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Ha'azinu

Overview

he greater part of parashat Ha’azinu is a poem in which Moses—speaking as God’s

voice—adjures the Jewish people to remain true to God. He bids them to learn

from history, recalling both humanity’s past mistakes and God’s love and faithful-
ness in fulfilling His promises. He warns them of the consequences of violating the terms
of the covenant, and finally reminds them that the purpose of all the vicissitudes of history
is to bring them to their ultimate goal, the final Redemption.

All this, of course, rings very familiar, since only three parashiot ago, in parashat Tavo, the
consequences of honoring or violating the terms of our covenant with God were spelled
out quite graphically. That being the case, what does the Ha’azinu poem add that was not
covered in the admonitions in parashat Tavo?

The answer may lie in the fact that the admonitions in parashat Ha’azinu are cast as
a “poem,” a literary form whose use the Torah usually reserves for joyous and thankful
praises to God.! Later Jewish use of this poem, in the Temple ritual, bears out this concep-
tion of the poem.

Every day in the Temple, while the priests were offering up the daily sacrifice, the Lev-
ites would sing a different psalm for each day of the week. Every Sabbath, while the priests
were offering up the additional, weekly sacrifice (musaf), the Levites would sing a segment
of the Ha’azinu poem, completing the entire poem over the course of six weeks.? Inasmuch
as it is expressly forbidden to be sad on the Sabbath,’ the fact that specifically the Ha'azinu
poem—most of which concerns punishment, threats, and retribution —was selected to be
recited while the special Sabbath sacrifice (which expressed the joyous essence of the day)
was being offered up seems perplexing, to say the least.

True, the opening and closing passages of this poem are mostly “positive,” describing
God’s benevolent providence and His promise for a bright future. But the intervening pas-
sages are largely “negative,” so why were they recited by themselves on their designated
Sabbaths, detached from the redeeming optimism of the poem’s opening and closing pas-
sages?

It appears that the point of reading the poem over a span of six weeks, thereby dividing

1. Targum of Song of Songs 1:1.
2. Rosh HaShanah 31a.
3. Isaiah 58:13; Sifrei, Beha'alotecha 9.
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OVERVIEW OF HA’AZINU

it into six sections, is precisely to emphasize this point—that even the retributive content of
the poem is meant to be understood as part of the whole, a paean of praise to God.*

Thus, the purpose of this poem is not just to review the contractual terms of our cov-
enant with God, but, as Moses says immediately after the poem: “Pay close attention to all
of the words that I testify to you today.”> We are bidden to consider all these things, take
them to heart, and draw the proper conclusions. This poem and its message—that God
takes our commitment to Him seriously and that our behavior can determine the course
of history —are meant to infuse our lives and our relationship with God with enthusiasm,
focus, and yes, even joy.

This becomes even clearer when we note that the finale of the poem is God’s promise
of messianic redemption. From this perspective, all our turbulent history can be seen as
leading toward our ultimate radiant destiny. The fact that this review of past failings and
prophetic admonition for the future ends on this positive, hopeful note transforms the en-
tire poem from a dirge into an exultant, joyful hymn.

é»

What remains to be explained is why the recitation of the poem was spread over specifi-
cally six weeks, resulting in the division of the poem into six sections. The primary signifi-
cance of the number six is its being the number of weekdays, so we may infer that the six
divisions of the poem for the Sabbath Temple ritual were meant to correspond to the six
different psalms that were recited for the daily Temple ritual. Sunday’s psalm corresponds
to the first of the six sections of Ha’azinu, Monday’s psalm to the second section of Ha'azinu,
and so on.

The psalms sung to accompany the daily sacrifice described the various facets of God’s
relationship to creation, as reflected in the events that occurred on the six days of the Cre-
ation week. The Ha’azinu poem, in contrast, describes God’s relationship with the Jewish
people and their connection to the Torah, as reflected in their collective history. The psalms
and their corresponding segments of Ha’azinu thus describe, respectively, the correspond-
ing facets of God’s relationship with creation, on the one hand, and with the Jewish people,
on the other.

These correspondences can be summarized in the table on the next page.® Through
them, we can see how each phase (day of the week, daily psalm, and segment of Ha’azinu)
leads to the next, and how the Jewish people’s history mirrors the unfolding completion of
the world that occurred in the Creation week.

Thus, just as the various steps in creation were stages in the process of bringing the
world to its completion, which in turn was the prerequisite for the world’s fulfilling its pur-
pose of becoming God’s ultimate home, so are the various epochs in Jewish history —even
the blemished ones—stages in the process leading toward the ultimate Redemption, in
which the world will once again become God’s ultimate home.

The same applies to our own personal histories: we learn from Ha’azinu that we should
consider all phases of our life, even those marked by embarrassing failures or suffering, as
necessary stages in personal growth, all leading to our eventual maturation as human be-
ings fully devoted to our Divine mission and equipped to fulfill it.

4. This notion is further emphasized by the fact that in the Torah scroll, the entire poem is written as one, uninterrupted parashah
(see Turei Even on Rosh HaShanah 31a, s.v. Ad ShehaRishonah).

5. Deuteronomy 32:46.

6. The division of the poem of Ha'azinu into six sections follows that given in Mishneh Torah, Tefilah 13:5.



OVERVIEW OF HA’AZINU

Day of the Psalm of the Day Theme of Segment of Theme of
Week Psalm of the Day Ha’azinu Poem Segment of
Ha’azinu Poem

Sunday Psalm 24: Creation belongs to Deuteronomy 32:1-6: The Jewish people
“The earth is God. “...He is your Father, belong to God.
God’s....” who acquired you...”

Monday Psalm 48: God divided and Deuteronomy 32:7-12: God divided the
“God is great....” ruled creation. “He established the nations and ruled

boundaries of the over the Jewish
peoples...His peopleis | people.
God’s portion”

Tuesday Psalm 82: God revealed the dry | Deuteronomy 32:13-18: | The Jewish people
“God stands earth and concealed “I'You] became fat and sinned, causing
[to judge] the Himself in creation, kicked...you forgot God to conceal
congregation...” creating self- God who made you.” Himself.

awareness and the
possibility of sin.

Wednesday | Psalm 94: God created the Deuteronomy 32:19-28: | God punished the
“God is a God of heavenly bodies, “God saw and was Jewish people for
vengeance...” potential objects provoked...He said, their sins.

of idolatry, and ‘I will hide My favor
punishes idolaters. from them...””

Thursday Psalm 81: God is lauded by Deuteronomy 32:29-39: | God comforts his
“Sing to the God of | His creation (with “He will relent people, who then
our strength...” the creation of fish regarding His laud Him.

and birds that sing to | servants...”
Him).
Friday Psalm 93: God completed Deuteronomy 32:40-43: | God will bring
“God reigns...."” His work and was “He will bring humanity to the
proclaimed king over | retribution on His messianic era,
creation (by Adam). enemies, and appease manifesting His
the land and His rule over all
people.” creation.

But more than that, the fact that Ha'azinu is a poem of praise teaches us that the highest
form of returning to God (teshuvah, the overall theme of the Book of Deuteronomy) is the
return motivated by joy and performed in joy, focused optimistically on the happy ending
awaiting us at the conclusion of the drama we are all living.

Thus, this last, concluding section of Moses’ review of the covenant is his reminder
to us to keep its significance at the forefront of our consciousness. In this way, our entire
lives—past, present, and future—take on true meaning, true vitality, and true direction.
Our triumphs and our sufferings, our personal and national identities, all combine to
form our song of destiny, all flowing toward the ultimate goal of making the world into
God’s home.”

7. Likutei Sichot, vol. 24, pp. 229-238.
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must realize the value of the simple observance of
God’s commandments and the performance of
good deeds. Those who are “closer to earth than to
heaven,” i.e., who work for their living and there-
fore focus more on the simple observance of God’s
commandments and the performance of good
deeds, must make sure also to set aside fixed time
for Torah study.?®

Nonetheless, there are periods in our lives when we

must emphasize one or the other of these two as-
pects of our relationship with God. During our for-

& CHASIDIC INSIGHTS 3

mative years—or whenever we rise to a new level
of Divine consciousness and are still novices at this
level —we should give precedence to Torah study.
We should feel “closer to heaven than to earth.”
Once we have settled into spiritual stability, how-
ever, we should focus on disseminating this spiri-
tuality throughout the world via observing God’s
commandments and performing good deeds. We
should feel “grounded,” “closer to earth than to
heaven.”?

My doctrine drops drown as the rain.... My

& INNER DIMENSIONS 6

[2] My doctrine drops drown as the rain.... My
speech flows as the dew: The Torah is described
in the Midrash—based on the verses “I was His
delight every day, playing before Him at all
times, playing with the world, His land”'’—

God’s plaything, the “toy” that He enjoys. For
us, this characterization of the Torah is reflected
in the sublime delight we feel when we study it.

Thus, in this context, the Torah is identified with
the partzuf of Atik Yomin, the inner dimension
of keter, which corresponds to the experience of
sublime delight. Specifically, the first three sub-
sefirot of Atik Yomin—its intellect—are the “dew”
of the Torah, whereas the latter seven sub-sefirot

8. Likutei Sichot, vol. 2, pp. 415-417. 9. Likutei Sichot, vol. 9, pp. 213-214. 10. Proverbs 8:30-31.

HaMa’amarim Melukat, vol. 4, p. 387.

of Atik Yomin—its emotions and expression— are
the “rain” of Torah." This accords with the no-
tion that dew, unlike rain, is beyond our ability
to elicit, inasmuch as the latter, lower sub-sefirot
of Atik Yomin are said to be connected with the
rest of the orderly development of spirituality
(seder hishtalshelut) by descending and becoming
clothed in the next partzuf, Arich Anpin, whereas
the first, upper sub-sefirot of Atik Yomin donot de-
scend, remaining aloof from the rest of creation.

This correspondence is also alluded to by the fact
that the numerical value of the word for “rain”
(aws, 343) is a multiple of 7 (and is actually 7°)."2

11. Zohar 3:128b. 12. Sefer
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Deuteronomy 32:1-2 HA’AZINU

The Poem

Moses began, “Today I am going to die. I know that the Israelites will never
deny that God gave them the Torah nor that they are duty-bound to observe all
its commandments. However, they might deny that they entered into a covenant
with God,' obligating them to be bound to Him beyond the contractual relation-
ship circumscribed by the commandments,” and if they do deny having entered
this covenant, I will not be there to refute their denial. I will therefore now invoke
heaven and earth, who will continue to exist beyond my lifetime, as witnesses to
this covenant. Of course, heaven and earth cannot testify verbally, but they can
respond to the people’s behavior in other ways: if the people fulfill their side of the
covenant, I call upon them to reward them with dew, rain, and agricultural fertil-
ity; and if the people fail to fulfill their side of covenant, then, in accordance with
the rule that the witnesses be the first to administer the penalties for idolatry,® I call
upon them to be the first to administer corrective punishment—by withholding
the dew, rain, and agricultural fertility*—and only afterwards, if this punishment
is not sufficiently effective, will the people be exiled from their land by conquering
nations.’

Listen, therefore, O heaven, and I will speak. Hear, O earth, the words of my
mouth.

This is the testimony you will be called upon to give:”

Addressing the people, Moses continued, “My doctrine, the Torah I taught you,
drops down from ‘heaven,” giving life to the world as does the rain. But whereas
rain sometimes causes damage as it vitalizes the world, my speech, the Torah,
flows into the world, giving life as does the dew and not causing any damage.

The Torah is like the winds that blow upon vegetation, strengthening it and mak-
ing it grow: it makes those who study it mature and flourish. It is like raindrops
upon the grass.

& CHASIDIC INSIGHTS 3

Listen, O heaven.... Hear, O earth: The prophet
Isaiah also addressed heaven and earth, but he
switched the verbs that Moses associated with
them. He said, “Hear, O heavens, and listen, O
earth.”® The Midrash explains’ that this is because
one can ask someone close to him “to listen” but
can ask someone far from him only “to hear.” Since
Moses was closer to heaven than to earth, he asked
heaven to “listen” to him and earth to “hear” him.
Isaiah, compared to Moses, was closer to earth than
to heaven, so he asked earth to “listen” and heaven
only to “hear.”

earth at all, and conversely, why did Isaiah have to
address heaven?

They both addressed both heaven and earth in or-
der to harmonize the two. Moses’ task was to bring
heaven down to earth, which he accomplished by
transmitting the Torah to the Jewish people, giving
them the guidelines for making the world into God’s
home. Isaiah’s task as a prophet, in contrast, was to
elevate the spiritual behavior and stature of the Jew-
ish people, i.e., to bring life on earth back up to the
standards of heaven.

Moses’ consciousness was that of the world of Atzi-
lut; Isaiah’s was that of the world of Beriah. Relative
to each other, Atzilut is “heaven” and Beriah—the
first of the lower three worlds—is “earth.” This be-
ing the case, why did Moses have to address the

When we have made life into “heaven on earth,” re-
solving the dichotomy between the two, they both
testify how we have fulfilled our mission in life.

The practical lesson here is that those who are
“closer to heaven than to earth,” i.e., Torah scholars,

1. Above, 31:16, 20. 2. See Exodus 19:5-6. 3. Above, 17:7. 4. Likutei Sichot, vol. 19, pp. 329-337. 5. Above, 11:17. 6. Isaiah 1:2.

7. Sifrei, ad loc. Midrash Tanchuma, Ha'azinu 2.
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it could have earned during its lifetime. The soul
therefore has to be cleansed in Purgatory before
entering Paradise, in order to be fit to receive the
revelations it has earned, and not all souls merit
reaching the higher levels of Paradise, whereas in
contrast, we are taught that “all Israel has a share
in the World to Come,”? i.e., the Resurrection of the
Dead, without regard to their diverse merits.

Nonetheless, as we have noted repeatedly, as we
approach the advent of the messianic Redemption,
we are granted a taste of this future revelation of
the Torah’s inner dimension, especially in light of
the fact that all the future revelations of the Torah
were implicit within the Torah as it was first given,
at Mount Sinai, such that any new revelation of To-

& CHASIDIC INSIGHTS 3

rah, rather than being a novel innovation, is simply
a matter of exposing what is latent within the Torah
as it has already been revealed to us. Thus, when we
study the inner dimension of the Torah, particularly
as it has been expressed through the teachings we
know as Chabad Chasidut, by means of which we
can understand these sublime ideas thoroughly and
thereby internalize them fully, we can experience
something of the future resurrection—we can live
life on a higher, more spiritually developed level.

This “taste” of the future will then serve both to in-
spire us to redouble our efforts to hasten the true
Redemption, in order to experience the full revela-
tion that will accompany it, and prepare us for this
revelation.”

& A CLOSER LOOK =6

[3] Proclaim the Name of God: Based on this
verse, whenever the explicit Name of God was
pronounced in the Temple, whoever heard it
responded with the phrase, “May the Name of
the glory of His kingdom be blessed forever and

ever.”? In remembrance of this practice, it is
now customary to respond “Blessed be He and
blessed be His Name” after hearing someone
pronounce the word substituted for God’s Name
(Adonai) when reciting a blessing.

20. Sanhedrin 10:1; see discussion in both Talmud Bavli and Yerushalmi ad loc. 21. Sefer HaMa’amarim Melukat, vol. 1, pp. 457-464,
vol. 4, pp. 386-387, vol. 5, pp. 38-40. 22. Sifrei; Mechilta on Exodus 13:3; Berachot 21a; Ta’anit 16b. See on 6:4, above. 23. Responsa

of Rabbeinu Asher 4:19; Shulchan Aruch 1:124:5.
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Deuteronomy 32:3-5 HA’AZINU

Therefore, when I proclaim the Name of God, who gave you this Torah, ascribe
greatness to our God by blessing His Name.

Although God is strong as a rock, His retributive action is perfectly measured,
never exceeding the minimum necessary to achieve its punitive purpose, for all
His ways are quintessential equity.

He is a reliable God, who can be depended upon to reward justly, even if His
providence requires that some or all of the reward be deferred until the afterlife.
He even repays the wicked for the good they do, without injustice, albeit in this
life, so they forfeit receiving it the afterlife."

He is therefore universally recognized as being righteous, and it is proper for ev-
eryone to recognize Him as such.

Thus, if during the course of history, one of the generation of your descendants
becomes corrupt and suffers the consequences, they cannot blame God’s inequity!
Their corruption is their own doing, not His. Being His wayward children, they
are responsible for their own moral flaw.

Their corrupt behavior will have proven them to be a crooked and perverse gen-
eration.

& CHASIDIC INSIGHTS 3

speech flows as the dew: In this verse, the Torah
is likened to both rain and dew. The significant dif-
ference between the two is that the extent to which
rain falls is dependent on our merits, whereas the
extent to which dew condenses is not. Thus, God
tells us that “if you study My commandments con-
tinuously...in order to serve...with all your heart
and soul...I will give you the rain for your land in
its time,”™ and if “your heart is misled...and you
neglect to study...and you worship insentient dei-
ties...there will be no rain,”'® but there is no similar
pronouncement regarding dew.!® Rain therefore al-
ludes to the aspects of Divine beneficence that we
must elicit through our good behavior, whereas
dew alludes to the aspects that we do not have to
elicit ourselves.

Just as Divine beneficence in general falls into these
two categories, so are there two parallel aspects of
Divine revelation that we receive when we study the
Torah: one earned by virtue of our efforts and the
other beyond our ability to earn. Of course, we have
to put forth the effort to learn in order to receive
both aspects of Divine revelation, but with regard to
the first aspect, the revelation is commensurate with
our efforts and similar to them, whereas with regard
to the second, the revelation is a Divine gift beyond
both the intensity and nature of our efforts.

In a broad sense, these two aspects of Divine rev-
elation are present in the study of any part of the

Torah. Even the study of the Torah’s most seemingly
prosaic parts is not simply the acquisition of knowl-
edge but an encounter with the Giver of the Torah,
who reveals Himself subliminally within the words
we utter and the ideas we study. In the narrower
sense, however, the first aspect is elicited by study-
ing the external dimension of the Torah (the Torah's
laws and their derivation) and the second through
studying its inner dimension. The association of the
Torah’s outer and inner dimensions with rain and
dew, respectively, parallels their respective associa-
tion with the Tree of Knowledge and the Tree of Life,
which we have seen previously."”

The full revelation of the “dew” of the Torah, the To-
rah’s inner dimension, will occur as part of the future
Redemption. An allusion to this may be found in the
sages’ teaching that as part of the future Redemp-
tion, God will resurrect the dead using “dew”"8—
specifically, the “dew”-aspect of the Torah."”

In this context, the two types of Divinity we experi-
ence when studying the Torah (the “rain” and the
“dew”) are analogous to the two stages of the soul’s
experience in the afterlife. In the first stage, the
soul’s return to its origin in Paradise (the spiritual
“Garden of Eden”), it experiences Divine revelation
commensurate with the spiritual accomplishments
that it completed while alive in its body. In the next
stage, the soul’s re-entry into its resurrected body; it
will experience Divine revelation beyond anything

13. Above, 7:10. 14. Above, 11:13-14. 15. Ibid., 16-17. 16. Ta’anit 3a. 17. On Genesis 2:17. 18. Shabbat 88b. 19. Tanya, chapter 36 (46b).
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ancestors from the distant past but living entities
who accompany us all throughout our entire lives.

Knowing that these loving and concerned parents
are always there to assist us enhances our dedica-
tion to their ideals, as reflected in the study of the
Torah and the performance of its commandments.®

Jacob is the “rope” of His inheritance: The im-
agery evoked here is that of a rope hanging down-
ward from some high elevation, where it is attached
to some elastic entity. When one pulls on the rope
from below, the top of the rope is drawn down as
far as the elasticity of its “anchor” will allow..

By likening both the individual Jewish soul and the
collective soul of the Jewish people (“Jacob”) to a
rope that binds us to Divinity, we are informed that
our actions in this world influence what the root of
our soul experiences “above,” in the spiritual realms.
Furthermore, inasmuch as the Divine Presence is in-

30. Hitva'aduyot 5744, vol. 4, p. 2649. 31. Megilah 29a.
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extricably bound to the collective soul of the Jewish
people, our behavior in this world influences the
fate of the Divine Presence. In the words of the sag-
es, “The Divine Presence went with [the Jews] into
exile in Egypt.... The Divine Presence went with
them into exile in Babylonia.... The Divine Presence
is destined to be redeemed with them.”*

Taking this imagery further, we are taught that the
soul-rope comprises 613 strands, corresponding to
the 613 commandments of the Torah. If we trans-
gress one of these commandments, then the corre-
sponding strand of our soul is temporarily severed,
until we properly repent and repair the damage.
This imagery lends graphic vividness to the pun-
ishment of excision (karet), in which the entire soul-
rope is cut, severing it from its source in Divinity.
It is for this reason that when faced with the test
of transgressing commandments punishable by ex-
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Deuteronomy 32:6-9 HA’AZINU

They should be asked: Is this how you repay God for all the good He has done
for you? Why do you grieve Him when you know He will punish you for your
misdeeds and reward you for your good deeds? You are a foolish people for for-
getting your past, and you are unwise for not considering the consequences of
your actions.

Is He not your father, who acquired you as His chosen people, who settled you
securely in your land and equipped you with all that you need? He made you
into a nation and established you as a self-sufficient people, capable of providing
yourselves with your own religious and lay leaders.

Recall what happened in the olden days when people provoked
Him to anger. Contemplate how God dealt with corruption in the years of the
generation of Enosh? and the generation of Noah.”

And if you refuse to recall God’s punishments in the olden days, then at least
contemplate His promises of reward in the future years, the generation of the
Messiah and the generation of the future Resurrection.

Ask your father—i.e., a prophet® —and he will tell you about God’s promises for
the future; inquire of your elders—i.e., the sages—and they will recount to you
the events of the past.

Consider how God loves His chosen people: When He, the supreme One, gave
the nations their inheritance after the Flood, and when He divided the descen-
dants of Adam after the Tower of Babel into separate nations,”

He did not destroy them on account of their misdeeds; rather, He firmly estab-
lished the boundaries of the peoples according to the number of the descen-
dants of Israel who descended to Egypt®, i.e., 70.

He did this because God'’s portion, i.e., His people, the Israelites, was latent in
these nations.

The Israelites are His chosen people by virtue of being descendants of Jacob, who
is the ‘rope’ of His inheritance: just as a rope is made up of three intertwining
cords, so did Jacob internalize a threefold merit: that of his grandfather Abraham,
that of his father Isaac, and his own merit. Ishmael and Esau, in contrast, did not
possess this threefold merit.

& CHASIDIC INSIGHTS 3

Recall the ancient days; contemplate the years
of generation and generation: The phrase “genera-
tion and generation” idiomatically means “all gen-
erations.”

The simplest way to understand this verse is that
when anyone is confronted with that extraordinary
phenomenon known as a Jew —a historical and so-
cial anomaly by any standard —the first thing he
or she must do in order to have any hope of un-
derstanding this phenomenon is to inquire how

it all started. The result of such an inquiry will be
the patriarchs and matriarchs, who to this day are
referred to by the Jewish people as their fathers
and mothers: “Abraham, our father,” “Sarah, our
mother,” and so on. Thus, it is readily apparent
that every Jew intuitively considers the patriarchs
and matriarchs his or her personal parents, virtu-
ally no different from his or her biological parents,
who lovingly raise, educate, and provide for their
children. For us, our forefathers are not merely

24. Genesis 4:26. 25. Genesis 6:1-9:17. 26. 2 Kings 2:12. 27. Genesis 11:1-9. 28. Genesis 46:27; Exodus 1:5. 29. Genesis 10.
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seen, when God gave us the Torah at Mount Sinai,
we undertook to relate to Him beyond the dictates
of reason or logic, but with pure faith.*> Faith, be-
ing by definition beyond the reach of intellect and
therefore unattainable by unaided human effort,
can truly be categorized as a “find.”

Thus, the use of the verb “to find” in describing
God’s encounter with the Jewish people at Mount
Sinai indicates that, in return for us binding our-
selves to Him on pure faith, beyond reason and log-
ic, God bound Himself to us similarly, transcending
reason and logic.*

He made them surround Him by commanding

¥ CHASIDIC INSIGHTS 3

APD9 .23

them to camp around the Tabernacle: As we have
seen,”” we are enjoined to “construct a Tabernacle,” a
dwelling for God, in our personal lives. The import
of this verse in this context is that we make sure that
the rest of our lives center around this inner sanctu-
ary, that our lives be theocentric. When the Taberna-
cle—whose innermost point is the Ark, housing the
Tablets of the Covenant, i.e., the Torah—is the focal
point around which the rest of our lives revolve, the
Torah can affect all aspects of our lives as it is meant
to. Furthermore, once the Torah is illuminating and
influencing our lives as it is meant to, it can spread
still further outward, enlightening and refining all
humanity and the entire world.*

45. On Exodus 24:7. 46. Likutei Sichot, vol. 34, p. 210. 47. On Exodus 25:9. 48. Hitva’aduyot 5744, vol. 4, pp. 2649-2650.
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Deuteronomy 32:10-12 HA’AZINU

Indeed, God found the Jewish people faithful to their destiny, for when He
sought to give them the Torah in a desert land, they willingly followed Him into a
desolate wasteland filled with howling creatures to receive it. Furthermore, they
accepted the Torah in a threefold manner, parallel to the threefold merits of their
forefathers: They undertook to use their intellect to study it—thereby emulating
Jacob, who was particularly devoted to studying the Torah;* beyond this, they un-
dertook to fulfill any of God’s decrees that were beyond their ability to grasp intel-
lectually —thereby emulating Abraham, who actively sought to subject humanity
to God’s kingship;* beyond even this, they undertook to submit their entire lives
to God, as a servant does to his master* —thereby emulating Isaac, who was pre-
pared to sacrifice his life for God.* The descendants of Ishmael and Esau also lived
up to their destiny: when God offered them the Torah, they did not accept it.*

Hence, as signs of His affection, He surrounded them with the Clouds of Glory,*”
with the tribal banners,*® and even with Mount Sinai itself, by suspending it over
them.*” He instructed them; He guarded them from hostile animals and nations as
if they were the pupil of His eye.”

The first half of this verse also carries the following, allegorical meaning: “He pro-
vided for them in the desert, in a dry, parched land. He made them surround
Him, as it were, by commanding them to camp around the Tabernacle.

As an eagle awakens its nest mercifully, hovering gently over its young so as
not to startle them, so did God reveal Himself to the Jewish people at Mount Sinai,
manifesting Himself from four directions* in order not to overwhelm the Israelites
with the intensity of a direct revelation from only one direction.

Similarly, just as an eagle spreads its wings when picking up its young and car-
ries them on its pinions in order to protect them from birds of prey attacking from
below, so did God interpose His cloud between the attacking Egyptians and the
Israelites when He took the latter out of Egypt.*

God, unassisted, guided them safely through the desert, and during this entire
time there was no other deity that could contend with Him by successfully attack-
ing His people.
¥ CHASIDIC INSIGHTS 3

This deliberate obfuscation is referred to by the
sages as the “spirit of foolishness”*> by which we

cision, we are more likely to resist the temptation,
for we sense that our overall connection with God

is at stake. Transgressions not punishable by exci-
sion, in contrast, are less likely to evoke such a he-
roic response, since they compromise only one of
the 613 strands of the soul, and thus do not pose so
immediate and severe a threat. In any case, if we
are not sensitive to the effect of a transgression on
our psyche, it is only because the materiality foisted
upon us by the human-animal soul obscures our
Divine soul’s sensitivity to the various gradations
of Divine consciousness.

are hoodwinked into believing that misdeeds carry
no consequences. As we have seen,® the antidote
to this pernicious foolishness is “holy foolishness,”
willingness to go beyond the strict requirements of
the Torah in fulfilling our Divine mission or in re-
fining ourselves.*

Indeed, God found the Jewish people faithful
to their destiny: A “find” is something we come
upon unexpectedly, rather than as the result of any
efforts we have expended to earn it. As we have

32. Genesis 25:27, 28:10. 33. Genesis 21:33. 34. Exodus 20:2. 35. Genesis 22:1-19. 36. Exodus 19:1; Rashi here and on 33:2, below.
Likutei Sichot, vol. 34, pp. 206-210. 37. Exodus 13:21. 38. Numbers 2:2. 39. Exodus 19:17. 40. Exodus 19:17. 41. Exodus 14:19.
42. Sotah 3a. 43. On Exodus 26:15. 44. Igeret HaTeshuvah, chapters 5-6 (95a-96b); Sefer HaMa’amarim 5710, pp. 114-115.
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expert opinions even in matters of Jewish practice
that they are not qualified to judge.®*

Of course, there is nothing wrong in being wealthy
per se, as long as we take the necessary steps to en-
sure that we retain the proper perspective, striving
all the more to refine our human-animal natures
while not allowing ourselves to indulge in excess
mundane gratification, whether material or cul-
tural. We can then progress to refining ourselves
and the world by shining the light of the Torah out-
ward,® using the blessings of wealth for their in-
tended purposes: to support and further the study

& CHASIDIC INSIGHTS 3
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of the Torah and the dissemination of Judaism.*

Conversely, when we encounter someone who has
“gotten fat and kicked,” there is no reason or excuse
to give up hope; even the most callous Jew remains
a Jew at heart, and the truth can breach and pen-
etrate even the hardest, thickest barrier. By explain-
ing to such an individual that the Jewish people are
all together aboard one ship sailing in a tumultuous
sea, and that if one of us pokes a hole in the ship, we
all go down, we can arouse his or her innate con-
cern for their fellow Jews. With God’s help, this will
inspire them to return home.*

Kodesh Admor Mehorayatz, vol. 7, pp. 102-103. 62. Sefer HaSichot 5702, p. 149. 63. Sefer HaMa’amarim 5700, p. 158. 64. Sefer HaSichot

5702, p. 149. 65. Sefer HaSichot 5701, p. 83.
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Deuteronomy 32:13-16 HA’AZINU

He made them figuratively ride on (i.e., helped them subdue)
the Land of Israel, the highest place on earth,” in order that, as soon as they en-
tered the land, they might eat the quick-growing and quick-ripening produce of
its fields.

Even the rockiest ground in the Land of Israel produces exceedingly succulent
fruit: He nurtured them with honey that oozes even from figs grown in soil hard
as a rock, and oil that oozes even from olives grown in flint-stone.

And later, He fed them with cream from the milk of the herd, milk from the
flock,” the fat of fat lambs,” fat rams from Bashan, he-goats, and wheat that was
as fat as kidneys.”” You will drink fine, strong wine, the blood of the grape.”>

These two verses also carry the following, allegorical meaning:** [13] “He settled
them in strongholds of the land; they ate the spoil of their enemies; He gave
them the spoil of the kings of cities and the wealth of those who dwell in strong
cities. [14] He gave them the spoils of these nations’ kings and rulers, along with
the riches of these nations’ leaders and strong ones, plus the people of these na-
tions’ land and their inheritance, with spoils of their armies and camps. The
blood of their mighty ones will be spilled like water.

But instead of appreciating God’s bounty and using it properly, the formerly
upright people, Yeshurun [from yashar, “upright”],” i.e., the Jewish people, got
fat from overindulgence and kicked rebelliously. You became fat, then thick, and
finally covered with fat.

The nation forsook God who made it, and scorned the rock of its salvation.

They provoked Him to jealousy by worshipping strange deities. They angered
Him by engaging in abominable acts, such as forbidden sexual relations,* idola-
try,” offering up unfit sacrifices,” divination,” and fraud.®

& CHASIDIC INSIGHTS 3

Yeshurun got fat and kicked: There are three cat-
egories of “getting fat” and two types of “kicking”:

You got fat: This refers to people when they first be-
come prosperous and allow themselves to indulge
in some of the many extraneous sensual pleasures
that life offers us.

You forsook God: Once they have become “fat,” such
people begin to subtly change their habits. Instead
of perusing some Torah literature on the Sabbath,
they prefer to read recreational literature; instead
of glancing over at someone else’s newspaper or
magazine in the park, they start coming home with
a newspaper in hand; instead of attending an Or-
thodox synagogue, they start attending synagogues
that cater to their more discriminating tastes, etc.
Eventually, this behavior renders them —

Thick: This refers to the callousness and insensi-
tivity to authentic Jewish refinement that renders
people crude, ceaselessly seeking to satisfy their

sensual desires. After living this way for a while—

You scorned the Rock of your salvation: They begin
to disdain authentic Judaism altogether. Even the
more “sophisticated” Jewish company they recent-
ly began to keep and the more fashionable syna-
gogue they recently began frequenting are now too
Jewish for them. Anything smacking of Jewishness
has become for them passé, tedious, embarrassing.
They become —

Covered with fat: altogether insensitive to true Jewish
values. If they still attend synagogue, it must be one
that has entirely shed any trappings of traditional-
ism; it must be pluralistic, politically correct, mor-
ally relativistic—the whole lot. Instead of following
true Jewish leaders, they select “leaders” who fol-
low their tastes, who conform to the trends of the
times.®! Their elevated social status blinds them to
their own lack of sophistication in Torah, convinc-
ing them instead that they are wise enough to offer

49. Exodus 33:1; above, 1:25. 50. 1 Kings 5:2-3. 51. Amos 6:4. 52. 1 Kings 5:2. 53. Amos 6:6. 54. Hitva’aduyot 5746, vol. 1, pp. 159-
161, 167-169. Sichot Kodesh 5738 (5762 edition), vol. 1, pp. 99-102, 104-109. 55. See Exodus 28:21. 56. Leviticus 18, 20:13; above,
22:5,24:4. 57. Above, 7:25-26, 12:31, 13:15, 17:4, 20:18, 27:15. 58. Above, 17:1, 23:19. 59. Above, 18:9-12. 60. Above, 25:16. 61. Igrot
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Deuteronomy 32:17-24 HA’AZINU

They sacrificed to demons of no utility, which was far more vexing than had

they worshipped heavenly bodies or forces of nature, which at least provide
some benefit to humanity. They sacrificed to a deity whom they had not known
beforehand.
These new deities were not only foreign to them; they came into the pantheon of
deities only recently, when the Jews started worshipping them, and therefore the
non-Jews considered them Jewish idols, even though your fathers had neither
feared them nor deified them.

You have forgotten God, the Rock who gave birth to you. In so doing, you have
prevented Him, so to speak, from bestowing good upon you.

You have forgotten God, who brought you forth from the womb.

When God saw this, He was disgusted, because His sons and
daughters had angered Him.

He said, ‘I will hide My face from them. I will see what their lot will then be
in the end.

For they are a generation that transforms My good will into anger; they are chil-
dren who act uneducated. Shortly after vowing to obey Me and listen to Me at
Mount Sinai, they were unfaithful to Me and made the Golden Calf, for which I
continue to add to their demerits whenever I punish them for subsequent trans-
gressions.®”

They have made Me jealous with a non-god; they have angered Me with their
vanities.

Reciprocally, I will make them jealous of their captors by making them subject
to a “non-people,” i.e., a disreputable nation;*® I will anger them with a debased,
atheistic nation.

For My wrath kindled a fire, and it blazed in your midst to the very foundations.

It consumed the land and its produce. It set fire to the Temple city, which is set
up on mountains.

I will heap evil upon evil upon them until I exhaust all My evils upon them,
so to speak.

I will use up all My figurative arrows on them. But even so, I will not spurn them
completely; they will survive.

They will grow hairy from hunger as their bodies try to keep warm, and de-
mons will attack them.

The destruction caused by the demon Meriri® will befall them. I will set even the
teeth of cattle and other domesticated animals on them —not only those of wild
animals—along with the venom of serpents that crawl in the dust.

66. Exodus 24:7. 67. Exodus 32:34. 68. See Isaiah 23:13; Obadiah 1:2. 69. See Job 3:5; Pesachim 111b; Bemidbar Rabbah 12:3; Eichah
Rabbah 1:29; Midrash Tanchuma, Naso 23; Midrash Tehilim 91; Sefer Chasidim 549.
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Deuteronomy 32:25-32 HA’AZINU

Outside their cities, the sword of their enemies will destroy them, while inside
their homes, dread of their enemies and of pestilence will kill them.

The sword of their enemies will destroy them, both on account of the idols they
worshipped outside their homes in the streets of their cities,” as well as on account
of the idols they worshipped indoors.”

Their enemies will kill indiscriminately: the young man, the young girl, the nurs-
ing baby, and the old.

I would have said, “I will abandon them as completely as [ have commanded
them to abandon the corners of their fields;”> I will erase their memory from
humanity,”

were it not that the anger of the enemy is built up against them, and therefore
I cannot annihilate them lest their adversaries ascribe their victory to their own,
foreign deity,
and lest they say, “The power of our hand is supreme, and it is not God who has

done all this.”

For these enemies are bewildered nation,
and they possess no understanding.

For were they wise, they
would understand this.
They would understand the reason behind
all that befell Israel in their end.

They should have understood and asked,
“How could one of us pursue 1,000 of them,
and two of us cause 10,000 of them to flee,
were it not that God, their Rock, sold them,
and that God delivered them into our
hands?”””

Moses continued in his own voice, “They
should have understood that their rock is
not like our Rock, and that until now, no one
could overpower us.

Yet now, our enemies judge us. Obviously,
then, God is responsible.”

Moses continued, reverting to God’s voice,
“I would have done this to Israel (were it not
that their enemy would ascribe its victory to
itself or to its deity) since their vine is the
vine of (i.e., they act like) Sodom, and their
deeds are from the field of Gomorrah.
Their grapes are the grapes of bitterness, and
since their actions are bitter, their clusters
from which they squeeze wine to drink (i.e.,
their rewards) deserve likewise to be bitter.

& A CLOSER LOOK 5

[28-43] Rashi explains the rest of the
poem from this point on as referring
first (vv. 28-31) to the Israelites’ enemies
and then, until the end, to the Israelites
themselves; this is how we have trans-
lated the text. However, he points out
that it is also possible to read the poem
from this point on as referring either
entirely to Israelites or entirely to their
enemies. According to the first of these
two additional possibilities, vv. 28-30
would read as follows:

For the Israelites are a nation who
has lost the Torah, My counsel for
them, and they have no understand-
ing. 79 For were they wise, they would
understand this. They would under-
stand the reason behind all that be-
fell them in their end. 30 They should
have understood and said, “How
could one of them pursue 1,000 of us,
and two of them cause 10,000 of us to
flee, were it not that God, their Rock,
had sold them, and God had deliv-
ered them into their enemies’ hands?”

According to the second possibility, vv.
32-41 would read as follows:

Continuing in God'’s voice, “Yet, the
nations do not realize this, for their vine
is the vine of (i.e., they are debased like)
Sodom and their deeds are from the
field of Gomorrah. Their grapes, which
they feed the Israelites (i.e., the way they

70. Jeremiah 11:13. 71. Ezekiel 8:12. 72. Leviticus 19:9, 23:22; Deuteronomy 14:22, 24:20.
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Deuteronomy 32:33-40 HA’AZINU

Their wine (i.e., their cup of punishment)
is like the venom of dragons.

Their “‘wine’ is like the cruel, poisonous ven-
om of snakes.

Is not all that they do stored away with
Me? Is it not all sealed in My memory’s
storehouses? Do they think they can hide
their actions from Me?

I have the means to avenge them, and
these means will repay them when their foot
falters (i.e., when the merit of their ancestors
is exhausted).

For the day of their calamity is near (i.e., it
is easy for Me to make it occur whenever I
so please), and their destiny will come upon
them quickly at that time.”

Moses continued, “All the above describes
how God will administer corrective punish-
ment to you for your future misdeeds. After
this punishment has served its purpose, God
will comfort you. After God will have chas-
tised His people, He will relent of His anger
toward His servants.

When He sees that the strength of their ene-
mies is growing, and that no one among His
people is being saved, either by a ruler or by
one who strengthens them,

He will say to His people, “Where are
your false deities that you served, or the
rock in whom you trusted for protection,

& A CLOSER LOOK=s

[continued...] treat them), are the grapes
of bitterness, so therefore, their clusters
from which they squeeze wine to drink
(i.e., their rewards) likewise deserve to
be bitter. 2= Their wine (i.e., their cup of
punishment) is like the venom of drag-
ons. Their ‘wine’ is like the cruel ven-
om of snakes. 34 Is not this cup stored
away with Me? Is this cup not sealed in
My storehouses? 5 I have the means
to avenge them, and these means will
repay them when their foot falters. For
the day of their calamity is near (i.e., it
is easy for Me to make it occur when-
ever [ so please), and their destiny will
come upon them quickly at that time.”

Moses continued, “For God will
plead the case of His people; He will
relent of His anger toward His servants
when He sees that the power of their
enemies is growing, and that no one
among His people is being saved by a
ruler or by one who strengthens them.

When the enemy will say, “Where is
your God, the Rock in whom you trust-
ed for protection, ¢ who ate the fat
of your sacrifices, and drank the wine
of your libations? Let Him arise and
help you! Let Him be your protection!’

God will respond, ‘See, now, that
it is I who raised up the Israelites and
that it was I—not you—who cut them
down, and that there is no deity on par
with Me who can prevent Me from do-
ing anything. I kill and I bring to life; I
struck and I will heal, and no one can
deliver you from My hand. 40 For My
power looms above you in My heav-
enly abode, and since the combatant

who “ate” the fat of your sacrifices and “drank” the wine of your libations?

Let these deities arise and help you! Let that rock be your protection!

See, now, from this punishment that you have defenselessly suffered and from
the help I will now give you, that it is I who raises up and I who cuts down, and
there is no deity on par with Me who can prevent Me from doing anything.

I kill and I bring to life; I strike and I heal, and no one can deliver those who

rebel against Me from My hand.

For in My anger against your enemies, I raise My hand to heav-
en to swear, and say, “I live forever—so to speak—only
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Deuteronomy 32:41-43 HA’AZINU

if I will sharpen the blade of My sword
so it glistens like lightning, and only if My
hand will dismiss My attribute of mercy,
with which I behaved toward your enemies
until now, and will instead take hold of My
attribute of judgment, which I will now ex-
ercise toward them! For I was only temporar-
ily angry with you, whereas they persecuted
you beyond what I required of them.”

I will execute vengeance on My adversar-
ies, and repay those nations who cause oth-
ers to hate Me by denying Me.

I will make My arrows drunk with the
blood of your enemy; My sword will de-
vour their flesh, in order to avenge the blood
of the slain and captive of Israel as well as to
avenge all your enemy’s other sins, and those
of their ancestors, from the very first breach
the enemy made in your security.

& A CLOSER LOOK-6

[continued...] who has the upper hand al-
ways wins, and since in any case I am
omnipotent, I can therefore punish you
immediately. But I say, “Since I live
eternally, I can wait; I can exact punish-
ment from both the living and the dead.”

When I will sharpen the blade of My
sword so it glistens like lightning, and
My hand will dismiss My attribute of
mercy, with which I behaved toward you
until now, and will instead take hold of
My attribute of judgment, which I will
now exercise against you—for I was
only temporarily angry with My people,
whereas you persecuted them beyond
what I required of you”—1I will execute
vengeance on My adversaries, and re-
pay those nations who cause others to
hate Me by denying Me.

Nonetheless, I am always in full control of the means I employ to execute justice;
thus, even if I send a lightning bolt, I can withdraw it before it reaches its target if
the offender repents in time.” " ”

Moses then addressed the nations of the world: “Nations! Praise God regarding
His people, who remained true to Him throughout their sufferings, for they knew
that all He did was for their good, for He will avenge the blood of His servants
that His enemies shed.

He will requite vengeance to His adversaries for the robberies they committed

and the violence they perpetrated against Israel,”* and appease His land by ap-
peasing His people for the miseries that they suffered.”

& RASHI (3
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73. Zechariah 1:15. 74. Joel 4:19; Obadiah 1:10. 75. Zechariah 1:15.
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Deuteronomy 32:44-51 HA’AZINU

Listening to the Poem

Moses came to the assembly he had convened and spoke all
the words of this poem so the people could hear it. Afterwards, in order to dem-
onstrate that authority was now passing from him to Joshua, and also in order
to forestall any objections that the people might raise to Joshua’s authority after
Moses’ death, Moses had Joshua repeat the poem, assisted, as was Moses’ custom
with his own discourses, by a paraphraser who elucidated his words in a form
suitable for all. Although Joshua had been delivering his own public discourses as-
sisted by a paraphraser for some months now, as God had told Moses he should,”
this time Joshua repeated the same message that Moses had just delivered. Thus,
this was Joshua’s first official act of leadership. Thus, on that day, Moses served as
the people’s leader together with Joshua. Despite this honor, Joshua comported
himself modestly, as if he were still the novice he was when he was only known as
Hoshea,” the son of Nun, rather than as if he were Moses’ successor.”

Moses finished speaking all these words to all Israel

and said to them, “Pay close attention to all of the words that I testify for you
this day, so that you may command your children to safeguard the Torah’s teach-
ings by studying them diligently, in order to properly do all that is contained in
the words of this Torah. Indeed, your eyes, heart, and ears must all be focused on
the Torah if you hope to understand it correctly.

For it is not an unrewarding pursuit for you; rather, it is your very life, and
by means of this thing, you will lengthen your days upon the land into which
you are crossing over the Jordan River to possess. In addition, you will be duly
rewarded for every word of the Torah that you properly expound.”

Instructions for Moses’ Death
Gop spoke to Moses on that very day, saying,

“Ascend this Mount Avarim to Mount Nebo, which is in Moab, and which
faces Jericho, and behold Canaan, which I am giving to the Israelites as a
possession,

and die on the mountain that you are climbing and be gathered to your people
in the manner you requested,” i.e., exactly as your brother Aaron died on Mount
Hor and was gathered to his people.
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76. Numbers 27:18. 77. Numbers 13:16. 78. Likutei Sichot, vol. 29, pp. 195-201. 79. Numbers 20:28.
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Deuteronomy 32:51-52 HA’AZINU

As you requested, I will mention the reason why you are not being allowed to
enter the Promised Land: it is because you led the people to betray Me—and you
did this publicly, in the midst of all the Israelites—in the incident of ‘the waters
of dispute’ in Kadesh, in the desert of Tzin. You made them betray Me because
you did not sanctify Me in the midst of the Israelites.*

Look at the land, for since I know how much you cherish it, I will allow you to
see the land from afar. But as you know, you will not enter there, i.e., to the land
I am giving the Israelites.”

When the people heard about these instructions, they vowed that they would not
let Moses ascend the mountain to die. God, hearing their intentions, said that He
would instruct Moses to ascend the mountain in broad daylight, in full view of
everyone, but that nonetheless, no one would be able to prevent Moses from doing
as he had been instructed.®

The Haftarah for parashat Ha'azinu is on p. 258.
If parashat Ha'azinu is read between Rosh HaShanah and Yom Kippur, the haftarah for the Sabbath of Repentance
(p. 256) is read instead of the haftarah for parashat Ha’azinu.

>o”

80. Numbers 20:12. 81. Rashi on v. 48, above.
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