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W  
hat first gives us pause about parashat Re’eh is its name, which means, 
“See….” As we saw in the preceding two parashiot, Moses asked God to let 
the Jewish people perceive Divinity as he did—with the same direct clarity 

associated with sight—but God refused his request. The generation of the conquest (and 
thus, all subsequent generations until the final Redemption) would only be able to perceive 
Divinity indirectly—in the manner of hearing. How is it, then, that Moses begins the next 
portion of his address to the people saying, “See”?

As we explained previously,1 the reason God did not grant Moses’ request, but in-
stead kept the people at the level of hearing, was on account of the inherent advantages 
of hearing over sight. When a person has to establish and preserve Divine consciousness 
by struggling against the “din” of the material world, his perception becomes infinitely 
more profound than it could have been had it been solely based on a direct but external 
revelation. Inasmuch as the purpose of creation is to infuse Divinity into all strata of real-
ity, it is clear that this goal can only be accomplished if our Divine consciousness assumes 
command over all of our mental and emotional faculties. This, of course, can only happen 
if we refine these faculties, re-orienting them away from the materialistic perspective they 
initially possess.

We further explained that Moses’ request was actually granted on a subtle, sublimi-
nal level. We all possess the unshakable conviction of “seeing” Divinity deep within our 
psyches; based on the extent of the imprint that this vision makes on our perception of real-
ity, we can overcome the clamor of materialism that threatens to confuse us.

But in addition to this, the result of successfully “hearing” Divinity—of meditating and 
contemplating the reality of God deeply enough to affect and refine our cognitive and emo-
tional faculties—is that the subliminal “sight” that God implanted within us on account of 
Moses’ prayer surfaces to our consciousness. Our clouded perception of truth is purified 
by our arduous efforts at clarification, such that our minds and hearts become transpar-
ent to our inner point of Divine enlightenment. We “see” Divinity with the same clarity of 
perception as did the generation of the desert, who experienced direct, Divine revelation. 
But our advantage is that this “sight” is superimposed on and anchored in the solid, inner 

1.  Overview to parashat Va’etchanan.

רְאֵה47
Re’eh

Overview
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Overview of RE’EH

conviction born of having methodically refined our conscious faculties on our own. There-
fore, after instructing us to “hear,” Moses tells us to “see.”2

�

Parashat Re’eh comprises a large variety of subject matter. In it, Moses begins his review 
of the legal matter of the Torah’s preceding three books, covering the laws of sacrifices, 
idolatry, kashrut, charity, the sabbatical year, slavery, and the festivals. Thus, the focus in 
this parashah shifts from the basic tenets of Judaism, as discussed in the first parashiot of 
Deuteronomy, to the specific duties of the Jew. This focus will remain throughout the next 
three parashiot, as well.

In this light, the brief introduction at the beginning of the parashah—headed by Moses’ 
sweeping declaration that yes, we can achieve sight-consciousness of Divinity after all—is 
the transitional nexus bridging the first three parashiot of Deuteronomy and the following 
four, setting the tone for the legal material that follows. We have been promised that we can 
ultimately receive the Divine gift of direct perception and relationship with God. We are 
then told to respond with renewed, ongoing efforts to refine and elevate the world, until it, 
too, becomes fit to behold Divinity directly, “and the glory of God will be revealed and all 
flesh will see it together.”3

2.  Likutei Sichot, vol. 9, p. 76.
3.  Isaiah 40:5. Based on Sefer HaSichot 5751, vol. 2, pp. 772-774.
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7. Sefer HaSichot 5751, vol. 1, pp. 767-769, 772-774.  8. Likutei Sichot, vol. 4, pp. 1339-1342.  9. See Igeret HaTeshuvah, chapter 12 (101a).  
10. Hitva’aduyot 5750, p. 184.  

וּקְלָלָה.  רָכָה  בְּ הַיּוֹם  לִפְנֵיכֶם  נוֹתֵן  אָנֹכִי  26  רְאֵה 
רָכָה.  ים וּבְהַר עֵיבָל:  27  אֶת הַבְּ רִזִּ הַר גְּ הָאֲמוּרוֹת בְּ
אָנֹכִי  ר  אֲשֶׁ רֶךְ  הַדֶּ 28  מִן  מְעוּ":   שְׁ תִּ ר  "אֲשֶׁ מְנָת  עַל 
ל הָעוֹבֵד  כָּ , שֶׁ ה אֶתְכֶם הַיּוֹם לָלֶכֶת וְגוֹ׳. הָא לָמַדְתָּ מְצַוֶּ
רָאֵל,  צְטַוּוּ יִשְׂ נִּ רֶךְ שֶׁ ל הַדֶּ עֲבוֹדָה זָרָה, הֲרֵי הוּא סָר מִכָּ
כָל  בְּ כוֹפֵר  כְּ זָרָה,  עֲבוֹדָה  בַּ ל הַמּוֹדֶה  כָּ אן אָמְרוּ:  מִכָּ

תַרְגּוּמוֹ: "יָת  רָכָה. כְּ ה אֶת הַבְּ הּ:  29  וְנָתַתָּ לָּ הַתּוֹרָה כֻּ
הַר  י  לַפֵּ כְּ ים.  רִזִּ גְּ הַר  עַל  הַמְבָרְכִים:  אֶת  מְבָרְכַיָּא", 
הָאִישׁ  רוּךְ  "בָּ בְרָכָה:  בִּ וּפָתְחוּ  נֵיהֶם  פְּ הוֹפְכִין  ים,  רִזִּ גְּ
הָאֲרוּרִים  ל  כָּ וְגוֹ'.  כָה"  וּמַסֵּ פֶסֶל  ה  יַעֲשֶׂ לֹא  ר  אֲשֶׁ
ךְ  כָּ וְאַחַר  רוּךְ".  "בָּ לְשׁוֹן  בִּ ה  חִלָּ תְּ אָמְרוּ  ה  רָשָׁ פָּ בַּ שֶׁ

קְלָלָה:   י הַר עֵיבָל וּפָתְחוּ בִּ לַפֵּ נֵיהֶם כְּ הָפְכוּ פְּ

קֳדָמֵיכוֹן  יָהֵב  אֲנָא  י  דִּ 11:26 חֲזִי 

27 יָת  וּלְוָטִין:  רְכָן  בִּ דֵין  יוֹמָא 

ייָ  דַּ לְפִקּוֹדַיָּא  לוּן  קַבְּ תְּ אִם  רְכָן  בִּ

ד יַתְכוֹן יוֹמָא  י אֲנָא מְפַקֵּ אֱלָהֲכוֹן דִּ

לוּן  תְקַבְּ לָא  אִם  28 וּלְוָטַיָּא  דֵין: 

מִן  וְתִסְטוּן  אֱלָהֲכוֹן  דַייָ  לְפִקּוּדַיָּא 

יוֹמָא  יַתְכוֹן  ד  מְפַקֵּ אֲנָא  י  דִּ אָרְחָא 

י  דִּ עַמְמַיָּא  טַעֲוַת  תַר  בָּ לִמְהַךְ  דֵין 

ךְ  יָעֵלִנָּ אֲרֵי  29 וִיהֵי  יְדַעְתּוּן:  לָא 

עָלֵל  אַתְּ  י  דִּ לְאַרְעָא  אֱלָהָךְ  יְיָ 

מְבָרְכַיָּא  יָת  ן  וְתִתֵּ לְמֵירְתַהּ  ן  לְתַמָּ

וְיָת מְלַטְטַיָּא עַל  ין  דִגְרִזִּ עַל טוּרָא 

טוּרָא דְעֵיבָל: 

ה:  וּקְלָלָֽ ה  בְּרָכָ֖ הַיּ֑וֹם  ם  לִפְנֵיכֶ֖ ן  נֹתֵ֥ י  נֹכִ֛ אָֽ ה  11:26 רְאֵ֗

ם  ת־הַבְּרָכָ֑ה אֲשֶׁ֣ר תִּשְׁמְע֗וּ אֶל־מִצְוֹת֙ יְהָֹוה֣ אֱלֹֽהֵיכֶ֔ 27 אֶֽ

אִם־לֹ֤א  ה  28 וְהַקְּלָלָ֗ הַיּֽוֹם:  ם  אֶתְכֶ֖ מְצַוֶּה֥  י  נֹכִ֛ אָֽ אֲשֶׁ֧ר 
רֶךְ  מִן־הַדֶּ֔ ם  וְסַרְתֶּ֣ ם  אֱלֹֽהֵיכֶ֔ יְהָֹוה֣  אֶל־מִצְוֹת֙  תִשְׁמְעוּ֙ 
ים  אֱלֹהִ֥ י  חֲרֵ֛ אַֽ כֶת  לָלֶ֗ הַיּ֑וֹם  ם  אֶתְכֶ֖ מְצַוֶּה֥  י  נֹכִ֛ אָֽ אֲשֶׁ֧ר 

ם: ס ים אֲשֶׁ֥ר לֹֽא־יְדַעְתֶּֽ אֲחֵרִ֖
ה  רֶץ אֲשֶׁר־אַתָּ֥ יךָ אֶל־הָאָ֕ יְהָֹוה֣ אֱלֹהֶ֔ יאֲךָ֙  יְבִֽ י  כִּ֤ ה  29 וְהָיָ֗

ים  גְּרִזִּ֔ עַל־הַ֣ר  אֶת־הַבְּרָכָה֙  ה  תַתָּ֤ וְנָֽ הּ  לְרִשְׁתָּ֑ מָּה  בָא־שָׁ֖
ל:  ה עַל־הַ֥ר עֵיבָֽ וְאֶת־הַקְּלָלָ֖

aspects of God’s gift of perception—His free be-
stowal of the gift and our response to it—as follows.
See, I give: refers to the bestowal of Divine sight-
consciousness, as above.
To you: refers to our efforts in response, which serve 
to internalize this Divine gift.
Today a blessing: refers again to God’s gift from 
above.
And a curse: refers again to our response, which is 
required in order to reveal the inner core of bless-
ing concealed in what at first appears to be a curse.7

Besides being a blessing in disguise, evil exists in 
the world in order to provide us with free choice. 
Free choice, in turn, exists in order to enable us to 
earn the rewards for our choices, thereby not feel-
ing totally unworthy of the Divine consciousness 
we are granted and the other blessings that God 
bestows on us.
Thus, even at the most sublime levels of Divine 
consciousness, the power of evil remains strong 
enough to ensure that we retain free choice. Since, 

however, evil’s existence is not intrinsic (in contrast 
to good, whose existence is intrinsic), as soon as we 
choose good, evil disappears.

When we become aware that evil has no intrinsic 
existence but exists solely to provide us with the 
free choice to reject it, our struggle with it becomes 
much easier. It therefore pays to consider this inner 
dimension of evil at all times (i.e., to “see” into the 
blessing and the curse) rather than to take things at 
face value (i.e., to suffice with the more superficial 
perception of “hearing”).8

Further ways in which an apparent curse can be re-
alized as a blessing:

•	 A measure of suffering endured in this world 
obviates the need for much more severe “cleans-
ing” in Purgatory.9

•	 If we admit that we are responsible for having 
caused our suffering (by our own sins) and use 
the occasion as an impetus for repentance, this 
itself may secure us acquittal from further suf-
fering.10
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Deuteronomy 11:26-29 

 CHASIDIC INSIGHTS 

1. See below, 27:15-26.  2. Likutei Sichot, vol. 38, p. 56, note 23.  3. See below, 27:12-13.  4. In the Overviews to parashat Va’etchanan 
and parashat Eikev.  5. On Exodus 20:2.  6. Overview to parashat Bechukotai.  

26 See: As we have explained previously,4 the 
level of Divine perception metaphorically termed 
“sight” is a direct revelation from God rather than 
an awareness that we attain on our own. True, the 
sight-consciousness we are promised in parashat 
Re’eh is elicited by perfecting the hearing-con-
sciousness of parashat Eikev, which is very much 
the product of our own efforts. But the sight that 
follows this hearing occurs spontaneously once we 
have laid the groundwork ourselves.

The spontaneous, unsolicited nature of this new-
found perception is what is alluded to in the words 
of the opening sentence of this parashah:

See: A vision of something encompasses its totality 
all at once, whereas the perception formed by hear-
ing or learning gradually combines details to form 
a complete picture. The experience of sight is there-
fore sudden, rather than unfolding.

I: As we have explained previously,5 there are two 
words in Hebrew for “I”; the word used here (ano-
chi), rather than simply identifying the speaker, re-
fers to his intrinsic, transcendent essence. Although 
Moses is speaking here, he is delivering God’s mes-
sage, so the use of this word for “I” indicates that 
the vision promised is that of God’s essence. Such a 
revelation is beyond our power to directly elicit and 
can only occur as a Divine gift.
Set (literally: give): A gift is an unearned bestowal.

Before you: The word for this phrase in Hebrew may 
be read “to your inner self,” indicating that this rev-
elation addresses first and foremost our inner es-
sence, only afterward spreading to and overtaking 
our more superficial faculties, opposite of the way 
in which we normally approach self-refinement. 
Ordinarily, we begin with what we see—the most 
visible flaws in our character—and work inward.
Today: This word evokes the imagery of the clear 
perception afforded by daylight. In addition, it 
implies that this vision will be permanent, always 
present “today.” This is possible only if it is a Divine 
gift, not dependent on possible fluctuations in the 
recipient’s degree of preparedness.
Blessing: A blessing is a bestowal of Divine benefi-
cence beyond that which we deserve.
And curse: As we have explained previously,6 a Di-
vine curse is actually a blessing that is too great 
to be revealed within our limited world and must 
therefore be disguised as a curse.
These words thus underscore the great spiritual 
potentials we possess, encouraging us to make use 
of them in refining the world through fulfilling the 
commandments that follow in the Torah’s narra-
tive. We must always keep in mind that God has 
freely given the revelation of His essence to our in-
ner selves.
In addition, this opening sentence alludes to both 

Blessings and Curses
11:26 Moses continued, “God has instructed me to command you to stage a formal 
ceremony upon your entrance into the Promised Land in order to formalize the 
covenant between you and Him. After you cross the Jordan River, proceed to the 
vicinity of Shechem and station yourselves on the adjacent mountains Gerizim and 
Eival. The Levites, standing in the intervening valley, will then pronounce specific 
blessings and curses upon the rest of you. See, I set before you today the formula 
of the blessing and the curse that they will pronounce.1

27 The blessing will be intended to motivate you to heed the commandments of 
God, your God, that I am commanding you today;
28 and similarly, the curse will follow if you will not heed the commandments of 
God, your God, but instead turn away from the path that I am commanding you 
today—the Torah—by following other deities whom you did not know, for serv-
ing idols will eventually lead you to transgress all the Torah’s commandments.2

29 Thus, when God, your God, will bring you into the land that you are entering 
in order to possess, you must position those receiving the blessing upon Mount 
Gerizim and those receiving the curse upon Mount Eival.3
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11. See Genesis 12:6.  12. Likutei Sichot, vol. 9, pp. 94-101, vol. 11, p. 102, note 23.  13. Exodus 23:27-33, 34:11-16; Numbers 33:50-56; 
above, 7:5.  14. Likutei Sichot, vol. 9, pp. 94-105.  15. Rashi on Leviticus 20:15.  

 RASHI 
הַעֲבָרַת  אַחֲרֵי. אַחַר  סִימָן:  הֶם  בָּ נָתַן  ה.  הֵמָּ 30  הֲלֹא 
ל  ה וְהָלְאָה לְמֵרָחוֹק, וְזֶהוּ לְשׁוֹן "אַחֲרֵי", כָּ ן הַרְבֵּ רְדֵּ הַיַּ
מֶשׁ.  ֶ רֶךְ מְבוֹא הַשּׁ אֱמַר "אַחֲרֵי" מֻפְלָג הוּא: דֶּ נֶּ מָקוֹם שֶׁ
מוֹכִיחַ  קְרָא  הַמִּ וְטַעַם  מַעֲרָב.  לְצַד  ן  רְדֵּ הַיַּ מִן  ן  לְהַלָּ
"אַחֲרֵי"  טְעָמִים:  נֵי  שְׁ בִּ נְקְדוּ  נִּ שֶׁ דְבָרִים,  נֵי  שְׁ הֵם  שֶׁ
דָגוּשׁ.  וְהוּא  ל1  פֵּ מַשְׁ בְּ נָקוּד  וְ"דֶרֶךְ"  טָא,  פַשְׁ בְּ נָקוּד 
בּוּר אֶחָד, הָיָה נָקוּד "אַחֲרֵי"  וְאִם הָיָה "אַחֲרֵי דֶרֶךְ" דִּ
מוּל  וְרָפֶה:  טָא  פַשְׁ בְּ וְ"דֶרֶךְ"  הָפוּךְ,  שׁוֹפָר  בְּ רֵת  מְשָׁ בִּ
הוּא,  כֶם  שְׁ מֹרֶה.  אֵלוֹנֵי  ל:  לְגָּ הַגִּ מִן  רָחוֹק  ל.  לְגָּ הַגִּ
י  כֶם עַד אֵלוֹן מוֹרֶה":  31  כִּ שְׁ אֱמַר2: "עַד מְקוֹם  נֶּ שֶׁ
ן יִהְיוּ סִימָן  ל יַרְדֵּ ים שֶׁ ן וְגוֹ'. נִסִּ רְדֵּ ם עֹבְרִים אֶת הַיַּ אַתֶּ
דוּן.  אַבְּ ד תְּ בוֹאוּ וְתִירְשׁוּ אֶת הָאָרֶץ:  2  אַבֵּ תָּ יֶדְכֶם שֶׁ בְּ
אן לְעוֹקֵר עֲבוֹדָה זָרָה  דוּן", מִכָּ אַבְּ ךְ "תְּ ד" וְאַחַר כָּ "אַבֵּ
עָבְדוּ  ר  אֲשֶׁ קֹמוֹת  הַמְּ ל  כָּ אֶת  אַחֲרֶיהָ:  רֵשׁ  לְשָׁ רִיךְ  צָּ שֶׁ

ר "עַל  דוּן מֵהֶם, "אֶת אֱלֹהֵיהֶם" אֲשֶׁ אַבְּ ם וְגוֹ'. וּמַה תְּ שָׁ
ל אֶבֶן  בָה. שֶׁ ה: מַצֵּ ל אֲבָנִים הַרְבֵּ חַ. שֶׁ הֶהָרִים":  3  מִזְבֵּ
חֲצָבָהּ  שֶׁ אֶבֶן  נָה3:  שְׁ בַמִּ נוּיָה  שְׁ שֶׁ ימוֹס  בִּ וְהִיא  אַחַת, 
ם אֶת  דְתֶּ עֱבָד: וְאִבַּ רָה. אִילָן הַנֶּ תָהּ לְבִימוֹס: אֲשֵׁ חִלָּ מִתְּ
לְיָא" קוֹרִין לָהּ  ית גַּ ם לִגְנַאי: "בֵּ מָם. לְכַנּוֹת לָהֶם שֵׁ שְׁ
רְיָא", "עֵין כֹּל" — "עֵין קוֹץ":  4  לֹא תַעֲשׂוּן  ית כַּ "בֵּ
ר  קוֹם אֲשֶׁ מָּ י אִם בַּ כָל מָקוֹם, כִּ מַיִם בְּ ָ ן. לְהַקְטִיר לַשּׁ כֵּ
ם  דְתֶּ וְאִבַּ חוֹתָם  מִזְבְּ ם אֶת  צְתֶּ "וְנִתַּ אַחֵר:  בָר  דָּ יִבְחַר. 
ם  ֵ ן", אַזְהָרָה לַמּוֹחֵק אֶת הַשּׁ מָם, לֹא תַעֲשׂוּן כֵּ אֶת שְׁ
י  רַבִּ אָמַר  הָעֲזָרָה.  מִן  אוֹ  חַ  זְבֵּ הַמִּ מִן  אֶבֶן  וְלַנּוֹתֵץ 
נוֹתְצִין  רָאֵל  שְׂ יִּ שֶׁ ךָ  עְתְּ דַּ עַל  תַעֲלֶה  וְכִי  מָעֵאל:  יִשְׁ
וְיִגְרְמוּ  יהֶם  מַעֲשֵׂ כְּ לֹּא תַעֲשׂוּ  שֶׁ א  חוֹת, אֶלָּ זְבֵּ הַמִּ אֶת 

חָרֵב:   יֵּ שׁ אֲבוֹתֵיכֶם שֶׁ עֲוֹנוֹתֵיכֶם לְמִקְדַּ

נָא  דְיַרְדְּ עִבְרָא  בְּ אִנּוּן  30 הֲלָא 
אֲרַע  בַּ א  מְשָׁ שִׁ אֲחוֹרֵי אֹרַח מַעֲלָנֵי 
לָקֳבֵל  רָא  מֵישְׁ בְּ יָתֵב  דְּ נַעֲנָאָה  כְּ
רֵי מֹרֶה: 31 אֲרֵי  סְטַר מֵישְׁ לָא בִּ לְגְּ גִּ
לְמֵעַל  נָא  יַרְדְּ יָת  עָבְרִין  אַתּוּן 
ייָ אֱלָהֲכוֹן יָהֵב  לְמֵירַת יָת אַרְעָא דַּ
הּ:  בַּ וְתֵיתְבוּן  יָתַהּ  וְתֵירְתוּן  לְכוֹן 
קְיָמַיָּא  ל  כָּ יָת  ד  לְמֶעְבַּ רוּן  32 וְתִטְּ
קֳדָמֵיכוֹן  יָהֵב  אֲנָא  י  דִּ ינַיָּא  דִּ וְיָת 
ין קְיָמַיָּא וְדִינַיָּא  יוֹמָא דֵין: 12:1 אִלֵּ
יהַב יְיָ  אַרְעָא דִּ ד בְּ רוּן לְמֶעְבַּ י תִטְּ דִּ
ל  כָּ לְמֵירְתַהּ  לָךְ  דַאֲבָהָתָךְ  אֱלָהָא 
אַרְעָא:  עַל  מִין  קַיָּ אַתּוּן  י  דִּ יוֹמַיָּא 
י  ל אַתְרַיָּא דִּ דוּן יָת כָּ דָא תְאַבְּ 2 אַבָּ
יָרְתִין  אַתּוּן  י  דִּ עַמְמַיָּא  ן  תַמָּ פְלָחוּ 
טוּרַיָּא  עַל  טַעֲוַתְהוֹן  יָת  יַתְהוֹן 
ל אִילָן  רָמַיָּא וְעַל רָמָתָא וּתְחוֹת כָּ
אֱגוֹרֵיהוֹן  יָת  3 וּתְתָרְעוּן  עַבּוֹף: 
רֵיהוֹן  וַאֲשֵׁ קָמָתְהוֹן  יָת  רוּן  וּתְתַבְּ
טַעֲוַתְהוֹן  וְצַלְמֵי  נוּרָא  בְּ תּוֹקְדוּן 
מִן  מְהוֹן  שִׁ יָת  וְתוֹבְדוּן  קוֹצְצוּן  תְּ
ן  כֵּ דוּן  תַעְבְּ 4 לָא  הַהוּא:  אַתְרָא 

קֳדָם יְיָ אֱלָהֲכוֹן: 

מֶשׁ  הַשֶּׁ֔ מְב֣וֹא  רֶךְ  דֶּ֚ חֲרֵי֙  אַֽ ן  הַיַּרְדֵּ֗ בְּעֵבֶ֣ר  מָּה  30 הֲלֹא־הֵ֜

לוֹנֵי֥  אֵֽ צֶל  אֵ֖ ל  הַגִּלְגָּ֔ מ֚וּל  עֲרָבָ֑ה  בָּֽ ב  הַיֹּשֵׁ֖ י  עֲנִ֔ כְּנַֽ הַֽ רֶץ֙  בְּאֶ֨
שֶׁת  לָרֶ֣ לָבֹא֙  ן  אֶת־הַיַּרְדֵּ֔ ים  בְרִ֣ עֹֽ אַתֶּם֙  י  31 כִּ֤ ה:  מֹרֶֽ
ם  ירִשְׁתֶּ֥ וִֽ לָכֶ֑ם  ן  נֹתֵ֣ ם  אֱלֹֽהֵיכֶ֖ אֲשֶׁר־יְהָֹוה֥  רֶץ  אֶת־הָאָ֔
כָּל־ ת  אֵ֥ עֲשׂ֔וֹת  לַֽ ם  32 וּשְׁמַרְתֶּ֣ הּ:  ישַׁבְתֶּם־בָּֽ וִֽ הּ  אֹתָ֖

הַיּֽוֹם:  ם  לִפְנֵיכֶ֖ ן  נֹתֵ֥ י  נֹכִ֛ אָֽ אֲשֶׁ֧ר  ים  וְאֶת־הַמִּשְׁפָּטִ֑ ים  חֻקִּ֖ הַֽ
עֲשׂוֹת֒  לַֽ תִּשְׁמְר֣וּן  אֲשֶׁ֣ר  וְהַמִּשְׁפָּטִים֮  ים  חֻקִּ֣ הַֽ לֶּה  12:1 אֵ֠

ל־ כָּ֨ הּ  לְרִשְׁתָּ֑ לְךָ֖  יךָ  אֲבֹתֶ֛ אֱלֹהֵ֧י  יְהָֹוה֜  ן  נָתַ֨ אֲשֶׁר֩  רֶץ  בָּאָ֕
אַבְּד֠וּן  תְּ֠ 2 אַבֵּ֣ד  ה:  אֲדָמָֽ עַל־הָֽ ים  חַיִּ֖ ם  אֲשֶׁר־אַתֶּ֥ ים  הַיָּמִ֔
ם  אַתֶּ֛ אֲשֶׁ֥ר  ם  הַגּוֹיִ֗ בְדוּ־שָׁ֣ם  עָֽ אֲשֶׁ֧ר  ת־כָּל־הַמְּקֹמ֞וֹת  אֶֽ
וְעַל־ רָמִים֙  הָֽ ים  הָרִ֤ עַל־הֶֽ אֶת־אֱלֹֽהֵיהֶ֑ם  ם  אֹתָ֖ ים  רְשִׁ֥ יֹֽ
ם  אֶת־מִזְבְּחֹתָ֗ ם  3 וְנִתַּצְתֶּ֣ ן:  עֲנָֽ רַֽ כָּל־עֵץ֥  חַת  וְתַ֖ הַגְּבָע֔וֹת 
שׁ וּפְסִילֵי֥  רֵיהֶם֙ תִּשְׂרְפ֣וּן בָּאֵ֔ ם וַֽאֲשֵֽׁ וְשִׁבַּרְתֶּם֙ אֶת־מַצֵּ֣בֹתָ֔
ם מִן־הַמָּק֖וֹם הַהֽוּא:  ם אֶת־שְׁמָ֔ ם תְּגַדֵּע֑וּן וְאִבַּדְתֶּ֣ אֱלֹֽהֵיהֶ֖

ם:  יהָֹו֖ה אֱלֹֽהֵיכֶֽ ן לַֽ עֲשׂ֣וּן כֵּ֔ 4 לֹא־תַֽ

1.  יְתִיב. 2.  בראשית יב, ו. 3.  עבודה זרה מז, ב. 
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30 Aren’t these mountains on the other side of the 
Jordan River, further on from the river in the direc-
tion of the sunset, i.e. westward, in the land of the 
Canaanites who dwell in the plain beyond Gil-
gal, next to the Plains of Moreh at Shechem11 (see  
Figure 1)?
31 For you are crossing the Jordan River in order 
to enter and take possession of the land that God, 
your God, is giving you; the miraculous way you 
will cross the river will assure you that you will in-
deed take possession of the land and settle it, no 
matter how impossible a feat it may presently seem.
32 Motivated by these blessings and curses, you must 
safeguard your ability to fulfill all the rules and or-
dinances that I am setting before you today by con-
stantly studying the Torah’s instructions regarding 
how to perform them.

Eradicating Idolatry
12:1 Besides the commandments that apply wherever you may live, the following 
are the specific rules and ordinances that you must first safeguard by studying 
how to properly perform them, and then perform, in the land that God, God of 
your forefathers, is giving you to possess all the days that you live on the earth.
2 Whenever you come across a place in which the resident nations served idols, 
you must utterly eradicate their deities from all the places where the nations 
whom you will dispossess worshipped them, whether they had set up these idols 
upon the lofty mountains, upon the hills, or under every lush tree.
3 Specifically, you must demolish their multi-stoned altars, upon which they only 
offered up sacrifices to their deities; smash their one-stoned pedestals, which were 
originally set up solely as monuments to their deities but which have since come to 
be worshipped as idols;12 burn their deified trees with fire; and cut down the sculpt-
ed images of their deities.13 Moreover, you must destroy the aura surrounding the 
name of these idols from that place by referring to them by derogatory nicknames 
indicating that they are the exact opposite of what their worshippers represented 
them to be.14 The stones and trees are innocent, but because by Divine providence 
they were used for this sin, they must be destroyed. From this law you may conclude 
a fortiori that a human being who causes another person to sin will be punished.15

4 You must not do so to God, your God. On the contrary, you must treat His Name 
with respect, not even erasing it from any inscribed tablet or written document. 
Likewise, you must not destroy His altar, neither directly—by dismantling it, nor 
indirectly—by imitating the behavior of idolatrous nations, thereby forfeiting the 
merit of the Tabernacle or Temple’s presence and causing it to be destroyed by 
invading foreign armies.

Deuteronomy 11:30-12:4 

Figure 1: Mounts Gerizim and Eival
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First Reading

� a closer look �
 [continued...] Nov,31where it stood for 13 years un-
til the year 2884, when it was relocated to Givon,32 
where it stood for 44 years until the year 2928, 
when construction began on the First Temple in 
Jerusalem.33 Although the Philistines returned 
the Ark a few months after they had captured 
it, it was not brought to the Tabernacle at Nov, 
but rather kept first at Beit Shemesh34 and then 
at Kiryat Ye’arim.35 In the year 2891, King David 
brought it from Kiryat Ye’arim to Jerusalem.36

The Tabernacle at Shiloh had the status of an “in-
terim” sanctuary, and thus as long as it stood, it 
was forbidden to offer up private sacrifices on 
private altars. In the periods before and after it 
functioned, however—i.e., when the Tabernacle 
stood at Gilgal, Nov, and Givon—private altars 

were permitted.37

Nonetheless, even when it was standing, the 
status of the Tabernacle at Shiloh was inferior 
to that of the later, permanent Temple in Jerusa-
lem. God’s primary purpose in singling out Shi-
loh was to end decentralized sacrifice; in order 
to accomplish this, it was necessary to provide a 
fixed locale for centralized worship. In contrast, 
Jerusalem was selected as the locus of intrinsic 
holiness—the site for the revelation of the Divine 
Presence—and this choice ipso facto rendered 
it the locale for all sacrificial rites. It is for this 
reason that despite its quasi-permanence, the 
establishment of the sanctuary at Shiloh did not 
invalidate private altars for all time, whereas the 
establishment of the Temple at Jerusalem did.38  

 RASHI 

21:2-7; Zevachim 14:7.  32. 1 Chronicles 16:39, 21:29; 2 Chronicles 1:3, etc.; 1 Kings 3:4.  33. Zevachim 118b.  34. 1 Samuel 6:1, 11-21.  
35. 1 Samuel 7:1-2.  36. 2 Samuel 6:1-12.  37. Zevachim 14:4-8.  38. Likutei Sichot, vol. 24, pp. 79-86.  

6  וְזִבְחֵיכֶם.  ילֹה:   שִׁ ן  כַּ מִשְׁ זֶה  תִדְרְשׁוּ.  כְנוֹ  5  לְשִׁ
ר  הֵמָה וּמַעֲשֵׂ ר בְּ רֹתֵיכֶם. מַעְשַׂ ל חוֹבָה: מַעְשְׂ לָמִים שֶׁ שְׁ
אֵלּוּ  יֶדְכֶם.  רוּמַת  תְּ הַחוֹמָה:  מִן  לִפְנִים  לֶאֱכֹל  נִי  שֵׁ
דֶךָ":  נֶא מִיָּ הֵן הַטֶּ הֶם4: "וְלָקַח הַכֹּ אֱמַר בָּ נֶּ כּוּרִים, שֶׁ הַבִּ
ר  7  אֲשֶׁ ם:   שָׁ וְיַקְרִיבֵם  הֵן  לַכֹּ ם  לְתִתָּ קַרְכֶם.  בְּ וּבְכֹרֹת 
כָל  כְּ תַעֲשׂוּן  8  לֹא  הָבֵא:   רָכָה  הַבְּ לְפִי  ה'.  רַכְךָ  בֵּ
ם  י אַתֶּ ים וְגוֹ'. מוּסָב לְמַעְלָה5 עַל "כִּ ר אֲנַחְנוּ עוֹשִׂ אֲשֶׁ
ד  ן מִיָּ רְדֵּ עַבְרוּ אֶת הַיַּ תַּ שֶׁ ן" וְגוֹ' — כְּ רְדֵּ עֹבְרִים אֶת הַיַּ
נָה  רֵה שָׁ ע עֶשְׂ ל אַרְבַּ בָמָה, כָּ ם לְהַקְרִיב בְּ רִים אַתֶּ מֻתָּ

ם  אַתֶּ ֶ ל מַה שּׁ בּוּשׁ וְחִלּוּק. וּבְבָמָה לֹא תַקְרִיבוּ כָּ ל כִּ שֶׁ
ח,  וְנִמְשָׁ כֶם  עִמָּ הוּא  שֶׁ ן,  כָּ שְׁ מִּ בַּ הַיּוֹם  פֹּה  מַקְרִיבִים 
נְדָרִים  מוֹת  וַאֲשָׁ אוֹת  חַטָּ בּוֹ  לְהַקְרִיב  ר  שֵׁ כָּ וְהוּא 
ב. וְזֶהוּ:  דָּ ר וְהַנִּ דָּ א הַנִּ בָמָה אֵין קָרֵב אֶלָּ וּנְדָבוֹת, אֲבָל בְּ
ם  אַתֶּ שֶׁ וּנְדָבוֹת,  נְדָרִים   — עֵינָיו"  בְּ ר  שָׁ הַיָּ ל  כָּ "אִישׁ 
וְלֹא עַל  לַהֲבִיאָם  עֵינֵיכֶם  בְּ ר  שַׁ יָּ שֶׁ יְדֵי  עַל  בִים  מִתְנַדְּ
ל  י לֹא בָאתֶם. כָּ בָמָה:  9  כִּ קְרִיבוּ בְּ יְדֵי חוֹבָה, אוֹתָם תַּ
אֶל  "עֲדַיִן":  מוֹ  כְּ ה.  עָתָּ עַד  נָה:  שָׁ רֵה  עֶשְׂ ע  אַרְבַּ אוֹתָן 

לַיִם:   חֲלָה. זוֹ יְרוּשָׁ ילֹה: הַנַּ נוּחָה. זוֹ שִׁ הַמְּ

יְיָ  יִתְרְעֵי  י  דִּ לְאַתְרָא  5 אֱלָהֵין 
רָאָה  לְאַשְׁ בְטֵיכוֹן  שִׁ ל  מִכָּ אֱלָהֲכוֹן 
הּ  כִינְתֵּ שְׁ לְבֵית  ן  מָּ תַּ הּ  כִינְתֵּ שְׁ
6 וְתַיְתוּן  ן:  לְתַמָּ וְתֵיתוּן  עוּן  תְבְּ תִּ
יכוֹן  קֻדְשֵׁ וְנִכְסַת  עֲלָוַתְכוֹן  ן  לְתַמָּ
אַפְרָשׁוּת  וְיָת  רָתֵיכוֹן  מַעַשְׂ וְיָת 
וּבְכוֹרֵי  וְנִדְבַתְכוֹן  וְנִדְרֵיכוֹן  יֶדְכוֹן 
ן  מָּ תַּ 7 וְתֵיכְלוּן  וְעָנְכוֹן:  תוֹרֵיכוֹן 
כֹל  בְּ וְתֶחֱדוּן  אֱלָהֲכוֹן  יְיָ  קֳדָם 
יכוֹן  תֵּ טוּת יֶדְכוֹן אַתּוּן וֶאֱנַשׁ בָּ אוֹשָׁ
דוּן  תַעְבְּ 8 לָא  אֱלָהָךְ:  יְיָ  בָרְכָךְ  י  דִּ
יוֹמָא  הָכָא  עָבְדִין  אֲנַחְנָא  י  דִּ כֹל  כְּ
ר קֳדָמוֹהִי: 9 אֲרֵי  כָשַׁ ל דְּ בַר כָּ דֵין גְּ
נְיָחָא  לְבֵית  עָן  כְּ עַד  אֲתֵיתוּן  לָא 

ייָ אֱלָהָךְ יָהֵב לָךְ:  וּלְאַחֲסָנָא דַּ

מִכָּל־ אֱלֹֽהֵיכֶם֙  יְהָֹוה֤  ר  אֲשֶׁר־יִבְחַ֨ ם־אֶל־הַמָּק֞וֹם  אִֽ י   5 כִּ֠
וּבָ֥אתָ  תִדְרְשׁ֖וּ  לְשִׁכְנ֥וֹ  שָׁ֑ם  אֶת־שְׁמ֖וֹ  לָשׂ֥וּם  ם  שִׁבְטֵיכֶ֔
וְאֵת֙  ם  וְזִבְחֵיכֶ֔ עֹלֹֽתֵיכֶם֙  מָּה  שָׁ֗ ם  6 וַֽהֲבֵאתֶ֣ מָּה:  שָּֽׁ
ם  תֵיכֶ֔ וְנִדְבֹ֣ וְנִדְרֵיכֶם֙  יֶדְכֶ֑ם  ת  תְּרוּמַ֣ ת  וְאֵ֖ ם  תֵיכֶ֔ מַעְשְׂרֹ֣
יְהָֹוה֣  לִפְנֵי֙  ם  7 וַֽאֲכַלְתֶּם־שָׁ֗ ם:  אנְכֶֽ וְצֹֽ ם  בְּקַרְכֶ֖ ת  וּבְכֹרֹ֥
תֵּיכֶ֑ם  וּבָֽ ם  אַתֶּ֖ ם  יֶדְכֶ֔ מִשְׁלַ֣ח  בְּכֹל֙  ם  וּשְׂמַחְתֶּ֗ ם  אֱלֹֽהֵיכֶ֔
ר  אֲשֶׁ֨ ל  כֹ֠ כְּ֠ עֲשׂ֔וּן  תַֽ 8 לֹ֣א  יךָ:  אֱלֹהֶֽ יְהָֹוה֥  רַכְךָ֖  בֵּֽ אֲשֶׁ֥ר 
י לֹֽא־ ישׁ כָּל־הַיָּשָׁ֥ר בְּעֵינָֽיו: 9 כִּ֥ ה הַיּ֑וֹם אִ֖ ים פֹּ֖ אֲנַחְ֧נוּ עֹשִׂ֛
אֲשֶׁר־יְהָֹוה֥  ה  חֲלָ֔ נַּֽ וְאֶל־הַֽ אֶל־הַמְּנוּחָה֙  עַד־עָ֑תָּה  ם  בָאתֶ֖

ךְ:  ן לָֽ יךָ נֹתֵ֥ אֱלֹהֶ֖

4.  דברים כו, ד. 5.  דברים יא, לא. 
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Deuteronomy 12:5-9 

16. Rashi on v. 4.  17. Leviticus 27:32-33; below, 14:23.  18. Leviticus 27:30-31; below, 14:23-26.  19. Below, 26:1-11.  20. Ibid., v. 4.  
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118b.  26. Joshua 18:1.  27. Zevachim 14:6, 118a.  28. Zevachim 118b.  29. 1 Samuel 4:1-22.  30. See Jeremiah 7:12-14, etc.  31. 1 Samuel 

Centralized Worship
5 Furthermore, rather than having multiple sites of worship as the idolaters do,16 
you must direct your attention solely to the place that God, your God, will select, 
from among all your tribes, to which to attach His Name. You must seek His 
Presence and come only there to offer up your sacrifices. 
6 This directive will apply first to the interim, semi-permanent site for the Taber-
nacle that God will establish before He commands you to construct the permanent 
Temple. You must bring there—to this interim site—your obligatory ascent-offer-
ings; your obligatory peace-offerings; your tithes, both the tithe of animals17 and 
the second tithe of produce, in order to eat them there;18 the first fruits19 elevated 
by your hand;20 the objects of your sacrificial vows and of your sacrificial dedica-
tions;21 and the firstborn of your cattle and flock,22 so that they can be offered up 
there.
7 You must eat the portions of the sacrifices and tithes designated for your con-
sumption there, before God, your God, and you must rejoice in the success of 
all your endeavors—you and your households—by offering up voluntary peace-
offerings in accord with how God, your God, has blessed you.
8 This restriction will not apply to the periods in which the Tabernacle is located 
at a temporary site (as opposed to the interim or permanent site). Thus, from the 
time you cross the Jordan River until the interim site is established, you will be 
permitted to set up private altars. Nonetheless, you must not act with regard to 
these private altars in the same way we do here today with the Tabernacle’s altar, 
sacrificing both voluntary and obligatory offerings on them. Rather, you may only 
offer up on them those sacrifices that every person deems appropriate on his own, 
i.e., voluntary offerings. You will still have to offer up your obligatory offerings in 
the Tabernacle, even though it is located at a temporary site.
9 You will be allowed to set up and use private altars because you will not yet 
have come either to the first, interim resting place of the Tabernacle nor to the 
final, permanent inheritance that God, your God, is giving you for the purpose 
of establishing His Temple.23 Once either of these structures is standing, however, 
the use of private altars will be forbidden. Once the interim sanctuary ceases to 
function, however, you will again be permitted to offer up voluntary sacrifices on 
private altars—until the permanent sanctuary is established.

� a closer look �
[5] The place that God will select: When the 
Jewish people entered the Land of Israel in the 
year 2488, they set up the Tabernacle at Gilgal.24 
It remained standing there for 14 years, until the 
year 2502.25 It was then transferred to Shiloh,26 
where stone walls were built to replace the gold-

plated wooden walls of the Tabernacle but the 
three original coverings were still used for the 
roof.27 This structure stood for 369 years, until 
the year 2871,28 when the Philistines captured the 
Ark of the Covenant29 and destroyed the sanctu-
ary.30 The Tabernacle was then reconstructed at
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Second Reading

 RASHI 
קוּהָ  חַלְּ תְּ ֶ מִשּׁ אָרֶץ.  בָּ ם  בְתֶּ וִישַׁ ן  רְדֵּ הַיַּ ם אֶת  10  וַעֲבַרְתֶּ
וְהֵנִיחַ  בְטוֹ:  שִׁ וְאֶת  חֶלְקוֹ  אֶת  יר  מַכִּ אֶחָד  ל  כָּ וִיהֵא 
ר  אֲשֶׁ "הַגּוֹיִם  מִן  וּמְנוּחָה  וְחִלּוּק  בּוּשׁ  כִּ לְאַחַר  לָכֶם. 
ימֵי  א בִּ רָאֵל"6, וְאֵין זוֹ אֶלָּ ם אֶת יִשְׂ יחַ ה' לְנַסּוֹת בָּ הִנִּ
חִירָה  ית הַבְּ נוּ לָכֶם בֵּ קוֹם וְגוֹ'. בְּ דָוִד, אָז:  11  וְהָיָה הַמָּ
ב  יָשַׁ י  כִּ "וַיְהִי  דָוִד7:  בְּ אוֹמֵר  הוּא  וְכֵן  לַיִם.  ירוּשָׁ בִּ
ל אֹיְבָיו, וַיֹּאמֶר  בִיב מִכָּ בֵיתוֹ, וַה' הֵנִיחַ לוֹ מִסָּ לֶךְ בְּ הַמֶּ
בֵית  בְּ ב  יוֹשֵׁ אָנֹכִי  נָא  רְאֵה  בִיא:  הַנָּ נָתָן  אֶל  לֶךְ  הַמֶּ
ה  מָּ שָׁ הַיְרִיעָה":  תוֹךְ  בְּ ב  יֹשֵׁ הָאֱלֹהִים  וַאֲרוֹן  אֲרָזִים 
ילֹה, וְכָאן אָמוּר  וְגוֹ'. לְמַעְלָה אָמוּר לְעִנְיַן שִׁ תָבִיאוּ 
ין  בֵּ ר  ן הֶתֵּ לִתֵּ תוּב,  קָם הַכָּ חִלְּ וּלְכָךְ  לַיִם.  יְרוּשָׁ לְעִנְיַן 
ילֹה וּבָאוּ לְנוֹב, וְחָרְבָה נוֹב וּבָאוּ  חָרְבָה שִׁ ֶ זוֹ לָזוֹ, מִשּׁ
לַיִם:  לִירוּשָׁ אוּ  בָּ שֶׁ עַד  רוֹת  מֻתָּ מוֹת  הַבָּ הָיוּ  לְגִבְעוֹן, 
מֶר  ָ בְחָר:  13  הִשּׁ בִיאוּ מִן הַמֻּ יָּ ד שֶׁ מִבְחַר נִדְרֵיכֶם. מְלַמֵּ
רְאֶה.  ר תִּ כָל מָקוֹם אֲשֶׁ בָר: בְּ ה עַל הַדָּ ן לֹא תַעֲשֶׂ לְךָ. לִתֵּ
נָבִיא,  י  פִּ עַל  מַקְרִיב  ה  אַתָּ אֲבָל  ךָ,  לִבְּ בְּ יַעֲלֶה  ר  אֲשֶׁ

חֶלְקוֹ  בָטֶיךָ. בְּ אַחַד שְׁ רְמֶל:  14  בְּ הַר הַכַּ הוּ בְּ גוֹן אֵלִיָּ כְּ
בְטֵיכֶם",  שִׁ ל  "מִכָּ אוֹמֵר:  הוּא  וּלְמַעְלָה8  נְיָמִין.  בִּ ל  שֶׁ
הַיְבוּסִי,  מֵאֲרַוְנָה  רֶן  הַגֹּ אֶת  דָוִד  נָה  קָּ שֶׁ כְּ כֵיצַד?  הָא 
חֶלְקוֹ  רֶן בְּ ל מָקוֹם הַגֹּ בָטִים, וּמִכָּ ְ ל הַשּׁ הָב מִכָּ בָה הַזָּ גָּ
תוּב  ה הַכָּ מֶּ ךָ. בַּ ת נַפְשְׁ כָל אַוַּ נְיָמִין הָיָה:  15  רַק בְּ ל בִּ שֶׁ
לֹא הַקְרָבַת  ירָהּ לָהֶם בְּ אֲוָה לְהַתִּ ר תַּ בְשַׂ ר? אִם בִּ מְדַבֵּ
י יַרְחִיב ה'  מָקוֹם אַחֵר9: "כִּ אֵמוּרִים, הֲרֵי הוּא אוֹמֵר בְּ
ה  מֶּ ר" וְגוֹ'! בַּ בֻלְךָ וְגוֹ' וְאָמַרְתָּ אֹכְלָה בָשָׂ אֱלֹהֶיךָ אֶת גְּ
דוּ וְיֵאָכְלוּ  פָּ יִּ הֶם מוּם שֶׁ פַל בָּ נָּ ים שֶׁ קָדָשִׁ ר? בְּ זֶה מְדַבֵּ
לְמוּד לוֹמַר:  דוּ עַל מוּם עוֹבֵר? תַּ כָל מָקוֹם. יָכוֹל יִפָּ בְּ
וְחָלָב,  ה  זָּ גִּ ר  הֶתֵּ בָהֶם  לְךָ  אֵין   . וְאָכַלְתָּ ח  זְבַּ תִּ "רַק": 
א  בָּ הוֹר. לְפִי שֶׁ מֵא וְהַטָּ א אֲכִילָה עַל יְדֵי זְבִיחָה: הַטָּ אֶלָּ
כָל  ע בְּ ר יִגַּ ר אֲשֶׁ שָׂ הֶם10: "וְהַבָּ אֱמַר בָּ נֶּ ים שֶׁ חַ קָדָשִׁ מִכֹּ
וְטָהוֹר  מֵא  טָּ שֶׁ בּוֹ  יר  לְהַתִּ הֻצְרַךְ  יֵאָכֵל",  לֹא  טָמֵא 
א  ן בָּ אֵין קָרְבָּ ל. שֶׁ וְכָאַיָּ בִי  צְּ קְעָרָה אֶחָת: כַּ בִּ אוֹכְלִים 
בָה:   חָיַיִם וְהַקֵּ רוֹעַ וְהַלְּ ל. לְפָטְרָן מִן הַזְּ בִי וְכָאַיָּ צְּ מֵהֶם: כַּ

וְתֵיתְבוּן  נָא  יַרְדְּ יָת  רוּן  10 וְתַעְבְּ
יַתְכוֹן  מַחֲסֵן  אֱלָהֲכוֹן  ייָ  דַּ אַרְעָא  בְּ
דְבָבֵיכוֹן  עֲלֵי  בַּ ל  מִכָּ לְכוֹן  וִינִיחַ 
לְרָחֳצָן:  וְתֵיתְבוּן  סְחוֹר  חוֹר  מִסְּ
יְיָ  יִתְרְעֵי  י  דִּ אַתְרָא  11 וִיהֵי 
הּ  כִינְתֵּ שְׁ רָאָה  לְאַשְׁ הּ  בֵּ אֱלָהֲכוֹן 
אֲנָא  י  דִּ ל  כָּ יָת  יְתוּן  תַּ ן  לְתַמָּ ן  מָּ תַּ
וְנִכְסַת  עֲלָוַתְכוֹן  יַתְכוֹן  ד  מְפַקֵּ
וְאַפְרָשׁוּת  רָתֵיכוֹן  מַעַשְׂ יכוֹן  קֻדְשֵׁ
רוּן  תִדְּ י  דִּ נִדְרֵיכוֹן  פַר  שְׁ וְכֹל  יֶדְכוֹן 
קֳדָם יְיָ: 12 וְתֶחֱדוּן קֳדָם יְיָ אֱלָהֲכוֹן 
יכוֹן  וְעַבְדֵּ וּבְנַתְכוֹן  וּבְנֵיכוֹן  אַתּוּן 
בְקִרְוֵיכוֹן  י  דִּ וְלֵוָאָה  וְאַמְהָתְכוֹן 
כוֹן:  אֲרֵי לֵית לֵהּ חֳלָק וְאַחֲסָנָא עִמְּ
יק  תַסֵּ לְמָא  דִּ לָךְ  מַר  13 אִסְתְּ
תֶחֱזֵי:  י  דִּ אַתְרָא  כָל  בְּ עֲלָוָתָךְ 
יְיָ  יִתְרְעֵי  י  דִּ אַתְרָא  בְּ 14 אֱלָהֵין 
עֲלָוָתָךְ  ק  סֵּ תַּ ן  מָּ תַּ בְטָיךְ  שִׁ מִן  חַד  בְּ
דָךְ:  מְפַקְּ אֲנָא  י  דִּ כֹּל  ד  עְבֵּ תַּ ן  וְתַמָּ
כּוֹס  תִּ ךְ  נַפְשָׁ רְעוּת  כָל  בְּ 15 לְחוֹד 
תָא דַייָ אֱלָהָךְ  בִרְכְּ רָא כְּ שְׂ וְתֵיכוּל בִּ
מְסָאֲבָא  קִרְוָיךְ  כָל  בְּ לָךְ  יְהַב  י  דִּ
ר טַבְיָא וְאַיְלָא:  בְשַׂ הּ כִּ וְדַכְיָא יֵיכְלֻנֵּ

אֲשֶׁר־יְהָֹוה֥  רֶץ  בָּאָ֔ ם  ישַׁבְתֶּ֣ וִֽ אֶת־הַיַּרְדֵּן֒  10 וַֽעֲבַרְתֶּם֮ 

יְבֵיכֶ֛ם  מִכָּל־אֹֽ לָכֶ֧ם  יחַ  וְהֵנִ֨ אֶתְכֶ֑ם  יל  מַנְחִ֣ ם  אֱלֹֽהֵיכֶ֖
טַח: ישַׁבְתֶּם־בֶּֽ יב וִֽ מִסָּבִ֖

בּוֹ֙  אֱלֹֽהֵיכֶ֥ם  יְהָֹוה֨  אֲשֶׁר־יִבְחַר֩  הַמָּק֗וֹם  11 וְהָיָה֣  שני 
י מְצַוֶּה֣  נֹכִ֖ ת כָּל־אֲשֶׁ֥ר אָֽ יאוּ אֵ֛ מָּה תָבִ֔ ם שָׁ֣ לְשַׁכֵּ֤ן שְׁמוֹ֙ שָׁ֔
ם  יֶדְכֶ֔ ת  וּתְרֻמַ֣ תֵיכֶם֙  מַעְשְׂרֹֽ ם  וְזִבְחֵיכֶ֗ עוֹלֹֽתֵיכֶ֣ם  אֶתְכֶ֑ם 
ם  12 וּשְׂמַחְתֶּ֗ יהָֹוֽה:  לַֽ תִּדְּר֖וּ  אֲשֶׁ֥ר  ם  נִדְרֵיכֶ֔ ר  מִבְחַ֣ וְכֹל֙ 
ם  וְעַבְדֵיכֶ֖ ם  תֵיכֶ֔ וּבְנֹ֣ וּבְנֵיכֶם֙  ם  אַתֶּ֗ אֱלֹֽהֵיכֶם֒  יְהָֹוה֣  לִפְנֵי֮ 
לֶק  חֵ֥ ל֛וֹ  ין  אֵ֥ י  כִּ֣ ם  עֲרֵיכֶ֔ בְּשַֽׁ אֲשֶׁ֣ר  וְהַלֵּוִי֙  תֵיכֶ֑ם  וְאַמְהֹֽ
בְּכָל־ יךָ  לֹתֶ֑ עֹֽ ה  עֲלֶ֖ ן־תַּֽ פֶּֽ לְךָ֔  מֶר  13 הִשָּׁ֣ ם:  אִתְּכֶֽ ה  חֲלָ֖ וְנַֽ
ר יְהָֹוה֙  י אִם־בַּמָּק֞וֹם אֲשֶׁר־יִבְחַ֤ ה: 14 כִּ֣ מָק֖וֹם אֲשֶׁ֥ר תִּרְאֶֽ
ל אֲשֶׁ֥ר  ה כֹּ֛ עֲשֶׂ֔ יךָ וְשָׁ֣ם תַּֽ לֹתֶ֑ עֲלֶה֣ עֹֽ ם תַּֽ יךָ שָׁ֖ ד שְׁבָטֶ֔ בְּאַחַ֣
כַלְתָּ֣  וְאָֽ תִּזְבַּ֣ח |  נַפְשְׁךָ֜  ת  בְּכָל־אַוַּ֨ 15 רַק֩  מְצַוֶּֽךָּ:  י  נֹכִ֖ אָֽ
יךָ  בְּכָל־שְׁעָרֶ֑ תַן־לְךָ֖  נָֽ אֲשֶׁ֥ר  אֱלֹהֶ֛יךָ  יְהָֹוה֧  ת  כְּבִרְכַּ֨ ר  בָשָׂ֗

אַיָּֽל:  י וְכָֽ נּוּ כַּצְּבִ֖ אכְלֶ֔ הַטָּמֵ֤א וְהַטָּהוֹר֙ יֹֽ



6.  שופטים ג, א. 7.  שמואל ־ב ז, א ־ב. 8.  פסוק ה. 9.  פסוק כ. 10.  ויקרא ז, יט. 

that is usually subject to this requirement;46 in this respect, it is just like gazelle 
and deer, which are exempt from this requirement. Furthermore, the fleece and 
milk of such an animal remain consecrated; you may neither shear it nor milk it 
for your private use.
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39. Below, v. 18.  40. Rashi on 18:1, below.  41. V. 11.  42. The Temple building was located in the territory assigned to the tribe of 
Benjamin, whereas the courtyards (including the Outer Altar) were located in the territory assigned to the tribe of Judah (Yoma 
12a; Megilah 26a).  43. Rashi on v. 13. As did Elijah the prophet (1 Kings 18:21-39).  44. See Leviticus 22:17-25.  45. See Leviticus 7:19.  
46. Below, 18:3; See the list of Priestly Gifts given at the end of parashat Korach (Numbers 18). 

10 You may establish a permanent Temple only after you cross the Jordan River, 
after you settle in the land that God, your God, is giving you as an inheritance, 
after He will grant you respite from all your surrounding enemies, and after you 
dwell in the land securely. 
Second Reading 11 All the restrictions regarding where you may offer up sacrifices 
that apply to the first, interim location of the Tabernacle will also apply to the 
final, permanent place on which God, your God, will choose to rest His Name. 
There, once again, you must bring all that I am commanding you: your obligato-
ry ascent-offerings; your obligatory peace-offerings; your tithes, both the tithe of 
animals and the second tithe of produce, in order to eat them there; the first fruits 
elevated by your hand; and the choice objects of your sacrificial vows—for your 
offerings should always be of the best you have—that you vow to offer up to God.
12 You must rejoice before God, your God by eating there—i.e., in the city sur-
rounding the Temple39—the portions of the sacrifices and tithes designated for 
your consumption—you, your sons, your daughters, your bondmen, and your 
bondwomen, as well as the Levite who is within your cities. Invite the Levite 
to share your food, for he has no portion in the spoils of war or any land-inheri-
tance40 with you on which to raise crops.
13 The obligation to offer up voluntary sacrifices only in the Temple, which is 
couched above as an active commandment,41 is also subject to a restrictive com-
mandment: Take heed not to offer up your ascent-offerings at any site you see, 
14 but only in the place that God will choose, which, although located in terri-
tory belonging to only one of your tribes,42 will be purchased with funds collected 
from all the tribes, thereby rendering it collective property of the entire nation. 
There must you offer up your ascent-offerings, and there must you do all that 
I am commanding you concerning such sacrifices. The only exception to this re-
striction is when a genuine, proven prophet instructs you to offer up a sacrifice 
elsewhere on an ad hoc basis.43

15 However, if an animal that had been designated to be offered up as a sacrifice 
becomes blemished in such a way that permanently disqualifies it from being used 
as a sacrifice,44 you may redeem it by buying it back from the Temple treasury, and 
then as much as you desire, you may slaughter and eat its meat in any of your 
cities outside the Temple city, as long as you take care to eat meat according to 
your means, i.e., not beyond the blessing of wealth that God, your God gave you.
The meat of such an animal is no longer subject to the restrictions of ritual purity 
imposed upon eating sacrificial meat: both ritually impure people and ritually 
pure people may eat thereof together—just as they may eat the meat of species of 
animals that are not offered up as sacrifices, such as gazelle and deer, together—
even if doing so renders the meat of this animal ritually defiled.45 Nonetheless, 
this blemished, formerly consecrated animal does not revert to the status of a 
non-consecrated animal to the extent that it becomes subject to the requirement 
to give its shoulder, cheeks, and stomach to a priest, even if it belongs to a species 
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אֵין  שֶׁ י  אָמַרְתִּ שֶׁ י  פִּ עַל  אַף  תֹאכֵלוּ.  לֹא  ם  הַדָּ 16  רַק 
כֶנּוּ  פְּ שְׁ תִּ תֹאכְלֶנּוּ:  לֹא  חַ,  זְבֵּ מִּ בַּ ם  דָּ זְרִיקַת  בּוֹ  לְךָ 
הֲרֵי  אַחֵר:  בָר  דָּ סּוּי.  כִּ צָרִיךְ  אֵין  שֶׁ לְךָ  לוֹמַר  יִם.  מָּ כַּ
א  רָעִים:  17  לֹא תוּכַל. בָּ יר אֶת הַזְּ יִם לְהַכְשִׁ מַּ הוּא כַּ
ן  בֶּ עַ  יְהוֹשֻׁ י  רַבִּ בָר.  הַדָּ עַל  ה  תַעֲשֶׂ לֹא  ן  לִתֵּ תוּב  הַכָּ
יּוֹצֵא  כַּ אי.  ַ רַשּׁ אֵינְךָ  אֲבָל  ה,  אַתָּ יָכוֹל  אוֹמֵר:  קָרְחָה 
בְנֵי  יָכְלוּ  לֹא  לַיִם,  יְרוּשָׁ בֵי  יוֹשְׁ הַיְבוּסִי  "וְאֶת  בו11ֹ: 
אִין,  ָ אֵינָן רַשּׁ א שֶׁ ם", יְכוֹלִים הָיוּ, אֶלָּ יְהוּדָה לְהוֹרִישָׁ
קַח מֵהֶם מְעָרַת  לָּ שֶׁ רִית כְּ רַת לָהֶם אַבְרָהָם בְּ כָּ לְפִי שֶׁ
א  אֶלָּ הָיוּ,  ים  יִּ חִתִּ א  אֶלָּ הָיוּ,  יְבוּסִים  וְלֹא  לָה.  כְפֵּ הַמַּ
ךְ  כָּ יְבוּסִים.  נִקְרָאִים  "יְבוּס"  מָהּ  ְ שּׁ שֶׁ הָעִיר  ם  שֵׁ עַל 
י  "כִּ אֱמַר13:  נֶּ שֶׁ וְהוּא  אֱלִיעֶזֶר12.  י  רַבִּ דְּ פִרְקֵי  בְּ מְפֹרָשׁ 

תְבוּ  כָּ שֶׁ צְלָמִים  סְחִים",  וְהַפִּ הַעִוְרִים  הֱסִירְךָ  אִם 
הֲנִים:  קָרְךָ. אַזְהָרָה לַכֹּ בוּעָה: וּבְכֹרֹת בְּ ְ עֲלֵיהֶם אֶת הַשּׁ
כּוּרִים:  18  לִפְנֵי ה'. לִפְנִים מִן  וּתְרוּמַת יָדֶךָ. אֵלּוּ הַבִּ
לוֹ  לָתֶת  לְךָ  אֵין  אִם  עָרֶיךָ.  שְׁ בִּ ר  אֲשֶׁ וִי  וְהַלֵּ הַחוֹמָה: 
אֵין  עָנִי.  ר  מַעֲשַׂ ן לוֹ  תֶּ ר רִאשׁוֹן,  מַעֲשֵׂ גוֹן  כְּ מֵחֶלְקוֹ, 
מֶר לְךָ.  ָ לָמֶיךָ:  19  הִשּׁ ר עָנִי, הַזְמִינֵהוּ עַל שְׁ לְךָ מַעֲשַׂ
גּוֹלָה  בָר: עַל אַדְמָתֶךָ. אֲבָל בַּ ה עַל הַדָּ ן לֹא תַעֲשֶׂ לִתֵּ
י יַרְחִיב  רָאֵל:  20  כִּ י יִשְׂ אֵינְךָ מֻזְהָר עָלָיו יוֹתֵר מֵעֲנִיֵּ
ה אָדָם לֶאֱכֹל  לֹּא יִתְאַוֶּ רֶךְ אֶרֶץ, שֶׁ דָה תוֹרָה דֶּ וְגוֹ'. לִמְּ
ךָ  ת נַפְשְׁ כָל אַוַּ ר: בְּ א מִתּוֹךְ רַחֲבַת יָדַיִם וָעֹשֶׁ ר אֶלָּ שָׂ בָּ
ן  א אִם כֵּ ין, אֶלָּ ר חֻלִּ שַׂ ר נֶאֱסַר לָהֶם בְּ דְבָּ מִּ וְגוֹ'. אֲבָל בַּ

לָמִים:   הּ וּמַקְרִיבָהּ שְׁ ישָׁ מַקְדִּ

עַל  תֵיכְלוּן  לָא  מָא  דְּ 16 לְחוֹד 
לָךְ  17 לֵית  מַיָּא:  כְּ הּ  נֵּ דִּ תִשְׁ אַרְעָא 
ר עִבּוּרָךְ  קִרְוָיךְ מַעְשַׂ רְשׁוּ לְמֵיכַל בְּ
תוֹרָךְ  וּבְכוֹרֵי  חָךְ  וּמִשְׁ וְחַמְרָךְ 
וְנִדְבָתָיךְ  ר  תִדַּ י  דִּ נִדְרָיךְ  וְכָל  וְעָנָךְ 
יְיָ  קֳדָם  18 אֱלָהֵין  יְדָךְ:  וְאַפְרָשׁוּת 
יִתְרְעֵי  י  דִּ אַתְרָא  בְּ הּ  יכְלִנֵּ תֵּ אֱלָהָךְ 
ךְ  וּבְרַתָּ וּבְרָךְ  אַתְּ  הּ  בֵּ אֱלָהָךְ  יְיָ 
בְקִרְוָיךְ  י  דִּ וְלֵוָאָה  וְאַמְתָךְ  ךְ  וְעַבְדָּ
טוּת  כֹל אוֹשָׁ וְתֶחֱדֵי קֳדָם יְיָ אֱלָהָךְ בְּ
בּוֹק  לְמָא תִשְׁ ר לָךְ דִּ מַּ יְדָךְ: 19 אִסְתַּ
אַרְעָךְ:  עַל  יוֹמָיךְ  ל  כָּ לֵוָאָה  יָת 
חוּמָךְ  תְּ יָת  אֱלָהָךְ  יְיָ  י  יַפְתֵּ 20 אֲרֵי 
אֵיכוּל  וְתֵימַר  לָךְ  יל  מַלֵּ דִי  מָא  כְּ
לְמֵיכַל  ךְ  נַפְשָׁ תִתְרְעֵי  אֲרֵי  רָא  שְׂ בִּ
יכוּל  תֵּ ךְ  נַפְשָׁ רְעוּת  כָל  בְּ רָא  שְׂ בִּ

רָא:  שְׂ בִּ

יִם:  כַּמָּֽ נּוּ  תִּשְׁפְּכֶ֖ רֶץ  עַל־הָאָ֥ תֹאכֵ֑לוּ  לֹ֣א  ם  הַדָּ֖ ק  16 רַ֥

שְׁךָ֣  וְתִירֹֽ נְךָ֙  דְּגָֽ ר  מַעְשַׂ֤ יךָ  בִּשְׁעָרֶ֗ ל  אֱכֹ֣ לֶֽ ל  17 לֹֽא־תוּכַ֞

ר  תִּדֹּ֔ אֲשֶׁ֣ר  יךָ֙  וְכָל־נְדָרֶ֨ �֑ךָ  וְצֹאנֶ רְךָ֖  בְּקָֽ ת  וּבְכֹרֹ֥ ךָ  וְיִצְהָרֶ֔

יךָ  אֱלֹהֶ֜ יְהָֹוה֨  אִם־לִפְנֵי֩  י  18 כִּ֡ ךָ:  יָדֶֽ ת  וּתְרוּמַ֥ יךָ  וְנִדְבֹתֶ֖

ה וּבִנְךָ֤  יךָ֮ בּוֹ֒ אַתָּ֨ ר יְהָֹוה֣ אֱלֹהֶ֘ ר יִבְחַ֜ נּוּ בַּמָּקוֹם֙ אֲשֶׁ֨ אכְלֶ֗ תֹּֽ

מַחְתָּ֗  וְשָֽׂ יךָ  בִּשְׁעָרֶ֑ אֲשֶׁ֣ר  י  וְהַלֵּוִ֖ ךָ  וַֽאֲמָתֶ֔ וְעַבְדְּךָ֣  ךָ֙  וּבִתֶּ֨

ן־ פֶּֽ לְךָ֔  מֶר  19 הִשָּׁ֣ ךָ:  יָדֶֽ ל מִשְׁלַ֥ח  בְּכֹ֖ יךָ  יְהָֹוה֣ אֱלֹהֶ֔ לִפְנֵי֙ 

ךָ: ס יךָ עַל־אַדְמָתֶֽ ב אֶת־הַלֵּוִי֑ כָּל־יָמֶ֖ עֲזֹ֖ תַּֽ

דִּבֶּר־לָךְ֒  אֲשֶׁ֣ר  כַּֽ לְךָ֮  ת־גְּבֻֽ אֶֽ אֱלֹהֶ֥יךָ  יְהָֹוה֨  י־יַרְחִיב֩  20 כִּֽ

ל בָּשָׂ֑ר בְּכָל־ אֱכֹ֣ י־תְאַוֶּה֥ נַפְשְׁךָ֖ לֶֽ ר כִּֽ כְלָ֣ה בָשָׂ֔ מַרְתָּ֙ אֹֽ וְאָֽ

ר:  אַוַּת֥ נַפְשְׁךָ֖ תֹּאכַ֥ל בָּשָֽׂ

11.  יהושע טו, סג. 12.  פרק לו. 13.  שמואל ־ב ה, ו. 

animals for non-sacrificial purposes is forbidden. This restriction poses you no 
inconvenience right now, since we are all encamped closely around the Tabernacle, 
and in any case you are not presently preoccupied with earning a living. When, 
however, you enter the land and God, your God, expands your boundary, as He 
has spoken concerning you,58 and you say, ‘I will eat meat’ because you desire 
to eat meat, you may eat meat, provided that you can afford it.59 As long as it is 
within your means, you may eat meat according to your every desire, i.e., without 
having to first consecrate the animal as a sacrifice.
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47. Leviticus 7:26, 17:10-14; 19:26. See below, v. 23, and 15:23.  48. Leviticus 17:13.  49. V. 11.  50. Leviticus 7:16.  51. Above, v. 12. 
Likutei Sichot, vol. 29, pp. 84-85.  52. Below, 15:22.  53. Rashi on 26:14, below; Likutei Sichot, vol. 29, p. 85, note 52.  54. Numbers 
18:21-24.  55. Below, 14:28-29.  56. V. 12.  57. Leviticus 25:35.  

16 However, even though you are thus permitted to eat meat that until now had 
been forbidden to you because it was allocated for the altar, do not assume that its 
blood—which was also forbidden for consumption47—has likewise now become 
permitted. No, you must not consume the blood; you must spill it on the ground 
when you slaughter the animal. However, even though I have compared these ani-
mals, in certain respects, to wild animals—gazelle and deer—you are nevertheless 
not required to cover their blood after you slaughter them, as you are with respect 
to the blood of wild animals when you slaughter them.48 In this respect, the blood 
of these formerly consecrated animals is like water, unlike the blood of gazelle 
and deer.
17 The obligation to perform the other rites mentioned above only in the Temple,49 
which is couched there as an active commandment, is also subject to a restrictive 
commandment: You may not consume within your other cities the second tithe 
of your grain, wine, or oil; or (if you are a priest) the firstborn of your cattle or 
flocks; or any of the objects of your sacrificial vows that you may vow; or the ob-
jects of your dedications;50 or the first fruits elevated by your hand—even if for 
some reason you are not able to bring them (or their value, in the case of the sec-
ond tithe) to the Temple city—despite the previously stated obligation to eat these 
consecrated foods.51

Furthermore, you may not eat the second tithe if it has become ritually defiled, for, 
as will be mentioned presently,52 God expressly forbids this.53

18 However, you do not have to eat the portions of these sacrifices and tithes that 
are designated for your consumption only within the Temple precincts; rather, 
you, your son, your daughter, your bondman, your bondwoman, and the Levite 
from your cities whom you have invited to be your guest may all eat these por-
tions and tithes anywhere considered ‘before God, your God,’ i.e., within the 
place—the city—that God, your God, will choose as the location of His Temple. 
You must rejoice before God, your God, in all your endeavors by eating these 
portions of the sacrifices and tithes together with your family and guests. If you do 
not have enough produce to give the Levites as the first tithe,54 then give them the 
tithe for the poor;55 if you do not have enough of this tithe, either, then invite them 
to be your guests and share in your portion of the sacrifices you offer up.
19 The obligation to care for Levites, couched above56 as an active commandment, 
is also subject to a restrictive commandment: Take heed not to forsake the Levite 
all your days that you dwell upon your land. Outside of the Land of Israel, how-
ever, you are not required to care for impoverished Levites beyond your obligation 
to care for the poor in general,57 for Levites are permitted to own land outside of 
the Land of Israel and are therefore not uniquely disadvantaged in this respect.
20 Presently, you are only allowed to eat meat if you offer up the animal as a peace-
offering, portions of which are designated for your consumption; slaughtering 
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 RASHI 

 CHASIDIC INSIGHTS 

64. Rashi on v. 23; Likutei Sichot, vol. 14, pp. 45-49.  65. Compare Chasidic Insights on Numbers 16:1.  

וְלַעֲשׂוֹת  קוֹם. וְלֹא תוּכַל לָבוֹא  ךָ הַמָּ יִרְחַק מִמְּ י  21  כִּ
כֶם:  ן הוֹלֵךְ עִמָּ כָּ שְׁ הַמִּ ו שֶׁ מוֹ עַכְשָׁ כָל יוֹם כְּ לָמִים בְּ שְׁ
זְבִיחָה  בִּ צִוּוּי  שׁ  יֵּ שֶׁ דָנוּ  לִמְּ יתִךָ.  צִוִּ ר  אֲשֶׁ כַּ וְגוֹ'  וְזָבַחְתָּ 
ה  לְמֹשֶׁ אֶמְרוּ  נֶּ שֶׁ חִיטָה  שְׁ הִלְכוֹת  וְהֵן  חֹט,  יִשְׁ הֵיאַךְ 
אֵינְךָ  וְגוֹ'.  בִי  הַצְּ אֶת  יֵאָכֵל  ר  אֲשֶׁ כַּ 22  אַךְ  סִינַי:   בְּ
ר,  ן מֻתָּ ל חֶלְבָּ בִי וְאַיָּ טָהֳרָה; אִי, מַה צְּ מֻזְהָר לְאָכְלָן בְּ
"אַךְ":  23  רַק  לוֹמַר:  לְמוּד  תַּ ר?  מֻתָּ ן  חֶלְבָּ ין  חֻלִּ אַף 
ה  אַתָּ "חֲזַק"  אֱמַר  נֶּ ֶ שּׁ ה  מִמַּ ם.  הַדָּ אֲכֹל  י  לְבִלְתִּ חֲזַק 
דָם לְאָכְלוֹ, לְפִיכָךְ הֻצְרַךְ לוֹמַר  טוּפִים בְּ הָיוּ שְׁ לָמֵד שֶׁ
ן עֲזַאי אוֹמֵר:  מְעוֹן בֶּ י שִׁ י יְהוּדָה. רַבִּ בְרֵי רַבִּ "חֲזַק", דִּ

ה  מָּ כַּ עַד  דְךָ  וּלְלַמֶּ לְהַזְהִירְךָ  א  אֶלָּ תוּב  הַכָּ בָא  לֹא 
הוּא קַל  ם שֶׁ מִצְוֹת — אִם הַדָּ ק בְּ ה צָרִיךְ לְהִתְחַזֵּ אַתָּ
קְךָ  ה לוֹ, הֻצְרַךְ לְחַזֶּ אֵין אָדָם מִתְאַוֶּ נּוּ, שֶׁ מֶר מִמֶּ ָ לְהִשּׁ
פֶשׁ  אָר מִצְוֹת: וְלֹא תֹאכַל הַנֶּ אַזְהָרָתוֹ, קַל וָחֹמֶר לִשְׁ בְּ
אכְלֶנּוּ.  ר. אַזְהָרָה לְאֵבֶר מִן הַחַי:  24  לֹא תֹּ שָׂ עִם הַבָּ
אכְלֶנּוּ. אַזְהָרָה לְדַם  מְצִית:  25  לֹא תֹּ אַזְהָרָה לְדַם הַתַּ
כָרָן  שְׂ ן  מַתַּ וּלְמַד  צֵא  וְגוֹ'.  לְךָ  יִיטַב  לְמַעַן  הָאֵבָרִים: 
נּוּ,  ל אָדָם קָצָה מִמֶּ פְשׁוֹ שֶׁ נַּ ם שֶׁ ל מִצְוֹת — אִם הַדָּ שֶׁ
נּוּ זוֹכֶה לוֹ וּלְבָנָיו אַחֲרָיו, קַל וָחֹמֶר לְגָזֵל  הַפּוֹרֵשׁ מִמֶּ

ה לָהֶם:   ל אָדָם מִתְאַוָּ פְשׁוֹ שֶׁ נַּ וַעֲרָיוֹת שֶׁ

י  דִּ אַתְרָא  ךְ  מִנָּ יִתְרַחַק  21 אֲרֵי 
הּ  כִינְתֵּ רָאָה שְׁ יִתְרְעֵי יְיָ אֱלָהָךְ לְאַשְׁ
יְהַב  דִי  וּמֵעָנָךְ  מִתּוֹרָךְ  וְתִכּוֹס  ן  מָּ תַּ
וְתֵיכוּל  ךְ  דִתָּ פַקֵּ דִי  מָא  כְּ לָךְ  יְיָ 
רַם  ךְ: 22 בְּ כֹל רְעוּת נַפְשָׁ קִרְוָיךְ בְּ בְּ
טַבְיָא  ר  שַׂ בְּ מִתְאֲכֵל  דִי  מָא  כְּ
וְדַכְיָא  הּ מְסָאֲבָא  יכְלִנֵּ ן תֵּ כֵּ וְאַיְלָא 
קֵף  תְּ 23 לְחוֹד  הּ:  יֵיכְלִנֵּ חֲדָא  כַּ
מָא אֲרֵי דְמָא  לָא לְמֵיכַל דְּ דִיל דְּ בְּ
עִם  א  נַפְשָׁ תֵיכוּל  וְלָא  א  נַפְשָׁ הוּא 
הּ עַל אַרְעָא  יכְלִנֵּ רָא: 24 לָא תֵּ שְׂ בִּ
הּ  יכְלִנֵּ תֵּ 25 לָא  מַיָּא:  כְּ הּ  נֵּ דִּ תִשְׁ
תְרָךְ אֲרֵי  יִיטַב לָךְ וְלִבְנָיךְ בַּ דִיל דְּ בְּ

ר קֳדָם יְיָ:  כָשַׁ ד דְּ תַעְבֵּ

25 He sees that it is still difficult for you: The 
people knew that their entry into the Land of Israel 
signaled a shift in focus regarding their spiritual 
lives. In the desert, their bodily needs were taken 
care of so they could focus exclusively on their 
spiritual growth. Once they would enter the land, 
they would instead be called upon to refine the ma-
terial world by engaging in mundane pursuits and 
directing them toward spiritual ends. Thus, inas-

much as the blood of an animal embodies its life-
force, it might seem that consuming blood—in or-
der to sublimate animal vitality and/or later utilize 
this vitality for holy purposes—would actually be a 
laudatory effort toward refining the material world. 
It was therefore necessary to warn the people not 
to descend this far into the material world.65 Meat, 
which signifies the material world per se, may be 
enjoyed in a holy way. But blood, the vitality of life, 

יךָ֮  אֱלֹהֶ֘ יְהָֹוה֣  ר  יִבְחַ֜ ר  אֲשֶׁ֨ הַמָּק֗וֹם  מִמְּךָ֜  ק  י־יִרְחַ֨ 21 כִּֽ

ן יְהָֹוה֙  ר נָתַ֤ אנְךָ֗ אֲשֶׁ֨ רְךָ֣ וּמִצֹּֽ לָשׂ֣וּם שְׁמ֣וֹ שָׁם֒ וְזָֽבַחְתָּ֞ מִבְּקָֽ
ךָ:  נַפְשֶֽׁ אַוַּת֥  ל  בְּכֹ֖ יךָ  בִּשְׁעָרֶ֔ כַלְתָּ֙  וְאָֽ ךָ  צִוִּיתִ֑ ר  אֲשֶׁ֖ כַּֽ לְךָ֔ 
אכְלֶנּ֑וּ  תֹּֽ ן  כֵּ֖ ל  אַיָּ֔ וְאֶת־הָ֣ ת־הַצְּבִי֙  אֶֽ יֵאָֽכֵ֤ל  ר  אֲשֶׁ֨ כַּֽ ךְ  22 אַ֗

ל  אֲכֹ֣ לְבִלְתִּי֙  ק  חֲזַ֗ ק  23 רַ֣ נּוּ:  אכְלֶֽ יֹֽ ו  יַחְדָּ֖ וְהַטָּה֔וֹר  הַטָּמֵא֙ 
ר:  ם ה֣וּא הַנָּפֶ֑שׁ וְלֹֽא־תֹאכַ֥ל הַנֶּ֖פֶשׁ עִם־הַבָּשָֽׂ י הַדָּ֖ ם כִּ֥ הַדָּ֔
25 לֹ֖א  יִם:  כַּמָּֽ נּוּ  תִּשְׁפְּכֶ֖ רֶץ  עַל־הָאָ֥ אכְלֶנּ֑וּ  תֹּֽ 24 לֹ֖א 

ר  עֲשֶׂ֥ה הַיָּשָׁ֖ יךָ כִּי־תַֽ חֲרֶ֔ ב לְךָ֙ וּלְבָנֶי֣ךָ אַֽ עַן יִיטַ֤ אכְלֶנּ֑וּ לְמַ֨ תֹּֽ
בְּעֵינֵי֥ יְהָֹוֽה: 

are naturally averse, it follows that He will reward you even more generously for 
observing commandments that require effort and discipline!
Besides His promise of reward, God is exhorting you emphatically and repeatedly 
not to consume blood for two reasons: Firstly, you were accustomed to consum-
ing blood before the Torah was given, and even though most of those who were 
alive then have since died, and the rest of you have been observing the prohibition 
against eating blood for forty years now, He sees that it is still difficult for you. 
Secondly, people normally have no desire to drink blood; the fact that God none-
theless warns you to stay away from it teaches you how carefully you should avoid 
forbidden things that people normally are attracted to!64
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Deuteronomy 12:21-25 

60. Above, v. 15.  61. Leviticus 7:23-25.  62. Leviticus 19:26.  63. Chulin 33a.  

21 If the place to which God, your God, chooses to attach His Name will be dis-
tant from you, therefore making it inconvenient to journey to the Temple to offer 
up peace-offerings in order to eat meat, as you do now, you may slaughter of your 
cattle and flocks that God has given you, provided that you do so in accordance 
with the method of ritual slaughtering that I commanded you to use when I gave 
the Torah at Mount Sinai, and you may thus eat meat even in your outlying cities 
according to your every desire.
22 But, just as was stated with regard to consecrated animals that became per-
manently blemished,60 the meat of this animal is not subject to the restrictions of 
purity imposed upon eating sacrificial meat: you may eat it just as gazelle and 
deer—species of animals that are not offered up as sacrifices—are eaten: both ritu-
ally impure people and ritually pure people may eat it together—even if thereby 
the meat becomes ritually defiled. Nonetheless, when you eat cattle or sheep, you 
are still forbidden to eat the fats that would have been offered up on the altar if the 
animal had been sacrificed as a peace-offering, even though these same fats from 
wild animals (such as gazelle and deer) are permitted for consumption.61

23 However, even though you will be thus permitted to eat meat that is presently 
forbidden unless it is first consecrated as a sacrifice, do not suppose that blood—
which is also forbidden—will also become permitted. Firstly, be resolute not to 
consume the blood that initially spurts out of the animal as it is slaughtered, for 
this blood is the physical embodiment of the animal’s life-force; its departure 
from the animal signals the animal’s death. Similarly, you must not consume this 
blood, the physical embodiment of the animal’s life-force, together with its flesh 
by cutting off any of the animal’s flesh before it has been ritually slaughtered and 
then eating that flesh—even after the animal has been slaughtered. Once it has 
been slaughtered, however, it is considered legally dead and you may cut off flesh 
from its carcass, even if the animal still shows signs of life. Nevertheless, you must 
wait to eat this flesh until the animal has ceased showing any signs of life.62 (In 
contrast, inasmuch as non-Jews are not required to ritually slaughter animals in 
order to eat them, they must not cut flesh off animals they kill until the animal has 
altogether ceased showing signs of life.63)
24 Secondly, you must also not consume the blood that oozes out of the carcass 
after the initial spurt accompanying slaughtering. Rather, you must spill it onto 
the ground like water.
25 And furthermore, you must not even consume the blood remaining in the ani-
mal’s body after slaughtering if the blood leaves its location in the animal’s body, 
for example, by cooking. You must therefore either salt the meat on an inclined 
surface so the blood is drawn out and drains, or roast it so the blood drains. If you 
eat the meat raw, however, you do not have to remove this type of blood.
Refrain from consuming blood in order that it go well for you and your children 
after you, when you do what is proper in the eyes of God. And if God promises 
to reward you for refraining from consuming blood, something to which people 
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Third Reading

 RASHI 
חוֹט  לִשְׁ ר  מֻתָּ ה  אַתָּ שֶׁ י  פִּ עַל  אַף  יךָ.  קָדָשֶׁ 26  רַק 
וּלְאָכְלָן  ים  דָשִׁ הַקֳּ חוֹט אֶת  י לְךָ לִשְׁ רְתִּ הִתַּ ין, לֹא  חֻלִּ
חִירָה:   א הֲבִיאֵם לְבֵית הַבְּ לֹא הַקְרָבָה, אֶלָּ עָרֶיךָ בְּ שְׁ בִּ
ם  וְהַדָּ ר  שָׂ הַבָּ ן  תֵּ עֹלֹתֶיךָ. אִם עוֹלוֹת הֵם,  יתָ  27  וְעָשִׂ
זְבָחֶיךָ  ם  "דַּ הֵם,  לָמִים  שְׁ זִבְחֵי  וְאִם  חַ.  זְבֵּ הַמִּ י  בֵּ גַּ עַל 
ר תֹּאכֵל".  שָׂ ךְ "וְהַבָּ ה וְאַחַר כָּ חִלָּ חַ" תְּ זְבֵּ פֵךְ עַל הַמִּ ָ יִשּׁ
ד  לְלַמֵּ א  בָּ שֶׁ יךָ",  קָדָשֶׁ "רַק  רַבּוֹתֵינו14ּ:  רְשׁוּ  דָּ וְעוֹד 
מוּרוֹת  ד עַל הַתְּ חוּצָה לָאָרֶץ, וּלְלַמֵּ בְּ ים שֶׁ דָשִׁ עַל הַקֳּ
נָה  מֹר. זוֹ מִשְׁ קְרְבוּ:  28  שְׁ יִּ ים — שֶׁ וְעַל וַלְדוֹת קָדָשִׁ
עִנְיָן  כָּ כַח,  ָ תִשּׁ לֹּא  שֶׁ בִטְנְךָ  בְּ מְרָהּ  לְשָׁ צָרִיךְ  ה  אַתָּ שֶׁ
נִיתָ,  בִטְנֶךָ". וְאִם שָׁ מְרֵם בְּ י תִשְׁ י נָעִים כִּ אֱמַר15: "כִּ נֶּ שֶׁ
נָה,  כְלַל מִשְׁ אֵינוֹ בִּ ל שֶׁ מַע וּתְקַיֵּם. הָא, כָּ שְׁ תִּ ר שֶׁ אֶפְשָׁ
חֲבִיבָה  הֵא  תְּ שֶׁ בָרִים.  הַדְּ ל  כָּ אֵת  ה:  מַעֲשֶׂ כְלַל  בִּ אֵינוֹ 
עֵינֵי  בְּ הַטּוֹב.  חֲמוּרָה:  מִצְוָה  כְּ ה  קַלָּ מִצְוָה  עָלֶיךָ 
קֵשׁ. אֻנְקְלוֹס  נָּ ן תִּ עֵינֵי אָדָם:  30  פֶּ ר. בְּ שָׁ מַיִם: וְהַיָּ ָ הַשּׁ
ק  לֹּא חָשׁ לְדַקְדֵּ שֶׁ וַאֲנִי אוֹמֵר,  ם לְשׁוֹן "מוֹקֵשׁ".  רְגֵּ תִּ
לְשׁוֹן "יוֹקֵשׁ", וַאֲפִלּוּ לַיְסוֹד  לֹּא מָצִינוּ נוּ"ן בִּ שׁוֹן, שֶׁ לָּ בַּ
קוּשׁ מָצִינוּ נוּ"ן  לְשׁוֹן טֵרוּף וְקִשְׁ נּוּ. אֲבָל בִּ הַנּוֹפֵל מִמֶּ

ן"16. וְאַף זֶה אֲנִי אוֹמֵר:  א לְדָא נָקְשָׁ תֵהּ דָּ — "וְאַרְכֻבָּ
לִהְיוֹת  אַחֲרֵיהֶם,  רֵף  טָּ תִּ ן  פֶּ אַחֲרֵיהֶם" —  קֵשׁ  נָּ תִּ ן  "פֶּ
ר  אֲשֶׁ לְכָל  ה  נוֹשֶׁ שׁ  "יְנַקֵּ וְכֵן17:  יהֶם.  מַעֲשֵׂ אַחַר  רוּךְ  כָּ
ים,  רַבִּ ים  נוֹשִׁ עָלָיו  לִהְיוֹת  ע  הָרָשָׁ ל אֶת  מְקַלֵּ לוֹ" — 
מְדָם  ָ ין אַחַר מָמוֹנוֹ: אַחֲרֵי הִשּׁ שִׁ וְיִהְיוּ מַחֲזִירִין וּמִתְנַקְּ
נֶיךָ, יֵשׁ לְךָ לָתֵת  מִידֵם מִפָּ אַשְׁ רְאֶה שֶׁ תִּ נֶיךָ. אַחַר שֶׁ מִפָּ
מְקֻלְקָלִים  ים  מַעֲשִׂ נֵי  מִפְּ אֵלּוּ,  מְדוּ  נִשְׁ מָה  נֵי  מִפְּ לֵב 
יָבוֹאוּ  לֹּא  שֶׁ ן,  כֵּ ה  תַעֲשֶׂ לֹא  ה  אַתָּ אַף   — ידֵיהֶם  בִּ שֶׁ
עַל  עָנַשׁ  לֹּא  שֶׁ לְפִי  יַעַבְדוּ.  אֵיכָה  מִידוּךָ:  וְיַשְׁ אֲחֵרִים 
חֲוָאָה,  תַּ א עַל זִבּוּחַ וְקִטּוּר וְנִסּוּךְ וְהִשְׁ עֲבוֹדָה זָרָה, אֶלָּ
ים  עֲשִׂ בָרִים הַנַּ י לַה' לְבַדּוֹ" — דְּ לְתִּ תוּב18: "בִּ כָּ מוֹ שֶׁ כְּ
ל עֲבוֹדָה זָרָה  הּ שֶׁ רְכָּ אִם דַּ אן, שֶׁ דְךָ כָּ א וְלִמֶּ , בָּ לְגָבוֹהַּ
אֶבֶן  וְזוֹרֵק  לִפְעוֹר  פּוֹעֵר  גוֹן  כְּ אַחֵר,  דָבָר  בְּ לְעָבְדָהּ 
וְקִטּוּר  זִבּוּחַ  אֲבָל  ב,  וְחַיָּ זוֹ הִיא עֲבוֹדָתוֹ  רְקוּלִיס,  לַמַּ
י  ב:  31  כִּ הּ חַיָּ לֹּא כְדַרְכָּ חֲוָאָה, אֲפִלּוּ שֶׁ תַּ וְנִסּוּךְ וְהִשְׁ
ם" לְרַבּוֹת אֶת אֲבוֹתֵיהֶם וְאִמּוֹתֵיהֶם.  נֵיהֶם. "גַּ ם אֶת בְּ גַּ
פָתוֹ לְאָבִיו  כְּ י עֲקִיבָא: אֲנִי רָאִיתִי גּוֹי אֶחָד שֶׁ אָמַר רַבִּ

לְבּוֹ וַאֲכָלוֹ:   לִפְנֵי כַּ

יהוֹן  דִּ יךְ  קֻדְשָׁ ר  מַעְשַׂ 26 לְחוֹד 
לְאַתְרָא  וְתֵיתֵי  טּוֹל  תִּ וְנִדְרָיךְ  לָךְ 
עֲלָוָתָךְ  ד  27 וְתַעְבֵּ יְיָ:  יִתְרְעֵי  דִי 
ייָ  דַּ חָא  מַדְבְּ עַל  וּדְמָא  רָא  שְׂ בִּ
פֵךְ  תְּ יִשְׁ יךְ  קֻדְשָׁ נִכְסַת  וְדַם  אֱלָהָךְ 
רָא  וּבִשְׂ אֱלָהָךְ  ייָ  דַּ חָא  מַדְבְּ עַל 
ל  כָּ יָת  ל  וּתְקַבֵּ 28 טַר  יכוּל:  תֵּ
דָךְ  מְפַקְּ אֲנָא  י  דִּ ין  הָאִלֵּ מַיָּא  תְגָּ פִּ
עַד  תְרָךְ  בַּ וְלִבְנָיךְ  לָךְ  יִיטַב  דְּ דִיל  בְּ
ר קֳדָם  תָקֵן וּדְכָשַׁ ד דְּ עָלַם אֲרֵי תַעְבֵּ
צֵי יְיָ אֱלָהָךְ יָת  יְיָ אֱלָהָךְ: 29 אֲרֵי יְשֵׁ
ן לְמֵירַת  י אַתְּ עָלֵל לְתַמָּ עַמְמַיָּא דִּ
דָמָךְ וְתֵירַת יַתְהוֹן וְתֵיתֵב  יַתְהוֹן מִקֳּ
לְמָא  דִּ לָךְ  ר  מַּ 30 אִסְתַּ אַרְעֲהוֹן:  בְּ
יצוּן  תֵּ יִשְׁ דְּ תַר  בָּ תְרֵיהוֹן  בַּ קַל  תִתָּ
לְטַעֲוַתְהוֹן  ע  תִתְבַּ וְדִלְמָא  דָמָךְ  מִקֳּ
עַמְמַיָּא  לְחִין  פָּ אֵיכְדֵין  לְמֵימַר 
ן  כֵּ ד  וְאֶעְבֵּ טַעֲוַתְהוֹן  יָת  ין  הָאִלֵּ
יְיָ  קֳדָם  ן  כֵּ ד  תַעְבֵּ 31 לָא  אֲנָא:  אַף 
י  דִּ יְיָ  קֳדָם  מְרָחָק  דִּ ל  כָּ אֲרֵי  אֱלָהָךְ 
יָת  אַף  אֲרֵי  לְטַעֲוַתְהוֹן  עֲבָדוּ  סָנֵי 
נוּרָא  בְּ מוֹקְדִין  נַתְהוֹן  בְּ וְיָת  נֵיהוֹן  בְּ

לְטַעֲוַתְהוֹן: 

אֶל־ אתָ  וּבָ֔ תִּשָּׂ֣א  יךָ  וּנְדָרֶ֑ לְךָ֖  הְי֥וּ  אֲשֶׁר־יִֽ דָשֶׁ֛יךָ  קָֽ ק  26 רַ֧

הַבָּשָׂ֣ר  יךָ֙  לֹתֶ֨ עֹֽ יתָ  27 וְעָשִׂ֤ יְהָֹוֽה:  ר  אֲשֶׁר־יִבְחַ֥ הַמָּק֖וֹם 
עַל־ יִשָּׁפֵךְ֙  יךָ  וְדַם־זְבָחֶ֗ אֱלֹהֶ֑יךָ  יְהָֹוה֣  ח  עַל־מִזְבַּ֖ ם  וְהַדָּ֔
מַעְתָּ֗  וְשָֽׁ ר  28 שְׁמֹ֣ ל:  תֹּאכֵֽ ר  וְהַבָּשָׂ֖ יךָ  אֱלֹהֶ֔ יְהָֹוה֣  מִזְבַּח֙ 
ב  יִיטַ֨ עַן֩  לְמַ֩ �֑ךָּ  מְצַוֶּ י  נֹכִ֖ אָֽ אֲשֶׁ֥ר  לֶּה  הָאֵ֔ ים  כָּל־הַדְּבָרִ֣ ת  אֵ֚
ר  וְהַיָּשָׁ֔ הַטּ֣וֹב  עֲשֶׂה֙  תַֽ י  כִּ֤ ם  עַד־עוֹלָ֔ יךָ֙  חֲרֶ֨ אַֽ וּלְבָנֶי֤ךָ  לְךָ֜ 

יךָ: ס בְּעֵינֵי֖ יְהָֹוה֥ אֱלֹהֶֽ
ה  ר אַתָּ֥ ם אֲשֶׁ֨ יךָ אֶת־הַגּוֹיִ֗ י־יַכְרִית֩ יְהָֹוה֨ אֱלֹהֶ֜ שלישי 29 כִּֽ

וְיָשַֽׁבְתָּ֖  ם  אֹתָ֔ וְיָרַֽשְׁתָּ֣  מִפָּנֶי֑ךָ  ם  אוֹתָ֖ שֶׁת  לָרֶ֥ מָּה  בָא־שָׁ֛
י  חֲרֵ֖ אַֽ ם  חֲרֵיהֶ֔ אַֽ פֶּן־תִּנָּקֵשׁ֙  לְךָ֗  מֶר  30 הִשָּׁ֣ ם:  בְּאַרְצָֽ
ה  אֵיכָ֨ ר  לֵאמֹ֗ ם  לֵאלֹֽהֵיהֶ֜ שׁ  וּפֶן־תִּדְרֹ֨ מִפָּנֶי֑ךָ  ם  מְדָ֣ הִשָּֽׁ
נִי:  גַּם־אָֽ ן  עֱשֶׂה־כֵּ֖ וְאֶֽ ם  אֶת־אֱלֹ֣הֵיהֶ֔ לֶּה֙  הָאֵ֨ הַגּוֹיִם֤  יַעַֽבְד֜וּ 
יְהָֹוה֜  ת  כָל־תּֽוֹעֲבַ֨ כִּי֩  אֱלֹהֶ֑יךָ  יהָֹו֖ה  לַֽ ן  כֵ֔ עֲשֶׂ֣ה  31 לֹא־תַֽ

וְאֶת־ אֶת־בְּנֵיהֶם֙  גַם֤  י  כִּ֣ ם  לֵאלֹ֣הֵיהֶ֔ עָשׂוּ֙  א  שָׂנֵ֗ אֲשֶׁ֣ר 
ם:  שׁ לֵאלֹֽהֵיהֶֽ ם יִשְׂרְפ֥וּ בָאֵ֖ תֵיהֶ֔ בְּנֹ֣



14.  ספרי. 15.  משלי כב, יח. 16.  דניאל ה, ו. 17.  תהלים קט, יא. 18.  שמות כב, יט. 
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Deuteronomy 12:26-31 

66. Above, vv. 5-8.  67. Above, vv. 11-14.  68. See Leviticus 27:33.  69. Exodus 22:19.  70. Likutei Sichot, vol. 4, p. 1110, vol. 14, p. 47. 

 CHASIDIC INSIGHTS 
must not be enjoyed in and of itself—it is impossible 
to enjoy vitality itself in a holy way, even if it seems 
that doing so will further our spiritual goals. Blood, 
the vitality of life, must be contextualized: if it is 
part of a sacrifice, oriented toward holiness, it may 
be brought to the altar. If it is part of the simple act 

of eating, oriented merely toward preserving and/
or enhancing the life of the body itself, it must be 
avoided. We should aspire to become excited and 
enthusiastic solely about holy matters, rather than 
about material matters in themselves.70

26 Subject to these restrictions, you will be able to eat meat wherever you live. 
However, this applies only to non-consecrated meat. You must still take your con-
secrated animal-offerings that you will have, as well as the animals with which 
you intend to fulfill your vows to sacrifice peace-offerings, and come to the place 
that God will choose as the interim location of the Tabernacle66—or later, as the 
site of His permanent Temple67—no matter how far you may live from it.
27 There, you must offer up your ascent-offerings—the meat and the blood—
upon the altar of God, your God. The blood of your peace-offerings must be 
poured upon the altar of God, your God, and afterwards you may eat the flesh.
The obligation to offer up sacrifices only in the Temple applies even to animals 
consecrated outside of the Land of Israel, to animals that have been designated as 
substitutes for already-consecrated animals,68 and to the offspring born to animals 
after they have been consecrated.
28 Besides all that you have been told so far, safeguard all these words that I am 
commanding you now—i.e., make sure you are doing them properly—by con-
stantly studying the Torah’s instructions regarding how to perform them, and 
then you will be able to hearken to them, i.e., perform them properly, that it may 
benefit you and your children after you forever, when—because you know what 
to do—you in fact do both what is good in the eyes of God, your God, and proper 
in the eyes of human beings.

Imitating Idolaters
Third Reading 29 When God, your God cuts down the nations inhabiting the 
land into which you are coming in order to dispossess them, and you have dis-
possessed them and settled in their land,
30 beware, lest you begin to imitate them. On the contrary, after you see that 
they have been exterminated from before you, you should understand that God 
exterminated them because of the depravity of their deeds and you should there-
fore seek to distinguish yourselves from them, not imitate them. Beware lest you 
inquire about their deities, saying, ‘How did these nations serve their deities? I 
will do likewise.’
31 You must not do this to God, your God, for as you have been told,69 serving an 
idol in the way it is normally worshipped is forbidden and is punishable by death. 
For they did to their deities every abomination to God that He hates; they would 
burn their sons and daughters—and even their parents—in fire to their deities.


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Third Reading

 RASHI 

 CHASIDIC INSIGHTS 
19.  שופטים ו, יז. 20.  שם, לט. 

לַעֲשׂוֹת.  מְרוּ  שְׁ תִּ חֲמוּרָה:  כַּ ה  קַלָּ בָר.  הַדָּ ל  כָּ 1  אֵת 
ל  כָּ שֶׁ ה,  רָשָׁ פָּ בַּ הָאֲמוּרִים  ה  עֲשֵׂ עַל  ה  תַעֲשֶׂ לֹא  ן  לִתֵּ
אֵין לוֹקִין עַל  א שֶׁ ה הוּא, אֶלָּ מֶר" לְשׁוֹן לֹא תַעֲשֶׂ ָ "הִשּׁ
טוֹטָפוֹת  ה  ָ חֲמִשּׁ עָלָיו.  תֹסֵף  לא  ה:  עֲשֵׂ ל  שֶׁ מֶר"  ָ "הִשּׁ
ת  בִרְכַּ רָכוֹת בְּ ע בְּ לוּלָב, אַרְבַּ ה מִינִין בְּ ָ ין, חֲמִשּׁ תְפִלִּ בִּ
אֱמַר  נֶּ שֶׁ עִנְיָן  כָּ מַיִם,  ָ שּׁ בַּ אוֹת.  אֵלֶיךָ  2  וְנָתַן  הֲנִים:   כֹּ
י אוֹת", וְאוֹמֵר20: "יְהִי נָא חֹרֶב אֶל  יתָ לִּ גִדְעוֹן19: "וְעָשִׂ בְּ
מַע  י כֵן לֹא תִשְׁ אָרֶץ, אַף עַל פִּ ה" וְגוֹ': אוֹ מוֹפֵת. בָּ זָּ הַגִּ

רוּךְ  בָּ דוֹשׁ  הַקָּ לוֹ  נוֹתֵן  מָה  נֵי  מִפְּ תֹּאמַר:  וְאִם  לוֹ. 
אֱלֹהֵיכֶם  ה'  ה  מְנַסֶּ י  "כִּ אוֹת?  לַעֲשׂוֹת  לָה  מֶמְשָׁ הוּא 
ה: וּבְקֹלוֹ  מֹרוּ. תּוֹרַת מֹשֶׁ שְׁ אֶתְכֶם":  5  וְאֶת מִצְוֹתָיו תִּ
וּבוֹ  שׁוֹ:  מִקְדָּ בְּ וְאֹתוֹ תַעֲבֹדוּ.  בִיאִים:  הַנְּ קוֹל  בְּ מָעוּ.  תִשְׁ
מֹל חֲסָדִים, קְבֹר מֵתִים,  דְרָכָיו — גְּ ק בִּ בֵּ קוּן. הִדַּ תִדְבָּ

רוּךְ הוּא:   דוֹשׁ בָּ ה הַקָּ עָשָׂ מוֹ שֶׁ ר חוֹלִים, כְּ קֵּ בַּ

ד  י אֲנָא מְפַקֵּ מָא דִּ תְגָּ ל פִּ 13:1 יָת כָּ
לָא  ד  לְמֶעְבָּ רוּן  טְּ תִּ יָתֵהּ  יַתְכוֹן 
הּ:  מִנֵּ תִמְנְעוּן  וְלָא  עֲלוֹהִי  תוֹסְפוּן 
חָלֵם  אוֹ  נְבִיָּא  ינָךְ  בֵּ יְקוּם  2 אֲרֵי 
מוֹפְתָא:  אוֹ  אָת  לָךְ  ן  וְיִתֶּ חֶלְמָא 
יל  מַלֵּ י  דִּ וּמוֹפְתָא  אָתָא  3 וְיֵיתֵי 
טַעֲוַת  תַר  בָּ נְהַךְ  לְמֵימָר  ךְ  עִמָּ
וְנִפְלְחִנּוּן:  נוּן  יְדַעְתָּ לָא  י  דִּ עַמְמַיָּא 
הַהוּא  נְבִיָּא  מֵי  לְפִתְגָּ ל  תְקַבֵּ 4 לָא 
י  מְנַסֵּ אֲרֵי  הַהוּא  חֶלְמָא  לְחָלֵם  אוֹ 
ע הַאִיתֵיכוֹן  לְמִדַּ יַתְכוֹן  יְיָ אֱלָהֲכוֹן 
כוֹן  לִבְּ כָל  בְּ אֱלָהֲכוֹן  יְיָ  יָת  רָחֲמִין 
דַייָ  א  חַלְתָּ דַּ תַר  5 בָּ כוֹן:  נַפְשְׁ וּבְכָל 
וְיָת  דְחֲלוּן  תִּ וְיָתֵהּ  הָכוּן  תְּ אֱלָהֲכוֹן 
לוּן  קַבְּ תְּ וּלְמֵימְרֵהּ  רוּן  תִטְּ קּוֹדוֹהִי  פִּ
הּ  וּבְדַחַלְתֵּ תִפְלְחוּן  וּקְדָמוֹהִי 

תְקָרְבוּן:  תִּ

4 God is testing you to know: The word for “test-
ing” (מנסה) also means “elevating.” Thus, this verse 
may be interpreted to mean: “God tests a person 
in order to elevate him to a higher level of Divine 
knowledge.”
A test—whether of a person’s commitment to Juda-
ism or of his faith in God’s goodness—is a tempo-
rary concealment of the Divine favor that we as-
sume should be shown to those who follow God’s 
will. Voices from both within and without mock the 
sufferer’s naïve belief. However, the fact that God’s 
presence is hidden in these situations simply indi-
cates that He wishes to grace us with a closer, more 
intense relationship with Him than we are pres-
ently able to sustain. In order to preserve our faith 
in God in the face of situations that test this faith, 
we have to draw upon deeper levels of commitment 
than we normally do.
When we do this, i.e., when we pass the test, the test 
disappears—its purpose having been served—and 

our formerly deep, hidden connection with God be-
comes our normative consciousness.
In the terminology of Kabbalah, the sparks of Divin-
ity inherent within tests originate in a higher level 
(of the world of Tohu) than do the sparks embed-
ded within the rest of creation. Just as the brighter 
a light source, the thicker a veil that is needed to 
obscure its light, these sparks embody too much 
Divine energy to be clothed in the normal states of 
non-Divinity that make up most of this world; their 
intensity can only be expressed in commensurately 
intense states of Divine hiddenness. These sparks 
therefore are ensconced in situations and existential 
states that not only do not reveal God’s hand but 
affrontingly deny it.
Of course, our day-to-day involvement with the 
physical world—elevating it into holiness by resist-
ing its tendency to drag us into materiality on the 
one hand and using it as a means toward spiritual 
ends on the other—also increases and enhances 

אֹת֥וֹ  ם  אֶתְכֶ֔ מְצַוֶּה֣  נֹכִי֙  אָֽ אֲשֶׁ֤ר  ר  כָּל־הַדָּבָ֗ ת  13:1 אֵ֣

נּוּ: פ ע מִמֶּֽ יו וְלֹ֥א תִגְרַ֖ עֲשׂ֑וֹת לֹֽא־תֹסֵ֣ף עָלָ֔ תִשְׁמְר֖וּ לַֽ
אֵלֶי֛ךָ  ן  וְנָתַ֥ חֲל֑וֹם  חֹלֵם֣  א֖וֹ  יא  נָבִ֔ בְּקִרְבְּךָ֙  י־יָק֤וּם  2 כִּֽ
אֲשֶׁר־דִּבֶּ֥ר  ת  וְהַמּוֹפֵ֔ הָאוֹת֙  3 וּבָ֤א  ת:  מוֹפֵֽ א֥וֹ  א֖וֹת 
לֹֽא־ אֲשֶׁ֥ר  ים  אֲחֵרִ֛ ים  אֱלֹהִ֧ י  חֲרֵ֨ אַֽ ה  לְכָ֞ נֵֽ ר  לֵאמֹ֑ יךָ  אֵלֶ֖
הַה֔וּא  יא  הַנָּבִ֣ אֶל־דִּבְרֵי֙  ע  תִשְׁמַ֗ 4 לֹ֣א  ם:  עָבְדֵֽ וְנָֽ ם  יְדַעְתָּ֖
אֱלֹֽהֵיכֶם֙  יְהָֹוה֤  ה  מְנַסֶּ֞ י  כִּ֣ הַה֑וּא  חֲל֖וֹם  הַֽ אֶל־חוֹלֵם֥  א֛וֹ 
ם בְּכָל־ הֲבִים֙ אֶת־יְהָֹוה֣ אֱלֹֽהֵיכֶ֔ עַת הֲיִשְׁכֶ֤ם אֹֽ ם לָדַ֗ אֶתְכֶ֔
תֵּלֵ֖כוּ  אֱלֹֽהֵיכֶ֛ם  יְהָֹוה֧  י  חֲרֵ֨ 5 אַֽ ם:  וּבְכָל־נַפְשְׁכֶֽ ם  לְבַבְכֶ֖
וְאֹת֥וֹ  עוּ  רוּ֙ וּבְקֹל֣וֹ תִשְׁמָ֔ יו תִּשְׁמֹ֨ אוּ וְאֶת־מִצְוֹתָ֤ וְאֹת֣וֹ תִירָ֑

דוּ וּב֥וֹ תִדְבָּקֽוּן:  עֲבֹ֖ תַֽ
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13:1 Everything I command you—whether the punishment for not doing it be se-
vere or light—that is what you must be careful to do. I previously warned you not 
to try to enhance God’s commandments by trying to ‘expand’ their scope.71 In addi-
tion, you must neither add to any commandment nor detract from it in a way that 
seemingly intensifies its effect.72 For example, do not make your head-tefilin with 
five compartments instead of four,73 even though adding compartments would 
seemingly serve to increase your awareness of the ideas that tefilin are intended to 
remind you of.74 Similarly, do not hold additional specimens of the four types of 
plants you are commanded to hold on Sukot75—even though this would seemingly 
increase the joy these plants are intended to bring you.76 Another example: do not 
have the priests bless you with four blessings instead of three,77 even though ad-
ditional blessings would seem to intensify your experience of God’s blessing.78 By 
the same token, in each of these cases, do not use fewer items than are prescribed.

False Prophets
2 If there will arise among you a prophet or a dreamer of a dream, and he gives 
you a sign, i.e., a miracle occurring with regard to something in the sky, or a mar-
vel, i.e., a miracle occurring with regard to something on earth,
3 and the sign or the marvel of which he spoke to you takes place, and he then 
says, attempting to base his authority on the fact that he was able to perform that 
miracle, ‘Let us go after other deities, which you have not previously known, and 
let us worship them,’
4 you must not heed the words of that prophet or that dreamer of a dream. God 
only allowed him to perform a miracle because God, your God, is testing you to 
ascertain whether you really love God, your God, with all your heart and with 
all your soul.
5 So if you really do love God, you should follow only God, your God, rather than 
listening to false prophets; fear Him, rather than the empty exhortations of a false 
prophet; keep His commandments that He communicated to you through me, not 
any spurious commandments a false prophet might bid you keep; heed His voice, 
which will speak to you through future legitimate prophets, not the voice of false 
prophets; worship Him in the Temple using the prescribed practices, not in any 
other location or using any other practices a false prophet might suggest;79 and 
finally, as the highest expression of your love for Him, cleave to Him by imitating 
His attributes beyond the requirements of the law, that is, beyond merely keeping 
His commandments80 or imitating His attributes in general (as mentioned previ-
ously81). Specifically: (a) bury the dead (just as God Himself buried Aaron even 
though there were many others who would have been willing to) even when it is 
inconvenient for you to do so;82 (b) visit the sick (just as God visited Abraham when 
he was sick even though there were others who also visited him) even though  
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לֹּא הָיָה וְלֹא נִבְרָא  בָר הַמּוּסָר מִן הָעוֹלָם, שֶׁ 6  סָרָה. דָּ
דְךָ  וְהַפֹּ לַעַז21:  בְּ דישטולוד"א  ן.  כֵּ ר  לְדַבֵּ יתִיו  צִוִּ וְלֹא 
יּוֹ:   דָאֲךָ, דַּ פְּ א שֶׁ ית עֲבָדִים. אֲפִלּוּ אֵין לוֹ עָלֶיךָ אֶלָּ מִבֵּ
"אִם  אֱמַר22:  נֶּ שֶׁ גֵרוּי,  א  אֶלָּ הֲסָתָה  אֵין  יְסִיתְךָ.  י  7  כִּ
לַעֲשׂוֹת  יאוֹ  שִּׂ מַּ שֶׁ לַעַז23,  בְּ בִי", אמיטר"א  הֱסִיתְךָ  ה' 
וֹכֶבֶת  הַשּׁ חֵיקֶךָ.  מֵאֵם:  ךָ.  אִמֶּ בֶן  אוֹ  מֵאָב  אָחִיךָ.  ן:  כֵּ
לַעַז24. וְכֵן:25 "וּמֵחֵיק  ה בְךָ. אפיקייד"א בְּ חֵיקֶךָ וּמְחֻקָּ בְּ
ךָ. זֶה אָבִיךָ,  נַפְשְׁ ר כְּ אָרֶץ: אֲשֶׁ קוּעַ בָּ הָאָרֶץ", מִיסוֹד הַתָּ
תוּב אֶת הַחֲבִיבִין לְךָ, קַל וָחֹמֶר לַאֲחֵרִים:  רַשׁ לְךָ הַכָּ פֵּ
א  אֶלָּ מֵסִית  בְרֵי  דִּ אֵין  שֶׁ הֹוֶה,  בַּ תוּב  הַכָּ ר  בֵּ דִּ תֶר.  סֵּ בַּ

יוֹם  עֶרֶב  בְּ ף  נֶשֶׁ "בְּ אוֹמֵר26:  הוּא  לֹמֹה  שְׁ וְכֵן  תֶר.  סֵּ בַּ
ה וַאֲבֹתֶיךָ.  ר לֹא יָדַעְתָּ אַתָּ אִישׁוֹן לַיְלָה וַאֲפֵלָה": אֲשֶׁ בְּ
יחִין  אַף הָאֻמּוֹת אֵין מַנִּ דוֹל הוּא לְךָ, שֶׁ נַאי גָּ בָר זֶה גְּ דָּ
סְרוּ לָהֶם אֲבוֹתֵיהֶם, וְזֶה אוֹמֵר לְךָ: עֲזֹב מַה  מָּ ֶ מַה שּׁ
הָרְחֹקִים.  אוֹ  אֵלֶיךָ  רֹבִים  8  הַקְּ אֲבוֹתֶיךָ:   לְךָ  סְרוּ  מָּ ֶ שּׁ
תוּב:  ךְ אָמַר הַכָּ א כָּ רַט קְרוֹבִים וּרְחוֹקִים? אֶלָּ ה פָּ לָמָּ
רְחוֹקִים,  ל  שֶׁ טִיבָן  לָמֵד  ה  אַתָּ קְרוֹבִים  ל  שֶׁ יבָן  מִטִּ
רְחוֹקִים:  שׁ בָּ ךְ אֵין מַמָּ רוֹבִים, כָּ קְּ שׁ בַּ אֵין מַמָּ ם שֶׁ שֵׁ כְּ
הֵן  שֶׁ מַיִם,  ָ הַשּׁ וּצְבָא  וּלְבָנָה  ה  חַמָּ זוֹ  הָאָרֶץ.  מִקְצֵה 

כִין מִסּוֹף הָעוֹלָם וְעַד סוֹפוֹ:   מְהַלְּ

חֶלְמָא  חָלֵם  אוֹ  הַהוּא  6 וּנְבִיָּא 
סַטְיָא  יל  מַלֵּ אֲרֵי  יִתְקְטֵל  הַהוּא 
יַתְכוֹן  ק  אַפֵּ י  דִּ אֱלָהֲכוֹן  יְיָ  עַל 
ית  מִבֵּ וּדְפָרְקָךְ  דְמִצְרַיִם  מֵאַרְעָא 
י  דִּ אָרְחָא  מִן  לְאַטְעֲיוּתָךְ  עַבְדּוּתָא 
י  וּתְפַלֵּ הּ  בַּ לִמְהַךְ  אֱלָהָךְ  יְיָ  דָךְ  פַקְּ
ךְ  כִנָּ יְמַלְּ 7 אֲרֵי  ינָךְ:  מִבֵּ בִישׁ  דְּ עָבֵד 
ךְ  בְרַתָּ אוֹ  בְרָךְ  אוֹ  ךְ  אִמָּ ר  בַּ אֲחוּךְ 
ךְ  י כְנַפְשָׁ ת קְיָמָךְ אוֹ חַבְרָךְ דִּ אוֹ אִתַּ
סִתְרָא לְמֵימָר נְהַךְ וְנִפְלַח לְטַעֲוַת  בְּ
י לָא יְדַעְתָּ אַתְּ וַאֲבָהָתָךְ:  עַמְמַיָּא דִּ
סַחֲרָנֵיכוֹן  בְּ י  דִּ עַמְמַיָּא  עֲוַת  8 מִטַּ
יָפֵי  ךְ מִסְּ רְחִיקִין מִנָּ קְרִיבִין לָךְ אוֹ דִּ דִּ

אַרְעָא וְעַד סְיָפֵי אַרְעָא: 

inspiration. In order to do that—
You must heed [lit., hear] His voice, which you hear by 
learning the Torah, for God’s presence is more open-
ly felt in the study of the Torah than in the physi-
cal performance of the commandments. Therefore, 
through Torah study, you can maintain your con-
scious connection to God while still engaging the 
material world. You will then realize that it is not 
sufficient to approach God out of love; in addition—
You must worship [or: serve] Him as a simple, faithful 
servant, for only by so doing do you express your 
absolute renunciation of your ego in your desire to 
truly merge with Him. Thus—
You will cleave to Him in thought, speech, and action.90

From another perspective, this verse means:
Follow God, your God (literally, “walk after God”) by 
submitting to His will. Just as walking is the most 
prosaic form of human endeavor, so is submission the 
lowliest form of relationship to God. Once you have 

submitted yourselves to God’s will, you can also—

Fear Him, that is, perform His commandments out 
of fear of Him, as well as—

Keep His commandments out of love for Him. Having 
refined yourselves by performing His command-
ments, you can—

Heed His voice by cultivating profound sensitivity 
to Godliness. This sensitivity will illuminate your 
heart, inspiring you to—

Worship Him by putting into practice the inspiration 
inherent in this sensitivity. This inspiration and its 
fulfillment in practice will cause you to—

Cleave to Him.

Thus, we see here that despite the prosaic nature of 
simple, submissive, devoted self-discipline, it forms 
the basis of our relationship with God and is the foun-
dation upon which we subsequently build our loftier, 
more sophisticated levels of relationship with Him.91

דִבֶּר־ י  כִּ֣ ת  יוּמָ֗ הַה֜וּא  חֲל֨וֹם  הַֽ חֹלֵם֩  א֣וֹ  הַה֡וּא  יא  6 וְהַנָּבִ֣
יִם  רֶץ מִצְרַ֗ יא אֶתְכֶ֣ם | מֵאֶ֣ ם הַמּוֹצִ֥ ה עַל־יְהָֹוה֨ אֱלֹֽהֵיכֶ֜ רָ֠ סָ֠
רֶךְ אֲשֶׁ֧ר צִוְּךָ֛ יְהָֹוה֥  יחֲךָ֙ מִן־הַדֶּ֔ ים לְהַדִּֽ דְךָ֙ מִבֵּ֣ית עֲבָדִ֔ וְהַפֹּֽ

ךָ: ס ע מִקִּרְבֶּֽ עַרְתָּ֥ הָרָ֖ יךָ לָלֶכֶ֣ת בָּ֑הּ וּבִֽ אֱלֹהֶ֖
א֣וֹ |  אֽוֹ־בִתְּךָ֜  אֽוֹ־בִנְךָ֨  ךָ  מֶּ֠ בֶן־אִ֠ יךָ  אָחִ֣ יתְךָ֡  יְסִֽ י  7 כִּ֣
ה  לְכָ֗ נֵֽ ר  עֲךָ֛ אֲשֶׁ֥ר כְּנַפְשְׁךָ֖ בַּסֵּ֣תֶר לֵאמֹ֑ רֵֽ ךָ א֧וֹ  שֶׁת חֵיקֶ֗ אֵ֣
יךָ:  ה וַֽאֲבֹתֶֽ עְתָּ אַתָּ֖ ים אֲשֶׁר֙ לֹ֣א יָדַ֔ ים אֲחֵרִ֔ עַבְדָה֙ אֱלֹהִ֣ וְנַֽ
א֖וֹ  יךָ  אֵלֶ֔ ים  הַקְּרֹבִ֣ ם  תֵיכֶ֔ סְבִיבֹ֣ אֲשֶׁר֙  ים  עַמִּ֗ הָֽ אֱלֹהֵ֣י  8 מֵֽ

רֶץ:  רֶץ וְעַד־קְצֵ֥ה הָאָֽ ךָּ מִקְצֵ֥ה הָאָ֖ ים מִמֶּ֑ רְחֹקִ֣ הָֽ
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Divine consciousness in the world. The difference, 
however, is that while our routine refinement of re-
ality requires us to summon our spiritual strength 
and do battle with our animal nature, convincing 
and cajoling it into Divine service, tests cannot be 
approached in this way. Rather, they require us 
to access far deeper powers, those of self-sacrifice 
and incontestable commitment to God. Essentially, 
this means tapping the previously mentioned inner 
sight-consciousness of God that each of us possess-
es in the merit of Moses’ prayer.
Inasmuch as attaining Divine consciousness, there-
by making the world more of a home for God, is the 
purpose of creation, it follows that moral tests serve 
a crucial function in bringing creation to its comple-
tion and fulfilling the purpose of the soul’s descent 
into the physical world.89

5 Follow God: This phrase can be read, “[Toward] the 
back of God, you will walk.” According to this inter-
pretation, the Torah here is describing the following 
successive rungs on the ladder of spiritual growth:
[Toward] the back of God, your God: You must first 
realize that all existence is created and sustained 
by God “turning His back,” so to speak, on reality. 
God’s presence is so overwhelming that if it were 

to be revealed openly in the world, the world could 
not maintain its self-awareness as being discrete 
from God. This, in turn, would undermine the pur-
pose of creation, which is for it to serve as a setting 
in which we seek God’s hidden presence. The more 
you realize that all you perceive of reality is just a 
façade for the underlying Divinity that sustains it— 
You will walk: the more you will progress toward 
successively more intense levels of loving God, who, 
you will come to realize, is the only true reality. This 
will ultimately bring you to the brink of rapturous 
death as you yearn to unite with God, but—
You will fear Him: humiliated by your own puniness, 
you will be afraid to approach God. Furthermore, 
you will realize that true unity with God means 
submission to His will, specifically, His will that 
you remain in the physical world and fulfill your 
Divine mission and potential. However, you will 
also come to realize that in devoting yourself to 
your Divine mission in this material world, you will 
be putting your inspiration at risk, since you will be 
exposing yourself to influences contrary to Divine 
consciousness. Therefore—
You must safeguard His commandments, ensuring that 
you continue to perform them with enthusiasm and 

doing so might dangerously expose you to their illnesses;83 and a fortiori (c) com-
fort mourners (just as God comforted Isaac84 and Jacob85 even though there were 
others who also comforted them) which is neither inconvenient nor dangerous.86

6 Returning to the subject of the false prophet: that prophet or that dreamer of a 
dream must be put to death by the court87 because he spoke deceptively about 
God, your God, who brought you out of Egypt and redeemed you from the 
house of bondage—for this reason alone God has claim to your loyalty—to lead 
you astray from the way in which God, your God, commanded you to go. So 
must you eliminate this evil from your midst.

Dealing with Tempters
7 If anyone88—even a close relative such as your brother, whether you have a com-
mon father or he is only the son of your mother but not of your father; your son; 
your daughter; the wife who lies in your embrace; or your father, who is your 
friend as dear to you as your own soul—incites you, either publicly or in secret, 
saying, ‘Let us go and worship other deities, which neither you nor your forefa-
thers have known,’
8 from among the deities of any of the peoples around you—whether those near-
by or those far off, for just as you know that the deities worshipped near you are 
false, so may you conclude that those far away from you are also false—and even 
if they incite you to worship a transnational deity, such as one of the heavenly bod-
ies that traverse the sky from one end of the earth to the other end of the earth;
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Third Reading

 RASHI 

100. Sanhedrin 1:5, 16b.  101. The area of Jerusalem outside the Temple grounds but within the city walls corresponded to the 
“camp of the Israelites” in the desert (Numbers 1:54). This area was considered consecrated ground, in which certain sacrifices 
could be eaten (Leviticus 10:14) and in which certain levels of ritual purity had to be maintained (Leviticus 4:12, 13:46; Numbers 
5:2, 19:3). Sifrei d’vei Rav.  

27.  ויקרא יט, יח. 28.  שמות כג, ה. 

תֹאהֲבֶנּוּ,  לֹא  לוֹ,  אֵב  תָּ תְהֵא  לֹא  לוֹ.  תֹאבֶה  9  לֹא 
לֹא  זֶה  אֶת  מוֹךָ",  כָּ לְרֵעֲךָ  "וְאָהַבְתָּ  אֱמַר27:  נֶּ שֶׁ לְפִי 
נַפְשׁוֹ לִמְחֹל  נוֹ עַל  הִתְחַנְּ בְּ מַע אֵלָיו.  תֹאהַב: וְלֹא תִשְׁ
עֲזֹב עִמּוֹ", לָזֶה לֹא תַעֲזֹב:  אֱמַר28: "עָזֹב תַּ נֶּ לוֹ, לְפִי שֶׁ
עַל  תַעֲמֹד  "לֹא  אֱמַר:  נֶּ שֶׁ לְפִי  עָלָיו.  עֵינְךָ  תָחוֹס  וְלֹא 
תַהֲפֹךְ  תַחְמֹל. לֹא  וְלֹא  זֶה לֹא תָחוֹס:  רֵעֶךָ", עַל  ם  דַּ
חוֹבָה,  לוֹ  יוֹדֵעַ  ה  אַתָּ אִם  עָלָיו.  ה  תְכַסֶּ וְלֹא  זְכוּתוֹ:  בִּ
יָצָא  אִם  הַרְגֶנּוּ.  תַּ הָרֹג  י  10  כִּ תֹּק:   לִשְׁ אי  ַ רַשּׁ אֵינְךָ 
ב,  ין חַיָּ ית דִּ אי, הַחֲזִירֵהוּ לְחוֹבָה. יָצָא מִבֵּ ין זַכַּ ית דִּ מִבֵּ

מִצְוָה  בָרִאשׁוֹנָה.  בּוֹ  הְיֶה  תִּ יָדְךָ  לִזְכוּת:  חֲזִירֵהוּ  תַּ אַל 
יַד אֲחֵרִים,  יָדוֹ, יָמוּת בְּ ת לַהֲמִיתוֹ. לֹא מֵת בְּ סָּ יַד הַנִּ בְּ
רָט  פְּ ם.  שָׁ בֶת  13  לָשֶׁ וְגוֹ':   הָעָם"  ל  כָּ "וְיַד  אֱמַר:  נֶּ שֶׁ
מַע וְגוֹ' לֵאמֹר.  י תִשְׁ נָה לְדִירָה: כִּ לֹּא נִתְּ לַיִם, שֶׁ לִירוּשָׁ
עַל.  בְלִיַּ נֵי  14  בְּ וְגוֹ':   ים"  אֲנָשִׁ "יָצְאוּ  ן,  כֵּ אוֹמְרִים 
ים:  נָשִׁ ים. וְלֹא  ל מָקוֹם: אֲנָשִׁ רְקוּ עֻלּוֹ שֶׁ פָּ שֶׁ לִי עֹל,  בְּ
אן אָמְרוּ: אֵין  בֵי עִיר אַחֶרֶת, מִכָּ בֵי עִירָם. וְלֹא יוֹשְׁ יֹשְׁ
הְיוּ  יִּ ים וְעַד שֶׁ יחוּהָ אֲנָשִׁ דִּ יַּ חַת, עַד שֶׁ דַּ ית עִיר הַנִּ נַעֲשֵׂ

יחֶיהָ מִתּוֹכָהּ:   מַדִּ

הּ  מִנֵּ ל  תְקַבֵּ וְלָא  לֵהּ  תֵיבֵי  9 לָא 
וְלָא תְחוּס עֵינָךְ עֲלוֹהִי וְלָא תְרַחֵם 
מִקְטַל  10 אֲרֵי  עֲלוֹהִי:  י  תְכַסֵּ וְלָא 
קַדְמֵיתָא  בְּ בֵהּ  הֵי  תְּ יְדָךְ  הּ  קְטְלִנֵּ תִּ
א  עַמָּ דְכָל  וִידָא  לְמִקְטְלֵהּ 
אַבְנַיָּא  בְּ הּ  מִנֵּ 11 וְתִרְגְּ בַתְרֵיתָא:  בְּ
לְאַטְעֲיוּתָךְ  בְעָא  אֲרֵי  וִימוּת 
קָךְ  אַפְּ י  דִּ אֱלָהָךְ  דַייָ  א  חַלְתָּ מִדַּ
עַבְדּוּתָא:  ית  מִבֵּ דְמִצְרַיִם  מֵאַרְעָא 
וְיִדְחֲלוּן  מְעוּן  יִשְׁ רָאֵל  יִשְׂ 12 וְכָל 
מָא  פִתְגָּ כְּ ד  לְמֶעְבַּ יוֹסְפוּן  וְלָא 
מַע  תִשְׁ 13 אֲרֵי  ינָךְ:  בֵּ הָדֵין  א  בִישָׁ
י יְיָ אֱלָהָךְ יָהֵב לָךְ  רְוָיךְ דִּ חֲדָא מִקִּ בַּ
גֻּבְרִין  ן לְמֵימָר: 14 נְפָקוּ  מָּ ב תַּ לְמִתַּ
ינָךְ וְאַטְעָיוּ יָת יָתְבֵי  עָא מִבֵּ נֵי רִשְׁ בְּ
הוֹן לְמֵימָר נְהַךְ וְנִפְלַח לְטַעֲוַת  קַרְתְּ

י לָא יְדַעְתּוּן:  עַמְמַיָּא דִּ

יו  ינְךָ֙ עָלָ֔ ע אֵלָ֑יו וְלֹֽא־תָח֤וֹס עֵֽ 9 לֹֽא־תֹאבֶ֣ה ל֔וֹ וְלֹ֥א תִשְׁמַ֖

יָדְֽךָ֛  נּוּ  הַרְגֶ֔ תַּֽ הָרֹג֙  י  10 כִּ֤ יו:  עָלָֽ ה  וְלֹֽא־תְכַסֶּ֖ ל  וְלֹֽא־תַחְמֹ֥

חֲרֹנָֽה:  בָּאַֽ ם  כָּל־הָעָ֖ וְיַד֥  הֲמִית֑וֹ  לַֽ אשׁוֹנָ֖ה  בָרִֽ הְיֶה־בּ֥וֹ  תִּֽ

יְהָֹוה֣  מֵעַל֙  יחֲךָ֙  לְהַדִּֽ שׁ  בִקֵּ֗ כִּי  וָמֵ֑ת  ים  אֲבָנִ֖ בָֽ 11 וּסְקַלְתּ֥וֹ 

ל־ ים: 12 וְכָ֨ יִם מִבֵּ֥ית עֲבָדִֽ רֶץ מִצְרַ֖ יאֲךָ֛ מֵאֶ֥ יךָ הַמּוֹצִֽ אֱלֹהֶ֔

ע  הָרָ֛ כַּדָּבָ֥ר  עֲשׂ֗וֹת  לַֽ פוּ  וְלֹֽא־יוֹסִ֣ רָא֑וּן  וְיִֽ יִשְׁמְע֖וּ  ל  יִשְׂרָאֵ֔

ךָ: ס הַזֶּה֖ בְּקִרְבֶּֽ

לְךָ֛  ן  נֹתֵ֥ יךָ  אֱלֹהֶ֜ יְהָֹוה֨  אֲשֶׁר֩  יךָ  עָרֶ֗ ת  בְּאַחַ֣ ע  י־תִשְׁמַ֞ 13 כִּֽ

ךָ  עַל֙ מִקִּרְבֶּ֔ ים בְּנֵֽי־בְלִיַּ֨ ר: 14 יָצְֽא֞וּ אֲנָשִׁ֤ ם לֵאמֹֽ לָשֶׁ֥בֶת שָׁ֖

ים  אֱלֹהִ֥ ה  עַבְדָ֛ וְנַֽ ה  לְכָ֗ נֵֽ ר  לֵאמֹ֑ ם  עִירָ֖ שְׁבֵ֥י  אֶת־יֹֽ יחוּ  וַיַּדִּ֛

ם:  ים אֲשֶׁ֥ר לֹֽא־יְדַעְתֶּֽ אֲחֵרִ֖

The Idolatrous City
13 If, when you enter your land, you (i.e., your legal proxy, the Sanhedrin100) hear 
testimony about people residing in one of your residential cities (but not in the 
Temple city, for it is in essence a setting for the Temple service, not for residence, 
even though people may live there101) that God, your God, is giving you, saying,
14 ‘Men who are unfaithful to the Torah’s commandments have gone forth from 
among you and have led the inhabitants of their city astray, saying, “Let us go 
and worship other deities, which you have not known,” ’
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Deuteronomy 13:9-14 

92. Leviticus 19:18.  93. Exodus 23:5.  94. Leviticus 19:16.  95. Rashi on v. 7, above.  96. V. 7.  97. Likutei Sichot, vol. 19, pp. 148-151.  
98. Sanhedrin 6:4 (and 45a).  99. As described below, 17:7.  

9 you must not love him, i.e., seek a way to let him live out of love for him, even 
though you are otherwise commanded to love your fellow;92 you must not hear-
ken to him when he pleads for his life, even though you are otherwise command-
ed to come to the aid of your enemy;93 you must not pity him, even though you 
are otherwise prohibited to idly allow your fellow to be killed;94 you must not have 
mercy upon him by trying to exonerate him; you must not cover up for him by 
refraining from testifying against him when you have incriminating information 
that would enable you to do so.

Besides the fact that idolatry is forbidden, you should find this attempted incite-
ment insulting, for even idolaters remain loyal to their national deities, refusing 
to pursue those of other nations.95 The examples of inciters given above96 do not 
include the mother or sister, since an adult man, having formed his own opinions 
about life, is no longer typically influenced by his mother in matters of theology (as 
he might still be by his brothers or father), nor, having established his own family, 
is he any longer close enough to his sister to be drawn by this closeness into ques-
tionable activities (as he still is to his wife and children).97 

10 Returning to how you should treat the tempter: You should not have mercy on 
him; rather, you must do your best to kill him: if the court acquits him and you 
then remember some incriminating testimony, have him brought back to court for 
a retrial. Or, if he has been condemned and you then remember some exonerating 
testimony, do not have him brought back to court for a retrial; let them kill him.

The tempter is executed by stoning. The normal procedure in stoning is that the 
witnesses first to try to kill the convict by pushing him from an elevation twice his 
own height98 and, if this fails, casting a heavy stone onto his chest; only if this, too 
fails, does the populace kill him by pelting him with stones.99 In this case, however, 
your hand—that of the person the inciter was attempting to incite, rather than the 
hand of the witnesses—must be the first to be raised against him to put him to 
death, since you would have been the victim of his attempted incitement, but if 
you cannot kill him by yourself, afterwards he must die at the collective hand of 
all the people.

11 Thus, you must stone him with stones so that he dies, because he sought to 
lead you astray from God, your God, who brought you out of Egypt, out of the 
house of bondage.

12 All Israel must listen to the case and be afraid to do likewise, so that they no 
longer commit any evil such as this in your midst.
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Fourth Reading

� inner dimensions �
[1] You are children of God, your God: The Ba’al 
Shem Tov’s analogy to elderly parents implies 
that, as stated above, the Jew originates in God’s 
essence. An elder deserves respect by virtue of 
the wisdom (chochmah) he has acquired during 
his long life.113 Chochmah is the first, and thus 
the “oldest,” of the ten sefirot; furthermore, it is 

the gateway to the supra-conscious levels of the 
soul (and by analogy, to the Godhead), including 
the inner dimension of keter, which is known by 
the Biblical epithet Atik Yomin (“the Ancient of 
Days”114). It is at this level that the Jewish soul is 
one with God115

 RASHI 

 CHASIDIC INSIGHTS 

110. Tanya, chapter 2.  111. Keter Shem Tov, addendum 133.  112. Kidushin 32b.  113. Daniel 7:9.  114. See Zohar 3:73a. Sefer HaSichot 
5751, vol. 1, pp. 422-423.  

29.  דברים יט, יח. 30.  שם יז, ד. 31.  ויקרא כא, ה. 

בַע  שֶׁ לָמְדוּ  אן  מִכָּ הֵיטֵב.  אַלְתָּ  וְשָׁ וְחָקַרְתָּ  תָּ  15  וְדָרַשְׁ
ה  רִישָׁ דְּ לֹשׁ:  שָׁ יֵשׁ  אן  כָּ קְרָא,  הַמִּ מֵרִבּוּי  חֲקִירוֹת 
נּוּ לָמְדוּ  נְיָן, וּמִמֶּ " אֵינוֹ מִן הַמִּ אַלְתָּ וַחֲקִירָה וְהֵיטֵב. "וְשָׁ
ֹפְטִים  דִיקוֹת. וּבְמָקוֹם אַחֵר הוּא אוֹמֵר29: "וְדָרְשׁוּ הַשּׁ בְּ
תָּ הֵיטֵב".  וּבְמָקוֹם אַחֵר הוּא אוֹמֵר30: "וְדָרַשְׁ הֵיטֵב", 
ל  ן הָאָמוּר שֶׁ וָה, לִתֵּ לָמְדוּ "הֵיטֵב" "הֵיטֵב" לִגְזֵרָה שָׁ
לַהֲמִיתָם  יָכוֹל  אֵינְךָ  אִם  ה.  תַכֶּ ה  16  הַכֵּ זֶה:   בָּ זֶה 
17  לַה'  אַחֶרֶת:   בְּ הֲמִיתֵם  בָהֶם,  תוּבָה  הַכְּ יתָה  מִּ בַּ

מוּסָב  ה'.  יָשׁוּב  18  לְמַעַן  בִילוֹ:   וּבִשְׁ מוֹ  לִשְׁ אֱלֹהֶיךָ. 
עֲבוֹדָה זָרָה  ל זְמַן שֶׁ כָּ ה": מֵחֲרוֹן אַפּוֹ. שֶׁ ה תַכֶּ עַל "הַכֵּ
נוּ  דְדוּ. לֹא תִתְּ עוֹלָם:  1  לֹא תִתְגֹּ עוֹלָם, חֲרוֹן אַף בָּ בָּ
ים  הָאֱמוֹרִיִּ שֶׁ דֶרֶךְ  כְּ רְכֶם עַל מֵת,  בְשַׂ בִּ רֶט  וָשֶׂ דִידָה  גְּ
רְאוּיִין  ם  וְאַתֶּ מָקוֹם  ל  שֶׁ נָיו  בָּ ם  אַתֶּ שֶׁ לְפִי  ין;  עוֹשִׂ
עֵינֵיכֶם.  ין  בֵּ וּמְקֹרָחִים:  גְדוּדִים  וְלֹא  נָאִים  לִהְיוֹת 
חַת. וּבְמָקוֹם אַחֵר הוּא אוֹמֵר31: "לֹא יִקְרְחוּ  דַּ אֵצֶל הַפַּ

בֵין הָעֵינַיִם:   ל הָרֹאשׁ כְּ ם", לַעֲשׂוֹת כָּ רֹאשָׁ קָרְחָה בְּ

אַל  וְתִשְׁ וְתִבְדּוֹק  ע  15 וְתִתְבַּ
מָא  תְגָּ פִּ וָן  כֵּ טָא  קֻשְׁ וְהָא  יָאוּת 
ינָךְ:  בֵּ הָדָא  א  תּוֹעֶבְתָּ אִתְעֲבִידַת 
א  קַרְתָּ יָתְבֵי  יָת  תִמְחֵי  16 מִמְחָא 
יָתַהּ  ר  מַּ גַּ חָרֶב  דְּ ם  לְפִתְגָּ הַהִיא 
ם  לְפִתְגָּ עִירַהּ  בְּ וְיָת  בַהּ  י  דִּ ל  כָּ וְיָת 
כְנוֹשׁ  תִּ עֲדָאַהּ  ל  כָּ 17 וְיָת  חָרֶב:  דְּ
א  נוּרָא יָת קַרְתָּ לְגוֹ פְתָיַהּ וְתוֹקֵד בְּ
מִיר קֳדָם יְיָ אֱלָהָךְ  ל עֲדָאַהּ גְּ וְיָת כָּ
נֵי  תִתְבְּ לָא  לְעָלַם  חָרִיב  ל  תֵּ וּתְהֵי 
עַם מִן  ידָךְ מִדַּ ק בִּ עוֹד: 18 וְלָא יִדְבַּ
קוֹף רֻגְזֵהּ  יתוּב יְיָ מִתְּ דִיל דִּ חֶרְמָא בְּ
ךְ  נָּ וְיֵהַב לָךְ רַחֲמִין וִירַחֵם עֲלָךְ וְיַסְגִּ
19 אֲרֵי  לַאֲבָהָתָךְ:  ים  קַיִּ דִי  מָא  כְּ
ר  לְמִטַּ אֱלָהָךְ  ייָ  דַּ לְמֵימְרָא  ל  תְקַבֵּ
דָךְ  מְפַקְּ אֲנָא  י  דִּ קּוֹדוֹהִי  פִּ ל  כָּ יָת 
יְיָ  קֳדָם  ר  כָשַׁ דְּ ד  לְמֶעְבַּ דֵין  יוֹמָא 
יְיָ  קֳדָם  אַתּוּן  נִין  14:1 בְּ אֱלָהָךְ: 
וּוּן  אֱלָהֲכוֹן לָא תִתְהַמְמוּן וְלָא תְשַׁ

ין עֵינֵיכוֹן עַל מִית:  מְרָט בֵּ

1 You are children of God, your God: This met-
aphor implies that just as a child originates in its 
parents’ essence, so do the Jewish people originate 
in God’s essence.110 In the words of the Ba’al Shem 
Tov, “Every Jew is as precious to God as an only son 

born to his parents in their old age is to them—and, 
in fact, even more precious.”111

In other words, when our sages say that God cre-
ated the world for the sake of Israel,112 they mean not 
only for the sake of the Jewish people as a whole but 

נָכ֣וֹן  אֱמֶת֙  וְהִנֵּה֤  ב  הֵיטֵ֑ אַלְתָּ֖  וְשָֽׁ קַרְתָּ֛  וְחָֽ רַשְׁתָּ֧  15 וְדָֽ

ה  תַכֶּ֗ 16 הַכֵּ֣ה  ךָ:  בְּקִרְבֶּֽ את  הַזֹּ֖ הַתּֽוֹעֵבָ֥ה  ה  נֶֽעֶשְׂתָ֛ ר  הַדָּבָ֔
וְאֶת־ הּ  אֹתָ֧ ם  חֲרֵ֨ הַֽ רֶב  לְפִי־חָ֑ וא  הַהִ֖ יר  הָעִ֥ שְׁבֵ֛י  אֶת־יֹֽ
17 וְאֶת־כָּל־ רֶב:  לְפִי־חָֽ הּ  וְאֶת־בְּהֶמְתָּ֖ כָּל־אֲשֶׁר־בָּ֛הּ 
יר  אֶת־הָעִ֤ שׁ  בָאֵ֗ רַפְתָּ֣  וְשָֽׂ רְחֹבָהּ֒  אֶל־תּ֣וֹךְ  תִּקְבֹּץ֮  הּ  שְׁלָלָ֗
ם  עוֹלָ֔ ל  תֵּ֣ יְתָה֙  וְהָֽ אֱלֹהֶ֑יךָ  יהָֹו֖ה  לַֽ יל  כָּלִ֔ וְאֶת־כָּל־שְׁלָלָהּ֙ 
רֶם  מִן־הַחֵ֑ מְא֖וּמָה  בְּיָדְֽךָ֛  18 וְלֹֽא־יִדְבַּ֧ק  עֽוֹד:  תִבָּנֶ֖ה  לֹ֥א 
חַמְךָ֣  וְרִֽ חֲמִים֙  רַֽ תַן־לְךָ֤  וְנָֽ אַפּ֗וֹ  חֲר֣וֹן  מֵֽ יְהָֹוה֜  יָשׁ֨וּב  עַן֩  לְמַ֩
ע בְּקוֹל֙ יְהָֹוה֣  י תִשְׁמַ֗ יךָ: 19 כִּ֣ אֲבֹתֶֽ ע לַֽ אֲשֶׁ֥ר נִשְׁבַּ֖ ךָ כַּֽ וְהִרְבֶּ֔
הַיּ֑וֹם  מְצַוְּךָ֖  י  נֹכִ֥ אָֽ אֲשֶׁ֛ר  יו  אֶת־כָּל־מִצְוֹתָ֔ לִשְׁמֹר֙  יךָ  אֱלֹהֶ֔

יךָ: ס ר בְּעֵינֵי֖ יְהָֹוה֥ אֱלֹהֶֽ עֲשׂוֹת֙ הַיָּשָׁ֔ לַֽ
דְד֗וּ  תִתְגֹּֽ לֹ֣א  אֱלֹֽהֵיכֶ֑ם  יהָֹו֖ה  לַֽ ם  אַתֶּ֔ 14:1 בָּנִי֣ם  רביעי 

ת:  ם לָמֵֽ ינֵיכֶ֖ ה בֵּ֥ין עֵֽ ימוּ קָרְחָ֛ וְלֹֽא־תָשִׂ֧

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Deuteronomy 13:15-14:1 

� a closer look �
[15] Inquire, investigate, and ask: The judges 
must first interrogate the witnesses with regard 
to (1) in which seven-year agricultural cycle 
the crime took place, (2) in which year it took 
place, (3) in which month, (4) on which day of 

the month, (5) on which day of the week, (6) in 
which hour of the day, and (7) where. They must 
then interrogate the witnesses as to the substance 
of the crime and with regard to surrounding and 
accompanying evidence.109 

102. Cf. Genesis 43:14.  103. Rashi on v. 14, above.  104. Exodus 4:22.  105. Leviticus 19:28, 21:5.  109. Sanhedrin 5:1-2; Mishneh Torah, 
Eidut 1:4-6.  106. Leviticus 19:28.  107. Y. Ketubot 1:1; Mishneh Torah, Aveil 1:1.  108. Genesis 50:10; see also Genesis 7:4.  

15 you (i.e., the court) must inquire, investigate, and question the witnesses thor-
oughly about their testimony. If it is indeed true, and the court is convinced that 
the matter is certain, that this abomination has been committed in your midst,
16 then you (i.e., the agents of the court) must strike down the inhabitants of that 
city with the edge of the sword, destroying it along with all that is in it, and its 
livestock in the fields surrounding it, with the edge of the sword. If for some rea-
son they cannot kill them by the sword, they should kill them in some other way.
17 You (i.e., the agents of the court) must then gather all its spoil into the midst of 
its open square and completely burn the city and all its spoil with fire in honor 
of God, your God and on His behalf. It must be a heap of destruction forever, 
never to be rebuilt.
18 Nothing that is doomed to destruction may remain in your possession, so 
that God may turn from His fierce wrath—for God displays anger whenever 
and wherever idolatry is practiced—and inspire others to treat you with compas-
sion,102 Himself be compassionate with you, and multiply you, as He swore to 
your forefathers—
19 provided that you hearken to the voice of God, your God, by keeping all His 
commandments that I am commanding you today, in order that you may do that 
which is proper in the eyes of God, your God.
The law concerning an idolatrous city only applies if (a) adult males, and not wom-
en or minors, incited the public to idolatry; and (b) the inciters were residents of 
the city they incited,103 for only then can full responsibility devolve on the city in 
question. 

Separating from the Gentiles
Fourth Reading 14:1 As God has said of you before,104 You are the children of God, 
your God, and should therefore keep yourselves befittingly handsome. As you 
have already been commanded,105 you must neither cut yourselves anywhere on 
your body nor make a bald spot—either next to your forehead, which is above the 
point between your eyes, or anywhere else on your head—as a sign of mourning 
for the dead, for these are Amorite practices, which you must shun.
You have been taught that on the day a close relative dies, you must observe griev-
ing practices until nightfall.106 Although this is all the Torah requires, I am institut-
ing now the observance of additional mourning practices for a full seven days,107 
reminiscent of how Joseph mourned for Jacob for a full week.108


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121. Likutei Sichot, vol. 11, pp. 5-6.  122. Exodus 20:2.  123. Exodus 13:1-2, 11-12, 34:19; Leviticus 27:26-28; Numbers 18:15-18.  
124. Below, 15:19-22.  125. Leviticus 22:21.  126. Likutei Sichot, vol. 29, pp. 88-94.  

32.  אַקּוֹ, יָעֵל ־סֶלַע. 

ת עַצְמְךָ מֵאֲבוֹתֶיךָ, וְעוֹד  ַ ה. קְדֻשּׁ י עַם קָדוֹשׁ אַתָּ 2  כִּ
לְךָ,  י  עַבְתִּ תִּ שֶׁ ל  כָּ תּוֹעֵבָה.  ל  3  כָּ ה'":   חַר  בָּ "וּבְךָ 
הֲרֵי  דִינָה,  מְּ בַּ חֲטוֹ  לְשָׁ דֵי  כְּ כוֹר  בְּ אֹזֶן  צָרַם  אִם  שֶׁ
וּבָא  בּוֹ".  יִהְיֶה  לֹא  מוּם  ל  "כָּ לְךָ,  י  עַבְתִּ תִּ שֶׁ בָר  דָּ
ל  ֵ שּׁ חַט וְיֹאכַל עַל אוֹתוֹ הַמּוּם. בִּ לֹּא יִשְׁ אן שֶׁ ד כָּ וְלִמֵּ
אן עַל  י לְךָ, הִזְהִיר כָּ עַבְתִּ תִּ בָר שֶׁ חָלָב, הֲרֵי דָּ ר בְּ שָׂ בָּ

וְיַחְמוּר.  וּצְבִי  ל  אַיָּ וְגוֹ'  הֵמָה  הַבְּ 4-5  זֹאת  אֲכִילָתוֹ:  
הֵמָה  הַבְּ שֶׁ דָנוּ  וְלִמְּ הֵמָה,  בְּ כְלַל  בִּ ה  הַחַיָּ שֶׁ דָנוּ  לִמְּ
כָל מָקוֹם פּוֹרֵט  בְּ הוֹרָה, שֶׁ ה מִן הַטְּ וְחַיָּה טְמֵאָה מְרֻבָּ
סֶלַע,  יַעֲלֵי  "יַעֲלָא",  ם  מְתֻרְגָּ וְאַקּוֹ.  הַמּוּעָט:  אֶת 
עַר.  הַיַּ שׁוֹר  לָא",  "תּוֹרְבָּ וּתְאוֹ.  אישטיינבו"ק32:  הוּא 

י:   לְשׁוֹן אֲרַמִּ אלָא" — יַעַר בִּ "בָּ

ישׁ אַתְּ קֳדָם יְיָ אֱלָהָךְ  2 אֲרֵי עַם קַדִּ

לְעַם  לֵהּ  לְמֶהֱוֵי  יְיָ  אִתְרְעֵי  וּבָךְ 

י  אַפֵּ עַל  י  דִּ עַמְמַיָּא  מִכֹּל  יב  חַבִּ

מְרָחָק:  דִּ ל  כָּ תֵיכוּל  3 לָא  אַרְעָא: 

רִין  תֵיכְלוּן תּוֹרִין אִמְּ עִירָא דְּ ין בְּ 4 דֵּ

ין: 5 אַיָּלָא וְטַבְיָא  עִזִּ רְחֵלִין וְגַדְיָן דְּ דִּ

לָא  וְתוֹרְבָּ וְרֵימָא  וְיַעְלָא  וְיַחְמוּרָא 

וְדִיצָא: 

had “no choice” but to be intrinsically bound to us. 
What is lacking in this aspect of our relationship 
with Him, then, is that it says nothing about what 
connection, if any, might exist beyond our mutual 
affinity.

Therefore, God also chose us to be His people. Free 
choice implies that no external factors determine 
the choice; the chooser can even make a choice that 
goes against his nature, if he so desires. The fact that 
the chooser chooses the chosen regardless of any ra-
tional determining factors indicates that there is a 
deep, essential identity between the chooser and the 
chosen that transcends natural cause-and-effect.121

By choosing us, relating to us beyond our mutually 
intrinsic, natural connection to Him, God enabled 
us to choose Him, i.e., to devote ourselves to Him 
beyond the dictates of logic or natural affinity. Thus, 
at the Giving of the Torah, we became not only 
God’s “children,” but also His faithful “servants.”122

On the other hand, the advantage of the intrinsic 
connection over the volitional connection lies in 
the fact that it highlights the qualities that distin-
guish the Jewish people—how we imitate God, so 
to speak. In contrast, God’s free choice of the Jewish 
people, as above, is not based on anything about us 
that would influence such a choice.� [continues...]

יְהָֹוה֗  ר  בָּחַ֣ וּבְךָ֞  אֱלֹהֶ֑יךָ  יהָֹו֖ה  לַֽ ה  אַתָּ֔ קָדוֹשׁ֙  עַ֤ם  י  2 כִּ֣
עַל־פְּנֵי֥  ר  אֲשֶׁ֖ ים  עַמִּ֔ הָֽ מִכֹּל֙  ה  סְגֻלָּ֔ לְעַ֣ם  לוֹ֙  הְי֥וֹת  לִֽ

ה: ס אֲדָמָֽ הָֽ
אֲשֶׁ֣ר תֹּאכֵ֑לוּ  ה  הַבְּהֵמָ֖ את  4 זֹ֥ ה:  ל כָּל־תּֽוֹעֵבָֽ 3 לֹ֥א תֹאכַ֖
וְאַקּ֥וֹ  וְיַחְמ֑וּר  י  וּצְבִ֖ 5 אַיָּל֥  ים:  עִזִּֽ וְשֵׂ֥ה  ים  כְשָׂבִ֖ שֵׂ֥ה  שׁ֕וֹר 

ן וּתְא֥וֹ וָזָֽמֶר:  וְדִישֹׁ֖

� A Closer Look �
[3] The result of some forbidden act: For exam-
ple, we are required to consecrate the firstborn of 
all our cows, sheep, and goats as sacrifices.123 If, 
however, such a consecrated animal becomes ac-
cidentally blemished, it loses its consecrated sta-
tus and is permitted to be eaten by laity, just like 
any ordinary animal.124 It is forbidden, however, 
to blemish consecrated animals deliberately;125 
therefore, if someone does intentionally blem-
ish a consecrated firstborn animal, then, by force 
of this verse, he is not allowed to eat it, despite 
its having lost its consecrated status. Other lay 
people, however, are allowed to eat it; since they 
did not blemish the animal, the prohibition ex-

pressed in this verse does not apply to them.
If, however, the animal is later accidentally 
blemished in some additional way, even the per-
son who originally blemished it may eat it, since 
his forbidden act is no longer solely responsible 
for revoking the animal’s consecrated status. 
Similarly (if somewhat more abstractly): it is for-
bidden to cook meat and milk together; if some-
one does so, then the cooked food is forbidden 
to him by force of its original prohibition in ad-
dition to the prohibition against consuming any-
thing produced by a forbidden act. For others, 
however, the cooked food is forbidden only by 
force of its original prohibition.126 



re’eh

167
83

Deuteronomy 14:2-5 

 CHASIDIC INSIGHTS 

115. Above, 7:6.  116. Exodus 19:5.  117. Likutei Sichot, vol. 29, pp. 88-94.  118. Vayikra Rabbah 36:4, etc.  119. Sanhedrin 4:5.  120. Li-
kutei Sichot, vol. 3, p. 982.  

for the sake of each individual Jew. Therefore, the 
sages say that every Jew should live life as if the en-
tire world were created for him or her119 and awaits 
his or her unique contribution to its destiny.120

1-2 You are children of God…. You have inherited 
the qualities that make you a holy people…from 
your forefathers, and beyond this, God has cho-
sen you to be a treasured people:
Besides our being God’s “children,” a status we in-
herit from our forefathers, God also chooses us to be 
His people. Thus, beyond the intrinsic connection 
between God and the Jewish people comparable to 
the intrinsic connection between parents and chil-

dren, there is also a volitional connection that exists 
because God chose us.
In order for us to be His representatives in the world, 
God created us with a certain affinity to Him, such 
that we share His passions, we like what He likes, 
we dislike what He dislikes, and so on. These “in-
herited characteristics” constitute our parent-child 
relationship with Him. This affinity makes our rela-
tionship with Him intrinsic and natural.
However, just as people are “forced” by their natu-
ral tendencies to be attracted to certain things, this 
natural relationship with God is similarly invol-
untary. It is as if once God created us this way, He 

2 For, as you have been told,116 you 
have inherited from your forefathers 
the qualities that make you a holy 
people to God, your God, and beyond 
this, God has chosen you to be a trea-
sured people for Him out of all the 
nations upon the earth.117 It therefore 
does not befit you to imitate non-Jew-
ish customs.
3 Furthermore, your holiness obligates 
you to refrain from eating foods that 
are detrimental to this holiness. To be-
gin with, you must not eat anything 
produced by a forbidden act; you must 
not eat such entities, just as you must 
not eat any entity that God has explic-
itly declared to be an abomination. 
Nonetheless, performing the forbidden 
act only disentitles the person who per-
formed it from eating the entity; other 
people are not prohibited from eating 
the entity by that person’s actions.118 
4 Besides this, you must not eat any 
animal that God has explicitly forbidden you to eat—which 
means most species of animals. The following are the mi-
nority of land-animals that you may eat: among the domes-
ticated animals: ox and other cattle, lamb and other sheep, 
and goat-kids and other goats;
5 among the undomesticated animals: deer, gazelle, fallow-
deer, ibex, addax, bison, and wild sheep (see Figures 2a-g),

Figure 2b. GazelleFigure 2a. Deer

Figure 2c. Fallow-deer

Figure 2e.Addax

Figure 2d. Ibex

Figure 2f. Bison

Figure 2g. Wild sheep
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33.  כַּף רֶגֶל. 34.  תורת כהנים שמיני פרק ד, ח ־ט. 35.  ויקרא כא, א. 36.  עֲטָלֵף. 37.  דּוּכִיפַת. 

פלנט"א33:  רְסָה.  פַּ תַרְגּוּמוֹ:  כְּ סְדוּקָה,  6  מַפְרֶסֶת. 
וְאֵינָהּ  סְדוּקָה  שׁ  יֵּ שֶׁ רְנַיִם,  צִפָּ י  תֵּ שְׁ בִּ חֲלוּקָה  וְשֹׁסַעַת. 
מָע, מַה  הֵמָה. מַשְׁ בְּ רְנַיִם, וְהִיא טְמֵאָה: בַּ פָּ צִּ חֲלוּקָה בַּ
ר  נִתָּ לִיל  ְ הַשּׁ שֶׁ אָמְרוּ  אן  מִכָּ אֱכֹל.  הֵמָה  בְּ בַּ מְצָא  נִּ ֶ שּׁ
נֵי  שׁ לָהּ שְׁ יֵּ רְיָה הִיא שֶׁ סוּעָה. בִּ ְ חִיטַת אִמּוֹ:  7  הַשּׁ שְׁ בִּ
נוּ?  נִשְׁ ה  לָמָּ רַבּוֹתֵינוּ:  אָמְרוּ  דְרָאוֹת.  שִׁ י  תֵּ וּשְׁ ין  גַבִּ
הָרָאָה,  נֵי  מִפְּ וּבָעוֹפוֹת  סוּעָה,  ְ הַשּׁ נֵי  מִפְּ הֵמוֹת  בְּ בַּ
עוּ.  הֲנִים:  8  וּבְנִבְלָתָם לֹא תִגָּ תוֹרַת כֹּ לֹּא נֶאֶמְרוּ בְּ שֶׁ
ב לְטַהֵר אֶת עַצְמוֹ  אָדָם חַיָּ רֶגֶל, שֶׁ רְשׁוּ: בָּ רַבּוֹתֵינו34ּ פֵּ
לְמוּד לוֹמַר35:  נָה? תַּ ָ כָל הַשּׁ רֶגֶל. יָכוֹל יִהְיוּ מֻזְהָרִים בְּ בָּ
חֲמוּרָה  ת  הַמֵּ מְאַת  טֻּ וּמַה  וְגוֹ',  הֲנִים"  הַכֹּ אֶל  "אֱמֹר 
נְבֵלָה  טֻמְאַת  מֻזְהָרִים,  רָאֵל  יִשְׂ וְאֵין  מֻזְהָרִים  הֲנִים  כֹּ
יר  ל צִפּוֹר טְהֹרָה תֹאכֵלוּ. לְהַתִּ ן:  11  כָּ כֵּ ל שֶׁ ה לֹא כָּ קַלָּ

מֵהֶם.  תֹאכְלוּ  לֹא  ר  אֲשֶׁ 12  וְזֶה  צֹרָע:   מְּ בַּ שֶׁ חַת  לַּ מְשֻׁ
ה וְגוֹ'. הִיא  חוּטָה:  13  וְהָרָאָה וְאֶת הָאַיָּ ְ לֶאֱסֹר אֶת הַשּׁ
מָהּ "רָאָה"?  ה נִקְרָא שְׁ ה. וְלָמָּ יָּ רָאָה, הִיא אַיָּה, הִיא דַּ
לֹּא  שֶׁ מוֹתֶיהָ?  שְׁ כָל  בְּ הִזְהִירְךָ  וְלָמָה  בְיוֹתֵר.  רוֹאָה  שֶׁ
לֹּא יְהֵא הָאוֹסְרָהּ  ין לַחֲלֹק, שֶׁ ה לְבַעַל דִּ תְחוֹן פֶּ ן פִּ לִתֵּ
יָּה"  "דַּ זוֹ  אוֹמֵר:  יר  לְהַתִּ א  וְהַבָּ "רָאָה",  אוֹתָהּ  קוֹרֵא 
תוּב. וּבָעוֹפוֹת  מָהּ, וְזוֹ לֹא אָסַר הַכָּ מָהּ אוֹ "אַיָּה" שְׁ שְׁ
ים  הוֹרִים מְרֻבִּ הָעוֹפוֹת הַטְּ ד שֶׁ מֵאִים, לְלַמֵּ רַט לְךָ הַטְּ פֵּ
מֶת.  נְשָׁ הַתִּ הַמּוּעָט:  אֶת  רַט  פֵּ לְפִיכָךְ  מֵאִים,  הַטְּ עַל 
ם:   הַיָּ מִן  גִים  דָּ וֹלֶה  הַשּׁ לָךְ.  17  שָׁ שׁורי"ץ36:   קלב"א 
הירופ"א37,  וּבְלַעַז  ר,  הַבָּ רְנְגוֹל  תַּ הוּא  18  דּוּכִיפַת. 

פוּלָה:   לְתּוֹ כְּ וְכַרְבַּ

פַרְסְתָא  סְדִיקָא  דִּ עִירָא  בְּ 6 וְכָל 
רְסָתָא  פַּ ין  רְתֵּ תַּ טִלְפִין  וּמַטְלְפָא 
יָתַהּ  בְעִירָא  בִּ רָא  פִשְׁ קָא  מַסְּ
תֵיכְלוּן  לָא  ין  דֵּ יָת  רַם  7 בְּ יכְלוּן:  תֵּ
פַרְסְתָא  דִיקֵי  וּמִסְּ רָא  פִשְׁ קֵי  סְּ מִמַּ
וְיָת  מְלָא  גַּ יָת  טִלְפַיָּא  מַטְלְפֵי 
רָא  קֵי פִשְׁ אַרְנְבָא וְיָת טַפְזָא אֲרֵי מַסְּ
אִנּוּן וּפַרְסַתְהוֹן לָא סְדִיקָא מְסָאֲבִין 
אִנּוּן לְכוֹן: 8 וְיָת חֲזִירָא אֲרֵי סְדִיק 
מְסָאָב  ר  פָשַׁ וְלָא  הוּא  רְסְתָא  פַּ
תֵיכְלוּן  לָא  סְרְהוֹן  מִבִּ לְכוֹן  הוּא 
ין  דֵּ 9 יָת  תִקְרְבוּן:  לָא  הוֹן  וּבִנְבִלְתְּ
לֵהּ  י  דִּ כֹּל  בְמַיָּא  י  דִּ מִכֹּל  יכְלוּן  תֵּ
י  דִּ 10 וְכֹל  יכְלוּן:  תֵּ וְקַלְפִין  צִיצִין 
תֵיכְלוּן  לָא  וְקַלְפִין  צִיצִין  לֵהּ  לֵית 
כְיָא  ר דַּ ל צִפַּ מְסָאָב הוּא לְכוֹן: 11 כָּ
תֵיכְלוּן  לָא  י  דִּ 12 וְדֵין  יכְלוּן:  תֵּ
13 וּבַת  וְעַזְיָא:  וְעָר  רָא  נִשְׁ הוֹן  מִנְּ
לִזְנַהּ:  וְדַיְתָא  וְטָרָפִיתָא  נְפָא  כַּ
ת  ל עוֹרְבָא לִזְנֵהּ: 15 וְיָת בַּ 14 וְיָת כָּ
א וְנָצָא  חְפָּ ר שַׁ נַעֲמִיתָא וְצִיצָא וְצִפַּ
וּבַוְתָא:  וְקִפּוֹפָא  16 וְקַדְיָא  לִזְנוֹהִי: 
לֵינוּנָא:  וְשָׁ וִירַקְרֵקָא  17 וְקָתָא 
ר טוּרָא  רִיתָא וְאִבּוּ לִזְנַהּ וְנַגַּ 18 וְחַוָּ

פָא:  וַעֲטַלֵּ

Our intrinsic relationship with God is therefore 
both expressed and enhanced by fulfilling our 
mission in this world—disseminating Divine con-
sciousness through the study of the Torah and the 

performance of the commandments—for this is 
how we imitate God and show ourselves to be His 
children, “cut from the same cloth,” so to speak, as 
He. Once we have evinced our intrinsic connection 

י פְרָס֔וֹת  סַע֙ שְׁתֵּ֣ ה וְשֹׁסַ֤עַת שֶׁ֨ סֶת פַּרְסָ֗ ה מַפְרֶ֣ 6 וְכָל־בְּהֵמָ֞
לֹ֤א  ה  אֶת־זֶ֞ ךְ  7 אַ֣ לוּ:  תֹּאכֵֽ הּ  אֹתָ֖ ה  בַּבְּהֵמָ֑ ה  גֵּרָ֖ עֲלַ֥ת  מַֽ
ת־ ה הַשְּׁסוּעָ֑ה אֶֽ ה וּמִמַּפְרִיסֵ֥י הַפַּרְסָ֖ עֲלֵי֣ הַגֵּרָ֔ אכְלוּ֙ מִמַּֽ תֹֽ
מָּה  הֵ֗ ה  גֵרָ֣ עֲלֵה֧  כִּי־מַֽ ן  וְאֶת־הַשָּׁפָ֜ בֶת  אַרְנֶ֨ וְאֶת־הָֽ ל  גָּמָ֠ הַ֠
י־ יר כִּֽ חֲזִ֠ ם: 8 וְאֶת־הַֽ֠ ם לָכֶֽ ים הֵ֖ יסוּ טְמֵאִ֥ וּפַרְסָה֙ לֹ֣א הִפְרִ֔

מִבְּשָׂרָם֙  לָכֶ֑ם  ה֖וּא  טָמֵ֥א  ה  גֵרָ֔ וְלֹ֣א  הוּא֙  פַּרְסָ֥ה  יס  מַפְרִ֨
ם לֹ֥א תִגָּֽעוּ: ס לוּ וּבְנִבְלָתָ֖ לֹ֣א תֹאכֵ֔

יר  סְנַפִּ֥ ל אֲשֶׁר־ל֛וֹ  כֹּ֧ יִם  בַּמָּ֑ אֲשֶׁ֣ר  ל  מִכֹּ֖ אכְל֔וּ  תֹּֽ 9 אֶת־זֶה֙ 
שֶׂת  יר וְקַשְׂקֶ֖ ין־ל֛וֹ סְנַפִּ֥ ל אֲשֶׁ֧ר אֵֽ לוּ: 10 וְכֹ֨ שֶׂת תֹּאכֵֽ וְקַשְׂקֶ֖

ם: ס לֹ֣א תֹאכֵ֑לוּ טָמֵ֥א ה֖וּא לָכֶֽ
אכְל֖וּ  לֹא־תֹֽ אֲשֶׁ֥ר  ה  12 וְזֶ֕ לוּ:  תֹּאכֵֽ ה  טְהֹרָ֖ 11 כָּל־צִפּ֥וֹר 

ה  אַיָּ֔ וְאֶת־הָ֣ רָאָה֙  13 וְהָֽ עָזְנִיָּֽה:  וְהָֽ רֶס  וְהַפֶּ֖ הַנֶּשֶׁ֥ר  מֵהֶ֑ם 
בַּ֣ת  15 וְאֵת֙  לְמִינֽוֹ:  ב  כָּל־עֹרֵ֖ ת  14 וְאֵ֥ לְמִינָֽהּ:  וְהַדַּיָּה֖ 
לְמִינֵֽהוּ:  וְאֶת־הַנֵּ֖ץ  חַף  וְאֶת־הַשָּׁ֑ ס  וְאֶת־הַתַּחְמָ֖ ה  יַּֽעֲנָ֔ הַֽ
ת  17 וְהַקָּאָ֥ מֶת:  וְהַתִּנְשָֽׁ וְאֶת־הַיַּנְשׁ֖וּף  16 אֶת־הַכּ֥וֹס 

ה  אֲנָפָ֖ וְהָֽ ה  חֲסִידָ֔ 18 וְהַ֣ ךְ:  וְאֶת־הַשָּׁלָֽ מָה  רָחָ֖ ת־הָֽ וְאֶֽ
ף:  עֲטַלֵּֽ ת וְהָֽ לְמִינָהּ֑ וְהַדּֽוּכִיפַ֖
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Deuteronomy 14:6-18 

127. Leviticus 11:3.  128. Below, vv. 7-8; Leviticus 11:4-8.  129. Rashi on v. 20, below.  130. Rashi on Leviticus 11:3.  131. Leviticus 
11:4-8.  132. See on Leviticus 11:4-7.  133. Leviticus 11:4-8.  134. Leviticus 11:3; above, vv. 4-6.  135. Rashi on Leviticus 11:8.  
136. Leviticus 11:24-28.  137. Leviticus 11:8.  138. Leviticus 11:9-12.  139. Rashi on v. 13, below.  140. Leviticus 11:13-19.  

6 as well as—as you have been told127—every other land-animal whose feet are 
not only partially cloven but completely split into at least two sub-feet, and that 
regurgitates its cud. The prohibition against eating animals that render you spiri-
tually defiled, couched elsewhere as a restrictive commandment,128 is also subject 
to an active commandment:129 You must only eat such animals.130 If there is a fetus 
inside such an animal, once you ritually slaughter the mother you may eat the 
fetus without having to slaughter it separately.
7 But you must not eat131—of those animals that regurgitate the cud or have split 
feet—the cloven one (a now-unknown or extinct animal possessing two backs 
and two spinal cords), the camel, the hyrax, and the hare, for they regurgitate the 
cud132 but do not have completely cloven feet—for as you have been told,133 eating 
them renders you spiritually defiled,
8 and the pig, because it has completely cloven feet but does not regurgitate the 
cud—for as you know, eating it also renders you spiritually defiled. You must not 
eat them, because they exhibit only one of the two signs of being permitted. Simi-
larly, you must not eat other animals that exhibit only one of the two signs, and 
certainly not animals that exhibit neither of the two signs. Nonetheless, you trans-
gress the prohibition against eating such animals only by eating of their flesh, not 
their bones, sinews, horns, or hooves. If you eat these, you transgress only the ac-
tive commandment134 to only eat permitted animals.135 
Although you are not allowed to spiritually defile yourselves by eating these ani-
mals, you are allowed to ritually defile yourselves by touching or carrying their 
carcasses136—except on the pilgrim festivals, during which you must not touch 
their carcasses because doing so renders you ritually defiled, and you must re-
main ritually pure on the festivals in order to be allowed to enter the sanctuary 
precincts and eat consecrated meat.137

9 Among all creatures that live in the water, you may eat these:138 you may eat all 
that have both fins and scales.
10 But you must not eat whatever does not have both fins and scales, for eating 
such creatures renders you spiritually defiled.
11 You may eat every bird that does not impart spiritual defilement—which in-
cludes most species.139

12 But these are those from which you must not eat:140 the griffon vulture, the 
bearded vulture, the osprey,
13 the various other species of vulture,
14 every type of species of crow,
15 the ostrich, the cuckoo, the gull, the various species of sparrow hawk,
16 the screech owl, the barn owl, the bat,
17 the pelican, the magpie, the cormorant,
18 the stork, the various species of heron, the hoopoe, and the ataleif.
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Fifth Reading

 RASHI 

155. Likutei Sichot, vol. 18, pp. 409-410, vol. 28, pp. 178-179.  

38.  מלכים ־ב יט, כו. 39.  במדבר יח, כו. 40.  שם, לא. 

הָאָרֶץ.  עַל  ים  הָרוֹחֲשִׁ מוּכִים  הַנְּ הֵם  הָעוֹף.  רֶץ  19  שֶׁ
קְרוּיִים  הֵם  טְמֵאִים,  וַחֲגָבִים  וּצְרָעִים  זְבוּבִים  גוֹן  כְּ
מֵא,  הַטָּ וְלֹא אֶת  תֹּאכֵלוּ.  טָהוֹר  ל עוֹף  רֶץ":  20  כָּ "שֶׁ
"אֹתָהּ  הֵמָה,  בְּ בַּ וְכֵן  ה.  תַעֲשֶׂ לֹא  עַל  ה  עֲשֵׂ ן  לִתֵּ א  בָּ
ה,  לַל עֲשֵׂ א מִכְּ הֵמָה טְמֵאָה, וְלָאו הַבָּ תֹּאכְלוּ" וְלֹא בְּ
ר  21  לַגֵּ ה:   תַעֲשֶׂ וְלֹא  ה  עֲשֶׂ בַּ עֲלֵיהֶם  לַעֲבֹר  ה,  עֲשֵׂ
לַעֲבֹד  לֹּא  שֶׁ עָלָיו  ל  בֵּ קִּ שֶׁ ב  תּוֹשָׁ ר  גֵּ עָרֶיךָ.  שְׁ בִּ ר  אֲשֶׁ
לַה'.  ה  אַתָּ קָדוֹשׁ  עַם  י  כִּ נְבֵלוֹת:  וְאוֹכֵל  זָרָה  עֲבוֹדָה 
רִים וַאֲחֵרִים  תָּ בָרִים הַמֻּ ר לְךָ, דְּ תָּ מֻּ שׁ אֶת עַצְמְךָ בַּ קַדֵּ
ל  ֵ פְנֵיהֶם: לֹא תְבַשּׁ בִּ ירֵם  תִּ תַּ הֶם אִסּוּר, אַל  בָּ נוֹהֲגִים 
וְלִבְהֵמָה  וּלְעוֹפוֹת  לְחַיָּה  רָט  פְּ עָמִים,  פְּ לֹשׁ  שָׁ דִי.  גְּ
ר.  עַשֵּׂ תְּ ר  עֲשֵׂ וְגוֹ'  דִי  גְּ ל  ֵ תְבַשּׁ 21-22  לֹא  טְמֵאָה:  

רוּךְ הוּא  דוֹשׁ בָּ מָה עִנְיָן זֶה אֵצֶל זֶה? אָמַר לָהֶם הַקָּ
בוּאָה  תְּ ל  שֶׁ דָיִים  גְּ ל  ֵ לְבַשּׁ לִי  תִגְרְמוּ  לֹא  רָאֵל:  לְיִשְׂ
רִים  מְעַשְּׂ ם  אַתֶּ אֵין  אִם  שֶׁ אִמּוֹתֵיהֶן,  מְעֵי  בִּ הֵן  שֶׁ עַד 
ל, אֲנִי מוֹצִיא  ֵ שּׁ הוּא סָמוּךְ לְהִתְבַּ שֶׁ רָאוּי כְּ רוֹת כָּ מַעַשְׂ
לִפְנֵי  דֵפָה  "וּשְׁ אֱמַר38:  נֶּ שֶׁ ן,  פְתָּ דַּ מְשַׁ וְהִיא  קָדִים  רוּחַ 
אֵין  שֶׁ אן  מִכָּ נָה.  שָׁ נָה  שָׁ כּוּרִים:  בִּ לְעִנְיַן  וְכֵן  קָמָה". 
זֶה  וְגוֹ'.  23  וְאָכַלְתָּ  ן:   שָׁ הַיָּ עַל  הֶחָדָשׁ  מִן  רִין  מְעַשְּׂ
ם,  ר רִאשׁוֹן לַלְוִיִּ ן מַעֲשֵׂ דָנוּ לִתֵּ בָר לִמְּ כְּ נִי, שֶׁ ר שֵׁ מַעֲשֵׂ
וְנָתַן  וְגוֹ',  רָאֵל"  יִשְׂ נֵי  בְּ מֵאֵת  תִקְחוּ  י  "כִּ אֱמַר39:  נֶּ שֶׁ
ם  אֱמַר40: "וַאֲכַלְתֶּ נֶּ כָל מָקוֹם, שֶׁ לָהֶם רְשׁוּת לְאָכְלוֹ בְּ
הוּא:   אַחֵר  ר  מַעֲשֵׂ זֶה  רְחָךְ  כָּ עַל  מָקוֹם",  כָל  בְּ אֹתוֹ 

את:   ה לָשֵׂ בוּאָה מְרֻבָּ הֵא הַתְּ תְּ י יְבָרֶכְךָ. שֶׁ 24  כִּ

א דְעוֹפָא מְסָאָב הוּא  19 וְכֹל רִחֲשָׁ
ל עוֹפָא דְכֵי  לְכוֹן לָא יִתְאַכְלוּן: 20 כָּ
נְבִילָא  ל  כָּ תֵיכְלוּן  21 לָא  יכְלוּן:  תֵּ
הּ  נִנַּ תְּ תִּ בְקִרְוָיךְ  י  דִּ עֲרַל  לְתוֹתַב 
עַמְמִין  לְבַר  הּ  נִנַּ תְזַבְּ אוֹ  הּ  וְיֵיכְלִנַּ
אֱלָהָךְ  יְיָ  קֳדָם  אַתְּ  ישׁ  קַדִּ עַם  אֲרֵי 
רָא  22 עַשָּׂ חֲלָב:  בַּ ר  שַׂ בְּ תֵיכוּל  לָא 
יִפּוֹק  דְּ זַרְעָךְ  עֲלָלַת  ל  כָּ יָת  ר  תְעַשֵּׂ
23 וְתֵיכוּל  א:  תָּ בְשַׁ א  תָּ שַׁ חַקְלָא 
יִתְרְעֵי  י  דִּ אַתְרָא  בְּ אֱלָהָךְ  יְיָ  קֳדָם 
ר  מַעְשַׂ ן  מָּ תַּ הּ  כִינְתֵּ שְׁ רָאָה  לְאַשְׁ
חָךְ וּבְכוֹרֵי תוֹרָךְ  עִבּוּרָךְ חַמְרָךְ וּמִשְׁ
קֳדָם  לְמִדְחַל  תֵילַף  דְּ דִיל  בְּ וְעָנָךְ 
י  יִסְגֵּ 24 וַאֲרֵי  יוֹמַיָּא:  ל  כָּ אֳלָהָךְ  יְיָ 
לֵהּ  ךְ אָרְחָא אֲרֵי לָא תִכּוּל לְמִטְּ מִנָּ
יִתְרְעֵי  י  דִּ אַתְרָא  ךְ  מִנָּ יִתְרַחַק  אֲרֵי 
ן  מָּ תַּ הּ  כִינְתֵּ שְׁ רָאָה  לְאַשְׁ אֱלָהָךְ  יְיָ 

ךְ יְיָ אֱלָהָךְ:  אֲרֵי יְבָרְכִנָּ

20 כָּל־ לוּ:  יֵאָֽכֵֽ לֹ֖א  לָכֶ֑ם  ה֖וּא  טָמֵ֥א  הָע֔וֹף  שֶׁ֣רֶץ  19 וְכֹל֙ 

ר אֲשֶׁר־ ה לַגֵּ֨ בֵלָ֠ אכְל֣וּ כָל־נְ֠ א תֹֽ לוּ: 21 לֹ֣ ע֥וֹף טָה֖וֹר תֹּאכֵֽ
קָדוֹשׁ֙  עַ֤ם  י  כִּ֣ י  לְנָכְרִ֔ מָכֹר֙  א֤וֹ  הּ  וַֽאֲכָלָ֗ תִּתְּנֶנָּ֣ה  יךָ  בִּשְׁעָרֶ֜

חֲלֵב֥ אִמּֽוֹ: פ י בַּֽ יהָֹו֖ה אֱלֹהֶ֑יךָ לֹֽא־תְבַשֵּׁ֥ל גְּדִ֖ ה לַֽ אַתָּ֔
הַיֹּצֵ֥א  זַרְעֶךָ֑  ת  כָּל־תְּבוּאַ֣ ת  אֵ֖ ר  תְּעַשֵּׂ֔ 22 עַשֵּׂ֣ר  חמישי 

יךָ  אֱלֹהֶ֗ יְהָֹוה֣  לִפְנֵי֣ |  כַלְתָּ֞  23 וְאָֽ שָׁנָֽה:  שָׁנָה֥  ה  הַשָּׂדֶ֖
שְׁךָ֣  נְךָ֙ תִּירֹֽ ר דְּגָֽ בַּמָּק֣וֹם אֲשֶׁר־יִבְחַר֮ לְשַׁכֵּ֣ן שְׁמ֣וֹ שָׁם֒ מַעְשַׂ֤
ה אֶת־ ד לְיִרְאָ֛ עַן תִּלְמַ֗ �֑ךָ לְמַ֣ רְךָ֖ וְצֹאנֶ ת בְּקָֽ ךָ וּבְכֹרֹ֥ וְיִצְהָרֶ֔
י  כִּ֣ רֶךְ  הַדֶּ֗ מִמְּךָ֜  ה  י־יִרְבֶּ֨ 24 וְכִֽ ים:  כָּל־הַיָּמִֽ יךָ  אֱלֹהֶ֖ יְהָֹוה֥ 
יִבְחַר֙  אֲשֶׁ֤ר  הַמָּק֔וֹם  מִמְּךָ֙  ק  י־יִרְחַ֤ כִּֽ שְׂאֵתוֹ֒  תוּכַל֮  לֹ֣א 

יךָ:  רֶכְךָ֖ יְהָֹוה֥ אֱלֹהֶֽ י יְבָֽ יךָ לָשׂ֥וּם שְׁמ֖וֹ שָׁ֑ם כִּ֥ יְהָֹוה֣ אֱלֹהֶ֔



in which He will choose to rest His Name by situating the Temple there, so that 
you may learn to revere God, your God, always.
24 If, however, the journey from your home to the Temple city is too long for 
you, for you are unable to carry your produce that far because the place to which 
God, your God, will choose to attach His Name is too far from where you live, 
because you have too much tithe-produce to carry that far—for God, your God, 
has blessed you with abundant crops—then you may do as follows:

 CHASIDIC INSIGHTS 
with God, it, in turn, enables us to express our oth-
erwise ineffable volitional connection with Him 

through free choice, as well.155
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Deuteronomy 14:19-24 

141. Rashi on Leviticus 11:20.  142. V. 12; Leviticus 11:13.  143. See on Exodus 19:5.  144. Rashi here and on Leviticus 25:35.  145. Ex-
odus 23:19, 34:26.  146. Likutei Sichot, vol. 6, p. 148, 150.  147. The first tithe: Numbers 18:21-32; the second tithe: Leviticus 27:30-31 
and below, vv. 23-26. See also Exodus 22:28.  148. Rashi on v. 27, below.  149. Leviticus 19:9-10, 23:22; below, 24:20-21.  150. Below, 
24:19.  151. Above, 12:5 ff.  152. Exodus 23:10-12, 34:21; Leviticus 25:1-7; below, 15:1-11.  153. Leviticus 27:32-33.  154. above, 12:18.  

19 Every crawling creature that also flies—such as flies, wasps, mosquitoes,141 and 
forbidden species of grasshopper—renders you spiritually defiled if eaten; they 
may therefore not be eaten.
20 The prohibition of eating fowl that render you spiritually defiled, couched 
above as a restrictive commandment,142 is also subject to an active commandment: 
You must eat only fowl that do not render you spiritually defiled.
21 You must not eat the carcass of any animal that died by any means other than 
ritual slaughter. You may give such a carcass to the resident alien,143 who is al-
lowed to live in your cities, so that he may eat it,144 or you may sell it to a non-Jew.
Since you are a holy people to God, your God, you should voluntarily under-
take to abstain from behavior permitted by the Torah if doing so will help prevent 
you from transgressing any of the Torah’s prohibitions. If you see any of your fel-
low Jews practicing such a stringency that you yourself have not undertaken, you 
should not act leniently in that regard in their presence.
In addition to not eating or deriving any other benefit from any young animal 
cooked in milk,145 you must not cook a young animal of the goats, sheep, or cows 
in its mother’s milk or in the milk of any other animal that you are permitted to 
eat. The very act of cooking milk and meat together is forbidden, for it may lead 
to eating or deriving other benefit from the mixture. This is an act of cruelty, and 
it is forbidden to be cruel to animals.146 Nonetheless, you do not transgress this 
prohibition by cooking permissible wild animals, permissible fowl, or prohibited 
animals in milk. 

Tithes
Fifth Reading 22 By the same token, you should not force God to metaphorically 
“cook a child in its mother’s milk”—i.e., scorch young, tender kernels of grain with 
hot weather while they are still developing in their husks, thereby ruining your 
crop—by neglecting to observe the commandment to tithe your produce,147 there-
by forfeiting your right to benefit from it. Rather, you must tithe all the produce 
of the seed that you sow and that the field yields year by year. Furthermore, you 
should only tithe the produce of any given year from produce of that year, rather 
than from produce of a previous or subsequent year. You are not required to tithe 
the portions of your produce that you have been commanded to abandon for the 
poor:148 fallen gleanings, the corners of the field,149 and forgotten gleanings.150

23 Your obligation to offer up sacrifices to God only in the centralized Temple151 
is reflected in the laws governing the tithes of your produce, as well. After giving 
the first tithe of your grain, wine, and oil to the Levites, you must then tithe the re-
mainder, and use this second tithe as follows: In the first, second, fourth, and fifth 
years of every seven-year sabbatical-year cycle,152 you must eat this second tithe 
of your grain, wine, and oil—as well as the firstborn of your cattle and of your 
flocks153—‘before God, your God,’ i.e., anywhere within the place—the city154—


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Fifth Reading

Year of Cycle First Tithe Second Tithe Notes

1 given to Levites eaten in Temple city

2 given to Levites eaten in Temple city

3 given to Levites given to the poor

day preceding 
Passover of 4th year

deadline for neglected first and second tithes 
of years 1-2-3 to be distributed/eaten in the 
Temple city

seventh day of 
Passover of 4th year

declaration of having fulfilled one’s obligations 
vis-à-vis agricultural gifts for years 1-2-3

4 given to Levites eaten in Temple city

5 given to Levites eaten in Temple city

6 given to Levites given to the poor

day preceding 
Passover of 7th year

deadline for neglected first and second tithes 
of years 4-5-6 to be distributed/eaten in Temple 
city

seventh day of 
Passover of 7th year

declaration of having fulfilled one’s obligations 
vis-à-vis agricultural gifts for years 4-5-6

7 exempt exempt

 RASHI 

41.  דברים כו, יב. 

יִן  וּבַיַּ וּבַצֹּאן  קָר  בָּ בַּ לָל:  כְּ ךָ.  נַפְשְׁ ה  אַוֶּ תְּ ר  אֲשֶׁ כֹל  26  בְּ
וְכָלַל,  חָזַר  ךָ.  נַפְשֶׁ אָלְךָ  שְׁ תִּ ר  אֲשֶׁ וּבְכֹל  רָט:  פְּ כָר.  ֵ וּבַשּׁ
לְמַאֲכַל  וְרָאוּי  הָאָרֶץ  וַלְדוֹת  וְלַד  מְפֹרָשׁ  רָט  הַפְּ מַה 
לוֹ  ן  תֵּ מִלִּ תַעַזְבֶנּוּ.  לֹא  וְגוֹ'  וִי  27  וְהַלֵּ וְכוּ':   אָדָם 
יָצְאוּ  ךְ.  עִמָּ וְנַחֲלָה  חֵלֶק  לוֹ  אֵין  י  כִּ רִאשׁוֹן:  ר  מַעֲשֵׂ
חֵלֶק  לוֹ  יֵשׁ  הוּא  אַף  שֶׁ וְהֶפְקֵר,  וּפֵאָה  כְחָה  שִׁ לֶקֶט 
28  מִקְצֵה  ר:   מַעֲשֵׂ בְּ בִין  חַיָּ וְאֵינָן  מוֹךָ,  כָּ בָהֶן  ךָ  עִמְּ
ל  שֶׁ רוֹתָיו  מַעַשְׂ הָה  הִשְׁ אִם  שֶׁ ד  וְלִמֵּ א  בָּ נִים.  שָׁ לֹשׁ  שָׁ
יִת  הַבַּ מִן  בַעֲרֵם  יְּ שֶׁ ה,  מִטָּ לִשְׁ נִיָּה  וּשְׁ רִאשׁוֹנָה  נָה  שָׁ

ר  ר רִאשׁוֹן: וְהַגֵּ וִי. וְיִטֹּל מַעֲשֵׂ ית:  29  וּבָא הַלֵּ לִישִׁ ְ שּׁ בַּ
נָה  שָׁ ל  שֶׁ עָנִי  ל  שֶׁ הוּא  שֶׁ נִי,  שֵׁ ר  מַעֲשֵׂ לוּ  וְיִטְּ וְהַיָּתוֹם. 
זְקַקְתָּ  נִּ שֶׁ דֶרֶךְ  כְּ לַיִם  ירוּשָׁ בִּ ה  אַתָּ תֹאכְלֶנּוּ  וְלֹא  זוֹ, 
ן  בֵעוּ. תֵּ נִים: וְאָכְלוּ וְשָׂ י שָׁ תֵּ ל שְׁ נִי שֶׁ ר שֵׁ לֶאֱכֹל מַעֲשֵׂ
לְעָנִי  פּוֹחֲתִין  אֵין  אָמְרוּ:  אן  מִכָּ בִיעָה,  שְׂ דֵי  כְּ לָהֶם 
נָה  ל שָׁ ר שֶׁ מַעֲשֵׂ לַיִם בְּ ה הוֹלֵךְ לִירוּשָׁ רֶן וְכוּ'. וְאַתָּ גֹּ בַּ
הַקֹּדֶשׁ  י  עַרְתִּ "בִּ ה:  וּמִתְוַדֶּ הֵיתָ  הִשְׁ שֶׁ נִיָּה  וּשְׁ רִאשׁוֹנָה 

ר"41:   ה לַעְשֵׂ "כִי תְכַלֶּ פֹרָשׁ בְּ מְּ מוֹ שֶׁ יִת", כְּ מִן הַבַּ

א  סְפָּ כַּ וּתְצוּר  א  כַסְפָּ בְּ ן  25 וְתִתֵּ
יְיָ  יִתְרְעֵי  י  דִּ לְאַתְרָא  וּתְהַךְ  ידָךְ  בִּ
כֹל  בְּ א  סְפָּ כַּ ן  26 וְתִתֵּ הּ:  בֵּ אֳלָהָךְ 
וּבְעָנָא  תוֹרֵי  בְּ ךְ  נַפְשָׁ תִתְרְעֵי  י  דִּ
י  דִּ וּבְכֹל  יק  וְעַתִּ חֲדַת  וּבַחֲמַר 
קֳדָם  ן  מָּ תַּ וְתֵיכוּל  ךְ  נַפְשָׁ ךְ  אֲלִנָּ תִשְׁ
יתָךְ:  בֵּ וֶאֱנַשׁ  אַתְּ  י  וְתֶחְדֵּ אֱלָהָךְ  יְיָ 
הּ  27 וְלֵוָאָה דִי בְקִרְוָיךְ לָא תְרַחֲקִנֵּ
ךְ:  עִמָּ וְאַחֲסָנָא  חֳלָק  לֵהּ  לֵית  אֲרֵי 
ל  כָּ יָת  ק  פֵּ תַּ נִין  שְׁ לַת  תְּ 28 מִסּוֹף 
הַהִיא  א  תָּ שַׁ בְּ ךְ  עֲלַלְתָּ ר  מַעְשַׂ
קִרְוָיךְ: 29 וְיֵיתֵי לֵוָאָה אֲרֵי  וְתַצְנַע בְּ
ךְ וְגִיּוֹרָא  לֵית לֵהּ חֳלָק וְאַחֲסָנָא עִמָּ
בְקִרְוָיךְ  י  דִּ א  וְאַרְמַלְתָּ א  מָּ וְיִתַּ
ךְ  יְבָרְכִנָּ י  דִּ דִיל  בְּ עוּן  בְּ וְיִשְׂ וְיֵיכְלוּן 
ד:  י תַעְבֵּ כָל עוֹבָדֵי יְדָךְ דִּ יְיָ אֱלָהָךְ בְּ

אֶל־ לַכְתָּ֙  וְהָֽ �֣דְךָ֔  בְּיָ סֶף֙  הַכֶּ֨ וְצַרְתָּ֤  בַּכָּ֑סֶף  ה  תַתָּ֖ 25 וְנָֽ

סֶף  הַכֶּ֡ ה  תַתָּ֣ 26 וְנָֽ בּֽוֹ:  יךָ  אֱלֹהֶ֖ יְהָֹוה֥  ר  יִבְחַ֛ אֲשֶׁ֥ר  הַמָּק֔וֹם 
ר  וּבַשֵּׁכָ֔ יִן֙  וּבַיַּ֨ אן  וּבַצֹּ֗ ר  בַּבָּקָ֣ נַפְשְׁךָ֜  ה  אֲשֶׁר־תְּאַוֶּ֨ בְּכֹל֩ 
יְהָֹוה֣  לִפְנֵי֙  ם  שָּׁ֗ וְאָכַ֣לְתָּ  נַפְשֶׁ֑ךָ  לְךָ֖  שְׁאָֽ תִּֽ אֲשֶׁ֥ר  ל  וּבְכֹ֛
יךָ  אֲשֶׁר־בִּשְׁעָרֶ֖ 27 וְהַלֵּוִי֥  ךָ:  וּבֵיתֶֽ ה  אַתָּ֥ מַחְתָּ֖  וְשָֽׂ יךָ  אֱלֹהֶ֔

ךְ: ס ה עִמָּֽ חֲלָ֖ לֶק וְנַֽ ין ל֛וֹ חֵ֥ י אֵ֥ עַזְבֶ֑נּוּ כִּ֣ לֹ֣א תַֽ
תְךָ֔  ים תּוֹצִיא֙ אֶת־כָּל־מַעְשַׂר֙ תְּבוּאָ֣ 28 מִקְצֵ֣ה | שָׁלֹ֣שׁ שָׁנִ֗

ין־לוֹ֩  אֵֽ י  כִּ֣ י  הַלֵּוִ֡ 29 וּבָ֣א  יךָ:  בִּשְׁעָרֶֽ וְהִנַּחְתָּ֖  וא  הַהִ֑ בַּשָּׁנָ֖ה 
יךָ  אַלְמָנָה֙ אֲשֶׁ֣ר בִּשְׁעָרֶ֔ ר וְהַיָּת֤וֹם וְהָֽ הַגֵּ֠ ךְ וְ֠ ה עִמָּ֗ חֲלָ֜ לֶק וְנַֽ חֵ֨
עֲשֵׂ֥ה  בְּכָל־מַֽ יךָ  אֱלֹהֶ֔ יְהָֹוה֣  רֶכְךָ֙  יְבָֽ עַן  לְמַ֤ וְשָׂבֵ֑עוּ  כְל֖וּ  וְאָֽ

ה: ס עֲשֶֽׂ יָדְֽךָ֖ אֲשֶׁ֥ר תַּֽ

Figure 3. The Seven-Year Cycle of Tithes
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Deuteronomy 14:25-29 

156. Leviticus 27:33.  157. Rashi on 18:1, below.  158. Below, 26:12-13.  

25 You may assess the monetary value of your second-tithe produce and then as-
sign its second-tithe status to money equal to that value. You must bind up the 
money onto which second-tithe status has been transferred in your hand, and go 
with it—instead of with the produce—to the place God, your God, will choose. 
The tithe-produce will revert to its pre-tithing status, and you may eat it anywhere 
you choose.
26 Once you reach the Temple city, you must purchase with that money what-
ever your soul desires—cattle, flocks, new wine or old wine, or whatever your 
soul desires, as long as it derives from the earth, even indirectly (excluding, for 
example, fish)—and you must eat what you have bought there, ‘before God, 
your God,’ i.e., anywhere within the city, and you must rejoice, you and your 
household.
All the aforesaid is in regard to agricultural tithes. You may not, however, redeem 
your animal tithes; if they are not blemished, you must take them to the Temple 
city and eat them there.156

27 As for the Levite who resides in your cities, you must not forsake him this 
year by neglecting to give him your first tithe, for he has neither any portion in the 
spoils of war nor any land-inheritance157 with you.
28 If, however, you do not manage to give the Levites your first tithes on time, 
then, after the end of each of the two sub-cycles of three years that together consti-
tute the first six years of the seven-year sabbatical-year cycle—specifically, by the 
day preceding Passover in the fourth and seventh years of the seven-year cycle158—
you must take whatever part of the first tithe of your crop that is left in that year 
from the preceding three years and place it outside the gates of your property in 
order to declare it ownerless and make it available for any Levite who might wish 
to take it.
In addition, should you neglect to bring the second tithe of the first or second years 
(or its monetary equivalent) to the Temple city, you must take it there and eat it (or 
whatever you buy with its monetary equivalent) by the day preceding Passover of 
the fourth year; similarly, should you neglect to take the second tithe of the fourth 
or fifth years (or its monetary equivalent) to the Temple city, you must take it there 
and eat it (or whatever you buy with its monetary equivalent) by the day preced-
ing Passover of the seventh year.
29 In the third and sixth years of each sabbatical-year cycle, you must, as usual, 
give your first tithe to the Levite, because he has no portion or inheritance with 
you. However, in these years, instead of taking the second tithe with you to the 
Temple city in order to eat it there, you must instead give it to the poor: the resi-
dent alien, the orphan, and the widow who are in your cities. You must give a 
sufficient amount of both the first tithe and the poor tithe so that their recipients 
who come to receive it will eat and be satiated, so that God, your God, in reward 
for your generosity, will bless you in all the work of your hand that you do.
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Sixth Reading

164. V. 8.  165. Ketubot 50a; Y. Peah 1:5 (2b-3a); Pesikta d’Rav Kahana, Aseir Ta’aseir; Tosefot on Ta’anit 9a, s.v. Aseir Ta’aseir; Shulchan 
Aruch, Yoreh Deah 249:1.  166. Above, 14:22.  167. Genesis 28:22.  

 RASHI 

42.  פסוק יא. 43.  דברים כח, ג. 

מִלְוֶה  לְכָל  נִים  שָׁ בַע  שֶׁ יָכוֹל  נִים.  שָׁ בַע  שֶׁ ץ  1  מִקֵּ
וְאִם  בַע",  ֶ הַשּׁ נַת  שְׁ "קָרְבָה  לוֹמַר:  לְמוּד  תַּ וּמִלְוֶה? 
נִים לְכָל מִלְוֶה וּמִלְוֶה לְהַלְוָאוֹת  בַע שָׁ ה אוֹמֵר שֶׁ אַתָּ
בַע  ל אֶחָד וְאֶחָד, הֵיאַךְ הִיא קְרֵבָה? הָא לָמַדְתָּ שֶׁ כָּ
יָדוֹ.  ה  ֵ מַשּׁ עַל  בַּ ל  כָּ מוֹט  מִטּוֹת:  2  שָׁ ְ הַשּׁ לְמִנְיַן  נִים  שָׁ
שׂ.  גֹּ כְרִי תִּ ה:  3  אֶת הַנֹּ ֶ עַל מַשּׁ ל בַּ ל כָּ מוֹט אֶת יָדוֹ שֶׁ שָׁ
ן42  ךָ אֶבְיוֹן. וּלְהַלָּ י לֹא יִהְיֶה בְּ ה:  4  אֶפֶס כִּ זוֹ מִצְוַת עֲשֵׂ
ם  אַתֶּ זְמַן שֶׁ א בִּ ל אֶבְיוֹן", אֶלָּ י לֹא יֶחְדַּ הוּא אוֹמֵר: "כִּ
אֲחֵרִים וְלֹא בָכֶם,  ל מָקוֹם, אֶבְיוֹנִים בַּ ים רְצוֹנוֹ שֶׁ עוֹשִׂ
כֶם:  ל מָקוֹם, אֶבְיוֹנִים בָּ ים רְצוֹנוֹ שֶׁ ם עוֹשִׂ אֵין אַתֶּ וּכְשֶׁ
אֵב לְכָל  הוּא תָּ ל מֵעָנִי. וּלְשׁוֹן "אֶבְיוֹן" — שֶׁ אֶבְיוֹן. דַּ
ךָ אֶבְיוֹן":  מַע. אָז "לֹא יִהְיֶה בְּ שְׁ מוֹעַ תִּ בָר:  5  רַק אִם שָׁ דָּ
ה:   מִיעִין אוֹתוֹ הַרְבֵּ מַע קִמְעָא — מַשְׁ מַע. שָׁ שְׁ מוֹעַ תִּ שָׁ
עִיר"43:  ה בָּ רוּךְ אַתָּ ר? "בָּ בֵּ ר לָךְ. וְהֵיכָן דִּ בֶּ ר דִּ אֲשֶׁ 6  כַּ

לְוֶה, נוֹפֵל  נּוֹפֵל עַל הַמַּ שֶׁ ל לְשׁוֹן הַלְוָאָה כְּ . כָּ וְהַעֲבַטְתָּ
", וְאִם הָיָה  גוֹן "וְהִלְוִיתָ", "וְהַעֲבַטְתָּ לְשׁוֹן מַפְעִיל, כְּ בִּ
מוֹ "וְלָוִיתָ":  " — הָיָה נוֹפֵל עַל הַלֹּוֶה, כְּ אוֹמֵר "וְעָבַטְתָּ
לָזֶה?  וּמַלְוֶה  ה  מִזֶּ לֹוֶה  הֵא  תְּ שֶׁ יָכוֹל  גּוֹיִם.  וְהַעֲבַטְתָּ 
גוֹיִם  בְּ לְתָּ  וּמָשַׁ תַעֲבֹט":  לֹא  ה  "וְאַתָּ לוֹמַר:  לְמוּד  תַּ
לְמוּד  תַּ עָלֶיךָ?  לִים  מוֹשְׁ אֲחֵרִים  גּוֹיִם  יָכוֹל  ים.  רַבִּ
אֵב  י יִהְיֶה בְךָ אֶבְיוֹן. הַתָּ לוֹמַר: "וּבְךָ לֹא יִמְשֹׁלוּ":  7  כִּ
אֵב קוֹדֵם: מֵאַחַד אַחֶיךָ. אָחִיךָ מֵאָבִיךָ קוֹדֵם לְאָחִיךָ  תָּ
י עִיר אַחֶרֶת:  י עִירְךָ קוֹדְמִין לַעֲנִיֵּ עָרֶיךָ. עֲנִיֵּ ךָ: שְׁ מֵאִמֶּ
לֹא  אִם  ן  יִתֵּ אִם  צְטַעֵר  מִּ שֶׁ אָדָם  לְךָ  יֵשׁ  ץ.  תְאַמֵּ לֹא 
ט  פּוֹשֵׁ ץ". יֵשׁ לְךָ אָדָם שֶׁ ן, לְכָךְ נֶאֱמַר: "לֹא תְאַמֵּ יִתֵּ
מֵאָחִיךָ  תִקְפֹּץ":  "וְלֹא  נֶאֱמַר:  לְכָךְ  וְקוֹפְצָהּ,  יָדוֹ  אֶת 
ל אֶבְיוֹן:   ן לוֹ, סוֹפְךָ לִהְיוֹת אָחִיו שֶׁ הָאֶבְיוֹן. אִם לֹא תִתֶּ

ד  עְבֵּ תַּ נִין  שְׁ בַע  שְׁ 15:1 מִסּוֹף 
תָא  מִטְּ שְׁ ם  תְגַּ פִּ 2 וְדֵין  תָא:  מִטְּ שְׁ
י  י יִרְשֵׁ בַר מָרֵי רְשׁוּ דִּ ל גְּ מֵיט כָּ יַשְׁ דְּ
וּמִן  חַבְרֵהּ  מִן  ע  יִתְבַּ לָא  חַבְרֵהּ  בְּ
קֳדָם  תָא  מִטְּ שְׁ קְרָא  אֲרֵי  אֲחוּהִי 
יְהֵי  וְדִי  ע  תִתְבָּ עַמְמִין  ר  בַּ 3 מִן  יְיָ: 
4 לְחוֹד  יְדָךְ:  מֵט  שְׁ תַּ לָךְ עִם אֲחוּךְ 
נָא אֲרֵי בָרָכָא  אֲרֵי לָא יְהֵי בָךְ מִסְכֵּ
י יְיָ אֱלָהָךְ יָהֵב  אַרְעָא דִּ ךְ יְיָ בְּ יְבָרְכִנָּ
אִם  5 לְחוֹד  לְמֵירְתַהּ:  אַחֲסָנָא  לָךְ 
אֱלָהָךְ  דַייָ  לְמֵימְרָא  ל  תְקַבֵּ לָא  קַבָּ
א  פְקֶדְתָּ תַּ ל  כָּ יָת  ד  לְמֶעְבַּ ר  לְמִטַּ
דֵין:  יוֹמָא  דָךְ  מְפַקְּ אֲנָא  י  דִּ הָדָא 
דִי  מָא  כְּ רְכָךְ  בָּ אֱלָהָךְ  יְיָ  6 אֲרֵי 
יאִין  סַגִּ לְעַמְמִין  וְתוֹזֵף  לָךְ  יל  מַלֵּ
עַמְמִין  בְּ לוֹט  וְתִשְׁ תְזוּף  לָא  וְאַתְּ 
7 אֲרֵי  לְטוּן:  יִשְׁ לָא  וּבָךְ  יאִין  סַגִּ
חֲדָא  בַּ מֵאַחָיךְ  חַד  נָא  מִסְכֵּ בָךְ  יְהֵי 
ייָ אֱלָהָךְ יָהֵב לָךְ  אַרְעָךְ דַּ רְוָיךְ בְּ מִקִּ
יָת  תִקְפֹּץ  וְלָא  ךְ  לִבָּ יָת  תַתְקֵף  לָא 

נָא:  יְדָךְ מֵאֲחוּךְ מִסְכֵּ

דְּבַ֣ר  2 וְזֶה֮  ה:  שְׁמִטָּֽ עֲשֶׂ֥ה  תַּֽ ים  בַע־שָׁנִ֖ שֶֽׁ ץ  15:1 מִקֵּ֥ ששי 

בְּרֵעֵ֑הוּ  ה  יַשֶּׁ֖ אֲשֶׁ֥ר  יָד֔וֹ  מַשֵּׁ֣ה  עַל֙  כָּל־בַּ֨ שָׁמ֗וֹט  הַשְּׁמִטָּה֒ 
יהָֹוֽה:  לַֽ ה  שְׁמִטָּ֖ י־קָרָ֥א  כִּֽ יו  וְאֶת־אָחִ֔ הוּ֙  אֶת־רֵעֵ֨ שׂ  לֹֽא־יִגֹּ֤
תַּשְׁמֵ֥ט  יךָ  אֶת־אָחִ֖ לְךָ֛  הְיֶה֥  יִֽ ר  וַֽאֲשֶׁ֨ שׂ  תִּגֹּ֑ י  3 אֶת־הַנָּכְרִ֖
רֶכְךָ֙  יְבָֽ ךְ  י־בָרֵ֤ כִּֽ אֶבְי֑וֹן  הְיֶה־בְּךָ֖  יִֽ לֹ֥א  י  כִּ֛ פֶס  4 אֶ֕ ךָ:  יָדֶֽ
הּ:  ה לְרִשְׁתָּֽ חֲלָ֖ תֵן־לְךָ֥ נַֽ יךָ נֹֽ רֶץ אֲשֶׁר֙ יְהָֹוה֣ אֱלֹהֶ֔ יְהָֹוה֔ בָּאָ֕
ר  לִשְׁמֹ֤ אֱלֹהֶ֑יךָ  יְהָֹוה֣  בְּק֖וֹל  ע  תִּשְׁמַ֔ אִם־שָׁמ֣וֹעַ  ק  5 רַ֚
הַיּֽוֹם:  מְצַוְּךָ֖  י  נֹכִ֥ אָֽ אֲשֶׁ֛ר  את  הַזֹּ֔ עֲשׂוֹת֙ אֶת־כָּל־הַמִּצְוָה֣  לַֽ
עֲבַטְתָּ֞ גּוֹיִם֣  ר דִּבֶּר־לָ֑ךְ וְהַֽ אֲשֶׁ֖ רַכְךָ֔ כַּֽ יךָ֙ בֵּֽ י־יְהָֹוה֤ אֱלֹהֶ֨ 6 כִּֽ
לֹ֥א  וּבְךָ֖  ים  רַבִּ֔ בְּגוֹיִם֣  שַׁלְתָּ֙  וּמָֽ ט  עֲבֹ֔ תַֽ לֹ֣א  וְאַתָּה֙  ים  רַבִּ֗

לוּ: ס יִמְשֹֽׁ
יךָ  שְׁעָרֶ֔ ד  בְּאַחַ֣ יךָ֙  אַחֶ֨ ד  אַחַ֤ מֵֽ אֶבְי֜וֹן  בְךָ֨  הְיֶה֩  7 כִּי־יִֽ
אֶת־ תְאַמֵּ֣ץ  לֹ֧א  לָ֑ךְ  ן  נֹתֵ֣ יךָ  אֱלֹהֶ֖ אֲשֶׁר־יְהָֹוה֥  רְצְךָ֔  בְּאַ֨

אֶבְיֽוֹן:  יךָ הָֽ אָחִ֖ �֣דְךָ֔ מֵֽ בְךָ֗ וְלֹ֤א תִקְפֹּץ֙ אֶת־יָ לְבָֽ



� A Closer Look �
[7] Give him a gift of money: The Written Torah 
does not specify how much of our income we 
should set aside for charity, defining the amount 
instead as “sufficient for [the poor person’s] 
needs.”164 The Oral Torah stipulates that if we can-
not provide for all the person’s needs, we should 

give him at least a tenth but ideally up to a fifth of 
our income.165 (The figure of one-tenth is arrived 
at by analogy to the commandment to tithe our 
grain, wine, and oil;166 the figure of one-fifth is 
derived from the double use of the Hebrew verb 
“to tithe” in Jacob’s promise to God.167 We  have
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Deuteronomy 15:1-7 

159. Arachin 28b; Shulchan Aruch 4:67:30; Shulchan Aruch HaRav, Dinei Halva’ah 36.  160. Cf. Rashi on Genesis 24:7, 28:15, Numbers 
17:5.  161. Below, 28:1-12.  162. Rashi on v. 4, above.  163. Exodus 22:24.  

The Sabbatical Year; Charity
Sixth Reading 15:1 In addition to resting from agricultural work during the sab-
batical year, you must conduct a release of loans at the end of159 the sabbatical 
year, which comes every seven years.
2 This is the type of release you must conduct: every creditor must relinquish 
whatever money he lent his fellow. No creditor may exact repayment from his 
fellow, i.e., his brother-Israelite, for a loan, for God has proclaimed this year to be 
one of release in honor of God.
3 The prohibition against exacting repayment, couched above as a restrictive com-
mandment, is subject to an active commandment as well: you may exact repay-
ment for a loan only from a gentile who owes you money, but you must relin-
quish your claim to whatever money your brother-Israelite owes you.
4 However, these rules will hopefully be irrelevant, for there will be no destitute 
people among you who will need to borrow money, inasmuch as God will bless 
you with material abundance in the land that God, your God, is giving you to 
possess as an inheritance you can bequeath to your descendants—
5 provided, of course, that you hearken to the voice of God, your God—even if 
only partially at first, since the impetus of positive action will lead you to further 
positive action—by safeguarding all the commandments that I am commanding 
you today, i.e., studying the Torah’s instructions regarding how to perform them, 
and then performing them.
6 For God, your God, has blessed you with abundance if you observe His com-
mandments, as He spoke to me concerning you160 and as I will relate to you later.161 
Thus, you will lend your own money to many nations—and you will not lend 
them money you have borrowed from other nations, for you will be so wealthy 
that you will not have to borrow money. Furthermore, you will rule over many 
nations—and not as regents for nations who rule over you, for other nations will 
not rule over you.
7 If, however, you are negligent in fulfilling God’s commandments,162 and there 
will therefore be among you a destitute person, you must lend him money,163 
and if necessary, give him a monetary gift. If you have to choose between two 
destitute individuals, the more destitute one takes priority. If you have to choose 
between giving to one of your half-brothers—either your paternal half-brother or 
your maternal half-brother—your paternal half-brother takes priority. If you have 
to choose between giving to a local destitute person or to a destitute person who 
lives further away, you should give first to the one in your locale, in your land that 
God, your God, is giving you. Do not deliberate unnecessarily, for you must not 
harden your heart regarding giving. Do not reconsider, either, for once you have 
opened your hand to give, you must not close your hand to the destitute. If you 
do, you will eventually lose your money and he will be your brother in poverty.


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Sixth Reading

 RASHI 

 CHASIDIC INSIGHTS 

177. On 14:1-2, above.  178. Mishneh Torah, Gerushin 2:20. See on Genesis 28:11.  179. Isaiah 1:27; Mishneh Torah, Matnot Ani’im 10:1.  
180. Likutei Sichot, vol. 34, pp. 86-88.  181. Daniel 4:24.  182. Likutei Torah 4:30.  

44.  בראשית ב, יח. 

ח.  פְתַּ תִּ פָתֹחַ  י  כִּ פְעָמִים:  ה  מָּ כַּ אֲפִלּוּ  ח.  פְתַּ תִּ 8  פָתֹחַ 
עֲבִיטֶנּוּ. אִם  א": וְהַעֲבֵט תַּ לְשׁוֹן "אֶלָּ שׁ בִּ מֵּ י" מְשַׁ הֲרֵי "כִּ
ה  י מַחְסֹרוֹ. וְאִי אַתָּ הַלְוָאָה: דֵּ ן לוֹ בְּ נָה, תֶּ מַתָּ לֹא רָצָה בְּ
לִרְכֹּב  סוּס  אֲפִלּוּ  לוֹ.  יֶחְסַר  ר  אֲשֶׁ ירוֹ:  לְהַעֲשִׁ ה  מְצֻוֶּ
ה, וְכֵן הוּא אוֹמֵר44:  ָ עָלָיו, וְעֶבֶד לָרוּץ לְפָנָיו: לוֹ. זוֹ אִשּׁ
נֶגְדּוֹ":  9  וְקָרָא עָלֶיךָ. יָכוֹל מִצְוָה?  ה לּוֹ עֵזֶר כְּ "אֶעֱשֶׂ
ל מָקוֹם,  לְמוּד לוֹמַר: "וְלֹא יִקְרָא": וְהָיָה בְךָ חֵטְא. מִכָּ תַּ
ה נֶאֱמַר: "וְקָרָא עָלֶיךָ"?  ן, לָמָּ אֲפִלּוּ לֹא יִקְרָא. אִם כֵּ

אֵינוֹ  שֶׁ י  מִמִּ יוֹתֵר  הַקּוֹרֵא,  יְדֵי  עַל  רַע  לִפָּ אֲנִי  מְמַהֵר 
ינוֹ  ן לוֹ. אֲפִלּוּ מֵאָה פְעָמִים: לוֹ. בֵּ תֵּ קוֹרֵא:  10  נָתוֹן תִּ
ה נוֹטֵל  ן, אַתָּ בָר. אֲפִלּוּ אָמַרְתָּ לִתֵּ גְלַל הַדָּ י בִּ וּבֵינֶךָ: כִּ
נֵי  ן. מִפְּ כֵּ ה:  11  עַל  עֲשֶׂ כַר הַמַּ כַר הָאֲמִירָה עִם שְׂ שְׂ
ךָ.  יאֲךָ: לְאָחִיךָ לַעֲנִיֶּ כֵן: לֵאמֹר. עֵצָה לְטוֹבָתְךָ אֲנִי מַשִּׂ
עָנִי  לְשׁוֹן  אֶחָד,  יוֹ"ד  בְּ ךָ"  "לַעֲנִיֶּ לֶעָנִי.  אָח,  לְאֵיזֶה 

ים:   נֵי עֲנִיִּ נֵי יוֹדִי"ן, שְׁ שְׁ יךָ" בִּ אֶחָד הוּא. אֲבָל "עֲנִיֶּ

לֵהּ  יְדָךְ  יָת  ח  פְתַּ תִּ ח  מִפְתַּ א  8 אֶלָּ
חֶסְרוֹנֵהּ  ת  מִסַּ כְּ הּ  תּוֹזְפִנֵּ וְאוֹזָפָא 
לְמָא  ר לָךְ דִּ מַּ יר לֵהּ: 9 אִסְתַּ י חַסִּ דִּ
לְמֵימַר  ע  רְשַׁ בִּ ךְ  לִבָּ עִם  ם  פִתְגָּ יְהֵי 
א  תָּ שַׁ בִיעֵתָא  שְׁ א  תָּ שַׁ קְרִיבָא 
אֲחוּךְ  בַּ עֵינָךְ  וְתִבְאַשׁ  תָא  מִטְּ דִשְׁ
עֲלָךְ  וְיִקְרֵי  לֵהּ  ן  תִתֵּ וְלָא  נָא  מִסְכֵּ
ן  תֵּ ן תִּ קֳדָם יְיָ וִיהֵי בָךְ חוֹבָא: 10 מִתַּ
לֵהּ  נָךְ  מִתְּ בְּ ךְ  לִבָּ יִבְאַשׁ  וְלָא  לֵהּ 
יְיָ  ךְ  יְבָרְכִנָּ מָא הָדֵין  תְגָּ פִּ דִיל  אֲרֵי בְּ
טוּת  כָל עוֹבָדָךְ וּבְכֹל אוֹשָׁ אֱלָהָךְ בְּ
נָא מִגּוֹ  יְדָךְ: 11 אֲרֵי לָא יִפְסוֹק מִסְכֵּ
דָךְ לְמֵימַר  ן אֲנָא מְפַקְּ אַרְעָא עַל כֵּ
לַאֲחוּךְ  יְדָךְ  יָת  ח  פְתַּ תִּ ח  מִפְתַּ

אַרְעָךְ:  נָךְ בְּ לְעַנְיָךְ וּלְמִסְכֵּ

the limited scope of intellect, emotion, and action, 
there is no limit to what we can want and how 
much we can want it. This is all the more true when 
we exercise free choice, which, as we have noted,177 
is rooted in the soul’s infinite essence.
It is therefore crucial that we perform God’s com-
mandments in general, and the commandment to 
give charity in particular, “wholeheartedly,” i.e., 
with our full volition and as an expression of our 
free choice. Only thus can the commandments we 
perform transcend the limitations intrinsic to our 
faculties of intellect, emotion, and action.
True, it is every Jew’s inner desire to perform God’s 
will completely, whether or not this desire is con-
scious,178 and by virtue of that inner desire, our 
performance of the commandments is always infi-
nite, both in scope and effect. But in order for this 
infinity to be openly manifest, we must consciously 
choose to perform the commandments; when we 
do, even our intrinsically limited faculties—intel-
lect, emotion, and action—become infused with the 

infinity of the will and essence of the soul.
By transcending our natural limitations in perform-
ing God’s will, especially with regard to charity, we 
elicit God’s infinite beneficence, which will eventu-
ally be manifest as the ultimate transcendence of 
limitation—the messianic Redemption, in which 
the boundaries of nature, manifest as the con-
straints of exile, will be finally and irrevocably bro-
ken. Thus, the prophet Isaiah assures us,179 “Zion 
will be redeemed through justice, and its captives 
through charity.”180 
9 As a sin: Of all the active commandments, charity 
is the only one whose non-fulfillment is referred to 
specifically as a “sin.” This is because charity atones 
for sin, spiritually cleansing the sinner, as it is writ-
ten, “Redeem your sin through charity, and your 
iniquity through kindness to the poor.”181 Someone 
who refrains from engaging in charitable activities 
thus forfeits the benefits of this atonement and spir-
itual cleansing, and is therefore left with the unrec-
tified results of his sins.182

י  דֵּ֚ נּוּ  עֲבִיטֶ֔ תַּֽ עֲבֵט֙  וְהַֽ ל֑וֹ  אֶת־יָדְֽךָ֖  ח  תִּפְתַּ֛ חַ  י־פָתֹ֧ 8 כִּֽ
הְיֶה֣ דָבָר֩ עִם־ מֶר לְךָ֡ פֶּן־יִֽ ר לֽוֹ: 9 הִשָּׁ֣ מַחְסֹר֔וֹ אֲשֶׁ֥ר יֶחְסַ֖

בַע֮ שְׁנַת֣ הַשְּׁמִטָּה֒  רְבָ֣ה שְׁנַת־הַשֶּׁ֘ ר קָֽ עַל לֵאמֹ֗ בְךָ֨ בְלִיַּ֜ לְבָֽ
יךָ֙ אֶל־ ן ל֑וֹ וְקָרָ֤א עָלֶ֨ אֶבְי֔וֹן וְלֹ֥א תִתֵּ֖ יךָ֙ הָֽ ינְךָ֗ בְּאָחִ֨ וְרָעָ֣ה עֵֽ
בְךָ֖  לְבָֽ ע  וְלֹֽא־יֵרַ֥ ל֔וֹ  תִּתֵּן֙  10 נָת֤וֹן  טְא:  חֵֽ בְךָ֖  וְהָיָה֥  יְהָֹוה֔ 
יךָ  אֱלֹהֶ֔ יְהָֹוה֣  רֶכְךָ֙  יְבָֽ ה  הַזֶּ֗ הַדָּבָ֣ר  בִּגְלַ֣ל |  י  כִּ֞ ל֑וֹ  בְּתִתְּךָ֣ 
אֶבְי֖וֹן  ל  לֹֽא־יֶחְדַּ֥ י  11 כִּ֛ ךָ:  יָדֶֽ מִשְׁלַ֥ח  ל  וּבְכֹ֖ ךָ  עֲשֶׂ֔ ל־מַֽ בְּכָֽ
ח  תִּפְתַּ֨ חַ  תֹ֠ פָּ֠ ר  לֵאמֹ֔ מְצַוְּךָ֙  י  נֹכִ֤ אָֽ ן  עַל־כֵּ֞ רֶץ  הָאָ֑ רֶב  מִקֶּ֣

ךָ: ס נְךָ֖ בְּאַרְצֶֽ �֛ךָ וּלְאֶבְיֹֽ עֲנִיֶּ יךָ לַֽ אֶת־יָדְֽךָ֜ לְאָחִ֧
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168. Likutei Sichot, vol. 34, pp. 82-88.  169. Likutei Sichot, vol. 14, p. 119.  170. Likutei Sichot, vol. 34, p. 82.  171. Likutei Sichot, vol. 34, p. 
82, note 10.  172. Likutei Sichot, vol. 34, pp. 82-88.  173. Rashi on v. 4, above.  174. Genesis 14:20, 25:27, 28:22.  175. See on v. 9, below.  
176. Igeret HaTeshuvah, chapter 3 (93a); Igeret HaKodesh 10 (115b-116a).  

8 You must open your hand for him wholeheart-
edly: As human beings living in a finite world, our 
ability to act, and even our abilities to think and 
feel, are limited. This is especially evident with re-
gard to the commandment to give charity, in which 
our ability to give is limited by the extent of the re-
sources at our disposal. There is likewise a limit to 

the enthusiasm with which we can give, inasmuch 
as our enthusiasm is based on our intellectual com-
mitment and emotional involvement, which are 
limited by the innate limitations of our intellect and 
emotions respectively.
By contrast, the faculty of will—the source of intel-
lect, emotion, and action—is unlimited. Relative to 

8 Rather, you must open your hand for him wholeheartedly—each time you give 
him money.168 If he does not want to accept the money as a gift, then lend him 
money. You only need to lend him enough for his needs, not enough to make him 
wealthy. But if he was accustomed to a certain standard of living before becoming 
destitute, you should provide him with whatever he is now lacking, even if this 
might be considered a luxury by others.169 In particular, you should provide him 
with the means to get married, if necessary.
9 Beware lest there be an unfaithful thought in your heart, saying, ‘The seventh 
year, the year of release, is approaching,’ and, because you know that your loan 
will be released,170 you begrudge your destitute brother-Israelite and not give 
him a loan, for in that case he will cry out to God against you, and even though 
your stinginess will be accounted as a sin for you in any case, God will punish you 
more quickly if he cries out to Him.
10 Rather, you must give him a loan despite your hesitations, and if necessary a 
gift of money,171 despite your reluctance. Even if you cannot muster the inspiration 
to give wholeheartedly, you must still give, and repeatedly, if necessary. Further-
more, you should optimally give in private so as not to embarrass the needy indi-
vidual.172 Your heart must not be grieved when you give to him, for even if you 
promise to give him and then circumstances prevent you from keeping your word, 
God, your God, will still bless you in all your work and in all your endeavors on 
account of this word of yours as if you had actually given.
11 For as long as you are negligent in performing God’s commandments173 there 
will never cease to be destitute people in the land. Therefore, because the re-
ward for charity is so great, I command you in God’s Name, for your own benefit, 
saying, ‘You must repeatedly open your hand to your brother-Israelite, whether 
poor or destitute, in your land.’

� A Closer Look �
[continued...] seen how our forefathers also tithed all 
their income, not only their agricultural yields.174

Nonetheless, inasmuch as giving charity atones 
for sin,175 the more acutely we are aware of our 
need for atonement, the less strict we will be in 

adhering to the upper limit to giving charity just 
mentioned. As Rabbi Shneur Zalman of Liadi 
points out,176 we would spare no expense to heal 
our bodies, if need be, so by the same token, we 
should spare no expense in taking advantage of 
the ability of charity to heal our souls.
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187. Leviticus 25:46.  

45.  שמות כא, ב. 46.  פסוק יד. 47.  יז, א. 

ין  דִּ ית  בֵּ מְכָרוּהוּ  בִּ אֲחֵרִים,  יְדֵי  עַל  לְךָ.  כֵר  יִמָּ י  12  כִּ
י תִקְנֶה  בָר נֶאֱמַר45: "כִּ ר. וַהֲרֵי כְּ תוּב מְדַבֵּ גְנֵבָתוֹ הַכָּ בִּ
א  ר? אֶלָּ תוּב מְדַבֵּ ין הַכָּ ית דִּ עֶבֶד עִבְרִי", וּבִמְכָרוּהוּ בֵּ
תוּב  כָּ שֶׁ אֶחָד   — כָאן  שׁוּ  תְחַדְּ נִּ שֶׁ דְבָרִים  נֵי  שְׁ נֵי  מִפְּ
כָרוּהָ  מְּ שֶׁ וְלֹא  שׁ.  בְשֵׁ צֵא  תֵּ הִיא  אַף  הָעִבְרִיָּה",  "אוֹ 
אֱמַר:  נֶּ שֶׁ גְנֵבָתָהּ,  בִּ רֶת  נִמְכֶּ ה  ָ הָאִשּׁ אֵין  שֶׁ ין,  דִּ ית  בֵּ
כָרָהּ  מְּ שֶׁ ה  קְטַנָּ בִּ א  אֶלָּ גְנֵבָתָהּ,  בִּ וְלֹא  גְנֵבָתוֹ",  "בִּ
בִיא  תָּ נִים קֹדֶם שֶׁ שׁ שָׁ אִם יָצְאוּ שֵׁ אן, שֶׁ ד כָּ אָבִיהָ, וְלִמֵּ
עֲנִיק":   תַּ "הַעֲנֵיק  אן46:  כָּ שׁ  חִדֵּ וְעוֹד  צֵא.  תֵּ סִימָנִין, 
גֹבַהּ וּבְמַרְאִית הָעַיִן,  עֲנִיק. לְשׁוֹן עֲדִי, בְּ 14  הַעֲנֵיק תַּ

ים, לְשׁוֹן הַטְעָנָה  הֱטִיבוֹתָ לוֹ. וְיֵשׁ מְפָרְשִׁ ר שֶׁ הֵא נִכָּ יְּ שֶׁ
א  קְבֶךָ. יָכוֹל אֵין לִי אֶלָּ רְנְךָ וּמִיִּ ארוֹ: מִצֹּאנְךָ מִגָּ עַל צַוָּ
מַה  ל  מִכָּ רַכְךָ",  בֵּ ר  "אֲשֶׁ לוֹמַר:  לְמוּד  תַּ לְבָד,  בִּ אֵלּוּ 
ה נֶאֶמְרוּ אֵלּוּ? מָה אֵלּוּ מְיֻחָדִים  רַכְךָ בּוֹרַאֲךָ. וְלָמָּ בֵּ ֶ שּׁ
רָכָה, יָצְאוּ  כְלַל בְּ הוּא בִּ ל שֶׁ רָכָה, אַף כָּ כְלַל בְּ הֵם בִּ שֶׁ
גְזֵרָה  בִּ ין47  קִדּוּשִׁ כֶת  מַסֶּ בְּ רַבּוֹתֵינוּ  וְלָמְדוּ  רָדוֹת.  פְּ
י עֶבֶד  ל מִין וָמִין:  15  וְזָכַרְתָּ כִּ ה נוֹתֵן לוֹ מִכָּ מָּ וָה, כַּ שָׁ
ם,  ת הַיָּ ת מִצְרַיִם וּבִזַּ זַּ נִיתִי לְךָ מִבִּ י וְשָׁ הָיִיתָ. וְהֶעֱנַקְתִּ

נֵה לוֹ:   ה הַעֲנֵק וּשְׁ אַף אַתָּ

רָאֵל  ר יִשְׂ ן לָךְ אֲחוּךְ בַּ בַּ 12 אֲרֵי יִזְדַּ
נִין  ית שְׁ ךְ שִׁ רָאֵל וְיִפְלְחִנָּ ת יִשְׂ אוֹ בַּ
ר  בַּ הּ  פְטְרִנֵּ תִּ בִיעֵתָא  שְׁ א  תָּ וּבְשַׁ
הּ  תִפְטְרִנֵּ 13 וַאֲרֵי  ךְ:  מֵעִמָּ חוֹרִין 
הּ  תִפְטְרִנֵּ לָא  ךְ  מֵעִמָּ חוֹרִין  ר  בַּ
א תַפְרֵשׁ לֵהּ מֵעָנָךְ  רֵיקָן: 14 אַפְרָשָׁ
יְיָ  בָרְכָךְ  דְּ ךְ  עֲצַרְתָּ וּמִמַּ רָךְ  וּמֵאִדְּ
אֲרֵי  ר  15 וְתִדְכַּ לֵהּ:  ן  תֶּ תִּ אֱלָהָךְ 
דְמִצְרַיִם  אַרְעָא  בְּ הֲוֵיתָ  א  עַבְדָּ
דָךְ  ן אֲנָא מְפַקְּ וּפָרְקָךְ יְיָ אֱלָהָךְ עַל כֵּ

מָא הָדֵין יוֹמָא דֵין:  תְגָּ יָת פִּ

guided by the intellect and not produced by the intel-
lect, they retain their own inherent subjectivity and 
its attendant limitations.
Thus, when our devotion to God has become based 
on intellect rather than on raw emotions, our emo-
tional commitment becomes far more intense than 
it can be when our devotion to Him is based on 
emotion. At this level, we are no longer “bond-
servants” slaving endlessly to refine our innate, 
materially-oriented emotions, but “freemen” able 
to focus on the spiritual and Divine realities of life 
unencumbered by the gravity of materiality.
In this context, the “gift” that we, as former bond-
servants, are given upon the termination of our 
service, is the intellect. The double expression in 
Hebrew for this gift (תעניק  alludes to the two (הענק 
principal aspects of the intellect: chochmah (insight) 
and binah (understanding).
Significantly, however, unlike in the case of Jewish 
bondservants, there is no commandment to free 
non-Jewish bondservants after any specific term 
of service, and therefore no accompanying com-
mand to provide them with gifts. On the contrary, 
we are told that they can be held on to indefinitely, 

and even be inherited by our children.187 This im-
plies that although we are encouraged to ascend 
in our relationship with God through the levels of 
devotion signified by the Jewish bondservants and 
beyond, we are nonetheless not meant to ever re-
nounce the level of devotion to God signified by the 
non-Jewish bondservant. In other words, pure, un-
adulterated discipline must remain the foundation 
of our relationship with God no matter how high 
we ascend the ladder of Divine consciousness.
In this context, we see the advantage of the level rep-
resented by the non-Jewish bondservant over those 
represented by the Jewish bondservant. The part of 
our psyches in which we are simple servants of God 
possesses no selfhood whatsoever; our entire being 
is consumed by that of our Master. As such, “gradu-
ation” from this level of devotion is irrelevant; fur-
thermore, the “gift” of our own intellect would not 
“free” us from this level of devotion, since, as above, 
we are not herein slaving to refine ourselves but 
simply to accomplish what is required of us. On the 
contrary, inasmuch as our entire being is subsumed 
within God’s, any human intellectual understand-
ing would just get in the way.� [continues...]

שֵׁ֣שׁ  דְךָ֖  עֲבָֽ וַֽ ה  עִבְרִיָּ֔ הָֽ א֚וֹ  י  עִבְרִ֗ הָֽ יךָ  אָחִ֣ לְךָ֜  ר  י־יִמָּכֵ֨ 12 כִּֽ

י־ 13 וְכִֽ ךְ:  עִמָּֽ מֵֽ י  חָפְשִׁ֖ נּוּ  תְּשַׁלְּחֶ֥ ת  הַשְּׁבִיעִ֔ וּבַשָּׁנָה֙  שָׁנִ֑ים 
עֲנֵי֤ק  14 הַֽ ם:  רֵיקָֽ נּוּ  תְשַׁלְּחֶ֖ לֹ֥א  ךְ  עִמָּ֑ מֵֽ י  חָפְשִׁ֖ נּוּ  תְשַׁלְּחֶ֥
יְהָֹוה֥  רַכְךָ֛  בֵּֽ אֲשֶׁ֧ר  וּמִיִּקְבֶ֑ךָ  גָּרְנְךָ֖  וּמִֽ אנְךָ֔  מִצֹּ֣ ל֔וֹ  עֲנִיק֙  תַּֽ
יִם  רֶץ מִצְרַ֔ יתָ֙ בְּאֶ֣ י עֶבֶ֤ד הָיִ֨ יךָ תִּתֶּן־לֽוֹ: 15 וְזָֽכַרְתָּ֗ כִּ֣ אֱלֹהֶ֖
הַזֶּה֖  מְצַוְּךָ֛ אֶת־הַדָּבָ֥ר  י  נֹכִ֧ אָֽ ן  עַל־כֵּ֞ יְהָֹוה֣ אֱלֹהֶ֑יךָ  יִּפְדְּךָ֖  וַֽ

הַיּֽוֹם: 
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Deuteronomy 15:12-15 
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183. Exodus 21:2-6, 22:2.  184. Exodus 21:7-11.  185. Kidushin 17ab; Mishneh Torah, Avadim 3:14.  186. On Exodus 21:2.  

14-15 You must provide him: As we have noted,186 
the three types of bondservants—non-Jewish 
bondservants, Jewish bondmen, and Jewish bond-
women—respectively correlate allegorically to the 
three levels of our devotion to God: (a) out of pure 
discipline, without emotional involvement, (b) with 
emotional involvement, but based on self-interest, 
and (c) with emotional involvement, but based on 
our feelings of identity with God. 
Taking the analogy a step further, the freedom that 
is granted to both types of Jewish bondservants at 
the end of their servitude corresponds to our grad-
uation from emotionally-based devotion to intellec-
tually-based devotion. Since emotions are subjec-
tive, they are by nature limited: we can feel only 
to the finite extent that we can experience feeling. 

Thus, the intensity of our devotion to God, when 
dependent on the intensity of our feelings toward 
or about Him, is likewise limited.
Intellect, in contrast, is not subject to the same sub-
jective limitations as are the emotions. When we be-
come absorbed in the intellectual contemplation of 
an idea, we lose ourselves, and can therefore tran-
scend ourselves. True, human intellect is limited by 
its inability to break out of the categories of time 
and space, but within the confines of its imagina-
tion, the intellect can abstract itself from its native 
context and adopt virtually innumerable points 
of view. Our natural emotions, in contrast, cannot 
transcend themselves, although if guided by the 
intellect, they can indeed mature and even be reori-
ented toward Divinity. But as long as they are only 

Hebrew Bondservants
12 Despite your obligation to care for the poor, someone might nevertheless be-
come so destitute that he is driven to steal something, and because he is so impov-
erished, he cannot pay back its monetary value. As you know, in such a case the 
court is allowed to indenture him for a period of service, using the price paid for 
him to repay his victim.183 It may also happen that a father is too poor to marry 
off his minor daughter, and, as you also know,184 in such a case he is permitted to 
indenture her for a period of service to a wealthier family with the intention that 
she eventually marry a member of this family.
If your brother-Israelite, a Hebrew man, is indentured to you by the court in this 
way, or if a Hebrew young woman is indentured to you by her father in this way 
(and you decide not to marry her yourself or have her marry your son), he or she 
must serve you until the term of service is terminated, by whichever of the follow-
ing occurs first: (a) monetary redemption or signs of incipient puberty (in the case 
of the girl), (b) the Jubilee year, or (c) the passage of six years, in which latter case 
you must send him or her forth free from you in the seventh year.
13 No matter how the his service is terminated, when you send forth the man free 
from you, you must not send him forth empty-handed.
14 You must provide him with a sizeable gift of sheep and goats from your flock, 
or grain from your threshing floor, or wine from your vat, or any other item that 
replenishes itself on its own—thus excluding infertile animals, money, etc.—with 
which God, your God, has blessed you. Specifically, the value of the gift must be 
at least that of thirty shekels of silver.185

15 You must remember that you were a slave in Egypt, and that God, your God, 
redeemed you, bestowing great material abundance upon you when you left—
both when you first left and again at the Sea of Reeds. Therefore, I am com-
manding you today, in God’s Name, to do the same thing when you release your 
bondmen.
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194. Likutei Sichot, vol. 31, pp. 172-173; Ma’amarei Admor HaZaken 5565, vol. 2, pp. 648 ff; Ma’amarei Admor HaZaken 5568, vol. 1, pp. 
165 ff; Derech Mitzvotecha 106a-108a; Kuntres Umayan 17 ff; Sefer HaMa’amarim 5657, pp. 56 ff.  

48.  ויקרא כה, י. 49.  ויקרא כז, כו. 50.  בכורות כה, א. 51.  במדבר יח, יח. 52.  דברים יד, כג. 

לוֹמַר48:  לְמוּד  תַּ מָעוֹ?  מַשְׁ כְּ יָכוֹל  עוֹלָם.  17  עֶבֶד 
בוּ".  שֻׁ חְתּוֹ תָּ פַּ תוֹ, וְאִישׁ אֶל מִשְׁ ם אִישׁ אֶל אֲחֻזָּ בְתֶּ "וְשַׁ
ל יוֹבֵל: וְאַף לַאֲמָתְךָ  א עוֹלָמוֹ שֶׁ אֵין זֶה אֶלָּ הָא לָמַדְתָּ שֶׁ
תוּב  וָה הַכָּ ן. הַעֲנֵק לָהּ. יָכוֹל אַף לִרְצִיעָה הִשְׁ ה כֵּ עֲשֶׂ תַּ
לְמוּד לוֹמַר: "וְאִם אָמֹר יֹאמַר הָעֶבֶד", עֶבֶד  אוֹתָהּ? תַּ
כִיר.  שָׂ כַר  שְׂ נֶה  מִשְׁ י  נִרְצַעַת:  18  כִּ אָמָה  וְאֵין  נִרְצָע 
יְלָה,  לַּ יּוֹם וּבֵין בַּ ין בַּ אן אָמְרוּ: עֶבֶד עִבְרִי עוֹבֵד בֵּ מִכָּ
עֲבוֹדָתוֹ  וּמַהוּ  יוֹם.  כִירֵי  שְׂ עֲבוֹדַת  בַּ שֶׁ פְלַיִם  כִּ וְזֶהוּ 
לָדוֹת  וְהַוְּ נַעֲנִית,  כְּ פְחָה  שִׁ לוֹ  מוֹסֵר  רַבּוֹ  יְלָה?  לַּ בַּ
אַחֵר  וּבְמָקוֹם  ישׁ.  קְדִּ תַּ וְגוֹ'  כוֹר  הַבְּ ל  19  כָּ לָאָדוֹן:  
ר  כוֹר אֲשֶׁ בְּ אֱמַר:49 "אַךְ  נֶּ שֶׁ ישׁ",  יַקְדִּ הוּא אוֹמֵר "לאֹ 
ן אַחֵר,  ישׁוֹ לְקָרְבָּ ר לַה'" וְגוֹ', הָא כֵיצַד? אֵינוֹ מַקְדִּ יְבֻכַּ
ה קָדוֹשׁ לִבְכוֹרָה.  צְוָה לוֹמַר: הֲרֵי אַתָּ מִּ ד שֶׁ וְכָאן לִמֵּ
בָר נֶאֱמַר  כְּ שֶׁ ישׁ",  קְדִּ ר לוֹמַר "תַּ בָר אַחֵר: אִי אֶפְשָׁ דָּ
הֲרֵי  שֶׁ ישׁ",  יַקְדִּ "לאֹ  לוֹמַר  ר  אֶפְשָׁ וְאִי  ישׁ",  יַקְדִּ "לאֹ 
ה  אַתָּ ישׁוֹ  מַקְדִּ כֵיצַד?  הָא  ישׁ",  קְדִּ "תַּ נֶאֱמַר  בָר  כְּ

בּוֹ:  שֶׁ הֲנָאָה  טוֹבַת  פִי  כְּ שׁ  לְהֶקְדֵּ וְנוֹתֵן  עִלּוּי,  שׁ  הֶקְדֵּ
הַחִלּוּף  אַף  וְגוֹ'.  תָגֹז  וְלאֹ  שׁוֹרֶךָ  בְכֹר  בִּ תַעֲבֹד  לאֹ 
הֹוֶה:   בַּ תוּב  ר הַכָּ בֵּ דִּ א שֶׁ אָסוּר, אֶלָּ לָמְדוּ רַבּוֹתֵינו50ּ שֶׁ
בָר  כְּ 20  לִפְנֵי ה' אֱלהֶֹיךָ תֹאכְלֶנּוּ. לַכֹּהֵן הוּא אוֹמֵר, שֶׁ
עַל  בַּ וְאֶחָד  ם  תַּ אֶחָד  ה,  הֻנָּ כְּ נוֹת  תְּ מִמַּ הוּא  שֶׁ מָצִינוּ 
נָה.  בְשָׁ נָה  שָׁ וְגוֹ':  ךְ"  לָּ יִהְיֶה  רָם  "וּבְשָׂ אֱמַר51:  נֶּ שֶׁ מוּם, 
נָתוֹ, יָכוֹל יְהֵא  הִין אוֹתוֹ יוֹתֵר עַל שְׁ אֵין מַשְׁ אן שֶׁ מִכָּ
אֱמַר52:  נֶּ ר, שֶׁ שׁ לְמַעֲשֵׂ בָר הֻקַּ נָתוֹ? כְּ עָבְרָה שְׁ ֶ פָסוּל מִשּׁ
ךָ וְיִצְהָרֶךָ  ירֹשְׁ גָנְךָ תִּ ר דְּ "וְאָכַלְתָּ לִפְנֵי ה' אֱלהֶֹיךָ מַעְשַׂ
נִפְסָל  אֵינוֹ  נִי  שֵׁ ר  עֲשֵׂ מַּ מַה  וְצֹאנֶךָ",  קָרְךָ  בְּ וּבְכֹרֹת 
צְוָה  מִּ א שֶׁ כוֹר אֵינוֹ נִפְסָל, אֶלָּ הּ, אַף בְּ נָה לַחֲבֶרְתָּ ָ מִשּׁ
נָתוֹ, אוֹכְלוֹ  סוֹף שְׁ חָטוֹ בְּ נָה. אִם שְׁ נָה בְשָׁ נָתוֹ: שָׁ תּוֹךְ שְׁ
אֱכָל  נֶּ שֶׁ ד  לִמֵּ אַחֶרֶת.  נָה  ָ מִשּׁ אֶחָד  וְיוֹם  הַיּוֹם  אוֹתוֹ 
חַ אוֹ עִוֵּר.  סֵּ לָל: פִּ נֵי יָמִים וְלַיְלָה אֶחָד:  21  מוּם. כְּ לִשְׁ
רָט מְפֹרָשׁ, מוּם  רָט: כֹּל מוּם רָע. חָזַר וְכָלַל, מַה הַפְּ פְּ

לוּי וְאֵינוֹ חוֹזֵר:   גָּ בַּ ל מוּם שֶׁ לוּי וְאֵינוֹ חוֹזֵר, אַף כָּ הַגָּ

אֶפּוֹק  לָא  לָךְ  יֵימַר  אֲרֵי  16 וִיהֵי 
יתָךְ  בֵּ אֱנַשׁ  וְיָת  רָחֲמָךְ  אֲרֵי  ךְ  מֵעִמָּ
יָת  ב  17 וְתִסַּ ךְ:  עִמָּ לֵהּ  טַב  אֲרֵי 
א וִיהֵי  אֻדְנֵהּ וּבְדָשָׁ ן בְּ מַרְצְעָא וְתִתֵּ
לְאַמְתָךְ  וְאַף  לְעָלָם  לַח  פָּ עֶבֶד  לָךְ 
בְעֵינָךְ  י  יִקְשֵׁ 18 לָא  ן:  כֵּ ד  עְבֶּ תַּ
ךְ אֲרֵי  ר חוֹרִין מֵעִמָּ מִפְטְרָךְ יָתֵהּ בַּ בְּ
לְחָךְ  פַּ אֲגִירָא  אֲגַר  כַּ רֵין  תְּ חַד  עַל 
כֹל  בְּ אֱלָהָךְ  יְיָ  ךְ  וִיבָרְכִנָּ נִין  שְׁ ית  שִׁ
י יִתְיְלִיד  כְרָא דִּ ל בֻּ ד: 19 כָּ י תַעְבֵּ דִּ
קֳדָם  שׁ  קְדֵּ תַּ דּוּכְרִין  וּבְעָנָךְ  תוֹרָךְ  בְּ
תוֹרָךְ  בֻכְרָא דְּ יְיָ אֱלָהָךְ לָא תִפְלַח בְּ
20 קֳדָם  דְעָנָךְ:  כְרָא  בֻּ תִגּוֹז  וְלָא 
א  תָּ בְשַׁ א  תָּ שַׁ הּ  יכְלִנֵּ תֵּ אֱלָהָךְ  יְיָ 
וֶאֱנַשׁ  אַתְּ  יְיָ  יִתְרְעֵי  י  דִּ אַתְרָא  בְּ
יתָךְ: 21 וַאֲרֵי יְהֵי בֵהּ מוּמָא חֲגִיר  בֵּ
הּ  סִנֵּ תִכְּ לָא  ישׁ  בִּ כֹּל מוּם  עֲוִיר  אוֹ 

קֳדָם יְיָ אֱלָהָךְ: 

On one level, this orientation is based on our recog-
nition that God is the master of nature, and there-
fore, if we want our natural efforts to be successful, 
we should ensure that they accord with His will. On 
a deeper level, however, our attitude toward work 
is based on our recognition that God deals with the 
Jewish people entirely outside the limitations of 
nature. Our livelihood is an altogether miraculous 
affair, and the natural efforts we are required to en-

gage in are no more than a ruse that God arranged 
so that it would appear as if we are earning our 
livelihood through totally natural means. In this 
context, unduly devoting ourselves to enhancing 
the efficacy of our jobs while neglecting to enhance 
our spiritual worthiness of God’s blessing is like 
working feverishly to sew sturdy pockets into our 
garments while forgetting to go to work to earn the 
money with which to fill them.194

בְךָ֙  אֲהֵֽ י  כִּ֤ ךְ  עִמָּ֑ מֵֽ א  אֵצֵ֖ לֹ֥א  יךָ  אֵלֶ֔ ר  י־יֹאמַ֣ כִּֽ 16 וְהָיָה֙ 

עַ  אֶת־הַמַּרְצֵ֗ קַחְתָּ֣  17 וְלָֽ ךְ:  עִמָּֽ ל֖וֹ  כִּי־ט֥וֹב  ךָ  וְאֶת־בֵּיתֶ֔
תְךָ֖  אֲמָֽ ף לַֽ לֶת וְהָיָה֥ לְךָ֖ עֶבֶ֣ד עוֹלָ֑ם וְאַ֥ ה בְאָזְנוֹ֙ וּבַדֶּ֔ תַתָּ֤ וְנָֽ
חָפְשִׁי֙  אֹת֤וֹ  חֲךָ֨  בְּשַׁלֵּֽ ךָ  בְעֵינֶ֗ 18 לֹֽא־יִקְשֶׁ֣ה  ן:  עֲשֶׂה־כֵּֽ תַּֽ
רַכְךָ֙  וּבֵֽ שָׁנִ֑ים  שֵׁ֣שׁ  דְךָ֖  עֲבָֽ יר  שָׂכִ֔ שְׂכַ֣ר  מִשְׁנֶה֙  י  כִּ֗ ךְ  עִמָּ֔ מֵֽ

ה: פ עֲשֶֽׂ ל אֲשֶׁ֥ר תַּֽ יךָ בְּכֹ֖ יְהָֹוה֣ אֱלֹהֶ֔
ר  הַזָּכָ֔ אנְךָ֙  וּבְצֹֽ רְךָ֤  בִּבְקָֽ ד  יִוָּלֵ֨ ל־הַבְּכ֡וֹר אֲשֶׁר֩  19 כָּֽ שביעי 

ז  ךָ וְלֹ֥א תָגֹ֖ ר שׁוֹרֶ֔ עֲבֹד֙ בִּבְכֹ֣ יהָֹוה֣ אֱלֹהֶ֑יךָ לֹ֤א תַֽ ישׁ לַֽ תַּקְדִּ֖
ה  נּוּ֙ שָׁנָה֣ בְשָׁנָ֔ אכְלֶ֨ בְּכ֥וֹר צֹאנֶֽךָ: 20 לִפְנֵי֩ יְהָֹוה֨ אֱלֹהֶ֤יךָ תֹֽ
ב֜וֹ  ה  הְיֶ֨ 21 וְכִי־יִֽ ךָ:  וּבֵיתֶֽ ה  אַתָּ֖ יְהָֹוה֑  ר  בַּמָּק֖וֹם אֲשֶׁר־יִבְחַ֣
יךָ:  יהָֹו֖ה אֱלֹהֶֽ נּוּ לַֽ ע לֹ֣א תִזְבָּחֶ֔ ל מ֣וּם רָ֑ ר כֹּ֖ חַ֙ א֣וֹ עִוֵּ֔ מ֗וּם פִּסֵּ֨


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188. Exodus 21:5-6; Leviticus 25:10.  189. Exodus 21:3-4.  190. Exodus 13:1-2, 11-12, 34:19; Leviticus 27:26-28; Numbers 18:15-18.  
191. Likutei Sichot, vol. 24, pp. 91-94.  192. Sifrei.  193. Proverbs 10:22.  

 CHASIDIC INSIGHTS 
Thus, the two paradigms of devotion—the static, 
unchanging service represented by the non-Jewish 
bondservant and the developing, maturing service 
represented by the Jewish bondservants—consti-
tute the two complementary facets of our relation-
ship with God.191

18 God will bless you in all that you do: The sages 
understand this verse192 to imply that although God 
determines which of us will succeed in our efforts 
to provide ourselves with a livelihood and amass 
wealth,193 we must not rely solely on His provi-

dence, but must rather put forth reasonable efforts 
to earn our living naturally.
By the same token, however, we must keep in mind 
that our efforts are not the direct cause of our mate-
rial success; they are only a “vessel,” a receptacle to 
contain God’s blessing. In this context, along with 
taking care to ensure that our “vessels” are fit to 
receive God’s blessing, our main concern should 
not be with the vessels per se but with making our-
selves worthy of receiving the blessing with which 
we hope God will fill our vessels.

16 If he says to you, ‘I will not leave you,’ because he loves you and your house-
hold, for it is good for him with you,
17 you must take an awl and put it through his right earlobe and straight into the 
doorpost, and he will be a bondman to you until the next Jubilee year, when he 
will go free whether he wants to or not.188

In addition to giving a gift to your bondman when you free him, you must also do 
the same for your bondwoman when you free her.
18 You should not be troubled by having to give the bondman this bonus when 
you send him away from you free, because for six years he has served you twice 
as much as a hired servant normally would have: if you gave him a non-Jewish 
bondwoman as an additional wife, he has provided you with servants through 
her, besides performing his regular service.189 Do not worry about the expense, for 
God, your God, will bless you in all that you do.

Consecrating Firstborn Animals
Seventh Reading 19 As you know,190 you must give every firstborn male that is 
born of your herd or flock to a priest. When you do so, you must consecrate it 
verbally to God, your God. You must not work the field with the firstborn of 
your ox or other cattle, nor with the firstborn of your flock. You must not shear the 
firstborn of your flock or cattle.” 
20 Addressing the priests (as individuals), Moses continued: “You must eat it ‘be-
fore God, your God,’ i.e., within the place—the city—that God will choose as 
the location of His Temple. You, your wife, your children, and the rest of your 
household may eat it once its blood and fats have been offered up on the altar. You 
should optimally eat the firstborn that are born each year within the first year of 
their lives, but if you do not, this does not invalidate the sacrifice; you may still sac-
rifice it and eat its meat later. The meat of the firstborn may be eaten on the same 
day it is offered up, the night after, and/or the following day. 
21 If the firstborn animal be blemished—whether it be lame, blind, or suffering 
from any other bad, permanent blemish that is visible on its exterior—you must 
not sacrifice it to God, your God.


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207. Leviticus 23:29.  208. Mishneh Torah, Korban Pesach 10:12.  209. Pesachim 70b.  210. Genesis 1:16.  211. Likutei Sichot, vol. 34, pp. 
338-341; Igrot Melech, vol. 1, pp. 428-433.  

53.  במדבר לג, ג. 54.  שם, לא. 55.  שמות יב, ה. 

לֹּא תֹאמַר: הוֹאִיל וְכֻלּוֹ  מוֹ לֹא תֹאכֵל. שֶׁ 23  רַק אֶת דָּ
חָט  וְנִשְׁ קָדוֹשׁ  הֲרֵי  שֶׁ הוּא,  אִסּוּר  לַל  מִכְּ א  הַבָּ ר  הֶתֵּ
ר?  מֻתָּ ם  הַדָּ אַף  יְהֵא  יָכוֹל  וְנֶאֱכָל,  פִדְיוֹן  לֹא  בְּ חוּץ  בַּ
מוֹר אֶת  מוֹ לֹא תֹאכֵל":  1  שָׁ לְמוּד לוֹמַר: "רַק אֶת דָּ תַּ
הֵא רָאוּי לָאָבִיב,  יְּ מוֹר שֶׁ חֹדֶשׁ הָאָבִיב. מִקֹּדֶם בּוֹאוֹ שָׁ
ר אֶת  לְהַקְרִיב בּוֹ אֶת מִנְחַת הָעֹמֶר, וְאִם לָאו — עַבֵּ
אֱמַר53:  נֶּ שֶׁ יָצְאוּ,  יּוֹם  בַּ וַהֲלֹא  לָיְלָה.  צְרַיִם  מִמִּ נָה:  ָ הַשּׁ
לְפִי  א,  אֶלָּ וְגוֹ'?  רָאֵל"  יִשְׂ בְנֵי  יָצְאוּ  סַח  הַפֶּ חֳרַת  "מִמָּ

אֱמַר54:  נֶּ שֶׁ לָצֵאת,  רְשׁוּת  רְעֹה  פַּ לָהֶם  נָתַן  יְלָה  לַּ בַּ שֶׁ
סַח  פֶּ 2  וְזָבַחְתָּ  וְגוֹ':   לַיְלָה"  וּלְאַהֲרֹן  ה  לְמֹשֶׁ קְרָא  "וַיִּ
ים  ים וּמִן הָעִזִּ בָשִׂ אֱמַר55: "מִן הַכְּ נֶּ לַה' אֱלֹהֶיךָ צֹאן. שֶׁ
סַח  הַפֶּ עַל  נִמְנוּ  אִם  שֶׁ לַחֲגִיגָה,  ח  זְבַּ תִּ וּבָקָר.  חוּ":  קָּ תִּ
הֵא נֶאֱכָל  יְּ דֵי שֶׁ ה, מְבִיאִים עִמּוֹ חֲגִיגָה, כְּ חֲבוּרָה מְרֻבָּ
פָסוּק  ה בְּ בָרִים הַרְבֵּ בָע. וְעוֹד לָמְדוּ רַבּוֹתֵינוּ דְּ עַל הַשָּׂ

זֶה:  

מְסָאֲבָא  הּ  יכְלִנֵּ תֵּ קִרְוָיךְ  22 בְּ
וְאַיְלָא:  טַבְיָא  בְסַר  כִּ חֲדָא  כַּ וְדַכְיָא 
עַל  תֵיכוּל  לָא  מֵהּ  דְּ יָת  23 לְחוֹד 
יָת  16:1 טַר  מַיָּא:  כְּ הּ  נֵּ דִּ תִשְׁ אַרְעָא 
סְחָא קֳדָם  ד פִּ יַרְחָא דַאֲבִיבָא וְתַעְבֵּ
דַאֲבִיבָא  יַרְחָא  בְּ אֲרֵי  אֱלָהָךְ  יְיָ 
וַעֲבַד  צְרַיִם  מִמִּ אֱלָהָךְ  יְיָ  קָךְ  אַפְּ
סְחָא  פִּ 2 וְתִכּוֹס  לֵילְיָא:  בְּ ין  נִסִּ לָךְ 
וְנִכְסַת  עָנָא  נֵי  בְּ מִן  אֱלָהָךְ  יְיָ  קֳדָם 
י יִתְרְעֵי  אַתְרָא דִּ יָּא מִן תּוֹרֵי בְּ קֻדְשַׁ

ן:  מָּ הּ תַּ כִינְתֵּ רָאָה שְׁ יְיָ לְאַשְׁ

1 Add a leap month to the calendar: The lunar year 
is approximately 11 days shorter than the solar 
year, so a leap month was added every few years 
in order to compensate for this difference. When 
the Jewish calendar was fixed (in the fourth century 
CE), the leap month was scheduled to occur exactly 
seven times in the course of a 19-year cycle.
One of the lessons we can derive from this practice 
is that God always affords us an opportunity to 
catch up, as it were: to complete whatever was left 
undone for whatever reason, and even to counter-
act the effects of not having utilized our time to the 
fullest extent possible.
Remarkably, this integral feature of the Jewish 
calendar implies that we are given the ability not 
only to change the future, but the past, as well. Fur-

thermore, the fact that we intercalate a full month, 
thereby “correcting” the accumulated discrepan-
cy of several years at once, indicates that we can 
change the remote as well as the recent past.

If we look even deeper, we note that the command-
ment to intercalate the year invests us with the 
power to overcome the Divinely-instituted laws of 
nature. God decreed that the lunar year be shorter 
than the solar year, in response to the moon’s com-
plaint about having to share dominion with the 
sun.210 Nevertheless, through this commandment, 
God empowers us to not only neutralize this in-
equality but even make the lunar year longer than 
the solar year. This is clearly an example of how 
God intends us to be His “partner in creation,” that 
is, in bringing the world to its true fulfillment.211

אַיָּֽל:  י וְכָֽ ו כַּצְּבִ֖ אכְלֶנּ֑וּ הַטָּמֵ֤א וְהַטָּהוֹר֙ יַחְדָּ֔ יךָ תֹּֽ 22 בִּשְׁעָרֶ֖

יִם: פ נּוּ כַּמָּֽ רֶץ תִּשְׁפְּכֶ֖ ק אֶת־דָּמ֖וֹ לֹ֣א תֹאכֵ֑ל עַל־הָאָ֥ 23 רַ֥

יהָֹו֖ה  לַֽ סַח  פֶּ֔ יתָ  וְעָשִׂ֣ יב  אָבִ֔ הָֽ דֶשׁ  אֶת־חֹ֣ 16:1 שָׁמוֹר֙ 

אֱלֹהֶ֛יךָ  יְהָֹוה֧  יאֲךָ֜  הוֹצִ֨ יב  אָבִ֗ הָֽ דֶשׁ  בְּחֹ֣ י  כִּ֞ אֱלֹהֶ֑יךָ 
ר  אן וּבָקָ֑ יךָ צֹ֣ יהָֹוה֥ אֱלֹהֶ֖ יְלָה: 2 וְזָבַ֥חְתָּ פֶּ֛סַח לַֽ יִם לָֽ מִמִּצְרַ֖

ם:  ר יְהָֹוה֔ לְשַׁכֵּ֥ן שְׁמ֖וֹ שָֽׁ בַּמָּקוֹם֙ אֲשֶׁ֣ר יִבְחַ֣

addition to the obligatory festival peace offering207 brought on the first day of the 
holiday (or during the ensuing six days if it is not possible to offer it up on the first 
day).208 The meat from this peace-offering, unlike that of the Passover offering, 
maybe eaten the following day (the 15th of Nisan). However, it may hot be eaten 
beyond this time; if any of it is left over on the 16th of Nisan, it must be burned up. 
If you set aside money to purchase an animal for the Passover sacrifice and it costs 
less than what you have set aside, the remaining money remains consecrated; you 
must use it to purchase peace-offerings.209
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195. See Leviticus 7:19.  196. Rashi on 26:14, below.  197. Leviticus 7:26, 17:10-14; 19:26. See above, 12:16, 23.  198. Leviticus 17:13.  
199. Above, 12:5 ff.  200. Exodus 23:14-18; 34:18, 20, 22-25; Leviticus 23:4-22, 33-44; Numbers 28:16-31, 29:12-39.  201. Leviticus 
23:9-14. Likutei Sichot, vol. 36, pp. 112-113.  202. Leviticus 23:39.  203. Exodus 12:37; Numbers 30:3.  204. Exodus 12:31.  205. Exodus 
12:3-6.  206. Exodus 12:3-4.  

22 The meat of a blemished firstborn animal is not subject to the restrictions of ritu-
al purity imposed upon eating sacrificial meat: You may eat it in any of your cities, 
the ritually impure people and the ritually pure people together, just as they may 
eat of those animal species that are not offered up as sacrifices, such as gazelle and 
deer—even if the meat of this animal thereby becomes ritually defiled.195 In con-
trast, however, the restrictions of ritual purity imposed the second tithe remain in 
force if it becomes invalidated for use for its original purpose. Hence, if it becomes 
ritually defiled, you may not eat it.196

23 However, even though you are thus permitted to eat meat whose consumption 
was otherwise restricted because it was allocated for the altar, do not suppose that 
its blood—which was also forbidden197—has now also become permitted. No, you 
must not consume its blood; you must spill it onto the ground when you slaughter 
the animal, as water. However, even though I have compared these animals in some 
respects to wild animals—deer and gazelle—you are nevertheless not required to 
cover their blood when you slaughter them, as you are require to do to the blood of 
wild animals when you slaughter them.198 In this respect, the blood of these other-
wise-consecrated animals is like water, unlike the blood of gazelles and deer.”

The Festivals
16:1 Again addressing the entire people, Moses continued: “The restriction of of-
fering up sacrifices only in the centralized Temple199 applies to the sacrifices you 
must offer up on the festivals, as well. Furthermore, now that you are about to en-
ter the land and begin cultivating it, you must ensure that these festivals coincide 
with specific points in the annual progression of the seasons. As you know, you 
are to observe the three pilgrim festivals each year.200 Safeguard the timing of the 
month of Nisan, ensuring that the grain will be ripe when Nisan arrives, so you 
will be able to offer up the omer of barley from the new crop on the second day of 
Passover as prescribed.201 If you see that the grain will not be ripe in time, add a 
leap month to the calendar before Nisan that year.202 You must also make sure that 
Nisan will fall in the ripening season because you must offer up the Passover of-
fering to God, your God, which commemorates the Exodus from Egypt, during 
this month, and because God, your God, brought you out of Egypt in the month 
of ripening—specifically, on the morning after203 Pharaoh gave you permission to 
leave on the night of the 15th of Nisan.204

2 You must slaughter the Passover sacrifice to God, your God, from the flock,205 
and a peace-offering from the cattle, in the Temple, the place on which God will 
choose to rest His Name. If there are too many people in your group206 for each 
one to receive a satiating portion of the Passover sacrifice, then offer up a festival 
peace-offering on the 14th of Nisan and eat it first, so your portion of the Pass-
over sacrifice will satiate you. This optional festival peace-offering is brought in 
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תְעַנּוּ  נִּ שֶׁ הָעֹנִי  אֶת  יר  זְכִּ מַּ שֶׁ לֶחֶם  עֹנִי.  3  לֶחֶם 
צֵקְךָ  בְּ יק  הִסְפִּ וְלֹא  יָצָאתָ.  זוֹן  בְחִפָּ י  כִּ מִצְרַיִם:  בְּ
ךָ הָיָה  לְּ זוֹן לֹא שֶׁ רוֹן. וְחִפָּ ךָ לְזִכָּ לְהַחְמִיץ, וְזֶה יִהְיֶה לְּ
חֱזַק מִצְרַיִם  ן הוּא אוֹמֵר56: "וַתֶּ כֵּ ל מִצְרַיִם, שֶׁ א שֶׁ אֶלָּ
סַח  הַפֶּ אֲכִילַת  יְדֵי  עַל  זְכֹּר.  תִּ לְמַעַן  וְגוֹ':  הָעָם"  עַל 
ר  ר אֲשֶׁ שָׂ ה "אֶת יוֹם צֵאתְךָ":  4  וְלֹא יָלִין מִן הַבָּ צָּ וְהַמַּ
לְמוֹתִיר  אַזְהָרָה  לַבֹּקֶר.  הָרִאשׁוֹן  יּוֹם  בַּ עֶרֶב  בָּ ח  זְבַּ תִּ
פֶסַח מִצְרַיִם.  א בְּ לֹּא נֶאֱמַר אֶלָּ פֶסַח דּוֹרוֹת, לְפִי שֶׁ בְּ
נִיסָן,  בְּ ר  עָשָׂ עָה  אַרְבָּ הוּא  אן  כָּ הָאָמוּר  רִאשׁוֹן  וְיוֹם 
אֹר  יתוּ שְּׂ בִּ שְׁ יּוֹם הָרִאשׁוֹן תַּ מָה דְאַתְּ אָמַר57: "אַךְ בַּ כְּ
סַח  פֶּ ל  שֶׁ מֵעִנְיָנוֹ  תוּב  הַכָּ ק  לֵּ סְתַּ נִּ שֶׁ וּלְפִי  יכֶם".  תֵּ מִבָּ
בְעַת  "שִׁ גוֹן:  כְּ יָמִים,  בְעַת  שִׁ חֻקּוֹת  בְּ ר  לְדַבֵּ וְהִתְחִיל 
כָל  אֹר בְּ יָמִים תֹּאכַל עָלָיו מַצּוֹת", "וְלֹא יֵרָאֶה לְךָ שְׂ
אִם  אֵיזוֹ זְבִיחָה הוּא מַזְהִיר, שֶׁ בֻלְךָ", הֻצְרַךְ לְפָרֵשׁ בְּ גְּ
עֶרֶב לַבֹּקֶר,  בָּ ח  זְבַּ תִּ ר  ר אֲשֶׁ שָׂ יָלִין מִן הַבָּ תַב: וְלֹא  כָּ
"בַל  ן בְּ לָּ בְעָה כֻּ ל שִׁ חָטִים כָּ שְׁ לָמִים הַנִּ הָיִיתִי אוֹמֵר: שְׁ
תַב:  א לְיוֹם וָלַיְלָה, לְכָךְ כָּ תּוֹתִירוּ", וְאֵינָן נֶאֱכָלִין אֶלָּ
עָה  חֲגִיגַת אַרְבָּ בַּ בָר אַחֵר:  דָּ יּוֹם הָרִאשׁוֹן".  בַּ עֶרֶב  "בָּ
נֵי  לִשְׁ אֱכֶלֶת  נֶּ שֶׁ עָלֶיהָ  ד  וְלִמֵּ ר,  מְדַבֵּ תוּב  הַכָּ ר  עָשָׂ
הָרִאשׁוֹן  טוֹב  יוֹם  בְּ אן,  כָּ הָאָמוּר  וְ"הָרִאשׁוֹן"  יָמִים. 
חֲגִיגָה  ר  שַׂ בְּ קְרָא:  הַמִּ מָעוּת  מַשְׁ וְכֵן  ר,  מְדַבֵּ תוּב  הַכָּ
עַד  הָרִאשׁוֹן  טוֹב  יוֹם  בְּ יָלִין  לֹא  עֶרֶב,  בָּ ח  זְבַּ תִּ ר  אֲשֶׁ

ר  עָשָׂ עָה  אַרְבָּ בְּ הִיא  נֶאֱכֶלֶת  אֲבָל  נִי,  שֵׁ ל  שֶׁ קְרוֹ  בָּ
סָחִים58:   פְּ כֶת  מַסֶּ בְּ נוּיָה  שְׁ הִיא  וְכָךְ  ר.  עָשָׂ ה  ָ וּבַחֲמִשּׁ
הֲרֵי  צְרָיִם.  מִמִּ צֵאתְךָ  מוֹעֵד  מֶשׁ  ֶ הַשּׁ בוֹא  כְּ עֶרֶב  6  בָּ
עוֹת וּלְמַעְלָה  שׁ שָׁ ֵ עֶרֶב" מִשּׁ ים חֲלוּקִים: "בָּ ה זְמַנִּ לֹשָׁ שְׁ
צֵאתְךָ"  וּ"מוֹעֵד  תֹּאכְלֵהוּ,  מֶשׁ"  ֶ הַשּׁ וּ"כְבוֹא  זָבְחֵהוּ, 
לְבֵית  וְיֵצֵא  "נוֹתָר"  ה  נַעֲשֶׂ לוֹמַר  כְּ שׂוֹרְפֵהוּ,  ה  אַתָּ
קָרוּי  הוּא  אַף  שֶׁ אֵשׁ,  צְלִי  זֶהוּ   . לְתָּ ַ 7  וּבִשּׁ רֵפָה:   הַשְּׂ
עוּן  טָּ ד, שֶׁ נִי. מְלַמֵּ ל שֵׁ וּל": וּפָנִיתָ בַבֹּקֶר. לְבָקְרוֹ שֶׁ שּׁ "בִּ
ת יָמִים תֹּאכַל  שֶׁ ל מוֹצָאֵי יוֹם טוֹב:  8  שֵׁ לִינָה לֵיל שֶׁ
יָמִים"?  בְעַת  "שִׁ אוֹמֵר:  הוּא  אַחֵר59  וּבְמָקוֹם  מַצּוֹת. 
ד  לִמֵּ אַחֵר:  בָר  דָּ הֶחָדָשׁ.  מִן  ה  ָ שּׁ וְשִׁ ן  שָׁ הַיָּ מִן  בְעָה  שִׁ
ה  אן אַתָּ אֵינָהּ חוֹבָה, וּמִכָּ בִיעִי שֶׁ ְ שּׁ ה בַּ עַל אֲכִילַת מַצָּ
וְיָצָא  הָיָה,  לָל  כְּ בַּ בִיעִי  שְׁ הֲרֵי  שֶׁ יָמִים,  ת  שֶׁ לְשֵׁ לָמֵד 
א  אֶלָּ חוֹבָה  בּוֹ  ה  מַצָּ אֲכִילַת  אֵין  שֶׁ ד  לְלַמֵּ לָל  הַכְּ מִן 
עַל  ד  לְלַמֵּ א  אֶלָּ יָצָא,  עַצְמוֹ  עַל  ד  לְלַמֵּ וְלֹא  רְשׁוּת. 
ם רְשׁוּת,  לָּ בִיעִי רְשׁוּת, אַף כֻּ ְ לּוֹ יָצָא — מַה שּׁ לָל כֻּ הַכְּ
אֱמַר60:  נֶּ תוּב קְבָעוֹ חוֹבָה, שֶׁ הַכָּ יְלָה הָרִאשׁוֹן שֶׁ חוּץ מִלַּ
עֶרֶב תֹּאכְלוּ מַצֹּת": עֲצֶרֶת לה' אֱלֹהֶיךָ. עֲצֹר עַצְמְךָ  "בָּ
ה,  תֶּ ל מַאֲכָל וּמִשְׁ נֻפְיָא שֶׁ בָר אַחֵר: כְּ לָאכָה. דָּ מִן הַמְּ
מָה.  קָּ בַּ חֶרְמֵשׁ  א אוֹתָךְ"61:  9  מֵהָחֵל  נָּ לְשׁוֹן "נַעַצְרָה 

צִיר:   ית הַקָּ הוּא רֵאשִׁ קְצַר הָעֹמֶר, שֶׁ נִּ ֶ מִשּׁ

בְעָא  שַׁ חֲמִיעַ  עֲלוֹהִי  תֵיכוּל  3 לָא 
לְחֵם  יר  פַטִּ עֲלוֹהִי  יכוּל  תֵּ יוֹמִין 
מֵאַרְעָא  נְפַקְתָּ  בִבְהִילוּ  אֲרֵי  עֹנִי 
יוֹם  יָת  ר  תִדְכַּ דְּ דִיל  בְּ דְמִצְרַיִם 
יוֹמֵי  כֹּל  דְמִצְרַיִם  מֵאַרְעָא  קָךְ  מִפְּ
כָל  בְּ חֲמִיר  לָךְ  יִתְחֲזֵי  4 וְלָא  יךְ:  חַיָּ
מִן  יְבִית  וְלָא  יוֹמִין  בְעָא  שַׁ חוּמָךְ  תְּ
יוֹמָא  בְּ א  רַמְשָׁ בְּ תִכּוֹס  י  דִּ סְרָא  בִּ
רְשׁוּ  לָךְ  5 לֵית  לְצַפְרָא:  קַדְמָאָה 
רְוָיךְ  מִקִּ חֲדָא  בַּ סְחָא  פִּ יָת  לְמִכּוֹס 
6 אֱלָהֵין  לָךְ:  יָהֵב  אֱלָהָךְ  ייָ  דַּ
אֱלָהָךְ  יְיָ  יִתְרְעֵי  י  דִּ לְאַתְרָא 
יָת  כּוֹס  תִּ ן  מָּ תַּ הּ  כִינְתֵּ שְׁ רָאָה  לְאַשְׁ
א זְמַן  מְשָׁ מֵעַל שִׁ כְּ א  רַמְשָׁ בְּ סְחָא  פִּ
וְתֵיכוּל  ל  ֵ 7 וּתְבַשּׁ צְרָיִם:  מִמִּ קָךְ  מִפְּ
הּ  בֵּ אֱלָהָךְ  יְיָ  יִתְרְעֵי  י  דִּ אַתְרָא  בְּ
לְקִרְוָיךְ:  וּתְהַךְ  בְצַפְרָא  נֵי  וְתִתְפְּ
ירָא  טִּ פַּ יכוּל  תֵּ יוֹמִין  א  תָּ 8 שִׁ
יְיָ  קֳדָם  נֵשׁ  כְּ בִיעָאָה  שְׁ וּבְיוֹמָא 
בְעָא  ד עֲבִידָא: 9 שַׁ אֱלָהָךְ לָא תַעְבֵּ
לָא  רְיוּת מַגְּ שַׁ מְנֵי לָךְ מִדְּ תִּ בוּעִין  שָׁ
רֵי  שְׁ תִּ דַאֲרָמוּתָא  עוּמְרָא  חֲצַד  בַּ

בוּעִין:  בְעָא שָׁ לְמִמְנֵי שַׁ

אכַל־עָלָ֥יו מַצּ֖וֹת  ים תֹּֽ ץ שִׁבְעַ֥ת יָמִ֛ 3 לֹֽא־תֹאכַ֤ל עָלָיו֙ חָמֵ֔
ר  תִּזְכֹּ֗ עַן  לְמַ֣ יִם  מִצְרַ֔ רֶץ  מֵאֶ֣ אתָ֙  יָצָ֨ בְחִפָּז֗וֹן  י  כִּ֣ נִי  עֹ֑ לֶחֶ֣ם 
ה  י חַיֶּֽיךָ: 4 וְלֹא־יֵרָֽאֶ֨ ל יְמֵ֥ יִם כֹּ֖ רֶץ מִצְרַ֔ אתְךָ֙ מֵאֶ֣ אֶת־י֤וֹם צֵֽ
ר  מִן־הַבָּשָׂ֗ ין  וְלֹֽא־יָלִ֣ ים  יָמִ֑ שִׁבְעַ֣ת  לְךָ֖  בְּכָל־גְּבֻֽ ר  שְׂאֹ֛ לְךָ֥ 
ל  תוּכַ֖ 5 לֹ֥א  קֶר:  לַבֹּֽ רִאשׁ֖וֹן  הָֽ בַּיּ֥וֹם  בָּעֶרֶ֛ב  תִּזְבַּ֥ח  ר  אֲשֶׁ֨
יךָ  אֱלֹהֶ֖ אֲשֶׁר־יְהָֹוה֥  יךָ  שְׁעָרֶ֔ ד  בְּאַחַ֣ אֶת־הַפָּ֑סַח  חַ  לִזְבֹּ֣
יךָ֙  ר יְהָֹוה֤ אֱלֹהֶ֨ ם־אֶל־הַמָּק֞וֹם אֲשֶׁר־יִבְחַ֨ י אִֽ ךְ: 6 כִּ֠ ן לָֽ נֹתֵ֥
מֶשׁ  בָּעָ֑רֶב כְּב֣וֹא הַשֶּׁ֔ סַח  תִּזְבַּ֥ח אֶת־הַפֶּ֖ לְשַׁכֵּ֣ן שְׁמ֔וֹ שָׁ֛ם 
אֲשֶׁ֥ר  בַּמָּק֕וֹם  כַלְתָּ֔  וְאָ֣ 7 וּבִשַּׁלְתָּ֙  יִם:  מִמִּצְרָֽ אתְךָ֥  צֵֽ ד  מוֹעֵ֖
יךָ:  הָלֶֽ לְאֹֽ לַכְתָּ֖  וְהָֽ קֶר  בַבֹּ֔ וּפָנִי֣תָ  בּ֑וֹ  יךָ  אֱלֹהֶ֖ יְהָֹוה֥  ר  יִבְחַ֛
יהָֹוה֣  רֶת֙ לַֽ י עֲצֶ֨ ים תֹּאכַ֣ל מַצּ֑וֹת וּבַיּ֣וֹם הַשְּׁבִיעִ֗ 8 שֵׁ֥שֶׁת יָמִ֖

ה: ס ה מְלָאכָֽ עֲשֶׂ֖ יךָ לֹ֥א תַֽ אֱלֹהֶ֔
תָּחֵ֣ל  ה  בַּקָּמָ֔ חֶרְמֵשׁ֙  הָחֵ֤ל  מֵֽ ת תִּסְפָּר־לָ֑ךְ  בֻעֹ֖ שָֽׁ 9 שִׁבְעָ֥ה 

בֻעֽוֹת:  ה שָֽׁ ר שִׁבְעָ֖ לִסְפֹּ֔
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Deuteronomy 16:3-9 

212. Exodus 23:18, 34:25.  213. Exodus 12:33-34.  214. Exodus 12:18-19, 13:7.  215. See above, v. 2.  216. V. 2.  217. Above, 12:11, 13; 
Likutei Sichot, vol. 29, p. 82.  218. Exodus 12:9  219. Exodus 12:15.  220. Leviticus 23:9-14.  221. Exodus 12:16.  222. Leviticus 23:9-14.  

3 You must not eat the Passover offering with leavened bread, for you must re-
move all leavened bread from your possession before you even slaughter it.212 For 
seven days thereafter you must eat matzos, the bread that will remind you of 
your affliction in Egypt because, since the Egyptians pressured you to leave quick-
ly,213 you went out of Egypt hastily, and the bread you baked that morning did not 
have time to rise. You are to eat the Passover sacrifice and matzos in order that you 
remember the day when you went out of Egypt all the days of your life.
4 No leavening agents of yours may be seen—i.e., found—throughout your do-
main—i.e., under your control—for seven days.214 None of the meat of the Pass-
over sacrifice—which you must slaughter in the afternoon of the 14th of Nisan, i.e., 
the day preceding the seven days of Passover—may remain uneaten all through 
that night until the morning. However, if you offer up the festival peace-offering 
on the afternoon of the 14th of Nisan,215 you may eat the meat of this offering all the 
following day, and even the night following that day, as well, as long as you finish 
it before the morning of the 16th of Nisan.
5 The obligation to offer up the Passover sacrifice solely in the Temple, couched 
above as an active commandment,216 is also subject to a restrictive commandment: 
You must not offer up the Passover offering within any of the other cities or other 
locations in the land that God, your God, is giving you, for God has commanded 
you to offer up sacrifices only in the Temple.217

6 Rather, you must slaughter the Passover offering in the place on which God, 
your God, will choose to rest His Name, i.e., in the Temple, in the afternoon of the 
14th of Nisan. You must then eat it, after the sun sets, anywhere in the Temple city, 
and finally, the following morning—which is the anniversary of the appointed 
time that God fixed for your departure from Egypt—you must set aside the left-
overs (if there are any) to be burned later.
7 You must roast the Passover offering218 and eat it anywhere in the place that 
God, your God, will choose, i.e., the Temple city. You must spend the night fol-
lowing the first day of the festival in the Temple city; you may leave and go home 
only the following morning (i.e., the 16th of Nisan).
8 The only bread you may eat for the next six days is matzos; you must not eat 
leavened bread.219 If you wish to eat matzos made from the year’s new crop of 
grain, you may do so only after the omer of barley is offered up on the second day 
of Passover;220 thus, you may eat matzos made from the new crop of grain for only 
six out of the seven days of the festival. On the seventh day of Passover there must 
be a restriction of activity in honor of God, your God: you must not do any work 
on it. Rather, you should linger together for the final festive meals.221

9 You must count seven weeks for yourself. You must begin to count these seven 
weeks from the 16th of Nisan, which is the first time the sickle may be put to the 
standing crop of grain to harvest it. The first grain that may be cut from the year’s 
new crop is the omer of barley offered up on this day in the Temple; after it is of-
fered up, you may begin to harvest your personal crops.222
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רָכָה,  י נִדְבַת יָדְךָ. הַכֹּל לְפִי הַבְּ ת נִדְבַת יָדְךָ. דֵּ 10  מִסַּ
וִי  שׁ קְרוּאִים לֶאֱכֹל:  11  וְהַלֵּ מְחָה וְקַדֵּ לְמֵי שִׂ הָבֵא שַׁ
עָה  אַרְבָּ נֶגֶד  כְּ י  לִּ שֶׁ עָה  אַרְבָּ וְהָאַלְמָנָה.  וְהַיָּתוֹם  ר  וְהַגֵּ
חַ  מֵּ ה מְשַׂ ךָ וַאֲמָתֶךָ". אִם אַתָּ ךָ וְעַבְדְּ נְךָ וּבִתֶּ ךְ, "בִּ לָּ שֶׁ
עֶבֶד  י  כִּ ךְ:  12  וְזָכַרְתָּ  לָּ שֶׁ אֶת  חַ  מֵּ מְשַׂ אֲנִי  י,  לִּ שֶׁ אֶת 
ה אֶת  מֹר וְתַעֲשֶׂ שְׁ תִּ דִיתִיךָ, שֶׁ ן פְּ הָיִיתָ וְגוֹ'. עַל מְנָת כֵּ

ה  אַתָּ שֶׁ הָאָסִיף,  זְמַן  בִּ ךָ.  אָסְפְּ 13  בְּ ה:   הָאֵלֶּ ים  הַחֻקִּ
רְנְךָ  ךָ מִגָּ אָסְפְּ בָר אַחֵר: "בְּ יִץ. דָּ רוֹת הַקַּ יִת פֵּ מַכְנִיס לַבַּ
רֶן  גֹּ פְסֹלֶת  בִּ ה  כָּ הַסֻּ אֶת  כִין  סַכְּ מְּ שֶׁ ד  לִמֵּ קְבֶךָ",  וּמִיִּ
מֵחַ. לְפִי פְשׁוּטוֹ אֵין זֶה לְשׁוֹן  וָיֶקֶב:  15  וְהָיִיתָ אַךְ שָׂ
אן  א לְשׁוֹן הַבְטָחָה. וּלְפִי תַלְמוּדוֹ, לָמְדוּ מִכָּ צִוּוּי, אֶלָּ

מְחָה:   לְרַבּוֹת לֵילֵי יוֹם טוֹב הָאַחֲרוֹן לְשִׂ

קֳדָם  בוּעַיָּא  דְשָׁ א  חַגָּ ד  10 וְתַעְבֵּ
י  דִּ יְדָךְ  נִדְבַת  ת  מִסַּ אֱלָהָךְ  יְיָ 
אֱלָהָךְ:  יְיָ  ךְ  יְבָרְכִנָּ דִי  מָא  כְּ ן  תִתֵּ
י קֳדָם יְיָ אֱלָהָךְ אַתְּ וּבְרָךְ  11 וְתֶחְדֵּ
י  דִּ וְלֵוָאָה  וְאַמְתָךְ  ךְ  וְעַבְדָּ ךְ  וּבְרַתָּ
א  וְאַרְמַלְתָּ א  מָּ וְיִתַּ וְגִיּוֹרָא  בְקִרְוָיךְ 
יְיָ  יִתְרְעֵי  י  דִּ אַתְרָא  בְּ בֵינָךְ  י  דִּ
ן:  מָּ תַּ הּ  כִינְתֵּ שְׁ רָאָה  לְאַשְׁ אֱלָהָךְ 
הֲוֵיתָ  א  עַבְדָּ אֲרֵי  ר  12 וְתִדְכַּ
קְיָמַיָּא  יָת  ד  וְתַעְבֵּ ר  וְתִטַּ מִצְרָיִם  בְּ
ד  עְבֵּ תַּ יָּא  דִמְטַלַּ א  13 חַגָּ ין:  הָאִלֵּ
רָךְ  מֵאִדְּ ךְ  מִכְנְשָׁ בְּ יוֹמִין  בְעָא  שַׁ לָךְ 
ךְ  חַגָּ בְּ י  14 וְתֶחְדֵּ ךְ:  עֲצַרְתָּ וּמִמַּ
וְאַמְתָךְ  ךְ  וְעַבְדָּ ךְ  וּבְרַתָּ וּבְרָךְ  אַתְּ 
א  וְאַרְמַלְתָּ א  מָּ וְיִתַּ וְגִיּוֹרָא  וְלֵוָאָה 
חוֹג  תֵּ יוֹמִין  בְעָא  15 שַׁ בְקִרְוָיךְ:  י  דִּ
י יִתְרְעֵי יְיָ  אַתְרָא דִּ קֳדָם יְיָ אֱלָהָךְ בְּ
ךְ  כֹל עֲלַלְתָּ ךְ יְיָ אֱלָהָךְ בְּ אֲרֵי יְבָרְכִנָּ

רַם חָדֵי:  וּבְכֹל עוֹבָדֵי יְדָיךְ וּתְהֵי בְּ

and fixed Shemini Atzeret immediately after Sukot.225 
Based on this analogy, then, just as Shemini Atzeret—
being just an “appendage” to Sukot—has no unique 
commandment associated with it, so does Shavuot—
the corresponding “appendage” to Pesach—have no 
unique commandment associated with it.
The deeper answer to this question, however, lies 
in the identity of Shavuot as the anniversary of the 
Giving of the Torah. In this context, we may con-
sider the specific commandment associated with 
Shavuot to be reciting words of Torah.
True, of our three faculties of expression—thought, 
speech, and action—reciting words of Torah in-
volves speech rather than action, the faculty we 
usually associate with fulfilling God’s command-
ments. Nonetheless, there are a few command-
ments that we fulfill specifically through speech 
(just as there a few we fulfill specifically through 
thought). Moreover, when we employ our faculty 
of speech in studying the Torah, our words take on 

the ontological characteristics of action, because the 
words of the Torah are God’s words; thus, in ar-
ticulating the words of the Torah, we are acting as 
God’s mouthpiece: it is as if God Himself is speak-
ing. And as we know from the account of Creation, 
God’s words do not just “speak,” they “act,”226 as 
the Torah recounts: “God said, ‘Let there be…’ and 
there was….”
Hence, just as God used His faculty of speech to cre-
ate the world, we, in reciting His words, use our fac-
ulty of speech on Shavuot to infuse the world with 
fresh Divine consciousness and thereby re-create it 
on a new, higher level than ever before.227 
14 You must rejoice in your festival: Noting the 
unexpected use of the word “your” in this verse 
(instead of “God’s” festival, or simply “the” festi-
val), Rabbi Shneur Zalman of Liadi interpreted this 
phrase as follows: You should infuse joy into your 
life so thoroughly that your entire life becomes your 
own personal, ongoing celebration.228

יָדְֽךָ֖  נִדְבַ֥ת  מִסַּ֛ת  יךָ  אֱלֹהֶ֔ יהָֹוה֣  לַֽ בֻעוֹת֙  שָֽׁ ג  חַ֤ יתָ  10 וְעָשִׂ֜

מַחְתָּ֞  11 וְשָֽׂ יךָ:  אֱלֹהֶֽ יְהָֹוה֥  רֶכְךָ֖  יְבָֽ אֲשֶׁ֥ר  כַּֽ ן  תִּתֵּ֑ אֲשֶׁ֣ר 
ךָ֒  וַֽאֲמָתֶ֒ וְעַבְדְּךָ֣  ךָ֮  וּבִתֶּ֘ וּבִנְךָ֣  ה  אַתָּ֨ יךָ  אֱלֹהֶ֗ יְהָֹוה֣  לִפְנֵי֣ | 
אֲשֶׁ֣ר  אַלְמָנָ֖ה  וְהָֽ וְהַיָּת֥וֹם  וְהַגֵּר֛  יךָ  בִּשְׁעָרֶ֔ אֲשֶׁ֣ר  וְהַלֵּוִי֙ 
שְׁמ֖וֹ  לְשַׁכֵּ֥ן  יךָ  אֱלֹהֶ֔ יְהָֹוה֣  יִבְחַר֙  אֲשֶׁ֤ר  בַּמָּק֗וֹם  בְּקִרְבֶּ֑ךָ 
יתָ  וְעָשִׂ֔ מַרְתָּ֣  וְשָֽׁ יִם  בְּמִצְרָ֑ יתָ  הָיִ֖ כִּי־עֶבֶ֥ד  12 וְזָכַ֣רְתָּ֔  ם:  שָֽׁ

לֶּה: פ ים הָאֵֽ חֻקִּ֖ אֶת־הַֽ
סְפְּךָ֔  בְּאָ֨ ים  יָמִ֑ שִׁבְעַ֣ת  לְךָ֖  עֲשֶׂ֥ה  תַּֽ ת  הַסֻּכֹּ֛ ג  13 חַ֧ מפטיר 

ךָ֙  וּבִתֶּ֨ וּבִנְךָ֤  ה  אַתָּ֨ בְּחַגֶּךָ֑  מַחְתָּ֖  14 וְשָֽׂ ךָ:  וּמִיִּקְבֶֽ גָּרְנְךָ֖  מִֽ
אֲשֶׁ֥ר  אַלְמָנָ֖ה  וְהָֽ וְהַיָּת֥וֹם  וְהַגֵּר֛  י  וְהַלֵּוִ֗ ךָ  וַֽאֲמָתֶ֔ וְעַבְדְּךָ֣ 
בַּמָּק֖וֹם  יךָ  אֱלֹהֶ֔ יהוָֹה֣  לַֽ תָּחֹג֙  ים  יָמִ֗ 15 שִׁבְעַ֣ת  יךָ:  בִּשְׁעָרֶֽ
תְךָ֙  ל תְּבוּאָֽ יךָ בְּכֹ֤ רֶכְךָ֞ יְהָֹוה֣ אֱלֹהֶ֗ י יְבָֽ ר יְהָֹוה֑ כִּ֣ אֲשֶׁר־יִבְחַ֣

חַ:  ךְ שָׂמֵֽ יתָ אַ֥ יךָ וְהָיִ֖ עֲשֵׂ֣ה יָדֶ֔ וּבְכֹל֙ מַֽ


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Deuteronomy 16:10-15 

 CHASIDIC INSIGHTS 

223. Mishneh Torah, Chagigah 1:1.  224. Above, v. 11.  

10 Shavuot: The particular revelation of Godliness 
associated with each holiday is dependent on the 
performance of a specific commandment (or com-
mandments) unique to that holiday: on Pesach, we 
eat matzo; on Sukot, we sit in the sukah and hold the 
four plants; on Rosh HaShanah, we hear the shofar; 
on Yom Kippur, we fast. With regard to Shavuot, 
however, there does not seems to be any specific 
commandment unique to the festival.

The simple solution to this contrast is that Shavuot 
is just an extension of and the conclusion of Pesach, 
just as Shemini Atzeret is the extension of and conclu-
sion of Sukot. In fact, the sages tell us that Shemini 
Atzeret should rightfully have occurred seven weeks 
after Sukot just as Shavuot occurs seven weeks after 
Pesach, but since God did not want to trouble the 
people to make the pilgrimage to Jerusalem during 
the cold winter, He telescoped the extension period 

10 At the end of these seven weeks, you must observe the festival of Shavuot in 
honor of God, your God. You must celebrate it by offering up extra festival peace-
offerings and inviting guests to eat them with you; this applies to the other two pil-
grim festivals, as well.223 The extent of your generosity should be in accordance 
with the abundance with which God, your God, will have blessed you.
11 You must rejoice before God, your God—you and your wife, plus the four 
categories of your household members: your son, your daughter, your bondman, 
and your bondwoman—on condition that you also provide for the four types of 
people God asks you to care for specially: the Levite from your city, the resident 
alien, the orphan, and the widow who are among you. God promises that if you 
gladden ‘His’ four, He will gladden ‘your’ four. You must all rejoice by celebrat-
ing the festivals and eating these peace-offerings in the place in which God, your 
God, will choose to establish His Name, i.e., the Temple city.
12 You must recall that you were a slave in Egypt and that God redeemed you 
only in order that you safeguard these rules—i.e. ensure that you observe them 
properly—by studying the Torah’s instructions regarding how to perform them 
properly, and then do them.
Maftir 13 You must observe for yourself the festival of Sukot for seven days, 
from the 15th to the 21st of Tishrei, which is when you typically gather the produce 
into your homes from your threshing floor and your winepress that has been out-
side all summer, for safekeeping during the rainy winter.
14 As you were promised with regard to Shavuot,224 so must you rejoice in your 
festival of Sukot—you and your wife, plus the four categories of your household 
members: your son, your daughter, your bondman, and your bondwoman—on 
condition that you also provide for the four types of people God asks you to care 
for specially: the Levite, the resident alien, the orphan, and the widow who are 
from your city. Again, God promises that if you gladden ‘His’ four, He will glad-
den ‘your’ four.
15 You must celebrate the festival in honor of God, your God, for seven full 
days—beginning from the night of the 15th of Tishrei—in the place that God will 
choose, i.e., the Temple, because God, your God, will bless you in all your pro-
duce and in all the work of your hands, and this will be your opportunity to thank 
Him for having done so. If you celebrate properly, God assures you that during the 
entire festival you will be only happy.


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Seventh Reading

 RASHI 
עוֹלוֹת  הָבֵא  א  אֶלָּ רֵיקָם.  ה'  נֵי  פְּ אֶת  יֵרָאֶה  16  וְלֹא 
שׁ  יֵּ נַת יָדוֹ. מִי שֶׁ מַתְּ כְּ לְמֵי חֲגִיגָה:  17  אִישׁ  ה וְשַׁ רְאִיָּ

ים, יָבִיא עוֹלוֹת מְרֻבּוֹת  ה וּנְכָסִים מְרֻבִּ לוֹ אוֹכְלִין הַרְבֵּ
ים: לָמִים מְרֻבִּ וּשְׁ

כָל  יִתְחֲזֵי  א  תָּ שַׁ בְּ זִמְנִין  לַת  16 תְּ
י  דִּ אַתְרָא  בְּ אֱלָהָךְ  יְיָ  קֳדָם  כוּרָךְ  דְּ
א  וּבְחַגָּ ירַיָּא  דְפַטִּ א  חַגָּ בְּ יִתְרְעֵי 
וְלָא  יָּא  דִמְטַלַּ א  וּבְחַגָּ בוּעַיָּא  דְשָׁ
בַר  17 גְּ רֵיקָנוּן:  יְיָ  קֳדָם  יִתְחֲזֵי 
אֱלָהָךְ  דַייָ  תָא  בִרְכְּ כְּ יְדֵהּ  נַת  מַתְּ כְּ

י יְהַב לָךְ: דִּ

אֶת־פְּנֵי֣ |  כָל־זְכ֨וּרְךָ֜  יֵרָֽאֶה֩  ה  בַּשָּׁנָ֡ ים |  פְּעָמִ֣ 16 שָׁל֣וֹשׁ 

ג  וּבְחַ֥ הַמַּצּ֛וֹת  ג  בְּחַ֧ ר  יִבְחָ֔ אֲשֶׁ֣ר  בַּמָּקוֹם֙  יךָ  אֱלֹהֶ֗ יְהָֹוה֣ 
יְהָֹו֖ה  אֶת־פְּנֵי֥  ה  יֵרָֽאֶ֛ וְלֹ֧א  הַסֻּכּ֑וֹת  ג  וּבְחַ֣ בֻע֖וֹת  הַשָּֽׁ
יךָ אֲשֶׁ֥ר  יְהָֹוה֥ אֱלֹהֶ֖ כְּבִרְכַּ֛ת  יָד֑וֹ  ישׁ כְּמַתְּנַת֣  17 אִ֖ ם:   רֵיקָֽ

ךְ: תַן־לָֽ נָֽ

קכ"ו פסוקים. פליא"ה סימן.

חסלת פרשת ראה
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Deuteronomy 16:16-17 

229. Exodus 23:15.  230. Leviticus 23:39.  231. Above, v. 10. 

16 Every one of your males must appear before God, your God, in the place He 
will choose—the Temple—three times a year: on Passover, the festival of mat-
zos; on the festival of Shavuot; and on the festival of Sukot. Each male must not 
appear before God empty-handed, but must rather bring with him animals to 
offer up as ascent-offerings on each festival,229 besides the obligatory festival peace-
offerings230 and extra festival peace-offerings.231

17 Every man must bring as much of these offerings as he can afford, in accordance 
with the blessing of God, your God, that He has given you in the form of mate-
rial abundance. The wealthier he is, the more ascent-offerings he should bring; the 
larger his party of family and guests, the more peace-offerings he should bring.”

The Haftarah for parashat Re’eh is on p. 242.
If parashat Re’eh is read on the 30th of the month of Av (Rosh Chodesh), the maftir for Rosh Chodesh (p. 264) is read 

as maftir and the haftarah for Rosh Chodesh (p. 265) is read instead of the haftarah for parashat Re’eh.
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