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Overview

hat first gives us pause about parashat Re’eh is its name, which means,

“See....” As we saw in the preceding two parashiot, Moses asked God to let

the Jewish people perceive Divinity as he did —with the same direct clarity
associated with sight —but God refused his request. The generation of the conquest (and
thus, all subsequent generations until the final Redemption) would only be able to perceive
Divinity indirectly —in the manner of hearing. How is it, then, that Moses begins the next
portion of his address to the people saying, “See”?

As we explained previously,' the reason God did not grant Moses’ request, but in-
stead kept the people at the level of hearing, was on account of the inherent advantages
of hearing over sight. When a person has to establish and preserve Divine consciousness
by struggling against the “din” of the material world, his perception becomes infinitely
more profound than it could have been had it been solely based on a direct but external
revelation. Inasmuch as the purpose of creation is to infuse Divinity into all strata of real-
ity, it is clear that this goal can only be accomplished if our Divine consciousness assumes
command over all of our mental and emotional faculties. This, of course, can only happen
if we refine these faculties, re-orienting them away from the materialistic perspective they
initially possess.

We further explained that Moses” request was actually granted on a subtle, sublimi-
nal level. We all possess the unshakable conviction of “seeing” Divinity deep within our
psyches; based on the extent of the imprint that this vision makes on our perception of real-
ity, we can overcome the clamor of materialism that threatens to confuse us.

But in addition to this, the result of successfully “hearing” Divinity —of meditating and
contemplating the reality of God deeply enough to affect and refine our cognitive and emo-
tional faculties—is that the subliminal “sight” that God implanted within us on account of
Moses’ prayer surfaces to our consciousness. Our clouded perception of truth is purified
by our arduous efforts at clarification, such that our minds and hearts become transpar-
ent to our inner point of Divine enlightenment. We “see” Divinity with the same clarity of
perception as did the generation of the desert, who experienced direct, Divine revelation.
But our advantage is that this “sight” is superimposed on and anchored in the solid, inner

1. Overview to parashat Va'etchanan.
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OVERVIEW OF RE’EH

conviction born of having methodically refined our conscious faculties on our own. There-
fore, after instructing us to “hear,” Moses tells us to “see.”?

é»

Parashat Re’eh comprises a large variety of subject matter. In it, Moses begins his review
of the legal matter of the Torah’s preceding three books, covering the laws of sacrifices,
idolatry, kashrut, charity, the sabbatical year, slavery, and the festivals. Thus, the focus in
this parashah shifts from the basic tenets of Judaism, as discussed in the first parashiot of
Deuteronomy, to the specific duties of the Jew. This focus will remain throughout the next
three parashiot, as well.

In this light, the brief introduction at the beginning of the parashah—headed by Moses’
sweeping declaration that yes, we can achieve sight-consciousness of Divinity after all—is
the transitional nexus bridging the first three parashiot of Deuteronomy and the following
four, setting the tone for the legal material that follows. We have been promised that we can
ultimately receive the Divine gift of direct perception and relationship with God. We are
then told to respond with renewed, ongoing efforts to refine and elevate the world, until it,
too, becomes fit to behold Divinity directly, “and the glory of God will be revealed and all
flesh will see it together.””

2. Likutei Sichot, vol. 9, p. 76.
3. Isaiah 40:5. Based on Sefer HaSichot 5751, vol. 2, pp. 772-774.
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aspects of God’s gift of perception—His free be-
stowal of the gift and our response to it—as follows.

See, I give: refers to the bestowal of Divine sight-
consciousness, as above.

To you: refers to our efforts in response, which serve
to internalize this Divine gift.

Today a blessing: refers again to God’s gift from
above.

And a curse: refers again to our response, which is
required in order to reveal the inner core of bless-
ing concealed in what at first appears to be a curse.”

Besides being a blessing in disguise, evil exists in
the world in order to provide us with free choice.
Free choice, in turn, exists in order to enable us to
earn the rewards for our choices, thereby not feel-
ing totally unworthy of the Divine consciousness
we are granted and the other blessings that God
bestows on us.

Thus, even at the most sublime levels of Divine
consciousness, the power of evil remains strong
enough to ensure that we retain free choice. Since,
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27 7272 ORT D7 M oD MY

DOTIPN T ThE-0N Wwn N 1372770
NN F9oR)
THTT 2O BT0N T PN wn
DO N 1997 DT RO ISR U2 g

OV D2NDN TS0 N N

D DTN N DN

TANTIYN 1NN 0N I N 02 i)
D 5P 977NN TRNN AN TeYUND

52 775 %R

AP m73 obd oaeb o DI XY

12727 NN 520y 21 03 T2 ninmRa
WIS WK T M 25 WHPR WK N DY
T S3W 07 KT 81 N3%% o DanK myn
SORIWTNOYIY T 020 P KT AN ATIRY
552 113 11 TTiaya Ted 52 K (RN

however, evil’s existence is not intrinsic (in contrast
to good, whose existence is intrinsic), as soon as we
choose good, evil disappears.

When we become aware that evil has no intrinsic
existence but exists solely to provide us with the
free choice to reject it, our struggle with it becomes
much easier. It therefore pays to consider this inner
dimension of evil at all times (i.e., to “see” into the
blessing and the curse) rather than to take things at
face value (i.e., to suffice with the more superficial
perception of “hearing”).?

Further ways in which an apparent curse can be re-
alized as a blessing:

¢ A measure of suffering endured in this world
obviates the need for much more severe “cleans-
ing” in Purgatory.’

¢ If we admit that we are responsible for having
caused our suffering (by our own sins) and use
the occasion as an impetus for repentance, this
itself may secure us acquittal from further suf-
fering.!

7. Sefer HaSichot 5751, vol. 1, pp. 767-769, 772-774. 8. Likutei Sichot, vol. 4, pp. 1339-1342. 9. See Igeret HaTeshuvah, chapter 12 (101a).

10. Hitva’aduyot 5750, p. 184.
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Deuteronomy 11:26-29 RE’EH

Blessings and Curses

Moses continued, “God has instructed me to command you to stage a formal
ceremony upon your entrance into the Promised Land in order to formalize the
covenant between you and Him. After you cross the Jordan River, proceed to the
vicinity of Shechem and station yourselves on the adjacent mountains Gerizim and
Eival. The Levites, standing in the intervening valley, will then pronounce specific
blessings and curses upon the rest of you. See, I set before you today the formula

of the blessing and the curse that they will pronounce.

The blessing will be intended to motivate you to heed the commandments of
Gop, your God, that I am commanding you today;

and similarly, the curse will follow if you will not heed the commandments of
Gop, your God, but instead turn away from the path that I am commanding you
today —the Torah—by following other deities whom you did not know, for serv-
ing idols will eventually lead you to transgress all the Torah’s commandments.?

Thus, when Gop, your God, will bring you into the land that you are entering
in order to possess, you must position those receiving the blessing upon Mount
Gerizim and those receiving the curse upon Mount Eival.’

See: As we have explained previously,* the
level of Divine perception metaphorically termed
“sight” is a direct revelation from God rather than
an awareness that we attain on our own. True, the
sight-consciousness we are promised in parashat
Re’eh is elicited by perfecting the hearing-con-
sciousness of parashat Eikev, which is very much
the product of our own efforts. But the sight that
follows this hearing occurs spontaneously once we
have laid the groundwork ourselves.

The spontaneous, unsolicited nature of this new-
found perception is what is alluded to in the words
of the opening sentence of this parashah:

See: A vision of something encompasses its totality
all at once, whereas the perception formed by hear-
ing or learning gradually combines details to form
a complete picture. The experience of sight is there-
fore sudden, rather than unfolding.

I: As we have explained previously,® there are two
words in Hebrew for “1”; the word used here (ano-
chi), rather than simply identifying the speaker, re-
fers to his intrinsic, transcendent essence. Although
Moses is speaking here, he is delivering God’s mes-
sage, so the use of this word for “I” indicates that
the vision promised is that of God’s essence. Such a
revelation is beyond our power to directly elicit and
can only occur as a Divine gift.

Set (literally: give): A gift is an unearned bestowal.

& CHASIDIC INSIGHTS 3

Before you: The word for this phrase in Hebrew may
be read “to your inner self,” indicating that this rev-
elation addresses first and foremost our inner es-
sence, only afterward spreading to and overtaking
our more superficial faculties, opposite of the way
in which we normally approach self-refinement.
Ordinarily, we begin with what we see—the most
visible flaws in our character—and work inward.

Today: This word evokes the imagery of the clear
perception afforded by daylight. In addition, it
implies that this vision will be permanent, always
present “today.” This is possible only if it is a Divine
gift, not dependent on possible fluctuations in the
recipient’s degree of preparedness.

Blessing: A blessing is a bestowal of Divine benefi-
cence beyond that which we deserve.

And curse: As we have explained previously,® a Di-
vine curse is actually a blessing that is too great
to be revealed within our limited world and must
therefore be disguised as a curse.

These words thus underscore the great spiritual
potentials we possess, encouraging us to make use
of them in refining the world through fulfilling the
commandments that follow in the Torah’s narra-
tive. We must always keep in mind that God has
freely given the revelation of His essence to our in-
ner selves.

In addition, this opening sentence alludes to both

1. See below, 27:15-26. 2. Likutei Sichot, vol. 38, p. 56, note 23. 3. See below, 27:12-13. 4. In the Overviews to parashat Va'etchanan
and parashat Eikev. 5. On Exodus 20:2. 6. Overview to parashat Bechukotai.
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11. See Genesis 12:6. 12. Likutei Sichot, vol. 9, pp. 94-101, vol. 11, p. 102, note 23. 13. Exodus 23:27-33, 34:11-16; Numbers 33:50-56;
above, 7:5. 14. Likutei Sichot, vol. 9, pp. 94-105. 15. Rashi on Leviticus 20:15.
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Deuteronomy 11:30-12:4 RE’EH

Aren’t these mountains on the other side of the =
Jordan River, further on from the river in the direc- “
tion of the sunset, i.e. westward, in the land of the =
Canaanites who dwell in the plain beyond Gil- | = ~ i
gal, next to the Plains of Moreh at Shechem' (see ;
Figure 1)?

For you are crossing the Jordan River in order |~
to enter and take possession of the land that Gop, Sy g
your God, is giving you; the miraculous way you | | e
will cross the river will assure you that you will in- G ) ha
deed take possession of the land and settle it, no / Sk s Mash
matter how impossible a feat it may presently seem. o

Motivated by these blessings and curses, you must
safeguard your ability to fulfill all the rules and or-
dinances that I am setting before you today by con-
stantly studying the Torah’s instructions regarding
how to perform them. Figure 1: Mounts Gerizim and Eival

Eradicating Idolatry

Besides the commandments that apply wherever you may live, the following
are the specific rules and ordinances that you must first safeguard by studying
how to properly perform them, and then perform, in the land that Gop, God of
your forefathers, is giving you to possess all the days that you live on the earth.

Whenever you come across a place in which the resident nations served idols,
you must utterly eradicate their deities from all the places where the nations
whom you will dispossess worshipped them, whether they had set up these idols
upon the lofty mountains, upon the hills, or under every lush tree.

Specifically, you must demolish their multi-stoned altars, upon which they only
offered up sacrifices to their deities; smash their one-stoned pedestals, which were
originally set up solely as monuments to their deities but which have since come to
be worshipped as idols;'? burn their deified trees with fire; and cut down the sculpt-
ed images of their deities.”” Moreover, you must destroy the aura surrounding the
name of these idols from that place by referring to them by derogatory nicknames
indicating that they are the exact opposite of what their worshippers represented
them to be.'* The stones and trees are innocent, but because by Divine providence
they were used for this sin, they must be destroyed. From this law you may conclude
a fortiori that a human being who causes another person to sin will be punished.”

You must not do so to Gop, your God. On the contrary, you must treat His Name
with respect, not even erasing it from any inscribed tablet or written document.
Likewise, you must not destroy His altar, neither directly —by dismantling it, nor
indirectly —by imitating the behavior of idolatrous nations, thereby forfeiting the
merit of the Tabernacle or Temple’s presence and causing it to be destroyed by
invading foreign armies.
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& A CLOSER LOOK «6

[continued...] Nov,*'where it stood for 13 years un-
til the year 2884, when it was relocated to Givon,*
where it stood for 44 years until the year 2928,
when construction began on the First Temple in
Jerusalem.® Although the Philistines returned
the Ark a few months after they had captured
it, it was not brought to the Tabernacle at Nov,
but rather kept first at Beit Shemesh* and then
at Kiryat Ye’arim.® In the year 2891, King David
brought it from Kiryat Ye’arim to Jerusalem.*

The Tabernacle at Shiloh had the status of an “in-
terim” sanctuary, and thus as long as it stood, it
was forbidden to offer up private sacrifices on
private altars. In the periods before and after it
functioned, however—i.e.,, when the Tabernacle
stood at Gilgal, Nov, and Givon—private altars

were permitted.”

Nonetheless, even when it was standing, the
status of the Tabernacle at Shiloh was inferior
to that of the later, permanent Temple in Jerusa-
lem. God’s primary purpose in singling out Shi-
loh was to end decentralized sacrifice; in order
to accomplish this, it was necessary to provide a
fixed locale for centralized worship. In contrast,
Jerusalem was selected as the locus of intrinsic
holiness— the site for the revelation of the Divine
Presence—and this choice ipso facto rendered
it the locale for all sacrificial rites. It is for this
reason that despite its quasi-permanence, the
establishment of the sanctuary at Shiloh did not
invalidate private altars for all time, whereas the
establishment of the Temple at Jerusalem did.*

21:2-7; Zevachim 14:7. 32.1 Chronicles 16:39, 21:29; 2 Chronicles 1:3, etc.; 1 Kings 3:4. 33. Zevachim 118b. 34.1 Samuel 6:1, 11-21.
35. 1 Samuel 7:1-2. 36. 2 Samuel 6:1-12. 37. Zevachim 14:4-8. 38. Likutei Sichot, vol. 24, pp. 79-86.
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Deuteronomy 12:5-9 RE’EH

Centralized Worship

Furthermore, rather than having multiple sites of worship as the idolaters do,"
you must direct your attention solely to the place that Gop, your God, will select,
from among all your tribes, to which to attach His Name. You must seek His
Presence and come only there to offer up your sacrifices.

This directive will apply first to the interim, semi-permanent site for the Taber-
nacle that God will establish before He commands you to construct the permanent
Temple. You must bring there—to this interim site—your obligatory ascent-offer-
ings; your obligatory peace-offerings; your tithes, both the tithe of animals'” and
the second tithe of produce, in order to eat them there;'"® the first fruits' elevated
by your hand;* the objects of your sacrificial vows and of your sacrificial dedica-
tions;*! and the firstborn of your cattle and flock,* so that they can be offered up
there.

You must eat the portions of the sacrifices and tithes designated for your con-
sumption there, before Gop, your God, and you must rejoice in the success of
all your endeavors—you and your households —by offering up voluntary peace-
offerings in accord with how Gob, your God, has blessed you.

This restriction will not apply to the periods in which the Tabernacle is located
at a temporary site (as opposed to the interim or permanent site). Thus, from the
time you cross the Jordan River until the interim site is established, you will be
permitted to set up private altars. Nonetheless, you must not act with regard to
these private altars in the same way we do here today with the Tabernacle’s altar,
sacrificing both voluntary and obligatory offerings on them. Rather, you may only
offer up on them those sacrifices that every person deems appropriate on his own,
i.e., voluntary offerings. You will still have to offer up your obligatory offerings in
the Tabernacle, even though it is located at a temporary site.

You will be allowed to set up and use private altars because you will not yet
have come either to the first, interim resting place of the Tabernacle nor to the
final, permanent inheritance that Gop, your God, is giving you for the purpose
of establishing His Temple.”® Once either of these structures is standing, however,
the use of private altars will be forbidden. Once the interim sanctuary ceases to
function, however, you will again be permitted to offer up voluntary sacrifices on
private altars —until the permanent sanctuary is established.

& A CLOSER LOOK =6

[5] The place that Gop will select: When the
Jewish people entered the Land of Israel in the
year 2488, they set up the Tabernacle at Gilgal.*
It remained standing there for 14 years, until the
year 2502.” It was then transferred to Shiloh,*
where stone walls were built to replace the gold-

16. Rashi on v. 4. 17. Leviticus 27:32-33; below, 14:23. 18. Leviticus 27:30-31; below, 14:23-26. 19. Below, 26:1-11. 20. Ibid., v. 4.
21. Leviticus 7:16. 22. Exodus 13:1-2, 11-12; below, 15:19-23. 23. Likutei Sichot, vol. 11, p. 177, note 15. 24. Joshua 4:19. 25. Zevachim
118b. 26. Joshua 18:1. 27. Zevachim 14:6, 118a. 28. Zevachim 118b. 29. 1 Samuel 4:1-22. 30. See Jeremiah 7:12-14, etc. 31. 1 Samuel
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plated wooden walls of the Tabernacle but the
three original coverings were still used for the
roof.” This structure stood for 369 years, until
the year 2871,% when the Philistines captured the
Ark of the Covenant” and destroyed the sanctu-
ary.* The Tabernacle was then reconstructed at
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that is usually subject to this requirement;* in this respect, it is just like gazelle
and deer, which are exempt from this requirement. Furthermore, the fleece and
milk of such an animal remain consecrated; you may neither shear it nor milk it

for your private use.
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Deuteronomy 12:10-15 RE’EH

You may establish a permanent Temple only after you cross the Jordan River,
after you settle in the land that Gop, your God, is giving you as an inheritance,
after He will grant you respite from all your surrounding enemies, and after you
dwell in the land securely.

All the restrictions regarding where you may offer up sacrifices
that apply to the first, interim location of the Tabernacle will also apply to the
final, permanent place on which Gopb, your God, will choose to rest His Name.
There, once again, you must bring all that I am commanding you: your obligato-
ry ascent-offerings; your obligatory peace-offerings; your tithes, both the tithe of
animals and the second tithe of produce, in order to eat them there; the first fruits
elevated by your hand; and the choice objects of your sacrificial vows—for your
offerings should always be of the best you have —that you vow to offer up to Gopo.

You must rejoice before Gop, your God by eating there—i.e., in the city sur-
rounding the Temple* —the portions of the sacrifices and tithes designated for
your consumption—you, your sons, your daughters, your bondmen, and your
bondwomen, as well as the Levite who is within your cities. Invite the Levite
to share your food, for he has no portion in the spoils of war or any land-inheri-
tance* with you on which to raise crops.

The obligation to offer up voluntary sacrifices only in the Temple, which is
couched above as an active commandment,* is also subject to a restrictive com-
mandment: Take heed not to offer up your ascent-offerings at any site you see,

but only in the place that Gop will choose, which, although located in terri-
tory belonging to only one of your tribes,*> will be purchased with funds collected
from all the tribes, thereby rendering it collective property of the entire nation.
There must you offer up your ascent-offerings, and there must you do all that
I am commanding you concerning such sacrifices. The only exception to this re-
striction is when a genuine, proven prophet instructs you to offer up a sacrifice
elsewhere on an ad hoc basis.*

However, if an animal that had been designated to be offered up as a sacrifice
becomes blemished in such a way that permanently disqualifies it from being used
as a sacrifice,* you may redeem it by buying it back from the Temple treasury, and
then as much as you desire, you may slaughter and eat its meat in any of your
cities outside the Temple city, as long as you take care to eat meat according to
your means, i.e., not beyond the blessing of wealth that Gop, your God gave you.
The meat of such an animal is no longer subject to the restrictions of ritual purity
imposed upon eating sacrificial meat: both ritually impure people and ritually
pure people may eat thereof together —just as they may eat the meat of species of
animals that are not offered up as sacrifices, such as gazelle and deer, together —
even if doing so renders the meat of this animal ritually defiled.* Nonetheless,
this blemished, formerly consecrated animal does not revert to the status of a
non-consecrated animal to the extent that it becomes subject to the requirement
to give its shoulder, cheeks, and stomach to a priest, even if it belongs to a species

39. Below, v. 18. 40. Rashi on 18:1, below. 41. V. 11. 42. The Temple building was located in the territory assigned to the tribe of
Benjamin, whereas the courtyards (including the Outer Altar) were located in the territory assigned to the tribe of Judah (Yoma
12a; Megilah 26a). 43. Rashi on v. 13. As did Elijah the prophet (1 Kings 18:21-39). 44. See Leviticus 22:17-25. 45. See Leviticus 7:19.
46. Below, 18:3; See the list of Priestly Gifts given at the end of parashat Korach (Numbers 18).
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animals for non-sacrificial purposes is forbidden. This restriction poses you no
inconvenience right now, since we are all encamped closely around the Tabernacle,
and in any case you are not presently preoccupied with earning a living. When,
however, you enter the land and Gob, your God, expands your boundary, as He
has spoken concerning you,*® and you say, ‘I will eat meat’ because you desire
to eat meat, you may eat meat, provided that you can afford it.” As long as it is
within your means, you may eat meat according to your every desire, i.e., without
having to first consecrate the animal as a sacrifice.

58. Exodus 34:24. 59. Leviticus 17:13.
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Deuteronomy 12:16-20 RE’EH

However, even though you are thus permitted to eat meat that until now had
been forbidden to you because it was allocated for the altar, do not assume that its
blood —which was also forbidden for consumption*’ —has likewise now become
permitted. No, you must not consume the blood; you must spill it on the ground
when you slaughter the animal. However, even though I have compared these ani-
mals, in certain respects, to wild animals—gazelle and deer —you are nevertheless
not required to cover their blood after you slaughter them, as you are with respect
to the blood of wild animals when you slaughter them.* In this respect, the blood
of these formerly consecrated animals is like water, unlike the blood of gazelle
and deer.

The obligation to perform the other rites mentioned above only in the Temple,*
which is couched there as an active commandment, is also subject to a restrictive
commandment: You may not consume within your other cities the second tithe
of your grain, wine, or oil; or (if you are a priest) the firstborn of your cattle or
flocks; or any of the objects of your sacrificial vows that you may vow; or the ob-
jects of your dedications;™ or the first fruits elevated by your hand —even if for
some reason you are not able to bring them (or their value, in the case of the sec-
ond tithe) to the Temple city —despite the previously stated obligation to eat these
consecrated foods.”

Furthermore, you may not eat the second tithe if it has become ritually defiled, for,
as will be mentioned presently,” God expressly forbids this.*

However, you do not have to eat the portions of these sacrifices and tithes that
are designated for your consumption only within the Temple precincts; rather,
you, your son, your daughter, your bondman, your bondwoman, and the Levite
from your cities whom you have invited to be your guest may all eat these por-
tions and tithes anywhere considered ‘before Gop, your God,” i.e., within the
place —the city —that Gop, your God, will choose as the location of His Temple.
You must rejoice before Gop, your God, in all your endeavors by eating these
portions of the sacrifices and tithes together with your family and guests. If you do
not have enough produce to give the Levites as the first tithe,* then give them the
tithe for the poor;™ if you do not have enough of this tithe, either, then invite them
to be your guests and share in your portion of the sacrifices you offer up.

The obligation to care for Levites, couched above™ as an active commandment,
is also subject to a restrictive commandment: Take heed not to forsake the Levite
all your days that you dwell upon your land. Outside of the Land of Israel, how-
ever, you are not required to care for impoverished Levites beyond your obligation
to care for the poor in general,” for Levites are permitted to own land outside of
the Land of Israel and are therefore not uniquely disadvantaged in this respect.

Presently, you are only allowed to eat meat if you offer up the animal as a peace-
offering, portions of which are designated for your consumption; slaughtering

47. Leviticus 7:26, 17:10-14; 19:26. See below, v. 23, and 15:23. 48. Leviticus 17:13. 49. V. 11. 50. Leviticus 7:16. 51. Above, v. 12.
Likutei Sichot, vol. 29, pp. 84-85. 52. Below, 15:22. 53. Rashi on 26:14, below; Likutei Sichot, vol. 29, p. 85, note 52. 54. Numbers
18:21-24. 55. Below, 14:28-29. 56. V. 12. 57. Leviticus 25:35.

76



K9

SECOND READING

—& ONKELOS (;3——
TRKINK AR poan? MK
FINPIY XWX 2K 7Y
A7 77 Y 71 O IR
7'M ANTR T Km3 7 7
072 22 YR My 552 T3
XL W3 YK T XD
K21 KIKDI M7 13 XK
PR TMZ 2: AZIM K2
K37 MK K3 S K7 T
oy Xynl 51070 K91 Kwoa K
RYIX Dy mPIR K7 20 X3
M7 K725 XMI MTYN
X 702 P21 77 20T 2
™ 0T WITTYN

N7

m3 Ty MY A’ XX 2Inam X2 XD
‘77 KW DTT DX — Niyna pmn-r'v Y X
jvmb ¥ 12 MRDD DX RY 13m0 mw—rb
w1 Yaxn K9 niyn -mw‘v M 57 ANTTING
M938A KO Anm 1) 1:1&5 TTIX Sipan oy
m‘:v 7K 225aKA KD YDA mb TN
oW A0 -mbw KY a1 75 avn ynd .0maxd
1m0 YR DX YW wDaw 0TI DX — Nivn bw
‘71;\‘7 mm ‘77 IR 1733'71 5 211 1mn wien

m? TIXOB BTX YW WHIw M

& RASHI ¢4

TEON T 3R 9N oiPRd g paTes
I 10 T TN TR ST BY e owd
DI PN 02 TS D7) T WD T
WoINM 12 PN Y23TIN DN TUND TN
3N 0737 pin 22
27Dy WO DONNTNT) WEIT N7 077 D 0
DD NRBYD IWTOY AN N
W YR0T2 TN TR T 20 (97 2908

392N YT TR N

SRR

niwy21 X129 5010 X1 .oipwra en prm 2

DRy 721 12WRIY WY 3 nb 523 0w
AATR MY WY 0TR% Ay WK ‘i pman
MY MR TOTY NS [T Uy K
RSN YT AR DR KD N o3
IR 1290 7K Y R GTIeR 29K
ral 7R mi% Tmbn ann 1257 THn Ox
AR PN NXIY PR .o ‘7:m n5a5 pm
o ERho '1375‘7 193K5 DT DYDY Py mb
MK RTY 12 TIYNY 727 ST 130 2T P

are naturally averse, it follows that He will reward you even more generously for
observing commandments that require effort and discipline!

Besides His promise of reward, God is exhorting you emphatically and repeatedly
not to consume blood for two reasons: Firstly, you were accustomed to consum-
ing blood before the Torah was given, and even though most of those who were
alive then have since died, and the rest of you have been observing the prohibition
against eating blood for forty years now, He sees that it is still difficult for you.
Secondly, people normally have no desire to drink blood; the fact that God none-
theless warns you to stay away from it teaches you how carefully you should avoid
forbidden things that people normally are attracted to!**

& CHASIDIC INSIGHTS 3

He sees that it is still difficult for you: The
people knew that their entry into the Land of Israel
signaled a shift in focus regarding their spiritual
lives. In the desert, their bodily needs were taken
care of so they could focus exclusively on their
spiritual growth. Once they would enter the land,
they would instead be called upon to refine the ma-
terial world by engaging in mundane pursuits and
directing them toward spiritual ends. Thus, inas-

much as the blood of an animal embodies its life-
force, it might seem that consuming blood —in or-
der to sublimate animal vitality and/or later utilize
this vitality for holy purposes—would actually be a
laudatory effort toward refining the material world.
It was therefore necessary to warn the people not
to descend this far into the material world.®® Meat,
which signifies the material world per se, may be
enjoyed in a holy way. But blood, the vitality of life,

64. Rashi on v. 23; Likutei Sichot, vol. 14, pp. 45-49. 65. Compare Chasidic Insights on Numbers 16:1.

77



Deuteronomy 12:21-25 RE’EH

If the place to which Gop, your God, chooses to attach His Name will be dis-
tant from you, therefore making it inconvenient to journey to the Temple to offer
up peace-offerings in order to eat meat, as you do now, you may slaughter of your
cattle and flocks that Gop has given you, provided that you do so in accordance
with the method of ritual slaughtering that I commanded you to use when I gave
the Torah at Mount Sinai, and you may thus eat meat even in your outlying cities
according to your every desire.

But, just as was stated with regard to consecrated animals that became per-
manently blemished,* the meat of this animal is not subject to the restrictions of
purity imposed upon eating sacrificial meat: you may eat it just as gazelle and
deer—species of animals that are not offered up as sacrifices—are eaten: both ritu-
ally impure people and ritually pure people may eat it together—even if thereby
the meat becomes ritually defiled. Nonetheless, when you eat cattle or sheep, you
are still forbidden to eat the fats that would have been offered up on the altar if the
animal had been sacrificed as a peace-offering, even though these same fats from
wild animals (such as gazelle and deer) are permitted for consumption.®!

However, even though you will be thus permitted to eat meat that is presently
forbidden unless it is first consecrated as a sacrifice, do not suppose that blood —
which is also forbidden—will also become permitted. Firstly, be resolute not to
consume the blood that initially spurts out of the animal as it is slaughtered, for
this blood is the physical embodiment of the animal’s life-force; its departure
from the animal signals the animal’s death. Similarly, you must not consume this
blood, the physical embodiment of the animal’s life-force, together with its flesh
by cutting off any of the animal’s flesh before it has been ritually slaughtered and
then eating that flesh—even after the animal has been slaughtered. Once it has
been slaughtered, however, it is considered legally dead and you may cut off flesh
from its carcass, even if the animal still shows signs of life. Nevertheless, you must
wait to eat this flesh until the animal has ceased showing any signs of life.** (In
contrast, inasmuch as non-Jews are not required to ritually slaughter animals in
order to eat them, they must not cut flesh off animals they kill until the animal has
altogether ceased showing signs of life.*)

Secondly, you must also not consume the blood that oozes out of the carcass
after the initial spurt accompanying slaughtering. Rather, you must spill it onto
the ground like water.

And furthermore, you must not even consume the blood remaining in the ani-
mal’s body after slaughtering if the blood leaves its location in the animal’s body,
for example, by cooking. You must therefore either salt the meat on an inclined
surface so the blood is drawn out and drains, or roast it so the blood drains. If you
eat the meat raw, however, you do not have to remove this type of blood.

Refrain from consuming blood in order that it go well for you and your children
after you, when you do what is proper in the eyes of Gop. And if God promises
to reward you for refraining from consuming blood, something to which people

60. Above, v. 15. 61. Leviticus 7:23-25. 62. Leviticus 19:26. 63. Chulin 33a.
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Deuteronomy 12:26-31 RE’EH

Subject to these restrictions, you will be able to eat meat wherever you live.
However, this applies only to non-consecrated meat. You must still take your con-
secrated animal-offerings that you will have, as well as the animals with which
you intend to fulfill your vows to sacrifice peace-offerings, and come to the place
that Gop will choose as the interim location of the Tabernacle®—or later, as the
site of His permanent Temple®” —no matter how far you may live from it.

There, you must offer up your ascent-offerings—the meat and the blood—
upon the altar of Gop, your God. The blood of your peace-offerings must be
poured upon the altar of Gop, your God, and afterwards you may eat the flesh.

The obligation to offer up sacrifices only in the Temple applies even to animals
consecrated outside of the Land of Israel, to animals that have been designated as
substitutes for already-consecrated animals,®® and to the offspring born to animals
after they have been consecrated.

Besides all that you have been told so far, safeguard all these words that I am
commanding you now—i.e., make sure you are doing them properly —by con-
stantly studying the Torah’s instructions regarding how to perform them, and
then you will be able to hearken to them, i.e., perform them properly, that it may
benefit you and your children after you forever, when—because you know what
to do—you in fact do both what is good in the eyes of Gop, your God, and proper
in the eyes of human beings.

Imitating Idolaters

When Gop, your God cuts down the nations inhabiting the
land into which you are coming in order to dispossess them, and you have dis-
possessed them and settled in their land,

beware, lest you begin to imitate them. On the contrary, after you see that
they have been exterminated from before you, you should understand that God
exterminated them because of the depravity of their deeds and you should there-
fore seek to distinguish yourselves from them, not imitate them. Beware lest you
inquire about their deities, saying, ‘"How did these nations serve their deities? I
will do likewise.’

You must not do this to Gop, your God, for as you have been told,* serving an
idol in the way it is normally worshipped is forbidden and is punishable by death.
For they did to their deities every abomination to Gop that He hates; they would
burn their sons and daughters—and even their parents—in fire to their deities.

& CHASIDIC INSIGHTS 3

must not be enjoyed in and of itself —it is impossible
to enjoy wvitality itself in a holy way, even if it seems
that doing so will further our spiritual goals. Blood,
the vitality of life, must be contextualized: if it is
part of a sacrifice, oriented toward holiness, it may
be brought to the altar. If it is part of the simple act

66. Above, vv. 5-8. 67. Above, vv. 11-14. 68. See Leviticus 27:33

78

of eating, oriented merely toward preserving and/
or enhancing the life of the body itself, it must be
avoided. We should aspire to become excited and
enthusiastic solely about holy matters, rather than
about material matters in themselves.”

. 69. Exodus 22:19. 70. Likutei Sichot, vol. 4, p. 1110, vol. 14, p. 47.



K9

THIRD READING

— & ONKELOS (48—
TRON KIX T Kang 93
X7 Tayn? en mny piom
I N K71 iy povin
070 IR X2 A2 DT K
XNBI X DR 97 1AM Ko
9% 7T KDDIm RDK MM
myv ana 3m mmy Ty
TANYEN PANYT K7 T XMy
KITT K223 MaN07 F2pn K7
oI IR RITT KT O K
TR V0% 100 109K 7
11937 933 177K 7 M e
7T KR N3 5 7iwa) Yam
N7 PR AN Ponn 107K
1n92pn MM YN TP
ARTTAY pnYhn TIinT;
napnn

2 wiTea 19 ni M en SmKR o) S
DWOK 71 TR 27 PNIX NiwYY TOwnn K
9921 W NI Mnwa roive Nk s 0onx
121 W Tpna Amayn ink 00237 Hipa aynwn
B 3R BRI S03 — PITTI PATT M3 In

:XIT N2 WP Awyw 3 o qpa

God is testing you to know: The word for “test-
ing” (7oan) also means “elevating.” Thus, this verse
may be interpreted to mean: “God tests a person
in order to elevate him to a higher level of Divine
knowledge.”

A test—whether of a person’s commitment to Juda-
ism or of his faith in God’s goodness—is a tempo-
rary concealment of the Divine favor that we as-
sume should be shown to those who follow God’s
will. Voices from both within and without mock the
sufferer’s naive belief. However, the fact that God’s
presence is hidden in these situations simply indi-
cates that He wishes to grace us with a closer, more
intense relationship with Him than we are pres-
ently able to sustain. In order to preserve our faith
in God in the face of situations that test this faith,
we have to draw upon deeper levels of commitment
than we normally do.

When we do this, i.e., when we pass the test, the test
disappears—its purpose having been served —and
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our formerly deep, hidden connection with God be-
comes our normative consciousness.

In the terminology of Kabbalah, the sparks of Divin-
ity inherent within tests originate in a higher level
(of the world of Tohu) than do the sparks embed-
ded within the rest of creation. Just as the brighter
a light source, the thicker a veil that is needed to
obscure its light, these sparks embody too much
Divine energy to be clothed in the normal states of
non-Divinity that make up most of this world; their
intensity can only be expressed in commensurately
intense states of Divine hiddenness. These sparks
therefore are ensconced in situations and existential
states that not only do not reveal God’s hand but
affrontingly deny it.

Of course, our day-to-day involvement with the
physical world —elevating it into holiness by resist-
ing its tendency to drag us into materiality on the
one hand and using it as a means toward spiritual
ends on the other—also increases and enhances
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Deuteronomy 13:1-5 RE’EH

Everything I command you—whether the punishment for not doing it be se-
vere or light—that is what you must be careful to do. I previously warned you not
to try to enhance God’s commandments by trying to ‘expand’ their scope.” In addi-
tion, you must neither add to any commandment nor detract from it in a way that
seemingly intensifies its effect.”? For example, do not make your head-fefilin with
five compartments instead of four,” even though adding compartments would
seemingly serve to increase your awareness of the ideas that tefilin are intended to
remind you of.” Similarly, do not hold additional specimens of the four types of
plants you are commanded to hold on Sukot”>—even though this would seemingly
increase the joy these plants are intended to bring you.” Another example: do not
have the priests bless you with four blessings instead of three,”” even though ad-
ditional blessings would seem to intensify your experience of God’s blessing.” By
the same token, in each of these cases, do not use fewer items than are prescribed.

False Prophets

If there will arise among you a prophet or a dreamer of a dream, and he gives
you a sign, i.e., a miracle occurring with regard to something in the sky, or a mar-
vel, i.e., a miracle occurring with regard to something on earth,

and the sign or the marvel of which he spoke to you takes place, and he then
says, attempting to base his authority on the fact that he was able to perform that
miracle, ‘Let us go after other deities, which you have not previously known, and
let us worship them,’

you must not heed the words of that prophet or that dreamer of a dream. God
only allowed him to perform a miracle because Gop, your God, is testing you to
ascertain whether you really love Gop, your God, with all your heart and with
all your soul.

So if you really do love God, you should follow only Gop, your God, rather than
listening to false prophets; fear Him, rather than the empty exhortations of a false
prophet; keep His commandments that He communicated to you through me, not
any spurious commandments a false prophet might bid you keep; heed His voice,
which will speak to you through future legitimate prophets, not the voice of false
prophets; worship Him in the Temple using the prescribed practices, not in any
other location or using any other practices a false prophet might suggest;”” and
finally, as the highest expression of your love for Him, cleave to Him by imitating
His attributes beyond the requirements of the law, that is, beyond merely keeping
His commandments® or imitating His attributes in general (as mentioned previ-
ously®!). Specifically: (a) bury the dead (just as God Himself buried Aaron even
though there were many others who would have been willing to) even when it is
inconvenient for you to do so;* (b) visit the sick (just as God visited Abraham when
he was sick even though there were others who also visited him) even though

71. Above, 4:2. 72. Likutei Sichot, vol. 9, p. 53, note 24. 73. Above, 11:18. 74. Exodus 13:16. 75. Leviticus 23:40. 76. Sichot Kodesh
5729, vol. 2, pp. 418, 420. The exception to this is the myrtle branch, of which three are prescribed but to which more may be
added (Leviticus 23:40). 77. Numbers 6:22-27. 78. Sichot Kodesh 5729, vol. 2, pp. 420-421. 79. Likutei Sichot, vol. 14, p. 56, note 21.
80. Likutei Sichot, vol. 14, pp. 53-57. 81. Above, 11:22. 82. Numbers 20:28.
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inspiration. In order to do that—

You must heed [lit., hear] His voice, which you hear by
learning the Torah, for God’s presence is more open-
ly felt in the study of the Torah than in the physi-
cal performance of the commandments. Therefore,
through Torah study, you can maintain your con-
scious connection to God while still engaging the
material world. You will then realize that it is not
sufficient to approach God out of love; in addition—
You must worship [or: serve] Him as a simple, faithful
servant, for only by so doing do you express your
absolute renunciation of your ego in your desire to
truly merge with Him. Thus—

You will cleave to Him in thought, speech, and action.”
From another perspective, this verse means:

Follow Gob, your God (literally, “walk after God”) by
submitting to His will. Just as walking is the most

prosaic form of human endeavor, so is submission the
lowliest form of relationship to God. Once you have

& CHASIDIC INSIGHTS 3

submitted yourselves to God’s will, you can also—

Fear Him, that is, perform His commandments out
of fear of Him, as well as—

Keep His commandments out of love for Him. Having
refined yourselves by performing His command-
ments, you can—

Heed His voice by cultivating profound sensitivity
to Godliness. This sensitivity will illuminate your
heart, inspiring you to—

Worship Him by putting into practice the inspiration
inherent in this sensitivity. This inspiration and its
fulfillment in practice will cause you to—

Cleave to Him.

Thus, we see here that despite the prosaic nature of
simple, submissive, devoted self-discipline, it forms
the basis of our relationship with God and is the foun-
dation upon which we subsequently build our loftier,
more sophisticated levels of relationship with Him.”

90. Likutei Torah 4:19b-20c. 91. Sefer HaMa’amarim Kuntresim, vol. 2, pp. 475b-476a (Sefer HaMa’amarim 5697, pp. 305-306).
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Deuteronomy 13:6-8 RE’EH

doing so might dangerously expose you to their illnesses;* and a fortiori (c) com-
fort mourners (just as God comforted Isaac*® and Jacob® even though there were
others who also comforted them) which is neither inconvenient nor dangerous.*

Returning to the subject of the false prophet: that prophet or that dreamer of a
dream must be put to death by the court” because he spoke deceptively about
Gop, your God, who brought you out of Egypt and redeemed you from the
house of bondage —for this reason alone God has claim to your loyalty —to lead
you astray from the way in which Gop, your God, commanded you to go. So
must you eliminate this evil from your midst.

Dealing with Tempters

If anyone® —even a close relative such as your brother, whether you have a com-
mon father or he is only the son of your mother but not of your father; your son;
your daughter; the wife who lies in your embrace; or your father, who is your
friend as dear to you as your own soul —incites you, either publicly or in secret,
saying, ‘Let us go and worship other deities, which neither you nor your forefa-
thers have known,’

from among the deities of any of the peoples around you—whether those near-
by or those far off, for just as you know that the deities worshipped near you are
false, so may you conclude that those far away from you are also false—and even
if they incite you to worship a transnational deity, such as one of the heavenly bod-
ies that traverse the sky from one end of the earth to the other end of the earth;

& CHASIDIC INSIGHTS 3

Divine consciousness in the world. The difference,
however, is that while our routine refinement of re-
ality requires us to summon our spiritual strength
and do battle with our animal nature, convincing
and cajoling it into Divine service, tests cannot be
approached in this way. Rather, they require us
to access far deeper powers, those of self-sacrifice
and incontestable commitment to God. Essentially,
this means tapping the previously mentioned inner
sight-consciousness of God that each of us possess-
es in the merit of Moses’ prayer.

Inasmuch as attaining Divine consciousness, there-
by making the world more of a home for God, is the
purpose of creation, it follows that moral tests serve
a crucial function in bringing creation to its comple-
tion and fulfilling the purpose of the soul’s descent
into the physical world.®

Follow God: This phrase can be read, “[Toward] the
back of God, you will walk.” According to this inter-
pretation, the Torah here is describing the following
successive rungs on the ladder of spiritual growth:
[Toward] the back of Gop, your God: You must first
realize that all existence is created and sustained
by God “turning His back,” so to speak, on reality.
God’s presence is so overwhelming that if it were

to be revealed openly in the world, the world could
not maintain its self-awareness as being discrete
from God. This, in turn, would undermine the pur-
pose of creation, which is for it to serve as a setting
in which we seek God’s hidden presence. The more
you realize that all you perceive of reality is just a
facade for the underlying Divinity that sustains it—

You will walk: the more you will progress toward
successively more intense levels of loving God, who,
you will come to realize, is the only true reality. This
will ultimately bring you to the brink of rapturous
death as you yearn to unite with God, but—

You will fear Him: humiliated by your own puniness,
you will be afraid to approach God. Furthermore,
you will realize that true unity with God means
submission to His will, specifically, His will that
you remain in the physical world and fulfill your
Divine mission and potential. However, you will
also come to realize that in devoting yourself to
your Divine mission in this material world, you will
be putting your inspiration at risk, since you will be
exposing yourself to influences contrary to Divine
consciousness. Therefore —

You must safeguard His commandments, ensuring that
you continue to perform them with enthusiasm and

83. Genesis 18:1. 84. Genesis 25:11. 85. Genesis 35:9. 86. Likutei Sichot, vol. 14, pp. 59-61. 87. Sanhedrin 1:5; Mishneh Torah, Sanhe-
drin 5:1. 88. Mishneh Torah, Avodah Zarah 5:1. 89. Sefer HaMa’amarim 5708, pp. 94-103; Likutei Sichot, vol. 9, pp. 286-287.
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The Idolatrous City

If, when you enter your land, you (i.e., your legal proxy, the Sanhedrin'®) hear
testimony about people residing in one of your residential cities (but not in the
Temple city, for it is in essence a setting for the Temple service, not for residence,
even though people may live there'”') that Gop, your God, is giving you, saying,

‘Men who are unfaithful to the Torah’s commandments have gone forth from
among you and have led the inhabitants of their city astray, saying, “Let us go
and worship other deities, which you have not known,”’

100. Sanhedrin 1:5, 16b. 101. The area of Jerusalem outside the Temple grounds but within the city walls corresponded to the
“camp of the Israelites” in the desert (Numbers 1:54). This area was considered consecrated ground, in which certain sacrifices
could be eaten (Leviticus 10:14) and in which certain levels of ritual purity had to be maintained (Leviticus 4:12, 13:46; Numbers
5:2,19:3). Sifrei d’vei Rav.
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you must not love him, i.e., seek a way to let him live out of love for him, even
though you are otherwise commanded to love your fellow;” you must not hear-
ken to him when he pleads for his life, even though you are otherwise command-
ed to come to the aid of your enemy;” you must not pity him, even though you
are otherwise prohibited to idly allow your fellow to be killed;** you must not have
mercy upon him by trying to exonerate him; you must not cover up for him by
refraining from testifying against him when you have incriminating information
that would enable you to do so.

Besides the fact that idolatry is forbidden, you should find this attempted incite-
ment insulting, for even idolaters remain loyal to their national deities, refusing
to pursue those of other nations.”” The examples of inciters given above® do not
include the mother or sister, since an adult man, having formed his own opinions
about life, is no longer typically influenced by his mother in matters of theology (as
he might still be by his brothers or father), nor, having established his own family,
is he any longer close enough to his sister to be drawn by this closeness into ques-
tionable activities (as he still is to his wife and children).”

Returning to how you should treat the tempter: You should not have mercy on
him; rather, you must do your best to kill him: if the court acquits him and you
then remember some incriminating testimony, have him brought back to court for
a retrial. Or, if he has been condemned and you then remember some exonerating
testimony, do not have him brought back to court for a retrial; let them kill him.

The tempter is executed by stoning. The normal procedure in stoning is that the
witnesses first to try to kill the convict by pushing him from an elevation twice his
own height®® and, if this fails, casting a heavy stone onto his chest; only if this, too
fails, does the populace kill him by pelting him with stones.” In this case, however,
your hand —that of the person the inciter was attempting to incite, rather than the
hand of the witnesses—must be the first to be raised against him to put him to
death, since you would have been the victim of his attempted incitement, but if
you cannot kill him by yourself, afterwards he must die at the collective hand of
all the people.

Thus, you must stone him with stones so that he dies, because he sought to
lead you astray from Gop, your God, who brought you out of Egypt, out of the
house of bondage.

All Israel must listen to the case and be afraid to do likewise, so that they no
longer commit any evil such as this in your midst.

92. Leviticus 19:18. 93. Exodus 23:5. 94. Leviticus 19:16. 95. Rashi on v. 7, above. 96. V. 7. 97. Likutei Sichot, vol. 19, pp. 148-151.
98. Sanhedrin 6:4 (and 45a). 99. As described below, 17:7.
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You are children of Gop, your God: This met-
aphor implies that just as a child originates in its
parents’ essence, so do the Jewish people originate
in God'’s essence.’? In the words of the Ba’al Shem
Tov, “Every Jew is as precious to God as an only son
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born to his parents in their old age is to them —and,
in fact, even more precious.”™"

In other words, when our sages say that God cre-
ated the world for the sake of Israel,'? they mean not
only for the sake of the Jewish people as a whole but

& INNER DIMENSIONS

[1] You are children of Gop, your God: The Ba’al
Shem Tov’s analogy to elderly parents implies
that, as stated above, the Jew originates in God’s
essence. An elder deserves respect by virtue of
the wisdom (chochmah) he has acquired during
his long life.'”® Chochmah is the first, and thus
the “oldest,” of the ten sefirot; furthermore, it is

the gateway to the supra-conscious levels of the
soul (and by analogy, to the Godhead), including
the inner dimension of keter, which is known by
the Biblical epithet Atik Yomin (“the Ancient of
Days”™). It is at this level that the Jewish soul is
one with God'®

110. Tanya, chapter 2. 111. Keter Shem Tov, addendum 133. 112. Kidushin 32b. 113. Daniel 7:9. 114. See Zohar 3:73a. Sefer HaSichot

5751, vol. 1, pp. 422-423.
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you (i.e., the court) must inquire, investigate, and question the witnesses thor-
oughly about their testimony. If it is indeed true, and the court is convinced that
the matter is certain, that this abomination has been committed in your midst,

then you (i.e., the agents of the court) must strike down the inhabitants of that
city with the edge of the sword, destroying it along with all that is in it, and its
livestock in the fields surrounding it, with the edge of the sword. If for some rea-
son they cannot kill them by the sword, they should kill them in some other way.

You (i.e., the agents of the court) must then gather all its spoil into the midst of
its open square and completely burn the city and all its spoil with fire in honor
of Gop, your God and on His behalf. It must be a heap of destruction forever,
never to be rebuilt.

Nothing that is doomed to destruction may remain in your possession, so
that Gop may turn from His fierce wrath—for God displays anger whenever
and wherever idolatry is practiced —and inspire others to treat you with compas-
sion,'”> Himself be compassionate with you, and multiply you, as He swore to
your forefathers—

provided that you hearken to the voice of Gop, your God, by keeping all His

commandments that I am commanding you today, in order that you may do that
which is proper in the eyes of Gop, your God.
The law concerning an idolatrous city only applies if (a) adult males, and not wom-
en or minors, incited the public to idolatry; and (b) the inciters were residents of
the city they incited,'® for only then can full responsibility devolve on the city in
question.

Separating from the Gentiles

As God has said of you before,'™ You are the children of Gopb,
your God, and should therefore keep yourselves befittingly handsome. As you
have already been commanded,'” you must neither cut yourselves anywhere on
your body nor make a bald spot—either next to your forehead, which is above the
point between your eyes, or anywhere else on your head —as a sign of mourning
for the dead, for these are Amorite practices, which you must shun.

You have been taught that on the day a close relative dies, you must observe griev-
ing practices until nightfall.’® Although this is all the Torah requires, I am institut-
ing now the observance of additional mourning practices for a full seven days,'”
reminiscent of how Joseph mourned for Jacob for a full week.'®

& A CLOSER LOOK =&

[15] Inquire, investigate, and ask: The judges the month, (5) on which day of the week, (6) in
must first interrogate the witnesses with regard ~ which hour of the day, and (7) where. They must
to (1) in which seven-year agricultural cycle then interrogate the witnesses as to the substance
the crime took place, (2) in which year it took of the crime and with regard to surrounding and
place, (3) in which month, (4) on which day of accompanying evidence.”

102. Cf. Genesis 43:14. 103. Rashi on v. 14, above. 104. Exodus 4:22. 105. Leviticus 19:28, 21:5. 109. Sanhedrin 5:1-2; Mishneh Torah,
Eidut 1:4-6. 106. Leviticus 19:28. 107. Y. Ketubot 1:1;, Mishneh Torah, Aveil 1:1. 108. Genesis 50:10; see also Genesis 7:4.
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had “no choice” but to be intrinsically bound to us.
What is lacking in this aspect of our relationship
with Him, then, is that it says nothing about what
connection, if any, might exist beyond our mutual
affinity.

Therefore, God also chose us to be His people. Free
choice implies that no external factors determine
the choice; the chooser can even make a choice that
goes against his nature, if he so desires. The fact that
the chooser chooses the chosen regardless of any ra-
tional determining factors indicates that there is a
deep, essential identity between the chooser and the
chosen that transcends natural cause-and-effect.'”
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By choosing us, relating to us beyond our mutually
intrinsic, natural connection to Him, God enabled
us to choose Him, i.e., to devote ourselves to Him
beyond the dictates of logic or natural affinity. Thus,
at the Giving of the Torah, we became not only
God’s “children,” but also His faithful “servants.”??

On the other hand, the advantage of the intrinsic
connection over the volitional connection lies in
the fact that it highlights the qualities that distin-
guish the Jewish people—how we imitate God, so
to speak. In contrast, God’s free choice of the Jewish
people, as above, is not based on anything about us
that would influence such a choice. [continues...]

& A CLOSER LOOK 5

[3] The result of some forbidden act: For exam-
ple, we are required to consecrate the firstborn of
all our cows, sheep, and goats as sacrifices.' If,
however, such a consecrated animal becomes ac-
cidentally blemished, it loses its consecrated sta-
tus and is permitted to be eaten by laity, just like
any ordinary animal.’* It is forbidden, however,
to blemish consecrated animals deliberately;'”
therefore, if someone does intentionally blem-
ish a consecrated firstborn animal, then, by force
of this verse, he is not allowed to eat it, despite
its having lost its consecrated status. Other lay
people, however, are allowed to eat it; since they
did not blemish the animal, the prohibition ex-

pressed in this verse does not apply to them.

If, however, the animal is later accidentally
blemished in some additional way, even the per-
son who originally blemished it may eat it, since
his forbidden act is no longer solely responsible
for revoking the animal’s consecrated status.

Similarly (if somewhat more abstractly): it is for-
bidden to cook meat and milk together; if some-
one does so, then the cooked food is forbidden
to him by force of its original prohibition in ad-
dition to the prohibition against consuming any-
thing produced by a forbidden act. For others,
however, the cooked food is forbidden only by
force of its original prohibition.'*

121. Likutei Sichot, vol. 11, pp. 5-6. 122. Exodus 20:2. 123. Exodus 13:1-2, 11-12, 34:19; Leviticus 27:26-28; Numbers 18:15-18.
124. Below, 15:19-22. 125. Leviticus 22:21. 126. Likutei Sichot, vol. 29, pp. 88-94.
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Deuteronomy 14:2-5

RE’EH

For, as you have been told,'* you
have inherited from your forefathers
the qualities that make you a holy
people to Gop, your God, and beyond
this, Gop has chosen you to be a trea-
sured people for Him out of all the
nations upon the earth.'” It therefore
does not befit you to imitate non-Jew-
ish customs.

Furthermore, your holiness obligates
you to refrain from eating foods that
are detrimental to this holiness. To be-
gin with, you must not eat anything
produced by a forbidden act; you must
not eat such entities, just as you must
not eat any entity that God has explic-
itly declared to be an abomination.
Nonetheless, performing the forbidden
act only disentitles the person who per-
formed it from eating the entity; other
people are not prohibited from eating
the entity by that person’s actions.'®

Besides this, you must not eat any

animal that God has explicitly forbidden you to eat—which
means most species of animals. The following are the mi-
nority of land-animals that you may eat: among the domes-
ticated animals: ox and other cattle, lamb and other sheep,

and goat-kids and other goats;

among the undomesticated animals: deer, gazelle, fallow-
deer, ibex, addax, bison, and wild sheep (see Figures 2a-g),

for the sake of each individual Jew. Therefore, the
sages say that every Jew should live life as if the en-
tire world were created for him or her'” and awaits
his or her unique contribution to its destiny.'*

You are children of God.... You have inherited
the qualities that make you a holy people...from
your forefathers, and beyond this, Gop has cho-
sen you to be a treasured people:

"

Besides our being God’s “children,” a status we in-
herit from our forefathers, God also chooses us to be
His people. Thus, beyond the intrinsic connection
between God and the Jewish people comparable to
the intrinsic connection between parents and chil-

Figure 2b. Gazelle

Q

Figure 2d. Tbex

& CHASIDIC INSIGHTS ¢3

Figure 2e. Addax Figure 2f. Bison

o’

Figure 2g. Wild sheep

dren, there is also a volitional connection that exists
because God chose us.

In order for us to be His representatives in the world,
God created us with a certain affinity to Him, such
that we share His passions, we like what He likes,
we dislike what He dislikes, and so on. These “in-
herited characteristics” constitute our parent-child
relationship with Him. This affinity makes our rela-
tionship with Him intrinsic and natural.

However, just as people are “forced” by their natu-
ral tendencies to be attracted to certain things, this
natural relationship with God is similarly invol-
untary. It is as if once God created us this way, He

115. Above, 7:6. 116. Exodus 19:5. 117. Likutei Sichot, vol. 29, pp. 88-94. 118. Vayikra Rabbah 36:4, etc. 119. Sanhedrin 4:5. 120. Li-

kutei Sichot, vol. 3, p. 982.
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Our intrinsic relationship with God is therefore
both expressed and enhanced by fulfilling our
mission in this world —disseminating Divine con-
sciousness through the study of the Torah and the

& CHASIDIC INSIGHTS 3

performance of the commandments—for this is
how we imitate God and show ourselves to be His
children, “cut from the same cloth,” so to speak, as
He. Once we have evinced our intrinsic connection
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Deuteronomy 14:6-18 RE’EH

as well as—as you have been told'¥ —every other land-animal whose feet are
not only partially cloven but completely split into at least two sub-feet, and that
regurgitates its cud. The prohibition against eating animals that render you spiri-
tually defiled, couched elsewhere as a restrictive commandment,'* is also subject
to an active commandment:'* You must only eat such animals.” If there is a fetus
inside such an animal, once you ritually slaughter the mother you may eat the
fetus without having to slaughter it separately.

But you must not eat™ —of those animals that regurgitate the cud or have split
feet—the cloven one (a now-unknown or extinct animal possessing two backs
and two spinal cords), the camel, the hyrax, and the hare, for they regurgitate the
cud'” but do not have completely cloven feet—for as you have been told,'** eating
them renders you spiritually defiled,

and the pig, because it has completely cloven feet but does not regurgitate the

cud—for as you know, eating it also renders you spiritually defiled. You must not
eat them, because they exhibit only one of the two signs of being permitted. Simi-
larly, you must not eat other animals that exhibit only one of the two signs, and
certainly not animals that exhibit neither of the two signs. Nonetheless, you trans-
gress the prohibition against eating such animals only by eating of their flesh, not
their bones, sinews, horns, or hooves. If you eat these, you transgress only the ac-
tive commandment™* to only eat permitted animals.'*
Although you are not allowed to spiritually defile yourselves by eating these ani-
mals, you are allowed to ritually defile yourselves by touching or carrying their
carcasses'**—except on the pilgrim festivals, during which you must not touch
their carcasses because doing so renders you ritually defiled, and you must re-
main ritually pure on the festivals in order to be allowed to enter the sanctuary
precincts and eat consecrated meat.'”

Among all creatures that live in the water, you may eat these:'* you may eat all
that have both fins and scales.

But you must not eat whatever does not have both fins and scales, for eating
such creatures renders you spiritually defiled.

You may eat every bird that does not impart spiritual defilement—which in-
cludes most species.'”

But these are those from which you must not eat:'" the griffon vulture, the
bearded vulture, the osprey,

the various other species of vulture,

every type of species of crow,

the ostrich, the cuckoo, the gull, the various species of sparrow hawk,
the screech owl, the barn owl, the bat,

the pelican, the magpie, the cormorant,

the stork, the various species of heron, the hoopoe, and the ataleif.

127. Leviticus 11:3. 128. Below, vv. 7-8; Leviticus 11:4-8. 129. Rashi on v. 20, below. 130. Rashi on Leviticus 11:3. 131. Leviticus
11:4-8. 132.See on Leviticus 11:4-7. 133. Leviticus 11:4-8. 134. Leviticus 11:3; above, vv. 4-6. 135. Rashi on Leviticus 11:8.
136. Leviticus 11:24-28. 137. Leviticus 11:8. 138. Leviticus 11:9-12. 139. Rashi on v. 13, below. 140. Leviticus 11:13-19.
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in which He will choose to rest His Name by situating the Temple there, so that
you may learn to revere Gop, your God, always.

If, however, the journey from your home to the Temple city is too long for

you, for you are unable to carry your produce that far because the place to which
Gop, your God, will choose to attach His Name is too far from where you live,
because you have too much tithe-produce to carry that far—for Goo, your God,
has blessed you with abundant crops—then you may do as follows:

& CHASIDIC INSIGHTS 3

with God, it, in turn, enables us to express our oth-
erwise ineffable volitional connection with Him

through free choice, as well."™

155. Likutei Sichot, vol. 18, pp. 409-410, vol. 28, pp. 178-179.
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Deuteronomy 14:19-24 RE’EH

Every crawling creature that also flies—such as flies, wasps, mosquitoes,'*' and

forbidden species of grasshopper—renders you spiritually defiled if eaten; they
may therefore not be eaten.

The prohibition of eating fowl that render you spiritually defiled, couched
above as a restrictive commandment,'* is also subject to an active commandment:
You must eat only fowl that do not render you spiritually defiled.

You must not eat the carcass of any animal that died by any means other than
ritual slaughter. You may give such a carcass to the resident alien,'”® who is al-
lowed to live in your cities, so that he may eat it,'** or you may sell it to a non-Jew.

Since you are a holy people to Gop, your God, you should voluntarily under-
take to abstain from behavior permitted by the Torah if doing so will help prevent
you from transgressing any of the Torah’s prohibitions. If you see any of your fel-
low Jews practicing such a stringency that you yourself have not undertaken, you
should not act leniently in that regard in their presence.

In addition to not eating or deriving any other benefit from any young animal
cooked in milk,'* you must not cook a young animal of the goats, sheep, or cows
in its mother’s milk or in the milk of any other animal that you are permitted to
eat. The very act of cooking milk and meat together is forbidden, for it may lead
to eating or deriving other benefit from the mixture. This is an act of cruelty, and
it is forbidden to be cruel to animals.'* Nonetheless, you do not transgress this
prohibition by cooking permissible wild animals, permissible fowl, or prohibited
animals in milk.

Tithes

By the same token, you should not force God to metaphorically
“cook a child in its mother’s milk” —i.e., scorch young, tender kernels of grain with
hot weather while they are still developing in their husks, thereby ruining your
crop—by neglecting to observe the commandment to tithe your produce,'*” there-
by forfeiting your right to benefit from it. Rather, you must tithe all the produce
of the seed that you sow and that the field yields year by year. Furthermore, you
should only tithe the produce of any given year from produce of that year, rather
than from produce of a previous or subsequent year. You are not required to tithe
the portions of your produce that you have been commanded to abandon for the
poor:'* fallen gleanings, the corners of the field,"* and forgotten gleanings.'

Your obligation to offer up sacrifices to God only in the centralized Temple'*!
is reflected in the laws governing the tithes of your produce, as well. After giving
the first tithe of your grain, wine, and oil to the Levites, you must then tithe the re-
mainder, and use this second tithe as follows: In the first, second, fourth, and fifth
years of every seven-year sabbatical-year cycle,’* you must eat this second tithe
of your grain, wine, and oil —as well as the firstborn of your cattle and of your
flocks'—‘before Gop, your God,’ i.e,, anywhere within the place—the city'*—

141. Rashi on Leviticus 11:20. 142. V. 12; Leviticus 11:13. 143. See on Exodus 19:5. 144. Rashi here and on Leviticus 25:35. 145. Ex-
odus 23:19, 34:26. 146. Likutei Sichot, vol. 6, p. 148, 150. 147. The first tithe: Numbers 18:21-32; the second tithe: Leviticus 27:30-31
and below, vv. 23-26. See also Exodus 22:28. 148. Rashi on v. 27, below. 149. Leviticus 19:9-10, 23:22; below, 24:20-21. 150. Below,
24:19. 151. Above, 12:5 ff. 152. Exodus 23:10-12, 34:21; Leviticus 25:1-7; below, 15:1-11. 153. Leviticus 27:32-33. 154. Above, 12:18.
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Year of Cycle First Tithe Second Tithe Notes

1 given to Levites | eaten in Temple city

2 given to Levites | eaten in Temple city

3 given to Levites | given to the poor

day preceding deadline for neglected first and second tithes

Passover of 4" year of years 1-2-3 to be distributed/eaten in the
Temple city

seventh day of declaration of having fulfilled one’s obligations

Passover of 4" year vis-a-vis agricultural gifts for years 1-2-3

4 given to Levites | eaten in Temple city

5 given to Levites | eaten in Temple city

6 given to Levites | given to the poor

day preceding deadline for neglected first and second tithes

Passover of 7% year of years 4-5-6 to be distributed/eaten in Temple
city

seventh day of declaration of having fulfilled one’s obligations

Passover of 7" year vis-a-vis agricultural gifts for years 4-5-6

7 exempt exempt

Figure 3. The Seven-Year Cycle of Tithes
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Deuteronomy 14:25-29 RE’EH

You may assess the monetary value of your second-tithe produce and then as-
sign its second-tithe status to money equal to that value. You must bind up the
money onto which second-tithe status has been transferred in your hand, and go
with it—instead of with the produce—to the place Gop, your God, will choose.
The tithe-produce will revert to its pre-tithing status, and you may eat it anywhere
you choose.

Once you reach the Temple city, you must purchase with that money what-
ever your soul desires—cattle, flocks, new wine or old wine, or whatever your
soul desires, as long as it derives from the earth, even indirectly (excluding, for
example, fish)—and you must eat what you have bought there, ‘before Gop,
your God,’ i.e.,, anywhere within the city, and you must rejoice, you and your
household.

All the aforesaid is in regard to agricultural tithes. You may not, however, redeem
your animal tithes; if they are not blemished, you must take them to the Temple
city and eat them there."

As for the Levite who resides in your cities, you must not forsake him this
year by neglecting to give him your first tithe, for he has neither any portion in the
spoils of war nor any land-inheritance™” with you.

If, however, you do not manage to give the Levites your first tithes on time,
then, after the end of each of the two sub-cycles of three years that together consti-
tute the first six years of the seven-year sabbatical-year cycle—specifically, by the
day preceding Passover in the fourth and seventh years of the seven-year cycle'*®—
you must take whatever part of the first tithe of your crop that is left in that year
from the preceding three years and place it outside the gates of your property in
order to declare it ownerless and make it available for any Levite who might wish
to take it.

In addition, should you neglect to bring the second tithe of the first or second years
(or its monetary equivalent) to the Temple city, you must take it there and eat it (or
whatever you buy with its monetary equivalent) by the day preceding Passover of
the fourth year; similarly, should you neglect to take the second tithe of the fourth
or fifth years (or its monetary equivalent) to the Temple city, you must take it there
and eat it (or whatever you buy with its monetary equivalent) by the day preced-
ing Passover of the seventh year.

In the third and sixth years of each sabbatical-year cycle, you must, as usual,
give your first tithe to the Levite, because he has no portion or inheritance with
you. However, in these years, instead of taking the second tithe with you to the
Temple city in order to eat it there, you must instead give it to the poor: the resi-
dent alien, the orphan, and the widow who are in your cities. You must give a
sufficient amount of both the first tithe and the poor tithe so that their recipients
who come to receive it will eat and be satiated, so that Gop, your God, in reward
for your generosity, will bless you in all the work of your hand that you do.

156. Leviticus 27:33. 157. Rashi on 18:1, below. 158. Below, 26:12-13.
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& A CLOSER LOOK 5

[7] Give him a gift of money: The Written Torah
does not specify how much of our income we
should set aside for charity, defining the amount
instead as “sufficient for [the poor person’s]
needs.”"® The Oral Torah stipulates that if we can-
not provide for all the person’s needs, we should

give him at least a tenth but ideally up to a fifth of
our income.'® (The figure of one-tenth is arrived
at by analogy to the commandment to tithe our
grain, wine, and oil;'® the figure of one-fifth is
derived from the double use of the Hebrew verb
“to tithe” in Jacob’s promise to God."” We have

164. V. 8. 165. Ketubot 50a; Y. Peah 1:5 (2b-3a); Pesikta d’'Rav Kahana, Aseir Ta’aseir; Tosefot on Ta’anit 9a, s.v. Aseir Ta’aseir; Shulchan

Aruch, Yoreh Deah 249:1. 166. Above, 14:22. 167. Genesis 28:22.
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Deuteronomy 15:1-7 RE’EH

The Sabbatical Year; Charity

In addition to resting from agricultural work during the sab-
batical year, you must conduct a release of loans at the end of'® the sabbatical
year, which comes every seven years.

This is the type of release you must conduct: every creditor must relinquish
whatever money he lent his fellow. No creditor may exact repayment from his
fellow, i.e., his brother-Israelite, for a loan, for God has proclaimed this year to be
one of release in honor of Gop.

The prohibition against exacting repayment, couched above as a restrictive com-
mandment, is subject to an active commandment as well: you may exact repay-
ment for a loan only from a gentile who owes you money, but you must relin-
quish your claim to whatever money your brother-Israelite owes you.

However, these rules will hopefully be irrelevant, for there will be no destitute
people among you who will need to borrow money, inasmuch as Gop will bless
you with material abundance in the land that Gop, your God, is giving you to
possess as an inheritance you can bequeath to your descendants—

provided, of course, that you hearken to the voice of Gop, your God—even if
only partially at first, since the impetus of positive action will lead you to further
positive action—by safeguarding all the commandments that I am commanding
you today, i.e., studying the Torah’s instructions regarding how to perform them,
and then performing them.

For Gop, your God, has blessed you with abundance if you observe His com-
mandments, as He spoke to me concerning you'® and as I will relate to you later.'¢!
Thus, you will lend your own money to many nations—and you will not lend
them money you have borrowed from other nations, for you will be so wealthy
that you will not have to borrow money. Furthermore, you will rule over many
nations—and not as regents for nations who rule over you, for other nations will
not rule over you.

If, however, you are negligent in fulfilling God’s commandments,'** and there
will therefore be among you a destitute person, you must lend him money,'**
and if necessary, give him a monetary gift. If you have to choose between two
destitute individuals, the more destitute one takes priority. If you have to choose
between giving to one of your half-brothers —either your paternal half-brother or
your maternal half-brother —your paternal half-brother takes priority. If you have
to choose between giving to a local destitute person or to a destitute person who
lives further away, you should give first to the one in your locale, in your land that
Gop, your God, is giving you. Do not deliberate unnecessarily, for you must not
harden your heart regarding giving. Do not reconsider, either, for once you have
opened your hand to give, you must not close your hand to the destitute. If you
do, you will eventually lose your money and he will be your brother in poverty.

159. Arachin 28b; Shulchan Aruch 4:67:30; Shulchan Aruch HaRav, Dinei Halva’ah 36. 160. Cf. Rashi on Genesis 24:7, 28:15, Numbers
17:5. 161. Below, 28:1-12. 162. Rashi on v. 4, above. 163. Exodus 22:24.
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the limited scope of intellect, emotion, and action,
there is no limit to what we can want and how
much we can want it. This is all the more true when
we exercise free choice, which, as we have noted,'””
is rooted in the soul’s infinite essence.

It is therefore crucial that we perform God’s com-
mandments in general, and the commandment to
give charity in particular, “wholeheartedly,” i.e.,
with our full volition and as an expression of our
free choice. Only thus can the commandments we
perform transcend the limitations intrinsic to our
faculties of intellect, emotion, and action.

True, it is every Jew’s inner desire to perform God’s
will completely, whether or not this desire is con-
scious,'”® and by virtue of that inner desire, our
performance of the commandments is always infi-
nite, both in scope and effect. But in order for this
infinity to be openly manifest, we must consciously
choose to perform the commandments; when we
do, even our intrinsically limited faculties—intel-
lect, emotion, and action —become infused with the
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infinity of the will and essence of the soul.

By transcending our natural limitations in perform-
ing God’s will, especially with regard to charity, we
elicit God’s infinite beneficence, which will eventu-
ally be manifest as the ultimate transcendence of
limitation —the messianic Redemption, in which
the boundaries of nature, manifest as the con-
straints of exile, will be finally and irrevocably bro-
ken. Thus, the prophet Isaiah assures us,'”” “Zion
will be redeemed through justice, and its captives
through charity.”'®

As a sin: Of all the active commandments, charity
is the only one whose non-fulfillment is referred to
specifically as a “sin.” This is because charity atones
for sin, spiritually cleansing the sinner, as it is writ-
ten, “Redeem your sin through charity, and your
iniquity through kindness to the poor.”’s! Someone
who refrains from engaging in charitable activities
thus forfeits the benefits of this atonement and spir-
itual cleansing, and is therefore left with the unrec-
tified results of his sins.’®

177. On 14:1-2, above. 178. Mishneh Torah, Gerushin 2:20. See on Genesis 28:11. 179. Isaiah 1:27; Mishneh Torah, Matnot Ani’im 10:1.
180. Likutei Sichot, vol. 34, pp. 86-88. 181. Daniel 4:24. 182. Likutei Torah 4:30.
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Deuteronomy 15:8-11 RE’EH

Rather, you must open your hand for him wholeheartedly —each time you give
him money.'® If he does not want to accept the money as a gift, then lend him
money. You only need to lend him enough for his needs, not enough to make him
wealthy. But if he was accustomed to a certain standard of living before becoming
destitute, you should provide him with whatever he is now lacking, even if this
might be considered a luxury by others.'® In particular, you should provide him
with the means to get married, if necessary.

Beware lest there be an unfaithful thought in your heart, saying, “The seventh
year, the year of release, is approaching,” and, because you know that your loan
will be released,'” you begrudge your destitute brother-Israelite and not give
him a loan, for in that case he will cry out to Gop against you, and even though
your stinginess will be accounted as a sin for you in any case, God will punish you
more quickly if he cries out to Him.

Rather, you must give him a loan despite your hesitations, and if necessary a
gift of money,'”! despite your reluctance. Even if you cannot muster the inspiration
to give wholeheartedly, you must still give, and repeatedly, if necessary. Further-
more, you should optimally give in private so as not to embarrass the needy indi-
vidual."? Your heart must not be grieved when you give to him, for even if you
promise to give him and then circumstances prevent you from keeping your word,
Gop, your God, will still bless you in all your work and in all your endeavors on
account of this word of yours as if you had actually given.

For as long as you are negligent in performing God’s commandments'” there
will never cease to be destitute people in the land. Therefore, because the re-
ward for charity is so great, I command you in God’s Name, for your own benefit,
saying, “You must repeatedly open your hand to your brother-Israelite, whether
poor or destitute, in your land.’

& CHASIDIC INSIGHTS 3

You must open your hand for him wholeheart-
edly: As human beings living in a finite world, our
ability to act, and even our abilities to think and
feel, are limited. This is especially evident with re-
gard to the commandment to give charity, in which
our ability to give is limited by the extent of the re-
sources at our disposal. There is likewise a limit to

the enthusiasm with which we can give, inasmuch
as our enthusiasm is based on our intellectual com-
mitment and emotional involvement, which are
limited by the innate limitations of our intellect and
emotions respectively.

By contrast, the faculty of will —the source of intel-
lect, emotion, and action—is unlimited. Relative to

& A CLOSER LOOK =6

[continued...] seen how our forefathers also tithed all
their income, not only their agricultural yields."”

Nonetheless, inasmuch as giving charity atones
for sin,'”> the more acutely we are aware of our
need for atonement, the less strict we will be in

adhering to the upper limit to giving charity just
mentioned. As Rabbi Shneur Zalman of Liadi
points out,'”® we would spare no expense to heal
our bodies, if need be, so by the same token, we
should spare no expense in taking advantage of
the ability of charity to heal our souls.

168. Likutei Sichot, vol. 34, pp. 82-88. 169. Likutei Sichot, vol. 14, p. 119. 170. Likutei Sichot, vol. 34, p. 82. 171. Likutei Sichot, vol. 34, p.
82, note 10. 172. Likutei Sichot, vol. 34, pp. 82-88. 173. Rashi on v. 4, above. 174. Genesis 14:20, 25:27, 28:22. 175. See on v. 9, below.
176. Igeret HaTeshuvah, chapter 3 (93a); Igeret HaKodesh 10 (115b-116a).
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guided by the intellect and not produced by the intel-
lect, they retain their own inherent subjectivity and
its attendant limitations.

Thus, when our devotion to God has become based
on intellect rather than on raw emotions, our emo-
tional commitment becomes far more intense than
it can be when our devotion to Him is based on
emotion. At this level, we are no longer “bond-
servants” slaving endlessly to refine our innate,
materially-oriented emotions, but “freemen” able
to focus on the spiritual and Divine realities of life
unencumbered by the gravity of materiality.

In this context, the “gift” that we, as former bond-
servants, are given upon the termination of our
service, is the intellect. The double expression in
Hebrew for this gift (payn pava) alludes to the two
principal aspects of the intellect: chochmah (insight)
and binah (understanding).

Significantly, however, unlike in the case of Jewish
bondservants, there is no commandment to free
non-Jewish bondservants after any specific term
of service, and therefore no accompanying com-
mand to provide them with gifts. On the contrary,
we are told that they can be held on to indefinitely,

187. Leviticus 25:46.
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and even be inherited by our children.’®” This im-
plies that although we are encouraged to ascend
in our relationship with God through the levels of
devotion signified by the Jewish bondservants and
beyond, we are nonetheless not meant to ever re-
nounce the level of devotion to God signified by the
non-Jewish bondservant. In other words, pure, un-
adulterated discipline must remain the foundation
of our relationship with God no matter how high
we ascend the ladder of Divine consciousness.

In this context, we see the advantage of the level rep-
resented by the non-Jewish bondservant over those
represented by the Jewish bondservant. The part of
our psyches in which we are simple servants of God
possesses no selfhood whatsoever; our entire being
is consumed by that of our Master. As such, “gradu-
ation” from this level of devotion is irrelevant; fur-
thermore, the “gift” of our own intellect would not
“free” us from this level of devotion, since, as above,
we are not herein slaving to refine ourselves but
simply to accomplish what is required of us. On the
contrary, inasmuch as our entire being is subsumed
within God’s, any human intellectual understand-

ing would just get in the way. [continues...]
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Deuteronomy 15:12-15 RE’EH

Hebrew Bondservants

Despite your obligation to care for the poor, someone might nevertheless be-
come so destitute that he is driven to steal something, and because he is so impov-
erished, he cannot pay back its monetary value. As you know, in such a case the
court is allowed to indenture him for a period of service, using the price paid for
him to repay his victim.'® It may also happen that a father is too poor to marry
off his minor daughter, and, as you also know,'®* in such a case he is permitted to
indenture her for a period of service to a wealthier family with the intention that
she eventually marry a member of this family.

If your brother-Israelite, a Hebrew man, is indentured to you by the court in this
way, or if a Hebrew young woman is indentured to you by her father in this way
(and you decide not to marry her yourself or have her marry your son), he or she
must serve you until the term of service is terminated, by whichever of the follow-
ing occurs first: (a) monetary redemption or signs of incipient puberty (in the case
of the girl), (b) the Jubilee year, or (c) the passage of six years, in which latter case
you must send him or her forth free from you in the seventh year.

No matter how the his service is terminated, when you send forth the man free
from you, you must not send him forth empty-handed.

You must provide him with a sizeable gift of sheep and goats from your flock,
or grain from your threshing floor, or wine from your vat, or any other item that
replenishes itself on its own—thus excluding infertile animals, money, etc. —with
which Gop, your God, has blessed you. Specifically, the value of the gift must be
at least that of thirty shekels of silver.'®

You must remember that you were a slave in Egypt, and that Gop, your God,
redeemed you, bestowing great material abundance upon you when you left—
both when you first left and again at the Sea of Reeds. Therefore, I am com-
manding you today, in God’s Name, to do the same thing when you release your
bondmen.

& CHASIDIC INSIGHTS 3

You must provide him: As we have noted,'®
the three types of bondservants—non-Jewish
bondservants, Jewish bondmen, and Jewish bond-
women —respectively correlate allegorically to the
three levels of our devotion to God: (a) out of pure
discipline, without emotional involvement, (b) with
emotional involvement, but based on self-interest,
and (c) with emotional involvement, but based on
our feelings of identity with God.

Taking the analogy a step further, the freedom that
is granted to both types of Jewish bondservants at
the end of their servitude corresponds to our grad-
uation from emotionally-based devotion to intellec-
tually-based devotion. Since emotions are subjec-
tive, they are by nature limited: we can feel only
to the finite extent that we can experience feeling.

Thus, the intensity of our devotion to God, when
dependent on the intensity of our feelings toward
or about Him, is likewise limited.

Intellect, in contrast, is not subject to the same sub-
jective limitations as are the emotions. When we be-
come absorbed in the intellectual contemplation of
an idea, we lose ourselves, and can therefore tran-
scend ourselves. True, human intellect is limited by
its inability to break out of the categories of time
and space, but within the confines of its imagina-
tion, the intellect can abstract itself from its native
context and adopt virtually innumerable points
of view. Our natural emotions, in contrast, cannot
transcend themselves, although if guided by the
intellect, they can indeed mature and even be reori-
ented toward Divinity. But as long as they are only

183. Exodus 21:2-6, 22:2. 184. Exodus 21:7-11. 185. Kidushin 17ab; Mishneh Torah, Avadim 3:14. 186. On Exodus 21:2.
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On one level, this orientation is based on our recog-
nition that God is the master of nature, and there-
fore, if we want our natural efforts to be successful,
we should ensure that they accord with His will. On
a deeper level, however, our attitude toward work
is based on our recognition that God deals with the
Jewish people entirely outside the limitations of
nature. Our livelihood is an altogether miraculous
affair, and the natural efforts we are required to en-

¥ CHASIDIC INSIGHTS 3

gage in are no more than a ruse that God arranged
so that it would appear as if we are earning our
livelihood through totally natural means. In this
context, unduly devoting ourselves to enhancing
the efficacy of our jobs while neglecting to enhance
our spiritual worthiness of God’s blessing is like
working feverishly to sew sturdy pockets into our
garments while forgetting to go to work to earn the
money with which to fill them.!*

194. Likutei Sichot, vol. 31, pp. 172-173; Ma’amarei Admor HaZaken 5565, vol. 2, pp. 648 ff; Ma’amarei Admor HaZaken 5568, vol. 1, pp.
165 ff; Derech Mitzvotecha 106a-108a; Kuntres Umayan 17 ff; Sefer HaMa’amarim 5657, pp. 56 ff.
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Deuteronomy 15:16-21 RE’EH

If he says to you, ‘I will not leave you,” because he loves you and your house-
hold, for it is good for him with you,

you must take an awl and put it through his right earlobe and straight into the
doorpost, and he will be a bondman to you until the next Jubilee year, when he
will go free whether he wants to or not.'®

In addition to giving a gift to your bondman when you free him, you must also do
the same for your bondwoman when you free her.

You should not be troubled by having to give the bondman this bonus when
you send him away from you free, because for six years he has served you twice
as much as a hired servant normally would have: if you gave him a non-Jewish
bondwoman as an additional wife, he has provided you with servants through
her, besides performing his regular service.”®® Do not worry about the expense, for
Gop, your God, will bless you in all that you do.

Consecrating Firstborn Animals

As you know,'” you must give every firstborn male that is

born of your herd or flock to a priest. When you do so, you must consecrate it
verbally to Gop, your God. You must not work the field with the firstborn of
your ox or other cattle, nor with the firstborn of your flock. You must not shear the
firstborn of your flock or cattle.”

Addressing the priests (as individuals), Moses continued: “You must eat it ‘be-
fore Gop, your God,” i.e., within the place—the city—that Gop will choose as
the location of His Temple. You, your wife, your children, and the rest of your
household may eat it once its blood and fats have been offered up on the altar. You
should optimally eat the firstborn that are born each year within the first year of
their lives, but if you do not, this does not invalidate the sacrifice; you may still sac-
rifice it and eat its meat later. The meat of the firstborn may be eaten on the same
day it is offered up, the night after, and/or the following day.

If the firstborn animal be blemished —whether it be lame, blind, or suffering

from any other bad, permanent blemish that is visible on its exterior—you must
not sacrifice it to Gop, your God.

& CHASIDIC INSIGHTS 3

Thus, the two paradigms of devotion—the static,
unchanging service represented by the non-Jewish
bondservant and the developing, maturing service
represented by the Jewish bondservants— consti-
tute the two complementary facets of our relation-
ship with God."!

God will bless you in all that you do: The sages
understand this verse'” to imply that although God
determines which of us will succeed in our efforts
to provide ourselves with a livelihood and amass
wealth,'® we must not rely solely on His provi-

dence, but must rather put forth reasonable efforts
to earn our living naturally.

By the same token, however, we must keep in mind
that our efforts are not the direct cause of our mate-
rial success; they are only a “vessel,” a receptacle to
contain God’s blessing. In this context, along with
taking care to ensure that our “vessels” are fit to
receive God’s blessing, our main concern should
not be with the vessels per se but with making our-
selves worthy of receiving the blessing with which
we hope God will fill our vessels.

188. Exodus 21:5-6; Leviticus 25:10. 189. Exodus 21:3-4. 190. Exodus 13:1-2, 11-12, 34:19; Leviticus 27:26-28; Numbers 18:15-18.
191. Likutei Sichot, vol. 24, pp. 91-94. 192. Sifrei. 193. Proverbs 10:22.

90



KT SEVENTH READING

—& ONKELOS (03—
xaxon  mbrn TIP3
INPNT K73V 012 K2 KT
Yy 910 KY T e oTing
N7 AV 16 IRMD AFTYD RYIR
DR KIID2 TayN) KIIKT R
KPIXT NTTD MW JIOK 7
T DI TR 7 BN
XIIDD ©iaM 2 X773 701 77
NOON Ky 73 T TIPK 7 DT
Y T KANKI MR T KUTR
{720 ADPIY RIS 7

2820 2D YT SO N MINR PpD

D DD MRBWN 1*IT708 oD ND TN P2

TR MoE PR T PINN

TOON TR 23 wIN 09 TN

TR0 N TN IR MoR AN R B
B I 12 T 0 T BpD

& RASHI 3

SNKIY NKYY MW TIYI9 D7 103 127720
MBS ARan 2 /i) T2 TN Awny Kpn
DY T D230 07 SI0KIY Ny i i
MoDT DY 101 DRY 702 Mmamm apar npn
22K) KT T2 73T Pay DRI 127 a0

PIDD3 1277 ™27 10127 1Y TV vawn by
T

1921 DX KN KW .9aKn XY 7 Nk P

LY UiTp Maw K ex 55an xam ann
?IRn DT OX KT 5137 50K 1D K52 Y2
AR Y 1 5oXN XD T nR P mid mnbn
,2AMIKD MK XY N X 07PN AR v
NX 12y — X OX1 MY DO DX 2 23mpah
SINRIY IRY? 02 x"v;n_ A% orymn wn

"7 XPX 23] "OXIP 33 YT MBI Nen”

N, MNY W55 .80 ,0v .54 . ) 1270 .53

addition to the obligatory festival peace offering®” brought on the first day of the
holiday (or during the ensuing six days if it is not possible to offer it up on the first
day).*® The meat from this peace-offering, unlike that of the Passover offering,
maybe eaten the following day (the 15" of Nisan). However, it may hot be eaten
beyond this time; if any of it is left over on the 16" of Nisan, it must be burned up.
If you set aside money to purchase an animal for the Passover sacrifice and it costs
less than what you have set aside, the remaining money remains consecrated; you
must use it to purchase peace-offerings.””

& CHASIDIC INSIGHTS 3

Add aleap month to the calendar: The lunar year
is approximately 11 days shorter than the solar
year, so a leap month was added every few years
in order to compensate for this difference. When
the Jewish calendar was fixed (in the fourth century
CE), the leap month was scheduled to occur exactly
seven times in the course of a 19-year cycle.

One of the lessons we can derive from this practice
is that God always affords us an opportunity to
catch up, as it were: to complete whatever was left
undone for whatever reason, and even to counter-
act the effects of not having utilized our time to the
fullest extent possible.

Remarkably, this integral feature of the Jewish
calendar implies that we are given the ability not
only to change the future, but the past, as well. Fur-

thermore, the fact that we intercalate a full month,
thereby “correcting” the accumulated discrepan-
cy of several years at once, indicates that we can
change the remote as well as the recent past.

If we look even deeper, we note that the command-
ment to intercalate the year invests us with the
power to overcome the Divinely-instituted laws of
nature. God decreed that the lunar year be shorter
than the solar year, in response to the moon’s com-
plaint about having to share dominion with the
sun.”® Nevertheless, through this commandment,
God empowers us to not only neutralize this in-
equality but even make the lunar year longer than
the solar year. This is clearly an example of how
God intends us to be His “partner in creation,” that
is, in bringing the world to its true fulfillment.”"!

207. Leviticus 23:29. 208. Mishneh Torah, Korban Pesach 10:12. 209. Pesachim 70b. 210. Genesis 1:16. 211. Likutei Sichot, vol. 34, pp.

338-341; Igrot Melech, vol. 1, pp. 428-433.

91



Deuteronomy 15:22-16:2 RE’EH

The meat of a blemished firstborn animal is not subject to the restrictions of ritu-
al purity imposed upon eating sacrificial meat: You may eat it in any of your cities,
the ritually impure people and the ritually pure people together, just as they may
eat of those animal species that are not offered up as sacrifices, such as gazelle and
deer—even if the meat of this animal thereby becomes ritually defiled.” In con-
trast, however, the restrictions of ritual purity imposed the second tithe remain in
force if it becomes invalidated for use for its original purpose. Hence, if it becomes
ritually defiled, you may not eat it."

However, even though you are thus permitted to eat meat whose consumption
was otherwise restricted because it was allocated for the altar, do not suppose that
its blood —which was also forbidden'” —has now also become permitted. No, you
must not consume its blood; you must spill it onto the ground when you slaughter
the animal, as water. However, even though I have compared these animals in some
respects to wild animals—deer and gazelle—you are nevertheless not required to
cover their blood when you slaughter them, as you are require to do to the blood of
wild animals when you slaughter them."® In this respect, the blood of these other-
wise-consecrated animals is like water, unlike the blood of gazelles and deer.”

The Festivals

Again addressing the entire people, Moses continued: “The restriction of of-
fering up sacrifices only in the centralized Temple'” applies to the sacrifices you
must offer up on the festivals, as well. Furthermore, now that you are about to en-
ter the land and begin cultivating it, you must ensure that these festivals coincide
with specific points in the annual progression of the seasons. As you know, you
are to observe the three pilgrim festivals each year.”® Safeguard the timing of the
month of Nisan, ensuring that the grain will be ripe when Nisan arrives, so you
will be able to offer up the omer of barley from the new crop on the second day of
Passover as prescribed.”” If you see that the grain will not be ripe in time, add a
leap month to the calendar before Nisan that year.”® You must also make sure that
Nisan will fall in the ripening season because you must offer up the Passover of-
fering to Gop, your God, which commemorates the Exodus from Egypt, during
this month, and because Gop, your God, brought you out of Egypt in the month
of ripening —specifically, on the morning after*” Pharaoh gave you permission to
leave on the night of the 15" of Nisan.?*

You must slaughter the Passover sacrifice to Gop, your God, from the flock,**
and a peace-offering from the cattle, in the Temple, the place on which Gop will
choose to rest His Name. If there are too many people in your group®® for each
one to receive a satiating portion of the Passover sacrifice, then offer up a festival
peace-offering on the 14™ of Nisan and eat it first, so your portion of the Pass-
over sacrifice will satiate you. This optional festival peace-offering is brought in

195. See Leviticus 7:19. 196. Rashi on 26:14, below. 197. Leviticus 7:26, 17:10-14; 19:26. See above, 12:16, 23. 198. Leviticus 17:13.
199. Above, 12:5 ff. 200. Exodus 23:14-18; 34:18, 20, 22-25; Leviticus 23:4-22, 33-44; Numbers 28:16-31, 29:12-39. 201. Leviticus
23:9-14. Likutei Sichot, vol. 36, pp. 112-113. 202. Leviticus 23:39. 203. Exodus 12:37; Numbers 30:3. 204. Exodus 12:31. 205. Exodus
12:3-6. 206. Exodus 12:3-4.
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Deuteronomy 16:3-9 RE’EH

You must not eat the Passover offering with leavened bread, for you must re-
move all leavened bread from your possession before you even slaughter it.'* For
seven days thereafter you must eat matzos, the bread that will remind you of
your affliction in Egypt because, since the Egyptians pressured you to leave quick-
ly,*® you went out of Egypt hastily, and the bread you baked that morning did not
have time to rise. You are to eat the Passover sacrifice and matzos in order that you
remember the day when you went out of Egypt all the days of your life.

No leavening agents of yours may be seen—i.e., found —throughout your do-
main—i.e., under your control —for seven days.”’* None of the meat of the Pass-
over sacrifice—which you must slaughter in the afternoon of the 14" of Nisan, i.e.,
the day preceding the seven days of Passover —may remain uneaten all through
that night until the morning. However, if you offer up the festival peace-offering
on the afternoon of the 14" of Nisan,*® you may eat the meat of this offering all the
following day, and even the night following that day, as well, as long as you finish
it before the morning of the 16" of Nisan.

The obligation to offer up the Passover sacrifice solely in the Temple, couched
above as an active commandment,** is also subject to a restrictive commandment:
You must not offer up the Passover offering within any of the other cities or other
locations in the land that Gop, your God, is giving you, for God has commanded
you to offer up sacrifices only in the Temple.?"”

Rather, you must slaughter the Passover offering in the place on which Gop,
your God, will choose to rest His Name, i.e., in the Temple, in the afternoon of the
14* of Nisan. You must then eat it, after the sun sets, anywhere in the Temple city,
and finally, the following morning—which is the anniversary of the appointed
time that God fixed for your departure from Egypt—you must set aside the left-
overs (if there are any) to be burned later.

You must roast the Passover offering®® and eat it anywhere in the place that
Gop, your God, will choose, i.e., the Temple city. You must spend the night fol-
lowing the first day of the festival in the Temple city; you may leave and go home
only the following morning (i.e., the 16™ of Nisan).

The only bread you may eat for the next six days is matzos; you must not eat
leavened bread.?” If you wish to eat matzos made from the year’s new crop of
grain, you may do so only after the omer of barley is offered up on the second day
of Passover;* thus, you may eat matzos made from the new crop of grain for only
six out of the seven days of the festival. On the seventh day of Passover there must
be a restriction of activity in honor of Gop, your God: you must not do any work
on it. Rather, you should linger together for the final festive meals.”!

You must count seven weeks for yourself. You must begin to count these seven
weeks from the 16™ of Nisan, which is the first time the sickle may be put to the
standing crop of grain to harvest it. The first grain that may be cut from the year’s
new crop is the omer of barley offered up on this day in the Temple; after it is of-
fered up, you may begin to harvest your personal crops.”

212. Exodus 23:18, 34:25. 213. Exodus 12:33-34. 214. Exodus 12:18-19, 13:7. 215. See above, v. 2. 216. V. 2. 217. Above, 12:11, 13;
Likutei Sichot, vol. 29, p. 82. 218. Exodus 12:9 219. Exodus 12:15. 220. Leviticus 23:9-14. 221. Exodus 12:16. 222. Leviticus 23:9-14.
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and fixed Shemini Atzeret immediately after Sukot.**
Based on this analogy, then, just as Shemini Atzeret—
being just an “appendage” to Sukot—has no unique
commandment associated with it, so does Shavuot—
the corresponding “appendage” to Pesach—have no
unique commandment associated with it.

The deeper answer to this question, however, lies
in the identity of Shavuot as the anniversary of the
Giving of the Torah. In this context, we may con-
sider the specific commandment associated with
Shavuot to be reciting words of Torah.

True, of our three faculties of expression—thought,
speech, and action—reciting words of Torah in-
volves speech rather than action, the faculty we
usually associate with fulfilling God’s command-
ments. Nonetheless, there are a few command-
ments that we fulfill specifically through speech
(just as there a few we fulfill specifically through
thought). Moreover, when we employ our faculty
of speech in studying the Torah, our words take on
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the ontological characteristics of action, because the
words of the Torah are God’s words; thus, in ar-
ticulating the words of the Torah, we are acting as
God'’s mouthpiece: it is as if God Himself is speak-
ing. And as we know from the account of Creation,
God’s words do not just “speak,” they “act,”** as
the Torah recounts: “God said, ‘Let there be...” and
there was....”

Hence, just as God used His faculty of speech to cre-
ate the world, we, in reciting His words, use our fac-
ulty of speech on Shavuot to infuse the world with
fresh Divine consciousness and thereby re-create it
on a new, higher level than ever before.”

You must rejoice in your festival: Noting the
unexpected use of the word “your” in this verse
(instead of “God’s” festival, or simply “the” festi-
val), Rabbi Shneur Zalman of Liadi interpreted this
phrase as follows: You should infuse joy into your
life so thoroughly that your entire life becomes your
own personal, ongoing celebration.?®

225. Pesikta Zutarta 28:7; Midrash Tanchuma, Pinchas 15. 226. Bereishit Rabbah 44. 227. Sefer HaMa’amarim 5705, p. 182. 228. Sefer

HaSichot 5704, p. 82.
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Deuteronomy 16:10-15 RE’EH

At the end of these seven weeks, you must observe the festival of Shavuot in
honor of Gop, your God. You must celebrate it by offering up extra festival peace-
offerings and inviting guests to eat them with you; this applies to the other two pil-
grim festivals, as well.” The extent of your generosity should be in accordance
with the abundance with which Gop, your God, will have blessed you.

You must rejoice before Gop, your God—you and your wife, plus the four
categories of your household members: your son, your daughter, your bondman,
and your bondwoman—on condition that you also provide for the four types of
people God asks you to care for specially: the Levite from your city, the resident
alien, the orphan, and the widow who are among you. God promises that if you
gladden ‘His’ four, He will gladden “your” four. You must all rejoice by celebrat-
ing the festivals and eating these peace-offerings in the place in which Gob, your
God, will choose to establish His Name, i.e., the Temple city.

You must recall that you were a slave in Egypt and that God redeemed you
only in order that you safeguard these rules—i.e. ensure that you observe them
properly —by studying the Torah’s instructions regarding how to perform them
properly, and then do them.

You must observe for yourself the festival of Sukot for seven days,
from the 15" to the 21+ of Tishrei, which is when you typically gather the produce
into your homes from your threshing floor and your winepress that has been out-
side all summer, for safekeeping during the rainy winter.

As you were promised with regard to Shavuot,* so must you rejoice in your
festival of Sukot—you and your wife, plus the four categories of your household
members: your son, your daughter, your bondman, and your bondwoman—on
condition that you also provide for the four types of people God asks you to care
for specially: the Levite, the resident alien, the orphan, and the widow who are
from your city. Again, God promises that if you gladden ‘His’ four, He will glad-
den “your’ four.

You must celebrate the festival in honor of Gop, your God, for seven full
days —beginning from the night of the 15" of Tishrei—in the place that Gop will
choose, i.e., the Temple, because Gop, your God, will bless you in all your pro-
duce and in all the work of your hands, and this will be your opportunity to thank
Him for having done so. If you celebrate properly, God assures you that during the
entire festival you will be only happy.

& CHASIDIC INSIGHTS 3

Shavuot: The particular revelation of Godliness
associated with each holiday is dependent on the
performance of a specific commandment (or com-
mandments) unique to that holiday: on Pesach, we
eat matzo; on Sukot, we sit in the sukah and hold the
four plants; on Rosh HaShanah, we hear the shofar;
on Yom Kippur, we fast. With regard to Shavuot,
however, there does not seems to be any specific
commandment unique to the festival.

223. Mishneh Torah, Chagigah 1:1. 224. Above, v. 11.
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The simple solution to this contrast is that Shavuot
is just an extension of and the conclusion of Pesach,
just as Shemini Atzeret is the extension of and conclu-
sion of Sukot. In fact, the sages tell us that Shemini
Atzeret should rightfully have occurred seven weeks
after Sukot just as Shavuot occurs seven weeks after
Pesach, but since God did not want to trouble the
people to make the pilgrimage to Jerusalem during
the cold winter, He telescoped the extension period
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Deuteronomy 16:16-17 RE’EH

Every one of your males must appear before Gop, your God, in the place He
will choose—the Temple—three times a year: on Passover, the festival of mat-
zos; on the festival of Shavuot; and on the festival of Sukot. Each male must not
appear before Gop empty-handed, but must rather bring with him animals to
offer up as ascent-offerings on each festival,”® besides the obligatory festival peace-
offerings*’ and extra festival peace-offerings."

Every man must bring as much of these offerings as he can afford, in accordance
with the blessing of Gop, your God, that He has given you in the form of mate-
rial abundance. The wealthier he is, the more ascent-offerings he should bring; the
larger his party of family and guests, the more peace-offerings he should bring.”

The Haftarah for parashat Re’eh is on p. 242.
If parashat Re’eh is read on the 30" of the month of Av (Rosh Chodesh), the maftir for Rosh Chodesh (p. 264) is read
as maftir and the haftarah for Rosh Chodesh (p. 265) is read instead of the haftarah for parashat Re’eh.

o2

229. Exodus 23:15. 230. Leviticus 23:39. 231. Above, v. 10.
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