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T 
he Book of Deuteronomy is Moses’ farewell address to the Jewish people. The his-
torical necessity for the creation of the Jewish people was laid out in the Book of 
Genesis; the story of how this people came to be was told in the Book of Exodus; 

the nature of its unique relationship with God was detailed in the Book of Leviticus; and 
the issues that arose when this relationship was put to the test were resolved in the Book of 
Numbers. All that remains now, it would seem, is for Moses to sum things up and perhaps 
give some final instructions for the conquest and occupation of the Promised Land.

Yet, the Book of Deuteronomy is similar in length to the other books of the Torah. This 
in itself indicates that Deuteronomy will not be a mere summation but will contain signifi-
cant content in its own right.

There are, in fact, two intertwined and overlapping strata of content in Moses’ farewell 
address. The first comprises his exhortations to the Jewish people to remain loyal to God 
and to the teachings of His Torah; the second is a review of much of the legal subject matter 
contained in the preceding books. Although we might expect the first type of material to 
appear in a farewell address, why was it necessary to rephrase so much of the legal mate-
rial that had apparently been clearly stated before?

Another striking feature of the Book of Deuteronomy is its literary form. Unlike the 
preceding four books, in Deuteronomy (with the exception of just a few passages at the 
beginning and end), Moses speaks in the first person. The phrase we have heard continu-
ously in the preceding books—“And God spoke to Moses, saying…”—is almost entirely 
absent from Deuteronomy.

This naturally raises the question of the theological status of this book. The sages tell us 
that although Moses transmitted the first four books from God verbatim and Deuteronomy 
“in his own name,”1 nevertheless, even in the latter case “the Divine Presence spoke from 
his mouth.”2 In other words, the Book of Deuteronomy is no less Divine than the first four 
books of the Torah, but whereas the first four books are God’s words transmitted directly 
by Moses, Deuteronomy is God’s words transmitted through Moses. But if this is the case, 

1.  Megilah 31b, referring specifically to the two curse-passages in the parashiot Bechukotai and Tavo, and the rest of the respective 
books by implication. In the Zohar (3:261a), however, this is stated explicitly.
2.  Zohar 3:232a, etc. See Rashi, Sanhedrin 56b, s.v. ka’asher tzivcha. It is for this reason that a Torah scroll is considered invalid if 
even one letter is missing or damaged—even if that letter is in Deuteronomy. Also, someone is considered to have denied the 
Divine origin of the Torah even if he supposes that just one word—again, even from Deuteronomy—is Moses’ own (Mishneh 
Torah, Teshuvah 13:6).

דְּבָרִים44
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why the sudden change in literary form between the first four books and the final one?
The answer to both these questions hinges on the fact that this book is addressed to the 

generation that will enter the Land of Israel. The abrupt change in lifestyle—from a nation 
of nomads sustained by God’s supernatural protection into a nation of farmers who must 
work the land—called for a practical restatement of God’s hitherto abstract teachings. The 
generation of the desert had been nourished with miracles, beginning with the ten plagues 
and the Exodus from Egypt, through the splitting of the sea, to the revelation at Mount 
Sinai, the manna, the well of Miriam, and the protective Clouds of Glory. Their perspec-
tive on life had thus been elevated to a level quite above and beyond the ordinary; God’s 
normally invisible hand in nature had become a manifest reality for them. They were thus 
able to relate to the Torah in a concomitantly abstract, spiritual way, and that is how it was 
transmitted to them.

All of this was about to change. True, the supernatural presence of God would remain 
manifest in the Tabernacle, but God’s hand in the parameters of day-to-day life was about 
to become veiled in the garb of nature.

This transition was, of course, a natural and essential part of achieving God’s purpose 
on earth: to transform it into a holy place, in which not nature but God is understood to 
be the driving force. Nature is but God’s instrument, subject to His will, rather than an 
immutable, unchanging force that determines the course of events. In order for the façade 
of nature to be torn away, humanity, led by the Jewish people, had to invest itself into the 
natural order and, in that context, sustain and retain consciousness of God, revealing the 
infinite within the finite.

Still, such a descent in God-consciousness, even for the sake of achieving a higher level, 
is not without its risks. We saw how these risks frightened the spies, were misinterpreted 
by Korach, and were over-romanticized by the tribes of Reuben and Gad. The Jews about 
to cross the Jordan River were understandably apprehensive about their ability to face the 
challenge.

Moses was even more realistic: “I know that after my death you will act corruptly and 
stray from the path I have commanded you.”3 There was no doubt that the transition into 
the real world would entail inevitable lapses in both the individual’s and the nation’s Di-
vine consciousness and commitment.

Therefore, it was necessary to describe the mechanism for repairing, restoring, and re-
newing the relationship between God and His people. This device is teshuvah (literally, 
“return”), the process that God set in place allowing and providing for us to attain a second 
innocence. It is the eternal promise that sincere efforts backed by sincere intentions will 
always triumph over all obstacles in our relationship with Him.

Essential to the process of teshuvah is that the individual restore his appreciation of 
the Torah’s relevance in his life. The underlying rationale behind any lapse in Divine con-
sciousness or commitment is that in some way or some context the Torah is not relevant. 

This is why it was necessary for the Book of Deuteronomy to be transmitted in the first 
person. By communicating the message of Deuteronomy via the voice of Moses, God was 
telling us that even while remaining faithful to the Torah’s objective truth, we must see its 
subjective relevance to every individual and in every generation.4

Moses was the archetypal intermediary between God and man. His direct communica-

3.  Deuteronomy 31:29.
4.  An integral facet of this process is the historical promulgation of rabbinically instituted laws, holidays, customs, and other such 
“updates.” These serve to present the Torah in a form particularly suited to each successive generation.
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tion with God had made him quite at home in the spiritual dimension, but even while he 
was on Mount Sinai he appreciated physicality enough to be able to refute the angels who 
sought to keep the Torah in heaven. An intermediary, however, can transmit the message 
he is given in either of two ways: he can either convey it verbatim, serving as a transparent 
conduit or funnel; or he can absorb it, and thus be able to “translate” it into terms more 
readily understood by the recipients.

In transmitting the first four books of the Torah, it was enough for Moses to act as the 
former type of intermediary; the exalted level of the generation of the desert allowed this. 
When he transmitted the Book of Deuteronomy, however, the audience had changed. Mo-
ses now had to become the latter type of intermediary in order to ensure that God’s mes-
sage be fully communicated.

In order to do this, Moses in a certain sense had to attain a greater selflessness than was 
necessary when transmitting the first four books. In order that mediating God’s words 
through his voice not involve interposing his ego, it was crucial that his sense of self be 
absolutely dissolved in his awareness of God. Only by “existing” within God’s essence, so 
to speak, could Moses paradoxically be both there enough to serve as an intermediary yet 
not there enough to serve as a transparent conduit for God’s words.

In this sense, the first-person narrative of Deuteronomy indicates not a lesser Divinity 
than the other four books but a greater one, for the “I” of Deuteronomy is no less God’s 
than Moses’!

The same applies to us all when setting about uncovering the Torah’s relevance: our suc-
cess is predicated on our eliminating our egotistic motives from the process.

The Book of Deuteronomy is thus a lesson in keeping the Torah alive and relevant, the 
means by which we can recommence the study of the Torah on a new level of understand-
ing. By ensuring that the Torah remain eternally relevant, we can read it from an always 
deeper, fresher, newer perspective, and thereby continually deepen, freshen, and renew 
our relationship with God.5



Teshuvah is a three-stage process: first, we need to recognize what we have done wrong 
(and articulate this recognition); next, we need to feel remorse for having done what we 
did; finally, we need to resolve not to repeat our behavior.6 It is only natural, therefore, that 
the first parashah of the book whose whole subject is teshuvah begin with rebuke designed to 
make us recognize the gravity of both our misdeeds and our missed opportunities. There-
fore, Moses reviewed with the people the events that were crucial to their process of teshu-
vah, even those events that had occurred relatively recently and were most likely still fresh 
in their memories.7

Nevertheless, Moses’ rebuke is an object lesson in the proper approach to repentance. 
Although Moses did not omit any detail that could have driven home the need for teshuvah, 
he took care to mention each detail firstly as vaguely as possible, in order to preserve the 
people’s dignity and self-esteem; and secondly, always in the context of their great promise, 
emphasizing how far they fell short of their potential rather than how terribly they failed.

This perspective, coming as it does at the opening of the book, sets the tone for the “re-
buke” that will continue throughout the entire Book of Deuteronomy, even including the 

5.  Based on Likutei Sichot, vol. 4, pp. 1087-1090, vol. 19, pp. 9-14.
6.  Mishneh Torah, Teshuvah 1:1.
7.  Sichot Kodesh 5736, vol. 2, pp. 545-547.
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dire threats we will hear in its course. Candid and brutal honesty couched in terms that 
nonetheless convey deep and sincere respect is the surest way to encourage both ourselves 
and others to repent, to experience true teshuvah, and thereby renew ourselves and our 
relationship with God in the deepest way possible.
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First Reading

 ONKELOS 

 RASHI 

 CHASIDIC INSIGHTS 

19. Numbers 10:34; Deuteronomy 8:15.  20. Numbers 20:21.  21. Numbers 11:8.  22. Exodus 32:31. 23. Likutei Sichot, vol. 14, pp. 1-7.  

1.  שמות טז, ג. 2.  שמות יד, יא. 3.  תהלים קו, ז. 4.  טו, א. 5.  במדבר כא, ה. 6.  הושע ב, י. 

אן  בְרֵי תוֹכָחוֹת וּמָנָה כָּ הֵן דִּ בָרִים. לְפִי שֶׁ ה הַדְּ 1  אֵלֶּ
לְפִיכָךְ  הֶן,  בָּ קוֹם  הַמָּ לִפְנֵי  הִכְעִיסוּ  שֶׁ קוֹמוֹת  הַמְּ ל  כָּ
ל  שֶׁ בוֹדָן  כְּ נֵי  מִפְּ רֶמֶז  בְּ ירָם  וְהִזְכִּ בָרִים  הַדְּ אֶת  סָתַם 
רָאֵל. אִלּוּ הוֹכִיחַ מִקְצָתָן הָיוּ אֵלּוּ  ל יִשְׂ רָאֵל: אֶל כָּ יִשְׂ
עַמְרָם  ן  מִבֶּ שׁוֹמְעִים  הֱיִיתֶם  ם  אַתֶּ אוֹמְרִים:  וּק  שּׁ בַּ שֶׁ
ם, הָיִינוּ  ךְ וְכָךְ, אִלּוּ הָיִינוּ שָׁ בָר מִכָּ יבוֹתֶם דָּ וְלֹא הֲשִׁ
הֲרֵי  לָהֶם:  וְאָמַר  ם  לָּ כֻּ סָם  נְּ כִּ לְכָךְ  אוֹתוֹ.  יבִין  מְשִׁ
ר. לֹא  דְבָּ מִּ יב!: בַּ שׁוּבָה יָשִׁ יֵּשׁ לוֹ תְּ ל מִי שֶׁ אן, כָּ כֶם כָּ לְּ כֻּ
ר"?  דְבָּ מִּ "בַּ וּמַהוּ  מוֹאָב,  עַרְבוֹת  בְּ א  אֶלָּ הָיוּ  ר  דְבָּ בַמִּ
אָמְרו1ּ: "מִי  ר, שֶׁ דְבָּ מִּ הִכְעִיסוּהוּ בַּ ֶ בִיל מַה שּׁ שְׁ א בִּ אֶלָּ
חָטְאוּ  שֶׁ הָעֲרָבָה  בִיל  שְׁ בִּ עֲרָבָה.  בָּ וְגוֹ':  מוּתֵנוּ"  ן  יִתֵּ
עַרְבוֹת מוֹאָב: מוֹל סוּף. עַל מַה  ים בְּ טִּ ִ שּׁ עוֹר בַּ בַעַל פְּ בְּ
לִי  אָמְרו2ּ: "הֲמִבְּ בוֹאָם לְיַם סוּף שֶׁ יַם סוּף בְּ הִמְרוּ בְּ ֶ שּׁ

ם,  הַיָּ מִתּוֹךְ  נָסְעָם  בְּ וְכֵן  מִצְרַיִם".  בְּ קְבָרִים  אֵין 
עֲרָכִין4:  דְאִיתָא בַּ יַם סוּף", כִּ מְרוּ עַל יָם בְּ אֱמַר3: "וַיַּ נֶּ שֶׁ
יוֹחָנָן: חָזַרְנוּ עַל  י  רַבִּ וְלָבָן. אָמַר  פֶל  תֹּ וּבֵין  ארָן  פָּ ין  בֵּ
וְלָבָן.  פֶל  תֹּ מוֹ  ְ שּׁ שֶׁ מָקוֹם  מָצִינוּ  וְלֹא  קְרָא  הַמִּ ל  כָּ
הוּא  שֶׁ ן  הַמָּ עַל  פְלוּ  תָּ שֶׁ בָרִים  הַדְּ עַל  הוֹכִיחָן  א,  אֶלָּ
וְעַל  לֹקֵל",  הַקְּ חֶם  לֶּ בַּ קָצָה  נוּ  "וְנַפְשֵׁ אָמְרו5ּ:  שֶׁ לָבָן, 
לִים: וַחֲצֵרֹת.  ארָן עַל יְדֵי הַמְרַגְּ ר פָּ מִדְבַּ עָשׂוּ בְּ ֶ מַה שּׁ
בָר אַחֵר: אָמַר לָהֶם: הָיָה לָכֶם  ל קֹרַח. דָּ מַחְלֻקְתּוֹ שֶׁ בְּ
בִיל לָשׁוֹן  שְׁ חֲצֵרוֹת בִּ יתִי לְמִרְיָם בַּ עָשִׂ ֶ ה שּׁ לִלְמֹד מִמַּ
עַל  הוֹכִיחָן  זָהָב.  וְדִי  קוֹם:  מָּ בַּ ם  רְתֶּ נִדְבַּ ם  וְאַתֶּ הָרָע, 
אֱמַר6:  נֶּ הָיָה לָהֶם, שֶׁ בִיל רֹב זָהָב שֶׁ שְׁ עָשׂוּ בִּ הָעֵגֶל שֶׁ

עַל":   יתִי לָהֶם וְזָהָב עָשׂוּ לַבָּ "וְכֶסֶף הִרְבֵּ

1 He did not mention their sins explicitly: In re-
ferring to the Jewish peoples’ sins obliquely, Moses 
was also alluding to the mitigating circumstances 
that softened the severity of their sins:
The Desert: The desert through which they traveled 
was both harsh and dangerous.19 It was therefore 
understandable for them to have panicked when 
faced with the possibility of running out of provi-
sions.
The Plain: This was the plain of Moab, and the 
Moabites were notorious for their depravity.20 In 
that licentious milieu, it was exceptionally difficult 
to resist the overtures of the Moabite temptresses.
Opposite [the Sea of] Reeds: Here, they were penned 
in on all sides—the impassable sea in front of them 
and the Egyptians closing in on them from behind. 
It was understandably difficult to remain level-
headed in such circumstances.
In Paran: The scouts returned from their reconnais-
sance mission with a frightening report. The Jewish 
people in themselves would never have doubted 
God’s ability to help them conquer the land; only 
after hearing the scouts’ report did they lose heart.
Maligning the white [manna]: Even though the man-
na tasted like anything the person eating it wanted 
it to,21 it nevertheless always had the same, nonde-
script, white color. Having to eat food that looks the 

same all the time is ample cause for finding reason 
to complain about it.
Chatzeirot: Korach instigated this mutiny on his 
own; the people by themselves would never have 
thought to rebel against Moses.
The Golden [Calf]: It was only because God Him-
self lavished them with such an abundance of gold 
when they left Egypt that the Jewish people suc-
cumbed to the temptation to misuse it.22

Thus, even while rebuking the people, Moses was 
careful to vindicate them. This is because he under-
stood that rebuke or punishment is not an end in 
itself; rather, its purpose is to improve the recipi-
ent. Similarly, we should realize that the purpose 
the Divine rebuke we are presently enduring—i.e., 
keeping us in exile for so long—is to elevate us to a 
higher level of Divine consciousness in preparation 
for the imminent Redemption.
Because God’s presence is so hidden during exile, 
it is especially hard for us to behave consistently in 
line with our inner beliefs; we are therefore forced 
to occasionally rebuke ourselves or each other. 
Nonetheless, we should take care not to speak dis-
paragingly when doing so; we must keep in mind 
that the purpose of rebuke is to help us improve, 
preparing us for our individual and collective re-
demption.23

עִם  ה  מֹשֶׁ יל  מַלֵּ י  דִּ מַיָּא  תְגָּ פִּ ין  1:1 אִלֵּ
אוֹכַח  נָא  יַרְדְּ דְּ עִבְרָא  בְּ רָאֵל  יִשְׂ ל  כָּ
יזוּ  אַרְגִּ דְּ וְעַל  רָא  בְמַדְבְּ חָבוּ  דְּ יַתְהוֹן עַל 
לוּ  פָּ אִתַּ פָארָן דְּ רָא לָקֳבֵל יַם סוּף בְּ בְמֵישְׁ
רָא  שְׂ בִּ עַל  יזוּ  אַרְגִּ דְּ וּבַחֲצֵרוֹת  א  מַנָּ עַל 

דְהָב:  עֲבָדוּ עֵגֶל דִּ וְעַל דַּ

ל  מֹשֶׁה֙ אֶל־כָּל־יִשְׂרָאֵ֔ דִּבֶּ֤ר  ר  אֲשֶׁ֨ ים  הַדְּבָרִ֗ לֶּה  1:1 אֵ֣

ן  ין־פָּארָ֧ בֵּֽ ס֜וּף  מ֨וֹל  עֲרָבָה֩  בָּֽ ר  בַּמִּדְבָּ֡ ן  הַיַּרְדֵּ֑ בֶר  בְּעֵ֖
ב:  י זָהָֽ ת וְדִ֥ ן וַֽחֲצֵרֹ֖ פֶל וְלָבָ֥ ין־תֹּ֛ וּבֵֽ
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Deuteronomy 1:1 

1. Joshua 24:1-29.  2. 1 Samuel 12:3.  3. 1 Kings 2:1-9.  4. Sefer HaSichot 5748, vol. 2, p. 566.  5. Exodus 16:1-3.  6. Likutei Sichot, vol. 14, 
p. 4, note 21.  7. Exodus 16:29.  8. Exodus 16:27.  9. Exodus 17:2; Numbers 20:2.  10. Numbers 11:4.  11. Numbers 25:1-15.  12. Exo-
dus 14:11-12.  13. Exodus 14:30. Likutei Sichot, vol. 14, p. 5, note 34.  14. Numbers 12:16-14:45.  15. Numbers 21:5.  16. Numbers 
16:1-18:7.  17. Gur Aryeh here; Maskil LeDavid on Numbers 16:4.  18. Exodus 32:1-32:29.  

Preparing to Enter the Promised Land
1:1 Sensing that he would soon die, Moses understood that the time had now come 
for him to admonish the Israelites for their misdeeds, in order that they repent and 
be ready to begin the next stage of their national life with renewed dedication to 
their Divine purpose under the leadership of his successor. By waiting to admon-
ish the people until he was about to die, Moses was following the example set by 
Jacob. Joshua,1 Samuel,2 and King David3 would, in turn, follow Moses’ example. 
Furthermore, now that the Israelites were about to enter the Land of Israel and 
begin their life there, Moses understood that it was time for him to review those as-
pects of the Torah’s teachings that needed to be clarified and convey those aspects 
of the Torah’s teachings that he not yet conveyed since they had not been relevant 
to their life in the desert.
The following are the words of rebuke that Moses spoke to all Israel. Out of his 
deep respect for the people, he did not mention their misdeeds explicitly but only 
alluded to them—either by mentioning where they had occurred or by referring 
to them obliquely. He assembled the people and spoke to all Israel at once, so that 
anyone who could excuse or justify their behavior would have the opportunity to 
do so. This rebuke was delivered on the eastern side of the Jordan River, as the 
people were poised to enter the Land of Israel, and it was intended to facilitate 
their transition into this new phase of their life as a people.4

Moses first rebuked them for having complained at Alush, in the Sin Desert, 
when they ran out of provisions.5 He then rebuked them for all the other times 
they had provoked God’s anger for causes attributable to their being in the des-
ert6—leaving over manna for the morning,7 going out on the Sabbath to gather 
manna,8 complaining of not having any water9 and complaining once again of not 
having any meat.10 He then rebuked them for their other sins: First, he rebuked 
them for having worshipped the idol Ba’al Pe’or when they were in the plain of 
Moab.11 He then rebuked them for having doubted that God would save them 
when they were encamped opposite the Sea of Reeds and the Egyptians were pur-
suing them,12 and similarly, for having doubted that God had indeed saved them 
when they exited the Sea of Reeds.13 He then rebuked them for having doubted 
God’s ability to overcome the inhabitants of the Land of Israel when they were 
encamped at Ritmah, in the Paran Desert, after they heard the report of the spies 
they had sent from there.14 He then rebuked them for having maligned the white, 
delicious manna God had given them to eat.15 He then rebuked them for hav-
ing joined Korach’s rebellion,16 which took place after they had journeyed from 
Chatzeirot to Ritmah.17 He then rebuked them for having made the Golden Calf, 
thereby brazenly misusing the wealth God had showered upon them when they  
left Egypt.18
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מַה  רְאוּ  ה:  מֹשֶׁ לָהֶם  אָמַר  מֵחֹרֵב.  יוֹם  ר  עָשָׂ 2  אַחַד 
רְנֵעַ  בַּ לְקָדֵשׁ  מֵחוֹרֵב  קְצָרָה  רֶךְ  דֶּ לָכֶם  אֵין  ם,  רַמְתֶּ גְּ
יוֹם,  ר  עָשָׂ אַחַד  מַהֲלַךְ  הוּא  וְאַף  עִיר,  שֵׂ הַר  דֶרֶךְ  כְּ
רִים  עֶשְׂ הֲרֵי בְּ ה יָמִים; שֶׁ לֹשָׁ שְׁ ם אוֹתוֹ בִּ ם הֲלַכְתֶּ וְאַתֶּ
נִית  ֵ הַשּׁ נָה  ָ שּׁ בַּ "וַיְהִי  אֱמַר7:  נֶּ שֶׁ מֵחוֹרֵב,  נָסְעוּ  ר  אִיָּ בְּ
סִיוָן  בְּ וּבְכ"ט  וְגוֹ',  חֹדֶשׁ"  בַּ רִים  עֶשְׂ בְּ נִי  ֵ הַשּׁ חֹדֶשׁ  בַּ
ים  לֹשִׁ רְנֵעַ, צֵא מֵהֶם שְׁ דֵשׁ בַּ לִים מִקָּ לְחוּ אֶת הַמְרַגְּ שָׁ
חֹדֶשׁ  ר  שָׂ הַבָּ אָכְלוּ  שֶׁ אֲוָה  הַתַּ קִבְרוֹת  בְּ עָשׂוּ  שֶׁ יוֹם 
ם  שָׁ גֵר  לְהִסָּ חֲצֵרוֹת  בַּ עָשׂוּ  שֶׁ יָמִים  בְעָה  וְשִׁ יָמִים, 
רֶךְ.  הַדֶּ אוֹתוֹ  ל  כָּ הָלְכוּ  יָמִים  ה  לֹשָׁ שְׁ בִּ נִמְצָא  מִרְיָם, 
לְמַהֵר  בִילְכֶם  שְׁ בִּ טֶת  מִתְלַבֶּ כִינָה  שְׁ הָיְתָה  ךְ  כָּ וְכָל 
אֶתְכֶם  הֵסֵב  ם  לְקַלְתֶּ קִּ שֶׁ בִיל  וּבִשְׁ לָאָרֶץ,  יאַתְכֶם  בִּ

עִים  אַרְבָּ נָה:  3  וַיְהִי בְּ עִים שָׁ עִיר אַרְבָּ סְבִיבוֹת הַר שֵׂ
לֹּא  שֶׁ ד  מְלַמֵּ לַחֹדֶשׁ.  אֶחָד  בְּ חֹדֶשׁ  ר  עָשָׂ י  תֵּ עַשְׁ בְּ נָה  שָׁ
לֹּא  עֲקֹב, שֶׁ י לָמַד? מִיַּ יתָה. מִמִּ א סָמוּךְ לַמִּ הוֹכִיחָן אֶלָּ
רְאוּבֵן  אָמַר:  יתָה.  לַמִּ סָמוּךְ  א  אֶלָּ נָיו  בָּ אֶת  הוֹכִיחַ 
נִים  ָ ל הַשּׁ יךָ כָּ נֵי מָה לֹא הוֹכַחְתִּ נִי, אֲנִי אוֹמַר לְךָ מִפְּ בְּ
אָחִי.  ו  עֵשָׂ בְּ ק  וְתִדְבַּ וְתֵלֵךְ  יחֵנִי  תַנִּ לֹּא  שֶׁ דֵי  כְּ לוּ,  הַלָּ
א  עָה דְבָרִים אֵין מוֹכִיחִין אֶת הָאָדָם אֶלָּ נֵי אַרְבָּ וּמִפְּ
לֹּא יְהֵא מוֹכִיחוֹ וְחוֹזֵר וּמוֹכִיחוֹ,  דֵי שֶׁ יתָה: כְּ סָמוּךְ לַמִּ
דְאִיתָא  נּוּ כוּ', כִּ שׁ מִמֶּ יֵּ לֹּא יְהֵא חֲבֵרוֹ רוֹאֵהוּ וּמִתְבַּ וְשֶׁ
א סָמוּךְ  רָאֵל אֶלָּ עַ לֹא הוֹכִיחַ אֶת יִשְׂ סִפְרֵי. וְכֵן יְהוֹשֻׁ בְּ
וִד  אֱמַר8: "הִנְנִי עֲנוּ בִי". וְכֵן דָּ נֶּ מוּאֵל, שֶׁ יתָה. וְכֵן שְׁ לַמִּ

נוֹ:   לֹמֹה בְּ אֶת שְׁ

we are awaiting some form of redemption. The first 
prerequisite of redemption is the awareness that we 
belong in the redemptive state, and that the pres-
ent, preceding state of exile is precisely that: exile, 
not home.33

On a deeper level, the Torah specifies the Jewish 
people’s location as “the other side of the Jordan” 
rather than as “the plains of Moab” in order to de-
scribe the nature of redemptive consciousness.
The plains of Moab was the last of the forty-two 
stations in the journey from Egypt to the Promised 
Land. As has been explained previously,34 the pur-
pose of this journey was to neutralize the forces of 
evil embodied in the desert; therefore, the plains 
of Moab—the final stop—signifies the completion 
of this process. Before entering the Holy Land, 
it was necessary to subdue these forms of evil so 
that they would not be able to undermine the Di-
vine consciousness associated with it. (Similarly, 
the purpose of the present exile is to transform 
the world’s remaining evil into good; in this way, 
evil will be unable to trigger another exile after the  
Redemption.)
Subjugating and transforming evil leaves a person’s 
(or nation’s) Divine consciousness significantly 

more powerful and intense than it was before. The 
person’s awareness of God is now so profound that 
it leaves no room for the particular sort of evil (i.e., 
absence of or antagonism to God-consciousness) 
that has been vanquished. The light now experi-
enced contrasts sharply with the darkness that for-
merly had to be contended with.

Nonetheless, the heightened consciousness we 
achieve by negating evil does not compare to the 
consciousness intrinsic to the redemptive state it-
self. The former, despite its advantage over the pri-
or state of consciousness, is still only a preparation 
for the latter, redemptive state.

Therefore, the Torah now describes the location of 
the Jews as “on the other side of the Jordan,” i.e., 
focused on the redemptive state of the Promised 
Land, rather than “in the plains of Moab,” i.e., hav-
ing completed the prerequisite conquest of evil.

(Nonetheless, in order to emphasize that there is at 
least a subordinate appreciation for the conscious-
ness attained by contending with evil during the 
period of exile, “the land of Moab” is mentioned in 
adjunct to “the other side of the Jordan” the second 
time the Jewish people’s location is given.35)36

מֵחֹרֵב  יוֹמִין  ר  עֲשַׂ חַד  2 מַהֲלַךְ 
יאָה:  עִיר עַד רְקַם גֵּ אֹרַח טוּרָא דְשֵׂ
ר  עֲשַׂ חַד  בְּ נִין  שְׁ עִין  אַרְבְּ בְּ 3 וַהֲוָה 
ה עִם  יל מֹשֶׁ חַד לְיַרְחָא מַלֵּ יַרְחָא בְּ
יָתֵהּ  יְיָ  יד  פַקֵּ י  דִּ כֹל  כְּ רָאֵל  יִשְׂ נֵי  בְּ

לְוַתְהוֹן: 

עַ:  ד קָדֵ֥שׁ בַּרְנֵֽ יר עַ֖ רֶךְ הַר־שֵׂעִ֑ ב דֶּ֖ חֹרֵ֔ ד עָשָׂ֥ר יוֹם֙ מֵֽ 2 אַחַ֨
דֶשׁ  ד לַחֹ֑ דֶשׁ בְּאֶחָ֣ י־עָשָׂ֥ר חֹ֖ ה בְּעַשְׁתֵּֽ ים שָׁנָ֔ יְהִי֙ בְּאַרְבָּעִ֣ 3 וַֽ
אֹת֖וֹ  יְהָֹוה֛  צִוָּה֧  ר  אֲשֶׁ֨ ל  כֹ֠ כְּ֠ ל  יִשְׂרָאֵ֔ אֶל־בְּנֵי֣  מֹשֶׁה֙  דִּבֶּ֤ר 

ם:  אֲלֵהֶֽ
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24. Numbers 10:11-12.  25. Numbers 11:35.  26. Numbers 12:16.  27. Likutei Sichot, vol. 19, p. 1, note 3.  28. Likutei Sichot, vol. 19, p. 
1, note 7.  29. Numbers 21:5.  30. Or HaTorah, Devarim, p. 11 ff; Likutei Sichot, vol. 9, pp. 14-23.  31. Numbers 22:1, 26:3, 26:63, 31:12, 
33:48-50, 35:1, 36:13, the last verse being the verse immediately preceding Deuteronomy 1:1.  32. Numbers 32:19.  

He did not mention their sins explicitly: On other 
occasions, and even further on in this same address, 
Moses did mention the people’s sins explicitly. It 
follows, therefore, that there are two types of mis-
conduct and two corresponding types of rebuke: 
open wrongdoings, which require open rebuke; 
and more subtle types of misbehavior, which re-
quire a veiled rebuke.
The epitome of the latter type of misconduct is the 
people’s lack of appreciation for the manna. They 
simply could not believe that the manna, which was 
miraculously absorbed into their bodies without 
producing any waste products, would not one day 
explode in their stomachs.29 However, the fact that 
it was white (i.e., colorless) indicated that although 
it assumed physical form when it descended into 
the world, it remained essentially spiritual (which 
is why its taste could change according to the pref-
erence of the person eating it), and there was there-
fore no reason to fear that it would at some point 
explode in their stomachs. It was this characteristic 
of the manna that irked the people: they wanted 
real bread, which would behave as bread should 
behave.
This insensitivity to spirituality—and even disdain 
for it—is symptomatic of an unhealthy disconnect-
edness between the rational and supra-rational fac-
ets of the soul, in which reason, pragmatism, and 
empiricism are overemphasized at the expense of 
the aesthetic, transcendent, and intuitive sides of 
the personality. But since this depreciation of the 
spiritual is a hidden fault, it requires a hidden re-
buke.
Bread, the nourishment of the body, is an allegory 
for the Torah, the nourishment of the soul: just as 
there is physical bread and spiritual bread (manna), 

so does the Torah possesses both a physical, ex-
ternal dimension (its laws and the study of their 
derivation) and a spiritual, inner dimension (its 
philosophical and mystical aspects). The Israelites’ 
disdain for the manna is thus nowadays synony-
mous with the reluctance to engage in the study of 
the Torah’s inner dimension. Moses’ implicit and 
explicit forms of rebuke remind us that in order 
to be well-rounded individuals, fully dedicated to 
our Divine mission on earth, we must study both 
dimensions of the Torah.30

On the side of the Jordan: The Torah, on more than 
one occasion, has already pinpointed the Israelites’ 
location for us in more precise terms: the plains of 
Moab.31 The reason it here uses the vaguer, more 
general description of “the other side of the Jordan” 
is because the Book of Deuteronomy is addressed 
to the generation that will shortly enter the Land of 
Israel. Even before they enter the land, their orienta-
tion is to be so focused on it that they consider their 
present location to be the other side of the Jordan. 
Contrast this attitude with the words of the tribes of 
Reuben and Gad: “We will not inherit with them on 
the other side of the Jordan; our inheritance has come 
to us on the east side of the Jordan.”32 Since their 
perspective was firmly anchored on the east bank, 
they referred to the west bank as “the other side.”
The message for us, as we stand on the threshold of 
our entry into the Promised Land with the advent 
of the Final Redemption, is that we should already 
be so focused on our final destination that it is as if 
we were already living in it. If circumstances force 
us to be presently outside of it, we should still con-
sider ourselves not at home but somewhere “over 
there.”
The same applies to any stage in our lives in which 

2 Moses then continued, “It is normally an eleven-day journey from Mount Horeb 
(also known as Mount Sinai) by way of Mount Seir to Kadesh Barnea. But you mi-
raculously traveled this distance in just three days: When you left the Sinai Desert 
on the 20th of Iyar, it took you one day to travel to Kivrot HaTa’avah,24 an additional 
day to travel from there to Chatzeirot,25 and one more day to travel to Ritmah, just 
opposite Kadesh Barnea.26 So you see how much God exerted27 Himself in order to 
bring you into the Land of Israel. But because of your misdeeds, He had to delay 
your entry until now, almost28 forty years later!”
3 It was on the first day of Shevat, the eleventh month of the year 2488, which was 
the fortieth year since the Exodus from Egypt, that Moses spoke to the Israelites 
regarding all that God had commanded him regarding them.
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קֹדֶם  מוֹכִיחָם  אֲנִי  אִם  ה:  מֹשֶׁ אָמַר  הַכֹּתוֹ.  4  אַחֲרֵי 
מַה  עָלֵינוּ,  זֶה  לָּ מַה  יֹאמְרוּ:  הָאָרֶץ,  לִקְצֵה  נְסוּ  כָּ יִּ שֶׁ
אֵין  ה, שֶׁ ר וְלִמְצֹא עִלָּ א לְקַנְתֵּ הֵיטִיב לָנוּ? אֵינוֹ בָא אֶלָּ
יל  הִפִּ שֶׁ עַד  ין  הִמְתִּ לְפִיכָךְ  לָאָרֶץ.  לְהַכְנִיסֵנוּ  חַ  כֹּ בּוֹ 
ךְ  כָּ וְאַחַר  אַרְצָם,  ם אֶת  וְהוֹרִישָׁ לִפְנֵיהֶם  וָעוֹג  סִיחוֹן 
הָיָה  לֹא  אִלּוּ  בּוֹן.  חֶשְׁ בְּ ב  יוֹשֵׁ ר  אֲשֶׁ וְגוֹ'  סִיחֹן  הוֹכִיחָן: 
דִינָה  הַמְּ ה, שֶׁ בּוֹן הָיָה קָשֶׁ חֶשְׁ רוּי בְּ ה וְהָיָה שָׁ סִיחוֹן קָשֶׁ
תוֹכָהּ  בְּ רוּי  שָׁ וְסִיחוֹן  אַחֶרֶת  עִיר  הָיְתָה  וְאִלּוּ  ה,  קָשָׁ
ה  וְכַמָּ ה  מָּ כַּ אַחַת  עַל  ה,  קָשֶׁ לֶךְ  הַמֶּ שֶׁ ה,  קָשָׁ הָיְתָה 
רֹת.  תָּ עַשְׁ בְּ ב  ר יוֹשֵׁ ה: אֲשֶׁ דִינָה קָשָׁ וְהַמְּ ה  לֶךְ קָשֶׁ הַמֶּ שֶׁ
לְשׁוֹן  הוּא  רֹת.  תָּ עַשְׁ ה:  קָשָׁ דִינָה  וְהַמְּ ה  קָשֶׁ לֶךְ  הַמֶּ

רֹת זֶה הוּא  תָּ רֹת קַרְנַיִם", וְעַשְׁ תְּ מו9ֹ: "עַשְׁ י כְּ צוּקִין וְקֹשִׁ
אַמְרָפֶל,  ה  הִכָּ שֶׁ רְפָאִים  ם  שָׁ הָיוּ  שֶׁ קַרְנַיִם  רֹת  תְּ עַשְׁ
רֹת קַרְנַיִם". וְעוֹג  תְּ עַשְׁ בְּ כּוּ אֶת רְפָאִים  אֱמַר10: "וַיַּ נֶּ שֶׁ
לִיט". וְאוֹמֵר12:  בֹא הַפָּ אֱמַר11: "וַיָּ נֶּ נִמְלַט מֵהֶם, וְהוּא שֶׁ
הָרְפָאִים":  מִיֶּתֶר  אַר  נִשְׁ ן  שָׁ הַבָּ מֶלֶךְ  עוֹג  רַק  י  "כִּ
מו13ֹ:  כְּ הִתְחִיל,  5  הוֹאִיל.  לְכוּת:   הַמַּ ם  שֵׁ אֶדְרֶעִי.  בְּ
בְעִים לָשׁוֹן  שִׁ אֵר אֶת הַתּוֹרָה. בְּ י": בֵּ ה נָא הוֹאַלְתִּ "הִנֵּ
פְשׁוּטוֹ. וְיֵשׁ מִדְרַשׁ  בֶת. כִּ הּ לָהֶם:  6  רַב לָכֶם שֶׁ רְשָׁ פֵּ
הָר  בָּ יבַתְכֶם  יְשִׁ כָר עַל  וְשָׂ ה  דֻלָּ גְּ לָכֶם  ה  הַרְבֵּ דָה:  אַגָּ
תּוֹרָה,  ם  לְתֶּ קִבַּ וְכֵלִים,  מְנוֹרָה  ן,  כָּ מִשְׁ יתֶם  עֲשִׂ ה,  הַזֶּ

רֵי מֵאוֹת:   רֵי אֲלָפִים וְשָׁ יתֶם לָכֶם סַנְהֶדְרִין שָׂ מִנִּ

help in finding our own proper path in life, besides 
His assistance in providing for our own material 
needs and those of our loved ones.45

5 In the seventy original languages: As has been 
noted,46 the Jews preserved their knowledge and 
use of Hebrew throughout their Egyptian exile. Al-
though the non-Jewish mixed multitude certainly 
did not speak Hebrew when they joined the Jews 
at the Exodus, forty years in the company of the 
Israelites probably sufficed for them to become flu-
ent enough to understand it. And even if there were 
some who still found Hebrew difficult, this still 
does not explain the need for Moses to expound the 
Torah in all seventy original languages of human-
ity! We must therefore conclude that this oral trans-
lation of the Torah—as well as the later inscription 
of the Torah’s translation in those same seventy lan-
guages47—had a more profound, spiritual purpose.
Inasmuch as the Written Torah is the explicit word 
of God, logic would dictate that only studying 
the Torah in the original is considered bona fide 
study, through which we fulfill the commandment 
to study the Torah. After all, the subtle nuances of 
meaning and implication inherent in the text—not 
to mention its allusive and mystical subtexts—can 
only be noticed and appreciated in the original. 
Similarly, since the Oral Torah was originally com-
municated by Moses in Hebrew, it would seem that 
only studying it, too, in Hebrew should count as 

bona fide Torah study. Therefore, by having Moses 
explain and inscribe the Torah in all seventy semi-
nal languages, God set the precedent for all further 
Torah study in secular languages.
Although, for the reasons mentioned, it is pref-
erable to study the Torah in the original, there is 
nevertheless an advantage in studying it in secu-
lar languages, namely, that using these languages 
to study the Torah elevates and sanctifies them, at 
least while they are being used for this purpose. 
Furthermore, expressing the Torah’s concepts in 
secular idioms allows the sanctity and message of 
the Torah to permeate even those layers of existence 
that are a priori antithetical or antagonistic to Di-
vine consciousness.
Studying the Torah in the vernacular can also be 
seen as a reversal and rectification of the fall suf-
fered by reality in the generation of the Dispersion 
at the Tower of Babel. Prior to this fall, all humanity 
spoke Hebrew, which, being the language of cre-
ation, is uniquely suited to expressing the under-
lying Divine unity that permeates the universe. In 
contrast, the other, derivative languages convey this 
subliminal tenor to a much lesser degree. By using 
them to study the Torah, something of the original 
linguistic-religious unity of humanity is restored.48

6 You have dwelt too long at this mountain: 
God here is alluding to the lesson that we should 
never remain too long on the same level in our 

א  מַלְכָּ סִיחוֹן  יָת  מְחָא  דִּ תַר  4 בָּ
בּוֹן וְיָת עוֹג  חֶשְׁ יָתֵיב בְּ דֶאֱמוֹרָאָה דְּ
רֹת  תָּ עַשְׁ בְּ יָתֵיב  דְּ דְמַתְנָן  א  מַלְכָּ
נָא  דְיַרְדְּ עִבְרָא  5 בְּ אֶדְרֶעִי:  בְּ
רֵשׁ יָת  ה פָּ רִי מֹשֶׁ אַרְעָא דְמוֹאָב שָׁ בְּ
6 יְיָ  לְמֵימָר:  הָדָא  אוֹרַיְתָא  אוּלְפַן 
חֹרֵב לְמֵימָר  נָא בְּ יל עִמָּ אֱלָהָנָא מַלֵּ

טוּרָא הָדֵין:  יתֵיבְתּוּן בְּ י לְכוֹן דִּ סַגִּ

ב  יוֹשֵׁ֖ אֲשֶׁ֥ר  י  אֱמֹרִ֔ הָֽ לֶךְ  מֶ֣ סִיחֹן֙  ת  אֵ֚ הַכֹּת֗וֹ  י  חֲרֵ֣ 4 אַֽ
ת  בְּעַשְׁתָּרֹ֖ אֲשֶׁר־יוֹשֵׁ֥ב  ן  הַבָּשָׁ֔ לֶךְ  מֶ֣ ע֚וֹג  ת  וְאֵ֗ בְּחֶשְׁבּ֑וֹן 
ה  מֹשֶׁ֔ יל  הוֹאִ֣ ב  מוֹאָ֑ רֶץ  בְּאֶ֣ ן  הַיַּרְדֵּ֖ 5 בְּעֵבֶ֥ר  עִי:  בְּאֶדְרֶֽ
דִּבֶּ֥ר  אֱלֹהֵ֛ינוּ  6 יְהָֹוה֧  ר:  לֵאמֹֽ את  הַזֹּ֖ ה  אֶת־הַתּוֹרָ֥ ר  בֵּאֵ֛

בֶת בָּהָ֥ר הַזֶּהֽ:  ר רַב־לָכֶ֥ם שֶׁ֖ ב לֵאמֹ֑ ינוּ בְּחֹרֵ֣ אֵלֵ֖
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37. Numbers 21:21-25.  38. Numbers 21:33-35.  39. Genesis 14:15.  40. Numbers 21:33.  41. Likutei Sichot, vol. 17, p. 282, note * to note 
33*.  42. See Genesis 10:32.  43. Leviticus 24:3; Numbers 8:4.  44. Likutei Sichot, vol. 24, pp. 12-18.  

4 Moses also waited: A further reason Moses had 
for waiting to rebuke the Jews until after he had 
conquered the Amorite kings is the fact that people 
accept rebuke more readily after having received 
some material benefit from the person administer-
ing the rebuke.
The material favor in this case is not an act of hy-
pocrisy. By rebuking someone, we are doing them a 
spiritual favor, so by preceding this spiritual favor 
with a material favor, we ensure that both parties 
relate to the rebuke in the proper light. Otherwise, 
one of the parties might consider the rebuke as an 
opportunity to fulfill some sadistic drive or other 
form of malevolence. The material favor creates an 
atmosphere of goodwill and neutralizes defense 
mechanisms. Even if the favor does not prove as 

successful as intended, we still fulfill thereby the 
commandment to love our fellow Jews as ourselves.
By his example, Moses showed us that this princi-
ple applies even when the individual or group is in 
need of rebuke for a sin as grave as that of making 
the Golden Calf. From Moses’ example, we learn 
that we must reach out even to those whom we 
might consider an unwholesome influence. Once 
we take due precaution that our contact with such 
individuals or groups not prove detrimental to us, 
we can and should follow Moses’ example and ex-
tend them our fullest help—both material and spiri-
tual, and even if doing so requires endangering our 
own wellbeing—in order to put them back on the 
proper path in life.
By helping others in this way, we in turn earn God’s 

4 Besides his other reasons for not rebuking them earlier, Moses also waited until af-
ter he had smitten Sichon (the formidable king of the Amorites, who dwelt in the 
impregnable fortress of Cheshbon37) and Og (the formidable king of the Bashan,38 
who dwelt in the impregnable fortress of Ashterot-Karnaim39 and in his other 
royal city, Edrei40). Once Moses proved that he was capable of conquering their 
enemies, the Israelites could not accuse him of rebuking them in order to blame his 
inability to conquer the Land of Israel for them on their supposed unworthiness.
5 The Israelites were camped on the east side of the Jordan River, in what had 
formerly been part of Moab; this is where Moses began his farewell address. In 
the course of this address, he not only reviewed those parts of the Torah that were 
particularly pertinent now that they were about to enter the Promised Land;41 he 
explained this teaching in the seventy original languages of humanity.42 But be-
fore explaining the Torah, he continued rebuking the people for their misbehavior 
over the preceding forty years. First, he returned to the topic of the journey from 
Mount Sinai to Ritmah, saying,
6 “God, our God, spoke to us at Mount Horeb, saying, ‘You have dwelt too long 
at this mountain; I am anxious for you to enter the Promised Land. You are now 
fully prepared for your new life: by dwelling at the foot of this mountain, you 
have acquired the greatness that will distinguish you from other nations and that 
will enable you to remain holy even while engaged in mundane activities. First of 
all, you constructed the Tabernacle, which is a locus for the Divine Presence (as 
is most manifestly expressed by the second lamp of the Candelabrum, which mi-
raculously burns longer than the other lamps even though they are all filled with 
equal amounts of oil before they are lit43). The permanence of the Divine Presence 
in your midst will virtually force you to remain holy. Second, you received the 
Torah, which instructs you how to sanctify mundane life on a daily basis. Third, 
you established a judiciary, who will teach you how to apply the Torah’s teachings 
in all situations. Furthermore, by dwelling at this mountain you have earned the 
merit of conquering the land miraculously.44
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הַר  וּבֹאוּ  וְחָרְמָה:  עֲרָד  רֶךְ  דֶּ זוֹ  לָכֶם.  וּסְעוּ  נוּ  7  פְּ
וְהַר  וּמוֹאָב  עַמּוֹן  כֵנָיו.  שְׁ ל  כָּ וְאֶל  מָעוֹ:  מַשְׁ כְּ הָאֱמֹרִי. 
הַר  זֶה  הָר.  בָּ יַעַר:  ל  שֶׁ מִישׁוֹר  זֶה  עֲרָבָה.  בָּ עִיר:  שֵׂ
ם.  הַיָּ וּבְחוֹף  גֶב  וּבַנֶּ רוֹם:  דָּ פֵלַת  שְׁ זוֹ  פֵלָה.  ְ וּבַשּׁ לֶךְ:  הַמֶּ
הָר  סִפְרֵי: עַד הַנָּ דְאִיתָא בְּ ה וְקֵסָרִי וְכוּ', כִּ קְלוֹן וְעַזָּ אַשְׁ
דוֹל,  גָּ קוֹרְאוֹ  רָאֵל  יִשְׂ אֶרֶץ  עִם  ר  זְכַּ נִּ שֶׁ נֵי  מִפְּ דֹל.  הַגָּ
חֲוָר  לְשַׁ בֵק  הִדָּ מֶלֶךְ,  מֶלֶךְ  עֶבֶד  אוֹמֵר:  הֶדְיוֹט  ל  מְשַׁ
8  רְאֵה  וְאִידְהַן:   דְהִינָא  י  לְגַבֵּ קְרַב  לְךָ,  חֲווּ  תַּ וְיִשְׁ
ם רוֹאִים, אֵינִי אוֹמֵר לָכֶם מֵאֹמֶד  עֵינֵיכֶם אַתֶּ י. בְּ נָתַתִּ
וְאֵינְכֶם  בָר  דָּ בַּ מְעַרְעֵר  אֵין  וּרְשׁוּ.  בֹּאוּ  מוּעָה:  ְ וּמִשּׁ
לֹא  לִים  מְרַגְּ לְחוּ  שָׁ לֹא  אִלּוּ  לְמִלְחָמָה,  צְרִיכִים 
שׁוּב  יר  הִזְכִּ לָמָה  לַאֲבֹתֵיכֶם.  זַיִן:  לִכְלֵי  צְרִיכִין  הָיוּ 
דַאי  כְּ אַבְרָהָם  א:  אֶלָּ וּלְיַעֲקֹב"?  לְיִצְחָק  "לְאַבְרָהָם 
לְעַצְמוֹ:   דַאי  כְּ יַעֲקֹב  לְעַצְמוֹ,  דַאי  כְּ יִצְחָק  לְעַצְמוֹ, 
עֵת הַהִוא לֵאמֹר. מַהוּ לֵאמֹר? אָמַר  9  וָאֹמַר אֲלֵכֶם בָּ
י  מִפִּ א  אֶלָּ לָכֶם  אוֹמֵר  אֲנִי  מֵעַצְמִי  לֹא  ה:  מֹשֶׁ לָהֶם 
לֹּא  ר שֶׁ י וְגוֹ'. אֶפְשָׁ רוּךְ הוּא: לֹא אוּכַל לְבַדִּ דוֹשׁ בָּ הַקָּ

הוֹצִיאָם  שֶׁ אָדָם  רָאֵל,  יִשְׂ אֶת  לָדוּן  יָכוֹל  ה  מֹשֶׁ הָיָה 
ן וְהֵגִיז  צְרַיִם וְקָרַע לָהֶם אֶת הַיָּם וְהוֹרִיד אֶת הַמָּ מִמִּ
ךְ אָמַר לָהֶם:  א כָּ לָו לֹא הָיָה יָכוֹל לְדוּנָם? אֶלָּ אֶת הַשְּׂ
יל וְהֵרִים אֶתְכֶם עַל  ה אֶתְכֶם, הִגְדִּ ה' אֱלֹהֵיכֶם הִרְבָּ
נִים. וְכֵן  יָּ ם וּנְתָנוֹ עַל הַדַּ נֵיכֶם, נָטַל אֶת הָעֹנֶשׁ מִכֶּ יָּ דַּ
בֵד  הַכָּ ךָ  עַמְּ אֶת  פֹּט  לִשְׁ יוּכַל  מִי  י  "כִּ לֹמֹה14:  שְׁ אָמַר 
ל הָאָדָם",  ם מִכָּ חְכַּ תוּב בּו15ֹ: "וַיֶּ כָּ ר, מִי שֶׁ הַזֶּה". אֶפְשָׁ
אֵין  לֹמֹה:  שְׁ אָמַר  ךְ  כָּ א  אֶלָּ פֹּט?  לִשְׁ יוּכַל  מִי  אוֹמֵר: 
וְהוֹרֵג  ן  דָּ אִם  שֶׁ הָאֻמּוֹת  אָר  שְׁ נֵי  דַיָּ כְּ זוֹ  ה  אֻמָּ נֵי  יָּ דַּ
לוּם,  כְּ כָךְ  בְּ אֵין  וְגוֹזֵל,  ינוֹ  דִּ אֶת  ה  וּמַטֶּ וְחוֹנֵק  ה  וּמַכֶּ
ע,  נִתְבָּ ין, נְפָשׁוֹת אֲנִי  לֹּא כַדִּ י מָמוֹן שֶׁ בְתִּ חִיַּ אֲנִי אִם 
כֶם הַיּוֹם  אֱמַר16: "וְקָבַע אֶת קֹבְעֵיהֶם נָפֶשׁ":  10  וְהִנְּ נֶּ שֶׁ
אוֹתוֹ הַיּוֹם,  מַיִם הָיוּ בְּ ָ כוֹכְבֵי הַשּׁ מַיִם. וְכִי כְּ ָ כוֹכְבֵי הַשּׁ כְּ
כֶם הַיּוֹם"?  ים רִבּוֹא, מַהוּ "וְהִנְּ ִ שּׁ א שִׁ וַהֲלֹא לֹא הָיוּ אֶלָּ
בָנָה  וְכַלְּ ה  חַמָּ כַּ לְעוֹלָם  מִים  קַיָּ יּוֹם,  כַּ מְשׁוּלִים  כֶם  הִנְּ

וְכַכּוֹכָבִים:  

וְעוּלוּ  לְכוֹן  וְטוּלוּ  נוּ  7 אִתְפְּ
מָגִירוֹהִי  וּלְכָל  דֶאֱמוֹרָאָה  לְטוּרָא 
א  פֵילְתָּ וּבִשְׁ בְטוּרָא  רַיָּא  מֵישְׁ בְּ
אַרְעָא  א  יַמָּ וּבִסְפַר  וּבְדָרוֹמָא 
א  רַבָּ נַהֲרָא  עַד  וְלִבְנָן  דִכְנַעֲנָאָה 
יהָבִית קֳדָמֵיכוֹן  נַהֲרָא פְרָת: 8 חֲזִי דִּ
יָת אַרְעָא עוּלוּ וְאַחֲסִינוּ יָת אַרְעָא 
לְאַבְרָהָם  לַאֲבָהַתְכוֹן  יְיָ  ים  קַיִּ י  דִּ
לְהוֹן  ן  לְמִתַּ וּלְיַעֲקֹב  לְיִצְחָק 
תְרֵיהוֹן: 9 וַאֲמָרִית לְכוֹן  וְלִבְנֵיהוֹן בַּ
אֲנָא  לֵית  לְמֵימָר  הַהִיא  נָא  עִדָּ בְּ
לְחוֹדִי לְסוֹבָרָא יַתְכוֹן: 10 יְיָ  יָכִיל בִּ
אִיתֵיכוֹן  וְהָא  יַתְכוֹן  י  אַסְגִּ אֱלָהֲכוֹן 

מַיָּא לִסְגֵי:  כוֹכְבֵי שְׁ יוֹמָא דֵין כְּ

relationship with Him, without advancing and as-
cending. This idea is also articulated in the Proph-
ets, where the human potential to progress in Di-
vine consciousness is contrasted with the angels’ 
lack of this potential: “If you go in My ways…I 
will make you into those who walk [i.e., constantly 
move forward] among these [angels, who merely] 
stand here.”60 Angels, being personified emotional 
states of involvement with God, are static, whereas 
human beings can progress from one level of emo-

tional involvement with God to another. In fact, we 
should strive to reach the next level of spirituality 
as soon as we become aware of its existence.61

Furthermore, this verse teaches us not to cloister 
ourselves in the study hall, devoting ourselves ex-
clusively to our own self-refinement. Rather, God 
challenges us to leave this pristine and holy envi-
ronment, traveling to a place far from “His moun-
tain,” to illuminate even these distant places with 
the Divine light of the Torah.62

וְאֶל־כָּל־שְׁכֵנָיו֒  אֱמֹרִי֮  הָֽ הַ֥ר  אוּ  וּבֹ֨ ם  לָכֶ֗ וּסְע֣וּ  7 פְּנ֣וּ | 
עֲנִי֙  כְּנַֽ הַֽ רֶץ  אֶ֤ הַיָּם֑  וּבְח֣וֹף  וּבַנֶּ֖גֶב  וּבַשְּׁפֵלָ֥ה  בָהָ֛ר  עֲרָבָ֥ה  בָּֽ
תִּי  נָתַ֥ ה  8 רְאֵ֛ ת:  נְהַר־פְּרָֽ ל  הַגָּדֹ֖ עַד־הַנָּהָ֥ר  וְהַלְּבָנ֔וֹן 
נִשְׁבַּ֣ע  אֲשֶׁ֣ר  רֶץ  אֶת־הָאָ֔ וּרְשׁ֣וּ  אוּ  בֹּ֚ רֶץ  אֶת־הָאָ֑ ם  לִפְנֵיכֶ֖
ם  לָהֶ֔ ת  לָתֵ֣ וּֽלְיַעֲֽקֹב֙  ק  לְיִצְחָ֤ ם  לְאַבְרָהָ֨ ם  תֵיכֶ֜ אֲבֹ֨ לַֽ הָֹוה֠  יְ֠
ר  לֵאמֹ֑ וא  הַהִ֖ בָּעֵת֥  ם  אֲלֵכֶ֔ ר  9 וָֽאֹמַ֣ ם:  חֲרֵיהֶֽ אַֽ ם  וּלְזַרְעָ֖
ם הִרְבָּ֣ה  הֵיכֶ֖ ם: 10 יְהָֹוה֥ אֱלֹֽ ת אֶתְכֶֽ י שְׂאֵ֥ לֹֽא־אוּכַ֥ל לְבַדִּ֖

יִם לָרֹֽב:  אֶתְכֶ֑ם וְהִנְּכֶ֣ם הַיּ֔וֹם כְּכֽוֹכְבֵ֥י הַשָּׁמַ֖

noble stature is compounded by your quantitative magnitude, which is already 
too great for one man to act as sole judge, and is moreover destined to increase 
greatly.59
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Deuteronomy 1:7-10 

49. See Numbers 13:29; below, v. 19-20, 43-44; Joshua 10:6 ff.  50. See Genesis 15:18-21, Exodus 3:8, 23:31.    51. Numbers 20:13.  
52. Genesis 15:18; Sefer HaSichot 5750, vol. 2, p. 626, notes 105-107.  53. Exodus 3:17, 4:31.  54. Likutei Sichot, vol. 34, pp. 1-7.  55. Exo-
dus 18:13-26.  56. Genesis 17:7.  57. See Overview to parashat Shemot; Rashi on Exodus 1:1.  58. Sanhedrin 7a; Proverbs 22:22-23.  

7 Turn northward and journey into the land. Come first to the central mountain, 
occupied by the Amorites,49 and afterward to all its neighboring places—Edom, 
Moab, and Ammon.’ (God made this statement when He intended to give us these 
three lands together with the seven lands of Canaan proper;50 He later rescinded 
this intention.51) ‘Traverse the wooded plain of the Jordan valley; the mountainous 
area west of this plain; the lowland south of these mountains; the western low-
lands—from their southern border northward along the seashore until the north-
ern border of the land of the Canaanites—and finally, all of Lebanon, until the 
Euphrates River, which is known as “the great river” due to its association with 
the Land of Israel.52

8 See now how miraculously fast you will travel from Mount Sinai to Ritmah. This 
will demonstrate to you that I have virtually set the land before you. You will not 
have to rely on the promise you heard from Me in Egypt53 nor on the assumption 
that since I was able to perform miracles for you in Egypt and at the Sea of Reeds 
I can probably do so for you now, as well. Furthermore, once the neighboring na-
tions hear how miraculously fast you traveled, they will acknowledge that the land 
belongs to you by Divine right and will no longer contest your claim to it. And 
do not worry that they will nonetheless try to defend their land; I guarantee you 
that they will vacate it of their own accord and that you will meet with no armed 
resistance. You do not even need to frighten them by brandishing your weapons. 
All you need to do is come and take possession of the land. For this is the land 
that I, God, swore to your forefathers—to Abraham, to Isaac, and to Jacob, each 
of whose merit is independently sufficient to earn you this miraculous Divine in-
tervention—to give them and their descendants after them.’ In fact, however, by 
sending out the scouts, you demonstrated that you did not trust in God’s promise 
of miraculous assistance. You therefore forfeited this degree of Divine interven-
tion; you will thus have to contend with the nations that presently occupy the land 
and conduct your conquest by natural means.54

Rebuke Regarding the Judiciary
9 Meanwhile, I said to you at that time, while we were still at Mount Sinai, con-
veying what God told me in accordance with my father-in-law Jethro’s sugges-
tion,55 ‘I cannot alone bear the burden of adjudicating all the legal cases you bring 
before me, because
10 God, your God, has made you great—i.e., into the noblest nation on earth—by 
selecting you to carry out His mission. He has also ennobled you by promising to 
make you His eternal nation,56 and thus, behold, by virtue of this promise, you are 
already today as everlasting as the sun, the moon, and the stars of heaven. True, 
you are only eternal collectively, as a people, but each one of you expresses and 
partakes individually of your collective immutability, just as each star is a unique 
and integral constituent of the celestial array.57 Because you possess this lofty  
stature, God has made it a capital crime to inadvertently misjudging even a civil 
case of yours.58 Moreover, the qualitative difficulty in judging you due to your 
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Second Reading

 ONKELOS 

 RASHI 

 CHASIDIC INSIGHTS 

68. See Numbers 25:5; below, 25:2.  69. Likutei Sichot, vol. 34, pp. 98-104.  70. Hitva’aduyot 5722, vol. 3, p. 209.  

17.  בראשית יג, טז. 18.  עיין ״מנחת שי״, פירושי רש״י על התורה, יוסף הלל, ובשאר מפרשי רש״י. 

"וִיבָרֵךְ  שׁוּב  מַהוּ  עָמִים.  פְּ אֶלֶף  כֶם  כָּ עֲלֵיכֶם  11  יֹסֵף 
ה  ה, אַתָּ א אָמְרוּ לוֹ: מֹשֶׁ ר לָכֶם"? אֶלָּ בֶּ ר דִּ אֲשֶׁ אֶתְכֶם כַּ
רוּךְ הוּא  דוֹשׁ בָּ בָר הִבְטִיחַ הַקָּ נוֹתֵן קִצְבָה לְבִרְכָתֵנוּ, כְּ
ר אִם יוּכַל אִישׁ לִמְנוֹת" וְגוֹ'! אָמַר  אֶת אַבְרָהָם17: "אֲשֶׁ
ר  אֲשֶׁ י הִיא, אֲבָל הוּא "יְבָרֵךְ אֶתְכֶם כַּ לִּ ֶ לָהֶם: זוֹ מִשּׁ
ל  לְקַבֵּ אֹמַר  אִם  י.  לְבַדִּ א  אֶשָּׂ לָכֶם":  12  אֵיכָה  ר  בֶּ דִּ
י לָכֶם: לֹא מֵעַצְמִי  אָמַרְתִּ כָר, לֹא אוּכַל, זוֹ הִיא שֶׁ שָׂ
רוּךְ הוּא: טָרְחֲכֶם.  דוֹשׁ בָּ י הַקָּ א מִפִּ אֲנִי אוֹמֵר לָכֶם אֶלָּ
טַרְחָנִין, הָיָה אֶחָד מֵהֶם רוֹאֶה  רָאֵל  יִשְׂ הָיוּ  שֶׁ ד  מְלַמֵּ
ין, אוֹמֵר: יֵשׁ לִי עֵדִים לְהָבִיא,  דִּ ינוֹ נוֹצֵחַ בַּ עַל דִּ אֶת בַּ
נִין:  יָּ דַּ עֲלֵיכֶם  אֲנִי  מוֹסִיף  לְהָבִיא,  רְאָיוֹת  לִי  יֵשׁ 
ה  מֹשֶׁ ים  הִקְדִּ יקוֹרְסִין,  אֶפִּ הָיוּ  שֶׁ ד  מְלַמֵּ אֲכֶם.  וּמַשַּׂ
א אֵינוֹ  מָּ ן עַמְרָם לָצֵאת, שֶׁ לָצֵאת, אָמְרוּ: מָה רָאָה בֶּ
ן  בֶּ רָאָה  מָה  אָמְרוּ:  לָצֵאת,  אֵחַר  יתוֹ!  בֵּ תוֹךְ  בְּ פוּי  שָׁ
וְיוֹעֵץ  ב  יוֹשֵׁ סְבוּרִים,  ם  אַתֶּ מָה  לָצֵאת,  לֹּא  שֶׁ עַמְרָם 
וְרִיבְכֶם.  בוֹת:  מַחֲשָׁ עֲלֵיכֶם  ב  וְחוֹשֵׁ עֵצוֹת,  עֲלֵיכֶם 
עַצְמְכֶם  הַזְמִינוּ  לָכֶם.  הָיוּ רוֹגְנִים:  13  הָבוּ  שֶׁ ד  מְלַמֵּ
מַה  ים,  נָשִׁ ךָ  עְתְּ דַּ עַל  עֲלֶה  תַּ וְכִי  ים.  אֲנָשִׁ בָר:  לַדָּ
סוּפִים:  כְּ חֲכָמִים.  יקִים:  צַדִּ ים"?  "אֲנָשִׁ לוֹמַר  לְמוּד  תַּ
אַל  ָ שּׁ שֶׁ הִיא  זוֹ  בָר,  דָּ מִתּוֹךְ  בָר  דָּ מְבִינִים  וּנְבֹנִים. 
ין חֲכָמִים לִנְבוֹנִים? חָכָם  י יוֹסֵי: מַה בֵּ אֲרִיּוֹס אֶת רַבִּ
לִרְאוֹת  ינָרִין  דִּ לוֹ  בִיאִין  מְּ שֶׁ כְּ יר,  עָשִׁ לְחָנִי  לְשֻׁ דּוֹמֶה 
דּוֹמֶה  נָבוֹן  וְתוֹהֵא;  ב  יוֹשֵׁ לוֹ  מְבִיאִין  אֵין  וּכְשֶׁ רוֹאֶה, 
רוֹאֶה,  לִרְאוֹת  מָעוֹת  לוֹ  בִיאִין  מְּ שֶׁ כְּ ר,  תַגָּ לְחָנִי  לְשֻׁ
לּוֹ: וִידֻעִים  ֶ ר וּמֵבִיא מִשּׁ אֵין מְבִיאִין לוֹ הוּא מְחַזֵּ וּכְשֶׁ
ף  א לְפָנַי מְעֻטָּ אִם בָּ רִים לָכֶם, שֶׁ נִכָּ הֵם  בְטֵיכֶם. שֶׁ לְשִׁ

וְאִם  הוּא  בֶט  שֵׁ וּמֵאֵיזֶה  הוּא  מִי  יוֹדֵעַ  אֵינִי  יתוֹ  טַלִּ בְּ
ם  לְתֶּ דַּ גִּ ם  אַתֶּ שֶׁ בּוֹ,  ירִין  מַכִּ ם  אַתֶּ אֲבָל  הוּא,  הָגוּן 
יכֶם.  רָאשֵׁ בְּ בְטֵיכֶם":  לְשִׁ "וִידֻעִים  נֶאֱמַר  לְכָךְ  אוֹתוֹ, 
בוֹד  הֶם כָּ הְיוּ נוֹהֲגִין בָּ תִּ דִים עֲלֵיכֶם, שֶׁ ים וּמְכֻבָּ רָאשִׁ
ל  מוֹתֵיהֶם שֶׁ אַשְׁ ימֵם. חָסֵר יוֹ"ד18, לָמֵד שֶׁ וְיִרְאָה: וַאֲשִׂ
הָיָה לָהֶם לִמְחוֹת  נֵיהֶם, שֶׁ י דַיָּ רָאשֵׁ לוּיוֹת בְּ רָאֵל תְּ יִשְׂ
וְגוֹ'.  אֹתִי  עֲנוּ  14  וַתַּ רָה:   הַיְשָׁ רֶךְ  לַדֶּ אוֹתָם  ן  וּלְכַוֵּ
יב:  לְהָשִׁ לָכֶם  הָיָה  לַהֲנָאַתְכֶם,  בָר  הַדָּ אֶת  ם  חֲלַטְתֶּ
לְמִידְךָ, לא  ךָ אוֹ מִתַּ י נָאֶה לִלְמֹד, מִמְּ ה, מִמִּ נוּ מֹשֶׁ רַבֵּ
בוֹתֵיכֶם,  י מַחְשְׁ א יָדַעְתִּ צְטַעַרְתָּ עָלֶיהָ — אֶלָּ נִּ ךָ, שֶׁ מִמְּ
ה, אִם  נִין הַרְבֵּ יָּ ו יִתְמַנּוּ עָלֵינוּ דַּ הֱיִיתֶם אוֹמְרִים: עַכְשָׁ
לָנוּ  א  נוֹשֵׂ וְהוּא  דּוֹרוֹן  לוֹ  מְבִיאִין  אָנוּ  ירֵנוּ  מַכִּ אֵין 
אוֹמְרִים:  ם  אַתֶּ ל,  מִתְעַצֵּ הָיִיתִי  אִם  לַעֲשׂוֹת.  נִים:  פָּ
ים  כְתִּ בְטֵיכֶם. מְשַׁ י שִׁ ח אֶת רָאשֵׁ ה מְהֵרָה:  15  וָאֶקַּ עֲשֵׂ
נֵי  אתֶם לְהִתְמַנּוֹת, עַל בְּ רֵיכֶם, עַל מִי בָּ דְבָרִים: אַשְׁ בִּ
אַחִים  קְרְאוּ  נִּ שֶׁ אָדָם  נֵי  בְּ עַל  וְיַעֲקֹב,  יִצְחָק  אַבְרָהָם 
חֲכָמִים  ים  אֲנָשִׁ ה:  חִבָּ לְשׁוֹן  וְכָל  וְנַחֲלָה  חֵלֶק  וְרֵעִים, 
בַע  ֶ מִשּׁ אַחַת  זוֹ  מָצָאתִי.  לֹא  נְבוֹנִים  אֲבָל  וִידֻעִים. 
לֹשׁ:  שָׁ א  אֶלָּ מָצָא  וְלֹא  ה,  לְמֹשֶׁ יִתְרוֹ  אָמַר  שֶׁ מִדּוֹת 
עֲלֵיכֶם.  ים  רָאשִׁ וִידֻעִים:  חֲכָמִים  יקִים,  צַדִּ ים  אֲנָשִׁ
ר,  מִמְכָּ ים בְּ ח, רָאשִׁ מִקָּ ים בְּ בוֹד, רָאשִׁ נְהֲגוּ בָהֶם כָּ תִּ שֶׁ
רֵי  ן, נִכְנָס אַחֲרוֹן וְיוֹצֵא רִאשׁוֹן: שָׂ א וּמַתָּ מַשָּׂ ים בְּ רָאשִׁ
ה  רֵי מֵאוֹת. אֶחָד מְמֻנֶּ ה עַל אֶלֶף: שָׂ אֲלָפִים. אֶחָד מְמֻנֶּ
אֵלּוּ  בְטֵיכֶם,  לְשִׁ עֲלֵיכֶם  יתִי  מִנִּ וְשֹׁטְרִים.  מֵאָה:  עַל 

נִין:   יָּ י הַדַּ רְצוּעָה עַל פִּ ין בִּ כִּ הַכּוֹפְתִין וְהַמַּ

יוֹסֵף  דַאֲבָהַתְכוֹן  אֱלָהָא  11 יְיָ 
וִיבָרֵךְ  זִמְנִין  אֲלַף  וַתְכוֹן  כְּ עֲלֵיכוֹן 
לְכוֹן:  יל  מַלֵּ דִי  מָא  כְּ יַתְכוֹן 
לְחוֹדִי טָרְחֲכוֹן  12 אֵיכְדֵין אֲסוֹבַר בִּ
לְכוֹן  13 הָבוּ  וְדִינְכוֹן:  וְעִסְקֵיכוֹן 
עָן  וּמַדְּ וְסוּכְלְתָנִין  ימִין  חַכִּ גֻּבְרִין 
עֲלֵיכוֹן:  ין  רֵישִׁ נּוּן  וַאֲמַנִּ בְטֵיכוֹן  לְשִׁ
וַאֲמַרְתּוּן  יָתִי  14 וַאֲתֵיבְתּוּן 
ד:  לְמֶעְבָּ לְתָּ  מַלֵּ דִי  מָא  תְגָּ פִּ ין  קִּ תַּ
בְטֵיכוֹן גֻּבְרִין  י שִׁ 15 וּדְבָרִית יָת רֵישֵׁ
ין  יתִי יַתְהוֹן רֵישִׁ עָן וּמַנֵּ ימִין וּמַדְּ חַכִּ
מָאוָתָא  נֵי  וְרַבָּ אַלְפִין  נֵי  רַבָּ עֲלֵיכוֹן 
עֲשׂוֹרְיָתָא  נֵי  וְרַבָּ ין  חַמְשִׁ נֵי  וְרַבָּ

בְטֵיכוֹן:  וְסָרְכִין לְשִׁ

11 You complained: Why did Moses express his 
blessing in a way that made the people feel obligat-
ed to challenge its scope? Could he not have made it 
clear that he was simply adding, so to speak, to the 
limitless blessing already promised by God?

Moses knew that God desires His people’s prayers 
and that their prayers and fervent desire are what 
elicits Divine bounty. He therefore spoke this way 
in order to arouse the Jews to pray and request 
God’s blessing themselves.70

ים  לֶף פְּעָמִ֑ ם אֶ֣ ם יֹסֵ֧ף עֲלֵיכֶ֛ם כָּכֶ֖ 11 יְהָֹוה֞ אֱלֹהֵ֣י אֲבֽוֹתֵכֶ֗

ם: ר דִּבֶּ֥ר לָכֶֽ אֲשֶׁ֖ ם כַּֽ ךְ אֶתְכֶ֔ יבָרֵ֣ וִֽ
ם:  יבְכֶֽ וְרִֽ ם  אֲכֶ֖ שַּֽׂ וּמַֽ טָרְחֲכֶ֥ם  י  לְבַדִּ֑ א  אֶשָּׂ֖ 12 אֵיכָ֥ה  שני 

לְשִׁבְטֵיכֶ֑ם  ים  ידֻעִ֖ וִֽ וּנְבֹנִי֛ם  ים  חֲכָמִ֧ ים  אֲנָשִׁ֨ ם  כֶ֠ לָ֠ 13 הָב֣וּ 

אמְר֔וּ טֽוֹב־הַדָּבָ֥ר  י וַתֹּ֣ עֲנ֖וּ אֹתִ֑ תַּֽ ם: 14 וַֽ אשֵׁיכֶֽ ם בְּרָֽ וַֽאֲשִׂימֵ֖
ם  שִׁבְטֵיכֶ֗ אֶת־רָאשֵׁ֣י  ח  15 וָֽאֶקַּ֞ עֲשֽׂוֹת:  לַֽ רְתָּ  אֲשֶׁר־דִּבַּ֖
י  ים עֲלֵיכֶ֑ם שָׂרֵ֨ ם רָאשִׁ֖ ן אוֹתָ֛ ים וָֽאֶתֵּ֥ ידֻעִ֔ ים חֲכָמִים֙ וִֽ אֲנָשִׁ֤
ים  טְרִ֖ ת וְשֹֽׁ י עֲשָׂרֹ֔ י חֲמִשִּׁים֙ וְשָׂרֵ֣ י מֵא֗וֹת וְשָׂרֵ֤ ים וְשָׂרֵ֣ אֲלָפִ֜

ם:  לְשִׁבְטֵיכֶֽ


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Deuteronomy 1:11-15 

63. Genesis 13:16.  64. Likutei Sichot, vol. 19, pp. 15-21.  65. Exodus 18:21.   66. Exodus 36:1.  67. Likutei Sichot, vol. 34, pp. 9-14.  

11 For I bless you that God, God of your forefathers, add to you a thousand times 
as many descendants as you presently number!’ When you heard me quantify my 
blessing to you—even though you understood that I meant ‘a thousandfold’ only 
figuratively—you complained that I was limiting your population growth, where-
as God had promised Abraham that his offspring would increase without limit.63 
I therefore replied to you, ‘I, being human, can only express my blessing in finite 
idioms. As for God, however, may He bless you as He spoke concerning you.’64

Second Reading 12 Returning to the subject of judging you, I said: ‘It could be 
argued that although judging you by myself entails awesome responsibility, it 
also earns great reward, so I should nonetheless want to judge you all by myself. 
But even if I wanted to, God has specifically instructed me not to do so. So how, 
then, can I bear this burden myself? Furthermore, you are constantly complicat-
ing the legal process with your troublesome penchant for always producing new 
evidence and witnesses; with your burdensome mistrust of me; and with your 
constant strife, because of which you are constantly going to court. How can I bear 
this all by myself?
13 Therefore, as God has instructed me to tell you, ready yourselves for the ap-
pointment of men who are God-fearing; who command respect for their integrity; 
who are unattached to their wealth; and who are righteous, wise (i.e., insightful), 
understanding (i.e., able to deduce new laws from legal precedent), and who are 
known among your tribes for their impeccable reputations.65 I will appoint them 
as your judges. Treat them as your heads, i.e., with proper respect, for as your 
judges they will be responsible for inculcating you with moral integrity and will 
therefore bear responsibility for your sins.’
14 Now, you should have protested this plan, insisting on being led and judged 
by me personally rather than by any disciple of mine. But you answered me and 
said, ‘The plan you have spoken is good for us,’ because you believed that judges 
of lesser stature would be open to accepting bribes. Moreover, when you saw that 
I was reluctant to implement this plan, you urged me to do it quickly.
15 In setting out to implement it, however, I only found a sufficient number of men 
who possessed three out of the seven qualities God told me to seek out: righteous-
ness, insight, and impeccable reputation. (I did indeed find men capable of basic 
deductive reasoning, just as I had when I was recruiting artisans to construct the 
Tabernacle and its furnishings,66 but I did not find men possessing sufficient de-
ductive powers to be able to derive new laws from legal precedent.67) I convinced 
these righteous, wise, and notable men to be the heads of your tribes by pointing 
out to them what an honor it would be to lead and judge the descendants of the 
patriarchs, the people whom God loves so dearly. I made them dignitaries over 
you by enjoining you to treat them with respect, giving them the first right to buy, 
sell, state their opinions, and enter or leave a room. I then appointed them as lead-
ers over thousands, leaders over hundreds, leaders over fifties, and leaders over 
tens. I made these judges responsible for not only rendering judgment but for ex-
ecuting justice, as well,68 but I also appointed floggers over your tribes to help the 
judges administer lashes if they were unable to do so themselves.69


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Second Reading

72. Sanhedrin 4:1.  

 RASHI 

19.  בְּשָׁמְעֲכֶם. 20.  שמות כ, ז. 21.  דברים ה, יא. 22.  משלי י, ה. 23.  שמואל ־א ט, יט. 24.  שם טז, ו. 25.  שם טז, ז. 

מְתוּנִים  הֱווּ  לָהֶם:  י  אָמַרְתִּ שֹׁפְטֵיכֶם.  אֶת  ה  16  וָאֲצַוֶּ
לֹשׁ, אַל  יִם וְשָׁ תַּ עַם אַחַת וּשְׁ א דִין לְפָנֶיךָ פַּ ין, אִם בָּ דִּ בַּ
א הֱיוּ  ה, אֶלָּ עָמִים הַרְבֵּ א דִין זֶה לְפָנַי פְּ בָר בָּ תֹּאמַר: כְּ
י  יתִים אָמַרְתִּ נִּ מִּ ֶ עֵת הַהִוא. מִשּׁ אִים וְנוֹתְנִים בּוֹ: בָּ נוֹשְׂ
רְשׁוּת  בִּ הֱיִיתֶם  עָבַר  לְשֶׁ עָבַר,  לְשֶׁ כִּ ו  עַכְשָׁ אֵין  לָהֶם: 
מֹעַ.  שָׁ בּוּר:  לַצִּ דִים  עְבָּ מְשֻׁ ם  אַתֶּ הֲרֵי  ו  עַכְשָׁ עַצְמְכֶם, 
מוֹר"21:  מוֹ: "זָכוֹר"20 וְ"שָׁ לַעַז19, כְּ לְשׁוֹן הֹוֶה, אודנ"ט בְּ
בָר אַחֵר:  בָרִים. דָּ אוֹגֵר עָלָיו דְּ ינוֹ שֶׁ עַל דִּ רוֹ. זֶה בַּ וּבֵין גֵּ
אַחִים,  ת  חֲלֻקַּ ין  בֵּ ירָה  דִּ עִסְקֵי  עַל  אַף  רוֹ",  גֵּ "וּבֵין 
ט.  פָּ שְׁ מִּ ירוּ פָנִים בַּ נּוּר לְכִירַיִם:  17  לֹא תַכִּ ין תַּ אֲפִלּוּ בֵּ
לוֹנִי  לֹּא יֹאמַר: אִישׁ פְּ נִים, שֶׁ יָּ יב הַדַּ ה לְהוֹשִׁ מֻנֶּ זֶה הַמְּ
קְרוֹבִי,  לוֹנִי  פְּ אִישׁ  ן;  דַיָּ יבֶנּוּ  אוֹשִׁ גִבּוֹר,  אוֹ  נָאֶה 
נִמְצָא  דִינִין.  בְּ קִי  בָּ אֵינוֹ  וְהוּא  עִיר,  בָּ ן  דַיָּ יבֶנּוּ  אוֹשִׁ
ב, מַעֲלֶה אֲנִי עַל מִי  ה אֶת הַחַיָּ אי וּמְזַכֶּ כַּ מְחַיֵּב אֶת הַזַּ
מָעוּן.  שְׁ דֹל תִּ גָּ טֹן כַּ קָּ ין: כַּ דִּ נִים בַּ יר פָּ אִלּוּ הִכִּ הוּ כְּ נָּ מִּ שֶׁ
מֵאָה  ל  שֶׁ דִין  כְּ רוּטָה  פְּ ל  שֶׁ ין  דִּ עָלֶיךָ  חָבִיב  הֵא  יְּ שֶׁ
לְאַחֲרֶיךָ.  קֶנּוּ  תְסַלְּ לֹא  לְפָנֶיךָ  וּבָא  קָדַם  אִם  שֶׁ מָנֶה, 
לֹּא  שֶׁ תַרְגּוּמוֹ,  כְּ מָעוּן"  שְׁ תִּ דֹל  גָּ כַּ טֹן  קָּ "כַּ אַחֵר:  בָר  דָּ

לְפַרְנְסוֹ,  וּמִצְוָה  יר  עָשִׁ וַחֲבֵרוֹ  הוּא  עָנִי  זֶה  תֹאמַר: 
בָר אַחֵר:  נְקִיּוּת. דָּ רְנֵס בִּ ה אֶת הֶעָנִי וְנִמְצָא מִתְפַּ אֲזַכֶּ
זֶה  יר  עָשִׁ ל  שֶׁ בוֹדוֹ  כְּ פּוֹגֵם  אֲנִי  הֵיאַךְ  תֹאמַר:  לֹּא  שֶׁ
אֹמַר  לַחוּץ  יֵּצֵא  וּכְשֶׁ ו,  עַכְשָׁ נּוּ  אֲזַכֶּ ינָר,  דִּ בִיל  שְׁ בִּ
נֵי אִישׁ. לֹא  ה חַיָּב לוֹ: לֹא תָגוּרוּ מִפְּ אַתָּ ן לוֹ, שֶׁ לוֹ: תֶּ
בָרֶיךָ  דְּ תַכְנִיס  לֹא  תָגוּרוּ",  "לֹא  אַחֵר:  בָר  דָּ תִירָאוּ. 
ט לֵאלֹהִים  פָּ שְׁ י הַמִּ יִץ"22: כִּ קַּ נֵי אִישׁ, לְשׁוֹן "אֹגֵר בַּ מִפְּ
ה מַזְקִיקֵנִי  ין אַתָּ לֹּא כַדִּ ה שֶׁ ה נוֹטֵל מִזֶּ אַתָּ ֶ הוּא. מַה שּׁ
קְרִבוּן  תַּ ט:  פָּ שְׁ הַמִּ עָלַי  יתָ  הִטֵּ שֶׁ נִמְצָא  לוֹ,  לְהַחֲזִיר 
נוֹת צְלָפְחָד.  ט בְּ פַּ נּוּ מִשְׁ ק מִמֶּ לֵּ בָר זֶה נִסְתַּ אֵלַי. עַל דָּ
אוּל23: "אָנֹכִי הָרֹאֶה", אָמַר לוֹ  מוּאֵל אָמַר לְשָׁ וְכֵן שְׁ
ה  אַתָּ אֵין  שֶׁ אֲנִי מוֹדִיעֲךָ  שֶׁ יךָ,  חַיֶּ רוּךְ הוּא:  בָּ דוֹשׁ  הַקָּ
וִד24:  דָּ אֶת  לִמְשֹׁחַ  א  בָּ שֶׁ כְּ הוֹדִיעוֹ?  וְאֵימָתַי  רוֹאֶה. 
יחוֹ", אָמַר  מְשִׁ נֶגֶד ה'  אַךְ  וַיֹּאמֶר  רְא אֶת אֱלִיאָב  "וַיַּ
רוּךְ הוּא: וְלֹא אָמַרְתָּ אָנֹכִי הָרוֹאֶה, "אַל  דוֹשׁ בָּ לוֹ הַקָּ
עֲשׂוּן.  ר תַּ בָרִים אֲשֶׁ ל הַדְּ ט אֶל מַרְאֵהוּ"25:  18  אֵת כָּ בֵּ תַּ
ינֵי מָמוֹנוֹת לְדִינֵי נְפָשׁוֹת:   ין דִּ בֵּ בָרִים שֶׁ רֶת הַדְּ אֵלּוּ עֲשֶׂ

נָא  עִדָּ בְּ נֵיכוֹן  יָּ דַּ יָת  דִית  16 וּפַקֵּ
אֲחֵיכוֹן  בֵין  מָעוּ  שְׁ לְמֵימָר  הַהִיא 
וּבֵין  בְרָא  גַּ ין  בֵּ טָא  קוּשְׁ וּתְדֻנּוּן 
17 לָא  יּוֹרֵהּ:  גִּ וּבֵין  אֲחוּהִי 
י  מִלֵּ דִינָא  בְּ ין  אַפִּ מוֹדְעוּן  תְּ תִשְׁ
מְעוּן לָא תִדְחֲלוּן  שְׁ א תִּ זְעֵירָא כְרַבָּ
הוּא  ייָ  דַּ דִינָא  אֲרֵי  בְרָא  גַּ קֳדָם  מִן 
קָרְבוּן  תְּ כוֹן  מִנְּ י  יִקְשֵׁ י  דִּ מָא  וּפִתְגָּ
דִית יַתְכוֹן  הּ: 18 וּפַקֵּ מְעִנֵּ לְוָתִי וְאֶשְׁ
י  דִּ מַיָּא  תְגָּ פִּ ל  כָּ יָת  הַהִיא  נָא  עִדָּ בְּ

דוּן: תַעְבְּ

ין־ בֵּֽ עַ  שָׁמֹ֤ ר  לֵאמֹ֑ וא  הַהִ֖ בָּעֵת֥  ם  פְטֵיכֶ֔ אֶת־שֹׁ֣ 16 וָֽאֲצַוֶּה֙ 

גֵּרֽוֹ:  וּבֵ֥ין  יו  ין־אָחִ֖ וּבֵֽ ישׁ  ין־אִ֥ בֵּֽ דֶק  צֶ֔ ם  וּשְׁפַטְתֶּ֣ אֲחֵיכֶם֙ 
לֹ֤א  תִּשְׁמָע֔וּן  כַּגָּדֹל֙  ן  כַּקָּטֹ֤ ט  בַּמִּשְׁפָּ֗ ים  פָנִ֜ ירוּ  17 לֹֽא־תַכִּ֨

וְהַדָּבָר֙  ה֑וּא  ים  אלֹהִ֣ לֵֽ ט  הַמִּשְׁפָּ֖ י  כִּ֥ ישׁ  מִפְּנֵי־אִ֔ תָג֨וּרוּ֙ 
18 וָֽאֲצַוֶּה֥  יו:  וּשְׁמַעְתִּֽ י  אֵלַ֖ תַּקְרִב֥וּן  ם  מִכֶּ֔ יִקְשֶׁ֣ה  אֲשֶׁ֣ר 

עֲשֽׂוּן:  ים אֲשֶׁ֥ר תַּֽ ת כָּל־הַדְּבָרִ֖ וא אֵ֥ ם בָּעֵת֣ הַהִ֑ אֶתְכֶ֖

� A CLOSER LOOK �
[continued...] of the defendant. (5) In a civil case, 
apprentice judges may speak either in favor of or 
against the defendant; in capital cases, they may 
speak only in his favor. (6) In civil cases, a judge 
may retract his vote either in favor of or against a 
defendant; in capital cases, he may retract it only 
if it was against the defendant. (7) In civil cases, 
if the court’s discussion of the case continues into 
the night, the judges may render their decision 
at night; in capital cases, they must postpone 
rendering their decision until the following day. 
(8) In a civil case, if the court decides against the 

defendant, they may pronounce their verdict on 
the same day the case was discussed; in a capital 
case, they must wait until the next day to pro-
nounce the verdict in order to allow time for  
additional evidence to be brought in his favor. 
(9) In civil cases, the eldest judge gives his opin-
ion first, but in capital cases, the youngest gives 
his opinion first in order that no judge be influ-
enced by the opinion of an elder judge. (10) A 
judge of illegitimate birth may serve in a civil 
case, but not in a capital case.72
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Deuteronomy 1:16-18 

71. Igrot Kodesh Admor Mehorayatz, vol. 4, pp. 96 ff.  

 CHASIDIC INSIGHTS 

16 I commanded your judges at that time, saying, ‘You are no longer private in-
dividuals; you are now public servants. Therefore, hear disputes between your 
brothers and deliberate over them repeatedly, even if you have adjudicated simi-
lar cases in the past and would thus be inclined to render a hasty decision. Fur-
thermore, judge justly between every man and his fellow, even in cases between 
people when one litigant makes accusations without producing evidence, and 
even in seemingly petty disputes over the division of inherited property.
17 When you appoint other judges, you must not favor persons with respect to 
criteria other than their ability to judge correctly; if you do, I will hold the one 
who made the appointment responsible for his appointee’s errors in judgment. 
You must hear a dispute involving a small amount of money just as readily as 
a dispute involving a large amount; do not postpone the former in deference to 
the latter. In addition, you must hear the claims of a poor person in the same 
impartiality with which you hear those of a rich person: do not rule in favor of 
a guilty poor person in order to force his rich litigant to support him, and do not 
rule publicly in favor of a guilty rich person in order to safeguard his reputation 
and then tell him privately that he is really guilty and should pay the innocent 
poor person his due. You must neither fear any man nor withhold your words 
on account of any man, for the ultimate responsibility for correct judgment 
is God’s: if you pervert justice, God will be forced to redress any injustice you 
have caused. Bring to me any case that is too difficult for you and I will hear  
it myself.’
18 At that time, I commanded you to do all the things you should do in order to 
differentiate between civil and capital cases.

16 Hear between your brothers: The Ba’al Shem 
Tov interpreted this phrase allegorically:
Hear: One who has a spiritual sense of hearing can 
“hear” (i.e., be sensitive to) God’s boundless love 
for every Jew.
Between your brothers: The root of the Hebrew word 
for “between” (bein) is the same as that of the word 
for “understanding” (binah). Thus, a person with 
a spiritual sense of hearing understands the innate 

greatness of your brothers—i.e., of every Jew—and 
will therefore appreciate them and socialize with 
them. Therefore,
Hear: If someone desires to reach such a level of 
spiritual sensitivity—
Between your brothers: he should associate with the 
simple folk and be sensitive to the fact that each and 
every Jew, even the simplest among them, is “your 
brother.”71

� A CLOSER LOOK �
[18] I commanded you: The following are the 
procedural differences between civil and capi-
tal cases: (1) Civil cases may be adjudicated by 
a court of three judges; capital cases require a 
court of 23 judges. (2) In civil cases, the argu-
ments presented first may be either in favor of 
or against the defendant; in capital cases, the 
arguments presented first must be in favor of 

the defendant. (3) In civil cases, a ruling against 
the defendant may be decided by a majority of 
one; in capital cases, a ruling against the de-
fendant requires a majority of two. (4)  In civil 
cases, if further evidence is produced after the 
verdict has been pronounced, it may be used to 
reverse the verdict either in favor of or against 
the defendant; in capital cases, only in favor 
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Third Reading

 RASHI 

26.  ה, יט ־כ. 

קוֹרוֹת  כְּ ים  נְחָשִׁ בּוֹ  הָיוּ  שֶׁ וְהַנּוֹרָא.  דוֹל  הַגָּ ר  דְבָּ 19  הַמִּ
כֶם.  לְּ כֻּ אֵלַי  קְרְבוּן  22  וַתִּ תוֹת:   קְשָׁ כִּ ים  וְעַקְרַבִּ
אֵלַי  קְרְבוּן  "וַתִּ אוֹמֵר26:  הוּא  ן  וּלְהַלָּ עִרְבּוּבְיָא,  בְּ
הֶרְאָנוּ"  הֵן  וַתֹּאמְרוּ  וְזִקְנֵיכֶם  בְטֵיכֶם  שִׁ י  רָאשֵׁ ל  כָּ
דִים  מְכַבְּ יְלָדִים  הוֹגֶנֶת,  הָיְתָה  קְרִיבָה  אוֹתָהּ  וְגוֹ'. 
אֶת  דִים  מְכַבְּ וּזְקֵנִים  לִפְנֵיהֶם,  לָחוּם  וּשְׁ קֵנִים  הַזְּ אֶת 
אֵלַי  קְרְבוּן  "וַתִּ אן  כָּ אֲבָל  לִפְנֵיהֶם,  לָלֶכֶת  ים  הָרָאשִׁ
קֵנִים וּזְקֵנִים  עִרְבּוּבְיָא, יְלָדִים דּוֹחֲפִין אֶת הַזְּ כֶם" בְּ לְּ כֻּ
אֵיזֶה לָשׁוֹן  בָר. בְּ בוּ אֹתָנוּ דָּ ים: וְיָשִׁ דּוֹחֲפִין אֶת הָרָאשִׁ
אֵין  רֶךְ שֶׁ הּ. אֵין דֶּ ר נַעֲלֶה בָּ רֶךְ אֲשֶׁ רִים: אֶת הַדֶּ הֵם מְדַבְּ
ה  חִלָּ תְּ אֲלֵיהֶן.  נָבֹא  ר  אֲשֶׁ הֶעָרִים  וְאֵת  עַקְמִימוּת:  הּ  בָּ
בְעֵינֵי  וְלֹא  עֵינַי  בְּ בָר.  הַדָּ עֵינַי  בְּ יטַב  23  וַיִּ לִכְבּוֹשׁ:  
אֲמָרָהּ  לָמָה  טוֹב,  הָיָה  ה  מֹשֶׁ עֵינֵי  בְּ וְאִם  קוֹם.  הַמָּ
לִי  מְכֹר  לַחֲבֵרוֹ:  אוֹמֵר  שֶׁ לְאָדָם  ל  מָשָׁ תּוֹכָחוֹת?  בַּ

יוֹן? אָמַר  ה לִי לְנִסָּ חֲמוֹרְךָ זֶה, אָמַר לוֹ: הֵן. נוֹתְנוֹ אַתָּ
רָאָה  שֶׁ יוָן  כֵּ הֵן.  לוֹ:  אָמַר  וּגְבָעוֹת?  הָרִים  בֶּ הֵן.  לוֹ: 
טוּחַ הוּא זֶה  לִבּוֹ: בָּ לוּם, אָמַר הַלּוֹקֵחַ בְּ בוֹ כְּ אֵין מְעַכְּ שֶׁ
ד אָמַר לוֹ: טֹל מְעוֹתֶיךָ וְאֵינִי  לֹּא אֶמְצָא בוֹ מוּם, מִיָּ שֶׁ
א  מָּ שֶׁ לְדִבְרֵיכֶם,  הוֹדֵיתִי  אֲנִי  אַף   — ה  מֵעַתָּ הוּ  מְנַסֵּ
ם  ם לֹא חֲזַרְתֶּ ב, וְאַתֶּ אֵינִי מְעַכֵּ רְאוּ שֶׁ תִּ שֶׁ חְזְרוּ בָכֶם כְּ תַּ
תִים  כֶם, מִן הַמְסֻלָּ בָּ רוּרִים שֶׁ ם. מִן הַבְּ ח מִכֶּ כֶם: וָאֶקַּ בָּ
יד  מַגִּ בֶט.  ָ לַשּׁ אֶחָד  אִישׁ  ים  אֲנָשִׁ ר  עָשָׂ נֵים  שְׁ כֶם:  בָּ שֶׁ
יד  כֹּל. מַגִּ הֶם:  24  עַד נַחַל אֶשְׁ בֶט לֵוִי עִמָּ לֹּא הָיָה שֵׁ שֶׁ
הָלְכוּ  שֶׁ ד  מְלַמֵּ אֹתָהּ.  לוּ  וַיְרַגְּ סוֹפוֹ:  ם  שֵׁ עַל  קְרָא  נִּ שֶׁ
אֵלֵינוּ.  25  וַיּוֹרִדוּ  וָעֵרֶב:   תִי  שְׁ אוֹמָנִין  עָה  אַרְבָּ בָהּ 
וַיֹּאמְרוּ  הָאֲרָצוֹת:  ל  מִכָּ בוֹהָה  גְּ רָאֵל  יִשְׂ אֶרֶץ  שֶׁ יד  מַגִּ
וְכָלֵב:   עַ  יְהוֹשֻׁ טוֹבָתָהּ,  אָמְרוּ  שֶׁ הֵם  מִי  הָאָרֶץ.  טוֹבָה 

נֶגֶד מַאֲמָרוֹ:   ם כְּ מְרוּ. לְשׁוֹן הַתְרָסָה, הִתְרַסְתֶּ 26  וַתַּ

ל  כָּ יכְנָא יָת  וְהַלִּ 19 וּנְטַלְנָא מֵחֹרֵב 
י  דִּ הַהוּא  וּדְחִילָא  א  רַבָּ רָא  מַדְבְּ

מָא  חֲזֵיתוּן אֹרַח טוּרָא דֶאֱמוֹרָאָה כְּ

וַאֲתֵינָא  יָתָנָא  אֱלָהָנָא  יְיָ  יד  פַקֵּ דִי 

לְכוֹן  20 וַאֲמָרִית  יאָה:  גֵּ רְקַם  עַד 

ייָ  דַּ דֶאֱמוֹרָאָה  טוּרָא  עַד  אֲתֵיתוּן 

יְיָ  יְהַב  21 חֲזִי  לָנָא:  יָהֵב  אֱלָהָנָא 

אֱלָהָךְ קֳדָמָךְ יָת אַרְעָא סַק אַחֲסֵין 

דַאֲבָהָתָךְ  אֱלָהָא  יְיָ  יל  מַלֵּ דִי  מָא  כְּ

בָר:  תִתְּ וְלָא  תִדְחַל  לָא  לָךְ 

כוֹן וַאֲמַרְתּוּן  לְּ 22 וּקְרֵיבְתּוּן לְוָתִי כֻּ
לָנָא  לוּן  וִיאַלְּ קֳדָמָנָא  גֻּבְרִין  לַח  נִשְׁ

מָא יָת  תְגָּ יָת אַרְעָא וִיתִיבוּן יָתָנָא פִּ

י  דִּ קִרְוַיָּא  וְיָת  הּ  בַּ ק  נִסַּ י  דִּ אָרְחָא 

מָא  תְגָּ עֵינַי פִּ פַר בְּ נֵעוֹל לְהֵן: 23 וּשְׁ

גֻּבְרִין  ר  עֲשַׂ רֵין  תְּ כוֹן  מִנְּ וּדְבָרִית 

נִיוּ  24 וְאִתְפְּ בְטָא:  לְשִׁ חַד  בְרָא  גַּ

נַחֲלָא  עַד  וַאֲתוֹ  לְטוּרָא  וּסְלִיקוּ 

25 וּנְסִיבוּ  יָתַהּ:  ילוּ  וְאַלִּ לָא  דְאַתְכָּ

וַאֲחִיתוּ  דְאַרְעָא  א  מֵאִבָּ בִידֵיהוֹן 

וַאֲמָרוּ  מָא  פִתְגָּ יָתָנָא  וַאֲתִיבוּ  לָנָא 

ייָ אֱלָהָנָא יָהֵב לָנָא:  טָבָא אַרְעָא דַּ

וְסָרֵיבְתּוּן  ק  לְמִסָּ אֲבִיתוּן  26 וְלָא 
עַל מֵימְרָא דַייָ אֱלָהֲכוֹן: 

א  וְהַנּוֹרָ֨ הַגָּדוֹל֩  כָּל־הַמִּדְבָּ֣ר  ת  אֵ֣ לֶךְ  וַנֵּ֡ ב  חֹרֵ֗ מֵֽ ע  19 וַנִּסַּ֣

יְהָֹוה֥  צִוָּה֛  אֲשֶׁ֥ר  כַּֽ י  אֱמֹרִ֔ הָֽ הַ֣ר  רֶךְ  דֶּ֚ ם  רְאִיתֶ֗ הַה֜וּא אֲשֶׁ֣ר 
אֲלֵכֶ֑ם  ר  20 וָֽאֹמַ֖ עַ:  בַּרְנֵֽ קָדֵ֥שׁ  ד  עַ֖ א  וַנָּבֹ֕ נוּ  אֹתָ֑ ינוּ  אֱלֹהֵ֖
נוּ:  לָֽ ן  נֹתֵ֥ ינוּ  אֱלֹהֵ֖ אֲשֶׁר־יְהָֹוה֥  י  אֱמֹרִ֔ הָֽ עַד־הַ֣ר  בָּאתֶם֙ 
שׁ  רֵ֗ עֲלֵה֣  רֶץ  אֶת־הָאָ֑ לְפָנֶי֖ךָ  אֱלֹהֶ֛יךָ  יְהָֹוה֧  ן  נָתַ֨ ה  אֵ֠ 21 רְ֠

וְאַל־ א  אַל־תִּירָ֖ ךְ  לָ֔ יךָ֙  אֲבֹתֶ֨ אֱלֹהֵ֤י  יְהָֹוה֜  ר  דִּבֶּ֨ אֲשֶׁר֩  כַּֽ
ת: תֵּחָֽ

ה אֲנָשִׁים֙  אמְר֗וּ נִשְׁלְחָ֤ וַתֹּֽ שלישי 22 וַתִּקְרְב֣וּן אֵלַי֮ כֻּלְּכֶם֒ 

אֶת־ ר  דָּבָ֔ נוּ֙  אֹתָ֨ בוּ  וְיָשִׁ֤ רֶץ  אֶת־הָאָ֑ נוּ  וְיַחְפְּרוּ־לָ֖ ינוּ  לְפָנֵ֔
ן:  אֲלֵיהֶֽ א  נָבֹ֖ אֲשֶׁ֥ר  ים  עָרִ֔ הֶֽ וְאֵת֙  הּ  עֲלֶה־בָּ֔ נַֽ אֲשֶׁ֣ר  רֶךְ֙  הַדֶּ֨
ים  אֲנָשִׁ֔ עָשָׂ֣ר  שְׁנֵי֣ם  מִכֶּם֙  ח  וָֽאֶקַּ֤ הַדָּבָ֑ר  בְּעֵינַ֖י  ב  23 וַיִּיטַ֥

אוּ עַד־נַחַ֣ל  וַיָּבֹ֖ רָה  וַיַּֽעֲל֣וּ הָהָ֔ בֶט: 24 וַיִּפְנוּ֙  ד לַשָּֽׁ ישׁ אֶחָ֖ אִ֥
דוּ  רֶץ וַיּוֹרִ֖ י הָאָ֔ הּ: 25 וַיִּקְח֤וּ בְיָדָם֙ מִפְּרִ֣ יְרַגְּל֖וּ אֹתָֽ ל וַֽ אֶשְׁכֹּ֑
אֲשֶׁר־ רֶץ  הָאָ֔ טוֹבָ֣ה  אמְר֔וּ  וַיֹּ֣ דָבָר֙  נוּ  אֹתָ֤ בוּ  וַיָּשִׁ֨ אֵלֵ֑ינוּ 
וַתַּמְר֕וּ  עֲלֹ֑ת  לַֽ ם  אֲבִיתֶ֖ 26 וְלֹ֥א  נוּ:  לָֽ ן  נֹתֵ֥ ינוּ  אֱלֹהֵ֖ יְהָֹוה֥ 

ם:  י יְהָֹו֖ה אֱלֹֽהֵיכֶֽ אֶת־פִּ֥



giving you a land that you considered inferior to Egypt. So you joined the spies 
and rebelled against the commandment of God, your God.



devarim

25
12

Deuteronomy 1:19-26 

73. Numbers 12:16.  74. Exodus 23:20, 23, 27; 34:11, and below, vv. 30-33.  75. Numbers 13:2.  76. See also Exodus 33:1.  77. Numbers 
14:7 ff.  

Rebuke Regarding the Scouts
19 After we established the judiciary as God had commanded us, we journeyed 
from Horeb and traversed that entire great and frightening desert, which, as you 
saw, abounded with giant serpents and scorpions. We traveled toward the moun-
tain of the Amorites, as God, our God, had commanded us, and we came as far 
as Ritmah, opposite Kadesh Barnea.73

20 I said to you there, ‘You have arrived at the mountain of the Amorites, the 
strategic high ground of the land that God, our God, is giving us.
21 Behold, God, your God, has set the land before you. Go up and take posses-
sion of it, as God, God of your fathers, has spoken to you. You should be neither 
afraid nor terrified, since God will lead you and do battle for you.’74

Third Reading 22 But when you heard that the time had come to confront the na-
tions living in the Promised Land, you panicked. All of you (except for the tribe of 
Levi) approached me as an unruly mob, disregarding any hierarchy of age, rank, 
or social status. Instead of trusting in God, you said, ‘Let us send men ahead of us 
so that they will search out the land for us; tell us what language its inhabitants 
speak; seek out the easiest, most direct route by which we will go up; and deter-
mine which cities we should approach first to conquer.’
23 God was displeased by your desire to employ these natural strategies of con-
ducting a conquest, since this evinced a lack of faith in His promise that you would 
conquer the land miraculously. But the plan you proposed actually pleased me, 
since I thought that if I would agree to send scouts, my confidence in the positive 
outcome of their expedition would quiet your fears, and you would withdraw 
your request. But this tactic did not work: you did not withdraw your request. So I 
acquiesced to it and took twelve of the best and finest men from among you, one 
man for every tribe75—except for that of Levi, since they had not requested repre-
sentation among the scouts.
24 The scouts turned north and ascended the mountain of the Amorites. They 
came to the valley that would be called the valley of Eshkol [‘cluster’ of grapes] on 
account of the grapes they took from it to show you, and also spied out the entire 
length and breadth of the land.
25 They took some of the fruit of the land in their hands and brought it down 
to us—‘down,’ since the Land of Israel is considered the ‘top’ of the world76—and 
brought us back word. They said that just as the fruit of the land is abnormally 
large, so are the people who live in it. They thus tried to convince you that it was 
impossible to conquer the land by natural means. They then tried to persuade you 
that God would not assist you supernaturally, either. But Joshua and Caleb said, 
‘The land that God, our God, is giving us is good, and God will surely help us 
conquer it.’77

26 But although you did not fully accept the spies’ contention that the land was 
unconquerable, you nonetheless did not want to go up, for you resented God for 


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Third Reading

 RASHI 

27.  משלי יח, ח. 28.  איוב ל, ו. 29.  פסוק ל. 30.  שמות יד, יט. 31.  שמות יג, כא. 32.  תהלים כו, ז. 33.  מלכים ־ב ט, טו. 34.  במדבר יג, כב. 

אָדָם  ן" —  נִרְגָּ בְרֵי  "דִּ וְכֵן27:  הָרָע,  לָשׁוֹן  רָגְנוּ.  27  וַתֵּ
אוֹהֵב  הָיָה  וְהוּא  אֹתָנוּ.  ה'  נְאַת  שִׂ בְּ ה:  בָּ דִּ הַמּוֹצִיא 
ל הֶדְיוֹט אוֹמֵר:  ם שׂוֹנְאִים אוֹתוֹ, מְשַׁ אֶתְכֶם, אֲבָל אַתֶּ
נְאַת ה'  שִׂ הּ עֲלָךְ: בְּ ךְ עַל רַחֲמָךְ, מָה דִבְלִבֵּ מָה דִבְלִבָּ
נְאָה הָיְתָה,  אֹתָנוּ הוֹצִיאָנוּ מֵאֶרֶץ מִצְרָיִם. הוֹצָאָתוֹ לְשִׂ
לוֹ  וְיֵשׁ  בָנִים,  נֵי  שְׁ לוֹ  הָיוּ  שֶׁ וָדָם  ר  שָׂ בָּ לְמֶלֶךְ  ל  מָשָׁ
לְמִי  עַל,  בַּ ל  שֶׁ וְאַחַת  קְיָא  שַׁ ל  שֶׁ אַחַת  דוֹת  שָׂ י  תֵּ שְׁ
הוּא שׂוֹנֵא נוֹתֵן  קְיָא וּלְמִי שֶׁ ל שַׁ הוּא אוֹהֵב נוֹתֵן שֶׁ שֶׁ
ילוּס  נִּ שֶׁ הִיא,  קְיָא  שַׁ ל  שֶׁ מִצְרַיִם  אֶרֶץ  עַל.  בַּ ל  שֶׁ לוֹ 
עַל, וְהוֹצִיאָנוּ  ל בַּ נַעַן שֶׁ קֶה אוֹתָהּ, וְאֶרֶץ כְּ עוֹלֶה וּמַשְׁ
דֹלֹת  גְּ נַעַן:  28  עָרִים  כְּ לָנוּ אֶת אֶרֶץ  צְרַיִם לָתֵת  מִמִּ
תוּבִים לְשׁוֹן הֲבַאי:  29  לֹא  רוּ הַכְּ בְּ מָיִם. דִּ ָ שּׁ וּבְצוּרֹת בַּ
עֲרוּץ  תַרְגּוּמוֹ, וְדוֹמֶה לו28ֹ: "בַּ בִירָה כְּ תַעַרְצוּן. לְשׁוֹן שְׁ

לָכֶם.  חֵם  30  יִלָּ נְחָלִים:   בֹּר  לִשְׁ  — כֹּן"  לִשְׁ נְחָלִים 
ר רָאִיתָ. מוּסָב עַל מִקְרָא  ר אֲשֶׁ דְבָּ בִילְכֶם:  31  וּבַמִּ שְׁ בִּ
מִצְרַיִם",  כֶם בְּ ה אִתְּ ר עָשָׂ כֹל אֲשֶׁ מַעְלָה הֵימֶנּו29ּ: "כְּ לְּ שֶׁ
אֲךָ" וְגוֹ':  ר נְשָׂ ר רָאִיתָ אֲשֶׁ ר — "אֲשֶׁ דְבָּ מִּ ה אַף בַּ וְעָשָׂ
ע  סַּ י אֵצֶל30 "וַיִּ תִּ רַשְׁ פֵּ מוֹ שֶׁ נוֹ. כְּ א אִישׁ אֶת בְּ ר יִשָּׂ אֲשֶׁ כַּ
וְגוֹ',  רָאֵל"  יִשְׂ מַחֲנֵה  לִפְנֵי  הַהֹלֵךְ  הָאֱלֹהִים  מַלְאַךְ 
בּוֹתוֹ  רֶךְ וּבְנוֹ לְפָנָיו וּבָאוּ לִסְטִים לִשְׁ דֶּ ךְ בַּ ל לִמְהַלֵּ מָשָׁ
לַהֲבִיאֲכֶם  מַבְטִיחֲכֶם  הוּא  שֶׁ ה.  הַזֶּ בָר  32  וּבַדָּ וְכוּ':  
מוֹ  אֶל הָאָרֶץ, "אֵינְכֶם מַאֲמִינִים" בּוֹ:  33  לַרְאֹתְכֶם. כְּ
מִעַ  רֶךְ", וְכֵן32: "לַשְׁ "לְהַרְאוֹתְכֶם". וְכֵן31: "לַנְחֹתָם הַדֶּ
ר  יִזְרְעֶאל":  36  אֲשֶׁ יד בְּ קוֹל תּוֹדָה", וְכֵן33: "לָלֶכֶת לַגִּ בְּ

בֹא עַד חֶבְרוֹן":   אֱמַר34: "וַיָּ נֶּ הּ. חֶבְרוֹן, שֶׁ רַךְ בָּ דָּ

נֵיכוֹן  כְּ מַשְׁ בְּ 27 וְאִתְרַעַמְתּוּן 
קָנָא  אַפְּ יָתָנָא  יְיָ  דְסָנֵי  בִּ וַאֲמַרְתּוּן 
יָתָנָא  לְמִמְסַר  דְמִצְרָיִם  מֵאַרְעָא 
יצָיוּתָנָא:  לְשֵׁ דֶאֱמוֹרָאָה  ידָא  בִּ
אֲחָנָא  סָלְקִין  אֲנַחְנָא  28 לְאָן 
רַב  עַם  לְמֵימַר  נָא  לִבָּ יָת  תְבָרוּ 
וּכְרִיכָן  רַבְרְבָן  קִרְוִין  נָא  מִנָּ יף  וְתַקִּ
רַיָּא  גִבָּ נֵי  בְּ וְאַף  מַיָּא  שְׁ צֵית  עַד 
לָא  לְכוֹן  29 וַאֲמָרִית  ן:  תַמָּ חֲזֵינָא 
הוֹן: 30 יְיָ  בְרוּן וְלָא תִדְחֲלוּן מִנְּ תִתַּ
מֵימְרֵהּ  קֳדָמֵיכוֹן  ר  מְדַבַּ דִּ אֱלָהֲכוֹן 
כוֹן  עִמְּ עֲבַד  י  דִּ כֹל  כְּ לְכוֹן  יְגִיחַ 
רָא  31 וּבְמַדְבְּ לְעֵינֵיכוֹן:  מִצְרַיִם  בְּ
אֱלָהָךְ  יְיָ  סוֹבְרָךְ  י  דִּ חֲזֵיתָא  י  דִּ
כָל  בְּ רֵהּ  בְּ יָת  בַר  גְּ דִי מְסוֹבַר  מָא  כְּ
מֵיתֵיכוֹן  עַד  יכְתּוּן  הַלֵּ י  דִּ אָרְחָא 
מָא  32 וּבְפִתְגָּ הָדֵין:  אַתְרָא  עַד 
מֵימְרָא  בְּ מְהֵימְנִין  לֵיתֵיכוֹן  הָדֵין 
קֳדָמֵיכוֹן  ר  מְדַבַּ 33 דִּ אֱלָהֲכוֹן:  דַייָ 
ית  בֵּ אֲתַר  לְכוֹן  לְאַתְקָנָא  אָרְחָא  בְּ
עַמּוּדָא  בְּ רָיוּתְכוֹן  לְאַשְׁ רֵי  מֵישְׁ
לְאַחֲזָיוּתְכוֹן  לֵילְיָא  בְּ א  ָ דְאֶשּׁ
וּבְעַמּוּדָא  הּ  בַּ תְהָכוּן  י  דִּ אָרְחָא  בְּ
קֳדָם  מִיעַ  34 וּשְׁ ימָמָא:  בִּ דַעֲנָנָא 
ים  וְקַיִּ וּרְגֵז  מֵיכוֹן  תְגָּ פִּ קָל  יָת  יְיָ 
גֻבְרַיָּא  בְּ גְבַר  יֶחֱזֵי  35 אִם  לְמֵימָר: 
א הָדֵין יָת אַרְעָא  רָא בִישָׁ ין דָּ הָאִלֵּ
ן לַאֲבָהַתְכוֹן:  י קַיֵּמִית לְמִתַּ טַבְתָא דִּ
הוּא  יְפֻנֶּה  ר  בַּ לֵב  כָּ 36 אֱלָהֵין 
י דְרַךְ  ן יָת אַרְעָא דִּ הּ וְלֵהּ אֶתֵּ יֶחֱזִנַּ
תַר  בָּ לִים  אַשְׁ י  דִּ חֲלַף  וְלִבְנוֹהִי  הּ  בַּ

א דַייָ:  חַלְתָּ דַּ

נוּ  אֹתָ֔ יְהָֹוה֙  ת  בְּשִׂנְאַ֤ אמְר֔וּ  וַתֹּ֣ הֳלֵיכֶם֙  בְאָֽ גְנ֤וּ  27 וַתֵּרָֽ

י  אֱמֹרִ֖ הָֽ בְּיַד֥  נוּ  אֹתָ֛ ת  לָתֵ֥ יִם  מִצְרָ֑ רֶץ  מֵאֶ֣ נוּ  הֽוֹצִיאָ֖
אֶת־ סּוּ  הֵמַ֨ ינוּ֩  אַחֵ֩ ים  עֹלִ֗ אֲנַחְ֣נוּ  28 אָנָה֣ |  נוּ:  לְהַשְׁמִידֵֽ

ת  וּבְצוּרֹ֖ גְּדֹלֹ֥ת  ים  עָרִ֛ נּוּ  מִמֶּ֔ וָרָם֙  גָּד֤וֹל  עַ֣ם  ר  לֵאמֹ֗ נוּ  לְבָבֵ֜
אֲלֵכֶ֑ם  ר  29 וָֽאֹמַ֖ ם:  שָֽׁ ינוּ  רָאִ֥ ים  עֲנָקִ֖ וְגַם־בְּנֵי֥  יִם  בַּשָּׁמָ֑
אֱלֹֽהֵיכֶם֙  30 יְהָֹוה֤  ם:  מֵהֶֽ ירְא֖וּן  לֹא־תִֽ וְֽ עַרְצ֥וּן  לֹא־תַֽ
ר עָשָׂ֧ה אִתְּכֶ֛ם  ל אֲשֶׁ֨ כֹ֠ ם ה֖וּא יִלָּחֵ֣ם לָכֶ֑ם כְּ֠ הֹלֵךְ֣ לִפְנֵיכֶ֔ הַֽ
אֲךָ֙  יתָ אֲשֶׁ֤ר נְשָֽׂ ם: 31 וּבַמִּדְבָּר֙ אֲשֶׁ֣ר רָאִ֔ ינֵיכֶֽ יִם לְעֵֽ בְּמִצְרַ֖
רֶךְ֙  בְּכָל־הַדֶּ֨ אֶת־בְּנ֑וֹ  ישׁ  יִשָּׂא־אִ֖ אֲשֶׁ֥ר  כַּֽ יךָ  אֱלֹהֶ֔ יְהָֹוה֣ 
ר  32 וּבַדָּבָ֖ הַזֶּהֽ:  עַד־הַמָּק֥וֹם  ם  אֲכֶ֖ עַד־בֹּֽ ם  הֲלַכְתֶּ֔ אֲשֶׁ֣ר 
ךְ  הֹלֵ֨ 33 הַֽ ם:  אֱלֹֽהֵיכֶֽ יהָֹו֖ה  בַּֽ ם  אֲמִינִ֔ מַֽ ינְכֶם֙  אֵֽ הַזֶּה֑ 
יְלָה  שׁ | לַ֗ תְכֶ֑ם בָּאֵ֣ חֲנֹֽ רֶךְ לָת֥וּר לָכֶ֛ם מָק֖וֹם לַֽ ם בַּדֶּ֗ לִפְנֵיכֶ֜
ע  ם: 34 וַיִּשְׁמַ֥ עָנָ֖ן יוֹמָֽ הּ וּבֶֽ לְכוּ־בָ֔ רֶךְ֙ אֲשֶׁ֣ר תֵּֽ תְכֶם֙ בַּדֶּ֨ לַרְאֹֽ
35 אִם־ ר:  לֵאמֹֽ וַיִּשָּׁבַ֥ע  ף  וַיִּקְצֹ֖ דִּבְרֵיכֶ֑ם  אֶת־ק֣וֹל  יְהָֹו֖ה 

רֶץ  ת הָאָ֣ ע הַזֶּה֑ אֵ֚ לֶּה הַדּ֥וֹר הָרָ֖ ים הָאֵ֔ אֲנָשִׁ֣ ה אִישׁ֙ בָּֽ יִרְאֶ֥
כָּלֵב֤  י  36 זֽוּלָתִ֞ ם:  תֵיכֶֽ אֲבֹֽ לַֽ ת  לָתֵ֖ עְתִּי  נִשְׁבַּ֔ אֲשֶׁ֣ר  ה  הַטּוֹבָ֔
הּ  רַךְ־בָּ֖ רֶץ אֲשֶׁ֥ר דָּֽ ן אֶת־הָאָ֛ נָּה וְלֽוֹ־אֶתֵּ֧ בֶּן־יְפֻנֶּה֙ ה֣וּא יִרְאֶ֔

י יְהָֹוֽה:  חֲרֵ֥ א אַֽ עַן אֲשֶׁ֥ר מִלֵּ֖ וּלְבָנָי֑ו יַ֕
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Deuteronomy 1:27-36 

 CHASIDIC INSIGHTS 

78. Leviticus 26:3-4.  79. Likutei Sichot, vol. 34, pp. 17-23.  80. Numbers 13:28.  81. Numbers 13:33.  82. Numbers 14:21-24.  83. Num-
bers 13:22.  84. Numbers 13:24.  85. Likutei Sichot, vol. 34, p. 23. 

27 You slandered God, saying that He is reciprocating your love with hatred: He 
was forced to give you your own land because He promised the patriarchs that 
He would, but He gave the choicer land to the Egyptians and reserved the inferior 
land for you. In fact, however, it was you who were reciprocating His love with 
hatred, because your complaint was demonstrably false: Although Egypt is indeed 
generously irrigated by the annual overflow of the Nile, great effort is required to 
distribute this water over the fields to irrigate them. In contrast, although you will 
have to earn the rain in the Land of Israel by your good behavior78 and constantly 
pray for it, once the rain does fall it will water the fields by itself! Since your com-
plaint was really an expression of your resentment of God for obligating you to 
obey His will, you articulated it only in private, in your tents, and said, ‘Out of 
God’s hatred of us, He took us out of Egypt.’
Publicly, however, you added your voices to the spies’ and complained, ‘God plans 
to deliver us into the hands of the Amorites to exterminate us.79

28 Where can we go up? Our brothers have discouraged us, saying, “The land is 
occupied by a people greater and taller than we; it is filled with cities so great and 
so fortified that they reach up to the very heavens;80 and we have even seen there 
the descendants of the supernatural giants who were fathered by the fallen angels 
Shamchazai and Azael.” ’81

29 I said to you, ‘Do not be broken-hearted or afraid of them.
30 God, your God, who goes before you, will fight for you, just as He did for you 
in Egypt, before your very eyes,
31 and just as He did for you in the desert, where you saw how God, your God, 
protected you as if He was carrying you the way that a man carries his son, all 
along the road that you traveled until you came to this place.
32 But despite God’s open and miraculous protection you have witnessed so far, 
you stubbornly do not believe God, your God, regarding this matter of His prom-
ise to bring you safely into the Land of Israel,
33 even though He goes before you on your journey in a pillar of fire at night and 
in a pillar of cloud by day in order to search out a place for you to make camp and 
to show you which way you should go!’
34 God heard the sound of your words and became angry. He swore, saying,82

35 ‘None of these men of this evil generation will see the good land that I swore 
to give your forefathers
36 except Caleb the son of Yefuneh. He will see it, and I will give Hebron, the 
land he trod upon,83 to him and his children, because he was loyal to God.’84  

27 You slandered God: Until the Final Redemption, 
when there will no longer be any obstacles imped-
ing the full revelation of God’s goodness, opportu-
nities will unfortunately remain to mistake God’s 
love for us for cruelty. Our challenge then, until that 
time, is to remain fully aware that God is at all times 

manifesting His love for us, even if it occasionally 
appears exactly the opposite. Remaining conscious 
of this love will inspire us to reciprocate it by fulfill-
ing His will to our utmost ability, which will in turn 
eliminate the last remaining impediments to the Fi-
nal Redemption.85
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Fourth Reading

 RASHI 

35.  במדבר יד, מ. 36.  במדבר לב, יג. 

י  אָמַרְתִּ לָכֶם.  נוּ  40  פְּ רֹגֶז:   א  נִתְמַלֵּ ף.  37  הִתְאַנַּ
צָפוֹן  לְצַד  אֱדוֹם  אֶרֶץ  רֹחַב  רֶךְ  דֶּ אֶתְכֶם  לְהַעֲבִיר 
נוּ  פְּ עִכּוּב:  לָכֶם  ם  וּגְרַמְתֶּ ם  קִלְקַלְתֶּ לָאָרֶץ,  נֵס  לִכָּ
סוּף,  יַם  לְצַד  ר  דְבָּ מִּ בַּ וְתֵלְכוּ  לַאֲחוֹרֵיכֶם  לָכֶם. 
עִיר,  שֵׂ הַר  ל  שֶׁ לִדְרוֹמוֹ  בּוֹ  הוֹלְכִים  הָיוּ  שֶׁ ר  דְבָּ הַמִּ שֶׁ
כוּ  שְׁ הִמָּ ה  עַתָּ עִיר,  שֵׂ לְהַר  סוּף  יַם  ין  בֵּ מַפְסִיק  הָיָה 
מִן  רוֹמוֹ  דְּ ל  כָּ עִיר  שֵׂ הַר  אֶת  בוּ  וּתְסַבְּ ם  הַיָּ לְצַד 
נּוּ וְעָלִינוּ אֶל  הִינוּ. לְשׁוֹן "הִנֶּ זְרָח:  41  וַתָּ עֲרָב לַמִּ הַמַּ
לוֹמַר  כְּ "הֵן",  לְשׁוֹן  ם  אֲמַרְתֶּ שֶׁ שׁוֹן  הַלָּ זֶה  קוֹם"35.  הַמָּ
א  הֵא לָכֶם אֶלָּ ם:  42  לֹא תַעֲלוּ. לֹא עֲלִיָּה תְּ נְתֶּ מַּ נִזְדַּ
בוֹרָה  הַדְּ מַה  בֹרִים.  הַדְּ ינָה  עֲשֶׂ תַּ ר  אֲשֶׁ 44  כַּ יְרִידָה:  
הֵם  אַף  מֵתָה,  ד  מִיָּ הָאָדָם  אֶת  ה  מַכָּ הִיא  שֶׁ כְּ הַזֹּאת 
ה'  מַע  שָׁ 45  וְלֹא  מֵתִים:   ד  מִיָּ כֶם  בָּ נוֹגְעִים  הָיוּ  שֶׁ כְּ
אַכְזָרִי:   אִלּוּ  כְּ רַחֲמָיו  ת  מִדַּ יתֶם  עֲשִׂ בְיָכוֹל  כַּ קֹלְכֶם.  בְּ

נָה,  שָׁ רֵה  עֶשְׂ ע  שַׁ תְּ ים.  רַבִּ יָמִים  בְקָדֵשׁ  בוּ  שְׁ 46  וַתֵּ
עוֹת,  סָּ הַמַּ אָר  שְׁ בִּ ם"  בְתֶּ יְשַׁ ר  אֲשֶׁ מִים  יָּ "כַּ אֱמַר:  נֶּ שֶׁ
מֵהֶם  רֵה  עֶשְׂ ע  שַׁ תְּ נָה,  שָׁ מֹנֶה  וּשְׁ ים  לֹשִׁ שְׁ הָיוּ  וְהֵם 
וּמְטֹרָפִים  הוֹלְכִים  נָה  שָׁ רֵה  עֶשְׂ ע  וּתְשַׁ בְקָדֵשׁ  עָשׂוּ 
ךְ  כָּ ר".  דְבָּ מִּ בַּ "וַיְנִעֵם  אֱמַר36:  נֶּ שֶׁ מוֹ  כְּ לְקָדֵשׁ,  וְחָזְרוּ 
רָה. אִלּוּ לֹא  דְבָּ ע הַמִּ סַּ פֶן וַנִּ סֵדֶר עוֹלָם:  1  וַנֵּ מָצָאתִי בְּ
מִן  לָאָרֶץ  נֵס  לִכָּ עִיר  שֵׂ הַר  רֶךְ  דֶּ עוֹבְרִים  הָיוּ  חָטְאוּ 
ר  דְבָּ לְקְלוּ הָפְכוּ לְצַד הַמִּ קִּ בִיל שֶׁ רוֹמוֹ לִצְפוֹנוֹ, וּבִשְׁ דְּ
עִיר, וְהָלְכוּ אֵצֶל  ל הַר שֵׂ ין יַם סוּף לִדְרוֹמוֹ שֶׁ הוּא בֵּ שֶׁ
רֶךְ יְצִיאָתָן  רֶךְ יַם סוּף, דֶּ זְרָח דֶּ עֲרָב לַמִּ רוֹמוֹ מִן הַמַּ דְּ
ם  ָ מִשּׁ מַעֲרָבִית,  רוֹמִית  דְּ מִקְצוֹעַ  בְּ הוּא  שֶׁ צְרַיִם,  מִמִּ
ל  כָּ עִיר.  שֵׂ הַר  אֶת  סָב  וַנָּ זְרָח:  הַמִּ לְצַד  הוֹלְכִים  הָיוּ 

רוֹמוֹ עַד אֶרֶץ מוֹאָב:   דְּ

קֳדָם  מִן  רְגַז  הֲוָה  עֲלַי  37 אַף 
לָא  אַתְּ  אַף  לְמֵימָר  דִילְכוֹן  בְּ יְיָ 
נוּן  ר  בַּ עַ  38 יְהוֹשֻׁ ן:  לְתַמָּ תֵעוֹל 
ן יָתֵהּ  קָאֵם קֳדָמָךְ הוּא יֵעוֹל לְתַמָּ דְּ
רָאֵל:  לְיִשְׂ הּ  יַחְסְנִנַּ הוּא  אֲרֵי  ף  קֵּ תַּ
א  לְבִזָּ אֲמַרְתּוּן  י  דִּ 39 וְטַפְלְכוֹן 
יְדָעוּ יוֹמָא דֵין  י לָא  דִּ וּבְנֵיכוֹן  יְהוֹן 
וּלְהוֹן  ן  לְתַמָּ יֵעֲלוּן  אִנּוּן  וּבִישׁ  טַב 
40 וְאַתּוּן  הּ:  יֵירְתֻנַּ וְאִנּוּן  הּ  נִנַּ אֶתְּ
אֹרַח  רָא  לְמַדְבְּ וְטוּלוּ  לְכוֹן  נוּ  אִתְפְּ
וַאֲמַרְתּוּן  41 וַאֲתֵיבְתּוּן  א דְסוּף:  יַמָּ
ק וּנְגִיחַ  לִי חַבְנָא קֳדָם יְיָ אֲנַחְנָא נִסַּ
אֱלָהָנָא  יְיָ  דָנָא  פַקְּ י  דִּ כֹל  כְּ קְרָב 
רֵיתוּן  בַר יָת מָנֵי קְרָבֵהּ וְשָׁ וְזָרֵיזְתּוּן גְּ
ק לְטוּרָא: 42 וַאֲמַר יְיָ לִי אֱמַר  לְמִסַּ
קְרָב  תְגִיחוּן  וְלָא  קוּן  תִסְּ לָא  לְהוֹן 
בֵינֵיכוֹן  רְיָא  שָׁ י  כִינְתִּ שְׁ לֵית  אֲרֵי 
דְבָבֵיכוֹן:  עֲלֵי  בַּ קֳדָם  בְרוּן  תִתַּ וְלָא 
ילְתּוּן  קַבֵּ וְלָא  כוֹן  עִמְּ לִית  43 וּמַלֵּ
דַייָ  מֵימְרָא  זֵרַת  גְּ עַל  וְסָרֵיבְתּוּן 
לְטוּרָא:  וּסְלֵיקְתּוּן  עְתּוּן  וְאַרְשַׁ
טוּרָא  בְּ יָתֵב  דְּ אֱמֹרָאָה  44 וּנְפַק 
יַתְכוֹן  וּרְדָפוּ  מוּתְכוֹן  לְקַדָּ הַהוּא 
רְיָתָא וּטְרָדוּ יַתְכוֹן  בַּ זָן דַּ מָא דִי נַתְּ כְּ
45 וְתַבְתּוּן  חָרְמָה:  עַד  עִיר  שֵׂ בְּ
יְיָ  ל  קַבֵּ וְלָא  יְיָ  קֳדָם  וּבְכִיתוּן 
יכוֹן:  לְמִלֵּ ית  אַצֵּ וְלָא  צְלוֹתְכוֹן 
יאִין  סַגִּ יוֹמִין  רְקָם  בִּ 46 וִיתֵיבְתּוּן 
נֵינָא  יְתֵיבְתּוּן: 2:1 וְאִתְפְּ י  דִּ יוֹמַיָּא  כְּ
דְסוּף  א  יַמָּ אֹרַח  רָא  לְמַדְבְּ וּנְטַלְנָא 
יפְנָא יָת  י וְאַקֵּ יְיָ עִמִּ יל  מָא דִי מַלֵּ כְּ

יאִין:  עִיר יוֹמִין סַגִּ טוּרָא דְשֵׂ

לֹֽא־ ה  גַּם־אַתָּ֖ ר  לֵאמֹ֑ ם  בִּגְלַלְכֶ֖ יְהָֹוה֔  הִתְאַנַּ֣�ף  37 גַּם־בִּי֙ 

יָבֹ֣א  ה֖וּא  יךָ  לְפָנֶ֔ עֹמֵ֣ד  הָֽ בִּן־נוּן֙  38 יְהוֹשֻׁעַ֤  ם:  שָֽׁ א  תָבֹ֥
ל: ק כִּי־ה֖וּא יַנְחִלֶנָּ֥ה אֶת־יִשְׂרָאֵֽ מָּה אֹת֣וֹ חַזֵּ֔ שָׁ֑

ר  ם אֲשֶׁ֨ ה וּ֠בְנֵיכֶ֠ הְיֶ֗ ז יִֽ ם לָבַ֣ ר אֲמַרְתֶּ֜ רביעי 39 וְטַפְּכֶם֩ אֲשֶׁ֨

נָּה  וְלָהֶ֣ם אֶתְּנֶ֔ מָּה  אוּ שָׁ֑ יָבֹ֣ מָּה  הֵ֖ ע  וָרָ֔ לֹא־יָדְֽע֤וּ הַיּוֹם֙ ט֣וֹב 
רֶךְ  דֶּ֥ רָה  הַמִּדְבָּ֖ וּסְע֥וּ  לָכֶ֑ם  פְּנ֣וּ  ם  40 וְאַתֶּ֖ ירָשֽׁוּהָ:  יִֽ ם  וְהֵ֖
אֲנַחְ֤נוּ  יהוָֹה֒  לַֽ אנוּ֮  חָטָ֘ י  אֵלַ֗ אמְר֣וּ  וַתֹּֽ עֲנ֣וּ |  תַּֽ 41 וַֽ יַם־סֽוּף: 
וַֽתַּחְגְּר֗וּ  אֱלֹהֵ֑ינוּ  יְהָֹוה֣  אֲשֶׁר־צִוָּ֖נוּ  ל  כְּכֹ֥ מְנוּ  וְנִלְחַ֔ עֲלֶה֙  נַֽ
אמֶר  רָה: 42 וַיֹּ֨ עֲלֹ֥ת הָהָֽ ינוּ לַֽ ישׁ אֶת־כְּלֵי֣ מִלְחַמְתּ֔וֹ וַתָּהִ֖ אִ֚
אֵינֶ֖נִּי  י  כִּ֥ וְלֹֽא־תִלָּ֣חֲמ֔וּ  עֲלוּ֙  תַֽ לֹ֤א  לָהֶם֙  ר  אֱמֹ֤ י  אֵלַ֗ יְהָֹוה֜ 
ם  אֲלֵיכֶ֖ 43 וָֽאֲדַבֵּ֥ר  ם:  יְבֵיכֶֽ אֹֽ לִפְנֵי֖  גְפ֔וּ  תִּנָּ֣� וְלֹא֙  בְּקִרְבְּכֶ֑ם 
רָה:  הָהָֽ עֲל֥וּ  וַתַּֽ וַתָּזִ֖דוּ  יְהָֹוה֔  י  וַתַּמְרוּ֙ אֶת־פִּ֣ ם  וְלֹ֣א שְׁמַעְתֶּ֑
וַיִּרְדְּפ֣וּ  ם  לִקְרַאתְכֶ֔ הַהוּא֙  בָּהָ֤ר  ב  הַיֹּשֵׁ֨ י  אֱמֹרִ֜ הָֽ א  44 וַיֵּצֵ֨

יר  בְּשֵׂעִ֖ אֶתְכֶ֛ם  וַיַּכְּת֥וּ  ים  הַדְּבֹרִ֑ ינָה  עֲשֶׂ֖ תַּֽ אֲשֶׁ֥ר  כַּֽ ם  אֶתְכֶ֔
ע  וְלֹֽא־שָׁמַ֤ יְהָֹוה֑  לִפְנֵי֣  וַתִּבְכּ֖וּ  45 וַתָּשֻׁב֥וּ  ה:  עַד־חָרְמָֽ
ים  שׁ יָמִ֣ שְׁב֥וּ בְקָדֵ֖ ם: 46 וַתֵּֽ אֱזִ֖ין אֲלֵיכֶֽ ם וְלֹ֥א הֶֽ לְכֶ֔ יְהָֹוה֙ בְּקֹ֣
רָה֙  הַמִּדְבָּ֨ וַנִּסַּ֤ע  פֶן  2:1 וַנֵּ֜ ם:  יְשַׁבְתֶּֽ אֲשֶׁ֥ר  ים  כַּיָּמִ֖ ים  רַבִּ֑
יר  אֲשֶׁ֛ר דִּבֶּ֥ר יְהָֹו֖ה אֵלָ֑י וַנָּסָ֥ב אֶת־הַר־שֵׂעִ֖ רֶךְ יַם־ס֔וּף כַּֽ דֶּ֣

ים: ס ים רַבִּֽ יָמִ֥
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Deuteronomy 1:37-2:1 

86. Numbers 14:30.  87. Numbers 20:1-13.  88. Likutei Sichot, vol. 14, pp. 8-11.  89. Numbers 14:28-35.  90. Numbers 14:40-45.  
91. Likutei Sichot, vol. 7, p. 80.  92. Numbers 14:25.  93. See before Numbers 19:1.  94. Above, 1:40. 

37 God also allowed Joshua to enter the Land of Israel in reward for not having 
joined the rest of the spies,86 but beyond Caleb, Joshua was appointed to lead the 
people in its conquest. This is because, years later, God also became angry with 
me—because of my improper response to you when you complained against Him 
at Kadesh—saying to me, ‘You will not go there, either.87

38 Joshua the son of Nun, who stands before you to serve you, will go there in 
your stead. Strengthen him, for he—and not you—will cause Israel to inherit the 
Promised Land.’88

Fourth Reading 39 Continuing with regard to you, God said:89 ‘Your little ones, 
whom you said would be prey, and your children, who on that day did not know 
the difference between good and evil, will go there; I will give it to them, and 
they will possess it.
40 But as for you, turn around and journey southward into the desert, heading 
toward the Red Sea.’
41 Then you answered and said to me,90 ‘We have sinned against God. We will 
go up and fight, in accordance with all that God, our God, has commanded us.’ 
So every one of you girded his weapons and you readied yourselves to ascend 
the mountain.
42 But God said to me, ‘Say to them, “You will not go up—in fact, you will fall be-
fore your enemies. Do not fight, for I am not among you. Do not allow yourselves 
to be struck down before your enemies!” ’
43 So I spoke thusly to you, but you did not listen. You rebelled against God’s 
command and willfully ascended the mountain of the Amorites.
44 And just as God had told me they would, the Canaanites and Amalekites, fol-
lowed by the Amorites, who were dwelling on that mountain, came out towards 
you and pursued you just as bees do. Even though they miraculously died when 
they touched you, just as bees die when they sting, this was only after they smote 
you at Mount Seir as far as Chormah.
45 So you returned to our camp and wept before God, begging His forgiveness, 
but your obstinacy made God withhold His mercy; He refused to heed your 
voice, nor would He listen to you.
46 So you perforce stayed91 in Ritmah, opposite Kadesh Barnea for many days—
nineteen years, in fact;92 this was the same amount of time that you dwelt in all 
your subsequent encampments.93

2:1 Then we turned southward and journeyed into the desert, toward the Red 
Sea, as God had spoken to me,94 and we circled the area southwest of Mount Seir 
for many days, i.e., for nineteen years, eventually camping at Etzion Gever.
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37.  שופטים יא, יח. 38.  תנחומא ישן, דברים הוספה ו. 39.  זכריה יד, ד. 40.  בראשית נ, ה. 41.  במדבר כב, ג. 42.  פסוק יט. 

רוֹם  נוּ לָכֶם צָפֹנָה. סֹבּוּ לָכֶם לְרוּחַ מִזְרָחִית מִן הַדָּ 3  פְּ
רוּחַ  אֶת  הוֹלְכִים  נִמְצְאוּ  פוֹן,  לַצָּ נֵיכֶם  פְּ פוֹן,  לַצָּ
מֶשׁ לְאֶרֶץ  זְרַח שֶׁ בֹא מִמִּ אֱמַר37: "וַיָּ נֶּ שֶׁ וְזֶהוּ  מִזְרָחִית. 
"אַל  מִירָה,  ְ הַשּׁ וּמַהִי  מְאֹד.  ם  מַרְתֶּ 4  וְנִשְׁ מוֹאָב":  
ף  כַּ מִדְרַךְ  אֲפִלּוּ  רָגֶל.  ף  כַּ מִדְרַךְ  רוּ בָם":  5  עַד  תְגָּ תִּ
ה לַעֲשׂוֹת  רִיסַת הָרֶגֶל אֵינִי מַרְשֶׁ לוֹמַר אֲפִלּוּ דְּ רֶגֶל, כְּ
עַד  דָה38:  אַגָּ וּמִדְרַשׁ  בִרְשׁוּת.  לֹּא  שֶׁ אַרְצָם  בְּ לָכֶם 
אֱמַר39:  נֶּ שֶׁ יתִים,  הַזֵּ הַר  עַל  הָרֶגֶל  רִיסַת  דְּ יוֹם  בֹא  יָּ שֶׁ
רָה  עֲשָׂ מֵאַבְרָהָם.  ו.  לְעֵשָׂ ה  ָ יְרֻשּׁ וְגוֹ':  רַגְלָיו"  "וְעָמְדוּ 
י וְקַדְמוֹנִי, הֵן  בְעָה לָכֶם, וְקֵינִי וּקְנִזִּ י לוֹ, שִׁ עֲמָמִין נָתַתִּ
תַיִם  ְ וְהַשּׁ ו,  לְעֵשָׂ מֵהֶם  אַחַת   — עִיר  וְשֵׂ וּמוֹאָב  עַמּוֹן 
תַק עַל מַה  הָלַךְ אִתּוֹ לְמִצְרַיִם וְשָׁ כַר שֶׁ שְׂ לִבְנֵי לוֹט, בִּ
בְנוֹ:   כִּ אוֹ  תּוֹ: "אֲחוֹתִי הִיא", עֲשָׂ הָיָה אוֹמֵר עַל אִשְׁ ֶ שּׁ

ן  כֵּ שֶׁ לִי".  רִיתִי  כָּ ר  "אֲשֶׁ וְכֵן40:  ח,  מִקָּ לְשׁוֹן  כְרוּ.  6  תִּ
אֱלֹהֶיךָ  ה'  י  7  כִּ ירָה:   כִּ לִמְכִירָה  קוֹרִין  הַיָּם  י  כְרַכֵּ בִּ
אִלּוּ  כְּ לְהַרְאוֹת  טוֹבָתוֹ  אֶת  תִכְפּוּ  לֹא  לְפִיכָךְ  רַכְךָ.  בֵּ
פֶן  8  וַנֵּ ירִים:   עֲשִׁ עַצְמְכֶם  הַרְאוּ  א  אֶלָּ ים,  עֲנִיִּ ם  אַתֶּ
מִזְרָחִית:   לַהֲלֹךְ רוּחַ  נִים  פָּ הָפַכְנוּ  צָפוֹן,  לְצַד  עֲבֹר.  וַנַּ
א  ם וְגוֹ'. לֹא אָסַר לָהֶם עַל מוֹאָב אֶלָּ ר בָּ תְגָּ 9  וְאַל תִּ
לָהֶם  וְנִרְאִים  אוֹתָם  הָיוּ  מְיָרְאִים  אֲבָל  מִלְחָמָה, 
נֵי  מִפְּ מוֹאָב  גָר  "וַיָּ תִיב41:  כְּ לְפִיכָךְ  נִים,  מְזֻיָּ הֵם  שֶׁ כְּ
בְנֵי עַמּוֹן  הָיוּ שׁוֹלְלִים וּבוֹזְזִים אוֹתָם. אֲבָל בִּ הָעָם", שֶׁ
כַר צְנִיעוּת  שְׂ רוּי, בִּ ם", שׁוּם גֵּ ר בָּ תְגָּ נֶאֱמַר42: "וְאַל תִּ
כִירָה  תָה הַבְּ עָשְׂ מוֹ שֶׁ לֹּא פִרְסְמָה עַל אָבִיהָ כְּ ם, שֶׁ אִמָּ

דִינָה:   ם הַמְּ נָהּ מוֹאָב: עָר. שֵׁ ם בְּ רְאָה שֵׁ קָּ שֶׁ

לְכוֹן  י  3 סַגִּ לְמֵימָר:  לִי  יְיָ  2 וַאֲמַר 
נוּ  אִתְפְּ הָדֵין  טוּרָא  יָת  יפְתּוּן  אַקֵּ דְּ
ד  קֵּ פַּ א  עַמָּ 4 וְיָת  לְצִפּוּנָא:  לְכוֹן 
תְחוּם  בִּ עָבְרִין  אַתּוּן  לְמֵימַר 
עִיר  שֵׂ בְּ יָתְבִין  דְּ ו  עֵשָׂ נֵי  בְּ אֲחֵיכוֹן 
לַחֲדָא:  רוּן  מְּ וְתִסְתַּ כוֹן  מִנְּ וְיִדְחֲלוּן 
ן  אֶתֵּ לָא  אֲרֵי  הוֹן  בְּ רוּן  תִתְגָּ 5 לָא 
רְסַת  פַּ מִדְרַךְ  עַד  מֵאַרְעֲהוֹן  לְכוֹן 
יָת  יְהָבִית  ו  לְעֵשָׂ א  יְרֻתָּ אֲרֵי  רִגְלָא 
נוּן  תִזְבְּ 6 עִבּוּרָא  עִיר:  דְשֵׂ טוּרָא 
מַיָּא  וְאַף  וְתֵיכְלוּן  א  כַסְפָּ בְּ הוֹן  מִנְּ
תּוּן:  וְתִשְׁ א  כַסְפָּ בְּ הוֹן  מִנְּ נוּן  זְבְּ תִּ
עוֹבַד  כֹל  בְּ רְכָךְ  בָּ אֳלָהָךְ  יְיָ  7 אֲרֵי 
יָת  מְהָכָךְ  בִּ ךְ  צָרְכָּ לָךְ  ק  סַפֶּ יְדָךְ 
עִין  אַרְבְּ נַן  דְּ הָדֵין  א  רַבָּ רָא  מַדְבְּ
ךְ  סַעְדָּ בְּ אֱלָהָךְ  דַייָ  מֵימְרָא  נִין  שְׁ
8 וַעֲבַרְנָא  עַם:  מִדָּ א  חֲסַרְתָּ לָא 
יָתְבִין  דְּ ו  עֵשָׂ בְנֵי  אֲחָינָא  וַת  מִלְּ
מֵאֵילַת  רָא  מֵישְׁ מֵאֹרַח  עִיר  שֵׂ בְּ
וַעֲבַרְנָא  נֵינָא  וְאִתְפְּ בֶר  גָּ וּמֵעֶצְיֹן 
רָא דְמוֹאָב: 9 וַאֲמַר יְיָ לִי  אֹרַח מַדְבְּ
רֵי  לָא תְצוּר עַל מוֹאֲבָאֵי וְלָא תִתְגָּ
ן  אֶתֵּ לָא  אֲרֵי  קְרָב  הוֹן  עִמְּ ד  לְמֶעְבַּ
לוֹט  לִבְנֵי  אֲרֵי  א  יְרֻתָּ מֵאַרְעֵהּ  לָךְ 

א:  יְהָבִית יָת לְחָיַת יְרֻתָּ

intellectual and seven emotional attributes that con-
stitute the unrectified human personality (the “ani-
mal soul”). The spiritual correlate of conquering 
Canaan and transforming it into the Land of Israel 
is conquering all of these attributes and transform-
ing them into their holy counterparts.
Our present psychological makeup only allows us 
to rectify the seven emotional attributes, not the 
three facets of the intellect. This is because the way 

to rectify any aspect of reality is by correcting its 
source. Our emotions can generally be governed by 
our intellectual understanding. If we understand, 
for example, the rewards for proper behavior and 
the consequences of improper behavior, we should 
develop the corresponding emotional responses to 
them. By using our intellect, forcing ourselves to 
think through the implications and ramifications of 
proper and improper behavior, we can trigger the 

אֶת־ ב  סֹ֖ ם  3 רַב־לָכֶ֕ ר:  לֵאמֹֽ אֵלַ֥י  יְהָֹו֖ה  אמֶר  2 וַיֹּ֥ חמישי 

ם  אַתֶּ֣ צַ֣ו לֵאמֹר֒  נָה: 4 וְאֶת־הָעָם֮  צָפֹֽ ם  לָכֶ֖ הָהָ֣ר הַזֶּה֑ פְּנ֥וּ 
ירְא֣וּ  וְיִֽ יר  ים בְּשֵׂעִ֑ שְׁבִ֖ הַיֹּֽ ו  בְּנֵֽי־עֵשָׂ֔ אֲחֵיכֶ֣ם  ים בִּגְבוּל֙  בְרִ֗ עֹֽ
ן  לֹֽא־אֶתֵּ֤ י  כִּ֠ ם  בָ֔ 5 אַל־תִּתְגָּר֣וּ  ד:  מְאֹֽ ם  וְנִשְׁמַרְתֶּ֖ ם  מִכֶּ֔
תִּי  נָתַ֖ ו  לְעֵשָׂ֔ י־יְרֻשָּׁ֣ה  כִּֽ גֶל  ךְ כַּף־רָ֑ מִדְרַ֣ ד  עַ֖ ם  אַרְצָ֔ מֵֽ לָכֶם֙ 
ם  וַֽאֲכַלְתֶּ֑ סֶף  בַּכֶּ֖ ם  אִתָּ֛ מֵֽ תִּשְׁבְּר֧וּ  כֶל  6 אֹ֣ יר:  שֵׂעִֽ אֶת־הַ֥ר 
יְהָֹוה֨  7 כִּי֩  ם:  וּשְׁתִיתֶֽ סֶף  בַּכֶּ֖ ם  אִתָּ֛ מֵֽ תִּכְר֧וּ  יִם  וְגַם־מַ֜
ע לֶכְתְּךָ֔ אֶת־הַמִּדְבָּ֥ר  ךָ יָדַ֣ עֲשֵׂ֣ה יָדֶ֔ רַכְךָ֗ בְּכֹל֙ מַֽ יךָ בֵּֽ אֱלֹהֶ֜
לֹ֥א  ךְ  עִמָּ֔ יךָ֙  אֱלֹהֶ֨ יְהָֹוה֤  ה  שָׁנָ֗ ים  אַרְבָּעִ֣ זֶה֣ |  הַזֶּה֑  ל  הַגָּדֹ֖
שְׁבִים֙  הַיֹּֽ ו  בְנֵֽי־עֵשָׂ֗ ינוּ  אַחֵ֣ ת  מֵאֵ֧ ר  עֲבֹ֞ נַּֽ 8 וַֽ ר:  דָּבָֽ רְתָּ  חָסַ֖

ן גָּבֶ֑ר ס עֶצְיֹ֣ ת וּמֵֽ אֵילַ֖ ה מֵֽ עֲרָבָ֔ רֶךְ֙ הָֽ יר מִדֶּ֨ בְּשֵׂעִ֔
י אַל־ אמֶר יְהָֹוה֜ אֵלַ֗ ב: 9 וַיֹּ֨ רֶךְ מִדְבַּ֥ר מוֹאָֽ דֶּ֖ ר  עֲבֹ֔ נַּֽ וַֽ פֶן֙  וַנֵּ֨

ן לְךָ֤  י לֹֽא־אֶתֵּ֨ ה כִּ֠ ם מִלְחָמָ֑ ב וְאַל־תִּתְגָּר֥ בָּ֖ צַר֙ אֶת־מוֹאָ֔ תָּ֨
ה:  ר יְרֻשָּֽׁ תִּי אֶת־עָ֖ י לִבְנֵי־ל֔וֹט נָתַ֥ ה כִּ֣ אַרְצוֹ֙ יְרֻשָּׁ֔ מֵֽ


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Deuteronomy 2:2-9 

 CHASIDIC INSIGHTS 

95. Numbers 20:14-21.  96. Numbers 20:13.  97. Numbers 21:15, 28.  98. Genesis 12:16.  99. Genesis 19:29.  100. Numbers 20:21; 
Genesis 19:30-38; Likutei Sichot, vol. 14, p. 5.  101. Genesis 15:19-21.  102. Isaiah 11:14.  103. On Genesis 15:21.

God’s Assistance in Conquering the Promised Land
Fifth Reading 2 At this point, God spoke to me, saying,
3 ‘You have circled the area southwest of this mountain long enough; now turn 
northward and journey to Kadesh, on the border of Edom. Ask the Edomites for 
passage through their country.95

4 At the same time, command the people, saying, “You are about to cross the 
boundary of the land of your kinsmen, the descendants of Esau, who dwell on 
Mount Seir, and they will be afraid of you. Nonetheless, take great care that
5 you not provoke them, for I will not now give you any of their land—not so 
much as a footstep—because I have already given Mount Seir to Esau and to his 
descendants for a temporary inheritance from Abraham. You will inherit their 
land only in the future.96

6 You may buy food from them with money, that you may eat; and you may also 
buy water from them with money, that you may drink.
7 In fact, you should purchase food from them, in order to show that God, your 
God, has blessed you in whatever you do and that you have thus become wealthy. 
As you know, He was intimately aware of your needs during your trek through 
this great desert; you have lacked nothing throughout these forty years that 
God, your God, has been with you.” ’ 
8 But despite our peaceful overtures, the Edomites did not allow us to pass through 
their land, so we departed from our kinsmen, the descendants of Esau, who 
dwelt on Mount Seir, and returned southward by way of the Aravah—the plain 
that extends northward toward Kadesh from Eilat and from Etzion Gever—and 
we turned eastward and passed by the southern borders of Edom and Moab to-
ward the Moab desert.
9 As we approached Moab, God said to me, ‘Do not distress the Moabites by pro-
voking them to war, for I will not give you any of their land as an inheritance, 
because I have given Moab and its capital district, Ar,97 to the descendants of Lot 
as a temporary inheritance from Abraham. This consideration is Lot’s second re-
ward for having gone along with Abraham’s pretense to the Egyptians that Sarah 
was his sister rather than his wife98 (the first being Lot’s rescue from the destruction 
of the Cities of the Plain99). You may, however, frighten, raid, and plunder them, 
because they continue to imitate the immodesty and immorality of their ances-
tress, Lot’s elder daughter.100



4-5, 9, 19 Take great care that you not provoke 
them: In God’s original pact with Abraham (the 
Covenant between the Halves), He promised to 
give his descendents the land occupied by ten na-
tions: the Kenites, the Kenizites, the Kadmonites, 
the Hittites, the Perizites, the Rephaim, the Amori-
tes, the Canaanites, the Girgashites, and the Je-
busites.101 But God did not allow the Jewish people 

to conquer the first three lands (later occupied by 
Ammon, Moab, and Edom, respectively) the first 
time they entered the land, in the days of Mo-
ses and Joshua. Only in the messianic future will 
“Edom and Moab be subject to them and the chil-
dren of Ammon obey them.”102

As has been explained,103 the reason for this is 
because these ten nations embodied the three 
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Fifth Reading

 ONKELOS 

 RASHI 

 CHASIDIC INSIGHTS 

110. Ma’amarei Admor HaEmtza’i, Devarim, vol. 1, p. 1 ff; Sefer HaSichot 5750, vol. 2, pp. 547-548; Sefer HaMa’amarim 5741, pp.86-90.  
111. 1:42, 2:2, and 2:9.  112. Rashi. 

43.  פסוק יב. 

זּוֹ אֶרֶץ רְפָאִים  ה סָבוּר שֶׁ 10  הָאֵמִים לְפָנִים וְגוֹ'. אַתָּ
הֵם רְפָאִים  הָאֵמִים — שֶׁ י לוֹ לְאַבְרָהָם, לְפִי שֶׁ תַתִּ נָּ שֶׁ
י אוֹתָן רְפָאִים  בוּ בָהּ לְפָנִים, אֲבָל לֹא זוֹ הִיא, כִּ — יָשְׁ
ם:  11  רְפָאִים  חְתָּ ים תַּ בְתִּ נֵי לוֹט וְהוֹשַׁ נֵי בְּ י מִפְּ תִּ הוֹרַשְׁ
אֵמִים,  אוֹתָם  בִין  נֶחְשָׁ הָיוּ  רְפָאִים  וְגוֹ'.  בוּ  יֵחָשְׁ
הָרוֹאֶה  ל  כָּ שֶׁ ם  שֵׁ עַל  רְפָאִים,  קְרָאִים  הַנִּ עֲנָקִים"  "כַּ
לֶת  אֵימָתָם מֻטֶּ ם שֶׁ אוֹתָם יָדָיו מִתְרַפּוֹת: אֵמִים. עַל שֵׁ
ים  וּנְתַתִּ בוּ הַחֹרִים",  יָשְׁ עִיר  וְכֵן43: "וּבְשֵׂ רִיּוֹת.  עַל הַבְּ
י  נָתַתִּ לוֹמַר  כְּ הֹוֶה,  לְשׁוֹן  12  יִירָשׁוּם.  ו:   עֵשָׂ לִבְנֵי 
ים אוֹתָם וְהוֹלְכִים:  15  הָיְתָה  הְיוּ מוֹרִישִׁ יִּ חַ שֶׁ בָהֶם כֹּ

לֹּא יִגְרְמוּ  נָה, שֶׁ עִים שָׁ תוֹךְ אַרְבָּ ם בְּ ם. לְמַהֵר וּלְהֻמָּ בָּ
ר  ר:  17-16  וַיְהִי כַאֲשֶׁ דְבָּ מִּ בַּ ב  לִבְנֵיהֶם עוֹד לְהִתְעַכֵּ
לִים  הַמְרַגְּ לּוּחַ  ִ מִשּׁ וְגוֹ'. אֲבָל  אֵלַי  ר ה'  וַיְדַבֵּ וְגוֹ'.  מּוּ  תַּ
א "וַיֹּאמֶר",  ר", אֶלָּ ה זוֹ "וַיְדַבֵּ פָרָשָׁ אן לֹא נֶאֱמַר בְּ עַד כָּ
רָאֵל  יִשְׂ הָיוּ  שֶׁ נָה  שָׁ מֹנֶה  וּשְׁ ים  לֹשִׁ שְׁ ל  כָּ שֶׁ דְךָ  לְלַמֶּ
נִים  פָּ ה,  חִבָּ לְשׁוֹן  בִּ בּוּר  הַדִּ עִמּוֹ  נִתְיַחֵד  לֹא  נְזוּפִים 
כִינָה שׁוֹרָה  ְ אֵין הַשּׁ דְךָ שֶׁ עַת, לְלַמֶּ וּב הַדַּ נִים וְיִשּׁ אֶל פָּ
לְחָמָה.  הַמִּ י  אַנְשֵׁ רָאֵל:  יִשְׂ בִיל  שְׁ בִּ א  אֶלָּ בִיאִים  הַנְּ עַל 
ה  19-18  אַתָּ בָא:   צָּ בַּ הַיּוֹצְאִים  נָה  שָׁ רִים  עֶשְׂ ן   מִבֶּ
עַמּוֹן.  נֵי  בְּ וְקָרַבְתָּ מוּל  וְגוֹ'  בוּל מוֹאָב  גְּ אֶת  הַיּוֹם  עֹבֵר 

אֶרֶץ עַמּוֹן לְצַד צָפוֹן:   אן שֶׁ מִכָּ

קַדְמִין יְתִיבוּ בַהּ עַם  10 אֵימְתָנֵי מִלְּ
רַיָּא  בָּ רַיָּא: 11 גִּ גִבָּ כְּ יף  י וְתַקִּ וְסַגִּ רַב 
רַיָּא  גִבָּ כְּ אִנּוּן  אַף  בִין  ְ מִתְחַשּׁ
אֵימְתָנֵי:  לְהוֹן  קָרָן  וּמוֹאֲבָאֵי 
קַדְמִין  עִיר יְתִיבוּ חוֹרָאֵי מִלְּ 12 וּבְשֵׂ
יצִיאֻנּוּן  וְשֵׁ רֵכֻנּוּן  תָּ ו  עֵשָׂ וּבְנֵי 
מָא  כְּ אַתְרֵיהוֹן  בְּ וִיתִיבוּ  דָמֵיהוֹן  מִקֳּ
תֵהּ  יְרֻתָּ לַאֲרַע  רָאֵל  יִשְׂ עֲבַד  דִי 
וְעִבְרוּ  עַן קוּמוּ  13 כְּ יְיָ לְהוֹן:  יהַב  דִּ
יָת  וַעֲבַרְנָא  דְזָרֶד  נַחֲלָא  יָת  לְכוֹן 
יכְנָא  י הַלֵּ נַחֲלָא דְזָרֶד: 14 וְיוֹמַיָּא דִּ
יָת  עֲבַרְנָא  י  דִּ עַד  יאָה  גֵּ מֵרְקַם 
נִין עַד  לָתִין וְתַמְנֵי שְׁ נַחֲלָא דְזֶרֶד תְּ
קְרָבָא  מְגִיחֵי  בְרֵי  גַּ רָא  דָּ ל  כָּ סַף  דְּ
יְיָ  ים  קַיִּ דִי  מָא  כְּ רִיתָא  מַשְׁ מִגּוֹ 
לְהוֹן: 15 וְאַף מָחָא מִן קֳדָם יְיָ הֲוַת 
רִיתָא  מַשְׁ מִגּוֹ  צָיוּתְהוֹן  לְשֵׁ הוֹן  בְּ
לִימוּ  שְׁ כַד  16 וַהֲוָה  לִימוּ:  שְׁ דִּ עַד 
מִגּוֹ  לִמְמַת  קְרָבָא  מְגִיחֵי  בְרֵי  גַּ ל  כָּ
לְמֵימָר:  י  עִמִּ יְיָ  יל  17 וּמַלֵּ א:  עַמָּ
חוּם  תְּ יָת  דֵין  יוֹמָא  עָבַר  18 אַתְּ 

מוֹאָב יָת לְחָיָת: 

Nonetheless, as we approach the advent of the mes-
sianic era and the light of the future begins to shine, 
we can “taste” the future order through studying 
the teachings of Chasidism in depth. These teach-

ings tap the supra-conscious aspects of our souls; 
through studying them, we can indeed begin to rec-
tify the intellect as well as the emotions.110

ים:  עֲנָקִֽ ם כַּֽ ב וָרָ֖ ים יָשְׁ֣בוּ בָ֑הּ עַ֣ם גָּד֥וֹל וְרַ֛ ים לְפָנִ֖ אֵמִ֥ 10 הָֽ

יִקְרְא֥וּ  ים  אָבִ֔ וְהַמֹּ֣ ים  עֲנָקִ֑ כַּֽ ם  אַף־הֵ֖ שְׁב֥וּ  יֵחָֽ ים  11 רְפָאִ֛

ו  עֵשָׂ֣ וּבְנֵי֧  לְפָנִים֒  חֹרִים֮  הַֽ יָשְֽׁב֣וּ  יר  12 וּבְשֵׂעִ֞ ים:  אֵמִֽ ם  לָהֶ֖
עָשָׂ֣ה  אֲשֶׁ֧ר  כַּֽ ם  תַּחְתָּ֑ וַיֵּֽשְׁב֖וּ  ם  מִפְּנֵיהֶ֔ וַיַּשְׁמִידוּם֙  ירָשׁ֗וּם  יִֽ
ה  13 עַתָּ֗ ם:  לָהֶֽ יְהָֹו֖ה  ן  אֲשֶׁר־נָתַ֥ יְרֻשָּׁת֔וֹ  רֶץ֙  לְאֶ֨ ל  יִשְׂרָאֵ֗
זָֽרֶד:  אֶת־נַחַ֥ל  ר  עֲבֹ֖ נַּֽ וַֽ �֑רֶד  זָ אֶת־נַחַ֣ל  ם  לָכֶ֖ וְעִבְר֥וּ  מוּ  קֻ֛
רְנוּ֙  אֲשֶׁר־עָבַ֨ עַ֤ד  עַ  בַּרְנֵ֗ מִקָּדֵ֣שׁ  אֲשֶׁר־הָלַכְ֣נוּ |  ים  14 וְהַיָּמִ֞

כָּל־הַדּ֜וֹר  ם  עַד־תֹּ֨ שָׁנָה֑  וּשְׁמֹנֶ֖ה  ים  שְׁלֹשִׁ֥ רֶד  זֶ֔ אֶת־נַחַ֣ל 
יְהָֹו֖ה  נִשְׁבַּ֥ע  אֲשֶׁ֛ר  כַּֽ ה  חֲנֶ֔ מַּֽ הַֽ רֶב  מִקֶּ֣ הַמִּלְחָמָה֙  י  אַנְשֵׁ֤
חֲנֶה֑  מַּֽ הַֽ רֶב  מִקֶּ֣ ם  לְהֻמָּ֖ ם  בָּ֔ יְתָה  הָ֣ יַד־יְהָֹוה֙  15 וְגַם֤  ם:  לָהֶֽ
ה  הַמִּלְחָמָ֛ י  כָּל־אַנְשֵׁ֧ מּוּ  אֲשֶׁר־תַּ֜ כַֽ י  16 וַיְהִ֨ ם:  תֻּמָּֽ ד  עַ֖

ם: ס רֶב הָעָֽ לָמ֖וּת מִקֶּ֥
אֶת־ הַיּ֛וֹם  עֹבֵ֥ר  ה  18 אַתָּ֨ ר:  לֵאמֹֽ אֵלַ֥י  יְהָֹו֖ה  17 וַיְדַבֵּ֥ר 

ר:  ב אֶת־עָֽ גְּב֥וּל מוֹאָ֖

� A CLOSER LOOK �
[16-17] Detachedly…amicably: The difference 
between these two is indicated by the exclusive 
use of the root אמר in all references to God ad-

dressing Moses from the beginning of the Book 
of Deuteronomy until this point,111 and the 
abrupt switch to the root דבר in this verse.112
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Deuteronomy 2:10-18 

104. Genesis 14:5.  105. Genesis 15:20.  106. Chizkuni.  107. Above, v. 5.  108. Rashi on v. 16, below.  109. Numbers 21:12. 

 CHASIDIC INSIGHTS 

10 The Eimim104 formerly dwelt there—in the territory presently occupied by 
Moab. They were a people as great, numerous, and tall in stature as the giants 
who lived before the Flood.
11 Even though the Eimim were not technically part of the Rephaim, they were 
nonetheless termed Rephaim, because whoever saw them became enfeebled 
[rafeh] out of fear, just as the giants who descended from those who had lived 
before the Flood were termed Rephaim because whoever saw them also became 
enfeebled out of fear. Similarly, the Moabites called these former inhabitants of 
their land Eimim [from eimah, “terror”] for that very reason. So you might think 
that this territory is that of the Rephaim, one of the seven nations you are intended 
to drive out as part of your conquest of the Land of Israel.105 But since the Eimim 
were not really Rephaim, their territory is not considered that of the Rephaim; and 
in any case, I have given this territory to the Moabites.
12 The status of the land of Moab is thus similar to that of Mount Seir. The Horites 
formerly dwelt on Mount Seir, and when they did, you could have conquered it. 
But the descendants of Esau gradually dispossessed them. They eventually de-
stroyed them and settled in their place, just as you, the Israelites, recently did to 
the land of your inheritance that God gave you, when you conquered Sichon and 
Og.106 Since I gave this territory to the Edomites, you may no longer conquer it.107

13 Now arise and cross the Zered brook.’ So we crossed the Zered brook.
14 The time we spent traveling once we departed from Ritmah, across the border 
from Kadesh Barnea, until we crossed the Zered brook was 38 years. We had to 
delay our approach to the Promised Land until the entire generation of men old 
enough to go to war108 finished being removed from the camp by dying out, just 
as God swore to them that they would.
15 Some of them died a natural death, but in addition, God intervened directly 
with those of them who did not in order to wipe them out prematurely from the 
camp, until they all finished dying in this relatively short period of time, allowing 
you to proceed toward the Promised Land.
16 Although God continued to communicate with me during these 38 years, He 
did so detachedly. It was only when all those men old enough to go to war fin-
ished dying and were thus removed from the people
17 that God once again spoke to me amicably, saying,109

18 ‘Today you are crossing the Arnon River, which, further west, is the northern 
boundary of Moab and its capital district, Ar.

desired emotional response. If we do this consis-
tently, we will eventually have trained ourselves to 
love and fear that which it is proper for us to love 
and fear. This is using the intellect to rectify the 
emotions.
The condition of exile, however, is that no such 
avenue exists for us to influence the functioning of 
our intellect. The intellect is governed by the supra-

intellect—the supra-conscious aspects of our per-
sonalities—and the tools to harness this aspect of 
ourselves have not yet become completely available 
to us. Therefore, we were only allowed to conquer 
the seven nations that embody the seven emotions; 
the three nations that embody the three facets of the 
intellect remain beyond our control until the mes-
sianic era.
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Fifth Reading

 RASHI 

44.  יהושע יג, ג. 

אַף  בֶת  נֶחְשֶׁ רְפָאִים  אֶרֶץ  ב.  חָשֵׁ תֵּ רְפָאִים  20  אֶרֶץ 
זוֹ  לֹא  אֲבָל  לְפָנִים,  בָהּ  בוּ  יָשְׁ הָרְפָאִים  שֶׁ לְפִי  הִיא, 
חֲצֵרִים  בִים בַּ ים הַיֹּשְׁ י לְאַבְרָהָם:  23  וְהָעַוִּ תַתִּ נָּ הִיא שֶׁ
בִים  נֶחְשָׁ הֵם  הֶם  עִמָּ שֶׁ הֵם,  ים  תִּ לִשְׁ מִפְּ ים  עַוִּ וְגוֹ'. 
ים  תִּ פְלִשְׁ סַרְנֵי  ת  "חֲמֵשֶׁ אֱמַר44:  נֶּ שֶׁ עַ,  יְהוֹשֻׁ סֵפֶר  בְּ
וְהָעֶקְרוֹנִי  י  תִּ הַגִּ קְלוֹנִי  הָאֶשְׁ דּוֹדִי  וְהָאַשְׁ תִי  הָעַזָּ
ע אַבְרָהָם לַאֲבִימֶלֶךְ  בַּ שְׁ נִּ בוּעָה שֶׁ ְ נֵי הַשּׁ ים", וּמִפְּ וְהָעַוִּ
וְהֵבֵאתִי  דָם,  מִיָּ אַרְצָם  לְהוֹצִיא  רָאֵל  יִשְׂ יָכְלוּ  לֹא 
ו  וְעַכְשָׁ ם,  תַחְתָּ בוּ  וְיָשְׁ מִידוּם  וְהִשְׁ פְתּוֹרִים  כַּ עֲלֵיהֶם 
מָיִם.  ָ הַשּׁ ל  כָּ חַת  דָם:  25  תַּ מִיָּ ם  לְקַחְתָּ רִים  מֻתָּ ם  אַתֶּ
יוֹם מִלְחֶמֶת עוֹג, וְנוֹדַע  ה בְּ ה לְמֹשֶׁ עָמְדָה חַמָּ ד שֶׁ לִמֵּ

ר קְדֵמוֹת. אַף עַל  דְבַּ מָיִם:  26  מִמִּ ָ ל הַשּׁ חַת כָּ בָר תַּ הַדָּ
י  לוֹם, לָמַדְתִּ קוֹם לִקְרֹא לְסִיחוֹן לְשָׁ נִי הַמָּ לֹּא צִוַּ י שֶׁ פִּ
א  בָּ שֶׁ כְּ לָעוֹלָם,  דְמָה  קָּ שֶׁ הַתּוֹרָה  מִן  סִינַי  ר  דְבַּ מִמִּ
עַל  אוֹתָהּ  חָזַר  רָאֵל  לְיִשְׂ נָהּ  לִתְּ הוּא  רוּךְ  בָּ דוֹשׁ  הַקָּ
וְאַף עַל  לוּהָ,  יְקַבְּ לֹּא  שֶׁ לְפָנָיו  וְגָלוּי  מָעֵאל,  וְיִשְׁ ו  עֵשָׂ
י אֶת סִיחוֹן  מְתִּ לוֹם, אַף אֲנִי קִדַּ שָׁ תַח לָהֶם בְּ י כֵן פָּ פִּ
ךָ  מִמְּ קְדֵמוֹת",  ר  דְבַּ "מִמִּ אַחֵר:  בָר  דָּ לוֹם.  שָׁ דִבְרֵי  בְּ
רָק אֶחָד  לֹחַ בָּ דַמְתָּ לָעוֹלָם, יָכוֹל הָיִיתָ לִשְׁ קָּ י שֶׁ לָמַדְתִּ
ר אֶל  דְבָּ נִי מִן הַמִּ לַחְתַּ א שְׁ ים, אֶלָּ צְרִיִּ רֹף אֶת הַמִּ וְלִשְׂ

מָתוּן:   י", בְּ ח אֶת עַמִּ לַּ רְעֹה לֵאמֹר: "שַׁ פַּ

נֵי עַמּוֹן לָא תְצוּר  19 וְתִקְרַב לָקֳבֵל בְּ
הוֹן  ד עִמְּ רֵי לְמֶעְבַּ עֲלֵיהוֹן וְלָא תִתְגָּ
נֵי עַמּוֹן  ן מֵאֲרַע בְּ קְרָב אֲרֵי לָא אֶתֵּ
הּ  יְהָבִתַּ לוֹט  לִבְנֵי  אֲרֵי  א  יְרֻתָּ לָךְ 
בָא  מִתְחַשְׁ רַיָּא  בָּ גִּ 20 אֲרַע  א:  יְרֻתָּ
קַדְמִין  רַיָּא יְתִיבוּ בַהּ מִלְּ בָּ אַף הִיא גִּ
21 עַם  נֵי:  בָּ חֻשְׁ לְהוֹן  קָרָן  וְעַמּוֹנָאֵי 
יצִנּוּן  וְשֵׁ רַיָּא  גִבָּ כְּ יף  וְתַקִּ י  וְסַגִּ רַב 
וִיתִיבוּ  וְתָרֵיכֻנּוּן  דָמֵיהוֹן  מִקֳּ יְיָ 
לִבְנֵי  עֲבַד  דִי  מָא  22 כְּ בְאַתְרֵיהוֹן: 
יָת  יצִי  שֵׁ י  דִּ עִיר  שֵׂ בְּ יָתְבִין  דְּ ו  עֵשָׂ
וִיתִיבוּ  וְתָרֵיכֻנּוּן  דָמֵיהוֹן  מִקֳּ חוֹרָאֵי 
אֵי  בְאַתְרֵיהוֹן עַד יוֹמָא הָדֵין: 23 וְעַוָּ
קַפּוּטְקָאֵי  ה  עַזָּ עַד  דְפִיחַ  בִּ יָתְבִין  דְּ
יצִיאֻנּוּן וִיתִיבוּ  פּוּטְקְיָא שֵׁ נְפָקוּ מִקַּ דִּ
וְעִבְרוּ  טוּלוּ  24 קוּמוּ  בְאַתְרֵיהוֹן: 
ידָךְ  יָת נַחֲלָא דְאַרְנֹן חֲזִי דִמְסָרִית בִּ
אֱמוֹרָאָה  בּוֹן  דְחֶשְׁ א  מַלְכָּ סִיחֹן  יָת 
רֵי  רֵי לְתָרָכוּתֵהּ וְאִתְגָּ וְיָת אַרְעֵהּ שְׁ
הּ קְרָבָא: 25 יוֹמָא הָדֵין  ד עִמֵּ לְמֶעְבַּ
עַל  ךְ  וְדַחַלְתָּ ךְ  זֻעְתָּ ן  לְמִתַּ רֵי  אֲשָׁ
י  מַיָּא דִּ ל שְׁ י תְחוֹת כָּ י עַמְמַיָּא דִּ אַפֵּ
מִן  וְיִדְחֲלוּן  וִיזוּעוּן  מְעָךְ  שִׁ מְעוּן  יִשְׁ
ר  דְבַּ ין מִמִּ דִּ לָחִית אִזְגַּ קֳדָמָךְ: 26 וּשְׁ
בּוֹן  דְחֶשְׁ א  מַלְכָּ לְוַת סִיחוֹן  קְדֵמוֹת 

לָמָא לְמֵימָר:  מֵי שְׁ תְגָּ פִּ

בָּ֑ם  וְאַל־תִּתְגָּר֣  ם  אַל־תְּצֻרֵ֖ עַמּ֔וֹן  בְּנֵי֣  מ֚וּל  רַבְתָּ֗  19 וְקָֽ

לִבְנֵי־ל֖וֹט  י  כִּ֥ ה  יְרֻשָּׁ֔ לְךָ֙  בְּנֵֽי־עַמּ֤וֹן  רֶץ  מֵאֶ֨ ן  תֵּ֠ לֹֽא־אֶ֠ י  כִּ֣
ים  וא רְפָאִ֤ ב אַף־הִ֑ חָשֵׁ֖ ים תֵּֽ רֶץ־רְפָאִ֥ ה: 20 אֶֽ יהָ יְרֻשָּֽׁ נְתַתִּ֥
21 עַ֣ם  ים:  זַמְזמִֻּֽ ם  לָהֶ֖ יִקְרְא֥וּ  ים  עַמֹּנִ֔ וְהָ֣ ים  לְפָנִ֔ יָשְֽׁבוּ־בָהּ֙ 
ם  ירָשֻׁ֖ וַיִּֽ ם  מִפְּנֵיהֶ֔ יְהָֹוה֙  ם  וַיַּשְׁמִידֵ֤ ים  עֲנָקִ֑ כַּֽ ם  וָרָ֖ ב  וְרַ֛ גָּד֥וֹל 
ים  שְׁבִ֖ הַיֹּֽ ו  עֵשָׂ֔ לִבְנֵי֣  עָשָׂה֙  אֲשֶׁ֤ר  22 כַּֽ ם:  תַחְתָּֽ וַיֵּֽשְׁב֥וּ 
ירָשֻׁם֙ וַיֵּֽשְׁב֣וּ  ם וַיִּֽ חֹרִי֙ מִפְּנֵיהֶ֔ יד אֶת־הַֽ ר הִשְׁמִ֤ יר אֲשֶׁ֨ בְּשֵׂעִ֑
ים  חֲצֵרִ֖ בַּֽ ים  שְׁבִ֥ הַיֹּֽ עַוִּי֛ם  23 וְהָֽ הַזֶּהֽ:  הַיּ֥וֹם  ד  עַ֖ ם  תַחְתָּ֔
וַיֵּֽשְׁב֥וּ  ם  הִשְׁמִידֻ֖ ר  מִכַּפְתֹּ֔ ים  צְאִ֣ הַיֹּֽ כַּפְתֹּרִים֙  עַד־עַזָּה֑ 
תִּי  נָתַ֣ ה  רְאֵ֣ אַרְנֹן֒  אֶת־נַחַ֣ל  וְעִבְרוּ֮  סְּע֗וּ  24 ק֣וּמוּ  ם:  תַחְתָּֽ
הָחֵ֣ל  וְאֶת־אַרְצ֖וֹ  י  אֱמֹרִ֛ הָֽ לֶךְ־חֶשְׁבּ֧וֹן  מֶֽ ן  אֶת־סִיחֹ֨ יָדְֽךָ֠  בְ֠
פַּחְדְּךָ֙  ת  תֵּ֤ אָחֵל֙  ה  הַזֶּ֗ 25 הַיּ֣וֹם  ה:  מִלְחָמָֽ בּ֖וֹ  וְהִתְגָּר֥  שׁ  רָ֑
יִם אֲשֶׁ֤ר יִשְׁמְעוּן֙  חַת כָּל־הַשָּׁמָ֑ ים תַּ֖ עַמִּ֔ תְךָ֔ עַל־פְּנֵי֙ הָֽ וְיִרְאָ֣
וְחָל֖וּ מִפָּנֶֽיךָ: 26 וָֽאֶשְׁלַ֤ח מַלְאָכִים֙ מִמִּדְבַּ֣ר  גְז֥וּ  וְרָֽ שִׁמְעֲךָ֔ 

ר:  י שָׁל֖וֹם לֵאמֹֽ לֶךְ חֶשְׁבּ֑וֹן דִּבְרֵ֥ קְדֵמ֔וֹת אֶל־סִיח֖וֹן מֶ֣

I also was following the example God set when He sent me from the desert to 
make peaceful overtures to Pharaoh, even though, as the omnipotent creator who 
existed prior to creation, God could have easily and instantaneously annihilated 
the Egyptians. Similarly, although I knew that with God’s assistance we could eas-
ily overcome Sichon, I still made peaceful overtures to him.
So I sent messengers to Sichon, king of Cheshbon, with words of peace, saying,
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Deuteronomy 2:19-26 

113. Above, v. 9.  114. Numbers 21:12; Genesis 19:30-38; Likutei Sichot, vol. 14, p. 5.  115. Rashi on Genesis 14:5.  116. Joshua 13:3.  
117. Genesis 21:24.  118. Numbers 21:26.  119. Numbers 21:21-31.  120. Hitva’aduyot 5745, vol. 5, p. 3031.  121. See below, 20:18. 
122. Exodus 19:1.  

19 When you approach the area opposite the Ammonites, neither distress them, 
nor provoke them in any fashion, for I will not give you any part of the land of 
the Ammonites as an inheritance, because I have already given it to them—the 
descendants of Lot—as a temporary inheritance from Abraham, for the same rea-
son that I have given Moab to the Moabites.113 Unlike the way I allowed you to vex 
the Moabites, however, you must not frighten, raid, or plunder the Ammonites, 
because their ancestress (Lot’s younger daughter), was not as immodest and im-
moral as was the Moabites’ ancestress (Lot’s elder daughter), and thus, in imitating 
her, the Ammonites did not behave as immorally as the Moabites.114

20 Ammon, too, is considered land of the Rephaim, because the Zuzim115—a peo-
ple who were also termed Rephaim—formerly dwelt in it; the Ammonites call 
them Zamzumim.
21 The Zuzim were a people as great, numerous, and tall as the giants who lived 
before the Flood, but God destroyed them, and thus the Ammonites dispossessed 
them and settled there in their stead,
22 just as He did for the descendants of Esau, who dwell on Mount Seir, when 
He destroyed the Horites and they thus dispossessed them and settled there in 
their stead, living there to this day. In both cases, that of the Horites and the Zuz-
im, the presence of the present inhabitants of the land render it off-limits to you.
23 The opposite phenomenon occurred with the coastal area on the western bor-
der of the Promised Land: The Avim were the dwellers in open cities throughout 
this area from the southern border northward until Gaza. They are part of the 
Philistines,116 with whom Abraham made a pact117 that should have prevented you 
from conquering their territory. The Kaftorites, however, who hail from Kaftor, 
destroyed the Avim and dwelt there in their stead. Since there is no pact with the 
Kaftorites, you are now permitted to conquer this territory.
24 In any case, not all the land north of the Arnon River is off limits to you; Sichon 
the Amorite has conquered much of it from Ammon and Moab.118 Therefore, arise, 
journey, and cross the Arnon River. Behold, I have delivered Sichon the Amor-
ite, king of Cheshbon, and his land into your hand. Begin to take possession of 
it, and provoke him to war.119

25 Today I will begin to place the dread of you and the fear of you upon all the 
nations that dwell under the entire heaven—that is, upon all the nations of the 
earth120—who will hear reports of you and tremble and be in trepidation because 
of you.’
26 Although God did not explicitly command me to offer Sichon the option of 
peaceful coexistence, I nonetheless did so,121 even though it was obvious that Si-
chon would reject my offer. I was in fact following the example God set in the 
Sinai desert, when He offered the Torah (which existed prior to the creation of the 
world and thus should logically have been the law for all people) to the descen-
dants of Ishmael and Edom,122 even though He knew in advance that they would 
reject His offer.
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Sixth Reading

125. Yoma 9b.  126. Likutei Sichot, vol. 29, pp. 1-8.  

 RASHI 

45.  פסוק לה. 46.  דברים ג, ז. 47.  במדבר כה, א. 

אֶת  לַעֲבֹר  לְעִנְיַן  לֹא  ו.  עֵשָׂ נֵי  בְּ לִי  עָשׂוּ  ר  אֲשֶׁ 29  כַּ
ר אֶעֱבֹר אֶת  א לְעִנְיַן מֶכֶר אֹכֶל וּמַיִם: עַד אֲשֶׁ אַרְצָם, אֶלָּ
רָה בְאַרְצֶךָ":  31  הַחִלֹּתִי תֵת  ן. מוּסָב עַל "אֶעְבְּ רְדֵּ הַיַּ
חַת רַגְלָיו  ל מַעְלָה תַּ ים שֶׁ ל אֱמוֹרִיִּ ר שֶׁ פָה שַׂ לְפָנֶיךָ. כָּ
ארוֹ:  32  וַיֵּצֵא סִיחוֹן. לֹא  ה, וְהִדְרִיכוֹ עַל צַוָּ ל מֹשֶׁ שֶׁ
לֹּא הָיוּ צְרִיכִין  דְךָ שֶׁ בִיל עוֹג לַעֲזוֹר לוֹ, לְלַמֶּ שְׁ לַח בִּ שָׁ
בּוֹר  ן גִּ הָיָה לוֹ בֵּ תִיב, שֶׁ נוֹ" כְּ נָו. "בְּ זֶה לָזֶה:  33  וְאֶת בָּ

זַזְנוּ  ת סִיחוֹן נֶאֱמַר45: "בָּ בִזַּ ים. בְּ מוֹתוֹ:  34  מְתִם. אֲנָשִׁ כְּ
הָיְתָה חֲבִיבָה עֲלֵיהֶם וּבוֹזְזִים אִישׁ  ה, שֶׁ זָּ לָנוּ", לְשׁוֹן בִּ
וּמְלֵאִים,  בֵעִים  שְׂ הָיוּ  בָר  כְּ עוֹג  ת  לְבִזַּ אוּ  בָּ וּכְשֶׁ לוֹ, 
הֵמָה  בְּ לִיכִין  וּמַשְׁ וּמְקָרְעִין  עֵינֵיהֶם  בְּ זוּיָה  בְּ וְהָיְתָה 
נֶאֱמַר46:  לְכָךְ  וְזָהָב,  סֶף  כֶּ אִם  י  כִּ נָטְלוּ  וְלֹא  וּבְגָדִים, 
ת  פָרָשַׁ בְּ סִפְרֵי  בְּ נִדְרַשׁ  ךְ  כָּ יוֹן.  זָּ בִּ לְשׁוֹן  לָנוּ",  זּוֹנוּ  "בַּ
ל אֵצֶל  ל יַד נַחַל יַבֹּק. כָּ ים"47:  37  כָּ טִּ ִ שּׁ רָאֵל בַּ ב יִשְׂ שֶׁ "וַיֵּ
חְנוּ:   לֹּא לִכְבֹּשׁ, הִנַּ ה ה' אֱלֹהֵינוּ. שֶׁ ר צִוָּ נַחַל יַבֹּק: וְכֹל אֲשֶׁ

אָרְחָא  אָרְחָא בְּ אַרְעָךְ בְּ ר בְּ 27 אֶעְבַּ
מָאלָא:  ינָא וְלִשְׂ אֵזֵל לָא אֶסְטֵי לְיַמִּ
ן לִי וְאֵיכוּל  א תְזַבֶּ 28 עִבּוּרָא בְכַסְפָּ
י  תֵּ וְאֶשְׁ לִי  ן  תִתֶּ א  כַסְפָּ בְּ וּמַיָּא 
דִי  מָא  29 כְּ רַגְלָי:  בְּ ר  אֶעְבַּ לְחוֹד 
עִיר  שֵׂ בְּ יָתְבִין  דְּ ו  עֵשָׂ נֵי  בְּ לִי  עֲבָדוּ 
עַד  לְחָיָת  בִּ יָתְבִין  דְּ וּמוֹאֲבָאֵי 
ייָ  דַּ לְאַרְעָא  נָא  יַרְדְּ יָת  ר  אֶעְבַּ דְּ
אֲבָא  30 וְלָא  לָנָא:  יָהֵב  אֱלָהָנָא 
קָנָא  בְּ לְמִשְׁ בּוֹן  דְחֶשְׁ א  מַלְכָּ סִיחֹן 
יְיָ  י  אַקְשֵׁ אֲרֵי  תְחוּמֵהּ  בִּ ר  לְמֶעְבַּ
הּ  לִבֵּ יָת  ף  וְתַקֵּ רוּחֵהּ  יָת  אֱלָהָךְ 
יוֹמָא  כְּ ידָךְ  בִּ לְמִמְסְרֵהּ  דִיל  בְּ
רֵיתִי  שָׁ חֲזִי  לִי  יְיָ  31 וַאֲמַר  הָדֵין: 
לְמִמְסַר קֳדָמָךְ יָת סִיחֹן וְיָת אַרְעֵהּ 
אַרְעֵהּ:  יָת  לְמֵירַת  לְתָרָכוּתֵהּ  רֵי  שָׁ
הוּא  מוּתָנָא  לְקַדָּ סִיחֹן  32 וּנְפַק 
לְיָהַץ:  קְרָבָא  חָא  לְאַגָּ הּ  עַמֵּ וְכָל 
קֳדָמָנָא  אֱלָהָנָא  יְיָ  33 וּמַסְרֵהּ 
ל  כָּ וְיָת  נוֹהִי  בְּ וְיָת  יָתֵהּ  וּמְחֵינָא 
קִרְווֹהִי  ל  כָּ יָת  נָא  34 וּכְבַשְׁ הּ:  עַמֵּ
ל קִרְוֵי  רְנָא יָת כָּ נָא הַהִיא וְגַמַּ עִדָּ בְּ
אַרְנָא  יָּא וְטַפְלָא לָא אַשְׁ גֻבְרַיָּא וּנְשַׁ
נָא לָנָא  זָּ עִירָא בַּ יזֵב: 35 לְחוֹד בְּ מְשֵׁ
נָא: 36 מֵעֲרֹעֵר  י כְבַשְׁ וַעֲדִי קִרְוַיָּא דִּ
א דִי  יף נַחֲלָא דְאַרְנֹן וְקַרְתָּ י עַל כֵּ דִּ
א  לְעָד לָא הֲוַת קַרְתָּ בְנַחֲלָא וְעַד גִּ
יְיָ  מְסַר  א  לָּ כֹּ יָת  נָא  מִנָּ תְקֵיפַת  י  דִּ
לַאֲרַע  37 לְחוֹד  קֳדָמָנָא:  אֱלָהָנָא 
נְחַל  יף  כֵּ ל  כָּ קְרֵיבְתָּ  לָא  עַמּוֹן  נֵי  בְּ
יד יְיָ  י פַקֵּ יוּבְקָא וְקִרְוֵי טוּרָא וְכֹל דִּ

אֱלָהָנָא: 

ין  יָמִ֥ אָס֖וּר  לֹ֥א  אֵלֵ֑ךְ  רֶךְ  בַּדֶּ֖ רֶךְ  בַּדֶּ֥ ךָ  בְאַרְצֶ֔ ה  27 אֶעְבְּרָ֣

יִם בַּכֶּ֥סֶף  לְתִּי וּמַ֛ נִי֙ וְאָכַ֔ כֶל בַּכֶּ֤סֶף תַּשְׁבִּרֵ֨ אול: 28 אֹ֣ וּשְׂמֹֽ
י  שׂוּ־לִ֜ עָֽ ר  אֲשֶׁ֨ 29 כַּֽ י:  בְרַגְלָֽ ה  אֶעְבְּרָ֥ ק  רַ֖ יתִי  וְשָׁתִ֑ י  תִּתֶּן־לִ֖
עַ֤ד  בְּעָ֑ר  ים  שְׁבִ֖ הַיֹּֽ ים  וְהַמּ֣וֹאָבִ֔ יר  בְּשֵׂעִ֔ שְׁבִים֙  הַיֹּֽ ו  עֵשָׂ֗ בְּנֵי֣ 
ינוּ  אֱלֹהֵ֖ אֲשֶׁר־יְהָֹוה֥  רֶץ  אֶל־הָאָ֕ ן  אֶת־הַיַּרְדֵּ֔ עֱבֹר֙  ר־אֶֽ אֲשֶֽׁ
י־ נוּ בּ֑וֹ כִּֽ עֲבִרֵ֖ לֶךְ חֶשְׁבּ֔וֹן הַֽ ה סִיחֹן֙ מֶ֣ נוּ: 30 וְלֹ֣א אָבָ֗ ן לָֽ נֹתֵ֥
עַן  לְמַ֛ אֶת־לְבָב֔וֹ  וְאִמֵּץ֙  אֶת־רוּח֗וֹ  יךָ  אֱלֹהֶ֜ יְהָֹוה֨  הִקְשָׁה֩ 

תִּתּ֥וֹ בְיָדְֽךָ֖ כַּיּ֥וֹם הַזֶּהֽ: ס
יךָ  לְפָנֶ֔ ת  תֵּ֣ חִלֹּ֨תִי֙  הַֽ ה  רְאֵ֗ י  אֵלַ֔ יְהָֹוה֙  אמֶר  31 וַיֹּ֤ ששי 

אֶת־אַרְצֽוֹ:  שֶׁת  לָרֶ֖ שׁ  רָ֔ הָחֵ֣ל  וְאֶת־אַרְצ֑וֹ  ן  אֶת־סִיחֹ֖
ה יָהְֽצָה:  נוּ ה֧וּא וְכָל־עַמּ֛וֹ לַמִּלְחָמָ֖ ן לִקְרָאתֵ֜ 32 וַיֵּצֵא֩ סִיחֹ֨

ינוּ לְפָנֵי֑נוּ וַנַּ�֥ךְ אֹת֛וֹ וְאֶת־בנו }בָּנָ֖יו{  יִּתְּנֵה֛וּ יְהָֹוה֥ אֱלֹהֵ֖ 33 וַֽ

וא  הַהִ֔ בָּעֵת֣  אֶת־כָּל־עָרָיו֙  ד  34 וַנִּלְכֹּ֤ וְאֶת־כָּל־עַמּֽוֹ: 
רְנוּ  הִשְׁאַ֖ לֹ֥א  ף  וְהַטָּ֑ ים  וְהַנָּשִׁ֖ ם  מְתִ֔ יר  אֶת־כָּל־עִ֣ חֲרֵם֙  נַּֽ וַֽ
אֲשֶׁ֥ר  ים  עָרִ֖ הֶֽ וּשְׁלַ֥ל  לָ֑נוּ  �֣זְנוּ  בָּזַ ה  הַבְּהֵמָ֖ ק  35 רַ֥ יד:  שָׂרִֽ
יר  וְהָעִ֨ ן  אַרְנֹ֜ חַל  עַל־שְׂפַת־נַ֨ אֲשֶׁר֩  ר  עֲרֹעֵ֡ 36 מֵֽ דְנוּ:  לָכָֽ
ה  גְבָ֖ שָֽׂ אֲשֶׁ֥ר  ה  קִרְיָ֔ יְתָה֙  הָֽ לֹ֤א  ד  וְעַד־הַגִּלְעָ֔ חַל֙  בַּנַּ֨ אֲשֶׁ֤ר 
אֶל־ ק  37 רַ֛ לְפָנֵֽינוּ:  ינוּ  אֱלֹהֵ֖ יְהָֹוה֥  ן  נָתַ֛ ל  אֶת־הַכֹּ֕ נּוּ  מִמֶּ֑
ל  ר וְכֹ֥ י הָהָ֔ ד נַחַ֤ל יַבֹּק֙ וְעָרֵ֣ רֶץ בְּנֵֽי־עַמּ֖וֹן לֹ֣א קָרָ֑בְתָּ כָּל־יַ֞ אֶ֥

ינוּ:  אֲשֶׁר־צִוָּ֖ה יְהָֹוה֥ אֱלֹהֵֽ



 CHASIDIC INSIGHTS 
people could achieve could not compare to that of 
the Israelites. The Israelites were therefore able to 
overcome even these special, communal cities.
We see here the tremendous power inherent in Jew-

ish unity and the need to foster it to the greatest 
extent possible, especially since, as we know,125 our 
present exile is a result of baseless hatred and dis-
unity among the Jewish people.126
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Deuteronomy 2:27-37 

123. Rashi on v. 25, above.  124. Genesis 11:1-9; Inner Dimensions on Genesis 11:4 and A Closer Look on Genesis 11:9.  

27 ‘Allow me to pass through your land. I will keep to the highway; I will turn 
neither to the right nor to the left.
28 You will sell me food in exchange for money, that I may eat; and you will give 
me water in exchange for money, that I may drink—I will only pass through on 
foot.
29 Sell me food and drink, just as the descendants of Esau (who dwell on Mount 
Seir) and the Moabites (who dwell in Ar) did for me, until I cross the Jordan 
River into the land that God, our God, is giving us.’
30 But Sichon, king of Cheshbon, did not wish to let us pass by him, for God, 
your God, caused his spirit to be hardened and his heart to be obstinate, so that 
He could give him into your hand and you could thereby possess his land, as you 
do this day.
Sixth Reading 31 God then subjugated the Amorites’ guardian angel to me, and 
God said to me, ‘Behold, in this way I have begun to deliver Sichon and his land 
before you. Begin to take possession of it, so that you may possess his land.’
32 Then Sichon went forth towards us. He did not summon his northern confed-
erate, Og, because he was confident of his ability to defeat us on his own; only he 
and all his people went to war against us at Yahatz.
33 But God, our God, delivered him to us, and we smote him, his sons—includ-
ing his one son who was as mighty as he was—and all his people. The sun miracu-
lously stood still for us in this battle.123

34 We conquered all his cities at that time and utterly destroyed every city: men, 
women, and young children; we left no survivor.
35 We took only the cattle as pillage for ourselves, along with the spoils of the 
cities that we had taken. The spoils taken in this battle more than sufficed for 
whatever material wealth we could need.
36 From the southern border of this territory, i.e., Aroer, which is on the edge of 
the Arnon gorge, and the city that is in the gorge, until its northern border, Gil-
ead, there was not even one communal city that was too strong for us: God, our 
God, gave all of it to us.
37 The only place you did not approach was the land of the Ammonites, namely: 
all the Ammonite area south of the Yabok River, the Ammonite cities of the hill 
country, and wherever else God, our God, commanded us not to conquer.



 CHASIDIC INSIGHTS 
36 (& 3:4) There was not even one communal city: 
The difference between a “regular city” (ir) and a 
“communal city” (kiryah) is that the inhabitants of 
the latter have united in some common bond, and 
thus act more as a more cohesive unit than do the 
inhabitants of a typical city.
As was seen in the episode of the Tower of Babel,124 
the merit of societal unity protects a society from 
danger—even from Divine retribution. Sichon and 
Og were aware of this protection afforded by so-

cietal unity and therefore took pains to galvanize 
the inhabitants of their cities against the threat of  
Israelite invasion.
Nonetheless, a society’s ability to achieve unity is 
limited to the extent to which its individual mem-
bers can negate their egos and submit to a common 
goal. Inasmuch as the Jewish people are expected—
and are therefore given the ability—to surrender 
themselves totally to their Divine mission, whereas 
non-Jews are not, the unity that Sichon and Og’s 
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133. Likutei Sichot, vol. 24, pp. 20-24.

 RASHI 

 CHASIDIC INSIGHTS 

48.  בראשית יד, יג. 49.  מלכים ־ב טו, כה. 50.  זכריה ב, ח. 51.  דברים ד, מח. 

ירָא  תִּ ה:  2  אַל  עֲלִיָּ צָפוֹן הוּא  ל צַד  כָּ עַל.  וַנַּ פֶן  1  וַנֵּ
אֹתוֹ",  ירָא  תִּ "אַל  לוֹמַר  הֻצְרַךְ  לֹא  וּבְסִיחוֹן  אֹתוֹ. 
זְכוּת  לוֹ  תַעֲמֹד  לֹּא  שֶׁ ה  מֹשֶׁ הָיָה  מִתְיָרֵא  א  אֶלָּ
וְהוּא  לִיט"  הַפָּ בֹא  "וַיָּ אֱמַר48:  נֶּ שֶׁ לְאַבְרָהָם,  שׁ  מֵּ ִ שּׁ שֶׁ
לַךְ טְרָכוֹנָא".  ית פְּ מִינָן "בֵּ עוֹג:  4  חֶבֶל אַרְגֹּב. מְתַרְגְּ
טִין  ר קוֹרֵא לְפַלָּ ת אֶסְתֵּ מְגִלַּ לְמִי בִּ רְגּוּם יְרוּשַׁ וְרָאִיתִי תַּ
הֵיכַל  רְכִיָּא,  הִפַּ אַרְגּוֹב"  "חֶבֶל  י  לָמַדְתִּ "טְרָכוֹנִין", 
מָהּ, וְכֵן "אֶת  לְכוּת נִקְרֵאת עַל שְׁ הַמַּ לוֹמַר שֶׁ מֶלֶךְ, כְּ
ן  קַח בֶּ מְלָכִים49 — אֵצֶל הֵיכַל מֶלֶךְ הֲרָגוֹ פֶּ הָאַרְגֹּב" דִּ

ם  שֵׁ נִקְרָא  ךְ  כָּ שֶׁ י  לָמַדְתִּ מְנַחֵם,  ן  בֶּ לִפְקַחְיָה  רְמַלְיָהוּ 
לֹא  בְּ וּפְתוּחוֹת  רוּזוֹת  פְּ רָזִי.  הַפְּ 5  מֵעָרֵי  רְכִיָּא:   הַהִפַּ
לַיִם":  6  הַחֲרֵם. לְשׁוֹן  ב יְרוּשָׁ שֵׁ רָזוֹת תֵּ חוֹמָה, וְכֵן50: "פְּ
9  צִידֹנִים  מֵרְשׁוּת:   ד.  8  מִיַּ וְכַלּוֹת:   הָלוֹךְ   — הֹוֶה 
וּבְמָקוֹם אַחֵר51 הוּא אוֹמֵר: "וְעַד  וְגוֹ'.  יִקְרְאוּ לְחֶרְמוֹן 
מוֹת. לָמָה  עָה שֵׁ יאֹן הוּא חֶרְמוֹן", הֲרֵי לוֹ אַרְבָּ הַר שִׂ
הָיוּ  שֶׁ רָאֵל,  יִשְׂ אֶרֶץ  בַח  שֶׁ יד  לְהַגִּ תֵב?  לִכָּ הֻצְרְכוּ 
מִי  כָךְ, זוֹ אוֹמֶרֶת: עַל שְׁ אֲרוֹת בְּ ע מַלְכֻיּוֹת מִתְפָּ אַרְבַּ
לֶג  שֶׁ הוּא  נִיר.  שְׂ רֵא:  יִקָּ מִי  שְׁ עַל  אוֹמֶרֶת:  וְזוֹ  רֵא,  יִקָּ

נַעַן:   נַז וּבִלְשׁוֹן כְּ כְּ לְשׁוֹן אַשְׁ בִּ

אֹרַח  וּסְלֵיקְנָא  נִינָא  3:1 וְאִתְפְּ
דְמַתְנָן  א  מַלְכָּ עוֹג  וּנְפַק  מַתְנָן  דְּ
חָא  הּ לְאַגָּ מוּתָנָא הוּא וְכָל עַמֵּ לְקַדָּ
לָא  לִי  יְיָ  2 וַאֲמַר  לְאֶדְרֶעִי:  קְרָבָא 
מְסָרִית  בִידָךְ  אֲרֵי  יָתֵהּ  תִדְחַל 
אַרְעֵהּ  וְיָת  הּ  עַמֵּ ל  כָּ וְיָת  יָתֵהּ 
א לְסִיחֹן  מָא דִי עֲבַדְתָּ ד לֵהּ כְּ וְתַעְבֶּ
בּוֹן:  חֶשְׁ בְּ יָתֵב  י  דִּ דֶאֱמֹרָאָה  א  מַלְכָּ
יָת  אַף  ידָנָא  בִּ אֱלָהָנָא  יְיָ  3 וּמְסַר 
הּ  עַמֵּ ל  כָּ וְיָת  דְמַתְנָן  א  מַלְכָּ עוֹג 
לֵהּ  אַר  תְּ אִשְׁ לָא  דְּ עַד  וּמְחִינוֹהִי 
קִרְווֹהִי  ל  כָּ יָת  נָא  4 וּכְבַשְׁ יזֵב:  מְשֵׁ
י  דִּ א  קַרְתָּ הֲוַת  לָא  הַהִיא  נָא  עִדָּ בְּ
ל  כָּ קִרְוִין  ין  תִּ שִׁ הוֹן  מִנְּ נְסִיבְנָא  לָא 
דְעוֹג  מַלְכוּתָא  טְרָכוֹנָא  לַךְ  פְּ ית  בֵּ
רִיכָן  כְּ קִרְוִין  ין  אִלֵּ ל  5 כָּ מַתְנָן:  בְּ
רִין  וְעַבְּ ין  שִׁ דָּ לְהֵן  דִּ רָם  שׁוּר  פָן  מַקְּ
לַחֲדָא:  י  סַגִּ פַצְחַיָּא  רְוֵי  מִקִּ ר  בַּ
עֲבַדְנָא  דִי  מָא  כְּ יַתְהוֹן  רְנָא  6 וְגַמַּ
ל  כָּ ר  מַּ גַּ בּוֹן  דְחֶשְׁ א  מַלְכָּ לְסִיחֹן 
7 וְכָל  וְטַפְלָא:  יָּא  נְשַׁ גֻבְרַיָּא  קִרְוֵי 
לָנָא:  נָא  זָּ בַּ קִרְוַיָּא  וַעֲדִי  עִירָא  בְּ
יָת  הַהִיא  נָא  עִדָּ בְּ 8 וּנְסִיבְנָא 
אֱמוֹרָאָה  מַלְכֵי  רֵין  תְּ ד  מִיַּ אַרְעָא 
חֲלָא דְאַרְנֹן  נָא מִנַּ עִבְרָא דְיַרְדְּ י בְּ דִּ
קָרָן  9 צִידוֹנָאֵי  דְחֶרְמוֹן:  טוּרָא  עַד 
לְחֶרְמוֹן סִרְיֹן וֶאֱמֹרָאֵי קָרָן לֵהּ טוּר 

א:  לְגָּ תַּ

We cannot achieve absolute selflessness on our own, 
since any level of consciousness we can achieve on 
our own is our own accomplishment and therefore 
an expression of our selfhood. Only when graced 
by a revelatory experience that sweeps us up into 
transcendent awareness can we lose ourselves com-
pletely. All we can achieve on our own is relative 
selflessness, a lesser state of egocentricity than we 
evinced previously.
Thus, since the holiness of the Land of Israel is in-
trinsic while that of Transjordan is acquired, it fol-

lows that only the Land of Israel is conducive to 
achieving absolute selflessness and true dissolution 
of the ego in awareness of God.

The dissenting opinion agrees that the degree of 
holiness attainable in Transjordan cannot compare 
to the intrinsic holiness of the Holy Land. How-
ever, inasmuch as God assented to the request of 
the tribes of Reuben and Gad and gave them this 
land, it also possesses a degree of intrinsic holiness 
and can therefore assist a person in attaining virtual 
selflessness.133

נוּ  ן לִקְרָאתֵ֜ לֶךְ־הַבָּשָׁ֨ ן וַיֵּצֵ֣א עוֹג֩ מֶֽ רֶךְ הַבָּשָׁ֑ עַל דֶּ֖ 3:1 וַנֵּפֶ֣ן וַנַּ֔

אמֶר יְהָֹוה֤ אֵלַי֙ אַל־ עִי: 2 וַיֹּ֨ ה אֶדְרֶֽ ה֧וּא וְכָל־עַמּ֛וֹ לַמִּלְחָמָ֖
תִּי אֹת֛וֹ וְאֶת־כָּל־עַמּ֖וֹ וְאֶת־אַרְצ֑וֹ  י בְיָדְֽךָ֞ נָתַ֧ א אֹת֔וֹ כִּ֣ תִּירָ֣
ב  י אֲשֶׁ֥ר יוֹשֵׁ֖ אֱמֹרִ֔ לֶךְ הָֽ יתָ לְסִיחֹן֙ מֶ֣ אֲשֶׁ֣ר עָשִׂ֗ יתָ לּ֔וֹ כַּֽ וְעָשִׂ֣
לֶךְ־ מֶֽ אֶת־ע֥וֹג  גַּם֛  נוּ  בְּיָדֵ֗ ינוּ  אֱלֹהֵ֜ יְהָֹוה֨  3 וַיִּתֵּן֩  בְּחֶשְׁבּֽוֹן: 

יד:  שָׂרִֽ יר־ל֖וֹ  הִשְׁאִֽ י  עַד־בִּלְתִּ֥ הוּ  וַנַּכֵּ֕ וְאֶת־כָּל־עַמּ֑וֹ  ן  הַבָּשָׁ֖
ה אֲשֶׁ֥ר  יְתָה֙ קִרְיָ֔ וא לֹ֤א הָֽ ד אֶת־כָּל־עָרָיו֙ בָּעֵת֣ הַהִ֔ 4 וַנִּלְכֹּ֤
מַמְלֶכֶ֥ת  ב  אַרְגֹּ֔ בֶל  כָּל־חֶ֣ עִיר֙  ים  שִׁשִּׁ֥ ם  אִתָּ֑ מֵֽ חְנוּ  לֹֽא־לָקַ֖
יִם  ה דְּלָתַ֣ ה גְבֹהָ֖ ת חוֹמָ֥ ים בְּצֻרֹ֛ לֶּה עָרִ֧ ן: 5 כָּל־אֵ֜ ע֖וֹג בַּבָּשָֽׁ
ם  אוֹתָ֔ ם  חֲרֵ֣ 6 וַנַּֽ ד:  מְאֹֽ הַרְבֵּ֥ה  הַפְּרָזִ֖י  י  עָרֵ֥ מֵֽ לְבַ֛ד  יחַ  וּבְרִ֑
ם  מְתִ֔ יר  כָּל־עִ֣ חֲרֵם֙  הַֽ חֶשְׁבּ֑וֹן  לֶךְ  מֶ֣ ן  לְסִיחֹ֖ ינוּ  עָשִׂ֔ אֲשֶׁ֣ר  כַּֽ
נוּ:  לָֽ בַּזּ֥וֹנוּ  ים  עָרִ֖ הֶֽ וּשְׁלַ֥ל  ה  7 וְכָל־הַבְּהֵמָ֛ ף:  וְהַטָּֽ ים  הַנָּשִׁ֖
י  אֱמֹרִ֔ הָֽ מַלְכֵ֣י  שְׁנֵי֙  ד  מִיַּ֗ רֶץ  אֶת־הָאָ֔ הַהִוא֙  בָּעֵת֤  ח  8 וַנִּקַּ֞
ידֹנִי֛ם  ן עַד־הַ֥ר חֶרְמֽוֹן: 9 צִֽ ן מִנַּחַ֥ל אַרְנֹ֖ ר בְּעֵבֶ֣ר הַיַּרְדֵּ֑ אֲשֶׁ֖

יר:  י יִקְרְאוּ־ל֖וֹ שְׂנִֽ אֱמֹרִ֔ ן וְהָ֣ יִקְרְא֥וּ לְחֶרְמ֖וֹן שִׂרְיֹ֑
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Deuteronomy 3:1-9 

 CHASIDIC INSIGHTS 

127. Numbers 21:33-35.  128. Genesis 14:13.  129. Rashi on 2:34, above.  130. Below, 4:48.  131. Numbers 21:33-35.  132. Menachot 
8:3; see Torat Levi Yitzchak, p. 288. 

3:1 Then we turned and went northward toward Bashan, and Og, king of Bashan, 
came forth toward us, he and all his people, going to war against us at Edrei.127

2 I was afraid to wage war against Og, for I thought he might be protected by the 
merit of having helped Abraham.128 But God said to me, ‘Do not fear him, for I 
have given him, all his people, and his land into your hand, and you will do to 
him as you did to Sichon, king of the Amorites, who dwelt in Cheshbon.’
3 Thus God, our God, also delivered Og, king of Bashan, and all his people into 
our hands. We smote him until no remnant remained of him.
4 We conquered all his cities at that time. There was not even one communal city 
that we did not seize from them—sixty cities, including all the territory of Og’s 
royal palace, which all together constituted the kingdom of Og in Bashan.
5 All these sixty cities were fortified with high walls, double doors, and bolts; 
nonetheless, we miraculously overcame them. Besides these, we captured a great 
many unwalled cities.
6 We utterly destroyed them, as we did to the land of Sichon, king of Cheshbon, 
utterly destroying every city—the men, the women, and the young children.
7 But we took all the cattle and the spoils of the cities as pillage for ourselves, 
even though we had more than enough from the spoils of the battle with Sichon 
and were thus nauseated by it all.129

8 Thus we took at that time the land out of the hands of the two kings of the 
Amorites who were on that side of the Jordan, from the brook of Arnon in the 
south to Mount Hermon in the north.
9 (The high regard with which the non-Jewish nations held the Land of Israel is ex-
emplified by the fact that each insisted on using their own names for Mount Her-
mon: some called it ‘Mount Sion,’130 the Sidonians called Mount Hermon ‘Mount 
Sirion,’ and the Amorites called it ‘Mount Senir [Snow].’)

4 Including all the territory of Og’s royal palace: 
In the original account of the conquest of Bashan,131 
the royal palace is not mentioned. Only in the book 
of Deuteronomy, whose theme is the physical and 
spiritual transition into the Land of Israel, does this 
detail become significant. This is because the Land 
of Israel, relative to the rest of the world, is “the roy-
al palace,” i.e., God’s home on earth. When the Jew-
ish people conquered this area, they transformed it 
from the region of the non-Jewish king’s palace into 
part of the palace of the true King, God.
Still, the Talmudic sages differ over whether olive 
oil from this region—which is considered second in 
quality only to oil produced in the Tekoa region of 
the Land of Israel—may be used for the Temple ser-
vice.132 According to one opinion, only oil produced 
in the Land of Israel proper possesses the requisite 
holiness for use in the Temple. According to the 
other opinion, the acquired holiness of the parts 

of Transjordan that were conquered (and thereby 
sanctified) by the Jewish people suffices to qualify 
it for Temple use.
On a deeper level, this discussion concerns the de-
gree to which a person can abnegate his selfhood 
in the face of God’s reality when he is outside the 
Land of Israel.
Oil allegorically signifies the attribute of selfless-
ness (bitul), since it is produced by crushing ol-
ives and is consumed in lamps that produce light. 
Light is necessary for vision, and the soul’s inner 
vision (i.e., perception) is its ability to expand its 
conceptual horizons by receiving new insight. The 
prerequisite for new insight (chochmah) is selfless-
ness (bitul), since a self-satisfied and self-assured  
individual will not admit that his present way of 
looking at the world is lacking anything. Thus, just 
as the consumption of oil antecedes sight, selfless-
ness antecedes insight.
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Seventh Reading

 RASHI 

52.  בראשית יד, יג. 53.  פסוק ח. 54.  דברים לג, כ. 

רוֹת  תְּ עַשְׁ הָרְגוּ אַמְרָפֶל וַחֲבֵרָיו בְּ 11  מִיֶּתֶר הָרְפָאִים. שֶׁ
בֹא  "וַיָּ אֱמַר52:  נֶּ שֶׁ לְחָמָה,  הַמִּ מִן  לַט  פָּ וְהוּא  קַרְנַיִם, 
ת עוֹג:  12  וְאֶת  אַמַּ ת אִישׁ. בְּ אַמַּ לִיט", זֶהוּ עוֹג: בְּ הַפָּ
עַד  אַרְנֹן  חַל  "מִנַּ לְמַעְלָה53,  הָאֲמוּרָה  הַזֹּאת.  הָאָרֶץ 
ר עַל נַחַל  עֵת הַהִוא": מֵעֲרֹעֵר אֲשֶׁ נוּ בָּ הַר חֶרְמוֹן, יָרַשְׁ
לְסוֹפוֹ,  א  אֶלָּ מִקְרָא  ל  שֶׁ לְרֹאשׁוֹ  ר  מְחֻבָּ אֵינוֹ  אַרְנוֹן. 
ה עַד הַר  ָ דִי", אֲבָל לְעִנְיַן יְרֻשּׁ י לָראוּבֵנִי וְלַגָּ עַל "נָתַתִּ
רֵא אֶרֶץ רְפָאִים. הִיא אוֹתָהּ  חֶרְמוֹן הָיָה:  13  הַהוּא יִקָּ
חַל  הַנַּ ל  כָּ וּגְבֻל.  חַל  הַנַּ 16  תּוֹךְ  לְאַבְרָהָם:   י  תַתִּ נָּ שֶׁ
וְיוֹתֵר  כְלָל  בִּ וְעַד  עַד  לוֹמַר  כְּ פָתוֹ,  לִשְׂ מֵעֵבֶר  וְעוֹד 

הָיָה,  עֲרָבִי  הַמַּ ן  רְדֵּ הַיַּ מֵעֵבֶר  רֶת.  נֶּ 17  מִכִּ אן:   מִכָּ
גוֹרָלָם  בְּ וְנָפַל  זְרָחִי,  הַמִּ ן  רְדֵּ הַיַּ נֵי גָד מֵעֵבֶר  בְּ וְנַחֲלַת 
רֶת, וְזֶהוּ  נֶּ פָתוֹ עַד כִּ ם וְעוֹד מֵעֵבֶר שְׂ נֶגְדָּ ן כְּ רְדֵּ רֹחַב הַיַּ
ן וּמֵעֵבֶר לוֹ:  18  וָאֲצַו  רְדֵּ ן וּגְבוּל", הַיַּ רְדֵּ אֱמַר: "וְהַיַּ נֶּ שֶׁ
ר: לִפְנֵי אֲחֵיכֶם.  אֶתְכֶם. לִבְנֵי רְאוּבֵן וּבְנֵי גָד הָיָה מְדַבֵּ
הָיוּ  שֶׁ לְפִי  לְמִלְחָמָה,  רָאֵל  יִשְׂ לִפְנֵי  הוֹלְכִים  הָיוּ  הֵם 
"וְטָרַף  אֱמַר54:  נֶּ שֶׁ לִפְנֵיהֶם,  נוֹפְלִים  וְאוֹיְבִים  בּוֹרִים  גִּ

זְרוֹעַ אַף קָדְקֹד":
חסלת פרשת דברים

לְעָד  גִּ וְכָל  רָא  מֵישְׁ קִרְוֵי  10 כֹּל 
וְכָל מַתְנָן עַד סַלְכָה וְאֶדְרֶעִי קִרְוֵי 
11 אֲרֵי  מַתְנָן:  בְּ עוֹג  דְּ מַלְכוּתֵהּ 
אַר  תְּ אִשְׁ דְמַתְנָן  א  מַלְכָּ עוֹג  לְחוֹד 
עַרְסָא  עַרְסֵהּ  הָא  רַיָּא  בָּ גִּ אָר  ְ מִשּׁ
נֵי  בְּ ת  רַבַּ בְּ הִיא  הֲלָא  דְפַרְזְלָא 
ע  וְאַרְבַּ הּ  אָרְכַּ ין  אַמִּ ע  שַׁ תְּ עַמּוֹן 
12 וְיָת  מְלַךְ:  ת  אַמַּ בְּ פּוּתְיַהּ  ין  אַמִּ
נָא  עִדָּ בְּ יְרִיתְנָא  הָדָא  אַרְעָא 
י עַל נַחֲלָא דְאַרְנֹן  הַהִיא מֵעֲרֹעֵר דִּ
וְקִרְווֹהִי  דְגִלְעָד  טוּרָא  וּפַלְגוּת 
בְטָא  וּלְשִׁ דִרְאוּבֵן  בְטָא  לְשִׁ יְהָבִית 
מַתְנָן  וְכָל  לְעָד  גִּ אָר  13 וּשְׁ דְגָד: 
לְפַלְגוּת  יְהָבִית  עוֹג  דְּ מַלְכוּתֵהּ 
לַךְ  פְּ ית  בֵּ כֹּל  ה  ֶ דִמְנַשּׁ בְטָא  שִׁ
מִתְקְרֵי  הַהוּא  מַתְנָן  לְכָל  טְרָכוֹנָא 
ה  ֶ מְנַשּׁ ר  בַּ 14 יָאִיר  רַיָּא:  בָּ גִּ אֲרַע 
לַךְ טְרָכוֹנָא עַד  פְּ ית  בֵּ ל  כָּ נְסֵיב יָת 
וּקְרָא  וְאַפְקֵירוֹס  שׁוּרָאָה  גְּ חוּם  תְּ
פְרָנֵי  כַּ מַתְנָן  יָת  מֵהּ  שְׁ עַל  יַתְהוֹן 
15 וּלְמָכִיר  הָדֵין:  יוֹמָא  עַד  יָאִיר 
בְטָא  16 וּלְשִׁ לְעָד:  גִּ יָת  יְהָבִית 
מִן  יְהָבִית  דְגָד  בְטָא  וּלְשִׁ דִרְאוּבֵן 
נַחֲלָא  גּוֹ  דְאַרְנֹן  נַחֲלָא  וְעַד  לְעָד  גִּ
חוּם  וּתְחוּמֵהּ וְעַד יוּבְקָא דְנַחֲלָא תְּ
נָא  וְיַרְדְּ רָא  17 וּמֵישְׁ עַמּוֹן:  נֵי  בְּ
רָא  א דְמֵישְׁ נוֹסַר וְעַד יַמָּ וּתְחוּמֵהּ מִגֵּ
ךְ מְרָמָתָא  פַּ חוֹת מַשְׁ א דְמִלְחָא תְּ יַמָּ
נָא  עִדָּ בְּ יַתְכוֹן  דִית  18 וּפַקֵּ נְחָא:  מַדִּ
הַהִיא לְמֵימָר יְיָ אֱלָהֲכוֹן יְהַב לְכוֹן 
מְזָרְזִין  לְמֵירְתַהּ  הָדָא  אַרְעָא  יָת 
רָאֵל  יִשְׂ נֵי  בְּ אֲחֵיכוֹן  קֳדָם  רוּן  עְבְּ תַּ

ל מְזָרְזֵי חֵילָא:  כָּ

ה  עַד־סַלְכָ֖ ן  וְכָל־הַבָּשָׁ֔ וְכָל־הַגִּלְעָד֙  ר  הַמִּישֹׁ֗ י  עָרֵ֣ ל |  10 כֹּ֣

לֶךְ  מֶ֣ רַק־ע֞וֹג  י  11 כִּ֣ ן:  בַּבָּשָֽׁ ע֖וֹג  מַמְלֶכֶ֥ת  י  עָרֵ֛ עִי  וְאֶדְרֶ֑
ל  בַּרְזֶ֔ עֶרֶ֣שׂ  עַרְשׂוֹ֙  הִנֵּה֤  רְפָאִים֒  הָֽ מִיֶּתֶ֣ר  נִשְׁאַר֮  ן  הַבָּשָׁ֗
וְאַרְבַּ֥ע  הּ  אָרְכָּ֗ אַמּ֣וֹת  תֵּ֧שַׁע  עַמּ֑וֹן  בְּנֵי֣  ת  בְּרַבַּ֖ וא  הִ֔ הֲלֹ֣ה 
שְׁנוּ  את יָרַ֖ רֶץ הַזֹּ֛ ישׁ: 12 וְאֶת־הָאָ֧ הּ בְּאַמַּת־אִֽ אַמּ֛וֹת רָחְבָּ֖
הַר־ י  וַֽחֲצִ֤ ן  אַרְנֹ֗ אֲשֶׁר־עַל־נַחַ֣ל  ר  עֲרֹעֵ֞ מֵֽ וא  הַהִ֑ בָּעֵת֣ 
הַגִּלְעָ֤ד  תֶר  13 וְיֶ֨ י:  וְלַגָּדִֽ י  לָרֽאוּבֵנִ֖ תִּי  נָתַ֕ יו  וְעָרָ֔ הַגִּלְעָד֙ 
ל  כֹּ֣ מְנַשֶּׁ֑ה  הַֽ שֵׁ֣בֶט  י  חֲצִ֖ לַֽ תִּי  נָתַ֕ ע֔וֹג  מַמְלֶכֶ֣ת  וְכָל־הַבָּשָׁן֙ 
ים:  רְפָאִֽ רֶץ  אֶ֥ א  יִקָּרֵ֖ הַה֥וּא  ן  לְכָל־הַבָּשָׁ֔ אַרְגֹּב֙  הָֽ בֶל  חֶ֤
עַד־גְּב֥וּל  ב  אַרְגֹּ֔ בֶל  אֶת־כָּל־חֶ֣ לָקַח֙  ה  בֶּן־מְנַשֶּׁ֗ יר  14 יָאִ֣

ת  ם עַל־שְׁמ֤וֹ אֶת־הַבָּשָׁן֙ חַוֹּ֣ י וַיִּקְרָא֩ אֹתָ֨ עֲכָתִ֑ י וְהַמַּֽ הַגְּשׁוּרִ֖
ד הַיּ֥וֹם הַזֶּהֽ: יר עַ֖ יָאִ֔

י  י וְלַגָּדִ֜ ד: 16 וְלָרֽאוּבֵנִ֨ תִּי אֶת־הַגִּלְעָֽ יר נָתַ֥ שביעי 15 וּלְמָכִ֖

וְעַד֙  וּגְבֻל֑  חַל  הַנַּ֖ תּ֥וֹךְ  ן  אַרְנֹ֔ וְעַד־נַחַ֣ל  מִן־הַגִּלְעָד֙  תִּי  נָתַ֤
וּגְבֻל֑  ן  וְהַיַּרְדֵּ֣ ה  עֲרָבָ֖ 17 וְהָֽ עַמּֽוֹן:  בְּנֵי֥  גְּב֖וּל  חַל  הַנַּ֔ ק  יַבֹּ֣
ת הַפִּסְגָּ֖ה  חַת אַשְׁדֹּ֥ לַח תַּ֛ עֲרָבָה֙ יָם֣ הַמֶּ֔ ד יָם֤ הָֽ רֶת וְעַ֨ מִכִּנֶּ֗
יְהָֹוה֣  ר  לֵאמֹ֑ וא  הַהִ֖ בָּעֵת֥  ם  אֶתְכֶ֔ 18 וָֽאֲצַ֣ו  חָה:  מִזְרָֽ
ים  חֲלוּצִ֣ הּ  לְרִשְׁתָּ֔ הַזֹּאת֙  רֶץ  אֶת־הָאָ֤ ם  לָכֶ֜ ן  נָתַ֨ ם  אֱלֹֽהֵיכֶ֗

יִל:  ל כָּל־בְּנֵי־חָֽ עַבְר֗וּ לִפְנֵי֛ אֲחֵיכֶ֥ם בְּנֵֽי־יִשְׂרָאֵ֖ תַּֽ



their land on the western side of the Jordan River.’ At that time, I still hoped that I 
would lead the people in their conquest of the Land of Israel,140 and I knew that if 
I would act as their general, God would come to our aid supernaturally. Of course, 
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Deuteronomy 3:10-18 

134. Above, 1:4.  135. Genesis 14:5.  136. Numbers 32:41.  137. Numbers 32:39-40.  138. Rashi on Joshua 10:40.  139. Deuteronomy 
3:27, 34:1; Rashi on Numbers 21:20, 23:14.  140. Numbers 27:12; below, 3:23.  

10 The land of Sichon and Og comprised all the cities of the plain that Sichon had 
conquered from Moab, all of Gilead, and all of Bashan as far east as Salchah, and 
included Edrei, one of the two royal cities of Og in Bashan.134

11 Og’s strength is attested to by the fact that only Og, king of Bashan, was left 
from the remnant of the Rephaim; all the other Rephaim were wiped out by the 
alliance of Kedorlaomer at Ashterot-Karnaim.135 Og was so large and heavy that 
he could not sleep on a wooden bed; his bed had to be a bed of iron. Is it not pre-
served in the city of Rabbah of the Ammonites, so anyone can go see it? It is nine 
cubits long and four cubits wide—measured not according to the standard cubit, 
i.e., arm’s length, in which case it would measure approximately 4.3 meters (14.2 
feet) long and 1.9 meters (6.3 feet) wide, which is already quite large—but accord-
ing to the cubit of the man Og himself, whose arm’s length was much greater than 
the standard cubit.
12 I divided this land, which we took possession of at that time—having cap-
tured it from Sichon and Og—as follows: I gave the land northward from Aroer, 
which is on the edge of the Arnon gorge, and half of Mount Gilead and its cities 
to the tribes of Reuben and Gad.
13 I gave the rest of Gilead and all of Bashan—the latter being the kingdom of 
Og—to the half-tribe of Manasseh: all the territory of Og’s royal palace together 
with all of Bashan. This—Bashan—is the land that is called the land of Rephaim 
that God had promised to Abraham.
14 Yair, the great-grandson of Manasseh, went and took all the territory of Og’s 
royal palace, and conquered additional territory as far as the boundaries of the 
Geshurites and the Ma’achatites. This territory included cities and villages; since 
Yair was childless, he called the villages of Bashan after his own name, “the vil-
lages of Yair,” as they are called to this day.136

Seventh Reading 15 I gave the part of northern Gilead that lies beyond the borders 
of Og’s kingdom to Machir, the son of Manasseh, since he, too, conquered this ter-
ritory on his own initiative.137

16 To the tribes of Reuben and Gad I gave the part of Gilead that lies southward 
until the Arnon gorge, down to the midst of the gorge and the borderland on its 
opposite, southern bank; and northward until the Yabok River, which is also the 
northern boundary of the Ammonites,
17 including the plain on the east bank of the Jordan River; the Jordan River it-
self; the borderland on its opposite, western bank from Lake Kineret in the north 
southward to the sea of the plain—the Sea of Salt, i.e., the Dead Sea; and the land 
further southward along the foot of the waterfalls138 descending from the peak of 
Mount Nebo139 to the eastern side of the Dead Sea, until the Arnon gorge.” 
18 Moses then addressed the tribes of Reuben and Gad: “I commanded you at 
that time saying, ‘God, your God, has given you this land to take possession 
of. But you are not permitted to settle it until you help the other tribes conquer 


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Seventh Reading

יכוֹן וְטַפְלְכוֹן וּבְעִירְכוֹן  19 לְחוֹד נְשֵׁ
יֵיתְבוּן  לְכוֹן  י  סַגִּ בְעִיר  אֲרֵי  יְדַעְנָא 

20 עַד  לְכוֹן:  יְהָבִית  י  דִּ קִרְוֵיכוֹן  בְּ

וַתְכוֹן וְיֵירְתוּן  י יְנִיחַ יְיָ לַאֲחֵיכוֹן כְּ דִּ

ייָ אֱלָהֲכוֹן יָהֵב  אַף אִנּוּן יָת אַרְעָא דַּ

בַר  נָא וּתְתוּבוּן גְּ עִבְרָא דְיַרְדְּ לְהוֹן בְּ

21 וְיָת  לְכוֹן:  יְהָבִית  י  דִּ תֵהּ  לִירֻתְּ

הַהִיא  נָא  עִדָּ בְּ דִית  קֵּ פַּ יְהוֹשׁוּעַ 

י עֲבַד  ל דִּ לְמֵימָר עֵינָיךְ חֲזָאָה יָת כָּ

ן  ין כֵּ יְיָ אֳלָהֲכוֹן לִתְרֵין מַלְכַיָּא הָאִלֵּ

י אַתְּ עָבַר  וָתָא דִּ ד יְיָ לְכָל מַלְכְּ יַעְבֵּ

אֲרֵי  הוֹן  מִנְּ תִדְחֲלוּן  22 לָא  ן:  לְתַמָּ

יְיָ אֳלָהֲכוֹן מֵימְרֵהּ יְגִיחַ לְכוֹן:

ב לָכֶ֑ם  י־מִקְנֶה֥ רַ֖ עְתִּי כִּֽ ק נְשֵׁיכֶ֣ם וְטַפְּכֶם֮ וּמִקְנֵכֶם֒ יָדַ֕ 19 רַ֠

ם: תִּי לָכֶֽ ם אֲשֶׁ֥ר נָתַ֖ יֵשְֽׁבוּ֙ בְּעָ֣רֵיכֶ֔
וְיָרְֽשׁ֣וּ  כָּכֶם֒  אֲחֵיכֶם֮  לַֽ יְהָֹוה֥ |  יחַ  אֲשֶׁר־יָנִ֨ ד  20 עַ֠ מפטיר 

ם  לָהֶ֖ ן  נֹתֵ֥ אֱלֹֽהֵיכֶ֛ם  יְהָֹוה֧  ר  אֲשֶׁ֨ רֶץ  אֶת־הָאָ֕ ם  גַם־הֵ֔
ם:  לָכֶֽ תִּי  נָתַ֖ אֲשֶׁ֥ר  ירֻשָּׁת֔וֹ  לִֽ ישׁ  אִ֚ ם  וְשַׁבְתֶּ֗ ן  הַיַּרְדֵּ֑ בְּעֵבֶ֣ר 
ת  רֹאֹ֗ הָֽ עֵינֶי֣ךָ  ר  לֵאמֹ֑ וא  הַהִ֖ בָּעֵת֥  יתִי  צִוֵּ֔ 21 וְאֶת־יְהוֹשׁ֣וּעַ 

לֶּה  ים הָאֵ֔ ה יְהָֹוה֤ אֱלֹֽהֵיכֶם֙ לִשְׁנֵי֙ הַמְּלָכִ֣ ר עָשָׂ֜ אֵת֩ כָּל־אֲשֶׁ֨
מָּה:  ה עֹבֵ֥ר שָֽׁ ן־יַעֲֽשֶׂ֤ה יְהָֹוה֙ לְכָל־הַמַּמְלָכ֔וֹת אֲשֶׁ֥ר אַתָּ֖ כֵּֽ

ם: ם לָכֶֽ ם ה֖וּא הַנִּלְחָ֥ י יְהָֹוה֣ אֱלֹֽהֵיכֶ֔ ירָא֑וּם כִּ֚ 22 לֹ֖א תִּֽ



ק"ה פסוקים. מלכי"ה סימן.
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Deuteronomy 3:19-22 

141. Genesis 49:8.  142. Below, 20:16.  143. Genesis 49:19.  144. Below, 33:20.  145. Likutei Sichot, vol. 9, pp. 1-10. 

we would still have to make some natural preparation in order to earn this super-
natural assistance, but for that purpose it would suffice if you—the tribes gifted 
with military prowess—would form the front lines of each tribe’s division. But 
now that I know that I will not be leading the people into battle, and that therefore 
God will be coming to their aid only through natural means, it is necessary for all 
of you who are warriors to cross over, armed, as a separate division before your 
brothers, the other Israelites. True, the tribe of Judah has also been blessed with 
military prowess, but their blessing is that their enemies will flee before them,141 
and we have been commanded to kill every member of the seven nations currently 
occupying the Land of Israel, not to merely displace them.142 The tribe of Gad how-
ever, has been blessed both not to suffer any military casualties143 as well as with 
the ability to kill the enemy with one blow.144 It is therefore appropriate that they 
be the ones to lead the people in battle as the initial striking force.145

19 But your wives, your young children, and your cattle—I know that you have 
a lot of cattle—must dwell in your cities that I have given you
Maftir 20 until God has given rest to your brothers by conquering their enemies, 
just as He did for you, and until they also take possession of the land that God, 
your God, is giving them on the other side of the Jordan River, just as you have 
taken possession of your land on this side. Only then may every man return to his 
land inheritance, which I have given to you.”
21 Once again addressing the entire people, Moses continued: “I commanded 
Joshua at that time, saying, ‘Your have seen with your own eyes all that God, 
your God, has done to these two kings. So, too, will God do to all the kingdoms 
through which you will pass.
22 Do not fear them, for it is God, your God, who is fighting for you.’ ”



The Haftarah for parashat Devarim is on p. 233.
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