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Devarim

Overview

he Book of Deuteronomy is Moses’ farewell address to the Jewish people. The his-

torical necessity for the creation of the Jewish people was laid out in the Book of

Genesis; the story of how this people came to be was told in the Book of Exodus;
the nature of its unique relationship with God was detailed in the Book of Leviticus; and
the issues that arose when this relationship was put to the test were resolved in the Book of
Numbers. All that remains now, it would seem, is for Moses to sum things up and perhaps
give some final instructions for the conquest and occupation of the Promised Land.

Yet, the Book of Deuteronomy is similar in length to the other books of the Torah. This
in itself indicates that Deuteronomy will not be a mere summation but will contain signifi-
cant content in its own right.

There are, in fact, two intertwined and overlapping strata of content in Moses’ farewell
address. The first comprises his exhortations to the Jewish people to remain loyal to God
and to the teachings of His Torah; the second is a review of much of the legal subject matter
contained in the preceding books. Although we might expect the first type of material to
appear in a farewell address, why was it necessary to rephrase so much of the legal mate-
rial that had apparently been clearly stated before?

Another striking feature of the Book of Deuteronomy is its literary form. Unlike the
preceding four books, in Deuteronomy (with the exception of just a few passages at the
beginning and end), Moses speaks in the first person. The phrase we have heard continu-
ously in the preceding books—“And God spoke to Moses, saying...” —is almost entirely
absent from Deuteronomy.

This naturally raises the question of the theological status of this book. The sages tell us
that although Moses transmitted the first four books from God verbatim and Deuteronomy
“in his own name,”! nevertheless, even in the latter case “the Divine Presence spoke from
his mouth.”? In other words, the Book of Deuteronomy is no less Divine than the first four
books of the Torah, but whereas the first four books are God’s words transmitted directly
by Moses, Deuteronomy is God’s words transmitted through Moses. But if this is the case,

1. Megilah 31b, referring specifically to the two curse-passages in the parashiot Bechukotai and Tavo, and the rest of the respective
books by implication. In the Zohar (3:261a), however, this is stated explicitly.

2. Zohar 3:232a, etc. See Rashi, Sanhedrin 56b, s.v. ka’asher tzivcha. It is for this reason that a Torah scroll is considered invalid if
even one letter is missing or damaged —even if that letter is in Deuteronomy. Also, someone is considered to have denied the
Divine origin of the Torah even if he supposes that just one word—again, even from Deuteronomy —is Moses’ own (Mishneh
Torah, Teshuvah 13:6).
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why the sudden change in literary form between the first four books and the final one?

The answer to both these questions hinges on the fact that this book is addressed to the
generation that will enter the Land of Israel. The abrupt change in lifestyle—from a nation
of nomads sustained by God’s supernatural protection into a nation of farmers who must
work the land —called for a practical restatement of God'’s hitherto abstract teachings. The
generation of the desert had been nourished with miracles, beginning with the ten plagues
and the Exodus from Egypt, through the splitting of the sea, to the revelation at Mount
Sinai, the manna, the well of Miriam, and the protective Clouds of Glory. Their perspec-
tive on life had thus been elevated to a level quite above and beyond the ordinary; God’s
normally invisible hand in nature had become a manifest reality for them. They were thus
able to relate to the Torah in a concomitantly abstract, spiritual way, and that is how it was
transmitted to them.

All of this was about to change. True, the supernatural presence of God would remain
manifest in the Tabernacle, but God’s hand in the parameters of day-to-day life was about
to become veiled in the garb of nature.

This transition was, of course, a natural and essential part of achieving God’s purpose
on earth: to transform it into a holy place, in which not nature but God is understood to
be the driving force. Nature is but God’s instrument, subject to His will, rather than an
immutable, unchanging force that determines the course of events. In order for the facade
of nature to be torn away, humanity, led by the Jewish people, had to invest itself into the
natural order and, in that context, sustain and retain consciousness of God, revealing the
infinite within the finite.

Still, such a descent in God-consciousness, even for the sake of achieving a higher level,
is not without its risks. We saw how these risks frightened the spies, were misinterpreted
by Korach, and were over-romanticized by the tribes of Reuben and Gad. The Jews about
to cross the Jordan River were understandably apprehensive about their ability to face the
challenge.

Moses was even more realistic: “I know that after my death you will act corruptly and
stray from the path I have commanded you.”® There was no doubt that the transition into
the real world would entail inevitable lapses in both the individual’s and the nation’s Di-
vine consciousness and commitment.

Therefore, it was necessary to describe the mechanism for repairing, restoring, and re-
newing the relationship between God and His people. This device is teshuvah (literally,
“return”), the process that God set in place allowing and providing for us to attain a second
innocence. It is the eternal promise that sincere efforts backed by sincere intentions will
always triumph over all obstacles in our relationship with Him.

Essential to the process of teshuvah is that the individual restore his appreciation of
the Torah'’s relevance in his life. The underlying rationale behind any lapse in Divine con-
sciousness or commitment is that in some way or some context the Torah is not relevant.

This is why it was necessary for the Book of Deuteronomy to be transmitted in the first
person. By communicating the message of Deuteronomy via the voice of Moses, God was
telling us that even while remaining faithful to the Torah’s objective truth, we must see its
subjective relevance to every individual and in every generation.*

Moses was the archetypal intermediary between God and man. His direct communica-

3. Deuteronomy 31:29.
4. An integral facet of this process is the historical promulgation of rabbinically instituted laws, holidays, customs, and other such
“updates.” These serve to present the Torah in a form particularly suited to each successive generation.
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tion with God had made him quite at home in the spiritual dimension, but even while he
was on Mount Sinai he appreciated physicality enough to be able to refute the angels who
sought to keep the Torah in heaven. An intermediary, however, can transmit the message
he is given in either of two ways: he can either convey it verbatim, serving as a transparent
conduit or funnel; or he can absorb it, and thus be able to “translate” it into terms more
readily understood by the recipients.

In transmitting the first four books of the Torah, it was enough for Moses to act as the
former type of intermediary; the exalted level of the generation of the desert allowed this.
When he transmitted the Book of Deuteronomy, however, the audience had changed. Mo-
ses now had to become the latter type of intermediary in order to ensure that God’s mes-
sage be fully communicated.

In order to do this, Moses in a certain sense had to attain a greater selflessness than was
necessary when transmitting the first four books. In order that mediating God’s words
through his voice not involve interposing his ego, it was crucial that his sense of self be
absolutely dissolved in his awareness of God. Only by “existing” within God’s essence, so
to speak, could Moses paradoxically be both there enough to serve as an intermediary yet
not there enough to serve as a transparent conduit for God’s words.

In this sense, the first-person narrative of Deuteronomy indicates not a lesser Divinity
than the other four books but a greater one, for the “I” of Deuteronomy is no less God’s
than Moses’!

The same applies to us all when setting about uncovering the Torah'’s relevance: our suc-
cess is predicated on our eliminating our egotistic motives from the process.

The Book of Deuteronomy is thus a lesson in keeping the Torah alive and relevant, the
means by which we can recommence the study of the Torah on a new level of understand-
ing. By ensuring that the Torah remain eternally relevant, we can read it from an always
deeper, fresher, newer perspective, and thereby continually deepen, freshen, and renew
our relationship with God.?

5

Teshuvah is a three-stage process: first, we need to recognize what we have done wrong
(and articulate this recognition); next, we need to feel remorse for having done what we
did; finally, we need to resolve not to repeat our behavior.® It is only natural, therefore, that
the first parashah of the book whose whole subject is teshuvah begin with rebuke designed to
make us recognize the gravity of both our misdeeds and our missed opportunities. There-
fore, Moses reviewed with the people the events that were crucial to their process of teshu-
vah, even those events that had occurred relatively recently and were most likely still fresh
in their memories.”

Nevertheless, Moses’ rebuke is an object lesson in the proper approach to repentance.
Although Moses did not omit any detail that could have driven home the need for teshuvah,
he took care to mention each detail firstly as vaguely as possible, in order to preserve the
people’s dignity and self-esteem; and secondly, always in the context of their great promise,
emphasizing how far they fell short of their potential rather than how terribly they failed.

This perspective, coming as it does at the opening of the book, sets the tone for the “re-
buke” that will continue throughout the entire Book of Deuteronomy, even including the

5. Based on Likutei Sichot, vol. 4, pp. 1087-1090, vol. 19, pp. 9-14.
6. Mishneh Torah, Teshuvah 1:1.
7. Sichot Kodesh 5736, vol. 2, pp. 545-547.
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dire threats we will hear in its course. Candid and brutal honesty couched in terms that
nonetheless convey deep and sincere respect is the surest way to encourage both ourselves
and others to repent, to experience true teshuvah, and thereby renew ourselves and our
relationship with God in the deepest way possible.
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He did not mention their sins explicitly: In re-
ferring to the Jewish peoples’ sins obliquely, Moses
was also alluding to the mitigating circumstances
that softened the severity of their sins:

The Desert: The desert through which they traveled
was both harsh and dangerous.” It was therefore
understandable for them to have panicked when
faced with the possibility of running out of provi-
sions.

The Plain: This was the plain of Moab, and the
Moabites were notorious for their depravity.® In
that licentious milieu, it was exceptionally difficult
to resist the overtures of the Moabite temptresses.

Opposite [the Sea of] Reeds: Here, they were penned
in on all sides—the impassable sea in front of them
and the Egyptians closing in on them from behind.
It was understandably difficult to remain level-
headed in such circumstances.

In Paran: The scouts returned from their reconnais-
sance mission with a frightening report. The Jewish
people in themselves would never have doubted
God’s ability to help them conquer the land; only
after hearing the scouts’ report did they lose heart.

Maligning the white [manna]: Even though the man-
na tasted like anything the person eating it wanted
it to,”! it nevertheless always had the same, nonde-
script, white color. Having to eat food that looks the

& CHASIDIC INSIGHTS 3

same all the time is ample cause for finding reason
to complain about it.

Chatzeirot: Korach instigated this mutiny on his
own; the people by themselves would never have
thought to rebel against Moses.

The Golden [Calf]: It was only because God Him-
self lavished them with such an abundance of gold
when they left Egypt that the Jewish people suc-
cumbed to the temptation to misuse it.”

Thus, even while rebuking the people, Moses was
careful to vindicate them. This is because he under-
stood that rebuke or punishment is not an end in
itself; rather, its purpose is to improve the recipi-
ent. Similarly, we should realize that the purpose
the Divine rebuke we are presently enduring—i.e.,
keeping us in exile for so long—is to elevate us to a
higher level of Divine consciousness in preparation
for the imminent Redemption.

Because God'’s presence is so hidden during exile,
it is especially hard for us to behave consistently in
line with our inner beliefs; we are therefore forced
to occasionally rebuke ourselves or each other.
Nonetheless, we should take care not to speak dis-
paragingly when doing so; we must keep in mind
that the purpose of rebuke is to help us improve,
preparing us for our individual and collective re-
demption.”

19. Numbers 10:34; Deuteronomy 8:15. 20. Numbers 20:21. 21. Numbers 11:8. 22. Exodus 32:31. 23. Likutei Sichot, vol. 14, pp. 1-7.
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Preparing to Enter the Promised Land

Sensing that he would soon die, Moses understood that the time had now come
for him to admonish the Israelites for their misdeeds, in order that they repent and
be ready to begin the next stage of their national life with renewed dedication to
their Divine purpose under the leadership of his successor. By waiting to admon-
ish the people until he was about to die, Moses was following the example set by
Jacob. Joshua,' Samuel,* and King David® would, in turn, follow Moses” example.

Furthermore, now that the Israelites were about to enter the Land of Israel and
begin their life there, Moses understood that it was time for him to review those as-
pects of the Torah’s teachings that needed to be clarified and convey those aspects
of the Torah'’s teachings that he not yet conveyed since they had not been relevant
to their life in the desert.

The following are the words of rebuke that Moses spoke to all Israel. Out of his
deep respect for the people, he did not mention their misdeeds explicitly but only
alluded to them —either by mentioning where they had occurred or by referring
to them obliquely. He assembled the people and spoke to all Israel at once, so that
anyone who could excuse or justify their behavior would have the opportunity to
do so. This rebuke was delivered on the eastern side of the Jordan River, as the
people were poised to enter the Land of Israel, and it was intended to facilitate
their transition into this new phase of their life as a people.*

Moses first rebuked them for having complained at Alush, in the Sin Desert,
when they ran out of provisions.” He then rebuked them for all the other times
they had provoked God'’s anger for causes attributable to their being in the des-
ert®—leaving over manna for the morning,” going out on the Sabbath to gather
manna,® complaining of not having any water” and complaining once again of not
having any meat.”” He then rebuked them for their other sins: First, he rebuked
them for having worshipped the idol Ba’al Pe’or when they were in the plain of
Moab." He then rebuked them for having doubted that God would save them
when they were encamped opposite the Sea of Reeds and the Egyptians were pur-
suing them,"” and similarly, for having doubted that God had indeed saved them
when they exited the Sea of Reeds."”” He then rebuked them for having doubted
God'’s ability to overcome the inhabitants of the Land of Israel when they were
encamped at Ritmah, in the Paran Desert, after they heard the report of the spies
they had sent from there."* He then rebuked them for having maligned the white,
delicious manna God had given them to eat."” He then rebuked them for hav-
ing joined Korach’s rebellion,'* which took place after they had journeyed from
Chatzeirot to Ritmah.”” He then rebuked them for having made the Golden Calf,
thereby brazenly misusing the wealth God had showered upon them when they
left Egypt.'®

1. Joshua 24:1-29. 2.1 Samuel 12:3. 3. 1 Kings 2:1-9. 4. Sefer HaSichot 5748, vol. 2, p. 566. 5. Exodus 16:1-3. 6. Likutei Sichot, vol. 14,
p- 4, note 21. 7. Exodus 16:29. 8. Exodus 16:27. 9. Exodus 17:2; Numbers 20:2. 10. Numbers 11:4. 11. Numbers 25:1-15. 12. Exo-
dus 14:11-12. 13. Exodus 14:30. Likutei Sichot, vol. 14, p. 5, note 34. 14. Numbers 12:16-14:45. 15. Numbers 21:5. 16. Numbers
16:1-18:7. 17. Gur Aryeh here; Maskil LeDavid on Numbers 16:4. 18. Exodus 32:1-32:29.
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we are awaiting some form of redemption. The first
prerequisite of redemption is the awareness that we
belong in the redemptive state, and that the pres-
ent, preceding state of exile is precisely that: exile,
not home.®

On a deeper level, the Torah specifies the Jewish
people’s location as “the other side of the Jordan”
rather than as “the plains of Moab” in order to de-
scribe the nature of redemptive consciousness.

The plains of Moab was the last of the forty-two
stations in the journey from Egypt to the Promised
Land. As has been explained previously,* the pur-
pose of this journey was to neutralize the forces of
evil embodied in the desert; therefore, the plains
of Moab—the final stop—signifies the completion
of this process. Before entering the Holy Land,
it was necessary to subdue these forms of evil so
that they would not be able to undermine the Di-
vine consciousness associated with it. (Similarly,
the purpose of the present exile is to transform
the world’s remaining evil into good; in this way,
evil will be unable to trigger another exile after the
Redemption.)

Subjugating and transforming evil leaves a person’s
(or nation’s) Divine consciousness significantly
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more powerful and intense than it was before. The
person’s awareness of God is now so profound that
it leaves no room for the particular sort of evil (i.e.,
absence of or antagonism to God-consciousness)
that has been vanquished. The light now experi-
enced contrasts sharply with the darkness that for-
merly had to be contended with.

Nonetheless, the heightened consciousness we
achieve by negating evil does not compare to the
consciousness intrinsic to the redemptive state it-
self. The former, despite its advantage over the pri-
or state of consciousness, is still only a preparation
for the latter, redemptive state.

Therefore, the Torah now describes the location of
the Jews as “on the other side of the Jordan,” i.e.,
focused on the redemptive state of the Promised
Land, rather than “in the plains of Moab,” i.e., hav-
ing completed the prerequisite conquest of evil.

(Nonetheless, in order to emphasize that there is at
least a subordinate appreciation for the conscious-
ness attained by contending with evil during the
period of exile, “the land of Moab” is mentioned in
adjunct to “the other side of the Jordan” the second
time the Jewish people’s location is given.*)%

33. Sefer HaSichot 5748, vol. 2, pp. 572-574. 34. Overview to parashat Bemidbar. 35. Deuteronomy 1:5. 36. Sefer HaSichot 5748, vol.

2, p. 566-571.
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Moses then continued, “Itis normally an eleven-day journey from Mount Horeb
(also known as Mount Sinai) by way of Mount Seir to Kadesh Barnea. But you mi-
raculously traveled this distance in just three days: When you left the Sinai Desert
on the 20" of Iyar, it took you one day to travel to Kivrot HaTa’avah,* an additional
day to travel from there to Chatzeirot,” and one more day to travel to Ritmabh, just
opposite Kadesh Barnea.?® So you see how much God exerted®” Himself in order to
bring you into the Land of Israel. But because of your misdeeds, He had to delay
your entry until now, almost® forty years later!”

It was on the first day of Shevat, the eleventh month of the year 2488, which was
the fortieth year since the Exodus from Egypt, that Moses spoke to the Israelites
regarding all that Gop had commanded him regarding them.

& CHASIDIC INSIGHTS 3

He did not mention their sins explicitly: On other
occasions, and even further on in this same address,
Moses did mention the people’s sins explicitly. It
follows, therefore, that there are two types of mis-
conduct and two corresponding types of rebuke:
open wrongdoings, which require open rebuke;
and more subtle types of misbehavior, which re-
quire a veiled rebuke.

The epitome of the latter type of misconduct is the
people’s lack of appreciation for the manna. They
simply could not believe that the manna, which was
miraculously absorbed into their bodies without
producing any waste products, would not one day
explode in their stomachs.”? However, the fact that
it was white (i.e., colorless) indicated that although
it assumed physical form when it descended into
the world, it remained essentially spiritual (which
is why its taste could change according to the pref-
erence of the person eating it), and there was there-
fore no reason to fear that it would at some point
explode in their stomachs. It was this characteristic
of the manna that irked the people: they wanted
real bread, which would behave as bread should
behave.

This insensitivity to spirituality —and even disdain
for it—is symptomatic of an unhealthy disconnect-
edness between the rational and supra-rational fac-
ets of the soul, in which reason, pragmatism, and
empiricism are overemphasized at the expense of
the aesthetic, transcendent, and intuitive sides of
the personality. But since this depreciation of the
spiritual is a hidden fault, it requires a hidden re-
buke.

Bread, the nourishment of the body, is an allegory
for the Torah, the nourishment of the soul: just as
there is physical bread and spiritual bread (manna),

so does the Torah possesses both a physical, ex-
ternal dimension (its laws and the study of their
derivation) and a spiritual, inner dimension (its
philosophical and mystical aspects). The Israelites’
disdain for the manna is thus nowadays synony-
mous with the reluctance to engage in the study of
the Torah’s inner dimension. Moses’ implicit and
explicit forms of rebuke remind us that in order
to be well-rounded individuals, fully dedicated to
our Divine mission on earth, we must study both
dimensions of the Torah.*

On the side of the Jordan: The Torah, on more than
one occasion, has already pinpointed the Israelites’
location for us in more precise terms: the plains of
Moab.* The reason it here uses the vaguer, more
general description of “the other side of the Jordan”
is because the Book of Deuteronomy is addressed
to the generation that will shortly enter the Land of
Israel. Even before they enter the land, their orienta-
tion is to be so focused on it that they consider their
present location to be the other side of the Jordan.
Contrast this attitude with the words of the tribes of
Reuben and Gad: “We will not inherit with them on
the other side of the Jordan; our inheritance has come
to us on the east side of the Jordan.”*? Since their
perspective was firmly anchored on the east bank,
they referred to the west bank as “the other side.”

The message for us, as we stand on the threshold of
our entry into the Promised Land with the advent
of the Final Redemption, is that we should already
be so focused on our final destination that it is as if
we were already living in it. If circumstances force
us to be presently outside of it, we should still con-
sider ourselves not at home but somewhere “over
there.”

The same applies to any stage in our lives in which

24. Numbers 10:11-12. 25. Numbers 11:35. 26. Numbers 12:16. 27. Likutei Sichot, vol. 19, p. 1, note 3. 28. Likutei Sichot, vol. 19, p.
1, note 7. 29. Numbers 21:5. 30. Or HaTorah, Devarim, p. 11 ff; Likutei Sichot, vol. 9, pp. 14-23. 31. Numbers 22:1, 26:3, 26:63, 31:12,
33:48-50, 35:1, 36:13, the last verse being the verse immediately preceding Deuteronomy 1:1. 32. Numbers 32:19.
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help in finding our own proper path in life, besides
His assistance in providing for our own material
needs and those of our loved ones.*

In the seventy original languages: As has been
noted,* the Jews preserved their knowledge and
use of Hebrew throughout their Egyptian exile. Al-
though the non-Jewish mixed multitude certainly
did not speak Hebrew when they joined the Jews
at the Exodus, forty years in the company of the
Israelites probably sufficed for them to become flu-
ent enough to understand it. And even if there were
some who still found Hebrew difficult, this still
does not explain the need for Moses to expound the
Torah in all seventy original languages of human-
ity! We must therefore conclude that this oral trans-
lation of the Torah—as well as the later inscription
of the Torah’s translation in those same seventy lan-
guages” —had a more profound, spiritual purpose.

Inasmuch as the Written Torah is the explicit word
of God, logic would dictate that only studying
the Torah in the original is considered bona fide
study, through which we fulfill the commandment
to study the Torah. After all, the subtle nuances of
meaning and implication inherent in the text—not
to mention its allusive and mystical subtexts—can
only be noticed and appreciated in the original.
Similarly, since the Oral Torah was originally com-
municated by Moses in Hebrew, it would seem that
only studying it, too, in Hebrew should count as

45. Likutei Sichot, vol. 1, pp. 133-134; Sichot Kodesh 5737, vol.

& CHASIDIC INSIGHTS 3

bona fide Torah study. Therefore, by having Moses
explain and inscribe the Torah in all seventy semi-
nal languages, God set the precedent for all further
Torah study in secular languages.

Although, for the reasons mentioned, it is pref-
erable to study the Torah in the original, there is
nevertheless an advantage in studying it in secu-
lar languages, namely, that using these languages
to study the Torah elevates and sanctifies them, at
least while they are being used for this purpose.
Furthermore, expressing the Torah’s concepts in
secular idioms allows the sanctity and message of
the Torah to permeate even those layers of existence
that are a priori antithetical or antagonistic to Di-
vine consciousness.

Studying the Torah in the vernacular can also be
seen as a reversal and rectification of the fall suf-
fered by reality in the generation of the Dispersion
at the Tower of Babel. Prior to this fall, all humanity
spoke Hebrew, which, being the language of cre-
ation, is uniquely suited to expressing the under-
lying Divine unity that permeates the universe. In
contrast, the other, derivative languages convey this
subliminal tenor to a much lesser degree. By using
them to study the Torah, something of the original
linguistic-religious unity of humanity is restored.*

You have dwelt too long at this mountain:
God here is alluding to the lesson that we should
never remain too long on the same level in our

1, pp. 155-161, pp. 367-369. 46.Overview to parashat Shemot.

47. Below, 27:8. 48. Likutei Sichot, vol. 36, pp. 38-44; vol. 3, pp. 862-864.



Deuteronomy 1:4-6 DEVARIM

Besides his other reasons for not rebuking them earlier, Moses also waited until af-
ter he had smitten Sichon (the formidable king of the Amorites, who dwelt in the
impregnable fortress of Cheshbon”) and Og (the formidable king of the Bashan,*
who dwelt in the impregnable fortress of Ashterot-Karnaim® and in his other
royal city, Edrei*’). Once Moses proved that he was capable of conquering their
enemies, the Israelites could not accuse him of rebuking them in order to blame his
inability to conquer the Land of Israel for them on their supposed unworthiness.

The Israelites were camped on the east side of the Jordan River, in what had
formerly been part of Moab; this is where Moses began his farewell address. In
the course of this address, he not only reviewed those parts of the Torah that were
particularly pertinent now that they were about to enter the Promised Land;*! he
explained this teaching in the seventy original languages of humanity.** But be-
fore explaining the Torah, he continued rebuking the people for their misbehavior
over the preceding forty years. First, he returned to the topic of the journey from
Mount Sinai to Ritmah, saying,

“Gop, our God, spoke to us at Mount Horeb, saying, “You have dwelt too long
at this mountain; I am anxious for you to enter the Promised Land. You are now
fully prepared for your new life: by dwelling at the foot of this mountain, you
have acquired the greatness that will distinguish you from other nations and that
will enable you to remain holy even while engaged in mundane activities. First of
all, you constructed the Tabernacle, which is a locus for the Divine Presence (as
is most manifestly expressed by the second lamp of the Candelabrum, which mi-
raculously burns longer than the other lamps even though they are all filled with
equal amounts of oil before they are lit*’). The permanence of the Divine Presence
in your midst will virtually force you to remain holy. Second, you received the
Torah, which instructs you how to sanctify mundane life on a daily basis. Third,
you established a judiciary, who will teach you how to apply the Torah’s teachings
in all situations. Furthermore, by dwelling at this mountain you have earned the
merit of conquering the land miraculously.*

& CHASIDIC INSIGHTS 3

Moses also waited: A further reason Moses had
for waiting to rebuke the Jews until after he had
conquered the Amorite kings is the fact that people
accept rebuke more readily after having received
some material benefit from the person administer-
ing the rebuke.

The material favor in this case is not an act of hy-
pocrisy. By rebuking someone, we are doing them a
spiritual favor, so by preceding this spiritual favor
with a material favor, we ensure that both parties
relate to the rebuke in the proper light. Otherwise,
one of the parties might consider the rebuke as an
opportunity to fulfill some sadistic drive or other
form of malevolence. The material favor creates an
atmosphere of goodwill and neutralizes defense
mechanisms. Even if the favor does not prove as

successful as intended, we still fulfill thereby the
commandment to love our fellow Jews as ourselves.

By his example, Moses showed us that this princi-
ple applies even when the individual or group is in
need of rebuke for a sin as grave as that of making
the Golden Calf. From Moses” example, we learn
that we must reach out even to those whom we
might consider an unwholesome influence. Once
we take due precaution that our contact with such
individuals or groups not prove detrimental to us,
we can and should follow Moses” example and ex-
tend them our fullest help—both material and spiri-
tual, and even if doing so requires endangering our
own wellbeing—in order to put them back on the
proper path in life.

By helping others in this way, we in turn earn God’s

37. Numbers 21:21-25. 38. Numbers 21:33-35. 39. Genesis 14:15. 40. Numbers 21:33. 41. Likutei Sichot, vol. 17, p. 282, note * to note
33*. 42. See Genesis 10:32. 43. Leviticus 24:3; Numbers 8:4. 44. Likutei Sichot, vol. 24, pp. 12-18.
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noble stature is compounded by your quantitative magnitude, which is already
too great for one man to act as sole judge, and is moreover destined to increase

greatly.”

relationship with Him, without advancing and as-
cending. This idea is also articulated in the Proph-
ets, where the human potential to progress in Di-
vine consciousness is contrasted with the angels’
lack of this potential: “If you go in My ways...I
will make you into those who walk [i.e., constantly
move forward] among these [angels, who merely]
stand here.”®® Angels, being personified emotional
states of involvement with God, are static, whereas
human beings can progress from one level of emo-

& CHASIDIC INSIGHTS ¢3

tional involvement with God to another. In fact, we
should strive to reach the next level of spirituality
as soon as we become aware of its existence.®

Furthermore, this verse teaches us not to cloister
ourselves in the study hall, devoting ourselves ex-
clusively to our own self-refinement. Rather, God
challenges us to leave this pristine and holy envi-
ronment, traveling to a place far from “His moun-
tain,” to illuminate even these distant places with
the Divine light of the Torah.®

59. Likutei Sichot, vol. 39, pp. 1-6. 60. Zechariah 3:7. 61. Likutei Sichot, vol. 24, p. 18. 62. Likutei Sichot, vol. 2, p. 695.



Deuteronomy 1:7-10 DEVARIM

Turn northward and journey into the land. Come first to the central mountain,
occupied by the Amorites,” and afterward to all its neighboring places—Edom,
Moab, and Ammon.” (God made this statement when He intended to give us these
three lands together with the seven lands of Canaan proper;* He later rescinded
this intention.”') “Traverse the wooded plain of the Jordan valley; the mountainous
area west of this plain; the lowland south of these mountains; the western low-
lands—from their southern border northward along the seashore until the north-
ern border of the land of the Canaanites—and finally, all of Lebanon, until the
Euphrates River, which is known as “the great river” due to its association with
the Land of Israel.”

See now how miraculously fast you will travel from Mount Sinai to Ritmah. This
will demonstrate to you that I have virtually set the land before you. You will not
have to rely on the promise you heard from Me in Egypt™® nor on the assumption
that since I was able to perform miracles for you in Egypt and at the Sea of Reeds
I can probably do so for you now, as well. Furthermore, once the neighboring na-
tions hear how miraculously fast you traveled, they will acknowledge that the land
belongs to you by Divine right and will no longer contest your claim to it. And
do not worry that they will nonetheless try to defend their land; I guarantee you
that they will vacate it of their own accord and that you will meet with no armed
resistance. You do not even need to frighten them by brandishing your weapons.
All you need to do is come and take possession of the land. For this is the land
that I, Gop, swore to your forefathers—to Abraham, to Isaac, and to Jacob, each
of whose merit is independently sufficient to earn you this miraculous Divine in-
tervention—to give them and their descendants after them.” In fact, however, by
sending out the scouts, you demonstrated that you did not trust in God’s promise
of miraculous assistance. You therefore forfeited this degree of Divine interven-
tion; you will thus have to contend with the nations that presently occupy the land
and conduct your conquest by natural means.*

Rebuke Regarding the Judiciary

Meanwhile, I said to you at that time, while we were still at Mount Sinai, con-
veying what God told me in accordance with my father-in-law Jethro’s sugges-
tion,” ‘I cannot alone bear the burden of adjudicating all the legal cases you bring
before me, because

Gop, your God, has made you great—i.e., into the noblest nation on earth—by
selecting you to carry out His mission. He has also ennobled you by promising to
make you His eternal nation,* and thus, behold, by virtue of this promise, you are
already today as everlasting as the sun, the moon, and the stars of heaven. True,
you are only eternal collectively, as a people, but each one of you expresses and
partakes individually of your collective immutability, just as each star is a unique
and integral constituent of the celestial array.”” Because you possess this lofty
stature, God has made it a capital crime to inadvertently misjudging even a civil
case of yours.”® Moreover, the qualitative difficulty in judging you due to your

49. See Numbers 13:29; below, v. 19-20, 43-44; Joshua 10:6 ff. 50. See Genesis 15:18-21, Exodus 3:8, 23:31.  51. Numbers 20:13.
52. Genesis 15:18; Sefer HaSichot 5750, vol. 2, p. 626, notes 105-107. 53. Exodus 3:17, 4:31. 54. Likutei Sichot, vol. 34, pp. 1-7. 55. Exo-
dus 18:13-26. 56. Genesis 17:7. 57. See Overview to parashat Shemot; Rashi on Exodus 1:1. 58. Sanhedrin 7a; Proverbs 22:22-23.
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You complained: Why did Moses express his
blessing in a way that made the people feel obligat-
ed to challenge its scope? Could he not have made it
clear that he was simply adding, so to speak, to the
limitless blessing already promised by God?

& CHASIDIC INSIGHTS 3

Moses knew that God desires His people’s prayers
and that their prayers and fervent desire are what
elicits Divine bounty. He therefore spoke this way
in order to arouse the Jews to pray and request
God’s blessing themselves.”

68. See Numbers 25:5; below, 25:2. 69. Likutei Sichot, vol. 34, pp. 98-104. 70. Hitva’aduyot 5722, vol. 3, p. 209.
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Deuteronomy 1:11-15 DEVARIM

For I bless you that Gop, God of your forefathers, add to you a thousand times
as many descendants as you presently number!” When you heard me quantify my
blessing to you—even though you understood that I meant ‘a thousandfold” only
figuratively —you complained that I was limiting your population growth, where-
as God had promised Abraham that his offspring would increase without limit.®®
I therefore replied to you, ‘I, being human, can only express my blessing in finite
idioms. As for God, however, may He bless you as He spoke concerning you.”*

Returning to the subject of judging you, I said: ‘It could be
argued that although judging you by myself entails awesome responsibility, it
also earns great reward, so I should nonetheless want to judge you all by myself.
But even if I wanted to, God has specifically instructed me not to do so. So how,
then, can I bear this burden myself? Furthermore, you are constantly complicat-
ing the legal process with your troublesome penchant for always producing new
evidence and witnesses; with your burdensome mistrust of me; and with your
constant strife, because of which you are constantly going to court. How can I bear
this all by myself?

Therefore, as God has instructed me to tell you, ready yourselves for the ap-
pointment of men who are God-fearing; who command respect for their integrity;
who are unattached to their wealth; and who are righteous, wise (i.e., insightful),
understanding (i.e., able to deduce new laws from legal precedent), and who are
known among your tribes for their impeccable reputations.® I will appoint them
as your judges. Treat them as your heads, i.e., with proper respect, for as your
judges they will be responsible for inculcating you with moral integrity and will
therefore bear responsibility for your sins.”

Now, you should have protested this plan, insisting on being led and judged
by me personally rather than by any disciple of mine. But you answered me and
said, “The plan you have spoken is good for us,” because you believed that judges
of lesser stature would be open to accepting bribes. Moreover, when you saw that
I was reluctant to implement this plan, you urged me to do it quickly.

In setting out to implement it, however, I only found a sufficient number of men
who possessed three out of the seven qualities God told me to seek out: righteous-
ness, insight, and impeccable reputation. (I did indeed find men capable of basic
deductive reasoning, just as I had when I was recruiting artisans to construct the
Tabernacle and its furnishings,* but I did not find men possessing sufficient de-
ductive powers to be able to derive new laws from legal precedent.’) I convinced
these righteous, wise, and notable men to be the heads of your tribes by pointing
out to them what an honor it would be to lead and judge the descendants of the
patriarchs, the people whom God loves so dearly. I made them dignitaries over
you by enjoining you to treat them with respect, giving them the first right to buy,
sell, state their opinions, and enter or leave a room. I then appointed them as lead-
ers over thousands, leaders over hundreds, leaders over fifties, and leaders over
tens. I made these judges responsible for not only rendering judgment but for ex-
ecuting justice, as well,®® but I also appointed floggers over your tribes to help the
judges administer lashes if they were unable to do so themselves.*”

63. Genesis 13:16. 64. Likutei Sichot, vol. 19, pp. 15-21. 65. Exodus 18:21. 66. Exodus 36:1. 67. Likutei Sichot, vol. 34, pp. 9-14.
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& A CLOSER LOOK ~

[continued...] of the defendant. (5) In a civil case,
apprentice judges may speak either in favor of or
against the defendant; in capital cases, they may
speak only in his favor. (6) In civil cases, a judge
may retract his vote either in favor of or against a
defendant; in capital cases, he may retract it only
if it was against the defendant. (7) In civil cases,
if the court’s discussion of the case continues into
the night, the judges may render their decision
at night; in capital cases, they must postpone
rendering their decision until the following day.
(8) In a civil case, if the court decides against the

72. Sanhedrin 4:1.

defendant, they may pronounce their verdict on
the same day the case was discussed; in a capital
case, they must wait until the next day to pro-
nounce the verdict in order to allow time for
additional evidence to be brought in his favor.
(9) In civil cases, the eldest judge gives his opin-
ion first, but in capital cases, the youngest gives
his opinion first in order that no judge be influ-
enced by the opinion of an elder judge. (10) A
judge of illegitimate birth may serve in a civil
case, but not in a capital case.”

11



Deuteronomy 1:16-18 DEVARIM

I commanded your judges at that time, saying, “You are no longer private in-
dividuals; you are now public servants. Therefore, hear disputes between your
brothers and deliberate over them repeatedly, even if you have adjudicated simi-
lar cases in the past and would thus be inclined to render a hasty decision. Fur-
thermore, judge justly between every man and his fellow, even in cases between
people when one litigant makes accusations without producing evidence, and
even in seemingly petty disputes over the division of inherited property.

When you appoint other judges, you must not favor persons with respect to
criteria other than their ability to judge correctly; if you do, I will hold the one
who made the appointment responsible for his appointee’s errors in judgment.
You must hear a dispute involving a small amount of money just as readily as
a dispute involving a large amount; do not postpone the former in deference to
the latter. In addition, you must hear the claims of a poor person in the same
impartiality with which you hear those of a rich person: do not rule in favor of
a guilty poor person in order to force his rich litigant to support him, and do not
rule publicly in favor of a guilty rich person in order to safeguard his reputation
and then tell him privately that he is really guilty and should pay the innocent
poor person his due. You must neither fear any man nor withhold your words
on account of any man, for the ultimate responsibility for correct judgment
is Gop’s: if you pervert justice, God will be forced to redress any injustice you
have caused. Bring to me any case that is too difficult for you and I will hear
it myself.”

At that time, I commanded you to do all the things you should do in order to
differentiate between civil and capital cases.

& CHASIDIC INSIGHTS 3

Hear between your brothers: The Ba’al Shem
Tov interpreted this phrase allegorically:

Hear: One who has a spiritual sense of hearing can
“hear” (i.e., be sensitive to) God’s boundless love
for every Jew.

Between your brothers: The root of the Hebrew word
for “between” (bein) is the same as that of the word
for “understanding” (binah). Thus, a person with
a spiritual sense of hearing understands the innate

greatness of your brothers—i.e., of every Jew—and
will therefore appreciate them and socialize with
them. Therefore,

Hear: If someone desires to reach such a level of
spiritual sensitivity —

Between your brothers: he should associate with the
simple folk and be sensitive to the fact that each and
every Jew, even the simplest among them, is “your
brother.””!

& A CLOSER LOOK 5

[18] I commanded you: The following are the
procedural differences between civil and capi-
tal cases: (1) Civil cases may be adjudicated by
a court of three judges; capital cases require a
court of 23 judges. (2) In civil cases, the argu-
ments presented first may be either in favor of
or against the defendant; in capital cases, the
arguments presented first must be in favor of

71. Igrot Kodesh Admor Mehorayatz, vol. 4, pp. 96 ff.
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the defendant. (3) In civil cases, a ruling against
the defendant may be decided by a majority of
one; in capital cases, a ruling against the de-
fendant requires a majority of two. (4) In civil
cases, if further evidence is produced after the
verdict has been pronounced, it may be used to
reverse the verdict either in favor of or against
the defendant; in capital cases, only in favor
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giving you a land that you considered inferior to Egypt. So you joined the spies
and rebelled against the commandment of Gop, your God.
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Deuteronomy 1:19-26 DEVARIM

Rebuke Regarding the Scouts

After we established the judiciary as God had commanded us, we journeyed
from Horeb and traversed that entire great and frightening desert, which, as you
saw, abounded with giant serpents and scorpions. We traveled toward the moun-
tain of the Amorites, as Gop, our God, had commanded us, and we came as far
as Ritmah, opposite Kadesh Barnea.”

I said to you there, “You have arrived at the mountain of the Amorites, the
strategic high ground of the land that Gop, our God, is giving us.

Behold, Gop, your God, has set the land before you. Go up and take posses-
sion of it, as Gop, God of your fathers, has spoken to you. You should be neither
afraid nor terrified, since God will lead you and do battle for you.””

But when you heard that the time had come to confront the na-
tions living in the Promised Land, you panicked. All of you (except for the tribe of
Levi) approached me as an unruly mob, disregarding any hierarchy of age, rank,
or social status. Instead of trusting in God, you said, ‘Let us send men ahead of us
so that they will search out the land for us; tell us what language its inhabitants
speak; seek out the easiest, most direct route by which we will go up; and deter-
mine which cities we should approach first to conquer.’

God was displeased by your desire to employ these natural strategies of con-
ducting a conquest, since this evinced a lack of faith in His promise that you would
conquer the land miraculously. But the plan you proposed actually pleased me,
since I thought that if I would agree to send scouts, my confidence in the positive
outcome of their expedition would quiet your fears, and you would withdraw
your request. But this tactic did not work: you did not withdraw your request. So I
acquiesced to it and took twelve of the best and finest men from among you, one
man for every tribe””—except for that of Levi, since they had not requested repre-
sentation among the scouts.

The scouts turned north and ascended the mountain of the Amorites. They
came to the valley that would be called the valley of Eshkol ['cluster’ of grapes] on
account of the grapes they took from it to show you, and also spied out the entire
length and breadth of the land.

They took some of the fruit of the land in their hands and brought it down
to us—’down,” since the Land of Israel is considered the ‘top’ of the world”®*—and
brought us back word. They said that just as the fruit of the land is abnormally
large, so are the people who live in it. They thus tried to convince you that it was
impossible to conquer the land by natural means. They then tried to persuade you
that God would not assist you supernaturally, either. But Joshua and Caleb said,
‘The land that Gop, our God, is giving us is good, and God will surely help us
conquer it."”’

But although you did not fully accept the spies’ contention that the land was
unconquerable, you nonetheless did not want to go up, for you resented God for

73. Numbers 12:16. 74. Exodus 23:20, 23, 27; 34:11, and below, vv. 30-33. 75. Numbers 13:2. 76. See also Exodus 33:1. 77. Numbers
14:7 ff.
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Deuteronomy 1:27-36 DEVARIM

You slandered God, saying that He is reciprocating your love with hatred: He
was forced to give you your own land because He promised the patriarchs that
He would, but He gave the choicer land to the Egyptians and reserved the inferior
land for you. In fact, however, it was you who were reciprocating His love with
hatred, because your complaint was demonstrably false: Although Egypt is indeed
generously irrigated by the annual overflow of the Nile, great effort is required to
distribute this water over the fields to irrigate them. In contrast, although you will
have to earn the rain in the Land of Israel by your good behavior”® and constantly
pray for it, once the rain does fall it will water the fields by itself! Since your com-
plaint was really an expression of your resentment of God for obligating you to
obey His will, you articulated it only in private, in your tents, and said, ‘Out of
Gop’s hatred of us, He took us out of Egypt.’

Publicly, however, you added your voices to the spies”and complained, ‘God plans
to deliver us into the hands of the Amorites to exterminate us.”

Where can we go up? Our brothers have discouraged us, saying, “The land is
occupied by a people greater and taller than we; it is filled with cities so great and
so fortified that they reach up to the very heavens;* and we have even seen there
the descendants of the supernatural giants who were fathered by the fallen angels
Shamchazai and Azael.” %!

I said to you, ‘Do not be broken-hearted or afraid of them.

Gop, your God, who goes before you, will fight for you, just as He did for you
in Egypt, before your very eyes,

and just as He did for you in the desert, where you saw how Gop, your God,
protected you as if He was carrying you the way that a man carries his son, all
along the road that you traveled until you came to this place.

But despite God’s open and miraculous protection you have witnessed so far,
you stubbornly do not believe Gop, your God, regarding this matter of His prom-
ise to bring you safely into the Land of Israel,

even though He goes before you on your journey in a pillar of fire at night and
in a pillar of cloud by day in order to search out a place for you to make camp and
to show you which way you should go!”

Gobp heard the sound of your words and became angry. He swore, saying,*

‘None of these men of this evil generation will see the good land that I swore
to give your forefathers

except Caleb the son of Yefuneh. He will see it, and I will give Hebron, the
land he trod upon,® to him and his children, because he was loyal to Gop.”*

¥ CHASIDIC INSIGHTS 3

You slandered God: Until the Final Redemption, manifesting His love for us, even if it occasionally
when there will no longer be any obstacles imped-  appears exactly the opposite. Remaining conscious
ing the full revelation of God’s goodness, opportu-  of this love will inspire us to reciprocate it by fulfill-
nities will unfortunately remain to mistake God’s  ing His will to our utmost ability, which will in turn
love for us for cruelty. Our challenge then, until that  eliminate the last remaining impediments to the Fi-
time, is to remain fully aware that God is at all times  nal Redemption.®

78. Leviticus 26:3-4. 79. Likutei Sichot, vol. 34, pp. 17-23. 80. Numbers 13:28. 81. Numbers 13:33. 82. Numbers 14:21-24. 83. Num-
bers 13:22. 84. Numbers 13:24. 85. Likutei Sichot, vol. 34, p. 23.

13



D339 FOURTH READING

— ONKELOS 08—
DR T2 WY M %Y O
X7 DK A% MY 1127713 7
™ N3 ywim ss pan? 9ivn
Fn? pan Y2 KT PITR DX
XY MO KT M AP
X127 PATOX T Tin7001
7T RQP WT KD 7T 19 T
1171 an% %Y1 1aK vl av
TAKT40 AAYYT? PAKY AKX
MK K72T0Y 19107 1927 08nX
TINRKY TINPNKT 47 0T K2
M7 PRI RITIK 77 DT K32 77
KITPK 7 KyTpD "1 993 2
TR 2110 N 223 IRen
VIR 77 7 MK 42 XL pony
TP TN X1 1PN K7 1Y
Ira KW enpow nh MX
TIDP3T Y3 OTR O3RN K
nR%MER K7 Tiony mYYm
7T XTI DM DY PRI
IRV PR TIRYYIK)
K02 07T ARK pan
70T TN TEnmTRY NI
TIaN? 1101 KOTI2T 101 7T K12
TRIM 45 TR TY YR
7 93 X7 7 DT pam
Mm% myx K9 1onidy
TRID TR Opna P
RPIBOKY 21 PRNT T KD
MO Kg? K K727 Ko
I KPP My 71 791 T K122
TR0 PRV YT KD

"ND TIDNTDS TaND £25%32 T AT b2
NI NI TIED VD D3 s o0 B N30
DN IR NVTTD DI IO i
W 23T I 127 DTN TN Bosw)
T3TN D7) IR NG T V) 3R BT NG
TYT TSTHT WD BR7 uD BONY 40 T o)
AN TR NG 0N TIANM gm0 e
VI W T WS 522 unaon Mo
N 40 T TR N ST 23T BN
WP D WIRNTNDY 050 8T BT o o0 i
D228 TRIN] 40 DRI 357 18330 N opaea
T PR I AT "27AN M Byise N
DTN CRONTRY NI 72 28T TN NI
TR DRON NN DT TAWED WND Do0
PRN) I W57 1D3M BWM 0 MYy
DU BIR2 3 0 BN PN N1 B27R2 i
TI2TRT VRN 1DN 2 BDIWY TN DD O30
PRI 2031028 I 13T WD 0T 77T
=Riatoglayay

MY TPy YR et om vlpa 1mwm

* RASHI &8
MR .02% 1 PRIt R FF Sy

AIYPRT XY "BRIYT MWK D7 AKXy
DR TWY YUR MY mingt owow i om
Do D% MY My ywm wipa wy
72 12T DYRY SR 0D WIR? 1Im
X5 15X 2T yen 1an 1 DIV 702 NXYN
10 YR 0227 1YW T YT DRIy i KD
"2 TR YD 1007 RYpw 5wl iy ninT
S¥x 135mM v 0 Sw ininT? o o1 A Ky
XYY YT Q10 D2 97T TN 2990 0 0T
Own ,NYn NminT Yivpna Xy [ Dmynn
D3 My M R o0 mma TYH obin e

AR PR TY i

TIDY YD DITY Y 20 7T DR Ayd?
up 21y DI7 DO DNYRoR YIXD DD
Mo o T¥h "aTea mSm nMinxd .oab
Y Syt 2 0nbin ey 2w
DWRT ARY YR a7 g0 0 73 proon i
™ T 53 Y T nX maom o Tyh
5 DY w7 WS annm MY 27vnn
mioa M IWH oRmRY TwHT ap =0
XX 0% XA mHy XD abyn XY DRI
M7 D .aMATT aryn WK AT
D Ox Ny M DIKT DK 20 XTYD DRI
T yny X9 D) T 02 DWW
1K 19KD TOM N DYy 213733 .0a%pa

2,29 92703 .36 .0, 772701 .35

14



Deuteronomy 1:37-2:1 DEVARIM

God also allowed Joshua to enter the Land of Israel in reward for not having
joined the rest of the spies,® but beyond Caleb, Joshua was appointed to lead the
people in its conquest. This is because, years later, Gop also became angry with
me—because of my improper response to you when you complained against Him
at Kadesh—saying to me, “You will not go there, either.*”

Joshua the son of Nun, who stands before you to serve you, will go there in
your stead. Strengthen him, for he—and not you—will cause Israel to inherit the
Promised Land.”®®

Continuing with regard to you, God said:* “Your little ones,
whom you said would be prey, and your children, who on that day did not know
the difference between good and evil, will go there; I will give it to them, and
they will possess it.

But as for you, turn around and journey southward into the desert, heading
toward the Red Sea.’

Then you answered and said to me,” “We have sinned against Gop. We will
go up and fight, in accordance with all that Gop, our God, has commanded us.”
So every one of you girded his weapons and you readied yourselves to ascend
the mountain.

But Gop said to me, ‘Say to them, “You will not go up —in fact, you will fall be-
fore your enemies. Do not fight, for I am not among you. Do not allow yourselves
to be struck down before your enemies!”’

So I spoke thusly to you, but you did not listen. You rebelled against Gop’s
command and willfully ascended the mountain of the Amorites.

And just as God had told me they would, the Canaanites and Amalekites, fol-
lowed by the Amorites, who were dwelling on that mountain, came out towards
you and pursued you just as bees do. Even though they miraculously died when
they touched you, just as bees die when they sting, this was only after they smote
you at Mount Seir as far as Chormah.

So you returned to our camp and wept before Gop, begging His forgiveness,
but your obstinacy made Gop withhold His mercy; He refused to heed your
voice, nor would He listen to you.

So you perforce stayed” in Ritmah, opposite Kadesh Barnea for many days—
nineteen years, in fact;”? this was the same amount of time that you dwelt in all
your subsequent encampments.”

Then we turned southward and journeyed into the desert, toward the Red
Sea, as Gop had spoken to me,”* and we circled the area southwest of Mount Seir
for many days, i.e., for nineteen years, eventually camping at Etzion Gever.

86. Numbers 14:30. 87. Numbers 20:1-13. 88. Likutei Sichot, vol. 14, pp. 8-11. 89. Numbers 14:28-35. 90. Numbers 14:40-45.
91. Likutei Sichot, vol. 7, p. 80. 92. Numbers 14:25. 93. See before Numbers 19:1. 94. Above, 1:40.
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intellectual and seven emotional attributes that con-
stitute the unrectified human personality (the “ani-
mal soul”). The spiritual correlate of conquering
Canaan and transforming it into the Land of Israel
is conquering all of these attributes and transform-
ing them into their holy counterparts.

Our present psychological makeup only allows us

to rectify the seven emotional attributes, not the
three facets of the intellect. This is because the way

& CHASIDIC INSIGHTS 3

to rectify any aspect of reality is by correcting its
source. Our emotions can generally be governed by
our intellectual understanding. If we understand,
for example, the rewards for proper behavior and
the consequences of improper behavior, we should
develop the corresponding emotional responses to
them. By using our intellect, forcing ourselves to
think through the implications and ramifications of
proper and improper behavior, we can trigger the
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Deuteronomy 2:2-9 DEVARIM

God’s Assistance in Conquering the Promised Land
At this point, Gop spoke to me, saying,
“You have circled the area southwest of this mountain long enough; now turn

northward and journey to Kadesh, on the border of Edom. Ask the Edomites for
passage through their country.”

At the same time, command the people, saying, “You are about to cross the
boundary of the land of your kinsmen, the descendants of Esau, who dwell on
Mount Seir, and they will be afraid of you. Nonetheless, take great care that

you not provoke them, for I will not now give you any of their land —not so
much as a footstep—because I have already given Mount Seir to Esau and to his
descendants for a temporary inheritance from Abraham. You will inherit their
land only in the future.”

You may buy food from them with money, that you may eat; and you may also
buy water from them with money, that you may drink.

In fact, you should purchase food from them, in order to show that Gop, your
God, has blessed you in whatever you do and that you have thus become wealthy.
As you know, He was intimately aware of your needs during your trek through
this great desert; you have lacked nothing throughout these forty years that
Gop, your God, has been with you.”’

But despite our peaceful overtures, the Edomites did not allow us to pass through
their land, so we departed from our kinsmen, the descendants of Esau, who
dwelt on Mount Seir, and returned southward by way of the Aravah—the plain
that extends northward toward Kadesh from Eilat and from Etzion Gever—and
we turned eastward and passed by the southern borders of Edom and Moab to-
ward the Moab desert.

As we approached Moab, Gop said to me, “Do not distress the Moabites by pro-
voking them to war, for I will not give you any of their land as an inheritance,
because I have given Moab and its capital district, Ar,”” to the descendants of Lot
as a temporary inheritance from Abraham. This consideration is Lot’s second re-
ward for having gone along with Abraham’s pretense to the Egyptians that Sarah
was his sister rather than his wife* (the first being Lot’s rescue from the destruction
of the Cities of the Plain®). You may, however, frighten, raid, and plunder them,
because they continue to imitate the immodesty and immorality of their ances-
tress, Lot’s elder daughter.'®

& CHASIDIC INSIGHTS 3

Take great care that you not provoke to conquer the first three lands (later occupied by

them: In God’s original pact with Abraham (the
Covenant between the Halves), He promised to
give his descendents the land occupied by ten na-
tions: the Kenites, the Kenizites, the Kadmonites,
the Hittites, the Perizites, the Rephaim, the Amori-
tes, the Canaanites, the Girgashites, and the Je-
busites.””! But God did not allow the Jewish people

Ammon, Moab, and Edom, respectively) the first
time they entered the land, in the days of Mo-
ses and Joshua. Only in the messianic future will
“Edom and Moab be subject to them and the chil-
dren of Ammon obey them.”1%

As has been explained,’® the reason for this is
because these ten nations embodied the three

95. Numbers 20:14-21. 96. Numbers 20:13. 97. Numbers 21:15, 28. 98. Genesis 12:16. 99. Genesis 19:29. 100. Numbers 20:21;
Genesis 19:30-38; Likutei Sichot, vol. 14, p. 5. 101. Genesis 15:19-21. 102. Isaiah 11:14. 103. On Genesis 15:21.
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) CHASIDIC INSIGHTS (»8

Nonetheless, as we approach the advent of the mes-
sianic era and the light of the future begins to shine,
we can “taste” the future order through studying
the teachings of Chasidism in depth. These teach-

ings tap the supra-conscious aspects of our souls;
through studying them, we can indeed begin to rec-
tify the intellect as well as the emotions.'?

& A CLOSER LOOK

[16-17] Detachedly...amicably: The difference
between these two is indicated by the exclusive
use of the root =mx in all references to God ad-

dressing Moses from the beginning of the Book
of Deuteronomy until this point,"" and the
abrupt switch to the root 127 in this verse.'?

110. Ma’amarei Admor HaEmtza’i, Devarim, vol. 1, p. 1 ff; Sefer HaSichot 5750, vol. 2, pp. 547-548; Sefer HaMa’amarim 5741, pp.86-90.

111. 1:42, 2:2, and 2:9. 112. Rashi.
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Deuteronomy 2:10-18 DEVARIM

The Eimim'* formerly dwelt there—in the territory presently occupied by
Moab. They were a people as great, numerous, and tall in stature as the giants
who lived before the Flood.

Even though the Eimim were not technically part of the Rephaim, they were
nonetheless termed Rephaim, because whoever saw them became enfeebled
[rafeh] out of fear, just as the giants who descended from those who had lived
before the Flood were termed Rephaim because whoever saw them also became
enfeebled out of fear. Similarly, the Moabites called these former inhabitants of
their land Eimim [from eimah, “terror”] for that very reason. So you might think
that this territory is that of the Rephaim, one of the seven nations you are intended
to drive out as part of your conquest of the Land of Israel.'® But since the Eimim
were not really Rephaim, their territory is not considered that of the Rephaim; and
in any case, I have given this territory to the Moabites.

The status of the land of Moab is thus similar to that of Mount Seir. The Horites
formerly dwelt on Mount Seir, and when they did, you could have conquered it.
But the descendants of Esau gradually dispossessed them. They eventually de-
stroyed them and settled in their place, just as you, the Israelites, recently did to
the land of your inheritance that Gop gave you, when you conquered Sichon and
Og.' Since I gave this territory to the Edomites, you may no longer conquer it.'"””

Now arise and cross the Zered brook.” So we crossed the Zered brook.

The time we spent traveling once we departed from Ritmah, across the border
from Kadesh Barnea, until we crossed the Zered brook was 38 years. We had to
delay our approach to the Promised Land until the entire generation of men old
enough to go to war'® finished being removed from the camp by dying out, just
as Gop swore to them that they would.

Some of them died a natural death, but in addition, Gop intervened directly
with those of them who did not in order to wipe them out prematurely from the
camp, until they all finished dying in this relatively short period of time, allowing
you to proceed toward the Promised Land.

Although God continued to communicate with me during these 38 years, He
did so detachedly. It was only when all those men old enough to go to war fin-
ished dying and were thus removed from the people

that Gop once again spoke to me amicably, saying,'”

“Today you are crossing the Arnon River, which, further west, is the northern
boundary of Moab and its capital district, Ar.

& CHASIDIC INSIGHTS 3

desired emotional response. If we do this consis-
tently, we will eventually have trained ourselves to
love and fear that which it is proper for us to love
and fear. This is using the intellect to rectify the
emotions.

The condition of exile, however, is that no such
avenue exists for us to influence the functioning of
our intellect. The intellect is governed by the supra-

intellect—the supra-conscious aspects of our per-
sonalities—and the tools to harness this aspect of
ourselves have not yet become completely available
to us. Therefore, we were only allowed to conquer
the seven nations that embody the seven emotions;
the three nations that embody the three facets of the
intellect remain beyond our control until the mes-
sianic era.

104. Genesis 14:5. 105. Genesis 15:20. 106. Chizkuni. 107. Above, v. 5. 108. Rashi on v. 16, below. 109. Numbers 21:12.
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I also was following the example God set when He sent me from the desert to
make peaceful overtures to Pharaoh, even though, as the omnipotent creator who
existed prior to creation, God could have easily and instantaneously annihilated
the Egyptians. Similarly, although I knew that with God’s assistance we could eas-
ily overcome Sichon, I still made peaceful overtures to him.

So I sent messengers to Sichon, king of Cheshbon, with words of peace, saying,
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Deuteronomy 2:19-26 DEVARIM

When you approach the area opposite the Ammonites, neither distress them,
nor provoke them in any fashion, for I will not give you any part of the land of
the Ammonites as an inheritance, because I have already given it to them —the
descendants of Lot—as a temporary inheritance from Abraham, for the same rea-
son that I have given Moab to the Moabites.!”® Unlike the way I allowed you to vex
the Moabites, however, you must not frighten, raid, or plunder the Ammonites,
because their ancestress (Lot’s younger daughter), was not as immodest and im-
moral as was the Moabites” ancestress (Lot’s elder daughter), and thus, in imitating
her, the Ammonites did not behave as immorally as the Moabites."*

Ammon, too, is considered land of the Rephaim, because the Zuzim'>—a peo-
ple who were also termed Rephaim—formerly dwelt in it; the Ammonites call
them Zamzumim.

The Zuzim were a people as great, numerous, and tall as the giants who lived
before the Flood, but Gop destroyed them, and thus the Ammonites dispossessed
them and settled there in their stead,

just as He did for the descendants of Esau, who dwell on Mount Seir, when
He destroyed the Horites and they thus dispossessed them and settled there in
their stead, living there to this day. In both cases, that of the Horites and the Zuz-
im, the presence of the present inhabitants of the land render it off-limits to you.

The opposite phenomenon occurred with the coastal area on the western bor-
der of the Promised Land: The Avim were the dwellers in open cities throughout
this area from the southern border northward until Gaza. They are part of the
Philistines,''® with whom Abraham made a pact'” that should have prevented you
from conquering their territory. The Kaftorites, however, who hail from Kaftor,
destroyed the Avim and dwelt there in their stead. Since there is no pact with the
Kaftorites, you are now permitted to conquer this territory.

In any case, not all the land north of the Arnon River is off limits to you; Sichon
the Amorite has conquered much of it from Ammon and Moab."® Therefore, arise,
journey, and cross the Arnon River. Behold, I have delivered Sichon the Amor-
ite, king of Cheshbon, and his land into your hand. Begin to take possession of
it, and provoke him to war."”

Today I will begin to place the dread of you and the fear of you upon all the
nations that dwell under the entire heaven—that is, upon all the nations of the
earth'”—who will hear reports of you and tremble and be in trepidation because
of you.’

Although God did not explicitly command me to offer Sichon the option of
peaceful coexistence, I nonetheless did so,'*! even though it was obvious that Si-
chon would reject my offer. I was in fact following the example God set in the
Sinai desert, when He offered the Torah (which existed prior to the creation of the
world and thus should logically have been the law for all people) to the descen-
dants of Ishmael and Edom,'** even though He knew in advance that they would
reject His offer.

113. Above, v. 9. 114. Numbers 21:12; Genesis 19:30-38; Likutei Sichot, vol. 14, p. 5. 115. Rashi on Genesis 14:5. 116. Joshua 13:3.
117. Genesis 21:24. 118. Numbers 21:26. 119. Numbers 21:21-31. 120. Hitva’aduyot 5745, vol. 5, p. 3031. 121. See below, 20:18.
122. Exodus 19:1.
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people could achieve could not compare to that of
the Israelites. The Israelites were therefore able to
overcome even these special, communal cities.

We see here the tremendous power inherent in Jew-

125. Yoma 9b. 126. Likutei Sichot, vol. 29, pp. 1-8.
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ish unity and the need to foster it to the greatest
extent possible, especially since, as we know,'® our
present exile is a result of baseless hatred and dis-
unity among the Jewish people.'
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Deuteronomy 2:27-37 DEVARIM

‘Allow me to pass through your land. I will keep to the highway; I will turn
neither to the right nor to the left.

You will sell me food in exchange for money, that I may eat; and you will give
me water in exchange for money, that I may drink—I will only pass through on
foot.

Sell me food and drink, just as the descendants of Esau (who dwell on Mount
Seir) and the Moabites (who dwell in Ar) did for me, until I cross the Jordan
River into the land that Gop, our God, is giving us.”

But Sichon, king of Cheshbon, did not wish to let us pass by him, for Gop,
your God, caused his spirit to be hardened and his heart to be obstinate, so that
He could give him into your hand and you could thereby possess his land, as you
do this day.

God then subjugated the Amorites’ guardian angel to me, and
Gop said to me, ‘Behold, in this way I have begun to deliver Sichon and his land
before you. Begin to take possession of it, so that you may possess his land.’

Then Sichon went forth towards us. He did not summon his northern confed-
erate, Og, because he was confident of his ability to defeat us on his own; only he
and all his people went to war against us at Yahatz.

But Gop, our God, delivered him to us, and we smote him, his sons—includ-
ing his one son who was as mighty as he was—and all his people. The sun miracu-
lously stood still for us in this battle.'*

We conquered all his cities at that time and utterly destroyed every city: men,
women, and young children; we left no survivor.

We took only the cattle as pillage for ourselves, along with the spoils of the
cities that we had taken. The spoils taken in this battle more than sufficed for
whatever material wealth we could need.

From the southern border of this territory, i.e., Aroer, which is on the edge of
the Arnon gorge, and the city that is in the gorge, until its northern border, Gil-
ead, there was not even one communal city that was too strong for us: Gop, our
God, gave all of it to us.

The only place you did not approach was the land of the Ammonites, namely:
all the Ammonite area south of the Yabok River, the Ammonite cities of the hill
country, and wherever else Gop, our God, commanded us not to conquer.

& CHASIDIC INSIGHTS 3

There was not even one communal city:
The difference between a “regular city” (ir) and a
“communal city” (kiryah) is that the inhabitants of
the latter have united in some common bond, and
thus act more as a more cohesive unit than do the
inhabitants of a typical city.

As was seen in the episode of the Tower of Babel,'**
the merit of societal unity protects a society from
danger—even from Divine retribution. Sichon and
Og were aware of this protection afforded by so-

cietal unity and therefore took pains to galvanize
the inhabitants of their cities against the threat of
Israelite invasion.

Nonetheless, a society’s ability to achieve unity is
limited to the extent to which its individual mem-
bers can negate their egos and submit to a common
goal. Inasmuch as the Jewish people are expected —
and are therefore given the ability—to surrender
themselves totally to their Divine mission, whereas
non-Jews are not, the unity that Sichon and Og’s

123. Rashi on v. 25, above. 124. Genesis 11:1-9; Inner Dimensions on Genesis 11:4 and A Closer Look on Genesis 11:9.
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We cannot achieve absolute selflessness on our own,
since any level of consciousness we can achieve on
our own is our own accomplishment and therefore
an expression of our selfhood. Only when graced
by a revelatory experience that sweeps us up into
transcendent awareness can we lose ourselves com-
pletely. All we can achieve on our own is relative
selflessness, a lesser state of egocentricity than we
evinced previously.

Thus, since the holiness of the Land of Israel is in-
trinsic while that of Transjordan is acquired, it fol-

133. Likutei Sichot, vol. 24, pp. 20-24.
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lows that only the Land of Israel is conducive to
achieving absolute selflessness and true dissolution
of the ego in awareness of God.

The dissenting opinion agrees that the degree of
holiness attainable in Transjordan cannot compare
to the intrinsic holiness of the Holy Land. How-
ever, inasmuch as God assented to the request of
the tribes of Reuben and Gad and gave them this
land, it also possesses a degree of intrinsic holiness
and can therefore assist a person in attaining virtual
selflessness.'
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Deuteronomy 3:1-9

DEVARIM

Then we turned and went northward toward Bashan, and Og, king of Bashan,

came forth toward us, he and all his people, going to war against us at Edrei.

127

I was afraid to wage war against Og, for I thought he might be protected by the
merit of having helped Abraham.”® But Gop said to me, ‘Do not fear him, for I
have given him, all his people, and his land into your hand, and you will do to
him as you did to Sichon, king of the Amorites, who dwelt in Cheshbon.”

Thus Gop, our God, also delivered Og, king of Bashan, and all his people into
our hands. We smote him until no remnant remained of him.

We conquered all his cities at that time. There was not even one communal city
that we did not seize from them —sixty cities, including all the territory of Og’s
royal palace, which all together constituted the kingdom of Og in Bashan.

All these sixty cities were fortified with high walls, double doors, and bolts;
nonetheless, we miraculously overcame them. Besides these, we captured a great

many unwalled cities.

We utterly destroyed them, as we did to the land of Sichon, king of Cheshbon,
utterly destroying every city —the men, the women, and the young children.

But we took all the cattle and the spoils of the cities as pillage for ourselves,
even though we had more than enough from the spoils of the battle with Sichon

and were thus nauseated by it all.'”

Thus we took at that time the land out of the hands of the two kings of the
Amorites who were on that side of the Jordan, from the brook of Arnon in the

south to Mount Hermon in the north.

(The high regard with which the non-Jewish nations held the Land of Israel is ex-
emplified by the fact that each insisted on using their own names for Mount Her-
mon: some called it ‘Mount Sion,”'* the Sidonians called Mount Hermon “Mount
Sirion,” and the Amorites called it ‘Mount Senir [Snow].")

Including all the territory of Og’s royal palace:
In the original account of the conquest of Bashan,'*!
the royal palace is not mentioned. Only in the book
of Deuteronomy, whose theme is the physical and
spiritual transition into the Land of Israel, does this
detail become significant. This is because the Land
of Israel, relative to the rest of the world, is “the roy-
al palace,” i.e., God’s home on earth. When the Jew-
ish people conquered this area, they transformed it
from the region of the non-Jewish king’s palace into
part of the palace of the true King, God.

Still, the Talmudic sages differ over whether olive
oil from this region—which is considered second in
quality only to oil produced in the Tekoa region of
the Land of Israel —may be used for the Temple ser-
vice.’® According to one opinion, only oil produced
in the Land of Israel proper possesses the requisite
holiness for use in the Temple. According to the
other opinion, the acquired holiness of the parts

& CHASIDIC INSIGHTS 3

of Transjordan that were conquered (and thereby
sanctified) by the Jewish people suffices to qualify
it for Temple use.

On a deeper level, this discussion concerns the de-
gree to which a person can abnegate his selfhood
in the face of God'’s reality when he is outside the
Land of Israel.

Oil allegorically signifies the attribute of selfless-
ness (bitul), since it is produced by crushing ol-
ives and is consumed in lamps that produce light.
Light is necessary for vision, and the soul’s inner
vision (i.e., perception) is its ability to expand its
conceptual horizons by receiving new insight. The
prerequisite for new insight (chochmah) is selfless-
ness (bitul), since a self-satisfied and self-assured
individual will not admit that his present way of
looking at the world is lacking anything. Thus, just
as the consumption of oil antecedes sight, selfless-
ness antecedes insight.

127. Numbers 21:33-35. 128. Genesis 14:13. 129. Rashi on 2:34, above. 130. Below, 4:48. 131. Numbers 21:33-35. 132. Menachot

8:3; see Torat Levi Yitzchak, p. 288.
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their land on the western side of the Jordan River.” At that time, I still hoped that I
would lead the people in their conquest of the Land of Israel,'*” and I knew that if
I would act as their general, God would come to our aid supernaturally. Of course,
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Deuteronomy 3:10-18 DEVARIM

The land of Sichon and Og comprised all the cities of the plain that Sichon had
conquered from Moab, all of Gilead, and all of Bashan as far east as Salchah, and
included Edrei, one of the two royal cities of Og in Bashan.”*

Og’s strength is attested to by the fact that only Og, king of Bashan, was left
from the remnant of the Rephaim; all the other Rephaim were wiped out by the
alliance of Kedorlaomer at Ashterot-Karnaim.” Og was so large and heavy that
he could not sleep on a wooden bed; his bed had to be a bed of iron. Is it not pre-
served in the city of Rabbah of the Ammonites, so anyone can go see it? It is nine
cubits long and four cubits wide —measured not according to the standard cubit,
i.e., arm’s length, in which case it would measure approximately 4.3 meters (14.2
feet) long and 1.9 meters (6.3 feet) wide, which is already quite large—but accord-
ing to the cubit of the man Og himself, whose arm’s length was much greater than
the standard cubit.

I divided this land, which we took possession of at that time—having cap-
tured it from Sichon and Og—as follows: I gave the land northward from Aroer,
which is on the edge of the Arnon gorge, and half of Mount Gilead and its cities
to the tribes of Reuben and Gad.

I gave the rest of Gilead and all of Bashan—the latter being the kingdom of
Og—to the half-tribe of Manasseh: all the territory of Og’s royal palace together
with all of Bashan. This—Bashan—is the land that is called the land of Rephaim
that God had promised to Abraham.

Yair, the great-grandson of Manasseh, went and took all the territory of Og’s
royal palace, and conquered additional territory as far as the boundaries of the
Geshurites and the Ma’achatites. This territory included cities and villages; since
Yair was childless, he called the villages of Bashan after his own name, “the vil-
lages of Yair,” as they are called to this day."**

I gave the part of northern Gilead that lies beyond the borders
of Og’s kingdom to Machir, the son of Manasseh, since he, too, conquered this ter-
ritory on his own initiative.'”

To the tribes of Reuben and Gad I gave the part of Gilead that lies southward
until the Arnon gorge, down to the midst of the gorge and the borderland on its
opposite, southern bank; and northward until the Yabok River, which is also the
northern boundary of the Ammonites,

including the plain on the east bank of the Jordan River; the Jordan River it-
self; the borderland on its opposite, western bank from Lake Kineret in the north
southward to the sea of the plain—the Sea of Salt, i.e., the Dead Sea; and the land
further southward along the foot of the waterfalls'* descending from the peak of
Mount Nebo' to the eastern side of the Dead Sea, until the Arnon gorge.”

Moses then addressed the tribes of Reuben and Gad: “I commanded you at
that time saying, ‘Gop, your God, has given you this land to take possession
of. But you are not permitted to settle it until you help the other tribes conquer

134. Above, 1:4. 135. Genesis 14:5. 136. Numbers 32:41. 137. Numbers 32:39-40. 138. Rashi on Joshua 10:40. 139. Deuteronomy
3:27, 34:1; Rashi on Numbers 21:20, 23:14. 140. Numbers 27:12; below, 3:23.
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Deuteronomy 3:19-22 DEVARIM

we would still have to make some natural preparation in order to earn this super-
natural assistance, but for that purpose it would suffice if you—the tribes gifted
with military prowess—would form the front lines of each tribe’s division. But
now that I know that I will not be leading the people into battle, and that therefore
God will be coming to their aid only through natural means, it is necessary for all
of you who are warriors to cross over, armed, as a separate division before your
brothers, the other Israelites. True, the tribe of Judah has also been blessed with
military prowess, but their blessing is that their enemies will flee before them,'*!
and we have been commanded to kill every member of the seven nations currently
occupying the Land of Israel, not to merely displace them.'*> The tribe of Gad how-
ever, has been blessed both not to suffer any military casualties'** as well as with
the ability to kill the enemy with one blow."* It is therefore appropriate that they
be the ones to lead the people in battle as the initial striking force.'*

But your wives, your young children, and your cattle—I know that you have
a lot of cattle—must dwell in your cities that I have given you

* until Gop has given rest to your brothers by conquering their enemies,
just as He did for you, and until they also take possession of the land that Gop,
your God, is giving them on the other side of the Jordan River, just as you have
taken possession of your land on this side. Only then may every man return to his
land inheritance, which I have given to you.”

Once again addressing the entire people, Moses continued: “I commanded
Joshua at that time, saying, “Your have seen with your own eyes all that Gob,
your God, has done to these two kings. So, too, will Gop do to all the kingdoms
through which you will pass.

Do not fear them, for it is Gop, your God, who is fighting for you.””

The Haftarah for parashat Devarim is on p. 233.

>~

141. Genesis 49:8. 142. Below, 20:16. 143. Genesis 49:19. 144. Below, 33:20. 145. Likutei Sichot, vol. 9, pp. 1-10.
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