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לָק40 בָּ
Balak

Overview

T he preceding parashah ends with the arrival of the Jewish people at the threshold 
of the promised land. The remainder of the Five Books of Moses, the next 15 
parashiot—more than a quarter of the Torah’s 54—take place at this, the Israelites’ 

final stop of their trek from Egypt.
We would expect the Torah to turn now to subjects pertinent to the entry into the Land 

of Israel: its borders, laws of land inheritance, and instructions for the impending conquest. 
And indeed it will, but first it will recount how the Jewish people are contested by their 
final enemy before their entry into the land: the alliance of Moab and Midian. This turns 
into a drama with several acts, the details and after math of which extend over much of the 
next three parashiot.

The first act of this drama is the curious tale of how the Moabite king Balak hires the 
gentile soothsayer Balaam to curse the Jews.

Why does the Torah tell us about this non-Jewish pair and their thwarted attempt? The 
Jewish people are not directly involved in the events at all; in fact, the sages point out that 
the fact that the story is found in the Torah altogether proves that the Torah was written 
through prophecy, for otherwise, there is no way Moses could have known that the whole 
episode even happened! True, this chronicle does provide the background for its aftermath 
(which begins at the end of this parashah), in which the Jewish people are caught in the snare 
of these nations’ plot to entice them into sexual sin. But if this were its only purpose, the 
entire episode could have been summarized in a few sentences rather than been given the 
prominence it receives as a lengthy, detailed departure from the Torah’s main narrative.

What is particularly ironic about this whole story is that Balaam’s foiled attempts at 
cursing the Jews lead him to voice the most explicit of the Torah’s veiled references to the 
coming of the Messiah and the final Redemption. Outside of these prophecies, there are 
only vague allusions in the Five Books of Moses to the messianic future. It might therefore 
seem that the Torah details the story of Balak and Balaam solely to transmit these prophecies 
to the Jewish people. On the eve of their entry into the promised land, God evidently felt 
that it was necessary to inspire them with a vision of their ultimate destiny, to focus them 
on their true goal—beyond their immediate goal of conquering the land and performing 
the commandments that require them to live a settled, material life in it.
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For, one might ask, once we know what God requires us to do in the here and now, why 
do we need to know about our reward, our ultimate goal? Our job is to do what God wants 
of us; if this brings us a reward, so be it, but why not trust implicitly in God to provide the 
reward when the time comes and not be concerned about what and when?

The answer, of course, is that having a clear vision of what it is we are working toward 
makes all the difference in the quality of our work and the effort we put into it. God wants 
us to serve Him in an inspired way; He wants our vision to be His vision, our goals to be His 
goals. Of course, our relationship to God must be predicated on the absolute, unconditional 
devotion every creature owes its Creator, but that is only the basis, the beginning. Ideally, 
God wants us to dream about what He dreams about; this is why He shares with us His 
dream for the messianic future.

Still, aside from the unsettling fact that such a fundamental aspect of Judaism is brought 
to light via an idolatrous king’s and an egocentric diviner’s obsession to curse us, the above 
question still remains: the Torah could have recorded the messianic prophesies and still 
spared us the lengthy details of the tale of Balaam and Balak.

And besides, if the messianic prophesies were the focus of the parashah, why should it 
be named Balak? As we have mentioned previously, the careful reader will note that the 
Torah shuns negative words and idioms whenever possible.1 Moreover, the Torah enjoins 
us to obliterate all traces of wickedness2 and idol worship. Why, then, does Jewish tradition 
immortalize the name of a wicked, idolatrous king, who clearly wished to wipe out the 
Jewish people at any cost, and in fact succeeded in bringing about the death of over a 
hundred thousand Jews?3

Furthermore, the real villain of the story seems to be Balaam, whose ability to curse 
evidently posed a real threat to the Jews. To be sure, Balak is the one who hired Balaam, 
but the action focuses more on Balaam.

The answer to these questions may be found if we recall that the parashah in which the 
giving of the Torah occurs is also named after an idolater: Jethro. There, we explained that 
in order for the Torah to be given, the ground work had to be laid for it to permeate all of 
reality, overtaking even the elements of reality that deny God, or at least His sole authority 
over creation. Before the Torah could be given, Jethro, the arch-pagan and consummate 
idolater, had to acknowledge God’s existence and omnipotence.

Similarly, before the Jewish people could enter the Promised Land and begin to fulfill 
the Torah’s mandates in the physical world—with the ultimate goal of ushering in the 
messianic future—a similar act of transformation had to occur. The groundwork had to be 
laid for the transformation of all reality that would be the eventual goal and result of the 
Jewish people living in their land. The hatred and curses of the enemies of God’s people had 
to be transformed into blessings, and not into just any blessings, but into the prophesies of 
the ultimate victory of God’s people over the very enemies that sought to curse them. In the 
messianic era, the non-Jewish nations will use their power to aid the Jewish people instead 
of combating them, as it is written, “Kings will be your nurturers, and their princesses your 
wet nurses.”4 “Foreigners will stand and tend your flocks, and the sons of the stranger will 
be your farmers and your vineyard workers.”5

1. Bava Batra 123a; v. Pesachim 3a.
2. Proverbs 10:7; v. Yoma 38b.
3. See Rashi on Numbers 25:5.
4. Isaiah 49:23.
5. Isaiah 61:5-6.
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Since the messianic Redemption will herald the consummate annihilation and 
transformation of evil, it is now self-evident why the prophecies concerning this era issued 
from the mouth of the idolatrous anti-Semite, Balaam. Only in this way could the full force 
of their transformational nature be expressed.

For the same reason, the parashah is named after Balak,6 since he embodied the idea that 
the messianic future will be the full transformation of evil into good. Firstly, he hated the 
Jewish people more than anyone (including Balaam, who would not have attempted to 
curse the Jews had Balak not hired him to do so),7 yet the result of his hatred was that the 
Jews came to be blessed with the assurance of their triumph.

Secondly, Balak, it turns out, is a direct ancestor of the Messiah. King David, the 
progenitor of the Messiah, was the great grandson of Ruth, the Moabite convert,8 and Ruth 
was a descendant of Balak.9 In fact, Balak perceived that the Messiah would be among his 
descendants, and he felt that if he could have the Jews cursed, this greatness would remain 
in his own people. The transformation of evil into holiness was exactly what he feared.10 11

Because Balak personified evil’s consummate hatred of holiness and its eventual 
transformation into holiness, the parashah is named after him and not Balaam. Balak’s 
hatred was the catalyst that instigated the entire episode.12

T he word Balak in Hebrew means “cut off,” or “dead.”13 Allegorically, then, parashat 
Balak describes a deadened spiritual state, in which one’s Jewish identity is at its 
nadir.

Indeed, it sometimes happens that just when we are about to accomplish some great 
goal in our life, when we are just about to enter our “promised land,” our inspiration is 
preempted by a feeling of worthlessness and dejection, making us feel unequal to the task. 
An honest self-appraisal leaves us all too aware of our shortcomings and failings. How 
can we presume to answer the call to greatness when we are so thoroughly corrupt and 
acutely lacking the qualities necessary to see the challenge through? We feel “cut off,” our 
life seems like a curse.

At such times, we must remember that Balak is a progenitor of the Messiah: that if we 
renew our connection with our ultimate goal, we can transform the curse giver within us 
into a source of blessing. We can transform our inner enemy and propensity to curse our 
own mission into a blessing by adopting God’s dream as our own. Each of us possesses 
a messianic spark, a potential role to play in redeeming the world. Focusing on our inner 
messianic imperative enables us to rise above ourselves and to realize our true, inner 
greatness.

6. Deliberately, for although the names of the parashiot are generally taken from among their first words, the word Balak in this 
parashah is preceded by the word “And he saw” (vaya’ar). Thus, the parashah could have become known by this word, just as, for 
example, the parashiot Vayeira and Va’eira are named after their very first words and not after the subjects of these verbs (God, in 
Genesis 18:1; Abraham, Isaac, and Jacob, in Exodus 6:3).
7. Midrash Tanchuma, Balak 2. According to others, however (see Rashi to Numbers 22:11), Balaam hated the Jews more than Balak did.
8. Ruth 4:16-21.
9. Sotah 47a.
10. Shenei Luchot HaBerit, Balak, 363b ff., cited in Or HaTorah, Balak, p. 902.
11. This idea is also alluded to in the word Balak itself, which may be permuted to spell the word for “accepted” (kibeil), recalling 
the verse, “they affirmed and they accepted...” (Esther 9:27) and “and they accepted upon themselves that which they had undertaken 
to do” (ibid. 9:23). According to our sages, these verses refer to the Jewish people’s renewal of their commitment to observe the 
Torah (Shabbat 88a).
12. The idea that Balak was the instigator is echoed in the haftarah: “My people, remember what Balak, the king of Moab, advised, 
and what Balaam, the son of Beor, answered him” (Micah 6:5). Balaam only responded to the initiatives of Balak.
13. V. Isaiah 24:1; Radak ad loc.; Chulin 19a; Or HaTorah, Balak, p. 900.
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The same lesson applies in our relationship with others. We may sometimes meet 
someone who appears altogether dissociated from spirituality and entirely disinterested 
in advancing the cause of holiness. His mockery of sanctity might make us despair of 
influencing him to refocus his life toward the goals of Judaism. But if we recall that within 
his soul is a spark of Divinity that needs only to be revealed in order to transform his entire 
being into goodness and holiness, we can indeed change this “cursing” individual into a 
source of blessing.14

14. Based on Likutei Sichot, vol. 23, pp. 166 ff.; Sichot Kodesh 5733, vol. 2, p. 281-2; Hitva’aduyot 5745, pp. 2536, 2538-89, 2544-47; 
Likutei Sichot, vol. 28, pp. 274 ff.
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 CHASIDIC INSIGHTS 

8. See Genesis 36:35.  9. Above, 22:34  10. On Exodus 2:14-15.  11. Likutei Sichot, vol. 8, pp. 148-149.  

רָאֵל לָאֱמֹרִי.  ה יִשְׂ ר עָשָׂ ל אֲשֶׁ ן צִפּוֹר אֵת כָּ לָק בֶּ רְא בָּ 2 וַיַּ
לֹא  עֲלֵיהֶם  טוּחִים  בְּ הָיִינוּ  שֶׁ מְלָכִים  נֵי  שְׁ "אֵלּוּ  אָמַר: 
גָר  ה"! לְפִיכָךְ: "וַיָּ ה וְכַמָּ מָּ פְנֵיהֶם, אָנוּ עַל אַחַת כַּ עָמְדוּ בִּ
קָץ  וַיָּ לָכֶם"1:  "גּוּרוּ  מוֹ:  כְּ מוֹרָא,  לְשׁוֹן  גָר.  3 וַיָּ מוֹאָב": 
מִקְרָא  וְהוּא  י"1,  בְחַיַּ י  "קַצְתִּ מוֹ:  כְּ יהֶם,  חַיֵּ בְּ קָצוּ  מוֹאָב. 
זֶה  שׂוֹנְאִים  הָיוּ  מֵעוֹלָם  וַהֲלֹא  מִדְיָן.  זִקְנֵי  4 אֶל  קָצָר: 
אוּ  בָּ דֵה מוֹאָב"2, שֶׁ שְׂ ה אֶת מִדְיָן בִּ כֶּ אֱמַר: "הַמַּ נֶּ אֶת זֶה, שֶׁ
רָאֵל  יִשְׂ ל  שֶׁ רְאָתָן  מִיִּ א,  אֶלָּ לְחָמָה?  לַמִּ מוֹאָב  עַל  מִדְיָן 

דְיָן?  ינֵיהֶם. וּמָה רָאָה מוֹאָב לִטֹּל עֵצָה מִמִּ לוֹם בֵּ עָשׂוּ שָׁ
הָעוֹלָם,  מִנְהַג  כְּ לֹּא  שֶׁ נוֹצְחִים  רָאֵל  יִשְׂ אֶת  רָאוּ  שֶׁ יוָן  כֵּ
אַל מֵהֶם מַה  ל, נִשְׁ דֵּ מִדְיָן נִתְגַּ ל אֵלּוּ בְּ אָמְרוּ: "מַנְהִיגָם שֶׁ
"אַף  אָמְרוּ:  פִיו".  בְּ א  אֶלָּ כֹּחוֹ  "אֵין  לָהֶם:  אָמְרוּ  תוֹ".  דָּ מִּ
ל  וֹר. כָּ לְחֹךְ הַשּׁ פִיו": כִּ כֹּחוֹ בְּ אָדָם שֶׁ אָנוּ נָבוֹא עֲלֵיהֶם בְּ
עֵת הַהִוא. לֹא  רָכָה: בָּ וֹר מְלַחֵךְ, אֵין בּוֹ סִימַן בְּ הַשּׁ ֶ מַה שּׁ
ת סִיחוֹן,  מֵּ סִיכֵי מִדְיָן הָיָה, וְכֵיוָן שֶׁ הָיָה רָאוּי לְמַלְכוּת, מִנְּ

עָה:  מִנּוּהוּ עֲלֵיהֶם לְצֹרֶךְ שָׁ

ל  יִשְׂרָאֵ֖ כָּל־אֲשֶׁר־עָשָׂ֥ה  ת  אֵ֛ בֶּן־צִפּ֑וֹר  ק  בָּלָ֖ ֥֧רְא  22:2 וַיַּ

֣֧קָץ  י רַב־ה֑וּא וַיָּ ד כִּ֣ ב מִפְּנֵי֥ הָעָ֛ם מְאֹ֖ גָר מוֹאָ֜ י: 3 וַיָּ֨ אֱמֹרִֽ לָֽ
ן  מִדְיָ֗ אֶל־זִקְנֵי֣  ב  אמֶר מוֹאָ֜ 4 וַיֹּ֨ ל:  יִשְׂרָאֵֽ בְּנֵי֥  מִפְּנֵי֖  ב  מוֹאָ֔
ת  ךְ הַשּׁ֔וֹר אֵ֖ ינוּ כִּלְחֹ֣ יבֹתֵ֔ חֲכ֤וּ הַקָּהָל֙ אֶת־כָּל־סְבִ֣ ה יְלַֽ עַתָּ֞

וא:  ב בָּעֵת֥ הַהִֽ לֶךְ לְמוֹאָ֖ ה וּבָלָ֧ק בֶּן־צִפּ֛וֹר מֶ֥ ֣֧רֶק הַשָּׂדֶ֑ יֶ

ל  כָּ יָת  צִפּוֹר  ר  בַּ בָלָק  22:2 וַחֲזָא 
רָאֵל לֶאֱמוֹרָאֵי: 3 וּדְחֵל  י עֲבַד יִשְׂ דִּ
לַחֲדָא  א  עַמָּ קֳדָם  מִן  מוֹאֲבָאָה 
וַעֲקַת לְמוֹאֲבָאָה מִן  י הוּא  סַגִּ אֲרֵי 
מוֹאָב  4 וַאֲמַר  רָאֵל:  יִשְׂ נֵי  בְּ קֳדָם 
יָת  קְהָלָא  יצוּן  יְשֵׁ עַן  כְּ מִדְיָן  לְסָבֵי 
תּוֹרָא  דִמְלַחִיךְ  מָא  כְּ סַחֲרָנָנָא  ל  כָּ
צִפּוֹר  ר  בַּ וּבָלָק  דְחַקְלָא  יְרוֹקָא  יָת 

נָא הַהִיא:  עִדָּ א לְמוֹאָב בְּ מַלְכָּ

1. איוב יט, כט.  2. בראשית לו, לה.  

of his people.
In contrast, when Moses was afraid of Og,9 he did 
not share his fear with the people or even betray 
it by his demeanor at all. He refrained from doing 
anything that would weaken the people’s spirit, and 
instead bolstered his own spirit within. Because of 
his positive attitude and steadfast trust in God, the 
people’s self-image and their pride in their Divine 
mission was preserved. This was critical, for as Mo-

ses saw when he was afraid that Pharaoh would 
discover that he slew an Egyptian taskmaster,10 
we earn God’s helpful intervention in our lives by 
trusting that He will provide it.
Moses demonstrated here that he learned his lesson 
from his encounter with Pharaoh long ago, and at 
the same time set the standard of fearless behavior 
for all Jewish leaders in the future.11

4 Since they knew that Moses had lived in Midian before becoming the Israelites’ 
leader, the Moabites decided to ask the Midianites what power he had used to ac-
complish the miracles that he performed. Moab and Midian were old enemies,8 but 
they now cooperated against the Israelites—the Moabites out of fear, and the Midi-
anites out of pure hatred, since the Israelites at this point posed no threat to them 
at all. Moab said to the elders of Midian, “Now that our protectors are gone, this 
congregation will pillage us; they will eat up everything around us, as the ox eats 
up the greens of the field. What should we do?” The Midianites responded that 
Moses’ power was in his mouth, i.e., his ability to intercede and pray to God. The 
Moabites recruited the Midianite prince, Balak the son of Tzipor, and appointed 
him to be the king of Moab at that time, in order to resist the Israelite menace.
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1. Above, on 20:21.  2. See Rashi on Exodus 15:15.  3. Above, on 21:23.  4. Above, 20:18.  5. Rashi on 31:2, below, and Deuteronomy 
2:9.  6. Likutei Sichot, vol. 8, pp. 141 ff. Hitva’aduyot 5745, vol. 2, pp. 1115-1116, 1130.  7. Bereishit Rabbah 34:10.  

 CHASIDIC INSIGHTS 
3 So Balak told the Moabites: Balak had nothing to 
gain by making the Moabites afraid of the Israelites; 
he did not ask them to do anything to counter the 

Israelites’ threat. But inasmuch as “the wicked are 
ruled by their hearts,”7 he could not contain him-
self, and needlessly spread fear amongst the masses 

Balak and Balaam
22:2 As was noted earlier,1 the Israelites had asked the Moabites permission to pass 
through their territory on their way toward the Land of Israel, and the Moabites 
refused. The Moabites were not afraid that the Israelites would fight them, since 
God had not promised them their land.2 So the Israelites traveled around Moab, 
passing by its southern and eastern borders. Thus, when the Israelites defeated 
Sichon and Og, it did not give the Moabites much cause for concern. As was also 
noted earlier, Sichon and Og collected tribute from the Canaanite kings to protect 
their land from invaders.3 But in order not to appear dependent on others to de-
fend them, the Canaanite kings kept this arrangement a secret from the general 
populace. However, Balak the son of Tzipor, a Midianite prince, was aware of 
this arrangement. He saw all that Israel had done to Sichon and Og, the kings 
of the Amorites. He thought that the reason the Israelites had not yet attacked 
the Moabites was because they were afraid that Sichon and Og would rush to the 
Moabites’ defense. Furthermore, he knew, like everyone else, that God had prom-
ised military prowess specifically to the non-Jews, and had seen how this promise 
had prevented the Jews from waging war against Edom.4 He therefore assumed 
that the reason the Israelites had not attacked Moab was because they were afraid 
to attack anyone other than the kings of Canaan proper, for they knew that God 
had promised them only Canaan and would only come to their aid in battles they 
waged to win that land. But when he saw that the Jews had successfully waged war 
against Sichon and Og—who did not live in Canaan proper—he feared that they 
would now not hesitate to wage war against the Moabites, as well. And now there 
was no one to protect them.
3 So Balak told the Moabites that (a) it was clear now that the Israelites were not 
hesitating to conquer lands other than Canaan proper, and (b) their protectors had 
been vanquished. The reasons why the Israelites did not attack them previous-
ly were thus no longer relevant. Balak’s argument did not impress the Moabites, 
and they continued to think that the Israelites were not interested in their land 
and therefore would not attack them. However, they were afraid they would now 
plunder them uninhibitedly.5 Moab therefore now became terrified of the people, 
for they were numerous, and had miraculously not lost any men in their battles 
against Sichon and Og.6 So Moab became disheartened and sick of life due to the 
threat that the Israelites posed.
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ר  בַּ לְעָם  בִּ לְוַת  ין  דִּ אִזְגַּ לַח  5 וּשְׁ
רָת אֲרַע  עַל פְּ עוֹר לִפְתוֹר אֲרָם דְּ בְּ
הָא  לְמֵימַר  לֵהּ  לְמִקְרֵי  הּ  עַמֵּ נֵי  בְּ
יָת  חֲפָא  הָא  צְרַיִם  מִמִּ נְפַק  א  עַמָּ
רֵי  שָׁ וְהוּא  דְאַרְעָא  א  מְשָׁ שִׁ עֵין 
לוֹט  כְעַן  אִיתָא  6 וּכְעַן  קִבְלִי:  מִלְּ
הוּא  יף  תַקִּ אֲרֵי  הָדֵין  א  עַמָּ יָת  לִי 
קְרָב  בֵהּ  חָא  לְאַגָּ אִכּוּל  מָאִים  י  מִנִּ
יְדַעְנָא  אֲרֵי  אַרְעָא  מִן  הּ  וַאֲתָרְכִנֵּ
י תְבָרֵךְ מְבָרָךְ וְדִי תְלוֹט לִיט:  יָת דִּ
מִדְיָן  וְסָבֵי  מוֹאָב  סָבֵי  7 וַאֲזָלוּ 
לְעָם  בִּ לְוַת  וַאֲתוֹ  ידֵיהוֹן  בִּ וְקִסְמַיָּא 
מֵי בָלָק: 8 וַאֲמַר  תְגָּ הּ פִּ ילוּ עִמֵּ וּמַלִּ
וְאָתֵיב  לֵילְיָא  בְּ הָכָא  יתוּ  בִּ לְהוֹן 
י  יל יְיָ עִמִּ מָא דִימַלֵּ מָא כְּ תְגָּ יַתְכוֹן פִּ
לְעָם:  בִּ עִם  מוֹאָב  רַבְרְבֵי  וְאוֹרִיכוּ 
לְוַת  יְיָ  קֳדָם  מִן  מֵימַר  9 וַאֲתָא 
ין  הָאִלֵּ בְרַיָּא  גֻּ מַאן  וַאֲמַר  לְעָם  בִּ
יְיָ  קֳדָם  לְעָם  בִּ 10 וַאֲמַר  ךְ:  עִמָּ דְּ
לַח  א דְמוֹאָב שְׁ ר צִפּוֹר מַלְכָּ לָק בַּ בָּ

לְוָתִי: 

אֲשֶׁ֧ר  ת֠וֹרָה  פְּ֠ בֶּן־בְּע֗וֹר  אֶל־בִּלְעָ֣ם  ים  מַלְאָכִ֜ ח  5 וַיִּשְׁלַ֨
יָצָ֤א  עַ֣ם  ה  נֵּ֠ הִ֠ ר  לֵאמֹ֗ לִקְרֹא־ל֑וֹ  בְּנֵֽי־עַמּ֖וֹ  רֶץ  אֶ֥ עַל־הַנָּהָ֛ר 
י:  מִמֻּלִֽ ב  ישֵׁ֖ וְה֥וּא  רֶץ  הָאָ֔ אֶת־עֵי֣ן  כִסָּה֙  הִנֵּה֤  יִם֙  מִמִּצְרַ֨
הוּא֙  י־עָצ֥וּם  כִּֽ ה  הַזֶּ֗ אֶת־הָעָ֣ם  י  רָה־לִּ֜ אָֽ א  לְכָה־נָּ֨ 6 וְעַתָּה֩ 

עְ יָדַ֗ י  כִּ֣ רֶץ  מִן־הָאָ֑ נּוּ  רֲשֶׁ֖ אֲגָֽ וַֽ נַכֶּה־בּ֔וֹ  אוּכַל֙  אוּלַ֤י  נִּי  ־מִמֶּ֔
לְכ֜וּ  7 וַיֵּ֨ ר:  יוּאָֽ ר  תָּאֹ֖ וַֽאֲשֶׁ֥ר  ךְ  מְבֹרָ֔ אֲשֶׁר־תְּבָרֵךְ֙  ת  אֵ֤ תִּי 
ם  אֶל־בִּלְעָ֔ אוּ֙  וַיָּבֹ֨ ם  בְּיָדָ֑ ים  וּקְסָמִ֖ ן  מִדְיָ֔ וְזִקְנֵי֣  מוֹאָב֙  זִקְנֵי֤ 
יְ־ ינוּ פֹה֙ הַלַּ֔ ם לִ֤ אמֶר אֲלֵיהֶ֗ 8 וַיֹּ֣ ק: י בָלָֽ יו דִּבְרֵ֥  וַיְדַבְּר֥וּ אֵלָ֖

אֲשֶׁ֛ר יְדַבֵּ֥ר יְהָֹו֖ה אֵלָ֑י וַיֵּֽשְׁב֥וּ  ר כַּֽ י אֶתְכֶם֙ דָּבָ֔ בֹתִ֤ לָה וַֽהֲשִֽׁ
אמֶר  ים אֶל־בִּלְעָ֑ם וַיֹּ֕ א אֱלֹהִ֖ ם: 9 וַיָּבֹ֥ ב עִם־בִּלְעָֽ י־מוֹאָ֖ שָׂרֵֽ
ים  אֱלֹהִ֑ ם אֶל־הָֽ אמֶר בִּלְעָ֖ ךְ: 10 וַיֹּ֥ לֶּה עִמָּֽ ים הָאֵ֖ אֲנָשִׁ֥ י הָֽ מִ֛

י:  ב שָׁלַ֥ח אֵלָֽ לֶךְ מוֹאָ֖ ר מֶ֥ בָּלָ֧ק בֶּן־צִפֹּ֛

ךְ  כָּ מָעוֹת,  לוֹ  מְרִיצִין  הַכֹּל  שֶׁ הַזֶּה  לְחָנִי  ֻ שּׁ כַּ תוֹרָה.  5 פְּ
ל  שֶׁ שׁוּטוֹ  פְּ וּלְפִי  רוֹתֵיהֶם.  אִגְּ לוֹ  מְרִיצִין  לָכִים  הַמְּ ל  כָּ
ם  ָ לָק. מִשּׁ ל בָּ נֵי עַמּוֹ. שֶׁ קוֹם: אֶרֶץ בְּ ם הַמָּ ךְ שֵׁ מִקְרָא, כָּ
לִמְלֹךְ".  ה  אַתָּ וְאוֹמֵר לוֹ: "עָתִיד  א  מִתְנַבֵּ הָיָה  וְזֶה  הָיָה, 
כִינָתוֹ  רוּךְ הוּא שְׁ דוֹשׁ בָּ רָה הַקָּ נֵי מָה הִשְׁ וְאִם תֹּאמַר: מִפְּ
ה לָאֻמּוֹת לוֹמַר:  תְחוֹן פֶּ לֹּא יִהְיֶה פִּ דֵי שֶׁ ע? כְּ עַל גּוֹי רָשָׁ
לָהֶם  הֶעֱמִיד  לְמוּטָב",  חָזַרְנוּ  נְבִיאִים  לָנוּ  הָיוּ  "אִלּוּ 
דוּרִים  גְּ הָיוּ  ה  תְחִלָּ בִּ שֶׁ הָעוֹלָם,  דֶר  גֶּ רְצוּ  פָּ וְהֵם  נְבִיאִים 
עֲרָיוֹת, וְזֶה נָתַן לָהֶם עֵצָה לְהַפְקִיר עַצְמָן לִזְנוּת: לִקְרֹא  בַּ
הָיָה פוֹסֵק לוֹ מָמוֹן  לּוֹ הָיְתָה וְלַהֲנָאָתוֹ, שֶׁ רִיאָה שֶׁ לוֹ. הַקְּ
יקֶךָ?: הִנֵּה  זִּ צְרַיִם. וְאִם תֹּאמַר: מַה מַּ ה: עַם יָצָא מִמִּ הַרְבֵּ
הָיוּ שׁוֹמְרִים אוֹתָנוּ,  ה אֶת עֵין הָאָרֶץ. סִיחוֹן וָעוֹג, שֶׁ כִסָּ
תִיב —  לִי. חָסֵר כְּ ב מִמֻּ עָמְדוּ עֲלֵיהֶם וַהֲרָגוּם: וְהוּא יֹשֵׁ
ה בּוֹ.  י אֲמִילַם"3: 6 נַכֶּ מוֹ: "כִּ "קְרוֹבִים הֵם לְהַכְרִיתֵנִי", כְּ
ה  נָה הִיא: מְנַכֶּ בָר אַחֵר: לְשׁוֹן מִשְׁ ה בָהֶם. דָּ י נַכֶּ אֲנִי וְעַמִּ
י וְגוֹ'. עַל יְדֵי  י יָדַעְתִּ ר מֵהֶם מְעַט: כִּ מִים, לְחַסֵּ לוֹ מִן הַדָּ
7 וּקְסָמִים  מוֹאָב:  אֶת  לְהַכּוֹת  עֲזַרְתּוֹ  שֶׁ סִיחוֹן,  מִלְחֶמֶת 
י  מִישִׁ לֵי תַשְׁ לֹּא יֹאמַר: "אֵין כְּ ל מִינֵי קְסָמִים, שֶׁ יָדָם. כָּ בְּ

בָר אַחֵר: קֶסֶם זֶה נָטְלוּ בְיָדָם זִקְנֵי מִדְיָן, אָמְרוּ:  י". דָּ עִמִּ
שׁ, וְאִם יִדְחֵנוּ  עַם הַזֹּאת — יֵשׁ בּוֹ מַמָּ פַּ נוּ בַּ "אִם יָבֹא עִמָּ
פֹה  "לִינוּ  לָהֶם:  אָמַר  שֶׁ כְּ לְפִיכָךְ,  תּוֹעֶלֶת".  בּוֹ  אֵין   —
לָהֶם,  וְהָלְכוּ  יחוּהוּ  הִנִּ תִקְוָה".  בּוֹ  "אֵין  אָמְרוּ:  יְלָה",  הַלַּ
זִקְנֵי  אֲבָל   — לְעָם"  בִּ עִם  מוֹאָב  רֵי  שָׂ בוּ  שְׁ "וַיֵּ אֱמַר:  נֶּ שֶׁ
הַקֹּדֶשׁ  רוּחַ  אֵין  יְלָה.  הַלַּ פֹה  8 לִינוּ  לָהֶם:  הָלְכוּ  מִדְיָן 
יְלָה. וְכֵן לְכָל נְבִיאֵי אֻמּוֹת הָעוֹלָם,  לַּ א בַּ שׁוֹרָה עָלָיו אֶלָּ
בֹא אֱלֹהִים אֶל לָבָן  אֱמַר: "וַיָּ נֶּ יְלָה, שֶׁ חֲלוֹם הַלַּ וְכֵן לָבָן בַּ
ילַגְשׁוֹ  פִּ אֵצֶל  הַהוֹלֵךְ  אָדָם  כְּ יְלָה"4,  הַלַּ חֲלוֹם  בַּ י  הָאֲרַמִּ
עִם  לָלֶכֶת  יַמְלִיכֵנִי  אִם  אֵלָי.  ה'  ר  יְדַבֵּ ר  אֲשֶׁ כַּ הֵחָבֵא:  בְּ
י  בוֹדוֹ לְתִתִּ א אֵין כְּ מָּ כֶם, שֶׁ מוֹתְכֶם אֵלֵךְ עִמָּ נֵי אָדָם כְּ בְּ
בָה:  בוּ. לְשׁוֹן עַכָּ שְׁ ם: וַיֵּ דוֹלִים מִכֶּ רִים גְּ א עִם שָׂ לַהֲלֹךְ אֶלָּ
עָמִים  א, אָמַר: "פְּ ךְ. לְהַטְעוֹתוֹ בָּ ה עִמָּ ים הָאֵלֶּ 9 מִי הָאֲנָשִׁ
אֲנִי  אַף  עָלָיו,  וָה  שָׁ עְתּוֹ  דַּ אֵין  לְפָנָיו,  לוּי  גָּ הַכֹּל  אֵין  שֶׁ
צִפֹּר  ן  בֶּ לָק  10 בָּ יָבִין":  וְלֹא  ל  לְקַלֵּ אוּכַל  שֶׁ עֵת  אֶרְאֶה 
עֵינֵי  בְּ אֲנִי  חָשׁוּב  עֵינֶיךָ,  בְּ חָשׁוּב  אֵינִי  שֶׁ י  פִּ וְגוֹ'. אַף עַל 

לָכִים:  הַמְּ

3. תהלים קיח, י.  4. בראשית לא, כד.  
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12. Likutei Sichot, vol. 18, pp. 357 ff.  13. Above, on 21:27.  14. Below, 23:7.  15. Bemidbar Rabbah 20:7; above, on 21:27.  16. Likutei 
Sichot, vol. 38, pp. 85 ff.  17. Cf. Genesis 31:24.  

5 Since Moses’ power was spiritual, Balak understood that military might would 
prove useless against the Israelites; this was clear from the way they conquered the 
mighty Sichon and Og. Balak therefore decided that he needed to enlist the servic-
es of someone with spiritual power, who would combat Moses with his mouth.12 
He therefore sent messengers to Balaam the son of Beor, who was famous for 
the efficacy of his curses, as has been noted,13 and whose prophetic powers Balak 
was familiar with from Petor, which is by the river of Midian, the land of Balak’s 
people. Balak and Balaam had lived in the same city, and Balaam had prophesied 
that Balak would one day be a king. Balak had also observed how many kings 
had asked for Balaam’s advice. So he sent messengers to Aram, where Balaam was 
now living,14 to call for him and to promise to pay him well, saying, “A people 
has come out of Egypt, and behold, they have covered the ‘eye’ of the land—they 
have divested the land of its sentinels, Sichon and Og, who were paid to protect it. 
And they are stationed opposite me, ready to strike.
6 So now, please come and curse this people for me, for they are too powerful 
for me. Perhaps I will be able to strike them and drive them out of the land, or 
at least reduce their numbers, for I know that whomever you bless is blessed and 
whomever you curse is cursed.”
7 So the elders of Moab and the elders of Midian went, with all sorts of magic 
charms in their hands so Balaam would not be able to say that he lacked his tools, 
since he had become famous as a sorcerer prior to becoming a prophet.15 The elders 
of Midian decided that if Balaam would assent readily, it would be a sign that he 
could in fact do something, but if not, he would prove ineffectual. They came to 
Balaam and conveyed Balak’s message to him.
8 Balaam knew through prophecy that God had forbidden the Israelites to attack 
Moab, and that therefore Balak had nothing to fear. Nonetheless, he did not reveal 
this fact to Balak or his messengers, because he hated the Israelites and jumped at 
this opportunity to curse them.16 He said to the messengers, “Lodge here for the 
night”—for, as with other gentile prophets, God revealed Himself to him only at 
night, stealthily, as it were17—“and I will give you an answer in accordance with 
how God will speak to me. Perhaps He will tell me that it befits me to go only 
with dignitaries more distinguished than you.” So the Moabite nobles stayed 
with Balaam, but the Midianite elders, seeing that Balaam was uncertain, took it 
as a sign that he would be ineffectual, and therefore left.
9 God came to Balaam and said, “Who are these men with you?” God intended 
with this question to simply open the conversation, but Balaam inferred from it 
that God is not always omniscient, and thus made plans to curse the Israelites by 
catching God off guard.
10 Balaam said to God, “Balak the son of Tzipor, the king of Moab, has sent them 
to me, so You see that kings esteem me, even though You do not. Balak said:
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צְרַיִם וַחֲפָא  נְפַק מִמִּ א דִּ 11 הָא עַמָּ
עַן אִיתָא  א דְאַרְעָא כְּ מְשָׁ יָת עֵין שִׁ
חָא  לְאַגָּ אִכּוּל  מָאִים  יָתֵהּ  לִי  לוֹט 
12 וַאֲמַר  הּ:  וַאֲתָרְכִנֵּ קְרָב  בֵהּ 
לָא  הוֹן  עִמְּ תֵיזֵיל  לָא  לְבִלְעָם  יְיָ 
הוּא:  בְרִיךְ  אֲרֵי  א  עַמָּ יָת  תְלוּט 
וַאֲמַר  צַפְרָא  בְּ לְעָם  בִּ 13 וְקָם 
לְאַרְעֲכוֹן  אֱזִילוּ  בָלָק  לְרַבְרְבֵי 
קִי  בְּ לְמִשְׁ יְיָ  קֳדָם  רַעֲוָא  לֵית  אֲרֵי 
רַבְרְבֵי  14 וְקָמוּ  כוֹן:  עִמְּ לְמֵיזַל 
סָרֵב  וַאֲמָרוּ  לָק  בָּ לְוַת  וַאֲתוֹ  מוֹאָב 
15 וְאוֹסֵף  נָא:  עִמָּ לְמֵיתֵי  לְעָם  בִּ
יאִין  סַגִּ רַבְרְבִין  לַח  לְמִשְׁ לָק  בָּ עוֹד 
לְוַת  16 וַאֲתוֹ  ין:  מֵאִלֵּ ירִין  וְיַקִּ
לָק  בָּ אֲמַר  דְנַן  כִּ לֵהּ  וַאֲמָרוּ  לְעָם  בִּ
מֵיתֵי  תְמְנַע מִלְּ ר צִפּוֹר לָא כְעַן תִּ בַּ
ךְ לַחֲדָא  רִנָּ רָא אֲיַקְּ לְוָתִי: 17 אֲרֵי יַקָּ
ד וְאִיתָא כְעַן  י תֵימַר לִי אֶעְבֵּ וְכֹל דִּ
18 וַאֲתֵיב  הָדֵין:  א  עַמָּ יָת  לִי  לוֹט 
ן  יִתֶּ אִם  בָלָק  לְעַבְדֵי  וַאֲמַר  לְעָם  בִּ
סַף וּדְהָב לֵית  לִי בָלָק מְלֵי בֵיתֵהּ כְּ
מֵימְרָא  זֵרַת  גְּ עַל  ר  לְמֶעְבַּ רְשׁוּ  לִי 
אוֹ  א  זְעֵירְתָּ ד  לְמֶעְבַּ אֱלָהִי  דַייָ 
תָא: 19 וּכְעַן אוֹרִיכוּ כְעַן הָכָא  רַבְּ
יוֹסֵף  מָא  ע  וְאִדַּ לֵילְיָא  בְּ אַתּוּן  אַף 
מֵימַר  20 וַאֲתָא  י:  עִמִּ לָא  לְמַלָּ יְיָ 
וַאֲמַר  לֵילְיָא  בְּ לְבִלְעָם  יְיָ  קֳדָם  מִן 
לֵהּ אִם לְמִקְרֵי לָךְ אֲתוֹ גֻבְרַיָּא קוּם 
י  דִּ מָא  תְגָּ פִּ יָת  וּבְרַם  הוֹן  עִמְּ אִזֵל 

ד:  עְבֵּ ךְ יָתֵהּ תַּ ל עִמָּ אֲמַלֵּ

ה  רֶץ עַתָּ֗ ס אֶת־עֵי֣ן הָאָ֑ וַיְכַ֖ יִם  11 הִנֵּה֤ הָעָם֙ הַיֹּצֵ֣א מִמִּצְרַ֔

יו:  רַשְׁתִּֽ וְגֵֽ בּ֖וֹ  לְהִלָּ֥חֶם  אוּכַ֛ל  אוּלַ֥י  אֹת֔וֹ  בָה־לִּי֙  קָֽ לְכָ֤ה 
תָאֹר֙  עִמָּהֶ֑ם לֹ֤א  ךְ  תֵלֵ֖ ם לֹ֥א  אמֶר אֱלֹהִים֙ אֶל־בִּלְעָ֔ 12 וַיֹּ֤

י בָר֖וּךְ הֽוּא: ם כִּ֥ אֶת־הָעָ֔
אמֶר֙ אֶל־ קֶר וַיֹּ֨ ֤֧קָם בִּלְעָם֙ בַּבֹּ֔ שני )חמישי במחוברין( 13 וַיָּ

הֲלֹ֥ךְ  לַֽ י  לְתִתִּ֖ יְהָֹוה֔  ן  מֵאֵ֣ י  כִּ֚ ל־אַרְצְכֶ֑ם  אֶֽ לְכ֖וּ  ק  בָלָ֔ י  שָׂרֵ֣
אמְר֔וּ  וַיֹּ֣ אֶל־בָּלָ֑ק  אוּ  וַיָּבֹ֖ ב  מוֹאָ֔ י  שָׂרֵ֣ 14 וַיָּק֨וּמוּ֙  ם:  עִמָּכֶֽ
ים  שָׂרִ֔ שְׁלֹ֣חַ  בָּלָ֑ק  ע֖וֹד  סֶף  15 וַיֹּ֥ נוּ:  עִמָּֽ הֲלֹ֥ךְ  ם  בִּלְעָ֖ ן  מֵאֵ֥
ל֗וֹ  אמְרוּ  וַיֹּ֣ אֶל־בִּלְעָ֑ם  אוּ  16 וַיָּבֹ֖ לֶּה:  מֵאֵֽ ים  וְנִכְבָּדִ֖ ים  רַבִּ֥
י־ י: 17 כִּֽ הֲלֹ֥ךְ אֵלָֽ ה אָמַר֙ בָּלָ֣ק בֶּן־צִפּ֔וֹר אַל־נָא֥ תִמָּנַ֖ע מֵֽ כֹּ֤
עֱשֶׂ֑ה וּֽלְכָה־ י אֶֽ ר אֵלַ֖ ל אֲשֶׁר־תֹּאמַ֥ ד וְכֹ֛ כַבֵּ֤ד אֲכַבֶּדְךָ֙ מְאֹ֔
אֶל־ אמֶר֙  וַיֹּ֨ ם  בִּלְעָ֗ 18 וַיַּעַ֣ן  הַזֶּהֽ:  הָעָ֥ם  ת  אֵ֖ י  לִּ֔ בָה  קָ֣ נָּא֙ 

לֹ֣א  וְזָהָ֑ב  כֶּ֣סֶף  בֵית֖וֹ  מְלֹ֥א  בָלָ֛ק  י  אִם־יִתֶּן־לִ֥ ק  בָלָ֔ י  עַבְדֵ֣
ה:  עֲשׂ֥וֹת קְטַנָּ֖ה א֥וֹ גְדוֹלָֽ י לַֽ י יְהָֹוה֣ אֱלֹהָ֔ עֲבֹר֙ אֶת־פִּ֨ ל לַֽ אוּכַ֗
ה מַה־יֹּסֵ֥ף  דְעָ֔ ם הַלָּ֑יְלָה וְאֵ֣ ה שְׁב֨וּ נָא֥ בָזֶה֛ גַּם־אַתֶּ֖ 19 וְעַתָּ֗

אמֶר  יְלָה֒ וַיֹּ֣ ים | אֶל־בִּלְעָם֘ לַ֒ א אֱלֹהִ֥ י: 20 וַיָּבֹ֨ יְהָֹו֖ה דַּבֵּ֥ר עִמִּֽ
ךְ אֶת־ ם וְאַ֗ ים ק֖וּם לֵךְ֣ אִתָּ֑ אֲנָשִׁ֔ א לְךָ֙ בָּ֣אוּ הָֽ ל֗וֹ אִם־לִקְרֹ֤

ה: עֲשֶֽׂ יךָ אֹת֥וֹ תַֽ הַדָּבָ֛ר אֲשֶׁר־אֲדַבֵּ֥ר אֵלֶ֖



וּמְפָרֵשׁ:  נוֹקֵב  הוּא  שֶׁ י",  לִּ מֵ"אָרָה  ה  קָשָׁ זוֹ  י.  לִּ 11 קָבָה 
נּוּ מִן  א "וַאֲגָרְשֶׁ יו. מִן הָעוֹלָם. וּבָלָק לֹא אָמַר אֶלָּ תִּ וְגֵרַשְׁ
וּבִלְעָם  מֵעָלַי",  יעָם  לְהַסִּ א  אֶלָּ שׁ  מְבַקֵּ "אֵינִי  הָאָרֶץ" — 
הֶם. אָמַר לוֹ:  לָק: 12 לֹא תֵלֵךְ עִמָּ הָיָה שׂוֹנְאָם יוֹתֵר מִבָּ
מְקוֹמִי", אָמַר לוֹ: "לֹא תָאֹר אֶת הָעָם".  לֵם בִּ ן אֲקַלְּ "אִם כֵּ
צְרִיכִים  "אֵינָם  לוֹ:  אָמַר  אֲבָרְכֵם",  ן  כֵּ "אִם  לוֹ:  אָמַר 
רְעָה: "לֹא  ל, אוֹמְרִים לַצִּ י בָרוּךְ הוּא'". מָשָׁ לְבִרְכָתֶךָ, 'כִּ
רִים  א עִם שָׂ כֶם. אֶלָּ ךְ וְלֹא מֵעֻקְצֵךְ": 13 לַהֲלֹךְ עִמָּ בְשֵׁ מִדֻּ
לְגַלּוֹת  רָצָה  וְלֹא  גְבוֹהָה,  רוּחוֹ  שֶׁ לָמַדְנוּ  ם.  מִכֶּ דוֹלִים  גְּ
לְפִיכָךְ  סּוּת,  גַּ לְשׁוֹן  בִּ א  אֶלָּ מָקוֹם,  ל  שֶׁ רְשׁוּתוֹ  בִּ הוּא  שֶׁ
ה  דְךָ מְאֹד. יוֹתֵר מִמַּ ד אֲכַבֶּ כַבֵּ י  לָק": 17 כִּ בָּ "וַיֹּסֶף עוֹד 
סֶף  עָבַר, אֲנִי נוֹתֵן לְךָ: 18 מְלֹא בֵיתוֹ כֶּ הָיִיתָ נוֹטֵל לְשֶׁ ֶ שּׁ
ד מָמוֹן אֲחֵרִים. אָמַר:  פְשׁוֹ רְחָבָה וּמְחַמֵּ נַּ וְזָהָב. לָמַדְנוּ שֶׁ

כֹּר  הֲרֵי צָרִיךְ לִשְׂ לּוֹ, שֶׁ סֶף וְזָהָב שֶׁ ל כֶּ ן לִי כָּ "רָאוּי לוֹ לִתֶּ
אי נוֹצֵחַ":  חֵילוֹת רַבּוֹת, סָפֵק נוֹצֵחַ סָפֵק אֵינוֹ נוֹצֵחַ, וַאֲנִי וַדַּ
רְשׁוּת אֲחֵרִים,  הוּא בִּ ה שֶׁ לָּ רְחוֹ גִּ לֹא אוּכַל לַעֲבֹר. עַל כָּ
רְכוּ  תְבָּ נִּ שֶׁ רָכוֹת  הַבְּ ל  לְבַטֵּ יָכוֹל  אֵינוֹ  שֶׁ אן,  כָּ א  וְנִתְנַבֵּ
ם  "גַּ ילוֹ:  הִכְשִׁ יו  פִּ ם.  אַתֶּ ם  19 גַּ כִינָה:  ְ הַשּׁ י  מִפִּ הָאָבוֹת 
רִאשׁוֹנִים": מַה יֹּסֵף. לֹא  פַחֵי נֶפֶשׁ כָּ ם סוֹפְכֶם לִילֵךְ בְּ אַתֶּ
לֹּא יוֹסִיף לְבָרֵךְ.  רָכָה לִקְלָלָה, הַלְוַאי שֶׁ ה דְבָרָיו מִבְּ נֶּ יְשַׁ
רָכוֹת עַל יָדוֹ: 20 אִם  עָתִיד לְהוֹסִיף לָהֶם בְּ א שֶׁ אן נִתְנַבֵּ כָּ
עָלֶיהָ  לִטֹּל  ה  אַתָּ וְסָבוּר  ךָ  לְּ שֶׁ רִיאָה  הַקְּ אִם  לְךָ.  לִקְרֹא 
ר  אֲשֶׁ בָר  הַדָּ אֶת  רְחָךְ  כָּ עַל  וְאַךְ.  ם:  אִתָּ לֵךְ  קוּם  כָר,  שָׂ
לְעָם",  לֶךְ בִּ י כֵן "וַיֵּ ה. וְאַף עַל פִּ ר אֵלֶיךָ אוֹתוֹ תַעֲשֶׂ אֲדַבֵּ

ה":  נּוּ וְיִתְרַצֶּ א אֲפַתֶּ מָּ אָמַר: "שֶׁ
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11 ‘Behold the people coming out of Egypt has covered the “eye” of the earth. 
Come and curse them for me using God’s Name: perhaps I will be able to fight 
against them and drive them out of the world.’ ” Balaam hated the Jews more 
than Balak, for Balak asked Balaam only to invoke an ordinary curse against them, 
which would drive them away from Moab, but Balaam wanted to curse them us-
ing God’s Name and annihilate them altogether.
12 God said to Balaam, “You shall not go with them!” Balaam responded, “So let 
me curse them right here!” God said back, “You shall not curse the people!” Ba-
laam, seeking to save face, said, “So at least let me bless them!” God replied, “No, 
do not bless them either, because they are already blessed; they have no need of 
you or your blessing.”
Second Reading (Fifth when combined) 13 When Balaam arose in the morning, he 
said to Balak’s nobles, lying, “Return to your country, for God has refused to let 
me go with you, but only with dignitaries more distinguished than you.” He thus 
sought to aggrandize himself in their eyes.
14 Moab’s nobles arose and came to Balak and said, “Balaam refuses to come 
with us.”
15 So Balak continued to send dignitaries, more numerous and higher in rank 
than these.
16 They came to Balaam and said to him, “So said Balak the son of Tzipor, ‘Please 
do not hesitate to come to me.
17 For I will honor you greatly, paying you more than you have ever been paid 
for your services before, and will do whatever you tell me to do. So please come 
and curse this people for me.’ ”
18 Balaam answered and said to Balak’s servants, “In fact, Balak should give me 
all his money, because without me he would have to spend it all on mercenaries to 
fight the Israelites, and who knows if they would succeed? My curse, however, will 
certainly succeed. Nonetheless, even if Balak does give me his full storehouse of 
silver and gold, I cannot do anything small or great that would transgress the 
word of God, my God. I can only curse if He lets me.” So, now that Balak had 
forced the issue, Balaam had to admit that his curse was subject to God’s approval. 
And he unknowingly prophesied that he would not be able to nullify the blessing 
that God had given the patriarchs.
19 He continued, “Now, you too, although you will probably be as disappointed 
as the first group of delegates, please remain here overnight, and I will know 
what more God will add to what He already said, when He will speak with me. 
I am sure He will not allow me to curse them; I just hope He won’t add to their 
blessings.” Here, too, he prophesied unknowingly that God would give them ad-
ditional blessings through him.
20 God came to Balaam at night and said to him, “If these men have come to call 
for you, and you are eager to take your fee, arise and go with them, but be advised 
that whatever I tell you, you must do.”
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יָת  וְזָרֵז  צַפְרָא  בְּ לְעָם  בִּ 21 וְקָם 
מוֹאָב:  רַבְרְבֵי  עִם  וַאֲזַל  אֲתָנֵהּ 
הוּא  אָזֵל  אֲרֵי  דַייָ  רֻגְזָא  22 וּתְקֵף 
אָרְחָא  בְּ דַייָ  מַלְאֲכָא  ד  וְאִתְעַתַּ
אֲתָנֵהּ  עַל  רָכֵב  וְהוּא  לֵהּ  טָן  לְשָׂ
23 וַחֲזַת  הּ:  עִמֵּ עוּלֵמוֹהִי  וּתְרֵין 
ד  מְעַתַּ דַייָ  מַלְאֲכָא  יָת  אֲתָנָא 
ידֵהּ  בִּ לִיפָא  שְׁ הּ  וְחַרְבֵּ אָרְחָא  בְּ
וַאֲזֶלֶת  אָרְחָא  מִן  אֲתָנָא  וּסְטַת 
אֲתָנָא  יָת  בִלְעָם  וּמְחָא  חַקְלָא  בְּ
24 וְקָם  לְאָרְחָא:  לְאַסְטָיוּתַהּ 
רְמַיָּא אַתְרָא  בִיל כַּ שְׁ מַלְאֲכָא דַייָ בִּ

א:  א וְגָדֵרָא מִכָּ דְגָדֵרָא מִכָּ

יַּֽחֲב֖שׁ אֶת־אֲתֹנ֑וֹ וַיֵּלֶ֖ךְ עִם־ קֶר וַֽ ֤֧קָם בִּלְעָם֙ בַּבֹּ֔ שלישי 21 וַיָּ

ב  וַיִּתְיַצֵּ֞ י־הוֹלֵךְ֣ הוּא֒  כִּֽ אֱלֹהִים֘  ף  חַר־אַ֣ 22 וַיִּֽ ב:  י מוֹאָֽ שָׂרֵ֥
וּשְׁנֵי֥  עַל־אֲתֹנ֔וֹ  רֹכֵ֣ב  וְהוּא֙  ל֑וֹ  ן  לְשָׂטָ֣ רֶךְ  בַּדֶּ֖ יְהָֹוה֛  ךְ  מַלְאַ֧
רֶךְ  ךְ יְהָֹוה֜ נִצָּ֣ב בַּדֶּ֗ אָתוֹן֩ אֶת־מַלְאַ֨ רֶא הָֽ יו עִמּֽוֹ: 23 וַתֵּ֣ נְעָרָ֖
ה  לֶךְ בַּשָּׂדֶ֑ רֶךְ וַתֵּ֖ אָתוֹן֙ מִן־הַדֶּ֔ ט הָֽ וְחַרְבּ֤וֹ שְׁלוּפָה֙ בְּיָד֔וֹ וַתֵּ֤
ךְ  יַּֽעֲמֹד֙ מַלְאַ֣ רֶךְ: 24 וַֽ הּ הַדָּֽ אָת֔וֹן לְהַטֹּתָ֖ ֤֧ךְ בִּלְעָם֙ אֶת־הָ֣ וַיַּ

ר מִזֶּהֽ:  ר מִזֶּה֖ וְגָדֵ֥ ים גָּדֵ֥ יְהָֹוה֔ בְּמִשְׁע֖וֹל הַכְּרָמִ֑



אֶת  מְקַלְקֶלֶת  נְאָה  הַשִּׂ שֶׁ אן  מִכָּ אֲתֹנוֹ.  אֶת  חֲבֹשׁ  21 וַיַּ
רוּךְ הוּא:  בָּ דוֹשׁ  הַקָּ אָמַר  בְעַצְמוֹ.  חָבַשׁ הוּא  שֶׁ וּרָה,  הַשּׁ
ם  כֵּ שְׁ 'וַיַּ אֱמַר:  נֶּ שֶׁ אֲבִיהֶם,  אַבְרָהָם  קְדָמְךָ  בָר  כְּ ע,  "רָשָׁ
רֵי מוֹאָב. לִבּוֹ  חֲבֹשׁ אֶת חֲמֹרוֹ'"5: עִם שָׂ בֹּקֶר וַיַּ אַבְרָהָם בַּ
עֵינֵי  בְּ בָר רַע  הַדָּ שֶׁ י הוֹלֵךְ הוּא. רָאָה  וֶה: 22 כִּ שָׁ ם  כְלִבָּ
רַחֲמִים  ל  שֶׁ מַלְאָךְ  לוֹ.  טָן  לְשָׂ לֵילֵךְ:  ה  וְנִתְאַוָּ קוֹם,  הַמָּ
וְיֹאבַד:  יֶחֱטָא  לֹּא  שֶׁ חֲטֹא,  מִלַּ לְמָנְעוֹ  רוֹצֶה  וְהָיָה  הָיָה, 
רֶךְ, יוֹלִיךְ  אן לְאָדָם חָשׁוּב הַיּוֹצֵא לַדֶּ נֵי נְעָרָיו עִמּוֹ. מִכָּ וּשְׁ
ים זֶה אֶת זֶה:  שִׁ מְּ שׁוֹ, וְחוֹזְרִים וּמְשַׁ מְּ ים לְשַׁ נֵי אֲנָשִׁ עִמּוֹ שְׁ
רוּךְ  בָּ דוֹשׁ  הַקָּ תַן  נָּ שֶׁ רָאָה,  לֹא  וְהוּא  הָאָתוֹן.  רֶא  23 וַתֵּ
תּוֹךְ  מִּ שֶׁ הָאָדָם,  מִן  יוֹתֵר  לִרְאוֹת  הֵמָה  לַבְּ רְשׁוּת  הוּא 

וְחַרְבּוֹ  יקִין:  מַזִּ רְאֶה  יִּ שֶׁ כְּ עְתּוֹ  דַּ רֵף  טָּ תִּ דַעַת,  בּוֹ  שׁ  יֵּ שֶׁ
לֵי  כְּ נוּתוֹ, שֶׁ לֵי אֻמָּ יחַ כְּ ע זֶה הִנִּ יָדוֹ. אָמַר: "רָשָׁ לוּפָה בְּ שְׁ
פִיו,  בְּ עֲלֵיהֶם  א  בָּ וְהוּא  חֶרֶב,  בַּ הָעוֹלָם  אֻמּוֹת  ל  שֶׁ זֵינָן 
וְאָבֹא  לּוֹ  שֶׁ אֶת  אֶתְפֹּשׂ  אֲנִי  אַף  הֶם,  לָּ שֶׁ נוּת  אֻמָּ הוּא  שֶׁ
עוֹר  בְּ ן  בֶּ לְעָם  בִּ "וְאֵת  סוֹפוֹ:  הָיָה  וְכֵן  נוּתוֹ".  אֻמָּ בְּ עָלָיו 
וְכֵן:  בִיל".  שְׁ "בִּ תַרְגּוּמוֹ:  כְּ עוֹל.  מִשְׁ 24 בְּ חָרֶב"6:  בֶּ הָרְגוּ 
ק  דְבָּ הַנִּ עָפָר   — עָלִים"7  לִשְׁ שֹׁמְרוֹן  עֲפַר  פֹּק  יִשְׂ "אִם 
מַיִם"8  עֳלוֹ  שָׁ בְּ מָדַד  "מִי  וְכֵן:  הִלּוּכָן.  בְּ הָרַגְלַיִם  כַפּוֹת  בְּ
דֵר",  "גָּ ה. סְתָם  מִזֶּ וְגָדֵר  ה  מִזֶּ דֵר  גָּ וּבְהִלּוּכוֹ:  רַגְלָיו  בְּ  —

ל אֲבָנִים הוּא:  שֶׁ

5. בראשית כב, ג.  6. במדבר לא, ח.  7. מלכים ־א כ, י.  8. ישעיה מ, יב.  

When a person transgresses one of 
the Torah’s explicit prohibitions, he augments the 
power of the three varieties of “pure evil” (the 
kelipot temei’ot). In this case, the person increases 
the world’s enmity toward Divinity, increasing 
the world’s conscious and unconscious hostil-
ity to God’s intents and purposes. To redeem the 
power he diverted into this form of evil, the per-
son must motivate his return to God with ardent, 
overpowering love.23

Balaam’s exceeding hatred and antagonism to-
ward God may be seen as an allegory for the evil 
produced by deliberate transgressions of the To-

rah’s prohibitions. Abraham’s exceeding love of 
God and enthusiasm in performing His will is 
then an allegory for the antidote to this poison: 
repentance and reorientation (teshuvah) toward 
God motivated by love.
Here, at the beginning of Balaam’s journey 
to curse the Israelites, God tells him that he is 
doomed to fail, for the people have inherited the 
power to transform the results of his hatred for 
God into holiness. This transformation of pure 
evil into good is the theme of the whole episode 
of Balaam and his curses.24

24 Further on, the angel of God stood in a path of the vineyards, once more block-
ing the way, this time with a stone fence on one side and another stone fence on 
the other side, so there was no way to take a detour.
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18. See Genesis 22:3.  19. Likutei Sichot, vol. 28, pp. 159-160.  20. Cf. Genesis 22:3.  21. Berachot 6a.  22. Cf. Nachalat Yaakov.  

Balaam’s Journey
Third Reading 21 Despite God’s words, Balaam still hoped to catch God off guard 
and curse the people, so in the morning Balaam arose, and, enthused with the 
prospect of cursing the Israelites, saddled his she-donkey himself. He also hoped, 
by demonstrating his own eagerness to do evil, to emphasize how the Jews had 
repeatedly been eager to rebel against God during their 40 years in the desert, and 
thereby make God judge them unfavorably. In response, however, God told him 
that this evil enthusiasm was counter-weighed by the holy enthusiasm Abraham 
demonstrated by saddling his donkey himself the morning he went to sacrifice 
Isaac.18 Moreover, Abraham had bequeathed his enthusiastic devotion to God to 
the Jewish people: this was thus their true nature, and whenever they behaved 
contrary to this nature, it was just a temporary lapse.19 Nonetheless, Balaam went 
on his way, with the same evil intentions as the Moabite dignitaries escorting 
him.
22 God became angry, because Balaam was going eagerly, even though God had 
made it clear that He did not want him to curse the Jews. An angel of God sta-
tioned himself on the road to thwart him. By thwarting Balaam’s path, God dis-
played both His anger—by posing him difficulties, and His mercy—by preventing 
him from sinning and incurring punishment. Balaam was riding on his she-don-
key, and his two servants were with him, as befits a distinguished person.20

23 If God were to grant humans the perception to see angels, they would perforce 
see both benevolent and destructive angels (i.e., demons). Since the sight of de-
structive angels would be too overwhelming for most people,21 God generally does 
not grant humans this perception. But since animals do not have free choice and 
possess less sophisticated consciousness than humans, they are not frightened by 
the sight of destructive angels, so God allows them to see angels.22 Thus, Balaam’s 
she-donkey saw the angel of God stationed on the road with his sword drawn 
in his hand. Seeing the angel blocking the way, the she-donkey turned aside from 
the road and went into a field. In not allowing Balaam to remain on the path, forc-
ing him to go around him to either side, the angel was intimating that if Balaam 
wished to curse Abraham’s descendants, he had only two choices: the descendants 
of Ishmael or the descendants of Keturah; he could not curse Isaac. Balaam beat 
the she-donkey to get it back onto the road.



[21] He also hoped: When a person sins, he aug-
ments the power of evil in the world. This can 
happen in two ways:
When a person indulges in some material or 
sensual pleasure that is permitted by the Torah 
but partakes in it for selfish motivations, he aug-
ments the power of “neutral evil” (kelipat nogah). 

He makes the world a coarser, less Divinely_ori-
ented place, but does not increase the spirit of 
antagonism against Divinity in it. To redeem the 
power he invested in this form of evil and re-root 
it in holiness, it is enough for the person to regret 
and repent of having selfishly indulged in God’s 
gifts. [continues...]
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דַייָ  מַלְאֲכָא  יָת  אֲתָנָא  25 וַחֲזַת 
חֵקַת לְכֻתְלָא וּדְחֵקַת יָת רִגְלָא  וְאִדְּ
לְמִמְחַהּ:  וְאוֹסֵף  לְכֻתְלָא  דְבִלְעָם 
ר  לְמֶעְבָּ דַייָ  מַלְאֲכָא  26 וְאוֹסֵף 
י לֵית אֹרַח לְמִסְטֵי  אֲתַר עָק דִּ וְקָם בַּ
27 וַחֲזַת  מָאלָא:  וְלִשְׂ ינָא  לְיַמִּ
וּרְבָעַת  דַייָ  מַלְאֲכָא  יָת  אֲתָנָא 
דְבִלְעָם  רֻגְזָא  וּתְקֵף  לְעָם  בִּ חוֹת  תְּ
חֻטְרָא: 28 וּפְתַח  וּמְחָא יָת אֲתָנָא בְּ
א דַאֲתָנָא וַאֲמֶרֶת לְבִלְעָם  מָּ יְיָ יָת פֻּ
נַן  דְּ מְחִיתַנִי  אֲרֵי  לָךְ  עֲבָדִית  מָא 
לְעָם  בִּ 29 וַאֲמַר  זִמְנִין:  לַת  תְּ
י אִלּוּפוֹן אִית  כְתְּ בִּ לַאֲתָנָא אֲרֵי חַיִּ
יךְ:  קְטַלְתִּ כְעַן  אֲרֵי  ידִי  בִּ א  חַרְבָּ
הֲלָא  לְבִלְעָם  אֲתָנָא  30 וַאֲמֶרֶת 
אִיתָךְ  י רְכַבְתְּ עֲלַי מִדְּ אֲנָא אֲתָנָךְ דִּ
אֲלִיפְנָא  הֲמֵילַף  הָדֵין  יוֹמָא  עַד 
לָא:  וַאֲמַר  דֵין  כְּ לָךְ  ד  לְמֶעְבַּ
31 וּגְלָא יְיָ יָת עֵינֵי בִלְעָם וַחֲזָא יָת 
הּ  אָרְחָא וְחַרְבֵּ ד בְּ מַלְאֲכָא דַייָ מְעַתַּ
ידֵהּ וּכְרַע וּסְגִיד לְאַפּוֹהִי:  לִיפָא בִּ שְׁ
32 וַאֲמַר לֵהּ מַלְאֲכָא דַייָ עַל מָא 
לַת זִמְנִין הָא  נַן תְּ מְחֵיתָ יָת אֲתָנָךְ דְּ
אֲנָא נְפָקִית לְמִסְטַן אֲרֵי גְלֵי קֳדָמַי 

אָרְחָא לְקִבְלִי:  אַתְּ רָעֵי לְמֵיזַל בְּ דְּ

יר וַתִּ־ ךְ יְהָֹוה֗ וַתִּלָּחֵץ֙ אֶל־הַקִּ֔ אָת֜וֹן אֶת־מַלְאַ֣ רֶא הָֽ 25 וַתֵּ֨

הּ: 26 וַיּ֥וֹסֶף  סֶף לְהַכֹּתָֽ וַיֹּ֖ יר  ם אֶל־הַקִּ֑ גֶל בִּלְעָ֖ ץ אֶת־רֶ֥ לְחַ֛
רֶךְ  אֵין־דֶּ֥ אֲשֶׁ֛ר  ר  צָ֔ בְּמָק֣וֹם  יַּֽעֲמֹד֙  וַֽ עֲב֑וֹר  מַלְאַךְ־יְהָֹו֖ה 
ךְ יְהָֹוה֔  אָתוֹן֙ אֶת־מַלְאַ֣ רֶא הָֽ אול: 27 וַתֵּ֤ ין וּשְׂמֹֽ לִנְט֖וֹת יָמִ֥
אָת֖וֹן  אֶת־הָֽ ֥֧ךְ  וַיַּ ם  בִּלְעָ֔ ף  חַר־אַ֣ וַיִּֽ בִּלְעָ֑ם  חַת  תַּ֣ ץ  וַתִּרְבַּ֖
לְבִלְעָם֙  אמֶר  וַתֹּ֤ אָת֑וֹן  הָֽ י  אֶת־פִּ֣ יְהָֹו֖ה  ח  28 וַיִּפְתַּ֥ ל:  בַּמַּקֵּֽ
אמֶר  29 וַיֹּ֤ ים:  רְגָלִֽ שָׁל֥שׁ  זֶה֖  נִי  הִכִּיתָ֔ י  כִּ֣ לְךָ֔  יתִי  מֶה־עָשִׂ֣
ה  י עַתָּ֖ י כִּ֥ רֶב֙ בְּיָדִ֔ י ל֤וּ יֶשׁ־חֶ֨ לְתְּ בִּ֑ י הִתְעַלַּ֖ אָת֔וֹן כִּ֥ בִּלְעָם֙ לָֽ
נְךָ֜  י אֲתֹֽ נֹכִ֨ ם הֲלוֹא֩ אָֽ אָת֜וֹן אֶל־בִּלְעָ֗ אמֶר הָֽ יךְ: 30 וַתֹּ֨ הֲרַגְתִּֽ
נְתִּי  הַסְכֵּ֣ן הִסְכַּ֔ ה הַֽ י מֵעֽוֹדְךָ֙ עַד־הַיּ֣וֹם הַזֶּ֔ אֲשֶׁר־רָכַ֣בְתָּ עָלַ֗
אמֶר לֹֽא: 31 וַיְגַל֣ יְהָֹוה֘ אֶת־עֵינֵי֣ בִלְעָם֒  ה וַיֹּ֖ עֲשׂ֥וֹת לְךָ֖ כֹּ֑ לַֽ
בְּיָד֑וֹ  ה  שְׁלֻפָ֖ וְחַרְבּ֥וֹ  רֶךְ  בַּדֶּ֔ נִצָּ֣ב  יְהָֹוה֙  ךְ  אֶת־מַלְאַ֤ רְא  וַיַּ֞
עַל־ יְהָֹוה֔  ךְ  מַלְאַ֣ אֵלָיו֙  אמֶר  32 וַיֹּ֤ יו:  לְאַפָּֽ חוּ  וַיִּשְׁתַּ֖ ד  וַיִּקֹּ֥

נֹכִי֙ יָצָ֣אתִי  ים הִנֵּה֤ אָֽ נְךָ֔ זֶה֖ שָׁל֣וֹשׁ רְגָלִ֑ יתָ֙ אֶת־אֲתֹ֣ ה הִכִּ֨ מָ֗
י:  רֶךְ לְנֶגְדִּֽ ט הַדֶּ֖ י־יָרַ֥ ן כִּֽ לְשָׂטָ֔

רֶגֶל  אֲחֵרִים, אֶת  לְחַץ. אֶת  וַתִּ עַצְמָהּ:  חֵץ. הִיא  לָּ 25 וַתִּ
לְפָנָיו,  עוֹד  לַעֲבֹר  עֲבוֹר.  ה'  מַלְאַךְ  26 וַיּוֹסֶף  לְעָם:  בִּ
עָבַר  "וְהוּא  מוֹ:  כְּ אַחֵר,  מָקוֹם  בְּ לְפָנָיו  לִהְיוֹת  לַהֲלֹךְ 
רָאָה  מָה  תַנְחוּמָא10:  בְּ יֵשׁ  דָה  אַגָּ וּמִדְרַשׁ  לִפְנֵיהֶם"9. 
28 זֶה  הֶרְאָהוּ:  אָבוֹת  סִימָנֵי  מְקוֹמוֹת?  ה  לֹשָׁ שְׁ בִּ לַעֲמֹד 
ה הַחוֹגֶגֶת  שׁ לַעֲקֹר אֻמָּ ה מְבַקֵּ לֹשׁ רְגָלִים. רָמַז לוֹ: "אַתָּ שָׁ
לְשׁוֹן  תַרְגּוּמוֹ:  כְּ  . לְתְּ 29 הִתְעַלַּ נָה":  ָ שּׁ בַּ רְגָלִים  לֹשׁ  שָׁ
בָר  דוֹלָה הָיָה לוֹ דָּ נוּת גְּ יָדִי. גְּ יוֹן: לוּ יֶשׁ חֶרֶב בְּ נַאי וּבִזָּ גְּ
פִיו —  לֵמָה בְּ ה שְׁ רִים: זֶה הוֹלֵךְ לַהֲרֹג אֻמָּ עֵינֵי הַשָּׂ זֶה בְּ
תַרְגּוּמוֹ,  י. כְּ נְתִּ ן הִסְכַּ וּלְאָתוֹן זוֹ צָרִיךְ לִכְלִי זַיִן: 30 הַהַסְכֵּ
זֶה  מִקְרָא  רְשׁוּ  דָּ וְרַבּוֹתֵינוּ  בֶר"11.  גָּ ן  יִסְכָּ "הַלְאֵל  וְכֵן: 

אַסּוּסְיָא,  רָכַבְתְּ  לָא  טַעֲמָא  "מַאי  לֵהּ:  אָמְרוּ  לְמוּד:  תַּ בַּ
כֶת  מַסֶּ בְּ דְאִיתָא  כִּ כוּ'",  לֵהּ  דַאי  שָׁ רְטִיבָא  בִּ לְהוֹן:  אֲמַר 
חַכְמֵי  רַבּוֹתֵינוּ  י.  לְנֶגְדִּ רֶךְ  הַדֶּ יָרַט  י  32 כִּ זָרָה12:  עֲבוֹדָה 
נָ'טְתָה,  רָ'אֲתָה,  "יָ'רְאָה,  נוֹטָרִיקוֹן:  רָשׁוּהוּ  דְּ נָה13  שְׁ הַמִּ
וּלְהַקְנִיטֵנִי".  לוֹמַר: "לְקִנְאָתִי  י", כְּ רֶךְ לְנֶגְדִּ הַדֶּ בִיל שֶׁ שְׁ בִּ
י  י — לְשׁוֹן 'רֶטֶט' — כִּ רֶךְ לְנֶגְדִּ י חָרַד הַדֶּ מָעוֹ: "כִּ וּלְפִי מַשְׁ
לְכַעֲסִי  הוּא  שֶׁ רֶךְ,  הַדֶּ וּמִהֵר  חָרַד  שֶׁ רֶךְ  הַדֶּ עַל  בַּ רָאִיתִי 
וִד"14.  דָּ כַל  "וַתְּ מוֹ:  כְּ הוּא,  קָצֵר  וּמִקְרָא  וּלְהַמְרָאָתִי". 
עִים  נָא אַחֲרִינָא: "יָרַט", לְשׁוֹן רָצוֹן, וְכֵן "וְעַל יְדֵי רְשָׁ ָ לִשּׁ
אֵינָן  שֶׁ עִים,  רְשָׁ יְדֵי  וּמְנַחֵם אוֹתִי עַל  מְפַיֵּס  יִרְטֵנִי"15 — 

א מַקְנִיטִים:  אֶלָּ

9. בראשית לג, ג.  10. סימן ח.  11. איוב כב, ב.  12. ד, ב.  13. שבת קה, א.  14. שמואל ־ב יג, לט.  15. איוב טז, יא.  

32 The angel of God said to him, “Why have you beaten your she-donkey these 
three times? Behold, I came out to thwart you, for I perceived that you eagerly 
hastened to set out on the journey in order to go against me—that is, against God, 
who sent me.
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25. Below, 31:8.  

25 The she-donkey saw the angel of God, and because the angel was taking up 
most of the passageway, she was pressed against the wall as she passed him. In 
the process, she pressed Balaam’s leg against the wall, and he beat her again. By 
forcing Balaam to one side, the angel was intimating that if Balaam wished to curse 
Isaac’s descendants, he had only one choice: the descendants of Esau; he could not 
curse Jacob.
26 The angel of God passed further ahead, and he stood in a narrow place, where 
there was no room to turn right or left, thus making it impossible to pass. The an-
gel now was intimating that if Balaam wished to curse Jacob’s descendants, there 
was no possibility at all, since all his children remained loyal to God’s calling and 
therefore could not be cursed.
27 The she-donkey saw the angel of God, and it crouched down under Balaam. 
Balaam became angry, and he beat the she-donkey with a stick.
28 God opened the mouth of the she-donkey, enabling her to speak, and she 
said to Balaam, “What have I done to you that you have struck me these three 
times [regalim]?” God, via the donkey’s choice of words, intimated that it was use-
less for Balaam to try to destroy a nation that observes the three pilgrim festivals 
[regalim].
29 Balaam said to the she-donkey, “For you have humiliated me! If I had a sword 
in my hand, I would kill you right now!” This statement embarrassed Balaam in 
front of the Moabite delegation accompanying him, for he was on his way to slay 
an entire nation with his speech, but required a weapon to do away with a single 
donkey.
30 The Moabite delegates asked Balaam, “Why did you take this donkey instead of 
a horse?” He replied, “I left my horse in the pasture to graze.” Upon hearing this, 
the she-donkey said to Balaam, “Am I not your personal she-donkey, and is it not 
true that you have never owned a horse?” Balaam said, “Well, yes, but I only use 
you for transporting burdens.” To this, the donkey answered, “Am I not the don-
key on which you have always ridden?” Balaam said, “Well, yes, but only once!” 
Again, the she-donkey said, “Am I not the donkey you have ridden since you first 
started in your career and have continued riding until now?” Balaam could not 
deny this. The donkey continued, “Have I been accustomed to act disobediently 
like this to you?” He said, “No.”
31 God then opened Balaam’s eyes, and he saw the angel of God standing in the 
road, with a sword drawn in his hand, intimating that Balaam was wrong in try-
ing to usurp the Jews’ power of the mouth and abandoning the non-Jews’ power of 
the sword, and that in retribution God would have him killed by the means he had 
abandoned. As  will be seen later,25 this actually happened. Balaam bowed and 
prostrated himself on his face.
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 RASHI 

קֳדָמַי  מִן  וּסְטַת  אֲתָנָא  33 וַחֲזַתְנִי 
סְטַת  לָא  אִלּוּפוֹן  זִמְנִין  לַת  תְּ נַן  דְּ
מִן קֳדָמַי אֲרֵי כְעַן אַף יָתָךְ קְטָלִית 
לְעָם  בִּ 34 וַאֲמַר  קַיֵּמִית:  וְיָתַהּ 
לְמַלְאֲכָא דַייָ חָבִית אֲרֵי לָא יְדָעִית 
אָרְחָא  בְּ מוּתִי  לְקַדָּ ד  מְעַתַּ אַתְּ  י  דִּ
לִי:  אֵתוּב  עֵינָיךְ  בְּ ישׁ  בִּ אִם  וּכְעַן 
לְבִלְעָם  דַייָ  מַלְאֲכָא  35 וַאֲמַר 
מָא  תְגָּ פִּ יָת  וּלְחוֹד  בְרַיָּא  גֻּ עִם  אִזֵל 
וַאֲזַל  ל  מַלֵּ תְּ יָתֵהּ  ךְ  עִמָּ ל  אֲמַלֵּ י  דִּ
מַע  36 וּשְׁ בָלָק:  רַבְרְבֵי  עִם  לְעָם  בִּ
וּנְפַק  בִלְעָם  אֲתָא  אֲרֵי  לָק  בָּ
עַל  י  דִּ דְמוֹאָב  א  לְקַרְתָּ מוּתֵהּ  לְקַדָּ
חוּמָא:  תְּ סְטַר  בִּ י  דִּ אַרְנוֹן  חוּם  תְּ
הֲלָא  לְבִלְעָם  לָק  בָּ 37 וַאֲמַר 
לָךְ  לְמִקְרֵי  לְוָתָךְ  לָחִית  שְׁ לַח  מִשְׁ
טָא  הַבְקֻשְׁ לְוָתִי  אֲתֵיתָ  לָא  לְמָא 
רוּתָךְ:  הֲוֵיתָ אָמַר לֵית אֲנָא יָכִיל לְיַקָּ
לְעָם לְבָלָק הָא אֲתֵיתִי  38 וַאֲמַר בִּ
לָא  עַן הֲמֵיכַל יָכִילְנָא לְמַלָּ לְוָתָךְ כְּ
י יָתֵהּ  פֻמִּ י יְיָ בְּ וֵּ ישַׁ מָא דִּ תְגָּ עַם פִּ מִדָּ
לָק  בָּ עִם  לְעָם  בִּ 39 וַאֲזַל  ל:  אֲמַלֵּ
40 וּנְכֵס  מָחוֹזוֹהִי:  לְקִרְיַת  וַאֲתוֹ 
לְבִלְעָם  ח  לַּ וְשַׁ וְעָן  תּוֹרִין  לָק  בָּ

הּ:  י עִמֵּ וּלְרַבְרְבַיָּא דִּ

ה  טְתָ֣ ים אוּלַי֙ נָֽ י זֶה֖ שָׁל֣שׁ רְגָלִ֑ ט לְפָנַ֔ אָת֔וֹן וַתֵּ֣ נִי֙ הָֽ 33 וַתִּרְאַ֨

אמֶר  חֱיֵיֽתִי: 34 וַיֹּ֨ הּ הֶֽ גְתִּי וְאוֹתָ֥ תְכָ֥ה הָרַ֖ ה גַּם־אֹֽ י עַתָּ֛ י כִּ֥ מִפָּנַ֔
ה  אַתָּ֛ י  כִּ֥ עְתִּי  יָדַ֔ לֹ֣א  י  כִּ֚ אתִי  חָטָ֔ יְהָֹוה֙  ךְ  אֶל־מַלְאַ֤ ם  בִּלְעָ֜
י:  לִּֽ אָשׁ֥וּבָה  בְּעֵינֶי֖ךָ  ע  אִם־רַ֥ ה  וְעַתָּ֛ רֶךְ  בַּדָּ֑ י  לִקְרָאתִ֖ נִצָּ֥ב 
פֶס  ים וְאֶ֗ אֲנָשִׁ֔ ךְ עִם־הָ֣ ם לֵ֚ ךְ יְהָֹוה֜ אֶל־בִּלְעָ֗ אמֶר֩ מַלְאַ֨ 35 וַיֹּ֩

ם  בִּלְעָ֖ וַיֵּלֶ֥ךְ  תְדַבֵּ֑ר  אֹת֣וֹ  יךָ  אֵלֶ֖ אֲשֶׁר־אֲדַבֵּ֥ר  אֶת־הַדָּבָ֛ר 
לִקְ־ א  וַיֵּצֵ֨ בִלְעָ֑ם  כִּי־בָ֣א  ק  בָּלָ֖ ע  36 וַיִּשְׁמַ֥ ק: בָלָֽ י   עִם־שָׂרֵ֥
בִּקְצֵ֥ה  ר  אֲשֶׁ֖ ן  אַרְנֹ֔ אֲשֶׁר֙ עַל־גְּב֣וּל  ב  יר מוֹאָ֗ רָאת֜וֹ אֶל־עִ֣
שָׁלַ֤חְתִּי  שָׁלֹ֨חַ  הֲלֹא֩  ם  אֶל־בִּלְעָ֗ ק  בָּלָ֜ אמֶר  37 וַיֹּ֨ הַגְּבֽוּל: 
ל  ם לֹ֥א אוּכַ֖ אֻמְנָ֔ כְתָּ אֵלָ֑י הַֽ ךְ לָ֥מָּה לֹֽא־הָלַ֖ יךָ֙ לִקְרֹא־לָ֔ אֵלֶ֨
ה  יךָ עַתָּ֕ אתִי֙ אֵלֶ֔ נֵּה־בָ֨ ק הִֽ ם אֶל־בָּלָ֗ אמֶר בִּלְעָ֜ ךָ: 38 וַיֹּ֨ כַּבְּדֶֽ
י  ים בְּפִ֖ ים אֱלֹהִ֛ ר יָשִׂ֧ ר אֲשֶׁ֨ ל דַּבֵּ֣ר מְא֑וּמָה הַדָּבָ֗ ל אוּכַ֖ הֲיָכֹ֥

ר: אֹת֥וֹ אֲדַבֵּֽ
אוּ  וַיָּבֹ֖ עִם־בָּלָ֑ק  ם  בִּלְעָ֖ 39 וַיֵּלֶ֥ךְ  במחוברין(  )שישי  רביעי 

ם  לְבִלְעָ֔ וַיְשַׁלַּ֣ח  אן  וָצֹ֑ ר  בָּקָ֣ ק  בָּלָ֖ 40 וַיִּזְבַּ֥ח  חֻצֽוֹת:  קִרְיַת֥ 
ים אֲשֶׁ֥ר אִתּֽוֹ:  וְלַשָּׂרִ֖



שׁ  מֵּ מְשַׁ "אוּלַי"  שֶׁ עָמִים  פְּ מוֹ "לוּלֵא",  כְּ נָטְתָה.  33 אוּלַי 
י. הֲרֵי זֶה מִקְרָא מְסֹרָס,  ם אֹתְכָה הָרַגְתִּ לְשׁוֹן "לוּלֵא": גַּ בִּ
בָה  הָעַכָּ "לֹא  לוֹמַר,  כְּ אוֹתְךָ",  י  הָרַגְתִּ ם  "גַּ מוֹ:  כְּ וְהוּא 
י גַם הַהֲרִיגָה": וְאוֹתָהּ הֶחֱיֵיתִי.  לְבַד קְרָאַתְךָ עַל יָדִי, כִּ בִּ
לַעֲמֹד  יָכֹלְתָּ  וְלֹא  וְהוֹכִיחַתְךָ  רָה  בְּ דִּ שֶׁ נֵי  מִפְּ ה  וְעַתָּ
יהָ,  הֲרַגְתִּ  — לֹא"  "וַיֹּאמֶר  תוּב:  כָּ שֶׁ מוֹ  כְּ הּ,  תוֹכַחְתָּ בְּ
הּ  תוֹכַחְתָּ בְּ לְעָם  בִּ אֶת  קָה  לְּ סִּ שֶׁ הִיא  "זוֹ  יֹאמְרוּ:  לֹּא  שֶׁ
רִיּוֹת, וְכֵן:  בוֹד הַבְּ קוֹם עַל כְּ חָס הַמָּ יב". שֶׁ וְלֹא יָכֹל לְהָשִׁ
וְאֶת  ה  ָ הָאִשּׁ "וְהָרַגְתָּ אֶת  וְכֵן:  הֲרֹגוּ"16,  תַּ הֵמָה  הַבְּ "וְאֶת 
רְחוֹ  כָּ וְעַל  גְנוּתוֹ,  זֶה  ם  גַּ י.  יָדַעְתִּ לֹא  י  34 כִּ הֵמָה"17:  הַבְּ
וּפִיו  עֶלְיוֹן,  עַת  דַּ יּוֹדֵעַ  שֶׁ חַ  בֵּ תַּ מִשְׁ הָיָה  הוּא  שֶׁ הוֹדָה. 
י. לְהַתְרִיס  עֵינֶיךָ אָשׁוּבָה לִּ י": אִם רַע בְּ הֵעִיד "לֹא יָדַעְתִּ
בְעַצְמוֹ  "הוּא  לוֹ:  אָמַר  זוֹ.  שׁוּבָה  תְּ הִיא  קוֹם  הַמָּ נֶגֶד 
בָרָיו. לָמוּד הוּא  ל אֶת דְּ ה מַלְאָךְ מְבַטֵּ נִי לָלֶכֶת, וְאַתָּ צִוַּ

לְאַבְרָהָם:  אָמַר   — מַחֲזִירוֹ  וּמַלְאָךְ  בָר  דָּ אוֹמֵר  שֶׁ כָךְ,  בְּ
בָרוֹ.  ל אֶת דְּ טֵּ נְךָ וְגוֹ''18, וְעַל יְדֵי מַלְאָךְ בִּ בִּ 'קַח נָא אֶת 
עִם  35 לֵךְ  לָשׁוּב":  אֲנִי  צָרִיךְ  עֵינֶיךָ,  בְּ רַע  אִם  אֲנִי,  אַף 
הּ מוֹלִיכִין אוֹתוֹ:  אָדָם רוֹצֶה לֵילֵךְ, בָּ דֶרֶךְ שֶׁ ים. בְּ הָאֲנָשִׁ
מִן  לְהֵאָבֵד  וְסוֹפְךָ  הֶם,  עִמָּ חֶלְקְךָ  י  כִּ ים.  הָאֲנָשִׁ עִם  לֵךְ 
וְגוֹ':  ר  אֲדַבֵּ ר  אֲשֶׁ בָר  הַדָּ אֶת  רְחָךְ,  כָּ עַל  וְאֶפֶס.  הָעוֹלָם: 
לָק.  בָּ מַע  שְׁ 36 וַיִּ מוֹתָם:  כְּ לָם  לְקַלְּ מֵחַ  שָׂ בָלָק.  רֵי  שָׂ עִם 
מַטְרַפּוֹלִין  אֵלּוּ  מוֹאָב.  עִיר  אֶל  רוֹ:  לְבַשְּׂ לוּחִים  שְׁ לַח  שָׁ
ים  לּוֹ, לוֹמַר: "רְאֵה מָה אֵלּוּ מְבַקְשִׁ לּוֹ, עִיר הַחֲשׁוּבָה שֶׁ שֶׁ
סּוֹפוֹ  שֶׁ א  נִתְנַבֵּ דֶךָ.  בְּ כַּ אוּכַל  לֹא  37 הַאֻמְנָם  לַעֲקֹר": 
וָקִים,  קָלוֹן: 39 קִרְיַת חֻצוֹת. עִיר מְלֵאָה שְׁ לָצֵאת מֵעִמּוֹ בְּ
לֹּא  חוּצוֹתֶיהָ, לוֹמַר: רְאֵה וְרַחֵם שֶׁ ים וָטַף בְּ וְנָשִׁ ים  אֲנָשִׁ
וְצֹאן  קָר אֶחָד  בָּ בָר מֻעָט,  דָּ וָצֹאן.  קָר  40 בָּ אֵלּוּ:  יֵעָקְרוּ 

לְבַד:  אֶחָד בִּ

16. ויקרא כ, טו.  17. שם, טז.  18. בראשית כב, ב.  



baLaKNumbers 22:33-40

145

26. Genesis 22:2.  27. Above, v. 17.  

33 Even your she-donkey sensed that proceeding on this journey was against God’s 
will, and when the she-donkey saw me, she turned aside these three times. Had 
she not turned aside before me, I would not only have delayed you, but also 
killed you now and spared her, instead of killing her and sparing you. But, now, 
because you had no defense against her rebuke, I must kill her so people will not 
be able to identify her as the animal that humiliated you.” Even though Balaam 
was wicked, he was human, and God showed respect for his human dignity. And 
so the angel killed the donkey.
34 Balaam said to the angel of God, “I have sinned, for I did not know that 
you were standing on the road before me.” This admission greatly embarrassed 
Balaam, for he had boasted of his prophetic powers. But he quickly resumed the 
offensive. He told the angel, “Now, if it displeases you, I will return. You, as God’s 
agent, claim to have my interests at heart and that I am acting against God’s will, 
but He has explicitly allowed me to do this! Just as when Abraham was about to 
slaughter Isaac and an angel cancelled God’s order,26 here, too, God has said one 
thing to me and you now contravene Him!”
35 The angel of God said to Balaam, “If, despite all this, you still insist, then go 
with these men and join them in their wickedness, but be advised that the word I 
will speak to you—that is what you shall speak.” So Balaam went with Balak’s 
dignitaries, still as eager to curse the Jews as they were, and still thinking that he 
would catch God off guard.
36 Balaam sent messengers to Balak to announce his arrival. When Balak heard 
that Balaam was coming, he went out toward him to meet him in the most popu-
lous city of Moab, in order to impress him with the magnitude of destruction the 
Israelites were about to cause. This city is on the border of Moab, the Arnon River, 
which is at the northern edge of Moab’s territory.
37 Balak said to Balaam, “Did I not send dignitaries to you to call you the first 
time? Why did you not come to me then? Am I indeed incapable of honoring you 
to your satisfaction?” He unwittingly prophesied that through this undertaking 
Balaam would become disgraced, rather than honored.
38 Balaam said to Balak, “Behold, I have come to you now! But beware: do you 
think I have any power to say anything I like? The word God puts into my 
mouth—that I will speak.”
Fourth Reading (Sixth when combined) 39 Balaam went with Balak, and they ar-
rived at another populous city, Kiryat Chutzot [“a city of many outside market-
places”]. They hoped that if they asked God to curse the Jews from there, they 
would be able to arouse His mercy over so many people.
40 Balak slaughtered a few cattle and sheep and sent some to Balaam and to the 
dignitaries with him, even though he had promised to honor him lavishly.27 Ba-
laam was insulted, and planned revenge.
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יָת  לָק  בָּ וּדְבַר  בְצַפְרָא  41 וַהֲוָה 
הּ וַחֲזָא  חַלְתֵּ קֵהּ לְרָמַת דַּ לְעָם וְאַסְּ בִּ
23:1 וַאֲמַר  א:  עַמָּ מִן  קְצַת  ן  מָּ מִתַּ
בְעָא  שַׁ הָכָא  לִי  נֵה  בְּ לְבָלָק  לְעָם  בִּ
בְעָא  שַׁ הָכָא  לִי  וְאַתְקֵין  חִין  מַדְבְּ
לָק  בְעָא דִכְרִין: 2 וַעֲבַד בָּ תוֹרִין וְשַׁ
לָק  בָּ ק  וְאַסֵּ לְעָם  בִּ יל  מַלֵּ דִי  מָא  כְּ
חָא:  ל מַדְבְּ וּבִלְעָם תּוֹר וּדְכַר עַל כָּ
ד עַל  לְעָם לְבָלָק אִתְעַתַּ 3 וַאֲמַר בִּ
עֲלָתָךְ וְאֵהַךְ מָאִים יְעָרַע מֵימַר מִן 
נִי  מָא דְיַחֲזִנַּ וּפִתְגָּ מוּתִי  יְיָ לְקַדָּ קֳדָם 
י לָךְ וַאֲזַל יְחִידִי: 4 וַעֲרַע מֵימַר  וַאֲחַוֵּ
לְעָם וַאֲמַר לֵהּ יָת  מִן קֳדָם יְיָ לְוַת בִּ
קִית  וְאַסֵּ רִית  סַדָּ חִין  מַדְבְּ בְעָא  שַׁ
י  וִּ חָא: 5 וְשַׁ ל מַדְבְּ תּוֹר וּדְכַר עַל כָּ
וַאֲמַר  דְבִלְעָם  א  פֻמָּ בְּ מָא  תְגָּ פִּ יְיָ 
ל: 6 וְתָב  מַלֵּ לָק וּכְדֵין תְּ תּוּב לְוַת בָּ
עֲלָתֵהּ הוּא  ד עַל  מְעַתַּ וְהָא  לְוָתֵהּ 
מַתְלֵהּ  7 וּנְטַל  מוֹאָב:  רַבְרְבֵי  וְכָל 
א  מַלְכָּ בָלָק  רַנִי  בְּ דַּ אֲרַם  מִן  וַאֲמָר 
לוּט  אִיתָא  נְחָא  מַדִּ מִטּוּרֵי  דְמוֹאָב 
רָאֵל:  יִשְׂ לִי  רֵךְ  תָּ וְאִיתָא  יַעֲקֹב  לִי 
לָא לַטְיֵהּ אֵל וּמָא  8 מָא אֲלוֹטֵהּ דְּ

לָא תָרְכֵהּ יְיָ:  אֲתָרְכֵהּ דְּ

הוּ בָּמ֣וֹת בָּ֑עַל  יַּֽעֲלֵ֖ ם וַֽ ח בָּלָק֙ אֶת־בִּלְעָ֔ קֶר וַיִּקַּ֤ י בַבֹּ֔ 41 וַיְהִ֣

ק בְּנֵה־ אמֶר בִּלְעָם֙ אֶל־בָּלָ֔ ם: 23:1 וַיֹּ֤ ם קְצֵ֥ה הָעָֽ ֥֧רְא מִשָּׁ֖ וַיַּ
וְשִׁ ים  פָרִ֖ שִׁבְעָ֥ה  ה  בָּזֶ֔ לִי֙  וְהָכֵ֥ן  ת  מִזְבְּחֹ֑ שִׁבְעָ֣ה  בָזֶה֖  י  ־לִ֥

עַל בָּלָ֧ק  ר דִּבֶּ֣ר בִּלְעָ֑ם וַיַּ֨ אֲשֶׁ֖ ק כַּֽ ים: 2 וַיַּעַ֣שׂ בָּלָ֔ בְעָ֥ה אֵילִֽ
ק הִתְיַצֵּב֘  ם לְבָלָ֗ אמֶר בִּלְעָ֜ חַ: 3 וַיֹּ֨ יִל בַּמִּזְבֵּֽ וּבִלְעָ֛ם פָּ֥ר וָאַ֖
י וּדְבַ֥ר מַה־ י יִקָּרֶ֤ה יְהָֹוה֙ לִקְרָאתִ֔ ה אוּלַ֞ לְכָ֗ ךָ֒ וְאֵֽ לָתֶ֒ עַל־עֹֽ
אֶל־בִּלְעָ֑ם  ים  אֱלֹהִ֖ ר  4 וַיִּקָּ֥ פִי:  שֶֽׁ וַיֵּלֶ֖ךְ  לָ֑ךְ  וְהִגַּדְ֣תִּי  נִי  יַּרְאֵ֖
יִל  עַל פָּ֥ר וָאַ֖ כְתִּי וָאַ֛ מִּזְבְּחֹת֙ עָרַ֔ יו אֶת־שִׁבְעַ֤ת הַֽ אמֶר אֵלָ֗ וַיֹּ֣
אמֶר שׁ֥וּב אֶל־ י בִלְעָ֑ם וַיֹּ֛ ר בְּפִ֣ חַ: 5 וַיָּשֶׂ֧ם יְהָֹוה֛ דָּבָ֖ בַּמִּזְבֵּֽ

לָת֑וֹ ה֖וּא  ב עַל־עֹֽ יו וְהִנֵּה֥ נִצָּ֖ ר: 6 וַיָּשָׁ֣ב אֵלָ֔ ה תְדַבֵּֽ ק וְכֹ֥ בָּלָ֖
נִי  יַנְחֵ֨ ם  מִן־֠אֲרָ֠ ר  וַיֹּאמַ֑ מְשָׁל֖וֹ  7 וַיִּשָּׂ֥א  ב:  מוֹאָֽ י  וְכָל־שָׂרֵ֥
ה  ב וּלְכָ֖ י יַעֲֽקֹ֔ רָה־לִּ֣ דֶם לְכָה֙ אָֽ רֲרֵי־קֶ֔ הַֽ לֶךְ־מוֹאָב֙ מֵֽ בָלָ֤ק מֶֽ
ם לֹ֥א  אֶזְעֹ֔ ה  וּמָ֣ ל  אֵ֑ ה  קַבֹּ֖ ב לֹ֥א  ה אֶקֹּ֔ 8 מָ֣ ל:  יִשְׂרָאֵֽ ה  עֲמָ֥ זֹֽ

ם יְהָֹוֽה:  זָעַ֖

ם  שֵׁ  — הּ"  חַלְתֵּ דַּ "לְרָמַת  תַרְגּוּמוֹ:  כְּ עַל.  בָּ מוֹת  41 בָּ
ר  רֶה ה' לִקְרָאתִי. אֵינוֹ רָגִיל לְדַבֵּ עֲבוֹדָה זָרָה: 3 אוּלַי יִקָּ
שֹׁפִי  לְשׁוֹן  "יְחִידִי",  תַרְגּוּמוֹ:  כְּ פִי.  שֶׁ לֶךְ  וַיֵּ יּוֹם:  בַּ י  עִמִּ
עֲרַאי,  לְשׁוֹן  ר.  קָּ 4 וַיִּ תִיקָה:  שְׁ א  אֶלָּ עִמּוֹ  אֵין  שֶׁ קֶט,  וָשֶׁ
יוֹן. וְלֹא  י וּבְבִזָּ קֹשִׁ לוֹמַר בְּ נַאי, לְשׁוֹן טֻמְאַת קֶרִי, כְּ לְשׁוֹן גְּ
ל  תָן שֶׁ בִיל לְהַרְאוֹת חִבָּ שְׁ א בִּ יּוֹם, אֶלָּ הָיָה נִגְלָה עָלָיו בַּ
י"  חֹת עָרַכְתִּ בְעָה מִזְבְּ חֹת. "שִׁ זְבְּ בְעַת הַמִּ רָאֵל: אֶת שִׁ יִשְׂ
חֹת". אָמַר לְפָנָיו:  זְבְּ בְעַת הַמִּ א "אֶת שִׁ אן, אֶלָּ תִיב כָּ אֵין כְּ
וַאֲנִי  חוֹת,  מִזְבְּ בְעָה  שִׁ לְפָנֶיךָ  נוּ  בָּ אֵלּוּ  ל  שֶׁ "אֲבוֹתֵיהֶם 
ם  שָׁ בֶן  "וַיִּ עָה:  אַרְבָּ נָה  בָּ אַבְרָהָם  ן" —  לָּ כֻּ נֶגֶד  כְּ י  עָרַכְתִּ
ם הָהָרָה וְגוֹ'"20,  ָ ק מִשּׁ עְתֵּ רְאֶה אֵלָיו"19, "וַיַּ חַ לַה' הַנִּ מִזְבֵּ
נָה  הַר הַמּוֹרִיָּה22. וְיִצְחָק בָּ אֱהַל אַבְרָם וְגוֹ'"21, וְאֶחָד בְּ "וַיֶּ
אֶחָד  יִם:  תַּ שְׁ נָה  בָּ וְיַעֲקֹב  וְגוֹ'"23.  חַ  מִזְבֵּ ם  שָׁ בֶן  "וַיִּ אֶחָד: 
חַ.  זְבֵּ מִּ בַּ וָאַיִל  ר  פָּ וָאַעַל  אֵל:25  בֵית  בְּ וְאֶחָד  כֶם24,  שְׁ בִּ
יַעֲקֹב  י  לִּ 7 אָרָה  אֶחָד:  אַיִל  א  אֶלָּ הֶעֱלָה  לֹא  וְאַבְרָהָם 

לָם,  מוֹתֵיהֶם אָמַר לוֹ לְקַלְּ נֵי שְׁ שְׁ רָאֵל. בִּ וּלְכָה זֹעֲמָה יִשְׂ
א אֶחָד מֵהֶם אֵינוֹ מֻבְהָק: 8 מָה אֶקֹּב לֹא קַבֹּה אֵל.  מָּ שֶׁ
יר  הִזְכִּ שֶׁ לוּ. כְּ ל, לֹא נִתְקַלְּ רָאֵל רְאוּיִים לְהִתְקַלֵּ הָיוּ יִשְׂ שֶׁ כְּ
א  ל אֶלָּ ם הָרְגוּ אִישׁ"26, לֹא קִלֵּ י בְאַפָּ אֲבִיהֶם אֶת עֲוֹנָם: "כִּ
מִרְמָה  כְנַס אֲבִיהֶם בְּ נִּ שֶׁ ם"27. כְּ אֱמַר: "אָרוּר אַפָּ נֶּ ם, שֶׁ אַפָּ
ם  "גַּ ם?  שָׁ אֱמַר  נֶּ מַה  ל,  לְהִתְקַלֵּ רָאוּי  הָיָה  אָבִיו,  אֵצֶל 
ה יַעַמְדוּ לְבָרֵךְ אֶת  מְבָרְכִים נֶאֱמַר: "אֵלֶּ רוּךְ יִהְיֶה"28. בַּ בָּ
ל אֶת  לְקַלֵּ יַעַמְדוּ  ה  "וְאֵלֶּ נֶאֱמַר  לִים לֹא  מְקַלְּ בַּ הָעָם"29. 
יר עֲלֵיהֶם  לָלָה" — לֹא רָצָה לְהַזְכִּ א "עַל הַקְּ הָעָם", אֶלָּ
יוֹדֵעַ  אֲנִי  שֶׁ א  אֶלָּ חִי  כֹּ אֵין  אֲנִי  זָעַם ה'.  לֹא  קְלָלָה:  ם  שֵׁ
לֹא  וְהוּא  הּ,  בָּ כּוֹעֵס  הוּא  רוּךְ  בָּ דוֹשׁ  הַקָּ שֶׁ עָה  ָ הַשּׁ ן  לְכַוֵּ
י  אֱמַר: "עַמִּ נֶּ אתִי אֵלֶיךָ. וְזֶהוּ שֶׁ בָּ לוּ שֶׁ מִים הַלָּ ל הַיָּ כָעַס כָּ
עַת  לְעָם וְגוֹ' לְמַעַן דַּ עַץ וְגוֹ' וּמֶה עָנָה אֹתוֹ בִּ זְכָר נָא מַה יָּ

צִדְקוֹת ה'"30: 

19. בראשית יב, ז.  20. בראשית יב, ח.  21. בראשית יג, יח.  22. בראשית כב, ט.  23. שם כו, כה.  24. בראשית לג, כ.  25. בראשית לה, ז.  26. בראשית מט, ו.  
27. שם, ז.  28. בראשית כז, לג.  29. דברים כז, יב.  30. מיכה ו, ה.  
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28. Above, 22:8.  29. Genesis 12:7, 12:8, 13:18, 22:9, 26:25, 33:20, 35:7.  30. The Torah only mentions what Abraham offered as a 
sacrifice (Genesis 22:13)—one ram. Since the Torah never mentions that the patriarchs ever offered more than this at one time, we 
may presume that this was the norm.  31. Likutei Sichot, vol. 38, pp. 90-91.  32. Genesis 34.  33. Ibid. 49:6.  34. Ibid. 27:33.  35. Deu-
teronomy 27:12-13.  

41 In the morning, Balak took Balaam and led him up to the heights where the 
Moabites worshipped Ba’al, and from there he saw part of the encampment of the 
Jewish people.

Balaam’s First Oracle
23:1 Intending to make him pay for his stinginess, Balaam said to Balak, “Build 
me seven altars here, and prepare for me seven bulls and seven rams.”
2 Balak did as Balaam had requested, and Balak and Balaam offered up a bull 
and a ram on each altar.
3 Balaam said to Balak, “Remain next to your ascent-offering, and I will go off to 
meditate. God does not usually communicate with me during the day,28 but per-
haps God will communicate with me, even if reluctantly, and He will show me 
something that I can tell you.” So he went, alone and undisturbed.
4 God indeed communicated reluctantly with Balaam, in order to thwart his plans 
to curse the Israelites. Balaam said to Him, “Look! I have set up seven altars, in 
order to neutralize the merit accrued by the seven altars that the patriarchs built,29 
and I have offered up a bull and a ram on each altar, whereas they only offered 
one ram at a time.”30

5 God placed His message into Balaam’s mouth, i.e., He granted him a prophetic 
vision, in which He showed Balaam that he cannot curse the people: firstly because 
God loves and protects them, and secondly because their own merits outweigh 
the force of any curse he could pronounce.31 And He said, “Return to Balak and 
speak thus.”
6 When he returned, Balak was standing next to his ascent-offering, together 
with all the Moabite dignitaries.
7 Balaam began to recite his parable, and said, “Balak the king of Moab has 
brought me from Aram, from the mountains of the east, saying, ‘Come, curse 
Jacob for me, and come, invoke God’s wrath against Israel!’ He had me refer to 
them by both of their ancestor’s names, so there should be no doubt as to whom 
the curse was directed.
8 But how can I curse whom God has not cursed? When Jacob should have cursed 
Simeon and Levi for wiping out the city of Shechem,32 he only cursed their anger, 
not them.33 When Jacob tricked Isaac and deserved to be cursed, God arranged for 
him to be blessed.34 When God will give them directions regarding how to seal His 
covenant with them through blessings and curses, He will describe the blessing as 
being directed at the people but will mention the curse only in general.35 All I can 
really do is determine when God gets angry with the Israelites, and then take ad-
vantage of the moment to pronounce my curse. But now, how can I invoke God’s 
wrath? God has not been angered at all since I have been hired!
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45. Rashi on 24:3, below.  46. Likutei Sichot, vol. 28, pp. 171-173.  47. Keter Shem Tov, Addendum 44  

חֲזִיתֵהּ  טוּרַיָּא  מֵרֵישׁ  9 אֲרֵי 
א  עַמָּ הָא  סְכִיתֵהּ  וּמֵרָמָתָא 
יַחְסְנוּן עָלְמָא  לְחוֹדֵיהוֹן עֲתִידִין דְּ בִּ
מֵירָא:  גְּ דָנוּן  יִתְּ לָא  וּבְעַמְמַיָּא 
קַיָּא  עְדְּ דַּ לְמִמְנֵי  יִכּוּל  10 מַאן 
יִסְגּוּן  עֲלֵיהוֹן  אֲמִיר  דַּ יַעֲקֹב  דְבֵית 
ע  מֵאַרְבַּ חֲדָא  אוֹ  דְאַרְעָא  עַפְרָא  כְּ
י  נַפְשִׁ מוּת  תְּ רָאֵל  דְיִשְׂ רְיָתָא  ִ מַשּׁ
סוֹפִי  וִיהֵי  יטוֹהִי  ִ דְקַשּׁ מוֹתָא 

וַתְהוֹן:  כְּ

ד  נּוּ הֶן־עָם֙ לְבָדָ֣ נּוּ וּמִגְּבָע֖וֹת אֲשׁוּרֶ֑ אשׁ צֻרִים֙ אֶרְאֶ֔ י־מֵרֹ֤ 9 כִּֽ
ר  ב וּמִסְפָּ֖ י מָנָה֙ עֲפַ֣ר יַעֲֽקֹ֔ ב: 10 מִ֤ ם לֹ֥א יִתְחַשָּֽׁ ן וּבַגּוֹיִ֖ יִשְׁכֹּ֔
י  חֲרִיתִ֖ י אַֽ ים וּתְהִ֥ ת נַפְשִׁי֙ מ֣וֹת יְשָׁרִ֔ ל תָּמֹ֤ בַע יִשְׂרָאֵ֑ אֶת־רֹ֣

הוּ:  כָּמֹֽ

יתָם  רֵאשִׁ בְּ ל  כֵּ מִסְתַּ אֲנִי  אֶרְאֶנּוּ.  צֻרִים  מֵרֹאשׁ  י  9 כִּ
וַחֲזָקִים,  דִים  מְיֻסָּ אוֹתָם  רוֹאֶה  וַאֲנִי  יהֶם  רְשֵׁ שָׁ ת  וּבִתְחִלַּ
עָם  הֶן  הוֹת:  וְאִמָּ אָבוֹת  יְדֵי  עַל  לוּ,  הַלָּ וּגְבָעוֹת  צוּרִים  כְּ
דָד,  בָּ ן  כֹּ לִשְׁ אֲבוֹתָיו —  זִכּוּ לוֹ  ר  אֲשֶׁ ן. הוּא  כֹּ יִשְׁ לְבָדָד 
ין  תַרְגּוּמוֹ: לֹא יִהְיוּ נַעֲשִׂ ב. כְּ ָ תַרְגּוּמוֹ: וּבַגּוֹיִם לֹא יִתְחַשּׁ כְּ
כָל  ה כָלָה בְּ י אֶעֱשֶׂ אֱמַר: "כִּ נֶּ אָר הָאֻמּוֹת, שֶׁ לָה עִם שְׁ כָּ
הֵן  שֶׁ בָר אַחֵר: כְּ אָר. דָּ ְ הַגּוֹיִם וְגוֹ'"31 — אֵינָן נִמְנִין עִם הַשּׁ
דָד  בָּ "ה'  אֱמַר:  נֶּ שֶׁ הֶם,  עִמָּ מֵחָה  שְׂ ה  אֻמָּ אֵין  מֵחִין  שְׂ
אֶחָד  ל  כָּ טוֹבָה, הֵם אוֹכְלִין עִם  בְּ הָאֻמּוֹת  וּכְשֶׁ יַנְחֶנּוּ"32. 

לֹא  "וּבַגּוֹיִם  וְזֶהוּ  בּוֹן,  הַחֶשְׁ מִן  לָהֶם  עוֹלֶה  וְאֵין  וְאֶחָד 
קַיָּא  עְדְּ תַרְגּוּמוֹ: "דַּ ב": 10 מִי מָנָה עֲפַר יַעֲקֹב וְגוֹ'. כְּ ָ יִתְחַשּׁ
גָלִים.  ע דְּ רְיָתָא" — מֵאַרְבַּ ִ ע מַשּׁ דְבֵית יַעֲקֹב וְכוּ' מֵאַרְבַּ
הֵם  שֶׁ צְוֹת  מִּ בַּ בּוֹן  חֶשְׁ אֵין  יַעֲקֹב",  "עֲפַר  אַחֵר:  בָר  דָּ
"לֹא  וּבַחֲמֹר"33,  שׁוֹר  בְּ תַחֲרֹשׁ  "לֹא   — עָפָר  בֶּ מִין  מְקַיְּ
רָה, וַעֲפַר סוֹטָה, וְכַיּוֹצֵא בָהֶם:  לְאָיִם"34, אֵפֶר פָּ תִזְרַע כִּ
רָאֵל. רְבִיעוֹתֵיהֶן — זֶרַע הַיּוֹצֵא מִן  ר אֶת רֹבַע יִשְׂ וּמִסְפָּ

הֶם:  בָּ רִים. שֶׁ י מוֹת יְשָׁ מֹת נַפְשִׁ הֶם: תָּ לָּ מִישׁ שֶׁ שְׁ הַתַּ

9 As sturdy as mountain peaks…as sturdy as hills: 
The “sturdiness” referred to here is the Jewish peo-
ple’s abiding and unwavering selfless devotion to 
God, including their willingness to lay down their 
lives, if necessary, rather than betray this devotion. 
We inherit this quality from the patriarchs and ma-
triarchs, who internalized this devotion so intensely 
that it became part of their very being, which was in 
turn passed on to their progeny.
This intensity of devotion is an expression of the 
Divine soul, for the natural soul is not capable of 
sacrificing its own existence for a higher purpose 
that contradicts its own, material interests.
Furthermore, the persistence of this trait in the Jew-
ish people is also an expression of their Divine soul, 

for the natural order dictates that cultural ideals get 
weaker as the generations progress.
Since this devotion distinguishes the Jewish people 
from the rest of humanity, the verse continues, “See, 
they are a nation that dwells alone….”46

10 Has anyone counted the dirt of Jacob: The Jew-
ish people are here compared to the dirt. Just as 
there are hidden treasures buried in the earth, so are 
there treasures of pure faith in God and deep love 
and fear of Him hidden in every Jew. These trea-
sures may at times be hard to uncover, just as the 
treasures buried in the earth are often buried deep 
below the surface. But they are there, nonetheless, 
and with sufficient effort they can be revealed.47

31. ירמיה ל, יא.  32. דברים לב, יב.  33. דברים כב, י.  34. ויקרא יט, יט.  

tion of righteous individuals. May my soul die the death of the upright of Israel, 
and let my end be like theirs!” When Balaam heard himself say that God counts 
the vital seed produced in the Israelites’ marital relations, he was disgusted. “Is it 
proper,” he thought, “for the holy God to be so prurient?” Because he looked dis-
paragingly at the holiness of marital relations and implied that God misused His 
sight, Balaam went blind in one of his eyes. This eye was later removed, exposing 
the socket.45
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9 For from their beginning as a nation, I see them as sturdy as mountain peaks 
in the merit of their patriarchs, and I behold them as sturdy as hills in the merit 
of their matriarchs. See, they are a nation that in the ultimate future will dwell 
alone, for they alone will inherit the earth. They will not be reckoned among all 
the other nations when the nations will be punished. Nor will their enjoyment of 
God’s goodness along with the other nations be reckoned and deducted from 
their reward in the future, when they will rejoice alone.
10 Furthermore, not only are they impervious to curses because of the sturdiness 
they have inherited from their forefathers; they also have their own merits and 
qualities that render them invulnerable. This invulnerability is not due to their 
physical numbers, for although they are indeed numerous, they are, after all fi-
nite, and there are many nations more numerous than they. Rather, has anyone 
counted the descendants of Jacob, thinking that their number expresses the sum 
total of their merit? When God blessed them to be as uncountable as the dust of 
the earth,36 He meant that they possess intrinsic, essential quality, which tran-
scends mere quantity. Therefore, God loves them unconditionally, as if they were 
His young children. And does anyone think that the Jewish people’s uniqueness 
can be expressed by counting the number of people in one of the four divisions of 
the camp of Israel? Their uniqueness lies in their essential quality, which God has 
indicated by arranging them in four distinct divisions, similar to the formation of 
the angelic hosts.37 Their intrinsic quality is also expressed by the constant nature 
of some of the commandments they perform. Thus: has anyone counted the num-
ber of commandments God has commanded the descendants of Jacob to perform, 
thinking that this is how they accrue merit? By performing the commandments, 
they accrue uninterrupted, infinite merit, as can be seen with the commandments 
they perform with the dirt of the earth: They till the earth constantly, and when-
ever they do so without harnessing an ox and a donkey together, they are fulfilling 
a commandment!38 They sow their fields and vineyards constantly, and whenever 
they do so without mixing species together, they are fulfilling a commandment!39 
They constantly keep the liquid solution made from the dust of the red cow ready 
to sprinkle on someone who has become defiled by contact with a corpse, and they 
constantly keep some of it preserved as a keepsake.40 Even the effects of the liquid 
solution used in the trial of the suspected adulteress, prepared from the dirt of 
the Tabernacle floor, are continuous: if she is proven guilty, everyone learns from 
her example; if she is proven innocent, her marital harmony and fertility are en-
hanced.41 The same may be said of other commandments they perform with dirt: 
not plowing on the Sabbath or in the Sabbatical year, not sowing on the Sabbath or 
in the Sabbatical year,42 covering the blood with dirt after slaughtering an animal,43 
and using dirt to plaster a house being inspected for contamination.44 And has 
anyone counted the number of the vital seed of Israel, thinking that their number 
expresses their merit? God counts them because he anxiously awaits the concep-
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לָק לְבִלְעָם מָא עֲבַדְתָּ  11 וַאֲמַר בָּ
רָכָא  יךְ וְהָא בָּ בַרְתִּ לִי לְמֵילַט סָנְאַי דְּ
וַאֲמַר  12 וַאֲתֵיב  לְהוֹן:  מְבָרְכַת 
ר  אֶטַּ יָתֵהּ  י  פֻמִּ בְּ יְיָ  י  וֵּ ישַׁ דִּ יָת  הֲלָא 
לָק אִיתָא  לָא: 13 וַאֲמַר לֵהּ בָּ לְמַלָּ
הּ  תֶחֱזִנֵּ דְּ אָחֳרָן  לַאֲתַר  י  עִמִּ כְעַן 
הּ לָא  חֱזֵי וְכֻלֵּ ן לְחוֹד קְצָתֵהּ תֶּ מָּ מִתַּ
רֵהּ  ן: 14 וְדַבְּ מָּ תֶחֱזֵי וּתְלוּטֵהּ לִי מִתַּ
וּבְנָא  רָמָתָא  לְרֵישׁ  סָכוּתָא  לַחֲקַל 
וּדְכַר  תּוֹר  ק  וְאַסֵּ חִין  מַדְבְּ בְעָא  שַׁ
לְבָלָק  15 וַאֲמַר  חָא:  מַדְבְּ ל  כָּ עַל 
וַאֲנָא  עֲלָתָךְ  עַל  הָכָא  ד  אִתְעַתַּ
מֵימַר  16 וַעֲרַע  א:  כָּ עַד  אֶתְמְטֵי 
מָא  פִתְגָּ י  וִּ וְשַׁ לְבִלְעָם  יְיָ  קֳדָם  מִן 
וּכְדֵין  לָק  בָּ לְוַת  תּוּב  וַאֲמַר  הּ  פֻמֵּ בְּ
וְהָא הוּא  לְוָתֵהּ  17 וַאֲתָא  ל:  מַלֵּ תְּ
מוֹאָב  וְרַבְרְבֵי  עֲלָתֵהּ  עַל  ד  מְעַתַּ
יְיָ:  יל  מַלֵּ לָק מָא  בָּ לֵהּ  וַאֲמַר  הּ  עִמֵּ
לָק  בָּ קוּם  וַאֲמָר  מַתְלֵהּ  18 וּנְטַל 
צִפֹּר:  ר  בַּ לְמֵימְרִי  אֲצֵית  מַע  וּשְׁ
מֵימַר  א  אֱנָשָׁ בְנֵי  י  כְמִלֵּ 19 לָא 
בִין  וּמְכַדְּ אָמְרִין  א  אֱנָשָׁ נֵי  בְּ אֱלָהָא 
י אִנּוּן  רָא דִּ וְאַף לָא כְעוֹבָדֵי בְנֵי בִשְׂ
כִין  וּמִתְמַלְּ וְתָיְבִין  ד  לְמֶעְבַּ זְרִין  גָּ
מֵימְרֵהּ  וְכָל  וְעָבֵד  אָמַר  הוּא  דְּ

מִתְקַיָּם: 

יְבַי֙ לְקַ־ ב אֹֽ י לָקֹ֤ יתָ לִ֑ ם מֶ֥ה עָשִׂ֖ אמֶר בָּלָק֙ אֶל־בִּלְעָ֔ 11 וַיֹּ֤

ר  ר הֲלֹ֗א אֵת֩ אֲשֶׁ֨ ךְ: 12 וַיַּעַ֖ן וַיֹּאמַ֑ כְתָּ בָרֵֽ יךָ וְהִנֵּ֖ה בֵּרַ֥ חְתִּ֔
ר: ר לְדַבֵּֽ י אֹת֥וֹ אֶשְׁמֹ֖ ים יְהָֹוה֙ בְּפִ֔ יָשִׂ֤

י אֶל־מָק֤וֹם אַחֵר֙  א אִתִּ֜ ק לְךָ־נָּ֨ יו בָּלָ֗ אמֶר אֵלָ֜ חמישי 13 וַיֹּ֨

ה  תִרְאֶ֑ וְכֻלּ֖וֹ לֹ֣א  ה  תִרְאֶ֔ קָצֵ֣הוּ  פֶס  אֶ֚ ם  מִשָּׁ֔ נּוּ  תִּרְאֶ֣ אֲשֶׁ֣ר 
אשׁ הַפִּסְ־ ים אֶל־רֹ֖ ה צֹפִ֔ הוּ֙ שְׂדֵ֣ 14 וַיִּקָּחֵ֨ ם: י מִשָּֽׁ  וְקָבְנוֹ־לִ֖
אמֶר֙  חַ: 15 וַיֹּ֨ יִל בַּמִּזְבֵּֽ ת וַיַּעַ֛ל פָּ֥ר וָאַ֖ בֶן֙ שִׁבְעָ֣ה מִזְבְּחֹ֔ גָּה֑ וַיִּ֨
ה:  כֹּֽ רֶה  אִקָּ֥ י  נֹכִ֖ וְאָֽ ךָ  לָתֶ֑ עַל־עֹֽ ה  כֹּ֖ הִתְיַצֵּ֥ב  ק  אֶל־בָּלָ֔
שׁ֥וּב  אמֶר  וַיֹּ֛ יו  בְּפִ֑ ר  דָּבָ֖ וַיָּשֶׂ֥ם  ם  אֶל־בִּלְעָ֔ יְהָֹוה֙  ר  16 וַיִּקָּ֤

לָת֔וֹ  וְהִנּ֤וֹ נִצָּב֙ עַל־עֹ֣ יו  א אֵלָ֗ ר: 17 וַיָּבֹ֣ ה תְדַבֵּֽ וְכֹ֥ ק  אֶל־בָּלָ֖
ר יְהָֹוֽה: 18 וַיִּשָּׂ֥א  ק מַה־דִּבֶּ֖ אמֶר לוֹ֙ בָּלָ֔ ב אִתּ֑וֹ וַיֹּ֤ י מוֹאָ֖ וְשָׂרֵ֥
ר:  צִפֹּֽ בְּנ֥וֹ  י  עָדַ֖ אֲזִי֥נָה  הַֽ ע  וּֽשֲׁמָ֔ בָּלָק֙  ק֤וּם  ר  וַיֹּאמַ֑ מְשָׁל֖וֹ 
ם הַה֤וּא אָמַר֙ וְלֹ֣א  ם וְיִתְנֶחָ֑ ב וּבֶן־אָדָ֖ יכַזֵּ֔ ישׁ אֵל֙ וִֽ 19 לֹ֣א אִ֥

נָּה:  ר וְלֹ֥א יְקִימֶֽ ה וְדִבֶּ֖ יַעֲֽשֶׂ֔



צֹפִים.  דֵה  14 שְׂ לִי:  לֵהוּ  קַלְּ צִוּוּי —  לְשׁוֹן  לִי.  13 וְקָבְנוֹ 
יָבֹא  אִם  מֹר  לִשְׁ עוֹמֵד  הַצּוֹפֶה  ם  ָ שּׁ שֶׁ הָיָה,  בוֹהַּ  גָּ מָקוֹם 
בָלָק,  לְעָם לֹא הָיָה קוֹסֵם כְּ ה. בִּ סְגָּ חַיִל עַל הָעִיר: רֹאשׁ הַפִּ
ם  ָ שּׁ ם, שֶׁ ָ רָאֵל מִשּׁ יִשְׂ רֵץ בְּ רְצָה לְהִפָּ עֲתִידָה פִּ רָאָה בָלָק שֶׁ
לָלָה, וְזוֹ הִיא  חוּל עֲלֵיהֶם הַקְּ ם תָּ ָ שּׁ בוּר שֶׁ סָּ ה. כַּ מֵת מֹשֶׁ
רוּךְ  דוֹשׁ בָּ רֶה כֹּה. מֵאֵת הַקָּ אֲנִי רוֹאֶה: 15 אִקָּ רְצָה שֶׁ הַפִּ
וּמַה  פִיו.  בְּ בָר  דָּ ם  שֶׂ 16 וַיָּ עֵל:  אֶתְפַּ לְשׁוֹן  רֶה.  אִקָּ הוּא: 
"שׁוּב  אָמְרוֹ:  בְּ קְרָא  הַמִּ חָסֵר  וּמֶה  הַזֹּאת,  ימָה  הַשִּׂ הִיא 
ה  אֵינוֹ נִרְשֶׁ הָיָה שׁוֹמֵעַ שֶׁ שֶׁ א, כְּ ר"? אֶלָּ לָק וְכֹה תְדַבֵּ אֶל בָּ
לָק לְצַעֲרוֹ"? וְנָתַן לוֹ  ל, אָמַר: "מָה אֲנִי חוֹזֵר אֵצֶל בָּ לְקַלֵּ
הֵמָה  אָדָם הַפּוֹקֵס בְּ פִיו, כְּ ה בְּ רוּךְ הוּא רֶסֶן וְחַכָּ דוֹשׁ בָּ הַקָּ
רְחָךְ  כָּ "עַל  לוֹ:  אָמַר  יִרְצֶה,  ר  אֲשֶׁ אֶל  לְהוֹלִיכָהּ  ה  חַכָּ בְּ

הוּא  וּלְמַעְלָה  אִתּוֹ.  מוֹאָב  רֵי  17 וְשָׂ לָק":  בָּ אֶל  שׁוּב  תָּ
אֵין בּוֹ תִקְוָה,  רָאוּ שֶׁ יוָן שֶׁ רֵי מוֹאָב" — כֵּ אוֹמֵר: "וְכָל שָׂ
ר  בֶּ א מִקְצָתָם: מַה דִּ אֲרוּ אֶלָּ הָלְכוּ לָהֶם מִקְצָתָם וְלֹא נִשְׁ
רְשׁוּתְךָ: 18 קוּם  לוֹמַר: אֵינְךָ בִּ ה'. לְשׁוֹן צְחוֹק הוּא זֶה, כְּ
עַל  "עֲמֹד  לְצַעֲרוֹ:  ן  וֵּ נִתְכַּ בּוֹ,  מְצַחֵק  רָאָהוּ  שֶׁ יוָן  כֵּ לָק.  בָּ
לִיחוּתוֹ  שְׁ לוּחַ אֵלֶיךָ בִּ ב, וַאֲנִי שָׁ אי לֵישֵׁ ַ רַגְלֶיךָ, אֵינְךָ רַשּׁ
מוֹ: "חַיְתוֹ  ר. לְשׁוֹן מִקְרָא הוּא זֶה, כְּ נוֹ צִפֹּ ל מָקוֹם": בְּ שֶׁ
יָעַר"35, "וְחַיְתוֹ אֶרֶץ"36, "לְמַעְיְנוֹ מָיִם"37: 19 לֹא אִישׁ אֵל 
בַע  שֶׁ אֶרֶץ  ם  וּלְהוֹרִישָׁ לַהֲבִיאָם  לָהֶם  ע  בַּ נִשְׁ בָר  כְּ וְגוֹ'. 
ר?: הַהוּא אָמַר וְגוֹ'.  דְבָּ מִּ ה סָבוּר לַהֲמִיתָם בַּ אֻמּוֹת, וְאַתָּ
חוֹזְרִים   — וּמִתְמַלְכִין"  "וְתָיְבִין  וְתַרְגּוּמוֹ:  מַהּ,  תֵּ לְשׁוֹן  בִּ

הֶם:  וְנִמְלָכִין לַחֲזֹר בָּ

16 God again communicated: In both Balaam’s 
first and second visions, he mentions God’s love 
for the Jews as well as their own merit. The point 
communicated in the first vision, however, is that 
it is impossible to curse the Jews, so Balaam there-

fore emphasizes God’s protective love. In the sec-
ond vision, he points out that the Jews in fact de-
serve to be blessed, and therefore emphasizes their 
own merits.51

35. תהלים קד, כ.  36. בראשית א, כד.  37. תהלים קיד, ח.  
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48. Likutei Sichot, vol. 33, p. 151, note 19, after Seforno.  49. Likutei Sichot, vol. 38, p. 91.  50. Likutei Sichot, vol. 33, pp. 150-151.  

11 Hearing what Balaam said, Balak said to Balaam, “What have you done to me? 
I took you to curse my enemies, but you have blessed, yes, blessed them!”
12 He answered, saying, “Is not what God puts into my mouth what I must take 
care to say?”

Balaam’s Second Oracle
Fifth Reading 13 Balak said to him, “As you have told me, we cannot curse the 
entire people because they collectively enjoy God’s protective love and their col-
lective merit renders them immune to curses. Therefore, come with me to another 
place from where you will see them; however, you will see only a part of them, 
not all of them. If you do not see all of them at once, you will regard them as indi-
viduals, and since there are surely individuals amongst them of lesser merit, you 
will be able to curse at least these individuals for me from there.”48

14 He took him outside the present borders of Moab altogether, to the field of the 
lookouts, where guards watched to see if invaders were approaching, and which 
was on the peak of the summit of Mount Nebo, where Moses would die. Balak’s 
powers of divination were superior to Balaam’s, and he foresaw that misfortune 
would befall the Jewish people at this location. But he mistakenly thought that this 
misfortune would be due to Balaam’s curse. As before, Balak built seven altars 
and offered up a bull and a ram on each altar.
15 Balaam said to Balak, “Remain here next to your ascent-offering and perhaps 
I will again be reluctantly communicated with by God here.”
16 God again communicated reluctantly with Balaam and placed a second mes-
sage into his mouth. In this vision, God showed Balaam that not only can he not 
curse the people, but that they in fact deserve to be blessed,49 because of their own 
merits and because God loves them.50 When Balaam saw that God was again going 
to use him to bless the Israelites, he decided not to return to Balak. But God forced 
him: He said, “Return to Balak and speak thus.”
17 When he came to him, he was standing next to his ascent-offering, and some 
of the Moabite dignitaries were with him, for the others had left when they saw 
that Balaam was not going to succeed in cursing the Israelites. Balak said to him 
mockingly, “What did God say? You are just a puppet; you cannot do what you 
want.”
18 Balaam responded to Balak’s mocking tone by trying to vex him. He began to 
recite his parable and said, “Arise, Balak, and hear! You have no right to remain 
sitting while I deliver God’s message to you! Listen closely to me, son of Tzipor.
19 God is not a man that He should lie, nor is He a mortal that He should recon-
sider His decisions. He promised to give the Israelites the Land of Israel, so it is use-
less for you to try to oppose His word. Do you think He would say that He would 
do something and not do it? that He would speak and not fulfill what He said?
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56. This is alluded to by the fact that the word for “perversity” (amal) in this verse also means “effort,” rendering the phrase: “...
and sees no effort [on the Sabbath, when the Jew is] Israel.”  57. Likutei Torah 3:70c.  

הּ  וַאֲבָרְכִנֵּ לִית  קַבֵּ בִרְכָן  20 הָא 
הּ:  מִנֵּ תִי  רְכְּ בִּ אָתֵיב  וְלָא  רָאֵל  לְיִשְׂ
גִלּוּלִין  לְחֵי  פָּ לֵית  לִית  כָּ 21 אִסְתַּ
וְאַף לָא עָבְדֵי לֵאוּת  יַעֲקֹב  דְבֵית  בִּ
רָאֵל מֵימְרָא דַייָ אֱלָהֲהוֹן  יִשְׂ קָר בְּ שְׁ
ינֵיהוֹן:  הוֹן בֵּ כִינַת מַלְכְּ הוֹן וּשְׁ סַעְדְּ בְּ
א  קְפָּ צְרָיִם תָּ קִנּוּן מִמִּ אַפֵּ 22 אֱלָהּ דְּ
יָּא  נַחֲשַׁ לָא  23 אֲרֵי  ילֵהּ:  דִּ וְרוּמָא 
לָא  וְאַף  יַעֲקֹב  לִדְבֵית  יִיטַב  דְּ צָבָן 
רָאֵל  יִשְׂ ית  בֵּ רְבוּת  בִּ רָעָן  מַיָּא  קַסָּ
רָאֵל  וּלְיִשְׂ לְיַעֲקֹב  יִתְאֲמַר  ן  עִדָּ כְּ

מָא עֲבַד אֱלָהָא: 

יט  נָּה: 21 לֹֽא־הִבִּ֥ ךְ וְלֹ֥א אֲשִׁיבֶֽ חְתִּי וּבֵרֵ֖ ךְ לָקָ֑ 20 הִנֵּה֥ בָרֵ֖

עִמּ֔וֹ  אֱלֹהָיו֙  יְהָֹוה֤  ל  בְּיִשְׂרָאֵ֑ ל  עָמָ֖ ה  וְלֹֽא־רָאָ֥ ב  בְּיַעֲֽקֹ֔ וֶן֙  אָ֨
ת  כְּתֽוֹעֲפֹ֥ יִם  מִמִּצְרָ֑ ם  מֽוֹצִיאָ֣ ל  22 אֵ֖ בּֽוֹ:  לֶךְ  מֶ֖ וּתְרוּעַ֥ת 
ל  בְּיִשְׂרָאֵ֑ סֶם  וְלֹא־קֶ֖ ב  בְּיַעֲֽקֹ֔ חַשׁ֙  לֹא־נַ֨ י  23 כִּ֤ לֽוֹ:  ם  רְאֵ֖

ל:  ל אֵֽ ל מַה־פָּעַ֖ ת יֵאָֽמֵ֤ר לְיַעֲֽקֹב֙ וּֽלְיִשְׂרָאֵ֔ עֵ֗ כָּֽ

ה'"?  ר  בֶּ דִּ "מַה  שׁוֹאֲלֵנִי:  ה  אַתָּ י.  לָקַחְתִּ בָרֵךְ  20 הִנֵּה 
מוֹ "לְבָרֵךְ": וּבֵרֵךְ וְלֹא  רֵךְ. כְּ נּוּ לְבָרֵךְ אוֹתָם: בָּ י מִמֶּ לְתִּ קִבַּ
רְכָתוֹ:  יב אֶת בִּ ה. הוּא בֵרַךְ אוֹתָם, וַאֲנִי לֹא אָשִׁ יבֶנָּ אֲשִׁ
"אוֹיֵב  מוֹ:  כְּ רֵי"שׁ,  זְרַת  גִּ הוּא  וְכֵן  "וּבִרֵךְ",  מוֹ  כְּ וּבֵרֵךְ. 
ל  הַמְהַלֵּ  — רֵךְ"39  בֵּ "וּבֹצֵעַ  וְכֵן:  "חִרֵף".  מוֹ  כְּ חֵרֵף"38, 
תֵעָנֵשׁ,  לֹא  י  כִּ ירָא  תִּ "אַל  וְאוֹמֵר:  הַגּוֹזֵל,  אֶת  וּמְבָרֵךְ 
הוּא.  רוּךְ  בָּ דוֹשׁ  לְהַקָּ הוּא  יז  מַרְגִּ  — ךָ"  לְּ יִהְיֶה  לוֹם  שָׁ
ח  פַתָּ בְּ נָקוּד  הָיָה  ן  כֵּ אִם  שֶׁ בָר,  דָּ ם  שֵׁ רֵךְ"  "בֵּ וְאֵין לוֹמַר 
עֵל", הוּא  הוּא לְשׁוֹן "פִּ קָטָן40 וְטַעֲמוֹ לְמַעְלָה, אֲבָל לְפִי שֶׁ
יַעֲקֹב  יט אָוֶן בְּ ה: 21 לֹא הִבִּ נָקוּד קָמַץ קָטָן41 וְטַעֲמוֹ לְמַטָּ
נִדְרָשׁ  הוּא  פְשׁוּטוֹ  אַחֲרֵי  אַחֵר:  בָר  דָּ תַרְגּוּמוֹ.  כְּ וְגוֹ'. 
יַעֲקֹב  בְּ רוּךְ הוּא אָוֶן שֶׁ דוֹשׁ בָּ יט הַקָּ מִדְרָשׁ נָאֶה: לֹא הִבִּ
אַחֲרֵיהֶם  ק  מְדַקְדֵּ אֵינוֹ  בָרָיו,  דְּ עַל  עוֹבְרִין  הֵן  שֶׁ כְּ  —
תוֹ:  הֵן עוֹבְרִים עַל דָּ הֶם וּבַעֲמָלָן שֶׁ לָּ אוֹנִיּוּת שֶׁ לְהִתְבּוֹנֵן בְּ
ה עָמָל  י אַתָּ מוֹ: "וְהָרָה עָמָל"42, "כִּ עָמָל. לְשׁוֹן עֲבֵרָה, כְּ
קוֹם:  הַמָּ לִפְנֵי  עָמָל  הִיא  הָעֲבֵרָה  שֶׁ לְפִי  יט"43,  בִּ תַּ וָכַעַס 
זָז  אֵינוֹ  לְפָנָיו,  וּמַמְרִים  מַכְעִיסִין  אֲפִלּוּ  עִמּוֹ.  אֱלֹהָיו  ה' 
מוֹ: "רֵעֶה  ה וְרֵעוּת, כְּ מִתּוֹכָן: וּתְרוּעַת מֶלֶךְ בּוֹ. לְשׁוֹן חִבָּ
ם  רְגֵּ תִּ וְכֵן  לְמֵרֵעֵהוּ"45.  נָהּ  תְּ "וַיִּ וִד.  דָּ אוֹהֵב   — דָוִד"44 
מוֹצִיאָם  22 אֵל  ינֵיהוֹן":  בֵּ הוֹן  מַלְכְּ כִינַת  "וּשְׁ אֻנְקְלוֹס: 

לֹא  צְרַיִם",  מִמִּ יָצָא  עַם  ה  "הִנֵּ  : אָמַרְתָּ ה  אַתָּ צְרָיִם.  מִמִּ
תוֹעֲפֹת רְאֵם לוֹ.  א הָאֱלֹהִים הוֹצִיאָם: כְּ יָצָא מֵעַצְמוֹ, אֶלָּ
לְשׁוֹן  תּוֹעָפוֹת"46 —  "וְכֶסֶף  וְכֵן:  לּוֹ.  שֶׁ וְגֹבַהּ  רוּם  תֹקֶף  כְּ
יְעוֹפֵף"47,  "וְעוֹף  לְשׁוֹן  הוּא  שֶׁ אֲנִי,  וְאוֹמֵר  ה.  הֵמָּ מָעוֹז 
רוּם וָגֹבַהּ, וְתֹקֶף רַב הוּא זֶה, וְ"תוֹעֲפֹת רְאֵם"  הַמְעוֹפֵף בְּ
קֶף רְאֵמִים.  בָר אַחֵר: "תּוֹעֲפֹת רְאֵם", תֹּ בַהּ. דָּ — עֲפִיפַת גֹּ
י  יַעֲקֹב. כִּ י לֹא נַחַשׁ בְּ דִים: 23 כִּ ֵ וְאָמְרוּ רַבּוֹתֵינו48ּ: אֵלּוּ הַשּׁ
עֵת  ים וְקוֹסְמִים: כָּ הֶם מְנַחֲשִׁ אֵין בָּ רְאוּיִים הֵם לִבְרָכָה, שֶׁ
הַזֹּאת,  עֵת  כָּ עֵת  לִהְיוֹת  עָתִיד  עוֹד  וְגוֹ'.  לְיַעֲקֹב  יֵאָמֵר 
בִין לְפָנָיו וְלוֹמְדִים  הֵן יוֹשְׁ תָן לְעֵין כֹּל, שֶׁ לֶה חִבָּ גָּ ר תִּ אֲשֶׁ
אֲלוּ  רֵת, וְהֵם יִשְׁ ָ לְאֲכֵי הַשּׁ תָן לִפְנִים מִמַּ יו וּמְחִצָּ תּוֹרָה מִפִּ
רֹאוֹת  עֵינֶיךָ  "וְהָיוּ  אֱמַר:  נֶּ שֶׁ וְזֶהוּ  אֵל",  עַל  פָּ "מַה  לָהֶם: 
לְשׁוֹן  אֵינוֹ  לְיַעֲקֹב",  "יֵאָמֵר  אַחֵר:  בָר  דָּ מוֹרֶיךָ"49.  אֶת 
א לְשׁוֹן הֹוֶה — אֵינָן צְרִיכִים לִמְנַחֵשׁ וְקוֹסֵם,  עָתִיד, אֶלָּ
עַל  רָאֵל מַה פָּ רִיךְ לְהֵאָמֵר לְיַעֲקֹב וּלְיִשְׂ צָּ י בְכָל עֵת שֶׁ כִּ
ים  מְנַחֲשִׁ אֵינָן  רוֹם,  מָּ בַּ זֵרוֹתָיו  גְּ וּמַה  רוּךְ הוּא  בָּ דוֹשׁ  הַקָּ
הִיא  מַה  נְבִיאֵיהֶם  י  פִּ עַל  לָהֶם  נֶאֱמָר  א  אֶלָּ וְקוֹסְמִים, 
ידִים לָהֶם. וְאֻנְקְלוֹס  ים מַגִּ קוֹם, אוֹ אוּרִים וְתֻמִּ זֵרַת הַמָּ גְּ

ן:  ם כֵּ לֹא תִרְגֵּ

versity in Israel; God, their God, is with them: “Ja-
cob” refers to the Jew as he is involved in the mun-
dane reality of the workweek, while “Israel” refers 
to the Jew in his transcendent state on the Sabbath. 
When we attempt to pray during the week, we must 
strive to overcome the many confusing and distract-
ing thoughts that intrude from our involvement in 
worldly affairs. We are only able to succeed in this 

struggle because “God, their God is with them.” On 
Shabbat, however, we do not have to expend any 
effort to rise above the distractions of the mundane 
world;56 all we need to do is cultivate sensitivity to 
the special illumination of our soul that is revealed 
on Shabbat. This is the meaning of the phrase “God, 
their God is with them” that applies to Shabbat.57

38. תהלים עד, יח.  39. תהלים י, ג.  40. סְגוֹל.  41. צֵירֵי.  42. תהלים ז, טו.  43. תהלים י, יד.  44. שמואל ־ב טו, לז.  45. שופטים טו, ו.  46. איוב כב, כה.  
47. בראשית א, כ.  48. גיטין סח, ב.  49. ישעיה ל, כ.  
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52. See Likutei Sichot, vol. 33, p. 150.  53. Above, 22:5.  54. Exodus 28:30. Likutei Sichot, vol. 18, pp. 262-267.  55. Hitva’aduyot 5743, 
vol. 4, p. 1777.  

 CHASIDIC INSIGHTS 
21 He does not look at evil in Jacob: The reason 
God does not look at the evil in Jacob is because 
He looks at the Jew as having already fulfilled his 
potential to reorient the animal concerns of his con-
sciousness (his animal “soul”) toward Divinity. He 
thus transforms the animal soul into a positive force 
in his Jewish life, harnessing its raw power to pur-
sue its interests in the service of his higher, Divine 
consciousness (his “Divine soul”). This is certainly 
not easy; what enables the Jew to effect this transfor-
mation is his Divine soul. Since God is omnipotent, 

the Jew, possessing a spark of Divine consciousness 
within him, possesses the power to overcome the 
down-sliding entropy of the animal soul.
This is the inner meaning of this verse:
He does not look at evil in Jacob: i.e., God sees that the 
Jew can conquer his animal soul, because—
God is with him, i.e., within him, referring to the Di-
vine soul, which enables the Jew to transform his 
animal soul.55

He does not look at evil in Jacob, and sees no per-

20 I have received an instruction to bless; He has blessed, and I cannot retract it, 
because
21 I have looked and not found any idolaters in them, Jacob’s descendants, and 
no dishonest workers in them, Israel’s descendants. This alone makes them wor-
thy of being blessed. Moreover, whenever they do transgress God’s will, He over-
looks it: He does not look at whatever evil there is in the actions of the people, 
Jacob’s descendants, and sees no perversity in the actions of the people, Israel’s 
descendants.52 God, their God, is with them even when they provoke Him, and 
even then they retain the King’s friendship.
22 They did not leave Egypt on their own, as you implied,53 but God brought them 
out of Egypt with the strength He possesses because of His loftiness, His ability 
to fly above worldly power, and His power over demons.
23 The Israelites are also worthy of blessing because there are no diviners in Jacob 
and no soothsayers in Israel. Now, this indicates that a soothsayer is a bad thing, 
but that is not why I, who am a soothsayer, cannot curse them; it is because they 
have their own merits that make them worthy of being blessed. God manifested 
His affection for them openly when He gave them the Torah and spoke to them 
personally. Just like He taught them His cherished Torah then, He will do so again 
in the messianic future, when He will seat them closer to Him than His ministering 
angels and teach them the innermost teachings of the Torah. It will then be said 
to Jacob and Israel by these angels, when they want to know what God has said, 
‘What has God wrought?’—for the Israelites will have more intimate access to 
God’s ways than they. Even now, God manifests His affection for the Israelites by 
letting them know directly whenever He is displeased with their conduct, so they 
can repent and avoid punishment. Thus, there is no need for diviners in Jacob 
and no need for soothsayers in Israel: whenever they need to know His will, it 
is communicated to Jacob and to Israel what decrees God has enacted by their 
prophets, or, if they are unworthy of a direct prophetic communication, via the 
urim and tumim.54
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 RASHI 

רֵי וּכְאַרְיָא  לֵיתָא שָׁ א כְּ 24 הָא עַמָּ
עַד  בְאַרְעֵהּ  רֵי  יִשְׁ לָא  ל  יִתְנַטָּ
עַמְמַיָּא  וְנִכְסֵי  קְטוֹל  יִקְטוֹל  דְּ
לְבִלְעָם  לָק  בָּ 25 וַאֲמַר  יֵירָת: 
רָכָא  בָּ אַף  תְלוּטִנּוּן  לָא  מֵלַט  אַף 
לְעָם  בִּ 26 וַאֲתֵיב  תְבָרֵכִנּוּן:  לָא 
ךְ  עִמָּ לִית  מַלֵּ הֲלָא  לְבָלָק  וַאֲמַר 
ד:  אֶעְבֵּ יָתֵהּ  יְיָ  ל  ימַלֵּ דִּ כֹּל  לְמֵימַר 
אִיתָא  לְבִלְעָם  לָק  בָּ 27 וַאֲמַר 
מָאִים  אָחֳרָן  לַאֲתַר  ךְ  רִנָּ אֶדְבְּ כְעַן 
לִי  וּתְלוּטֵהּ  יְיָ  קֳדָם  מִן  רַעֲוָא  יְהֵי 
לְעָם  בִּ יָת  לָק  בָּ 28 וּדְבַר  ן:  מָּ מִתַּ
י בֵית  כְיָא עַל אַפֵּ מִסְתַּ רֵישׁ רָמָתָא דְּ
נֵה  לְעָם לְבָלָק בְּ ימוֹן: 29 וַאֲמַר בִּ יְשִׁ
חִין וְאַתְקֵין לִי  בְעָא מַדְבְּ לִי הָכָא שַׁ
דִכְרִין:  בְעָא  וְשַׁ בְעָא תוֹרִין  שַׁ הָכָא 
לְעָם  מָא דִי אֲמַר בִּ לָק כְּ 30 וַעֲבַד בָּ
חָא:  מַדְבְּ ל  כָּ עַל  וּדְכַר  תּוֹר  ק  וְאַסֵּ
קֳדָם  ין  תַקִּ אֲרֵי  בִלְעָם  24:1 וַחֲזָא 
הֲלַךְ  וְלָא  רָאֵל  יִשְׂ יָת  לְבָרָכָא  יְיָ 
יָּא  מוּת נְחָשַׁ זְמַן אֱלָהֵין לְקַדָּ זְמַן בִּ כִּ
רָאֵל  יִשְׂ דַעֲבָדוּ  עֶגְלָא  לָקֳבֵל  י  וִּ וְשַׁ
לְעָם  בִּ 2 וּזְקַף  אַפּוֹהִי:  רָא  מַדְבְּ בְּ
רָן  שָׁ רָאֵל  יִשְׂ יָת  וַחֲזָא  עֵינוֹהִי  יָת 
רַת עֲלוֹהִי רוּחַ נְבוּאָה  בְטוֹהִי וּשְׁ לְשִׁ

מִן קֳדָם יְיָ: 

עַד־ יִשְׁכַּב֙  לֹ֤א  יִתְנַשָּׂ֑א  י  אֲרִ֖ וְכַֽ יָק֔וּם  יא  כְּלָבִ֣ 24 הֶן־עָם֙ 

אֶל־ בָּלָק֙  אמֶר  25 וַיֹּ֤ ה:  יִשְׁתֶּֽ ים  וְדַם־חֲלָלִ֖ רֶף  טֶ֔ אכַל  יֹ֣
26 וַיַּעַ֣ן  נּוּ:  רֲכֶֽ תְבָֽ ךְ לֹ֥א  תִקֳּבֶ֑נּוּ גַּם־בָּרֵ֖ ב לֹ֣א  ם גַּם־קֹ֖ בִּלְעָ֔
ל  כֹּ֛ ר  לֵאמֹ֔ יךָ֙  אֵלֶ֨ דִּבַּ֤רְתִּי  הֲלֹ֗א  אֶל־בָּלָ֑ק  אמֶר  וַיֹּ֖ ם  בִּלְעָ֔

ה: עֱשֶֽׂ אֲשֶׁר־יְדַבֵּ֥ר יְהָֹו֖ה אֹת֥וֹ אֶֽ
ם לְכָה־ אמֶר בָּלָק֙ אֶל־בִּלְעָ֔ שישי )שביעי במחוברין( 27 וַיֹּ֤

ים  אֱלֹהִ֔ הָֽ בְּעֵינֵי֣  יִישַׁר֙  אוּלַ֤י  אַחֵ֑ר  אֶל־מָק֖וֹם  חֲךָ֔  אֶקָּ֣ נָּא֙ 
אשׁ הַפְּע֔וֹר  ק אֶת־בִּלְעָ֑ם רֹ֣ ח בָּלָ֖ ם: 28 וַיִּקַּ֥ י מִשָּֽׁ לִ֖ תוֹ  וְקַבֹּ֥
ק בְּנֵה־ אמֶר בִּלְעָם֙ אֶל־בָּלָ֔ ן: 29 וַיֹּ֤ ף עַל־פְּנֵי֥ הַיְשִׁימֹֽ הַנִּשְׁקָ֖

ים וְשִׁבְעָ֥ה  ה שִׁבְעָ֥ה פָרִ֖ ת וְהָכֵ֥ן לִי֙ בָּזֶ֔ י בָזֶה֖ שִׁבְעָ֣ה מִזְבְּחֹ֑ לִ֥
יִל  וָאַ֖ פָּ֥ר  וַיַּעַ֛ל  בִּלְעָ֑ם  ר  אָמַ֣ ר  אֲשֶׁ֖ כַּֽ ק  בָּלָ֔ 30 וַיַּעַ֣שׂ  ם:  אֵילִֽ
ךְ אֶת־ י ט֞וֹב בְּעֵינֵי֤ יְהָֹוה֙ לְבָרֵ֣ ם כִּ֣ ֣֧רְא בִּלְעָ֗ חַ: 24:1 וַיַּ בַּמִּזְבֵּֽ
וַיָּשֶׁ֥ת  ים  נְחָשִׁ֑ לִקְרַ֣את  עַם  עַם־בְּפַ֖ כְּפַֽ וְלֹֽא־הָלַ֥ךְ  ל  יִשְׂרָאֵ֔
אֶת־ וַיַּרְא֙  יו  אֶת־עֵינָ֗ ם  בִלְעָ֜ א  2 וַיִּשָּׂ֨ פָּנָֽיו:  ר  אֶל־הַמִּדְבָּ֖

ים:  יו ר֥וּחַ אֱלֹהִֽ י עָלָ֖ יו וַתְּהִ֥ ן לִשְׁבָטָ֑ ל שֹׁכֵ֖ יִשְׂרָאֵ֔



נָתָם  ְ מִשּׁ עוֹמְדִין  הֵן  שֶׁ כְּ וְגוֹ'.  יָקוּם  לָבִיא  כְּ עָם  24 הֶן 
צְוֹת:  לָבִיא וְכַאֲרִי, לַחֲטֹף אֶת הַמִּ רִים כְּ בְּ חֲרִית, הֵן מִתְגַּ שַׁ
ב.  כַּ ין: לֹא יִשְׁ פִלִּ יחַ תְּ מַע וּלְהַנִּ ית, לִקְרֹא אֶת שְׁ לִלְבֹּשׁ טַלִּ
א  יק הַבָּ ל מַזִּ ל כָּ הוּא אוֹכֵל וּמְחַבֵּ תוֹ, עַד שֶׁ יְלָה עַל מִטָּ לַּ בַּ
תוֹ, וּמַפְקִיד רוּחוֹ  מַע עַל מִטָּ יצַד? קוֹרֵא אֶת שְׁ לְטָרְפוֹ. כֵּ
רוּךְ  בָּ דוֹשׁ  הַקָּ יקָם —  לְהַזִּ וְגַיִס  מַחֲנֶה  א  בָּ קוֹם.  הַמָּ יַד  בְּ
בָר  ילֵם חֲלָלִים. דָּ הוּא שׁוֹמְרָם, וְנִלְחָם מִלְחֲמוֹתֵיהֶם וּמַפִּ
תַרְגּוּמוֹ: וְדַם חֲלָלִים  לָבִיא יָקוּם וְגוֹ'", כְּ אַחֵר: "הֶן עָם כְּ
מִדְיָן  מַלְכֵי  יל  פִּ יַּ שֶׁ עַד  מֵת  ה  מֹשֶׁ אֵין  שֶׁ א  נִתְנַבֵּ ה.  תֶּ יִשְׁ
ן  בֶּ לְעָם  בִּ "וְאֶת  אֱמַר:  נֶּ שֶׁ הֶם,  עִמָּ הוּא  וְיֵהָרֵג  חֲלָלִים, 
חַלְלֵיהֶם"50:  אֶל  חֶרֶב  בַּ רָאֵל  יִשְׂ בְנֵי  הָרְגוּ  הַקּוֹסֵם  עוֹר  בְּ
ם"  "גַּ עַל  מוֹסִיף  רִאשׁוֹן  ם"  "גַּ בֶנּוּ.  תִקֳּ לֹא  קֹב  ם  25 גַּ
ם לִי גַם לָךְ  ם" רִאשׁוֹן. וְכֵן: "גַּ נִי עַל "גַּ ֵ נִי וְ"גַם" הַשּׁ ֵ הַשּׁ
תוּלָה"52: 27 וְקַבֹּתוֹ לִי.  ם בְּ חוּר גַּ ם בָּ לֹא יִהְיֶה"51, וְכֵן: "גַּ
א לְשׁוֹן עָתִיד: אוּלַי  מוֹ "וְקָבְנוֹ", אֶלָּ אֵין זֶה לְשׁוֹן צִוּוּי כְּ
לַעַז53:  בְּ לו"י  מלדיר"ש  ם,  ָ מִשּׁ לִי  בֶנּוּ  וְתִקֳּ עֵינָיו  בְּ ר  יִישַׁ

עֲתִידִין  הֵן  שֶׁ וְרָאָה  לָק,  בָּ הָיָה  קוֹסֵם  עוֹר.  הַפְּ 28 רֹאשׁ 
א  מָּ מָה. אָמַר: "שֶׁ עוֹר, וְלֹא הָיָה יוֹדֵעַ בְּ לִלְקוֹת עַל יְדֵי פְּ
כּוֹכָבִים  ל הַחוֹזִים בַּ ם". וְכֵן כָּ ָ חוּל עֲלֵיהֶם מִשּׁ לָלָה תָּ הַקְּ
י  כִּ לְעָם  בִּ רְא  1 וַיַּ רוֹאִים:  מָה  יוֹדְעִים  וְאֵינָם  רוֹאִים   —
רוּךְ הוּא,  דוֹשׁ בָּ הַקָּ בְּ טוֹב וְגוֹ'. אָמַר: "אֵינִי צָרִיךְ לִבְדֹּק 
ר  אֲשֶׁ כַּ פַעַם.  בְּ פַעַם  כְּ הָלַךְ  וְלֹא  לָם":  לְקַלְּ יַחְפֹּץ  לֹא  י  כִּ
רֶה  יִקָּ ים. לְנַחֵשׁ, אוּלַי  י פְעָמִים: לִקְרַאת נְחָשִׁ תֵּ ה שְׁ עָשָׂ
לָם,  לְקַלְּ וְאֵינוֹ רוֹצֶה  רְצוֹנוֹ, אָמַר: "רוֹצֶה  כִּ ה' לִקְרָאתוֹ 
רַת הָעֲבֵירָה":  חוּל עַל הַזְכָּ לָלָה תָּ יר עֲווֹנוֹתֵיהֶם וְהַקְּ אַזְכִּ
אֶת  בִלְעָם  א  שָּׂ 2 וַיִּ תַרְגּוּמוֹ:  כְּ נָיו.  פָּ ר  דְבָּ הַמִּ אֶל  ת  שֶׁ וַיָּ
לֹשׁ  יֵשׁ לְךָ שָׁ וַהֲרֵי  הֶם עַיִן רָעָה,  בָּ שׁ לְהַכְנִיס  קֵּ בִּ עֵינָיו. 
הָאֲמוּרִים  רְחָבָה  וְנֶפֶשׁ  בוֹהָה  גְּ וְרוּחַ  רָעָה,  עַיִן  מִדּוֹתָיו: 
שׁוֹכֵן  בֶט  וָשֵׁ בֶט  שֵׁ ל  כָּ רָאָה  בָטָיו.  לִשְׁ שֹׁכֵן  לְמַעְלָה: 
זֶה  נִין  מְכֻוָּ תְחֵיהֶם  פִּ אֵין  שֶׁ רָאָה  מְעֹרָבִין,  וְאֵינָן  לְעַצְמוֹ 
הִי עָלָיו רוּחַ  לֹּא יָצִיץ לְתוֹךְ אֹהֶל חֲבֵרוֹ: וַתְּ נֶגֶד זֶה, שֶׁ כְּ

לֵם:  לֹּא יְקַלְּ אֱלֹהִים. עָלָה בְלִבּוֹ שֶׁ

50. יהושע יג, כב.  51. מלכים ־א ג, כו.  52. דברים לב, כה.  53. תְּקַלֵּל אוֹתוֹ.  
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58. Above, 15:37-41.  59. See Deuteronomy 6:4 ff.  60. Exodus 13:16; Deuteronomy 6:8.  61. Below, 31:8; Joshua 13:22.  62. Below, 
25:1 ff.  

24 Behold, the Israelites deserve to be blessed because they are a people that rises 
in the morning like a lion, and raises itself like a lion to do God’s will fearlessly. 
Their first acts in the morning all express their complete devotion to His will. They 
dress themselves in their ritually-tasseled garments,58 which remind them to ob-
serve all of God’s commandments. They then recite the Shema,59 which contains 
the fundamental concepts of the Jew’s relationship to God. They put on tefilin,60 
which reminds them of the Exodus from Egypt, the source of their spiritual free-
dom. Also, they do not lie down to sleep at night until they recite the Shema, and 
in return for dedicating themselves to God in this way, God fights their enemies, 
consumes those who seek to prey upon them, and drinks the blood of their slain 
enemies. Furthermore, they will not settle in their land until they consume the 
nations they will dispossess and inherit the spoil of the slain. And finally, Moses 
will not die until he kills me—who is trying to prey upon him—when he kills the 
princes of Midian whom he will also slay.”61

25 Balak said to Balaam, “You shall neither curse them nor bless them! If you 
cannot curse them, don’t say anything!”
26 Balaam answered and said to Balak, “Have I not spoken to you, saying, ‘Ev-
erything God speaks to me about is what I must do’ ”?

Balaam’s Third Oracle
Sixth Reading (Seventh when combined) 27 But then Balak had another idea. Balak 
said to Balaam, “Come now, I will take you to a different place. Perhaps God 
will assent that you curse them for me from there.”
28 So Balak took Balaam to the peak of Peor, overlooking the wastelands, where 
they would succumb to idolatry and be punished for doing so.62 Here, too, he fore-
saw that misfortune would befall the Jewish people at this location, and thought 
that it would result from Balaam’s curse.
29 Once again, Balaam said to Balak, “Build me seven altars here and prepare for 
me seven bulls and seven rams.”
30 Balak did as Balaam told him, and offered a bull and a ram on each altar.
24:1 By this time Balaam saw that it only pleased God to bless Israel and that he 
would not be able to catch God off guard and convince Him to curse them, so he 
did not go off to practice meditative divinations in order to influence God to com-
municate with him as he had done once and again. Instead, he decided to mention 
the Israelite’s past sins explicitly, and thus his curse would befall them whether or 
not God wanted. He turned his face to gaze first toward the Sinai desert, where 
they had committed the sin of the Golden Calf.
2 Balaam raised his eyes in order to look at the entire Israelite camp in order to be 
jealous of their prosperity. He assumed that his jealousy would make God recon-
sider whether or not the Israelites deserved this prosperity. Deliberately feeling 
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71. Likutei Sichot, vol. 13, p. 84.  72. Isaiah 44:2, et al.  73. Exodus 4:22.  

לְעָם  בִּ אֵמַר  וַאֲמָר  מַתְלֵהּ  3 וּנְטַל 
יר חָזֵי:  פִּ שַׁ בְרָא דְּ עוֹר וְאֵמַר גַּ רֵהּ בְּ בְּ
אֵל  קֳדָם  מִן  מֵימַר  מַע  שָׁ דְּ 4 אֵמַר 
לֵי  כִיב וּמִתְגְּ י חָזֵי שָׁ דַּ וְחֵזוּ מִן קֳדָם שַׁ
יַעֲקֹב  נָיךְ  כְּ מַשְׁ טָבָא  5 מָא  לֵהּ: 
נַחֲלִין  6 כְּ רָאֵל:  יִשְׂ רָיךְ  מֵישְׁ ית  בֵּ
רָת  פְּ עַל  דְּ קְיָא  שַׁ ת  גִנַּ כְּ רִין  בְּ מִדַּ דְּ
נְצִיבִין  דִּ אַרְזִין  כְּ יְיָ  נְצַב  דִּ בוּסְמַיָּא  כְּ

עַל מַיָּא: 

הַגֶּ֖בֶר  וּנְאֻ֥ם  ר  בְעֹ֔ בְּנ֣וֹ  בִּלְעָם֙  נְאֻ֤ם  ר  וַיֹּאמַ֑ מְשָׁל֖וֹ  3 וַיִּשָּׂ֥א 
שַׁדַּי֙  חֲזֵה֤  מַֽ ר  אֲשֶׁ֨ ל  אִמְרֵי־אֵ֑ עַ  שֹׁמֵ֖ ם  4 נְאֻ֕ יִן:  הָעָֽ שְׁתֻ֥ם 
מִשְׁכְּ־ ב  יַעֲֽקֹ֑ יךָ  הָלֶ֖ אֹֽ בוּ  5 מַה־טֹּ֥ עֵינָֽיִם: וּגְל֥וּי  ל  נֹפֵ֖ ה   יֶחֱֽזֶ֔
אֲהָלִים֙  כַּֽ נָהָ֑ר  עֲלֵי֣  ת  כְּגַנֹּ֖ יוּ  נִטָּ֔ ים  6 כִּנְחָלִ֣ ל:  יִשְׂרָאֵֽ יךָ  נֹתֶ֖

יִם:  אֲרָזִ֖ים עֲלֵי־מָֽ ע יְהָֹוה֔ כַּֽ נָטַ֣

דָה55:  אַגָּ וּמִדְרַשׁ  מָיִם"54.  "לְמַעְיְנוֹ  מוֹ:  כְּ בְעֹר.  נוֹ  3 בְּ
נוֹ צִפּוֹר — אָבִיו  לָק בְּ נֵיהֶם הָיוּ גְדוֹלִים מֵאֲבוֹתֵיהֶם: בָּ שְׁ
ן  נְבִיאוּת, מָנֶה בֶּ דוֹל מֵאָבִיו בִּ מַלְכוּת, וּבִלְעָם גָּ נוֹ הוּא בְּ בְּ
תֻם הָעָיִן. עֵינוֹ נְקוּרָה וּמוּצֵאת לַחוּץ וְחוֹר  רָס הָיָה: שְׁ פְּ
תֹּם  שְׁ יִּ שֶׁ דֵי  "כְּ הוּא:  נָה  מִשְׁ וּלְשׁוֹן  פָתוּחַ.  נִרְאֶה  הּ  לָּ שֶׁ
ר  "וּמִסְפָּ אָמַר:  שֶׁ לְפִי  אָמְרו57ּ:  וְרַבּוֹתֵינוּ  וְיִגֹּב"56.  וְיִסְתֹּם 
ב וּמוֹנֶה  יוֹשֵׁ רוּךְ הוּא  בָּ דוֹשׁ  הַקָּ שֶׁ רָאֵל" —  יִשְׂ אֶת רֹבַע 
יק  דִּ נּוֹלָד הַצַּ ה שֶׁ בוֹא טִפָּ רָאֵל, מָתַי תָּ ל יִשְׂ רְבִיעוֹתֵיהֶן שֶׁ
ים,  רְתָיו קְדוֹשִׁ הוּא קָדוֹשׁ וּמְשָׁ לִבּוֹ: "מִי שֶׁ ה, אָמַר בְּ נָּ מִמֶּ
ל  שֶׁ עֵינוֹ  נִסְמֵית  זֶה  בָר  דָּ וְעַל  לוּ"?  הַלָּ בָרִים  דְּ בַּ ל  כֵּ יִסְתַּ
מוֹ  כְּ הָעַיִן,  תוּחַ  פְּ הָעָיִן",  תֻם  "שְׁ ים:  מְפָרְשִׁ וְיֵשׁ  לְעָם.  בִּ
אָמַר  וְלֹא  הָעָיִן",  תֻם  "שְׁ אָמַר  שֶׁ וְעַל  אֻנְקְלוֹס.  ם  רְגֵּ תִּ שֶׁ
הָיָה:  מֵעֵינָיו  אַחַת  בְּ סּוּמָא  שֶׁ לָמַדְנוּ  הָעֵינַיִם",  תֻם  "שְׁ
אֵין נִרְאָה עָלָיו  תַרְגּוּמוֹ, שֶׁ שׁוּטוֹ כְּ 4 נֹפֵל וּגְלוּי עֵינַיִם. פְּ
נִגְלֶה  הָיָה  שֶׁ כְּ וּמִדְרָשׁו58ֹ:  שׁוֹכֵב.  הוּא  שֶׁ כְּ יְלָה,  בַלַּ א  אֶלָּ
נָיו,  פָּ וְנוֹפֵל עַל  רַגְלָיו,  לַעֲמֹד עַל  חַ  כֹּ הָיָה בוֹ  עָלָיו לֹא 
קוֹמָה זְקוּפָה  הָיָה עָרֵל וּמָאוּס לִהְיוֹת נִגְלֶה עָלָיו בְּ לְפִי שֶׁ

אֵינָן  שֶׁ תְחֵיהֶם  פִּ רָאָה  שֶׁ עַל  אֹהָלֶיךָ.  טֹּבוּ  5 מַה  לְפָנָיו: 
תַרְגּוּמוֹ.  כְּ חֲנָיוֹתֶיךָ,  נֹתֶיךָ.  כְּ מִשְׁ זֶה:  מוּל  זֶה  נִין  מְכֻוָּ
ילֹה  שִׁ אֹהֶל  טֹּבוּ  מַה  אֹהָלֶיךָ",  טֹּבוּ  "מַה  אַחֵר:  בָר  דָּ
ר  לְכַפֵּ נוֹת  קָרְבָּ הֶן  בָּ קְרִיבִין  מַּ שֶׁ וּבָן,  יִשּׁ בְּ עוֹלָמִים  וּבֵית 
כּוֹן  מַשְׁ הֵן  שֶׁ לְפִי  חֲרֵבִין,  הֵן  שֶׁ כְּ אַף  נֹתֶיךָ.  כְּ מִשְׁ עֲלֵיהֶם: 
ה ה'  לָּ "כִּ אֱמַר:  נֶּ שֶׁ פָשׁוֹת,  הַנְּ רָה עַל  פָּ כַּ נָן  וְחֻרְבָּ עֲלֵיהֶם, 
נְחָלִים  צִיּוֹן": 6 כִּ ת אֵשׁ בְּ צֶּ ה? "וַיַּ ה כִלָּ אֶת חֲמָתוֹ"59, וּבַמֶּ
כוּ לִנְטוֹת לְמֵרָחוֹק. אָמְרוּ רַבּוֹתֵינוּ:  אֶרְכוּ וְנִמְשְׁ נֶּ יוּ. שֶׁ נִטָּ
לִבּוֹ  בְּ הָיָה  מֶה  לְמֵדִים  אָנוּ  ע  רָשָׁ אוֹתוֹ  ל  שֶׁ רְכוֹתָיו  מִבִּ
הָפַךְ  וּכְשֶׁ נָיו,  פָּ ר  דְבָּ הַמִּ אֶל  ית  לְהָשִׁ אָמַר  שֶׁ כְּ לָם  לְקַלְּ
שׁ לוֹמַר  קֵּ בִּ רְכָם מֵעֵין אוֹתָם קְלָלוֹת שֶׁ יו, בֵּ קוֹם אֶת פִּ הַמָּ
תַרְגּוּמוֹ, לְשׁוֹן "מֹר  אֲהָלִים. כְּ "חֵלֶק"60: כַּ דְאִיתָא בְּ כוּ', כִּ
אֲהָלִים  "כַּ אַחֵר:  לָשׁוֹן  עֵדֶן.  גַן  בְּ ה'.  נָטַע  וַאֲהָלוֹת"61: 
חֵם  מְתָּ "וַיִּ אֱמַר:  נֶּ שֶׁ אֹהֶל,  כְּ תוּחִין  הַמְּ מַיִם  ָ שּׁ כַּ ה'",  נָטַע 
אֹהָלִים,  בֶת"62: נָטַע ה'. לְשׁוֹן "נְטִיעָה" מָצִינוּ בְּ אֹהֶל לָשָׁ כָּ

דְנוֹ"63:  ע אָהֳלֵי אַפַּ טַּ אֱמַר: "וַיִּ נֶּ שֶׁ

curse (or an accursed situation) into a blessing (or 
a blessed one).
And lest we think that this alertness to the details of 
modesty is only required in our day-to-day behav-
ior but not in temporary situations (such as when we 
are on vacation), we see here that the tremendous 
power of even the minor details of modest conduct 
was demonstrated when our forefathers lived in 
tents, their temporary homes in the desert.71

O Jacob…O Israel: Both names of the patriarch 
Jacob—Jacob and Israel—refer to the Jewish people 
as a nation. “Jacob” refers to them in their role as 
God’s servant (as in the verse, “fear not, My servant 
Jacob”72), while “Israel” refers to them in their role 
as God’s children (as in the verse, “Israel is My first-
born son”73). We all play both roles, sometimes one 

at a time, sometimes simultaneously while empha-
sizing one or the other.
The servant serves his master because he fears him, 
while the child we are speaking of here is devoted to 
his parents out of love for them. Thus, the relation-
ship between a servant and a master is superficial; 
the servant would rather not perform his service, 
but he does so because he has no choice. A child, in 
contrast, has internalized his parents’ values; they 
have successfully inculcated their child with an 
appreciation of what they are working for and the 
child therefore helps them willfully.
Thus, “tents” are mentioned in connection with Ja-
cob and “sanctuaries” with Israel. A tent is an ex-
ternal, protective covering, while a sanctuary is the 
actual home-structure that the tent protects. When 

54. תהלים קיד, כ.  55. תנחומא יג.  56. עבודה זרה סט, א.  57. נדה לא, א.  58. עיין ברייתא דרבי אליעזר פרק כט.  59. איכה ד, יא.  60. סנהדרין קה, ב.  
61. תהלים מה, ט.  62. דניאל יא, מה.  
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63. See Genesis 21:14.  64. Above, 22:13.  65. Above, 22:18.  66. Likutei Sichot, vol. 13, pp. 79-80.  67. Above, 23:10.  68. Above, 22:8 
and 23:3.  69. The ancient prophets typically disrobed when God addressed them (see 1 Samuel 19:22-23), for in receiving proph-
ecy they attained the spiritual level of Adam and Eve before the sin (Bati LeGani 5).  70. Likutei Sichot, vol. 13, pp. 78-83.  

5 How good are your tents: The fact that the Jews 
camped such that no one would accidentally look 
into another family’s tent would seem to be much 
less significant than the fact that they actually pre-
served the integrity of their family lineages by con-
fining their carnal activity within its prescribed lim-
its. Yet Balaam mentioned the seemingly incidental 
fact first, indicating that it was chiefly the people’s 

attention to detail in their modest conduct that im-
pressed him.
The lesson for us here is that we must never think 
that it is important to be strict only about the “larg-
er” issues of modesty and that we can be lax about 
the “smaller” details. Rather, we must recall that 
even the smaller details of modesty are important, 
and important enough to be able to transform a 

jealous in order to deprive others of what they possess is called “casting the evil 
eye” on them.63 Thus, Balaam showed himself to be maliciously jealous, conceited,64 
and greedy.65 But when he looked, he saw Israel dwelling orderly according to its 
tribes, and he realized that this was possible only because the people had been 
scrupulous about their marital fidelity. Moreover, in order to safeguard everyone’s 
privacy, they pitched their tents such that their openings did not face one another. 
When he saw how much they valued controlling and properly channeling their 
carnal drive, his attitude changed: his spirit aligned with the spirit of God and he 
decided to bless them of his own accord.66

3 He began to recite his parable and said, “This is the word of Balaam the son of 
Beor, the word of the man with only one open, seeing eye,67 but whose other eye 
sees prophetically.
4 The word of the one who hears God’s sayings, who sees the vision of the Al-
mighty. True, God reveals Himself to me only when I am lying down, both be-
cause He usually comes to me stealthily, when I am in bed at night,68 and because I 
am uncircumcised and it would disgust Him to appear to me when I am standing 
up.69 But I still see the vision He grants me clearly, as if with open eyes.
5 I wanted to mention the Israelites’ sins so my curse would befall them, but how 
can I? How good are your tents, O Jacob: their openings do not face one another, 
indicating how you value modesty and privacy! How good are your encamp-
ments, O Israel: you are organized into orderly divisions, indicating your carnal 
self-discipline and marital fidelity! This merit certainly outweighs any other sins 
you may be guilty of. And anyway, even if you do sin, how good are your Sanc-
tuaries, O Jacob! Your Tabernacle and your Temple atone for your sins: when 
they are standing, you can offer sacrifices to atone for some of them, and when 
they will be in ruins, they will serve as collateral for you, O Israel, and atone for 
all the rest!70

6 Therefore, I bless you: Your kingdoms will extend far into the future, like streams; 
your olive trees and vineyards will flourish like gardens by the river; your fame 
will spread like the fragrance of aloes that grow in the Garden of Eden, which 
God Himself planted, and extend like the tent of heaven, which God Himself 
pitched; you will have kings as upright as cedars growing by the water.



בלק

 ONKELOS 

sixth (seventh) reading

152

 RASHI 

 CHASIDIC INSIGHTS 

80. Likutei Levi Yitzchak, Igrot, p. 295.  

נוֹהִי  מִבְּ א  יִתְרַבָּ דְּ א  מַלְכָּ י  7 יִסְגֵּ
וְיִתְקוֹף  יאִין  סַגִּ עַמְמִין  בְּ לוֹט  וְיִשְׁ
מַלְכוּתֵהּ:  ל  וְתִתְנַטֵּ הּ  מַלְכֵּ מֵאֲגַג 
א  קְפָּ תָּ צְרַיִם  מִמִּ קִנּוּן  אַפֵּ דְּ 8 אֱלָהּ 
רָאֵל  יִשְׂ נֵי  בְּ יֵיכְלוּן  ילֵהּ  דִּ וְרוּמָא 
וּבְבִזַּת  סָנְאֵיהוֹן  עַמְמַיָּא  נִכְסֵי 
וְאַרְעָתְהוֹן  קוּן  נְּ יִתְפַּ מַלְכֵיהוֹן 
אַרְיָא  רֵי בִתְקוֹף כְּ יַחְסְנוּן: 9 יְנוּחַ יִשְׁ
הּ  תְזַעְזְעִנֵּ דִּ מַלְכוּ  וְלֵית  וּכְלֵיתָא 
יְהוֹן  וְלִיטָיךְ  רִיכִין  בְּ יְהוֹן  מְבָרְכָיךְ 
דְבָלָק  רֻגְזָא  10 וּתְקֵף  לִיטִין: 
וַאֲמַר  לִידוֹהִי  ין  קָפִנִּ וּשְׁ בִלְעָם  בְּ
קְרֵיתָךְ  סָנְאַי  לְמֵלַט  לְבִלְעָם  לָק  בָּ
לַת  נַן תְּ רָכָא מְבָרְכַת לְהוֹן דְּ וְהָא בָּ
לְאַתְרָךְ  לָךְ  זִיל  11 וּכְעַן  זִמְנִין: 
מְנָעָךְ  וְהָא  ךְ  רִנָּ אֲיַקְּ רָא  יַקָּ אֲמָרִית 
לְבָלָק  לְעָם  בִּ 12 וַאֲמַר  יְקָר:  מִן  יְיָ 
לַחְתָּ לְוָתִי  י שְׁ יךְ דִּ דָּ הֲלָא אַף לְאִזְגַּ
לִי  ן  יִתֶּ 13 אִם  לְמֵימָר:  לִית  מַלֵּ
סַף וּדְהַב לֵית לִי  לָק מְלֵי בֵיתֵהּ כְּ בָּ
דַייָ  זֵרַת מֵימְרָא  גְּ ר עַל  רְשׁוּ לְמֶעְבַּ
א מֵרְעוּתִי  תָּ א אוֹ בִשְׁ ד טַבְתָּ לְמֶעְבַּ

ל:  ל יְיָ יָתֵהּ אֲמַלֵּ ימַלֵּ דִּ

מַלְכּ֔וֹ  אֲגַג֙  מֵֽ ם  וְיָרֹ֤ ים  רַבִּ֑ יִם  בְּמַ֣ וְזַרְע֖וֹ  ו  לְיָ֔ מִדָּ֣ יִם֙  זַּל־מַ֨ 7 יִֽ
ם  רְאֵ֖ ת  כְּתֽוֹעֲפֹ֥ יִם  מִמִּצְרַ֔ מֽוֹצִיא֣וֹ  ל  8 אֵ֚ מַלְכֻתֽוֹ:  א  וְתִנַּשֵּׂ֖
ע  ץ: 9 כָּרַ֨ ם וְחִצָּ֥יו יִמְחָֽ תֵיהֶ֛ם יְגָרֵ֖ יו וְעַצְמֹֽ ל גּוֹיִם֣ צָרָ֗ ל֑וֹ יֹאכַ֞

וְאֹֽ בָר֔וּךְ  רֲכֶ֣יךָ  מְבָֽ נּוּ  יְקִימֶ֑ י  מִ֣ יא  וּכְלָבִ֖ י  אֲרִ֛ כַּֽ ־שָׁכַ֧ב 
אֶת־ ק  וַיִּסְפֹּ֖ ם  אֶל־בִּלְעָ֔ בָּלָק֙  ף  חַר־אַ֤ 10 וַיִּֽ אָרֽוּר:  יךָ  רֲרֶ֖

וְהִנֵּה֙  יךָ  קְרָאתִ֔ יְבַי֙  אֹֽ ב  לָקֹ֤ ם  אֶל־בִּלְעָ֗ ק  בָּלָ֜ אמֶר  וַיֹּ֨ יו  כַּפָּ֑
אֶל־ בְּרַח־לְךָ֣  ה  11 וְעַתָּ֖ ים:  פְּעָמִֽ שָׁל֥שׁ  זֶה֖  ךְ  בָרֵ֔ כְתָּ  בֵּרַ֣
עֲךָ֥ יְהָֹו֖ה מִכָּבֽוֹד:  רְתִּי֙ כַּבֵּ֣ד אֲכַבֶּדְךָ֔ וְהִנֵּה֛ מְנָֽ מְקוֹמֶ֑ךָ אָמַ֨
ם אֶל־בָּלָ֑ק הֲלֹ֗א גַּם֧ אֶל־מַלְאָכֶ֛יךָ אֲשֶׁר־ אמֶר בִּלְעָ֖ 12 וַיֹּ֥

מְלֹ֣א  ק  בָלָ֜ י  13 אִם־יִתֶּן־לִ֨ ר:  לֵאמֹֽ דִּבַּ֥רְתִּי  י  אֵלַ֖ שָׁלַ֥חְתָּ 
עֲשׂ֥וֹת  לַֽ יְהָֹוה֔  י  אֶת־פִּ֣ עֲבֹר֙  לַֽ ל  אוּכַ֗ לֹ֣א  וְזָהָב֒  כֶּ֣סֶף  בֵיתוֹ֘ 

ר: י אֲשֶׁר־יְדַבֵּ֥ר יְהָֹו֖ה אֹת֥וֹ אֲדַבֵּֽ ה מִלִּבִּ֑ טוֹבָ֛ה א֥וֹ רָעָ֖

מַיִם  בְּ וְזַרְעוֹ  תַרְגּוּמוֹ:  כְּ וּפֵרוּשׁוֹ  אֵרוֹתָיו.  מִבְּ לְיָו.  7 מִדָּ
נֵי  רוּעַ עַל פְּ רַע הַזָּ זֶּ ים. לְשׁוֹן הַצְלָחָה הוּא זֶה — זַרְעוֹ כַּ רַבִּ
הֶם יִכְבֹּשׁ אֶת  לָּ יִם: וְיָרֹם מֵאֲגַג מַלְכּוֹ. מֶלֶךְ רִאשׁוֹן שֶׁ הַמַּ
ל יַעֲקֹב יוֹתֵר וְיוֹתֵר,  א מַלְכֻתוֹ. שֶׁ שֵּׂ אֲגַג מֶלֶךְ עֲמָלֵק: וְתִנַּ
מִי  צְרַיִם.  מִמִּ 8 אֵל מוֹצִיאוֹ  לֹמֹה:  וּשְׁ וִד  דָּ אַחֲרָיו  בֹא  יָּ שֶׁ
תֹקֶף  צְרַיִם בְּ ה הַזֹּאת? אֵל הַמּוֹצִיאָם מִמִּ דֻלָּ גוֹרֵם לָהֶם הַגְּ
ל  הֵם צָרָיו: וְעַצְמֹתֵיהֶם. שֶׁ לּוֹ יֹאכַל אֶת הַגּוֹיִם שֶׁ וְרוּם שֶׁ
"לֹא  וְכֵן:  בִירָה,  שְׁ לְשׁוֹן  בּוֹ  תַר  פָּ מְנַחֵם  יְגָרֵם.  צָרִים: 
גָרֵמִי"65. וַאֲנִי אוֹמֵר  יהָ תְּ גָרְמוּ לַבֹּקֶר"64, וְכֵן: "וְאֶת חֲרָשֶׂ
בִיב וְהַמֹּחַ  יו מִסָּ נָּ שִׁ ר בְּ שָׂ גָרֵר הַבָּ מְּ לְשׁוֹן "עֶצֶם" הוּא, שֶׁ
יִמְחָץ.  יו  וְחִצָּ עַרְמִימוּתוֹ:  עַל  הָעֶצֶם  וּמַעֲמִיד  פְנִים,  בִּ שֶׁ

מוֹ:  כְּ הֶם,  לָּ שֶׁ ה  ל צָרִים — חֲלֻקָּ יו שֶׁ חִצָּ ם:  רְגֵּ תִּ אֻנְקְלוֹס 
ה וַחֲצָיָה.  ים"66 — "מָרֵי פַלְגּוּתָא", לְשׁוֹן חֲלֻקָּ עֲלֵי חִצִּ "בַּ
יֶּחֱצוּ  שֶׁ תוֹ"67 —  רַקָּ וְחָלְפָה  "וּמָחֲצָה  לְשׁוֹן  "יִמְחָץ",  וְכֵן 
ל  שֶׁ יו  חִצָּ שׁ —  מַמָּ ים  חִצִּ לְשׁוֹן  לִפְתֹּר  וְיֵשׁ  אַרְצָם.  אֶת 
ע  ל צָרִים, יִטְבֹּל וְיִצְטַבַּ דָמָם שֶׁ רוּךְ הוּא יִמְחַץ בְּ דוֹשׁ בָּ הַקָּ
שׁוֹן  דָם"68, וְאֵינוֹ זָז מִלְּ מְחַץ רַגְלְךָ בְּ מוֹ: "לְמַעַן תִּ דָמָם, כְּ בְּ
אִלּוּ מָחוּץ  דָם נִרְאָה כְּ בוּעַ בְּ הַצָּ י"69, שֶׁ מוֹ "מָחַצְתִּ ה, כְּ מַכָּ
אַרְצָם  בְּ בוּ  ְ יִתְיַשּׁ תַרְגּוּמוֹ:  כְּ אֲרִי.  כַּ כַב  שָׁ רַע  9 כָּ וְנָגוּעַ: 
ה זוֹ עַל זוֹ: 13 לַעֲבֹר אֶת  סְפֹּק. הִכָּ כֹחַ וּבִגְבוּרָה: 10 וַיִּ בְּ
רִאשׁוֹנָה,  אֱמַר בָּ נֶּ מוֹ שֶׁ אן לֹא נֶאֱמַר "אֱלֹהָי", כְּ י ה'. כָּ פִּ

רוּךְ הוּא וְנִטְרַד:  דוֹשׁ בָּ הַקָּ בְאַשׁ בְּ נִּ דַע שֶׁ יָּ לְפִי שֶׁ

because this word is related to the word for “roof” 
(gag), the part of the house that shields the people 
in it from the atmosphere above them. The nation of 
Amalek embodied the evil of haughtiness and ego-
centricity, rebelling against God above out of simple 

effrontery. In effect, they wished to ignore God and 
shield themselves from the bothersome presence 
of heaven in their lives. As such, the name for their 
kings was derived from the word for “roof.”80

לט.   לב,  68. דברים  כד.   סח,  67. תהלים  כו.   ה,  66. שופטים  כג.   מט,  65. בראשית  לד.   כג,  64. יחזקאל  ג.   ג,  63. צפניה 
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 CHASIDIC INSIGHTS 
we serve God as “Jacob,” as disciplined, faithful ser-
vants, even though at that moment our animal side 
is ascendant and we would rather be doing other 
things, we make “tents,” protective “force-fields” 
that shield the Divine life we have so far built for 
ourselves from the intrusion of evil, negative, or 
animalistic consciousness. When we serve God as 
“Israel,” as loving, devoted children, we make our 
lives into a “sanctuary” for God, enhancing our Di-
vine consciousness and identifying with God’s val-
ues and dreams for His world.77

How good are your tents, O Jacob, your dwelling 
places, O Israel: The names “Jacob” and “Israel” 
also refer to the ways different kinds of Jews ful-
fill the commandment to study the Torah. “Jacob” 

refers to those of us who are principally involved 
in worldly matters; for these people, learning is a 
part-time venture, just as a tent is a part-time struc-
ture. “Israel,” in contrast, refers to those of us for 
whom study is a full-time occupation, their full-
time dwelling place.
The Torah informs us here that both the “tents of Ja-
cob” and the “dwelling places of Israel” are “good” 
and beloved by God. But this is only true when our 
learning is imbued with selfless devotion.78

7 Your king shall be raised over Agag: All the 
kings of Amalek are called Agag, just as the kings of 
Egypt are called Pharaoh and the kings of Philistia 
are called Avimelech.79 The reason why the kings of 
Amalek are known by the generic name “Agag” is 

7 Water will flow from your wells, i.e., your king’s dynasty will continue uninter-
rupted. Your seed shall have abundant water, i.e., your kingdom will prosper 
materially and rule over others. Your first king, Saul, shall be bold enough to be 
raised over and conquer Agag, the king of the Amalekites.74 Your succeeding two 
kings, David and Solomon, will aggrandize your monarchy so much that your 
kingdom will be exalted and dreaded by the other nations.
8 God, who has given you this greatness, and who has brought you out of Egypt 
with the strength He possesses because of His loftiness,75 shall consume the na-
tions that are your adversaries, skin their bones, dye His arrows in their blood, 
and divide up their land.
9 You will rest and dwell in your land in strength like a lion, like a lion; who will 
dare rouse you? Those who bless you shall be blessed, and those who curse you 
shall be cursed.”
10 Balak became angry with Balaam, and he clapped his hands in frustration. 
Balak said to Balaam, “I called you to curse my enemies, but you have blessed 
them these three times.
11 Now, flee back to your place. I said I would honor you greatly, but God has 
prevented you from receiving any honor from me.”
12 Balaam said to Balak, “But I even told the messengers you sent to me in the 
very beginning,76

13 ‘If Balak gives me his house full of silver and gold, I cannot transgress 
the word of God to do either good or evil on my own; I can speak only what 
God speaks.’ ” But then, Balaam called God “my God,” whereas here he did 
not call Him “my God,” for he knew that by this time he had disgusted God and 
repelled Him.
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88. Genesis 36:1, and on 36:43. Cf. Genesis 15:19; Obadiah 1:18.  89. Isaiah 49:23.  90. Likutei Sichot, vol. 23, p. 171.  

י אִיתָא  14 וּכְעַן הָא אֲנָא אָזֵל לְעַמִּ
י לָךְ מָא  ד וַאֲחַוֵּ תַעְבֵּ ךְ מָא דְּ אֶמְלְכִנָּ
סוֹף  בְּ ךְ  לְעַמָּ הָדֵין  א  עַמָּ ד  דְיַעְבֵּ
יוֹמַיָּא: 15 וּנְטַל מַתְלֵהּ וַאֲמָר אֵמַר 
בְרָא  גַּ וְאֵמַר  עוֹר  בְּ רֵהּ  בְּ לְעָם  בִּ
מַע מֵימַר  שָׁ יר חָזֵי: 16 אֵמַר דְּ פִּ שַׁ דְּ
קֳדָם  מִן  ע  מַדַּ וְיָדַע  אֵל  קֳדָם  מִן 
כִיב  י חָזֵי שָׁ דַּ אָה חֵזוּ מִן קֳדָם שַׁ עִלָּ
כְעַן  וְלָא  17 חֲזִיתֵהּ  לֵהּ:  לֵי  וּמִתְגְּ
ד יְקוּם  סְכִיתֵהּ וְלָא אִיתוֹהִי קָרִיב כַּ
יחָא  מְשִׁ א  וְיִתְרַבָּ עֲקֹב  מִיַּ א  מַלְכָּ
מוֹאָב  רַבְרְבֵי  וְיִקְטוֹל  רָאֵל  שְׂ מִיִּ
18 וִיהֵי  א:  אֱנָשָׁ נֵי  בְּ כָל  בְּ לוֹט  וְיִשְׁ
עִיר  שֵׂ א  יְרֻתָּ וִיהֵי  א  יְרֻתָּ אֱדוֹם 
יַצְלַח  רָאֵל  וְיִשְׂ דְבָבוֹהִי  לְבַעֲלֵי 
בֵית יַעֲקֹב  נִכְסִין: 19 וְיֵחוֹת חַד מִדְּ בְּ

רְיַת עַמְמַיָּא:  יזֵב מִקִּ וְיוֹבֵיד מְשֵׁ

ה  ר יַעֲֽשֶׂ֜ י לְכָה֙ אִיעָ֣צְךָ֔ אֲשֶׁ֨ ךְ לְעַמִּ֑ ה הִנְנִי֥ הוֹלֵ֖ שביעי 14 וְעַתָּ֕

ר  ים: 15 וַיִּשָּׂ֥א מְשָׁל֖וֹ וַיֹּאמַ֑ ית הַיָּמִֽ חֲרִ֥ הָעָ֥ם הַזֶּה֛ לְעַמְּךָ֖ בְּאַֽ
ם  16 נְאֻ֗ יִן:  הָעָֽ שְׁתֻ֥ם  הַגֶּ֖בֶר  וּנְאֻ֥ם  ר  בְעֹ֔ בְּנ֣וֹ  בִּלְעָם֙  נְאֻ֤ם 
ל  נֹפֵ֖ ה  יֶחֱֽזֶ֔ שַׁדַּי֙  חֲזֵה֤  מַֽ עֶלְי֑וֹן  עַת  דַּ֣ עַ  וְיֹדֵ֖ ל  אִמְרֵי־אֵ֔ עַ֙  שֹׁמֵ֨
ךְ  נּוּ וְלֹ֣א קָר֑וֹב דָּרַ֨ ה אֲשׁוּרֶ֖ נּוּ֙ וְלֹ֣א עַתָּ֔ וּגְל֥וּי עֵינָֽיִם: 17 אֶרְאֶ֨
ב  מוֹאָ֔ י  אֲתֵ֣ פַּֽ וּמָחַץ֙  ל  מִיִּשְׂרָאֵ֔ בֶט֙  שֵׁ֨ ם  וְקָ֥ ב  יַּֽעֲקֹ֗ מִֽ ב  כּוֹכָ֜
יְרֵשָׁ֛ה  וְהָיָה֧  ה  יְרֵשָׁ֗ אֱד֜וֹם  ה  18 וְהָיָ֨ ת:  כָּל־בְּנֵי־שֵֽׁ ר  וְקַרְקַ֖
יד  אֱבִ֥ ב וְהֶֽ יַּֽעֲקֹ֑ יִל: 19 וְיֵרְ֖דְּ מִֽ שֶׂה חָֽ ל עֹ֥ יְבָ֑יו וְיִשְׂרָאֵ֖ יר אֹֽ שֵׂעִ֖

יר:  יד מֵעִֽ שָׂרִ֖



ק  לֵּ סְתַּ נִּ שֶׁ י,  עַמִּ אָר  שְׁ כִּ הֲרֵינִי  ה  מֵעַתָּ י.  לְעַמִּ 14 הוֹלֵךְ 
ךָ לַעֲשׂוֹת,  רוּךְ הוּא מֵעָלָיו: לְכָה אִיעָצְךָ. מַה לְּ דוֹשׁ בָּ הַקָּ
הוּא  ה  זִמָּ שׂוֹנֵא  אֵלּוּ  ל  שֶׁ אֱלֹהֵיהֶם  הָעֵצָה?  הִיא  וּמַה 
עֵצָה  יא  ִ הִשּׁ לְעָם  בִּ שֶׁ דַע  תֵּ "חֵלֶק"70.  בְּ דְאִיתָא  כִּ וְכוּ', 
לִבְנֵי  הָיוּ  ה  הֵנָּ "הֵן  נֶאֱמַר:  הֲרֵי  שֶׁ ה,  זִמָּ בְּ ילָם  לְהַכְשִׁ זוֹ 
ךָ.  לְעַמְּ ה  הַזֶּ ה הָעָם  יַעֲשֶׂ ר  לְעָם"71: אֲשֶׁ בִּ דְבַר  בִּ רָאֵל  יִשְׂ
ילָם, וְאֹמַר לְךָ מַה  מִקְרָא קָצֵר הוּא זֶה: "אִיעָצְךָ לְהַכְשִׁ
'וּמָחַץ  מִים:  הַיָּ אַחֲרִית  בְּ לְמוֹאָב  לְהָרַע  עֲתִידִין  הֵן  ֶ שּׁ
16 וְיֹדֵעַ  הָעִבְרִי:  קֹצֶר  מְפָרֵשׁ  רְגּוּם  הַתַּ אֲתֵי מוֹאָב'"72.  פַּ
הּ: 17 אֶרְאֶנּוּ. רוֹאֶה  כּוֹעֵס בָּ עָה שֶׁ ָ ן הַשּׁ עַת עֶלְיוֹן. לְכַוֵּ דַּ
א  אֶלָּ הִיא  ה  עַתָּ לֹא  אַךְ  תוֹ,  וּגְדֻלָּ יַעֲקֹב  ל  שֶׁ בְחוֹ  שִׁ אֲנִי 
לְשׁוֹן  כּוֹכָב.  רַךְ  דָּ תַרְגּוּמוֹ:  כְּ כּוֹכָב.  רַךְ  דָּ זְמָן:  לְאַחַר 

חֵץ. וּבְלַעַז דישטינ"ט,  הַכּוֹכָב עוֹבֵר כְּ תּוֹ"73, שֶׁ רַךְ קַשְׁ "דָּ
ל: וּמָחַץ  בֶט. מֶלֶךְ רוֹדֶה וּמוֹשֵׁ ל: וְקָם שֵׁ לוֹמַר, יָקוּם מַזָּ כְּ
ב אוֹתָם אַרְצָה,  כֵּ אֱמַר בּוֹ: "הַשְׁ נֶּ וִד, שֶׁ אֲתֵי מוֹאָב. זֶה דָּ פַּ
קוֹרֶה,  לְשׁוֹן  וְקַרְקַר.  וְגוֹ'"74:  לְהָמִית  חֲבָלִים  נֵי  שְׁ ד  וַיְמַדֵּ
רוּהָ  ם"76, "יִקְּ רְתֶּ בֶת בּוֹר נֻקַּ י"75, "וְאֶל מַקֶּ מוֹ: "אֲנִי קַרְתִּ כְּ
ל הָאֻמּוֹת,  ת. כָּ נֵי שֵׁ ל בְּ לַעַז78: כָּ עֹרְבֵי נַחַל"77. פוריי"ר בְּ
18 וְהָיָה  הָרִאשׁוֹן:  אָדָם  ל  שֶׁ נוֹ  בְּ ת  שֵׁ מִן  יָצְאוּ  ם  לָּ כֻּ שֶׁ
וְעוֹד  עֲקֹב.  מִיַּ 19 וְיֵרְדְּ  רָאֵל:  יִשְׂ לְאוֹיְבָיו  עִיר.  שֵׂ ה  יְרֵשָׁ
מֵעִיר  מֵעִיר.  רִיד  שָׂ וְהֶאֱבִיד  עֲקֹב:  מִיַּ אַחֵר  ל  מוֹשֵׁ יִהְיֶה 
יחַ אוֹמֵר  שִׁ ל אֱדוֹם וְהִיא רוֹמִי. וְעַל מֶלֶךְ הַמָּ הַחֲשׁוּבָה שֶׁ
רִיד  אֱמַר בּוֹ: "וְיֵרְדְּ מִיָּם עַד יָם"79, "וְלֹא יִהְיֶה שָׂ נֶּ ן, שֶׁ כֵּ

ו"80:  לְבֵית עֵשָׂ

69. סנהדרין קו, א.  70. במדבר לא, טז.  71. פסוק יז.  72. איכה ב, ד.  73. שמואל־ב ח, ב.  74. מלכים־ב יט, כד.  75. ישעיה נא, א.  76. משלי ל, יז.  77. לְנַקֵּב, 
לִקְדֹּחַ.  78. תהלים עב, ח.  79. עובדיה א, יח.  

 CHASIDIC INSIGHTS 
19 A ruler shall come out of Jacob and destroy the 
remnant of the city: One of the defining character-
istics of the messianic era is described by the proph-
et Isaiah: “Kings will tutor your children and their 
princesses will be your wet nurses.”89 The members 
of a royal family are normally the national figures 
who are the most steeped in the cultural values of 
their society—and who most proudly and loyally 
identify with it, as well. As such, it would seem that 
these would be the last people to whom we should 

entrust the care and education of our tiny, impres-
sionable children! But in the messianic era, the na-
tions of the world will be purified of their dross 
and, awakened to the value of the Jewish people, 
transformed from adversaries into supporters.
This emphasizes once more the connection between 
Balaam’s prophecies and the messianic era. Balaam 
himself symbolizes this transformation as his at-
tempted curses were transformed into great bless-
ings of praise.90

shall become the possession of Israel, his enemies. And Israel shall prosper.
19 This will happen when, besides King David, another ruler shall come out of 
Jacob—the Messiah. He shall destroy the remnant of Rome, the capital city of the 
Romans, who are descended from Esau/Edom.”88
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81. Sanhedrin 106a.  82. Exodus 9:20, 14:7. Likutei Sichot, vol. 18, pp. 357 ff.  83. Above 23:10, 24:3.  84. Above, 23:8.  85. Above, 24:4.  
86. 2 Samuel 8:2.  87. Genesis 5. Likutei Sichot, vol. 13, pp. 85-89.  

Balaam’s Prophecy
Seventh Reading 14 Balak was now finally convinced that Balaam could not help 
him overcome the Israelites. But, aware that only spiritual means could prevail 
over them, he still thought that someone with greater spiritual stature than Balaam 
could succeed. Balaam therefore continued, “And now that I have lost favor with 
God and will soon lose my prophetic gifts, I am going to my people and will be-
come an ordinary person, like them. I will use my talents to be a soothsayer, like 
my father.81 But in the meantime, come, and I will advise you how to conquer the 
Israelites. Forget about outweighing their spiritual merits. Even the most moral 
and praiseworthy of the Egyptians—the ones who took God seriously and thereby 
saved their animals from the plagues—could not overcome them, and drowned 
in the Sea of Reeds.82 Instead, I advise you to lure the Israelites into sin, so that 
God will have to punish them. Their God abhors carnal licentiousness, and they 
prize linen garments. So set up a market place, and include among the vendors 
old women selling linen garments at open stalls. The Jews will not be wary of talk-
ing to old women. Have the old women advise the Jews that the same garments 
are being sold at a discount in the tents. Have pretty, young women selling inside 
the tents. Once the Israelite men are inside the tents, have the young women offer 
them some wine, so that they lower their guard and succumb to their amorous 
overtures. The women will then be able to both seduce them and induce them to 
worship their idols, and God will punish them for both their immorality and their 
idolatry. As for you, I will now prophecy what this people will do to your people 
at the end of days, that is, in the distant future.”
15 He began to recite his parable and said, “This is the word of Balaam, son of 
Beor, the word of a man with only one open, seeing eye, but whose other eye sees 
prophetically.83

16 The word of the one who hears God’s sayings and knows when the mind of 
the Most High is angry84; who sees the vision of the Almighty, fallen yet with 
open eyes.85

17 I do indeed see the Israelites conquering Moab, but not now; I behold it, but 
not soon. Therefore, you need not feel threatened by them or that your attempt 
to protect yourself by hiring me was a total failure. They will only conquer you 
when an auspicious star of good fortune will shoot forth from God for Jacob; 
this will be when a king, who wields an authoritative staff, will arise from Is-
rael. This king, David, will strike and kill the princes of Moab,86 and also under-
mine the autonomy of all the descendants of Seth, that is, of all humanity, who 
are all descended from Adam’s son Seth (through Noah, Adam’s only surviving 
male descendant).”87

18 Having described how the Israelites will conquer Moab in the time of King Da-
vid, Balaam turned to focus on the future awaiting the Israelites’ other neighbors. 
“Edom shall be possessed by the Israelites; Mount Seir, the location of Edom, 
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96. Deuteronomy 7:1, etc.  97. Torah Or, p. 95.  98. Sha’arei Orah, Purim 97.  

וּנְטַל  עֲמַלְקָאָה  יָת  20 וַחֲזָא 
רָאֵל  מַתְלֵהּ וַאֲמָר רֵישׁ קְרָבַיָּא דְיִשְׂ
לְעָלְמָא  וְסוֹפֵהּ  עֲמַלְקָאָה  הֲוָה 
וּנְטַל  לְמָאָה  שַׁ יָת  21 וַחֲזָא  יֵיבָד: 
מוֹתְבָךְ  ית  בֵּ יף  קִּ תַּ וַאֲמָר  מַתְלֵהּ 
22 אֲרֵי  מְדוֹרָךְ:  יף  קִּ תַּ בִכְרַךְ  י  וִּ וְשַׁ
לְמָאָה עַד מָא  יצָאָה שַׁ אִם יְהֵי לְשֵׁ
מַתְלֵהּ  23 וּנְטַל  ךְ:  נָּ בִּ יִשְׁ אֲתוּרָאָה 
ד  יַעְבֵּ ד  כַּ יֵחוֹן  דְּ בַיָּא  לְחַיָּ וַי  וַאֲמָר 
ין: 24 וְסִיעָן יִצְטָרְחַן  אֱלָהָא יָת אִלֵּ
דוּן  עְבְּ וִישַׁ לְאַתּוּר  וִיעַנּוּן  מֵרוֹמָאֵי 
לְעָלְמָא  אִנּוּן  וְאַף  רָת  פְּ לְעֵבַר 
וְתָב  וַאֲזַל  לְעָם  בִּ 25 וְקָם  יֵיבְדוּן: 

לָק אֲזַל לְאָרְחֵהּ:  לְאַתְרֵהּ וְאַף בָּ

גּוֹיִם֙  ית  רֵאשִׁ֤ ר  וַיֹּאמַ֑ מְשָׁל֖וֹ  וַיִּשָּׂ֥א  ק  אֶת־עֲמָלֵ֔ 20 וַיַּרְא֙ 

וַיִּשָּׂ֥א  י  אֶת־הַקֵּינִ֔ 21 וַיַּרְא֙  ד:  אֹבֵֽ י  עֲדֵ֥ חֲרִית֖וֹ  וְאַֽ ק  עֲמָלֵ֔
י אִם־ לַע קִנֶּךָֽ: 22 כִּ֥ ים בַּסֶּ֖ ךָ וְשִׂ֥ ר אֵיתָן֙ מֽוֹשָׁבֶ֔ מְשָׁל֖וֹ וַיֹּאמַ֑
מְשָׁל֖וֹ  23 וַיִּשָּׂ֥א  ךָּ:  תִּשְׁבֶּֽ אַשּׁ֥וּר  ה  עַד־מָ֖ יִן  קָ֑ ר  עֵֽ לְבָ֣ הְיֶה֖  יִֽ
ים וְעִנּ֥וּ  ל: 24 וְצִים֙ מִיַּד֣ כִּתִּ֔ חְיֶה֖ מִשֻּׂמ֥וֹ אֵֽ י יִֽ ר א֕וֹי מִ֥ וַיֹּאמַ֑
ם וַיֵּלֶ֖ךְ  ֣֧קָם בִּלְעָ֔ ד: 25 וַיָּ י אֹבֵֽ אַשּׁ֖וּר וְעִנּוּ־עֵ֑בֶר וְגַם־ה֖וּא עֲדֵ֥

ק הָלַ֥ךְ לְדַרְכּֽוֹ: פ וַיָּשָׁ֣ב לִמְקֹמ֑וֹ וְגַם־בָּלָ֖

עֲמָלֵק:  ל  שֶׁ פֻרְעָנוּתוֹ  בְּ ל  כֵּ נִסְתַּ עֲמָלֵק.  אֶת  רְא  20 וַיַּ
חֵם  לְהִלָּ ם  לָּ כֻּ אֶת  ם  קִדֵּ הוּא  עֲמָלֵק.  גּוֹיִם  ית  רֵאשִׁ
יָדָם,  בְּ ם אֻנְקְלוֹס: וְאַחֲרִיתוֹ. לְהֵאָבֵד  רְגֵּ תִּ וְכֵן  רָאֵל,  יִשְׂ בְּ
ינִי.  רְא אֶת הַקֵּ מְחֶה אֶת זֵכֶר עֲמָלֵק"81: 21 וַיַּ אֱמַר: "תִּ נֶּ שֶׁ
אֱמַר:  נֶּ שֶׁ עִנְיָן  כָּ עֲמָלֵק,  אֵצֶל  קוּעַ  תָּ קֵינִי  הָיָה  שֶׁ לְפִי 
ירוֹ אַחַר עֲמָלֵק.  ינִי וְגוֹ'"82 — הִזְכִּ אוּל אֶל הַקֵּ "וַיֹּאמֶר שָׁ
רְעָתִים  הֶם: "תִּ אֱמַר בָּ נֶּ נֵי יִתְרוֹ, שֶׁ ל בְּ תָן שֶׁ גְדֻלָּ ל בִּ כֵּ נִסְתַּ
מֵהֵיכָן  אֲנִי,  מֵהּ  תָּ בֶךָ.  מוֹשָׁ אֵיתָן  שׂוּכָתִים"83:  מְעָתִים  שִׁ
מָה  עֲצַת "הָבָה נִתְחַכְּ י הָיִיתָ בַּ ה עִמִּ זָכִיתָ לְכָךְ, הֲלֹא אַתָּ
י  22 כִּ רָאֵל:  יִשְׂ ל  שֶׁ וּמָעוֹז  אֵיתָן  בְּ בְתָּ  ַ נִתְיַשּׁ ה  וְעַתָּ לוֹ"84, 
זֶה,  לְתֹקֶף  תְקַעְתָּ  נִּ שֶׁ רֶיךָ  אַשְׁ וְגוֹ'.  קָיִן  לְבָעֵר  יִהְיֶה  אִם 
עָתִיד  ה  אַתָּ אִם  אַף  י  כִּ הָעוֹלָם,  מִן  עוֹד  נִטְרָד  אֵינְךָ  שֶׁ
קוֹם  מִמָּ לְבָעֵר  וְתִהְיֶה  בָטִים  ְ הַשּׁ רֶת  עֲשֶׂ עִם  לִגְלוֹת 

. עַד הֵיכָן  ךָּ בֶּ שְׁ וּר תִּ כָךְ: עַד מָה אַשּׁ ם, מַה בְּ בְתָּ שָׁ ַ תְיַשּׁ נִּ שֶׁ
א לַחֲלַח וְחָבוֹר? אֵין זֶה טֵרוּד מִן  מֶּ ה אוֹתְךָ, שֶׁ הוּא מְגַלֶּ
אָר  קוֹם לְמָקוֹם, וְתָשׁוּב עִם שְׁ א טִלְטוּל מִמָּ הָעוֹלָם, אֶלָּ
בְיַת  שִׁ אֶת  יר  הִזְכִּ שֶׁ יוָן  כֵּ וְגוֹ'.  לוֹ  מְשָׁ א  שָּׂ 23 וַיִּ לֻיּוֹת:  הַגָּ
מוֹ אֵל. מִי יָכוֹל לְהַחֲיוֹת  וּר, אָמַר: אוֹי מִי יִחְיֶה מִשֻּׂ אַשּׁ
ים עָלָיו הַגּוֹזֵר אֶת  לֹּא יָשִׂ ה, שֶׁ וּמוֹ אֶת אֵלֶּ אֶת עַצְמוֹ מִשּׂ
ל הָאֻמּוֹת. וְעוֹד,  ל אֶת כָּ עֲמֹד סַנְחְרִיב וִיבַלְבֵּ יַּ ה — שֶׁ אֵלֶּ
ים  יִּ הֵן אֲרַמִּ ים שֶׁ יִּ תִּ ים" — וְיַעַבְרוּ כִּ תִּ ד כִּ יָבוֹאוּ "צִים מִיָּ
וְעִנּוּ אוֹתָם  וּר: 24 וְעִנּוּ עֵבֶר.  דוֹלוֹת עַל אַשּׁ גְּ בִירָנִיּוֹת  בְּ
נִיֵאל:  דָּ רַשׁ  פֵּ וְכֵן  אוֹבֵד.  עֲדֵי  הוּא  וְגַם  הָר:  הַנָּ עֵבֶר  בְּ שֶׁ
סְפִינוֹת  וְצִים.  מַהּ"85:  שְׁ גִּ וְהוּבַד  חֵיוְתָא  קְטִילַת  י  דִּ "עַד 
"וּבוּרְנִי  רְגּוּמוֹ:  תַּ  — יר"86  אַדִּ "וְצִי  דִכְתִיב:  כְּ דוֹלוֹת,  גְּ

תָא":  רַבְּ

20 When he saw Amalek: The Jews were command-
ed to displace seven Canaanite nations in the Land 
of Israel: the Amorites, the Hittites, the Perizites, the 
Canaanites, the Hivites, the Jebusites, and the Gir-
gashites.96 These seven nations embodied the seven 
emotions (love, fear, mercy, trust, sincerity, fidelity, 
and lowliness) when they become misdirected and 
therefore evil. The commandment to conquer the 
seven nations is thus spiritually a commandment 
to control and reorient the emotions toward their 
intended, Divine focus.
Amalek was not one of these nations, but was in the 
spiritual sense their progenitor. As we said, the evil 
he embodied was that of haughtiness and egocen-

tricity. Egocentricity is the root of all the evil emo-
tions. When a person is focused on himself, he loves 
the wrong things, fears the wrong things, is merci-
ful to the wrong things, and so on. By meditating on 
Divinity properly, a person can neutralize his ego 
and thereafter his emotions will fall into place.97

Egocentricity is simple brazenness and effrontery. 
Since there is no such thing as “good egocentricity,” 
there is nothing that can be done with it other than 
eliminating it. Therefore, Amalek’s end is utter de-
struction. In contrast, the seven misdirected emo-
tions personified by the seven Canaanite nations 
can be rehabilitated.98

80. דברים כה, יט.  81. שמואל ־א טו, ו.  82. דבה"א ב, נה.  83. שמות א, י.  84. דניאל ז, יא.  85. ישעיה לג, כא.  
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91. Exodus 17:14; Deuteronomy 25:19.  92. Judges 1:16.  93. 1 Samuel 15:6.  94. The word for “nest” is kin, so this verse is a play on 
the word Kenite.  95. See on Exodus 1:10. 

20 When Balaam prophetically saw the punishment destined for Amalek, he be-
gan to recite a parable about them, and said, “Amalek was the first of the na-
tions to attack the Israelites, and his end 
shall be everlasting destruction at the Is-
raelites’ hands, as they fulfill God’s com-
mandment to wipe them out.”91

21 When he prophetically saw the future 
of the descendants of Jethro, the Kenites,92 
who lived near the Amalekites,93 he began 
to recite a parable about them, and said, 
“How firm is your dwelling place, and 
your nest94 is set securely in a cliff! Some 
of you sit in the Sanhedrin, the high court of the Israelites! How did you merit this? 
After all, your ancestor, Jethro, sat together with me when we advised Pharaoh to 
enslave them!95

22 Your merit will protect you, for even if the Kenite homeland will be laid waste, 
as it will, and the Assyrians exile you with the 10 northern tribes of Israel, how far, 
after all, will Assyria take you captive? You will still survive, and you will return 
with the other exiles (See Figure 1).”
23 Having mentioned the Assyrian exile, he began to recite a parable about 
the future upheavals, and said, “Alas! Who can survive when God will impose 
these things? Sennacherib, 
the king of Assyria, will exile 
and dislocate every nation in 
his empire.
24 After him, ships will come 
from the land of the Kittites, 
that is, from Rome, and afflict 
the empires that will succeed 
Assyria, and then proceed 
to afflict those on the other, 
eastern side of the Euphrates 
(See Figure 2). But in the end, 
Rome, too, will perish forever.”
25 Having finished his oration, Balaam arose, went, and returned home, and 
Balak went on his way. He returned to Moab and enlisted his people in executing 
Balaam’s plan for causing the Israelites to sin. He enlisted the help of the Midi-
anites, as well, and they readily consented, sending their daughters to entice the 
Israelite men. They even sent the girls of their ruling houses to try to seduce the 
distinguished Israelites.

Figure 1:  The Assyrian Conquest of the Kingdom of Israel

Figure 2:  The Roman Empire at its Greatest Extent (under Trajan, 106-117 CE)
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רֵי  וְשָׁ ין  טִּ שִׁ בְּ רָאֵל  יִשְׂ 25:1 וִיתֵב 
מוֹאָב:  נַת  בְּ תַר  בָּ לְמִטְעֵי  א  עַמָּ
טַעֲוַתְהֵן  לְדִבְחֵי  א  לְעַמָּ 2 וּקְרָאָה 
לְטַעֲוַתְהֵן:  וּסְגִידוּ  א  עַמָּ וַאֲכַל 
פְעוֹר  לְבַעֲלָא  רָאֵל  יִשְׂ ר  3 וְאִתְחַבַּ
4 וַאֲמַר  רָאֵל:  יִשְׂ בְּ דַייָ  רֻגְזָא  וּתְקֵף 
א  עַמָּ י  רֵישֵׁ ל  כָּ יָת  בַר  דְּ ה  לְמֹשֶׁ יְיָ 
יְיָ  קֳדָם  קְטוֹל  חַיַּב  דְּ וּקְטוֹל  וְדוּן 
רֻגְזָא  קוֹף  תְּ וִיתוּב  א  מְשָׁ שִׁ לָקֳבֵל 

רָאֵל:  שְׂ דַייָ מִיִּ

אֶל־בְּנ֥וֹת  לִזְנ֖וֹת  ם  הָעָ֔ וַיָּחֶ֣ל  ים  בַּשִּׁטִּ֑ ל  יִשְׂרָאֵ֖ 25:1 וַיֵּשֶׁ֥ב 

שְׁ־ ם וַיִּֽ אכַל הָעָ֔ י אֱלֹֽהֵיהֶ֑ן וַיֹּ֣ ם לְזִבְחֵ֖ 2 וַתִּקְרֶ֣אןָ לָעָ֔ ב:  מוֹאָֽ
ף  חַר־אַ֥ וַיִּֽ לְבַ֣עַל פְּע֑וֹר  ל  יִשְׂרָאֵ֖ ן: 3 וַיִּצָּ֥מֶד  חֲו֖וּ לֵאלֹֽהֵיהֶֽ תַּֽ
אֶת־כָּל־ ח  קַ֚ ה  אֶל־מֹשֶׁ֗ יְהָֹוה֜  אמֶר  4 וַיֹּ֨ ל:  בְּיִשְׂרָאֵֽ יְהָֹו֖ה 
ב חֲר֥וֹן  יהוָֹ֖ה נֶ֣֧גֶד הַשָּׁ֑מֶשׁ וְיָשֹׁ֛ ם לַֽ ע אוֹתָ֛ ם וְהוֹקַ֥ י הָעָ֔ רָאשֵׁ֣

ל:  אַף־יְהָֹו֖ה מִיִּשְׂרָאֵֽ

יְדֵי  עַל  מוֹאָב.  נוֹת  בְּ אֶל  לִזְנוֹת  מָהּ:  שְׁ ךְ  כָּ ים.  טִּ ִ שּׁ 1 בַּ
חֲווּ לֵאלֹהֵיהֶן.  תַּ שְׁ "חֵלֶק"87: 2 וַיִּ דְאִיתָא בְּ לְעָם, כִּ עֲצַת בִּ
וְהִיא  לִי",  מְעִי  ָ "הִשּׁ לָהּ:  וְאוֹמֵר  עָלָיו  יִצְרוֹ  קַף  תָּ שֶׁ כְּ
חֲוֵה  תַּ עוֹר מֵחֵיקָהּ וְאוֹמֶרֶת לוֹ: "הִשְׁ מוּת פְּ מוֹצִיאָה לוֹ דְּ
עַת  בַּ הַטַּ י  פִּ לְפָנָיו  פּוֹעֲרִין  שֶׁ ם  שֵׁ עַל  עוֹר.  3 פְּ לָזֶה": 
רָאֵל.  יִשְׂ בְּ חַר אַף ה'  וְזוֹ הִיא עֲבוֹדָתוֹ: וַיִּ וּמוֹצִיאִין רְעִי, 
פֹּט אֶת  י הָעָם. לִשְׁ ל רָאשֵׁ פָה: 4 קַח אֶת כָּ הֶם מַגֵּ לַח בָּ שָׁ

עוֹר: וְהוֹקַע אוֹתָם. אֶת הָעוֹבְדִים. "וְהוֹקַע"  הָעוֹבְדִים לַפְּ
"וְהוֹקַעֲנוּם  אוּל:  שָׁ בְנֵי  בִּ צִינוּ  מָּ שֶׁ מוֹ  כְּ ה,  תְלִיָּ הִיא   —
סְקִילָה,  בִּ זָרָה —  עֲבוֹדָה  בַּ ת.  לִיָּה מְפֹרֶשֶׁ תְּ ם  וְשָׁ לַה'"88, 
וּמִדְרַשׁ  כֹּל.  לְעֵין  מֶשׁ.  ָ הַשּׁ נֶגֶד  נִתְלִין:  סְקָלִין  הַנִּ וְכָל 
ל  נִקְפָּ הֶעָנָן   — הַחוֹטְאִים  אֶת  מוֹדִיעַ  מֶשׁ  ֶ הַשּׁ דָה89:  אַגָּ

ה זוֹרַחַת עָלָיו:  נֶגְדּוֹ וְהַחַמָּ מִכְּ

one could taste in the manna practically any taste 
one desired, but its deliciousness did not impart 
any sense of self-orientation independent of the Di-
vinity that created it; one never developed a lust for 
manna.
Normal food, drink, clothing, and all other as-
pects of material life, while capable of being subli-
mated into holiness, may also become the focus of 
self-serving sensual desire. According to Chasidic 
teachings, this aspect of normal physicality is just 
the rejected impurities eliminated from the higher, 
spiritual levels of creation from which the physical 
object derives.
This was the essential meaning of the Peor cult: by 
relieving oneself before this idol, the worshipper 
was expressing his focus on and devotion to the 
ideal of hedonism.
On one level, this is why the spies were afraid to 
leave the idyllic spiritual setting of the desert and 
enter the Land of Israel. The Talmud tells us,108 in 
fact, that excessive indulgence in hedonistic plea-
sures is what corrupted the ten tribes and led to 
their exile.
The challenge of life is not to succumb to this self-
focused sensuality that inheres in every aspect of 
physicality, but rather to “know Him in all your 
ways.”109 In this way, the person elevates the physi-
cal entity he is dealing with instead of only receiving 
from it.110 If his usage of the physical entity is solely 
for satisfying his lusts, however, he only receives 

from the entity. Not only does he fail to elevate it, 
but he causes it to descend with him into the realm 
of evil.
This is what happened to the Jews at Shitim. They 
were on the threshold of a new type of life, which 
involved direct and intense involvement with the 
physical world. It was perhaps unavoidable that at 
their first encounter with true physicality, which 
contained within it the allure of unadulterated sen-
sual delight, they became curious about this novel 
aspect of reality.
The first sin, that of the tree of knowledge of good 
and evil, also came about because “the woman saw 
that the tree was good to eat,” i.e., she felt that she 
was missing something that the tree could offer her. 
All lusts and sins begin from this illusory sense of 
lacking something.111

Thus, “the people began to commit harlotry,” 
first only in the allegorical sense of going “after 
your eyes and after your heart, by which you go 
astray.”112 But eventually, one thing lead to another, 
until they reached the apex of self-focused pursuit 
(at least in the context of carnality) and “began to 
commit harlotry” in the literal sense as well. This 
is why the place where this happened was called 
“Shitim,” since this word is cognate to the word for 
“deviation” (listot). All sin begins as a slight devia-
tion from the proper path, just as getting lost in the 
dark forest begins as a slight departure from the 
main road.

86. סנהדרין קו, א.  87. שמואל־ב כא, ו.  88. תנחומא יט.  
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1 Israel settled in Shitim: This area was at the edge 
of the Jews’ last encampment before entering the 
Land of Israel.103 They were at the end of both their 
physical and spiritual journey from the decadence 
of Egypt; they were thus on a very high spiritual 
level at that time.104

The obvious question, then, is how did they fall into 
the sins of illicit carnal practices and idolatry, then 
of all times? This is especially difficult to fathom 
when we consider that the Peor cult was the most 
debased form of idolatry ever practiced.105

All other forms of idolatry derive from the same ba-
sic intellectual misjudgment: ascribing autonomy 
to the various forces God uses to run the world 
and distribute His benevolence to it.106 The cult of 
Peor, however, centers on human excrement, which 
is what remains of God’s beneficence after all the 
elements that can directly benefit man have been 

removed. Thus, there is no way one can err with 
regard to this and try to elicit benefit from some-
thing from which no direct benefit can be derived! 
So how did the Jews nonetheless become ensnared 
in this repulsive cult?
As we know, throughout their trek through the 
desert, the Jews did not have to be involved in the 
normal necessities of physical existence. Their food, 
drink, and clothing were tended to by the manna, 
the well of Miriam, and the clouds of glory.107 Inas-
much as all these provisions were furnished from 
heaven, they contained no impurities, and in fact, 
during the entire forty-year period of wandering, 
the Jews did not need to excrete any bodily waste 
products.
These provisions were pure spiritually as well as 
physically, meaning that they contained no element 
that could serve as a focus for sensual lust. True, 

The Incident of Ba’al Peor
25:1 Israel settled in Shitim, an area in the plains of Moab.99 Their overconfidence 
after their successful campaigns against the Amorite kings and the excessive booty 
they plundered made them lose some of their sense of discretion.100 The people 
began to frequent the marketplaces Balak had set up according to Balaam’s plan. 
Within a short time, the men began to commit harlotry with the daughters of the 
Moabites.
2 The Moabite girls invited the people to the feast-offerings of their gods, and 
157,200 of the people ate of the offerings and prostrated themselves to their gods 
on the urging of the Moabite girls. Whenever a Moabite girl would seduce an Is-
raelite man and they were on the verge of carnal relations, the girl would take an 
idol out of her garment and tell the man to worship it first. The Moabite idol was 
named Ba’al Peor (“the Master of Baring”), for they worshipped it by baring the 
fundament and defecating in front of the idol.
3 Thus, through Balaam’s scheme, Israel became attached to Ba’al Peor. God be-
came angry with Israel and unleashed a plague against them, which struck the 
innocent as well as the guilty.101

4 In order to stop the plague, God said to Moses, “Take all the leaders of the 
people, and assemble them as a court to judge those who worshipped the idol. 
Witnesses are usually required to try idolaters, but here the guilty parties sinned 
privately, in the Moabite tents. So, in order to enable the judges to convict and sen-
tence them, I will roll back the cloud over the guilty people and the sun will shine 
on them directly. Stone those found guilty and hang them102 before God, facing 
the sun, so that everyone can identify them clearly and learn not to imitate their 
deeds. Then God’s anger will be removed from Israel and the plague will cease.”
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רָאֵל  יִשְׂ נֵי  לְדַיָּ ה  מֹשֶׁ 5 וַאֲמַר 
רוּ  אִתְחַבָּ דְּ בְרוֹהִי  גַּ בַר  גְּ קְטוּלוּ 
נֵי  מִבְּ בְרָא  גַּ 6 וְהָא  פְעוֹר:  לְבַעֲלָא 
רָאֵל אֲתָא וְקָרֵב לְוַת אֲחוֹהִי יָת  יִשְׂ
ל  כָּ וּלְעֵינֵי  ה  מֹשֶׁ לְעֵינֵי  מִדְיָנֵיתָא 
כָן  בָּ וְאִנּוּן  רָאֵל  יִשְׂ דִבְנֵי  א  תָּ נִשְׁ כְּ
ינְחָס  ן זִמְנָא: 7 וַחֲזָא פִּ כַּ תְרַע מַשְׁ בִּ
וְקָם  הֲנָא  כַּ אַהֲרֹן  ר  בַּ אֶלְעָזָר  ר  בַּ

ידֵהּ:  א וּנְסֵיב רָמְחָא בִּ תָּ מִגּוֹ כְנִשְׁ

יו הַנִּ־ ישׁ אֲנָשָׁ֔ ל הִרְגוּ֙ אִ֣ י יִשְׂרָאֵ֑ פְטֵ֖ ה אֶל־שֹֽׁ אמֶר מֹשֶׁ֔ 5 וַיֹּ֣
א וַיַּקְ־ ל בָּ֗ י יִשְׂרָאֵ֜ ה אִישׁ֩ מִבְּנֵ֨ 6 וְהִנֵּ֡ ים לְבַ֥עַל פְּעֽוֹר:  צְמָדִ֖
ה וּלְעֵינֵי֖ כָּל־עֲדַ֣ת  ית לְעֵינֵי֣ מֹשֶׁ֔ ב אֶל־אֶחָיו֙ אֶת־הַמִּדְיָנִ֔ רֵ֤

ד: הֶל מוֹעֵֽ תַח אֹ֥ ים פֶּ֖ ל וְהֵ֣מָּה בֹכִ֔ בְּנֵֽי־יִשְׂרָאֵ֑
קָם֙  וַיָּ֨ ן  הַכֹּהֵ֑ ן  הֲרֹ֖ ן־אַֽ בֶּֽ ר  בֶּן־אֶלְעָזָ֔ ינְחָס֙  פִּֽ רְא  7 וַיַּ֗ מפטיר 

מַח בְּיָדֽוֹ:  ח רֹ֖ ה וַיִּקַּ֥ עֵדָ֔ מִתּ֣וֹךְ הָֽ



רָאֵל הָיָה  נֵי יִשְׂ יָּ ל אֶחָד וְאֶחָד מִדַּ יו. כָּ 5 הִרְגוּ אִישׁ אֲנָשָׁ
מוֹנַת אֲלָפִים,  בְעַת רִבּוֹא וּשְׁ רָאֵל שִׁ נֵי יִשְׂ נַיִם, וְדַיָּ הוֹרֵג שְׁ
א.  בָּ רָאֵל  יִשְׂ נֵי  מִבְּ אִישׁ  6 וְהִנֵּה  סַנְהֶדְרִין90:  בְּ דְאִיתָא  כִּ
יא  נָשִׂ הָיָה  שֶׁ זִמְרִי,  אֵצֶל  מְעוֹן  שִׁ ל  שֶׁ בְטוֹ  שִׁ צוּ  נִתְקַבְּ
ב וְכוּ'",  ה יוֹשֵׁ מִיתָה וְאַתָּ הֶם, אָמְרוּ לוֹ: "אָנוּ נִדּוֹנִין בְּ לָּ שֶׁ
י בַת  זְבִּ דְיָנִית. כָּ רָפִין"91: אֶת הַמִּ שְׂ "אֵלּוּ הֵן הַנִּ דְאִיתָא בְּ כִּ
רֶת?  ה, זוֹ אֲסוּרָה אוֹ מֻתֶּ ה. אָמְרוּ לוֹ: "מֹשֶׁ צוּר: לְעֵינֵי מֹשֶׁ
וְכוּ'",  לְךָ?  ירָהּ  הִתִּ מִי  יִתְרוֹ  ת  בַּ אֲסוּרָה,  תֹּאמַר:  אִם 

ל  נּוּ הֲלָכָה, כָּ מָה מִמֶּ ה בֹכִים. נִתְעַלְּ דְאִיתָא הָתָם: וְהֵמָּ כִּ
ה.  בְכִיָּ בִּ ם  לָּ כֻּ עוּ  גָּ בּוֹ.  פּוֹגְעִים  אִים  קַנָּ ית  אֲרַמִּ הַבּוֹעֵל 
טְחַן עַד  אֱמַר: "וַיִּ נֶּ ים רִבּוֹא, שֶׁ ִ שּׁ נֶגֶד שִׁ ה כְּ עֵגֶל עָמַד מֹשֶׁ בָּ
ינְחָס  בֹא פִּ יָּ דֵי שֶׁ א כְּ ק וְגוֹ'"92, וְכָאן רָפוּ יָדָיו, אֶלָּ ר דָּ אֲשֶׁ
ר  וְנִזְכַּ ה  ינְחָס. רָאָה מַעֲשֶׂ פִּ רְא  וְיִטֹּל אֶת הָרָאוּי לוֹ: 7 וַיַּ
ית  ךָ: הַבּוֹעֵל אֲרַמִּ לַנִי מִמְּ ה: "מְקֻבְּ הֲלָכָה, אָמַר לוֹ לְמֹשֶׁ
א אִיהוּ לֶהֱוֵי  רְתָּ אִין פּוֹגְעִין בּוֹ". אָמַר לוֹ: "קַרְיָנָא דְאִגַּ קַנָּ

יָדוֹ וְגוֹ'":  ח רֹמַח בְּ קַּ ד "וַיִּ רְוַנְקָא". מִיָּ פַּ

On the other hand, it is Moses whose merit protects 
us from falling into this sin again, as it says, “And 
He buried him [Moses] in the glen in Moab opposite 
the site of [the cult of] Peor,”120 “in order to atone 
for the incident of Peor.”121 This is because Moses 
personifies the trait of humility and selflessness. 
One who possesses these traits is immune to the 
egocentric feeling of having to lack nothing, which 
is the beginning of sin, and in addition will retain 
the consciousness of God’s presence that prevents 
him from becoming enticed by the sensual lures of 
physicality.122

7 Pinchas the son of Eleazar: Why was Pinchas 
the one to stand up to Zimri and put an end to the 
plague that was decimating the Jewish people and 
not Moses or Eleazar (Aaron’s son and Pinchas’ fa-
ther), who was then the high priest?
The most reasonable explanation seems to be as fol-
lows: When he brought Kozbi before Moses, Zimri’s 
argument for permitting relations with her was, “If 
you say that she is forbidden, who permitted Zippo-
rah to you?”123 Moses was thus personally involved 
in this case, and as such, he was by that very fact 
disqualified from adjudicating it. We know that le-
gally, a judge may not judge a case if he has a stake 
in its outcome being one way or the other.124

Eleazar could also not be legally impartial here, 

since as we know, “Eleazar the son of Aaron took for 
himself one of the daughters of Putiel for a wife.”125 
Inasmuch as Putiel was in fact the idolatrous priest 
Jethro, Eleazar was in the same position as Moses, 
having taken a gentile wife.
Understanding that his great-uncle Moses and his 
father Eleazar were disqualified from judging this 
case, Pinchas realized that it was up to him to take 
the initiative.
Still, one could argue that Pinchas was also disqual-
ified from judging this case, since whether or not 
his father was allowed to marry Jethro’s daughter 
was determinative with regard to his status as well. 
The law states that the son of a priest and a gen-
tile woman may not serve as a priest.126 Pinchas, it 
would seem then, had quite a stake in the outcome 
of this trial.
There are two answers to this: First, the priesthood 
did not become hereditary until Aaron and his sons 
were anointed at the inauguration of the Taberna-
cle.127 At that time, Pinchas was already born, and 
since he was not anointed (since he was Aaron’s 
grandson, not his son), he did not become a priest. 
Thus, it is stated explicitly in the Talmud:128 “Pinchas 
did not attain priesthood until he slew Zimri.” Thus, 
before he killed Zimri, Pinchas was not a priest and 
the purity of his lineage was not a concern for him.

89. יח, א.  90. סנהדרין פב, א.  91. שמות לב, כ.  
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113. See Exodus 18:21. 114. Below, 25:14.  115. Below, 25:15.  116. Below, 31:8, Rashi on 25:15.  117. On Exodus 19:5.  118. Sanhedrin 
39b; see Tanya, ch. 31.  119. Exodus 6:25; Bava Batra 109b.  

This is why the one who successfully challenged 
and combated the Jews’ descent into the Peor cult 
was Pinchas. The Talmud tells us that “the hatchet 

is made from the trees of the very forest it is used to 
cut.”118 Pinchas was descended from Jethro,119 who 
was a priest of an idolatrous cult.

5 The 157,200 guilty Israelites were exposed, tried, and convicted this way. Moses 
then said to the 78,600113 judges of Israel, “Each of you shall kill two men who 
became attached to Ba’al Peor by stoning and hanging them.”
6 The offenders from the tribe of Simeon then approached one of their princes,114 
Zimri son of Salu, and complained, “We are being sentenced to death! Why don’t 
you do something to defend us?” So this Israelite man, Zimri son of Salu, came 
from this call to action, assembled 24,000 Israelites, and went with them to Kozbi, 
the daughter of Tzur,115 the chief king of the Midianite confederation,116 and told 
her to come with him. Kozbi at first refused, arguing that her father, the chief of 
the Midianites, had told her to seduce none other than Moses. But Zimri pointed 
out to her that his lineage was superior to Moses’ since he was a prince of Simeon, 
the second son of Jacob, while Moses was a descendant of Levi, the third son of 
Jacob. He brought the Midianite woman to his brethren, the members of his 
tribe, who were assembled before the eyes of Moses, showing them that he was 
doing something on their behalf. He confronted Moses before the eyes of the en-
tire congregation of the Israelites, asking him, “Is this Midianite woman forbid-
den or permissible to marry? If you say she is forbidden, then by what right did 
you marry Zipporah, who is also a Midianite?” This was a senseless argument, 
because Moses married Zipporah before the Torah was given, and thus before 
marriage between Jews and non-Jews became forbidden. As we have seen,117 it 
was only at the giving of the Torah that the Jews became legally obligated to ob-
serve God’s commandments, and the same was true of the mixed multitude and 
the other non-Jews (such as Zipporah) that chose to join the Jewish people at that 
time. But Zimri did not wait for an answer, and to prove his point, took Kozbi into 
a tent and proceeded to have intercourse with her. Moses forgot the law regard-
ing what should be done in such a case, and because he seemed powerless to stop 
this insurrection, the loyal Israelites started weeping at the entrance of the Tent 
of Meeting. Moses’ inability to act now contrasted sharply with his strong and 
decisive reaction to the sin of the Golden Calf. In fact, however, God made Moses 
forget the law so that Aaron’s grandson, Pinchas, could rise to the occasion and 
earn the distinction he deserved.
Maftir 7 Pinchas the son of Eleazar the son of Aaron the priest saw what Zimri 
did and said to Moses, “Didn’t you teach us that if someone sees another person 
having intercourse publicly with a gentile woman and is overcome by righteous 
indignation, he may warn him and, if he does not stop, execute him without trial?” 
Moses replied, “You are correct! If you qualify, then since you remembered this 
law, you deserve the honor of fulfilling it!” So Pinchas arose from the congrega-
tion, and took a spear in his hand.
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 RASHI 

ם  ה וַיִּדְקֹר֙ אֶת־שְׁנֵיהֶ֔ ל אֶל־הַקֻּבָּ֗ ר אִישׁ־יִשְׂרָאֵ֜ א אַחַ֨ יָּבֹ֠ 8 וַ֠
הַמַּ־ עָצַר֙  וַתֵּֽ הּ  אֶל־קֳבָתָ֑ ה  אִשָּׁ֖ וְאֶת־הָֽ ל  יִשְׂרָאֵ֔ ישׁ  אִ֣ אֵ֚ת 
אַרְבָּעָ֥ה  בַּמַּגֵּפָ֑ה  ים  הַמֵּתִ֖ הְי֕וּ  9 וַיִּֽ ל:  יִשְׂרָאֵֽ בְּנֵי֥  ל  מֵעַ֖ ה  גֵּפָ֔

לֶף: ים אָֽ וְעֶשְׂרִ֖

חָיַיִם  "וְהַלְּ מוֹ  כְּ קֳבָתָהּ.  אֶל  הָאֹהֶל:  אֶל  ה.  בָּ הַקֻּ 8 אֶל 
הּ,  לָּ שֶׁ וְנַקְבוּת  זִמְרִי  ל  שֶׁ זַכְרוּת  תוֹךְ  בְּ ן  וֵּ כִּ בָה"93 —  וְהַקֵּ
ים נַעֲשׂוּ לוֹ וְכוּ',  ה נִסִּ ם הֲרָגָם, וְהַרְבֵּ לֹּא לְחִנָּ ם שֶׁ וְרָאוּ כֻלָּ

דְאִיתָא הָתָם94: כִּ
חסלת פרשת בלק

92. דברים יח, ג.  93. סנהדרין פב, ב.

רָאֵל  יִשְׂ בַר  בְרָא  גַּ תַר  בָּ 8 וְעָל 
בְרָא  רְוֵיהוֹן יָת גַּ תָא וּבְזַע יָת תַּ לְקֻבְּ
לִמְעָהָא  תָא  אִתְּ וְיָת  רָאֵל  יִשְׂ בַר 
רָאֵל:  יִשְׂ נֵי  בְּ מֵעַל  מוֹתָנָא  לִי  וְאִתְכְּ
רִין  עֶשְׂ מוֹתָנָא  בְּ מִיתוּ  דְּ 9 וַהֲווֹ 

עָא אַלְפִין: וְאַרְבְּ

ק"ד פסוקים. מנו"ח סימן.
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129. Yevamot 60b.  130. 1 Chronicles 23:14.  131. Zevachim 102a.  132. Zevachim 112b.  133. Moses was the third child in his family 
and Eleazar was the third son in his.  134. On the entire matter, see further Likutei Sichot, vol. 18, p. 285ff.  135. Reshimot #50   

Secondly, both Zipporah and Eleazar’s wife certain-
ly converted, and therefore Pinchas was born of a 
Jewish mother.
On the other hand, if these women converted, it 
seems we are faced with another difficulty, since a 
priest is forbidden to marry a convert!129 This prob-
lem applies not only to Eleazar, Aaron’s son, but to 
Moses as well. True, his sons were Levites130 and not 
priests. But he himself, having served as a priest 
during the inauguration rites of the Tabernacle, re-
tained his status as priest for the rest of his life.131 
How then, could either Moses or Eleazar have mar-
ried proselytes?
The answer is that both their marriages occurred 
before the Torah was given on Mt. Sinai, and until 

that time the priesthood was held not by Aaron and 
his descendants, but by the firstborn.132 Since nei-
ther Moses nor Eleazar were firstborn,133 they were 
permitted to marry converts.134

Now that we have stated that Moses and Eleazar 
were priests when the incident with Zimri occurred 
and Pinchas was not, we can offer another, supple-
mentary explanation why it was only he who could 
oppose Zimri. Zimri was committing a crime for 
which he was allowed to be killed by the one who 
pronounced the sentence against him. Since Moses 
and Eleazar were priests, they could not sentence 
Zimri and thus be obligated to kill him, since they 
would thereby be likely to become defiled by his 
corpse, which it is forbidden for priests to do.135

8 He went after the Israelite man, Zimri son of Salu, into the tent, warned them 
that he was about to kill them for their act, and miraculously, Zimri and Kozbi 
did not disengage (for then it would have been forbidden for Pinchas to slay them 
without trial). Miraculously, he pierced both of them with his spear; the Israelite 
man through his reproductive organ, and the woman Kozbi through her repro-
ductive organ, and Zimri did not cry out for help. More miracles: Pinchas lifted 
them up on his spear and they did not slip off, an angel lifted the frame of the 
doorway to the tent so he could carry them out as they were, so it was clear to all 
that he killed them justly. So, now that Zimri’s uprising was quashed, the judges 
were able to finish executing those guilty of idolatry, and thus the plague ceased 
from the Israelites.
9 Those who died in the plague numbered 24,000.

The Haftarah for parashat Balak may be found on p. 248.
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27. See on Numbers 23:9.  28. Ibid.  

Haftarah for Balak
Micah 5:6–6:8

Parashat Balak recounts how King Balak of Moab and the soothsayer Balaam tried to annihilate the Jewish people. 
In the haftarah, the prophet Micah contrasts the Jewish people’s infidelity with God’s concern for them—of which 
a primary example is how He thwarted the designs of Balak and Balaam.

5:6 The following is the conclusion of a mes-
sianic prophecy transmitted by the prophet 
Micah: “‘The remnant of Jacob that will 
witness the advent of the Messiah shall be 
distinguished in the midst of the many oth-
er peoples on earth by the fact that they will 
not seek assistance of other peoples to re-
sist their enemies. They will ask only God’s 
assistance, which is like dew: it is sent di-
rectly by God, unlike rain, which depends 
on man’s prayers. God’s assistance is like 
raindrops upon vegetation, which no one 
hopes for from any man and no one waits 
for from the sons of men. 7 The remnant 
of Jacob shall be among the nations, in the 
midst of many peoples, like a lion among 
the beasts of the forest, like a young lion 
among the flocks of sheep, which, if it 
passes through, treads down other animals 
to eat their food and tears them to pieces 
and takes them home to feed his mates and 
cubs. No one can save anything. 8 O Isra-
el, your hand shall be raised above your 
oppressors; all your enemies shall be de-
stroyed. 9 It shall come to pass on that day,’ 
says God, ‘that I will eliminate your hors-
es out of your midst, which you imported 
from Egypt for your chariots; I will destroy 
your chariots, for you will no longer need them. 10 I will destroy the fortified cities of 
your land, I will break down all your fortresses, for they, too, will be unnecessary. 11 I 
will destroy witchcraft from your hand; you will have no soothsayers. 12 I will destroy 
your graven images and your monuments from your midst; you shall no longer prostrate 
yourself to your own handiwork. 13 I will uproot your asherah-idols from your midst; I 
will destroy your enemies. 14 In anger and fury I will execute vengeance upon the nations 
who have paid no heed.’” 6:1 Micah now chastises the Jewish people for their present infi-
delity to God. “Hear now what God says to me: ‘Rise! Contend with the patriarchs, who 
are likened to mountains,27 let the matriarchs, who are likened to hills,28 hear your voice.’ 

ים  עַמִּ֣ רֶב֙  בְּקֶ֨ ב  יַעֲֽקֹ֗ ית  שְׁאֵרִ֣ 5:6 וְהָיָה֣ | 

עֲלֵי־ ים  כִּרְבִיבִ֖ יְהָֹוה֔  ת  מֵאֵ֣ כְּטַל֙  ים  רַבִּ֔
ל  יְיַחֵ֖ וְלֹ֥א  ישׁ  לְאִ֔ לֹֽא־יְקַוֶּה֙  אֲשֶׁ֤ר  עֵ֑שֶׂב 
ם  ב בַּגּוֹיִ֗ ית יַעֲֽקֹ֜ ם: 7 וְהָיָה֩ שְׁאֵרִ֨ לִבְנֵי֥ אָדָֽ
הֲמ֣וֹת  בְּבַֽ כְּאַרְיֵה֙  ים  רַבִּ֔ ים  עַמִּ֣ רֶב֙  בְּקֶ֨
אן אֲשֶׁ֧ר אִם־עָבַ֛ר  יר בְּעֶדְרֵי־צֹ֑ עַר כִּכְפִ֖ יַ֔
ם יָדְֽךָ֖ עַל־ יל: 8 תָּרֹ֥ ין מַצִּֽ ף וְאֵ֥ ס וְטָרַ֖ וְרָמַ֥
בַיּֽוֹם־ 9 וְהָיָה֤  תוּ:  יִכָּרֵֽ יךָ  יְבֶ֖ וְכָל־אֹֽ יךָ  צָרֶ֑
יךָ מִקִּרְבֶּ֑ךָ  י סוּסֶ֖ ם־יְהָֹוה֔ וְהִכְרַתִּ֥ הַהוּא֙ נְאֻֽ
י  עָרֵ֣ י  10 וְהִכְרַתִּ֖ יךָ:  מַרְכְּבֹתֶֽ י  אֲבַדְתִּ֖ וְהַֽ
י  יךָ: 11 וְהִכְרַתִּ֥ י כָּל־מִבְצָרֶֽ רַסְתִּ֖ אַרְצֶ֑ךָ וְהָֽ
ךְ:  הְיוּ־לָֽ יִֽ לֹ֥א  ים  וּֽמְעֽוֹנְנִ֖ ךָ  מִיָּדֶ֑ ים  כְשָׁפִ֖
מִקִּרְבֶּ֑ךָ  יךָ  בוֹתֶ֖ וּמַצֵּֽ פְסִילֶי֛ךָ  י  12 וְהִכְרַתִּ֧

יךָ:  יָדֶֽ עֲשֵׂ֥ה  לְמַֽ ע֖וֹד  חֲוֶה֥  וְלֹֽא־תִשְׁתַּֽ
י  וְהִשְׁמַדְתִּ֖ מִקִּרְבֶּ֑ךָ  יךָ  אֲשֵׁירֶ֖ י  תַשְׁתִּ֥ 13 וְנָֽ

ם  נָקָ֖ ה  וּבְחֵמָ֛ ף  בְּאַ֧ יתִי  14 וְעָשִׂ֜ יךָ:  עָרֶֽ
6:1 שִׁמְעוּ־ עוּ:  שָׁמֵֽ לֹ֥א  ר  אֲשֶׁ֖ אֶת־הַגּוֹיִ֑ם 
יב אֶת־ ר ק֚וּם רִ֣ ת אֲשֶׁר־יְהָֹו֖ה אֹמֵ֑ א אֵ֥ נָ֕
ךָ:  קוֹלֶֽ הַגְּבָע֖וֹת  עְנָה  וְתִשְׁמַ֥ ים  הָרִ֔ הֶֽ
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HaftaraH for BaLaK

29. See on Numbers 23:8.  30. Numbers 25:1-15.  31. Joshua 4:19.  

2 Hear, O mountains, the argument of God; 
and you mighty ones, the foundations of 
the earth! For God has an argument with 
His people; He will contend with Israel, as 
follows: 3 ‘O My people, look at all I have 
done for you! How have I wearied you 
with worshipping Me? Testify against Me. 
4 For although I brought you up out of the 
Land of Egypt and redeemed you from the 
house of slavery, I did not make excessive 
demands on you. To make My service eas-
ier, I sent before you Moses to teach you, 
Aaron to atone for your sins, and Miriam 
to teach the women. 5 My people, remem-
ber now what Balak, the king of Moab 
planned—to wipe you out—and what Ba-
laam the son of Beor answered him: that he 
could not curse you because I was not angry 
with you for all that time.29 Remember that I 
was faithful to you from the time you were 
camped at Shitim and betrayed Me30 to the 
day I brought you to Gilgal, your first camp 
in the Land of Israel,31 so that you may rec-
ognize the righteous deeds of God. 6 You 
may ask, “With what shall I come before 
God, bow humbly before the Most High God? Shall I come before Him with ascent-
offerings, with year-old calves? 7 Will God be pleased with thousands of rams, with 
myriad streams of oil for grain-offerings? Shall I give my firstborn as a sacrifice for my 
transgression, the fruit of my body for the sin of my soul?” 8 But, in fact, He has told you, 
O man, what is good for you to do, and what God demands of you: only to do justice, to 
love loving-kindness, and to walk modestly as an expression of your awareness of living 
in the presence of your God. And although, when you slight a mortal person, he is likely to 
refuse your apology unless you offer it in the presence of those before whom you slighted 
him, God is not like that. He is quite satisfied if you apologize to him privately.’”

ים  תָנִ֖ וְהָאֵֽ יְהָֹוה֔  יב  אֶת־רִ֣ הָרִים֙  2 שִׁמְע֤וּ 

יהָֹוה֙ עִם־עַמּ֔וֹ וְעִם־ יב לַֽ י רִ֤ רֶץ כִּ֣ סְדֵי אָ֑ מֹ֣
לְךָ֖  יתִי  ה־עָשִׂ֥ מֶֽ י  3 עַמִּ֛ ח:  יִתְוַכָּֽ ל  יִשְׂרָאֵ֖
יךָ֙  עֱלִתִ֨ הֶֽ י  4 כִּ֤ י:  בִּֽ עֲנֵ֖ה  יךָ  הֶלְאֵתִ֑ ה  וּמָ֣
יךָ  פְּדִיתִ֑ ים  עֲבָדִ֖ וּמִבֵּ֥ית  יִם  מִצְרַ֔ רֶץ  מֵאֶ֣
ן וּמִרְיָםֽ:  הֲרֹ֥ ה אַֽ יךָ אֶת־מֹשֶׁ֖ וָֽאֶשְׁלַ֣ח לְפָנֶ֔
ב  לֶךְ מוֹאָ֔ ץ בָּלָק֙ מֶ֣ י זְכָר־נָא֙ מַה־יָּעַ֗ 5 עַמִּ֗

מִן־ בֶּן־בְּע֑וֹר  בִּלְעָ֣ם  אֹת֖וֹ  ה־עָנָה֥  וּמֶֽ
צִדְק֥וֹת  עַת  דַּ֖ עַן  לְמַ֥ ל  עַד־הַגִּלְגָּ֔ הַשִּׁטִּים֙ 
אלֹהֵ֣י  ף לֵֽ יְהָֹוֽה: 6 בַּמָּה֙ אֲקַדֵּ֣ם יְהָֹוה֔ אִכַּ֖
בְּנֵי֥  ים  עֲגָלִ֖ בַּֽ בְעוֹל֔וֹת  נּוּ  אֲקַדְּמֶ֣ הַֽ מָר֑וֹם 
ים  אֵילִ֔ בְּאַלְפֵ֣י  יְהָֹוה֙  7 הֲיִרְצֶ֤ה  שָׁנָֽה: 
י  ן בְּכוֹרִי֙ פִּשְׁעִ֔ אֶתֵּ֤ מֶן הַֽ חֲלֵי־שָׁ֑ בְב֖וֹת נַֽ בְּרִֽ
ם  י: 8 הִגִּ֥יד לְךָ֛ אָדָ֖ י חַטַּ֥את נַפְשִֽׁ י בִטְנִ֖ פְּרִ֥
י אִם־ שׁ מִמְּךָ֗ כִּ֣ ה־יְהָֹוה֞ דּוֹרֵ֣ מַה־טּ֑וֹב וּמָֽ
כֶת  סֶד וְהַצְנֵעַ֥ לֶ֖ הֲבַת חֶ֔ עֲשׂ֤וֹת מִשְׁפָּט֙ וְאַ֣

יךָ: עִם־אֱלֹהֶֽ



Dedicated in honor of our children

Nathan, Yitzchok,
Moshe Lev,
and Gilana

May you continue to grow in the ways
of our holy Torah

Yuri and Deana Pikover




