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Tazria

Overview

he name of this parashah, Tazria, literally means “She will cause to grow,” referring

in this case to a mother’s conception of a child in her womb.! The first section of the

parashah discusses the ritual defilement that a woman incurs as a result of child-
birth; the rest of the parashah discusses the defilement contracted by a person or garment
afflicted with the condition known as tzara’at.

Tzara’at is neither any disease with which we are familiar today nor any natural disease
that was ever known to humanity. It is a physical condition directly and miraculously
resulting from some spiritual flaw, rather than one contracted by a lack of hygiene or by
exposure to any physical contagium.

As we have seen,” the Torah discusses two broad categories of defilement: spiritual
defilement, which reduces and mars our sensitivity or receptivity to Divine consciousness,
and ritual defilement, which renders us forbidden to enter the precincts of the Temple or to
consume sacred food. Both of the two types of defilement discussed in this parashah —that
incurred through childbirth and that accompanying tzara’at—are forms of ritual defile-
ment.

The Temple and its rituals are designed to connect us with God, the source of all life
and vitality. When we experience an encounter with death, decay, depression, mortality,
or some other antithesis of life, the overwhelming confrontation with the apparent futil-
ity of life renders us temporarily incapable of participating in the life-affirming rituals of
the Temple and the other, ancillary activities associated with it. Similarly, any nexus-point
between life and death (such as childbirth) forces us to focus us on our mortality, thereby
rendering us susceptible to pessimistic inactivity or depression until we undergo a process
of “purification” designed to reorient us toward life, activity, and optimism.

In particular, tzara’at imparts the severest degree of ritual defilement: the afflicted indi-
vidual is not only banned from entering the Temple; he or she is not allowed contact with
the community at all. Thus excluded from Temple-life and communal life, the sufferer of
tzara’at is—as the sages put it’*—a walking metaphor for death.

Being that the parashah is so thoroughly focused on the particulars of defilement—the
consciousness of death, inactivity, and depression—it seems strange that its name, which,

1. Rashi interprets this word differently, as noted in the interpolated translation.
2. Above, 11:1.
3. Nedarim 64b.
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OVERVIEW OF TAZRIA

as we know, should express its general content, is an expression of “sowing,” which is an
act of hopeful optimism intended to give rise to new life.

5

The solution to this enigma lies in the Torah’s general attitude toward reward and pun-
ishment. God Himself is the personification of perfect and absolute goodness, and as such,
possesses no attribute we could characterize as “evil.” Evil, from the Jewish perspective,
is not intrinsic to God, but an entity that He created in order to afford us, His creations,
free choice. By the same token, God’s Torah, His gift to humanity, is an expression of His
absolute, unmitigated goodness, and therefore, even the apparently negative phenomena
we observe in it—threats, punishments, curses—are ultimately expressions of His good-
ness. The punishments specified in the Torah are all to be understood as corrective—even
the various forms of capital punishment, which are only administered when a person has
demonstrated that he or she is no longer capable of living properly and therefore needs to
be brought to the next stage of existence, wherein his or her soul can progress unhindered
toward its ultimate rectification.

In this light, contracting any of the various forms of defilement described in the Torah
is not a vindictive punishment, but a signal and impetus to open a new chapter in spiritual
growth. The purification process is carefully designed to lead us from a potentially detri-
mental path back to a positive, healthy mental orientation. It is in this sense that the name
Tazria, “she will sow,” is indeed an appropriate name for a parashah that is wholly devoted
to the details of defilement.

This appropriateness becomes all the more evident when we consider the fact that, as
mentioned, the whole phenomenon of tzara’at is miraculous, having nothing to do with the
normal processes of nature. If God “goes out of His way” to give us this indication that it
is time to turn over a new leaf, we can appreciate how tzara’at is truly an opportunity for
spiritual renewal and rebirth, altogether justifying the name Tazria for the parashah.*

5

A further reason why this parashah is aptly entitled Tazria is because sowing (together
with the subsequent tasks necessary to ensure that the seed germinates and matures) is the
epitome of arduous work.

This being the case, sowing can be seen as a metaphor for the difference between animal
existence and human existence. Although animals think and feel, they do not possess the
same degree of free choice that human beings do; they cannot oppose God’s will. Human
beings, in contrast, can freely oppose God’s will, and if left to their own devices they will
largely ignore it. They therefore need to be trained and refined in order to live up to their
spiritual potential.

As an expression of this inborn inferiority to animals, human beings were the last to be
created during the week of Creation. Of course, it is possible to posit precisely the oppo-
site: that human beings were created last because they are the pinnacle of creation, and in-
deed, the sages articulate both perspectives. The difference between the two perspectives is
that human beings can be considered superior to animals by virtue of the Divine gift with
which only they have been endowed (their soul), while they can be considered inferior to
animals due to their unique capacity to sin and propensity to do so.

4. Likutei Sichot, vol. 22, p. 70-80.
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OVERVIEW OF TAZRIA

The fact that the laws concerning the defilement of animals, which appear in the pre-
ceding parashah, Shemini, precede the laws concerning the defilement of human beings,
which appear in this parashah, can be understood as an expression of the perspective that
humans are inferior to animals. Inasmuch as human beings are able to disobey God’s will,
much more effort is required to refine them than is required to refine or elevate an animal.
The Torah therefore treats the simpler laws pertaining to animals before treating the more
complex laws pertaining to people.

On the other hand, the fact that the laws of human defilement are presented after those
of animal defilement can also be understood as an expression of the other perspective, in
which humans are superior to animals. Precisely because we human beings possess free
choice, we are capable of reaching much greater spiritual heights than animals, simply
because overcoming the innate disadvantage of being capable of sin requires summoning
greater spiritual potential than merely living out one’s predestination.

This effort is alluded to in the name Tazria, for nurturing a seed after it is sown until it
grows into a mature plant requires long, hard work, just as revealing and cultivating our
innate potential requires prolonged, arduous effort.

In this light, both perspectives —namely, that we were created last either because of our
inferiority or superiority to the rest of creation—are one. It is our inborn inferiority that,
if we capitalize on it successfully, ultimately enables us to reveal our innate superiority as
human beings created in God’s image.

This potential is also alluded to in the name Tazria, since just as the new life that begins
when we sow a seed becomes manifest only much later, after much effort has been expend-
ed, so does the innate potential of the soul become manifest only after we have expended
great effort in refining ourselves, overcoming our inborn animalistic tendencies, and mak-
ing ourselves and our world into God’s true home.”

5. Likutei Sichot, vol. 7, pp. 74-79.
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her ritually defiled; in fact, contact with it does not
render anyone ritually defiled: it is undefiled blood.
On the other hand, she is not allowed to enter the
Tabernacle precincts or partake of consecrated or
sacrificial food. She is in a prolonged state of de-
ferment, having done all she is required to do but
simply awaiting the prescribed amount of time to
pass before resuming her full participation in spiri-
tual living.

This paradoxical state is reminiscent of our pro-
longed exile. We have undergone all the purifica-
tion processes that exile is meant to accomplish,
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and are now waiting for the required amount of
time (and whatever providential experiences it is
meant to bring) to pass. In the meantime, we are
not allowed to rebuild and reenter the Temple nor
partake of consecrated or sacrificial food.

In order to hasten this passage of time, we need
to behave as the new mother does with regard to
her post-immersion bleeding. We may indeed “see
blood,” i.e., encounter aspects of the physical world
that under normal circumstances we could not pre-
vent from “defiling” us, i.e., distracting us from
God and weakening our Divine consciousness. But

& INNER DIMENSIONS «6

[4-5] She will remain: The Hebrew word used
here for “remain” (2wWn) means “sit.” The Torah
frequently employs the image of God “sitting”;
this image is meant to convey either of two no-
tions: that of descent, similar to how we lower
ourselves to sit “down”; or that of changeless-
ness, as in the idiom of sitting “still.”® These two
connotations of sitting allude to the two types of
Divine creative energy (“light”): immanent light
(memalei kol almin), which descends to enliven
all aspects of creation, no matter how low their
spiritual consciousness; and transcendent light

9. Sefer HaChakirah, 80b ff.

(sovev kol almin), which is unchanged by cre-
ation, enveloping all reality at once and equally.

Both these types of light are produced through
processes of constraint, albeit of different variet-
ies. God creates His transcendent light by will-
ing it to shine; this act of will is a self-imposed
focusing of His undifferentiated primal self-
revelation on the act of creation. We may thus
describe it as a “qualitative” constraint; the light
is not limited in intensity, but it is focused on cre-
ation rather than on anything else. In contrast,
God creates His immanent light by constricting
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Leviticus 12:1-4 TAZRIA

Defilement Contracted by Childbirth
Gop spoke to Moses, saying:

“Speak to the Israelites, saying: “‘Returning to the laws of ritual defilement, we
will now discuss the ways in which the human body itself becomes a source of
ritual defilement.'

If a woman miscarries even a dissolved fetus (and, all the more so, a fully formed
fetus) or successfully gives birth to a male child, she becomes ritually defiled and
remains so for seven days. Specifically, she becomes ritually defiled to the same
degree as she does during the days of her menstrual flow, as will be explained
later,” even if she did not bleed during the birth.

On the eighth day after the birth of a viable boy, the flesh of his foreskin must
be circumcised.’

She must immerse herself in a mikveh after seven full days have passed since she
gave birth; this immersion purifies her from the ritual defilement caused by the
birth. For the following 33 days, she will remain in a transitional state, during
which defilement-by-bleeding is deferred* and her uterine blood is therefore not
a source of defilement should she bleed. After the 40th day from birth, uterine
bleeding will once again ritually defile her, as will be explained later.

Normally, once someone has immersed in a mikveh in order to purify himself of
ritual defilement, he is permitted to eat terumah® after nightfall (if he is a priest or
qualifying member of his household),® and he is permitted to eat sacrificial meat
and enter the Tabernacle precincts the following morning. In the case of a woman
who gives birth to a boy, however, these cutoff points are delayed: she may not eat
any consecrated food, nor may she enter the Sanctuary, until the 40 days of her
purification from this form of ritual defilement have been completed. Thus, she
may only eat terumah after nightfall following the 40™ day, and she may only eat
sacrificial meat and enter the Tabernacle precincts the following morning.

& CHASIDIC INSIGHTS 3

She will remain in this state: This post-immer-
sion period is an anomaly. On the one hand, the

woman can be bleeding, yet this uterine blood —un-
like other types of uterine blood —does not render

& A CLOSER LOOK =6

[2] To the same degree as she does during the
days of her menstrual flow: After the woman
immerses herself in a mikveh following the com-
pletion of the week following the birth,” she is
technically permitted to resume marital relations
with her husband, even if she continues to bleed
for some time afterward. Furthermore, for the
duration of her “non-defiling-blood” period (40
days for the birth of a boy and 80 days for the
birth of a female), marital relations are permitted

1. See above, 11:1. 2. Below, 15:19-24. 3. Genesis 17:1-14. 4. Likutei Sichot, vol. 7, pp. 80-88. 5. Exodus 22:28; Numbers 18:12;

even if bleeding resumes after having stopped.

However, inasmuch as Jewish practice (which, in
this case as in many others, has been enshrined
in Jewish law) applies the menstrual restrictions
on marital relations to any sighting of blood,
as will be explained later, a woman who gives
birth must wait until she has ceased bleeding to-
tally (and then wait a full week) before immers-
ing in a mikveh and resuming marital relations.

Deuteronomy 18:14. 6. Below, 22:7. 7. Below, v. 4. 8. Below, on 15:19.
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and the final Redemption will be ushered in.'?

She was considered “defiled”: Although ideally,
every Jew should be ritually pure at all times in or-
der to be able to enter the Temple precincts and ex-
perience the heightened spiritual consciousness at-
tainable there, the Torah does not normally require
a person who has become ritually defiled to rush to
rid himself of defilement at the earliest opportunity.
(The exception is the pilgrim festivals, for which all
Jews are required to be undefiled in order to be able
to partake of the sacrifices that must be offered up
on these occasions.?)

In the case of the new mother, however, since the
Torah considers her “defiled” —even though in
name only—and considers her not to have com-
pleted her atonement process during her extended
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purification period, it is clear that she is encouraged
to offer up her sin-offering at the earliest permis-
sible opportunity.

The sages teach us that in some sense God fulfills
all the commandments He obligates us to perform.
Thus, if He urges the new mother to complete her
purification process at the earliest opportunity, not
to spend even one extra moment deprived of the
opportunity to enter the Temple and partake of its
holiness, euphoria, and exhilaration, it follows that
He is equally anxious to redeem us from our exile
so we can “join Him,” so to speak, both in the re-
built Temple and in our spiritually elevated lives,
which will also become His “Temple” with the ad-
vent of the messianic era. The only reason He de-
lays our redemption is in order that we, too, yearn
to be redeemed immediately."

& INNER DIMENSIONS %

[continued...] the intensity of the transcendent
light; we may therefore describe it as a “quanti-
tative” constraint.'®

The woman who gives birth, in this context, is an
allegory for how God creates the universe: her
“remaining”/“sitting” alludes to the two variet-
ies of constraint that produce the two types of

Divine light that create and sustain the world.

The purpose of both of these acts of constraint
is to create a world antithetical to Divine con-
sciousness and revelation, which can then be
transformed into being consummately condu-
cive to Divine consciousness and revelation.!

12. Likutei Sichot, vol. 7, pp. 90-91. 13. Deuteronomy 14:8. 14. Likutei Sichot, vol. 27, pp. 85-87. 15. Torat Shalom, p. 147. 16. Likutei

Sichot, vol. 7, pp. 88-90.
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Leviticus 12:5-8 TAZRIA

If she gives birth to a female child, she becomes ritually defiled—to the same
degree as she does during her menstruation period —and remains so for two
weeks instead of one. She must immerse herself in a mikveh after these two weeks
have passed; this immersion purifies her from the ritual defilement caused by the
birth. Her transitional period, too, is twice that of a woman who gives birth to a
boy: she will remain in this state—during which defilement-by-bleeding is de-
ferred, her uterine blood is not a source of defilement, and she is forbidden to eat
consecrated food or enter the Sanctuary —for 66 additional days. Similarly, she
may only eat terumah after nightfall following the 80" day, and she may only eat
sacrificial meat and enter the Tabernacle precincts the following morning.

When the period of her purification has been completed, whether the 40 days
for a son or the 80 days for a daughter, then, the following morning (i.e., of the
41% or 81* day, respectively), she must bring a sheep in its first year as an ascent-
offering and a young pigeon or a turtledove as a sin-offering to the entrance of
the Tent of Meeting and give them to the priest. Althought the woman has com-
mitted no sin by giving birth, she is nevertheless required to bring a sin-offering
in order that the birth contribute toward the eventual full atonement for Eve’s sin
of having eaten of the fruit of the Tree of Knowledge of good and evil, part of the
corrective punishment for which was that childbirth be painful.’

The priest must first offer up the sin-offering before Gop and thereby effect
atonement for her. Inasmuch as until this point she was forbidden to eat sacrificial
meat or enter the Tabernacle precincts, she was considered “defiled” in that regard.
Thus—through the sin-offering—she will be purified, not only in fact but also in
name, from the ritual defilement that she contracted when she delivered a child
from the source of her blood,!" and from that time on be allowed to eat sacrificial
meat and enter the Tabernacle precincts. After offering up her sin-offering, the
priest must offer up her ascent-offering. This is the law that applies to a woman
who gives birth, whether to a male or a female.

If she cannot afford a sheep for her sin-offering, she may—instead of bringing
a sheep for an ascent-offering and a fowl for a sin-offering —take two turtledoves
or two young pigeons and offer up one as an ascent-offering and one as a sin-of-
fering. The priest must first effect atonement for her through the sin-offering and
she will thus be rid of this defilement. He must then offer up the ascent-offering
on her behalf.””

¥ CHASIDIC INSIGHTS 3
when we encounter such aspects of life, we must rial world, we will be able to proceed to the next
nonetheless remain undefiled: we should pay their  stage in this process: elevating the material world
enticements no mind, remaining staunchly true to itself, transforming it into an expression of Divinity
our true selves and our Divine mission. (i.e., revealing that the “blood” itself is undefiled).

By not succumbing to the allurements of the mate-  The required period of waiting will then be over,

10. Genesis 3:1-16; Likutei Sichot, vol. 27, p. 85. 11. Likutei Sichot, vol. 27, pp. 80-86.
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Individuals of otherwise sterling character: The
task of refining ourselves, of realizing the Torah’s
vision for us as human beings, is long and ardu-
ous, but entirely possible to implement. The Torah
itself testifies that fulfilling its instructions “is not in
heaven...not beyond the sea...but very close to you,
in your mouth and in your heart, [making it easy
for you] to fulfill it.”*! Moreover, at each step of the
way, God assists us in navigating the subtle pitfalls
that threaten to thwart our progress. In the words of
the sages, “When someone sets out to purify him-
self, he is assisted from above.”
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This principle is demonstrated clearly by the phe-
nomenon of tzara’at, which affects only individuals
who have refined themselves as much as they can
using all the resources available to them: the study
of the Torah; the practice of its commandments;
introspection; repentance; the cultivation of ethi-
cal conduct in business and personal life; the de-
velopment of mature faith, trust in God, devotion
to one’s Divine mission and alacrity in performing
it, and so on. Utilizing all these tools to the fullest,
the individual might eventually purge all the dross
from his psyche, thereby transforming himself into

& A CLOSER LOOK =&

[2] Wool-white spot: When two patches of color
are placed side by side, the darker-colored area
will appear raised relative to the lighter-colored
area. Thus, the Hebrew word for a wool-white
spot (PXW) literally means “raised”: since its
whiteness is less intense than that of the baheret,
it therefore appears raised in comparison to it—
even though it appears sunken compared to the

unaffected, surrounding skin.*

An area: This area is further equated with the
average area covered by 36 hairs (6 hairs by 6
hairs) as they grow naturally on the body. The
spot need not be a perfect square, but if it is less
than 6 hairs wide, it is not considered tzara’at, no
matter what its length.>*

& INNER DIMENSIONS «6

[2] Tzara’at: Although tzara’at does not result
from any natural physiological condition, when
Divine providence decrees that this condition
appear on a person, the resulting lesion is pro-
duced by limiting the circulation of blood in the
area, which then turns white. This obstruction is,
in turn, the physical manifestation of its corre-
sponding spiritual antecedent: the obstruction of
the flow of Divine consciousness from chochmah
to binah. This is alluded to by the fact that one of
the Names of God associated with binah is Ekyeh
(7°nX); the numerical value of the regressive it-
eration of this Name (i°fX + 1R + IR + R) is 44,

the numerical value of the word for “blood” (27).

The psychological equivalent of this blockage
between chochmah and binah occurs when we
contemplate, as we should, God’s transcendence
and how He manifests Himself in creation, but
our heightened awareness of God’s presence
does not cause us to feel nullified within that
presence.

When this self-nullification is lacking, our en-
hanced awareness of God can actually inflate
our ego even further, instead of nullifying it as
it should. In the words of the sages, “If [the stu-
dent] merits, [the study of the Torah] acts for him

31. Deuteronomy 30:12-14. 32. Shabbat 104a. 33. Sifra, Vayikra 13:2. 34. Mishneh Torah, Tumat Tzara’at 1:7-8.
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Leviticus 13:1-2 TAZRIA

Tzara’at that Develops out of a White Dermal Lesion
Gop spoke to Moses, instructing him to convey His words'” to Aaron, saying:

“In addition to contracting ritual defilement through birth,'" death,' or certain
discharges from the reproductive organ,® the possibility will exist, from now on,
for a person or his or her possessions to become ritually defiled by a condition
termed fzara’at, the symptoms of which are specific types of lesions or discolor-
ations, as follows. This condition specificially affects individuals of otherwise ster-
ling character and moral excellence who have committed the sin of gossip, slan-
der,” or haughtiness.” If tzara’at appears on their bodies, it will appear on their
heads if they are guilty of haughtiness and elsewhere if they are guilty of gossip or
slander.” It is an entirely spiritual, miraculous condition, unrelated to any natural
disease and with no physiological cause.

If a person develops (a) a wool-white spot, (b) an egg-membrane-white spot,
(c) a snow-white spot, (d) a lime-white spot, or (e) a spot of any of these four
degrees of whiteness tinged with red streaks —but not so many red streaks that
the spot loses its white appearance?* —on the skin of his flesh, covering at least
an area equivalent to a square the length of each of whose sides is equal to the
diameter of a Cilician bean® [i.e., 154 mm? or 0.24 in?], and it seems, according to
the symptoms that will be described presently, that it forms a lesion of tzara’at
on the skin of his flesh, he must be brought to Aaron the high priest, or to one
of his sons, the regular priests, or their successors, for only they are authorized
to pronounce someone or something defiled or undefiled on account of tzara’at.
(Nonetheless, if a priest erroneously pronounces someone undefiled who is in fact
defiled, his declaration is ineffective.?)

Hebrew Name Translation Degree of Whiteness”
nan2 | bright spot shiny like snow
n7m2 5w nnoo | adjunct to bright spot shiny like lime
NRW | raised (-looking) spot dull like clean, white wool
nxw Sw nnpo | adjunct to raised (-looking) spot | dull like an egg membrane

Figure 1. White Lesions that can Become Tzara’at, in Decreasing Order of Whiteness

Since the priest must examine the lesion before pronouncing the person defiled
or undefiled, a blind priest is disqualified from rendering judgment in cases of
lesions suspected to be tzara’at.*® The priest may not examine someone or some-
thing suspected of suffering from tzara’at during the festivals, nor may he inspect
a bridegroom (or any of the bridegroom’s possessions) during the seven days of
rejoicing following the bridegroom’s wedding.”

A spot that is darker white than any of these four degrees of whiteness is a simple
lack of pigmentation, which cannot develop into tzara’at.*

17. Rashi on 1:1, above. 18. Above, 12:1-7. 19. Above, 5:2-3; 11:24-40; below, 17:15, 22:8; Numbers 19, 5:1-4. 20. Above, 5:3; below,
15:1-33. 21.Rashi on v. 46, below; see Numbers 12:10. 22. Rashi on 14:4, below. 23. Likutei Sichot, vol. 27, p. 99. 24.Below, vv.
19, 42-43; Rashi ad loc.; Mishneh Torah, Tumat Tzara’at 1:4. 25. Negaim 6:1; Mishneh Torah, Tumat Tzara’at 14:1; Shiurei Torah 3:20 (pp.
233-239). 26. Rashi on v. 37, below. 27. Negaim 1:1.28. Rashi on v. 12, below; Likutei Sichot, vol. 32, pp. 85-86. 29. Rashi on v. 14,
below. 30. Below, vv. 38-39.
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ger occurs: since the destruction of the Temple,
it is simply not possible for us to refine ourselves
so consummately that the only imperfections left
within us are those that are signaled by the onset
of tzara’at.)

When the only evil remaining within a person is of
such a subtle nature, it can only surface in very su-
perficial, unpremeditated behavior. The archetype
of such behavior is gossip, which often takes the
form of a casual remark that slips through other-
wise innocuous conversation. Speech is indeed a
superficial activity, and it is therefore relatively easy
to control—this being the reason why it is one of
the first aspects of our lives that we are bidden to
refine.®® But it is also an expression of the soul, and
therefore, unrehearsed speech can at times betray
the inner recesses of the heart.

For these reasons, tzara’at afflicts in particular
people who are guilty of nothing else but gossip,
and it appears on the superficial elements of their
lives: their skin, their clothing, and their houses.
These entities are three increasingly external lay-
ers that envelop us: our skin is our innermost layer
of “clothing,” tailored perfectly to our bodies; next
come our actual clothes, also cut to fit our bodies
but not as precisely as our skin; and finally, our
homes, into which we “fit,” conducting our essen-
tial life-activities within them, but which are the
least-precisely tailored to us physically.

Tzara’at first affects the outermost “garment,” the
house, because at first, gossip is entirely super-
ficial. If the individual does not take this cue and
neglects to purge himself of his inner, residual evil,
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tzara’at breaks out on his clothing, indicating that
his unrestrained gossip has given the deep-seated
evil it expresses the chance to seep into him from
the outside, so to speak, so that his behavior is less
superficial than it was originally. If he ignores this
cue as well, tzara’at breaks out on his skin, indicat-
ing that this evil, although still superficial, is now
part of him. At this stage, he must be ostracized
from society, and hopefully this demonstration of
the consequences of his behavior will inspire him
to mend his ways.

Since tzara’at is intended to cure the individual of
his hidden evil, the diagnostic and purification ritu-
als must be overseen by a priest. The priest is the
earthly embodiment of God’s infinite loving-kind-
ness, which alone is able to uproot and weed out
this otherwise inaccessible evil. Furthermore, it is
specifically the priest’s speech that frees the sufferer
from his defilement, for in order to counteract the
expression of the sufferer’s inner evil via his unrec-
tified speech, the priest must employ his power of
holy speech to elicit the inner goodness of God’s in-
finite loving-kindness.*

For only they are authorized to pronounce some-
one or something defiled: It is important to note
that until the priest pronounces an individual de-
filed, he is not considered to be so, even if he ex-
hibits all the indicative symptoms. Thus, before the
pronouncement of the priest, these symptoms do
not reflect defilement; indeed, very similar symp-
toms—and in some cases, even more serious ones—
can indicate freedom from defilement.

Significantly, the principal color of the lesions that

& A CLOSER LOOK =&

[3] See Figure 2: The flowcharts in this parashah
and the next one depict the diagnostic processes
for the various forms of tzara’at according to the
contextual meaning of the Torah. The actual di-

agnostic processes derived through halachic exe-
gesis, as detailed in the Mishnah* and the Codes
of Law,* are somewhat more complex, and in
some details, different.

43. Introduction to Pokeiach Ivrim, pp. 9-12. 44. Likutei Torah 2:22b; Likutei Sichot, vol. 22, pp. 65-69, 74-75. 45. Chiefly in the tractate

Negaim. 46. Chiefly in Mishneh Torah, Tumat Tzara’at.
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Leviticus 13:3 TAZRIA

Tzara’at can develop out of any of these four types of white spots. There are
three signs that indicate that a white lesion has developed into tzara’at: white
hairs, healthy flesh,” and spreading (see Figure 2, page 97). The rules regarding
white hairs are as follows: The priest must examine the lesion on the skin of
his flesh, and if two or more originally dark hairs within the lesion have turned
white since the appearance of the lesion**—whether the appearance of the le-
sion, in the case of a snow-white or lime-white spot, is deeper than that of the
unaffected skin of his flesh (due to its shininess), even though the spot is not
actually deeper than the skin, or, in the case of the wool-white or egg-membrane-
white spot, the appearance of the lesion is not deeper than that of the skin (due
to its dullness)” —it is a lesion of tzara’at. When the priest sees this, he must
pronounce him ritually defiled.

The practical ramifications of the ritual defilement contracted on account of tzara’at
are the same as those for the ritual defilement contracted by a man who has suf-
fered two or more discrete non-seminal discharges,*® which will be discussed in
detail later.®

& CHASIDIC INSIGHTS 3

an altogether righteous person, who no longer has
to wrestle with evil. Such a person’s life-challenge
is now to constantly ascend to ever higher levels of
Divine consciousness and to inspire others to emu-
late his example.

On the other hand, after the individual has exhaust-

ed all these tools, some subtle evil might still re-
main, lurking so deep within the individual that he
might never become aware of it on his own. When
this is the case, God signals him to this effect by af-
flicting him with fzara’at.

(It is therefore understood why tzara’at no lon-

& INNER DIMENSIONS «

[continued...] as an elixir of life; if he does not, it
acts as an elixir of death.”*’ The word for “merit”
(7121) also means “to be refined,” intimating that
the “merit” that determines whether the study of
the Torah betters or debilitates the student is his
degree of spiritual refinement, i.e., lack of ego.

This amplified sense of self intoxicates us with
overconfidence, which, unless checked, will
corrupt us in many ways. It can delude us into
thinking that we can safely lower our guard
against the enticements of materialism; it can
render us overly judgmental of others (hence the
increased propensity toward gossip or slander);
it can exaggerate our self-estimation, thereby
leading us to depression when we fail to live
up to our unrealistic expections for ourselves,
and so on. Whatever the case, the forces of evil
siphon off Divine energy from this unbalanced
binah.

This added opportunity for the forces of evil to

insinuate themselves into our lives is reflected
physically in the growth of white hair within
the lesion. As we will see later,* hair represents
a highly attenuated flow of Divine energy—so
attenuated that the forces of evil are allowed
to tap it. For this reason, hair must normally
be kept short, in order to prevent the forces of
evil from siphoning off more than the minimal
Divine energy that they are allocated for their
continued existence.

In order to restore the flow of chochmah to binah,
the individual must be presented to a priest,
who represents chesed, which is derived from
chochmah (both sefirot being on the right axis of
the sefirotic tree). The priest then quarantines
him for seven days, in order to allow the seven
lower sub-sefirot of chochmah to re-enter binah
(for it is always the seven lower sub-sefirot of a
higher partzuf that become vested within a lower
partzuf), imparting to it its inherent sense of self-
nullification before God.*

35. Mishneh Torah, Tumat Tzara’at 1:6. 36. Ibid., 2:6. 37. Gur Aryeh on v. 4, below; Kesef Mishneh on Mishneh Torah, Tumat Tzara'at 1:6.
38. Mishneh Torah, Tumat Tzara’at 10:11-12. 39. Below, 15:4-12. 40. Yoma 72b. 41. On Numbers 6:5. 42. Likutei Torah 2:23b, 24a, 24c
ff; BeSha’ah sheHikdimu 5672, vol. 1, p. 370; Sefer HaMa’amarim 5714-5716, p. 511.
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sitating the demolition of his house, the burning of
his clothes, or his banishment from the community
until he repents.

In this context, the sin of gossip for which tzara’at
is the corrective punishment can be seen to be a
superfluity of what could have (and should have)
been good—or even holy—but instead degener-
ated into the opposite: We are all acutely aware of
how powerful our speech is in forging social ties
and promoting peace, and whether we are con-
scious of it or not, this is why we relish social con-
versation, clarifying issues with each other until
we reach mutual understanding. When, however,
a hidden drop of residual haughtiness insists that
our reputation or esteem take precedence over the
advancement of social harmony, some gossip or
slander is inadvertently released in the heady ex-
citement of conversation.

This explains why the Messiah is referred to as being
afflicted with tzara’at.®* The messianic Redemption,
the ultimate exodus from Egypt, will be character-
ized by a complete release from all limitations that
nowadays constrict the revelation of holiness and
Divine consciousness, similar to the overabundance
of holiness manifest in the symptoms of tzara’at.®

For only they are authorized to pronounce some-
one or something defiled: As we just pointed out,
it is the priest’s pronouncement—rather than the
appearance of qualifying symptoms per se—that
render the person ritually defiled. This fact puts
considerable onus on the priest, especially in light
of the consequences of his pronouncement: the ritu-
ally defiled individual must be banished from soci-
ety, even from the company of other ritually defiled
people. This total ostracism is not required in the
case of any other type of defilement.

The Torah therefore specifically requires a priest to
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make this pronouncement. The priests are all de-
scendants (and therefore spiritual heirs) of Aaron,
whom we have seen® (and will see further®) both
embodied the ideal of brotherly love and promoted
brotherly love among the people. God therefore re-
fers to the priests as His men of loving-kindness®
and grants them the privilege of blessing His peo-
ple daily.” Moreover, the blessing tradition requires
them to recite before pronouncing this blessing is
“Blessed are You, Gop, our God, He who has sancti-
fied us with the holiness of Aaron and commanded
us to bless His people, Israel, with love.”%

Imbued with this love for their compatriots, the
priests —while remaining objectively true to the To-
rah’s directives for determining if a given outbreak
of symptoms renders the sufferer defiled or not—
will make all efforts to ensure that the law indeed
requires them to pronounce the sufferer defiled be-
fore doing so. Furthermore, their inherent love for
their fellows will compel them to do whatever it
takes to declare them undefiled at the earliest pos-
sible opportunity.

The lesson for us here is that when we encounter
someone whose behavior makes us judge him to be
unfit to be included with us or befriended by us,
we should not rush to declare him so. Rather, we
should first examine ourselves in order to deter-
mine how well we exemplify the ideals of brotherly
love. If we are in any way lacking in this regard —if
we are not a “priest, a descendant of Aaron” —we
have no right to pass such judgment, for it could
well be that our perception is skewed by our un-
refined sentiments rather than grounded solidly in
the objective laws of the Torah.

Moreover, anyone who is less than a “priest” —an
embodiment of brotherly love—is not qualified to
ostracize another Jew, and if he presumes to do
50, his pronouncement is no less than an outright

62. See Overview to parashat Metzora. 63. Likutei Torah 2:22b, 25b; Likutei Sichot, vol. 37, pp. 33-36; Sefer HaSichot 5751, vol. 2, pp.
492-494. 64.0n 9:1, 10:16, and 11:2-3, above. 65. Numbers 20:29; on Deuteronomy 34:8. 66. Deuteronomy 33:8. 67. Numbers

6:23-27; Deuteronomy 10:8, 28:5. 68. Sotah 39a.
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These are the rules regarding spreading: If the lesion on the skin of his flesh
is a snow-white or lime-white spot, whose appearance is deeper than that of the
unaffected skin, or a wool-white or egg-membrane-white spot, whose appearance
is not deeper than that of the unaffected skin, but no previously dark hairs have
turned white since the appearance of the lesion and there is no patch of healthy
skin within the lesion (as will be described presently”), then the priest must quar-
antine the person with the lesion in a separate house for seven days, during which
the priest must not see him, in order that the priest be able afterward to discern
whether the lesion has spread during this time.*

The quarantined individual is considered ritually defiled to the same extent as
someone who has been conclusively diagnosed as afflicted with tzara’at.* None-
theless, he is not to be banished from the camp (or later, after we will be organized
into three concentric camps,” from all three camps), as is someone who has been
conclusively diagnosed, as will be discussed later.”!

On the seventh day, the priest must examine him. If (a) the lesion has remained
the same in its appearance, i.e., color, and (b) the lesion has not grown and spread
on the skin, and (c) no previously dark hairs within it have turned white, and™
(d) no patch of healthy flesh has appeared within it (as will be described present-
ly), the priest must quarantine him for seven days a second time. If, however, the
lesion spread, covering more (but not all*®) of his body; or previously dark hairs
within it turned white; or a patch of healthy flesh appeared within it; the priest
must pronounce him defiled.* In contrast, if the lesion either shrunk® or became
darker® to the extent that it no longer qualifies as one of the four types of white
spots mentioned above, the priest must pronounce him rid of this defilement and
he must undergo the purification process that will be detailed later.”

The seventh day of the first quarantine week also counts as the first day of the
second quarantine week.”®

& CHASIDIC INSIGHTS 3

indicate a possible outbreak of tzara’at is white,
which is a symbol of purity and innocence.” This
indicates that the appearance of the symptoms of
tzara’at is in fact a manifestation of sublime levels
of spiritual energy (“lights”). Whenever such sub-
lime “lights” well up, overflowing their accompa-
nying media of transmission (“vessels”), the result
is a supra-natural manifestation of Divine energy,
which must be managed carefully in order to avoid
possibly detrimental repercussions.

In terms of human experience, the symptoms of
tzara’at result from an upwelling of holy rapture
(ratzo) that is not mitigated by a concomitant sense
of humble devotion to our Divine mission (shov).
We have seen this phenomenon before, in the un-

authorized incense offering of Aaron’s sons Nadav
and Avihu,® which is possibly why the Torah dis-
cusses the laws of tzara’at immediately after the ac-
count of their offering, even before continuing with
its narrative of the events of that day.®

If the individual upon whose body, clothes, or
house the symptoms of tzara’at appear does prop-
erly manage his Divine rapture, taking care to
balance it with humble devotion to God’s will, he
will not be pronounced defiled; his symptoms are
indications of exceptional holiness rather than of
defilement. Only if he persists in his “antisocial”
behavior of preferring to bask in God’s presence
rather than elevating the world in order to make it
into God’s home is he pronounced defiled, neces-

47.Vv. 10-16. 48. Da’at Zekeinim (Ba’alei HaTosefot) on this verse. 49. Mishneh Torah, Tumat Tzara’at 10:7-12. 50. Numbers 1:51-
2:34; see also Deuteronomy 12:5-18. 51. V. 46. Likutei Sichot, vol. 18, p. 135, note 31. 52. Mishneh Torah, Tumat Tzara’at 1:10-11.
53. Below, vv. 12-13. 54. Mishneh Torah, Tumat Tzara’at 1:5. 55.Ibid., 3:5. 56.Ibid., 1:11. 57.14:1-32. 58. Mishneh Torah, Tumat
Tzara’at 9:9. 59. See Isaiah 1:18. 60. Above, 10:1-7, and comments ad loc. 61. See 16:1, below.
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lie, for as stated, it is only the pronouncement of
the priest that renders the individual defiled (and
therefore subject to exclusion from society), not the
symptoms themselves.

It thus follows that someone who utters such an
unauthorized judgment has slandered his fellow,
which, as we have seen,” results in him being afflict-
ed with tzara’at, rather than the person he sought
to stigmatize.Therefore, in order to purify himself
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of this defilement, the judgmental person should
isolate himself from social contact until he trains
himself to see only the positive in his compatriots.

By learning how to love our fellows “unwarrant-
edly” —i.e., positively, regardless of their objective
behavior —we counteract the cause of our present
exile, unwarranted hatred. Thereby, we hasten the
advent of the final, messianic Redemption.®!

& A CLOSER LOOK =&

[10] The size of a lentil bean: This area is equat-
ed with the average square area covered by 4
hairs (2 hairs by 2 hairs) as they grow naturally

on the body.®” The modern-day equivalent is
17.11 mm? or 0.026 in”.

80. Above, v. 2. See also “Inner Dimensions” on 14:2, below. 81. Likutei Sichot, vol. 27, pp. 88-91. 82. Negaim 4:5; Mishneh Torah,

Tumat Tzara’at 3:1.
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Leviticus 13:6-12 TAZRIA

After his second quarantine-week, the priest must examine him
on the seventh (i.e., 13th) day a second time. If the lesion’s color has not become
darker; or it has spread, covering more (but not all®) of his body; or previously
dark hairs within it have turned white; or a patch of healthy flesh has appeared
within it; it is fzara’at, and the priest must pronounce him defiled. If, however, no
previously dark hairs have turned white, no patch of healthy flesh has appeared,
the lesion has become darker than it was before this quarantine—even though it
has not darkened to the extent that it no longer exhibits one of the four degrees of
whiteness that can develop into tzara’at’*—and the lesion has not spread on the
skin, the priest must pronounce him rid of this defilement, for it is now clear that
this lesion is not a case of tzara’at: it has become a different condition, termed mis-
pachat, which does not cause defilement; no third quarantine period is needed.”
He must immerse himself”> and his garments in a mikveh and undergo the rest of
the purification process that will be described later,” and then he will be rid of this
defilement in fact.

If the mispachat spreads on the skin sometime after the person was shown to the
priest for his purification on the 13" day, he must be shown to the priest again.

The priest must examine the mispachat. If the mispachat has spread on the
skin since the previous examination, the priest must pronounce him defiled, for
it is no longer mispachat; it has turned into tzara’at.

The following are the rules™ regarding the third indication of tzara’at, the ap-
pearance of healthy flesh within the lesion: As was stated previously,” if a person
has a white lesion that appears to be tzara’at, due to its falling into one of the four
categories of whiteness mentioned above, he must be brought to the priest.

The priest must examine it. If there is on the skin a wool-white spot or any of
the other three types of white lesions that can develop into tzara’at, and either (a),
as stated previously,” it has turned at least two of the formerly dark hairs within it
white, or (b) there is in the wool-white spot (or other type of lesion) a contiguous”
patch of healthy, live flesh at least the size of a lentil bean and enclosed completely
within the lesion,” then,

in the case of the appearance of healthy flesh, you should not be deceived into
thinking that this is a sign that the tzara’at is healing; rather, it is a case of old,
purulent tzara’at remaining under the new, healthy skin of his flesh. Both in this
case and in the case of newly white hairs, the priest must pronounce him defiled.
He need not quarantine him, because he is definitely defiled.

As we have seen, the spreading of a lesion indicates that it is tzara’at. If, how-
ever, the tzara’at erupts all over the skin to the extent that the tzara’at covers all
the skin of the person with the lesion, from his head to his feet, wherever the
eyes of the priest can see it—meaning that the tzara’at need not appear on interior
skin (such as that inside the nose or mouth) that is not readily visible during an
external examination” —then

69. Below, vv. 12-13. 70. Nachmanides on this verse; Mizrachi on the preceding verse; Rabbeinu Asher and Rabbeinu Shimshon of
Sens on Negaim 1:3. 71. Mishneh Torah, Tumat Tzara’at 1:10. 72.Ibid., 11:1. 73. 14:1-32. 74. Likutei Sichot, vol. 32, pp. 77-81. 75. V. 2.
76. V. 3. 77. Mishneh Torah, Tumat Tzara’at 3:4. 78.1bid., 3:1. 79. Likutei Sichot, vol. 32, pp. 84-85.
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sake, as it were, fulfilling the verse, “For My own
sake, for My own sake I will do this, for how can
Ilet My Name be profaned?”®

Positively, i.e., that the truth of the Torah will
become so self-evident that it will be universally
acknowledged that any government that does
not submit to the Torah’s rules is “heretical,” i.e.,
based on the delusion that it is possible to cre-
ate a just and moral society any other way. Ac-
cordingly, the Jewish people will be esteemed
as the preservers of the Torah’s message of true
monotheism. In this enlightened condition, the
Messiah’s imminent arrival will be a natural out-
growth of the world’s desire for moral perfection.
God will not have to “impose” the redemption
on the world.

Inasmuch as the sages cite the law given in this
verse as support for their sign, it follows that the
two ways of understanding their sign parallel the
two ways of understanding this law, namely:

Negatively: The spread of tzara’at over the entire
body does not intrinsically indicate that the per-
son is undefiled; the fact that it does so is sim-
ply another one of the Torah’s rules that are not
grounded in logic or reason, just like the rest of
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the laws governing tzara’at. The Torah here “im-
poses” its will on reality, irrespective of natural
causes or processes.

This, indeed, is the position adopted by Jewish
legal (i.e., halachic) exegesis, which therefore
limits this rule to the case stated specifically in
this verse: when tzara’at spreads out from a le-
sion that had been pronounced defiled or sus-
pected of being so. In contrast, when fzara’at
spreads over the entire body from the outset or
from a lesion that was pronounced undefiled, the
person must be declared defiled.”

o DPositively: The spread of tzara’at over the entire
body indicates that it is the natural condition of
the person’s skin; this is why it does not render
the person defiled. This is the position that Rashi
adopts as the contextual understanding of this
passage, according to which it makes no difference
under what circumstances the spread occurs—in
all cases it indicates that the person is undefiled.

Clearly, it is preferable that redemption occur the
second way, obviating the need for universal moral
degeneration and the forceful imposition of God’s
will on an antagonistic world. The Torah therefore
promises that prior to the Redemption, the Jewish

90. Isaiah 48:11; see Sanhedrin 98a. 91. Mishneh Torah, Tumat Tzara’at, ch. 7.
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the priest must examine it. If the tzara’at has indeed covered all his flesh, he
must pronounce the person with the lesion rid of this defilement. The fact that he
has turned completely white indicates that this lesion is not an anomaly but the
natural condition of his body; therefore, he is not defiled.®

Returning to the laws regarding healthy flesh that appears within a tzara’at-
lesion: It was stated previously that the appearance of such a patch renders the
individual defiled.* The exception is a patch of healthy flesh that appears on the tip
of a finger, toe, ear lobe, the nose, or the male reproductive organ. Such a patch does
not render the person defiled, because it is impossible for the priest to see both sides
of these body parts at once, and therefore he cannot see the entire lesion at once in
order to render a decision on it. If, however, the body part later becomes fat, thereby
spreading out the tip of the limb such that it is possible to see the entire lesion (and
the entire patch of healthy flesh on it) at once, then, on the day that a patch of live
flesh at least the size of a lentil bean® appears in it, he will become defiled.

Therefore, he must be shown to the priest, and the priest must examine the
healthy, live flesh, and must pronounce him defiled. The appearance of live flesh
indicates that the person is defiled; the lesion is tzara’at.

But if the healthy, live flesh once again turns white, he must come to the priest

and the priest must reexamine him. If the lesion has indeed turned totally
white again, the priest must pronounce the lesion undefiled. The person will
thus be rid of this defilement.

Tzara’at that Develops out of an Inflammation

If tzara’at develops out of a partially healed inflammation, the
rules of diagnosis differ slightly from those that apply when it develops out of a
white spot (see Figure 3, page 97), as follows:

This type of tzara’at can only develop on a person’s flesh if there is an inflamma-
tion (i.e., a localized heating resulting from the infection) of its skin due to a blow
or disease,* and the inflammation heals enough to form a membrane. (In con-
trast, a fully healed inflammation is considered normal skin—even if it leaves scar
tissue®” —on which tzara’at can only develop out of a white lesion,* as described
above.)

¥ CHASIDIC INSIGHTS 3
If the tzara’at has covered all his flesh: One of e Negatively, i.e., that heresy will infect all the
the signs given by the sages that the Messiah'’s arriv- world’s governments. None of them will ac-
alisimminent is that “the entire government has be- knowledge God as Master of the world and its

lawgiver, promoting instead licentiousness and
barbaric behavior. In this entrenched, depraved
condition, the Messiah is the world’s only hope;
it is therefore a sign of his imminent arrival. But
There are two ways of understanding this sign giv- since the world will not be worthy of redemp-
en by the sages: tion, God will redeem it “by force” —for His own

come heretical, with none to rebuke them.” This no-
tion, they say, is alluded to in the law that if fzara’at
covers the entire body, the person is undefiled.”

83. Likutei Sichot, vol. 32, pp. 77-81. 84.Vv. 9-11, above. 85. Above, v. 10. 86. Mishneh Torah, Tumat Tzara’at 5:1. 87.Ibid., 5:3-4.
88. Ibid., 5:3. 89. Sanhedrin 97a.
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a snow-white spot or one of the three other types of white spots that can develop
into tzara’at, and the spot is either white with red streaks —but not so many red
streaks that the spot loses its white appearance'®—or uniformly white,

& CHASIDIC INSIGHTS 3

people will indeed repent fully, of their own ac-
cord, and on their own initiative, thereby ushering
in the Redemption." This repentance need not be
evinced by a wholesale return to full Jewish obser-
vance, for that revival will be one of the Messiah’s
first accomplishments.'” Rather, this repentance
consists of the sincere dissatisfaction with the pres-
ent state of reality —accompanied by the resolution
to change it—that we have all experienced numer-
ous times throughout our lives.!®

It is therefore imperative that the Jewish people
encourage the nations of the world to fulfill the
commandments that the Torah obligates them to
observe. By acknowledging the Torah as the sole
possible basis for true ethical behavior and moral
justice, the non-Jewish world will appreciate the
Jewish people as the vanguards of world justice,
morality, and peace. This will pave the way for the
ultimate, messianic Redemption.'*

100. Mishneh Torah, Tumat Tzara’at 1:4. 101. Deuteronomy 30:2; Mishneh Torah, Teshuvah 7:5; Likutei Sichot, vol. 27, pp. 215-216.
102. Mishneh Torah, Melachim 11:4. 103. Sefer HaSichot 5751, vol. 1, p. 232, vol. 2, p. 692; Sefer HaSichot 5752, vol. 2, p. 451. 104. Likutei

Sichot, vol. 32, pp. 77-83.
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Leviticus 13:19-24 TAZRIA

If, in the location of the partially healed inflammation, there is left one of the
four white spots that can develop into fzara’at, i.e., either a wool-white spot, an
egg-membrane-white-spot, a snow-white spot, or a lime-white spot, and the spot
is either uniformly white or white with red streaks —but not so many red streaks
that the spot loses its white appearance® —he must be shown to the priest.”

The priest must examine him. If its appearance is, in the case of a snow-white
or lime-white spot, lower than that of the skin (due to its shininess), or in the
case of a wool-white or egg-membrane-white spot, not any lower than that of
the skin (due to its dullness), and at least two of its originally dark hairs have
turned white, the priest must pronounce him defiled, for the transmutation of
dark hairs into white indicates that this spot is a tzara’at-lesion that has erupted
on the inflammation.

But if, when the priest examines it, it does not contain newly white hair, and
its appearance is, in the case of a snow-white or lime-white spot, lower than that
of the skin, or in the case of a wool-white or egg-membrane-white spot, not any
lower than that of the skin because it is darker than a snow-white or lime-white
spot, the priest must quarantine him for seven days.

If, when the priest examines him at the end of the quarantine week, he sees that
it has spread on the skin—covering more (but not all) of the body —or at least two
of its previously dark hairs have turned white, the priest must pronounce him
defiled, for it is now clear that this spot is a tzara’at-lesion.

If the snow-white spot or other spot remained the same size, not having
spread, and it became darker than it was before® (even though it has not darkened
to the extent that it no longer exhibits one of the four degrees of whiteness that
can develop into tzara’at”), it is only the scar tissue of the inflammation, and the
priest must pronounce him rid of this defilement. No second week of quarantine
is required.

Unlike lesions that develop on healthy skin, the appearance of healthy flesh within
a lesion that develops on an inflammation does not indicate defilement.

Tzara’at that Develops out of a Burn

If tzara’at develops out of a partially
healed burn, the rules of diagnosis are the same as when it develops out of an in-
flammation (see Figure 3, page 97):

This type of tzara’at can only develop on a person’s flesh if there is a burn on its
skin resulting from contact with fire or something hot,” and the healed area of the
burn has begun to form a membrane. (In contrast, a fully healed burn is considered
normal skin—even if it leaves scar tissue®” —on which tzara’at can only develop out
of a white lesion,” as described above.”) If such a partially healed burn turns into

92. Mishneh Torah, Tumat Tzara’at 1:4. 93. Vv. 1-17. 94. Below, v. 28. 95. Nachmanides v. 6, above; Mizrachi on v. 5, above; Rabbeinu
Asher and Rabbeinu Shimshon of Sens on Negain 1:3. 96. Mishneh Torah, Tumat Tzara’at 5:1. 97.Ibid., 5:3-4. 98. Ibid., 5:3. 99. Vv.
1-17.
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the rules governing lesions appearing on the rest of the body, which were discussed
previously.'”

If, regardless of whether'"” its appearance is deeper or not deeper than that of the
skin, there are at least two hairs inside it that are thin—i.e., shorter than the oth-
er hairs''—and have turned from their natural color'? into pale gold,' the priest
must pronounce him defiled, for it is a netek, which is the name'* of tzara’at of
the head or the beard. If there is only one (or no) gold hair within the lesion, or if
the gold hair is as long as the rest of the hair, or if within the lesion there are at least
two naturally colored hairs remaining from before the lesion appeared (even if there
are now also two or more gold hairs within the lesion),'" the person is not defiled.

& CHASIDIC INSIGHTS 3

If a man or a woman has a lesion on the head or  difference is that gossip and slander are superfi-
on the beard: As was noted above,"'® the eruption  cial misdeeds, as explained above,"” which there-
of tzara’at on the head is caused by haughtiness, as  fore affect the skin elsewhere on the body, whereas
opposed to tzara’at elsewhere on the body, whichis  haughtiness is a warped mental attitude, which
the result of gossip or slander. The reason for this therefore affects the head."®

108. Mishneh Torah, Tumat Tzara’at 5:11. 109. Above, vv. 1-17. 110. Sifra, Tazria, Negaim, parashah 5:4; Mishneh Torah, Tumat Tzara’at
8:1. 111. Mishneh Torah, Tumat Tzara’at 8:4. 112. Sifra, Tazria, Negaim, chapter 9:14. 113. Rashi on v. 37, below. 114. Likutei Sichot,
vol. 27, p. 93, note 12. 115. Mishneh Torah, Tumat Tzara’at 8:6. 116. V. 2. 117. On v. 2. 118. Likutei Sichot, vol. 27, p. 99.
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the priest must examine it. If at least two originally dark hairs in the snow-
white or other spot have turned white, and the appearance is, in the case of a
snow-white or lime-white spot, deeper than that of the skin (due to its shininess),
or in the case of a wool-white or egg-membrane-white spot, not any deeper than
that of the skin (due to its dullness), it is tzara’at that has spread in the burn. The
priest must pronounce him defiled, for the transmutation of dark hairs into white
indicates that this spot is a tzara’at-lesion.

But if, when the priest examines it, the snow-white spot or other spot does
not contain newly white hair, and its appearance is, in the case of a snow-white or
lime-white spot, lower than that of the skin, or in the case of a wool-white or egg-
membrane-white spot, not any lower than that of the skin because it is paler than
a snow-white or lime-white spot, the priest must quarantine him for seven days.

The priest must examine him on the seventh day. If the lesion has spread on
the skin—covering more (but not all) of the body —or at least two of its previously
dark hairs have turned white, the priest must pronounce him defiled, for it is then
clear that this spot is a tzara’at-lesion.

If the snow-white spot or other spot remained the same size, not having spread
on the skin, and it became darker than it was before (even though it has not dark-
ened to the extent that it no longer exhibits one of the four degrees of whiteness
that can develop into tzara’at'®)—such that, for example, in the case of an origi-
nally snow-white spot, it is now only a wool-white spot on the burn—the priest
must pronounce him rid of this defilement, because it is now clear that the lesion
is only the scar tissue of the burn. No second week of quarantine is required.

Although the same diagnostic procedures apply both to potential tzara’at-lesions
that develop out of an inflammation and those that develop out of a burn, they
are still considered two distinct types of tzara’at: adjacent appearances of these
two types of lesion do not combine to cover the requisite area to be considered
problematic.

Tzara’at that Develops on the Head

If a lesion appears on a part of the head that is usually covered
with hair, the laws regarding how tzara’at can develop out of such a lesion differ
from those governing how it can develop out of lesions elsewhere on the body (see
Figure 4, p. 98).

If a man or a woman has a lesion of any color or combination of colors,'* covering
at least an area equivalent to a square each of whose sides is equal to the diameter
of a Cilician bean [i.e., 154 mm? or 0.24 in?],'” on the normally hairy part of the
head or on the part of the head where the beard grows,

the priest must examine the lesion. If, however, a lesion occurs on a part of the
head where no hair normally grows (e.g., a woman’s chin) or where hair will nor-
mally grow but has not yet grown (e.g., a boy’s chin),'® it is diagnosed according to

105. Nachmanides v. 6, above; Mizrachi on v. 5, above; Rabbeinu Asher and Rabbeinu Shimshon of Sens on Negaim 1:3. 106. Tosefta
Negaim 1:2; see Tosefot Yom Tov on Negaim 1:4, s.v. Rabbi Dosa. 107. Mishneh Torah, Tumat Tzara’at 8:1. See above, v. 10.
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that can develop into tzara’at, i.e., white spots,

the priest must examine them. If there are dark white spots on the skin of
their flesh, i.e., darker than any of the previously described four grades of white-
ness that can develop into fzara’at, it is nothing more than a lack of pigmentation
that has erupted on the skin. He or she is not defiled, even if symptoms charac-
teristic of tzara’at later develop within these spots.
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But if the priest examines the netek-lesion, and, regardless of whether its ap-
pearance is deeper or not deeper than that of the skin, there are not two black
hairs—or hairs of any other color, including gold —in it, the priest must quaran-
tine the person with the netek-lesion for seven days.

The priest must examine the lesion on the seventh day. If the netek has shrunk
to less than the symptomatic area or naturally colored hair has appeared within it,
the person is no longer defiled; the priest must pronounce him rid of this defile-
ment, and he must undergo the purification process that will be detailed later.'* If
the netek has spread'® and there is no naturally colored hair in its new growth, or
if two or more gold hairs have appeared within it, the individual is defiled and the
priest must pronounce him so."' But if there is no change—i.e., the netek has not
spread and no naturally colored or gold hair appeared in it—then, regardless of
whether the appearance of the netek is deeper or not deeper than that of the skin,

the person must shave himself in the vicinity of the netek, but he must not shave
the netek or two rows of hairs surrounding and adjacent to the netek, in order to
enable the priest to easily determine if it has spread when he next examines it. The
priest must then quarantine the person with the netek again for seven days.

The seventh day of the first quarantine week also counts as the first day of the sec-
ond quarantine week.'”

The priest must examine the netek on the seventh (i.e., 13™) day. If the netek has
spread,'® or if gold hair has appeared within it,'* the individual is defiled and the
priest must pronounce him so. If there is again no change —i.e., the netek did not
spread on the skin and no gold hair appeared on it—then, regardless of whether
its appearance is deeper or not deeper than that of the skin, the priest must pro-
nounce him rid of this defilement, and the individual must immerse himself and
his garments in a mikveh and undergo the rest of the purification process that will
be described later,'”® and then he will become rid of this defilement in fact. No
third quarantine period is needed.

But if the netek spreads on the skin after he has been declared rid of this defilement,

the priest must examine him, and if the netek has indeed spread on the skin,
the priest need not search for a gold hair, for he is defiled on account of the netek
having spread.

Similarly, if two gold hairs appear on the skin after he has been declared rid of this
defilement, this suffices to defile him.'?**

But if the appearance—i.e., color —of the netek has remained the same, or if black
hair or hair of any color other than gold has grown in it, the netek has healed. He
is therefore not defiled, and the priest must pronounce him rid of this defilement.

Suspicion of Tzara’at due to a Lack of Pigmentation
If a man or woman has spots on the skin of their flesh that are similar to those

119. 14:1-32. 120. Rashi here and on v. 35. 121. Mishneh Torah, Tumat Tzara’at 8:2. 122.Ibid., 9:9. 123. Rashi on v. 35. 124. Mishneh
Torah, Tumat Tzara’at 8:2,9:9. 125. 14:1-32. 126. Mishneh Torah, Tumat Tzara’at 8:2.
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He will remain defiled as long as the lesion remains upon him. Since he is
defiled on account of tzara’at, he must, unlike a person defiled in any other way,
dwell isolated from other people, including other defiled persons.'*® His dwelling
must be outside the camp: when we will later be organized into three concentric
camps,'® he must dwell outside all three. This is a just, corrective reciprocal pun-
ishment for his having caused a rift between married couples or friends through
gossip or slander.

128. Likutei Sichot, vol. 22, p. 74, note 49. 129. Numbers 1:51-2:34; see also Deuteronomy 12:5-18.
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Leviticus 13:40-46 TAZRIA

Unnatural Baldness

If a man loses all the hair on the back of
his head (see Figure 5), he is unnaturally bald. There-
fore, if a lesion develops on this area of his head, he
cannot become defiled by it according to the diagnos-
tic rules governing normally hairy parts of the head;
such a lesion is rather diagnosed according to the
rules governing lesions on the rest of the body, which
were given previously.'”

Similarly, if he loses the hair on the side of his head
toward his face, including the temples on each side of
the head (see Figure 6), he is unnaturally bald at the
front. Therefore, if a lesion develops on this area of Figure 5. Back Baldness
his head, he cannot become defiled by it according to
the diagnostic rules governing normally hairy parts
of the head; again, such a lesion is rather diagnosed
according to the rules governing lesions on the rest of
the body, which were given previously.

Thus, if a lesion that is either uniformly white or
white with red streaks develops on the back or front
bald area of such a person’s head, it is a likely case of
tzara’at erupting on his back or front bald area.

The priest must therefore examine it. If there is in-
deed a lesion on his back or front bald area, and this
lesion is either wool-white or another of the four shades of white, and its white-
ness is either uniformly white or white with red streaks, like the appearance of
tzara’at on the skin of the flesh, the lesion must be subjected to the diagnostic
process described previously for a body-lesion.

Figure 6. Front Baldness

If the lesion satisfies any of the diagnostic criteria, then he is a man afflicted
with tzara’at; he is defiled. The priest must therefore pronounce him defiled on
account of his lesion on his head.

Behavior Required of a Person Afflicted with Tzara’at

As to what must be done with a person afflicted with any type of tzara’at, i.e.,
a person on whom there is a lesion that has been diagnosed as tzara’at: his gar-
ments must be torn, the hair on his head must be allowed to overgrow; he must
cover his face with a garment down to his mustache (or, if a woman, simply down
to the upper lip) and call out loud, “Defiled! Defiled!” so people will know to stay
away from him.

127. Above, vv. 1-17. Likutei Sichot, vol. 27, pp. 92-100.
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*If the Sabbath of parashat Tazria occurs on the 1% of Nisan, the sixth reading continues until the end of the parashah,
the Maftir-reading for Rosh Chodesh (p. 266) is the seventh reading, and the Maftir for Shabbat HaChodesh (p. 281)

is read as the Maftir.
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Leviticus 13:47-55 TAZRIA

Tzara’at on Garments

As for the laws regarding a garment that has the lesion of tzara’at upon it,
these laws apply only to lesions (a) on woolen garments, (b) on linen garments,

(c) on threads prepared to be used as the warp or the woof of linen or wool
garments,” (d) on unworked leather, or (e) on anything made from leather (see
Figure 7, page 98).

If the lesion on the garment, on the warp- or woof-threads, on the leather gar-
ment, or on any leather article, covers at least an area equivalent to a square each
of whose sides are equal to the diameter of a Cicilian bean'" [i.e., 154 mm? or 0.24
in?] and is pure green or pure red, it is a lesion of tzara’at, and it must therefore
be shown to the priest.

The priest must examine the lesion, confirm that it is the required color and
size, and quarantine the article with the lesion for seven days.

He must examine the lesion on the seventh day. If the lesion has spread on
the garment, the warp- or woof-threads, the leather garment, or any article made
from leather, the lesion is an onerous tzara’at-lesion—in that the article’s owner
will suffer inconvenience and monetary loss on its account—since it is ritually de-
filed and may no longer be used.

Rather, he must burn the garment, the warp- or woof-threads of wool or linen,
or whatever leather article that has the lesion upon it, since the lesion is an oner-
ous tzara’at-lesion. Nonetheless, only the wool, linen, or leather must be burned
and destroyed in fire; if the hems of the garment are made out of a different mate-
rial, they need not be destroyed.

Before it is burned, the afflicted article is ritually defiled to the same degree as a
man who has suffered two or more discrete non-seminal discharges,'** which will
be discussed in detail later.'?

But if the priest examines the lesion and the lesion has not spread on the gar-
ment, the warp- or woof-threads, or whatever leather article it is on,

the priest must order that the part of the article on which the lesion is located
be washed, and he must quarantine it again for seven days. The entire article
need not be washed; only the area containing the lesion and the adjacent part.

Then the priest must examine the
article after the lesion has been washed and quarantined for a second week. If
the lesion has not changed its color by turning a lighter or darker shade of red or
green, and the lesion has either not spread at all or has spread but not covered the
entire article, it is defiled. You must burn it in fire, for it is now clear that the lesion
is a deep-looking lesion on the worn or new article. If, however, the discolored
lesion spreads over the entire article, it thereby becomes rid of this defilement.

If the lesion does not spread but changes in color from pure red to pure green (or
vice versa), it must either be treated as a new lesion and quarantined or be pro-
nounced defiled.'*

130. Negaim 11:8; Mishneh Torah, Tumat Tzara’at 13:8. 131. Mishneh Torah, Tumat Tzara’at 12:1. 132. Ibid., 13:13. 133. Below, 15:4-12.
134. Sifra, chapter 15:7.
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Leviticus 13:55-59 TAZRIA

But if the priest examines the article after it has been washed and quarantined
for a second week, and the lesion has turned a lighter or darker shade of red or
green, he must rip it out of the garment, the leather, or the warp- or woof-threads,
and burn the part of the article that was ripped out.

If the lesion reappears on the garment, the warp- or woof-threads, or
any leather article, it is a recurrent growth. You must burn in fire the entire article
upon which the lesion is found.

Regarding any garment, warp- or woof-threads, or leather article that you
wash by order of the priest, quarantine for a second week, and from which the
lesion then disappears entirely, it must be immersed a second time—this time
not to be washed, but to be purified'® in a mikveh—and then it will be rid of this
defilement.

This is the law governing the diagnosis of a lesion of tzara’at on a woolen or
linen garment, warp- or woof-threads, or any leather article, according to which
it becomes rid of defilement or defiled.”

The Haftarah for parashat Tazria is on p. 243.

If it is Shabbat HaChodesh (and it is not also the 1% of Nisan), the Maftir and Haftarah for
Shabbat HaChodesh (p. 281) are read instead of the Maftir and Haftarah for parashat Tazria.

If it is the 1* of Nisan, the seventh reading is the reading for Rosh Chodesh (p. 266) and the Maftir and
Haftarah for Shabbat HaChodesh (p. 281) are read instead of the Maftir and Haftarah for parashat Tazria.

>o°

135. Likutei Sichot, vol. 7, pp. 92-99.
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Tzara'at on the Skin - from Inflammation or Burn
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Tzara'at on Garments
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Metzora

Overview

he name of this parashah, Metzora, means “a person afflicted with tzara’at.”

Tzara’at, as we saw in the previous parashah, Tazria, is a condition that imparts

ritual impurity, thereby denying the afflicted person entrance to the Temple and
involvement in any of its rituals, and even in the social life of the community. Thus sepa-
rated from the Temple—the locus of life and Godliness (which is the source of life)—and
the life of the community, the metzora is, in the sages’ words, a walking metaphor for death.

Although the word metzora is indeed one of the first words in the parashah, the actual
subject of the first third of the parashah is the process by which the metzora becomes cured
of tzara’at, i.e., the negation of the condition of being a metzora. The subject of the next third
of the parashah is tzara’at that afflicts a house and how an afflicted house is purified of this
defilement. The subject of the final third of the parashah is two additional but unrelated
forms of defilement and the process of purification from them.

Given the debilitating nature of tzara’at, it seems odd indeed that a parashah devoted
to curing an individual of this condition should be named after the one afflicted by it. But
the explanation we gave of the name of the previous parashah, Tazria, can serve to explain
the choice of the name of this parashah, as well. Parashat Tazria is named after the act of
“sowing” —the act of optimistically embarking on a process leading to new life and new
growth—even though the bulk of the parashah is focused on the particulars of the life-
negating disease of tzara’at, because tzara’at is not intended as a punishment but as a new
beginning, an impetus to reaffirm life. As such, it can and should indeed be seen as “sow-
ing” the seeds of a new, higher level of living.

Similarly, parashat Metzora is named after the person afflicted with this malady —despite
the fact that the bulk of the parashah is focused on how to extricate the sufferer from it—be-
cause the purification process is nothing more than a continuation of the condition itself,
that is, the next step in the rehabilitative process that began with the original contraction
of the condition.

5

One of the idioms the prophets use to describe the redemptive process—and even the
Messiah himself—is that of “sprouting”:
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OVERVIEW OF METZORA

e “For as the earth sends forth its growth, and as a garden sprouts its seedlings,
so will God cause righteousness and praise to sprout in the presence of all the
nations.”!

* “Behold, the days are coming, says God, when I will raise up a righteous sprout
from David; a king will reign and prosper, and he will administer justice and
righteousness in the land.”?

In addition, the sages of the Talmud say that the Messiah’s epithet is “the Metzora of the
House of Rabbi Yehudah the Prince,” citing the verse,® “In truth, it was our illnesses that
he bore and our pains that he carried, but we regarded him as a metzora, smitten by God
and afflicted.”*

The Talmud even records an episode in which the Messiah was seen in the guise of a
metzora:

Rabbi Yehoshua ben Levi met Elijah the prophet standing at the entrance
to Rabbi Shimon bar Yochai’s cave. He asked Elijah, “When will the Messiah
come?”

He replied, “Go and ask him himself.”

“Where is he sitting?”

“At the entrance to the city.”

“And by what sign will I be able recognize him?”

“He is sitting among the destitute people afflicted with tzara’at. But whereas
the others first loosen all their bandages and then [after treating all their sores]
retie them all, he unties and reties his [bandages] one at a time, thinking, ‘Per-
haps I will be summoned [at any moment to reveal myself as the Messiah, and
if so,] I must not be delayed [by having to re-bandage many sores].”””*

We have seen® why the Messiah, of all possible manifestations, assumes the garb of a
metzora. But in this context, it is possible to interpret the names of the two parashiot that
discuss tzara’at as referring to the process of redemption: Tazria, meaning “sow,” refers to
the work we do to cause redemption to “sprout”; Metzora refers to the Messiah himself.
Thus, the phrase Tuzria-Metzora allegorically means “Sow the seeds of the messianic re-
demption.”

In most years, the two parashiot of Tazria and Metzora are combined in the public reading
of the Torah in the synagogue. In the allegorical context just mentioned, this teaches us that
we must view our efforts to refine the world through studying the Torah and fulfilling its
commandments not only as ends unto themselves—which they most certainly are, inas-
much as we are instructed to fulfill God’s commandments out of devoted obedience —but
also as the means by which we hasten the advent of the Messiah. We must not dissociate
our Tazria—our sowing —from Metzora—its messianic goal.

Moreover, we should ideally envision our efforts and their goal —living our lives accord-
ing to the Torah’s dictates and the messianic Redemption—not as two separate entities, but
as one continuum. Living the Torah life leads organically into the Redemption, and the Re-

. Isaiah 61:11.

. Jeremiah 23:5; see also ibid, 33:15.

. Isaiah 53:4.

. Sanhedrin 98b; Rashi ad loc.

. Sanhedrin 98a; Rashi ad loc. See discussion and sources cited in Kol Yisrael, pp. 449-455.
. On 13:2, above.

N W=
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OVERVIEW OF METZORA

demption is simply the fullest flowering of the Torah and its commandments that we knew
during our exile. The Torah of the messianic future will be the same Torah we now possess,
the only difference being that its innermost dimensions will finally be fully revealed to us.
Similarly, in the messianic future we will continue to observe the Torah’s commandments,
only in their fullest scope—both quantitatively, as those commandments that can be per-
formed only when the Temple stands and only when the entire Jewish people are settled in
their homeland become once again practicable; and qualitatively, as reality sheds the gross
materialism that presently conceals most of the Divine revelations that result from observ-
ing God’s commandments—including the innate materialistic orientation of our own con-
sciousness, which will be replaced by heightened Divine consciousness.

In reading about the odyssey of the metzora and the process of his or her redemption
from social ostracism —“exiled” from society —we are at the same time reading about both
our own personal odysseys of spiritual crisis and redemption as well as our collective, na-
tional odyssey through our exile, as we work toward our final Redemption.”

7. Likutei Sichot, vol. 22, pp. 70-80.
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[continued...] in which chesed is situated on the
right axis and gevurah on the left axis. Thus, fa-
voring one propensity over the other—rapture
over devotion or vice versa—upsets the balance
between these axes of the soul.

The “cure” for tzara’at, then, is the harmoniza-
tion of these two opposing drives. In order to
harmonize opposing forces, a third force, which
transcends them both, must be invoked. The
harmonizing force between chesed and gevurah
is always tiferet, which, due to its direct root in
keter, is able to transcend and include both. This,
in fact, is the meaning of the word tiferet (“beau-
ty”), the harmonious combination of different
colors into a pleasing picture or design.

The sages teach us that the world metaphorically
stands on three pillars: the study of the Torah,
the sacrifices (for which prayer substitutes now-
adays), and acts of loving-kindness.® These three
pillars correspond to the three sefirot of tiferet,
gevurah, and chesed, respectively. It follows that
the harmonization of rapture and devotion (ratzo
and shov) is effected by the study of the Torah.
This is because true study of the Torah must be
undertaken out of a sense of self-nullification to
God, and by nullifying ourselves to God, we can,
like Him, harmonize opposites.

The Torah therefore states, “The following is the

law [literally, ‘the Torah’] regarding the person af-
flicted with tzara’at,” intimating that the cure for
tzara’at, the harmonization of ratzo and shov, is the
selfless study of the Torah.’

The following is the law: As has been ex-
plained, a person becomes afflicted with tzara’at
on account of having drawn evil energy into the
world through the specific misdeeds that cause
this condition. Each variety of evil energy is ex-
pressed through its own “name,” or combination
of energy channels (“letters”). This is alluded
to in the Hebrew word for a sufferer of tzara’at
(¥y71%m), which can be read as “one who elicits
evil name[s]” (¥9 ow x°811).

The rectification of this multiplication of evil in
the world is accomplished through its inverse:
drawing positive, holy energy into the world
by studying the Torah profusely. Inasmuch as
the Torah’s letters are all “names” of God’—i.e.,
configurations of holy letters, these being chan-
nels of holy energy —the influx of holiness into
the world effected through the study of the To-
rah counteracts the influx of evil that produces
tzara’at, replacing the destructive, evil “names”
with constructive, Divine “names.”

This reality is alluded to in the opening phrase
of this parashah, “The following is the law (lit-
erally, ‘the Torah’) [to cure] the person afflicted

8. Avot 1:2. 9. Sefer HaSichot 5751, vol. 2, pp. 493-494. 10. Nachmanides, Introduction to Commentary on the Torah, quoting Zohar

2:27a.
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Purification from Tzara’at
Gop spoke to Moses, saying,

“The following is the law regarding the procedure that must be followed' in
order to rid the person afflicted with tzara’at of his defilement. The process of his
purification must take place during the day.

Once the symptoms of tzara’at have disappeared, he must be brought to the priest
who is designated to examine him, but only after

the priest has gone outside the camp, since the afflicted person had been ban-
ished from the camp? and may not reenter it until he is pronounced rid of this
defilement. The priest must examine him, and if the lesion of tzara’at has healed
in the afflicted person,

the priest must order someone to take for the person who is to be purified two
fowl that are (a) alive and not suffering from a fatal disease and (b) of a species
that does not render one spiritually defiled, plus an unpeeled cedar stick at least
a cubit [48 cm or 19 inches] long,® a strip of scarlet wool, and some hyssop. The
fowl allude to the fact that tzara’at is a corrective punishment for gossip or slander,
which are usually said in the course of the idle chatter that is reminiscent of how
fowl chirp. The stick of a tall cedar tree alludes to haughtiness, which is also pun-
ishable by tzara’at. The strip of wool dyed with the scarlet blood of a lowly worm
and the lowly hyssop allude to the humility the sufferer must learn in order to
repent of these sins. The cedar stick and the hyssop must be bound together using
the excess length* of the strip of scarlet wool.

The priest must order someone to slaughter one fowl such that its blood drip
into an earthenware vessel and onto spring water that has been placed in that
vessel. The amount of water that must be placed in the vessel is one quarter of a log
[86 ml or 2.91 oz]; any more than this will dilute the fowl’s blood to the point that
it will no longer be discernible in the water.

Even though this fowl is from a species normally permitted for consumption and
it was slaughtered properly, you may not eat it.” In order to prevent anyone from
eating it, it is buried immediately after being slaughtered.®

& INNER DIMENSIONS =6

[2] The following is the law: As we have ex-
plained previously,” tzara’at indicates the pres-
ence of an overabundance of spiritual “light,”
which overflows its “vessel.” This imbalance
is manifest experientially as a rapturous desire
to experience Divinity (ratzo) unmitigated by a
concomitant humble devotion to accomplishing
God'’s will (shov).

Divine rapture is an expression of our love of
God, whereas humble devotion to His will is an
expression of our fear of God. Love and fear of
God are in turn expressions of the soul’s pow-
ers of loving-kindness (chesed) and restraint
(gevurah). As we have seen, these are reflec-
tions of the supernal sefirot of the same names,
which are organized into a structural hierarchy

1. Likutei Sichot, vol. 12, pp. 78-81. 2. Above, 13:46. 3. Mishneh Torah, Tumat Tzara’at 11:1. 4. Negaim 14:1. 5. Rashi on Deuteronomy
14:12. 6. Negaim 14:1; Mishneh Torah, Tumat Tzara’at 11:1. 7. On 13:2, above.
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[continued...] with tzara’at.”

However, in order that our study of the To-
rah indeed elicit Divine energy and infuse it
into creation, we must study it with pure mo-
tives—fulfilling God’s will and disseminating

17. Likutei Torah 2:24c-25a; Likutei Sichot, vol. 12, pp. 81-82.

Divine consciousness. Therefore, “he must be
brought to the priest,” for the priest personifies
the sefirah of chochmah, whose inner dimension
and corresponding soul-attribute is self-nullifi-
cation (bitul)."”
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Leviticus 14:6-12 METZORA

As for the live fowl, the priest must take it, along with the bundle comprising
the cedar stick, the strip of scarlet wool, and the hyssop, and dip the bundle,
along with the live fowl, into the blood of the slaughtered fowl that previously
dripped onto the spring water.

He must then dip his finger into the solution of blood and spring water and
sprinkle some of it seven times upon the back of the hand" of the person being
purified from tzara’at, and he will thereby begin to purify him. The priest must
then send away the live fowl into the open field. This fowl is permitted for con-
sumption if it is subsequently caught.'

The person being purified must then immerse his garments in a mikveh, shave
off all the hair on his body with a razor'*—even those parts of the head that it is
normally forbidden to shave'*—and immerse himself in the water of a mikveh,
and he will thus be purified to an additional degree, although not yet completely.
After this, he may enter the camp, but he must remain ‘outside his tent,” i.e., he
must not engage in marital relations, for seven days.

On the seventh day, he must again shave off all his hair, but this time only that
which is similar to the hair on his head, his beard, and his eyebrows—i.e., he
must shave off all his hair from the places on his body where there is usually a
visible, dense growth of hair. He must then again immerse his garments and im-
merse his flesh in the water of a mikveh, and thus be purified to an even greater
degree, although still not yet completely.

On the eighth day, he must take two unblemished male lambs in their first
year and one unblemished female lamb in its first year, in order to sacrifice
them —one as an ascent-offering, one as a guilt-offering, and one as a sin-offering,
respectively —as will be described presently. All three of these offerings require
accompanying grain-offerings and wine-libations, even though, as you will be
taught later,”” guilt-offerings and sin-offerings are not generally accompanied by
grain-offerings and wine-libations. Therefore, in addition to the three animals, the
person being purified must take three separate tenths of an ephah of fine flour,
each mixed with a quarter of a hin of olive oil as a grain-offering to accompany
each animal sacrifice, plus three quarter-hins of wine for the libations accompany-
ing each animal sacrifice.'® In addition, he must take one log of olive oil for the
purification rites, as will be presently described.

The priest who is performing the purification must position the person being
purified, together with these things, before Gop, i.e., outside the entrance of the
Courtyard of the Tent of Meeting. The person cannot yet actually enter the Taber-
nacle precincts, since he is still not completely purified of his defilement.

The priest must take one male lamb and bring it into the Courtyard in order

to sacrifice it as a guilt-offering, along with the log of oil. Before slaughtering the
lamb, he must wave them —the lamb and the oil—as a wave-offering before Gop.

11. Negaim 14:1; Mishneh Torah, Tumat Tzara’at 11:1. 12. Rashi on Deuteronomy 14:11. 13. Negaim 14:4. 14.See 19:27, below.
15. Numbers 15:1-16. 16. Mishneh Torah, Ma’aseh HaKorbanot 2:6.
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Thus, he must take one male lamb as a guilt-offering, first to be waved as a wave-
offering, to effect atonement for him, one-tenth of an ephah of fine flour mixed
with oil as an accompanying grain-offering for the guilt-offering, a quarter-hin of
wine for its accompanying libation, a log of oil for the purification rites,
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Leviticus 14:13-21 METZORA

Even though this guilt-offering is exceptional in that it must be
positioned at the entrance of the Courtyard before being slaughtered, the priest
must still slaughter the lamb in the place where one slaughters the sin-offering
and the ascent-offering, just like all guilt offerings, i.e., within the holy place, the
Courtyard, north of the Outer Altar.'® Furthermore, despite the fact that the purifi-
cation rites require special applications of this offering’s blood, as will be described
presently, its blood still must be applied to the Altar and its fat burned up upon
the Altar, for regarding these aspects of the priest’s service, the guilt-offering—
including this one —is like the sin-offering. Nonetheless, just as the blood of other
guilt-offerings is applied to the lower half of the Altar by sprinkling it at the two
diagonally opposite corners —unlike the blood of sin-offerings, which is applied to
the protrusions of the Altar—so is the case with this guilt-offering. It is a sacrifice
of superior holiness like all other guilt-offerings; its blood is therefore applied to
the Altar in the same way as that of all other guilt-offerings.

After the lamb is slaughtered, the priest must take some of the blood of the
guilt-offering, and the priest must apply it above the middle ridge of the right
ear of the person being purified, on the thumb of his right hand, and on the big
toe of his right foot.

The priest must then take some of the log of oil and pour it onto the priest’s—
i.e., his own—left palm.

The priest must then dip his right index finger into some of the oil that is on
his left palm, and sprinkle some of the oil with his index finger seven times in
the direction of the Holy of Holies, this being considered before Gop.

The priest must then apply some of the remainder of the oil that is in his palm
on the middle ridge of the right ear of the person being purified, on the thumb
of his right hand, and on the big toe of his right foot, on the places where he just
applied the blood of the guilt-offering. It does not matter if the blood is still there
or if it had been wiped off in the meantime."

The priest must then apply what is left over from the oil in the priest’s—i.e,,
his own—palm upon the head of the person being purified. The priest will thus
effect partial atonement for him before Gop.

The priest must then offer up the female lamb as a sin-offering, thereby effect-
ing additional atonement for the person being purified of his defilement. After
this, he must slaughter the second male lamb as an ascent-offering.

As opposed to the guilt-offering and the sin-offering, only parts of which are
burned up on the Altar, the priest must bring the entire ascent-offering, just like
its accompanying grain-offering, up to the top of the Altar in order to burn it up
there. The priests must eat their portions of the guilt- and sin-offerings. The priest
will thus effect complete atonement for him, and he will be completely purified.

Purification from Tzara’at for a Poor Person

If he is poor and cannot afford these
sacrifices, he can use fowl instead of lambs for the sin-offering and ascent-offering.

18. Above, 7:2, 6:9, 19, etc. 19. Rashi on v. 28, below.
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God’s promise to Abraham that you will dispossess them.* But since, in that very
promise, God stated that their dispossession will be a punishment for their sins,
they also cherish the hope that God will likewise someday punish you for your
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Leviticus 14:22-34 METZORA

and two turtledoves, or two young pigeons (which are even less expensive
than turtledoves), according to what he can afford, one as a sin-offering and the
other as an ascent-offering.

He must bring them to the priest on the eighth day of his purification, to the en-
trance of the Courtyard of the Tent of Meeting, this being considered before Gop.

The priest must then take the guilt-offering lamb and the log of oil, bring them
inside the Courtyard, and the priest must wave them as a wave-offering before Gop.

He must slaughter the guilt-offering lamb. The priest must then take some of
the blood of the guilt-offering and apply it on the middle ridge of the right ear
of the person being purified, on the thumb of his right hand, and on the big toe
of his right foot.

The priest must then pour some of the oil onto the priest’'s—i.e., his own—
left palm.

The priest must sprinkle with his right index finger some of the oil that is in
his left palm, seven times in the direction of the Holy of Holies, this being consid-
ered before Gop.

The priest must then apply some of the remainder of the oil that is in his palm
onto the middle ridge of the right ear of the person being purified, on the thumb
of his right hand, and on the big toe of his right foot, on the same place where he
just applied the blood of the guilt-offering. It does not matter if the blood is still
there or if it had been wiped off in the meantime.

The priest must then apply what is left over from the oil in the priest’s—i.e.,
his own—palm upon the head of the person being purified, in order to effect
partial atonement for him before Gop.

He must then offer up one of the two turtledoves or one of the two young pi-
geons, whichever the person being purified can afford,

as part of offering up both of whichever of these two types of fowl he can af-
ford, one as a sin-offering and the other as an ascent-offering. The priest must
offer up these fowl after having offered up the grain-offering accompanying the
guilt-offering. The priest will thus effect atonement for the person being purified
before Gop.

This is the law regarding someone suffering from a lesion of tzara’at but who
cannot afford the full array of sacrifices when he is to be purified.”

Tzara’at on Homes

Gop spoke to Moses, instructing him to
convey His words® to Aaron, for him to say in turn to the Israelites in God’s name,

“When you enter Canaan, which I am giving you as a possession, you will dis-
possess the nations who presently occupy the land and be able to inhabit the homes
they inhabit now. Of these nations, the Amorites in particular are fully aware of

20. Rashi on 1:1, above. 21. Genesis 15:16.
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In most cases, the occupation of these homes by
their new owners, God’s holy people, together with
the holiness of the commandments that began to be
observed in these homes (beginning with the fas-
tening of mezuzot to their doorposts®) was enough
to dispel the absorbed evil. If, however, the former
inhabitants were especially depraved —even by Ca-
naanite standards—the introduction of Jewish holi-
ness into their homes was not sufficient to rid these
homes of their evil ambiance; these homes had to
be partially or wholly demolished. They therefore
broke out in fzara’at.

It thus follows that it was specifically the most de-
praved of the Canaanites who hid their gold in the
walls of their homes. Indeed, it stands to reason that
only the worst Canaanites would not resign them-
selves to God’s plan for the Jewish people to take
possession of the land and stubbornly harbor hopes
of eventually driving them out.

It further follows that Divine providence also ar-
ranged that the exceptionally righteous Jews be
drawn to inhabit specifically the homes of the most
depraved Canaanites. This, too, stands to reason, for
the preternatural evil internalized in these homes
could only be outmatched by the preternatural
righteousness of these individuals (through the out-
break of tzara’at that affected them specifically).”

This pairing of the highest levels of holiness with
the lowest levels of evil is in fact characteristic of
tzara’at in general. As we have noted,* the reper-
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cussions of contracting tzara’at are the most severe
of all types of ritual impurity, necessitating ostra-
cism from society. On the other hand, the purpose
of tzara’at is to purify the individual to a degree
unattainable by human effort, and therefore, this af-
fliction is “awarded” only to those who have spiri-
tually refined themselves to the maximum extent
humanly possible.

In other words: As we have seen,® sincere repen-
tance (teshuvah) elevates us to degrees of Divine
consciousness inaccessible to wholly righteous in-
dividuals. Thus, tzara’at enables the wholly righ-
teous to achieve the closeness to God normally re-
served for the penitent.

Although this dynamic characterizes tzara’at in
general, it is most evident in the tzara’at of homes,
where the sufferer’s reward is openly manifest in
the form of his sudden accrual of worldly wealth.
The reason for this is that, as has been pointed out
above,*® of the three “venues” for tzara’at—skin,
clothing, and home—the home is the most exter-
nal, and is therefore the physical correlate of the
most sublime aspect of the soul, which is the most
removed from our normative consciousness. This
is the quintessential core of the soul, termed the
yechidah (“unique one”),” whose consciousness is
entirely that of being one with God. It is from the
perspective of this level of the soul, which is syn-
onymous with God’s own perspective, that the true
nature of tzara’at—a gift-tool for transcendent spiri-
tual refinement—is most evident.®

32. Deuteronomy 6:9, 11:20. 33. See Likutei Sichot, vol. 1, pp. 249-250, vol. 3, p. 1016d. 34.On 13:2, above. 35. On Genesis 2:17-18.
36.0On v. 2. 37. See on Exodus 30:2. 38. Likutei Sichot, vol. 27, pp. 107-114.
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sins and exile you from the land, at which time they will be free to repossess it and
move back into their homes. Thus, some of them® have been stashing their gold in
the walls of their houses ever since you left Egypt.” Therefore, do not fret when I
place a tzara’at-lesion upon a house in the land of your possession, for even if,
on that account, you are forced to demolish your house, you will thereby reveal
these hidden treasures and gain considerable wealth.

When a lesion appears on a house, the owner of the house must come and tell
the priest about it, saying, ‘Something resembling a lesion has appeared on my
house.” Even if the owner is familiar with the signs of tzara’at and is sure that the
lesion is tzara’at, he must not state this fact decisively; rather, he must leave that to
the priest.

The priest must order that the house be cleared out before he, the priest, comes
inside to examine the lesion, so that everything in the house not become ritually
defiled if he indeed pronounces the lesion to be tzara’at, for even if the lesion is
tzara’at, nothing in the house becomes defiled until the priest pronounces it to be
so. True, the wooden or metal utensils in the house can later be purified of ritual
defilement by immersing them in a mikveh, and the food in the house can be con-
sumed by someone who happens to be defiled at the time. However, as you know,
earthenware vessels cannot be purified of ritual defilement by immersion,* so once
these become ritually defiled, they may never again be used for ritually undefiled
food. It is therefore for the sake of these vessels that the house must be emptied out.

The repercussions of the ritual defilement contracted by a house afflicted with
tzara’at or quarantined for suspected tzara’at are the same as those for the ritual de-
filement of a man who has suffered two or more discrete non-seminal discharges®
(which will be discussed in detail later?).

After this, the priest must come to examine the house.

He must examine the lesion. If the lesion on the walls of the house (a) appears
on the stones of the walls,” (b) covers at least an area equivalent to a rectangle two
of whose sides are equal to the diameter of a Cilician bean and whose two other
sides are equal to twice the diameter of a Cilician bean® [308 mm? or 0.48 in*], and
(c) consists of pure green or pure red sunken-looking stains (or stains of a mix-
ture of both colors?), appearing to be deeper than the wall,

& CHASIDIC INSIGHTS 3

Do not fret: As stated, only some—probably
only a small fraction—of the Canaanites hid their
gold in the walls of their homes before being driven
out of them. It was these houses that were eventual-
ly stricken with fzara’at, in order to enable their new
Jewish owners to inherit these Canaanites” hidden
gold. Since, as we have noted, tzara’at only affected
the homes of exceptionally righteous individuals—
who needed tzara’at to help them purge themselves

of their last, subtlest character imperfections—it
follows that Divine providence arranged that spe-
cifically these individuals settled in the homes that
contained these hidden treasures.

According to the Zohar,* there was an additional
reason why tzara’at broke out on the walls of cer-
tain homes: The Canaanites were idolaters of such
exceptional moral corruption® that their spiritual
depravity seeped into the very walls of their homes.

22. Likutei Sichot, vol. 27, p. 108. 23. Likutei Sichot, vol. 32, pp. 91-97. 24. Above, 11:33-35. 25. Mishneh Torah, Tumat Tzara’at 16:1.
26. Below, 15:4-12. 27. Mishneh Torah, Tumat Tzara’at 14:7. 28. Sifra, Metzora, parashah 6:1; Mishneh Torah, Tumat Tzara’at 14:1.
29. Mishneh Torah, Tumat Tzara’at 14:2. 30. 3:50a. 31. See below, 18:3.
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tine week.* If the fzara’at returns after this third week, this indicates conclusively
that it is an onerous tzara’at-lesion in the house; the house is defiled.

44. Mishneh Torah, Tumat Tzara’at 15:1.
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then the priest must go out of the house, to the entrance of the house, and he
must quarantine the house for seven days (see Figure 1, p. 119).

Then the priest must return on the seventh day and examine the house. If the
lesion has disappeared or turned a lighter or darker shade of red or green, the af-
fected area must be scraped and the priest must then pronounce the house rid of
this defilement.”

If, however, the lesion has spread on the walls of the house, the house must be
purged, as follows:

The priest must order that the stones upon which the lesion is found be re-
moved, and those who remove them must dispose of them outside the city, to a
designated place that either already is or that will thereby become defiled. As long
as defiled stones are in this place, anyone who enters it will become defiled.

In addition to removing the affected stones, the workers must scrape out the
house from the inside, but only all around the vicinity of the removed stones.
They must pour out the mortar dust that they removed outside the city —specifi-
cally, into a defiled place, as they did with the stones.

They must then take other, unaffected stones and bring them to replace the
removed stones. One of the workers must take other mortar dust, and plaster the
new stones into the wall of the house.

After this purging process, the house must be quarantined for another week.
The seventh day of the first quarantine week also counts as the first day of the
second quarantine week.® If, after this, the lesion erupts again in the house —
after the workers had removed the stones, and after the wall of the house had
been scraped around the area of the removed stones, and after the wall had
been repaired and re-plastered —the house must be demolished, as will be de-
scribed presently.* If the lesion does not reappear, the priest must declare the
house rid of this defilement and purify it by means of the procedure that will be
described later.*?

As stated, the priest must examine the house after the first week of quarantine.
If the lesion did not spread during the first week of quarantine, the priest must
quarantine the house for a second week, after which he must come and examine
it again. If the lesion has disappeared or turned a lighter or darker shade of red or
green, the affected area must be removed and the priest must then pronounce the
house rid of this defilement and proceed to purify it according to the process that
will be described later.*

If, however, the lesion in the house spread during the second week, the affected
stones must be removed, the area around them scraped, all that was removed de-
posited in a place designated for defilement outside the city, the wall re-plastered
with unaffected stones, and the house quarantined for a third week. The seventh
day of the second quarantine week also counts as the first day of the third quaran-

39. Negaim 13:1; Mishneh Torah, Tumat Tzara’at 15:2. 40. Mishneh Torah, Tumat Tzara’at 15:1. 41. Inv. 45. 42. Vv. 49-53. 43. Vv. 49-53.
Negaim 13:1.
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Parashat Metzora—
e The purification process for tzara’at on the
skin (14:1-32).
e The diagnostic process for fzara’at on homes
and its purification (14:33-57).
We see that the rules for the diagnosis and purifi-
cation of tzara’at on the skin are not only separat-
ed into discontinuous sections but appear in two

49. On v. 34, above.
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separate parashiot, whereas the rules for fzara’at on
homes are given together, in one sequence (similar
to the rules of tzara’at on clothing, which are given
together simply because the rules for their purifica-
tion are not complex enough to warrant being given
separately).

The reason for this dichotomy is that, as we have
seen,” the home, being the most external of the three
“venues” for tzara’at—skin, clothing, and home—is
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He must demolish the house, its stones, its wood, and all the mortar-dust of
the house, and he must take them outside the city, to a defiled place.

Anyone entering the house during any of the days of one of its ‘initial” quar-
antines—i.e., a quarantine that is not preceded by purging —will become ritually
defiled until the evening.

The garments that this person is wearing, however, do not become ritually
defiled unless he lies down in the house or otherwise tarries there, in which case
he must immerse his garments in a mikveh—but only if he tarries in the house
for the amount of time usually taken by someone eating half a loaf of bread (ap-
proximately 4 minutes®). Only in such a case must he immerse his garments in
a mikoveh.

In contrast, a person who enters the house during a ‘successional” quarantine—i.e.,
one that is preceded by purging—is not rendered ritually defiled. Nonetheless,
anyone entering a house that has been declared defiled becomes ritually defiled,
even if for some reason the house was purged before being demolished.

If the priest comes and examines the house after the first week of quarantine
and finds that the tzara’at-lesion has not spread, and then, after having the house
quarantined for a second week, the priest comes again and examines the lesion a
second time, and the lesion again did not spread in the house from the time that
the house had been re-plastered at the end of the first week, then the procedure to
be followed is the same as if the lesion had spread during the second week of quar-
antine: the affected stones must be removed, the area around them scraped, all that
was removed deposited in a place designated for defilement outside the city, the
wall re-plastered with unaffected stones, and the house quarantined for a third
week. If the lesion reappears after this, the house is defiled and must be demol-
ished. If the lesion does not reappear after the third week of quarantine, the priest
must pronounce the house rid of this defilement, because the lesion has healed.

To ritually purify the house, he must take the same items as must a person
being purified from tzara’at:* two fowl, a cedar stick, a strip of scarlet wool, and
some hyssop. The cedar stick and hyssop must be bound together using the strip
of scarlet wool.

& CHASIDIC INSIGHTS 3

In order to purify the house: The elaborate
purification ritual for a house that has contracted
tzara’at is quite similar to that for a person who
has contracted tzara’at on his skin.*” In contrast, the
purification process for an article of clothing that
has contracted fzara’at is quite perfunctory: simple
immersion in a mikveh suffices.”® This similarity
between skin- and house-tzara’at (as emphasized
by their shared dissimilarity to clothing-tzara’at)
leads us to expect that the presentation of their laws

should be likewise similar. Conspicuously, howev-
er, their respective laws are presented quite differ-
ently, as is revealed if we analyze the order in which
the Torah presents the subject matter of tzara’at:

Parashat Tazria—

e The diagnostic process for tzara’at on the skin
(13:1-46).

o The diagnostic process for tzara’at on clothing
(and its purification) (13:47-59).

45. Shiurei Torah 15 (p. 203); Kuntres HaShiurim 18 (p. 16); Shiurei Tzion 9 (p. 70). 46. Above, v. 4. 47. Above, 14:1-32. 48. Above,

13:58.
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pears more as the severe form of ritual impurity it
is. From this perspective, the experiential side of
tzara’at and its potential as a tool for spiritual re-
finement are entirely separate, and therefore these
aspects of it are treated in separate sections of the
Torah. Tzara’at of homes is covered in one contigu-
ous section because in it the experiential aspect of
this condition is most openly seen in the context of
its beneficial purpose.

With this perspective in mind, we can under-
stand that the purpose of the destruction of God’s
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“house,” the Temple, was™ in order to reveal the
“hidden treasures” of Divine consciousness that
will be manifest with the restoration of the Temple
in the messianic Redemption.*

Discharges originating in the reproductive
organs: These types of ritual impurity serve to
remind us how much our lives are a product of
the events that occurred at the dawn of human his-
tory —the incident with the Tree of Knowledge of
good and evil and the expulsion from the Garden
of Eden—and how we must continually strive to

52. Vayikra Rabbah 17:7; Likutei Sichot, vol. 22, pp. 197 ff. 53. Likutei Sichot, vol. 27, pp. 107-114.
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He must slaughter one fowl such that its blood drip into an earthenware ves-
sel and onto spring water that has been placed in that vessel.

He must take the bundle comprising the cedar stick, the hyssop, and the strip
of scarlet wool, plus the live fowl, and he must dip them into the blood of the
slaughtered fowl and into the spring water. He must then dip his finger into the
solution of blood and spring water and sprinkle some of it toward the house
seven times.

He must thus purify the house using the blood of the fowl, the spring water,
the live fowl], the cedar wood, the hyssop, and the strip of scarlet wool.

He must then send away the live fowl outside the city, into the open field. He
will thus effect atonement for the house, and it will be purified from defilement.

All this is the law for every lesion of tzara’at, for a netek,
for tzara’at of garments and houses,
for a wool-white spot, for an egg-membrane-white or lime-white spot, and for
a snow-white spot—
by which the priest is required to render decisions regarding on which day
in the process of the sufferer’s diagnosis or purification process he can be pro-

nounced defiled and on which day he can be pronounced rid of this defilement.
This is the law of tzara’at.”

Defilement Contracted by Males via Abnormal Discharges
Gop spoke to Moses, instructing him to convey His words™ to Aaron, saying,

“Speak to the Israelites, and say to them, “The following are the laws governing
ritual defilement from discharges originating in the reproductive organs.

If any man has a discharge of a specific type of non-seminal fluid from the orifice
of his reproductive organ —this fluid being similar in consistency to the liquid that
exudes from barley dough and similar in color to the white of an egg that was incu-
bated so long that it will no longer hatch® —his discharge is itself ritually defiled
and renders anyone who touches it ritually defiled.

Non-Seminal Discharge Seminal Discharge
Consistency watery viscous
Color white of a spoiled egg white of a sound egg

Figure 2. Differences between Defiling non-Seminal and Seminal Discharges

& CHASIDIC INSIGHTS ¢4

the physical correlate of the yechidah, the aspect of a tool for spiritual refinement. From the perspec-
the soul most removed from our normative con- tive of the lower levels of the soul, which define
sciousness. It is specifically from the perspective of  our normative consciousness and whose physical
this level of the soul that fzara’at is clearly seen as  correlates are our clothing and bodies, tzara’at ap-

50. Rashi on 1:1, above. 51. Rashi on Chulin 12:3 (140b, in commentary of Rabbeinu Nisim).
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genuinely altruistic love for our fellow creatures.

Nonetheless, none of us can extricate ourselves
from our fallen perspective completely; this will oc-
cur only when God “causes the spirit of impurity
to pass away from the earth.”%” The sages therefore
inform us that even the select few who attained the
greatest spiritual refinement possible in the present
order of creation still had to die, for no reason other
than the bite of the primordial snake.*®

Objectifying another human being can thus be seen
as the ultimate and archetypal sin, the epitome of
the evil that opposes the world’s progress toward
redemption. In this context, we can understand
the critical importance the Torah attaches to how
we harness our carnal desires. There is no human
activity that can produce pleasure comparable to
that produced by carnal intimacy and release; it is
therefore paramount that we experience this plea-
sure—as far as possible —only in the course of mak-
ing another person the subject of the experience
(by striving to grant them pleasure) rather than
in objectifying them (by using them as a means to
derive pleasure for ourselves). Therefore, the To-
rah insists that the only permitted form of seminal
emission is that in which a husband inseminates
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his wife—and even then, he is required to focus on
her pleasure rather than his own. Any other type of
seminal emission serves to objectify womankind in
the man’s perspective, and is therefore antithetical
to the essence of redemption and contributes to the
prolongation of the exile.

A man is therefore rendered ritually defiled by any
emission from his procreative organ that results
from carnal desire. There are two types of such
emissions: seminal and non-seminal. Seminal emis-
sions are the result of a natural carnal drive; they
render a man ritually defiled to a limited extent,
as we will see.”” Even permitted seminal emissions
render a husband ritually defiled, since, as just stat-
ed, it is impossible not to experience at least some
pleasure in marital relations; indeed, it is neces-
sary for the husband to enjoy marital relations in
order to please his wife—so that she can see that
he desires her company. Thus, paradoxically, even
though the Torah all but insists that the husband ex-
perience this pleasure, he becomes ritually defiled
thereby, for even the smallest iota of self-awareness
separates us from God, even if subtly.

Non-seminal emissions, in contrast, are the result

57. Par. Zachariah 13:2. 58. Shabbat 55b; Bava Batra 17a. 59. Vv. 16-18, below. 60. Sukah 52b; Sotah 107a.
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In addition, the man experiencing the discharge will also become ritually defiled.
This is how he will contract ritual defilement due to his discharge: either if his
reproductive organ runs freely with his discharge or if his reproductive organ
is plugged up by his discharge because the discharge is somewhat more viscous.

The law pertaining to a man who has only one discharge will be given below.** If
a man has two or more discrete discharges, his defilement is sufficient to render
him ritually impure to the following degree:

Any object intended for reclining upon, upon which the man with the dis-
charge lies will thereby become defiled; and any object intended for sitting upon,
upon which he sits will thereby become defiled.

This is the nature of the defilement that these objects acquire through contact
with the man with the discharge:

It was mentioned previously® that only food and drink contract ritual defilement
indirectly; people and implements do not. The exception to this is when the me-
dium of transmission is an object upon which a man suffering from a discharge has
reclined or sat. Such objects transmit ritual defilement even to people and imple-
ments (including garments), as follows:

Anyone who touches an object that the man with the discharge reclined upon, or
reclines on such an object even without touching it (for example, by reclining upon
any number of ritually undefiled blankets that are spread over a bed upon which
the man with the discharge reclined), becomes ritually defiled. In addition, any
garments that this person is touching or otherwise wearing while this ritual im-
purity is being transmitted to him also become ritually defiled. He must therefore
immerse his garments and immerse himself in the water of a mikveh, after which
he will remain ritually defiled until evening, at which time he and his garments
will become rid of this defilement.

& CHASIDIC INSIGHTS 3

reverse the results of these events until reality is
consummately spiritually healed, with the final,
messianic Redemption.

We have seen® how Adam and Eve’s eating of the
fruit of the Tree of Knowledge resulted in the de-
scent of reality into a comprehensive materiality
that obscures the Divine energy continuously cre-
ating it. This hiding of Divinity makes us acutely
aware of our own existence, causing us to feel sepa-
rate from God and even so unaware of His existence
that it is possible to deny it. Our intensely subjective
perspective also encourages us to objectify all other
human beings (as well as all other creatures in gen-
eral). Were we to be aware—as we were before the
primordial sin—of the Divine reality that constantly

54.V.32. 55. Above, 11:34. 56. On Genesis 2:17-18.
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creates all creation, we would be hardly conscious
of ourselves as independent beings, and certainly
not consider our own existence and interests wor-
thy of any more of our attention than those of any
other creature. But our acquired subjectivity —the
existential “venom” of the primordial snake—locks
us into an objectifying perspective on reality that
we must do our best to overcome.

And indeed, the Torah assures us that we can over-
come it to a great extent. This is the ultimate pur-
pose of the study of the Torah and the observance of
all its commandments, which together are capable
of purifying and raising our consciousness to lev-
els of almost angelic innocence, freeing us from the
shackles of self-awareness and enabling us to feel
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of an abnormally inflated carnal appetite, resulting
in turn from overindulgence in lascivious behavior,
speech, or thought. In the words of the sages, “Man
possesses a small organ: [the more] he starves it,
[the more] it is satisfied; [the more] he satisfies it,
[the more] it hungers.”* Nevertheless, a single, iso-
lated instance of non-seminal emission only renders
a man ritually impure to the same degree as does a
seminal emission,* since, as an isolated incident, it
reflects no more than the fallen state of conscious-
ness that we all inherit from the primordial snake.

However, when a man experiences two non-semi-
nal emissions in succession (i.e., separated by less
than a full intervening day), it indicates that he has
purposely corrupted himself beyond “natural” (i.e.,
post-Tree-of-Knowledge) human objectification. In

61. Below, v. 32. 62. Likutei Sichot, vol. 37, pp. 42-46.
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such a case, his ritual defilement is more serious,
and therefore a full week is required for him to be
purged of it. When a man experiences three non-
seminal emissions in succession, it indicates that he
has become so entrenched in his corrupt perspec-
tive on life that it has become his normative con-
sciousness, and therefore, his ritual impurity is so
severe that it requires—in addition to a full week of
purgation—a full sacrificial rite.

Nonetheless, together with its warning against re-
inforcing anti-Divine consciousness through trans-
gressing God’s will, the Torah informs us that the
power of repentance is such that even someone
who has internalized evil to the extent that it has
displaced his natural consciousness altogether can
still be rehabilitated.®
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Similarly, anyone who touches or even sits on an object upon which the man
with the discharge sat without touching it, becomes ritually defiled. In addition,
any garments that this person is touching or otherwise wearing while this ritual
impurity is being transmitted to him also become ritually defiled. He must there-
fore immerse his garments and immerse himself in the water of a mikveh, after
which he will remain ritually defiled until evening, at which time he and his gar-
ments will become rid of this defilement.

In contrast, if the man with the discharge merely touches an object (even an object
that is made for reclining or sitting), the touched object transmits defilement only
to food and drink, not to people or implements.

Type of Contact with Object Entity Defiled by Touching Object or by
by Man with Discharge Sitting/Reclining on Object without Touching
reclines on object made for reclining | person, implements, food, drink; implements
or sits on object made for sitting touching the touched person while he is being defiled
touches such objects food, drink

Figure 3. Indirect Transmission of Ritual Defilement

Based on this, it goes without saying that anyone who directly touches the flesh
of the man with the discharge becomes ritually defiled, and, in addition, any
garments he is touching or otherwise wearing while this ritual impurity is being
transmitted to him also become ritually defiled. He must therefore immerse his
garments and immerse himself in the water of a mikveh, after which he will re-
main defiled until evening, at which time he will become rid of this defilement.

If the man with the discharge spits on an undefiled person, and the saliva either
touches the person himself or he carries it (not touching it directly), such a person
becomes ritually defiled, as do any garments he is touching or otherwise wearing
while this ritual impurity is being transmitted to him. He must therefore immerse
his garments and immerse himself in the water of a mikveh, after which he will
remain defiled until evening, at which time he will become rid of this defilement.

With regard to any part of a saddle other than the seat (e.g., the pommel or the
cantle), if the man with the discharge rides—i.e., leans—upon it, it becomes de-
filed thereby.

Whoever touches any such part of the saddle that was ‘under’ the man with
the discharge—i.e., that he leaned upon but did not sit upon—becomes ritually
defiled, but his garments do not become defiled. Thus, he is only required to im-
merse himself in a mikveh and wait until evening in order to become rid of this
defilement; he does not have to immerse his garments.

The law regarding the saliva of the man with the discharge also applies to the dis-
charge itself, the man’s vital seed, his urine, and objects on which he has reclined,
sat, or ridden. Whoever carries them becomes ritually defiled, as do any garments
this person is touching or otherwise wearing while this ritual impurity is being
transmitted to him. He must therefore immerse his garments and immerse him-
self in the water of a mikveh, after which he will remain defiled until evening, at
which time he will become rid of this defilement.
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offering, and thus the priest will effect atonement for him from his discharge, be-
fore Gop. He may then consume sacrificial meat and enter the Tabernacle precincts.

Defilement Contracted via Seminal Discharges

A man from whom there issues a dis-
charge of semen must immerse all his flesh in the water of a mikveh, after which
he will remain defiled until evening, at which time he will become rid of this de-
filement. This applies equally to all discharges of semen, whether permitted (i.e.,
by which a man inseminates his wife through marital relations) or forbidden (all
other types®”), and whether voluntary or involuntary.

Any garment or any leather article that has semen on it must be immersed in

the water of a mikveh, after which it will remain defiled until evening, at which
time it will become rid of this defilement.

67. Shulchan Aruch, Even HaEzer 23.
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Leviticus 15:11-17 METZORA

Whomever the man with the discharge touches before the latter immerses
himself in a mikveh becomes defiled, even if the man with the discharge had al-
ready counted seven consecutive days since the discharge ceased. (In order for
immersion to be valid, it is only necessary that the parts of the body exposed when
the person immersing stands upright and naked, like his hands, be covered with
water, but not interior skin, such as that inside the nose or mouth.) In addition,
any garments that the touched person is touching or otherwise wearing while this
ritual impurity is being transmitted to him also become ritually defiled. The one
who was touched under these circumstances must therefore immerse both his
garments and immerse himself in the water of a mikveh, after which he will re-
main defiled until evening, at which time he will become rid of this defilement.

As was mentioned previously,” earthenware vessels only become ritually de-
filed when a source of defilement is present inside them, not through contact with
their outer surface. This principle is true of the ritual defilement transmitted by
a man with a discharge, as well, with the following exception: An earthenware
vessel that the man with the discharge moves, either directly —by touching it—or
indirectly, becomes ritually defiled. (If he merely touches it from the outside with-
out moving it, however, it does not become defiled.) Like any other defiled earth-
enware vessel, it must be shattered in order to be rid of this defilement.

In contrast, any other —e.g., wooden —vessel that he touches becomes defiled only
when he touches it, not when he moves it indirectly, but it becomes defiled even
when he touches it from the outside. It must be covered by water, i.e., immersed
in a mikveh, to become rid of its ritual defilement.

When the man with the discharge is rid of his discharge, i.e., the discharge has
clearly ceased, he must count for himself seven consecutive days during which he
remains free of the discharge. He must then immerse his garments and immerse
his flesh in spring water or other flowing natural water, such as a flowing river.
A mikveh of not-naturally-flowing water, such as a man-made pool, a lake, a pond,
or the ocean, is not valid for the immersion of a man with this type of discharge.**
After proper immersion, he will become undefiled in that he will no longer defile
anyone or anything else, and he may consume terumah® if he is entitled to.

If he had only two discharges before his flow ceased, he may, after immer-
sion, consume sacrificial meat and enter the Tabernacle precincts. If, however, he
had three or more discharges before his flow ceased, he may neither consume sac-
rificial meat nor enter the Tabernacle precincts after immersing himself until he
performs the following rites:® On the eighth day, he must take for himself two
turtledoves or two young pigeons and come before Gop, to the entrance of the
Tent of Meeting, and give them to the priest.

The priest must sacrifice them, one as a sin-offering and the other as an ascent-

63. Above, 11:33. 64. Mishneh Torah, Mikva’ot 1:5. 65. Exodus 22:28; Numbers 18:12; Deuteronomy 18:14. 66. Rashi on v. 3, above.
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strual period, she counts 11 days again for non-menstrual bleeding, and so on (see
Figure 4).

If, however, during an 11-day non-menstrual span, she bleeds for three or more
consecutive days, her next 7-day menstrual period is postponed until after she has
ceased bleeding and then counted seven full, consecutive days clear of bleeding, as
will be explained later. The day on which she next bleeds after these seven clear days
is considered the first day of her next 7-day menstrual period, after which she again
counts 11 days for non-menstrual bleeding, and so on (see Figure 5, next page).

If the woman bleeds on the last two days of the 11-day non-menstrual span and
then continues to bleed on one or more of the subsequent days, these subsequent

& A CLOSER LOOK =&

[18] They must immerse themselves: This im-
mersion, like all those mentioned in this section
of the Torah, is required in order to permit those
who have become ritually defiled to consume
sanctified food (terumah and sacrifices) or enter
the Temple and its precincts. Nowadays, when
we are all in any case ritually defiled (by direct
or indirect contact with corpses, for which the
means of purification” are not presently avail-
able), this law is not applicable, and therefore,
neither men who have a seminal emission of any
kind nor women who engage in marital relations
are technically required to immerse themselves
in a mikveh.

Nonetheless, Ezra the scribe—as part of the
religious revival he headed when the Jewish
people returned to the Land of Israel after the
Babylonian exile—decreed that men who have
a seminal emission should immerse themselves
before studying the Torah, and this enactment
was eventually extended to include praying, as
well.”! The inconvenience of having to immerse
themselves the following morning was intended
to prevent the men from overindulging in mari-

tal relations, thereby enabling them to devote
more time and energy to the study of the Torah.
However, this decree never acquired the force
of law, since it proved beyond the ability of the
majority of the community to fulfill, and in fact
proved counterproductive, preventing the men
from studying the Torah when they otherwise
would have or engaging in marital relations
when they otherwise should have.”

Nevertheless, pious individuals who were able
to fulfill their obligations in both areas did ob-
serve Ezra’s enactment and continue to do so to
the present day.”® The founders of the Chasidic
movement, in particular, instructed their follow-
ers to adhere to this practice.

Furthermore, from very early on in the Chasidic
movement, it became common practice for men
to immerse themselves every morning before
prayers, regardless of whether they had had a
seminal emission, for reasons of spiritual purity
and renewed innocence before approaching God
in prayer and engaging in His service through-
out the day.”

70. Numbers 19, 5:2. 71. Bava Kama 82b; Berachot 20b-22a. 72. Berachot 22a; Tosefot on Bava Kama 82b, s.v. Ata Ihu; Mishneh Torah,
Keriat Shema 4:8, Tefilah 4:4-6; Shulchan Aruch, Orach Chaim 88. 73. Maimonides, Responsa (ed. Lipsa) §104; Igrot HaRambam p. 178
ff; Rabbeinu Yonah on Berachot 22a; Mishneh Berurah on Shulchan Aruch, Orach Chaim 88, §4. See, however, Tohorat Mayim, ch. 77.
74. Tzava’at HaRivash 15 (ed. Kehot); Likutim Yekarim 198; Likutei Torah 4:43b; see Igrot Kodesh, vol. 9, pp. 153, 159, 301; ibid., vol. 11,
pp- 154, 333; ibid., vol. 14, p. 407; ibid., vol. 18, p. 153; ibid., vol. 20, p. 93; Sefer HaMa'amarin 5711 (ed. 5748), p. 19.
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A woman with whom a man engages in carnal relations, whereby there was
a discharge of semen, becomes defiled just as does the man. They must therefore
both immerse themselves in the water of a mikveh, after which they will remain
defiled until evening, at which time they will become rid of this defilement.

Defilement Contracted via Menstruation

Just as men contract ritual defile-
ment from both normal and abnormal dis-
charges from their reproductive organ
(i.e., seminal and non-seminal discharges,
respectively), women also contract ritual defile-
ment from both normal and abnormal discharg-
es from their reproductive organ (i.e., menstrual
blood and non-menstrual blood, respectively).
But whereas for men, normal and abnormal dis-
charges are differentiated by the color and con-
sistency of the discharge, for women, normal
and abnormal discharges are distinguished sole-
ly by the date on which they occur, as follows.®®

Starting from the first time in her life that she
begins menstruating, a woman begins a some-
what elastic cycle of alternating 7-day menstrual
periods and 11-day non-menstrual time spans.
Menstruation is considered to last exactly seven
days, even if actual bleeding occurs for fewer or
more days; during the 11-day spans, whatever
uterine bleeding may occur is considered non-
menstrual.® Although every 7-day menstrual
period is followed immediately by an 11-day
non-menstrual span, the 7-day menstrual period
following an 11-day non-menstrual span does
not begin until actual bleeding occurs.

To illustrate: A woman’s first 7-day menstrual
period begins with the onset of her menarche.
As soon as these seven days are over, she begins
counting again; any bleeding that occurs during
the ensuing 11 days is considered non-menstru-
al. If she does not bleed during these 11 days, or
bleeds on no more than two of them consecu-
tively, she begins her next 7-day menstrual pe-
riod the next time she starts bleeding, no matter
when this occurs. After this second 7-day men-
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Figure 4. Menstrual Cycle with
Less than Three Days of
Non-Menstrual Bleeding

68. See Nachmanides, Hilchot Nidah; Shulchan Aruch HaRav, Hilchot Nidah, introduction. 69. Nidah 77b-73a.
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Menstrual blood and non-menstrual blood:
These two types of blood and the ritual defilement
they impart parallel the two types of discharges
men experience—seminal and non-seminal —and
the ritual defilement they impart, as described
above.” The laws of female bleeding, just like the
laws of male emissions, take us back to the dawn
of human history and remind us how much our
lives are a product of the incident with the Tree of
Knowledge of good and evil and the resultant ex-
pulsion from the Garden of Eden, and how we must
continually strive to reverse the consequences of
these events until reality is consummately spiritu-
ally healed, with the final, messianic Redemption.
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Part of the “pain” that was introduced into the pro-
cess of pregnancy on account of the incident with the
Tree of Knowledge is the menstrual cycle. As was
explained in our discussion of the primordial sin,”
it is specifically the feminine side of our psyches—
our drive to concretize Divine inspiration, thereby
transforming the world into God’s home—that is
the most susceptible to the enticements of evil. In
order to rectify this susceptibility, the woman—and
through her, her husband, whose life is also affected
by his wife’s menstrual cycle—must be periodically
reminded of their own fallibility as God’s partners
in creation. The potentially heady sense of self that
can result from partaking in the miracle of bearing

& A CLOSER LOOK =&

[19] Alternating 7-day menstrual periods and
11-day non-menstrual time spans: Inasmuch
as—in this context—there is no empirical dif-
ference between menstrual and non-menstrual
blood (the sole factor in determining whether
blood is menstrual or non-menstrual being the
day on which the bleeding occurs), it is quite easy
to lose track of the count and mistake one type of
blood for the other. Furthermore, as we shall see,
the Torah forbids marital relations when the wife
has been ritually defiled by either menstrual or
non-menstrual bleeding, so the laws of this type
of ritual defilement are just as pertinent when
the Temple is not standing as when it is.

For this reason, in the second century, Rabbi Ye-
hudah the Prince (the redactor of the Mishnah),
in the wake of the upheavals accompanying the
destruction of the Second Temple and the resul-
tant diaspora of the Jewish people, decreed that
whenever a woman bleeds for either one day
or two consecutive days, she should count six
clear days before immersing herself, and when-

ever she bleeds for three or more consecutive
days, she should count seven clear days before
immersing herself. This way, there is no need
to keep track of the 7- and 11-day spans. If she
bleeds for one or two days, she is technically per-
mitted to engage in marital relations either after
the second or third day after she bled (if it was
one or two days of non-menstrual bleeding) or
after the seventh day after she began to bleed (if
it was one or two days of menstrual bleeding);
thus, counting six clear days covers both possi-
bilities. If, however, she bled for three or more
days, three days of this bleeding might have
been non-menstrual; she must therefore count
seven clear days to cover that possibility.

However, the Jewish women of Rabbi Yehudah
the Prince’s time took upon themselves to count
seven clear days after any duration of bleeding,
even only one day, in order that there be only one
rule for all cases. This additional stringency was
approved of by the legal authorities of the time
and became fixed as Jewish law to this day.”

75.0On v. 2. 76. On Genesis 2:17-18. 77. Nachmanides, Hilchot Nidah; Shulchan Aruch HaRav, Hilchot Nidah, introduction.
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based on the day it begins, is deemed to be menstrual blood, she becomes ritually
defiled, as will be described presently. In order not to ritually defile other people
or implements, she must refrain from touching them or letting them touch her.
She must remain in her state of separation from contact for exactly seven days,
regardless of how long her flow actually lasts. If her discharge has ceased by the
end of the seventh day of her menstruation period, she may immerse herself the
following evening and thus become rid of this defilement.

During her period of separation, whoever touches her will become ritually de-
filed and must immerse themselves in a mikveh, after which they will remain de-
filed until evening, at which time they will become rid of this defilement.
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ritual defilement caused by her menstruation will be transmitted to him and he
will be defiled for seven days, counting from the day on which they conducted
relations, regardless of on which day of her seven-day count they occurred. He
will become defiled exactly in the same way she is defiled: Any object intended
for reclining upon, upon which he reclines will thereby become defiled, and so

forth, as just stated.

a new human being (which serves as the archetype
for propagating Divine consciousness throughout
creation in general) must be attenuated by being
reminded of human limitations. Thus, by means of
the menstrual cycle, wife and husband are humbled
into acknowledging the need to submit to God’s will
when fulfilling His mission on earth.

We also noted” that the sin of Adam and Eve was
presaged by the diminution of the moon, which re-
sulted in its monthly cycle of waxing and waning.
The fact that the woman’s menstrual cycle occurs in
specifically monthly periods alludes to its origin in
the lunar cycle.

Normal menstrual bleeding renders the woman
ritually defiled to a limited extent, as we will see.
The extent of this form of ritual defilement and
its accompanying purification process is typically
enough to restore the couple to their normal Divine
consciousness (until it is necessary to repeat the
cycle the following month). This periodic cleansing

& CHASIDIC INSIGHTS 3

of the existential “venom” of the primordial snake
that was injected into our psyches when Adam and
Eve ate the forbidden fruit will continue until God
“causes the spirit of impurity to pass away from
the earth.”#

Non-menstrual bleeding, in contrast, is the result of
an abnormally inflated feminine ego, in which the
self-assurance that should have been humbled by
the menstrual cycle is instead fed by presumptu-
ously and repeatedly overstepping the bounds of
God’s will. This sinful hubris elicits uterine bleed-
ing—the reminder of human frailty—before its
scheduled resumption, resulting in a more serious
extent of ritual defilement necessitating a full week
of purgation followed by sacrificial rites.

Here again, together with its warning against rein-
forcing anti-Divine consciousness through trans-
gressing God’s will, the Torah informs us that power
of repentance is such that even someone who has in-
ternalized evil to this extent can still be rehabilitated.®!

78. Below, 20:18. 79. On Genesis 1:16. 80. Par. Zachariah 13:2. 81. Likutei Sichot, vol. 14, pp. 26-28.
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Leviticus 15:20-24 METZORA

Any object intended for reclining upon, upon which she reclines during her
period of menstrual separation will thereby become ritually defiled; and any ob-
ject intended for sitting upon, upon which she sits will thereby become defiled.

As is the case with a man with a non-seminal discharge, an object upon which
a menstruant has reclined or sat transmits ritual defilement even to people and
implements, as follows:

Anyone who touches an object that she reclined upon becomes ritually defiled.
In addition, any garments that this person is touching or otherwise wearing while
this ritual impurity is being transmitted to him also become ritually defiled. He
must therefore immerse his garments and immerse himself in the water of a
mikveh, after which he will remain defiled until evening, at which time he will
become rid of this defilement.

Similarly, anyone who touches an object upon which she sat becomes ritually
defiled. In addition, any garments that this person is touching or otherwise wear-
ing while this ritual impurity is being transmitted to him also become ritually de-
filed. He must therefore immerse his garments and immerse himself in the water
of a mikveh, after which he will remain ritually defiled until evening, at which
time he and his garments will become rid of this defilement.

Even if he reclines or sits indirectly on an object that she reclined upon or sat
upon, he still becomes ritually defiled to the same degree as if he had touched
that object.

Similar to a man with a non-seminal discharge, if she spits on someone and her
saliva either touches the person himself or he carries it without touching it, he
and any garments he is wearing at the time become ritually impure and must be
immersed in a mikveh, after which they remain defiled until the evening, at which
time they become rid of this defilement.

Furthermore, if someone carries her saliva, menstrual blood, urine, or objects upon
which she reclined, sat, or rode, both he and any garments he is wearing at the
time become ritually impure and must be immersed in a mikveh, after which they
remain defiled until the evening, at which time they become rid of this defilement.

Also, with regard to any part of a saddle other than the seat (e.g., the pommel or
the cantle), if she leans on it without sitting on it and then someone touches it, only
he himself becomes ritually defiled, not his garments. Thus, he is only required to
immerse himself in a mikveh and wait until evening in order to become rid of this
defilement; he does not have to immerse his garments.
In contrast, if she merely touches an object (even an object made for reclining or
sitting), the touched object transmits defilement only to food and drink, not to
people or implements.
In addition, however, the stringency regarding earthenware vessels that applies
to a man with a non-seminal discharge also applies to a menstruant: If she moves
such a vessel, even indirectly, it becomes ritually defiled.

You will be taught later that it is forbidden to engage in carnal relations with a
menstruant.”® If a man nonetheless does engage in carnal relations with her, the
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The priest must sacrifice them, one as a sin-offering and the other as an as-
cent-offering, and thus the priest will effect atonement for her, before Gop, from
the defilement of her discharge. She may then consume sacrificial meat and enter
the Tabernacle precincts.’

Conclusion; Defilement Contracted by Men via Minor
Abnormal Discharges

Tell the court: “You must thus separate the Israelites from their defile-
ment, so that they not die on account of their defilement as part of the punish-
ment of excision for defiling My Sanctuary, which is in their midst, by entering
it while ritually defiled.
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Leviticus 15:25-31 METZORA

Defilement Contracted by Women via Abnormal Discharges

We will now discuss the ritual defilement that a woman contracts from non-
menstrual bleeding.

If a woman bleeds for only one day or two consecutive days during her 11-day
non-menstrual span, and then passes one full day clear of bleeding, she may im-
merse herself in a mikveh on that clear day, after which she becomes rid of this
defilement. On the evening following her immersion, she is permitted to eat all
consecrated food to which she is entitled, including sacrificial meat, and to enter
the Tabernacle precincts.

If, however, her bleeding continues for three or more consecutive days, the law is
different:

A woman whose discharge of uterine blood flows for more than two days, i.e.,
a minimum of three days, and these three or more days occur outside of but im-
mediately following the 7-day span of her menstrual separation; or she has a
discharge of blood for three or more days after the 7-day span of her menstrual
separation but removed from it by between one and ten intervening days, then, in
either such case, she will be ritually defiled all the days of her defiling discharge,
in the same manner that she is ritually defiled during the days of her menstrual
separation.

Thus, any object intended for reclining upon, upon which she reclines through-
out the duration of her discharge will be treated —with regard to becoming de-
filed and defiling other entities—the same way as an object intended for reclining
upon is treated during her period of menstrual separation. Similarly, any object
intended for sitting upon, upon which she sits will thereby become defiled in the
same way such an object becomes defiled during her period of menstrual defile-
ment.

Anyone who touches such objects will become ritually defiled. In addition,
any garments that this person is touching or otherwise wearing while this ritual
impurity is being transmitted to him also become ritually defiled. He must there-
fore immerse his garments and immerse himself in the water of a mikveh, after
which he will remain defiled until evening, at which time he will become rid of
this defilement.

If she becomes rid of her discharge, i.e., the discharge clearly ceases, she must
count for herself seven consecutive days during which she remains free of any
discharge. After this, she may immerse herself in a mikveh on the seventh day®** and
thus become undefiled in that she will no longer defile anyone or anything else,
and she may consume terumah® if she is entitled to, but she may still not consume
sacrificial meat or enter the Tabernacle precincts.

On the eighth day, she must take for herself two turtledoves
or two young pigeons and bring them to the priest after coming with them to the
entrance of the Tent of Meeting.

82. Nidah 67b; Rashi ad loc., s.v. Lidei Safek. 83. Exodus 22:28; Numbers 18:12; Deuteronomy 18:14.
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Figure 1. Tzara'at on Buildings
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Leviticus 15:32-33 METZORA

The following is a summary of the law pertaining to a man who has an abnor-
mal discharge; this type of ritual defilement includes several cases, which we will
now list in order of increasing severity.

The first is that of a man who has a single abnormal discharge. The defilement
contracted by a man who has a single abnormal discharge is the same as that of a
man who has a seminal emission:* This single discharge causes him to become
defiled only for the rest of that day, during which he may immerse himself in a
mikveh, after which he remains defiled until evening, at which time he becomes
totally rid of this defilement. (The laws pertaining to a man who has two or more
abnormal discharges were given above.®

Number of Time of Immersion Requires Sacrifices in order to Enter
Discharges Tabernacle or Eat Sacrificial Meat
one on the same day that the flow ceases | no
two after seven clear days no
three or more | after seven clear days yes

Figure 7. Degrees of Defilement for a Man with a non-Seminal Discharge

The other cases of ritual defilement contracted from bodily discharges are, in
order of increasing severity: a menstruating woman; someone who has an abnor-
mal discharge followed by a second or third abnormal discharge, whether male
or female; and a man who engages in carnal relations with a defiled woman, all
of whose laws were given above.””%

The Haftarah for parashat Metzora (which is also read when Tazria and Metzora
are combined) is on p. 246.

If it is Rosh Chodesh Iyar, the Maftir and Haftarah for Rosh Chodesh (p. 266)
are read instead of the Maftir and Haftarah for parashat Metzora.

o

84. Above, vv. 16-18. 85. Vv. 2-15. 86. Likutei Sichot, vol. 22, pp. 81-88.
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