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4
Tzav

Overview

arashat Tzav appears at first blush to be rather nondescript. Its first half is es-

sentially a continuation of the laws of the sacrifices, which formed the subject

matter of the previous parashah, Vayikra. Its second half simply recounts the in-
stallation rites through which Aaron and his sons were initiated into the priesthood, the
details of which we heard when these rites were first commanded, in the middle of parashat
Tetzaveh." The description in parashat Tzav of how these rites were performed for seven
days appears to be merely a repeat of that section of parashat Tetzaveh, or at best, a prologue
to the events that occurred on the eighth day of the installation ceremonies—described at
the beginning of the next parashah, Shemini—in which some real drama occurs.
But this deceivingly “bland” parashah begins with a strikingly unconventional opening.
Usually, when God communicates His commandments to us, the introductory phrase is:
“God spoke to Moses, saying: ‘Speak [or Say] to the Israelites...”’@” However, in a few,
exceptional places, the introductory phrase is, instead: “God spoke to Moses, saying: ‘Com-
mand [tzav] the Israelites....””? In other words, in most instances, God simply instructs Mo-
ses to tell us what He wants us to do. In a few cases, however, God is so concerned that we
fulfill His will that He instructs Moses to command us to do it.

The opening passage of parashat Tzav is the first instance of such a departure from the
usual formula, and the whole parashah takes its name from this exceptional word.

Of course, God wants us to observe all His commandments, and this desire on His part
is expressed as the inner and innate desire of every Jew to fulfill God’s commandments in
the best way possible. But by couching the majority of His commandments not as com-
mandments but merely as instructions, He is understating just how much He wants us
to fulfill them; His instructions do not seem so compelling that they leave us no room to
exercise our free choice whether or not to obey.

In contrast, when God chooses to couch His will as an explicit command, He is convey-
ing the full urgency He attaches to it. We sense that this particular instruction carries much
more weight than usual, that somehow more than usual is at stake, and this evokes in us
a concomitant sense of urgency in fulfilling it. In a sense, our free choice is partially taken
away. We may, of course, still choose not to comply, but the unusual seriousness of the

1. Exodus 29:1-46.
2. This phrase appears a total of six times in the entire Five Books of Moses.
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OVERVIEW OF TZAV

idiom makes this much less likely. The deeper God’s wish that we fulfill His will seems to
us, the deeper the chord it strikes in our soul. It reaches into the level of our consciousness
where we cannot disobey His will, simply because in our innermost essence, His will is our
will, for He and we are one.

The theme and message of parashat Tzav is thus that even though God as a rule phrases
His desires in a relatively restrained way, we should realize that He does so solely to allow
us full autonomy in exercising our free choice. In truth, however, He deeply wants us to
fulfill His will, and this awareness should awaken in us a correspondingly deep commit-
ment to fulfilling it. If we can at all times remain cognizant of how much our study of the
Torah and fulfillment of its commandments mean to God, we can ensure that our obser-
vance of them will be equally as meaningful to us as well.

This idea is best expressed specifically by the fact that the content of parashat Tzav is
not innovative, but apparently, as we said, merely a continuation of the content of parashat
Vayikra and the execution of the commands already given in the middle of parashat Tetzaveh.

5

Parashat Tzav enlarges upon parashat Vayikra both qualitatively and quantitatively. The
additional laws concerning the sacrifices that were outlined in parashat Vayikra add details
regarding how to offer up those sacrifices—a qualitative supplement; the new types of sac-
rifices introduced increase the possibilities of what to offer up—a quantitative supplement.

The Torah ascribes significance both to quality and quantity. Oftentimes, we aspire to
grow and develop qualitatively, to reach greater heights and deeper dimensions, but care
little to do more of what we are already doing; we do not recognize the latter as progress.
But in truth, quantitative increase is real growth, too, and ultimately enhances the qual-
ity as well. One halachic example of this enhancement is the minyan (prayer quorum), in
which a group of ten men assumes a status of sanctity qualitatively greater than that of the
total of its individual members.

In the existential sense, quantity and quality are analogous to the material and the spiri-
tual. The material is measured primarily in quantity, by its dimensions or mass; spiritual
entities are characterized by their qualitative depth and dimension. The Torah’s vision of
progress in Divine service does not focus exclusively on the spiritual; it embraces the eleva-
tion of our material resources, as well. In this sense, the involvement of the material in our
Divine service also resembles quantitative increase in its effect—the transformation of the
material into the spiritual expands the domain of the spiritual. Ultimately, this quantitative
expansion also enhances the quality of the soul’s spiritual experience.

On a broader scale, quantitative development in our relationship with God entails ex-
panding not merely our own scope of devotion but also the circle of God’s devotees: in
addition to intensifying our own devotion, we endeavor to inspire others as well. The re-
sulting aggregate devotion qualitatively enhances both our own Divine consciousness and
that of those we inspire.?

5

We see thus how the content of parashat Tzav—an addition to parashat Vayikra—empha-
sizes that we are to take our performance of God’s will seriously, constantly striving to
enhance it qualitatively and expand it quantitatively.

3. Cf. Proverbs 29:13; Temurah 16a; Introduction to Tanya, 4a: “When one helps another spiritually or materially, God enlightens
them both.”
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OVERVIEW OF TZAV

Similarly, the second half of parashat Tzav—the description of how Moses, Aaron, and
Aaron’s sons scrupulously fulfilled God’s commandments regarding the installation rites—
demonstrates just how dedicated we must be to performing the commandments precisely.
The more we sense God’s command in the commandments, His urgent desire that we per-
form them, the more care we will take in performing them properly, just as we take special
care and go out of our way to fulfill the wishes of those we love. In this sense, parashat Tzav
is the fullest response to the call of God, sounded from His very essence, at the beginning
of parashat Vayikra.*

4. Based on Likutei Sichot, vol. 7, pp. 30-38; vol. 17, pp. 48-49.
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of burning up the fats on the Altar, there are both
active and preventative aspects in the process of
refining our pursuit of pleasure. The active aspect
is performed “by day” and the preventative aspect
“by night.”

Metaphorically, “day” signifies those aspects of our
lives that are open expressions of spiritual “light,”
i.e., Divine consciousness: studying God’s Torah and
fulfilling His commandments. “Night,” in contrast,
signifies all other, mundane aspects of our lives,
whose Divine dimension is obscured by the “dark-
ness” of materiality. Thus, the twofold obligation to
place the fats on the Altar-fire both during the day
and the night indicate that we must transmute our
self-oriented pleasure into God-centered pleasure
both when involved in spiritual pursuits (studying
the Torah and fulfilling the commandments) as well
as when engaged in our mundane affairs.

Thus, the fact that the main obligation to burn sac-
rificial fat is by day indicates, surprisingly, that our
main, active obligation to transmute our self-ori-
ented pleasure into God-oriented pleasure is with
respect to our spiritual pursuits (“day”), rather than
with respect to our mundane pursuits (“night”)—
despite the fact that we would intuitively assume
the opposite. The reason for this seemingly inverted
emphasis is because the fact that we must replace
the self-oriented pleasure we experience in our
mundane affairs with God-oriented pleasure is ob-
vious; if we do not do so, indulging in mundane
pursuits will only feed our own materialism.

With respect to spiritual pursuits, however, we can
easily delude ourselves into thinking that as long
as the commandment is being performed, there is
nothing wrong with enjoying its attendant ben-
efits. In fact, however, studying the Torah or fulfill-
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ing its commandments with self-oriented motives
prevents us from fully experiencing the Divine di-
mension of the commandment we are performing.
Worse yet, it can inflate our egos no less than can
indulging in material pleasures for selfish reasons.
Special care, therefore, must be taken to ensure that
our motives remain pure.

True, if we are not yet spiritually mature enough to
hold ourselves to this ideal, then “the performance
of the deed is the main thing,”°and “one should al-
ways occupy oneself with the Torah and its com-
mandments, even when not for their own sake,
since by [doing so] not for their own sake, one will
come to [do so] for their own sake.””

Furthermore, once our motives have been purged
of egocentricity, the Torah itself bids us to appreci-
ate the benefits inherent in following its dictates, as
we have already discussed at length.®

On a deeper level, “day” and “night” are metaphors
for times of spiritual “light” and “darkness,” i.e.,
inspiration and lethargy, respectively. During pe-
riods of “daylight,” when our Divine soul shines
openly, transmuting self-oriented pleasure into
God-oriented pleasure comes naturally, following
smoothly —almost automatically—the overall sub-
jugation of our human/animal nature (the “slaugh-
tering of the sacrifices”) that we engage in while in
this state. All the pleasure we experience during
these times, whether in Divine pursuits—studying
the Torah and fulfilling God’s commandments—or
in mundane pursuits, is God-oriented, a fulfillment
of King Solomon’s injunction to “know Him in all
your ways.”? During periods of “night,” however,
when we lose contact with our Divine soul, we must
consciously ensure that we engage in both our spiri-
tual and mundane affairs only for Divine purposes;

6. Tikunei Zohar 93b; Reishit Chochmah, introduction, Sha’ar HaKedushah 12. 7. Pesachim 50b. 8. Overview to parashat Mishpatim.

9. Proverbs 3:6.
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Leviticus 6:1-2 TZAV

The Ascent-Offering, continued
Gop spoke to Moses, saying,

“There are certain sacrificial procedures from which the priests derive little or no
personal benefit, such as the ascent-offerings, which are totally consumed on the
Altar, and the high priest’s daily grain-offering.' This being the case, you should
convey these laws to the priests with particular emphasis, impressing upon them
the importance of following them conscientiously nonetheless. Therefore, in trans-
mitting these laws, do not just ‘speak’ to Aaron, as usual, but command Aaron and
his sons emphatically, saying, ‘I previously taught you the procedure for sacrifc-
ing an ascent-offering, but only up to and including how you are to burn it up on
the Altar.” This is the regulation regarding how you are to treat the ascent-offer-
ing after having placed it on the fire atop the Altar:®> Although, after it is slaugh-
tered, it should preferably be placed on the Altar-fire during the day, it remains the
same, valid ascent-offering as long as it was placed on the fire pile atop the Altar
anytime during the whole night, until morning, inasmuch as the fire of the Altar
will be burning on it throughout the night.*

If, after the animal has been placed on the Altar to burn, it is discovered that
it should not have been designated as a sacrifice, since it was disqualified for
such use even before it had been brought into the Tabernacle precincts (e.g., if
it had been used in an act of bestiality), then it must not be allowed to continue
to burn, but be taken down from the Altar. If, however, it was discovered that it
had become disqualified solely on account of some defect that it incurred after it
had been brought into the Tabernacle precincts, it may remain on the Altar and
continue to burn.

These same regulations—i.e., that the parts of the animal that must be burned up
may be placed on the Altar anytime during the night, and those governing which
animals, if found to be disqualified, may remain on the Altar—apply to all animal
sacrifices, not only to ascent-offerings.

& CHASIDIC INSIGHTS 3

It remains valid...until morning: Conceptually,
there are two objectives in placing an animal sacri-
fice on the Altar to burn: (a) the active objective of
completing the process that began with its slaugh-
tering, and (b) the preventative objective of not let-
ting the deadline for its burning pass.

With regard to the first objective, the burning must
occur during the same time frame as the slaughter-
ing. in order to express the notion that it is the direct
sequel to the slaughtering, Thus, since the animal
must be slaughtered by day, it must also be placed
on the Altar to burn by day. Once the day is over,
this active objective can no longer be accomplished.
Nonetheless, the sacrifice is still placed on the Altar-

fire in order to accomplish the second objective—
not to let it become disqualified from being placed
on the Altar to burn, which happens only the fol-
lowing morning.

In our personal lives, burning an animal sacrifice
on the Altar expresses how we dedicate ourselves,
and particularly our pursuit of pleasure (signified
by the fats placed on the Altar®), to God. Offering
up our pleasure on God’s Altar means transmut-
ing self-oriented pleasure—deriving pleasure from
something because of its benefits for us or for the
sensual gratification it gives us—into the pleasure
of doing things for God.

Just as there are active and preventative aspects

1. Below, vv. 12-16. 2. Above, 1:2-17. 3. Likutei Sichot, vol. 17, p. 43, note 14. 4. Rashi here and on Exodus 23:18; Sefer HaChinuch

90. 5. See on Exodus 27:1.
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ter that was the Jewish year 4500 (740 CE); the sec-
ond “morning” was the year 5500 (1740 CE). As we
know —and as Rabbi Chaim ibn Attar himself knew
(he wrote these words in 5502, or 1742 CE)—the Re-
demption did not occur at that time. Nonetheless,
the process of redemption did begin, with the dis-
semination of the secret insights of Kabbalah, which,
as the inner light of the Torah, is a taste of the new
revelations of Torah that will accompany the final
Redemption. Although the dissemination of Kab-
balah began to a limited extent with Rabbi Yitzchak
Luria (the Arizal, 1534-1572),*'who expounded the
teachings of Kabbalah to a small, exclusive circle
of students, the process advanced and accelerated
abruptly just before 1740, when the Ba’al Shem Tov
(1698-1760) began teaching publicly, thereby pro-
pounding the doctrines of Chassidism, through
which the insights of Kabbalah are made relevant
and inspiring to people from all walks of life.”

Following the same method of calculation, the
year 5750 (1990 CE), midway through the second
half of the millennium, corresponded to high noon.
If the “dawn” (1740 CE) brought with it added
light, starting us on the path to redemption, at this
point, as we enter the radiance of the “afternoon,”
redemption is surely imminent. This knowledge
should stoke our intense yearning for the Messiah,
as well as spur us on to meaningfully prepare for
his arrival through performing additional acts of
goodness and kindness.”

He must lift out the ashes: Ash, the residue of
something that has been consumed in flames, is
the most “physical” aspect of solid matter, which
stubbornly refuses to be transformed into energy or
even into more subtle states of matter. In the case
of the sacrifices, whereas the parts of the animal
that are burned up and ascend heavenward signify
the aspects of the physical world that can be made
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spiritual —i.e., those that can be used either directly
or indirectly in the performance of the command-
ments—the residual ashes signify the mundane
necessities of life that remain outside the realm of
revealed holiness.

What fate awaits these ashes? The Torah provides
two instructions: Once a day, the priest deposited a
shovelful of ashes next to the Altar, and when, less
frequently, the accumulated ashes on the Altar’s
surface interfered with the fire-pile, he removed
them and took them outside the camp.

We have seen* how transmuting our self-oriented
pleasure into God-oriented pleasure —as embodied
in the rite of placing the fats of the sacrifices on the
Altar—bifurcates into the complementary aspects
of “know God in all your ways”? (experiencing Di-
vinity in mundane acts) and “let all your deeds be
for the sake of heaven”* (performing mundane acts
without Divine consciousness but for Divine pur-
poses). The same complementary pair of intentions
applies to how we relate to those aspects of life that
we do not succeed in sanctifying—as embodied in
the ashes of the sacrifices.

The ashes that are taken outside the camp allegori-
cally refer to those mundane activities for which
we cannot muster enough inspiration to transform
them into holy acts. These aspects of one’s life will
remain “outside the camp,” outside the realm
of holiness. Still, the Torah demands that they be
brought to an undefiled place, meaning that they
should ultimately be utilized for holy ends. To
these aspects of our life we may apply the words of
the Mishnah: “Let all your deeds be for the sake of
heaven.”” True, they are “your” deeds, mundane
in nature, but let them serve a holy end. An exam-
ple of this would be eating to satisfy hunger, but
doing so with the intention that the food fuel our
bodies and minds so that we can to study the Torah

21. Igeret HaKodesh 26 (142b). 22. Sefer HaMa’amarim 5663, vol. 1, pp. 251 ff. 23. Sefer HaSichot 5750, vol. 2, p. 402; vol. 1, p. 254.
Hitva’aduyot 5742, vol. 2, pp. 1153-1154. 24. Above, on v. 2. 25. Proverbs 3:6. 26. Avot 2:12. 27. Ibid.
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Leviticus 6:3 TZAV

Tending the Fire on the Altar

Every morning, a priest must be appointed to carry out the following procedure.
The designated priest must don his linen tunic, but first he must don his linen
trousers directly on his flesh. After donning his tunic, he must put on his turban
and a linen sash.”” So attired, he must, using a rake, lift out the innermost mass of
ashes into which the fire has consumed the daily evening ascent-offering, as well
as all the other offerings, upon the Altar. If there are still any unconsumed portions
of the sacrifices among these ashes, the priest must put them back into the fire to
burn. The priest must then deposit these ashes next to the south side of the Altar,
to the east of the ramp. Similarly, the ashes of the Inner Altar and the ashes from
the burnt wicks of the Candelabrum must be deposited at this location." All these
ashes will miraculously sink into the ground there."? This daily removal and de-
position of ashes is part of the sacrificial rite, and must therefore be performed by
the priest attired in his priestly uniform, despite the risk that these garments might
be sullied by the ashes—just as all the other sacrificial rites (such as slaughtering,
receiving and applying blood, burning up) must be performed in the finery of the
priestly uniform, despite the risk that the garments might become sullied thereby.

& CHASIDIC INSIGHTS 3

in the words of the Mishnah, “Let all your deeds be
for the sake of heaven.”"

Despite the obvious superiority of “day”-conscious-
ness over “night”-consciousness, it is by answering
the challenge of nighttime, more than that of the
day, that we usher in the light of morning, the light
of redemption. This is because in order for us to di-
rect our thoughts to God when we are uninspired,
we must call upon our deeper currents of spiritual
connection to Him. Revealing these otherwise-hid-
den spiritual potentials redeems us from our own
“nights,” our personal “exiles,” thereby hastening
the true and final, messianic Redemption.'

All night: The fire on the Altar was kept burning
throughout the night, indicating that it is possible
to bring Divine light to even the darkest spiritual
moments. Spiritually, the fire derived its ability
to illuminate the night—thereby prevailing over
the natural darkness of the night—from the Di-
vine fire that descended upon the Altar during the
preceding day to devour the sacrifices.”® Similarly,
although the spirit of prophecy does not initially
rest on an individual outside the Land of Israel, a
prophet who began prophesying within the Holy
Land can continue to do so outside the Holy Land.
This was the case with the prophet Ezekiel.

Thus, although Jewish law generally views night
as the first half of the following day, in the case of

the sacrifices, night is considered an extension of
the previous day, in that sacrifices offered up on a
specific day may continue to burn into the night."®

This, indeed, is a principle that we can bear in mind
when we find ourselves in moments of “spiritual
night”: we can extend the spiritual inspiration of
our holy days and moments into times of darkness
and “night.”"

All night until morning: In the words of the 18-
century Moroccan sage Rabbi Chaim ibn Attar:
“This entire passage is a reference to exile and re-
demption. ‘Night’ refers to the dark night of exile,
during which we suffer the pains of oppression.
‘Morning’ refers to the dawn of redemption, when
God will finally reveal His glory upon us, and a
new era will begin. When will that morning be?
In God’s eyes, a thousand years is considered a
day."®The first half of every millennium is the night;
midway through the millennium begins the day.
The prophet says to God, ‘Be their strength in the
mornings,”*’in the plural, meaning that a maximum
of two mornings will pass once the Jews go into ex-
ile [needing God to strengthen them]; after the pas-
sage of the second one, at the latest, the Redemption
will surely begin.”*

The present exile began with the destruction of the
Second Temple in the Jewish year 3830 (70 CE). The
first “morning” (i.e., midpoint of a millennium) af-

10. Yoma 12b, 23b; Maimonides, Commentary on the Mishnah, Tamid 5:3. Sefer HaSichot 5750, vol. 1, p. 374, note 90, sub-note **.
11. Rashi on 1:16, above; Me'ilah 12a. 12.Rashi on 1:16, above; Yoma 21a. 13. Avot 2:12. 14. Likutei Sichot, vol. 3, pp. 948-952.
15. Alshich. 16. Chulin 83a. 17.See Or HaTorah, Vayikra, vol. 1, p. 13. 18. See Psalms 90:4. 19. Isaiah 33:2. 20. Or HaChaim here
and on Numbers 26:19.
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We can learn from this, firstly, that the preliminary
preparations for fulfilling of a commandment are
themselves a bona fide part of our Divine service, no
less crucial and indispensable than the fulfillment
of the commandment per se. In our commendable
desire to connect to God through performing His
commandments, we may understandably consider
fulfilling the commandment much more important
than preparing for it. Nonetheless, from God'’s per-
spective, both the commandment and its prereq-
uisite preparation are expressions of His will, and
therefore, the more we are focused on purely fulfill-
ing His will (as opposed to attaining our desire for
personal spiritual advancement), the less partial we
will be to fulfilling the commandment itself rather
than preparing for it, approaching them both with
the same joy and enthusiasm.

Secondly, we all understand that it is not enough
to tend our own spiritual growth; we must help
others grow spiritually, as well. However, once we
reach a certain level of sophistication in our service
of God or of knowledge of the Torah, we might be
tempted to think that our calling is with people
who are “within the camp,” i.e., those who have al-
ready accepted the Torah as their guide in life and
do not need to be coaxed into entering a synagogue
or a yeshiva. Those who are “outside the camp”
and perhaps even adverse to enter it, we may think,
should be someone else’s concern. The Torah there-
fore informs us that the very same priest who per-
forms the sacred service at the Altar must also leave
the sacred precincts to perform God’s will, not only
outside the Tabernacle but outside the camp alto-
gether. Furthermore, he must put on other, lesser
garments in order to do so, meaning that we must
be willing to don “street clothes” in order to estab-
lish proper rapport with our brethren “outside the
camp” and communicate with them. Then, we can
patiently draw them into the camp, where they be-
long, so they join us.

Although this may entail some personal sacrifice, it
is nevertheless the path that God Himself showed
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us by “personally” descending into the depravity
of Egypt in order to elevate His people and prepare
them for the Giving of the Torah.”

He must take the ashes outside the camp: Any in-
volvement with the ashes that must be taken out-
side the camp—i.e., with those mundane activities
that we pursue for the maintenance and enhance-
ment of our physical lives—is an unnatural task for
a Jew. We are “a kingdom of priests and a holy na-
tion”* who belong “inside the Tabernacle,” wholly
absorbed in holy pursuits: praying to God, study-
ing His Torah, performing His commandments,
and revealing and experiencing His presence in cre-
ation. True, we deposit these ashes in an undefiled
place—we engage in all these mundane activities
“for the sake of heaven” —but even so, they force
us to leave the heightened Divine consciousness of
expressly holy pursuits.

The Torah therefore tells us that we must tend to
these ashes only when they accumulate to the point
that they impede the fire’s ability to consume the
offerings; as long as we can continue our Divine
pursuits unhindered, there is no reason to be dis-
tracted by material concerns. The only real justifi-
cation for engaging in material pursuits is in order
to enable or enhance further Divine activity “inside
the Tabernacle.”

It is therefore imperative that we remain mentally
“inside the Tabernacle” whenever we venture “out-
side the camp.” As we have noted,” we draw the
inspiration required for this feat from the Torah'’s
account of the binding of our forefather Isaac. Re-
calling how his self-sacrifice transformed his very
body into an offering, rendering even his “ashes”
fit to remain on the Altar for all time, inspires us
to transform our “ashes” as well into material fit to
remain on the Altar. We can thus remain focused
on the true purpose of life even while engaged in
secondary pursuits. It is for this reason that we read
the account of his binding as a sacrifice daily, before
our morning prayers.*

37. Likutei Sichot, vol. 37, pp. 5-6. 38. Exodus 19:6. 39. On Genesis 22:14. 40. Likutei Sichot, vol. 25, pp. 135-138.
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Since only the innermost mass of ashes must be removed daily, the remaining
ashes will eventually accumulate to the point that they impede the fire’s ability to
consume the offerings. When this happens, the priest appointed to perform the
daily ritual of removing the ashes must then remove the rest of the ashes, as will
be described presently. But since this occasional removal of ash is not a sacrificial
rite but only a perfunctory maintenance task, the priestly garments worn when
performing actual sacrificial procedures should not be allowed to become sullied
by this task.”® Accordingly, although the priest is not technically required to first
change out of his usual priestly garments,” he should nonetheless first remove his
usual priestly garments and put on other priestly garments, of inferior quality,
and then he must take the ashes out to a designated ritually undefiled place out-
side the camp, i.e., neither to the place designated for depositing defiled stones®

nor to a cemetery. This undefiled place will be known as “the ash depository.

and perform its commandments.

“Placing the ashes near the Altar” bespeaks a loftier
way of performing mundane activities, to which
we may apply the words of King Solomon: “Know
Him in all your ways.”® Here, we transform the
mundane activity itself into an experience of know-
ing God; such an experience is worthy of a place
near the Altar. Still, the time for this ritual was fixed
for the early morning, before the sacrificial service
proper began. This indicates that as exalted as this
type of service is, it must nonetheless be considered
only a preparation for our true task in life: studying
the Torah and performing its commandments.®

A linen sash: The sash that the priest wore while
performing the other parts of the sacrificial service
was the only garment of the regular priests that
contained the normally forbidden mixture of wool
and linen.* When depositing the ashes next to the
Altar or taking the accumulated ashes outside the
camp, he wore a special sash made only of linen,
like his other three garments.

As explained previously,® the prohibition against
wearing a garment made out of wool and linen is
intended to prevent specific varieties of Divine en-
ergy from extending into realms where their pres-
ence would be detrimental. While performing the
sacrificial service, the priests ascended to such a
sublime level of Divine consciousness that there
was no danger of negative influences and therefore
no impediment to wearing wool and linen together.
This, however, was not the case when they were de-
positing or removing the ashes—the residue left be-
hind from the sacrifices, which the Altar could not

& CHASIDIC INSIGHTS 3
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consume with its holy fire but had to be discarded.

As we have just seen, the ashes removed from the
camp signify our mundane activities performed
“for the sake of heaven” rather than as a direct
means to “know Him in all our ways.” These ashes
“radiate” dangerous, spirituality-resistant energy,
and as such, it would be unwise to attempt to ele-
vate the forbidden mixture of wool and linen when
handling them.

The same danger does not exist in the case of the
shovelful of ashes placed next to the Altar every
morning, which, as we have also just seen, signify
our mundane activities performed with true Di-
vine consciousness. However, this procedure takes
place in the early morning, before the intrinsically
holy rites of the sacrificial service proper, imply-
ing that the Divine consciousness embodied even
in mundane activities performed with true Divine
consciousness is not as powerful as that embodied
in studying the Torah and performing God’s com-
mandments. Therefore, when we are involved in
the mundane aspect of life—even while maintain-
ing heightened Divine consciousness—we are not
yet ready to refine evil. Thus, the daily depositing
of the ashes, too, was performed in simple linen
garments rather than in the normal, wool-and-linen
priestly apparel.®

He should remove his garments and put on other
garments: The same priest who performed the
daily sacrificial rite of depositing the ashes at the
side of the Altar was the one who, when necessary,
brought the accumulated ashes outside the camp.
This occasional, menial task was not delegated to
a second priest.

28. Likutei Sichot, vol. 37, pp. 1-5. 29. Likutei Sichot, vol. 37, p. 1, note 2. 30. See below, 14:40. 31. Rashi on 1:16, above. 32. Proverbs
3:6. 33. Likutei Sichot, vol. 25, pp. 134-135. 34. Exodus 28:39-42. Below, 19:19; Deuteronomy 22:11. 35. On Exodus 28:5. 36. Sefer
HaSichot 5750, vol. 1, pp. 374-375, note 90. See also Likutei Sichot, vol. 36, pp. 153-160; vol. 25, p. 137.
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main focused on serving God with consummate
selflessness.”

The fire must not go out: The fire on the Altar
must be kept burning even on the Sabbath, despite
the fact that starting or stoking a fire on the Sabbath
is normally prohibited. In addition, we have seen*t
(and will see further on*) how ritual defilement
precludes a person from entering the Tabernacle
and performing sacrificial rites. However, if no un-
defiled priests are available, ritually defiled priests
are allowed to enter and perform the rites, includ-
ing tending the fire on the Altar.*®

The Divine fire within our hearts—our enthusiastic
desire to cling to God through studying His Torah,
fulfilling His commandments, and revealing His
presence in the world—must also be constantly
stoked and kept alive. The law that the Altar-fire
must be kept lit even on the Sabbath and even in
times of defilement teaches us the following lessons:

We have seen® that the essence of the Sabbath is the
ascent of consciousness from its active orientation
toward transforming the world into God’s home
into a passive orientation toward experiencing the
world as already being God’s home. This is why we
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are forbidden to engage in weekday work on the
Sabbath: involvement in worldly affairs contravenes
the higher reality of the Sabbath. Cognizant of this
fact, we might think that whenever we enter into a
“Sabbath” experience—i.e.,, whenever our minds
become entranced with God’s presence in our lives
and we become absorbed in “basking” in this reve-
lation—we are not only allowed to detach ourselves
from the world but encouraged to do so, and we
need not bother to make this ascent of consciousness
have any impact on our emotional involvement in
our daily observance of the Torah’s laws. The Torah
therefore teaches us that the fire of the heart must be
kept aflame even “on the Sabbath.” Our connection
with God must never become a purely intellectual af-
fair, but must always set our hearts aflame, as well.
At the other end of the spiritual spectrum, we may
sometimes feel so distant from the Torah’s expecta-
tions of us or encumbered by negative spiritual bag-
gage that it is hard for us to imagine how we could
even begin to live in accordance with such ideals. In
times of such pessimism, we are told to keep our Di-
vine fire burning also in times of “ritual defilement,”
even when we feel unqualified or otherwise unable
to enter realms of holiness. [continues...]

& A CLOSER LOOK =6

[5] The last sacrifice offered up each day must
be the afternoon daily offering: The only excep-
tion to this rule is the Passover offering, which is

offered up after the afternoon daily offering of
the 14" of Nisan.>

45. Tn’anit 31a. Likutei Sichot, vol. 22, pp. 7-15. 46. Above, 5:2 ff. 47. Below, 7:20, Numbers 5:1-4, 9:6-14, etc. 48. Y. Yoma 4:6; Pesachim
66b; Mishneh Torah, Biat HaMikdash 4:16. 49. On Exodus 35:1-2. 50. Pesachim 58b.
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The fire burning on the Altar must not be allowed to go out, for although Divine
fire descends from heaven to consume the sacrifices, you must start burning them
up with fire produced by human agency.* The priest chosen each day for the task
must kindle fresh wood upon it every morning, and he must arrange the cut-up
pieces of the morning daily ascent-offering directly upon it—i.e., this should be
the first sacrifice offered up each morning, such that no parts of any other sacrifice
intervene between it and the fresh logs placed on the fire each morning. The priests
must burn up the fats of the peace-offerings, as well as any other sacrifices that
may be offered up that day, upon the remains of the morning daily offering, i.e.,
only after the morning daily offering has been offered up. Similarly, the last sacri-
fice offered up each day must be the afternoon daily offering.

The fire that will burn upon the Altar must also serve as the source of the fire used
to kindle the lamps of the Candelabrum, which must be lit regularly, every evening.*

The just-articulated prohibition against letting the Altar-fire go out is herewith re-
peated in order to make anyone who infringes it liable to two rounds of lashes: The
fire on the Altar must not go out.

When the Tabernacle will be succeeded by the permanent Temple, the priests must
maintain multiple fires on the Altar: at least one for burning the sacrifices and one
for producing the coals used to burn incense every day on the Inner Altar, with the
possible addition of two others—one for keeping wood burning in case the main
fire needs to be augmented and one for burning those portions of the sacrifices that
were not consumed by the main fire.*’ In addition, the priests must make another
fire on Yom Kippur for producing the coals used to burn the incense used in the
sacrificial rites of that day.**

& CHASIDIC INSIGHTS 3

The priest must kindle fresh wood upon it every
morning: As mentioned previously, anyone offer-
ing up a sacrifice must intend to thereby offer up
himself and draw closer to God. The different types
of offerings reflect the specific aspects of the self
that must be refined, elevated, and brought close to
God, but the common denominator of all types of
offerings is the general, all-embracing submission
to God that must precede the refinement of the par-
ticulars. This underlying aspect of every offering is
superior to its particular element, since our general
submission to God reveals our inherent selflessness
in His presence. When refining a specific aspect
of the self, this inherent selflessness lies dormant,
since we are, after all, focusing on and preoccupied
with our self (albeit for the sake of refining it).

The submission of the total human being is ex-
pressed in the donation of the wood for the Altar, on
top of which every offering was placed. In donating
the wood, the donor knew that his donation would

be subordinate to the chief entity —the animal being
sacrificed. Furthermore, his wood would not nec-
essarily be used to burn his own offering; it would
most likely be used to burn someone else’s. The ab-
sence of the self in this offering parallels the selfless-
ness manifest in our general submission to God.

The greatest self-effacement, however, was dem-
onstrated by those who chopped down the trees
for the wood. Unlike those who donated the wood
and saw it immediately attain the holy status that
made it fit for the Altar, the woodchoppers did their
work long before the wood was consecrated. They
did not see the logs they cut become holy and part
of the Temple service, even though this was their
intention. Their task, therefore, afforded the least
possibility of becoming caught up in the exhilara-
tion of achievement and thereby forgetting that true
greatness and worth are achieved through serving
God with complete selflessness and transparency.

“

The goal, then, is to be a “woodchopper”: to re-

41. Rashi on 1.7, above. 42. Exodus 27:20-21; below, 24:1-4; Likutei Sichot, vol. 17, pp. 54-55. 43. Ibid., pp. 50-53. 44. Below, 16:12.
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“If the [inner] fire [of the heart] is kept burning con-
tinuously, it will extinguish all negativity.”>

But the fire can only work its magic if it is kept
burning continuously; any lapse in enthusiasm is
an opportunity for pessimism to creep in. An inter-
mittent fire or the memory of recent flames is there-
fore not enough; we must become adept at keeping
our inner fires burning no matter how our moods
may vary.*®

As the source of the fire for the lamps of the Can-
delabrum: Even though the Candelabrum stood
right next to the incense Altar, inside the Sanctuary,
its lamps were lit with fire taken from the sacrifi-
cial Altar, which stood outside the Sanctuary, in the
Tabernacle Courtyard.

The Sanctuary structure and the furnishings with-
in it (including the Candelabrum) represent our
inner, personal spiritual refinement, the processes
through which we learn to manifest our Divine
soul and ascend the ladder of our relationship
with God. In contrast, the surrounding Courtyard
and the furnishings within it (including the sacri-
ficial Altar) represent how we elevate the outside
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world to higher levels of Divine consciousness.
The fact that the Candelabrum’s lamps are lit with
fire taken from the Outer Altar rather than from
the Inner Altar teaches us that in order to become a
“Candelabrum,” a light illuminating our own spir-
itual journey, we must tap the resources that are
only found “outside,” the great Divine potentials
(“sparks,” in the terminology of Kabbalah) that in-
here within physical reality, by revealing their Di-
vine purpose, thereby elevating the consciousness
of the “outside” to the Divine consciousness native
to the “inside.”

By rising to the challenges of the world “outside”
the Sanctuary, far removed from Divine awareness,
we can not only kindle our personal light but ensure
that it remains continuous and steady, as well.”

Although Divine fire descends from heaven: In
general, any spiritual initiative on our part elicits a
reciprocal response from God, just as any physical
action elicits a reciprocal reaction. Logically, how-
ever, since our initiatives are limited by our human
finiteness, they should only be able to elicit com-
mensurately-finite Divine responses. Nonetheless,

57. HaYom Yom, 20-21 Adar II; Igrot Kodesh Admor Mehorayatz, vol. 4, p. 70; Or Torah, addendum 9. 58. Likutei Sichot, vol. 1, p. 217.

59. Likutei Sichot, vol. 17, p. 55-56.
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Grain-Offerings, continued

This is the regulation of the grain-offering: It was mentioned previously®' that
Aaron’s sons must bring it, before burning it up, to the southwest corner of the
Altar; in doing so, they are presenting it simultaneously “before Gopb,” i.e., at the
west side of the Altar, which faces the entrance to the Sanctuary, and at the “front”
of the Altar, i.e,, its south side, the location of the ramp used to ascend the Altar.

The officiating priest must lift out its memorial portion from the whole of it,
i.e., the entire prescribed amount of flour must be present in the vessel when he
removes the memorial portion from it. He must remove the memorial portion with
his actual fist; i.e., he must not remove an equivalent amount with some imple-
ment. The priest must remove the memorial portion from the fine wheat flour of
the grain-offering as well as from its oil, i.e., from the part of the flour where the
most oil has accumulated. What was stipulated above with regard to the unbaked
grain-offering™ applies to all grain-offerings: after removing the memorial portion
of the grain and oil, the priest must remove all the frankincense that is on the
grain-offering in order to burn it up, too, as the grain-offering’s memorial portion
on the Altar. Burning up the memorial portion must be done with the intention
that it be pleasing to Gop.

If two or more grain-offerings become intermingled such that it is impossible to
remove the memorial portion of each one separately, they are both or all invalid.

Aaron and his sons must eat whatever is left over from it. It must be eaten as
unleavened bread in a holy place —specifically, they must eat it in the Courtyard
surrounding the Tent of Meeting,.

The requirement that the priests’ portion be eaten unleavened is also subject to a
passive commandment: it must not be baked leavened, even though I have given
it to them as their portion from My fire-offerings. It is a sacrifice of superior holi-
ness, meaning that it must be eaten within the Tabernacle precincts, as just stated,
and it must be eaten by the end of the night following the day it was offered up;”
whatever is leftover on the next day must be burned up.*

If the grain-offering is brought to atone for sin, then, like the grain-offering
brought as a variable sin-offering,™ it is disqualified if the priest does not separate
and burn up its memorial portion with the intention that it be considered a sin-
offering; but if the grain-offering is brought as a voluntary offering, then, just like
the animal guilt-offering is not disqualified if the priest does not slaughter it with
the intention that it be considered a guilt-offering,* it is similarly not disqualified if
the priest separates and burns up the memorial portion without any specific inten-
tion regarding its purpose.

& CHASIDIC INSIGHTS 3

By keeping our enthusiasm fired even in such burn away all impediments to joyful, holy living.
times, the Divine flame within us will eventually  As the Maggid of Mezeritch interpreted this verse,

51. Above, 2:8. 52. Above, 2:2. 53.See Exodus 29:31; below, 7:6, etc.; Numbers 18:9-10; Zevachim 6:1; Mishneh Torah, Ma’aseh
HaKorbanot 10:7 54. Below, 7:17. 55. Above, 5:12. 56. Below, 7:2.
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as we have seen previously,* God bestows upon us
infinite reward for our finite initiatives. Nonethe-
less, our initiative must bear some semblance to the
reciprocal Divine reaction we wish to elicit.

Such is also the case here: Inasmuch as the Divine
fire is the visible manifestation of God’s infinite
presence within the finite temporal and spatial con-
fines of the Tabernacle, the Altar-fire that elicits it
must also be “infinite” in some way.

As we have seen,* creation is by definition finite;
from God'’s perspective, the act of Creation was a
process of contracting and limiting His infinite self-
revelation in order to create specific, defined enti-
ties. Time and space are therefore inherently finite;
there is no natural way we can make them infinite,
either quantitatively or qualitatively (by infusing
them with infinite meaning and substance). Yet, us-
ing a physical object to do something continuously
and consistently evokes the sensation of eternity, of

s 22 f
DY AN T B2 MR N v
ST TRE2 MR TRD AT 170 TENT
TAPIN NDFR TRYD WD N3y
IR NI 2P0 D02 N pen
T2 RPN AON T vI3N YAND MY

& RASHI 3

& CHASIDIC INSIGHTS 3

DT BPWPn Ny IIN 33 3re
B 1R O3 DR OB T W

IANT TETON T 92T

g

PR 9192

DX 7mKl Y .om Sya %ox Aot 9

WP TIOK DR SN T2 7K
NP5 mm "Hya nianh XHX P oW
M2 WA TR IX %R DR Sm par WK 53
12900 DRY 7102 NPaD WwIpr a1 whan
YOS TR RN 93K W3 DX 009!
My Mpn NIOTTIT X M1 TN 1279
02 53K ITIRYY PN Y 03 noi
TT2M M TR A Ky o 523 511
337 14 11 702y PN 110 TRNR mwnn

A0 PIDD .7 0 DIPIDD .6 .20 NI NIPN L5

a reality that transcends the fluctuations of relative,
ephemeral existence. In this sense, consistency and
continuity are the human reflection of Divine infin-
ity. Therefore, by ensuring that our fire is consistent
and continuous, we enable it to elicit the infinite
Divine fire.

As we have seen, our personal Altar-fire is the en-
thusiasm with which we fulfill our Divine mission.
Keeping this flame of enthusiasm constantly and
consistently burning elicits God’s infinite revelation
in our lives, which in practical terms is manifest as
supra-natural success in our earthly endeavors.*”

Given to God by the high priest: The “high
priest” within each of us is the innermost aspect
and quintessential core of our soul (known as the
yechidah®®), which is immutably bound with God.
This aspect of our soul is the source of our self-
sacrifice, our readiness to suffer martyrdom rather
than submit to idolatry —or any sham ideology or

65. On Genesis 15:1. 66. On (and preceding) Genesis 1:1. 67. Likutei Sichot, vol. 1, pp. 218-219. 68. Cf. Sefer HaMa’amarim Melukat,

vol. 1, p. 248.
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As will be seen later,*’ even if a priest has a blemish that disqualifies him from
officiating in the sacrificial rites, he is still allowed to eat of the priests” portions
of the sacrifices, including those of superior holiness. Moreover, every such male
among Aaron’s descendants is entitled to receive his own, equal portion of the
priests” portions, which he may then eat, together with the priests who are not
disqualified from officiating. This is an eternal entitlement, which will be in force
throughout your generations, that such priests will receive from the fire-offerings
of Gop, i.e., from those sacrifices a portion of which is burned up on the Altar.

Anything—i.e., any non-sacrificial meat or any sacrificial meat of lesser holiness —
that touches a sacrifice of superior holiness, such as the grain-offering, and thereby
absorbs some of its juice or flavor,® will become holy like it, as follows: (a) it will
become disqualified if the sacrifice it touched becomes disqualified, and (b) the
same restrictions regarding who may eat the sacrifice of superior holiness (only
priests), where this sacrifice may be eaten (only in the Tabernacle precincts), and
when (by the end of the night following the day it was offered up)® will apply to
it, as well.””

Obligatory Offerings of the Priests
Gop spoke to Moses, saying,

“There is a special grain-offering that the high priest is required to offer up
every day of his tenure. This is the offering of Aaron and his descendants for all
time that they must offer up to Gop beginning on the day when one of them is
anointed as high priest: one-tenth of an ephah of fine wheat flour as a perpetual
grain-offering, half of which he must offer up in the morning and half of which
he must offer up in the evening.

Each half-measure of flour is further subdivided into six portions, each of which
is then kneaded into dough with a quarter of a log of oil. Both sets of six loaves
must be made, i.e., fried, in oil in a shallow frying pan; but each loaf must be
brought to the frying pan only after it has been first scalded in water and fully
baked in an oven. Just like a regular grain-offering made in a frying pan, this
grain-offering must be broken into pieces,® but each loaf of this grain-offering
need only be broken into halves, not quarters. You must offer it up with the inten-
tion to please Gop.

The priest from among his sons who is anointed to succeed him and serve as
high priest in his stead must likewise prepare this offering and offer it up every
day of his tenure, half in the morning and half in the evening. This grain-offering
is an eternal allotment given to Gop by the high priest on behalf of the entire
community, and therefore, (a) unlike any other grain-offering brought by a priest,
a ‘memorial portion’ is separated from it, but (b) because it is nonetheless brought
by a priest, all of it—i.e., not only the ‘memorial portion”but the rest of it, as well —
must be burned up.*

60. Below, 21:22. 61. See Likutei Sichot, vol. 27, p. 31, note 19. 62. Above, v. 9. 63. Above, 2:6. 64. Likutei Sichot, vol. 22, p. 24-25.
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Courtyard. You do not have to wash the entire garment, since, unlike in the pre-
vious case, the blood is not considered to have spread instantaneously through-
out the entire garment. In contrast to the previous rule, this rule applies only to
the blood of sin-offerings, not to that of other sacrifices.

lifestyle that attempts to lure us with empty prom-
ises of salvation or fulfillment.

In truth, any infringement of God’s will is in effect
a form of idolatry, inasmuch as at that moment, we
are serving something other than God (whether it
be money, fame, pleasure, despair, etc.). When we
contemplate this fact and realize that we would
readily give up our lives rather than openly sacrifice
our integrity by serving idols, it is impossible for
us to be enticed into swerving from fulfilling God’s
will —either by entertaining unholy or depressing
thoughts, speaking unholy or insensitive words, or

& CHASIDIC INSIGHTS 38

performing unholy or destructive actions.®

In this context, our personal “high-priestly” grain-
offering is the meditative contemplation through
which we manifest the yechidah of our souls. Like
the high priest’s offering, drawing upon the power
of the yechidah is necessary both in the “morning,”
i.e., when we feel enlightened and inspired, in or-
der to ensure that we channel our vivacity in ac-
cordance with God’s will, and in the “evening,” i.e.,
when we feel confused or uninspired, in order to
ensure that we resist temptation.®

84. Tanya, chapter 24 (30a). 85. Hitva'aduyot 5746, vol. 2, pp. 701-702.
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Leviticus 6:16-20 TZAV

All other priests must offer up this same grain-offering on the day they are in-
stalled as priests, but instead of offering up half of it in the morning and half in the
evening, they offer up all twelve loaves at the same time.® Furthermore, as stated
previously,” since these offerings are brought by the priests on their own behalf,
not on behalf of the community, no “memorial portion’is separated out from them,
for every grain-offering brought by a priest on his own behalf must be wholly
burned up as a single unit.”" No part of it may be eaten; however, it still requires

oil and frankincense.””?

Sin-Offerings, continued
Gop spoke to Moses, saying,

“Speak to Aaron and to his sons, saying, ‘This is the regulation of the sin-
offering: The sin-offering must be slaughtered “before Gop,” i.e., within the
precincts of the Tabernacle Courtyard, and specifically, as mentioned previously,”
in the same place where the ascent-offering is slaughtered, i.e., to the north of
the Altar.”* (This requirement applies to all sin-offerings, even the variable sin-
offering,” which, because it may be brought as grain”—in which case there is no
slaughtering—you might assume to be exempt from this requirement even if it is
brought as an animal.”) A sin-offering is a sacrifice of superior holiness, meaning
that it must be eaten within the Tabernacle precincts by the end of the night follow-
ing the day it was offered up.”

Any priest who is on duty” when the blood is being applied to the Altar and
who is fit to offer it up as a sin-offering —i.e., who is not defiled® —may be includ-
ed in the division of the priests’ portions of the meat and eat it. It must be eaten
in a holy place, i.e., in the Courtyard of the Tent of Meeting. It may not be eaten
before its blood has been applied to the Altar; the same applies to all sacrifices that
are eaten.®

Any food that touches its meat and absorbs some of its juice or flavor® will
become holy like it: (a) it becomes disqualified if the sacrifice it touched becomes
disqualified, and (b) the same restrictions as to who may eat the sacrifice (only
priests), where it may be eaten (only in the Tabernacle precincts), and when it may
be eaten (by the end of the night following the day it was slaughtered) now apply
to it, as well. Even if the food only touches the meat in one place, the meat’s essence
is considered to have spread throughout the entire piece of food, rendering all of
it subject to the stringencies applicable to the meat. The same rule applies to food
that touches any sacrifice of superior holiness.*

Furthermore, if any of its blood spurts onto a garment, you must wash the
area of the garment onto which it spurted in a holy place, i.e., in the Tabernacle

69. Rashi on v. 13, above. 70. Above, 2:3. 71. Likutei Sichot, vol. 22, p. 25. 72.Rashi on v. 7, above. 73. Above, 4:29. 74. Above,
1:5, 11. 75. Above, 5:1-13. 76. Above, 5:11-12. 77. Likutei Sichot, vol. 17, pp. 46-47. 78. Above, v. 10. 79. See Deuteronomy 18:6-8.
80. See 7:7, below. 81. Rashi on 19:26, below. 82. See Likutei Sichot, vol. 27, p. 31, note 19. 83. Likutei Sichot, vol. 27, p. 32.
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Guilt-Offerings, continued

With regard to guilt-offerings, we have only discussed so far what circum-
stances obligate a person to bring such an offering, but not how such an offering
is to be sacrificed. The following, then,” is the regulation of the guilt-offering:
You will be taught later® that once an animal has been designated as a sacrifice, it
is forbidden to substitute another animal in its stead, and if someone nonetheless
does try to substitute another animal for it, declaring that this second animal is to
be sacrificed in place of the first one, the first one is still offered up and the second
one acquires the status of a consecrated animal, i.e., it may no longer be used for
mundane purposes. What is then done with the second animal depends on what
kind of sacrifice it was attempted to substitute it for. If the original animal was
designated as a guilt-offering, then the second animal is not offered up, because it,
i.e., the original animal, retains its status of superior holiness and does not share
this status with the second animal. However, since the second animal cannot revert
to its mundane status, it must be allowed to graze until it becomes blemished; it
is then sold, and other animals are purchased with the proceeds from its sale. In
this way, the sacred status of the second animal is transferred to the purchased
animals, which are then offered up as communal voluntary ascent-offerings when
there are insufficient obligatory sacrifices to keep the Altar occupied (which can
easily happen on long summer days), since it is considered somewhat disrespect-
ful to allow the Altar to be left inactive.”

91. Likutei Sichot, vol. 17, pp. 45-46. 92. Below, 27:9-10. 93. Temurah 3:3 (20b); Mishneh Torah, Temurah 3:1.
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Leviticus 6:21-7:1 TZAV

When food is cooked in a vessel, the vessel absorbs some of the food, its juice,
or its flavor. Earthenware vessels and metal vessels differ with regard to how they
release what they have absorbed: metal vessels can be purged of what they have
absorbed by boiling them in water, but earthenware vessels cannot be purged of
what they have absorbed, neither by boiling them in water nor by any other meth-
od. Therefore, when sacrificial meat is cooked in an earthenware vessel, whatever
the vessel has absorbed from the offering immediately becomes impossible to ever
be eaten and is therefore categorized as sacrificial food that cannot or will not be
eaten within the permitted time, which must be immediately destroyed. As is the
case with food that absorbs sacrificial juice by contact (as described in the previ-
ous verse), an earthenware vessel that absorbs sacrificial juice through cooking
assumes its properties and is rendered forbidden in its entirety. Therefore, any
earthenware vessel in which meat of any sacrifice of superior holiness has been
cooked must be shattered forthwith. Once the vessel is shattered, the sacrificial
juice is considered to have been eliminated, similar to how sacrificial meat that
cannot be eaten within its time limit must be burned up.* In contrast, if sacrificial
meat is cooked in a metal vessel, the vessel does not have to be shattered. Since the
absorbed sacrificial juice can be released (and then consumed) if something else
is cooked in the vessel, it does not transform the vessel by its very presence into a
forbidden entity.

Nonetheless, if the meat of a sin-offering is cooked in a copper or other metal
vessel, it must be purged by boiling it in water and then rinsed with cold water
inside the Tabernacle precincts® in order to cause it to release the sacrificial food
that it absorbed. The vessel may then be used as usual. In contrast to the previous
rule, this rule applies only to vessels in which sin-offerings were cooked, not any
other sacrifices.®

Every male among the priests (who is on duty and is not defiled when the
blood is being applied to the Altar, as stated®) may eat of the priests” portions of
the sin-offering—but only adult males, for it is a sacrifice of superior holiness,
and such sacrifices may be eaten only by the priests themselves, not by their fami-
lies. The priests may eat their portions only during the day on which the animal is
offered up and/or the following night; whatever is leftover on the next day must
be burned up.”

But any sin-offering—or in fact, any offering whose blood is supposed to be ap-
plied to the Outer Altar—some of whose blood was mistakenly brought into the
Tent of Meeting in order to effect atonement in the Sanctuary is thereby rendered
invalid and therefore must not be eaten. Rather, it must be burned in fire.

86. Exodus 12:10; Below, 7:17. 87. Mishneh Torah, Ma’aseh HaKorbanot 8:11. 88. Likutei Sichot, vol. 27, pp. 29-36. 89. Above, v. 19.
90. Rashi on 7:15, below.
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such sacrifices may be eaten only by priests, not by their families, and only within
the Tabernacle precincts during the day the animal is offered up and/or the fol-
lowing night.” It may not be eaten before its blood has been applied to the Altar.”

The guilt-offering is like the sin-offering in that they have this same regula-
tion: the parts of it designated as the priests” portions belong to any priest to eat
who is fit to effect atonement through it. This excludes not only priests who have
contracted ritual impurity and are still fully in that state,' but also any priest (a)
who has contracted ritual impurity and has immersed himself in a mikveh but is
awaiting nightfall to become rid of his impurity; or (b) who has contracted ritual
impurity and has both immersed himself in a mikveh and awaited nightfall but is
still required to bring a sacrifice in order to rid himself entirely of his impurity, or
(c) whose father, mother, sister, brother, son, daughter, or wife died that day.”"

98. Rashi on 7:15, below. 99. Rashi on 19:26, below. 100. Below, 22:2-3. 101. Rashi here and on 10:19, below.
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Leviticus 7:2-7 TZAV

They must slaughter the guilt-offering in the same place where they slaughter
the ascent-offering, i.e. north of the Outer Altar.”* Also like the ascent-offering, its
blood must be dashed upon the lower half of the northwest and southeast corners
of the Altar such that the blood can be considered to be encircling the Altar.” The
guilt-offering is not disqualified if it is not slaughtered with the intention that it be
considered a guilt-offering®—unlike the sin-offering, which is disqualified if it is
not slaughtered with the intention that it be a considered a sin-offering.*”

Although the guilt-offering is slaughtered in the same location as the ascent-
offering and its blood is applied to the Altar in the same way as that of the ascent-
offering, it is not offered up in its entirety as is an ascent-offering; rather, the priest
must offer up from it only all of its prescribed fat-portions: the tail; the fat cover-
ing the innards, i.e., on the omasum and the reticulum;

the two kidneys; the fat that is on them; and the fat that is on the flanks. He
must also remove the diaphragm, along with the kidneys —as stated —along with
part of the liver.

The priest must burn up these fats on the Altar, with the intention that they be
a fire-offering to Gop, i.e., destined to be consumed by fire.

It can sometimes happen that an animal designated as a guilt-offering cannot be
sacrificed —for example, if its owner died before sacrificing it, or if it was lost and
another animal was offered up in its stead and then the original animal was found.
In such cases, the consecrated animal that now cannot be sacrificed must be put
out to pasture until it becomes blemished, rendering it unfit to be sacrificed. The
procedure described above is then carried out on this animal: it is sold, and other,
unconsecrated animals are purchased with the proceeds from its sale. In this way,
the sacred status of the original animal is transferred to the purchased animals,
which are then offered-up as communal voluntary ascent-offerings when there are
insufficient obligatory sacrifices to keep the Altar occupied. The original animal
retains the status of a guilt-offering until it has been put out to pasture: until that
time, if the priest slaughters it without any particular intention, it may not be of-
fered up as an ascent-offering to keep the Altar active, even though its value was
destined for this purpose, since it is still considered a guilt-offering. If, however,
the priest slaughters the animal without any particular intention after it had been
put out to pasture but before it became blemished, the animal can be offered up as
an ascent-offering to keep the Altar active, for that is what was destined to happen
to its value in any case.

Every male among the priests may eat it, and it must be eaten in a holy place,
i.e.,, within the Tabernacle precincts, for it is a sacrifice of superior holiness, and

94. Above, 1:5. 95. Ibid. 96. Rashi on v. 5, below. 97. Above, 4:24, 5:9, 12.
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[continued...] “Sea travel” refers to chochmah, for
the vast expanse of Divine wisdom is called a
“sea.”!”® The experience of Divine insight carries
with it the danger of “drowning” in the experi-
ence, thereby forgetting to process it in the intel-
lect so that it can eventually affect and remake
the emotions.

“ITllness” refers to binah. As we have seen,'®the
numerical value of the word for “patient” (721)
is 49, alluding to a person who perceives 49 of
the 50 “gates of understanding” and is therefore
“lovesick” for the 50* gate.

“Prison” refers to the midot being trapped, so
to speak, in the throat, and are blocked from
manifesting themselves in the heart. The orderly
development of the midot from the intellect can
be blocked if we lack sufficient da’at. Da’at re-
veals the relevance of the intellect to our lives,
enabling us to experience an emotional reaction
to what we know intellectually. The passageway
connecting the intellect, located in the head, to
the emotions, located in the heart, is reflected
physically by the narrowness of the throat.

“The desert” refers to malchut. Malchut compris-

es our faculties of expression, which, when prop-
erly inspired, can inspire others. In the words of
the sages, “Words that issue from the heart [of the
speaker] enter the heart [of the listener].”"""When
our faculties of expression are superficial, not
rooted in our hearts, they are “barren,” and do
not bear fruit. Such emasculated expression
is symbolized by the barrenness of the desert.

Accordingly, these four situations encompass the
entire spectrum of the sefirot, as well as the corre-
sponding facets of the human soul. If we survive
or recover from all four of these dangers—by not
drowning in the sea of chochmah, by progressing
to the 50* gate of understanding, by manifesting
the emotions born of our intellect, and by suc-
cessfully communicating our inspiration to oth-
ers—we thereby rectify our entire complement
of soul-powers.

Yet, even after completing our full self-rectifi-
cation, we must still acknowledge that God’s
infinity transcends our capability to conceive,
and that therefore there remain before us an in-
finite number of rungs on the ladder of spiritual
ascent.'?

108. Kehilat Yaakov, s.v. Yam. 109. See on Genesis 18:1. 110. See on Genesis 40:2-3; Torah Or 58b. 111. Based on Berachot 6b; Rabbeinu
Tam, Sefer HaYashar 13, quoted in Shnei Luchot HaBrit, Sha’ar HaOtiot, Kaf; Rabbi Moshe ibn Ezra, Shirat Yisrael (Lipsia, 1924), p.

156. 112. Reshimot 11, pp. 5-7.
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Leviticus 7:8-11 TZAV

Ascent- and Grain-Offerings

Likewise, with regard to any priest who is similarly fit to offer up a person’s
ascent-offering: that priest is included in the division of the hide of any ascent-
offering that he or any other priest has offered up; he receives a portion of it.

With regard to any grain-offering baked in an oven or any grain-offering made
in a deep frying pan or in a shallow frying pan, the priest who is fit to offer it up
is included in its division; he receives a portion of it.

However, not all fit priests are included in the division of the priests” portions:
any grain-offering, whether it must be mixed with oil (referring to all the volun-
tary grain-offerings) or be dry (referring to the grain-offering of a sinner, or, as will
be described later, that of a suspected adulteress, to which oil must not be added)
will belong to all the sons of Aaron assigned to serve that day, each individual
priest receiving a portion like the other.

Thanksgiving-Offerings

As stated previously,'”” a person may offer up a peace-offering as
a way of drawing close to God by praising Him for some reason. If a person sur-
vived either'® (a) a transoceanic voyage, (b) a trip through the desert, (c) captivity
in prison, or (d) an illness that caused him to be bedridden for at least three days
(and from which he has now completely recovered'™), he is required'® to offer up
a special type of peace-offering, as an expression of thanks to God for his survival,
as follows: This is the regulation governing the special'®® peace-promoting feast-
offering that he must bring to Gop

¥ CHASIDIC INSIGHTS 3

If a person survived: Although our souls are
eternal, in order to for us to remain alive physically,
they must remain bound with our bodies. In this
context, the four situations that occasion a thanks-
giving-offering can be seen as four types of danger
to life as reflected in the degree of the soul’s mani-
festation in the body:

Prison: Confinement per se does not compromise
the connection of the soul to the body; any danger
to the inmate’s life or health is only from associated
causes, which may be anything from the conditions
of imprisonment to the threat of a death sentence.

Illness: Here, the danger lies in the body’s own lack

of vitality. Still, this lack of bodily vitality does not
necessarily weaken the link between the body and
the soul (although it can lead to this); we can con-
tinue to feel fully alive even while sick.

Desert travel: Here, the danger is the potential short-
age of food and drink. Hunger and thirst weaken
the connection between the soul and the body; the
person might eventually faint, which results from a
temporary lack of manifestation of the soul within
the body.

Sea travel: The danger here is the possibility of
drowning; in death, the soul is disconnected from
the body and leaves it.""”

& INNER DIMENSIONS 5

[11] If a person survived either...: In Hebrew,
the word for “to give thanks” (MT171%) also means

“to acknowledge.” In this context, each of these
four situations reflects a specific spiritual danger.

102. Above, 3:1. 103. Psalms 117:8, 15, 21, 31; Rashi there and on vv. 10, 17, and 23. 104. Likutei Sichot, vol. 12, p. 25, note 33. 105. Li-
kutei Sichot, vol. 12, p. 22, note 10. 106. Likutei Sichot, vol. 17, pp. 45-46. 107. Reshimot 11, pp. 5-7.
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the same lines, we will no longer need to pray for
our needs: we will lack nothing, illness and poverty
will be matters of the past, and harmony and spiri-
tual sensitivity will become the hallmark of society.
Prayer, in its conventional sense of beseeching God,
will become obsolete, and only its thanksgiving-as-
pect will live on, as we continuously acknowledge
God’s benevolence and wonders.

From this functional perspective, the endurance of
the thanksgiving-offering and thanksgiving prayer
is merely circumstantial. From a deeper perspec-
tive, both the consumption of the sacrifices in the
ascending Divine flames and the soul’s passionate
aspirations to dissolve in Godliness through prayer
serve to disentangle us from our mundane trap-
pings, drawing us nearer to God (“closeness” being
the literal meaning of the word for “sacrifice,” 127p)
and connecting us to Him (“connectedness” being
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the literal meaning of the word for “prayer,” 7%5n).
Since the physical realm is currently the lowest spir-
itual rung of existence, we strive to rise above it and
cleave to our Divine source. In the messianic era,
however, the physical realm will be saturated with
Godliness no less than the loftiest spiritual realms —
and in fact, even more so; even the supernal angels
will draw inspiration from the physical realm.'? As
a result, we will not need to rise above our milieu,
and the sacrifices and prayers will become obsolete.

But thanksgiving will persist, for rather than the en-
deavor to reach a higher consciousness, thanksgiv-
ing is the experience of that consciousness, the recog-
nition and awe of God’s presence in our lives. As our
Divine awareness perpetually heightens, our exul-
tation in its experience will intensify accordingly.'*

& INNER DIMENSIONS =6

[12] In order to give thanks: In Kabbalistic
terms, the purpose of the sacrifices is to elevate
the worlds of Beriah, Yetzirah, and Asiyah to the
level of the world of Atzilut, and to unite Z’eir
Anpin and Nukva of Atzilut. In the messianic fu-
ture, the three lower worlds will have risen per-
manently to the level of Atzilut, and the union
between Z’eir Anpin and Nukva will be constant,
just as the union between Abba and Ima is now.

Hence, the majority of sacrifices will be obsolete.

The purpose of the thanksgiving-offering, in
contrast, is to acknowledge the preeminence of
the spiritual levels higher than Atzilut, particu-
larly God'’s transcendent creative light (sovev kol
almin), thereby infusing the union of Abba and
Ima with new inspiration. This process will con-
tinue in the messianic era.'*

122. Torah Or97a. 123. Or HaTorah, Vayikra, p. 23;ibid., Tehilim, p.369;ibid., Nach, pp. 963-964. 124. Or HaTorah, Tehilim and Nach, ibid.
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if he is bringing it in order to give thanks for one of the four just-mentioned
reasons:'” he must bring—along with the animal he brings as a peace-offering,
which in this case is known as the thanksgiving feast-offering—40 grain-offer-
ings, made out of a total of two ephahs of fine wheat flour and half a log of 0il."** One
ephah of flour (and the entire half-log of oil) are to be used to prepare 30 unleav-
ened breads, as follows: 10 unleavened loaves, each made out of 1/30 of an ephah
of flour mixed with 1/80 of a log of 0il;'"® 10 flat unleavened cakes, each made out
of 1/30 of an ephah of flour and then smeared with 1/80 of a log of o0il;'** and 10
unleavened loaves, each made out of 1/30 of an ephah of flour mixed with 1/40 of
a log of oil, first scalded (i.e., kneaded with boiling water), then baked in an oven,
and finally fried in a frying pan, similar to the previously-described obligatory of-
fering for the priests."”

He must bring his offering consisting of 30 unleavened loaves along with 10
loaves of leavened bread, each made out of one-tenth of an ephah of flour (knead-
ed without any oil), together with his peace-promoting feast-offering of thanks-
giving. Thus, each loaf of leavened bread will be three times the size of each loaf
of unleavened bread.'®

Type of Grain-Offering Amount of Flour Used Amount of Oil Used
unleavened loaves mixed with oil | 10 x 1/30 ephah =1/3 ephah | 10 x 1/80 log = 1/8 log

flat unleavened cakes smeared with

10 x 1/30 ephah =1/3 ephah | 10 x 1/80 log = 1/8 log

oil

scalded unleavened flour 10 x 1/30 ephah = 1/3 ephah | 10 x 1/40 log = 1/4 log
leavened bread 10 x 1/10 ephah = 1 ephah 0

total 2 ephahs 1/2 log

Figure 1. The Loaves Brought with the Thanksgiving Offering

The value of the loaves becomes consecrated as soon as they are designated as of-
ferings, and thus, from that point on they may no longer be used for mundane
purposes unless redeemed monetarily. In contrast, the loaves themselves do not
become consecrated until the animal is slaughtered, and thus, only from that point
on may they not be redeemed monetarily, and only from that point on do they be-
come disqualified as offerings if they are taken out of the area in which they must
be eaten (in this case, the three desert camps, or later, the Temple city''®) or touched
by a defiled person.

& CHASIDIC INSIGHTS 3

In order to give thanks: In the messianic era, thanksgiving-offering) is to orient the animal soul
communal sacrifices will continue to be offered toward Divinity. (In certain cases, this involves
up,*’but there will no longer be more personal sac-  atoning for sin.) Since in the messianic era this
rifices, with the sole exception of the thanksgiving-  process will have been completed—and we will
offering. Similarly, we are taught that in the mes- no longer sin—these types of sacrifices will be-
sianic era, all forms of prayer will cease except for  come superfluous. Only the thanksgiving-offering,
prayers of thanksgiving.' whose function is to express our acknowledgement
The purpose of personal sacrifices (other than the of our dependence upon God, will remain. Along

113. Likutei Sichot, vol. 12, pp. 20-27. 114. Menachot 89a; Mishneh Torah, Ma’aseh HaKorbanot 9:20. 115. Above, 2:4. 116. Ibid.
117. Above, 6:14. Tosefta, Menachot 7:7. 118. Menachot 8:1 (76b-77b). 119. See Deuteronomy 12:5-18. 120. Yefei To’ar and Matnot
Kehunah on Vayikra Rabbah 9:7. 121. Vayikra Rabbah 9:7; Tanchuma, Emor.
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& A CLOSER LOOK =6

[15] He must take special care: Based on this
nuance in the phraseology of the verse, the
sages decreed that the thanksgiving-offering
be eaten by midnight following the day it was
offered up.'

[16] A vow or a dedication: A sacrificial vow is a
promise made to offer up a specific type of sacri-
fice (an ascent-offering or a peace-offering, but

not a sin-offering or guilt-offering, which can
only be obligatory, not voluntary). A sacrificial
dedication is the expression of the intent to offer
up a specific animal as a sacrifice. Thus, if the
animal with which the person intended to fulfill
his promise dies or is stolen, a substitute animal
must be offered up in its place only if the prom-
ise was a vow, but not if it was a dedication.'®

137. Rashi here, Berachot 1:1. 138. Rashi on 22:18, below; Kinim 1:1; Mishneh Torah, Ma’aseh HaKorbanot 14:4-5; Nedarim 1:2.
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From these 40 loaves, he must bring one of each type of bread-offering as a
raised-offering for Gop, but rather than being burned up on the Altar, they must
be given to the priest who dashes the blood of the peace-offering upon the Altar;
these four loaves will be his to eat. The other 36 loaves are to be eaten by the of-
ferer and his party.

The flesh of the thanksgiving-offering, too, is to be eaten by the offerer and his
party, except for the portions specified for the Altar'* and the priests.’® The flesh
of his thanksgiving peace-offering may not be eaten before its blood has been
applied to the Altar,'”and then, it must be eaten during the day it is offered up
and/or the following night; he must take special care'” to not leave any of it over
until morning. The same time-restriction applies to the loaves brought with the
sacrifice. Although this time-restriction generally applies only to sacrifices of supe-
rior holiness, the fact that it is here imposed on the thanksgiving peace-offering
does not elevate it to this category; it remains a sacrifice of lesser holiness, which
may be eaten by non-priests and may be eaten anywhere within any of the three
camps (or later, within the Temple city).'” Whatever is left over on the next day
must be burned up.

But if his sacrifice is not a thanksgiving-offering, but just a regular peace-offer-
ing brought to fulfill a sacrificial vow or a sacrificial dedication, no accompanying
loaves are required, and it may be eaten on the same day he offers up his sacrifice,
and in addition, whatever is left over from it may be eaten on the next day as
well, until sunset.'®

However, whatever is left over from the flesh of the sacrifice on the third
day must be burned up in fire. If, nonetheless, it is not burned up, or even if the
offerer or his party eats some of the flesh past the prescribed time-limit, this does
not invalidate the sacrifice. Similarly, the flesh of any sacrifice that was not eaten
(or cannot or will not be eaten™") within its prescribed time must be burned up.”*

In contrast, if, when the peace-offering is slaughtered, the slaughterer articu-
lates' his intent that some of the flesh of his peace-offering be eaten on the third
day, the offering will not be accepted by God; it will not count for the one who
offers it; rather, it will thereby become contemptible, and the person who eats
of it will bear his sin—he will suffer excision'* (i.e., he will die prematurely and
childless'®) —even if he does not actually eat the flesh of the peace-offering on or
after the third day, but eats it all within the prescribed two-day limit. (The same
rule regarding a thanksgiving-offering will be given later.'*)

125. Above, 3:3-4. 126. Below, vv. 31-32. 127. Rashi on 19:26, below. 128. Likutei Sichot, vol. 27, pp. 37-41. 129. Sifra on 7:6, above,
quoted by Rashi ad loc. 130. Mishneh Torah, Ma’aseh HaKorbanot 10:6. 131. Likutei Sichot, vol. 27, pp. 34-35. 132. Mishneh Torah,
Pesulei HaMukdashin 19:1. 133. See Deuteronomy 17:1. 134. Mishneh Torah, Pesulei HaMukdashin 18:6. 135. Rashi on 17:9, 20:20,
and 23:30, below. 136. Below, 22:29-30.
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died by any means other than ritual slaughter) and the fat of a ritually slaughtered
animal with a fatal disease or injury does not impart ritual defilement, and there-

fore may be used for any type of work.

Nonetheless, even though you may use such fats, you must not eat them, both
because (a) it is forbidden to eat sacrificial fat, as above, and because (b) it is forbid-
den to eat any part of carrion or of a fatally injured or diseased animal.

The [sacrificial] flesh that touches anything de-
filed must not be eaten. It must be burned in fire.
According to the sages,'*> one of the reasons defiled
meat must be burned is so that other people not
confuse it with permitted meat and inadvertently
eat it. In other words, even if we are certain that we
will not eat, use, or even touch the meat, we must

& CHASIDIC INSIGHTS 3

burn it so that others will not come to transgress.
The Torah here demonstrates how deeply we ought
to be concerned with our fellows’ safety and the
pains we ought to take to spare them any wrongdo-
ing. As we see here, God Himself instructs us to de-
stroy His holy offerings completely so that no one
be adversely affected by them.4

145. Rashi, Shabbat 25a, s. v. Mitzvah Lisrof; Sefer HaYashar, end of Temurah. 146. Hitva’aduyot 5746, vol. 1, p. 104.

48



Leviticus 7:19-24 TZAV

The flesh of a peace-offering that touches anything defiled must not be eaten.
It must be burned in fire. Even if something defiled touches only part of the flesh,
it defiles all the flesh, and none of it may be eaten.

In contrast, if part of the flesh of a sacrifice is taken out of the area in which it is
required to remain (i.e., for sacrifices of superior holiness, the precincts of the Tab-
ernacle; for sacrifices of lesser holiness, the Israelite camp), thereby being rendered
unfit for consumption, the rest of the flesh, which remained within the prescribed
area, remains fit for consumption: anyone normally qualified to eat this flesh and
who is not ritually defiled may eat this flesh.

Whereas the flesh of ascent-offerings is not eaten at all, and the flesh of sin-offer-
ings and guilt-offerings may be eaten only by priests, with regard to the flesh of
peace-offerings, anyone who is not ritually defiled may eat the flesh.

But with regard to a person who eats the flesh of a peace-offering whose fat
was offered up to Gop (or any other consecrated meat”” while he is ritually de-
filed, this is forbidden, and that person will be cut off from his people—he will
die prematurely and childless.'*

A person who touches anything ritually defiled —whether the source of defile-
ment be a human corpse, the carcass of a spiritually-defiled animal, or the carcass
of any spiritually-defiled loathsome creature—and then deliberately eats of the
flesh of a peace-offering whose fat was offered up to Gop (or any other consecrat-
ed meat), or enters the Tabernacle precincts, that person will be cut off from his
people, i.e., he will die prematurely and childless. If, however, he inadvertently ate
consecrated meat or entered the Tabernacle precincts while he was ritually defiled,
then he must atone for having done so with a sin-offering, as described previ-
ously:'! if he originally knew that he was defiled but then forgot, and committed
the sin while unaware that he was defiled, he must bring a variable sin-offering; if
he had not originally been aware that he was defiled when he committed the sin,
he must bring a regular sin-offering.

In contrast, an undefiled person who eats defiled sacrificial meat is punished with
lashes rather than with excision.””'*

Forbidden Fat and Blood

Gop spoke to Moses, saying:

“Speak to the Israelites, saying: ‘As you recall,'® you may not eat any of the
types of fat that constitute sacrificial fire-offerings, whether such fat be from an ox
(or other bovine), a sheep, or a goat, and even if the specific animal is not offered
up as a sacrifice but simply slaughtered to be eaten.

Furthermore, it will be explained later'* that when a permitted animal dies by
any means other than properly performed ritual slaughter, or is discovered after
slaughtering to have been suffering from a disease or injury from which it would
have died had it not been slaughtered first, the flesh of this dead animal imparts
ritual defilement. In contrast, the fat of carrion (i.e.,, of a permitted animal that

139. Below, 22:3. 140. Rashion 17:9, 20:20, and 23:30, below. 141. Above, 5:2-3. 142. Above, v. 19. 143. Above, 3:17. 144. Below, 11:39.
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is again on top of the breast and thigh."” The third priest must then put down the
meat, ascend the Altar with the fat, and burn up the fat on the Altar, and only after
itis burned up will the breast and thigh be permitted to Aaron and his sons to eat.

Together with the breast, you must give the middle section of the right thigh to
the priest, as a raised-offering taken from your peace-promoting feast-offerings,
as described above.

157. See below, 9:10.
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For with regard to whoever eats such fat from animal species from which sac-
rifices are brought as fire-offerings to Gop, the person who eats it will be cut off
from his people—he will die prematurely and childless.'"

In contrast, fat from animal species that are not offered up as sacrifices, i.e., of wild
animals that are permitted to be eaten, is permitted to be eaten.'*®

As you fruther recall,' you must also not consume any blood in any of your
dwelling places, even outside the Land of Israel." This prohibition applies to the
blood of fowl and to that of animals; the blood of permitted fish and grasshoppers,
however, is permitted.

As is the case with forbidden fat, with regard to any person who consumes any
blood, that person will be cut off from his people —he will die prematurely and
childless.””

Peace-Offerings: The Priests’ Perquisites
Gop spoke to Moses, saying;:

“Speak to the Israelites, saying: “‘When someone brings his peace-promoting
feast-offering to Gop, he must bring, from his peace-promoting feast-offering,
his sacrifice to Gop—i.e,, those parts of the animal that are to be burned up on the
Altar (the fat™') and those parts that are to be given to the priest (the breast and
the right thigh'* [i.e., the middle section of the right hind leg'®]) —together, in the
following manner:

His own hands must bring the fire-offerings of Gon, i.e., the fat, which the
priest must bring from the slaughtering place, placed on top of the breast and
the thigh. The priest brings the breast and thigh, not to burn them up on the Altar
but to wave them with the offerer as a wave-offering before Gop, as follows: A
second priest takes first the fat and then the breast and thigh from the first priest
and places them in the hand of the offerer, such that the breast and thigh are now
on top of the fat.” The second priest then places his hand under the offerer’s hand,
and the offerer and the second priest, while standing in one place, together “wave”
the fat, the breast, and the thigh —i.e., move them to the north and back to the start-
ing position, then to the south and back, then to the east and back, and then to the
west and back—and then raise them and lower them to the starting position, and
finally lower them and raise them back to the starting position.'®

If the offerer is a woman, the priest waves and raises and lowers the fat and meat
by himself on her behalf.'*

The second priest then takes first the breast and thigh and then the fat from the
hand of the offerer and places them into the hand of a third priest, such that the fat

147. Rashi on 17:9, 20:20, and 23:30, below. 148. Rashi on Deuteronomy 12:22. 149. Above, 3:17. 150. Likutei Sichot, vol. 17, pp.
248-249, note 7. 151. Above, 3:3-5,9-11, 14-16. 152. Exodus 29:27-28. 153. Mishneh Torah, Ma’aseh HaKorbanot 9:10. 154. See below,
10:15. 155. Rashi on v. 34, below; Exodus 29:27; Rashi on Menachot 62a, s.v. Molich uMeivi. 156. Mishneh Torah, Ma’aseh HaKorbanot
9:16.
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mineral —can affect and elevate the world at large.’®*

Take Aaron: Aside from the sacrifices they offered
up on behalf of the rest of the nation, the priests of-
fered up a number of sacrifices for themselves. These
sacrifices can be divided into two categories:

(a) Those that were brought on a regular basis:
twice daily in the case of the high priest, and
one time only, on the day of initiation into the
priesthood, in the case of regular priests. These
sacrifices are spoken of in the first half of this
parashah.'®®

(b) Those that were brought especially and only as
part of the installation rites. These are discussed
in the second half of this parashah.

These two categories of sacrifices express the two
inherent qualities in the priests that qualify them
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as the people’s representatives before God. The
first category expresses the priests” unique status,
which they received in reward for refusing to serve
the Golden Calf.'® The second category, in contrast,
was (at least partially) intended to atone for the sin
of the Golden Calf, in which Aaron was involved.

The priests” loyalty to God even in the face of the
rest of the nation’s apostasy is highly commend-
able, but it merely protects the priest from evil. This
quality cannot, on its own, atone for the rest of the
nation’s sins. In contrast, with the second set of sac-
rifices, the priests were enabled to delve deeper into
themselves, in order to reveal their innate ability to
not only overcome darkness with light but actually
transform it. Only then could they atone for the
worshippers of the Golden Calf.'

164. Hitva'aduyot 5742, vol. 2, pp. 1137, 1145-1146. 165. Above, 6:12-16. 166. Exodus 32:29. 167. Likutei Sichot, vol. 7, pp. 39, 46-47.
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Leviticus 7:33-8:2 TZAV

Any of the sons of Aaron who is fit to offer up the blood of the peace-offering
when it is sprinkled and the fat when it is burned up—i.e., is not defiled at these
times—will have a share in the breast and the middle section of the right thigh.
These entitlements may not be eaten before the animal’s blood has been applied to
the Altar.”**

Then address the Israelites in My name, in the first person: “For I have taken
the breast used as the wave-offering and the thigh used as the raised-offering
from the Israelites, i.e., from their peace-promoting feast-offerings, and I have
given them to Aaron the priest and to his sons, as an eternal entitlement from
the Israelites.” (Since both the breast and the thigh are waved and raised, the terms
“wave-offering” and “raised-offering” apply to both.?)

Then continue addressing them directly, referring to Me in the third person:
“This is what is due to the priests from the fire-offerings of Gop, by virtue of
Aaron’s anointment and his sons’ anointment on the day that He brought them
near to Him to be priests for Gop,

which Gop commanded to give them from the Israelites on the day that He
anointed them. This perquisite will not only be Aaron’s and his sons’, but will be
an eternal entitlement for all priests throughout all their generations.””

The above is the regulation for the ascent-offering, the grain-offering, the sin-
offering, the guilt-offering, the installation-offerings, and the peace-offering,

concerning which Gop commanded Moses at the foot of'® Mount Sinai on the
1st of Nisan, the day He commanded the Israelites to offer up their sacrifices to
Gop in the Sinai Desert.

The Installation Rites

The Torah previously recounted' how God commanded Mo-
ses to install the priests over the course of the full week preceding the 1* of Nisan,
2449. It will now recount how, when the time to begin these rites arrived, God
repeated His command to Moses to perform them —since it is always proper to
remind a person of what was previously discussed when the time arrives to do
it—and then how Moses performed these rites as he had been commanded.

On the 23 of Adar, 2449, Gop spoke to Moses, saying,

“Take Aaron, together with his sons, the priestly garments, the anointing oil,
the sin-offering bull, the two rams, and the basket of 30 loaves of unleavened
bread, as I instructed you to six months ago,'

& CHASIDIC INSIGHTS 3

The regulation for the ascent-offering: The sag-  The difference between the “virtual” sacrifice and
es teach us that someone who studies the laws of a  the actual one is their respective effect on the world.
given sacrifice is considered as if he had offered it A sacrifice “offered up” via studying its laws can
up.’®® But if the study of the laws of a sacrifice ac-  elevate the person but not the world around him.
complish es the same thing as offering it up, why  Only the physical sacrifice, which includes all as-
should we bother with the sacrifice itself? pects of creation—human, animal, vegetable, and

158. Rashi on 19:26, below. 159. See Exodus 29:27. 160. Likutei Sichot, vol. 17, p. 279, note 24. 161. Exodus 29:1-37. 162. Ibid.
163. Menachot 110a.
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He poured some of the anointing oil upon Aaron’s head and anointed him, to

sanctify him.'”

Moses brought Aaron’s sons forward and dressed them in trousers, tunics,
girded them with sashes, and put on their headdresses, as Gop had commanded

Moses.'”?

171. Exodus 30:17-21. 172. Ibid. 29:7. 173. Ibid. 29:8-9.
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Leviticus 8:3-13 TZAV

and assemble the entire community at the entrance to the Tent of Meeting.
You shall officiate as the high priest, offering up all the sacrifices. For this purpose,
wear a simple, white tunic.”**®

Component Role Distribution of Parts

blood applied to protrusions of Altar, rest of
young bull sin-offering blood spilled onto base of Altar; fat burned
up on Altar; flesh burned up outside camp

ascent- blood applied to opposite corners of Altar;

ram #1 offering fat and flesh burned up on top of Altar

blood applied to priests, rest of blood
installation- apphed to opposite corners Qf Altar, then
ram #2 offerin sprinkled on priests and their garments;

& fat and right thigh burned on Altar; breast
eaten by Moses; rest of flesh eaten by priests

10 regular loaves of 1 burned up on Altar, the rest eaten by

grain-offering

unleavened bread priests
10 scalded loaves of rain-offerin 1 burned up on Altar, the rest eaten by
unleavened bread | & & priests
10 flat unleavened rain-offerin 1 burned up on Altar, the rest eaten by
cakes & & priests

Figure 2. The Installation Offerings

Moses did as Gop commanded him, and the entire community miraculously
assembled in the very limited space at the entrance of the Tent of Meeting,.

Moses said to the community: “This procedure, which you are about to witness,
is what Gop has commanded me to do. I am not doing this for my own glory or
for that of my brother Aaron, but only because God commanded me to do it.”

Moses brought Aaron and his sons forward and immersed them in the water
of a mikveh.

He dressed Aaron with the trousers, placed the Tunic upon him, girded him with
the Sash, clothed him in the Robe, placed the Ephod upon him, girded him with
the belt of the Ephod by tying its two ends together, and adorned him with it.

He placed the Breastplate upon him and inserted the urim and the tumim'®
into the Breastplate.

He placed the Turban on his head, and he placed the golden Forehead-plate—
the holy diadem —suspended by a cord placed over the Turban, resting on his
head below the front of the Turban, as Gop had commanded Moses.

Moses took the anointing 0il'”° and anointed the Sanctuary and everything in
it, and thereby sanctified them.

He sprinkled some of it upon the Altar seven times, and he anointed the Altar
and all its vessels and the Laver and its base,'”" to sanctify them.

168. Rashi on 8:28; Likutei Sichot, vol. 32, pp. 28-34. 169. Exodus 28:30. 170. Ibid. 30:22-33.
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Leviticus 8:14-25 TZAV

He brought the sin-offering bull in front of the Tent of Meeting,
and Aaron and his sons leaned their hands forcefully upon the head of the sin-
offering bull.

Moses slaughtered it, and Moses took the blood, ascended the ramp of the Al-
tar, and placed some of the blood on the Altar’s four protrusions with his finger
as he walked around it, and thus purified the Altar. He then descended the ramp
and poured the rest of the blood on the base of the Altar, and thus sanctified the
Altar as an instrument upon which to effect atonement.

He ascended the Altar again, and took all the fat that is on the innards, i.e.,
on the abomasum (or alternatively, on the small intestine); the diaphragm along
with part of the liver; the two kidneys; and their fat. Moses burned them up on
the Altar.

He burned the rest of the the bull—i.e., its hide, its flesh, and its waste mat-
ter— outside the camp, as Gop had commanded Moses.'”

He brought forth the ascent-offering ram, and Aaron and his sons leaned their
hands forcefully upon the head of the ram.

He slaughtered it and, standing on the ground next to the Altar, Moses dashed
the blood upon the northwest and southeast corners of the Altar such that the
blood was considered to be encircling the Altar'”

He cut up the ram into its constituent pieces, and, after again ascending the Al-
tar, Moses burned up the head, the other pieces of the ram, and the fat on the Altar.

But before he ascended the Altar, he first washed the innards and the legs in
water, and only afterward did Moses burn up the entire ram on the Altar. He
burned it up with the intention that it be a pleasing ascent-offering and fire-offer-
ing to Gop, as Gop had commanded Moses.'”

He brought forth the second ram, i.e., the installation ram, and
Aaron and his sons leaned their hands forcefully upon the ram’s head.

He slaughtered it, and Moses took some of its blood on his finger and placed
it on the middle ridge of Aaron’s right ear, on the middle joint of Aaron’s right
thumb, and on the big toe of Aaron’s right foot.

He brought Aaron’s sons forward, and Moses placed some of the blood on the
middle ridge of their right ears, on the middle joint of their right thumbs, and on
the big toes of their right feet. Moses then, standing on the ground, dashed the
remaining blood onto the Altar at its northeast and southwest corners such that
the blood was considered to be encircling the Altar'””

He took the fat covering the innards (i.e., on the omasum and the reticulum),
the fatty tail, all the fat that was on the innards (i.e., on the abomasum, or alterna-
tively, on the small intestine), the diaphragm, along with part of the liver, the two
kidneys together with their fat, and the right thigh.

174. Exodus 29:10-14. 175. Above, 1:5. 176. Exodus 29:15-18. 177. Above, 1:5.
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during the original seven days of Creation. Thus,
the Hebrew word for “installation rites” (*X19m) lit-
erally means “completion,” alluding to the fact that

& CHASIDIC INSIGHTS 3

of completeness and holiness.'®

Actually, however, these seven days brought the
world to an even greater level of completion than

these days saw the world return to its original state
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Leviticus 8:26-34 TZAV

He took one loaf of regular unleavened bread, one scalded loaf of “oil bread,”
(so called because these loaves were made using the same amount of oil as the
other two types of bread combined) and one flat unleavened cake out of the bas-
ket of unleavened bread that was before Gop, and he placed them on top of the
fats and the right thigh.

Then he placed it all on Aaron’s palms and on his sons” palms, put his hands
underneath theirs, and thus, together with them, he waved the fats, the right thigh,
and the loaves, i.e., moved them forward and backward in all four directions, and
then upward and downward, thus making it all into a wave-offering before Gop.

Moses took the fats, the thigh, and the loaves from their hands and burned
them up on the Altar along with the ascent-offering. He burned them up with the
intention that they be pleasing installation-offerings and a fire-offering to Gop.

Moses took the breast of the installation ram and waved it in the same way
that he waved the burnt portions, making it a wave-offering before Gopo. It then
belonged to Moses as his portion to eat from the installation ram, as Gop had
commanded Moses.'”

Moses took some of the anointing oil and some of the blood
that was on the Altar. He sprinkled it on Aaron, on his garments, on his sons,
and on his sons’ garments, and he thereby sanctified Aaron, his garments, his
sons, and his sons’” garments with him.

Moses said to Aaron and to his sons, “Since the installation-offerings are sac-
rifices of superior holiness, cook the meat inside the Courtyard and east of the
entrance of the Tent of Meeting and eat it there, along with the bread that is in
the basket of the installation offerings, as I have commanded, saying, “Aaron
and his sons must eat it in this location, on the day they are offered up, in order to
be installed into the priesthood.”

You must burn whatever part of the meat and the bread that is left over the
following morning.

You must not leave the entrance of the Tent of Meeting, i.e., the Court-
yard, for seven consecutive days, until the end of the day that completes your
installation days, i.e., the seventh day, for He will install you in the priesthood by
having you undergo these rituals for seven days.

As He has done on this day, so has Gop commanded me to do to you for the
next six days, as well, to atone for you for anything you may have done in the past
that would be inconsistent with your priesthood.

¥ CHASIDIC INSIGHTS 3
For seven days: As we have seen,'”the Divine reversed by Abraham, and was consummated by
Presence originally rested on earth, but the mis- the construction of the Tabernacle.

deeds of successive generations banished it to fur-  Thyg, the seven days of installation rites brought
ther and further spiritual realms. This process was  the Divine Presence back down to earth, as it was

178. Exodus 29:19-26. 179. On Genesis 3:8, 4:7, 4:26, 6:5, 11:4, 12:12, 13:13, 25:8, 38:23, 49:33, Exodus 1:6, 6:18, 6:20, 40:35. Bereishit
Rabbah 19:7; Shir HaShirim Rabbah 5:1. 180. Likutei Torah 2:10d.
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God'’s will without even the most minor deviation.

The lesson for us here is that some people feel that,
at least as a start, it is enough to do just the “big
things” —the most serious of the commandments—
while leaving the myriad details and “minor” laws
for some later time. The Torah therefore points out
that Aaron and his sons, even during the educa-
tional days of setting up the Tabernacle, were care-
ful not to veer at all from God'’s express will. Every
detail was by God'’s explicit instruction, making its
exact fulfillment crucial to their task. The same is
true of every detail of Jewish law, and even every
Jewish custom, for they too are integral elements of
our Divine mission.'®

By saying that they veered “neither to the right nor
the left,” Rashi is telling us that they did not devi-
ate even if they thought that a specific situation
warranted a change “to the right,” i.e., to increase
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holiness, or “to the left,” i.e., as a further protection
against negative influences. Rather, they fulfilled ev-
erything exactly as they heard it from Moses, with-
out regard to their own appraisal of the situation.

The lesson in this case is twofold: Firstly, we
should fulfill all of God’s directions without regard
to our own appraisal of the situation, even if we
mean well.

The second, more subtle lesson is that it is only
Aaron and his sons who are praised for not having
changed anything at all, for they were at the time
in an environment of sublime spirituality, in which
extra caution was not warranted. In our dangerous
times, however, there is a need for both types of de-
viation: to go beyond the letter of the law (“veering
to the right”) and to avoid even permissible activi-
ties (“veering to the left”), if such activities might
lead to dangerous consequences.'$

185. Sichot Kodesh 5725, vol. 1, pp. 498-502. 186. Hitva'aduyot 5748, vol. 1, pp. 523-524.
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Leviticus 8:35-36

TZAV

You must therefore stay day and night for seven days at the entrance to the
Tent of Meeting, i.e., in the Courtyard. You must keep Gop’s watch, in order that
you not die, for I was thus commanded, i.e., that not complying with this installa-

tion ritual is a capital offense.”®!

Aaron and his sons did all the things that Gop commanded them through

Moses.

The Haftarah for parashat Tzav is on p. 239.
If it is Shabbat Zachor, the Maftir and Haftarah for Shabbat Zachor (p. 272)
are read instead of the Maftir and Haftarah for parashat Tzav.
If it is Shabbat Parah, the Maftir and Haftarah for Shabbat Parah (p. 276)
are read instead of the Maftir and Haftarah for parashat Tzav.

If it is the 14" of Nisan, the Haftarah for the 14" of Nisan (p. 260)
is read instead of the Haftarah for parashat Tzav.

>o°

did the seven days of Creation, inasmuch as the Di-
vine revelation that accompanied the construction
of the Tabernacle was able to overcome the spiritual
darkness that had spread throughout the world in
the wake of the original, progressive departure of
the Divine Presence.'®

Aaron and his sons did all the things that God
commanded through Moses: It is self-understood
that Aaron and his sons did what God express-
ly told them to do, so the import of this verse, as
Rashi explains, is rather that “they veered neither
right nor left” from God’s instructions. This does
not mean that they did not intentionally make any
changes in anything that God had instructed,'® for
this, too, is self-understood. Rather, this statement
should be understood in light of the fact that God
considered the Tabernacle rites so complicated that
He provided the priests with seven days for prac-

¥ CHASIDIC INSIGHTS 3

tice and preparation. In this context, this verse is
praising Aaron and his sons for not veering at all
from the proper procedure even during prepara-
tory these days, managing to fulfill every detail
properly as God had commanded.

How did they manage such a feat? King Solomon
stated:"™ “No wrongdoing shall befall the righ-
teous.” By “wrongdoing” he cannot mean sin, even
unintentional sin, for someone who is susceptible to
sin cannot be termed “righteous.” Rather, the righ-
teous referred to by King Solomon are those who are
in tune with the Divine energy informing whatever
it is they are doing, and thus, they are automatically
protected from even the slightest deviation from
God'’s will—even one that would not be considered
a wrongdoing for an average person. Aaron and his
sons reached such a degree of surrender to God;
their bodies were naturally attuned to fulfilling

181. Exodus 29:31-35. 182. Sefer HaSichot 5748, vol. 1, p. 363. 183. Hence Rashi does not use the term “change,” as he does in

Numbers 8:3. 184. Proverbs 12:21.
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