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Emor

Overview

arashat Emor comprises two major topics: the first is the sanctity required of the

priests and the sacrifices, and the second is the calendar of the festivals. These

are followed by three minor topics: the lighting of the Candelabrum, the weekly
replacement of the showbread, and the incident of the blasphemer.

The first collection of laws concerns only the priestly caste —and indeed, is addressed to
them specifically! —while the second is central to the life of the entire nation. As we know,
the fact that both these topics are contained within the same parashah indicates that despite
their apparent unrelatedness, they have a common denominator, and that this common
denominator is expressed by the name of the parashah.

The name of the parashah, Emor, means “say.” As we know, the usual formula God uses
when communicating His commands in the Torah is: “Speak to the Israelites, and say to
them...,” prefacing the command to say with a command to speak.

In Hebrew, the words for “saying” and “speaking” carry different nuances of meaning.
“Speaking” is “hard speech,” a straightforward, objective expression of the message to be
conveyed, emphasizing the accuracy and precision of the content, and no more. In contrast,
“saying” is “soft speech,” a subjective tailoring of the message reflecting full consciousness
of its intended recipient, in order to facilitate effective communication.?

According to tradition, the unusual double expression with which this parashah opens—
“Say to the priests, the sons of Aaron, and say to them...” —means that Moses is not only
to deliver God’s message to the priests; he is also to enjoin the elder priests to instruct the
younger priests. As we will see, this is the Torah'’s first injunction regarding education.
Although this injunction is addressed to the priestly caste, we are all called upon to be
“a kingdom of priests and a holy nation,”* and thus, God’s imperative that the “elders”
educate the “youth” applies to all of us. Whenever we see in someone else a behavior or
attitude that is in need of edification or correction, we are ipso facto immediately cast—by
Divine providence—in the role of educator. In this sense, we may play the part of teacher

1. “Say to the priests...” (21:1); “Say to Aaron...” (21:17, 22:1, 22:18).

2. Phonetically, both emor (“say”) and daber (“speak”) end with the same letter (reish). But the two first letters of emor are “soft” —
an alef, which is almost a vowel, and the smooth, labial mem —while the two first letters of daber are “hard” —the dental dalet and
the plosive beit, both made hard by the dagesh.

3. On21:1.

4. Exodus 19:6, “priests” being an alternative translation of the word in this verse (2°3772) that according to Rashi ad loc. is trans-
lated “nobles.”
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OVERVIEW OF EMOR

not only when educating our students, but in dealing with our colleagues, our children, or
ourselves, as well.

The implication, therefore, is that education—in all its contexts—must be carried out
primarily with “soft speech”; in order to be effective, educators must empathize fully with
their charges and tailor their style of delivery accordingly.’

Furthermore, we may infer from the repetitive “say...and say...” that in order for our
educative efforts to be effective, we must make full and extensive use of our power of
speech. Even though our sages have enjoined us to “say little and do much”® and that “I
did not find anything better for the body than silence,”” this means that we should ensure
that our speech carry content and that we avoid unnecessary repetition.®

The essential ingredient of effective education through “soft speech” is praising the
student. All our potential “students” possess infinite, latent good; by praising the good, we
draw these positive qualities out of them, thus allowing them to actualize their potential to
a far greater extent than they could have done by themselves.

To be sure, when we assume the role of educator we must be fully aware of the spiritual
state of those whom Divine providence has placed in our care, assessing their failings and
shortcomings honestly and objectively. However, we must at the same time give them the
benefit of the doubt, attributing their misdeeds to the circumstances of their lives.” Judging
them in this way does not absolve them from the guilt of having succumbed to temptation,
because God only places people in difficult situations if He has given them in advance
the necessary strength of character to overcome such situations. If they fail to do so, it is
because this God-given inner strength has not been allowed to manifest itself as it should
have—and the reason for that is because we, who are responsible for educating our charg-
es, have not praised them enough! Had we used our “soft speech” as much as we should
have, we would have elicited our charges’ latent potential and inner strength.

All educators should thus assume personal responsibility for the moral failures of their
charges.

5

What is unique about the Jewish festivals is that it is the Jewish people who sanctify their
dates. Whereas the holiness of the Sabbath is fixed —every seventh day being the Sabbath
regardless of any act on our part—the dates of the festivals, by which we sanctify time, are
fixed only after the Jewish people—as represented by the rabbinical court—determines
when the month begins.

The cycle of the festivals, the sanctification of appointed meeting-times with God, is thus
a further expression of the potency of speech, its power to influence and determine real-
ity. By pronouncing a specific day the first of the new month, the Jewish people use their
power of speech to “educate” time, to grant it a sense of holiness it would not otherwise
possess—or rather, to reveal its intrinsic holiness that would otherwise remain hidden and
latent.

As for the last three topics of this parashah, the first two—the Candelabrum and the show-

5. This idea is developed in depth in Rabbi Yosef Yitzchak of Lubavitch’s essay Kelalei HaChinuch VehaHadrachah (translated into
English as The Principles of Education and Guidance) on his father (Rabbi Shalom Dovber of Lubavitch)’s philosophy of education.
6. Avot 1:15.

7. Ibid. 1:17.

8. Cf. Pesachim 3b: “One should always teach his students in a concise manner.”

9. Tanya, chapter 30.
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OVERVIEW OF EMOR

bread —can be considered a postscript to the section on the festivals, transferring the peri-
odic inspiration of the festivals into the daily ritual of the Temple. The closing topic of the
parashah, the incident of the blasphemer and his punishment, is clearly a dramatic illustra-
tion of the improper use of speech and its consequences. Only because speech possesses
real power is such grave importance attached to its misuse.

Thus, after being told in parashat Kedoshim that Divine consciousness—sanctity —can in-
deed penetrate all facets of reality, we are told in parashat Emor exactly how much power
we have to accomplish this goal. As “a kingdom of priests and a holy nation,” we have the
power to affect and even determine reality through the proper use of speech, educating
both our own, inner “youth” as well as our actual youth toward holiness, and imprinting
time with holiness, as well.!”

10. Likutei Sichot, vol. 27, pp. 158 ff; Hitva’aduyot 5742, pp. 1421 ff.
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It is thus clear that the Torah takes education for
granted, relying on the example set by our forefa-
ther Abraham, for which God chose him to be the
progenitor of the Jewish people.”? In this context, it
postpones the mention of education until this point
in order to teach us some specific lessons.

We note firstly that the sages refer to the priests’
duty to educate their children as their responsibil-
ity “to caution” them," the Hebrew word for which
(1°7177%) also means “to make shine.”** This implies
that rather than being content with setting an ele-
mentary educational standard for our youth or
training them in the perfunctory observance of the
commandments, we should teach them to perform
the commandments optimally, even beyond the
letter of the law, so that they —both the command-
ments and the children—sparkle.

This lesson is emphasized by the fact that the Torah
teaches it to us through its instruction to the priests.
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The priests’ task is to help others rise spiritually and
become close to God (through the sacrificial ser-
vice); so too, we should strive to educate our youth
not to merely be well versed in the Torah and punc-
tilious in observing its commandments, but through
this study and observation draw close to God.

Secondly, this lesson appears in the Book of Leviti-
cus—more of whose content is devoted to the expo-
sition of God’s commandments than is that of any
of the other books of the Torah"®—and specifically
toward the end of this book, after most of the laws
of the Torah have been given (inasmuch as the com-
mandments recorded in the Books of Numbers and
Deuteronomy were also given at Mount Sinai). This
suggests that this emphasis in education should be
all-encompassing and predicated on our basic com-
mitment to study and observance.

Finally, this message appears in parashat Emor,
which contains the commandment of counting the

12. Genesis 18:19. 13. Yevamot 114a ff. 14. Likutei Torah 2:35b. 15. See Overview to parashat Vayikra.
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Leviticus 21:1-5 EMOR

Restrictions and Respect for Priests

Gop said to Moses: “Say the following laws to the priests. These laws will
apply to all the male descendants of Aaron, including those who are disqualified
from the priesthood on account of a bodily defect—as will be detailed later' —but
excluding those who are disqualified from the priesthood on account of the circum-
stances of their birth or marriage —as will be described presently.” Instruct them to
say these laws to their children, in order to train them, as well, in their observance:

‘No one of you may ritually defile himself on account of a corpse.’ This rule ap-
plies, however, only when the person dies among his people, i.e., in a place where
there are lay-Israelites who can bury the corpse. If, however, a priest happens upon
a corpse in a deserted area and there is no one else to tend to it, he must ritually
defile himself in order to bury it.

Otherwise, he may not ritually defile himself for any dead person, except for (1)
his wife—who, although not a blood relation, is nonetheless considered his close
relative —(2) his mother, (3) his father, (4) his son, (5) his daughter, (6) his brother,

and (7) his virgin sister, even if she was betrothed* when she died, as long as

she was still “close” to him in that she was not yet fully married to a man and
had therefore not yet left her family to live with her husband; if she satisfies these
conditions, he must defile himself for her.
He must observe all the mourning practices that all Jews must observe for the
death of a close relative.” He must also not officiate as a priest—i.e., offer up sac-
rifices—while in mourning for these seven types of relatives; if he does so, the
sacrifice will not be valid.®

As will be described presently,” a priest may not marry certain categories of
women. If he nonetheless does marry such a woman, he is temporarily disquali-
fied from serving in the Tabernacle until he divorces her. Although it was just stat-
ed that a married priest must ritually defile himself for his wife, a husband must
not ritually defile himself for a wife who caused his temporary demotion from
active priesthood. As above, this restriction applies only if this wife died among
his people, i.e., in a place where there are lay-Israelites who can bury her corpse.
If, however, he happens upon her corpse in a deserted area and there is no one else
to tend to it, he must ritually defile himself in order to bury it.

Like all other Jews, the priests must not make a bald spot anywhere on their
heads as a sign of mourning for the dead,® nor may they shave any edge of the
five edges of their beard for any reason,” nor may they make cuts in their flesh as
a sign of mourning for the dead."

& CHASIDIC INSIGHTS 3

In order to train them in their observance: parashat Yitro)—and even here, it mentions only the
Although the continuity and endurance of the Jew-  priests” duty to educate their young, leaving us to
ish people hinges on education," the Torah does infer that this duty devolves upon the rest of the
not mandate educating the young until here—  people, as well.
fourteen parashiot after the giving of the Torah (in

1. Below, vv. 16-23. 2. Below, vv. 4, 7. 3. Numbers 19:11-16; see also Numbers 5:1-4, 9:6-14. 4. See the Introduction to vol. 1
of this edition of the Torah, p. xxviii, and on Numbers 30:7. 5. Above, 19:28. 6. Rashi on v. 12, below. 7.Below, vv. 7, 13-14.
8. Deuteronomy 14:1. 9. Above, 19:27. 10. Above, 19:28; Deuteronomy 14:1. 11. Y. Sanhedrin 10:2.
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appropriate a commandment than counting the
Omer to convey this message of optimal and shin-
ing cultivation of our children—of the child in
years, the child in Jewish knowledge, and the child
within each of us.*
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The priest who has been elevated above his
brothers: The Oral Torah® notes that since this
phrase can be read, “the priest who is the greatest
[in wealth] of his brothers,” it implies that the high
priest must be the wealthiest of the priests. Further-
more, since it can also be read, “the priest who is

& A CLOSER LOOK =&

[71 A woman who is demoted: A woman falls
into this category if:*

a) she is the daughter of a priest and a woman
who is not permitted to marry a priest, i.e., the
daughter of any priest and a divorcee, or of a
high priest and a widow or a non-virgin.*

b) she is the daughter of a priest who had been
demoted from the priesthood, either tempo-
rarily® or by birth.*

¢) she is not permitted to marry a priest (e.g., be-

cause she is a divorcee or she had fornicated
with someone she is not permitted to marry
by Torah law, as stated in this verse) but none-
theless has relations with one.

d) she is not permitted to marry a high priest
(e.g., because she is a widow or non-virgin)
but nonetheless has relations with one.

The women described in cases (c) and (d) are not
allowed to marry the priest by whom they ac-
quired their demoted status, nor any other priest.

31. Sefer HaSichot 5750, vol. 2, pp. 443-447. 32. Yoma 18a. 33. Mishneh Torah, Isurei Biah 19:1-6. 34. Below, v. 14. 35. Above, v. 4.

36. Above, v. 7.
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Leviticus 21:6-10 EMOR

Beyond the obligation of all Jews to be holy,'* they must be particularly holy to
their God, and must therefore not desecrate their God’s Name by transgressing
any of these additional restrictions, for they offer up the fire-offerings of Gop—
which are, figuratively speaking, the “food” of their God—so, as the servants
privileged to be inducted into His service, they must be particularly holy. If a
priest attempts to ritually defile himself against these rules, the court must prevent
him from doing so."”

The priests must not marry a woman who has acted like a prostitute by fornicat-
ing with someone she is not permitted by the Torah to marry' or who is demoted
from the status of being eligible to marry a priest by the circumstances of her birth
or by her own history. Additionally, they must not marry a woman who was di-
vorced from her husband, for the priest is holy to his God. If a woman from any
of these categories has relations with a priest, her offspring by him or by any other
priest is demoted from the priesthood.' The offspring of a demoted priest is also
a demoted priest:* none of the priestly restrictions on marriage and ritual defile-
ment apply to him.”*

Instruct the people: “You, through your representatives, the court, must sanctify
the priest in these matters, forcing him to divorce any woman he is not allowed to
marry if he refuses to do so on his own,* for, as stated, he offers up the “food” of
your God. In addition, he must be treated as holy by you: honor him in all matters
of importance (e.g., to speak first at a gathering, to read first from the Torah, and
to recite the blessings before and after meals). He must be treated in a holy man-
ner because I, Gop, who sanctifies you, am holy, and it is therefore fitting that the
priests, who serve Me in the Tabernacle, should be treated as holy.

As you have been taught,” the usual punishment for adultery is execution by
strangulation. If, however, a priest’s daughter becomes desecrated on account
of committing adultery, not only is she herself desecrated; she also thereby des-
ecrates the priestly honor of her father. It denigrates both his character (which she
can be assumed to have inherited) and his attentiveness to her upbringing.* She
therefore requires a more severe form of execution: she must be burned in fire.
Her paramour, however —the male adulterer —is still executed by strangulation.”

Restrictions and Respect for the High Priest

In contrast to regular priests, who are allowed to mourn their immediate rela-
tives,” the high priest, who has been elevated above his brother priests —either
by means of the anointment oil having been poured upon his head” or, if the
anointment oil was unavailable, who has been installed by being chosen to wear
the garments of a high priest® —must not leave his hair uncut for 30 consecutive
days nor rend his garments.

& CHASIDIC INSIGHTS 3

Omer.® As we will see,* this commandment alle- people, and the word used for “counting” (777°50)
gorically represents our collective education as a  also means “gleaming” or “shining.” What more

16. Above, 19:2. 17. Likutei Sichot, vol. 37, p. 64. 18. See above, on 18:9. 19. Mishneh Torah, Isurei Biah 19:3. 20. Ibid. 19:14. 21. Rashi
on v. 15, below; Mishneh Torah, Isurei Biah 19:10. 22. Likutei Sichot, vol. 37, pp. 62, 64. 23. Above, 20:10. 24. Likutei Sichot, vol. 5, p.
192, note 54. 25. See also Deuteronomy 22:22-27. 26. Above, v. 3. 27. Exodus 29:7. 28. Ibid. 29:29. 29. Below, 23:15-16. 30. Below,
on 23:15.
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Thus, the Torah emphasizes the endowments to
the high priest be “from his brethren,” to teach us
that it is specifically those who have dedicated their
lives to their own spiritual attainment and/or the
religious needs of their fellow Jews who need to
acknowledge their debt to their generation’s spiri-
tual leaders.

Similarly, we all devote at least part of our lives to
our own spiritual growth and the advancement of
our fellow Jews. But in addition, we each have our
personal “high priest,” the holiest, innermost point
of our Divine soul, which we must ensure remains
preeminent even above our explicitly religious pur-
suits, in order that our approach to these pursuits
not become tainted with ulterior motives. The surest
way to ensure that the innermost core of our Divine
soul is always actively inspiring and purifying our
intentions is by acknowledging the preeminence of
our generation’s true spiritual leaders.*!

& CHASIDIC INSIGHTS 3
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In order to bury a corpse he happens upon: The
high priest’s obligation to defile himself in order
to bury an unattended corpse applies even in the
unlikely event that such a situation presents itself
while he is performing the sacrificial rites of Yom
Kippur in the Holy of Holies. If there is no one else
that can bury this corpse, the high priest must leave
the Temple in order to do so; taking care of his fel-
low Jew’s needs supersedes tending to his own
spiritual tasks.

Analogously, there are many people who may be
considered “unattended, lifeless bodies” spiritu-
ally. When, by Divine providence, we encounter
such people, it may well be that there is no one
else that can attend to their spiritual needs at that
particular moment. We must therefore seize the
opportunity to help them, reminding ourselves
that even the high priest is required to disregard
his most sublime responsibilities in order to bury

41. Likutei Sichot, vol. 10, pp. 295-296; Igrot Kodesh, vol. 2, pp. 11-12, 277-278.
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Leviticus 21:11-18 EMOR

He must not come into any roofed structure in which any dead bodies are pres-
ent—for doing so renders one ritually defiled*” —nor defile himself on account of a
corpse in any other way. He must not ritually defile himself for any close relative,
even his father or his mother. He may, however, defile himself in order to bury a
corpse he happens upon in a deserted area if there is no one else to tend to it.

He must not leave the Sanctuary to participate in a funeral. Furthermore, in
contradistinction to regular priests,® the high priest is allowed to offer up sacri-
fices while in mourning; he does not thereby desecrate the holy things (i.e., the
sacrifices) of his God, as an ordinary priest would, for the crown of his God’s
anointing oil is upon him. I am Gop, who may be relied upon to reward him for
observing these restrictions.

He must marry a woman who is a virgin.

This requirement is also subject to a prohibitive commandment: He must not
marry any of the following types of women: a widow, a divorcée, a woman who
is demoted from the status of being eligible to marry a priest, or a woman who has
acted like a prostitute by fornicating with someone whom she is not permitted by
the Torah to marry.” However, although he may only take a virgin as a wife, she
may be from any of his people; she need not be from a priestly family.

He must not cause his offspring to be demoted from the priesthood by fa-
thering them by any woman from among his people who is prohibited to him,
for I am Gop, who sanctifies him.””

Disqualification of Priests on Account of Blemishes
Gop spoke to Moses, saying,

“Speak to Aaron, saying: ‘Any man among your descendants, throughout
their generations, who has a bodily defect (as will be presently described) may
not approach the Altar to offer up his God’s “food,” so to speak,

for it is not proper that any man who has such a defect should approach the Al-
tar. It is fitting that the priests, who serve Me in the Tabernacle, should externally
reflect the inner completeness that is the goal of the Tabernacle service.

& CHASIDIC INSIGHTS 38

[made] great [in wealth] from [the wealth of] his
brothers,” it implies that if the high priest is not the
wealthiest priest when he is appointed, his fellow
priests must contribute of their wealth to him until
his surpasses any of theirs.

Were a simple Jew to be asked to contribute toward
the high priest’s endowment, he would most likely
do so eagerly. He would immediately recall how
much he owes the high priest—his chief repre-
sentative in the Divine service of the Temple, and
specifically, the one who obtains atonement for the
whole Jewish people on Yom Kippur—and how the
Torah invests the high priest with so much holi-

ness that it requires him spend almost all his time
in the Holy Temple,* forbidding him to leave even
to mourn for close relatives. He would therefore
consider it an honor to contribute to his support,
thereby having at least a small share in the high
priest’s holiness.

Were the same proposition to be brought to a regu-
lar priest, however, the response might be less keen.
Considering himself also holy, he might not deem it
such a privilege to contribute to the fund. If asked to
solicit funds from other priests, he might begrudge
the time it would take him to do so, arguing that this
would force him to neglect his sacred duties.

37. Numbers 19:14. 38. Above, v. 3. 39. See above, v. 7. 40. Mishneh Torah, Kelei HaMikdash 5:7.
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an unattended corpse, but we have been granted  person but reviving him.*

the privilege of not merely attending to a “dead”

47. Hitva'aduyot 5744, vol. 3, pp. 1844-1845; Hitva'aduyot 5745, vol. 2, p. 1201.
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Leviticus 21:19-22:2 EMOR

Specifically, the following individuals are disqualified on this basis: a blind man, a
lame man, a man whose nose is sunken between his eyes such that he could pass
a brush over both eyes with one stroke, a man with mismatched limbs (e.g., one
eye being larger than the other or one leg being longer than the other),

a man who has a broken leg or arm,

a man whose eyebrows are so long that they extend over his eyes, a man with
a cataract, a man with a commingling of the normally separate colors in his eye
(e.g., an extension of the white of the eye into the iris), a man with dry boils, a man
with oozing boils, or a man with crushed testicles.

Any man among the descendants of Aaron the priest who has a bodily de-
fect—whether one of those just listed or any other —must not approach the Altar
to offer up Gob’s fire-offerings. As long as he has such a defect, he must not ap-
proach the Altar to offer up his God’s “food.” If the defect disappears, however,
he may officiate as a priest.

Even though a blemished priest may not offer up sacrifices, he may nonetheless
eat the priests’ portions of his God’s “food” —both from the sacrifices of superior
holiness (sin-offerings and guilt-offerings) and from the sacrifices of lesser holi-
ness (peace-offerings and the like).

But he may not officiate as a priest. He must not even enter the Sanctuary and
approach the Curtain in front of the Holy of Holies in order to sprinkle sacrificial
blood upon it* or upon the Inner Altar,* besides not approaching the Outer Altar
to offer up sacrifices, as already stated, for he has a bodily defect. He must not
desecrate My holy things (i.e., sacrifices) by offering them up; if he does so, the
sacrifice is invalid, for I am Gop, who sanctifies the priests.””

God told Moses to instruct only the priests to train their children in the obser-
vance of these laws,* rather than to instruct the court to shoulder this responsibil-
ity as well, because He knew that the priests would hereditarily be sufficiently as-
siduous to train their children properly. Thus, it would only be necessary to enjoin
the court to enforce these restrictions when necessary.*> Moses, however, could not
know about the priests” hereditary assiduousness, so he therefore told not only
Aaron and his sons to train their children in the observance of these laws, but also
all of the Israelites, enjoining their representatives, the court, to ensure that all
priests were conversant in these restrictions and heedful of them.*

Eligibility to Consume Consecrated Food
Gopb spoke to Moses, saying:
“Speak to Aaron and to his sons, and tell them that when they are ritually defiled,
they must abstain from eating of the holy sacrifices of the Israelites and of the sac-

rifices that they themselves sanctify to Me, so as not to desecrate My Holy Name. I
am Gop, who may be relied upon to reward them for following My decrees.

42. Above, 4:6, 17, 16:16. 43. Mizrachi. 44. Above, vv. 1, 17. 45. Above, vv. 6, 8 46. Likutei Sichot, vol. 37, pp. 61-65.
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(for only permitted fowl can become forbidden solely on this account)—thereby
becoming ritually defiled through eating it, even if he did not touch or carry it.**
I am Gop, who may be relied upon to punish him for eating terumah when he is
ritually defiled.

64. Above, 17:15.

174



Leviticus 22:3-8 EMOR

Say to them: ‘Throughout your generations, any man among any of your de-
scendants who, while in a state of ritual defilement, approaches—i.e., eats of —
the holy sacrifices that the Israelites consecrate to Gop, that person will be cut
off from before Me—i.e., he will die prematurely and childless.* This prohibition
applies only once the priests’ portions of the sacrifices have become permitted to
be eaten—i.e., in the case of animal sacrifices, after their blood has been applied to
the Altar,* and in the case of grain-offerings, once their memorial portion has been
burned up on the Altar.®® I am Gop, who may be relied upon to punish him for
transgressing this prohibition.

Aritually defiled priest must also abstain from eating terumah:>* Any man among
Aaron’s descendants who is afflicted with tzara’at® or has had a non-seminal
discharge of the type described previously” must not eat of the holy food—
terumah—until he purifies himself of ritual defilement, as will be described pres-
ently. The same is true for one who touches anyone who has become ritually
defiled by contact with a dead person; a man who has had a seminal emission;**

a man who touches the carcass of any of the eight types of crawling creature that
impart ritual defilement—provided that if he touches only a piece of the carcass,
that piece is large enough that he can be ritually defiled by touching it (i.e., the
volume of a lentil bean);> a man who touches the corpse a person—provided that
if he touches only a piece of the corpse, that piece is large enough that he can be
ritually defiled by touching it (i.e., the volume of an olive [57 ml or 2 0z]);*® or a
man who touches any other person who can transmit ritual defilement, by which
he becomes ritually defiled, such as a man who has had a non-seminal discharge,”
a woman who has had a menstrual® or non-menstrual® discharge, or a woman
who has given birth.®

A person who touches any of the above-mentioned entities will remain ritually
defiled until evening, as follows: He must not eat from the holy food —terumah—
unless he has immersed his flesh in the water of a mikveh,

and even after he immerses himself, it is only when the sun sets that he becomes
sufficiently undefiled to be permitted to eat terumah. After this he may eat of this
type of holy food —terumah—for it is his staple food. In contrast, if he was afflicted
with tzara’at®" or had a non-seminal discharge,®> he may not eat the other type of
holy food —sacrificial meat—until he has brought the required sacrifices the fol-
lowing day, as you have been taught; and if he became ritually defiled on account
of contact with a corpse, he may not eat sacrificial meat until he has been purified
with the ashes of the red cow, as you will be taught later.*®

Besides taking care not to become ritually defiled through any of the above means
if he wants to eat terumah, he must also not eat beforehand from the carcass of a
species of fowl that can become forbidden for consumption on account of being
found to be suffering from a fatal defect—i.e., a species that is permitted for food

48. Rashi on 17:9, 20:20, above, and 23:30, below. 49. Above, 6:19. 50. Above, 2:3. 51. Exodus 22:28; Numbers 18:12; Deuteronomy
18:4. 52. Above, 13:1-46. 53. Above, 15:1-15, 31-33. 54. Above 15:16-18 55. Above, 11:29-31. 56. Numbers 19:11-16. 57. Above,
15:1-15, 31-33. 58. Above, 15:19-24. 59. Above, 15:25-30. 60. Above, 12:1-8. 61. Above, 14:1-32. 62. Above, 15:13-15. 63. Numbers 19.
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Leviticus 22:9-18 EMOR

The priests must safeguard My charge not to eat terumah while ritually defiled;
only thus will they not bear responsibility for a sin punishable by death by the
heavenly court on account of having desecrated it.  am Gop, who sanctifies them
by requiring them to eat their terumah only when not ritually defiled.

No non-priest may eat holy food, i.e., terumah. A priest’s lay or Levite Hebrew
bondman —whether he has been indentured to the priest until the Jubilee year by
having his earlobe pierced® and may therefore be considered a resident of the
priest’s household, or he has not had his earlobe pierced, in which case he will
serve his master for a maximum of six years® and is thus considered his hired
servant—may not eat holy food, i.e., terumah.

In contrast, if a priest acquires a non-Jewish person as a monetary acquisition,
i.e., as his bondman, this bondman may eat the priest’s terumah. As to those non-
Jewish children born in his house to a Hebrew bondman and a non-Jewish bond-
woman,” they may eat of his holy food, i.e., his terumah.

The priest’s wife and children may also eat his terumah. However, if a priest’s
daughter marries a layman (even a Levite), she may no longer eat her father’s
holy terumah.

But if the priest’s daughter becomes widowed or divorced from her lay hus-
band, and she has no living descendants through him, she may return to her
father’s household as in her youth and eat of her father’s terumah-food. No non-
priest may eat of it, but a priest may eat of it even when in mourning,.

If a lay person unintentionally eats holy food, i.e., terumah, he must take that
same amount of non-holy food, add a fifth of that same kind of food to it, and give
it all to the priest to whom it belonged, at which point the paid-back food plus the
additional fifth become the priest’s restored holy food, i.e., his terumah, subject to
all the restrictions pertaining to terumah.

The priests must not desecrate the holy terumah, which the lay Israelites have
set aside from the produce of their fields for Gopo, by allowing lay people to eat it,*®

thereby causing themselves to bear iniquity and guilt when the laity eat their
holy terumah, for I am Gop, who sanctifies them by providing them with food
that is forbidden to non-priests.””

Disqualification of Sacrifices on Account of Blemishes
Gop spoke to Moses, saying,

“Speak to Aaron and to his sons and to all the Israelites and say to them: ‘As
you have been taught® with regard to any person from the house of Israel or from
the converts among Israel who offers up his sacrifice for any of his sacrificial
vows or for any of his sacrificial dedications” that he may offer up to Gop as an
ascent-offering,

65. Exodus 21:6; below, 25:40; Deuteronomy 15:16-17. 66. Exodus 21:2; below, 25:40; Deuteronomy 15:12 67. Exodus 21:3-4.
68. Likutei Sichot, vol. 38, pp. 68-70. 69. Above, 1:3, 10. 70. See on 7:16, above.
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Leviticus 22:19-25 EMOR

he must offer up an animal that will attain God’s favor for you: the animal must
be an unblemished male if it is from cattle, sheep, or goats. If it is a fowl, however,
it need not be male or unblemished, just not lacking a limb.”*

You must not offer up any animal that has a blemish, for such an animal will
not attain God’s favor for you.

You have also been taught’ that if a man offers up a peace-offering to Gop
after articulating a sacrificial vow or as the fulfillment of a sacrificial dedication,
whether from cattle or from the flock, then in order to attain God’s favor, it must
be unblemished when he consecrates it; it must not have any blemish. And once
the animal has been consecrated, it is forbidden to purposely blemish it, thereby
disqualifying it from being offered up.”

However, you have not yet been taught what bodily defects are considered
blemishes for these purposes. These are as follows:

Regarding an animal that is blind, has a broken bone, a split eyelid or lip, warts,
dry boils, or oozing boils:"* you must not offer up any of these to Gop, nor must
you place any of these upon the Altar as a fire-offering to Gop.

As for an ox or sheep that has mismatched limbs (e.g., one eye being larger
than the other or one leg being longer than the other) or uncloven hooves (i.e.,
abnormally, since oxen and sheep normally have cloven hooves), you may make
it into the fulfillment of a sacrificial dedication by donating it to the Tabernacle so
it can be sold and the proceeds of its sale be used for the Tabernacle’s upkeep or
repair, but it will not be accepted in fulfillment of a sacrificial vow.

You must not offer up to Gop any animal whose testicles or reproductive organ
were squashed by hand, crushed totally by hand, disconnected from the seminal
ducts by hand, or severed from the seminal ducts with an instrument, even though
the scrotum is still intact. Moreover, you must not do anything that would maim
any animal in your land (or outside of it) in these ways, i.e., castrate it.

Non-Jews may offer up blemished animals to God on altars they erect them-
selves, as long as these animals are not missing any limbs. However, if a non-Jew
wishes to offer up a sacrifice as a vow or dedication, you must not offer up any
blemished animals of these types as “food” for your God from a gentile, for such
animals are defective in that they are blemished, and therefore they will not be
effective for the gentile, just as they would not attain God’s favor for you if you
offered them up. You may, however, accept unblemished animals from them, as
vows or dedications, to offer up on their behalf in the Tabernacle.

The prohibition against offering up blemished animals includes designating such
animals as sacrifices, slaughtering them as sacrifices, and sprinkling their blood on
the Altar.”””

71. Above, 1:14. 72. Above, 3:1, 6. 73.Rashi on Deuteronomy 14:3; Likutei Sichot, vol. 29, p. 88, note 2. Mishneh Torah, Isurei
Mizbeiach 1:7. 74. Rashi on 21:20, above. 75. Rashi on v. 22, above.
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When an emotion is “born,” it must be “incu-
bated,” i.e., matured, by the intellect. This is a
process of seven “days,” i.e., a sevenfold pro-
cess—one for each of the seven basic emotions.
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Only after the emotions are thus matured are
they fit to be “an offering for God,” i.e., become
part of the psyche of a human being dedicated to
God'’s service.”

& A CLOSER LOOK =&

[continued...] this ultimatum is being witnessed by
at least ten adult Jewish males (one of which
can be us), we must choose death. Otherwise,
we must transgress the commandment.

® In cases of national religious suppression: If
the government has outlawed the observance
of Judaism and made its observance a capital
crime, we must choose death rather than vio-
late any commandment, even privately.

Suffering martyrdom in any of the cases where it
is required is “sanctifying God’s Name”; choos-
ing not to suffer martyrdom when it is required
is “desecrating God’s Name.”

In addition, any intentional, rebellious disobedi-
ence of God’s will is a desecration of God’s Name,
and any fulfillment of God’s will performed for
its own sake rather than for some ulterior motive
is a sanctification of God’s Name.

Finally, any act that discredits the Torah or its
effect on those who observe it—such as unethi-
cal or vulgar behavior by an observant Jew—is
a desecration of God’s Name, and any act that
dignifies the Torah or its effect on those who
observe it—thereby encouraging the study of
the Torah and the observance of its command-
ments—is a sanctification of God’s Name.*

80. Mishneh Torah, Yesodei HaTorah 5:1-4. One must also be prepared to sacrifice one’s life in order to hasten the arrival of the Mes-
siah (Minchat Eleazar, Igrot Shapirin, pp. 238 ff). 81. Mishneh Torah, Yesodei HaTorah 5:10-11.
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Leviticus 22:26-31 EMOR

Treatment of Young Animals
Gop spoke to Moses, saying;:

“When an ox, sheep, or goat is born, it must remain in its mother’s care for
seven days; it will be accepted as a sacrifice for a fire-offering to Gop only from
the eighth day of its life onward. This rule does not apply to animals delivered
through cesarean section.

With regard to a female equivalent of an ox—i.e., a cow —or a female sheep or
goat: you must not slaughter it and its offspring on the same day, whether you
slaughter the mother or her young first. This applies whether or not one of the
animals is being slaughtered as a sacrifice.”®

The Thanksgiving-Offering, continued

You have been taught”” that a thanksgiving offering must be eaten during the
day it is offered up and/or the following night. In addition, when you slaughter a
thanksgiving feast-offering to Gop, you must slaughter it such that it will attain
God’s favor for you, i.e., 20 with the intention that it be eaten on that day or the fol-
lowing night; do not slaughter it with the intention to leave it over until morning.
Remember that I, who am commanding you concerning this, am Gop; therefore
take My instructions seriously.

Martyrdom
You must safeguard My commandments by studying them thoroughly, and
then perform them. I am Gop, who may be relied upon to reward you for comply-
ing with My will.”®

¥ CHASIDIC INSIGHTS 3

When an ox, sheep, or goat is born, it must
remain in its mother’s care for seven days; it will
be accepted as a sacrifice for a fire-offering to God
from the eighth day onward: The mystical mean-
ing of this law is as follows:

“Mother” signifies the intellect, since the intellect
“gives birth” to the emotions. When the intellect
recognizes the virtue of something, it “gives birth”

to an emotion of love for it; when it recognizes
the undesirability of harmfulness of something, it
“gives birth” to an emotion of hatred or fear for it;
and so on.

The “animal” signifies the emotions, since animals
are driven by their instinctive emotions rather than
by intellect. The “animal” aspect of man is thus his
array of emotions.

& A CLOSER LOOK =6

[31-33] Martyrdom: Normally, we are not al-
lowed to suffer martyrdom rather than trans-
gress God’s commandments, meaning that if we
are given the choice to transgress a command-
ment or die, we must transgress the command-
ment. The exceptions to this rule are as follows:

¢ The prohibitions of idolatry, forbidden acts of

fornication, and murder: If we are given the
choice to commit these transgressions or be
killed, we must choose death.

* In cases of public religious suppression: If we
are being told, as a means of suppressing the
observance of Judaism, to violate any of the
other commandments on pain of death, and

76. Chulin 78a; Mishneh Torah, Shechitah 12:1-2. Cf. Deuteronomy 22:6-7. 77. Above, 7:15. 78. Rashi on Exodus 6:2. 79. Sichot Kodesh

5725, vol. 1, p. 25.
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concern: preserving human life. Inasmuch as the col-
lective life of the Jewish people in exile is in danger—
whether physically or spiritually, from assimilation
and intermarriage—God is clearly obligated to liber-
ate us from this vital crisis immediately.

For our part, we must constantly “remind” God of
His obligation, both by demanding that He redeem
us immediately and by reorienting our own con-
sciousness away from the mentality of exile and
toward the mentality of redemption.”

You must not desecrate My holy Name, so that I
may be sanctified among the Israelites. I am Gop,
who sanctifies you. This verse describes the three-
step process whereby we can bring God’s presence
into our everyday lives.

You must not desecrate: These words (19210 X21) also
mean “you must not make a void.” By virtue of
our Divine souls, we are all innately continuously
united with God. However, the materiality of life in
the physical world can at times make us apathetic
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or antagonistic to this connection, causing us to feel
estranged from God, as it is written, “Surely, God’s
hand is not short, [preventing Him] from saving
[you]; nor is His ear deaf, [preventing Him] from
hearing [you]. [It only seemed this way] because
your transgressions were separating you from your
God.”” We must therefore, first of all, make efforts
not to allow a gap to develop between ourselves
and God, by overcoming apathy and complying
with God’s will.

So that I may be sanctified: The Hebrew word for
“sanctified” or “holy” (W11p) means “separate,”
“beyond,” or “transcendent.” Meditating on God'’s
transcendence (which is one of the main themes of
the daily morning liturgy) while remaining simul-
taneously cognizant of His closeness to us will
ignite the flames of our innate, rapturous love for
Him. Thus, once we have eliminated the artificial
gap between ourselves and God, we can fan the
embers of our hitherto dormant souls into an enthu-
siastic blaze. We can arouse our innermost love for

& A CLOSER LOOK =&

[2] The court must intercalate a month: Since the
solar year is approximately 11 days longer than
the lunar year, a “leap month” needs to be peri-
odically intercalated in order to ensure that the
holidays —which occur on specific days of the

months—occur in their proper seasons.”” When
the Jewish calendar was fixed in the middle of
the fourth century,”” seven out of every 19 years
were designated as leap years, in which an extra
month is added before Adar.”®

89. Likutei Sichot, vol. 27, p. 175; Hitva’aduyot 5745, vol. 2, pp. 1265-1267. 90. Isaiah 59:2. 91. Below, v. 39; Deuteronomy 16:1.
92. See on v. 4, below. 93. Mishneh Torah, Kidush HaChodesh 4:1-2, etc.
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Leviticus 22:32-23:2 EMOR

You must not desecrate My holy Name —i.e., belittle Me in the estimation of
other Israelites by consenting to disobey My commandments—even under pain of
death. If I see fit, I may rescue you miraculously from martyrdom, and, it is true,
doing so would enhance My estimation even more than your willingness to die
rather than transgress My will. But you must not offer up your life with any such
hope,* for doing so taints the sincerity of your devotion, and I will therefore not
rescue you if you offer up your life hoping for a miraculous delivery. Therefore,
offer up your life without hope of delivery so that I may in fact rescue you miracu-
lously —if I see fit—and thereby be sanctified in the onlookers” estimation.®

This directive is compulsory only when you are among other Israelites—i.e., in the
presence of ten adult male Jews* —not when you are being threatened this way in
private. I am Gop, who sanctifies you to be My people at all costs, and

who took you out of Egypt in order that you accept Me as your God uncon-
ditionally, even if this requires you to lay down your life. I am Gop, who may be
relied upon to punish you for failing to fulfill this commandment.”

The Sabbath and the Festivals

Gop spoke to Moses, saying,

“Speak to the Israelites and say to them: “You have already been taught® that
when you enter the Promised Land, you must observe three pilgrim festivals,
which mark the ripening, harvesting, and ingathering of your yearly produce. I
will now inform you of additional details regarding how you are to observe these
festivals, and of the two High Holidays you must observe in addition.

Firstly, you must ensure that as many of the people as possible participate in these
festivals. Thus, if during the month before Passover the court hears that some of
those who live far from the Temple city have begun their pilgrimage but will not
be able to arrive in time, they must intercalate a month into the calendar in order
to give these pilgrims sufficient time to complete their journey.*® The court should
not hesitate to do this, for they have God’s full authorization: With regard to Gop’s
appointed holy days, it is only with reference to the ones that you—through your
representatives, the court—will designate as designated holy occasions that God
will say, “These are My appointed holy days.”

& CHASIDIC INSIGHTS 3

That I may be sanctified among the Israelites: Aswe have seen,* if God commands us to do some-

The most flagrant desecration of God’s Name is the
exile, during which the world is bereaved of the
Holy Temple and its spiritual radiance. The exis-
tential nature of exile is the concealment of Godli-
ness in the straightjacket of natural cause and effect;
exile thus gives the world the impression that God
is powerless to overcome the forces of nature and
history. In this context, the grandest sanctification of
God’s Name will occur in the messianic era.”

thing, it is because spiritually, He has obligated
Himself, so to speak, to do the same thing. God
thus keeps all the commandments in their cosmic
sense. If this principle applies to all the command-
ments in general, it most certainly must apply to the
cardinal commandment of sanctifying His Name!
Thus, commencing the messianic era is, so to speak,
imperative on His part.

This imperative also stems from another cardinal

82. See Daniel 3:17-18. 83. Likutei Sichot, vol. 27, pp. 167-175. 84. Sanhedrin 74b. 85. Exodus 23:14-17, 34:18, 22-23. 86. See also
below, v. 39; Deuteronomy 16:1. 87. Ezekiel 36:23. 88. Above, on 19:13.
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agricultural cycle: Passover occurs when the pro-
duce begins to ripen, Shavuot when the wheat is
harvested, and Sukot when the produce is gathered
in from the fields.'

Allegorically, God refers to the Jewish people as
His “produce.”' Just as a farmer sows grain in the
earth in order to reap a much greater return, God
“sows” Jewish souls in the physical world in order
to enable them to accomplish much more than they
can in their spiritual abode.

Continuing the analogy, just as a seed’s outer coat-
ing must disintegrate before the seed can grow, our
course, outer husk—our ego—must be negated in
order for us to grow spiritually.'®

The following are God’s appointed days, the des-
ignated holy occasions that you will designate
to be such in their appointed time: The Hebrew
word for “occasion” (X7pn) literally means “a call-
ing together [of people],” and is derived from the
root that means “to call,” “to read,” (i.e., “call out”),
and “to call forth” (X9p). It can thus also mean “that
which is read,” or “Scripture.” Based on this, this
verse can be interpreted as follows:

The following are God’s appointed days: The festivals
are ordained in the Torah, and as the sages tell us,'®
the Torah existed for “two thousand years” before
the world was created.'® Nonetheless, these fes-
tivals could not be observed until the Torah was
given to the Jewish people.’® Until then, they were
only “God’s appointed days”; they existed merely
as unfulfilled, abstract concepts.

The first step in concretizing the abstract potential
of the festivals as they are written in the primordial
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Torah is for us, the Jewish people, to study them in
the Torah. Whenever a Jew studies the Torah, “the
Holy One, blessed be He, reads along with him,”*%
meaning that we draw increasingly more of God’s
transcendent holiness into the Torah, each time
infusing the skeletal framework of the text with
greater new revelations of Divinity.'®

The designated holy occasions (or: "the callers-forth of
holiness”): However, infusing the Torah with tran-
scendent Divinity is not the ultimate purpose of
creation; rather, we are bidden to infuse mundane
reality with transcendent Divinity, thereby trans-
forming the physical world into God’s home. This
was accomplished only when we began actually
observing the festivals, thereby eliciting (“calling
forth”) holiness and investing it within them. In so
doing, we take mundane time and transform it into
sacred time.

That you will designate to be such in their appointed
time: We are only able to accomplish this, how-
ever, by “designating” (or “calling forth”) the
festivals, which here means preparing for them
spiritually, so that we can experience their holi-
ness “in their appointed time.” It is a mistake to
think that spirituality can be experienced without
proper preparation. There are exceptions, but in
general, it takes effort to divest ourselves of our
accrued materialism, opening ourselves up to
spiritual awareness. Among the preparations that
enable us to experience the spiritual dimension
of the festivals are immersion in a mikveh, giving
charity, and studying and meditating on the inner
dimension of the Torah.'”

101. See Rabbeinu Bachye on Exodus 13:4. 102. See Jeremiah 2:3; Hosea 2:25. 103. Likutei Sichot, vol. 36, pp. 82-85. See also Sefer
HaMa'amarim Melukat, vol. 5, pp. 169-176. 104. Bereishit Rabbah 8:2. 105.See “Background” before Genesis 1:1. 106. Y. Rosh
HaShanah 1:3. 107. Par. Tana d’vei Eliahu 18; Yalkut Shimoni, Eichah §1034. 108. Zohar 3:94b; Igeret HaKodesh 14. 109. Sefer HaSichot

5696, p. 144; Hitva’aduyot 5716, vol. 2, pp. 338-343.
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Leviticus 23:3-5 EMOR

Secondly, an integral aspect of observing these festivals is refraining from work;
this aspect of their observance has not yet been mentioned. As you know,” you are
required to refrain from work once a week—on the Sabbath: During a six-day pe-
riod each week, work may be performed, but on the seventh day of every week,
it is a complete rest day, which is also a holy occasion that you must honor with
fine clothes, special food, and appropriate prayers.” You must not perform any
work on it. It is a Sabbath to Gop in all your dwelling places. Similarly, you must
not work on the festivals, and this prohibition is so serious that if you desecrate
the festivals by working on them, God will consider this as severe an offense as if
you had desecrated the Sabbath, and conversely, if you keep the festivals, God will
reward you as if you had kept the Sabbath.*

Thirdly, as you know, God instructed me regarding how to calculate the appear-
ance of the new moon each month and how to recognize it, in order to determine
when each new month should start.”” God is now delegating this responsibility
to the court; based on their calculations and the testimony of witnesses, they will
determine when each new month will start. Since the festivals are observed on
specific days of the month, it follows that the court will be determining when you
will observe these festivals. Thus, the following are Gop’s appointed holy days,
i.e., the designated holy occasions that you—through your representatives, the
court—will designate to be such in their appointed time, as opposed to the Sab-
bath, the day of whose weekly recurrence is fixed:

As you know, in the afternoon—i.e., between noon and sunset—of the 14" day
of Nisan, the first month, you must offer up the Passover sacrifice to Gop.”

& CHASIDIC INSIGHTS 3

God, the fire that burns among (literally, “within”)
every one of us, in our heart of hearts, and aspires
to Divine sanctity and transcendence.

Among the Israelites: The word for “among” (71n2)
also means “within,” meaning that persistently
meditating on God’s transcendence will allow this
renewed enthusiasm to penetrate our hearts, satu-
rating our consciousness with love of God.

I am Gop who sanctifies you: God will then respond
to our initiative, revealing His transcendence in our
lives. The pronoun “I” in this verse refers to God’s
essence (which is normally beyond any revela-

tion; the Name Havayah then describes the process
whereby God “contracts” His essence and mani-
fests it in our lives, thereby transforming us into
“sanctified” human beings, living even our mun-
dane lives on the plane of God’s transcendence. In
this context, the fire of our love for God is the “kiln”
in which we fashion vessels to contain and retain
transcendent Divine consciousness, these vessels
being our study of the Torah and observance of its
commandments.”

The following are God’s appointed days: The
three pilgrim festivals mark the key points of the

& A CLOSER LOOK =6

[4] They will determine: The system of determin-
ing what day should be “sanctified” as the first
day of each month—based on the Sanhedrin’s
calculations and the testimony of witnesses—re-
mained in force until the middle of the fourth cen-
tury CE, when Hillel I, who was then head of the
Sanhedrin, instituted the use of a fixed calendar,
which is the calendar still used today. Hillel Il was

forced to abandon the former system due to the
decimation of the Jewish population of the Land
of Israel, the persecution of the Jews by the Byz-
antine government (rendering collecting the testi-
mony of witnesses too dangerous), and the immi-
nent dissolution of the Sanhedrin.'® The original
system will be reinstituted with the renewal of
the Sanhedrin in the messianic Redemption.

94. Exodus 20:8, 31:12-17. 95. Rashi on v. 35, below. 96. Likutei Sichot, vol. 17, pp. 242-245. 97. Exodus 12:1-2. 98. Ibid. 12:3-13,
21-28, 43-50, 23:18, 34:25. 99. Likutei Torah 2:32c, 33b. 100. Mishneh Torah, Kidush HaChodesh 5:3.
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& A CLOSER LOOK =&

[71 Mundane work: Throughout the Torah, the ac-
tivity from which we are bidden to refrain on the
Sabbath'® (and Yom Kippur'®) is described sim-
ply as “work” (798Y»), whereas the activity from
which we are bidden to refrain on the festivals
is called “mundane work” (7712y Nox%n).”” The
definition of this latter term is derived from the
Torah'’s first description of cessation from work
on a festival: “You must celebrate the first day
[of Passover] as a holy occasion and the seventh
day as a holy occasion, on which no work may be
done; only [work] that is required [to be done to
prepare] any person or animal’s food —that alone
may be done for you.”'® Thus, whereas the term
“work” refers to all 39 categories of work prohib-
ited on the Sabbath,'® the term “mundane work”
refers only to those categories of work that are

not necessary for the preparation of food, i.e., all
but harvesting, gathering into piles and binding
into sheaves, threshing, winnowing, separating,
grinding, sifting, kneading, baking and cooking,
kindling, trapping, slaughtering, and carrying.
The Oral Torah informs us that these categories
of work are permitted on festivals even not for
the express purpose of preparing food.

The sages, however, wary that allowing all these
activities on festivals would tempt people to
postpone their festival preparations until the
day itself, thus preventing them from enjoying
the festival as the Torah intended, permitted
only separating, kneading, baking and cooking,
kindling, carrying, and limited varieties of the
other categories of work.'*

125. Exodus 20:9-10, 31:14-15, 35:2; above, v. 3; Deuteronomy 5:13-14, 16:8. 126. Above, 16:29; below, vv. 28, 30-31; Numbers 29:7.
127. Here; below, vv. 8, 21, 25, 35-36; Numbers 28:18, 25-26, 29:1, 12, 35. 128. Exodus 12:16. 129. Ibid. 20:9. 130. Beitzah 5:2; Megilah

1:5; Shulchan Aruch, Orach Chaim 495.
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Leviticus 23:6-11 EMOR

As you also know, on the 15" day of that month begins Passover, the Festival of
Matzos in honor of Gop; for a seven-day period beginning this day you must eat
matzos whenever you would otherwise eat bread.

You must celebrate the first day of Passover as a holy occasion that you must
honor with fine clothes, special food, and appropriate prayers,'” and on which you
must not perform any mundane work even if you will thereby incur irretrievable
loss.

You must collectively, as a nation, bring a fire-offering to Gop every day for a
seven-day period beginning this day, in addition to the daily communal offerings,
as will be detailed later."! You must also celebrate the seventh day of Passover as
a holy occasion that you must honor with fine clothes, special food, and appropri-
ate prayers,'”? and on which you must not perform any mundane work, even if
you will thereby incur irretrievable loss. On the intervening days, however, you
may perform mundane work if you would incur irretrievable loss by refraining
from doing so.””'"

Gop spoke to Moses, saying,

“Speak to the Israelites and say to them further: ‘As you have been taught,'*
when'"” you enter the land that I am giving you and you are about to reap its har-
vest, you must first, on the second day of Passover, bring collectively to the Tab-
ernacle—through your representatives, the court—an omer (i.e., one-tenth of an
ephah''® [2.5 liters or 2.6 quarts]) of barley,'” as the beginning of your harvest, and
give it to the priest. Only after this may you harvest produce for your own use.'

The priest must wave this omer of barley before Gop, i.e., move it to the north
and back to the starting position, then to the south and back, then to the east and
back, and then to the west and back, and then raise it and lower it to the starting
position, and finally lower it and raise it back to the starting position.!”® The hori-
zontal movements will neutralize destructive winds, and the vertical movements
will neutralize destructive dews.'” If you perform this rite properly, it will attain
God’s favor for you. The priest must wave it on the day after the first day of Pass-
over, the latter having been designated as the day of rest from mundane work.
After it has been waved, you must treat it as a regular grain-offering: bring it to
the southwest corner of the Altar, remove and burn up its memorial portion on the
Altar; the rest must be eaten by the priests.'*!

& CHASIDIC INSIGHTS 3

On the 15" day of that month begins the Festi-
val of Matzos: Although throughout the Torah, this
festival is usually referred to as “the Festival of Mat-
z0s,”1* in common usage it is usually called “Pass-
over.” (The term “Passover” in the Torah almost
always'® refers to the sacrifice associated with this
holiday rather than to the holiday itself.) Accord-

ing to the Chassidic sage Rabbi Levi Yitzchak of
Berditchev,'** the two names reflect two different
perspectives on the holiday.

God wishes to stress the uniqueness and valor of
the Jewish people; He therefore focuses on the mat-
zah. Matzah recalls how the Jews left Egypt in such
haste that they did not have time to let their dough

110. Rashi on v. 35, below. 111. Numbers 28:19-24. 112. Rashi on v. 35, below. 113. Exodus 12:14-20, 13:3-8, 14-15, 23:15, 34:18.
114. Above, 2:14-16. 115. Rashi on Deuteronomy 32:3. 116. Exodus 16:36. 117. Rashi on Exodus 34:22 and on v. 16, below.
118. Deuteronomy 16:9. 119. See Rashi on Menachot 62a, s.v. Molich uMeivi. 120. Cf. Exodus 29:24. 121. Above, 2:8-10. Mishneh
Torah, Temidin uMusafin 7:12. 122. Exodus 23:15, 34:18; here; and Deuteronomy 16:16. 123. With the exception of Exodus 12:11 and
34:25. 124. Kedushat Levi, Bo; Sichot Kodesh 5737, vol. 1, p. 629.
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of Glory, the manna, the quails, the well, and all
the incidents that occurred en route to Mount Sinai
combined to ready them for the Divine revelation.
Therefore, the revelation at Mount Sinai was a last-
ing and meaningful one, which indeed transformed
them and us, their progeny, for all time. It was here
that they received the full manifestation of their
Divine souls.

We undergo this same dynamic in our annual reliv-
ing of the Exodus and the Giving of the Torah.
God allows us, individually and collectively, to
experience a rebirth every year at Passover. Just as
God miraculously renews nature each spring, He
re-inspires us each Passover, freeing us from the
wintry, depressing bondage to the forces of physi-
cal and spiritual entropy rooted in the materialistic
consciousness of our human/animal soul. However,
since this quantum leap (Pesach, the Hebrew name
of Passover, means “jump”) is largely His doing, it
cannot transform us in any lasting way. That can be
accomplished only by a renewed acceptance of the
Torah on Shavuot, and the way we prepare for Sha-
vuot is through counting the omer.

Our human/animal soul comprises both intellect
and emotions. When the Temple stood, the omer

& CHASIDIC INSIGHTS 3
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offering rectified the animal intellect (since, as
the sages note, grain promotes the maturation of
the intellect'); it is therefore the only communal
grain-offering of barley,'*> which is primarily used
as animal food. Nowadays we can only substitute
the study of the laws and significance of the omer
offering in order to accomplish what the offering
itself should. Since even the human/animal intel-
lect is predisposed to intellectuality, it is a relatively
simple process to refine it. All that it is necessary
to change is the subject matter, reorienting its focus
toward Godliness. Therefore, this process can be
accomplished by one act, in one day.

Rectifying the emotions of the human/animal soul,
in contrast, requires more arduous work, since the
emotions themselves have to be recast, not only
reoriented. This process therefore is more compli-
cated, and is accomplished (both when the Temple
is standing and when it is not) by the seven-week
process of counting the omer.

Our emotional makeup, including that of our
human/animal souls, derives from the emotional
attributes through which God created the world
and continues to relate to it. As we have seen,'*
there are seven of these emotional traits:'*

141. Berachot 40a; Sanhedrin 70b. 142.Rashi on 23:16, from Menachot 84b. 143. “Inner Dimensions” on “Background” before
Genesis 1:1. 144. The emotional experiences corresponding to netzach, hod, and yesod are not explicitly named in the classic texts
of Chassidism. They are listed here according to the system proposed in Sod HaShem Lireiav.
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Leviticus 23:12-15 EMOR

On the same day as you wave the omer of barley, you must offer up an un-
blemished lamb in its first year as an ascent-offering to Gop associated with this
omer of barley.

The grain-offering accompanying this lamb must be two-tenths of an ephah of
fine flour mixed with oil offered up on the Altar as a fire-offering to please Gop,
instead of the usual one-tenth of an ephah prescribed as the grain-offering accom-
panying an ascent-offering lamb, as you have seen™ and will be taught later.'*
Even though its grain-offering must be double the usual amount, its libation must
be only a quarter of a hin [1 liter or quart] of wine, as usual.’”

You must not eat (a) bread, (b) anything made out of flour produced from oven-
parched kernels, (c) fresh kernels themselves, or (d) anything else made out of
produce from the new harvest until this very day, i.e., until you bring your God’s
sacrifice. This is an eternal rule throughout your generations and in all your plac-
es of residence, even outside the Land of Israel (unlike other agricultural com-
mandments, the majority of which apply only in the Land of Israel). Alternatively,
this rule will apply only in the Land of Israel and only once you have conquered it
and divided it up among yourselves.'*

Although you may eat from the new grain harvest from this date onward, you
may not bring any grain-offerings from the new grain harvest (other than the just-
mentioned prescribed omer of barley) until Shavuot, as will be described presently.

Starting on the day after of the day of rest on the 15" of Nisan—i.e., from the
night preceding the day on which you bring the omer of barley as a wave-offer-
ing—you must count for yourselves seven weeks. You must begin counting on
the night of the 16" of Nisan in order that these seven weeks be complete weeks,
i.e., that each week comprise seven full days.

& CHASIDIC INSIGHTS 3

rise," highlighting their implicit faith and their
willingness to follow God wherever He directed
them to go.”® We, on the other hand, relate to the
holiday as an opportunity to praise and thank
God; we therefore refer to it as Passover, recalling
God’s great miracles, particularly when He “passed
over”'¥ the Jewish houses and brought His plagues
only upon the Egyptians.'*

You must count for yourselves seven weeks:
Even though, when the Temple is not standing, we
cannot offer up the omer of barley on the second
day of Passover, we still commence counting the
50 days “of the omer” from that day. The days of
“counting the omer” act as the bridge between our
annual reliving of the Exodus from Egypt (on Pass-
over) and our annual reliving of the Giving of the
Torah (on Shavuot).

As we have seen,™ the Jewish people did not

“earn” the Exodus; in fact, God had to “artifi-
cially” give them something to do in order to merit
their redemption in at least some small way. Thus,
God took the initiative in the Exodus, pulling His
people out of their spiritual and physical bondage
despite their unworthiness. Because they were not
redeemed on their own merits, their redemption
could not transform them in any way. Spiritually,
their human/animal souls remained unrefined
despite the experience; whatever spiritual arousal
they experienced was merely a reaction to pro-
cesses that took place entirely outside of them. For
this reason, the spiritual effect of the Exodus was
temporary; the spiritual danger represented by
Egypt still remains.

In contrast, the Jews were much more prepared for
the Giving of the Torah. The Exodus, the Splitting
of the Sea, the lessons they learned from the Clouds

131. Exodus 29:40. 132. Numbers 15:4. 133. Ibid. 15:5. 134. Cf. Numbers 15:18, 26:53; Deuteronomy 12:10. 135. Exodus 12:39.
136. Exodus 12:39; Jeremiah 2:2. 137. Exodus 12:23. 138. Sichot Kodesh 5741, vol. 4, pp. 236-237. 139. Exodus 12:3. 140. See on

Exodus 14:5.
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You must count for yourselves seven weeks: The
process just described is alluded to in the very
wording of this commandment. The word for “you
must count” (aN7907) can also be translated as “you
must make bright.” Rabbi Shneur Zalman of Liadi
thus interprets this verse as follows:

You must make yourselves bright: You must purify
yourselves until your inner holiness shines forth,
illuminating your lives. This is accomplished by
working on your—

Seven weeks; they must be complete: Refine the seven
emotional attributes of your human/animal soul,
transforming each one into a complete array com-
prising all seven emotions itself.'

You must count for yourselves seven weeks: An
additional way of “making ourselves shine” is illus-
trated by the following story:

Gavriel and his wife Chana Rivka, respected citizens of
Vitebsk, had been married for twenty-five years but had
not been blessed with children. Their one joy was shar-
ing their wealth with the needy. Whenever Rabbi Shneur
Zalman of Liadi sent emissaries to collect money for a
good cause, they were among the first to donate.

Sadly, because of persecution from the authorities,
Gavriel lost all of his money. The next time an appeal
arrived from Rabbi Shneur Zalman on behalf of some
poor prisoners, Gavriel was heartbroken that he couldn’t
take part. Chana Rivka, howevet, took action. She sold
some of her jewelry and gathered the coins to send with
her husband to the Rebbe. But first, she scrubbed every
coin until it shone, and prayed that their luck should also
begin to shine.

When the Rebbe saw the shining coins, he said: ”Of all
the gold and silver vessels in the Tabernacle, the copper
of the Laver was the shiniest, for the women donated it
joyfully and selflessly.” He then asked Gavriel where
the coins were from. Gavriel was forced to tell the Rebbe
about his financial straits and Chana Rivka’s selfless act.

The Rebbe leaned his head upon his hands for a while.
He then blessed Gavriel and Chana Rivka with children,
long life, wealth, and remarkable charm. He instructed
him to close his shop and become a diamond dealer. From
then until his passing at the age of 110, Gavriel and his
wife enjoyed great wealth.

The monetary value of the coins Gavriel and his
wife gave to charity was not changed by Chana Riv-
ka’s scrubbing, but because of the joy and selfless-
ness with which she donated them, their spiritual
worth became infinitely greater, enough to elicit suf-
ficient Divine beneficence to change reality."”

Starting on the day after of the day of rest: As we

have just explained, the counting of the omer is an
arduous process of self-refinement for which each

& CHASIDIC INSIGHTS 3

of us must assume personal responsibility. None-
theless, since “taming” the human/animal soul
requires going against its nature, we would not be
able to undertake this challenge without some ini-
tial propulsion from God. This is why the count can
only begin on the second day of Passover, after God
has redeemed us from the restrictions of nature by
taking us out of our collective and individual Egypt.

The Torah therefore, in this verse, refers to the first
day of Passover as “the day of rest,” i.e., the Sabbath.
As the last day of the week of creation, the Sabbath
is the pinnacle of time. Nevertheless, inasmuch as
both space and time are the contexts within which
God created this finite world, even the Sabbath is
finite. By telling us to begin to count the omer from
“the day after the Sabbath,” the Torah is ensuring
that we set upon this task supported by God’s tran-
scendent energy, which is beyond the limits of time.

Since the revelation of this transcendent Divinity
occurs specifically on the first day of Passover, it is
clear that the Torah means for us to begin counting
the omer on the day after that day rather than on the
day after the Sabbath (i.e., Sunday), as a literal read-
ing of the verse might imply.!*

Nonetheless, the Boethusians, a heretical Jewish
group who lived toward the end of the Second
Temple era, took this phrase literally and therefore
maintained exactly that. They insisted that counting
the omer should always begin on a Sunday. In order
to force the Temple service to follow their interpre-
tation of this verse, they even went so far as to try
to rig the rabbinical court’s declarations of the New
Month so Passover would occur on the Sabbath.'
The sages of the Talmud, in defense of the under-
standing of this verse as passed down from Moses
(i.e., that the “Sabbath” referred to in this verse
refers to the rest observed on the first day of Pass-
over) offered no less than five separate textual refer-
ences disproving the assertion of the Boethusians.'®

The reason why the Boethusians were disposed
to insist that counting the omer begin on a Sunday
was because they felt that the only way such a lofty
endeavor could be attempted was if it was preceded
immediately by the spirituality of the Sabbath.
True, we are enjoined to celebrate both the Sabbath
and the festivals with fine food and fine clothing,
but whereas the sublime sanctity of the Sabbath
elevates these material indulgences to experiences
of spiritual delight, the spirit of the festivals is more
that of joy and elation. Thus, the requirement to eat
festive meals is greater on the festivals than it is on
the Sabbath;™® we even have to be warned against
undesirable effects of overindulgence.”™ The
Boethusians therefore reasoned that such sensual

145. Likutei Sichot, vol. 1, pp. 266-269; Reshimot 38, pp. 23-25; Igrot Kodesh, vol. 22, pp. 447-448. 146. HaYom Yom, 10 Iyar. 147. Likutei
Sichot, vol. 4, pp. 1300-1301. 148. HaTamim, vol. 2, pp. 623-633; Likutei Sichot, vol. 1, pp. 269-270. 149. See, for example, Rosh

HaShanah 22b. 150. Menachot 65a-66a.
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Leviticus 23:15

EMOR

& CHASIDIC INSIGHTS 3

Name Inner Emotional Experience
Chesed Loving-kindness | Ahavah Love
Gevurah | Severity Yirah Fear
Tiferet Beauty Rachamim | Mercy, empathy
Netzach | Victory Bitachon Confidence
Hod Thanksgiving Temimut | Sincerity
Yesod Foundation Emet Truth
Malchut | Kingdom Shiflut Humility

Figure 1. The Seven Emotions

In our childhood, these emotions are “one-dimen-
sional,” i.e., absolute and unmitigated. We see
that children are intensely emotional, reacting
extremely to whatever pleases or displeases them.
In contrast, the emotions of mature adults have
been tempered by their intellect, so they are less
extreme and intense. On the other hand, it is fairly
easy to calm a child’s emotions, since they are not
as stable as those of an adult, whereas those of an
adult, being more solidly grounded in the intellect,
are harder to change. Thus, the process of matura-
tion may be described as the process whereby the
intellect learns how to influence the emotions.

This is the process we undergo through count-
ing the omer. Each week, in turn, we refine one of
the seven emotions of our human/animal soul by
submitting it to the guidance of the intellect. The
hallmark of an emotion that has been matured by
the intellect is that it can function harmoniously
with the other emotions. Thus, the maturation of an

emotion is expressed by its development into a full
array of seven emotional attributes in its own right,
through which it can include the other emotions in
its own self-expression.

For example, when a parent hits a child’s hand to
keep him from touching fire, this is an act of sever-
ity, but it is motivated by kindness. It is therefore
termed “severity of kindness.” Conversely, we are
taught that when God allows the wicked to pros-
per in this world, it is in order to reward them for
all the good they have done here so their correc-
tive punishment in the afterlife can be meted out to
them unmitigatedly. This would be termed an act of
“kindness of severity,” since the act of kindness is
motivated by strict justice.

During the seven days of each week, we add
another emotional dimension to the emotion we are
focusing on that week. The full process, therefore,
unfolds as follows:

1t Week 2" Week 3 Week 4" Week 5% Week 6" Week 7" Week
1st kindness of | kindness of | kindness of | kindness of | kindness of kindness of kindness of
Day | kindness severity beauty victory thanksgiving foundation kingdom
2" | severity of severity of severity of severity of severity of severity of severity of
Day | kindness severity beauty victory thanksgiving foundation kingdom
e beauty of beauty of beauty of beauty of beauty of beauty of beauty of
Day | kindness severity beauty victory thanksgiving foundation kingdom
4t victory of victory of victory of victory of victory of victory of victory of
Day | kindness severity beauty victory thanksgiving foundation kingdom
5t thanksgiving | thanksgiving | thanksgiving | thanksgiving | thanksgiving of | thanksgiving | thanksgiving
Day | ofkindness | of severity of beauty of victory thanksgiving of foundation | of kingdom
6t foundation foundation foundation foundation foundation of foundation of | foundation of
Day | ofkindness | of severity of beauty of victory thanksgiving foundation kingdom
7" | kingdomof | kingdomof | kingdom of | kingdom of | kingdom of kingdom of kingdom of
Day | kindness severity beauty victory thanksgiving foundation kingdom

Figure 2. The Seven Emotions during the Seven Weeks of Counting the Omer

Each day thus presents us with a very specific and
clear objective: to work on and refine one aspect
of our human/animal soul’s emotional makeup.
Through this process, this soul matures and is
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ready to welcome the renewed manifestation of our
Divine soul that takes place when we relive the Giv-
ing of the Torah on Shavuot.'*
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Since the fiftieth gate is a gift from God, we do
not count the fiftieth day ourselves. Yet, the Torah
(at least literally) directs us to “count 50 days,”
accounting the fiftieth day as if we do count it,
since the revelation of the fiftieth gate on Shavuot
depends upon our cumulative efforts to attain the
49 preceding gates during the 49 days of “counting
the omer.”

In addition, the directive to “count 50 days” may
be understood as exhorting us to reach beyond our
potential. Everyone’s 49 gates are different, depend-
ing on their present level of Divine consciousness.
Although we cannot reach what is presently our
fiftieth gate on our own, once we have expanded
our Divine consciousness, a new array of 50 gates
appears before us. Thus, to reach the “fiftieth gate,”
in this sense, means to ascend beyond our present
plane of consciousness to a new horizon of Divine
awareness with its own, new 50 gates.'®’

The ultimate ascent in Divine consciousness, of
course, will occur in the messianic future. Thus,
counting the omer also prepares us for the ultimate
revelation of the Torah’s deepest dimensions in the
messianic era.’

They must be baked leavened: The only other
leavened grain-offerings offered up in the Temple
are the 10 leavened loaves (out of the total 40)
accompanying the thanksgiving-offering,'® which
is only brought as the offering of an individual. The
two leavened loaves of Shavuot are the only com-
munal grain-offering that is leavened. Clearly, then,
the fact that this grain-offering is required excep-
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tionally to be leavened expresses an essential facet
of its meaning.

Furthermore, we have noted above'®® how Shavuot
is in all respects a culmination of the process of
renewal and maturation that began at Passover, on
which leavened grain is severely prohibited. Thus,
the passage from Passover to Shavuot appears to
be symbolized by the passage from unleavened to
leavened bread.

The difference between leavened and unleavened
bread, as we have seen,'™ is that the former rises,
therefore signifying ego, self-awareness, and self-
orientation, while the latter remains flat, therefore
signifying self-abnegation and selflessness. This
being the case, it would seem that the Torah should
prohibit the consumption of leavened grain alto-
gether, no only on Passover.

Indeed, in the Temple the overwhelming majority
of grain-offerings are unleavened, and even the
few leavened ones that are prescribed are explicitly
prohibited from being offered up on the Altar.'®
The open revelation of the Divine presence in the
Temple demands that we evince almost absolute
self-abnegation while there.

In contrast, when we leave the Temple precincts in
order to fulfill our Divine mission in the material
world, which is naturally apathetic or even antago-
nistic to Divine consciousness, we have to evince at
least a modicum of self-assertion in order to impose
our Divine vision on a reluctant or inimical world.
Therefore, outside the Temple, leavened bread is
permitted. [continues...]

159. Likutei Sichot, vol. 3, p. 976, p. 996. 160. Ibid., p. 996, note 8. 161. Rashi on Song of Songs 1:2; Vayikra Rabbah 13:3. Sefer HaSichot
5750, vol. 2, p. 444. 162. Above, 7:12-13. 163. On v. 15. 164. “Inner Dimensions” on Exodus 13:7. 165. Above, 2:11-12.
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Leviticus 23:16-17 EMOR

You must continue to count until but not including the day after the seventh
week, namely, the fiftieth day, which will be the festival of Shavuot and on which
you must bring a grain-offering of wheat to Gop from the new crop, as follows:

You must bring bread set aside for this purpose; it must be from the land in
which you dwell —not from outside the Land of Israel. It must consist of two loaves
made from two-tenths of an ephah —one-tenth of an ephah for each loaf;"™' they must
be of fine flour, and they must be baked leavened. This will be the first grain-
offering of wheat that will be brought to Gop from the new grain harvest, only after
which you may begin to bring other grain-offerings from the new harvest.

You will see later that besides the omer of barley brought on the second day of Pass-
over, there is one other type of barley grain-offering: that brought by a suspected
adulteress.'” If there is occasion to bring such a grain-offering between Passover
and Shavuot, it, too, may not be brought from the new grain harvest until the two
loaves of leavened wheat bread are offered up, despite the fact that a barley grain-
offering from the new harvest—the omer—has already been offered up.

& CHASIDIC INSIGHTS 3

excess could hardly be considered conducive to
undertaking a process of spiritual growth.

However, they missed the entire point. The reason
the Torah requires us to begin the counting of the
omer after some other event or day, as explained
above, is because we cannot accomplish this super-
natural transformation of the human/animal soul
solely with our own strengths; we need the added
help of God’s transcendence. Our own self-refine-
ment is of no avail in eliciting this transcendent
Divinity. The only way we can invoke God'’s super-
natural aid is by transcending our own natural limi-
tations—including those of our own intellect—i.e.,
through our supra-rational submission to God'’s
will. On the contrary, our belief in the power of
God’s transcendence is expressed specifically by
performing the seemingly impossible or irrational
feat of infusing physical reality with Divine con-
sciousness—as we do when we celebrate God’s fes-
tivals through physical means.'*

You must count for yourselves: The lesson of
“counting” and “polishing,” the process of spiri-
tual refinement and maturation, continues past
Shavuot and applies the whole year round. We
should always be counting; every day—even every
hour—must be valued as an opportunity for further
spiritual growth. At the end of each day, we should
know what we accomplished that day and what
still remains to be done.

Furthermore, when we count, the number always

rises: We must ensure that today is better than yes-
terday and that tomorrow will be even better than
today.’>

You must count until the day after the seventh
week, the fiftieth day: This phrase reads literally,
“Until the day after the seventh week, you must
count 50 days.” Since, however, the preceding verse
enjoins us to count “seven weeks,” i.e., 49 days and
no more, the oral tradition informs us that the words
“50 days” in this verse can, in context, only mean
“the fiftieth day,” as reflected in our translation. And
indeed, we only “count the omer” for 49 days.'™

Nevertheless, for the purpose of allegory, we can
read these words literally. As we have seen,’ there
are 50 “gates” of understanding, i.e., 50 general lev-
els of Divine consciousness that we can aspire to
attain. These levels are termed “gates” because they
are the entryways into different levels of our rela-
tionship with God. The first 49 gates are those we
can reach through our own efforts, while the fifti-
eth is the crowning level bestowed upon us by God
in recognition of our having successfully attained
the first 49 on our own. The 49 days of “counting
the omer” correspond to the first 49 gates; on each
day of the count, we potentially reach a higher level
of Divine consciousness. This is why we count a
higher number every day, rather than counting
down to the Giving of the Torah. Shavuot, the fif-
tieth day of the count, is when God gives us the
fiftieth gate, in the form of the new revelation of the
Torah we receive on this day.

151. Mishneh Torah, Temidin uMusafin 8:6. 152. Numbers 5:15. 153. Shulchan Aruch, Orach Chaim 529. 154. Malachi 2:3. 155. Likutei
Sichot, vol. 27, p. 383 (Igrot Kodesh, vol. 2, p. 331). 156. HaYom Yom, 1 Iyar. 157. See Tosefot on Menachot 65b. 158. “Inner Dimen-
sions” on Genesis 6:15 and 18:1. See also “Inner Dimensions” on Deuteronomy 34:1.
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ox,”7% we can fulfill our Divine mission much more
effectively when we harness the powerful drives of
our “inner ox,” our human/animal soul, to the task.

Yet again, according to this explanation, it would
seem that unleavened bread should remain forbid-
den until Shavuot rather than just during Passover,
the first seven days of the process. Indeed, we have
seen'”! that the use of the new crop of wheat for
grain-offerings in the Temple is prohibited until
Shavuot. Inasmuch as the barley offering brought on
the second day of Passover signifies the refinement
of the human/animal soul (since barley is primar-
ily used as animal food, as was mentioned above'??),
the wheat offering brought on Shavuot signifies by
contrast the revelation of the Divine soul (since
wheat is used primarily as human food, and we ful-
fill our “human” potential by virtue of our Divine
souls). The prohibition of wheat until Shavuot would
thus reinforce the notion that until then we have not
made the transition from animal/human to Divine
consciousness, and are therefore not sufficiently
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mature to make proper use of ego/chametz.

The answer is that the first of our emotions, chesed,
encapsulates within it all seven.'” All emotions are
variations on love—even hatred, which appears to
be the opposite of love, since we only hate people
or things that mean something to us. Thus, once we
have refined the chesed of the human/animal soul,
we have in a sense rectified all its emotions, and we
may therefore begin to make use of the ego in ful-
filling our Divine mission.'”*

You must designate this very day as a holy occa-
sion...you must not perform any mundane work:

While both Passover and Sukot are celebrated for
an entire week, Shavuot lasts only one day."”” This
is because Shavuot is the annual reliving of the rev-
elation that took place when the Torah was given
on Mount Sinai. This experience of God’s infinite
essence transcends the limitations of time; we there-
fore do not require a full week to assimilate it into
the complete array of our emotions."”

170. Proverbs 14:4. 171. Vv. 14-17. 172.On v. 15. 173. Etz Chaim 25:2, etc. 174. Likutei Torah 2:36a-37a; Likutei Sichot, vol. 1, pp.
265-269; vol. 7, p. 196; vol. 22, pp. 31-32. 175. In the Diaspora, one extra day is added to each. 176. Sichot Kodesh 5721, p. 188.
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Leviticus 23:18-21 EMOR

Along with the bread, and independent of the additional offerings for Sha-
vuot,'®® you must bring seven unblemished lambs in their first year, one young
bull, and two rams. These must be ascent-offerings to Gop, and must be accom-
panied by their requisite grain-offering and libations —three-tenths of an ephah
of flour and half a hin of wine per bull, two-tenths of an ephah of flour and a third
of a hin of wine per ram, and one-tenth of an ephah of flour and a quarter of a hin
of wine per lamb.'¥” They must be offered up with the intention that they be fire-
offerings and that they be pleasing to Gop.

Also accompanying the two loaves, you must offer up one he-goat as a sin-
offering and two lambs in their first year as a peace-offering. These lambs are the
only instance of a communal peace-offering.

The priest must wave some of those animals that must be brought together
with the first-offering bread, before they are slaughtered, as a live wave-offering
before Gop —specifically, the two lambs brought as a peace-offering.

Inasmuch as these two lambs are communal peace-offerings, they will be more
holy to Gop than personal peace-offerings: personal peace-offerings are sacrifices
of lesser holiness, whereas these will be sacrifices of superior holiness. As such, the
parts of these peace-offerings that would be given to the owners if they were per-
sonal peace-offerings may in this case be eaten only by the officiating priest and
other male priests qualified to eat them.'*®

Ascent-Offerings Sin-Offering | Peace-Offering
Bulls | Rams | Sheep Goat Sheep
Additional Offerings of Shavuot 2 1 7 1
Offerings Brought with the Two Loaves 1 2 7 1 2

Figure 3. Comparison between the Additional Offerings of Shavuot and
the Offerings brought on Shavuot together with the Two Loaves.

You must designate this very day as a holy occasion that you must honor with
fine clothes, special food, and appropriate prayers,'® which you must celebrate as
the festival of Shavuot; you must not perform any mundane work on it, even if you
will thereby incur irretrievable loss. This is an eternal rule in all your dwelling
places and throughout all your generations.

& CHASIDIC INSIGHTS 3

In order to ensure that it is our Divine ego—our
Divine soul—that will assert itself, rather than
our materialistic human/animal soul, we have to
first eschew leavening totally. By undergoing an
intense period of self-abnegation at the begin-
ning of our annual spiritual renewal, our Divine
soul is empowered to assume the dominant role
in our daily consciousness. This is why leavening
is forbidden on Passover. The spiritualization and

maturation of our human/animal soul then accom-
plished by the omer offering and the counting of
the omer allows us to assert ourselves—to consume
chametz—safely. Indeed, once we are ready, the self-
assertion signified by chametz is not only permitted
but mandatory, since we are intended not only to
subdue and refine the human/animal soul but con-
script it for our Divine mission. Just as “more pro-
duce can be produced when using the power of an

166. Numbers 28:26-31. 167. Ibid. 15:1-12. 168. Sifra on 7:6, above, quoted by Rashi ad loc. 169. Rashi on v. 35, below.
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incur irretrievable loss, and you must offer up a fire-offering to Gop on this day,

as will be described later.””!*

Gop spoke to Moses, saying:

“Although, as you have been taught,' you must celebrate the tenth of this sev-

enth month, Tishrei, as a Day of Atonement (Yom Kippur), the day effects atone-
ment only for those who have repented of their misdeeds. You must celebrate this
day as a holy occasion marked by wearing fine clothes and reciting appropriate
prayers. You must afflict yourselves by abstaining from food and drink, anointing,
bathing, wearing leather shoes, and marital relations,"”> and you must offer up a
fire-offering to Gop, as will be described later.'*?

& CHASIDIC INSIGHTS 3

Remembrance of the shofar blast: The sound-
ing of the shofar on the first day of the year elicits
the new, particular influx of Divine energy that will
sustain all creation, spiritual and physical, for that
year. However, when Rosh HaShanah coincides with
the Sabbath, the shofar is not sounded,” it is only
“remembered.”

The reason for this is because on the Sabbath,

blowing the shofar is not only superfluous but
pointless. As we will see,'”® God'’s sovereignty over
us is the theme of Rosh HaShanah. Sounding the sho-
far at God’s “coronation” is our declaration of our
renewed selfless, voluntary submission to God’s
sovereignty on this day. The need for such a dec-
laration, however, implies that we are conscious of
ourselves as independent beings who must submit

190. Numbers 29:1-6. Likutei Sichot, vol. 18, p. 338, note 36. 191. Above, 16:1-34. 192. Yoma 8:1. 193. Numbers 29:7-11. 194. See

Rosh HaShanah 4:1-2. 195. Numbers 10:10.
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Leviticus 23:22-27 EMOR

Fallen Gleanings, continued

As you have been taught,'”” when you reap the harvest of your land, you must
not fully reap the last corner of your field during your harvesting, nor may you
gather up the one- or two-ear gleanings of your harvest that fall from your hand
while you are reaping your field. Rather, you must leave these for the poor person
and for the convert, the latter because he has no land-inheritance which to farm.
You must relinquish these leavings to the poor and the convert absolutely: you
may not even selectively help some of these people gather them, for that would
imply that you retain some rights over these leavings.'”® I am Gop, your God, who
may be relied upon to reward you for fulfilling this obligation.

I am repeating these prohibitions in order to make you liable to two rounds of
lashes if you transgress them (as opposed to the prohibitions of gleaning the young
and fallen grapes of the vineyard, for which you are liable to only one round of
lashes). I am articulating this repetition here, in the middle of the laws regarding
the sacrifices unique to each festival, in order to compare these leavings to sacrific-
es: in both cases, you completely surrender a portion of your hard-earned wealth
for My purposes. For this reason, if you leave over these leavings as required, I will
credit you as if you had labored to build the Temple and offered up in it all the sac-
rifices required of you. (This equivalence applies as well to the harvest sheaves that
you forget to gather, which you will later be commanded to also leave over for the
poor.'” It does not apply, however, to the gleanings of young and fallen grapes,'®
because grapes are not as vital to sustenance as is grain and because less labor is
required to grow grapes than is required to grow grain.)"”'®!

The Festivals, continued
Gop spoke to Moses, saying,

“Speak to the Israelites, saying: “You must celebrate the first day of Tishrei,
the seventh month, as a day of rest. As you know, even though the months have
been counted from Nisan ever since the Exodus,'® the years are still counted from
Tishrei,'® as they have been ever since Adam was created on this day.'®* This holi-
day will therefore be known as Rosh HaShanah (“Head of the Year”). Inasmuch as
the new year begins on this day, it is a day of judgment, on which I will predeter-
mine the events of the upcoming year.'® Therefore, in your prayers to Me on this
day, you must recite verses from the Torah that mention My remembrance of Israel
and of the shofar blast'®® required to be sounded on this day.'"” This will recall the
merit of your forefather Isaac’s willingness to sacrifice himself and how a ram —re-
called by the ram’s horn you sound —was offered up in his stead.'®

You must celebrate this day as a holy occasion that you must honor with fine
clothes, special food, and appropriate prayers.'®

You must not perform any mundane work on this day, even if you will thereby

177. Above, 19:9. 178. Likutei Sichot, vol. 17, pp. 262-263. 179. Deuteronomy 24:19. 180. Above, 19:10. 181. Likutei Sichot, vol. 17,
pp- 255-262. 182. Exodus 12:2. 183. See on Exodus 12:2. 184. Genesis 1:16; “Background” to Genesis 1:1. 185. Rosh HaShanah 8a.
186. See also Numbers 10:10. 187. Numbers 29:1. 188. Genesis 22:1-18, particularly v. 14; Likutei Sichot, vol. 12, pp. 103-107, vol.
13, p. 28, note 20. 189. Rashi on v. 35, below.
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of Glory that encircled the people on their desert
trek from Egypt to the Land of Israel, as we will
see.® In contrast, the holidays of Rosh HaShanah
and Yom Kippur are not associated with the agricul-
tural cycle, nor do they explicitly recall the Exodus
from Egypt. Thus, we have, in this section of the
Torah, two apparently independent sets of holi-
days: the pilgrim festivals and the “high” holidays.

Nonetheless, the fact that Sukot (and its adjunct
holiday, Shemini Atzeret) is observed almost imme-
diately after the holidays of Rosh HaShanah and Yom

203. Below, v. 43.
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Kippur naturally associates it with them, and thus,
besides its agricultural and historical significance,
Sukot possesses a third level of significance, as
the conclusion of the “high holiday” period of the
month of Tishrei.

In this context, we are taught that on Sukot and
Shemini Atzeret, like on Rosh HaShanah and Yom
Kippur, we are meant to renew and revitalize our
relationship with God as our king, thereby eliciting
the new and enhanced influx of Divine life-force
particular to the new year. The difference between
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Leviticus 23:28-36 EMOR

You must not perform any work on this day itself, even if you will thereby
incur irretrievable loss, for it is a Day of Atonement reserved for effecting atone-
ment for you before Gop, your God.

The observance of this day is so serious that any person who intentionally
neglects to be afflicted in the above-mentioned ways on this day itself will be cut
off from his people—he will die prematurely and childless.

Similarly, regarding any person who performs any work on this day itself, I
will cause that person to be lost from among his people by making him die pre-
maturely and childless.

I will repeat these prohibitions in order to make the person who transgresses
them liable for multiple punishments: You must not perform any work on this
day. This is an eternal rule, which will apply throughout your generations and in
all your dwelling places.

It must be a complete day of rest for you, and you must afflict yourselves as
stated. You must observe your day of rest beginning on the ninth of the month of
Tishrei in the evening, from that evening to the next evening.”

Gop spoke to Moses, saying,

“Speak to the Israelites, saying: “On the 15" day of this seventh month, Tish-
rei, is the Festival of Sukot, a seven-day period devoted to Gop.

The first day of these seven is a holy occasion that you must honor with fine
clothes, special food, and appropriate prayers,' and on which you must not per-
form any mundane work, even if you will thereby incur irretrievable loss.

For a seven-day period, you must bring each day a fire-offering to Gop, as will
be described later.””” You must celebrate the eighth day—the day after Sukot—as
a holy occasion that you must honor with fine clothes, special food, and appro-
priate prayers,'”® and you must bring a separate fire-offering to Gop on that day;,
as well.” As will be explained later in greater detail *” it is a day of restriction,
resulting from My desire to keep you in My company, so to speak, for an addi-
tional day after Sukot. This holiday will therefore be known as Shemini Atzeret
(“The Eighth[-Day] Restriction”). You must not perform any mundane work on it,
even if you will thereby incur irretrievable loss. On the intervening days of Sukot,
however, you may perform mundane work if you would incur irretrievable loss by
refraining from doing so.

& CHASIDIC INSIGHTS 38

to God intentionally. Such self-awareness character- ~ Passover has dried in the fields under the summer

izes our consciousness on weekdays. On the Sab-
bath, in contrast, when we are inherently absorbed
into our heightened Divine consciousness, such a
declaration is redundant.”

The Festival of Sukot: As we have mentioned,*”
the timing of Sukot coincides with the ingathering
of the harvest, after the produce harvested since

sun. In this context, it is one of the three pilgrim
festivals that serve as occasions to praise God for
our agricultural sustenance. The three pilgrim fes-
tivals also commemorate the Exodus from Egypt:
Passover and Shavuot occur on the historical dates
of the Exodus and its culmination, the Giving of
the Torah; while Sukot commemorates the Clouds

196. Rashi on v. 35, above. 197. Numbers 29:12-34. 198. Rashi on v. 35, above. 199. Numbers 29:36-38. 200. Ibid. 29:35. 201. Sefer

HaSichot 5749, vol. 2, pp. 705-707. 202. On v. 4, above.
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the first two and last two holidays is that whereas
during the former, we focus on God in ways that
engender awe of Him —for which reason these days
are known colloquially as the “Days of Awe” —dur-
ing the latter, we focus on Him in ways that engen-
der love of Him. Thus, what we accomplish on Rosh
HaShanah and Yom Kippur through earnest, extended
prayer and introspective contrition is accomplished
on Sukot and Shemini Atzeret through joy. In par-
ticular, the spiritual growth that occurs in the inner
recesses of our heart or in the inner chambers of the
Temple during the Days of Awe is revealed openly
during the Sukot and Shemini Atzeret. This process
is alluded to in the verse, “Blow the shofar on the
new moon [of Tishrei], on [the day of] concealment,
[so that its effect may be revealed] on the day of our
festival [Sukot].”?"”

The observances of Sukot, therefore, mirror the dis-
tinctive observances of the Days of Awe:

e The central observance of Rosh HaShanah is the
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blowing of the shofar. Traditionally, the proce-
dure of blowing the shofar consists of 100 blasts:
60 long blasts (teki'ot), 20 wailing blasts (she-
varim), and 20 staccato blasts (teruot).*®® These
numbers are identical to the numerical values of
the letters that make up the word for the “thatch-
ing” (720) used to cover the sukah: 60, 20, and
20.209

o The seven days between Rosh HaShanah and Yom
Kippur correspond to the seven days of Sukot.

e The climax of the Yom Kippur rites in the Temple
was the incense offering, which produced a cloud
of smoke in the Holy of Holies. The facets of
Divine revelation embodied in this cloud of smoke
are the same as those manifest in the thatching of
the sukah, as we will explain presently.*?

You must take hold of these four plant-parts:
The Midrash notes that these four plant-parts dif-
fer with regard to their taste and smell. It then
notes that taste and fragrance are apt metaphors for

207. Psalms 81:4. 208. Magen Avraham on Shulchan Aruch, Orach Chaim 596 §1; Shulchan Aruch HaRav, Orach Chaim 596:1. 209. Cf.
Pri Eitz Chaim, end of Sha’ar HaSukot; Torat Levi Yitzchak, p. 303. 210. On v. 42, below. Likutei Sichot, vol. 2, p. 425; Sefer HaMa'amarim

Melukat, vol. 1, pp. 176-177, 246-248, 357.
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Leviticus 23:37-40 EMOR

The above are Gop’s appointed holy days that you must designate as holy
occasions, on which to offer up fire-offerings to Gop as listed here (regarding the
sacrifices accompanying the two loaves of bread on Shavuot) and as will be listed
later (when the prescribed additional offerings for the holidays will be detailed)—
i.e., ascent-offerings and their accompanying grain-offerings, which are burned
up on the Altar in their entirety, feast-offerings, which are burned up partially
on the Altar—as well as wine libations, which are only poured onto the Altar.
Regarding these sacrifices, you must offer up each day’s requirement on its pre-
scribed day; once the day has passed, you may not make them up later.

The obligation to offer up these holiday sacrifices stands apart from the sacrific-
es you are required to offer up on Gop’s Sabbaths, and apart from your sacrificial
gifts, all your sacrificial vows, and all your sacrificial dedications that you must
give to Gop if you have obligated yourselves to do so.

In contrast to the above-mentioned sacrifices, which may be offered up only on
their prescribed days, you must also offer up a festival peace-offering to Gop on
the 15" day of the seventh month—which must always occur in the time of year
when you gather in the produce of the land—but if the 15™ falls on the Sabbath,
or you cannot offer up this festival-offering for some other reason, you have the
whole seven-day period of Sukot in which to offer it up. You must also offer up a
festival peace-offering on the first day of Passover and on Shavuot;*™ in these cases,
too, if these days fall on the Sabbath or you cannot offer up this offering for some
other reason, you may do so during the ensuing six days.

As just stated, the month of Tishrei must always fall in the season of the ingather-
ing of the harvest; this is another reason why the court must intercalate a month
into the calendar from time to time.?®

As stated above, the first day of Sukot must be a day of rest and the eighth day—
i.e., Shemini Atzeret—must be a day of rest.

On the first day of Sukot, each of you must, for a
moment, take hold for yourselves of the following
four plant-parts, together: (a) one fruit of the citron
tree, the flavor of whose fruit can be tasted in its bark,
and whose fruit takes more than a year to ripen and
therefore stays on the tree more than one year; (b)
one date-palm frond; (c) at least’® three branches
of a myrtle bush, whose overlapping leaves make
its branches look braided; and (d) two branches of
the type of willow tree that typically grows next to
a brook (see Figure 4). Beginning on the first day of
Sukot, you must rejoice before Goo, your God, for  Figure 4. The Four Plant-Parts
the full seven-day period of the holiday.

204. Deuteronomy 16:16-17. 205. See above, v. 2; Deuteronomy 16:1. 206. Mishneh Torah, Lulav 7:7; Shulchan Aruch 1:651.
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person’s essential connection to God is manifest.
Although every one of us has this connection to
God, it is often obscured by our active intellect and
emotions.

Because the willow reflects the unadorned essence
of the soul, its expression of unity surpasses that
of the other four kinds. Whereas the other kinds
embody a self-contained unity —the leaves of each
palm frond, for example, are tied and united, but
one palm frond does not unite with another—the
unity of the willow is expressed in the fact that it
grows closely together with other willows.?”

Next to a brook: The Torah’s use of the term “brook”
in describing the willow is not meant to exclude
willows that grow in a field;?"® the Torah simply
describes where willows are commonly found.”’
In contrast, the descriptions of the other three
types of plant-parts are exclusionary. For example,
the Torah’s description of the citron as “beautiful”
(the literal meaning of the word for “stays,” 1771)
excludes the use of a dried out citron.”

This distinction reflects the essential virtue of the
willow-person, the one who excels neither in the
study of the Torah nor the observance of the com-
mandments. The other kinds of Jews are judged by
whether they actualize their respective potentials,
whether they fit the description given of them by
the Torah. The willow-person, in contrast, is judged
only by the essence of his soul. The Hebrew word
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for “willow” (727v) also means “sweet,” alluding to
the fact that even if a Jew is far from the “brook” —
the stream of living waters of the heritage of his
ancestors, Abraham, Isaac, and Jacob—the essence
of his soul is always intact, and he must therefore
be sought after and included in the union of our
people.?!

Thus, peace and unity are the dominant theme of
the commandment to hold the four plant-parts. As
we will see,”? they are the essence of the command-
ment to dwell in a sukah, as well.

Take hold for yourselves: Through fulfilling the
commandment of holding the four plant-parts, we
“take for ourselves” —i.e., internalize—the tran-
scendent consciousness of the sukah. It is therefore
customary that when we hold the four plant-parts
together we bring them to our heart, so that this
energy can be drawn into our hearts, from whence
it can spread throughout our entire person.”?

You must live in huts (sukot): The sukah is
unique among the Torah’s commandments in that
it is the only one that we physically enter into; the
sukah surrounds us on all sides. This property of
the sukah is a physical manifestation of the Divine
energy that the sukah embodies: God’s transcen-
dence. As mentioned above,?* the sukah derives
spiritually from the cloud of incense produced by
the high priest on Yom Kippur. Whereas the animal
sacrifices focus primarily on refining our human/

& A CLOSER LOOK =&

[43] Clouds of Glory: As has been mentioned,*
the clouds that surrounded the Israelites in the
desert served two purposes: to protect them and
to serve as an “honor guard” escorting them on
their journey. The commandment to dwell in

huts on Sukot commemorates the second of these
two purposes; this is why the Torah does not leg-
islate any specific remembrance for the other two
means by which God provided for the people’s
needs in the desert: the manna** and the well.*

217. Likutei Sichot, vol. 29, pp. 223-225. 218. Sukah 3:3. 219. Commentary of Rabbi Ovadia of Bartenura ad loc. 220. Sukah 29b.
221. Likutei Sichot, vol. 22, pp. 132-135. 222. On v. 42, below. 223. Likutei Sichot, vol. 24, p. 249. 224.On v. 34. 225. Exodus 13:21.

226. Ibid. 16:4-36. 227.Ibid. 17:1-7. Likutei Sichot, vol. 18, p. 258.
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Leviticus 23:41-44 EMOR

You must celebrate the holiday of Sukot as a festival to Gop for seven days in
the year. It is an eternal rule, applicable throughout your generations, that you
celebrate it in the seventh month.

You must live in huts (sukot) throughout this same seven-day period. You must
make the roof of these huts from cut vegetative matter.”’! Every native Israelite as
well as every convert among the Israelites must live in huts throughout this holiday

in order that your ensuing generations know that I figuratively had the Isra-
elites live in “huts” —i.e., the Clouds of Glory—when I took them out of Egypt.
I am Gop, your God, who may be relied upon to reward you for observing these
commandments.””

Moses told the Israelites these laws of Gop’s appointed holy days.

& CHASIDIC INSIGHTS 3

contrasting the study of the Torah with the perfor-
mance of God’s commandments and good deeds
in general: Since the benefits of study are enjoyed
chiefly by the student, it is represented by taste,
inasmuch as taste can only be savored by the per-
son eating the fruit. Since the benefits of good deeds
are enjoyed by a wide group of people, it is repre-
sented by fragrance, inasmuch as fragrance can be
smelled by anyone within a reasonable distance
from the fruit.

Based on these associations, the Midrash identi-
fies the four plant-parts as symbols of four types
of people categorized according to their religious
attainments:

e The citron, which tastes good and smells good,
represents those who are rich both in knowledge
of the Torah and in good deeds.

e The palm frond, whose fruit (the date) has no
smell but tastes good, represents those who
study the Torah but are lacking in good deeds.

e The myrtle, which smells good but has no taste,
represents those rich in good deeds but deficient
in the study of the Torah.

e The willow, which possesses neither a pleasant
taste nor scent, represents those who lack both
Torah knowledge and good deeds.

Of course, all Jews possess some knowledge of the
Torah and are, in the words of the sages, “full of
[the merits of fulfillment of God’s] commandments
as a pomegranate [is full of seeds]”;*'? the difference
is only with regard to relative emphasis. Further-
more, inasmuch as the study of the Torah is an intel-
lectual pursuit whereas the pursuit of good deeds
reflects emotional commitment, these four catego-
ries can also represent the varying degrees of intel-
lectual vs. emotional involvement in religious life:

e The citron represents those who are both intel-

lectually and emotionally involved.

e The palm frond represents those who are
involved intellectually but not emotionally.

e The myrtle represents those who are involved
emotionally but not intellectually.

e The willow represents those who are neither
emotionally nor intellectually involved; their
involvement is based solely on their innate faith
in God and sense of self-discipline.

By bringing these four plants together, we unify of
all the elements of our people. Moreover, each of
the four plant-parts expresses unity on it own:*

e The palm frond contains many leaves that grow
close together.

e The citron, unlike most fruits, stays on the tree
throughout all four seasons.

e Each of the myrtle’s sets of three leaves stem
from the same point on the branch.

e Willow plants grow closely together. (The Ara-
maic word for “willow” [R1nR]** is related to
the Hebrew word for “brotherhood” [11K].)

The fruit of the citron tree: A prerequisite to
unity is the absence of egotism. The person rep-
resented by the citron, excelling in both the study
of the Torah and the observance of its command-
ments, is most susceptible to feelings of pride for
his spiritual achievements. The Hebrew word for
“citron” (3INR) is therefore seen as an acronym for
the phrase?® “let not [even] the foot of pride come
upon me” (XN 739 21x128 HR). 21

The willow: As just mentioned, the willow-Jew
studies the Torah and observes its commandments
on simple faith alone. In a sense, his observance
is superior to the experience of the others, since it
mirrors the simplicity of the essence of God. With-
out the interference of mind and heart, the simple

211. Rashi on Deuteronomy 16:13. 212. Berachot 57a, etc. 213. Sidur im Dach 264d. 214. Shabbat 20a. 215. Psalms 36:12. 216. Cf.

Panim Yafot; Likutei Sichot, vol. 4, p. 1163.
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You must live in huts (sukot): The requirement to
“live” in sukot obligates us to “move into” it by plac-
ing our furniture and accessories in it and perform-
ing as many of our day-to-day activities in it as pos-
sible.?®® Thus, unlike other commandments, which
involve only a particular limb of the body, the sukah
involves the whole person. During Sukot, even mun-
dane, weekday eating becomes a the fulfillment of a
commandment when performed in the sukah.

Furthermore, a home is a basic human need, sec-
ondary only to food and clothing.? Even besides
fulfilling the need for shelter, a home is a tangible
expression of our mastery over the physical world;
as such, it is a vital component of the fulfillment of
our Divine mission—to make this world into God’s
home. Moreover, inasmuch as each of us is required
to reveal Divinity in the world in a unique manner, as
an expression of our unique Divine souls, a private
home is an expression of the personal component of
our Divine mission and an essential vehicle for our
self-expression. Inasmuch as fulfilling this Divine
imperative lies at the bedrock of our psychological
makeup, the lack of a place to call home leaves us
disoriented and unfocused. The sense of complete-
ness we draw from our home is felt not only when
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we are in it, but even when we are outside it.

So when, during Sukot, the sukah becomes our
home, our domiciliary self-completeness is invested
with the holiness of the commandment of living in
the sukah. This experience of living inside a Divine
commandment and drawing our sense of self-com-
pleteness from it enables us to live the rest of the
year “surrounded by God’s commandments,” i.e.,
sanctifying our entire lives, including their most
mundane aspects.””

Yet, paradoxically, while the sukah is given an ele-
ment of permanence, it must be a temporary hut: its
roof must be makeshift, and it cannot be taller than
20 cubits (9.6 m or 31.5 ft).?* This paradox conveys
an important message: The experience of living in a
temporary hut for seven days reminds us that life
itself is ephemeral. The seven days of Sukot corre-
spond to the basic human lifespan, described in the
Psalms® as consisting of 70 years.?* By recogniz-
ing life’s inherent transience, we protect ourselves
from losing our perspective in the illusion of per-
manence. We can then imbue the world with true
permanence and meaning by transforming it into
God'’s dwelling !

234. Sefer HaMa'amarim Melukat, vol. 1, p. 175. 235. Sukah 28b. 236. Yevamot 63a, Tosefot ad loc., s.v. sheEin. 237. Likutei Sichot, vol. 2,
p. 418. 238. Sukah 2a. 239.90:10. 240. Sefer HaMa’amarim Kuntreisim, vol. 1, p. 163. 241. Likutei Sichot, vol. 9, p. 92.
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Leviticus 24:1-4 EMOR

Kindling the Candelabrum
Gop spoke to Moses, saying,

“Command the Israelites to bring you olive oil produced from the olives when
they are first crushed in a mortar, to be used for illumination, i.e., for the lamps
of the Candelabrum. When I first stated which quality of oil may be used for the
Candelabrum,” I insisted that it be oil that never contained any sediment, and that
therefore could only be produced by crushing the olives in a mortar without first
grinding them. I made this stipulation because I was referring to the oil that would
be used during the installation rites at the dedication of the Tabernacle, which was
celebrated lavishly and magnificently, using only the people’s finest contributions.
For subsequent, ongoing use, however, such exceptionally pure oil is not neces-
sary; even if the olives are ground before they are crushed —and the oil produced
will therefore contain sediment that needs to be strained out—it is still acceptable.
Nonetheless, oil produced from the second and third stages of processing —press-
ing and grinding again—is not acceptable for the Candelabrum but only for use in
grain-offerings and the like.””

Whoever lights the lamps of the Candelabrum should take care to kindle the lamp
until the wick catches fire and continues to burn by itself.*" The lamps must be lit
regularly, every evening.

Aaron must set up the lighting apparatus outside the Curtain concealing the Ark
of the Testimony,”' inside the outer chamber of the Tent of Meeting, filling the
lamps with sufficient oil to burn regularly, from evening to morning, before Gop,
i.e., half alog [172 ml or 5.8 oz] for each lamp; this will suffice even for the long win-
ter nights. Providing this daily supply of oil will be an eternal duty of the people
throughout your generations, whenever the Tabernacle (or Temple) is standing.
Ideally, the first lamp to be lit should be lit with fire taken from the Outer Altar.>*

He must set up the lamps upon the pure-gold Candelabrum, before Gop, regular-
ly, i.e,, every day. He must also clean out the lamps before lighting them each evening.

& CHASIDIC INSIGHTS 3

animal soul, the incense expresses the inner con-
sciousness of our Divine soul.” Our Divine soul
operates on a higher plane than that of our normal,
human/animal consciousness; when this soul is
manifest, we transcend the limits imposed on our
lives by the rationality and emotional predilections
of our human/animal soul. Thus, our task on Sukot
is first to focus on transcendent Divinity by build-
ing the sukah and then to internalize transcendent
Divine consciousness by dwelling in the sukah and,
as was explained above, by fulfilling the command-
ment of the four plant-parts.

“Transcendent” is a relative term: as we progres-
sively understand and internalize more of God'’s
reality, levels of consciousness that we formerly

considered “transcendent,” i.e., beyond our grasp,
become “immanent,” i.e., part of how we think and
live. Commensurately, levels of Divine awareness
that we formerly could not even imagine come into
view and become the new “transcendent.”

The transcendent consciousness we take from the
sukah enables us to transcend differences between
us and other people as well as between normally
conflicting aspects of our own psyches. The sukah
therefore promotes peace. The very fact that the
sukah surrounds all who are in it equally reminds
us that despite our differences, we can all partici-
pate in the same commandment. To enter the sukah,
then, is to savor a foretaste of the ultimate peace
that will characterize the messianic era.”*

228. Exodus 27:20-21. 229. Menachot 86a; Sifra, Emor, parashah 13:1-6. Likutei Sichot, vol. 11, pp. 129-131. 230. Rashi on Numbers 8:2.
231. Exodus 26:35. 232. Above, 6:6; Likutei Sichot, vol. 17, pp. 54-55. 233. See above, on 10:1.

189



TR SEVENTH READING

— ONKELOS (3——
nan [Nt e NJ‘;\'?Q aem

mN APy TN Y My
T Wwme GRTT KDY
Yy KT WY TROR
mm7o OTp KT KTIND
T XD KNP KYT0 Y
7 OTR K2R RON2IX? OnY?
KNawT xpPa KNawT xnpia

"2 07 11 K7™ 77 TR ATY?
1IK7 TN o 7y o KW

W nipn My oonw mON DoN) D DnEd)

DPW DRI RN 6o ITNT RN T Dy
i 0% e jbwn by nojpeD W Mo
287 BIP2 MO 72t 3R N2ty nny)

WE? MW NAWT ORI NIWT P2 & MR AN
OO R M3 ONTNTIS NN TR T
DETR BIP 02 B DR TIN) 13D 1IN

IR WP INKA 3797 a5
KPR A7 KIT PUTR UTp
KDAX 92 PO 10 07y o 71
TIRIYN 723 72 KM ‘n_;jiy’_ na
KW v X7 13 3
72 X721 OXW?T N3 XDOK 72

7

XY 02iyn ik M @7 2XY? 10 LmYR?
1237 R¥? TpY0PW AW MK 72
2aK7 AZRT ATT NPT NIV 0P mN)
ywn Sy nniy no Xpw ix 0P 523 mn no
YN SW AT nran 1K XNAN0 Tmna [ nm?
A2 1mx 17 mam qina 90K yod X221 XY
A2 MK KT a0 D7 MK IRY 92
D121 .“2'N3 “DNaK N7 NnXa 1937 Sy wiK”
WK 13 ) THY 20 XY WD 5P AT 7
SN M3 7ina SIEn DOOY YRl KT YR
WINT TIT0T ROV DY Jamea wan maniy mon

& RASHI 3

D 2P M W 19 NI

MED TN N AN T N
W) ONTIT 12 TR R ONTEY %2 T2

oI

YW ORI 27T NP0 WY nawe vy

Sw v Dy X 127 v am Sy Anen
oyn DIPIT DX PR PENeD W XY Y
nox 93 5y .mawmn Sy nnn o anbwn m
YEP Xom 337 1373w T NSy nwn
MTRING DYy XTI A3RPT N X 927
N70Ra MARPI XPX D03 T35 DRI 1 PRy
1217 XMWY NAW 522 NIX TRP0Rw)
XITY ynpa mpyn? N1 X AT Syw oz
EEIZRE S e B R PR R
AT9ARY XAT Tman 5902 IXIART T RAT 27

ASTIX YON 2 MY ITAW 1 aOKIWM WK 12 RN 10 0T TIWh Kanw ,onea Sy apm

.1,172701 45

then bore a son from this union. Since the rule that membership in the Jewish
people is inherited matrilineally became effective only later, when the Torah was
given, this son was not considered a born Israelite, despite having been born to
a Jewish mother. Nonetheless, he accompanied his mother and her family when
they left Egypt, and he subsequently converted.

Now, some 60 or more years later, when the people, at God’s command, set about
organizing their camp according to tribes, the son of this Israelite woman (She-
lomit bat Dibri) and the Egyptian man who had violated her tried to pitch his
tent together with his mother’s tribe —Dan—arguing that since he had convert-
ed, he should be considered an Israelite. The other members of the tribe of Dan
protested that God had explicitly stated that tribal lineage follows the father,"

249. See v. 11, below. 250. Numbers 2:2.
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Leviticus 24:5-10 EMOR

As you know, the lamps of the Candelabrum are aligned from east to west.**? Thus,
as one proceeds inward (i.e., westward) into the Sanctuary, the first lamp one en-
counters that can be called ‘the western lamp’ is the second one, since it is the first
lamp that is west of another lamp.?* Now, each of these lamps must be filled with
an equal amount of oil each evening. But whereas the others will stay lit only until
the following morning, this second lamp will miraculously stay lit throughout the
entire day, until the following evening. This miracle will testify that My Divine
presence rests among the Jewish people.

The Showbread

This is how you must prepare the showbread:*** You must take fine flour and
bake it into twelve unleavened loaves. Each loaf must be made from two-tenths
of an ephah [5 liters or 1.3 gallons] of flour.

You must arrange them in two stacks, six in each stack, upon the Table, which
is overlaid with pure gold and situated ‘before Gop,’ i.e., in the outer chamber of
the Tabernacle.”* The lowermost loaf of each stack must rest directly on the Table.

You must place a spoon filled with pure frankincense alongside each stack. The
frankincense will be a memorial-portion for the bread,** for none of the bread
will be burned up on the Altar. Rather, when the showbread loaves are removed
from the Table on the Sabbath in order to be distributed to the priests, the frank-
incense must likewise be removed in order to be burned up on the Altar as a fire-
offering to Gop.

You must have new loaves baked every Friday; every Sabbath day, a priest must
arrange the stacks of fresh showbread on the Table ‘before Gop,” where they will
remain continuously until the next Sabbath, when they will removed and, miracu-
lously still fresh, be given to the priests and replaced by the next week’s loaves. The
showbread, baked from flour purchased with communal funds, will be an offering
from the Israelites. Its perennial freshness will be a manifestation of the eternal
covenant between Me and the people.

The showbread will belong to Aaron and his sons to eat; they must eat it in a
holy place, i.e., within the Tabernacle precincts, for it has the same status as an of-
fering of superior holiness for him and the other priests, being—on account of its
‘memorial’ portion—one of the fire-offerings of Gop. It will be an eternal entitle-

7

ment of the priests’.

Punishments for Cursing God and for Causing Damages

The Torah will recount later*” that on the 1% of Iyar, 2449 —one month after
the Tabernacle was erected and began functioning on an ongoing basis—God in-
structed Moses to take a census of the people and organize their camp according
to tribes.

It was recounted earlier*® that when the Israelites were enslaved in Egypt, one of
the Egyptian taskmasters violated a Jewess nicknamed Shelomit bat Dibri,** who

242. Exodus 26:35. 243. Rashi on Shabbat 22b, s.v. Neir Ma’aravi. 244. Exodus 25:29-30. 245. Ibid. 25:23-29. 246. See 2:2, above.
247. Numbers 1:1-2:34. 248. Exodus 2:11.
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Gop spoke to Moses, saying:

“Cursing God is indeed a capital offense. However, the court can only pun-

ish someone for a crime if he was properly warned beforehand, and this includes
informing him of the consequences of his crime. Since I had not yet informed you
that this crime is a capital offense, the curser could not have been properly warned;
hence, the court cannot administer capital punishment in this case.

Nonetheless, the curser certainly knew that he would be punished in some way;
therefore, you will punish him in a way similar to the prescribed punishment for
cursing God, which is death by stoning. Now, as you know,** the procedure for
death by stoning is that first the witnesses cast the criminal down from a place
twice his height; if he does not die from the fall, they cast a stone upon him; if
he does not die from this, the people stone him until he dies. But in the present

case, all the court may do is cast a single stone upon him, which may or may not
kill him.

& CHASIDIC INSIGHTS 3

They placed him in the guardhouse: The Torah
does not forbid incarceration; the court is allowed
to imprison criminals or suspected criminals when
they find it necessary.*' But it never prescribes
incarceration as a punishment. Here, too, the curser

was not imprisoned as a punishment but simply to
detain him while it was determined what should
be done.?*?

As we have pointed out, the Torah’s punishments
are not merely punitive; they are intended to rectify

260. Exodus 19:13; Deuteronomy 17:7. 261. Hitva'aduyot 5745, vol. 4, pp. 2357-2358. 262. Hitva'aduyot 5745, vol. 5, p. 2274.
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Leviticus 24:11-14 EMOR

and therefore, since this man’s father was an Egyptian, he could not pitch his tent
among them (and would in fact have to camp outside the Clouds of Glory, together
with the mixed multitude®'). They presented their case to Moses” court of law,
which decided in favor of the representative of the tribe of Dan. Upon hearing the
verdict, Shelomit’s son angrily left the court where he—this son of the Israelite
woman—and the Israelite man representing the tribe of Dan had quarreled re-
garding the former’s right to pitch his tent in the camp.

In his anger, the son of the Israelite woman pronounced the Name of God,
cursing Him. He seized upon the rule that the showbread be given to the priests
to eat on the ninth day after it is baked** and mocked it, saying, “An earthly king
is served warm, fresh bread daily. Is it proper, then, for God to be “served’ cold,
nine-day-old stale bread?!” —ignoring the fact that it was precisely the miraculous
continued freshness of the showbread that testified to the continued ‘freshness’ of
God’s covenant with Israel.

The Israelites knew that cursing God was a sin,”” but did not know if it was a capi-
tal crime, so they brought him to Moses. His mother’s nickname** was Shelomit
bat Dibri, of the tribe of Dan. She was known by this name because she was exces-
sively talkative (dibri), habitually inquiring after the welfare (shalom) of everyone
she met.

The Torah mentions this woman by name in order to indicate that she was the only
Israelite woman ever violated by an Egyptian; this in turn testifies to the fact that
the rest of the Israelite women in Egypt were so exemplarily chaste that they were
not violated even unwillingly or unknowingly.** The Torah refers to her by her
nickname in order to indicate that the reason the Egyptian was drawn to violate
specifically her was because of her immodest talkativeness, which drew undue at-
tention to her.*® It mentions the name of her tribe in order to indicate that improp-
er behavior dishonors not only those who behave improperly but their parents and
tribe, as well, just as proper behavior honors not only those who behave properly
but their parents and tribe, as well —as seen by the mention of the artisan Oholiav’s
descent from the same tribe of Dan.*”

Moses had not yet heard from God if someone who curses Him is liable to capi-
tal punishment, so they placed the curser in the guardhouse until the law would
be clarified to them by the word of Gop.

¥ CHASIDIC INSIGHTS 3

His mother's nickname was Shelomit bat
Dibri: Although the Torah only uses this woman’s
nickname, it still identifies her, thereby appar-
ently shaming her in public when such embarrass-
ment could have been avoided. Needless to say,
this seems inconsistent with the lesson the Torah
teaches us elsewhere in this regard.®

We must therefore conclude that the Torah is actu-
ally praising her by mentioning her name in con-

nection with this incident. The praise consists of the
fact that she was singled out by Divine providence
to be one through whom the exemplary chastity of
the Israelite women was demonstrated.

This, in fact, is the way that transgressions are trans-
formed into merits in general: by serving as catalysts
for proper behavior. By serving as a negative exam-
ple, Shelomit inspired future generations to live up
to the example set by our forebears in Egypt.>

251. Exodus 12:38. 252. Above, v. 8. 253. Exodus 22:27. 254. Likutei Sichot, vol. 37, p. 68. 255. See Numbers 26:2. 256. Likutei Sichot,
vol. 37, pp. 67-69. 257. Exodus 31:6, 35:34, 36:1-2, 38:23. 258. E.g., in Genesis 38:25. 259. Likutei Sichot, vol. 37, pp. 67-71.
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monetary compensation for eyesight must be made for the loss of eyesight; mon-
etary compensation for a tooth must be made for the loss of a tooth. According to
the monetary repercussions of the blemish he inflicts upon a person, so must he
be assessed. The assailant must pay the victim the difference between the price he
would command on the slave market before and after sustaining the injury.

& CHASIDIC INSIGHTS 3

the spiritual or material damage that was wrought,
enabling the criminal to right the wrong he commit-
ted. The Torah therefore considers locking some-
one up counterproductive, for doing so denies him
the opportunity to act.”’? Every person exists in this
world for a purpose; every moment has its potential
that must be fulfilled. These truths apply even to
someone who has committed crimes.

If a person has transgressed so terribly that there is
no longer hope for him and he can no longer con-
tribute in any way to society, the Torah instructs us
to put him to death. Any person who is not deemed
liable to death by the Torah, however, is not consid-
ered to be beyond salvation.”?

Although we may not believe in jails as a worth-
while punishment, we are enjoined to follow the
law of the land.””* Based upon the above insight,

however, recent moves towards rehabilitative as
opposed to purely punitive incarceration are wor-
thy and welcome. Prisoners should be provided
with opportunities for education and religious
instruction, and furlough and parole programs
should be available for those who have proven
themselves ready to turn over a new leaf.””

One who pronounces the Name of God must
be put to death: The word for “pronounce” (2j11)
literally means “to puncture.” Failure to observe
any given commandment drills a hole, so to speak,
in God’s Name, draining it of its Divine energy.
Instead of sustaining and spiritually invigorating
all the spiritual and physical worlds, this Divine
energy is wasted and may even bolster negativity.
Such an act warrants a death penalty, for it, too, has
drained the life-blood of existence.”

272. Hitva’aduyot 5710, pp. 195-196. 273. Sichot Kodesh 5736, vol. 1, pp. 612-616, 676; Hitva'aduyot 5710, pp. 195-196; Igrot Kodesh,
vol. 9, pp. 194-195. 274. Nedarim 28a, etc. 275. Hitva'aduyot 5745, vol. 4, pp. 2274-2275. 276. Ma’amarei Admor HaZaken 5666, p. 315.
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Therefore, try the curser in court. The witnesses must repeat to the judges what
they heard him say. After he is pronounced guilty, take the curser outside the
camp, and all who heard his curse—both the witnesses, who heard it firsthand,
and the judges, who heard it from the witnesses—must lean their hands on his
head and say: ‘Although we are not legally authorized to execute you, if you never-
theless die from what we are about to do to you, your death is your own fault; none
of us will be held culpable for your death.” After this, in the presence of the entire
community, the witnesses must together cast one stone upon the curser. Inasmuch
as they are the representatives of the entire community, it will be as though the
entire community will have stoned him with this one stone.? If he dies from this,
he dies; if not, they may not throw any additional stones at him.

But although the court is legally prevented from inflicting the death penalty upon
this curser, nonetheless, due to the heinousness of this crime, and as an exception
to the general rule, I command the rest of the community to administer the rest of
the execution as generally prescribed.?** In addition, the curser has lost his share
in the afterlife.”®

Therefore, before trying the curser, you must speak to the Israelites, in order to
inform them of (or review with them) the punishments for all the following trans-
gressions, saying: ‘Any man who curses his God without having been warned
and witnessed must still bear his sin; I will punish him with excision.

If, however, he was warned and witnessed, then one who pronounces the prop-
er Name of Gop as part of his curse must be put to death; if however, he employs
another Name or an appellation, he is only punished with lashes.?® If he is liable
to the death penalty, the witnesses must stone him according to the prescribed
procedure;*” inasmuch as they are the representatives of the whole people, it will
be as though the entire community will have stoned him to death. Whether he
is a convert or a native Israelite, if he pronounces the Divine Name as part of his
curse, he must be put to death.

As you have been taught,®® if an adult man or woman strikes any human be-
ing mortally, other than a living but non-viable premature baby,** he must be put
to death.

You have been taught that if one of your animals, your fire, or your pit causes
damage,”® you must pay for this damage. This is all the more true if you yourself
cause damage: One who strikes and thereby kills an animal must pay for it. Exact
from him the monetary value of the animal’s life according to the monetary value
of the animal’s life that he took.

As you have been taught,”! regarding a man who blemishes his fellow man,
according to the monetary damage he caused, so must he be assessed monetarily:

monetary compensation for a fracture must be made for an inflicted fracture;

263. See Exodus 12:6. 264. Likutei Sichot, vol. 7, pp. 158-167. 265. Rashi on v. 10, above. 266. Mishneh Torah, Avodat Kochavim 2:7.
267. Exodus 19:13; Deuteronomy 17:7. 268. Exodus 21:12. 269. Rashi on Exodus 21:12. 270. Exodus 21:33-36, 22:4-5. 271. Ibid. 21:24.
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One who injures an animal must also pay for it: he must compensate
the animal’s owner for the decrease in the animal’s monetary value caused by
the injury.

In contrast, as you have been taught,”” one who injures his parent must be put to
death, even if he does not kill them thereby. This rule applies only while the par-
ents are alive; striking one’s parent’s corpse is not a capital offense.

The same laws apply to all of you, convert and native Israelite alike, for I,
Gop, am the God of both of you.””

Moses told all this to the Israelites. So they took the curser outside the camp,
where the witnesses leaned their hands on his head and stoned him with one
stone, as directed, after which (since he did not die from the court’s one stone) the
rest of the Israelites performed the rest of the prescribed procedures for execu-
tion by stoning: pushing him off the height, stoning him to death, and hanging
his corpse.”® All of this—both the punishment administered by the court and the
execution administered by the community —was carried out exactly as Gop had
commanded Moses.””

The Haftarah for parashat Emor is on p. 254.

o

277. Exodus 21:15. 278. Ibid. 19:13; Deuteronomy 17:7. 279. Likutei Sichot, vol. 7, pp. 158-167.
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