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B 
ehar means “at the mountain,” referring to Mount Sinai, the site of the Giving 
of the Torah. The first verse in this parashah reads, “And God spoke to Moses at 
Mount Sinai, saying….” Now, as we all know, the bulk of the Books of Exodus, 

Leviticus, and Numbers was given at Mount Sinai, so why is this fact suddenly empha-
sized? There is evidently something about the content of this parashah that is more intrinsi-
cally bound up with Mount Sinai than the rest of the Torah—but what is it?

As a matter of fact, the opening content of the parashah seems almost antithetical to the 
people’s exalted spiritual state at Mount Sinai. Let us recall that Mount Sinai was the scene 
of what was arguably the most intense Divine revelation ever experienced by any nation 
or individual in history, when the Torah was given. Here, as well, the bulk of the Torah’s 
laws were explained in detail, as God communicated with Moses over a period of almost 
a full year. At the foot of the mountain, the Tabernacle was first set up, in which God again 
revealed His presence to His people in the heavenly fire that consumed the daily sacrifices 
on an ongoing basis. In short, it was at this exalted mountain that our people attained the 
most sublime spiritual heights, thereby being freed from the confines of mundane exis-
tence and human experience.

In contrast, the commandments and human concerns that open parashat Behar are quite 
mundane. The injunction to refrain from working the land in the seventh year entailed 
grappling with very practical, material matters; the Torah itself seems to acknowledge this 
as it addresses the skeptical question, “If you should wonder, ‘What will we eat in the sev-
enth year?’”1 From there, until the end of the parashah, the subject matter gets progressively 
further from the spiritual heights we associate with Mount Sinai. We are told that should 
we not refrain from agricultural pursuits during the seventh year, we will eventually be 
forced to sell our assets, then our inheritance, then our home, then to borrow on interest. 
If we do not stop this downward spiral of spiritual descent, we will ultimately have to sell 
ourselves as slaves to a fellow Jew, then to a gentile, and then as an attendant in the service 
of idolatry.2 The depths to which a human being can sink in defiance of God’s law stand in 
sharp contrast to the sublime images evoked by Mount Sinai.

The answer to this conundrum is, of course, that this contrast is intentional, that the 

1.  Below, 25:20.
2.  Kiddushin 20b; Sifra 25:47, cited in Rashi et al on 26:1.
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striking reference to Mount Sinai that constitutes the beginning and name of this parashah 
is meant to inspire us and instruct us how to overcome the darkness of a world that encour-
ages and promotes the skeptical notions and degenerate materialism detailed in the rest of 
the parashah.

On our own, we are indeed incapable of elevating our environment, since we are “stuck” 
within it, functioning as a part of it. Nature follows the immutable laws of cause and effect, 
of biological, psychological, and sociological determinism, and every aspect of our lives is 
subject to these laws. As such, we are prisoners within nature, and, in the sages’ words, “a 
prisoner cannot free himself from his own imprisonment.”3 Only a force from without can 
release someone who is locked within.

It is the Torah—our link to God’s transcendent, infinite will—that endows us with the 
ability to overcome the limitations of nature and the natural mentalities of our environ-
ment. The spiritual bond we forge with God through studying the Torah and observing 
its commandments affords us the transcendent “strength” necessary to break out of the 
downward cycle of spiritual degeneration. Thus, parashat Behar opens with an allusion to 
the Giving of the Torah at Mount Sinai.

Yet, it is not enough to possess this inner strength; we have to be able to channel it into 
our lives in order to make use of it. In order to channel Divine strength, we have to be self-
less, transparent, and devoid of any desire for self-aggrandizement. This ability, too, we 
draw from the fact that God gave the Torah on Mount Sinai.

�

By naming this parashah with the single word Behar (“at the mountain”) rather than with 
the full phrase Behar Sinai (“at Mount Sinai”), Jewish tradition has chosen to emphasize the 
fact that the Torah was given on a mountain, rather than emphasize what mountain it was 
given on.

Yet, we are told in the Midrash that God chose to give the Torah on Mount Sinai because 
it was the lowest—i.e., humblest—mountain.4 But if God meant to teach us humility, logic 
would insist that He give the Torah in a valley, or at most on level ground. What is the 
paradox implied in the lowest of mountains?

Although the importance of humility and self-abnegation before God’s will cannot be 
overemphasized, integral to serving God is also a certain measure of pride.5 A totally self-
less person will feel powerless when he encounters the challenges, doubts, cynicism, and 
mockery of a world that obscures Godliness. After all, what credibility does he have to 
stand up against these and oppose them? Hence, we must all be “mountains”; we must 
master the art of asserting ourselves as the representatives of God on earth. This lesson is 
so fundamental, so important, that the Shulchan Aruch, the Code of Jewish Law, opens with 
it, as if to imply that our fulfillment of all the laws that follow depends upon internalizing 
the awareness that we must never be ashamed in the face of scoffers, but boldly assert our 
commitment to God’s laws at all times.

Still, personal pride—assuming the credit for our accomplishments—has no place in 
Judaism. The constant awareness and consciousness of God that Judaism requires us to 
maintain does not allow us any aggrandizement of personal dignity or self-importance. 
The pride we are to feel is God’s pride: the recognition that we are charged with His mis-

3.  Berachot 5b. 
4.  Targum Yonatan ben Uziel, Judges 5:5, Psalms 68:17; Midrash Tehillim 68:17; Likutei Torah 3:15b ff.
5.  See Sotah 5a; Shabbat 67a (“Every Jew is a prince/ss” [i.e., God’s child]); Shulchan Aruch HaRav, Orach Chayim 1:1.
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sion. This is the source of our dignity and the impudence we must manifest in order to 
affront the cherished notions of the natural order. In fact, it is precisely true self-abnegation 
that enables us to exhibit true self-assertion: when we have lost all sense of ego, we are 
no longer aware of ourselves, including our self-abnegation; our consciousness of self has 
been supplanted by our consciousness of God. We are no longer “us”; we are God acting 
through us. Thus, the parashah is named Behar and not Behar Sinai, reflecting the fact that 
total humility annihilates even the consciousness of our own humility (Sinai), leaving only 
Divine self-assertion (Behar).

Thus, the mountain of choice for the Giving of the Torah was the most modest one, 
Mount Sinai—a mountain, indeed, but a mountain of absolute humility.6

6.  Sichot Kodesh 5740, vol. 2, pp. 86-91; Likutei Sichot, vol. 17, pp. 304-307; ibid., vol. 22, pp. 159-163; Sichot Kodesh 5737, p. 755.
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 RASHI 

1. ישעיה לג, יב. 2. תהלים פ, יז. 3. שמות כג, יא. 

וַהֲלֹא  סִינַי,  הַר  אֵצֶל  ה  מִטָּ שְׁ עִנְיַן  מָה  סִינַי.  הַר  1 בְּ
נֶאֶמְרוּ  ה  מִטָּ ְ שּׁ א, מַה  ינַי? אֶלָּ מִסִּ נֶאֶמְרוּ  צְוֹת  הַמִּ ל  כָּ
ן נֶאֶמְרוּ  לָּ ינַי, אַף כֻּ לָלוֹתֶיהָ וּפְרָטוֹתֶיהָ וְדִקְדּוּקֶיהָ מִסִּ כְּ
הֲנִים,  תוֹרַת כֹּ נוּיָה בְּ ךְ שְׁ ינַי. כָּ לָלוֹתֵיהֶן וְדִקְדּוּקֵיהֶן מִסִּ כְּ
ת  מִטַּ שְׁ מָצִינוּ  לֹּא  שֶׁ לְפִי  הּ:  רוּשָׁ פֵּ ךְ  כָּ שֶׁ לִי  וְנִרְאֶה 
תוֹרָה,  נֵה  מִשְׁ בְּ מוֹאָב  עַרְבוֹת  בְּ נֵית  שְׁ נִּ שֶׁ קַרְקָעוֹת 
ינַי,  מִסִּ נֶאֶמְרוּ  ן  לָּ כֻּ וּפְרָטוֹתֶיהָ  לָלוֹתֶיהָ  כְּ שֶׁ לָמַדְנוּ 
ה,  ר לְמֹשֶׁ דְבַּ נִּ בּוּר שֶׁ ל דִּ אן עַל כָּ ד כָּ תוּב וְלִמֵּ וּבָא הַכָּ
נוּ  לָלוֹתֵיהֶן וְדִקְדּוּקֵיהֶן, וְחָזְרוּ וְנִשְׁ ם כְּ לָּ ינַי הָיוּ כֻּ סִּ מִּ שֶׁ
אֱמַר  נֶּ ם שֶׁ שֵׁ ם ה', כְּ ת לַה'. לְשֵׁ בָּ עַרְבוֹת מוֹאָב: 2 שַׁ בְּ
רָמִים:  וְלַכְּ דוֹת  לַשָּׂ לָאָרֶץ.  4 יִהְיֶה  ית:  רֵאשִׁ בְּ ת  בַּ שַׁ בְּ
"לָא  וְתַרְגּוּמוֹ:  זְמוֹרוֹתֶיהָ,  קּוֹצְצִין  שֶׁ תִזְמֹר.  לֹא 
רֻפָה בָאֵשׁ  סוּחִים", "שְׂ תִכְסָח", וְדוֹמֶה לו1ֹ: "קוֹצִים כְּ
הּ וְהִיא  סוּחָה"2: 5 אֵת סְפִיחַ קְצִירְךָ. אֲפִלּוּ לֹא זְרַעְתָּ כְּ
קָרוּי  הוּא  צִיר,  הַקָּ עֵת  בְּ הּ  בָּ פַל  נָּ שֶׁ רַע  הַזֶּ מִן  צָמְחָה 
קָצִיר,  אָר  שְׁ כִּ בּוֹ  מַחֲזִיק  לִהְיוֹת  תִקְצוֹר.  לֹא  "סָפִיחַ": 
נֵי  תָּ בְּ הִנְזַרְתָּ וְהִפְרַשְׁ א הֶפְקֵר יִהְיֶה לַכֹּל: נְזִירֶךָ. שֶׁ אֶלָּ
אֵינְךָ  אוֹתָם  תִבְצֹר.  לֹא  ם:  הִפְקַרְתָּ וְלֹא  מֵהֶם  אָדָם 
ת הָאָרֶץ וגו'. אַף  בַּ פְקָר: 6 וְהָיְתָה שַׁ א מִן הַמֻּ בּוֹצֵר, אֶלָּ
בַהֲנָאָה  וְלֹא  בַאֲכִילָה  לֹא  עָלֶיךָ,  ים  אֲסַרְתִּ שֶׁ י  פִּ עַל 

א  יִת, אֶלָּ בַעַל הַבַּ הֶם כְּ לֹּא תִנְהֹג בָּ א שֶׁ ים, אֶלָּ אֲסַרְתִּ
ת  בַּ שַׁ בְךָ:  וְתוֹשָׁ כִירְךָ  וּשְׂ ה  אַתָּ הּ,  בָּ וִים  שָׁ יִהְיוּ  הַכֹּל 
ה  ה אוֹכֵל, וְאִי אַתָּ בוּת אַתָּ ָ הָאָרֶץ לָכֶם לְאָכְלָה. מִן הַשּׁ
אֱמַר3:  נֶּ ךָ וְלַאֲמָתֶךָ. לְפִי שֶׁ מוּר: לְךָ וּלְעַבְדְּ ָ אוֹכֵל מִן הַשּׁ
אֲכִילָה  בַּ אֲסוּרִים  יִהְיוּ  יָכוֹל  ךָ",  עַמֶּ אֶבְיֹנֵי  "וְאָכְלוּ 
וְלַאֲמָתֶךָ",  ךָ  וּלְעַבְדְּ "לְךָ  לוֹמַר:  לְמוּד  תַּ ירִים?  לַעֲשִׁ
כִירְךָ  אן: וְלִשְׂ פָחוֹת אֲמוּרִים כָּ עָלִים וַעֲבָדִים וּשְׁ הֲרֵי בְּ
חַיָּה  אִם  ה.  וְלַחַיָּ ךָ  7 וְלִבְהֶמְתְּ הַגּוֹיִם:  אַף  בְךָ.  וּלְתוֹשָׁ
מַה  עָלֶיךָ,  זוֹנוֹתֶיהָ  מְּ שֶׁ ן,  כֵּ שֶׁ כָל  לֹא  הֵמָה  בְּ אוֹכֶלֶת, 
ל  כָּ ה:  לְחַיָּ הֵמָה  בְּ ישׁ  מַקִּ ךָ"?  "וְלִבְהֶמְתְּ לְמוּד לוֹמַר  תַּ
ךָ מִן  דֶה — הַאֲכֵל לִבְהֶמְתְּ חַיָּה אוֹכֶלֶת מִן הַשָּׂ זְמַן שֶׁ
מִן  ךָ  לִבְהֶמְתְּ ה  לֵּ כַּ  — דֶה  הַשָּׂ מִן  לַחַיָּה  לָה  כָּ יִת,  הַבַּ
ה  יַעֲשֶׂ יָכוֹל  נִים.  שָׁ מִטּוֹת  שְׁ נִים.  שָׁ תֹת  בְּ 8 שַׁ יִת:  הַבַּ
אַחֲרֵיהֶם?  יוֹבֵל  ה  וְיַעֲשֶׂ ה  מִטָּ שְׁ רְצוּפוֹת  נִים  שָׁ בַע  שֶׁ
עָמִים", הֱוֵי אוֹמֵר:  בַע פְּ נִים שֶׁ בַע שָׁ לְמוּד לוֹמַר: "שֶׁ תַּ
וגו'.  בַע  שֶׁ יְמֵי  לְךָ  וְהָיוּ  הּ:  זְמַנָּ בִּ ה  מִטָּ וּשְׁ ה  מִטָּ שְׁ ל  כָּ
ה  עֲשֵׂ מִטּוֹת,  שְׁ יתָ  עָשִׂ לֹּא  שֶׁ י  פִּ עַל  אַף  שֶׁ לְךָ,  יד  מַגִּ
ל מִקְרָא:  נָה. וּפְשׁוּטוֹ שֶׁ ע שָׁ עִים וָתֵשַׁ יוֹבֵל לְסוֹף אַרְבָּ
עִים  אַרְבָּ ר  לְמִסְפַּ מִטּוֹת  ְ הַשּׁ נוֹת  שְׁ בּוֹן  חֶשְׁ לְךָ  יַעֲלֶה 

ע:  וָתֵשַׁ

טוּרָא  בְּ ה  מֹשֶׁ עִם  יְיָ  יל  25:1 וּמַלֵּ

נֵי  בְּ עִם  ל  2 מַלֵּ לְמֵימָר:  דְסִינַי 

תֵעֲלוּן  אֲרֵי  לְהוֹן  וְתֵימַר  רָאֵל  יִשְׂ

מֵט  י אֲנָא יָהֵב לְכוֹן וְתַשְׁ לְאַרְעָא דִּ

ית  3 שִׁ יְיָ:  קֳדָם  תָא  מִטְּ שְׁ אַרְעָא 

נִין  שְׁ ית  וְשִׁ חַקְלָךְ  זְרַע  תִּ נִין  שְׁ

הּ:  עֲלַלְתַּ יָת  וְתִכְנוֹשׁ  רְמָךְ  כַּ כְסַח  תִּ

תָא  מִטְּ שְׁ נְיַח  בִיעֵתָא  שְׁ א  תָּ 4 וּבְשַׁ

מֵט קֳדָם יְיָ חַקְלָךְ  תַשְׁ יְהֵי לְאַרְעָא דְּ

5 יָת  תִכְסָח:  וְכַרְמָךְ לָא  תִזְרַע  לָא 

בֵי  עִנְּ וְיָת  תֶחֱצַד  לָא  דַחֲצָדָךְ  י  תֵּ כַּ

תָא  מִטְּ שְׁ נַת  שְׁ תִקְטוֹף  לָא  בְקָךְ  שִׁ

ת אַרְעָא  מִטַּ יְהֵי לְאַרְעָא: 6 וּתְהֵי שְׁ

ךְ וּלְאַמְתָךְ  לְכוֹן לְמֵיכַל לָךְ וּלְעַבְדָּ

ךְ:  עִמָּ דָיְרִין  דְּ וּלְתוֹתָבָךְ  וְלַאֲגִירָךְ 

בְאַרְעָךְ  י  דִּ וּלְחֵיוְתָא  7 וְלִבְעִירָךְ 

8 וְתִמְנֵי  לְמֵיכָל:  הּ  עֲלַלְתַּ כָל  הֵי  תְּ

נִין  שְׁ בַע  שְׁ נִין  שְׁ דִּ ן  מִטָּ שְׁ בַע  שְׁ לָךְ 

בַע  שְׁ יוֹמֵי  לָךְ  וִיהוֹן  זִמְנִין  בַע  שְׁ

נִין:  ע שְׁ עִין וּתְשַׁ נִין אַרְבְּ שְׁ ן דִּ מִטָּ שְׁ

ר  2 דַּבֵּ֞ ר:  לֵאמֹֽ סִינַ֖י  בְּהַ֥ר  ה  אֶל־מֹשֶׁ֔ יְהָֹוה֙  25:1 וַיְדַבֵּ֤ר 

רֶץ  אֶל־הָאָ֔ אוּ֙  תָבֹ֨ י  כִּ֤ ם  אֲלֵהֶ֔ מַרְתָּ֣  וְאָֽ יִשְׂרָאֵל֙  אֶל־בְּנֵי֤ 
יהָֹוֽה: 3 שֵׁ֤שׁ  ת לַֽ רֶץ שַׁבָּ֖ ה הָאָ֔ בְתָ֣ וְשָֽׁ ן לָכֶ֑ם  נֹתֵ֣ י  אֲשֶׁ֥ר אֲנִ֖
סַפְתָּ֖ אֶת־ ר כַּרְמֶ֑ךָ וְאָֽ ים תִּזְמֹ֣ ךָ וְשֵׁ֥שׁ שָׁנִ֖ ע שָׂדֶ֔ שָׁנִים֙ תִּזְרַ֣
רֶץ  הְיֶה֣ לָאָ֔ ת שַׁבַּ֤ת שַׁבָּתוֹן֙ יִֽ הּ: 4 וּבַשָּׁנָה֣ הַשְּׁבִיעִ֗ תְּבֽוּאָתָֽ
ת  5 אֵ֣ ר:  תִזְמֹֽ לֹ֥א  וְכַרְמְךָ֖  ע  תִזְרָ֔ לֹ֣א  דְךָ֙  שָֽׂ יהָֹוה֑  לַֽ ת  שַׁבָּ֖
ר  תִבְצֹ֑ לֹ֣א  ךָ  נְזִירֶ֖ וְאֶת־עִנְּבֵ֥י  תִקְצ֔וֹר  לֹ֣א  ירְךָ֙  קְצִֽ יחַ  סְפִ֤
לָכֶם֙  רֶץ  הָאָ֤ ת  שַׁבַּ֨ ה  יְתָ֠ הָֽ 6 וְ֠ רֶץ:  לָאָֽ הְיֶה֥  יִֽ שַׁבָּת֖וֹן  שְׁנַת֥ 
בְךָ֔  וּלְתוֹשָׁ֣ ירְךָ֙  וְלִשְׂכִֽ ךָ  אֲמָתֶ֑ וְלַֽ וּלְעַבְדְּךָ֣  לְךָ֖  ה  לְאָכְלָ֔
הְיֶה֥  תִּֽ בְּאַרְצֶ֑ךָ  אֲשֶׁ֣ר  חַיָּה֖  וְלַֽ בְהֶמְתְּךָ֔  7 וְלִֽ ךְ:  עִמָּֽ ים  הַגָּרִ֖

ל: ס אֱכֹֽ הּ לֶֽ כָל־תְּבֽוּאָתָ֖
שֶׁ֣בַע  ים  שָׁנִ֖ שֶׁ֥בַע  ים  שָׁנִ֔ ת  שַׁבְּתֹ֣ בַע  שֶׁ֚ לְךָ֗  פַרְתָּ֣  8 וְסָֽ
ים  ים תֵּ֥שַׁע וְאַרְבָּעִ֖ ת הַשָּׁנִ֔ בַע שַׁבְּתֹ֣ ים וְהָי֣וּ לְךָ֗ יְמֵי֙ שֶׁ֚ פְּעָמִ֑

שָׁנָֽה: 
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Leviticus 25:1-8

1. Likutei Sichot, vol. 17, p. 279.  2. Exodus 23:10-12, 34:21; see also Deuteronomy 15:1-11, 31:10.  3. Exodus 20:9-11; Likutei Sichot, 
vol. 12, pp. 108-113.  4. Likutei Sichot, vol. 12, p. 109, note 12.  

The Sabbatical Year
25:1 God spoke to Moses, continuing to communicate with him at the foot of1 
Mount Sinai, saying,
2 “Speak to the Israelites. You must say to them: ‘As I have told you,2 when you 
enter the land that I am giving you, the land must periodically rest by observing 
an agricultural Sabbath in honor of God and in acknowledgment of the fact that 
He created the world.3 Specifically—
3 Once you have conquered and settled the land, you must begin counting the 
years. You may sow your field for six years, and you may prune your vineyard 
for six years, gathering in the land’s produce,
4 but in the seventh year, the land must be given a complete rest; this is its Sab-
bath in honor of God.4 You must not sow your field, nor may you prune your 
vineyard.
5 During this year, you may only gather produce that has been declared ownerless. 
If you do not declare the produce of your fields and vineyards ownerless, you may 
not even reap the aftergrowth (i.e., whatever has grown on its own from the seed 
that fell to the ground during) your previous harvest, and you may not pick the 
grapes that you have set aside for yourself, for this year must be a year of rest for 
the land with respect to ownership, too.
6 Once you have declared the produce that grows during the Sabbath of the land 
ownerless, it will be yours to eat. It must be equally available for you, for your 
Jewish bondmen and bondwomen, as well as for your non-Jewish hired worker 
and resident alien who live with you.
7 All of its produce must also be made freely available to eat for your domestic 
animals and for the undomesticated animals that are in your land, on an equal 
basis. In other words, you may feed yourselves, your households, and your do-
mestic animals from any particular type of produce that you have stored away as 
long as that type of produce is available and accessible in the fields or vineyards 
for undomesticated animals. Once it has ceased to be available outside, you must 
remove it from your storehouses, bring it into the open field, and declare it owner-
less. You may then gather it along with the rest of the people.
From then on, every seventh year must be observed in this way.

The Jubilee Year
8 Each period of six years of work followed by one sabbatical year will make up 
one sabbatical cycle. In addition to counting the years for the purpose of observ-
ing the sabbatical year, you must count for yourself seven sabbatical cycles, i.e., 
seven years seven times, observing each seventh year as a sabbatical year. The 
time-period of these seven sabbatical cycles will thus amount to 49 years. 



בהר FIRST READING

 ONKELOS 

201

 RASHI 

14. Shevi’it 8; Mishneh Torah, Shemitah veYovel 5:1-12.  

4. שמות לו, ו. 5. ראש השנה ט, ב. 6. ח, ב. 

לְשׁוֹן  חֲנֶה",  מַּ בַּ קוֹל  עֲבִירוּ  "וַיַּ לְשׁוֹן4:   . 9 וְהַעֲבַרְתָּ
יוֹם  "בְּ אֱמַר:  נֶּ שֶׁ מַע  שְׁ מִמַּ רִים.  פֻּ הַכִּ יוֹם  בְּ הַכְרָזָה: 
אִם  לַחֹדֶשׁ,  עָשׂוֹר  בֶּ הוּא  שֶׁ יוֹדֵעַ  אֵינִי  רִים",  פֻּ הַכִּ
לְךָ:  לוֹמַר  א,  אֶלָּ לַחֹדֶשׁ"?  עָשׂוֹר  "בֶּ נֶאֱמַר:  ה  לָמָּ ן,  כֵּ
אַרְצְכֶם",  כָל  "בְּ ת  בָּ שַׁ דּוֹחָה  לַחֹדֶשׁ  עָשׂוֹר  קִיעַת  תְּ
כָל אַרְצְכֶם,  בְּ ת  בָּ שַׁ נָה דּוֹחָה  ָ הַשּׁ קִיעַת רֹאשׁ  תְּ וְאֵין 
כְנִיסָתָהּ  בִּ ם.  תֶּ שְׁ 10 וְקִדַּ לְבָד:  בִּ ין  דִּ בֵית  בְּ א  אֶלָּ
נָה:  ָ ת הַשּׁ שֶׁ ין, וְאוֹמְרִים: מְקֻדֶּ בֵית דִּ ין אוֹתָהּ בְּ שִׁ מְקַדְּ
לֹּא כָלוּ לוֹ  ין שֶׁ ין נִרְצָע, בֵּ רוֹר. לַעֲבָדִים, בֵּ וּקְרָאתֶם דְּ
לְשׁוֹן  מַהוּ  יְהוּדָה:  י  רַבִּ אָמַר  ר.  מְכַּ נִּ ֶ מִשּׁ נִים  שָׁ שׁ  שֵׁ
הוּא  כָל מָקוֹם שֶׁ ר בְּ דָּ י דְיָרָא"5, שֶׁ ר בֵּ מְדַיַּ רוֹר"? "כִּ "דְּ
זֹאת  נָה  שָׁ הִוא.  יוֹבֵל  אֲחֵרִים:  רְשׁוּת  בִּ וְאֵינוֹ  רוֹצֶה 
וּמַה  הּ,  לְבַדָּ לָהּ  ם  שֵׁ נְקִיבַת  בִּ נִים,  שָׁ אָר  ְ מִשּׁ לֶת  מֻבְדֶּ
ם  בְתֶּ וְשַׁ שׁוֹפָר:  קִיעַת  תְּ ם  שֵׁ מָהּ, עַל  שְׁ מָהּ? "יוֹבֵל"  ְ שּׁ

וְאִישׁ  לְבַעְלֵיהֶן:  חוֹזְרוֹת  דוֹת  הַשָּׂ שֶׁ תוֹ.  אֲחֻזָּ אֶל  אִישׁ 
רְצָע: 11 יוֹבֵל הִוא  בוּ. לְרַבּוֹת אֶת הַנִּ שֻׁ חְתּוֹ תָּ פַּ אֶל מִשְׁ
אֱמַר:  נֶּ לְמוּד לוֹמַר? לְפִי שֶׁ נָה. מַה תַּ ים שָׁ ִ נַת הַחֲמִשּׁ שְׁ
וּבְתוֹרַת  נָה6  ָ הַשּׁ רֹאשׁ  בְּ דְאִיתָא  כִּ וגו',  ם"  תֶּ שְׁ "וְקִדַּ
אֲבָל  רִים,  מָּ הַמְשֻׁ הָעֲנָבִים  אֶת  נְזִרֶיהָ.  אֶת  הֲנִים:  כֹּ
בִיעִית,  ְ שּׁ בַּ אֱמַר  נֶּ שֶׁ ם  שֵׁ כְּ פְקָרִים.  הַמֻּ מִן  ה  אַתָּ בּוֹצֵר 
נִים קְדוֹשׁוֹת סְמוּכוֹת  י שָׁ תֵּ יּוֹבֵל. נִמְצְאוּ שְׁ ךְ נֶאֱמַר בַּ כָּ
ים  ִ נַת הַחֲמִשּׁ ה, וּשְׁ מִטָּ ע שְׁ עִים וָתֵשַׁ נַת אַרְבָּ זוֹ לְזוֹ: שְׁ
שׁ.  הֶקְדֵּ כְּ מֶיהָ  דָּ תּוֹפֶסֶת  לָכֶם.  הְיֶה  תִּ 12 קֹדֶשׁ  יוֹבֵל: 
הְיֶה",  "תִּ לוֹמַר:  לְמוּד  תַּ ין?  לְחֻלִּ הִיא  צֵא  תֵּ יָכוֹל 
ה  דֶה אַתָּ דֶה תֹּאכְלוּ. עַל יְדֵי הַשָּׂ הֵא: מִן הַשָּׂ הֲוָיָתָהּ תְּ בַּ
ה  אַתָּ דֶה,  הַשָּׂ מִן  לַחַיָּה  לָה  כָּ אִם  שֶׁ יִת,  הַבַּ מִן  אוֹכֵל 
ךְ  כָּ בִיעִית,  ְ שּׁ בַּ אֱמַר  נֶּ שֶׁ ם  שֵׁ כְּ יִת.  הַבַּ מִן  לְבַעֵר  צָרִיךְ 

יּוֹבֵל:  נֶאֱמַר בַּ

יַרְחָא  בְּ בָא  יַבָּ שׁוֹפַר  9 וְתַעֲבַר 
יוֹמָא  בְּ לְיַרְחָא  רָא  עַשְׂ בְּ בִיעָאָה  שְׁ
כָל  בְּ שׁוֹפָרָא  רוּן  עְבְּ תַּ כִפּוּרַיָּא  דְּ
נַת  שְׁ יָת  שׁוּן  10 וּתְקַדְּ אַרְעֲכוֹן: 
חֵרוּתָא  וְתִקְרוּן  נִין  שְׁ ין  חַמְשִׁ
הִיא  יוֹבֵלָא  יָתְבָהָא  לְכָל  אַרְעָא  בְּ
הּ  בַר לְאַחֲסַנְתֵּ הֵי לְכוֹן וּתְתוּבוּן גְּ תְּ
11 יוֹבֵלָא  תוּבוּן:  תְּ לְזַרְעִיתֵהּ  וּגְבַר 
לְכוֹן  הֵי  תְּ נִין  שְׁ ין  חַמְשִׁ נַת  שְׁ הִיא 
הָא  תָּ לָא תִזְרְעוּן וְלָא תַחְצְדוּן יָת כַּ
12 אֲרֵי  בְקָהָא:  שִׁ יָת  תִקְטְפוּן  וְלָא 
מִן  לְכוֹן  הֵי  תְּ א  קֻדְשָׁ הִיא  יוֹבֵלָא 

הּ:  יכְלוּן יָת עֲלַלְתַּ חַקְלָא תֵּ

עָשׂ֖וֹר  בֶּֽ י  הַשְּׁבִעִ֔ דֶשׁ  בַּחֹ֣ תְּרוּעָה֙  שׁוֹפַ֤ר  עֲבַרְתָּ֞  9 וְהַֽ
ם:  בְּכָל־אַרְצְכֶֽ ר  שׁוֹפָ֖ ירוּ  עֲבִ֥ תַּֽ ים  הַכִּפֻּרִ֔ בְּיוֹם֙  דֶשׁ  לַחֹ֑
דְּר֛וֹר  ם  וּקְרָאתֶ֥ ה  שָׁנָ֔ חֲמִשִּׁים֙  הַֽ שְׁנַת֤  ת  אֵ֣ ם  10 וְקִדַּשְׁתֶּ֗

ישׁ  ם אִ֚ וְשַׁבְתֶּ֗ ם  הְיֶה֣ לָכֶ֔ תִּֽ שְׁבֶ֑יהָ יוֹבֵ֥ל הִוא֙  רֶץ לְכָל־יֹֽ בָּאָ֖
וא  הִ֗ 11 יוֹבֵ֣ל  בוּ:  תָּשֻֽׁ אֶל־מִשְׁפַּחְתּ֖וֹ  ישׁ  וְאִ֥ אֶל־אֲחֻזָּת֔וֹ 
עוּ וְלֹ֤א תִקְצְרוּ֙  הְיֶה֣ לָכֶ֑ם לֹ֣א תִזְרָ֔ ים שָׁנָ֖ה תִּֽ חֲמִשִּׁ֥ שְׁנַת֛ הַֽ
וא  הִ֔ יוֹבֵ֣ל  י  12 כִּ֚ יהָ:  אֶת־נְזִרֶֽ תִבְצְר֖וּ  וְלֹ֥א  יהָ  אֶת־סְפִיחֶ֔

הּ:  אכְל֖וּ אֶת־תְּבֽוּאָתָֽ ה תֹּֽ ן־הַשָּׂדֶ֔ הְיֶה֣ לָכֶ֑ם מִ֨ דֶשׁ תִּֽ קֹ֖

 A CLOSER LOOK �
[12] Subject to specific limitations: The restric-
tions on the use of the produce of the sabbatical 
and Jubilee years include:14

• It may only be consumed (in the case of pro-
duce usually consumed as food) or used (in 
the case of produce usually used in some other 
way, such as burning olive oil for light) for per-

sonal use, not for monetary gain.

• It may not be bought, sold, or discarded.

• It may only be used optimally, not in any way 
that wastes more than is wasted in the course 
of its usual use (e.g., food normally eaten 
whole may not be juiced).

produce of the Jubilee year that you have stored away as long as that type of pro-
duce is also available for undomesticated animals to eat from the field. Once it has 
ceased to be available outside, you must remove it from your property, bring it into 
the open field, and declare it ownerless. You may then gather it along with the rest 
of the people.
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Leviticus 25:9-12

5. Rosh HaShanah 4:1.  6. Mishneh Torah, Shemitah veYovel 10:12.  7. See Rosh HaShanah 8b and Mishneh Torah, Shemitah veYovel 10:14.  
8. Exodus 21:2; Deuteronomy 15:12.  9. Below, v. 40.  10. Likutei Sichot, vol. 17, p. 250, note 13.  11. Exodus 21:3-6; Deuteronomy 
15:16-17.  12. Likutei Sichot, vol. 12, p. 133, note 23.  13. See below, 27:13, 15, 19, 27, 31.  

9 Regardless of whether you will have observed the sabbatical years during this 
49-year period, you must proclaim the following year, the 50th, to be a special 
year, by means of shofar blasts: In the seventh month, Tishrei, on the 10th of that 
month, i.e., on the Day of Atonement, you must proclaim this year to be special 
by sounding the shofar throughout your land.
Even if the high court sees fit in the future to prohibit the blowing of the shofar 
when Rosh HaShanah occurs on the Sabbath,5 this prohibition need not extend to 
Yom Kippur of the 50th year that occurs on the Sabbath.6

10 Although you are to blow the shofar only on Yom Kippur, you—via your rep-
resentatives, the court—must sanctify the 50th year from its beginning, 10 days 
earlier, by declaring it to begin on that day.7

On Yom Kippur of this year, you must proclaim freedom throughout the land for 
all Jewish bondservants—whether they were indentured by the court in order to 
pay back what they stole8 or they indentured themselves out of destitution9—even 
if their original term of service is not yet up. The release afforded by this year ap-
plies only to those bondservants who live in the Land of Israel.10 
You must designate this year as the Jubilee, so named after the horn of the ram 
(yovel) blown to announce it.
During this year, each of you must return to his landed property; thus, you must 
return any fields that you have purchased to their original owners.
Together with the other bondservants who are released during this year, each of 
you whose term of service has been extended by having his ears pierced11 must 
also return to his family.
11 Even though the release of bondservants begins only on Yom Kippur, the obser-
vance of the Jubilee year does not extend until Yom Kippur of the following year. 
You must treat only the 50th year itself as the Jubilee and not apply any of its laws 
to any part of the year following. 
Regarding agricultural work, this year must be treated just like the sabbatical year: 
you must not sow your fields or prune your vineyards. You must also declare this 
year’s produce ownerless; unless you do, you may not even reap its aftergrowth, 
and you may not pick the grapes that you had set aside for yourself.
12 It is the Jubilee year: its holiness extends to its produce, rendering its use sub-
ject to specific limitations. Among these limitations is selling the produce commer-
cially; you may only sell small amounts in order to purchase other articles. If you 
do purchase something with the proceeds of the sale of this year’s produce, the 
sanctity of the produce (together with the attendant limitations on its use) transfers 
to the purchased article; however, the original produce remains holy for you12—it 
cannot be “redeemed” out of its sanctity, as other consecrated items can.13 The pro-
duce of the sabbatical year possesses similar sanctity. 
Like the produce of the sabbatical year, you may only eat any particular type of 
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15. V. 10, above.  16. Above, v. 12.  17. Rashi on 26:1, below.  18. Above, 19:35-37.  19. Tosefta, Bava Kama 10:15; Bava Kama 113ab; 
Mishneh Torah, Geneivah 7:8. See below, v. 50; Deuteronomy 25:13-16.  20. See Exodus 22:20; above, 19:33; Deuteronomy 23:17.  
21. 19:14, above; Likutei Sichot, vol. 27, p. 146, note 37. 22. See below, 26:33-34.  

7. תורת כהנים. 8. שם. 9. ויקרא כו, לד. 

ם  בְתֶּ בָר נֶאֱמַר: "וְשַׁ תוֹ. וַהֲרֵי כְּ בוּ אִישׁ אֶל אֲחֻזָּ שֻׁ 13 תָּ
דֵהוּ וְעָמַד  א, לְרַבּוֹת הַמּוֹכֵר שָׂ תוֹ"? אֶלָּ אִישׁ אֶל אֲחֻזָּ
רוּ  תִמְכְּ 14 וְכִי  יּוֹבֵל:  בַּ לְאָבִיו  חוֹזֶרֶת  שֶׁ וּגְאָלָהּ,  נוֹ  בְּ
יִן,  מִנַּ ה7:  רָשָׁ דְּ יֵשׁ  וְעוֹד  מָעוֹ.  מַשְׁ כְּ פְשׁוּטוֹ,  לְפִי  וגו'. 
לְמוּד לוֹמַר:  רָאֵל חֲבֵרְךָ? תַּ ה מוֹכֵר, מְכֹר לְיִשְׂ אַתָּ שֶׁ כְּ
אִם  שֶׁ יִן  וּמִנַּ מְכֹר.  לַעֲמִיתֶךָ"   — ר  מִמְכָּ רוּ  תִמְכְּ "וְכִי 
לוֹמַר:  לְמוּד  תַּ חֲבֵרְךָ?  רָאֵל  שְׂ מִיִּ קְנֵה  לִקְנוֹת,  אתָ  בָּ
ד עֲמִיתֶךָ": אַל תּוֹנוּ. זוֹ אוֹנָאַת מָמוֹן:  "אוֹ קָנֹה — מִיַּ
ב  ֵ קְנֶה. זֶהוּ פְשׁוּטוֹ לְיַשּׁ נִים אַחַר הַיּוֹבֵל תִּ ר שָׁ מִסְפַּ 15 בְּ
מְכֹּר  תִּ שֶׁ א לְהַזְהִיר, כְּ מִקְרָא עַל אָפְנָיו: עַל הָאוֹנָאָה בָּ
נִים יֵשׁ עַד הַיּוֹבֵל, וּלְפִי  ה שָׁ מָּ ע כַּ אוֹ תִקְנֶה קַרְקַע, דַּ
הִיא רְאוּיָה לַעֲשׂוֹת, יִמְכֹּר  דֶה שֶׁ נִים וּתְבוּאוֹת הַשָּׂ ָ הַשּׁ
נַת  שְׁ הֲרֵי סוֹפוֹ לְהַחֲזִירָהּ לוֹ בִּ הַמּוֹכֵר וְיִקְנֶה הַקּוֹנֶה, שֶׁ
דָמִים  בְּ מוֹכְרָהּ  וְזֶה  מֻעָטוֹת  נִים  שָׁ יֵשׁ  וְאִם  הַיּוֹבֵל. 
נִים מְרֻבּוֹת וְאָכַל  ה לוֹקֵחַ, וְאִם יֵשׁ שָׁ יְקָרִים, הֲרֵי נִתְאַנָּ
הֲרֵי  דָמִים מוּעָטִים,  בְּ וּלְקָחָהּ  ה  הַרְבֵּ בוּאוֹת  תְּ ה  נָּ מִמֶּ
מָן, וְזֶהוּ  ה מוֹכֵר. לְפִיכָךְ צָרִיךְ לִקְנוֹתָהּ לְפִי הַזְּ נִתְאַנָּ
מִנְיַן  לְפִי  לָךְ",  ר  יִמְכָּ נֵי תְבוּאֹת  שְׁ ר  מִסְפַּ "בְּ אֱמַר:  נֶּ שֶׁ
מְכֹּר לוֹ.  יַד הַלּוֹקֵחַ, תִּ הֵא עוֹמֶדֶת בְּ תְּ בוּאוֹת שֶׁ נֵי הַתְּ שְׁ

אי  ַ רַשּׁ אֵינוֹ  דֵהוּ  שָׂ הַמּוֹכֵר  שֶׁ אן,  מִכָּ דָרְשׁוּ  וְרַבּוֹתֵינו8ּ 
יַד  בְּ נִים  שָׁ י  תֵּ שְׁ עֲמֹד  תַּ שֶׁ נִים,  שָׁ תֵי  ְ מִשּׁ חוֹת  פָּ לִגְאֹל 
אוֹתָן  בוּאוֹת בְּ לֹשׁ תְּ הַלּוֹקֵחַ מִיּוֹם לְיוֹם, וַאֲפִלּוּ יֵשׁ שָׁ
נֵי" אֵינוֹ  קָמוֹתֶיהָ. וּ"שְׁ כָרָהּ לוֹ בְּ מְּ גוֹן שֶׁ נִים, כְּ י שָׁ תֵּ שְׁ
בוּאוֹת וְלֹא  ל תְּ נִים שֶׁ ר שָׁ לוֹמַר, מִסְפַּ שׁוּטוֹ, כְּ יוֹצֵא מִפְּ
מִקְנָתוֹ.  ה  רְבֶּ 16 תַּ יִם:  תַּ שְׁ נִים  שָׁ וּמִעוּט  פוֹן,  דָּ שִׁ ל  שֶׁ
דָמֶיהָ:  בְּ מְעִיט  תַּ מִקְנָתוֹ.  מְעִיט  תַּ יֹקֶר:  בְּ ה  רֶנָּ מְכְּ תִּ
אן הִזְהִיר עַל אוֹנָאַת  17 וְלֹא תוֹנוֹ אִישׁ אֶת עֲמִיתוֹ. כָּ
יאֶנּוּ עֵצָה  לֹּא יַקְנִיט אִישׁ אֶת חֲבֵרוֹ וְלֹא יַשִּׂ בָרִים, שֶׁ דְּ
ל יוֹעֵץ. וְאִם  רְכּוֹ וַהֲנָאָתוֹ שֶׁ אֵינָהּ הוֹגֶנֶת לוֹ, לְפִי דַּ שֶׁ
נֶאֱמַר:  לְכָךְ  לְרָעָה?  י  נְתִּ וַּ נִתְכַּ אִם  יוֹדֵעַ  מִי  תֹּאמַר: 
ל  כָּ יוֹדֵעַ.  הוּא  בוֹת  מַחֲשָׁ הַיּוֹדֵעַ  מֵאֱלֹהֶיךָ",  "וְיָרֵאתָ 
בָה  חֲשָׁ הַמַּ א מִי שֶׁ יר אֶלָּ אֵין מַכִּ ב, שֶׁ סוּר לַלֵּ בָר הַמָּ דָּ
ם  בְתֶּ 18 וִישַׁ מֵאֱלֹהֶיךָ":  "וְיָרֵאתָ  בּוֹ:  נֶאֱמַר  לִבּוֹ,  בְּ
גּוֹלִים,  רָאֵל  יִשְׂ ה  מִטָּ שְׁ עֲוֹן  בַּ שֶׁ לָבֶטַח.  הָאָרֶץ  עַל 
וְהִרְצָת  תֹתֶיהָ,  בְּ שַׁ אֶת  הָאָרֶץ  רְצֶה  תִּ "אָז  אֱמַר9:  נֶּ שֶׁ
נֶגֶד  כְּ בֶל,  בָּ לוּת  גָּ ל  שֶׁ נָה  שָׁ בְעִים  וְשִׁ תֹתֶיהָ".  בְּ שַׁ אֶת 

לוּ הָיוּ:  טְּ בִּ מִטּוֹת שֶׁ בְעִים שְׁ שִׁ

תוּבוּן  תְּ הָדָא  דְיוֹבֵלָא  א  תָּ שַׁ 13 בְּ
נוּן  תְזַבְּ 14 וַאֲרֵי  הּ:  לְאַחֲסַנְתֵּ בַר  גְּ
מִידָא  ן  תִזְבֵּ אוֹ  לְחַבְרָךְ  זְבִינִין 
אֲחוּהִי:  יָת  בַר  גְּ תוֹנוּן  לָא  דְחַבְרָךְ 
ן  זְבֵּ תִּ יוֹבֵלָא  תַר  בָּ נַיָּא  שְׁ מִנְיַן  15 בְּ
ן  יְזַבֶּ א  עֲלַלְתָּ נֵי  שְׁ מִנְיַן  בְּ חַבְרָךְ  מִן 
י  סְגֵּ תַּ נַיָּא  שְׁ סְגִיאוּת  16 לְפוּם  לָךְ: 
זְעֵר  נַיָּא תַּ זְבִינוֹהִי וּלְפוּם זְעֵירוּת שְׁ
הוּא  א  עֲלַלְתָּ מִנְיַן  אֲרֵי  זְבִינוֹהִי 
יָת  בַר  גְּ תוֹנוּן  17 וְלָא  לָךְ:  ן  מְזַבֵּ
אֲנָא  אֲרֵי  מֵאֱלָהָךְ  וְתִדְחַל  חַבְרֵהּ 
קְיָמַי  יָת  דוּן  18 וְתַעְבְּ אֱלָהֲכוֹן:  יְיָ 
יַתְהוֹן  דוּן  וְתַעְבְּ רוּן  טְּ תִּ ינַי  דִּ וְיָת 

וְתֵיתְבוּן עַל אַרְעָא לְרָחֳצָן: 

ישׁ אֶל־אֲחֻזָּתֽוֹ: בוּ אִ֖ את תָּשֻׁ֕ ל הַזֹּ֑ 13 בִּשְׁנַת֥ הַיּוֹבֵ֖

ךָ  ה מִיַּד֣ עֲמִיתֶ֑ ךָ א֥וֹ קָנֹ֖ עֲמִיתֶ֔ י־תִמְכְּר֤וּ מִמְכָּר֙ לַֽ שני 14 וְכִֽ

ל  ר הַיּוֹבֵ֔ יו: 15 בְּמִסְפַּ֤ר שָׁנִים֙ אַחַ֣ ישׁ אֶת־אָחִֽ אַל־תּוֹנ֖וּ אִ֥

ךְ:  יִמְכָּר־לָֽ ת  שְׁנֵֽי־תְבוּאֹ֖ בְּמִסְפַּ֥ר  ךָ  עֲמִיתֶ֑ ת  מֵאֵ֣ תִּקְנֶה֖ 

ים  הַשָּׁנִ֔ ט  מְעֹ֣ וּלְפִי֙  מִקְנָת֔וֹ  תַּרְבֶּה֙  ים  הַשָּׁנִ֗ רֹ֣ב  י |  16 לְפִ֣

ךְ: 17 וְלֹ֤א  ר לָֽ ת ה֥וּא מֹכֵ֖ י מִסְפַּ֣ר תְּבוּאֹ֔ יט מִקְנָת֑וֹ כִּ֚ תַּמְעִ֖

יְהָֹו֖ה  אֲנִי֥  י  כִּ֛ אֱלֹהֶ֑יךָ  מֵֽ אתָ  וְיָרֵ֖ אֶת־עֲמִית֔וֹ  ישׁ  אִ֣ תוֹנוּ֙ 

תִּשְׁמְר֖וּ  י  וְאֶת־מִשְׁפָּטַ֥ י  אֶת־חֻקֹּתַ֔ 18 וַֽעֲשִׂיתֶם֙  ם:  אֱלֹֽהֵיכֶֽ

טַח: רֶץ לָבֶֽ ם עַל־הָאָ֖ ישַׁבְתֶּ֥ ם וִֽ ם אֹתָ֑ וַֽעֲשִׂיתֶ֣



and then perform them. Then you will live on the land securely. If, however, you 
neglect the observance of the sabbatical year, you will forfeit the privilege of dwell-
ing in your land.22
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Leviticus 25:13-18

13 As just stated,15 during this Jubilee Year, each of you must return to his land-
ed property, meaning that all landed property that had been purchased during 
the previous 49 years must be returned to its original owner. This injunction in-
cludes the case of a person who purchases his father’s field from the individual to 
whom the father sold it; the son must return this field to his father at the onset of 
the Jubilee year.

Second Reading 14 As mentioned,16 it is forbidden to deal commercially in produce 
of the sabbatical or Jubilee years. If a person transgresses this prohibition, he will 
suffer monetary loss and eventually be forced to sell some of his personal (non-
landed) property in order to pay for his sustenance. Hence, I will now review some 
of the laws of selling personal property:17

As you have been taught,18 you must not cheat in business dealings, whether with 
Jews or with non-Jews.19 Thus, when you sell something to your fellow Jew or 
buy something from your fellow Jew, you must not cheat one another. On the 
contrary, you must assist your fellow Jew by trying to buy from him and sell to 
him whenever possible.

15 Therefore, when you purchase land, you must purchase it from your fellow 
Jew while reducing the price according to the number of years that have elapsed 
since the previous Jubilee year. For his part, he must sell you his land according to 
the number of years the land is expected to produce crops until the next such year.
16 Thus, the more the remaining years, the more you (as the seller) may increase 
your offer for its purchase price; the fewer the remaining years, the more you (as 
the buyer) may decrease your offer for its purchase price. The price is prorated 
because the landowner is selling you not the land outright—since the land must 
return to him in the Jubilee year—but is merely leasing the land to you so you can 
produce a specific number of crops. In this way, both of you will be ensured of not 
cheating each other.

In any case, once he sells you his land, he may redeem it only after two years have 
elapsed since the sale.

17 Besides not cheating each other by buying or selling at unfair prices, none of 
you may taunt your fellow Jew20 or, as you have been told,21 mislead him by giv-
ing him business advice that is in your best interest rather than his, even if it is 
not to his detriment. Even though you may be able to deceive other people into 
believing that you advised him in his interest, you cannot deceive Me; you must 
therefore fear your God. I am God, who may be relied upon to punish you if you 
transgress this prohibition.

The Sabbatical Year, continued
18 You must carry out My rules pertaining to the sabbatical year, and safeguard 
My ordinances pertaining to the sabbatical year by studying them thoroughly, 


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25. Likutei Sichot vol. 2, pp. 548-549.  26. Hosea 6:2.  27. Berachot 34b.  28. Or HaTorah, Nach, vol. 1, pp. 433-434.  29. Likutei Sichot, 
vol. 27, p. 190.  

לֹּא  שֶׁ עָלֶיהָ.  לָבֶטַח  ם  בְתֶּ וִישַׁ וגו'  הָאָרֶץ  19 וְנָתְנָה 
תוֹךְ  בְּ אַף  לָשֹׂבַע.  ם  וַאֲכַלְתֶּ צֹּרֶת:  בַּ נַת  ְ מִשּׁ תִדְאֲגוּ 
יִת: אֶת  רָכָה: 20 וְלֹא נֶאֱסֹף. אֶל הַבַּ הֵא בוֹ בְּ עַיִם תְּ הַמֵּ
אִים  הַבָּ וּסְפִיחִין  הָאִילָן,  וּפֵרוֹת  יַיִן,  גוֹן  כְּ בוּאָתֵנוּ.  תְּ
יסָן  ית, מִנִּ ִ שּׁ ִ נִים. לְמִקְצָת הַשּׁ ָ לֹשׁ הַשּׁ מֵאֲלֵיהֶם: 21 לִשְׁ
זְרְעוּ  יִּ שֶׁ  — מִינִית  ְ וְלַשּׁ בִיעִית  ְ וְלַשּׁ נָה,  ָ הַשּׁ רֹאשׁ  וְעַד 
נָה  ָ הַשּׁ 22 עַד  נִיסָן:  בְּ וְיִקְצְרוּ  וָן  מַרְחֶשְׁ בְּ מִינִית  ְ שּׁ בַּ

עֵת  הִיא  שֶׁ יעִית,  שִׁ תְּ ל  שֶׁ כּוֹת  הַסֻּ חַג  עַד  יעִת.  שִׁ הַתְּ
ל יְמוֹת  כָּ יִת, שֶׁ מִינִית לְתוֹךְ הַבַּ ל שְׁ בוּאָתָהּ" שֶׁ "בּוֹא תְּ
הָאָסִיף  עֵת  הוּא  רִי  וּבְתִשְׁ רָנוֹת  גְּ בַּ דֶה  בַשָּׂ הָיוּ  יִץ  הַקַּ
ע  לְאַרְבַּ לַעֲשׂוֹת  צְרִיכָה  הָיְתָה  שֶׁ וּפְעָמִים  יִת.  לַבַּ
הֵן  שֶׁ בִיעִית,  ְ הַשּׁ ה  מִטָּ ְ הַשּׁ פְנֵי  לִּ שֶׁ ית  ִ שּׁ ִ שּׁ בַּ נִים:  שָׁ
בִיעִית  ְ נִים רְצוּפוֹת, הַשּׁ י שָׁ תֵּ טֵלִין מֵעֲבוֹדַת קַרְקַע שְׁ בְּ

ן:  לָּ מִטּוֹת כֻּ ְ אָר הַשּׁ שְׁ וְהַיּוֹבֵל, וּמִקְרָא זֶה נֶאֱמַר בִּ

וְתֵיכְלוּן  הּ  אִבַּ אַרְעָא  ן  19 וְתִתֵּ
עֲלַהּ:  לְרָחֳצָן  וְתֵיתְבוּן  ע  בָּ לְמִשְׂ
א  תָּ שַׁ בְּ נֵיכוּל  20 וַאֲרֵי תֵימְרוּן מָא 
וְלָא  נִזְרַע  לָא  הָא  בִיעֵתָא  שְׁ
ד  21 וַאֲפַקֵּ נָא:  עֲלַלְתָּ יָת  נִכְנוֹשׁ 
תִיתֵתָא  שְׁ א  תָּ שַׁ בְּ לְכוֹן  תִי  רְכְּ בִּ יָת 
נִין:  שְׁ לִתְלַת  א  עֲלַלְתָּ יָת  ד  וְתַעְבֵּ
תְמִינֵיתָא  א  תָּ שַׁ יָת  22 וְתִזְרְעוּן 
עַד  יקָא  עַתִּ א  עֲלַלְתָּ מִן  וְתֵיכְלוּן 
הּ  יעֵיתָא עַד מֵעַל עֲלַלְתַּ א תְשִׁ תָּ שַׁ

יקָא:  יכְלוּן עַתִּ תֵּ

live financially sound lives, when we see our non-
Jewish neighbors, who are not “handicapped” by 
any of these obligations, struggling to earn their 
livelihood?
This is the lesson of the Sabbatical year. If we do 
what God requires, He will bless us—not only spiri-
tually, but materially as well.25

I will command My blessing for you in the sixth 
year: Allegorically, the six years during which work 
is permitted are compared to the six millennia of 
the world’s present state of existence. The seventh 
year corresponds to the seventh millennium, when 
the world will “rest” from its present state. Thus, 
we are now in the latter part of the sixth millenni-
um, i.e., towards the end of the sixth “year.”
In this context, the same question posed in the pre-
ceding verse applies: Aware of how the Divine con-
sciousness and spiritual strength of the latter gen-
erations cannot compare to that of the earlier ones, 
we may wonder: how can it be that the sixth “year,” 
the weakest one, will be the one to provide for the 
seventh? How can our feeble attempts at Divine 
service usher in the Redemption, when that of our 
holy ancestors did not?
To this, God replies that in the merit of our simple 
faith, expressed in our dedication to our Divine 
mission despite all obstacles and beyond the con-

straints of logic, He will increase the yield of the 
“sixth year,” and bring us the Redemption.

Moreover, there are three levels of redemption, al-
luded to in the verse, “He will bring us to life after 
two days; on the third day, He will raise us up and 
we will live before Him.”26 The first level is the pre-
paratory period before the advent of the Messiah, in 
which we experience a foretaste of messianic real-
ity as we witness the final days of exile. The second 
level is the period immediately after the coming of 
the Messiah, in which the world will once again 
function as it is meant to, but still within the limita-
tions of nature. This is the period the sages referred 
to when they that “the only difference between 
this world and the messianic era is with regard to 
the subjugation [of the Jewish people] under the 
[non-Jewish] nations.”27 The third level will begin 
with the Resurrection of the Dead and be character-
ized by a complete existential reversal of nature, in 
which what we presently consider miraculous will 
become natural.28

Thus, in this context, God’s promise that the sixth 
year will produce enough for three years means 
that the merit of our dedication to our Divine mis-
sion throughout the sixth millennium will suffice to 
bring us to all the three following “years,” the full 
flowering of the final Redemption.29

ם  וַֽאֲכַלְתֶּ֖ הּ  פִּרְיָ֔ רֶץ֙  הָאָ֨ תְנָה֤  19 וְנָֽ במחוברין)  (שני  שלישי 

מַה־ אמְר֔וּ  תֹֽ י  20 וְכִ֣ יהָ:  עָלֶֽ טַח  לָבֶ֖ ם  ישַׁבְתֶּ֥ וִֽ בַע  לָשֹׂ֑
אֶת־ ף  נֶֽאֱסֹ֖ וְלֹ֥א  ע  נִזְרָ֔ לֹ֣א  ן  הֵ֚ ת  הַשְּׁבִיעִ֑ בַּשָּׁנָה֣  ל  נֹּאכַ֖
ית  הַשִּׁשִּׁ֑ בַּשָּׁנָ֖ה  ם  לָכֶ֔ אֶת־בִּרְכָתִי֙  21 וְצִוִּי֤תִי  נוּ:  תְּבֽוּאָתֵֽ
ת  אֵ֚ ם  22 וּזְרַעְתֶּ֗ ים:  הַשָּׁנִֽ לִשְׁלֹ֖שׁ  ה  אֶת־הַתְּבוּאָ֔ וְעָשָׂת֙ 
הַשָּׁנָה֣  עַ֣ד |  ן  יָשָׁ֑ ה  מִן־הַתְּבוּאָ֣ ם  וַֽאֲכַלְתֶּ֖ ת  הַשְּׁמִינִ֔ הַשָּׁנָה֣ 

ן:  אכְל֖וּ יָשָֽׁ הּ תֹּֽ ת עַד־בּוֹא֙ תְּב֣וּאָתָ֔ הַתְּשִׁיעִ֗


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 CHASIDIC INSIGHTS 

23. See Genesis 23:2, 24:67; below, 26:5; Deuteronomy 11:15.  24. Likutei Sichot, vol. 27, pp. 183-188.  

21 I will command My blessing for you in the sixth 
year, and it will yield produce for three years: Al-
though we should strive to understand the lessons 
that God’s commandments hold for us, we should 
not fall prey to the tendency to rationalize them, 
i.e., to think that the logical benefits we discern in 
fulfilling the commandments is the their ultimate 
purpose. For example, with regard to the sabbatical 
year, it is very tempting to suppose that it is nothing 
more than a means of naturally improving the fer-
tility of the soil. After planting for six years in a row, 
the nutrients in the ground need to be replenished, 
and so we leave it fallow for a year. After the rest, 
the field will understandably produce more and bet-
ter produce than it did before.

The most serious danger in rationalizing the com-
mandments lies in proceeding to the next logical 
step: presuming to evaluate the relevance of the 
commandments based on the rational explanation 
for them we suppose to be their purpose. In the case 
of the sabbatical year, for example, we could think 

that with modern agronomical advances, such as 
crop rotation and fertilization, etc., there is no need 
to let the land lie fallow for a year, so the observance 
of the sabbatical year is no longer relevant.
It is in order to disprove this argument that God 
promised His blessings specifically for the sixth 
year. Were the purpose of the commandment to al-
low the soil to be replenished, we would expect the 
Torah to promise increased yields in the years fol-
lowing the fallow year. By promising the increased 
production in the sixth year—which should natural-
ly be the weakest—God shows us that it is specifi-
cally and exclusively His blessing that is the source 
of the increased production.
Although the laws of the sabbatical year apply only 
in the Land of Israel, its lessons are applicable in 
our day-to-day lives wherever we live. As Jews, we 
must spend time every day in prayer and studying 
the Torah study; we must give charity and support 
Jewish schools and yeshivas; we cannot work on 
the Sabbath and the holidays. How can we hope to 

Third Reading (Second when combined) 19 Moreover, if you observe the sabbati-
cal year properly, the land will yield its produce, you will eat to satiety, for the 
food will be miraculously filling,23 and you will live upon the land securely, i.e., 
without fear of drought.
20 If, now that you have heard these assurances of abundance and satiety, you 
should wonder, “What, indeed, will we eat in the seventh year? How will these 
blessings be materialized?24 We cannot sow and reap a harvest, and moreover, 
we cannot even gather our produce that grows by itself—such as fruit and the 
aftergrowth of the preceding harvest—into our homes, for it all must be declared 
ownerless!”
21 Know then, that I will command My blessing for you in the sixth year, and it 
will yield enough produce for the better part of three years: the second half of the 
sixth year, after the harvest in Nisan; the entire seventh year; and until Nisan of the 
eighth year, when you can harvest what you sowed in Marcheshvan of that year.
22 for you will sow in Marcheshvan of the eighth year, while still eating from the 
old, sixth-year crops. You will then harvest the eighth-year crop in Nisan of that 
year, but nonetheless, you will still eat mostly from the old crop while the eighth-
year crop remains in the fields and granaries to dry, as usual, until Tishrei of the 
ninth year, which is the time of the arrival of its crop from the fields and granaries 
into your homes.
Moreover, once every 50 years, when the 49th year—which is a sabbatical year—is 
followed by the Jubilee year, in which agricultural work is also forbidden—I will 
make the sixth year yield enough produce for four years!


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FOURTH  & FIFTH (THIRD) READING

 RASHI 

38. Rashi on 26:1, below.  39. Rashi on v. 30, below.  

10. כא, א. 11. בראשית כד, נה. 

דוֹת  שָׂ חֲזָרַת  עַל  לָאו  ן  לִתֵּ כֵר.  תִמָּ לֹא  23 וְהָאָרֶץ 
הּ: לִצְמִתֻת.  לֹּא יְהֵא הַלּוֹקֵחַ כּוֹבְשָׁ יּוֹבֵל, שֶׁ עָלִים בַּ לַבְּ
הָאָרֶץ.  לִי  י  כִּ עוֹלָמִית:  סוּקָה  פְּ לִמְכִירָה  לִפְסִיקָה, 
אֶרֶץ  24 וּבְכֹל  ךָ:  לְּ שֶׁ אֵינָהּ  שֶׁ הּ,  בָּ עֵינְךָ  רַע  תֵּ אַל 
ים וְעֶבֶד עִבְרִי. וְדָבָר זֶה מְפֹרָשׁ  תִּ תְכֶם. לְרַבּוֹת בָּ אֲחֻזַּ
אַחֲרָיו,  לְּ שֶׁ ה  רָשָׁ לַפָּ סָמוּךְ  פְשׁוּטוֹ,  וּלְפִי  ין10.  קִדּוּשִׁ בְּ
נִים, אוֹ  י שָׁ תֵּ אי לְגָאֳלָהּ לְאַחַר שְׁ ַ תוֹ רַשּׁ הַמּוֹכֵר אֲחֻזָּ שֶׁ
י יָמוּךְ  ב: 25 כִּ הוּא אוֹ קְרוֹבוֹ, וְאֵין הַלּוֹקֵחַ יָכוֹל לְעַכֵּ
דֵהוּ  שָׂ לִמְכֹּר  אי  ַ רַשּׁ אָדָם  אֵין  שֶׁ ד  מְלַמֵּ וּמָכַר.  אָחִיךָ 
רֶךְ  ד דֶּ הּ, לִמֵּ תוֹ. וְלֹא כֻלָּ א מֵחֲמַת דֹּחַק עֹנִי: מֵאֲחֻזָּ אֶלָּ
ר אָחִיו. וְאֵין  דֶה לְעַצְמוֹ: וְגָאַל אֵת מִמְכַּ יֵּר שָׂ שַׁ יְּ אֶרֶץ שֶׁ
אֵל. וְכִי  י לֹא יִהְיֶה לּוֹ גֹּ ב: 26 וְאִישׁ כִּ הַלּוֹקֵחַ יָכֹל לְעַכֵּ
גּוֹאֵל  א  גּוֹאֲלִים, אֶלָּ אֵין לוֹ  רָאֵל שֶׁ יִשְׂ בְּ יֶשׁ לְךָ אָדָם 
ה  מָּ רוֹ. כַּ נֵי מִמְכָּ ב אֶת שְׁ ַ רוֹ: 27 וְחִשּׁ יּוּכַל לִגְאֹל מִמְכָּ שֶׁ
לְךָ,  יהָ  מְכַרְתִּ ה  וּבְכַמָּ וְכָךְ,  ךְ  כָּ הַיּוֹבֵל,  הָיוּ עַד  נִים  שָׁ
יּוֹבֵל, נִמְצֵאתָ קוֹנֶה  כָךְ וְכָךְ, עָתִיד הָיִיתָ לְהַחֲזִירָהּ בַּ בְּ

אָכַלְתָּ  נָה.  שָׁ ל  כָּ ל  שֶׁ בּוֹן  חֶשְׁ פִי  כְּ בוּאוֹת  הַתְּ ר  מִסְפַּ
מִן  מֵיהֶן  דְּ אֶת  הוֹצֵא  ע,  אַרְבַּ אוֹ  נִים  שָׁ לֹשׁ  שָׁ אוֹתָהּ 
יב אֶת הָעֹדֵף",  אָר, וְזֶהוּ: "וְהֵשִׁ ְ בּוֹן וְטֹל אֶת הַשּׁ הַחֶשְׁ
לַלּוֹקֵחַ:  נֵם  וְיִתְּ אֲכָלָהּ,  שֶׁ הָאֲכִילָה  עַל  ח  קָּ הַמִּ דְמֵי  בִּ
י  א לְגָאֳלָהּ: 28 דֵּ בָּ ה שֶׁ ר מָכַר לוֹ. הַמּוֹכֵר הַזֶּ לָאִישׁ אֲשֶׁ
נַת הַיּוֹבֵל.  אֵינוֹ גוֹאֵל לַחֲצָאִין: עַד שְׁ אן שֶׁ יב לוֹ. מִכָּ הָשִׁ
ט  מֵּ הַיּוֹבֵל מְשַׁ לוּם, שֶׁ נָה כְּ נֵס לְתוֹךְ אוֹתָהּ שָׁ לֹּא יִכָּ שֶׁ
עִיר  תוֹךְ  בְּ יִת  בַּ חוֹמָה.  עִיר  ב  מוֹשַׁ ית  29 בֵּ תוֹ:  תְחִלָּ בִּ
תוֹ.  אֻלָּ גְּ וְהָיְתָה  נוּן:  ן  בִּ עַ  יְהוֹשֻׁ מִימוֹת  פֶת חוֹמָה  קֶּ הַמֻּ
נִים  שָׁ תֵי  ְ מִשּׁ לְגָאֳלָהּ  כוֹל  יָּ שֶׁ דֶה,  שָׂ בְּ אֱמַר  נֶּ שֶׁ לְפִי 
נִים הָרִאשׁוֹנוֹת  י שָׁ תֵּ רְצֶה, וּבְתוֹךְ שְׁ יִּ ל זְמַן שֶׁ וְאֵילָךְ כָּ
חִלּוּף,  הוּא  שֶׁ זֶה  בָּ לְפָרֵשׁ  הֻצְרַךְ  לְגָאֳלָהּ,  יָכוֹל  אֵינוֹ 
וּלְאַחַר  גּוֹאֲלָהּ,  רִאשׁוֹנָה  נָה  שָׁ בְּ לִגְאֹל  רָצָה  אִם  שֶׁ
יָמִים.  יִת:  בַּ ל  שֶׁ תוֹ.  אֻלָּ גְּ וְהָיְתָה  גוֹאֲלָהּ:  אֵינוֹ  אן  מִכָּ
עֲרָה  ב הַנַּ שֵׁ לֵמָה קְרוּיִים "יָמִים", וְכֵן11: "תֵּ נָה שְׁ יְמֵי שָׁ

נוּ יָמִים":  אִתָּ

לַחֲלוּטִין  ן  בַּ תִזְדַּ לָא  23 וְאַרְעָא 
רִין  דַיָּ אֲרֵי  אַרְעָא  דִילִי  אֲרֵי 
וְתוֹתָבִין אַתּוּן קֳדָמָי: 24 וּבְכֹל אֲרַע 
לְאַרְעָא:  נוּן  תְּ תִּ רְקָנָא  פֻּ כוֹן  אַחֲסַנְתְּ
ן  וִיזַבֵּ אֲחוּךְ  ן  יִתְמַסְכַּ 25 אֲרֵי 
קָרִיב לֵהּ  הּ וְיֵיתֵי פָרִיקֵהּ דְּ מֵאַחֲסַנְתֵּ
26 וּגְבַר  אֲחוּהִי:  זְבִינֵי  יָת  וְיִפְרוֹק 
יְדֵהּ  ק  וְתַדְבֵּ רִיק  פָּ יְהֵי לֵהּ  אֲרֵי לָא 
ב  ֵ 27 וִיחַשּׁ רְקָנֵהּ:  פֻּ ת  מִסַּ כְּ ח  כַּ וְיַשְׁ
מוֹתָרָא  יָת  וִיתֵיב  זְבִינוֹהִי  נֵי  שְׁ יָת 
הּ:  ין לֵהּ וִיתוּב לְאַחֲסַנְתֵּ י זַבִּ לִגְבַר דִּ
ת  מִסַּ כְּ יְדֵהּ  חַת  כָּ אַשְׁ לָא  28 וְאִם 
ידָא  בִּ זְבִינוֹהִי  וִיהֵי  לֵהּ  יתֵיב  דִּ
וְיִפּוֹק  דְיוֹבֵלָא  א  תָּ שַׁ יָתֵהּ עַד  זְבַן  דִּ
הּ: 29 וּגְבַר  יוֹבֵלָא וִיתוּב לְאַחֲסַנְתֵּ בְּ
פָא  מַקְּ א  קַרְתָּ מוֹתַב  ית  בֵּ ן  יְזַבֵּ אֲרֵי 
א  תָּ לַם שַׁ רְקָנֵהּ עַד מִשְׁ פֻּ שׁוּר וִיהֵי 

ן יְהֵי פֻרְקָנֵהּ:  עִדָּ ן בְּ דִזְבִינוֹהִי עִדָּ

ים  י־גֵרִ֧ כִּֽ רֶץ  הָאָ֑ י  כִּי־לִ֖ ת  לִצְמִתֻ֔ תִמָּכֵר֙  לֹ֤א  רֶץ  23 וְהָאָ֗

ה  גְּאֻלָּ֖ אֲחֻזַּתְכֶ֑ם  רֶץ  אֶ֣ ל  24 וּבְכֹ֖ י:  עִמָּדִֽ ם  אַתֶּ֖ ים  וְתֽוֹשָׁבִ֛
רֶץ: ס תִּתְּנ֥וּ לָאָֽ

אֲלוֹ֙ הַקָּרֹ֣ב  אֲחֻזָּת֑וֹ וּבָ֤א גֹֽ ר מֵֽ יךָ וּמָכַ֖ י־יָמ֣וּךְ אָחִ֔ רביעי 25 כִּֽ

ל  הְיֶה־לּ֖וֹ גֹּאֵ֑ י לֹ֥א יִֽ ישׁ כִּ֛ יו: 26 וְאִ֕ ת מִמְכַּ֥ר אָחִֽ ל אֵ֖ יו וְגָאַ֕ אֵלָ֔
י גְאֻלָּתֽוֹ: 27 וְחִשַּׁב֙ אֶת־שְׁנֵי֣ מִמְכָּר֔וֹ  א כְּדֵ֥ יגָה יָד֔וֹ וּמָצָ֖ וְהִשִּׂ֣
אֲחֻזָּתֽוֹ:  לַֽ ב  וְשָׁ֖ כַר־ל֑וֹ  מָֽ אֲשֶׁ֣ר  ישׁ  לָאִ֖ ף  עֹדֵ֔ אֶת־הָ֣ וְהֵשִׁיב֙ 
בְּיַד֙  מִמְכָּר֗וֹ  וְהָיָה֣  לוֹ֒  יב  הָשִׁ֣ דֵּי֮  יָד֗וֹ  ה  צְאָ֜ לֹא־מָֽ ם  28 וְאִ֨

אֲחֻזָּתֽוֹ: ס ב לַֽ ל וְשָׁ֖ ד שְׁנַת֣ הַיּוֹבֵ֑ל וְיָצָא֙ בַּיֹּבֵ֔ הַקֹּנֶה֣ אֹת֔וֹ עַ֖
ית־מוֹשַׁב֙  בֵּֽ ר  י־יִמְכֹּ֤ כִּֽ ישׁ  29 וְאִ֗ חמישי (שלישי במחוברין) 

ים  יָמִ֖ מִמְכָּר֑וֹ  שְׁנַת֣  ם  עַד־תֹּ֖ גְּאֻלָּת֔וֹ  יְתָה֙  וְהָֽ ה  חוֹמָ֔ יר  עִ֣
הְיֶה֥ גְאֻלָּתֽוֹ:  תִּֽ





commercially with produce of the sabbatical or Jubilee years, he will incur still 
greater loss and be forced to sell his home. Hence, I will now review some of the 
laws of selling houses:38

In contrast to farmland, when a man sells a residential house situated inside a 
city that was walled when you entered the Promised Land—even if it is no longer 
walled when the house is sold39—its redemption may take place only until the 
end of the year of its sale. Thus, its period of redemption is one full year.
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Leviticus 25:23-29

30. Above, vv. 10, 13.  31. Above, v. 12.  32. Above, v. 14.  33. Rashi on 26:1, below.  34. Above, v. 16.  35. Above, v. 12.  36. Above, 
v. 14.  37. Above, v. 25.  

Real Estate
23 As stated,30 in the Jubilee year you must return all land you may have purchased 
during the previous 49 years to its original owners. This injunction is also subject 
to a passive commandment: The land must not be sold in such a way as to sever 
it permanently from its original owner. Do not feel as though you have been dealt 
with unjustly by having to return the land that you paid for, for the land belongs 
to Me. You should never consider yourselves the land’s owners, for in reality, you 
are transient sojourners and temporary residents dwelling with Me on My land.
24 For the same reason, throughout the land of your possession, you must also al-
low the land its redemption before the beginning of the Jubilee year, according to 
the following rules:
Fourth Reading 25 Land should only be sold on account of destitution; even under 
such circumstances, one should never sell all his land, but always leave some for 
himself to live off of.
It was mentioned that it is forbidden to deal commercially with produce of the 
sabbatical or Jubilee years,31 and that if a person transgresses this prohibition, he 
will suffer financial loss and eventually be forced to sell some of his personal (non-
landed) property in order to pay for his sustenance.32 If he nonetheless continues 
to deal commercially with produce of the sabbatical or Jubilee years, he will incur 
even greater loss and be forced to sell his landed property. Hence, I will now re-
view some of the laws of selling landed property:33

If your brother Israelite becomes destitute and therefore sells some of his in-
herited land, this land may later be “redeemed,” i.e., repurchased: His redeemer 
who is related to him may, two years after the sale,34 come forth and redeem that 
which his relative had sold. The purchaser may not refuse to sell back the land. 
26 If a man does not have a relative who has the means to act as the redeemer of 
his land, but he obtains sufficient means on his own to afford its redemption,
27 he must calculate the years for which the land has been sold, i.e., the number 
of years from the sale until the Jubilee year, and return the difference between the 
sale price and the prorated value of the years remaining until the Jubilee year to 
the man to whom he sold it, and then he may return to his inheritance.
28 But if he cannot afford enough to repay the purchaser the full prorated amount 
due him, he may not redeem his land piecemeal; his land-sale must remain in the 
possession of the one who has purchased it until the beginning of the Jubilee 
year. It must go out of the purchaser’s possession in the Jubilee year and revert to 
the original owner’s inheritance.
Fifth Reading (Third when combined) 29 It was mentioned that it is forbidden 
to deal commercially with produce of the sabbatical or Jubilee years;35 that if a 
person transgresses this prohibition, he will suffer financial loss and eventually 
be forced to sell some of his personal (non-landed) property in order to pay for 
his sustenance;36 and that if he continues to do so, he will incur even greater loss 
and be forced to sell his landed property.37 If, even after this, he continues to deal 




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FIFTH (THIRD) READING

 RASHI 

42. Rashi on v. 33, above.  

12. ערכין לב, א. 13. יהושע יג, כח. 14. בראשית כה, טז. 15. פסוק לב. 16. ויקרא כז, כ. 

מוֹכֵר  ל  שֶׁ מִכֹּחוֹ  יָצָא  מִיתֻת.  לַצְּ וגו'  יִת  הַבַּ 30 וְקָם 
קְרִינָן,  "לוֹ"  חֹמָה.  לאֹ  ר  אֲשֶׁ קוֹנֶה:  ל  שֶׁ כֹחוֹ  בְּ וְעָמַד 
אֵין  שֶׁ י  פִּ עַל  אַף  לִבְרָכָה12:  זִכְרוֹנָם  רַבּוֹתֵינוּ  אָמְרוּ 
נְקֵבָה  וְ"עִיר"  לָכֵן.  קֹדֶם  וְהָיְתָה לוֹ  ו, הוֹאִיל  עַכְשָׁ לוֹ 
רִיךְ לִכְתֹּב  צָּ א מִתּוֹךְ שֶׁ הִיא, וְהֻצְרַךְ לִכְתֹּב "לָהּ", אֶלָּ
זֶה:  עַל  נוֹפֵל  זֶה  סֹרֶת,  מָּ בַּ "לוֹ"  נוּ  קְּ תִּ פְנִים,  בִּ "לאֹ" 
יוֹבֵל  בּוֹ  גַע  פָּ אִם  סַפְרָא:  רַב  אָמַר  יֹּבֵל.  בַּ יֵצֵא  לאֹ 
תַרְגּוּמוֹ:  כְּ הַחֲצֵרִים.  י  31 וּבָתֵּ יֵצֵא:  לאֹ  נָתוֹ,  שְׁ תוֹךְ  בְּ
ה  הַרְבֵּ וְיֵשׁ  חוֹמָה,  מֵאֵין  תוּחוֹת  פְּ עֲיָרוֹת  צְחִין",  "פַּ
חַצְרֵיהֶם  "בְּ וְחַצְרֵיהֶם",  "הֶעָרִים  ע13ַ:  יְהוֹשֻׁ סֵפֶר  בְּ
דוֹת  שָּׂ כַּ הֵן  הֲרֵי  ב.  יֵחָשֵׁ הָאָרֶץ  דֵה  שְׂ עַל  וּבְטִירֹתָם"14: 
עָלִים אִם לאֹ  יּוֹבֵל לַבְּ גְאָלִים עַד הַיּוֹבֵל, וְיוֹצְאִין בַּ הַנִּ
הְיֶה לּוֹ. מִיָּד, אִם יִרְצֶה. וּבָזֶה יָפֶה כֹּחוֹ  ה תִּ אֻלָּ נִגְאֲלוּ: גְּ
נִים:  שָׁ י  תֵּ שְׁ עַד  נִגְאָלוֹת  אֵין  דוֹת  הַשָּׂ שֶׁ דוֹת,  שָׂ מִכֹּחַ 
מוֹנֶה  וּשְׁ עִים  אַרְבָּ ם.  הַלְוִיִּ 32 וְעָרֵי  ם:  חִנָּ בְּ יֵצֵא.  וּבַיֹּבֵל 
ד, אֲפִלּוּ לִפְנֵי  ת עוֹלָם. גּוֹאֵל מִיָּ אֻלַּ נוּ לָהֶם: גְּ תְּ נִּ עִיר שֶׁ
תוּנוֹת  הַנְּ דוֹתֵיהֶם  מִשְּׂ דֶה  שָׂ מָכְרוּ  אִם  נִים,  שָׁ י  תֵּ שְׁ
מָכְרוּ  אִם  אוֹ  הֶעָרִים,  סְבִיבוֹת  ה  אַמָּ יִם  אַלְפַּ בְּ לָהֶם 
עִיר חוֹמָה — גּוֹאֲלִין לְעוֹלָם, וְאֵינוֹ חָלוּט לְסוֹף  יִת בְּ בַּ

אוֹ  יִת,  בַּ יִקְנֶה  וְאִם  ם.  הַלְוִיִּ מִן  יִגְאַל  ר  33 וַאֲשֶׁ נָה:  שָׁ
יִת  בַּ ל  שֶׁ ר  מִמְכָּ אוֹתוֹ  יֹּבֵל"  בַּ "וְיָצָא   — מֵהֶם  עִיר 
חָלוּט  יִהְיֶה  וְלאֹ  כָרוֹ,  מְּ שֶׁ וִי  לַלֵּ וְיָשׁוּב  עִיר,  ל  שֶׁ אוֹ 
ה" זוֹ, לְשׁוֹן  רָאֵל. וּ"גְאֻלָּ ל יִשְׂ י עָרֵי חוֹמָה שֶׁ תֵּ אָר בָּ שְׁ כִּ
הְיֶה  ת עוֹלָם תִּ אֻלַּ אֱמַר15: "גְּ נֶּ בָר אַחֵר: לְפִי שֶׁ מְכִירָה. דָּ
רָאֵל  יִשְׂ לוֹקֵחַ  בְּ א  אֶלָּ תוּב  הַכָּ ר  דִבֵּ יָכוֹל לאֹ  ם",  לַלְוִיִּ
וִי, יִהְיֶה  נָה מִלֵּ קָּ ם, אֲבָל לֵוִי שֶׁ עָרֵי הַלְוִיִּ יִת בְּ נָה בַּ קָּ שֶׁ
אַף  ם",  הַלְוִיִּ מִן  יִגְאַל  ר  "וַאֲשֶׁ לוֹמֵר:  לְמוּד  תַּ חָלוּט? 
ר  מִמְכַּ וְיָצָא  ת עוֹלָם:  אֻלַּ גְּ גּוֹאֵל  לֵוִי,  ד  מִיַּ הַגּוֹאֵל  לֵוִי 
יִת. הֲרֵי זוֹ מִצְוָה אַחֶרֶת, וְאִם לאֹ גְאָלָהּ — יוֹצְאָה  בַּ
רָאֵל:  יִשְׂ ל  שֶׁ בַיִת  כְּ נָה  שָׁ לְסוֹף  נֶחֱלָט  וְאֵינוֹ  יּוֹבֵל,  בַּ
תָם. לאֹ הָיָה לָהֶם נַחֲלַת  ם הִוא אֲחֻזָּ י עָרֵי הַלְוִיִּ י בָתֵּ כִּ
יהֶם, לְפִיכָךְ  בֶת וּמִגְרְשֵׁ א עָרִים לָשֶׁ דוֹת וּכְרָמִים, אֶלָּ שָׂ
דֵי  דוֹת, כְּ שָׂ ה כְּ אֻלָּ דוֹת, וְיֵשׁ לָהֶם גְּ מְקוֹם שָׂ הֵם לָהֶם בִּ
דֵה מִגְרַשׁ עָרֵיהֶם לאֹ  לּאֹ תֻפְקַע נַחֲלָתָם מֵהֶם: 34 וּשֲׂ שֶׁ
דֵהוּ וְלאֹ  ן לֵוִי אֶת שָׂ ישׁ בֶּ אִם הִקְדִּ ר, שֶׁ זְבָּ כֵר. מֶכֶר גִּ יִמָּ
יּוֹבֵל,  ר — אֵינָהּ יוֹצְאָה לַכֹּהֲנִים בַּ זְבָּ גְאָלָהּ, וּמְכָרָהּ גִּ
דֶה לְאִישׁ  רָאֵל16: "וְאִם מָכַר אֶת הַשָּׂ יִשְׂ אֱמַר בְּ נֶּ מוֹ שֶׁ כְּ

ן לֵוִי גּוֹאֵל לְעוֹלָם:  אֵל עוֹד", אֲבָל בֶּ אַחֵר לאֹ יִגָּ

לַם  מִשְׁ עַד  רַק  יִתְפְּ לָא  30 וְאִם 
יתָא  בֵּ וִיקוּם  א  לֶמְתָּ שְׁ א  תָּ שַׁ לֵהּ 
לַחֲלוּטִין  שׁוּרָא  לֵהּ  י  דִּ א  בְקַרְתָּ דִי 
יִפּוֹק  לָא  לְדָרוֹהִי  יָתֵהּ  לְדִזְבַן 
לֵית  דְּ פַצְחַיָּא  י  31 וּבָתֵּ יוֹבֵלָא:  בְּ
עַל  סְחוֹר  סְחוֹר  ף  מַקַּ שׁוּר  לְהוֹן 
הֵי  תְּ רְקָנָא  פֻּ ב  ֵ יִתְחַשּׁ אַרְעָא  חֲקַל 
לֵוָאֵי  32 וְקִרְוֵי  יִפּוֹק:  וּבְיוֹבֵלָא  לֵהּ 
עָלַם  פּוּרְקַן  הוֹן  אַחֲסַנְתְּ קִרְוֵי  י  תֵּ בָּ
הֵי לְלֵוָאֵי: 33 וְדִי יִפְרוֹק מִן לֵוָאֵי  תְּ
הּ  אַחֲסַנְתֵּ וְקִרְוֵי  יתָא  בֵּ זְבִין  וְיִפּוֹק 
לֵוָאֵי  קִרְוֵי  י  בָתֵּ אֲרֵי  יוֹבֵלָא  בְּ
רָאֵל:  יִשְׂ נֵי  בְּ גוֹ  בְּ הוֹן  אַחֲסַנְתְּ הִיא 
ן  בָּ יִזְדַּ לָא  קִרְוֵיהוֹן  רְוַח  34 וַחֲקַל 

אֲרֵי אַחֲסָנַת עָלַם הוּא לְהוֹן: 

יִת  ם הַבַּ֨ קָ֠ ל עַד־מְלֹ֣את לוֹ֮ שָׁנָה֣ תְמִימָה֒ וְ֠ ם לֹֽא־יִגָּאֵ֗ 30 וְאִ֣

אֹת֖וֹ  לַקֹּנֶה֥  לַצְּמִיתֻ֛ת  ה  חֹמָ֗ }ל֣וֹ{  אֲשֶׁר־לא  יר  אֲשֶׁר־בָּעִ֜
ין־ אֵֽ ר  אֲשֶׁ֨ ים  חֲצֵרִ֗ הַֽ י  31 וּבָתֵּ֣ ל:  בַּיֹּבֵֽ א  יֵצֵ֖ לֹ֥א  יו  רֹתָ֑ לְדֹֽ
הְיֶה־ תִּֽ גְּאֻלָּה֙  יֵחָֽשֵׁ֑ב  רֶץ  הָאָ֖ ה  עַל־שְׂדֵ֥ יב  סָבִ֔ חֹמָה֙  לָהֶ֤ם 
גְּאֻלַּ֥ת  ם  אֲחֻזָּתָ֑ י  עָרֵ֣ י  בָּתֵּ֖ ם  הַלְוִיִּ֔ 32 וְעָרֵי֙  א:  יֵצֵֽ ל  וּבַיֹּבֵ֖ לּ֔וֹ 
וְיָצָ֧א  ם  מִן־הַלְוִיִּ֔ יִגְאַל֙  33 וַֽאֲשֶׁ֤ר  ם:  לַלְוִיִּֽ הְיֶה֥  תִּֽ ם  עוֹלָ֖
וא  הִ֚ ם  הַלְוִיִּ֗ י  עָרֵ֣ י  תֵּ֞ בָֽ י  כִּ֣ בַּיֹּבֵ֑ל  אֲחֻזָּת֖וֹ  יר  וְעִ֥ מִמְכַּר־בַּ֛יִת 
ם לֹ֣א  רֵיהֶ֖ עָֽ שׁ  ה מִגְרַ֥ ל: 34 וּֽשֲׂדֵ֛ ם בְּת֖וֹךְ בְּנֵי֥ יִשְׂרָאֵֽ אֲחֻזָּתָ֔

ם: ס י־אֲחֻזַּת֥ עוֹלָ֛ם ה֖וּא לָהֶֽ יִמָּכֵ֑ר כִּֽ

year. The rules governing the redemption of a consecrated field are different for 
Levites, however: A field from the outer strip of land surrounding the open areas 
of the Levites’ cities cannot be “sold” to the priests in this manner, because it is 
the Levites’ eternal inheritance. It does not become the permanent property of the 
priests in the Jubilee year (whether or not the treasurer sold it to a third party), and 
the Levite may redeem it even after that year.
These special rules apply only to the Levites’ original 48 cities, not to any addition-
al cities they may build for themselves afterward, nor to any house that a Levite 
owns in some other city.42
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Leviticus 25:30-34

40. Numbers 35:1-8.  41. Below, 27:16-21.  

30 If it is not redeemed by the end of a complete year since its sale, then that 
house in the city that had a surrounding wall when you entered the land will re-
main permanently the property of the person who purchased it, throughout his 
generations. It will not leave his possession in the Jubilee year, even if the Jubilee 
year begins during the year of its sale.
31 In contrast to houses in walled cities, houses in open cities that do not have 
a surrounding wall are to be considered, for the purpose of redemption, as the 
field of the land, and may therefore be redeemed throughout the entire period 
between the sale and the beginning of the Jubilee year. But whereas fields may be 
redeemed only beginning two years after their sale, such houses must be allowed 
their redemption even immediately after their sale, if the original owner or his 
relative can afford it; there is no two-year minimum wait. Otherwise, the house 
will leave the purchaser’s possession in the Jubilee year.

Type of Property May be Redeemed… In the Jubilee Year…

Field after two years from sale returns to the original owner
House in a walled city until end of one year 

from sale
remains in the possession of the 
purchaser

House in an open city immediately returns to the original owner

Figure 1. Redemption of Real Estate

32 You will be taught later40 that when you enter the land, you must set aside 
48 cities for the Levites to live in, and that these cities are to be surrounded by a 
1000-cubit strip of open space, which is further surrounded by another 1000-cubit 
strip of cultivatable land. Regarding the cities of the Levites: the Levites will have 
unlimited rights of redemption both of the houses of their cities and of their 
landed property. They will not have to wait two years to redeem their fields, and 
will be able to redeem their houses even after a year subsequent to the sale.
33 If someone purchases a house—or even an entire city—from the Levites, the 
purchased house or inherited city will leave the possession of the purchaser in 
the Jubilee year and return to the Levites, because the houses of the cities of the 
Levites are their sole inherited property amid the Israelites. They will not be al-
lotted any other tribal inheritance as will the rest of the tribes.
The rule that the Levites have unlimited rights of redemption applies also if the 
Levite who is redeeming a house or an entire city is doing so from other Levites, 
i.e., a Levite relative who has redeemed the house or city from a non-Levite buyer. 
Likewise, if the house or city is not repurchased by its original owners from the 
Levite redeemer by the beginning of the Jubilee year, the redeemed house or in-
herited city will automatically leave the possession of this Levite redeemer in the 
Jubilee year and return to its original owners, for the same reason.
34 You will be taught later41 that a person may consecrate his field to the Temple 
treasury, and if he does so, he may afterwards redeem it until the Jubilee year; and 
that further, if he fails to redeem it by then (or someone else redeems it before he 
has a chance to), it becomes the permanent property of the priests in the Jubilee 
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50. Megilah 6b.  51. See on Exodus 1:13; below, on v. 43.  52. Sifra on this verse.  

ה  קָשֶׁ וְיִהְיֶה  וְיִפֹּל  רֵד  יֵּ שֶׁ יחֵהוּ  נִּ תַּ אַל  בּוֹ.  35 וְהֶחֱזַקְתָּ 
ה  זֶּ לְמַה  ד.  הַיָּ מוֹטַת  עַת  ְ מִשּׁ קֵהוּ  חַזְּ א  אֶלָּ לַהֲקִימוֹ, 
עַל הַחֲמוֹר, עוֹדֵהוּ עַל הַחֲמוֹר —  אוֹי שֶׁ דוֹמֶה? לְמַשּׂ
אֵין  ה  ָ חֲמִשּׁ לָאָרֶץ —  נָפַל  וּמַעֲמִידוֹ,  בּוֹ  תּוֹפֵס  אֶחָד 
ב.  ר אוֹ תוֹשָׁ ב. אַף אִם הוּא גֵּ ר וְתוֹשָׁ מַעֲמִידִין אוֹתוֹ: גֵּ
לַעֲבֹד עֲבוֹדָה  לֹּא  שֶׁ עָלָיו  ל  בֵּ קִּ שֶׁ ל  כָּ ב?  תּוֹשָׁ וְאֵיזֶהוּ 
נָן,  ינְהוּ רַבָּ וִּ ית. חַד שַׁ ךְ וְתַרְבִּ זָרָה, וְאוֹכֵל נְבֵלוֹת: 36 נֶשֶׁ
עְתּוֹ  דַּ נֵי לָאוִין: וְיָרֵאתָ מֵאֱלֹהֶיךָ. לְפִי שֶׁ שְׁ וְלַעֲבֹר עָלָיו בִּ
ה לִפְרֹשׁ הֵימֶנּוּ,  ית, וְקָשֶׁ כֶת אַחַר הָרִבִּ ל אָדָם נִמְשֶׁ שֶׁ
טֵלוֹת  בְּ הָיוּ  שֶׁ מְעוֹתָיו  בִיל  שְׁ בִּ ר  הֶתֵּ לְעַצְמוֹ  וּמוֹרֶה 
הַתּוֹלֶה  אוֹ  מֵאֱלֹהֶיךָ".  "וְיָרֵאתָ  לוֹמַר:  הֻצְרַךְ  אֶצְלוֹ, 

ית, הֲרֵי  רִבִּ רָאֵל בְּ דֵי לְהַלְווֹתָם לְיִשְׂ נָכְרִי כְּ מְעוֹתָיו בְּ
לְכָךְ  בְתּוֹ,  וּמַחֲשַׁ אָדָם  ל  שֶׁ לְלִבּוֹ  סוּר  הַמָּ בָר  דָּ זֶה 
הוֹצֵאתִי  ר  38 אֲשֶׁ מֵאֱלֹהֶיךָ":  "וְיָרֵאתָ  לוֹמַר:  הֻצְרַךְ 
כוֹר, אַף אֲנִי יוֹדֵעַ  אֵינוֹ בְּ כוֹר לְשֶׁ ין בְּ י בֵּ וגו'. וְהִבְחַנְתִּ
ל  ית וְאוֹמֵר: שֶׁ רִבִּ רָאֵל בְּ לְוֶה מָעוֹת לְיִשְׂ וְנִפְרָע מִן הַמַּ
מֵאֶרֶץ  אֶתְכֶם  ר הוֹצֵאתִי  "אֲשֶׁ אַחֵר:  בָר  דָּ הֵם.  נָכְרִי 
אֲפִלּוּ  מִצְוֹתַי,  עֲלֵיכֶם  לוּ  קַבְּ תְּ שֶׁ מְנָת  עַל  מִצְרָיִם", 
כָר  שָׂ נַעַן. בְּ כְּ בֵדוֹת עֲלֵיכֶם: לָתֵת לָכֶם אֶת אֶרֶץ  הֵן כְּ
ר  הַדָּ ל  כָּ שֶׁ לֵאלֹהִים.  לָכֶם  לִהְיוֹת  מִצְוֹתַי:  לוּ  קַבְּ תְּ שֶׁ
ה  נָּ רָאֵל — אֲנִי לוֹ לֵאלֹהִים, וְכָל הַיּוֹצֵא מִמֶּ אֶרֶץ יִשְׂ בְּ

עוֹבֵד עֲבוֹדָה זָרָה:  — כְּ

ן אֲחוּךְ וּתְמוּט יְדֵהּ  35 וַאֲרֵי יִתְמַסְכַּ
וְיֵחֵי  וְתוֹתָב  יָּר  דַּ הּ  בֵּ וְתַתְקֵף  ךְ  עִמָּ
חִבּוּלְיָא  הּ  מִנֵּ ב  תִסַּ 36 לָא  ךְ:  עִמָּ
וְיֵחֵי  מֵאֱלָהָךְ  וְתִדְחַל  יתָא  וְרִבִּ
ן  תִתֵּ לָא  ךְ  סְפָּ כַּ 37 יָת  ךְ:  עִמָּ אֲחוּךְ 
ן  תִתֵּ לָא  יתָא  וּבְרִבִּ חִבּוּלְיָא  בְּ לֵהּ 
י  דִּ אֱלָהֲכוֹן  יְיָ  38 אֲנָא  מֵיכְלָךְ: 
דְמִצְרָיִם  מֵאַרְעָא  יַתְכוֹן  קִית  אַפֵּ
ן לְכוֹן יָת אַרְעָא דִכְנַעַן לְמֶהֱוֵי  לְמִתַּ

לְכוֹן לֶאֱלָהּ: 

to us, and thus our money is “working” for us. We 
may therefore be said to have earned the profit that 
the venture returns. In contrast, a loan transfers the 
ownership of the principal to the borrower with 
no more than an obligation to repay it later. Thus, 
taking interest on a loan is profiting from someone 
else’s effort without having participated in that ef-
fort. The lender is collecting interest based only 
upon the fact that the money used to belong to him.
As such, taking interest on a loan is the very an-
tithesis of the way God intended the world to run. 
God created the world in such a way that we must 
work for our achievements. Both spiritual and ma-
terial reward is achieved only through effort. In the 
words of the sages, “If someone says to you, ‘I have 
toiled but not found [results],’ do not believe him. 
If he says, ‘I have not toiled, but nonetheless found 
[results]’ do not believe him either. Only if he says, 
‘I have toiled and found [results],’ believe him.”50

To be sure, God could have arranged for us to re-
ceive His beneficence without having to earn it; 
this would have seemed to better accord with His 
intrinsic benevolence. But then we would have felt 
like the objects of charity, or worse, like parasites. 
We would have been denied both any sense of ac-
complishment and the great satisfaction of enjoying 
the fruits of our labors.

Moreover, God not only rewards us for our ef-
forts but assures us that they are productive, for 
He knows that even the greatest reward will not 
satisfy a worker who feels that his work is point-
less. This, in fact, was how the Egyptians tried to 
demoralize the Jewish people—not merely by 
making them work, but by making them perform 
utterly useless tasks.51

One who lends on interest is therefore contraven-
ing the fundamental principle of Judaism, denying 
the notion that the reward should be dependent 
upon and commensurate with the effort expended. 
The sages therefore assert that “Whoever accepts 
the yoke of [not lending with] interest has accept-
ed the yoke of the kingdom of heaven; whoever 
rejects the yoke of [not lending with] interest has 
rejected the yoke of the kingdom of heaven.”52

From a somewhat deeper perspective, it could be 
argued that loaning on interest does not deny the 
principle of “reward for effort” completely; after 
all, the lender has enabled the borrower to invest 
and reap profits, and would seem to deserve some 
compensation for having done so.

The crucial point, however, is that taking interest 
on a loan is receiving reward for a past deed: the 
one-time act that took place at the beginning of 

גֵּר֧  בּ֔וֹ  ֣֣קְתָּ  חֱזַ וְהֶֽ ךְ  עִמָּ֑ יָד֖וֹ  טָה  וּמָ֥ יךָ  אָחִ֔ י־יָמ֣וּךְ  35 וְכִֽ

ית  וְתַרְבִּ֔ נֶשֶׁ֣ךְ  אִתּוֹ֙  מֵֽ ח  36 אַל־תִּקַּ֤ ךְ:  עִמָּֽ י  וָחַ֖ וְתוֹשָׁ֛ב 
לֹֽא־ ת־כַּסְפְּךָ֔  37 אֶֽ ךְ:  עִמָּֽ יךָ  אָחִ֖ י  וְחֵ֥ אֱלֹהֶ֑יךָ  מֵֽ אתָ  וְיָרֵ֖
יְהָֹוה֙  י  38 אֲנִ֗ ךָ:  אָכְלֶֽ ן  לֹֽא־תִתֵּ֥ ית  וּבְמַרְבִּ֖ בְּנֶשֶׁ֑ךְ  ל֖וֹ  ן  תִתֵּ֥
ת  לָתֵ֤ יִם  מִצְרָ֑ רֶץ  מֵאֶ֣ ם  אֶתְכֶ֖ אֲשֶׁר־הוֹצֵ֥אתִי  ם  אֱלֹ֣הֵיכֶ֔

ים: ס אלֹהִֽ ם לֵֽ הְי֥וֹת לָכֶ֖ עַן לִֽ רֶץ כְּנַ֔ לָכֶם֙ אֶת־אֶ֣
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43. See above, v. 29.  44. Rashi on 26:1, below.  45. Exodus 22:24.  46. Deuteronomy 15:7-11.  47. Exodus 22:24. See also Deuteronomy 
23:20-21.  48. Likutei Sichot, vol. 8, p. 97, note 27; ibid., p. 98, note 29.  49. Cf. Exodus 15:17.  

36-38 You must not take interest: There is a subtle 
yet crucial difference between profiting from an 

investment and from a loan. When we invest in a 
financial venture, the money we invest still belongs 

Charity and Interest
35 If, even after this,43 an individual continues to deal commercially with produce 
of the sabbatical or Jubilee years, he will incur still greater financial loss and be 
forced to borrow money at interest. Hence, I will now review some of the laws of 
charity and interest:44

If your brother Israelite is becoming destitute, then you must take pains to sup-
port him, i.e., come to his financial aid, as soon as his “hand,” i.e., his financial 
power, begins to falter beside you, so that he can continue to live with you in 
financial solvency, for it is far easier to help him before his financial collapse than 
afterward. You must demonstrate this concern for him even if he be a convert, and 
even if he be a resident alien, who can only partially be considered your “brother.” 
If he ultimately does become destitute, you must loan him money or give him a 
gift of charity, as you have been taught45 and will be taught in greater detail later.46

36 When you loan him money, you must not take interest from him, as you have 
been taught.47 This offense is so serious that I now repeat it: You must not take 
interest from him! I know that you will be tempted to consider interest just com-
pensation for the earnings your funds would have produced had you not loaned 
them to your fellow, so I therefore admonish you: You must fear your God and re-
sist this temptation. You might also be tempted to pretend that the money you are 
lending your fellow is really that of a non-Jew and that you are exacting interest 
from your fellow on behalf of this non-Jew; I therefore admonish you: You must 
fear your God, for I know the truth. Rather, enable your brother Israelite to live 
with you in financial solvency by loaning him money interest-free.
37 The prohibition against taking interest applies regardless of the form of the 
loan: You must not give him your money on the condition of being paid back 
with interest; similarly, you must not give him your food or anything else on the 
condition of being paid back with interest.
38 I am God, your God, who took you out of Egypt: Just as I was able to discern 
who was and who was not a firstborn in Egypt, so can I tell if you loan someone 
your money pretending that it is a non-Jew’s. Furthermore, I took you out of Egypt 
on the condition that you accept My commandments, even if they be difficult, such 
as this one,48 and in order to give you Canaan as your reward for fulfilling all My 
commandments—so rest assured that your reward will be commensurate with the 
difficulty of fulfilling the commandment. Finally, I took you out of Egypt to give 
you Canaan in order to be a God to you, for the Promised Land is more receptive 
to Divine consciousness than any other place in the world;49 therefore, relatively 
speaking, I consider Myself God to whomever lives in it, and consider whoever 
leaves it to be an idolater.
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עֶבֶד,  הּ כְּ ר בָּ הֵא נִכָּ יְּ נַאי שֶׁ ל גְּ 39 עֲבֹדַת עָבֶד. עֲבוֹדָה שֶׁ
רְחָץ, וְלֹא יִנְעֹל לוֹ  לָיו אַחֲרָיו לְבֵית הַמֶּ לֹּא יוֹלִיךְ כֵּ שֶׁ
וּמְלֶאכֶת  קַרְקַע  עֲבוֹדַת  ב.  תוֹשָׁ כְּ כִיר  שָׂ 40 כְּ מִנְעָלָיו: 
הַיֹּבֵל.  נַת  שְׁ עַד  בּוֹ:  הִתְנַהֵג  כִירִים  שְׂ אָר  שְׁ כִּ נוּת,  אֻמָּ
מוֹצִיאוֹ:  הַיּוֹבֵל  נִים,  שָׁ שׁ  שֵׁ לִפְנֵי  יוֹבֵל  בּוֹ  גַע  פָּ אִם 

ר,  מְעוֹן: אִם הוּא נִמְכַּ י שִׁ 41 הוּא וּבָנָיו עִמּוֹ. אָמַר רַבִּ
נָיו:  מְזוֹנוֹת בָּ ב בִּ רַבּוֹ חַיָּ אן שֶׁ א, מִכָּ נָיו מִי מְכָרָן? אֶלָּ בָּ
לְזַלְזְלוֹ  וְאֵין  אֲבוֹתָיו,  בוֹד  כְּ אֶל  אֲבֹתָיו.  ת  אֲחֻזַּ וְאֶל 

ת. חֶזְקַת:  כָךְ: אֲחֻזַּ בְּ

ן  בַּ ךְ וְיִזְדַּ ן אֲחוּךְ עִמָּ 39 וַאֲרֵי יִתְמַסְכַּ
ין:  עַבְדִּ לְחַן  פֻּ הּ  בֵּ תִפְלַח  לָא  לָךְ 
ךְ עַד  אֲגִירָא כְתוֹתָבָא יְהֵי עִמָּ 40 כַּ
ךְ: 41 וְיִפּוֹק  א דְיוֹבֵלָא יִפְלַח עִמָּ תָּ שַׁ
וִיתוּב  הּ  עִמֵּ וּבְנוֹהִי  הוּא  ךְ  מֵעִמָּ
אֲבָהָתוֹהִי  וּלְאַחֲסָנַת  לְזַרְעִיתֵהּ 

יְתוּב: 

the transaction. In contrast, taking a return on an 
investment is receiving reward for the ongoing 
involvement that continues throughout the life of 
the investment. In this sense, too, taking interest 
is fundamentally opposed to how God wants the 
world to run. God does not “loan” us the powers 
He grants us, as a one-time act; He “invests” them 
in us, remaining intimately involved in our efforts 
to reap the rewards of our efforts. Denying His in-
volvement in our lives is a form of deism, a heresy 
totally inimical to the notion of Divine providence 
that lies at the core of Jewish belief.
God has woven into the fabric of creation the mech-
anism that He will behave toward us in the same 
way that we behave towards our fellows. In this 
vein, the sages’ statement, “Know what is above 
you”65 can be understood according to its literal 
translation, “know [that] what is above [is] from 
you.”66 Similarly, the phrase “God is your shade”67 
is interpreted to mean, “God is your shadow,” i.e., 
He “mimics” our behavior towards others in His 
behavior toward us.68

Thus, when we forego interest on our loans, God 
responds in kind: He not only grants us the initial 
potential to be successful both materially and 
spiritually but continues to assist us throughout 
our labors. When someone takes interest, God 
also responds in kind: He grants him the initial 
potential but refrains from extending him ongoing 

supernatural assistance.
It is in this sense that the sages, explaining the 
mention of the Exodus in connection with the pro-
hibition against interest,69 tell us that “whoever 
acknowledges the commandment [not to take] in-
terest acknowledges the Exodus from Egypt; who-
ever denies the commandment [not to take] inter-
est denies the Exodus from Egypt.”70 As we have 
seen,71 the Hebrew name for “Egypt” (מצרים) means 
“limitations,” so “going out of Egypt” means being 
released from the limitations of the nature, which is 
exactly how God treats us when we forego taking 
interest on our loans.
In a more abstract sense, resting on our laurels and 
relying on past successes is a form of taking interest. 
For example, once we have expended efforts in edu-
cating our children, students, or anyone else over 
whom we have had any influence, and have suc-
ceeded in inspiring them to teach others, we might 
be tempted to “retire” in order to focus exclusively 
on our own spiritual development, confidant that 
we will duly receive our share of the sublime rev-
elations of Divinity they elicit by inspiring others. 
However, benefiting from the results of such past 
labor is like taking interest on a past loan, the inter-
est of which is forbidden. In contrast, if we continue 
to disseminate Judaism just as we taught them to, 
our work with them remains an “investment,” the 
“interest” from which is rightfully due us.72

וְנִמְכַּר־ ךְ  עִמָּ֖ יךָ  אָחִ֛ י־יָמ֥וּךְ  39 וְכִֽ במחוברין)  (רביעי  ששי 

הְיֶה֣  ב יִֽ יר כְּתוֹשָׁ֖ בֶד: 40 כְּשָׂכִ֥ דַת עָֽ ד בּ֖וֹ עֲבֹ֥ עֲבֹ֥ לָ֑ךְ לֹא־תַֽ
ה֖וּא  ךְ  עִמָּ֔ מֵֽ 41 וְיָצָא֙  ךְ:  עִמָּֽ ד  יַעֲֽבֹ֥ ל  הַיֹּבֵ֖ עַד־שְׁנַת֥  ךְ  עִמָּ֑

יו יָשֽׁוּב:  וּבָנָי֣ו עִמּ֑וֹ וְשָׁב֙ אֶל־מִשְׁפַּחְתּ֔וֹ וְאֶל־אֲחֻזַּת֥ אֲבֹתָ֖



tures himself to you, you are obligated to feed these children throughout his term of 
service.64 When his term of service is up (or terminated by the Jubilee year), he must 
leave you—thereby ending your obligation to feed him and his children with him. 
He must return to his family and reassume the social status of his fathers. No one 
is allowed to despise him or belittle him on account of his having been a bondman.
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53. See above, v. 35.  54. Rashi on 26:1, below.  55. Exodus 21:2-6, 22:2; see also Deuteronomy 15:12-18.  56. Mishneh Torah, Avadim 
1:2.  57. Above, v. 35.  58. Exodus 21:2-6; Rashi on Exodus 21:6.  59. It was customary for men in those times to pierce their ears (see 
Exodus 32:2-3).  60. Below, v. 55.  61. Deuteronomy 15:14.  62. Exodus 12:7.  63. Likutei Sichot, vol. 11, pp. 89-97.  

The Hebrew Bondman
Sixth Reading (Fourth when combined) 39 If, even after the above-mentioned warn-
ings,53 an individual continues to deal commercially with produce of the sabbatical 
or Jubilee years, he will incur still greater financial loss and be forced to indenture 
himself as a bondman, as follows:54

As you have been taught,55 the court can indenture someone as a bondman if he 
steals something and cannot otherwise afford to pay back the value of what he has 
stolen. A man (but not a woman56) can also indenture himself as a bondman if he 
becomes so poor that he has no other way to support himself. 
If your brother Israelite becomes destitute, even though he is living with you and 
you are commanded not to let him become destitute,57 and he is indentured to 
you as a bondman, you must nevertheless not work him with labor that makes 
him appear to be a bondman, i.e., publicly degrading work such as carrying your 
clothes behind you in public or putting your boots on you in public. 
40 Rather, he must be employed by you as would be an employee or a hired resi-
dent: give him honorable craftwork to do and treat him respectfully. Just like a 
bondman who was indentured by the court in order to pay off his theft, he must 
work for six years, the sole difference being that he may only work with you until 
the beginning of the Jubilee Year. If this year occurs in the middle of his term of 
service, he goes free.
If the self-indentured bondman decides to remain in your service beyond his six-
year term, you must take him to the court and pierce his right ear, just as is done 
with a bondman who was indentured by the court in order to pay back his theft.58 
He is given the relatively light punishment of having his ear pierced59 since he only 
indentured himself on account of his abject poverty. Nonetheless, his right ear is 
pierced, because the right, better ear signifies proper use of the power of hearing. 
He heard Me say ‘For the Israelites are servants to Me; they are My servants!’60 on 
Mount Sinai, but he nonetheless went and found himself another master, and is not 
bothered by this—as evidenced by the fact that he is in no hurry to be a free man. 
(He is certainly not destitute now, since his master had to feed him and his family 
during his period of service, he has the money he was bought for, and his master 
will give him gifts when he releases him.61) The ear is pierced against a door, which 
in turn must be standing upright like a doorpost, because the door and doorpost 
were witnesses, so to speak, to how I liberated the people from slavery in Egypt,62 
and this individual nonetheless chose to prolong his period of service.63 After this 
procedure, he must serve you until the Jubilee year.
41 Although it might seem that by indenturing himself, the bondman agreed to sub-
sist on whatever diet you might be inclined to provide him—even the most mea-
ger—you must nonetheless feed him properly, even if this detail was not stipulated 
when he was indentured. Furthermore, if the bondman has children when he inden-


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 RASHI 

 CHASIDIC INSIGHTS 

 ONKELOS 

76. Likutei Sichot, vol. 11, pp. 97-98.  77. On v. 36.  78. Sefer HaMa’amarim Kuntreisim, vol. 1, p. 210.  

17. דברים כ, טז. 

רֶת עָבֶד.  כְרוּ מִמְכֶּ טָרִי קוֹדֵם: לֹא יִמָּ י עֲבָדַי הֵם. שְׁ 42 כִּ
אן יֵשׁ עֶבֶד לִמְכֹּר, וְלֹא יַעֲמִידֶנּוּ עַל אֶבֶן  הַכְרָזָה: כָּ בְּ
לְצֹרֶךְ  לֹּא  שֶׁ פָרֶךְ. מְלָאכָה  בְּ ה בוֹ  תִרְדֶּ 43 לֹא  קַח:  הַלֶּ
ה!  הַזֶּ הַכּוֹס  אֶת  הָחֵם  לוֹ:  תֹּאמַר  אַל  לְעַנּוֹתוֹ,  דֵי  כְּ
א  מָּ אָבוֹא! שֶׁ פֶן עַד שֶׁ חַת הַגֶּ וְהוּא אֵינוֹ צָרִיךְ. עֲדֹר תַּ
בָר אִם לְצֹרֶךְ אִם לָאו, וְאוֹמֵר  דָּ יר בַּ תֹאמַר: אֵין מַכִּ
לְלִבּוֹ,  מָסוּר  הַזֶּה  בָר  הַדָּ הֲרֵי  לְצֹרֶךְ,  הוּא  שֶׁ לוֹ  אֲנִי 
ר יִהְיוּ לָךְ.  ךָ וַאֲמָתְךָ אֲשֶׁ לְכָךְ נֶאֱמַר: "וְיָרֵאתָ": 44 וְעַבְדְּ
ל,  י אֵינִי מוֹשֵׁ עַבְדִּ שׁ, בְּ מֵּ תַּ מִי אֶשְׁ ן, בְּ אִם תֹּאמַר: אִם כֵּ
ל  נִי17: "לֹא תְחַיֶּה כָּ הֲרֵי הִזְהַרְתַּ אֻמּוֹת אֵינִי נוֹחֵל, שֶׁ בָּ
נִי? "מֵאֵת הַגּוֹיִם" — הֵם יִהְיוּ  שֵׁ מְּ א מִי יְשַׁ מָה", אֶלָּ נְשָׁ

בוּל  גְּ תוֹךְ  בְּ שֶׁ וְלֹא  סְבִיבֹתֵיכֶם.  ר  אֲשֶׁ לַעֲבָדִים:  לְךָ 
מָה":  ל נְשָׁ י: "לֹא תְחַיֶּה כָּ הֶם אָמַרְתִּ הֲרֵי בָּ אַרְצְכֶם, שֶׁ
א  לִשָּׂ בִיבוֹתֵיכֶם  מִסְּ אוּ  בָּ שֶׁ בִים.  הַתּוֹשָׁ נֵי  מִבְּ 45 וְגַם 
הָאָב,  אַחַר  הוֹלֵךְ  ן  הַבֵּ לָהֶם,  וְיָלְדוּ  אַרְצְכֶם  בְּ ים  נָשִׁ
לִקְנוֹתוֹ  ר  מֻתָּ ה  אַתָּ א  אֶלָּ תְחַיֶּה",  "לֹא  כְלַל  בִּ וְאֵינוֹ 
אֹתָם  ם  46 וְהִתְנַחַלְתֶּ קְנוּ:  תִּ קְנוּ. אוֹתָם  תִּ מֵהֶם  עֶבֶד:  כְּ
נֵיכֶם אַחֲרֵיכֶם.  לִבְנֵיכֶם. הַחֲזִיקוּ בָהֶם לְנַחֲלָה, לְצֹרֶךְ בְּ
ן, הָיָה לוֹ  אִם כֵּ כֵן לְפָרֵשׁ: הַנְחִילוּם לִבְנֵיכֶם, שֶׁ וְלֹא יִתָּ
מוֹ  כְּ ם.  וְהִתְנַחַלְתֶּ לִבְנֵיכֶם":  אוֹתָם  ם  "וְהִנְחַלְתֶּ לִכְתֹּב 
וּמֶלֶךְ  יו  עַמָּ בְּ יא  נָשִׂ לְהָבִיא  אָחִיו.  בְּ אִישׁ  ם:  קְתֶּ וְהִתְחַזַּ

פָרֶךְ:  לֹּא לִרְדּוֹת בְּ רְתָיו, שֶׁ מְשָׁ בִּ

קִית יַתְהוֹן  י אַפֵּ י אִנּוּן דִּ 42 אֲרֵי עַבְדַּ
זְבוּן  נוּן  בְּ יִזְדַּ לָא  דְמִצְרָיִם  מֵאַרְעָא 
יוּ  קַשְׁ בְּ הּ  בֵּ תִפְלַח  43 לָא  ין:  עַבְדִּ
ךְ  44 וְעַבְדָּ מֵאֱלָהָךְ:  וְתִדְחַל 
י  דִּ עַמְמַיָּא  מִן  לָךְ  יְהוֹן  י  דִּ וְאַמְתָךְ 
ין  עַבְדִּ קְנוּן  תִּ הוֹן  מִנְּ סַחֲרָנֵיכוֹן  בְּ
תוֹתָבַיָּא  נֵי  מִבְּ 45 וְאַף  וְאַמְהָן: 
קְנוּן  הוֹן תִּ כוֹן מִנְּ דָיְרִין עִמְּ עַרְלַיָּא דְּ
אִתְיְלִידוּ  י  דִּ כוֹן  עִמְּ דְּ רְעֲיַתְהוֹן  וּמִזַּ
לְאַחֲסָנָא:  לְכוֹן  וִיהוֹן  אַרְעֲכוֹן  בְּ
לִבְנֵיכוֹן  יַתְהוֹן  46 וְתַחְסְנוּן 
לְעָלַם  אַחֲסָנָא  ת  לִירֻתַּ תְרֵיכוֹן  בַּ
רָאֵל  נֵי יִשְׂ פְלְחוּן וּבַאֲחֵיכוֹן בְּ הוֹן תִּ בְּ
יוּ:  קַשְׁ הּ בְּ אֲחוּהִי לָא תִפְלַח בֵּ בַר בַּ גְּ

when the Sabbath comes, the “seventh year” when 
we are supposed to go free, we are loathe to release 
ourselves from the exhilaration of our work.
The Torah therefore teaches us that this is not right. 
We were created to serve God: to study His Torah 
and to fulfill His commandments. Since God cre-
ated us for this purpose, He has certainly provided 
us with the wherewithal to implement it. Even 
when we work during the week, we must not con-
sider ourselves enslaved to our work; rather, we 
should work in order to use the fruits of our labors 
for holy purposes. And on the Sabbath, we should 
rise completely above any association with our 
mundane lives.
By thus liberating ourselves from our personal 
enslavement, we hasten the general Redemption, 
when the whole world will be free to pursue spiri-
tuality and Divinity unhindered.76

43 You must not work him with backbreaking la-
bor: As mentioned above,77 working without pur-
pose is demoralizing and can even drive a person 
insane, whereas working with purpose—even if 
the task requires extraordinary effort—is richly re-
warding. The satisfaction we gain from the sense of 
accomplishment is greater even than that which we 
derive from the wages we earn.78

A wealthy landowner found it relaxing to observe his la-
borers rhythmically swinging their scythes, harvesting 
the wheat in his fields. Wishing to enjoy the same peace 
of mind constantly, he approached one of the peasants 
with a proposition:
"I will pay you double your wages," he told the peasant, 
"to stand in my living room and swing your scythe." 
The peasant agreed with undisguised excitement, as he 
would be doubling his pay while considerably easing his 
workload. [continues...]

יִם לֹ֥א  רֶץ מִצְרָ֑ ם מֵאֶ֣ ם אֲשֶׁר־הוֹצֵ֥אתִי אֹתָ֖ י הֵ֔ י־עֲבָדַ֣ 42 כִּֽ

אתָ  וְיָרֵ֖ בְּפָ֑רֶךְ  ב֖וֹ  ה  43 לֹֽא־תִרְדֶּ֥ בֶד:  עָֽ מִמְכֶּ֥רֶת  כְר֖וּ  יִמָּֽ
ם  ת הַגּוֹיִ֗ הְיוּ־לָ֑ךְ מֵאֵ֣ תְךָ֖ אֲשֶׁ֣ר יִֽ יךָ: 44 וְעַבְדְּךָ֥ וַֽאֲמָֽ אֱלֹהֶֽ מֵֽ
י  מִבְּנֵ֨ ם  גַ֠ 45 וְ֠ ה:  וְאָמָֽ עֶבֶ֥ד  תִּקְנ֖וּ  מֵהֶ֥ם  ם  תֵיכֶ֔ סְבִיבֹ֣ אֲשֶׁר֙ 
וּמִמִּשְׁפַּחְתָּם֙  תִּקְנ֔וּ  מֵהֶ֣ם  עִמָּכֶם֙  ים  הַגָּרִ֤ ים  הַתּֽוֹשָׁבִ֜
אֲחֻזָּֽה:  לַֽ ם  לָכֶ֖ וְהָי֥וּ  בְּאַרְצְכֶ֑ם  ידוּ  אֲשֶׁ֥ר הוֹלִ֖ ם  עִמָּכֶ֔ אֲשֶׁ֣ר 
ה  אֲחֻזָּ֔ שֶׁת  לָרֶ֣ חֲרֵיכֶם֙  אַֽ לִבְנֵיכֶ֤ם  ם  אֹתָ֜ ם  חַלְתֶּ֨ 46 וְהִתְנַֽ

יו  בְּאָחִ֔ ישׁ  אִ֣ בְּנֵֽי־יִשְׂרָאֵל֙  חֵיכֶ֤ם  וּבְאַ֨ דוּ  עֲבֹ֑ תַּֽ בָּהֶ֣ם  ם  לְעֹלָ֖
רֶךְ: ס ה ב֖וֹ בְּפָֽ לֹֽא־תִרְדֶּ֥
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73. Likutei Sichot, vol. 32, pp. 165-167.  74. Ibid., pp. 161-165.  75. Deuteronomy 20:16.  

42 They are My servants: Some of us are so en-
slaved to our work during the six days of the work-

week that it seems as if we have sold ourselves into 
the service of another person for six years. Even 

42 For even though he was your servant for a time, they—the Jewish people—are, 
in reality, My servants, whom I brought out of Egypt. My deed of purchase, so to 
speak, predates yours. Thus, you all carry the distinction and prestige of being My 
servants, and therefore, when one of you is indentured as a bondman to another 
Israelite, it is not such an ignominy. For this reason, you may indeed be indentured 
as bondmen to one another, but by the same token, you must not treat your Israel-
ite bondman as a true bondman but as an employee.73

Accordingly, Israelite bondmen must not be indentured as a non-Jewish slave is 
sold, i.e., publicly, publicizing their names and forcing them to stand on a platform 
so prospective buyers can examine them.74

43 In addition to not shaming the bondman in public, you must not work him 
even privately with backbreaking, i.e., demoralizing or unusual labor, by having 
him do unnecessary jobs or tasks for which you specify no time-limit. Even though 
you may be able to deceive other people into believing that you are not working 
him this way, you cannot deceive Me; you must therefore fear your God and do 
what I say.

Non-Jewish Bondservants
44 You will be taught later75 that you must either kill or expel all members of the 
seven Canaanite nations currently occupying the Land of Israel. Thus, since, as just 
stated, you must not give your Jewish bondservants menial tasks, and you cannot 
employ any of the present occupants of the land for this purpose, it follows that the 
only male bondmen or female bondwomen whom you may possess for menial 
labor must come from the non-Jewish nations who reside not within the borders 
of the Promised Land but around you, outside its borders. You may only purchase 
non-Jewish male bondmen or female bondservants from them. 
45 National identity among non-Jewish nations is transmitted patrilineally; thus, 
you are not required to kill or expel children of Canaanite women if these children 
are fathered by men from other non-Jewish nations. Therefore, you may also pur-
chase bondservants from among the children of female Canaanite residents who 
happen to live among you, as well as—if these children have their own families—
from their family who happens to live among you, to whom they gave birth in 
your land from non-Canaanite fathers. If you purchase such bondservants, they 
too will become part of your estate.
46 You may retain ownership of them for your children after you as an inherited 
estate, and may thus have them work for you forever, i.e., with no limitations on 
their term of service. But as for your brethren, the Israelites, no man—not even 
a tribal prince or your king—may work his brother Israelite with backbreaking, 
i.e., demoralizing or unusual labor.
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87. Likutei Sichot, vol. 3, p. 1010. 

18. פסוק נד. 

"עֲרַל  תַרְגּוּמוֹ:  כְּ ב,  תוֹשָׁ וְהוּא  ר  גֵּ ב.  וְתוֹשָׁ ר  גֵּ 47 יַד 
יג  ב": וְכִי תַשִּׂ ר לְגֵר תּוֹשָׁ תּוֹתָב", וְסוֹפוֹ מוֹכִיחַ: "וְנִמְכַּ
ךְ:  בּוּקוֹ עִמָּ יר? דִּ עֲשִׁ יַּ ךְ. מִי גָרַם לוֹ שֶׁ ב עִמָּ ר וְתוֹשָׁ יַד גֵּ
בּוּקוֹ עִמּוֹ, עַל יְדֵי  מוּךְ? דִּ יָּ וּמָךְ אָחִיךָ עִמּוֹ. מִי גָרַם לוֹ שֶׁ
הוּא אוֹמֵר:  שֶׁ ר. זֶהוּ הַגּוֹי, כְּ חַת גֵּ פַּ יו: מִשְׁ עֲשָׂ מַד מִמַּ לָּ שֶׁ
ר לַעֲבוֹדָה זָרָה עַצְמָהּ לִהְיוֹת לָהּ  מְכָּ "לְעֵקֶר", זֶה הַנִּ
אֹב מַיִם:  א לַחֲטֹב עֵצִים וְלִשְׁ שׁ, וְלֹא לֵאלָהוּת, אֶלָּ מָּ שַׁ
נַת  מַע עַד שְׁ טָּ יִּ יחֵהוּ שֶׁ נִּ ד, אַל תַּ הְיֶה לּוֹ. מִיָּ ה תִּ אֻלָּ 48 גְּ
עַד  לְעָבְדוֹ  א  אֶלָּ קְנָאוֹ  לֹא  עַצְמוֹ  ל  כָּ הֲרֵי  שֶׁ הַיּוֹבֵל, 
ה18: "וְיָצָא  אֱמַר לְמַטָּ נֶּ מוֹ שֶׁ יּוֹבֵל יֵצֵא, כְּ הֲרֵי בַּ הַיּוֹבֵל, שֶׁ
ר, וְאַף  תוּב מְדַבֵּ חַת יָדְךָ הַכָּ תַּ נַת הַיֹּבֵל". וּבְגוֹי שֶׁ שְׁ בִּ

ם,  ֵ נֵי חִלּוּל הַשּׁ עֲקִיפִין, מִפְּ י כֵן, לֹא תָבֹא עָלָיו בַּ עַל פִּ
כָל  יעַ בְּ גִּ בּוֹן, לְפִי הַמַּ חֶשְׁ ק בַּ אֵל יְדַקְדֵּ א לִגָּ בָּ שֶׁ א כְּ אֶלָּ
רִים  עֶשְׂ הָיוּ  אִם  מָיו:  דָּ מִן  הַגּוֹי  לּוֹ  ה  יְנַכֶּ נָה  וְשָׁ נָה  שָׁ
 — מָנֶה  רִים  עֶשְׂ בְּ וּקְנָאוֹ  הַיּוֹבֵל,  עַד  ר  מְכַּ נִּ ֶ מִשּׁ נָה  שָׁ
הָה  שָׁ וְאִם  מָנֶה,  בְּ נָה  שָׁ עֲבוֹדַת  הַגּוֹי  נָה  קָּ שֶׁ נִמְצָא 
ה  ָ ה לּוֹ חֲמִשּׁ אֵל — יְנַכֶּ נִים וּבָא לִגָּ זֶה אֶצְלוֹ חָמֵשׁ שָׁ
ר מָנִים, וְזֶהוּ: "וְהָיָה  ה עָשָׂ ָ ן לוֹ הָעֶבֶד חֲמִשּׁ מָנִים, וְיִתֵּ
יִהְיֶה  כִיר  שָׂ ימֵי  50 כִּ נִים":  שָׁ ר  מִסְפַּ בְּ רוֹ  מִמְכָּ סֶף  כֶּ
אִלּוּ  כְּ ב  ֵ יְחַשּׁ נָה,  וְשָׁ נָה  שָׁ לְכָל  יעַ  גִּ הַמַּ בּוֹן  חֶשְׁ עִמּוֹ. 
עוֹד  51 אִם  לּוֹ:  ה  וִינַכֶּ מָנֶה,  בְּ נָה  שָׁ ל  כָּ עִמּוֹ  ר  כַּ נִשְׂ
י:  תִּ רַשְׁ פֵּ מוֹ שֶׁ נִים. עַד הַיּוֹבֵל: לְפִיהֶן. הַכֹּל כְּ ָ שּׁ רַבּוֹת בַּ

ךְ  ק יַד עֲרַל תּוֹתָב עִמָּ 47 וַאֲרֵי תַדְבֵּ
ן לַעֲרַל  בַּ הּ וְיִזְדַּ ן אֲחוּךְ עִמֵּ וְיִתְמַסְכַּ
זַרְעִית  לְאַרְמַי  אוֹ  ךְ  עִמָּ תּוֹתָב 
הֵי  רְקָנָא תְּ ן פֻּ בַּ יִזְדַּ תַר דְּ יּוֹרָא: 48 בָּ גִּ
הּ: 49 אוֹ אַח  לֵהּ חַד מֵאֲחוֹהִי יִפְרְקִנֵּ
הּ אוֹ  אֲבוּהִי אוֹ בַר אַח אֲבוּהִי יִפְרְקִנֵּ
הּ  יִפְרְקִנֵּ רְעִיתֵהּ  מִזַּ רֵהּ  שְׂ בִּ רִיב  מִקָּ
ב  ֵ רָק: 50 וִיחַשּׁ ק יְדֵהּ וְיִתְפְּ אוֹ דְתַדְבֵּ
עַד  לֵהּ  ן  בַּ אִזְדַּ דְּ א  תָּ ַ מִשּׁ זָבְנֵהּ  עִם 
זְבִינוֹהִי  סַף  כְּ וִיהֵי  דְיוֹבֵלָא  א  תָּ שַׁ
יְהֵי  אֲגִירָא  יוֹמֵי  כְּ נַיָּא  שְׁ מִנְיַן  בְּ
נַיָּא  שְׁ בִּ סְגִיּוּת  עוֹד  51 אִם  הּ:  עִמֵּ
סַף זְבִינוֹהִי:  רְקָנֵהּ מִכְּ הֵן יָתִיב פֻּ לְפֻמְּ
עַד  נַיָּא  שְׁ בִּ אַר  תְּ אִשְׁ זְעֵיר  52 וְאִם 
פוּם  כְּ לֵהּ  ב  ֵ וִיחַשּׁ דְיוֹבֵלָא  א  תָּ שַׁ

רְקָנֵהּ:  נוֹהִי יָתִיב יָת פֻּ שְׁ

After several hours of his imaginary labor, however, the 
peasant quit. Even when the landowner offered to further 
double his wages, he refused. "When I don’t see the result 
of my actions," he declared, "it is impossible to work."

The efforts we are required to expend in studying 

the Torah and fulfilling its commandments may 
be great, but we know that our efforts here be-
low have profound influence on the cosmic realm 
above. Our knowledge of the effect of our efforts in 
the spiritual realms enables us to perform it with 
strength, vitality, and joy.87

עִמּ֑וֹ  יךָ  אָחִ֖ ךְ  וּמָ֥ ךְ  עִמָּ֔ וְתוֹשָׁב֙  גֵּר֤  יַד֣  יג  תַשִּׂ֗ י  47 וְכִ֣ שביעי 

י  חֲרֵ֣ קֶר מִשְׁפַּ֥חַת גֵּֽר: 48 אַֽ ךְ א֥וֹ לְעֵ֖ ר לְגֵר֤ תּוֹשָׁב֙ עִמָּ֔ וְנִמְכַּ֗
49 אֽוֹ־דֹד֞וֹ  נּוּ:  יִגְאָלֶֽ יו  אֶחָ֖ מֵֽ ד  אֶחָ֥ הְיֶה־לּ֑וֹ  תִּֽ ה  גְּאֻלָּ֖ ר  נִמְכַּ֔
יִגְאָלֶנּ֑וּ  מִמִּשְׁפַּחְתּ֖וֹ  בְּשָׂר֛וֹ  ר  אֽוֹ־מִשְּׁאֵ֧ נּוּ  יִגְאָלֶ֔ בֶן־דֹּדוֹ֙  א֤וֹ 
כְרוֹ  הוּ מִשְּׁנַת֙ הִמָּ֣ ל: 50 וְחִשַּׁב֙ עִם־קֹנֵ֔ יגָה יָד֖וֹ וְנִגְאָֽ אֽוֹ־הִשִּׂ֥
י  ים כִּימֵ֥ ה כֶּ֤סֶף מִמְכָּרוֹ֙ בְּמִסְפַּ֣ר שָׁנִ֔ ד שְׁנַת֣ הַיֹּבֵ֑ל וְהָיָ֞ ל֔וֹ עַ֖
יב  יָשִׁ֣ הְיֶה֥ עִמּֽוֹ: 51 אִם־ע֥וֹד רַבּ֖וֹת בַּשָּׁנִ֑ים לְפִיהֶן֙  יִֽ יר  שָׂכִ֖
ר בַּשָּׁנִי֛ם עַד־ נִשְׁאַ֧ ט  52 וְאִם־מְעַ֞ סֶף מִקְנָתֽוֹ:  גְּאֻלָּת֔וֹ מִכֶּ֖

יב אֶת־גְּאֻלָּתֽוֹ:  יו יָשִׁ֖ י שָׁנָ֔ ל וְחִשַּׁב־ל֑וֹ כְּפִ֣ שְׁנַת֥ הַיֹּבֵ֖



chase price will then be divided by that number of years: the result will then be 
considered his working rate during his term as a hired worker.
51 If there are still many years remaining until the Jubilee year, he must accord-
ingly return his redemption money to his purchaser out of the money for which 
he was purchased.
52 Similarly, if only a few years remain until the Jubilee year, he must make the 
same calculation. He must return the redemption money to the purchaser accord-
ing to his years that remain until the Jubilee year.
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Leviticus 25:47-52

79. See above, v. 39.  80. Rashi on 26:1, below.  81. Above, vv. 6, 35. See also Exodus 20:10 (and Deuteronomy 5:14), 23:12.  
82. Deuteronomy 10:18-19, 14:21, 29, 16:11, 14, 24:14, 26:12, 31:12.  83. See Deuteronomy 28:43-44.  84. Above, vv. 39-43.  85. Rashi 
on v. 54, below.  86. Ibid.  

The Hebrew Bondman, continued
Seventh Reading 47 If an individual indentured himself to another Jew as a bond-
man as a result of becoming impoverished on account of having dealt commer-
cially in produce of the sabbatical or Jubilee years,79 and continues to transgress 
this prohibition after completing his term of service, he will again incur financial 
loss, but this time be forced this time to indenture himself as a bondman to a non-
Jew, as follows:80

As you know, if a non-Jew renounces idolatry, i.e., accepts monotheism, you will 
be allowed to let him live in your land as a “resident alien.” You have also seen81 
and will see further82 how you must treat such a resident alien equitably and even 
charitably. Nevertheless, notwithstanding his commendable acceptance of mono-
theism, his reluctance to consummate this undertaking by converting to Judaism 
indicates that he is still attached to his non-Jewish mindset and/or milieu. You must 
therefore ensure that in your dealings with him, he be influenced by your commit-
ment to Judaism rather than you be influenced by his ambivalent attitudes toward 
such a commitment. Indeed, I assure you that if you influence him, he will succeed 
in his material endeavors, but if he influences you, you will fail in yours.83 Thus, if 
a resident alien gains financial means, it will be on account of associating with you 
and coming under your influence, and if your brother Israelite becomes destitute, 
it may well be on account of associating with him and coming under his influence.
For this same reason, I forbid you to indenture yourselves as bondmen to resident 
aliens if you become destitute; you may only indenture yourselves to your fellow 
Jews.84 Nonetheless, if your brother Israelite is indentured in his destitution as a 
bondman to a resident alien among you, or worse, to serve as an attendant of an 
idol of the non-Jewish family of a convert or resident alien, the sale is valid, and 
the Israelite may remain in the employ of the resident alien or idolatrous cult until 
the beginning of the Jubilee year, even if this be more than six years from the date 
of the sale.85 If the bondman has children when he indentures himself to his non-
Jewish employer, the employer is obligated to feed these children throughout the 
bondman’s term of service.86

48 Nonetheless, after he is indentured, he must have unlimited rights of redemp-
tion. One of his brothers must redeem him immediately in order to prevent him 
from assimilating into non-Jewish culture.
49 If the brothers cannot redeem him immediately, then either his uncle or his 
cousin must redeem him; or, if they cannot, the next closest relative from his 
family must redeem him; or, if none of his relatives can redeem him immediately, 
then when he becomes able to afford it, he can be redeemed on his own.
50 This redemption must be conducted as a fair and equitable business transac-
tion; whoever redeems him must calculate with his purchaser how many years 
elapsed from the year he was indentured to him until the Jubilee year. The pur-


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SEVENTH (FOURTH) READING

 RASHI 

19. ויקרא כה, יד. 20. שמות לג, כב. 

רוֹאֶה:  ה  וְאַתָּ לוֹמַר,  כְּ לְעֵינֶיךָ.  פֶרֶךְ  בְּ נּוּ  יִרְדֶּ 53 לֹא 
וְאֵינוֹ  נִגְאָל,  הוּא  ה"  אֵלֶּ "בְּ ה.  אֵלֶּ בְּ אֵל  יִגָּ לֹא  54 וְאִם 
נָיו  בָּ מְזוֹנוֹת  בִּ ב  חַיָּ הַגּוֹי  עִמּוֹ.  וּבָנָיו  הוּא  שׁ:  שֵׁ בְּ נִגְאָל 
טָרִי קוֹדֵם:  רָאֵל עֲבָדִים. שְׁ יִשְׂ י לִי בְנֵי  רָאֵל: 55 כִּ יִשְׂ כְּ
ד  עְבֵּ אִלּוּ מְשַׁ ה כְּ מַטָּ דָן מִלְּ עְבְּ ל הַמְשַׁ אֲנִי ה' אֱלֹהֵיכֶם. כָּ
ר  מְכָּ נֶגֶד זֶה הַנִּ מִלְמַעְלָה: 1 לֹא תַעֲשׂוּ לָכֶם אֱלִילִם. כְּ
אַף  עֲרָיוֹת —  ה  מְגַלֶּ י  וְרַבִּ יֹאמַר: הוֹאִיל  לֹּא  שֶׁ לְגוֹי, 
י עוֹבֵד עֲבוֹדָה זָרָה — אַף אֲנִי  מוֹתוֹ, הוֹאִיל וְרַבִּ אֲנִי כְּ
מוֹתוֹ,  ת — אַף אֲנִי כְּ בָּ ל שַׁ י מְחַלֵּ וְרַבִּ מוֹתוֹ, הוֹאִיל  כְּ
לוּ  הַלָּ יּוֹת  רָשִׁ הַפָּ וְאַף  לוּ.  הַלָּ מִקְרָאוֹת  נֶאֶמְרוּ  לְכָךְ 
בִיעִית,  ְ הַשּׁ עַל  הִזְהִיר  ה  תְחִלָּ בִּ דֶר:  הַסֵּ עַל  נֶאֶמְרוּ 
בִיעִית — סוֹפוֹ לִמְכֹּר  ְ ד עַל הַשּׁ וְאִם חָמַד מָמוֹן וְנֶחְשַׁ

ר"19, מָה  רוּ מִמְכָּ לְטְלָיו, לְכָךְ סָמַךְ לָהּ: "וְכִי תִמְכְּ מִטַּ
ד  קְנָה מִיָּ בָר הַנִּ ד עֲמִיתֶךָ" — דָּ הּ? "אוֹ קָנֹה מִיַּ כְתִיב בֵּ
תוֹ, לֹא חָזַר בּוֹ —  לְיָד. לֹא חָזַר בּוֹ — סוֹף מוֹכֵר אֲחֻזָּ
ית,  רִבִּ יתוֹ, לֹא חָזַר בּוֹ — סוֹף לוֹוֶה בְּ סוֹף מוֹכֵר אֶת בֵּ
חָזַר  לֹא  הָרִאשׁוֹנוֹת,  מִן  קָשׁוֹת  הָאַחֲרוֹנוֹת  אֵלּוּ  ל  כָּ
דַיּוֹ  לֹא  בּוֹ —  חָזַר  לֹא  עַצְמוֹ,  אֶת  מוֹכֵר  סוֹף  בּוֹ — 
סּוּי,  ית. לְשׁוֹן כִּ כִּ א אֲפִלּוּ לְגוֹי: וְאֶבֶן מַשְׂ רָאֵל, אֶלָּ לְיִשְׂ
ת אֲבָנִים:  רִצְפַּ רְקַע בְּ ין הַקַּ כַסִּ מְּ י", שֶׁ תִי כַפִּ כֹּ מו20ֹ: "וְשַׂ כְּ
חֲוָאָה  תַּ הִשְׁ שֶׁ לְפִי  מַיִם,  ָ לַשּׁ אֲפִלּוּ  עָלֶיהָ.  חֲוֹת  תַּ לְהִשְׁ
ן,  וּט יָדַיִם וְרַגְלַיִם הִיא, וְאָסְרָה תוֹרָה לַעֲשׂוֹת כֵּ פִשּׁ בְּ

כָר: ם שָׂ לֵּ שׁ: 2 אֲנִי ה'. נֶאֱמָן לְשַׁ קְדָּ חוּץ מִן הַמִּ
חסלת פרשת בהר

הּ לָא  נָא יְהֵי עִמֵּ שְׁ נָא בִּ אֲגִיר שְׁ 53 כַּ

54 וְאִם  לְעֵינָיךְ:  יוּ  קַשְׁ בְּ הּ  בֵּ יִפְלַח 

א  תָּ שַׁ בְּ וְיִפּוֹק  ין  אִלֵּ בְּ רַק  יִתְפְּ לָא 

הּ: 55 אֲרֵי  דְיוֹבֵלָא הוּא וּבְנוֹהִי עִמֵּ

י  עַבְדַּ ין  עַבְדִּ רָאֵל  יִשְׂ בְנֵי  דִילִי 

מֵאַרְעָא  יַתְהוֹן  קִית  אַפֵּ י  דִּ אִנּוּן 

דְמִצְרָיִם אֲנָא יְיָ אֱלָהֲכוֹן: 26:1 לָא 

דוּן לְכוֹן טַעֲוָן וְצֶלֶם וְקָמָא לָא  תַעְבְּ

נוּן  א לָא תִתְּ תְקִימוּן לְכוֹן וְאֶבֶן סִגְדָּ

אֲנָא  אֲרֵי  עֲלַהּ  לְמִסְגּוּד  אַרְעֲכוֹן  בְּ

דִילִי  יָּא  בַּ שַׁ יוֹמֵי  2 יָת  אֱלָהֲכוֹן:  יְיָ 

חֲלִין  דָּ הוֹן  תְּ י  שִׁ מַקְדְּ וּלְבֵית  רוּן  תִטְּ

אֲנָא יְיָ:

רֶךְ  בְּפֶ֖ נּוּ  לֹֽא־יִרְדֶּ֥ עִמּ֑וֹ  הְיֶה֣  יִֽ בְּשָׁנָ֖ה  שָׁנָה֛  יר  53 כִּשְׂכִ֥

ל ה֖וּא  לֶּה וְיָצָא֙ בִּשְׁנַת֣ הַיֹּבֵ֔ ל בְּאֵ֑ לְעֵינֶֽיךָ: 54 וְאִם־לֹ֥א יִגָּאֵ֖
וּבָנָי֥ו עִמּֽוֹ:

אֲשֶׁר־ ם  הֵ֔ י  עֲבָדַ֣ ים  עֲבָדִ֔ בְנֵֽי־יִשְׂרָאֵל֙  י  55 כִּי־לִ֤ מפטיר 

ם:  אֱלֹֽהֵיכֶֽ יְהָֹוה֥  י  אֲנִ֖ יִם  מִצְרָ֑ רֶץ  מֵאֶ֣ ם  אוֹתָ֖ הוֹצֵ֥אתִי 
ימוּ  לֹֽא־תָקִ֣ וּמַצֵּבָה֙  וּפֶ֤סֶל  ם  אֱלִילִ֗ ם  לָכֶ֜ עֲשׂ֨וּ  26:1 לֹא־תַֽ

ת עָלֶי֑הָ  חֲוֹ֖ שְׁתַּֽ ם לְהִֽ ית לֹ֤א תִתְּנוּ֙ בְּאַרְצְכֶ֔ בֶן מַשְׂכִּ֗ ם וְאֶ֣ לָכֶ֔
י  וּמִקְדָּשִׁ֖ רוּ  תִּשְׁמֹ֔ י  2 אֶת־שַׁבְּתֹתַ֣ ם:  אֱלֹֽהֵיכֶֽ יְהָֹו֖ה  אֲנִי֥  י  כִּ֛

י יְהָֹוֽה: אוּ אֲנִ֖ תִּירָ֑



נ״ז פסוקים. חטי״ל סימן. לאחוז״ה סימן.
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Leviticus 25:53-26:2

88. V. 42, above.  89. Likutei Sichot, vol. 32, pp. 165-167.  90. Exodus 20:3; Leviticus 19:4; Deuteronomy 5:7.  91. Exodus 20:4; Deuter-
onomy 4:16, 23, 25, 5:8, 27:15.  92. Exodus 23:24, 34:13; Deuteronomy 6:5, 12:3, 16:22. 

53 He must be considered by his purchaser as an employee hired on a yearly 
basis. The purchaser must not oppress him with backbreaking—i.e., demoral-
izing or unusual—labor; if the purchaser does so in your sight, the purchaser will 
understand any lack of response on your part as tacit approval.
54 If he is not redeemed through any of these ways, he must leave his non-Jewish 
employer in the Jubilee year—thus ending his employer’s obligation to feed him 
and his children with him.
Maftir 55 He must be redeemed because the Israelites are servants to Me; they—
the Jewish people—are, in reality, My servants, whom I brought out of Egypt. 
My deed of purchase, so to speak, predates that of any other purchaser. I am God, 
your God; we are so intimately bound that whenever you are enslaved, it is as if I, 
so to speak, am also enslaved.
Inasmuch as I did not bring the non-Jew out of Egypt and thereby make him part 
of My inner circle of personal servants, so to speak, he does not carry this distinc-
tion or prestige. Therefore, although you can indeed be indentured to other Israel-
ites as bondmen,88 you cannot technically be indentured to non-Jews as bondmen, 
since that would conflict with your already-operative subjugation to Me as My ser-
vants. Rather, when you indenture yourself to him you do so only as an employee, 
i.e., you work for him, but you do not become his.89

26:1 Even if you indenture yourself as an attendant to an idol, you must not in-
terpret this Divine providence as My implicit approval that you engage in this 
idol’s cult: As you have been told, you must not make idols for yourselves,90 nor 
may you set up for yourselves a sculpted image91 or single-stone pedestal92 wor-
shipped as an idol.
On the other hand, you must not attempt to remain faithful to Me while in the non-
Jew’s employ by devising sham means of worshipping Me. For instance, once the 
Temple is built, you will be forbidden to prostrate yourselves—even to Me—on 
any paved surface other than the paved Temple Courtyard. Thus, you must not 
lay a pavement of stones on which to prostrate yourselves anywhere else in your 
land (and all the more so, outside of it), for I am God, your God, whom you must 
worship according to the guidelines that I have established for you.
2 Similarly, if you are indentured into the employ of any non-Jew, you must not 
interpret this Divine providence as My implicit approval that you imitate his life-
style. You must continue to keep My Sabbaths and fear My Sanctuary through-
out your term of service to him. I am God, who may be relied upon to reward you 
for observing these commandments.’ ”



The Haftarah for parashat Behar is on p. 256.
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