O CEOCSOCEOCSOCEOCSOCEO CSOCEI CSOCEO CSOCEO CSOCEO CSO CEO CSOCEO CSO CEO CEO CTO CSO CTO CEOCTO CEO CSO G50t

NI Wi
O
CTHECTORAH

With an Interpolated English Translation
and Commentary Based on the Works of

The Lubavitcher Rebbe

Rabbi Menachem M. Schneerson
Y71 137333 TrrRhes

Chumash Vayikra
The Book of Leviticus

Parshat Shemini

020 ANX

Kehot Publication Society

770 Eastern Parkway, Brooklyn NY 11213
5772/2012



THE ToRAH - CHUMASH VAYIKRA

WITH AN INTERPOLATED ENGLISH TRANSLATION
AND COMMENTARY BASED ON THE WORKS OF
THE LUBAVITCHER REBBE

Copyright © 2006-2012

y
Chabad of California

A project of
Chabad of California
741 Gayley Avenue, Los Angeles, CA 90024
310-208-7511 / Fax 310-208-5811

Published by
Kehot Publication Society
770 Eastern Parkway, Brooklyn, New York 11213
718-774-4000 / Fax 718-774-2718
editor@kehot.com

Order Department:
291 Kingston Avenue, Brooklyn, New York 11213
718-778-0226 / Fax 718-778-4148
www.kehot.com

All rights reserved, including the right to reproduce this book
or portions thereof, in any form, without permission,
in writing, from Chabad of California, Inc.

The Kehot logo is a trademark
of Merkos L'Inyonei Chinuch, Inc.

ISBN: 978-0-8266-0193-3
ISBN: 978-0-8266-0195-2 (set)

Published in the United States of America



09,

GENESIS
Bereishit
Noach

Lech Lecha
Vayeira
Chayei Sarah
Toldot
Vayeitzei
Vayishlach
Vayeishev
Mikeitz
Vayigash
Vayechi

EXODUS

Shemot
Va'eira

Bo
Beshalach
Yitro
Mishpatim
Terumah
Tetzaveh
Tisa
Vayakheil
Pekudei

LEVITICUS
Vayikra
Tzav

Shemini G

Tazria
Metzora
Acharei Mot
Kedoshim
Emor

Behar
Bechukotai

NUMBERS
Bemidbar
Naso
Beha’alotecha
Shelach
Korach
Chukat
Balak
Pinchas
Matot

Masei

DEUTERONOMY
Devarim
Va’etchanan
Eikev

Re’eh

Shoftim

Teitzei

Tavo

Nitzavim
Vayeilech
Ha’azinu

Vezot Habrachah

DREYALY

oe?






Y J’DW
Shemini

Overview

ike the preceding parashah, Tzav, parashat Shemini covers two main subjects that

appear to be unrelated. The first half of the parashah is historical: the account of

the eighth and final day of the inauguration rites of the Tabernacle, which was
the culmination of the seven preceding days described in the second half of parashat Tzav.
The second half of the parashah is legal: which animals are permitted or forbidden for con-
sumption—the basis of the laws of kashrut—and the laws of ritual impurity and defile-
ment imparted by contact with forbidden animals.

Why are these two seemingly unrelated subjects treated in the same parashah? And
why is the description of the eighth day of the inauguration rites separated —artificially, it
would seem —from that of the preceding seven days?

The answer to these questions is alluded to in the name of this parashah, Shemini, which
means “eighth,” referring, as we said, to the day following the seven days of the inaugura-
tion of the Tabernacle. The purpose of the Tabernacle was to draw the awareness of God
into the lives of humanity in general and into the lives of the Jewish people in particular,
but this goal was not achieved until the eighth day of the inauguration rituals. During the
first seven days, Moses erected and dismantled the Tabernacle each day, as God instructed
him to. Each day he offered all the sacrifices himself; Aaron and his sons were essentially
passive during these rites, as Moses dressed them and anointed them. Yet during these first
seven days of the Tabernacle’s operation, the Divine Presence did not descend and reveal
itself: no fire descended from heaven to consume the sacrifices. During the first seven days,
there was no open violation of the laws of nature, no miracle. Only on the eighth day did
the Tabernacle start “working”: Moses did not dismantle it, Aaron began officiating as high
priest and his sons as regular priests, and, most importantly, in the presence of the entire
nation, Divine fire miraculously descended on the altar for the first time to consume the
sacrifices.

The fact that the revelation of God occurred only on the eighth day reflects the notion
that the number seven signifies the natural order, whereas the number eight signifies the
miraculous transcendence of natural order.' For example, the world, which was designed
to function according to the laws of nature, was created in seven days. The seven days of
the week, the seven-day span of the holidays, the seven years of the sabbatical cycle, the

1. See commentaries of Kli Yakar and Rabbeinu Bachye on the beginning of this parashah.
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OVERVIEW OF SHEMINI

seven sabbatical cycles in each Jubilee-period, all reflect the natural order of creation into
which we are bidden to infuse Divine consciousness.

The number eight, in contrast, is associated with the notion of surpassing the bounds
of nature. Every male Jewish child is initiated into the covenant through circumcision on
the eighth day following his birth, signifying the power granted to him to overcome his
body’s natural drives. The day following the seven days of Sukot—the holiday of Shemini
Atzeret —takes the theme and lessons of Sukot, which celebrates the brotherhood of all hu-
manity, and focuses them on the Jewish people, as the chosen nation that transcends the
natural goals of human civilization by disseminating Divine consciousness. The holiday
of Chanukah—the commemoration of the miraculous victory of light over darkness—is
celebrated for eight days.

Nevertheless, although there is a quantum difference between seven and eight, the fact
that the eighth is called “the eighth” demonstrates that it is somehow a continuation of
the preceding seven, that without the seven unmiraculous days of inauguration there can-
not be a miraculous eighth day. This is because God made His miraculous intervention
dependent upon us doing all that we can within the natural order to prepare it for such a
revelation. True, God’s gesture of opening the gates to the unattainable is still considered
an unearned Divine gift rather than a reciprocal response to our efforts, since our efforts
can in no way compare to God’s supra-natural response. Nevertheless, without our prior,
preparatory efforts, no supra-natural revelation can take place.

5

The ultimate transcendence of the natural order will occur in the messianic future. Thus,
we are taught that in the messianic era, the Temple’s seven-stringed harp will be replaced
by a harp of eight strings,? indicating that the miraculous revelations of the future will be
the result of our preparations now, during the era of natural order.

Nonetheless, the Divine vision that we will experience in the messianic era will surpass
any that has ever occurred, even the prophetic revelations that the Jews experienced dur-
ing the greatest spiritual moments of Jewish history: the splitting of the Red Sea, the Giving
of the Torah, and, yes, the revelation of Divinity in the Tabernacle—which first took place
in the events described in this parashah—and in the first two Temples. For in all these cas-
es, the Divine revelation was indeed “miraculous”: it imposed itself from without on the
natural order of reality. It was not, at these spiritual pinnacles, “natural” for the physical
human eye to perceive Divinity; the eyes of the Jews who beheld these revelations were no
different than our eyes, which see only physicality and are blind to the spiritual spectrum.
The fact that they did see what they saw was therefore miraculous, overriding the natural
order.

In the messianic future, however, the nature of reality will change, and with it, the
nature of the physical eye: its “range of vision” will expand, enabling it to see Godliness
“naturally.” The truth of God’s existence and His continual creation of reality will become
obvious. Human consciousness will be the inverse of what it is today: today, materiality is
obvious and Divinity —when we perceive it—seems anomalous; in the future, Divinity will
be obvious and materiality (a realm of creation aware of itself and not of God) will seem
anomalous.

Thus, the messianic era is the true blending of the seven and the eighth: nature (seven)

2. Arachin 13b.
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OVERVIEW OF SHEMINI

will take on the properties of the supra-natural (eight); what was formally supra-natural
will become natural.

5

This explains why the account of the eighth day of the installation rites is juxtaposed
not with the account of the seven days that preceded it but with the laws of permitted and
forbidden animals and the defilement that the latter impart.

It is stated in the Midrash® that one of the reasons God permitted us to eat certain ani-
mals and forbade us to eat others is in order to refine us. The basic refinement effected by
observing these laws is the self-control we gain by submitting to limitations on what we
may eat. From this perspective, there is nothing repugnant about the forbidden animals
per se, physically or otherwise; the Jewish people are told to refrain from eating them sim-
ply because God decreed that they should not.

God’s division of the animal kingdom into the permitted and the forbidden—decreeing
that certain animals defile us spiritually if we consume them and defile us ritually if we
touch or carry them —automatically creates a part of creation that potentially opposes Di-
vinity. The world itself, in contrast, makes no distinction between kosher and non-kosher
animals; all types of creatures form a necessary and integral part of the natural, ecological
order. By determining which animals are permitted (i.e., conducive to Divine conscious-
ness) and which are forbidden (i.e., antithetical to Divine consciousness), the Torah trans-
forms the world’s naturally undifferentiated assortment of animals into a school for human
refinement. In so doing, it makes the natural world supra-natural; the “seven-world” be-
comes an expression of the Divine eight.

In this light, we can understand why the account of the eighth day of the installation
rites of the Tabernacle is paired with the laws of kashrut and purity rather than with the
account of the preceding seven days. Both—the account of the events of the eighth day and
the laws following it—are expressions of the true purpose of creation: the revelation of
supra-natural Divine consciousness within the natural, physical world.

The account of the final, eighth day of the installation rites, when the Divine Presence
openly descended to earth, inspires us to yearn for the ultimate revelation of God’s Pres-
ence on earth: the final Redemption. The laws of permitted and forbidden animals, which
express the ideal of transforming reality into a vehicle for Divine consciousness, give us
both the tools to actualize this ideal as well as a foretaste of the true transformation of “na-
ture” into Divine consciousness that will occur with the final Redemption.*

3. Vayikra Rabbah 13:3.
4. Likutei Sichot, vol. 17, pp. 92-99.
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They went and took what Moses had commanded them to take to the front of
the Tent of Meeting, and then, once again, the entire community approached the

Tent of Meeting and stood before Gop.

Aaron’s merit was superior to Moses” own: The
integration of Godliness into the physical world re-
quires two complimentary and essential dynamics:
Firstly, Godliness must “descend” into the world,
meaning that it must be expressed in such a way
that it can enter into created reality, which is not
intrinsically receptive to Godliness. Secondly, the
world must “ascend” to the notion of Godliness,
meaning that it must be made receptive to it. The
first dynamic is essential because we created beings
could never achieve transcendent levels of Divine
consciousness on our own, due to the innate limi-
tations of our finite minds. The second dynamic is
essential because without preparation and inspired
readiness on our part, Divine revelation cannot be
absorbed into our being, and therefore cannot el-
evate us in any lasting way.

The agent for the first dynamic was Moses. Being
more of the higher, spiritual worlds than of this
world,* he was uniquely suited to transmitting
God’s Torah to the people. The agent for the sec-
ond dynamic was Aaron. Aaron labored to promote

& CHASIDIC INSIGHTS 3

peace between friends and spouses,® thereby mak-
ing society more receptive to Godliness,® and also
worked directly to inspire the people to aspire to
the spiritual life.”

Although both dynamics are essential, the ultimate
purpose of infusing the world with Divinity is our
ascent to higher levels of Divine consciousness.
Thus, in this context, Moses’ efforts were secondary
to Aaron’s. It was therefore Aaron’s involvement in
the consecration rites that made it possible, so to
speak, for God to complete the process begun by
Moses’ preparations and reveal His presence in the
Tabernacle.

This insight is not merely of academic or historical
interest. We all desire to feel God’s presence in our
lives; a necessary preparation, then, is to follow the
sages’ direction® to “be of the students of Aaron:
love peace and pursue peace; love your fellow crea-
tures and bring them close to the Torah.” Doing so
is not only good for others; it causes God’s presence
to be felt in our lives.’

4. See “Inner Dimensions” on Exodus 2:10. 5. Numbers 20:29; on Deuteronomy 34:8. 6. See on Exodus 19:2. 7. See on Numbers

8:2. 8. Avot 1:12. 9. Likutei Sichot, vol. 7, pp. 298-299.
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Leviticus 9:1-5 SHEMINI

Conclusion of the Installation Rites

Throughout the previous seven days, there had been no Divine manifestation
in response to the installation rites Moses performed on Aaron and his sons. The
people were disheartened over this, and complained to Moses that all their efforts
in donating the materials for the Tabernacle and constructing it were apparently
for naught, inasmuch as God was evidently still angry at them over the incident
of the Golden Calf. Moses responded that the Divine Presence would grace their
work only after Aaron would begin officiating as high priest, inasmuch as his merit
was superior to Moses” own.! Thus, on the eighth day of the installation rites, the
1% of Nisan, 2449, after erecting the Tabernacle and performing all the rites he was
commanded to perform himself,> Moses summoned Aaron, Aaron’s sons, and the
elders of Israel, to inform them that now that he had completed the installation
rites, God had commanded him to have Aaron enter the Tabernacle and perform
the rest of the day’s rites, and that Aaron was not doing so on his own initiative.

He said to Aaron, “Take for yourself a calf in its second year as a sin-offering,
and a ram as an ascent-offering, both of them unblemished, and bring them near
before Gop. The calf will signify that God has forgiven you for your part in the
incident of the Golden Calf.

You must speak to the Israelites, saying, “Take collectively a he-goat as a sin-
offering; a calf and a lamb, both in their first year and both unblemished, as an
ascent-offering;

an ox and a ram as peace-offerings, to slaughter before Gop; and a grain-offer-
ing kneaded with oil and baked as unleavened loaves,’ for today Gop is appear-
ing to you by manifesting His presence in the Tabernacle you have built, but in
order for this to happen, you must first perform these rites.””

Owner Component Purpose Distribution of Parts
blood applied to diagonally opposite
calf sin-offerin corners of Altar, remainder of blood
& poured onto base of Altar; fat burned up
Aaron on Altar; flesh burned up outside camp
blood applied to diagonally opposite
ram ascent-offering | corners of Altar; fat and flesh burned up
on Altar
he-goat sin-offering same as Aaron’s sin-offering
calf ascent-offering | same as Aaron’s ascent-offering
lamb ascent-offering | same as Aaron’s ascent-offering
blood applied to diagonally opposite
) ox peace-offering | corners of Altar; fat burned up on Altar;
the Israelites breast and thigh eaten by priests
blood applied to diagonally opposite
ram peace-offering | corners of Altar; fat burned up on Altar;
breast and thigh eaten by priests
unleavened rain-offerin “memorial portion” removed and burned
loaves & & up on Altar; remainder eaten by priests

Figure 1. The Offerings for the Eighth Day of the Installation Rites

1. Rashi on v. 23, below. 2. Exodus 40:17-33. 3. Below, 10:12.
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sels, ready for application on the Altar,'® and he took it from them and dashed it
upon the northwest and southeast corners of the Altar, such that the blood could
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Leviticus 9:6-18 SHEMINI

Moses said, “This—the following procedure—is what Gop has commanded
you to do in order that the glory of Gop appear to you.”

Aaron, still cognizant of his role in the incident of the Golden Calf, was embar-
rassed and afraid to approach the Altar, so Moses said to Aaron, “Why are you
embarrassed? You were chosen for this role! Approach the Altar and offer up the
young calf as your sin-offering and the ram as your ascent-offering, atoning for
yourself and for the people, and offer up the he-goat, the calf, and the lamb as the
people’s sacrifice, atoning for them, as Gop has commanded.

So Aaron approached the Altar and slaughtered his sin-offering calf.

Aaron’s sons received the blood" in a vessel and brought the blood to him. He
dipped his finger into the blood, placing some on the protrusions of the Altar
and pouring the rest of the blood onto the base of the Altar.

He burned up the fat, the kidneys, and the diaphragm, along with part of the
liver from the sin-offering on the Altar, as Gop had commanded Moses."

As commanded, he burned the flesh and the hide in fire, outside the camp.
This was an exception to the rule that only sin-offerings whose blood is applied to
the Inner Altar must be burned up.

He slaughtered the ascent-offering. Aaron’s sons received its blood in a vessel
and presented the blood to him in the vessel, ready for application on the Altar,"
and he took it from them and dashed it upon the northwest and southeast corners
of the Altar, such that the blood could be considered to be encircling the Altar."

They also presented the ascent-offering to him cut into its prescribed pieces,
ready for burning up,'* along with the head. He burned them up on the Altar.

He washed the innards and the legs, and burned them up on the Altar, on top
of the burning fat parts of the ascent-offering.

He then brought forward the animals for the people’s sacrifice. He took the
people’s sin-offering goat, slaughtered it, and performed all the procedures of
a sin-offering on it, just like the first sacrifice he had offered up, his own sin-
offering.

He brought forward the calf and the lamb for the ascent-offering and offered it
up according to the regulation of a voluntary ascent-offering,' for the procedures
followed for voluntary and obligatory ascent-offerings are identical.

He brought forward the grain-offering, filled his palm with

a fistful of it, and burned it up on the Altar. As commanded,' he performed all

these rites after the morning ascent-offering, which Moses had already offered
1-1}:).17

He slaughtered the ox and the ram as the people’s peace-offering. Aaron’s

sons received their blood in vessels and presented the blood to him in these ves-

10. Above, 1:5; Likutei Sichot, vol. 32, pp. 54-57. 11. Exodus 29:13. 12. Likutei Sichot, vol. 32, pp. 54-57. 13. Above, 1:5. 14. Likutei
Sichot, vol. 32, p. 57. 15. Above, 1:2-17. 16. Exodus 29:38-42; above, 6:5. 17. Exodus 40:19; Rashi on Exodus 40:29. 18. Likutei Sichot,
vol. 32, pp. 54-57.
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The Death of Nadav and Avihu

It has been recounted that Aaron’s two eldest sons, Nadav and Avihu, had
become liable to the death penalty at the Giving of the Torah.” Now, ten months
later, they became liable to the death penalty on two additional counts. First, they
reasoned correctly that just as the revelation of the Divine Presence that accompa-
nies the daily morning sacrifice is followed by offering up incense,* so should the
revelation of the Divine Presence that had just been witnessed be followed by an
incense offering, as well.*! Although they were right, they stated the law (and acted

29. Exodus 24:11. 30. Ibid. 30:7. 31. Seforno; Likutei Sichot, vol. 12, p. 53.
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Leviticus 9:19-10:1 SHEMINI

be considered to be encircling the Altar,

and they also" presented the fats and their associated parts from the ox and
from the ram, including the tail (of the ram?), the fat covering the innards, the
kidneys, and the diaphragm with part of the liver.

After waving the fats, breasts, and legs —for which purpose the breasts and legs
were on top of the fats—they flipped these parts of the animal into the hand of
another priest, and thereby they placed the fats on top of the breasts, and Aaron
burned up the fats on the Altar.

Before this, Aaron had already waved the breasts and the right thigh as a
wave-offering before Gop, as Moses had commanded.

Having concluded the special rites for this day, Aaron, still standing atop the
Altar,? lifted up his hands toward the people and blessed them, applying the text
of the priestly blessing (which, although it would only be given a month later,*
was already known?®) to the day’s unique circumstances: He said, “We know that
God’s presence can only dwell in this Tabernacle if He has forgiven us for the inci-
dent of the Golden Calf.* Since I played a pivotal role in this incident, His forgive-
ness for all of us is contingent upon His forgiving me. Therefore, in order to initiate
the Tabernacle and its rites, it is not enough that I bless you—since until we know
that He has forgiven me, I cannot elicit the erasure of this collective sin. Therefore,
I must appeal to God Himself to bless you and watch over you. May God shine His
face to you and grace you with His presence, as a result of His being partial toward
you, forgiving you the sin of the Golden Calf, and thereby granting you peace.”*

He then descended the Altar, after having offered up the sin-offering, the ascent-
offering, and the peace-offering. But still no fire had descended from heaven to
devour the sacrifices. Aaron felt that this was his fault, because God had not fully
forgiven him for the role he played in the incident of the Golden Calf. He com-
plained to Moses, “I did all this only because you told me to; did you intend to
embarrass me like this?”

So Moses and Aaron went into the Tent of Meeting, firstly so Moses could
instruct Aaron how to perform the rite of the incense,* but also to pray that God
manifest His presence by sending fire down from heaven to devour the sacrifices,
thereby showing that He accepted them. Then they came out and blessed the
people, first referring to their own performance of the installation rites during the
past week, saying “May the pleasantness of the Lord, our God —His presence—
rest upon us in all that we have done.”?” Then, addressing the people directly, they
concluded, “And through Aaron’s performance of these rites, may the Divine Pres-
ence rest upon your handiwork, the Tabernacle.”

After they finished praying and blessing the people, the glory of Gop finally ap-
peared to all the people, as follows:

Fire went forth from heaven, descending from before Gop, and
consumed the ascent-offering and the fats upon the Altar. All the people saw
this, sang praises, and fell upon their faces, prostrating themselves before God.

19. Likutei Sichot, vol. 32, p. 57. 20. Above, 3:6, 9. 21. Likutei Sichot, vol. 22, pp. 44-45. 22. Numbers 6:22-27. 23. See Genesis 26:5,
etc. 24. Above, vv. 1-2. 25. Likutei Sichot, vol. 22, pp. 39-44. 26. Exodus 30:34-38. 27. Psalms 90:17 (this Psalm is ascribed to Moses).
28. Likutei Sichot, vol. 22, pp. 43-44; vol. 11, p. 172.
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are required to—or when we are not required to—
evinces our identification with His will, the substitu-
tion of His agenda for ours. The first is a greater sac-
rifice; the second a greater achievement of Divine
consciousness.)

It was to this level of Divine consciousness that Na-
dav and Avihu ascended on the eighth day of the
installation rites. Thus, their incense offering was
one “that He had not commanded,” for they intu-
ited its necessity even before God disclosed it.

Moreover, their incense offering was an expression
of their conscious unification with God. Incense is
offered up on the Inner Altar, which parallels the
inner dimension of the heart—i.e., our Divine soul,
which is constantly bound to its Divine source—
and serves to reveal and intensify this bond. In
contrast, the sacrifices offered up on the Outer Al-
tar are designed to elevate the outer dimension of
the heart—our human/animal soul—to Divinity.
Thus, the Hebrew word for “sacrifice” (127p) means
“to come close,” implying that the offerer is not
yet close, and that through the sacrifice he comes
close but does not necessarily become one with
God. In contrast, the Hebrew word for “incense”
(n7vp) means “bound,”* implying that through the
incense, the offerer binds himself with his Divine
source, becoming one with it.

Aaron’s son’s incense offering therefore completed
the rites performed by Moses and Aaron and sancti-
fied the Tabernacle. Although the Divine Presence
had already descended upon the Tabernacle, it did
not permeate it; the Tabernacle and the Divine Pres-
ence remained separate entities. This dichotomy
mirrored the Divine consciousness that Aaron had
evinced in performing his rites: he had done all that
he was commanded, but had stopped short of as-
cending to the level where commandments become
superfluous.

Therefore, the Tabernacle’s sanctification, the
achievement of oneness with God, required an
“alien fire,” one that was different than any rite that
had yet been performed, by virtue of having origi-
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nated in consummate Divine consciousness. Nadav
and Avihu'’s incense satisfied this requirement, and
therefore elicited a fire from God that surpassed
the fire that descended through Aaron’s sacrificial
service, permeating the Tabernacle with holiness
rather than just manifesting holiness in it.

Nadav and Avihu’s elevated Divine consciousness
led them to lose all sense of their physicality, un-
til their souls left their bodies. As Rabbi Chaim ibn
Attar explains,® in their intense desire to cleave
to God, they continued to rise through spiritual
heights even as they felt their souls leaving them.
From this perspective, their death was not a pun-
ishment; they died in the same way that Moses and
Aaron would later die: by the Divine kiss."

Nevertheless, their behavior was acceptable only
as an ad hoc measure required for the purposes of
that special day. Therefore, we are not intended to
emulate their example; on the contrary, we are ex-
pressly forbidden to pursue such suicidal spiritual
rapture. Although it is necessary to seek inspira-
tion and renew it constantly, the purpose of reach-
ing increasingly higher planes of Divine conscious-
ness is to bring the acquired consciousness down
into the world, thereby making the world increas-
ingly more conscious of God and transforming it
into His home.

This duality of seeking inspiration by transcend-
ing the limitations of the physical world and then
applying the inspiration gained to elevating the
physical world is but one reflection of the oscilla-
tion that characterizes all life. In the words of the
prophet Ezekiel, “the living beings were running
and returning,”* which is interpreted to mean that
“all life exhibits running and returning motion.”
Physically, this oscillation is manifest in the inhala-
tion and exhalation of the lungs as well as in the
systole and diastole of the heart. In spiritual terms,
the health of the soul requires periodic oscillation
between world-forsaking flights of inspiration and
world-affirming dedication to our Divine mission.

Inasmuch as the purpose of creation is to make the

39. See Genesis 25:1 and Rashi ad loc.; Ezekiel 46:22 and commentary of R. David Kimchi ad loc. 40. Or HaChaim on 16:1, below.
41. Likutei Sichot, vol. 31, pp. 178-180; Likutei Sichot, vol. 32, pp. 100-103. 42. Ezekiel 1:14.
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on it) before giving Moses a chance to do so. Since Nadav and Avihu’s spiritual
stature was second only to that of Moses and Aaron,* they should have certainly
known not to preempt Moses in this way, and they therefore incurred the death
penalty.

From a second perspective, Nadav and Avihu sought to enhance the ecstasy of the
moment by drinking wine; in this inebriated state, they offered up their incense.
Inasmuch as performing sacrificial rites while drunk had not yet been forbidden,
they did not technically transgress any prohibition; therefore, their incense did
elicit Divine revelation. However, due to their exalted spiritual stature, they should
have intuited that God does not want His priests to officiate while drunk. It was
in this sense that their incense was “an unauthorized fire that God had not com-
manded them to offer up.” They therefore thereby incurred the death penalty.

Thus, Aaron’s sons, Nadav and Avihu, each took a pan, put coals that were on
fire in it, placed incense upon the fire, and thus brought before Gop (i.e., on the
Inner Altar*) a fire that was foreign—i.e., unauthorized —as far as they were con-
cerned, inasmuch as He had not commanded them to offer it up (or offer it up in
this way), although He had indeed commanded Moses to offer it up.

This incense offering did, indeed, elicit a revelation of the Divine Presence simi-
lar to the one that had just occurred: fire went forth from before Gop. However,
in this case, because Nadav and Avihu had offered the incense improperly, the fire
issued in the form of two pairs of flames that entered their nostrils and consumed
them—i.e,, their souls, leaving their bodies and clothing intact®®—and thus they
died there, before Gop.

& CHASIDIC INSIGHTS 3

Liable to the death penalty: From a deeper per- Divine souls to overtake their consciousness, their

spective, Aaron’s sons did not sin, nor was their
death a punishment. It was not only in full accor-
dance with God’s will that they offer up their in-
cense before Moses could command it, it was a vital
conclusion to the consecration rites.

The innate consciousness of our Divine soul is its
awareness of being bound to God, being one with
Him. Normally, this awareness is obfuscated by the
self-awareness of our human/animal souls, but we
have seen®* how drinking wine can, under the prop-
er circumstances, allow the Divine soul to overtake
our consciousness. In the words of the Talmudic
sages: “When wine enters, secrets emerge”¥ —the
ultimate “secret” being our unity with God. Wine
is also a metaphor for the inner dimension of the
Torah, the study of which also aids the Divine soul
in manifesting itself in our consciousness.

This is why Aaron’s sons drank wine—in order to
open their minds and reveal their Divine souls. At
the same time they drank wine literally, they also
drank “wine” metaphorically: by allowing their

minds became simultaneously flooded with pro-
found insights into the Torah’s inner dimension,
increasing their sense of oneness with God.

When this sense of oneness with God overtakes our
conscious mind sufficiently, we gain an intuitive
knowledge of God’s will. At this level of conscious-
ness, there is no need for God to articulate His com-
mandments to us explicitly, since we already know
what He wants of us.

(There are advantages both in waiting to fulfill
God’s will until He expresses it and in intuiting His
will before it is expressed—or fulfilling it beyond
how it is expressed. On the one hand, submitting
to God'’s express will evinces our devotion to it, our
willingness to override our own agendas in favor
of His. Thus, the sages teach us that “one who per-
forms [a Divine commandment] having been com-
manded [to do so] is greater than one who performs
[such a deed] though not having been commanded
[to do s0].”* On the other hand, intuiting His will
before it is expressed and/or fulfilling it before we

32. See Exodus 24:1, 9. 33. Likutei Sichot, vol. 12, pp. 49-54. 34. Likutei Sichot, vol. 17, p. 100, note 11. 35. Rashi on v. 5, below.
36. See on Genesis 9:21, 27:25, 45:23, 49:11, Exodus 25:31-32, Numbers 6:5, Deuteronomy 8:7-8. 37. Eiruvin 65a. 38. Bava Kama 38a.

63



[2kA17) THIRD READING

— & ONKELOS (;3———
TN OPNKY wn mK)
UK 3MR3 Wy 7 on
PIYI RIK KBY 93 78K Oy
oKwMmY MUn K4 IR
MTAR AR OXOTY 72 10Y9R'A
120 1R TN MK KT
RUTp 9K DT TR TIMK M
WS RpTwn? Kk
X7an?  rirmnoa papon
YN P70 7T KRY KOMWR?
MYPRA TIKY YR MK
X7 i i ok,
TIVTAN K7 1127112531 y18 11a7n
T KQWID 93 9¥) NN K21
oK na Y3 1IMK KM
27TRIN T KDTRT N1 A%

ARG [ 137N N TN T ranh
N ST TN DET0D TN WIS Rl
T NI D 1SN D) DRNEITON T NN
“3D NN DTN W 1377 D08 TN 1IN
DFIND3 DNEM 0PN 5 AR 1IN whT
TS NN 6 I 13T WND IR 1TToN
ON DDWNT M BN ww‘m‘m NN
772 Sy aian N9 nmsgn-xb D™ WIEN
T TN 1230 SN 270D BRIND AN
i a0

T4 SPYIRRRT KPX S PW TR M OX —
’n‘l7 "J:n’ "WDNJW’ ‘l"l DWD}J "I'IN 5N’Ty 'h'l.N

¥ RASHI 3
125 MY TV 2727 127 13 12T WK K
XPX 772227 MR DX #T1a03 WIRn DX

2y 7209 TRINT DTXD 31 BITN MK KD 10
AW NX :myb xbw ,n‘v:ﬁ vm‘m nnRa Nx
D772 1D x")w 173‘773 ,0mnn 5w .onanoa
jm5 10121 WX SY LI W D DN x%x
JJRIND Ay 1‘71;_\13 5X aymsn 5 ¢ DImLin
127wn 5K ORX 53K .NEDN2 DX Y2KY
]2 Wwyn DX KT anpn X9 Dipn Swoinmy
Sw 1naYw X1 Ex-um nm1 3 oomx1 anmn
132 Saxnnb 5o by n‘vun jakalaly] v-m:bn

YTV TR TIIK KD YD 19 0K Ta0na”
mnm D‘I?D ‘DW 1’31‘[‘733 nnaa W"IPD’W RARKR)
D"?T‘IJ Dy X ‘INﬁ WJDBJ ) iX "X 7120
m mvvnw 5}7 WDW 537 '['1'IN o™ )a)akixklalal
25 1‘7 TNXIY AT Ry TNy ?5ap now
oy 53 M1 H¥1 07M3 a30pa N TINY NwR
OPTINA 7T Ay KT N2 wUiTpiowd JT1anK
120 52 19X32 12 DX ;0PpNM APy XN
$E "k (plalal Dvrr‘m:g X717 SRR X7 121 .0WY2

M) MDY L6 .0 ND DYNN.LE N0 MNY 4

Moses said to Aaron and to his sons Eleazar and Itamar, “Those mourning the
death of close relatives—even priests —must let their hair grow uncut for at least
30 days™ and rend their garments, as an expression of mourning. The high priest,
however, must not observe these practices.” Inasmuch as all three of you are be-
ing installed as priests and are thereby participating in the inauguration of God’s
Tabernacle, it is not appropriate for any of you to dampen the joy of the celebration
by observing mourning practices. For this reason, the stringencies that normally
apply only to the high priest apply today to all three of you. Therefore, do not let
your head’s hair grow and do not rend your garments, so that you not die—for
doing so will be accounted a capital offense —and lest He be angry with the entire
community. Rather, let? your brothers, the entire house of Israel, bewail the con-
flagration that Gop has burned, i.e., the death of your family members, in your
stead and on your behalf. This will also serve as a precedent, that the community
must participate in the sorrow of its leaders when they are in mourning.

50. Rashi on Numbers 6:5. 51. Below, 21:10. 52. Sefer HaSichot 5748, vol. 2, p. 429, note 14.
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Seeing that they died, Moses said to Aaron, comforting him, “This is evidently
what Gop spoke about when He said, ‘I will be sanctified through the example
I will make of those whom I have chosen to be nearest to Me, and in this same
way I will be honored before all the people.”* I assumed this meant that when
the Tabernacle would be inaugurated, either you or I would die in punishment for
some misdeed, in order to demonstrate how seriously the service of God must be
taken—after all, if God punishes preeminently righteous people, He will certainly
punish those who are less righteous. But apparently, your two eldest sons were
more righteous than either of us, and for that reason God chose to teach the people
this crucial lesson by making an example of them rather than of us. In fact, your
two remaining sons are also apparently more righteous than we are, since all four
of your sons had been sentenced to die as your punishment for your role in the in-
cident of the Golden Calf, and my prayers at that time commuted this punishment
by half. The fact that Nadav and Avihu died this way indicates that Eleazar and
Itamar were slated to die similarly.”*

Aaron and his sons* were silent, accepting God’s decree and Moses’ consolation.

Moses summoned his cousins Mishael and Eltzafan, the sons of his and Aar-
on’s uncle Uziel,* and said to them, “In order not to allow the sadness of this
tragedy to mitigate our joy over the dedication of God’s Tabernacle, draw near
and carry your dead kinsmen from before the Sanctuary to outside of the camp.
True, it would seem that since you are Levites, you should not ritually defile your-
selves today, because doing so will prevent you from participating further in the
celebration of the inauguration of the Tabernacle; but inasmuch as the bodies must
be removed in order for the celebration to continue, removing them can be consid-
ered an essential part of the celebration itself, and it is therefore fitting that you be
the ones to do this, specifically because you are Levites, the officiants of the Taber-
nacle. And yes, God Himself disrupted the celebration by punishing your relatives
immediately rather than waiting until another day, but for our part, we must do
our best not to allow the mood to be dampened any more than He has deemed
necessary.*

This being the case, I would ordinarily have asked Eleazar and Itamar to tend to
their dead brothers, since they are obligated to do so.* But they have been specifi-
cally commanded not to leave the Tabernacle precincts today, and therefore cannot
remove them.”*

So Mishael and Eltzafan approached and carried Nadav and Avihu, who were still
dressed in their intact, priestly tunics, to outside the camp, as Moses had spoken.

& CHASIDIC INSIGHTS 3
physical world into God’s home, we are bidden to  eminence of the “return” over the “run,” and there-
undertake our “runs,” our temporary departure by be protected from the sort of unchecked “run”
from worldly pursuits to renew our inspiration, ex- ~ that results in total departure from this world.

pressly for the purpose of enhancing our “returns.”  In this context, Nadav and Avihu’s “sin” consisted
By so doing, we ensure that we will sense the pre- of emphasizing the “run” at the expense of the

43. This is a paraphrase of the second half of Exodus 29:40. See Likutei Sichot, vol. 13, p. 73, note 13. 44. Exodus 32:34; Rashi on v. 10,
below, and on Deuteronomy 9:20. 45. Rashi on 11:2, below. 46. Exodus 6:18, 22. 47. Likutei Sichot, vol. 17, pp. 100-105. 48. Below,
21:2. 49. Above, 8:35; below, v. 7. Likutei Sichot, vol. 17, p. 103, note 25.
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offerings, part of which were also to be eaten by the priests,” so the same question
applied to Nachshon’s grain-offering.

Moses spoke as follows to Aaron and his surviving sons, Eleazar and Itamar:
“Even though only a high priest is permitted and required to eat his sacrifices on
the day his close relatives die,® all three of you—in this respect, too® —are subject
to the stringencies of the high priest. You must therefore all eat the portions of the
installation grain-offering® and of the dedication grain-offering of Nachshon the
son of Aminadav that are designated to be eaten by the priests. Thus, take the por-
tion of the grain-offerings left over after their ‘memorial portions’® were burned
up as Gop’s fire-offerings and eat them as unleavened loaves. You must eat these
grain-offerings near the Altar, i.e., within the Tabernacle precincts, for they are
sacrifices of superior holiness.*

59. Numbers 7:12-17. 60. Above, 7:7; below, 19:28. 61. Cf. above, v. 6. 62. Above, 9:4. 63. Above, 9:17. 64. Exodus 29:32; Rashi
ad loc.
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And, as you have been commanded,* and similar, too, to a high priest,** do not
go out of the entrance of the Tent of Meeting, lest you die, because Gop’s anoint-
ing oil has been placed upon you.” They did according to Moses’ order.

Officiating in the Temple while Intoxicated

God addressed the following legal passage to Aaron directly—rather than
through Moses—in reward for his having accepted God’s punishment of his sons
without protest.” Gop spoke to Aaron, saying,

“Do not drink wine in such a way that will lead to intoxication, neither you nor
your sons with you, neither when you enter the Tent of Meeting nor when you
approach the Outer Altar, so that you not die, for doing so is a capital offense. This
is an eternal statute for your generations.

Only when you are sober is there any reason to distinguish between which ac-
tions render the sacrifices you offer up holy and which disqualify them, rendering
them profane; and between priests who are ritually defiled and therefore unfit for
service and those who are not ritually defiled and therefore fit for service —where-
as if you are intoxicated, whatever sacrificial rites you perform are automatically
disqualified, even if you performed them correctly and were undefiled when you
performed them.

Similarly, only a sober person is fit to instruct the Israelites regarding all the
statutes that Gop has spoken to them through Moses; an intoxicated person is un-
fit to teach. Nevertheless, a sage who does render a legal decision while intoxicated
is not subject to the death penalty, as are priests who officiate while intoxicated.”

The Aftermath of the Death of Nadav and Avihu

Once the bodies of Nadav and Avihu were removed from the
Tabernacle, the installation ceremonies could resume, so Aaron offered up the ad-
ditional sacrifices for the first of the month.>® Once all the sacrifices had been of-
fered up, the question arose as to whether the portions of the sacrifices designated
to be eaten by the priests should indeed be eaten by Aaron and his two remaining
sons, since they were in mourning.

As will be recounted later,” the princes of the 12 tribes donated dedication offer-
ings for the inauguration of the Altar, and God told Moses to offer up one of these
each day during the first 12 days of the full functioning of the Tabernacle. The
first one to be offered up, on the 1st of Nisan, was that of Nachshon the son of
Aminadav, prince of the tribe of Judah. These dedication offerings included grain-

¥ CHASIDIC INSIGHTS 3
“return,” and pursuing the “run” for its own sake, ~dimensions of the Torah in a way that leads to the
rather than as a prelude to the subsequent “return.”  rapturous expiration of the soul and the abandon-

Therefore, after this incident, God forbade drink- ment of our Divine mission.*®
ing wine to infoxication, i.e., “drinking” the inner

53. Above, 8:35. 54.Below, 21:12. 55. Rashi on v. 3, above. Likutei Sichot, vol. 17, p. 111, note 20. 56. Numbers 28:11-15; below,
10:19; Gur Aryeh and Levush HaOrah on Exodus 40:29. 57. Numbers 7:10-88. 58. Likutei Sichot, vol. 3, pp. 987-991.
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Moses, however, assumed the opposite. Since God had told him that neither Aaron
nor his sons should observe mourning practices that day so as not to dampen the
celebratory mood,” he reasoned that this was the motivation behind the directive
he heard from God with regard to the two grain-offerings. Since this concern would
preclude observing mourning practices in any fashion, this directive should rightly
apply to all the sacrifices offered up that day, without exception.” Moses inquired
about the sin-offering he-goat for the first of the month when he noticed that Aar-
on and his sons were not eating it, and discovered that it had been burned up.
Wondering if Aaron and his sons had decided that being in mourning precluded

73. Above, v. 6. 74. Likutei Sichot, vol. 17, p. 106.
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You must eat them in a holy place, i.e., the Tabernacle precincts, because they
are sacrifices of superior holiness, and for this same reason, the priests’ portions are
only your portion and your sons’ portion from Gop’s fire-offerings but not your
wives’ or daughters” portions.®® Eleazar and Itamar must eat them, even though
their brothers died today, for so have I been commanded by God, that today is an
exception to the rule.

You must also eat your portions of the installation peace-offerings;* however,
you do not have to do so within the Tabernacle precincts, for, being peace-offer-
ings, they are sacrifices of lesser holiness. Therefore, you must only take care to eat
the breast used as the wave-offering and the thigh used as the raised-offering®’
in an undefiled place, i.e,, anywhere within the borders of the Israelite camp.®®
Furthermore, you may eat your portions of these sacrifices together with your
sons and your daughters, for although they have been given only as your por-
tion and your sons’ portion from the peace-offerings of the Israelites®—i.e., only
male priests receive portions—you and your sons may share your portions with
the female members of your families.

As explained previously with regard to all peace-offerings,” the priests must
bring the thigh used as the raised-offering and the breast used as the wave-
offering placed on top of the fats used as fire-offerings in order to wave them as
a wave-offering before Gop. It will belong to you and to your sons with you as
an eternal entitlement, as Gop has commanded.”

Based on Moses’ instructions, Aaron and his sons ate their por-
tions of the sacrifices that were prescribed for that day: the installation grain-offer-
ing, the installation sin-offering, the installation peace-offerings, and Nachshon’s
sin- and grain-offerings. There was, however, another offering of superior holiness
that they would normally have been required to eat: the goat brought as the sin-
offering accompanying the additional ascent-offerings for the first of the month.”
However, unlike the other offerings, this one was not an exceptional offering pre-
scribed specifically for that day, but a regular offering that was to be brought every
month. Since Moses, when he informed Aaron and his sons that God had instructed
them to eat their portions of the sacrifices even though they were mourning their
close relatives, had only mentioned the two grain-offerings that were prescribed
solely for that day, they assumed that this directive only applied to such sacrifices
and not to regular sacrifices that were prescribed for all time. The regular rule, they
reasoned, still applied to regular sacrifices, meaning that they were forbidden to
eat the meat of this goat. (Waiting until the next day to eat it—when they would
no longer be in mourning —was not an option, since sacrifices of superior holiness
may not be eaten beyond the day they are offered up and the following night.”?)
Therefore, instead of eating their portion of the sin-offering goat brought on the
first of the month, they burned it up, as should be done with any sacrifice that can-
not be eaten within its prescribed time.

65. Above, 6:9, 11, 22; 7:6. 66. Above, 9:4. 67. See above, 7:34. 68. Above, 7:15. 69. Above, 7:33. 70. Above, 7:29-32. 71. Numbers
28:11-15; above, v. 12. 72. Above, 6:22.
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He discovered that it had been burned up: Mo-
ses” and Aaron’s reasonings with regard to the dif-
ference between the special sacrifices of the day
and those that would be offered up on a regular
basis reflect their respective visions of humanity’s
relationship with God. As we saw above,® Moses’
life was devoted to transmitting God’s Torah to the
people, whereas Aaron’s life was devoted to elevat-
ing the people to the Torah. If we imagine the re-
lationship between God and the Jewish people as
a marriage, it is Moses who escorts the Heavenly
Groom to the canopy and Aaron who escorts the
earthly bride.

The Torah is objective and unchanging truth,
whereas human beings are subjective and constant-

82.On 9:1. 83. Likutei Sichot, vol. 17, pp. 113-116.
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ly changing. Therefore, Moses sees the Torah'’s truth
as being uniformly applicable in all situations, in
contradistinction to Aaron, who realizes that each
situation must be assessed individually in order to
know how to apply the Torah’s immutable truth ef-
fectively. Aaron sees that an ad hoc sacrifice is dif-
ferent than a permanent one, that God’s truth can
be reflected differently on different levels.

In our own lives, we must evince both Moses” and
Aaron’s perspectives. For ourselves, we must aspire
to be like Moses, devoted to the Torah’s truth ab-
solutely and unchangingly. But when dealing with
others, we must take into account their moods and
inclinations, and draw them to the Torah with for-
giving love, as did Aaron.®
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them from eating any sacrifices other than the two grain-offerings that had been
mentioned explicitly, Moses inquired about the other sacrifices and found that they
had been eaten. So he became angry with Aaron for his seemingly careless attitude
toward God’s instructions. But out of respect for Aaron, he instead accosted Eleazar
and Itamar, Aaron’s surviving sons, demanding a response to his question,

“Why did you not eat the sin-offering for the first of the month? Was it, per-
haps, at any time not in the holy place, i.e., the Tabernacle precincts, thereby being
rendered unfit for consumption—for it is a sacrifice of superior holiness, which
becomes disqualified if taken out of the Tabernacle precincts?””> They answered,
“No, it was not.” “If so,” Moses continued, “why did you not eat it as required?
God has given it to you to eat in order to thereby gain forgiveness for the sin
of the community—in case anyone unknowingly entered the Tabernacle or ate
sacrifices while either they or the sacrifices were in a state of defilement”*—to ef-
fect their atonement before Gopo! The atonement of the community is depen-
dent upon your eating the sacrifices, so even if you wished to be more stringent
than was required of you—by refraining from eating them because of your state of
mourning —you had no right to be!”

Behold, its blood was not brought into the Sanctuary, which would also have
necessitated burning it,”® so you should have surely eaten it within holy pre-
cincts, even though your brothers died today, as I commanded you with regard to
the grain-offering,” which, like the sin-offering, is a sacrifice of superior holiness
and which therefore can be taken as a precedent for the sin-offering!”* Moses then
continued to interrogate them: “Did you apply the blood to the Altar yourselves,
which would also have invalidated the sacrifice—since a mourner who performs
any sacrificial rite thereby invalidates the sacrifice—and you would have therefore
been required to burn the sacrifice?”

Although Eleazar and Itamar could have responded conclusively to Moses, they
felt it would not be respectful to Aaron, their father, to speak in his presence, nor
would it be respectful to contradict Moses, their teacher. So they remained silent
and waited for Aaron to respond. Seeing this, Aaron said harshly to Moses, “Did
they offer up their sin-offering or their ascent-offering today before Gop? It was
I who sacrificed these offerings, and this is permitted for I am the high priest, who,
as you have taught us,* is permitted to perform sacrificial rites even on the day
his close relative dies. So the sin-offering goat was not burned up because it had
become invalid. It was burned up because you have no justification for applying
the leniency you heard from God regarding eating the special sacrifices prescribed
for today to sacrifices that will also be offered up on a regular basis from now on.
You argue that God does not want us to dampen the mood by observing the laws
of mourning. Perhaps this is true only with regard to the sacrificial rites them-
selves, which must take place next to the Altar—the focus of the celebration—and
I did indeed offer up all the sacrifices there, including the sin-offering for the first

75. Above, 6:18. 76. Numbers 28:15. 77. Be’er Mayim Chaim on this verse. 78. Above, 6:23. 79. Above, v. 12. 80. Mizrachi. 81. Be-
low, 21:12.
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be referred to as spiritual defilement. (There is some overlap between these two cat-
egories in that some entities impart both ritual defilement if touched and spiritual
defilement if eaten, as will be seen.)

As to permitted and prohibited foods: until now, you have been subsisting on the
matzos you took with you when you left Egypt, and then on the manna and quails
with which God later provided you. These miraculous sources of sustenance will
cease once we enter the Land of Israel, and even before this, we may encounter
itinerant merchants who may offer to sell us animals to eat, or you may want to eat
some of the animals we brought with us from Egypt. We will therefore now detail
these laws.

Since animals preceded humans in the order of creation, we will first discuss which
animals you are permitted to eat and the types of defilement they convey; only af-
terward will we discuss the varieties of defilement human beings can convey.*

But first you must be made aware that the following restrictions on your diet are
meant for your spiritual benefit. It is specifically because God has endowed you
with an additional, Divine soul,” which renders you sensitive to transcendent Di-
vinity, that He imposes these restrictions on you, for they are designed to enhance
this soul’s health. In contrast, since the rest of humanity possesses only a human/
animal soul, which is sensitive only to the Divinity immanent within creation, it
would be meaningless and ineffectual for them to observe these restrictions; there-
fore, these laws do not apply to them.

The following are the creatures that you may eat.” As Moses (and in turn, Aaron,
his sons, and the princes) mentioned specific animals, he showed them specimens
of each. “Among all the land-animals:

96. Rashi on 12:1, below. 97. See on Exodus 19:5.
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of the month, as required. But since eating the sacrifices need not take place next
to the Altar (just somewhere within the Tabernacle precincts), observing the laws
of mourning with regard to eating the sacrifices cannot be construed as dampen-
ing the celebratory mood of the day. Therefore, the fact that God only explicitly
allowed us to eat today’s special sacrifices implies that this leniency applies only
to them, because they are an intrinsic part of today’s installation ceremonies. If
so, this leniency cannot be applied to sacrifices that will also be offered up on a
regular basis from now on.* Therefore, inasmuch as tragic events like these befell
me, and I am in mourning, if I had eaten a regular sin-offering today, would it
have pleased Gop? He Himself has taught us that mourners may not eat sacrificial
meat!”

Moses heard and understood this explanation, and accepted it. It pleased him
so much that he was not embarrassed to admit that Aaron’s argument was superior
to his, and he let it be known that he accepted Aaron’s conclusion even though he
only heard it from him, not from God.* In his anger,* what was obvious to Aaron
eluded him.¥

Alternatively, Aaron and his sons burned up the sin-offering of the first of the
month because it had become defiled through contact with some defiled creature.
Since it could no longer be eaten, they burned it up immediately. When Moses
heard that this was the case, he agreed with what they did; there was no argument
over the proper course of action.®

Animals Permitted and Prohibited for Consumption

The Torah has previously described the manner in which Mo-
ses taught God’s instructions to the people:* Moses, Aaron, and Aaron’s sons all
addressed the people, in turn. The following laws were no exception, but God ex-
plicitly mentioned the role of Aaron and his sons in transmitting His message here
as a reward for their silent and loving acceptance of His decree regarding Nadav
and Avihu.” Thus, Gop spoke to Moses, instructing him to convey His words® to
Aaron, so that he, in turn, should say to his sons Eleazar and Itamar:

Speak, the two of you, to the Israelites, saying: “In the laws of sacrifices just
given, reference has been made to defilement and its consequences. There are two
types of defilement: the first type renders you unfit to enter certain areas (i.e., the
Tabernacle or one or both of the two camps surrounding it into which you will
be organized next month®) or eat consecrated food (sacrifices, terumah,” or the
second tithe’) until undergoing some purification rite. This type of defilement is
contracted through various physical conditions or types of contact with various
entities;” it will be referred to as ritual defilement. The second type of defilement
does not render you unfit to enter any specified area; it is rather a desensitization
to spirituality and can only be removed through an appropriate process of repen-
tance. This type of defilement is contracted through eating various entities; it will

84. Likutei Sichot, vol. 17, pp. 106-107; ibid., vol. 27, pp. 66-72. 85. Likutei Sichot, vol. 17, pp. 106-107, 109-112. 86. Above, v. 16.
87. Rashi on Numbers 31:21; Likutei Sichot, vol. 17, pp. 112-113. 88. Rashi here and on v. 16, above; Likutei Sichot, vol. 17, p. 111,
note 18. 89. Exodus 31:13. 90. See above, 10:8. 91. Rashi on 1:1, above. 92. Numbers 1:51-2:34. 93. Exodus 22:28; Numbers 18:12;
Deuteronomy 18:4. 94. Below, 27:30-31; Deuteronomy 14:23-26. 95. Numbers 5:1-4.
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Split feet and rumination also allude to the two gen-
eral phases of our elevation of the physical world:
The feet, as mentioned, signify our primary, active
engagement in physical life, through which we el-
evate the material world out of its materiality by
harnessing it for holy purposes. Rumination, in
contrast, signifies the secondary, more subtle refine-
ment of the physical world that we have elevated,
by which we assimilate it (“digest it”) into the realm
of pure, Divine spirituality. In other words, the pri-
mary elevation is the negation of the negative as-
pects of physicality, while the secondary refinement
is its positive transformation into holiness.

Both of these phases should be double —just as a ko-
sher animal’s feet are split into two and it digests its
food twice. Every step we take in elevating the phys-
ical world should be taken with a mind toward our
next step in elevating the physical world, indicating
that our goals in this regard are unlimited; our aim
is to elevate the entire physical world, in accordance
with God’s intention in its creation. Similarly, every
morsel of the physical world that we “digest,” i.e.,
refine into spirituality, should be refined on a higher
level, for since God is infinite, the ascent into Divine
consciousness is likewise infinite.!”
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But you must not eat: Everything in God’s cre-
ation serves a purpose,'® and it is our task to ef-
fect the fulfillment of that purpose. Although in
many cases, this requires our active initiative—e.g.
through fulfilling an active commandment with the
entity or otherwise using it for a Godly purpose—
in other cases, it requires us to be passive—e.g.,
through fulfilling a passive commandment with the
entity or otherwise avoiding it. But even when God
commands us to avoid something, we still thereby
elevate it.

God commands us not to consume non-kosher
animals since they originate in the realm of spiritu-
ality that is beyond our ability to elevate through
eating. In their case, we elevate them by fulfilling
God’s commandment to abstain from eating them.

In addition, these animals can be elevated directly
and actively by using them for purposes other than
eating. For example, when a donkey or horse trans-
ports a person to perform a commandment, it, too,
is infused with holiness. By utilizing everything in
our lives for fulfilling our Divine mission, we sanc-
tify all aspects of reality with which Divine provi-
dence has put us in contact.'*

& A CLOSER LOOK -6

[2] The following are the creatures: Although
many of the names of the animals in the follow-
ing lists (and in the list in Deuteronomy 14:4-18)
may be considered precise translations of the He-

brew terms, others are only educated guesses.””
For this reason, the only animals permitted for
consumption nowadays are those for which there
is an established tradition of their being so.'®

104. Likutei Sichot, vol. 1, pp. 224-226. 105. Sefer HaSichot 5751, vol. 1, pp. 160, 163. 106. Avot 6:12. 114. Igrot Kodesh, vol. 15, p. 281;
Hitva’aduyot 5743, vol. 4, p. 1928. 107. See also Likutei Sichot, vol. 7, p. 57. 108. Rashi on Chulin 62a; Shulchan Aruch, Yoreh Deah 82:3.

69



Leviticus 11:3-4 SHEMINI

any whose feet are not only partially cloven but completely split into at least
two™ sub-feet, and that regurgitates its cud. The prohibition against eating ani-
mals that do not meet these requirements, couched later as a restrictive command-
ment,” is here also subject to an active commandment: You must only eat such
animals. If there is a fetus inside such an animal, once you slaughter the mother
you may eat the fetus without having to slaughter it separately; even if it could
survive on its own, you may kill it without ritual slaughter.

But you must not eat—of those animals that regurgitate the cud or have split
feet—the camel, because it regurgitates its cud but does not have completely
cloven feet; eating it renders you spiritually defiled,

& CHASIDIC INSIGHTS 3

The creatures that you may eat: One of the rea-
sons we are instructed to abstain from eating certain
animals is in order not to internalize their deleteri-
ous behavioral traits. Permitted animals, on the oth-
er hand, are characterized by traits that we are en-
couraged to adopt as our own.'® Furthermore, the
signs by which the Torah identifies kosher animals
contain profound insights into the way we should
lead our lives. Some authorities even suggest that
these signs are not only the means by which we
can identify kosher animals but the traits that make
them kosher. Even if they are merely incidental, it is
certainly significant that these signs are those of the
kosher animal.

The first sign of the kosher animal is its split foot.
The foot, being the part of the animal that touches
the ground, signifies our contact with the physical
world. The division of the foot into two completely
separate “sub-feet” indicates that our contact with
the physical world should be twofold.

In general, by eating an animal, we are supposed
to be elevating it from the animal kingdom into
the human kingdom. In order to accomplish this,
however, it is essential that we not act like animals
ourselves, for then the animal merely moves from
one animal state to another when we eat it. The test
of whether we are acting like people, rather than
animals, lies in the way we approach our Divine
mission. Our ascendancy over animals is our abil-
ity to imitate God, transcending the limitations of
nature. Thus, if we are able to incorporate normally
opposing means in fulfilling our mission (e.g., kind-
ness and severity, love and awe), it indicates that
we have risen beyond our inborn, natural (i.e., ani-
mal) tendencies to reflect the paradoxical harmony
of opposites that characterizes Divinity. Only when
our “feet”—our involvement with the physical
world—are “completely split” —two-dimension-

al—do we know that we have risen beyond being
animals, and can thus elevate the animals we eat to
the human level.!”!

Just as the foot is our point of contact with the
physical world, it is also our separation from it, the
cushion that keeps us aloof in our dealings with
materiality, signified by the earth. As Rabbi Shalom
DovBer of Lubavitch remarked to a distinguished
student of his who had apparently become overly
immersed in his boot business: “I have seen feet in
boots, but a head in boots...?”

In this context, the fact that the foot must be split
indicates that there must be an aperture in this bar-
rier, meaning that we must make the light of holi-
ness permeate even the most mundane aspects of
creation, and make sure to retain Divine conscious-
ness even when we are involved in the mundane
aspects of our lives.

In light of our previous remarks'™ about the
necessity of embracing both Moses” and Aaron’s
approaches to applying the absolute truth of the
Torah to the relativity of human life, the split in the
foot can be additionally understood to signify this
duality, the necessity of lovingly embracing those
who are estranged while resisting the urge to dilute
the Torah’s message into a form that we imagine
will be more appealing. As the sage Hillel said of
Aaron, “He loved people and brought them close
to the Torah”'® —them to the Torah, not the reverse.

The other kosher sign is rumination, which alludes
to the necessity of deliberating before engaging the
animal, mundane aspects of life. We must weigh
firstly our intentions, ensuring that they are purely
toward elevating the world and purging them of
any desire to simply indulge in sensuality for its
own sake. Secondly, we must weigh our methods,
ensuring that they conform to the guidelines set
forth in the Torah.'™

98. Deuteronomy 14:6. 99. Below, v. 8. 100. Nachmanides on Leviticus 11:12, et al. See also Shulchan Aruch, Yoreh Deah 81.
101. Likutei Sichot, vol. 2, pp. 375-378. 102. On 10:16, above. 103. Avof 1:12.
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Figure 3. Hyrax
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Figure 4. Hare

& A CLOSER LOOK =&

[5-6] The hyrax; the hare: The hyrax has not been
observed to chew its cud. However, its digestive
system is somewhat similar to that of ruminants;
the time it takes to digest food is similar to that of
ruminants; it can digest fiber, as ruminants can;
it chews laterally and even when not grazing, as
ruminants do; and it possibly regurgitates and
re-chews some of its food.

The hare has also not been observed to chew its
cud. However, in order to fully digest its food, it

often reingests some of it in the form of special-
ized pellets that it excretes for this purpose (this
process is called “cecotrophy”), and its chewing
habits also resemble those of ruminants.

These characteristics can be considered sufficient
to include these animals in the Torah’s descrip-
tion of “chewing the cud.” It is also possible that
the Hebrew terms refer to animals that are no
longer extant.!®

115. See The Living Torah on vv. 5 and 6; The Pentateuch (Hirsch) on these verses; The Kosher Kitchen, p. 42, note 7.
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the hyrax (see Figure 3), because it regurgitates its cud but does not have com-
pletely cloven feet; eating it renders you spiritually defiled,

and the hare (see Figure 4), because it regurgitates its cud but does not have
completely cloven feet; eating it renders you spiritually defiled,

and the pig, because it has cloven feet that are completely split but does not
regurgitate its cud; eating it renders you spiritually defiled.

You must not eat them, because they exhibit only one of the two signs of permit-
ted animals. Similarly, you must not eat other animals that exhibit only one of the
two signs, and certainly not animals that exhibit neither of the two signs. Nonethe-
less, you transgress the prohibition against eating such animals only by eating of
their flesh, not of their bones, sinews, horns, or hooves. If you eat these, you trans-
gress only the active commandment'” to only eat permitted animals.

In contrast to eating these animals, which renders you spiritually defiled, touching
or carrying the carcasses of these animals renders you ritually defiled, as will be
seen presently.'” Contracting ritual defilement requires you to ritually purify your-
self before entering the Tabernacle precincts or eating consecrated food. Although
you are not allowed to spiritually defile yourselves by eating these animals, you
are allowed to ritually defile yourselves by touching or carrying their carcasses
(as long as you understand the ramifications of doing so''). The only exception
to this is the pilgrim festivals, during which you must not touch their carcasses,
because doing so renders you ritually defiled, and if you happen to have been
ritually defiled before the festival or you happen to become ritually defiled during
the festival, you must purify yourself in honor of the festival. For, as you have been
taught,'? you must celebrate the pilgrim festivals by wearing fine clothes and eat-
ing and drinking special foods—and you can only consecrate these days through
such mundane acts if you do so in a state of ritual purity. These obligations apply
whether or not you actually plan on entering the Tabernacle precincts, and even
when the Tabernacle is not standing.'"

Fish Permitted and Prohibited for Consumption

Among all creatures that live in the water, you may eat these: Any creature in
the water that has fins and scales. Among the creatures that live in the seas, riv-
ers, or any other body of non-stagnant water, you may eat only these.

109. Above, v. 3. 110. Below, v. 24 ff. 111. Cf. below, v. 35. 112. Exodus 12:16. 113. Likutei Sichot, vol. 32, pp. 58-64.
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Figure 9. Common Vulture

Figure 10. Crow

Figure 11. Ostrich

Figure 12. Cuckoo

Figure 13. Gull

Figure 14. Sparrow Hawk
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But if it lives in the seas, rivers, or any other body of non-stagnant water, then
among all the crawling creatures in the water and among all living creatures that
live in the water, you must consider loathsome —and therefore not eat—whatever
does not have fins and scales.

You must consider them so loathsome that you will not even eat other food
with which they were cooked or pickled if their taste is still recognizable in it. If
their taste is not recognizable, however, you may eat the other food. You may not
eat of their flesh; however, you may eat their bones and fins, if they have any.

With regard to creatures that live in stagnant water, you may consume them along
with the water they live in, even if they do not possess fins and scales and even if
they are still alive. But you must consider their carcasses loathsome —and there-
fore not eat them —once they leave or are removed from their native water.'
With regard to fish that shed their fins or scales when they leave the water, you
must consider loathsome —and therefore not eat—only any creature that does not
have fins and scales when it is in the water. If it has fins and scales while in the wa-
ter but loses them when it leaves the water, it remains permitted for consumption.

Fowl Permitted and Prohibited for Consumption

Among fowl, you must consider the following loathsome and not eat them.
And not only must you not eat them yourselves, they must also not be eaten by
others—e.g., minors—through your agency, for they are to be considered so loath-
some that you will not even feed them to your young children, even though they
are technically exempt from keeping the Torah’s laws until they reach majority.
The griffon vulture, the bearded vulture, the osprey (see Figures 6-8),

the various other species of vulture (see Figure 9),

every type of species of crow (see Figure 10),

the ostrich, the cuckoo, the gull, the various species of sparrow hawk (see
Figures 11-14),

Figure 6. Griffon Vulture Figure 7. Bearded Vulture Figure 8. Osprey

116. Below, v. 20. Mishneh Torah, Ma’achalot Asurot 2:17-20; Shulchan Aruch, Yoreh Deah 84.
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the life of each individual in the species, however, is
limited to human beings.

The Ba’al Shem Tov, on the other hand, taught that
all the myriad events constantly happening in our
world are Divinely executed, in essence forming
the ultimate choreographed ballet of existence. Ev-
ery leaf turning in the wind, taught the Ba’al Shem
Tov, is doing so by design; it may very well be on
its way to a specific location to provide shade for a
lowly worm.

Rabbi Shneur Zalman of Liadi cited the following
passage from the Talmud in support of the Ba’al
Shem Tov’s thesis: “When Rabbi Yochanan saw a
cormorant, he exclaimed [addressing God by quot-
ing the following verse from the Psalms'’]: “Your
justice is carried out even in the depths of the
sea.’”1"® Rashi'” explains that Rabbi Yochanan was
referring to how “God judges even the fish of the
sea, arranging that the cormorant catch and devour
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those deserving punishment.” Thus, the Talmud
states unequivocally that the specific fish the cor-
morant eats is Divinely chosen.

Homiletically, it is instructive to note that the He-
brew word for “nature” (¥2v) is related to the verb
“to submerge” (¥120Y), implying that the Divine vi-
tality that is the true source of all life is concealed
from our perception by (i.e., “submerged within”)
the forces of nature that God set into effect. God’s
intimate involvement in everything that takes place
is hidden from us by the seemingly independent
functioning of the laws of nature.

In this context, the hunting of the cormorant not
only demonstrates God’s providence over all real-
ity but also serves as an allegory for it. As it draws
fish from the sea, the cormorant reminds us that our
task in life is to reveal the Divine providence that is
submerged within the ocean of nature.’”

& A CLOSER LOOK =6

[19] The ataleif: The sages describe this bird as
a nocturnal, egg-laying fowl that also nurses its
young.'* There is no flying creature known to-
day that fits this description.

All other fowl: Thus, once the identities of pro-
hibited fowl are known, all other fowl are theo-
retically permitted. However, since, as stated
above,'?! not all the translations of the names of
prohibited fowl are known to be precise, this rule
can no longer be reliably applied. Therefore, the
only fowl permitted for consumption are those
for which there is an established tradition of
their being so. Among such fowl are the chicken,

sparrow, pigeon, dove, duck, turkey, and certain
types of quail, geese, and pheasant.

[21-23] Permitted grasshoppers: Rashi notes that
there are many types of grasshoppers that pos-
sess the requisite signs, but we no longer know
which of these are encompassed by the names
by which they are referred to in the Torah.
However, certain Yemenite communities have
preserved traditions regarding which varieties
of grasshoppers are permitted, so members of
those communities are allowed eat those grass-
hoppers even today.'*

117. Psalms 36:7. 118. Chulin 63a. 119. Ad loc. 127. Likutei Sichot, vol. 7, pp. 63-64. 120. Berachot 7b; Beitzah 7a. 121.On v. 2.

122. Rabbi Shlomo Korach, Arichat HaShulchan, vol. 3, pp. 136-141.
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Leviticus 11:17-20 SHEMINI

the screech owl, the cormorant, the barn owl (see Figures 15-17),

the bat, the pelican, the magpie (see Figures 18-20),

the stork, the various species of heron, the hoopoe (see Figures 21-23), and the
ataleif. All other fowl are permitted for consumption.

Figure 15. Screech Owl Figure 16. Cormorant Figure 17. Barn Owl
Figure 18. Bat Figure 19. Pelican Figure 20. Magpie
Figure 21. Stork Figure 22. Heron Figure 23. Hoopoe

Flying Crawling Creatures Permitted and Prohibited
for Consumption

You must consider loathsome —and therefore not eat—any crawling creature
that also flies and walks on four legs—such as flies, wasps, mosquitoes, and for-

bidden species of grasshopper.

The cormorant: The belief in Divine providence
is a fundamental precept of Judaism. However,
there are different schools of thought regarding the
extent of God’s involvement in the intricacies and

72
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minutiae of nature. According to some classic Jew-
ish philosophers, God merely supervises the special
survival of each vegetative and animal life form;
His direct, detailed involvement in every aspect of
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Figure 24. Red Locust
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Figure 25. Yellow Locust
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However, among all the flying crawling creatures that walk on four legs, you
may eat from those (a) that have jointed leg-like extensions above their regular
legs, close to their necks, with which they hop on the ground; (b) that have four
wings; and (c) whose wings cover the greater part of their bodies.'*

From among those that satisfy these criteria, you may eat the following: the
red locust and all varieties of its species, the yellow locust and all varieties of its
species (see Figures 24-25), the spotted gray locust and all varieties of its species,
and the white locust and all varieties of its species.

Nonetheless, it is only any four-legged flying crawling creature that does not
satisfy these criteria that you must consider loathsome. You may, however, eat
five-legged flying crawling creatures that do not satisfy these criteria, as long as
they are members of the four above-named species of locust.'*

Additional laws concerning animals prohibited for consumption will be given
presently.'®

Defilement Contracted by Contact with
Animals Prohibited for Consumption

Through contact with the following animals, you will become ritually defiled.
Anyone who touches their carcass will be ritually defiled until he immerses him-
self in a mikveh during the day and then waits until evening,

but anyone who carries their carcass must also immerse his garments in a
mikveh, besides becoming ritually defiled himself until he immerses himself in a
mikveh and then waits until evening.

You must consider any animal whose feet are partially cloven but not com-
pletely split into at least two sub-feet, and that does not regurgitate its cud, to be
ritually defiled, meaning that anyone who touches it will become ritually defiled.
An example of such an animal is the camel. The same rules apply to any animal
that is forbidden for consumption.'

You must consider, among all the animals that walk on four legs, any animal
that walks on its paws to be ritually defiled, meaning that anyone who touches
their carcass will be ritually defiled until he immerses himself in a mikveh and
then waits until evening. This includes dogs, bears, and cats.

Anyone who carries their carcass must immerse his garments in a mikveh, be-
sides becoming ritually defiled himself until he immerses himself in a mikveh and
then waits until evening. You must consider them ritually defiled in this respect,
as well.

123. Chulin 3:7 (59a). 124. Sifra; commentary of Rabbi Avraham ben David ad loc. 125. Below, vv. 41-45. 126. Above, 11:1-8 (or -23).

73



IRY

SEVENTH READING

— ¥ ONKELOS (;3——
RYM3 2x0RT 107 17
K229 K791 KyIK DY wiT
KM K750 27 K3y
RDIWUKT - KbRm ROUOOM
922 127 paKpmT ToX
Tinina 13 29T 93 ’Um
1 931 22 KW TV 2RO I
TTOTinnima pimm vy oo
iR W27 K VKT 12 921 aKon
T2YNN T M Y3 pY iR qun
TSy Kma i RnTay
99 23 22T KW TV 2Ron
™1 92 7 i 98 T nonT
7ANN N7 AKND? IR

N )

AW YT NG KA RNL NS0 Kb
X .I9IA DX 25 wWnwd 27V YD K
RRY? 12103 WK 53 7MY XPX XRWH 0 9D
Y AMAWN AR IKAW T KRYI N S0

N3 Y 5 R

& RASHI 3

T PINTOY pn s NBed B2 M
TINERT) DT TR
T032 B2 DN TN

DA 23T Y25
IR BT

3PN N DIRD B3 PATT02
I T3 I8 1ED0oh Ndw B2 b Yoy O
D22 D72 TANDR I 92700 PN i

VTR W MR NP

52 I2IA75N o TN B2

SRUN 1IN N 12103 T

MERS 1K 1597 NiXpY 3 .Knea 0% o
Y303 KL NID wEn AXDYY XPX 70K
PR W13 03971 DR TR DXZ 10K
YTI0YY miTy Fumo aym RIOMuwm
LR ORTTIYTD LAREP ST RN

X1 .K2P DMA 22 2X7E5L Lnpwan XIYDD

179790 .42 .01y 112N .41 .NNYY .40 .Ti9p .39 .NT9IR .38 .DOPIPD 1 0P 27 900 — MnD .37

All the aforementioned animals do not only impart ritual defilement to you: if
any of these dead creatures falls upon anything, it will also become ritually de-
filed, i.e., prohibited from being brought into precincts that are off-limits to ritual-
ly defiled people, and disqualified for holding consecrated food. This rule applies
whether the object be any wooden vessel, garment, hide, or sack—in fact, any
implement with which work is done. In order to purge it of its ritual defilement,
it must be immersed in the water of a mikveh, but even after that, it will remain
ritually defiled until evening, after which it will be rid of this defilement.

In contrast, no earthenware vessel becomes ritually defiled
unless any of these animals fall into its interior, but not if they merely touch its
external surface. If they do fall into it or are suspended inside it, however, what-
ever food or drink (as will be specified presently) is inside it will become ritually
defiled, even if the defiling creature did not touch the vessel or the entity inside it.
Moreover, you must shatter the vessel itself, for earthenware vessels are not freed
of ritual defilement any other way; immersing them in a mikveh does not purge
them of ritual defilement.
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Leviticus 11:29-33 SHEMINI

Although all crawling creatures (except the types of locusts mentioned above'*)
are prohibited for consumption (since none of them satisfy the requirements for
permitted animals), only the carcasses of eight types of them impart ritual defile-
ment. You must consider the following ritually defiled among crawling creatures
that crawl on the ground: the weasel, the mouse, the toad and all varieties of its
species (see Figures 26-28),

the hedgehog, the chameleon, the lizard, the snail, and the mole (see Figures
29-33).

These are the ones among all crawling creatures that you must consider ritu-
ally defiled, in that anyone who touches them when they are dead will be ritually
defiled until he immerses himself in a mikveh and then waits until evening. A piece
of the carcass of one of these creatures imparts ritual defilement only if its volume
is equal to or greater than that of a lentil.'”

Figure 26. Weasel Figure 27. Mouse Figure 28. Toad

Figure 29. Hedgehog Figure 30. Chameleon Figure 31. Lizard

Figure 32. Snail Figure 33. Mole

128. Vv. 20-23. 129. Rashi on 22:5, below.
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& A CLOSER LOOK =&

[36] Mikveh: In order for water to purify some-
one or something from ritual defilement, it must
be part of a natural body of water, such as an
ocean, lake, permanent river, or spring, or it
must be directed from a natural source (such
as a natural body of water, rain, or snow) into
a cistern. Inasmuch as the entire body must be
immersed at once, the minimum volume of a

cistern-mikveh is determined to be that held by a
parallelepiped 3 cubits long, 1 cubit wide, and 1
cubit deep,’® which in turn is roughly 40 seah'*
(approximately 332 liters or 88 gallons). There
are many additional rules governing the con-
struction of a mikveh, what type of water may be
used to fill it, how the water must be directed
into the cistern, and so on."”

135. Eiruvin 4b. 136. Yoma 31a. 137. Shulchan Aruch, Yoreh Deah 201-202, etc.
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Leviticus 11:34-37 SHEMINI

As to the types of food and drink that are susceptible to ritual defilement: Any
portion of food that is usually eaten—and, if it is a fruit or vegetable, upon which
water has fallen once it was plucked from the ground or its tree'*—can become
ritually defiled. In addition, any of seven specific beverages that can be drunk in
any vessel —water, wine, olive oil, blood, milk, dew, and bee honey'* —can be-
come ritually defiled.

Not only contact with water, but also contact with any of the other just-mentioned
beverages that can be drunk in any vessel will render plucked food susceptible
to becoming ritually defiled, even if the food had already dried off at the time of
defilement.

Thus, you see that ritual defilement can be contracted indirectly, i.e., through a me-
dium that itself is not inherently defiled (in this case, the earthenware vessel), but
only contracted defilement from an original source (in this case, the defiling crea-
ture). However, only food and drink contract ritual defilement indirectly; people
and implements do not.

An article of food that has contracted ritual defilement directly (e.g., through con-
tact with a dead creature) only conveys ritual defilement to other food (by touch-
ing it) if its own volume is at least that of an egg (approximately 57 ml or 2 oz).

Anything upon which any part of the carcasses of these aforementioned an-
imals falls will become ritually defiled. Thus, a portable earthenware oven or
stove, once they have become ritually defiled as described above, must be demol-
ished —similar to the case of the earthenware vessel described previously**—and
their pieces reassembled into a new oven or stove if you wish to use them to pre-
pare ritually undefiled food. If, however, you want to use them to prepare ritually
defiled food, which you may eat as long as you understand the restrictions that
doing so places upon you, you may keep them intact for use in their defiled state.

In contrast, an immovable oven or stove that is built into the ground does not con-
tract ritual defilement, even if it is earthenware.

It was just mentioned'® that water contained in a vessel can become defiled if
the carcass of a defiling creature falls into it. But a spring, cistern, or a gathering
of water (mikveh) that is built into or hewn out of the ground remains undefiled,
even if a defiling carcass falls into it. Furthermore, a ritually defiled person who
immerses himself or herself in a spring, cistern, or gathering of water that is built
into or hewn out of the ground becomes rid of this defilement, either totally or
partially, depending upon the situation.”** Nevertheless, even someone who is in-
side such a mikveh when he or she touches the carcass of these creatures will be-
come defiled. In order to be rid of defilement, the person must separate from the
carcass and immerse himself again.

Regarding the role of liquids in rendering plant-derived foods susceptible to
ritual defilement, the rule is as follows: If any part of the carcass of any of these
aforementioned animals falls upon any sown plant while it is still sown, i.e., be-
fore it has been uprooted, it remains undefiled

130. Below, vv. 37-38. 131. Machshirin 6:4. 132. V. 33. 133. V. 34. 134. Below, 12:4; Mishneh Torah, Pesulei HaMukdashin 18:14, Me-
chusarei Kaparah 1:1.
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choice, and concomitantly any reward for our re-
sistance to evil.

In the imagery of Kabbalah, the forces of evil sub-
sist on a very meager amount of Divine life force;
they therefore persistently seek to siphon off Divine
energy from holiness by dragging people into sin;
thus, the holier the person or setting, the greater the
effort these forces exert to corrupt them.

This does not mean, of course, that we should shun
spiritual growth in order to be “safe” from the dan-
gers inherent in the climb toward holiness—there
could be no greater victory for evil than that! It only
means that we must be sure to take the required
precautions.

This dynamic is reflected in the three conditions for
ritual defilement just mentioned:

e Food for humans: “"Human” food, in this context, re-
fers activities that nourish the Divine soul, where-
as “animal” food refers to activities that sustain
the human/animal soul. The Divine soul’s “food”
is the study of the Torah and the performance of
the commandments. The purpose of studying
the Torah and fulfilling its commandments is, of
course, to bring us closer to God, but, as just men-
tioned, the closer we get to God, the greater the
forces of evil try to divert, delay, or derail us.
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e Liquid: “Liquidity” in this context means (a) the
nature of liquid to flow downward, alluding to
our ability to bring holiness to the lowest spiritu-
al levels; (b) the fluidity that distributes the nutri-
ents derived from the food we eat throughout the
body, alluding to our ability to properly integrate
the spirituality of the Torah and its command-
ments into our very being; and (c) the viscidity
liquids, alluding to our ability to make Jewish-
ness “infectious” to others. These are all quali-
ties that we should aspire to in our relationship
with God, but, here again, the more we evince
them, the more the forces of evil exert themselves
against us.

e Uprooted: However, as long as the plant is con-
nected to the ground, none of these factors are
relevant. Spiritually, this means the one precau-
tion we can take to immunize ourselves against
the machinations of evil is to remain rooted to
our source—to the essence of our Divine soul.
The essence of our soul never becomes defiled,
for it is constantly united with God. When the
essence of our soul is roused from its dormancy
and is manifest in all of our thoughts, words, and
deeds, we are immune to defilement.'*
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But if water or any of the other six aforementioned liquids is put upon sown
plants that have been uprooted, or the uprooted plant falls into any of these seven
liquids, and then, even after they have subsequently dried off, any of their car-
casses falls on them, they become ritually defiled for you.

Defilement Contracted by Contact with Animals Permitted
for Consumption

If an animal that you are permitted to eat dies by any means other than proper
ritual slaughter, one who touches its carcass will be ritually defiled until he im-
merses himself in a mikveh and then waits until evening, just as in the case of
one who touches the carcass of a forbidden animal. In contrast, touching such an
animal’s bones, sinews, horns, hooves, or hide does not render a person ritually
defiled. If the animal was properly ritually slaughtered, its carcass does not impart
ritually defilement, even if the animal is found to have been suffering from a fatal
disease or injury.'*®

One who carries a part of the carcass of a permitted animal whose volume is
equivalent to the volume that one who eats of the same carcass would have to in-
gest in order to be culpable for punishment for doing so, i.e., the volume of an egg
(approximately 57 ml or 2 0z) or more, must immerse his garments in a mikveh,
besides being ritually defiled himself until he immerses himself in a mikveh and
waits until evening. Thus, one who carries the carcass of a permitted animal must
purify himself exactly as one who carries the carcass of a forbidden animal:"** he
must immerse his garments in a mikveh, and he himself will remain ritually de-
filed until he immerses himself in a mikveh and then waits until evening,.

Crawling Creatures Prohibited for Consumption

We discussed previously'® which flying crawling creatures are permitted and
prohibited for consumption. Any non-flying crawling creature that crawls on the
ground is considered loathsome, and you must therefore not eat it. Furthermore,
it must not be eaten by others—e.g., minors—through your agency. In contrast, a
non-flying crawling creature that began its life inside a fruit or vegetable and has
not yet crawled on the ground (or emerged from the fruit or vegetable in any other
way) is not forbidden for consumption.

& CHASIDIC INSIGHTS 3

They become ritually defiled for you: A plant
used for food can only become susceptible to ritual
defilement if the following three conditions are
met: First, it must be intended for human use, not
animal. Second, it must have become wet (even if it
has since dried). Finally, it must be entirely severed
from the ground. As long as it is still attached to the
ground by even the smallest root, it is not suscep-
tible to ritual defilement, even if it becomes wet.'*!

Allegorically, “defilement” is distance from God,
the opposite of “holiness,” or closeness to God. One

of the axioms of Jewish theology is that the closer
we approach God, the greater the danger of “defile-
ment,” i.e., of falling from the heights of spiritual-
ity into the depths of estrangement or depression.
In the words of the sages, “the greater a person is,
the greater is his evil inclination.”'** In moral terms,
this graduated moral challenge is necessary in or-
der to preserve free choice and therefore reward
and punishment. If our progress in spiritual refine-
ment were to leave us correspondingly less morally
challenged, we would progressively lose our free

138. Likutei Sichot, vol. 7, p. 69, note 19. 139. Above, v. 25. 140. Above, vv. 20-23. 141. See Mishneh Torah, Tumat Ochlin 1:1, 2:1.

142. Sukah 52a. 143. Likutei Sichot, vol. 27, pp. 74-78.
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der it spiritually sluggish or “hardened” —much as
when any vessel is full, it “solidifies” and becomes
unreceptive. Therefore, in order for the heart to be
spiritually inspired, it must be emptied of material
influences; it must become once again a heart of
flesh, rather than of stone.

The sages offer several tactics in restoring a dulled
heart to its former pliability and receptivity:

It is taught in the Zohar: “If a log does not catch
fire, it should be splintered until [the fire] shines
[from it]; if the body does not catch fire from the
light of the soul, it should be crushed, and then
the light of the soul will shine [in it].”** Rabbi

149. Zohar 3:168a.
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Shneur Zalman of Liadi explains that this means
that there are times when a stone heart can only
be shattered by a serious lecture to oneself. First,
an honest appraisal is needed. We must examine
how we spend our time: Are we seriously work-
ing toward achieving our higher goals? Are we
devoting our energies and resources in accor-
dance with our priorities? If we find that we are
favoring the material over the spiritual, we should
ponder how, then, do we differ from an animal.
(True, a cow eats hay and straw while we prefer
other delicacies, but are our material desires ul-
timately so different?) Such an honest appraisal
and the resulting distress over our shortcomings
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Among all crawling creatures that only crawl on the ground, you may not eat
the snake, who moves about bent over and then falls on its belly; any creature that
moves about only on its belly, such as a worm; the scorpion, who walks on four
legs; and any creature that walks on more than four legs, such as a beetle, includ-
ing any type of centipede or other creature that has many legs.'** You may not eat
these, for they, too, must be considered loathsome.

You must not make yourselves loathsome by eating any crawling creature that
only crawls on the ground. You must not spiritually defile yourselves by eating
them, for if you do, you will remain spiritually defiled in the afterlife through
having eaten them in this life, unless you properly repent beforehand.”

God instructed Moses to tell Aaron to tell his sons'* to conclude this section by
saying in His Name, “For I am Gob, your God, and therefore, just as your God is
holy, so must you sanctify yourselves; then you will also be holy in the afterlife,
just as I am holy.

As stated, you must not defile yourselves by eating any crawling creature that
crawls on the ground. I am repeating this prohibition in order to make you liable
to multiple punishments if you transgress it—subject to what kind of forbidden
creature you eat.

You must obey these commandments because I am Gop, who brought
you up from Egypt on the condition that I be your God and you submit to My
decrees. Thus, you must be holy in this respect, because I am holy and command
you to be so. But in any case, you should appreciate these restrictions; in fact, if I
would have taken you out of Egypt solely in order to forbid you to eat these crea-
tures—which the Egyptians and others do eat—you should have considered it a
significant enough spiritual elevation for you to thank Me.

The above section is the law regarding the permissibility of eating animals,
fowl, all living creatures that move in water, and all creatures that creep on the
ground, as well as the ritual impurity contracted by contact with them.

& CHASIDIC INSIGHTS 3

The snake, who moves about bent over: The s written without the expected alef (anx»vI), such
Zohar compares the snake to the evil inclination (the  that it can be read “lest you become dulled.” The
yetzer hara)."* The evil inclination is smarter than to  Talmud adduces this altered spelling to assert that
immediately suggest that we “crawl on our belly”  consuming non-kosher foods causes the heart to
and bury ourselves in earthliness. It begins by sug-  grow spiritually dull."**
gesting that we walk with a lowered head, that we
forget God who is above us, as well as the higher
purposes of life. This eventually leads us to forget
our purpose altogether.

It is the heart’s nature to be influenced by the mind.
Intellectual recognition of God’s greatness, or un-
derstanding of His wisdom and His Torah, should
logically lead to an emotional swell of love and awe.
The antidote to the snake’s schemes is to immerse  Unfortunately, however, this sometimes does not
ourselves in the study of the Torah, especially the happen. We see, study, and understand, but remain
inner dimension of Torah, which lifts us into a uninspired.

147
realm that the snake cannot enter. This dullness of heart is attributable to the heart’s

You will remain spiritually defiled through overstuffing with material indulgences, which ren-
them: The Hebrew word for this phrase (annwil)

144. Likutei Sichot, vol. 17, pp. 117-122. 145. See above, v. 1. 146. Zohar 1:35b. 147. Likutei Sichot, vol. 17, p. 122. 148. Yoma 39a.
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final verse of the parashah, we are bidden to draw
upon the lesson of its first verse: On the eighth day.
As mentioned in the Overview, the number eight
signifies transcendent Divinity, which is beyond
the normal, natural cycle of seven. When we are at-

154. Likutei Sichot, vol. 7, pp. 72-73.
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tuned to Divine consciousness, to the “eight,” we
instinctively know what is defiled and what is not;
the rational mind cannot run circles around us and
convince us that dark is light and bitter is sweet.'*
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Further Requirements for Animals Permitted for Consumption

With regard to animals that are permitted for consumption, you must addition-
ally be proficient and practiced in the laws of ritual slaughter as well as expert in
identifying the signs of fatal diseases or injuries for which you must inspect the
animal after slaughtering it. Specifically, you must be easily able to distinguish
between improper ritual slaughter, which causes the animal’s carcass to be ritu-
ally defiled,” and proper ritual slaughter, which leaves the dead animal ritually
undefiled. For example, if its trachea was cut only halfway, the slaughter is invalid
and you will become ritually defiled if you touch the animal’s carcass, whereas if
its trachea was cut even slightly more than halfway, the slaughter was valid and
the dead animal does not impart ritual defilement. The difference between these
two cases is very slight, so you must learn how to distinguish between them.

Similarly, when you examine an animal after it was properly ritually slaughtered,
you must be able to distinguish between an animal that is allowed to be eaten
and an animal that may not be eaten. Specifically, if there are indications that the
animal had been suffering from a fatal disease or injury, it is forbidden for con-
sumption—despite it having been proper ritually slaughtered; however, if it does
show signs of disease or injury but only of one that is not fatal, it is permitted for
consumption. The difference between these two cases can be very slight, so you
must learn how to distinguish between them.”™!

The Haftarah for parashat Shemini is on p. 241.

If it is Shabbat Parah, the Maftir and Haftarah for Shabbat Parah (p. 276)
are read instead of the Maftir and Haftarah for parashat Shemini.

If it is Shabbat HaChodesh, the Maftir and Haftarah for Shabbat HaChodesh (p. 281)
are read instead of the Maftir and Haftarah for parashat Shemini.

If it is the 29" of Nisan, the Haftarah on p. 263 is read instead of the Haftarah for parashat Shemini.

o
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deflates our material drives, enabling us to more
easily achieve true spiritual joy and ecstasy.'**

Another strategy is to “artificially” help the mind
overpower the heart. When we meditate constantly
about lofty spiritual concepts, their light will even-
tually break through even the thickest barrier, illu-
minating the heart as well.

Finally, it is possible to soften the heart by taking
advantage of the intrinsic holiness of the letters of
the Torah. Even simple repetition of those holy let-
ters or recitation of passages of the Torah draws

their spirituality into the person reciting them, and
ultimately even a heart of stone will melt before
them.'®

To distinguish between the defiled and the un-
defiled: Allegorically, this injunction also refers to
making the moral distinction between what is ac-
ceptable behavior and what is not. This distinction
is easy enough when matters are clear and obvious.
But all too often, the distinction is blurred, and the
defiled can easily be mistaken for the undefiled.

Therefore, in order to fulfill the mandate of this

150. Above, v. 39. 151. Likutei Sichot, vol. 7, pp. 65-70. 152. See Tanya, chapters 29-31. 153. Sefer HaMa'amarim 5716 (ed. 5748), pp.

477-479.
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