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The closing parashah of both the Book of Deuteronomy and the entire Torah, Vezot 
HaBerachah (“This is the Blessing”), records Moses’ blessing to his people—the fi-
nale of his farewell address to them—followed by the vision that God shows him 

of the people’s future fortunes in their land, and finally, the account of his death.
Most of the parashah is devoted to Moses’ blessing. Just as Jacob’s blessing to his sons 

closed both the account of his life and the Book of Genesis, so does Moses’ blessing to his 
people close the account of his life and “his” book, the Book of Deuteronomy.

Also parallel to Jacob’s blessing, Moses blessed the people both collectively and as an 
aggregate of individual tribes, blessing each one with the unique qualities it would need 
to fulfill its specific role with regard to the greater good of the nation. In fact, many paral-
lels can be drawn between the blessings of Jacob and those of Moses. This being the case, 
the natural questions that arise are: Why did God deem it necessary for Moses to bless the 
people when Jacob had already done so years before? What did Moses’ blessings add to 
Jacob’s?

Before addressing these questions, we would do well to compare these two sets of bless-
ings with the blessings given in the one other instance in the Torah wherein the central 
figure of one generation blesses the next: Isaac’s blessings to Jacob (and Esau).1 Although 
Isaac’s blessings are shorter than those of Jacob and Moses (since there was no differentia-
tion of his progeny into tribes, which would have occasioned unique blessings for each), 
they are wholly concerned with the bestowal of material plenty and security, intended 
to provide the recipients with the physical means to fulfill God’s will unencumbered by 
worries of earning a livelihood or the threat of war. In contrast, both Jacob’s and Moses’ 
blessings, although including similar wishes for material plenty and security, comprise a 
relatively equal amount of prophecy—and even (in Jacob’s case) reproach.

In fact, if we consider all these blessings together, we notice an unfolding progression: 
the blessings originate in Isaac, pass on to Jacob, and are finally channeled through Moses. 
In this context, the next natural question is: Why didn’t this progression begin with Abra-
ham?

In a sense, it does. We recall that at the beginning of parashat Lech Lecha,2 God granted 

1.  Genesis 27:28-29, 39-40.
2.  Genesis 12:2-3.
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Abraham the power to bestow blessing, and that in parashat Chayei Sarah,3 Abraham be-
queathed this power to Isaac. We further recall that Abraham would have blessed Isaac 
had he not foreseen that one of Isaac’s sons would be unworthy of being blessed; for this 
reason, he left it to God to bless Isaac, which He did immediately after Abraham’s death.4 
In this context, Isaac was the first patriarch who was effectively able to bless his progeny, 
and indeed, the intrigue surrounding which of his two sons was to receive his blessing is a 
pivotal element in the drama of his life and the life of his children.

On a deeper level, however, it was Abraham’s very nature that prevented him from 
blessing Isaac, and it was Isaac’s nature that made him capable of being the first explicit 
fount of blessing. Abraham, as we recall, personified chesed (“loving-kindness”), concern 
for the spiritual and material welfare of others. This outwardly-directed involvement with 
others was reflected in his legendary hospitality, coupled with his successful efforts in dis-
seminating Divine consciousness among the people of his time.

Isaac, in contrast, personified gevurah (“restraint, withdrawal”), the inner strength re-
quired to consolidate and preserve the great undertaking that Abraham initiated. His life 
was epitomized by his project of digging wells—externally, in order to facilitate the growth 
of already-settled communities in which his father’s teachings could be put into practice, 
but more profoundly, expressing his inward orientation, which was aimed at uncovering 
his hidden essence along with that of those around him.

In this context, only Isaac could serve as the wellspring of blessing, for only he embod-
ied the intensity of living necessary to elicit potent and effective blessings. For all his great-
ness, Abraham did not—and could not—evince this sort of intensity, and therefore could 
not elicit Divine blessing powerful enough to be efficacious.

Nonetheless, due to of the very intensity of Isaac’s gevurah, his blessings had to be fun-
neled through tiferet (“beauty, harmony”), as personified by Jacob, who therefore had to 
both receive and transmit Isaac’s blessings. Jacob’s successful contention with adversity 
throughout his troubled but ultimately vindicated life revealed him to be the expert in 
applying the ideals of his grandfather and father to the realities of life. Unlike his almost-
hermit-like father, Jacob had a firm grasp on life and knew his sons well, and was therefore 
eminently capable of dividing up Isaac’s blessings, endowing each of his own sons with the 
gifts their tribes would need in the future.

�

Once Jacob’s family had grown into a nation, however, the blessings needed to be re-
articulated, this time in a national context. Thus, the difference between Jacob’s and Moses’ 
blessings lies in the difference between their respective roles in the formation of the people. 
Jacob, the final and consummate patriarch, was the father of the nation; Moses was its first 
leader. Thus, even if the two sets of blessings are similar in content, they differ in nature by 
virtue of their source: one is the blessing of a father to his family, the other, the blessing of 
a leader to his nation.

In his capacity as the nation’s leader, Moses was able to elicit God’s blessings in a more 
palpable way than Jacob could as its father, for a leader must invest much more effort and 
make much greater sacrifices to fulfill his role than a father must in order to fulfill his. In-
deed, we see from the Torah’s narratives that although Jacob did indeed have to struggle to 
educate and protect his family, Moses had to contend with much more serious challenges, 

3.  Genesis 25:5.
4.  Genesis 25:11.
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even having to put his life on the line for his people on more than one occasion. This being 
the case, it was only natural that Moses’ greater efforts elicited greater consideration from 
above. The amount of “clout” one has with God is directly proportional to one’s selfless 
devotion to Him, as the sages say, “Make your will accord with His will, so that He may 
fulfill your will as He fulfills His own will. Nullify your will to His will, so that He may 
nullify others’ wills to your will.”5

The superior efficacy of Moses’ blessings is alluded to by the fact that they open with the 
heading, “This is the blessing…,” whereas Jacob’s do not. The demonstrative pronoun this 
indicates that the blessing that follows was so palpable that it could virtually be pointed to. 

�

The ultimate reason, however, that the nation’s blessings had to be re-articulated by 
Moses is because Moses is the conduit of the Torah, and the Torah is the source of all bless-
ing. The Torah is our guide to life, and therefore, all physical blessings must be received 
and utilized according to the Torah’s instructions; only thus can they serve their purpose: 
to enable us to transform the world into God’s holy abode. Therefore, despite Moses’ rela-
tive aloofness from the affairs of life (as contrasted to Jacob’s and Aaron’s familiarity with 
them), he was the one to bestow the patriarchs’ blessings on the nation.

Moreover, as we will see,6 Moses achieved the normally inaccessible fiftieth “gate of 
understanding”7 on the day of his death; this, too, constitutes part of his blessing to the 
people. This explains why both Moses’ vision of the future as seen on Mount Nebo as well 
as the account of his death are included in this parashah (named “blessing”)—even though 
the vision of the future is not a blessing per se, and Moses’ death seems the very opposite 
of blessing. Moses succeeded in transmitting to us his supra-natural Divine perception, 
which was granted to him only on Mount Nebo on the day of his death; this heightened 
Divine consciousness is the most sublime blessing possible.

The vision of the nation’s future that God granted Moses, up to and including the vision 
of the final, messianic Redemption, is a fitting conclusion for the Torah, for as we know, 
the Torah was given to humanity in order to enable us to make the world into God’s home, 
and this goal will ultimately be achieved only upon the advent of the final Redemption. We 
are taught that Moses, the first redeemer, will also be the final redeemer,8 and that a spark 
of his soul is present in every generation9 as the leaders of that generation,10 as well as in 
each of us as individuals.11 Thus, Moses’ blessings—which provide us with the means, the 
impetus, and the vision to fulfill our Divine mission and our destiny, bringing the world to 
its fullest completion—are consummately channeled first through the leaders of our gen-
eration and finally through our own selves, as we look to the Torah as our guide to living 
life to its fullest, to connecting ourselves with God, and to transforming our lives and our 
world into God’s true home.12

5.  Avot 2:4.
6.  On 34:1.
7.  See on Genesis 18:1.
8.  Shemot Rabbah 2:4; Zohar 1:253a; Sha’ar HaPesukim, Vayechi.
9.  Tikunei Zohar 69.
10.  Tanya, chapter 2.
11.  Tanya, chapter 42.
12.  Based on Sidur im Dach 246b-247a; Sichot Kodesh 5724, pp. 6-7; Sichot Kodesh 5740, vol. 3, p. 585; Hitva’aduyot 5745, vol. 1, p. 89; 
Hitva’aduyot 5750, vol. 1, p. 117.
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אִם  שֶׁ לְמִיתָתוֹ,  סָמוּךְ  מוֹתוֹ.  לִפְנֵי  רָכָה.  הַבְּ 1  וְזֹאת 
תַח  פָּ א.  בָּ ינַי  מִסִּ ה'  2  וַיֹּאמַר  אֵימָתַי:   ו  עַכְשָׁ לֹא 
צָרְכֵיהֶם  בְּ תַח  פָּ ךְ  כָּ וְאַחַר  מָקוֹם  ל  שֶׁ בְחוֹ  שִׁ בְּ ה  חִלָּ תְּ
זְכוּת  רַת  הַזְכָּ בּוֹ  יֵשׁ  בּוֹ  תַח  פָּ שֶׁ בַח  ֶ וּבַשּׁ רָאֵל,  יִשְׂ ל  שֶׁ
דַאי הֵם  לוֹמַר: כְּ רֶךְ רִצּוּי הוּא, כְּ רָאֵל, וְכָל זֶה דֶּ לְיִשְׂ
א. יָצָא לִקְרָאתָם  ינַי בָּ רָכָה: מִסִּ חוּל עֲלֵיהֶם בְּ תָּ אֵלּוּ שֶׁ
יל  חָתָן הַיּוֹצֵא לְהַקְבִּ ית הָהָר, כְּ תַחְתִּ ב בְּ אוּ לְהִתְיַצֵּ בָּ שֶׁ כְּ
צָא  יָּ אֱמַר1: "לִקְרַאת הָאֱלֹהִים", לָמַדְנוּ שֶׁ נֶּ ה, שֶׁ לָּ נֵי כַּ פְּ
לוּ  קַבְּ יְּ ו שֶׁ תַח לִבְנֵי עֵשָׂ פָּ עִיר לָמוֹ. שֶׁ ם: וְזָרַח מִשֵּׂ נֶגְדָּ כְּ
הָלַךְ  ארָן. שֶׁ אֶת הַתּוֹרָה וְלֹא רָצוּ: הוֹפִיעַ. לָהֶם: מֵהַר פָּ
לוּהָ וְלֹא רָצוּ: וְאָתָה.  קַבְּ יְּ מָעֵאל שֶׁ ם וּפָתַח לִבְנֵי יִשְׁ שָׁ
רָאֵל: מֵרִבְבוֹת קֹדֶשׁ. וְעִמּוֹ מִקְצָת רִבְבוֹת מַלְאֲכֵי  לְיִשְׂ
וָדָם  ר  שָׂ בָּ דֶרֶךְ  כְּ וְלֹא  ם,  רֻבָּ וְלֹא  ם  כֻלָּ וְלֹא  קֹדֶשׁ, 
תוֹ: אֵשׁ  יוֹם חֻפָּ רוֹ וְתִפְאַרְתּוֹ בְּ בוֹד עָשְׁ ל כְּ רְאֶה כָּ מַּ שֶׁ
י  בֵּ חוֹרָה עַל גַּ אֵשׁ שְׁ תוּבָה מֵאָז לְפָנָיו בְּ הָיְתָה כְּ ת. שֶׁ דָּ
בָר  דָּ יְמִינוֹ.  יַד  תַב  כְּ לּוּחוֹת  בַּ לָהֶם  נָתַן  לְבָנָה,  אֵשׁ 
נָה לָהֶם מִתּוֹךְ הָאֵשׁ:   תְּ נִּ תַרְגּוּמוֹ, שֶׁ ת", כְּ אַחֵר: "אֵשׁ דָּ
בָטִים,  ְ ב אֶת הַשּׁ ה יְתֵרָה חִבֵּ ם חִבָּ ים. גַּ 3  אַף חוֹבֵב עַמִּ
נְיָמִין לְבַדּוֹ הָיָה  בִּ הֲרֵי  ל אֶחָד וְאֶחָד קָרוּי "עָם", שֶׁ כָּ
לְיַעֲקֹב2:  הוּא  רוּךְ  בָּ דוֹשׁ  הַקָּ אָמַר  שֶׁ כְּ לֵד  לְהִוָּ עָתִיד 

יָדֶךָ. נַפְשׁוֹת  יו בְּ ל קְדֹשָׁ ": כָּ ךָּ "גּוֹי וּקְהַל גּוֹיִם יִהְיֶה מִמֶּ
נֶפֶשׁ  אֱמַר3: "וְהָיְתָה  נֶּ שֶׁ עִנְיָן  כָּ נוּזוֹת אִתּוֹ,  גְּ יקִים  דִּ הַצַּ
וְהֵם  אֱלֹהֶיךָ":  ה'  אֵת  ים  הַחַיִּ צְרוֹר  בִּ צְרוּרָה  אֲדֹנִי 
עַצְמָן  וְכוּ  תָּ הֲרֵי  שֶׁ לְכָךְ,  רְאוּיִם  וְהֵם  לְרַגְלֶךָ.  כּוּ  תֻּ
לְשׁוֹן  כּוּ"  "תֻּ סִינַי.  בְּ לְרַגְלֶיךָ  הָהָר  ית  חְתִּ תַּ לְתוֹךְ 
רוֹתֶיךָ.  בְּ מִדַּ א  יִשָּׂ לוֹתֶיךָ:  מַרְגְּ לְתוֹךְ  הֻתְוַכּוּ   — עֲלוּ  פֻּ
בּוֹ  "ם  הַמֵּ רוֹתֶיךָ.  בְּ מִדַּ תּוֹרָתֶךָ:  עֹל  עֲלֵיהֶם  אוּ  נָשְׂ
ר אֵלָיו",  בֵּ מַע אֶת הַקּוֹל מִדַּ שְׁ מו4ֹ: "וַיִּ קָרוֹב לִיסוֹד, כְּ
אֵלַי",  ר  "מִתְדַבֵּ מוֹ  כְּ  — אֵלָי"5  ר  בֵּ מִדַּ אֵת  מַע  "וָאֶשְׁ
מִיעֵנִי  ר לְהַשְׁ הָיִיתָ מְדַבֵּ ֶ רוֹתֶיךָ" — מַה שּׁ בְּ אַף זֶה "מִדַּ
לַעַז6. וְאֻנְקְלוֹס  לֵאמֹר לָהֶם. טי"ש פורפרלידורי"ש בְּ
מּוּשׁ,  "ם בּוֹ שִׁ בָרֶיךָ, וְהַמֵּ י דְּ הָיוּ נוֹסְעִים עַל פִּ ם: שֶׁ רְגֵּ תִּ
ים",  עַמִּ חוֹבֵב  "אַף  אַחֵר:  בָר  דָּ "מִן".  לְשׁוֹן  ת  שֶׁ מֶּ מְשַׁ
הֶרְאֵיתָ  שֶׁ הָעוֹלָם,  אֻמּוֹת  ל  שֶׁ תָן  חִבָּ עַת  שְׁ בִּ אַף 
ל  כָּ יָדָם:  בְּ רָאֵל  יִשְׂ אֶת  וּמָסַרְתָּ  שׂוֹחֲקוֹת  נִים  פָּ לָהֶם 
וְלֹא  בְךָ  בְקוּ  דָּ וְטוֹבֵיהֶם  יקֵיהֶם  צַדִּ ל  כָּ יָדֶךָ.  בְּ יו  קְדוֹשָׁ
כּוּ לְרַגְלֶךָ. וְהֵם  תֻּ ה שׁוֹמְרָם: וְהֵם  וְאַתָּ מָשׁוּ מֵאַחֲרֶיךָ, 
רוֹתֶיךָ.  בְּ מִדַּ א  יִשָּׂ ךָ:  צִלֶּ לְתַחַת  סִים  נְּ וּמִתְכַּ עִים  מִתְמַצְּ
ה דִבְרֵיהֶם:   מְחָה. וְאֵלֶּ שִׂ זֵרוֹתֶיךָ וְדָתוֹתֶיךָ בְּ לִין גְּ מְקַבְּ

נְבִיָּא  ה  מֹשֶׁ בָרִיךְ  י  דִּ תָא  בִרְכְּ 33:1 וְדָא 
רָאֵל קֳדָם מוֹתֵהּ: 2 וַאֲמַר  נֵי יִשְׂ דַייָ יָת בְּ
עִיר  מִשֵּׂ יְקָרֵהּ  וְזֵהוֹר  לִי  אִתְגְּ ינַי  מִסִּ יְיָ 
מִטּוּרָא  בִגְבוּרְתֵהּ  לִי  אִתְגְּ לָנָא  אִתְחֲזִי 
ינֵהּ  תַב יַמִּ ין כְּ ישִׁ הּ רִבְבַת קַדִּ דְפָארָן וְעִמֵּ
3 אַף  לָנָא:  יְהַב  אוֹרַיְתָא  א  ָ אֶשּׁ מִגּוֹ 
בֵית  ישׁוֹהִי  קַדִּ ל  כָּ בְטַיָּא  לְשִׁ יבִנּוּן  חַבֵּ
וְאִנּוּן  צְרָיִם  קִנּוּן מִמִּ גְבוּרָא אַפֵּ בִּ רָאֵל  יִשְׂ

חוֹת עֲנָנָךְ נָטְלִין עַל מֵימְרָךְ:  רִין תְּ בְּ מִדַּ

ים  אֱלֹהִ֖ הָֽ ישׁ  אִ֥ מֹשֶׁ֛ה  ךְ  בֵּרַ֥ ר  אֲשֶׁ֨ ה  הַבְּרָכָ֗ את  33:1 וְזֹ֣

ר יְהָֹוה֞ מִסִּינַי֥ בָּא֙  ל לִפְנֵי֖ מוֹתֽוֹ: 2 וַיֹּאמַ֗ אֶת־בְּנֵי֣ יִשְׂרָאֵ֑
ת  רִבְבֹ֣ ה מֵֽ ן וְאָתָ֖ יעַ֙ מֵהַ֣ר פָּארָ֔ מוֹ הוֹפִ֨ ח מִשֵּׂעִיר֙ לָ֔ וְזָרַ֤
ים  ף חֹבֵ֣ב עַמִּ֔ מוֹ: 3 אַ֚ ת{ לָֽ שׁ דָּ֖ ימִינ֕וֹ אשדת }אֵ֥ דֶשׁ מִֽ קֹ֑

יךָ:  א מִדַּבְּרֹתֶֽ ךָ יִשָּׂ֖ ךָ וְהֵם֙ תֻּכּ֣וּ לְרַגְלֶ֔ יו בְּיָדֶ֑ כָּל־קְדֹשָׁ֖

The fundamental reason why God offered the To-
rah to the nations of the world was in order to pre-
vent them from ever contesting the apparent favor-
itism He displays toward the Jewish people: they 
can no longer argue that had God offered them the 
Torah, they too would have accepted it as readily 
and as unconditionally as did the Jews. But since, as 
we know, everything God does He does for a posi-
tive reason, there must also be something positive 
that was accomplished by offering the Torah to the 
non-Jewish nations.
The positive effect of offering the Torah to the non-
Jewish nations was that doing so rendered them re-
ceptive to later accepting upon themselves the ob-
ligation to observe the Noahide laws, i.e., the seven 
categories of commandments that are incumbent 
upon all non-Jews. In order to properly accept this 

legal code, the non-Jew must accept its Divine ori-
gin and the fact that God gave it to humanity as part 
of the Torah that He gave through Moses at Mount 
Sinai. Furthermore, in the messianic future, the 
non-Jewish nations will be refined and no longer in-
trinsically oppose the lifestyle and world-vision of 
the Torah; in the words of the prophets, “I will then 
transform the nations to speak a pure language, so 
they will all call upon the Name of God, to serve 
Him with one accord.”8 By approaching the nations 
of the world with the option to accept the entire To-
rah, God implanted within them the receptivity to 
both their present obligation to accept the Torah’s 
authority over them, obligating them in the Noa-
hide laws, as well as their future acceptance of the 
Torah’s world-vision, transforming them into active 
participants in the final Redemption.9
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1. Exodus 19:17.  2. Genesis 21:21; Likutei Sichot, vol. 5, p. 237, note 55.  3. Exodus 19:1.  4. Background to Genesis 1:1.  5. Exodus 
19:18, 20:1; above, 4:33, 36, 5:4, 19, 21, 23.  6. Genesis 35:11.  7. Cf. Sifrei, Vezot Habrachah 2; Avodah Zarah 2b. 

2 Where He offered the Torah to the Edomites…
where He offered the Torah to the Ishmaelites: The 
Edomites and Ishmaelites are the archetypal cul-
tures of non-Jewish civilization. Thus, in offering 
the Torah to these two peoples, God was in effect of-
fering it to all the non-Jewish nations of the world, 

present and future.7 Whatever form this procedure 
actually took, its essence was that God examined 
the intrinsic nature of every nation and found none 
of them innately suited to accept the Torah and ful-
fill its instructions—except the Jewish people.

Moses’ Blessing
33:1 Having concluded his final exhortations, Moses devoted his final moments 
to blessing the people, realizing that this was his final opportunity to do so. This 
is the blessing with which Moses, the man of God, blessed the Israelites just 
before his death.
2 He said: “See how worthy this people is of God’s blessing! When they were about 
to be given the Torah, God’s presence came from Mount Sinai to meet them, as a 
groom goes to greet his bride.1 He shone forth to them at Mount Sinai after having 
come from Mount Seir, where He offered the Torah to the Edomites. He appeared 
at Mount Sinai after having come from Mount Paran,2 where He offered the Torah 
to the Ishmaelites; both of these peoples refused to accept it, whereas the Israelites 
accepted it joyfully.3 However, whereas a groom is customarily accompanied to his 
wedding by his entire entourage, God came to His “wedding canopy” at Mount 
Sinai to meet His “bride,” the Jewish people, with only some of the holy myriads 
of angels, for this was more than enough to glorify the occasion. From His right 
hand, so to speak, He gave them the Torah, a law that preexisted creation, when it 
was written as black fire on white fire.4 Recalling the Torah’s primordial state, God 
gave them His law while speaking out of the fire enveloping Mount Sinai.”5

3 Addressing God as he continued to demonstrate how worthy the people were 
of being blessed, Moses continued, “Indeed, You Yourself showed extraordinary 
love for the tribes of Israel, considering them individually as important as distinct 
nations.6 All Your holy ones, i.e., the souls of all the Israelites—both before and 
after they enter physical bodies in this world—are in Your hand, i.e., Your safe-
keeping. The people are worthy of this love, for when You suspended Mount Sinai 
above them, threatening to crush them under it if they did not accept the Torah, 
they crowded at Your feet, under the mountain, willingly undertaking to bear the 
responsibility of fulfilling Your utterances, i.e., Your commandments.
Furthermore, they traveled through the desert in accordance with Your utter-
ances, i.e., Your instructions, no matter where You told them to go.
And in the future, even when You will show favor to the gentile nations, en-
abling them to subjugate and oppress the Jewish people, all Your holy ones—the 
Jews—will remain ‘in Your hand,’ i.e., loyal to You and reliant on Your protection; 
they will ‘crowd at Your feet,’ so to speak, taking refuge in Your shadow and hap-
pily bearing the responsibility of fulfilling Your utterances, i.e., Your command-
ments, saying,
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15. Proverbs 4:2.  16. Avot 2:12.  17. Likutei Sichot, vol. 13, pp. 114-118.  18. Likutei Sichot, vol. 4, pp. 1141-1143. 

ת  ה הִיא לִקְהִלַּ ה, מוֹרָשָׁ ה לָנוּ מֹשֶׁ ר צִוָּ 4  תּוֹרָה. אֲשֶׁ
דוֹשׁ  הַקָּ 5  וַיְהִי.  ה:   נַעַזְבֶנָּ וְלֹא  אֲחַזְנוּהָ   — יַעֲקֹב 
עֲלֵיהֶם:  מַלְכוּתוֹ  מִיד עֹל  תָּ מֶלֶךְ.  רוּן  בִישֻׁ רוּךְ הוּא:  בָּ
אֲסֵיפָתָם:  בּוֹן  חֶשְׁ י  רָאשֵׁ ף  הִתְאַסֵּ כָל  בְּ ף.  הִתְאַסֵּ בְּ
אֵלּוּ  רְאוּיִין  רֹאשׁ",  אֶת  א  תִשָּׂ י  "כִּ מו7ֹ:  כְּ י.  רָאשֵׁ
יַחַד  פָם  הִתְאַסְּ בְּ ף",  הִתְאַסֵּ "בְּ אַחֵר:  בָר  דָּ אֲבָרְכֵם.  שֶׁ

שׁ  יֵּ שֶׁ ם, וְלֹא כְּ ינֵיהֶם הוּא מַלְכָּ לוֹם בֵּ ה אַחַת וְשָׁ אֲגֻדָּ בַּ
וְאַל  ה:  הַזֶּ עוֹלָם  בָּ רְאוּבֵן.  6  יְחִי  ינֵיהֶם:   בֵּ מַחֲלֹקֶת 
ה בִלְהָה: וִיהִי  כֵר לוֹ מַעֲשֶׂ לֹּא יִזָּ א, שֶׁ יָמוֹת. לְעוֹלָם הַבָּ
זוֹ,  גְמָא הִיא  דֻּ אָר אֶחָיו,  מִנְיַן שְׁ בְּ נִמְנִין  ר.  מְתָיו מִסְפָּ
יַעֲקֹב  בְנֵי  הְיוּ  וַיִּ לְהָה  בִּ אֶת  ב  כַּ שְׁ "וַיִּ אֱמַר8:  נֶּ שֶׁ עִנְיָן  כָּ

נְיָן:   לֹּא יָצָא מִן הַמִּ ר", שֶׁ נֵים עָשָׂ שְׁ

א  יְרֻתָּ ה מְסָרַהּ  4 אוֹרַיְתָא יְהַב לָנָא מֹשֶׁ
א  מַלְכָּ רָאֵל  בְיִשְׂ 5 וַהֲוָה  יַעֲקֹב:  ת  לְכִנְשַׁ
בְטַיָּא  שִׁ חֲדָא  כַּ א  עַמָּ י  רֵישֵׁ שׁוּת  נָּ אִתְכַּ בְּ
עָלְמָא  לְחַיֵּי  רְאוּבֵן  6 יְחִי  רָאֵל:  דְיִשְׂ
נוֹהִי  בְּ לוּן  וִיקַבְּ יְמוּת  לָא  תִנְיָנָא  וּמוֹתָא 

מִנְיַנְהוֹן:  הוֹן בְּ אַחֲסַנְתְּ

merely an intellectual pursuit.14

Later on in life, when we begin to study the Torah, 
we experience it as a “sale” of “merchandise,” as it 
is written, “I have given you good merchandise; do 
not forsake My Torah.”15 Just as buyers must pay for 
what they purchase, so must we exert ourselves to 
learn the Torah. Referring to this aspect of our rela-
tionship to the Torah, the sages say, “Prepare your-
self to learn Torah, for it is not your inheritance.”16 
It is in this context that our intelligence, persistence, 
and available time come into play, determining our 
individual relationship to the study of the Torah.
In the course of studying the Torah according to our 
own abilities, we may receive a “gift” from God in 
the form of understanding aspects of the Torah that 
our own intellect or spiritual makeup would not al-
low us to grasp on our own, or in the form of retain-
ing more of what we have learned than our own 
ability to remember would allow us to. Although 
this gift is beyond our ability to earn, God will only 
give it to us if we endear ourselves to Him by refin-
ing ourselves to the best of our ability.17

5 You will be King over Yeshurun when the totality 
of the people are gathered and the tribes of Israel 
are together: Unity is achieved not by all constituent 
elements of a group becoming alike, but by each one 
fulfilling its unique purpose and acknowledging the 
necessity and contribution of all the other constitu-
ent elements. This inter-relationship is similar to the 
kind we observe in the body, wherein every limb, 
organ, bone, etc., performs a unique role that no 
other component of the body can, thereby making 
a unique contribution to the complete functioning 
of the whole. Moreover, each component can func-
tion fully only when all the other components are 
functioning fully: the proper functioning of each 

component not only affects its own effectiveness 
and the overall effectiveness of the body as a whole, 
but also the effectiveness of every other component 
individually.
Thus, Jewish unity should ideally be more than the 
simple dedication to a common goal (although that 
is a worthy aim in its own right), and ideally more 
than a symbiotic relationship by which each of us 
completes each other (although this, too, is a wor-
thy aim); it should be an awareness that all of us, 
together, form one whole. All aspects of all of us are 
part of one “body,” such that every facet of our indi-
vidual lives has an impact on every facet of the life 
of every other Jew.
Conversely, just as the body’s completeness is de-
pendent upon the individual completeness of each 
of its component parts, so is it crucial that each of 
us fully develop his or her individuality, living up 
to their unique potential.
Interestingly, it is the second-stage unity, that of our 
symbiotic relationship with one another, that often 
requires the most effort to achieve. Self-interest (the 
first stage) and self-denial (the third stage) are eas-
ier to negotiate than the delicate balance between 
self-awareness and mutual dependence.
The second-stage and third-stage unity are them-
selves interdependent. Experiencing self-denial 
takes the edge off the ego, enabling us to acknowl-
edge our symbiotic dependence upon others. In 
turn, awareness of our interdependence with others 
paves the way for the further self-denial of viewing 
ourselves as parts of one greater whole.
Second- and third-stage unities are thus achieved 
in stages, as each stride we make toward one en-
ables us to take a further stride toward the other, 
and vice-versa.18

י  5 וַיְהִ֥ ב:  יַעֲֽקֹֽ קְהִלַּ֥ת  ה  מֽוֹרָשָׁ֖ מֹשֶׁ֑ה  נוּ  צִוָּה־לָ֖ ה  4 תּוֹרָ֥
י  שִׁבְטֵ֥ יַחַ֖ד  ם  עָ֔ אשֵׁי  רָ֣ בְּהִתְאַסֵּף֙  לֶךְ  מֶ֑ ישֻׁר֖וּן  בִֽ

ר: ס יו מִסְפָּֽ י מְתָ֖ ת וִיהִ֥ ן וְאַל־יָמֹ֑ י רְאוּבֵ֖ ל: 6 יְחִ֥ יִשְׂרָאֵֽ

7.  שמות ל, יב. 8.  בראשית לה, כב ־כג. 

Figure 1. The Tribal Territories
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10. Likutei Sichot, vol. 29, pp. 229-231.  11. Genesis 33:22.  12. On Genesis 15:18 and Numbers 26:53.  13. Sukah 42a; Shulchan Aruch, 
Yoreh Deah 245:5; Shulchan Aruch HaRav, Hilchot Talmud Torah 1:1.  14. Likutei Sichot, vol. 4, pp. 1165-1167.  

4 The Torah that Moses commanded us is the leg-
acy (literally, “inheritance”) of the congregation of 
Jacob: As has been discussed,12 of the three forms 
in which transfer of property can take place—in-
heritance, sale, and gift—inheritance is the most 
absolute: its effectiveness and validity are not at all 
contingent upon the suitability of the inheritor to re-
ceive; even a newborn can inherit his father’s estate. 
In fact, an inheritance is so intrinsic to the inheritor 
that it may be considered to have always belonged 
to him in potentia, as an irrevocable birthright. Thus, 
by referring to itself as the Jewish people’s inheri-
tance, the Torah is informing us that every Jew, even 
a newborn baby, is a bona fide inheritor of the entire 
Torah. The Torah becomes ours not only once we 
have mature sufficiently to study it and understand 
it, but immediately upon birth.
This being the case, it is clear that the aspect of the 
Torah that is referred to here is not its intellectual 
content, for a newborn lacks the tools with which to 
take possession of that aspect of the Torah. Rather, 
the aspect referred to here is the essence of the To-

rah—the Torah as the essential bond between God 
and us—which is the natural corollary of the To-
rah’s being God’s will and wisdom. Since intellect is 
not the “tool” through which the Torah’s essence is 
grasped, its acquisition is not dependent upon the 
intellectual development of the individual; there-
fore even a newborn can possess it in its entirety.

It is specifically the awareness of this essential di-
mension of the Torah that forms the foundation of 
our approach to it and study of it. The scholar and 
the novice alike must remain aware at all times that 
the Torah is our essential connection with God. This 
awareness inspires us both to endeavor to learn as 
much of it as we can as well as to encourage and 
enable others to do the same.

For this reason, this verse is traditionally the first 
verse we teach our children when they begin to 
speak.13 It is crucial that children internalize this 
awareness before beginning to study the Torah, both 
in order that their subsequent study be based on 
this realization and in order that they not form the 
erroneous impression that the study of the Torah is 

4 ‘The Torah that Moses commanded us is the legacy of the congregation of Ja-
cob. We took possession of it as a palpable inheritance that remains ours under all 
circumstances,10 so we will never let go of it.’
5 Thus, You will always be King over Yeshurun. Even when the totality of the 
people are gathered and the tribes of Israel are together, they remain united un-
der Your sovereignty rather than break up into factions. Consequently, they are 
worthy of blessing.
(The inverse is also true: God is King over Yeshu-
run only when the totality of the people are gath-
ered peaceably and the tribes of Israel are together 
without strife. But when there is dissension among 
them, it is clear that they are not then submitting to 
His sovereignty.)”
6 Moses then blessed each tribe individually, ad-
dressing to God his specific requests for each one 
(see Figure 1). “May the descendants of Reuben not 
bear collective onus for his sin of having meddled 
in his father Jacob’s marital affairs,11 and thus be al-
lowed to both live in this world and not ‘die’ spiri-
tually, i.e., be excluded from the afterlife. And may 
his people—his tribe—not be denationalized on ac-
count of that sin, but be counted among the number 
of the tribes of Israel.” Figure 1. The Tribal Territories
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נֵיהֶם  ְ שּׁ נֵי שֶׁ 7  וְזֹאת לִיהוּדָה. סָמַךְ יְהוּדָה לִרְאוּבֵן, מִפְּ
חֲכָמִים  ר  "אֲשֶׁ אֱמַר9:  נֶּ שֶׁ יָדָם,  בְּ שֶׁ קִלְקוּל  עַל  הוֹדוּ 
תוֹכָם". וְעוֹד  ם וְגוֹ' וְלֹא עָבַר זָר בְּ ידוּ וְגוֹ' לָהֶם לְבַדָּ יַגִּ
רָאֵל  יִשְׂ הָיוּ  שֶׁ נָה  שָׁ עִים  אַרְבָּ ל  כָּ שֶׁ רַבּוֹתֵינו10ּ,  רְשׁוּ  פֵּ
נֵי  מִפְּ אָרוֹן,  בָּ לִין  לְגְּ מִתְגַּ יְהוּדָה  הָיוּ עַצְמוֹת  ר,  דְבָּ מִּ בַּ
ל  כָּ לְאָבִי  "וְחָטָאתִי  אֱמַר11:  נֶּ שֶׁ עָלָיו,  ל  בֵּ קִּ שֶׁ נִדּוּי 
יּוֹדֶה? יְהוּדָה  ה: מִי גָרַם לִרְאוּבֵן שֶׁ מִים". אָמַר מֹשֶׁ הַיָּ
לֹמֹה, וְאָסָא  וּשְׁ וִד  דָּ ת  פִלַּ מַע ה' קוֹל יְהוּדָה. תְּ וְכוּ': שְׁ
נֵי  נֵי הָעַמּוֹנִים, וְחִזְקִיָּה מִפְּ פָט מִפְּ ים, וִיהוֹשָׁ נֵי הַכּוּשִׁ מִפְּ
לְחָמָה:  הַמִּ נֵי  מִפְּ לוֹם  לְשָׁ בִיאֶנּוּ.  תְּ עַמּוֹ  וְאֶל  סַנְחֵרִיב: 
רָיו  מִצָּ וְעֵזֶר  נִקְמָתוֹ:  וְיִנְקְמוּ  רִיבוֹ  יָרִיבוּ  לוֹ.  רָב  יָדָיו 
לְעָד  ל, עַל מִלְחֶמֶת רָמוֹת גִּ לֵּ פָט הִתְפַּ הְיֶה. עַל יְהוֹשָׁ תִּ
מַע ה'  בָר אַחֵר: "שְׁ פָט, וַה' עֲזָרוֹ"12. דָּ זְעַק יְהוֹשָׁ — "וַיִּ
רְכוֹתָיו  מְעוֹן מִתּוֹךְ בִּ רָכָה לְשִׁ אן רָמַז בְּ קוֹל יְהוּדָה", כָּ
מְעוֹן  שִׁ נָטַל  רָאֵל  יִשְׂ חָלְקוּ אֶרֶץ  שֶׁ כְּ וְאַף  יְהוּדָה,  ל  שֶׁ
נֵי יְהוּדָה  אֱמַר13: "מֵחֶבֶל בְּ נֶּ ל יְהוּדָה, שֶׁ מִתּוֹךְ גּוֹרָלוֹ שֶׁ
פְנֵי  רָכָה בִּ נֵי מָה לֹא יִחֵד לוֹ בְּ מְעוֹן". וּמִפְּ נֵי שִׁ נַחֲלַת בְּ

ן  ים, כֵּ טִּ ִ שּׁ ה בַּ עָשָׂ ֶ הָיָה בְלִבּוֹ עָלָיו עַל מַה שּׁ עַצְמוֹ? שֶׁ
ים14:  8  וּלְלֵוִי אָמַר. וְעַל לֵוִי אָמַר:  הִלִּ אֲגָדַת תְּ תוּב בַּ כָּ
יתוֹ  נִסִּ ר  אֲשֶׁ ר:  מְדַבֵּ הוּא  כִינָה  שְׁ י  לַפֵּ כְּ וְאוּרֶיךָ.  יךָ  מֶּ תֻּ
רִיבֵהוּ  תְּ ינִים:  לִּ הַמַּ אָר  שְׁ עִם  נִתְלוֹנְנוּ  לֹּא  שֶׁ ה.  מַסָּ בְּ
רִיבֵהוּ עַל מֵי מְרִיבָה",  בָר אַחֵר: "תְּ תַרְגּוּמוֹ. דָּ וְגוֹ'. כְּ
מְעוּ  ה אָמַר15: "שִׁ עֲלִילָה, אִם מֹשֶׁ פְתָּ לוֹ לָבֹא בַּ קַּ נִסְתַּ
נָא הַמֹּרִים", אַהֲרֹן וּמִרְיָם מֶה עָשׂוּ?:  9  הָאוֹמֵר לְאָבִיו 
י16: "מִי לַה'  חָטְאוּ בָעֵגֶל וְאָמַרְתִּ שֶׁ וּלְאִמּוֹ לֹא רְאִיתִיו. כְּ
אֶת  לַהֲרוֹג  יתִים  וְצִוִּ לֵוִי,  נֵי  בְּ ל  כָּ אֵלַי  נֶאֶסְפוּ  אֵלָי", 
אוֹ  מֵאִמּוֹ,  אָחִיו  אֶת  אוֹ  רָאֵל,  שְׂ מִיִּ וְהוּא  אִמּוֹ  אֲבִי 
שׁ,  ר לְפָרֵשׁ אָבִיו מַמָּ תּוֹ, וְכֵן עָשׂוּ. וְאִי אֶפְשָׁ ן בִּ אֶת בֶּ
בֶט  ֵ ם הֵם, וּמִשּׁ הֲרֵי לְוִיִּ שׁ, שֶׁ נָיו מַמָּ וְאָחִיו מֵאָבִיו, וְכֵן בָּ
לֵוִי":  נֵי  בְּ ל  "כָּ אֱמַר17:  נֶּ שֶׁ מֵהֶם,  אֶחָד  חָטָא  לֹא  לֵוִי 
אֲחֵרִים"18:  אֱלֹהִים  לְךָ  יִהְיֶה  "לֹא  אִמְרָתֶךָ.  מְרוּ  שָׁ י  כִּ
ר  דְבָּ מִּ נּוֹלְדוּ בַּ אוֹתָם שֶׁ רִית מִילָה, שֶׁ וּבְרִיתְךָ יִנְצֹרוּ. בְּ
הָיוּ מוֹלִין  וְהֵם  נֵיהֶם,  בְּ אֶת  מָלוּ  רָאֵל לֹא  יִשְׂ ל  שֶׁ  —

נֵיהֶם:   וּמָלִין אֶת בְּ

צְלוֹתֵהּ  יְיָ  ל  קַבֵּ וַאֲמַר  לִיהוּדָה  7 וְדָא 
קְרָבָא  חָא  לְאַגָּ קֵהּ  מִפְּ בְּ יהוּדָה  דִּ
דָן  יַעְבְּ יְדוֹהִי  לָם  לִשְׁ הּ  תֵיבִנֵּ תְּ הּ  וּלְעַמֵּ
עֲלֵי  מִבַּ וְסָעִיד  נְאוֹהִי  מִסָּ רְעֲנוּתָא  פֻּ לֵהּ 
יָּא  מַּ תֻּ אֲמַר  8 וּלְלֵוִי  לֵהּ:  הֲוֵי  דְבָבוֹהִי 
כַח  תְּ אִשְׁ דְּ לִגְבַר  תָּ  שְׁ אַלְבֶּ וְאוּרַיָּא 
תָא וַהֲוָה  יתוֹהִי בְנִסֵּ י נַסִּ חֲסִידָא קֳדָמָךְ דִּ
כַח  תְּ חַנְתּוֹהִי עַל מֵי מַצּוּתָא וְאִשְׁ לִים בְּ שְׁ
לָא  הּ  אִמֵּ וְעַל  אֲבוּהִי  עַל  9 דְּ מְהֵימָן: 
אֲחוֹהִי  י  וְאַפֵּ ינָא  דִּ מִן  חָבוּ  ד  כַּ רַחֵם 
רַת מֵימְרָךְ  וּבְנוֹהִי לָא נְסֵיב אֲרֵי נְטָרוּ מַטְּ

נִיאוּ:  וּקְיָמָךְ לָא אַשְׁ

ה וְאֶל־ ע יְהָֹוה֙ ק֣וֹל יְהוּדָ֔ שְׁמַ֤ וַיֹּאמַר֒  יהוּדָה֮  לִֽ את  7 וְזֹ֣
הְיֶהֽ: פ יו תִּֽ ב ל֔וֹ וְעֵזֶ֥ר מִצָּרָ֖ נּוּ יָדָיו֙ רָ֣ עַמּ֖וֹ תְּבִיאֶ֑

ךָ אֲשֶׁ֤ר  ישׁ חֲסִידֶ֑ יךָ לְאִ֣ יךָ וְאוּרֶ֖ ר תֻּמֶּ֥ שני 8 וּלְלֵוִי֣ אָמַ֔
ר  אֹמֵ֞ 9 הָֽ ה:  מְרִיבָֽ י  עַל־מֵ֥ הוּ  תְּרִיבֵ֖ ה  בְּמַסָּ֔ נִסִּיתוֹ֙ 
יר וְאֶת־ יו וְאֶת־אֶחָיו֙ לֹ֣א הִכִּ֔ יו וּלְאִמּוֹ֙ לֹ֣א רְאִיתִ֔ לְאָבִ֤
רוּ:  יתְךָ֖ יִנְצֹֽ ךָ וּבְרִֽ מְרוּ֙ אִמְרָתֶ֔ י שָֽׁ ע כִּ֤ בנו }בָּנָ֖יו{ לֹ֣א יָדָ֑



9.  איוב טו, יח ־יט. 10.  סוטה ז, ב. 11.  בראשית מד, לב. 12.  דבה"ב יח, לא. 13.  יהושע יט, ט. 14.  פרק צ. 15.  במדבר כ, י. 16.  שמות לב, כו. 17.  שם. 18.  שמות כ, ב. 

9 The tribe of Levi also proved faithful to You at the incident of the Golden Calf36 by 
answering my call to slay the guilty parties, even if they were their close relatives. 
Each Levite said of his maternal grandfather (if the latter was a lay Israelite and 
guilty of this sin), ‘I do not see him as my relative, but as someone whom it is my 
duty to execute’; neither did he recognize his maternal half-brothers, nor did he 
know his grandchildren, if any of them were lay Israelites and guilty of this sin: In 
every such case, the Levites disregarded their familial ties and executed the guilty.37

They are additionally worthy of blessing because, at the incident of the Golden  
Calf, they observed Your word by which You commanded us not to make or 
serve idols, and because during the entire trek through the desert, they kept 
Your covenant of circumcision, even though they were legally exempt from  
doing so.38
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Deuteronomy 33:7-9 

19. Genesis 43:9, 44:32.  20. Exodus 12:36; Maskil LeDavid on Genesis 44:32.  21. Genesis 38:26.  22. Sotah 7b; Bava Kama 92a.  23. 2 
Samuel 21:1; Ta’anit 15a.  24. 1 Kings 8:12-61.  25. 2 Chronicles 14:10.  26. 2 Chronicles 20:6-12.  27. 2 Kings 19:15-19.  28. 2 Chronicles 
18:31.  29. Numbers 25:1-15.  30. Genesis 29:33.  31. Joshua 19:9.  32. Exodus 28:30.  33. Likutei Sichot, vol. 14, p. 127.  34. Exodus 
17:1-7.  35. Numbers 20:1-13.  

7 Concerning Judah, Moses said, “When Judah was trying to convince his father 
Jacob to let Benjamin accompany the brothers to Egypt, he vowed that if he would 
not bring Benjamin back alive, then when he would die, he would forfeit his share 
in the afterlife.19 Even though Judah did indeed return Benjamin safely to Jacob, 
his vow could not be annulled until it was possible for it to take effect, i.e., until 
he died,20 and since then, no one has thought of a legal argument that could an-
nul his vow. We have therefore heard Judah’s bones rolling around in his coffin all 
these years, indicating that he has been denied entry into the afterlife. But it was 
Judah, by confessing his sin with Tamar as soon as he was confronted with its con-
sequences, who inspired Reuben to confess his sin,21 so if Reuben has been granted 
entry into the afterlife, all the more so should this same privilege be granted to 
Judah.”22 As soon as Moses uttered this prayer, Judah’s bones reassembled into a 
complete skeleton and were no longer heard rolling around inside his coffin, indi-
cating that Judah had been admitted to the afterlife.
Moses further said, “O God, hearken to the voice of the leaders of the tribe of 
Judah when they pray in their times of distress.” This request was granted when 
God answered the prayers of Kings David,23 Solomon,24 Asa,25 Yehoshafat,26 and 
Chizkiyah.27 “Bring their leader home to his people in peace; may his hands do 
battle successfully for him, and may You be a help against his adversaries.” 
This request was granted when God assisted King Yehoshafat in the battle of 
Ramot Gilad.28

Moses did not bless the tribe of Simeon explicitly, because he felt that since they 
had played a leading role in the incident at Shitim,29 they were less worthy to be 
blessed than the other tribes. Nevertheless, he implicitly included the tribe of Sime-
on in his blessing for the tribe of Judah, in that the word for “hearken” [Shema], 
which opens Judah’s blessing, is the source for the name Simeon [Shimon].30 This 
connection between these two tribes was later reflected in the fact that the land 
inheritance of the tribe of Simeon was included in that of the tribe of Judah.31

Second Reading 8 Referring collectively to the tribe of Levi, Moses addressed God 
and said: “Your tumim and urim32 (which are worn by the high priest, as the repre-
sentative of the entire tribe33) befit Your pious man, whom You tested at Masah34 
and whom You tried at the waters of Merivah,35 and who, in both cases, did not 
lose faith in You when it appeared that the supply of water was finished.
The record of the tribe of Levi’s highest-ranking officiant, Aaron, was so impec-
cable that You had to find a pretext against him at the waters of Merivah by which 
to deny him entry into the Land of Israel, for it was only I who actually sinned in 
that incident, by striking the rock instead of speaking to it, as You had told me to, 
whereas Aaron’s only fault was that he did not prevent me from doing so. None-
theless, You implicated Aaron, as well, for You hold the righteous to exceptionally 
exacting standards.


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Third Reading

 RASHI 
עוֹלָה:   וְכָלִיל.  לְכָךְ:  אֵלּוּ  רְאוּיִן  טֶיךָ.  פָּ מִשְׁ 10  יוֹרוּ 
עִנְיָן  ת מָתְנַיִם, כָּ 11  מְחַץ מָתְנַיִם קָמָיו. מְחַץ קָמָיו מַכַּ
הַמְעוֹרְרִין  וְעַל  הַמְעַד",  מִיד  תָּ "וּמָתְנֵיהֶם  אֱמַר19:  נֶּ שֶׁ
עֲתִידִין  שֶׁ רָאָה  אַחֵר:  בָר  דָּ ן.  כֵּ אָמַר  ה  הֻנָּ הַכְּ עַל 
ל עֲלֵיהֶם,  לֵּ וָנִים, וְהִתְפַּ חֵם עִם הַיְּ מוֹנָאִי וּבָנָיו לְהִלָּ חַשְׁ
מוֹנָאִי  חַשְׁ נֵי  בְּ ר  עָשָׂ נֵים  שְׁ  — מוּעָטִים  הָיוּ  שֶׁ לְפִי 
ה'  רֵךְ  "בָּ נֶאֱמַר:  לְכָךְ  רְבָבוֹת,  ה  מָּ כַּ נֶגֶד  כְּ וְאֶלְעָזָר, 
מְחַץ  יְקוּמוּן.  מִן  נְאָיו  וּמְשַׂ רְצֶה":  תִּ יָדָיו  וּפֹעַל  חֵילוֹ 
12  לְבִנְיָמִן  קוּמָה:   תְּ לָהֶם  מִהְיוֹת  נְאָיו  וּמְשַׂ קָמָיו 
ל  וְשֶׁ נוֹת,  רְבָּ הַקָּ עֲבוֹדַת  בַּ לֵוִי  ת  רְכַּ בִּ שֶׁ לְפִי  אָמַר. 
לָזֶה.  זֶה  סְמָכָן  חֶלְקוֹ,  בְּ שׁ  קְדָּ הַמִּ ית  בֵּ בִנְיַן  בְּ נְיָמִין  בִּ
נוּי  ילֹה הָיָה בָּ ן שִׁ כַּ אַף הוּא מִשְׁ וְסָמַךְ יוֹסֵף אַחֲרָיו, שֶׁ
וּלְפִי  וְגוֹ',  יוֹסֵף"  אֹהֶל  בְּ מְאַס  "וַיִּ אֱמַר20:  נֶּ שֶׁ חֶלְקוֹ,  בְּ
נְיָמִין  בִּ ים  הִקְדִּ לְכָךְ  ילֹה,  ִ מִשּׁ חָבִיב  עוֹלָמִים  ית  בֵּ שֶׁ
ל הַיּוֹם.  ה אוֹתוֹ וּמֵגֵן עָלָיו: כָּ לְיוֹסֵף: חוֹפֵף עָלָיו. מְכַסֶּ
כִינָה  שְׁ רְתָה  שָׁ לֹא  לַיִם,  יְרוּשָׁ בְחֲרָה  נִּ ֶ מִשּׁ לְעוֹלָם. 
ית  גֹבַהּ אַרְצוֹ הָיָה בֵּ כֵן. בְּ תֵפָיו שָׁ מָקוֹם אַחֵר: וּבֵין כְּ בְּ

ה מֵעֵין  לֹשׁ אַמָּ רִים וְשָׁ מוּךְ עֶשְׂ נָּ א שֶׁ נוּי, אֶלָּ שׁ בָּ קְדָּ הַמִּ
דְאִיתָא  כִּ לִבְנוֹתוֹ.  וִד  דָּ ל  שֶׁ דַעְתּוֹ  הָיָה  ם  וְשָׁ עֵיטָם, 
וּם  מִשּׁ פּוּרְתָא,  בֵהּ  נִחֲתֵי  אָמְרֵי,  ים21:  קָדָשִׁ חִיטַת  שְׁ בִּ
וֹר יוֹתֵר  שּׁ כֵן" — אֵין לְךָ נָאֶה בַּ תֵפָיו שָׁ כְתִיב: "וּבֵין כְּ דִּ
נַחֲלַת  בְּ הָיְתָה  לֹּא  שֶׁ אַרְצוֹ.  תֵפָיו:  13  מְבֹרֶכֶת ה'  מִכְּ
יוֹסֵף:  ל  שֶׁ אַרְצוֹ  כְּ טוּב  ל  כָּ מְלֵאָה  אֶרֶץ  בָטִים  ְ הַשּׁ
הוֹם עוֹלֶה  הַתְּ שֶׁ הוֹם.  וּמֶתֶק: וּמִתְּ גֶד. לְשׁוֹן עֲדָנִים  מִמֶּ
בָטִים  ְ כָל הַשּׁ ה מוֹצֵא בְּ ה. אַתָּ מַטָּ וּמְלַחְלֵחַ אוֹתָהּ מִלְּ
גֶד  ל יַעֲקֹב:  14  וּמִמֶּ רְכָתוֹ שֶׁ ה מֵעֵין בִּ ל מֹשֶׁ רְכָתוֹ שֶׁ בִּ
קֶת  ה, וּמַמְתֶּ תוּחָה לַחַמָּ הָיְתָה אַרְצוֹ פְּ מֶשׁ. שֶׁ בוּאֹת שָׁ תְּ
ן,  לְתָּ ַ מְבַשּׁ בָנָה  הַלְּ שֶׁ רוֹת  פֵּ יֵשׁ  יְרָחִים.  רֶשׁ  גֶּ רוֹת:  הַפֵּ
ת וּמוֹצִיאָה  הָאָרֶץ מְגָרֶשֶׁ וּאִין וּדְלוּעִין, שֶׁ וְאֵלּוּ הֵן: קִשּׁ
וּמְבֹרֶכֶת  קֶדֶם.  הַרְרֵי  15  וּמֵרֹאשׁ  לְחֹדֶשׁ:   מֵחֹדֶשׁ 
ר  לְבַכֵּ ימִין  מַקְדִּ הֲרָרֶיהָ  שֶׁ רוֹת,  הַפֵּ וּל  שּׁ בִּ ית  מֵרֵאשִׁ
רִיאָתָן  בְּ דְמָה  קָּ שֶׁ יד  מַגִּ אַחֵר:  בָר  דָּ רוֹתֵיהֶם.  פֵּ וּל  שּׁ בִּ
רוֹת  פֵּ הָעוֹשׂוֹת  בָעוֹת  גְּ עוֹלָם.  בְעוֹת  גִּ הָרִים:  אָר  לִשְׁ

מִים:   שָׁ לְעוֹלָם, וְאֵינָן פּוֹסְקוֹת מֵעֹצֶר הַגְּ

לְיַעֲקֹב  ינָיךְ  דִּ פוּן  יַלְּ דְּ ין  אִלֵּ רִין  שְׁ 10 כָּ
בּוּסְמִין  קְטֹרֶת  וּוּן  יְשַׁ רָאֵל  לְיִשְׂ וְאוֹרָיָתָךְ 
רֵךְ  חָךְ: 11 בָּ קֳדָמָךְ וּגְמִיר לְרַעֲוָא עַל מַדְבְּ
רַעֲוָא  בְּ ל  קַבֵּ תְּ יְדוֹהִי  ן  וְקֻרְבַּ נִכְסוֹהִי  יְיָ 
דְבָבוֹהִי  וּדְבַעֲלֵי  דְסָנְאוֹהִי  חַרְצָא  בַר  תְּ
רְחִימָא  אֲמַר  12 לְבִנְיָמִן  יְקוּמוּן:  לָא  דְּ
מָגֵן עֲלוֹהִי  יְהֵי  לְרָחֳצָן עֲלוֹהִי  רֵי  יִשְׁ דַייָ 
א:  כִינְתָּ שְׁ רֵי  שְׁ תִּ וּבְאַרְעֵהּ  יוֹמָא  ל  כָּ
יְיָ  קֳדָם  מִן  מְבָרְכָא  אֲמַר  13 וּלְיוֹסֵף 
מַיָּא  דִשְׁ א  לָּ מִטַּ נִין  מִגְדָּ עָבְדָא  אַרְעֵהּ 
נָגְדָן  דְּ וּתְהוֹמִין  עֵינָוָן  בּוּעֵי  וּמִמַּ א  עֵלָּ מִלְּ
14 וְעָבְדָא  רָע:  מִלְּ אַרְעָא  י  עֲמַקֵּ מִמַּ
וְעָבְדָא  א  מְשָׁ שִׁ מִיבוּל  וַעֲלָלָן  נִין  מִגְדָּ
15 וּמֵרֵישׁ  ירָח:  בִּ יְרַח  מֵרֵישׁ  נִין  מִגְדָּ

לָא פָסְקָן:  ירַיָּא וּמִטּוּב רָמָן דְּ טוּרַיָּא בַכִּ

ימוּ  יָשִׂ֤ ל  לְיִשְׂרָאֵ֑ תְךָ֖  וְתוֹרָֽ ב  לְיַעֲֽקֹ֔ יךָ֙  מִשְׁפָּטֶ֨ 10 יוֹר֤וּ 

ךְ יְהָֹוה֙ חֵיל֔וֹ  ךָ: 11 בָּרֵ֤ ל־מִזְבְּחֶֽ יל עַֽ ךָ וְכָלִ֖ קְטוֹרָה֙ בְּאַפֶּ֔
מִן־ יו  וּמְשַׂנְאָ֖ יו  קָמָ֛ �֧יִם  מָתְנַ ץ  מְחַ֨ תִּרְצֶ֑ה  יו  יָדָ֖ עַל  וּפֹ֥

יְקוּמֽוּן: ס
חֹפֵ֤ף  עָלָ֑יו  טַח  לָבֶ֖ ן  יִשְׁכֹּ֥ יְהָֹוה֔  יד  יְדִ֣ ר  אָמַ֔ ן  12 לְבִנְיָמִ֣

ן: ס יו שָׁכֵֽ עָלָיו֙ כָּל־הַיּ֔וֹם וּבֵ֥ין כְּתֵפָ֖
גֶד  מִמֶּ֤ אַרְצ֑וֹ  יְהָֹו֖ה  כֶת  מְבֹרֶ֥ ר  אָמַ֔ 13 וּלְיוֹסֵ֣ף  שלישי 

גֶד  14 וּמִמֶּ֖ חַת:  תָּֽ רֹבֶ֥צֶת  וּמִתְּה֖וֹם  ל  מִטָּ֔ יִם֙  שָׁמַ֨
אשׁ הַרְרֵי־ ים: 15 וּמֵרֹ֖ גֶד גֶּרֶ֥שׁ יְרָחִֽ ת שָׁ֑מֶשׁ וּמִמֶּ֖ תְּבוּאֹ֣

ם:  גֶד גִּבְע֥וֹת עוֹלָֽ דֶם וּמִמֶּ֖ קֶ֑



19.  תהלים סט, כד. 20.  תהלים עח, סז. 21.  זבחים נד, ב. 

14 (3) with the delicacies that are the ‘produce’ of the sun, which ripens them; (4) 
with the delicacies ripened monthly by the moon;
15 (5) with the first-ripening fruits, which grow on mountains whose produce rip-
ens early relative to that which grows on other mountains (and which, because of 
their preeminence—evinced by how their fruits ripen earlier than that of all other 
mountains—were created before all others); (6) with the delicacies of hills that 
produce fruit perennially, even during periods of little rainfall;

Figure 2. Jerusalem and Ein Eitam
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Deuteronomy 33:10-15 

39. See Genesis 37:1.  

10 They will therefore teach Your ordinances to Jacob and Your Torah to Israel, 
for their proven zeal for performing Your bidding qualifies them for this task. The 
priests, the descendants of Aaron, will place incense before You and ascent-offer-
ings upon Your altar.
11 If, in the future, anyone contests the exclusive right of the descendants of Aar-
on to serve as the nation’s priests, and this quarrel degenerates into armed con-
flict, then God, bless their army with the power to resist these contesters, and 
favorably accept the work of their hands alone in performing the priestly service. 
Strike the loins of those who rise up against them and their enemies, so they 
will be prevented from rising against them again.
And if, in the future, a priestly family has to defend the practice of Judaism against 
an oppressive foreign regime, then God, bless their army with the power to van-
quish them, and favorably accept the work of their hands in defending the faith. 
Strike the loins of those who rise up against them and their enemies, so they 
will prevented from rising up against them again.” This prayer was answered 
when the Hasmoneans, a family of priests, valiantly battled the Seleucids, who at-
tempted to restrict the practice of Judaism, resulting in the miracle of Chanukah. 
12 Having mentioned the Temple service in his blessing for the tribe of Levi, Moses 
proceeded to bless the tribes of Joseph and Benjamin, for the priestly service would 
be performed in their territories: first in the Tabernacle, which was situated at Shi-
loh—in Joseph’s territory, and then in the permanent Temple, which was situated 
at Jerusalem—in Benjamin’s territory. Although Joseph was the older of these two 
brothers, and therefore his blessing should rightfully have come first, Moses first 
blessed Benjamin, the younger brother, since the status of the permanent Temple 
was superior to that of the temporary Tabernacle.
He said of the tribe of Benjamin, “God’s beloved one will dwell securely be-
side Him; He hovers above him all day long, i.e., 
once the Temple will be built, the Divine Presence 
will rest above the Temple site forever, and never 
relocate to anywhere else. He dwells between his 
shoulders, i.e., the Temple will be situated on the 
next-to-highest point in Benjamin’s territory, just 
as the shoulders are situated high up on the body 
but still just below the head.” Jerusalem, the site of 
the Temple, is lower than the nearby location of Ein 
Eitam (see Figure 2).
Third Reading 13 Moses said of the tribe of Joseph, giving it ten distinct bless-
ings:39 “May his land be blessed by God (1) with the delicacies produced by the 
rains of heaven and by dew; (2) with the water of the deep that lies below and 
rises to the surface to moisten the soil;


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Fourth Reading

 ONKELOS 

 RASHI 

 CHASIDIC INSIGHTS 

47. On Leviticus 23:40.  48. Shulchan Aruch, Yoreh Deah 245:22; Shulchan Aruch HaRav, chapters 3-4.  49. Genesis 30:20.  50. Likutei 
Sichot, vol. 30, pp. 136-137.  

אַרְצוֹ  וּתְהֵא  סְנֶה".  "שׁוֹכֵן  מוֹ  כְּ סְנֶה.  שֹׁכְנִי  16  וּרְצוֹן 
הוּא  רוּךְ  בָּ דוֹשׁ  הַקָּ ל  שֶׁ רוּחוֹ  וְנַחַת  מֵרְצוֹנוֹ  מְבֹרֶכֶת 
ל  נֶה: רְצוֹן. נַחַת רוּחַ וּפִיּוּס, וְכֵן כָּ סְּ ה בַּ חִלָּ גְלָה עָלַי תְּ הַנִּ
יוֹסֵף":  זוֹ "לְרֹאשׁ  רָכָה  בְּ בוֹאתָה  קְרָא: תָּ מִּ בַּ שֶׁ "רָצוֹן" 
כוֹר שׁוֹרוֹ.  מְכִירָתוֹ:  17  בְּ הֻפְרַשׁ מֵאֶחָיו בִּ נְזִיר אֶחָיו. שֶׁ
אֱמַר22:  נֶּ שֶׁ וּמַלְכוּת,  ה  דֻלָּ גְּ לְשׁוֹן  הוּא  שֶׁ כוֹר"  "בְּ יֵשׁ 
רָאֵל":  יִשְׂ בְכֹרִי  נִי  "בְּ וְכֵן23:  נֵהוּ".  אֶתְּ כוֹר  בְּ אָנִי  "אַף 
כֹּחוֹ  שֶׁ שׁוֹרוֹ.  עַ:  יְהוֹשֻׁ וְהוּא  נּוּ,  מִמֶּ הַיּוֹצֵא  מֶלֶךְ  כוֹר.  בְּ
לוֹ,  נָתוּן  לוֹ.  הָדָר  מְלָכִים:  ה  מָּ כַּ לִכְבֹּשׁ  שׁוֹר  כְּ ה  קָשֶׁ
קַרְנָיו.  רְאֵם  וְקַרְנֵי  עָלָיו":  מֵהוֹדְךָ  ה  "וְנָתַתָּ אֱמַר24:  נֶּ שֶׁ
 — רְאֵם  אֲבָל  נָאוֹת,  קַרְנָיו  וְאֵין  ה  קָשֶׁ כֹּחוֹ   — שׁוֹר 
ל שׁוֹר  עַ כֹּחוֹ שֶׁ ה, נָתַן לִיהוֹשֻׁ קַרְנָיו נָאוֹת וְאֵין כֹּחוֹ קָשֶׁ
מְלָכִים  וְאֶחָד  ים  לֹשִׁ שְׁ אָרֶץ.  אַפְסֵי  רְאֵם:  קַרְנֵי  וְיוֹפִי 
ל  כָּ לְךָ  אֵין  א  אֶלָּ הָיוּ,  רָאֵל  יִשְׂ מֵאֶרֶץ  ם  לָּ כֻּ שֶׁ ר  אֶפְשָׁ
אֶרֶץ  בְּ ה  וַאֲחֻזָּ לְטֵרִין  פַּ לוֹ  קָנָה  לֹּא  שֶׁ לְטוֹן  וְשִׁ מֶלֶךְ 
אֱמַר25: "נַחֲלַת צְבִי  נֶּ ם הִיא, שֶׁ חֲשׁוּבָה לְכֻלָּ רָאֵל, שֶׁ יִשְׂ
חִים  הַמְנֻגָּ אוֹתָם  אֶפְרַיִם.  רִבְבוֹת  וְהֵם  גּוֹיִם":  צִבְאוֹת 
א מֵאֶפְרַיִם: וְהֵם אַלְפֵי  בָּ עַ שֶׁ הָרַג יְהוֹשֻׁ הֵם הָרְבָבוֹת שֶׁ

אֱמַר26:  נֶּ שֶׁ מִדְיָן,  בְּ דְעוֹן  גִּ הָרַג  שֶׁ הָאֲלָפִים  ה. הֵם  ֶ מְנַשּׁ
רְקֹר" וְגוֹ':  18  וְלִזְבוּלֻן אָמַר. אֵלּוּ  קַּ ע בַּ "וְזֶבַח וְצַלְמֻנָּ
לִי  ן נַפְתָּ ד דָּ אַחֲרוֹנָה, זְבוּלוּן גָּ רַךְ בָּ בֵּ בָטִים שֶׁ ה שְׁ ָ חֲמִשּׁ
הָיוּ  ירָם, לְפִי שֶׁ קָם וּלְהַגְבִּ מוֹתֵיהֶם לְחַזְּ פַל שְׁ ר, כָּ וְאָשֵׁ
יוֹסֵף  הוֹלִיךְ  שֶׁ הֵם  הֵם  בָטִים,  ְ הַשּׁ כָל  בְּ שֶׁ ים  שִׁ חַלָּ
ה  ָ חֲמִשּׁ לָקַח  אֶחָיו  "וּמִקְצֵה  אֱמַר27:  נֶּ שֶׁ פַרְעֹה,  לִפְנֵי 
לוֹ  ים אוֹתָם  יָשִׂ וְלֹא  ים  שִׁ חַלָּ רְאִים  נִּ שֶׁ לְפִי  ים",  אֲנָשִׁ
אֹהָלֶיךָ.  שכָר בְּ צֵאתֶךָ וְיִשָּׂ מַח זְבוּלֻן בְּ רֵי מִלְחַמְתּוֹ: שְׂ שָׂ
ים  פוּת — "זְבוּלוּן לְחוֹף יַמִּ תָּ שכָר עָשׂוּ שֻׁ זְבוּלוּן וְיִשָּׂ
וְנוֹתֵן  ר  כֵּ תַּ וּמִשְׂ סְפִינוֹת,  בִּ לִפְרַקְמַטְיָא  וְיוֹצֵא  כֹּן",  יִשְׁ
תּוֹרָה.  בִים וְעוֹסְקִים בַּ שכָר, וְהֵם יוֹשְׁ ל יִשָּׂ יו שֶׁ לְתוֹךְ פִּ
שכָר  ל יִשָּׂ תּוֹרָתוֹ שֶׁ שכָר, שֶׁ ים זְבוּלוּן לְיִשָּׂ לְפִיכָךְ הִקְדִּ
הַצְלַח  צֵאתֶךָ.  בְּ זְבוּלֻן  מַח  שְׂ הָיְתָה:  זְבוּלוּן  יְדֵי  עַל 
אֹהָלֶיךָ  יבַת  ישִׁ בִּ הַצְלַח  שכָר.  וְיִשָּׂ לִסְחוֹרָה:  צֵאתְךָ  בְּ
מוֹ  כְּ ים,  חֳדָשִׁ וְלִקְבֹּעַ  נִים  שָׁ ר  וּלְעַבֵּ ב  לֵישֵׁ לְתוֹרָה, 
וְגוֹ',  ים  לַעִתִּ בִינָה  יוֹדְעֵי  שכָר  יִשָּׂ נֵי  "וּמִבְּ אֱמַר28:  נֶּ שֶׁ
עוֹסְקִים  הָיוּ  סַנְהֶדְרָאוֹת  י  רָאשֵׁ מָאתַיִם"  יהֶם  רָאשֵׁ

יהֶם וְעִבּוּרֵיהֶם:   י קְבִיעוּת עִתֵּ כָךְ, וְעַל פִּ בְּ

לֵהּ  רָעֵי  וּמְלָאַהּ  אַרְעָא  16 וּמִטּוּב 
לִי  אִתְגְּ ה  מֹשֶׁ וְעַל  מַיָּא  שְׁ בִּ הּ  כִינְתֵּ שְׁ דִּ
דְיוֹסֵף  א  לְרֵישָׁ ין  אִלֵּ ל  כָּ יֵיתוּן  בַאֲסָנָא 
א  17 רַבָּ דַאֲחוֹהִי:  א  רִישָׁ פְּ וּלְגַבְרָא 
לֵהּ  אִתְעֲבִידָא  וּגְבוּרָן  לֵהּ  זִיוָא  דִבְנוֹהִי 
הּ  גְבֻרְתֵּ בִּ דִילֵהּ  וְרוּמָא  תָקְפָא  דְּ דָם  מִקֳּ
אַרְעָא  סְיָפֵי  עַד  חֲדָא  כַּ ל  יְקַטֵּ עַמְמַיָּא 
וְאִנּוּן רִבְוָתָא דְבֵית אֶפְרַיִם וְאִנּוּן אַלְפַיָּא 
ה: 18 וְלִזְבוּלֻן אֲמַר חֲדֵי זְבוּלֻן  ֶ דְבֵית מְנַשּׁ
דְבָבָךְ  עֲלֵי  בַּ עַל  קְרָבָא  חָא  לְאַגָּ קָךְ  מִפְּ בְּ
מוֹעֲדַיָּא  זִמְנֵי  ד  לְמֶעְבַּ מְהָכָךְ  בִּ שכָר  וְיִשָּׂ

לֵם:  ירוּשְׁ בִּ

18 Rejoice, Zebulun, in your departure, and Issa-
char, in your tents: In addition to Zebulun’s merit 
in Issachar’s Torah study, Zebulun is mentioned 
first by virtue of the intrinsic merit of working for a 
living over full-time Torah study. As we know, our 
Divine mission consists of making this physical and 
materialistic world into God’s home. Although both 
studying the Torah and sanctifying the material 
world accomplish this goal, it is mainly achieved by 
the latter, and therefore, those who work for a living 
have a far greater opportunity to fulfill life’s pur-
pose than do those who study full time. There is, of 

course, an advantage to full-time study, as has been 
mentioned47—and Jewish law insists that those who 
are both capable of full-time study and who do not 
have to work for a living devote themselves to full-
time study48—but with respect to refining the world 
and thereby transforming it into God’s home, pride 
of place belongs to work. It is for this very reason 
that Divine providence has arranged that through-
out most of our history, most of us have worked for 
our living.
This idea is alluded to in Zebulun’s name, which is 
derived49 from the word for “abode” (zevul).50

תָּב֨וֹאתָה֙  סְנֶה֑  י  כְנִ֖ שֹֽׁ וּרְצ֥וֹן  הּ  וּמְלֹאָ֔ רֶץ  אֶ֚ גֶד  16 וּמִמֶּ֗

ר  יו: 17 בְּכ֨וֹר שׁוֹר֜וֹ הָדָ֣ ד נְזִי֥ר אֶחָֽ ף וּלְקָדְקֹ֖ אשׁ יוֹסֵ֔ לְרֹ֣
אַפְסֵי־ ו  יַחְדָּ֖ יְנַגַּח֥  ים  עַמִּ֛ ם  בָּהֶ֗ יו  קַרְנָ֔ רְאֵם֙  וְקַרְנֵי֤  ל֗וֹ 

ה: ס ם אַלְפֵ֥י מְנַשֶּֽׁ יִם וְהֵ֖ רֶץ וְהֵם֙ רִבְב֣וֹת אֶפְרַ֔ אָ֑
ר  ךָ וְיִשָּׂשכָ֖ ח זְבוּלֻ֖ן בְּצֵאתֶ֑ ר שְׂמַ֥ רביעי 18 וְלִזְבוּלֻן֣ אָמַ֔

יךָ:  הָלֶֽ בְּאֹֽ



22.  תהלים פט, כח. 23.  שמות ד, כב. 24.  במדבר כז, כ. 25.  ירמיה ג, יט. 26.  שופטים ח, י. 27.  בראשית מז, ב. 28.  דבה"א יב, לג. 
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Deuteronomy 33:16-18 

40. Exodus 3:2-4.  41. Cf. Genesis 48:14.  42. Genesis 37:12-28.  43. Numbers 27:20.  44. Judges 8:10.  45. Genesis 47:2; Likutei Sichot, 
vol. 15, p. 396.  46. Leviticus 23:2; above, 16:1; Cf. 1 Chronicles 12:33.  

Figure 3a. Ox

16 (7) with the delicacies produced by the land and its fullness; and (8) with 
the favor of God, who dwells in and who first revealed Himself to me in a thorn 
bush.40 May these blessings of agricultural fertility figuratively rest upon Joseph’s 
head,41 upon the crown of the one who was separated from his brothers when 
they sold him.”42 Indeed, the regions of the Land of Israel that were allotted to the 
descendants of Joseph are its most fertile.

17 (9) Glory has been given to Joshua,43 his pre-
eminent descendant, who will be his ‘ox,’ blessed 
with sufficient military prowess to subdue all the 
nations presently occupying the Land of Israel. 
(10) May his horns be as beautiful as the horns 
of an aurochs. Oxen and aurochs are similar in 
appearance, but oxen are stronger and aurochs’ 
horns are more beautiful (see Figures 3a & 3b). 
I therefore bless him with the strength of an ox 
and the beautiful horns of an aurochs. With these 
horns, he will gore at once nations from all the 
ends of the earth, each of whom acquired terri-
tory in the Land of Israel, due to its desirability 
and prestige. The ones who will be ‘gored’ are the 
myriads who will be slain by Joshua, who is de-
scended from Joseph’s son Ephraim, and the ones 
who will be ‘gored’ are also the thousands that will be slain by a future descen-
dant of Joseph’s son Manasseh.” This prophecy was fulfilled in Gideon, who slew 
120,000 Midianite soldiers.44

Fourth Reading 18 Moses then blessed the five tribes, which, according to certain 
criteria, were the weakest.45 He said to the tribes of Zebulun and Issachar: “The 
two of you have forged a partnership, in which Zebulun plans to engage in com-
merce and share his profits with Issachar, who will thus be free to study the Torah 
unhindered by financial worry. I am therefore blessing Zebulun before Issachar, 
even though Issachar is older, since the merit of Issachar’s Torah study will be 
ascribed to Zebulun.

Therefore, rejoice, Zebulun, in your successful departure from your homes as you 
set sail to engage in commerce, and Issachar, be successful in your tents, where 
you will study the Torah.” This prayer was fulfilled in the Torah scholars from the 
tribe of Issachar who became astronomical experts, performing the complicated 
calculations necessary for sanctifying the new moon each month and intercalating 
the calendar when necessary.46 



Figure 3b. Aurochs
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Fourth Reading

 RASHI 

 CHASIDIC INSIGHTS 

רָאֵל: הַר יִקְרָאוּ. לְהַר הַמֹּרִיָּה  בְטֵי יִשְׂ ל שִׁ ים. שֶׁ 19  עַמִּ
חוּ"  ם יִזְבְּ ל אֲסִיפָה עַל יְדֵי קְרִיאָה הִיא, וְ"שָׁ יֵאָסְפוּ, כָּ
שכָר  יִשָּׂ יִינָקוּ.  ים  יַמִּ פַע  שֶׁ י  כִּ צֶדֶק":  "זִבְחֵי  רְגָלִים  בָּ
פֻנֵי טְמוּנֵי  תּוֹרָה: וּשְׂ נַאי לַעֲסוֹק בַּ וּזְבוּלוּן, וִיהֵא לָהֶם פְּ
וּזְכוּכִית לְבָנָה,  זוֹן  וְחִלָּ סּוּיֵי טְמוּנֵי חוֹל: טְרִית  כִּ חוֹל. 
שכָר  יִשָּׂ ל  שֶׁ וּבְחֶלְקוֹ  הַחוֹל.  וּמִן  ם  הַיָּ מִן  הַיּוֹצְאִים 
כֶת מְגִילָה29: "זְבוּלוּן  מַסֶּ בְּ אָמוּר  מוֹ שֶׁ כְּ וּזְבוּלוּן הָיָה, 
לִי עַל מְרוֹמֵי  "נַפְתָּ וּם דְּ עַם חֵרֵף נַפְשׁוֹ לָמוּת" — מִשּׁ
נָתַתָּ  לְאָחִי  חֶלְקוֹ:  עַל  זְבוּלוּן  מִתְרַעֵם  הָיָה  שֶׁ דֶה",  שָׂ
אֱמַר30:  נֶּ מוֹ שֶׁ סּוּי, כְּ פֻנֵי. לְשׁוֹן כִּ דוֹת וּכְרָמִים וְכוּ': וּשְׂ שָׂ
ל  אֶרֶז"31, וְתַרְגּוּמוֹ: "וּמְטַלֵּ יִת", "וְסָפוּן בָּ סְפֹּן אֶת הַבַּ "וַיִּ
ים הַר יִקְרָאוּ", עַל יְדֵי  בָר אַחֵר: "עַמִּ כִיּוֹרֵי אַרְזָא". דָּ בְּ
אִים אֶל  רֵי אֻמּוֹת הָעוֹלָם בָּ גָּ ל זְבוּלוּן, תַּ רַקְמַטְיָא שֶׁ פְּ
הוֹאִיל  וְהֵם אוֹמְרִים:  פָר,  הַסְּ עַל  עוֹמֵד  וְהוּא  אַרְצוֹ, 
מַה  וְנִרְאֶה  לַיִם  יְרוּשָׁ עַד  נֵלֵךְ  אן,  כָּ עַד  וְנִצְטַעַרְנוּ 
ל  כָּ רוֹאִים  וְהֵם  יהָ,  עֲשֶׂ מַּ וּמַה  זוֹ  ה  אֻמָּ ל  שֶׁ רְאָתָהּ  יִּ
רָאֵל עוֹבְדִים לֶאֱלוֹהַּ אֶחָד וְאוֹכְלִים מַאֲכָל אֶחָד,  יִשְׂ
זֶה  ל  שֶׁ אֱלָהוּת  כֶּ לֹא  זֶה  ל  שֶׁ אֱלָהוּת  הַגּוֹיִם  שֶׁ לְפִי 
וְהֵם אוֹמְרִים:  זֶה,  ל  שֶׁ מַאֲכָלוֹ  כְּ זֶה לֹא  ל  שֶׁ וּמַאֲכָלוֹ 

ם  "שָׁ אֱמַר:  נֶּ שֶׁ ם,  שָׁ רִין  וּמִתְגַיְּ זוֹ,  כְּ רָה  שֵׁ כְּ ה  אֻמָּ אֵין 
שכָר,  ים יִינָקוּ. זְבוּלוּן וְיִשָּׂ פַע יַמִּ י שֶׁ חוּ זִבְחֵי צֶדֶק": כִּ יִזְבְּ
ד.  גָּ מַרְחִיב  רוּךְ  20  בָּ פַע:   שֶׁ בְּ מָמוֹן  לָהֶם  נוֹתֵן  הַיָּם 
י  לַפֵּ כְּ וְהוֹלֵךְ  מַרְחִיב  ד  גָּ ל  שֶׁ חוּמוֹ  תְּ הָיָה  שֶׁ ד  מְלַמֵּ
לְפִיכָךְ  פָר,  לַסְּ סָמוּךְ  הָיָה  שֶׁ לְפִי  כֵן.  שָׁ לָבִיא  כְּ מִזְרָח: 
פָר צְרִיכִים לִהְיוֹת  מוּכִים לַסְּ ל הַסְּ כָּ אֲרָיוֹת, שֶׁ ל כָּ נִמְשָׁ
רִין,  נִכָּ הָיוּ  הֲרוּגֵיהֶם  קָדְקֹד.  אַף  זְרוֹעַ  וְטָרַף  בּוֹרִים:  גִּ
רְא  21  וַיַּ אֶחָת:   ה  מַכָּ בְּ רוֹעַ  הַזְּ עִם  הָרֹאשׁ  חוֹתְכִים 
וְעוֹג,  סִיחוֹן  אֶרֶץ  בְּ חֵלֶק  לוֹ  לִטּוֹל  רָאָה  לוֹ.  ית  רֵאשִׁ
י  ם חֶלְקַת מְחוֹקֵק. כִּ י שָׁ בּוּשׁ הָאָרֶץ: כִּ ית כִּ הִיא רֵאשִׁ שֶׁ
דֵה קְבוּרַת מְחוֹקֵק,  נַחֲלָתוֹ חֶלְקַת שְׂ בְּ ם  ר שָׁ יָדַע אֲשֶׁ
ל  ה: סָפוּן. אוֹתָהּ חֶלְקָה סְפוּנָה וּטְמוּנָה מִכָּ וְהוּא מֹשֶׁ
אֱמַר32: "וְלֹא יָדַע אִישׁ אֶת קְבֻרָתוֹ": וַיֵּתֵא.  נֶּ ה, שֶׁ רִיָּ בְּ
כִבּוּשׁ  י עָם. הֵם הָיוּ הוֹלְכִים לִפְנֵי הֶחָלוּץ בְּ ד: רָאשֵׁ גָּ
הָיוּ גִבּוֹרִים, וְכֵן הוּא אוֹמֵר33: "חֲלוּצִים  הָאָרֶץ, לְפִי שֶׁ
הֶאֱמִינוּ  ה. שֶׁ עַבְרוּ לִפְנֵי אֲחֵיכֶם" וְגוֹ': צִדְקַת ה' עָשָׂ תַּ
עַד  ן  רְדֵּ הַיַּ אֶת  לַעֲבוֹר  הַבְטָחָתָם,  מְרוּ  וְשָׁ דִבְרֵיהֶם 
י עָם",  ה "רָאשֵׁ בָר אַחֵר: "וַיֵּתֵא" מֹשֶׁ בְשׁוּ וְחָלְקוּ. דָּ כָּ שֶׁ

ה אָמוּר:   ה" עַל מֹשֶׁ "צִדְקַת ה' עָשָׂ

א  שָׁ ית מַקְדְּ רָאֵל לְטוּר בֵּ בְטַיָּא דְיִשְׂ 19 שִׁ
ין  קֻדְשִׁ נִכְסַת  סוּן  יִכְּ ן  מָּ תַּ שׁוּן  נְּ יִתְכַּ
לְרַעֲוָא אֲרֵי נִכְסֵי עַמְמַיָּא יֵיכְלוּן וְסִימָא 
לְיָא לְהוֹן: 20 וּלְגָד  חָלָא מִתְגַּ רָן בְּ מְּ מִטַּ דְּ
רֵי  שָׁ לֵיתָא  כְּ לְגָד  י  אַפְתֵּ דְּ רִיךְ  בְּ אֲמַר 
ל  לְטוֹנִין עִם מַלְכִין: 21 וְאִתְקַבַּ וְיִקְטוֹל שִׁ
הּ  אַחֲסַנְתֵּ בְּ ן  תַמָּ אֲרֵי  ילֵהּ  דִּ קַדְמֵיתָא  בְּ
וְהוּא  קְבִיר  רָאֵל  דְיִשְׂ א  רַבָּ סַפְרָא  ה  מֹשֶׁ
עֲבַד  יְיָ  קֳדָם  זַכְוָן  א  עַמָּ רֵישׁ  בְּ וְעָל  נְפַק 

רָאֵל:  וְדִינוֹהִי עִם יִשְׂ

pouring into the world is such that the former or-
derliness of existence—in which all processes had 
to proceed according to a pre-established order—
has been long overridden. We must take advantage 
of any opportunity that comes to hand to refine our-
selves or the world.
The two weapons of war in ancient times were the 
arrow and the spear (plus its variant, the sword); 
lopping off the head and arm in one fell swoop is 
possible only with a sword, not with an arrow. The 
“sword” in our spiritual arsenal is our submission 
to God’s will, which we affirm whenever we recite 
the Shema. This is alluded to by the fact that the nu-
merical value of the word for “spear” (248 ,רמח) is 

the same as the number of letters in the three para-
graphs of the Shema.56 When we submit to God’s 
will, no mental or material obstacle to fulfilling it 
can faze us.57

We must emulate the valor exhibited by the tribe 
of Gad not only when we set out to conquer the 
physical world; it is required of us as well if we 
hope to succeed in learning the Torah as we should. 
Rousing ourselves to self-sacrifice is the required 
preparation for studying the Torah,58 and the men-
tality of self-sacrifice must inform our study.
In this latter context, self-sacrifice means relin-
quishing thoughts of any other pursuit during the 
entire time that we have devoted to studying. Just 

שֶׁ֤פַע  י  כִּ֣ זִבְחֵי־צֶ֑דֶק  יִזְבְּח֣וּ  ם  שָׁ֖ אוּ  הַר־יִקְרָ֔ 19 עַמִּים֙ 

קוּ וּשְׂפֻנֵי֖ טְמ֥וּנֵי חֽוֹל: ס יַמִּים֙ יִינָ֔
ף  וְטָרַ֥ ן  שָׁכֵ֔ יא  כְּלָבִ֣ גָּד֑  יב  מַרְחִ֣ בָּר֖וּךְ  ר  אָמַ֔ 20 וּלְגָד֣ 

ת  חֶלְקַ֥ כִּי־שָׁ֛ם  ל֔וֹ  �֤רְא רֵאשִׁית֙  21 וַיַּ ד:  זְר֖וֹעַ אַף־קָדְקֹֽ
ה  עָשָׂ֔ יְהָֹוה֙  ת  צִדְקַ֤ ם  עָ֔ אשֵׁי  רָ֣ תֵא֙  וַיֵּ֨ סָפ֑וּן  ק  מְחֹקֵ֖

ל: ס יו עִם־יִשְׂרָאֵֽ וּמִשְׁפָּטָ֖

29.  ו, א. 30.  מלכים ־א ו, ט. 31.  מלכים ־א ז, ז. 32.  דברים לד, ו. 33.  דברים ג, יח. 

56. Tikunei Zohar, Introduction (11a), 21 (49a); Zohar 3:272a; Likutei Torah 4:38a; Sefer HaMa’amarim 5659, pp. 152 ff; Sefer 
HaMa’amarim 5704, pp. 83 ff.  57. Hitva’aduyot 5744, vol. 4, pp. 2321-2322.  58. Tanya, chapter 41 (58b).  
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Deuteronomy 33:19-21 

 CHASIDIC INSIGHTS 

51. Numbers 15:38.  52. Megilah 6a.  53. Below, 34:6.  54. Numbers 32:17; Joshua 1:14.  55. On Genesis 15:21.  

20 Tearing off the arm with the head: As has been 
discussed,55 our physical conquest of the seven na-
tions who occupied the Land of Israel alludes to 
the spiritual conquest of the seven emotions of the 
human-animal soul. The two major obstacles to this 
conquest are the “arm” and the “head.”

The “head” in this context is the mental block that 
results from calculating the odds of success against 
the dominant material culture of our milieu. Con-
fronted with the overwhelming forces and resourc-
es commanded by the agents of materialism, the 
lone Jew or the tiny Jewish people are tempted to 
capitulate even before beginning the fight. It is par-
ticularly difficult to imagine overcoming material-
ity when we ourselves are engaged in the struggle 

to eke out a living, seemingly subject to the material 
laws of natural cause and effect.
The “arm” in this context is the battery of physical 
resources we have at our disposal. We have worked 
hard to earn these resources, and are therefore 
loathe to expend them on spiritual pursuits whose 
material benefits are not at all apparent.
We must therefore “tear off the arm with the head,” 
i.e., deny the validity of both these suppositions. 
Furthermore, we must nullify both obstacles “to-
gether, in one blow.” There is no time to waste in 
lopping off the “head” and the “arm” separately, 
i.e., in an orderly fashion. Nowadays, in the final 
stages of the preparation of the world for the Re-
demption, the level and amount of Divine energy 

19 By determining when each month will begin, the scholars of Issachar will call 
the tribes of Israel to the Temple mountain to observe the pilgrim festivals at their 
proper times. Thus, due to their efforts, the Israelites will there offer up prop-
er sacrifices—i.e., sacrifices offered up at their proper time. Issachar will be able 
to achieve such expertise in the knowledge of the Torah because Zebulun—and 
through them, Issachar—will be nourished by the abundance of the seas and by 
the caches of valuable commodities hidden in the sand at the seashore.” Zebulun 
harvested the chilazon (used to dye ritual fringes51) and premium fish from the sea, 
and manufactured glassware from the sand.52

“Furthermore, as a result of Zebulun’s business contacts with other nations abroad, 
non-Jewish businessmen will visit its territory on the seacoast, and out of curios-
ity will be summoned to visit the mountain where the Temple city is located to 
observe the Israelites’ religious rites. Impressed by the unity of Jewish practice, 
centered around the worship of the one God, some of them will convert, and there 
they will offer up sacrifices of righteousness.” 
20 He said of the tribe of Gad: “Gad’s territory is located on the east side of the 
Jordan River. Blessed be He who expands the territory of Gad further eastward. 
Because he guards the border, may he dwell like a lion, tearing off the arm of his 
prey together with the head in one blow.
21 He saw that the first portion of our conquest, the area east of the Jordan River, 
befitted him, because he foresaw that there, east of the Jordan River, the burial 
site of the lawgiver—i.e., me, Moses—is hidden (for no one will know its exact 
location53), and it would therefore be a privilege to live in this region. This lawgiver 
went at the head of the people to lead them; he did what God considered righ-
teous and executed His judgments in Israel.
As the tribe of Gad promised,54 he will certainly go at the head of the people when 
they cross the Jordan River to conquer the Land of Israel; he will thus do what 
God considers righteous and fulfill his legal obligations that he has entered into 
with the rest of Israel.”
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Fifth Reading
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 RASHI 
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62. Numbers 2:29-30.  63. Numbers 10:25.  64. Sifra, Kedoshim 4; Y. Nedarim 9:4.  65. Bava Batra 25a.  66. Exodus 26:33  67. On v. 4.  
68. Likutei Sichot, vol. 1, pp. 103-107.  

לְפִיכָךְ  פָר,  לַסְּ סָמוּךְ  הָיָה  אַף הוּא  אַרְיֵה.  גּוּר  ן  22  דָּ
הָיָה  שֶׁ תַרְגּוּמוֹ,  כְּ ן.  שָׁ הַבָּ מִן  יְזַנֵּק  אֲרָיוֹת:  בָּ לוֹ  מוֹשְׁ
ם,  לֶשֶׁ וְהִיא  מְיַאס  פַּ עָרַת  מִמְּ מֵחֶלְקוֹ  יוֹצֵא  ן  רְדֵּ הַיַּ
ן",  ם דָּ קְרְאוּ לְלֶשֶׁ אֱמַר34: "וַיִּ נֶּ ן, שֶׁ ל דָּ חֶלְקוֹ שֶׁ הִיא בְּ שֶׁ
נּוּק זֶה יוֹצֵא  בָר אַחֵר: מַה זִּ ן. דָּ שָׁ וְזִנּוּקוֹ וְקִלּוּחוֹ מִן הַבָּ
ל  שֶׁ בְטוֹ  שִׁ ךְ  כָּ מְקוֹמוֹת,  נֵי  לִשְׁ וְנֶחֱלָק  אֶחָד  קוֹם  מִמָּ
צְפוֹנִית  בִּ נָטְלוּ  ה  חִלָּ תְּ מְקוֹמוֹת,  נֵי  שְׁ בִּ חֵלֶק  נָטְלוּ  ן  דָּ
לָהֶם,  קוּ  סִפְּ וְלֹא  וּסְבִיבוֹתֶיהָ,  עֶקְרוֹן   — מַעֲרָבִית 
צְפוֹנִית  מְיַאס, וְהִיא בִּ הִיא פַּ ם שֶׁ וּבָאוּ וְנִלְחֲמוּ עִם לֶשֶׁ
וְהוּא  מְיַאס  פַּ עָרַת  מִמְּ יוֹצֵא  ן  רְדֵּ הַיַּ הֲרֵי  שֶׁ מִזְרָחִית, 
רוֹם וְכָלֶה  פוֹן לַדָּ רָאֵל, וּבָא מֵהַצָּ ל אֶרֶץ יִשְׂ מִזְרָחָה שֶׁ בְּ
דְרוֹמָהּ  טַל בִּ נָּ מִזְרַח יְהוּדָה שֶׁ הוּא בְּ לַח, שֶׁ קְצֵה יָם הַמֶּ בִּ

עַ, וְהוּא  סֵפֶר יְהוֹשֻׁ פֹרָשׁ בְּ מְּ מוֹ שֶׁ רָאֵל, כְּ ל אֶרֶץ יִשְׂ שֶׁ
דָן  בְנֵי  עֲלוּ  וַיַּ מֵהֶם,  דָן  נֵי  בְּ בוּל  גְּ "וַיֵּצֵא  אֱמַר35:  נֶּ שֶׁ
ל אוֹתוֹ הָרוּחַ  ם" וְגוֹ' — יָצָא גְבוּלָם מִכָּ חֲמוּ עִם לֶשֶׁ לָּ וַיִּ
אַרְצוֹ  הָיְתָה  שֶׁ רָצוֹן.  בַע  בּוֹ:  23  שְׂ לִנְחוֹל  הִתְחִילוּ  שֶׁ
רֶת  נֶּ כִּ יָם  ה.  יְרָשָׁ וְדָרוֹם  יָם  בֶיהָ:  יוֹשְׁ רְצוֹן  ל  כָּ בֵעָה  שְׂ
דְרוֹמָהּ, לִפְרוֹשׂ  חֶלְקוֹ, וְנָטַל מְלֹא חֶבֶל חֵרֶם בִּ נָפְלָה בְּ
"עֲלֵה  מו36ֹ:  כְּ צִוּוּי,  לְשׁוֹן  ה.  יְרָשָׁ וּמִכְמוֹרוֹת:  חֲרָמִים 
"יְרַשׁ",  מוֹ  כְּ מוֹכִיחַ,  רֵי"שׁ  בָּ מַעְלָה  לְּ שֶׁ עַם  וְהַטַּ רֵשׁ". 
עַם  מּוֹסִיף בּוֹ הֵ"א יִהְיֶה הַטַּ שֶׁ מַע", כְּ "יְדַע", "לְקַח", "שְׁ
מָעָה", "יְדָעָה", "סְלָחָה", "לְקָחָה", אַף  לְמַעְלָה — "שְׁ
מָצִינוּ  דוֹלָה  הַגְּ סוֹרֶת  וּבַמָּ צִוּוּי.  לְשׁוֹן  ה"  "יְרָשָׁ אן  כָּ

עֵיל:   טַעֲמֵיהוֹן מִלְּ יתָא לְשׁוֹן צִוּוּי דְּ אַלְפָא בֵּ בְּ

אַרְיָוָן  גוּר  כְּ יף  קִּ תַּ ן  דָּ אֲמַר  22 וּלְדָן 
נָגְדִין מִן מַתְנָן:  תְיָא מִן נַחֲלַיָּא דְּ אַרְעֵהּ שָׁ
רַעֲוָא  בַע  שְׂ לִי  נַפְתָּ אֲמַר  לִי  23 וּלְנַפְתָּ
נּוֹסַר  גִּ יָם  מַעֲרָב  יְיָ  קֳדָם  מִן  בִרְכָן  וּמְלִי 

וְדָרוֹמָא יֵירָת: 

Divine mission in life—our personas as members 
of the other tribal camps—we can sometimes lose 
our sense of simple, selfless devotion to God. With-
out this basic sense of simplicity, the over-sophisti-
cation of the other parts of our psyche can become 
enervating or even toxic. In such cases, the solution 
is to summon our inner camp of Dan, our submis-
sion to God’s will; this renewed discipline will help 
us retrieve our lost sense of selflessness before God.
In this context, the camp of Dan traveled at the 
rear not only because they embodied the least il-
lustrious aspects of the Jewish people, but also be-
cause of their selflessness. Their selflessness both 
inspired them to forgo the advantages of traveling 
further forward in favor of the opportunity to assist 
their fellow Israelites and represents the basic foun-
dation of Jewish life, upon which all other facets of 
Jewish life rest.
Taking our cue from the camp of Dan, this innate 
self-sacrifice on behalf of our fellow Jews should be 
the basis of our lives. As Rabbi Akiva taught, lov-
ing one’s fellow Jew is the general synopsis of the 
entire Torah.64

The results of devoting ourselves selflessly and lov-
ingly to our fellow Jews are alluded to in Moses’ 
blessing to the tribe of Naphtali:
The west: The sun, the moon, and the stars set in 

the west, which is understood to mean that the Di-
vine Presence is principally manifest in the west; 
the daily westward setting of the heavenly bodies 
is envisioned as their prostration before the Divine 
Presence.65 Similarly, the Holy of Holies was the 
westernmost part of the Sanctuary.66

And the south: In the northern hemisphere, the 
south is associated with the heat of the sun. Al-
legorically, the sun represents the Name Havayah, 
which signifies transcendent Divinity. Whereas the 
Divine Presence—immanent Divinity—is manifest 
within the natural context of time and space, tran-
scendent Divinity is by definition not limited by 
time and space. 
Inherit: As discussed above,67 inheriting refers to re-
ceiving Divine revelation without regard to the re-
cipient’s merit. Selflessly devoting ourselves to our 
fellow Jew enables us to “inherit” both “the west” 
and “the south”—immanent and transcendent Di-
vinity—since selfless devotion is not limited, as 
are intellect and emotions. Although, as stated, the 
Torah is every Jew’s inheritance, our preoccupation 
with intellect and emotions can obscure this aspect 
of our relationship with God and His Torah. When 
that happens, it is time to summon our inner camp 
of Dan, and, as promised to the tribe of Naphtali, 
once again inherit “the west and the south.”68

ן:  מִן־הַבָּשָֽׁ יְזַנֵּ֖ק  אַרְיֵה֑  גּ֣וּר  ן  דָּ֖ ר  אָמַ֔ ן  22 וּלְדָ֣ חמישי 

בִּרְכַּ֣ת  א  וּמָלֵ֖ רָצ֔וֹן  שְׂבַ֣ע  נַפְתָּלִי֙  ר  אָמַ֔ י  23 וּלְנַפְתָּלִ֣

שָׁה: ס יְהָֹוה֑ יָם֥ וְדָר֖וֹם יְרָֽ



34.  יהושע יט, מז. 35.  שם. 36.  דברים א, כא. 
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59. Judges 18; Joshua 19:47.  60. V. 21.  61. Hitva’aduyot 5749, vol. 1, pp. 128-129.  

like the Israelites in the desert could devote their 
minds completely to the study of the Torah with no 
other cares to distract them—since they had manna 
from heaven to eat, water from the well to drink, 
and clothes laundered by the clouds to wear—so 
should we enter a state of complete absorption 
when we learn the Torah, as if we had not a single 
care in the world.
This connection between the valor of the tribe of 
Gad and the study of the Torah is alluded to by the 
fact that they chose as the territory containing the 
location of the grave of Moses,60 through whom 
God gave us the Torah.61

23 Possess Lake…south: The word for “lake” (or 
“sea”) is also the word for “west,” since the western 
border of the Land of Israel is the Mediterranean 
Sea. Thus, this phrase can also be translated: “the 

west and the south, inherit.”
The tribe of Naphtali was part of the camp of Dan,62 
which traveled at the west, i.e., the rear, of the Is-
raelites’ military formation and retrieved all the ar-
ticles lost by the tribes that preceded them in the 
march.63 The fact that the camp of Dan traveled at 
the rear indicates that these tribes were the least 
noble, the least sophisticated. Thus, they allegori-
cally represent the least illustrious aspect of our 
psyches, our inner “non-sophisticate,” our simple, 
selfless submission to God’s will—in the idiom of 
the sages, our “acceptance of the yoke of the king-
dom of heaven.” The “lost articles” that these tribes 
are uniquely suited to retrieve are our sense of self-
nullification before God.
In other words, in the course of employing our 
intellects and emotions to the particulars of our 

Fifth Reading 22 He said of the tribe of Dan: “Dan also guards the border, and 
therefore he must be as strong as a young lion. His border territory contains one 
of the four tributaries of the Jordan River, the Hermon stream, which flows from 
Mount Hermon, in Bashan (which is in the territory of Manasseh) and passes 
through the Paneas (Banias) cave (see Figure 4).
Although the tribe of Dan’s original and primary territorial allotment will be in 
the central west of the 
land, it will also possess 
this territory located in 
the northeast, because it 
will not be able to con-
quer all of its southern 
territory, and will thus 
need to seek other ar-
eas in which to settle. 
Part of the tribe will 
split off from the rest, 
who will remain in the 
south, and conquer the 
area along the Hermon 
stream, which descends 
from Mount Hermon, in 
Bashan (see Figure 5).”59

23 He said of the tribe 
of Naphtali, “Naphtali is satisfied by its territory with everything it can possibly 
desire, and is full of God’s blessing. Go and possess Lake Kineret together with 
its south shore, from which you will be able to catch an abundance of fish.”



Figure 5. Migration of 
the Tribe of Dan

Figure 4. Tributaries of 
the Jordan River
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כָל  בְּ לְךָ  אֵין  סִפְרֵי:  בְּ רָאִיתִי  ר.  אָשֵׁ נִים  מִבָּ רוּךְ  24  בָּ
יוֹדֵעַ  וְאֵינִי  ר,  אָשֵׁ כְּ בָנִים  בְּ רֵךְ  תְבָּ נִּ שֶׁ בָטִים  ְ הַשּׁ
מֶן  שֶׁ בְּ לְאֶחָיו  ה  מִתְרַצֶּ הָיָה  שֶׁ אֶחָיו.  רְצוּי  יְהִי  יצַד:  כֵּ
בָר  תְבוּאָה. דָּ ין לוֹ בִּ לָאוֹת, וְהֵם מְרַצִּ יקִינוֹן וּבְקַפְּ אַנְפִּ
וְהוּא  נָאוֹת,  בְנוֹתָיו  הָיוּ  שֶׁ אֶחָיו",  רְצוּי  "יְהִי  אַחֵר: 
הָיוּ  שֶׁ בִרְזָיִת",  אֲבִי  "הוּא  מִים37:  הַיָּ דִבְרֵי  בְּ אֱמַר  נֶּ שֶׁ
מֶן  שֶׁ בְּ חִים  מְשָׁ הַנִּ דוֹלִים  גְּ לְכֹהֲנִים  נְשׂוּאוֹת  בְנוֹתָיו 
מֶן  כֶת שֶׁ הָיְתָה אַרְצוֹ מוֹשֶׁ מֶן רַגְלוֹ. שֶׁ ֶ שּׁ זַיִת: וְטוֹבֵל בַּ
מֶן, מִנּוּ  א לְשֶׁ י לוֹדְקִיָּ צְטָרְכוּ אַנְשֵׁ נִּ ה שֶׁ מַעְיָן, וּמַעֲשֶׂ כְּ
מְנָחוֹת38:   בִּ דְאִיתָא  כִּ וְכוּ',  אֶחָד  פּוֹלְמוֹסְטוּס  לָהֶם 
נֶגֶד  ר  מְדַבֵּ הוּא  ו  עַכְשָׁ מִנְעָלֶךָ.  ת  וּנְחֹשֶׁ רְזֶל  25  בַּ
פָר,  הַסְּ עָרֵי  בְּ בִים  יוֹשְׁ גִבּוֹרֵיהֶם  הָיוּ  שֶׁ רָאֵל,  יִשְׂ ל  כָּ
הּ,  בָּ נֵס  לִכָּ הָאוֹיְבִים  יוּכְלוּ  לֹּא  שֶׁ אוֹתָהּ  וְנוֹעֲלִים 
רְזֶל  בַּ ל  שֶׁ וּבְרִיחִים  מַנְעוּלִים  בְּ סְגוּרָה  הִיא  אִלּוּ  כְּ
ת מִנְעָלֶךָ", אַרְצְכֶם  רְזֶל וּנְחֹשֶׁ בָר אַחֵר: "בַּ ת. דָּ וּנְחֹשֶׁ
ת, וְאַרְצוֹ  רְזֶל וּנְחֹשֶׁ חוֹצְבִין מֵהֶם בַּ הָרִים שֶׁ נְעוּלָה בֶּ
וּכְיָמֶיךָ  רָאֵל:  יִשְׂ אֶרֶץ  ל  שֶׁ מַנְעוּלָהּ  הָיְתָה  ר  אָשֵׁ ל  שֶׁ
תֶךָ,  חִלָּ תְּ יְמֵי  הֵן  שֶׁ לְךָ,  טוֹבִים  הֵם  שֶׁ וּכְיָמִים  בְאֶךָ.  דָּ
הֵם דּוֹאֲבִים זָבִים  ן יִהְיוּ יְמֵי זִקְנָתְךָ שֶׁ יְמֵי נְעוּרֶיךָ, כֵּ
וּכְיָמֶיךָ  בְאֶךָ",  דָּ "וּכְיָמֶיךָ  אַחֵר:  בָר  דָּ וּמִתְמוֹטְטִים. 
ר  אֲשֶׁ מִים  הַיָּ ל  כָּ יָמֶיךָ,  מִנְיָן  כְּ לְךָ,  טוֹבִים  הֵם  שֶׁ
ל  כָּ שֶׁ "דָבְאֶךָ",  יִהְיוּ  מָקוֹם  ל  שֶׁ רְצוֹנוֹ  ים  עוֹשִׂ ם  אַתֶּ
רָאֵל,  יִשְׂ לְאֶרֶץ  וְזָהָב  סֶף  כֶּ דוֹבְאוֹת  יִהְיוּ  הָאֲרָצוֹת 
רְנְסוֹת  מִתְפַּ הָאֲרָצוֹת  וְכָל  פֵרוֹת  בְּ מְבֹרֶכֶת  הֵא  תְּ שֶׁ

ם וּזְהָבָם, אישקורונ"ט39,  סְפָּ יכוֹת לָהּ כַּ ה וּמַמְשִׁ הֵימֶנָּ
אוֹתוֹ  מְזִיבוֹת  הֵם  שֶׁ מֵהֶם,  לֶה  כָּ הָב  וְהַזָּ סֶף  הַכֶּ
אֵין  שֶׁ רוּן,  יְשֻׁ לְךָ  ע  דַּ רוּן.  יְשֻׁ אֵל  כָּ לְאַרְצָם:  26  אֵין 
רֹכֵב  צוּרָם:  צוּרְךָ  כְּ וְלֹא  ים,  הָעַמִּ אֱלֹהֵי  כָל  בְּ אֵל  כָּ
הוּא  וּבְגַאֲוָתוֹ"  עֶזְרֶךָ,  "בְּ שֶׁ אֱלוֹהַּ  אוֹתוֹ  הוּא  מַיִם.  שָׁ
לְמָעוֹן, הֵם  קֶדֶם.  חָקִים":  27  מְעֹנָה אֱלֹהֵי  רוֹכֵב "שְׁ
דַם לְכָל אֱלֹהִים, וּבֵרַר  קָּ חָקִים. לֵ"אלֹהֵי קֶדֶם", שֶׁ ְ הַשּׁ
ל  כָּ מְעוֹנָתוֹ  חַת  וּמִתַּ וּמְעוֹנָתוֹ,  בְתּוֹ  לְשִׁ חָקִים  שְׁ לוֹ 
עֲלֵי זְרוֹעַ שׁוֹכְנִים: זְרֹעֹת עוֹלָם. סִיחוֹן וְעוֹג וּמַלְכֵי  בַּ
עַל  לְפִיכָךְ  עוֹלָם,  ל  שֶׁ וּגְבוּרָתוֹ  קְפּוֹ  תָּ הָיוּ  שֶׁ כְנַעַן, 
לְעוֹלָם  נָיו,  מִפָּ שׁ  חַלָּ וְכֹחָם  וְיָזוּעוּ  יֶחְרְדוּ  רְחָם  כָּ
לּוֹ  בוּרָה שֶׁ חַ וְהַגְּ הַכֹּ מוּךְ, וְהוּא שֶׁ בוֹהַּ עַל הַנָּ אֵימַת הַגָּ
מֵד" אוֹתָם:  נֶיךָ אוֹיֵב. וְאָמַר לְךָ "הַשְׁ עֶזְרֶךָ: וַיְגָרֶשׁ מִפָּ בְּ
יל  הִטִּ תָהּ,  תְחִלָּ בִּ לָמֶ"ד  רִיכָה  צְּ שֶׁ בָה  תֵּ ל  כָּ מְעֹנָה. 
וְיָחִיד,  יָחִיד  ל  כָּ דָד.  בָּ טַח  28  בֶּ סוֹפָהּ:   בְּ הֵ"א  לָהּ 
וְאֵין צְרִיכִין  רִין  אֵנָתוֹ, מְפֻזָּ תְּ וְתַחַת  פְנוֹ  גַּ חַת  תַּ אִישׁ 
מו40ֹ:  נֵי הָאוֹיֵב: עֵין יַעֲקֹב. כְּ ב יַחַד מִפְּ ף וְלֵישֵׁ לְהִתְאַסֵּ
יַעֲקֹב,  רְכָם  בֵּ שֶׁ רָכָה  הַבְּ עֵין  כְּ דֹלַח",  הַבְּ עֵין  כְּ "וְעֵינוֹ 
עֵין  א כְּ י", אֶלָּ בְתִּ דָד יָשַׁ אָמַר יִרְמְיָה41: "בָּ לֹא כְבָדָד שֶׁ
כֶם  עִמָּ אֱלֹהִים  "וְהָיָה  יַעֲקֹב42:  הִבְטִיחָם  שֶׁ הַבְטָחָה 
יפוּ:  יַטִּ יַעַרְפוּ.  אֲבֹתֵיכֶם":  אֶרֶץ  אֶל  אֶתְכֶם  יב  וְהֵשִׁ
נוֹסֶפֶת  יִצְחָק  ל  שֶׁ רְכָתוֹ  בִּ אַף  טָל.  יַעַרְפוּ  מָיו  שָׁ אַף 
ל  מִטַּ הָאֱלֹהִים  לְךָ  ן  "וְיִתֶּ יַעֲקֹב43:  ל  שֶׁ רְכָתוֹ  בִּ  עַל 

מַיִם" וְגוֹ':   ָ הַשּׁ

נַיָּא  בְּ רְכַת  מִבִּ רִיךְ  בְּ אֲמַר  ר  24 וּלְאָשֵׁ
תַפְנוּקֵי  י בְּ ר יְהֵי רַעֲוָא לַאֲחוֹהִי וְיִתְרַבֵּ אָשֵׁ
א מוֹתְבָךְ  פַרְזְלָא וּנְחָשָׁ יף כְּ קִּ מַלְכִין: 25 תַּ
אֱלָהּ  26 לֵית  ךְ:  קְפָּ תָּ עוּלֵימָתָךְ  וּכְיוֹמֵי 
מַיָּא  שְׁ בִּ הּ  כִינְתֵּ שְׁ דִּ רָאֵל  דְיִשְׂ אֱלָהָא  כֶּ
27 מְדוֹר  מַיָּא:  שְׁ מֵי  שְׁ בִּ הּ  וְתָקְפֵּ ךְ  סַעְדָּ בְּ
אִתְעֲבֵד  בְמֵימְרֵהּ  י  דִּ קַדְמִין  דְמִלְּ אֱלָהָא 
צִי:  דָמָךְ סָנְאָה וַאֲמַר שֵׁ עָלְמָא וְתָרֵךְ מִקֳּ
לְחוֹדוֹהִי  בִּ לְרָחֳצָן  רָאֵל  יִשְׂ רָא  28 וּשְׁ
אֲבוּהוֹן  יַעֲקֹב  דְבָרֵכִנּוּן  תָא  רְכְּ בִּ עֵין  כְּ
מַיָּא  שְׁ אַף  וַחֲמָר  עִבוּר  עָבְדָא  לְאַרְעָא 

א:  טַלָּ נּוּן בְּ שֻׁ מְּ וֵיהוֹן יְשַׁ דְעִלָּ

particularly important to cultivate this inner self-
lessness when we venture out to places hostile to 
Divinity. Just as our general sense of selflessness ex-
emplified by the camp of Dan is retrieved by loving 

our fellow Jew, our deep sense of inner selflessness 
exemplified by the tribe of Asher is summoned by 
loving our fellow Jew with utter devotion.73

יו  אֶחָ֔ רְצוּי֙  י  יְהִ֤ אָשֵׁ֑ר  ים  מִבָּנִ֖ בָּר֥וּךְ  ר  אָמַ֔ 24 וּלְאָשֵׁ֣ר 

יךָ  וּכְיָמֶ֖ מִנְעָלֶךָ֑  שֶׁת  וּנְחֹ֖ 25 בַּרְזֶל֥  רַגְלֽוֹ:  מֶן  בַּשֶּׁ֖ וְטֹבֵ֥ל 
ךָ  בְּעֶזְרֶ֔ יִם֙  שָׁמַ֨ רֹכֵ֤ב  יְשֻׁר֑וּן  ל  כָּאֵ֖ ין  26 אֵ֥ ךָ:  דָּבְאֶֽ

ים: אֲוָת֖וֹ שְׁחָקִֽ וּבְגַֽ
ת עוֹלָ֑ם וַיְגָרֶ֧שׁ  חַת זְרֹעֹ֣ דֶם וּמִתַּ֖ ששי 27 מְעֹנָה֙ אֱלֹ֣הֵי קֶ֔

בֶּ֤טַח  ל  יִשְׂרָאֵ֨ 28 וַיִּשְׁכֹּן֩  ד:  הַשְׁמֵֽ אמֶר  וַיֹּ֥ אוֹיֵב֖  מִפָּנֶי֛ךָ 
יו  אַף־שָׁמָ֖ וְתִיר֑וֹשׁ  דָּגָן֣  רֶץ  אֶל־אֶ֖ ב  יַעֲֽקֹ֔ עֵי֣ן  בָּדָד֙ 

ל:  יַעַֽרְפוּ־טָֽ
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Deuteronomy 33:24-28 

 CHASIDIC INSIGHTS 

69. Genesis 48:20.  70. Genesis 27:28.  71. On v. 23.  72. Numbers 2:27-28.  

24 He will immerse his foot in oil. He will gratify 
his brothers: The foot, the lowest part of the body, 
allegorically signifies simple submission to the will 
of God. Oil allegorically signifies chochmah (“in-
sight”), the first and most sublime faculty of the 
intellect. Immersing the foot in oil—using oil in the 
care of the foot—signifies the recognition of a vir-
tue in submission to God’s will over intellect. As has 
been explained,71 the camp of Dan exemplified this 
recognition—over emotions, as well..
The fact that the tribe of Asher “gratified his broth-

ers” by supplying them with oil and fruit indicates 
that it had an influence upon the rest of the tribes, 
much as, allegorically, the selflessness exemplified 
by the camp of Dan in general was the foundation 
of the rest of the nation. In particular, however, the 
tribe of Asher camped in the middle of the camp 
of Dan,72 and thus allegorically signified the inner 
dimension of selflessness, the selflessness rooted 
in the very essence of the soul. This deep sense of 
selflessness enables us to weather even the most dif-
ficult challenges to our faith in God. It is therefore 

24 He said of the tribe of Asher: “May Asher be blessed with sons. He will grat-
ify his brothers by supplying them with oil used for cosmetics and with fruit-
delicacies grown in his territory, and in return, they will gratify him with grain 
grown in their territories. Also, since the young women of his tribe will be excep-
tionally beautiful, he will be sought after by his brothers as they try to marry his 
womenfolk.
His land will produce so much olive oil that it will seem as if wherever he goes he 
will immerse his foot in oil.”
25 Addressing Asher directly, he continued, “Your mountains are the locks of the 
Land of Israel, protecting it from attack from the north, and moreover, they are 
rich in iron and copper.” 
Moses then addressed the people as a whole: “Your valiant soldiers, who reside in 
the border towns of their respective tribal territories in order to guard their bor-
ders, are like locks of iron and copper, rendering the land impervious to invasion 
by it its enemies.
The days of your old age will be as idyllic as the days of your youth. And the 
flow of gold and silver into your land from other nations will be commensurate 
with your day-to-day faithfulness to your Divine mission.
26 Yeshurun, there is no deity among the nations like God! God, who figuratively 
rides the heavens, is your assistance, and no other deity can oppose Him, since 
with His majesty, He rides on the skies,
Sixth Reading 27 which are the abode for Him, the God who preceded all these 
false deities. Since He ‘rides the heavens,’ all the world’s mighty ones are figu-
ratively situated below Him, so He always has the upper hand. He therefore ex-
pelled the enemy, Sichon and Og, from before you, and said to you, ‘Destroy 
them!’
28 Israel will therefore be able to dwell safely and individually, not needing to 
congregate together in fear of any enemy, just as Jacob blessed them that God 
would be with them in the land of their fathers,69 in a land of grain and wine. And 
not only will Jacob’s blessings come true, but Isaac’s as well, which begin with the 
promise that their land’s heaven will drip dew.70
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seventh Reading

� INNER DIMENSIONS �
1 Moses ascended…to the peak of Mount Nebo: 
As has been discussed,85 there are 50 “gates” of 
understanding, or levels of Divine consciousness 
that we can aspire to attain.

The Talmud informs us that of these 50 gates, 49 
were given to Moses during his lifetime,86 and 
the Arizal informs us that he was given the 50th 
on the day of his death. This assertion is alluded 
to in the name of the mountain where Moses 
died, Nebo (נבו), which may be seen as a contrac-
tion of the letter nun (נ), whose numerical value 
is 50, and the word “is in it” (בו).87

The reason why Moses only achieved 49 of the 50 
gates during his lifetime is that his life’s work, as 

we know, was to bring the Torah down into the 
world. The world, having been created in seven 
days—reflecting the seven sefirot of the emo-
tions—is associated with the number 7. Infusing 
Divinity into the seven days/sefirot of the world 
involves rectifying the world such that each sefi-
rah cooperates with the other six, producing an 
array of seven sefirot each inter-included of all 
seven, giving a total of 49 sub-sefirot.
The 50th gate, in contrast, represents Divine con-
sciousness that transcends the context of the nat-
ural world. It was only on Moses’ last day, when, 
instead of bringing the Torah down into the 
world, he “ascended to the peak of the moun-
tain” that he reached “Nebo,” the 50th gate.88

 RASHI 

85. On Genesis 18:1.  86. Rosh HaShanah 21b.  87. Sefer HaLikutim (Arizal), Va’etchanan (3:26).  88. Likutei Sichot, vol. 24, pp. 257-258.  

44.  יהושע ט, ט. 45.  יהושע י, כד. 46.  שופטים יח, ל. 47.  במדבר יג, כב. 48.  מלכים ־א ז, מו. 

רָכוֹת,  הַבְּ לָהֶם  רַט  פֵּ שֶׁ לְאַחַר  רָאֵל.  יִשְׂ רֶיךָ  29  אַשְׁ
הַכֹּל  בָר —  דָּ לָל  כְּ לָכֶם,  לִפְרוֹט  י  לִּ מַה  לָהֶם:  אָמַר 
ר  ה' אֲשֶׁ שׁוּעָתְךָ בַּ רָאֵל מִי כָמוֹךָ. תְּ רֶיךָ יִשְׂ כֶם: אַשְׁ לָּ שֶׁ
גוֹן  חֲשׁוּ אֹיְבֶיךָ לָךְ. כְּ אֲוָתֶךָ": וְיִכָּ הוּא "מָגֵן עֶזְרְךָ וְחֶרֶב גַּ
עֲבָדֶיךָ"  אוּ  בָּ רְחוֹקָה  "מֵאֶרֶץ  אָמְרו44ּ:  שֶׁ בְעוֹנִים,  הַגִּ
ימוּ  אֱמַר45: "שִׂ נֶּ עִנְיָן שֶׁ מוֹתֵימוֹ תִדְרֹךְ. כָּ ה עַל בָּ וְגוֹ': וְאַתָּ
ה":  1  מֵעַרְבֹת  לָכִים הָאֵלֶּ ארֵי הַמְּ אֶת רַגְלֵיכֶם עַל צַוְּ
ה  מֹשֶׁ וּפְסָעָן  הָיוּ,  מַעֲלוֹת  ה  מָּ כַּ נְבוֹ.  הַר  אֶל  מוֹאָב 
אֶרֶץ  ל  כָּ הֶרְאָהוּ אֶת  הָאָרֶץ.  ל  כָּ אֶת  פְסִיעָה אֶחָת:  בִּ
צִיקִין הָעֲתִידִין לִהְיוֹת מְצִיקִין  לְוָתָהּ, וְהַמְּ שַׁ רָאֵל בְּ יִשְׂ
זָרָה,  עֲבוֹדָה  עוֹבְדִים  דָן  נֵי  בְּ הֶרְאָהוּ  ן.  דָּ עַד  לָהּ: 
סֶל", וְהֶרְאָהוּ  נֵי דָן אֶת הַפָּ קִימוּ לָהֶם בְּ אֱמַר46: "וַיָּ נֶּ שֶׁ
ל  כָּ 2  וְאֵת  יעַ:   לְמוֹשִׁ נּוּ  מִמֶּ לָצֵאת  עָתִיד  שֶׁ מְשׁוֹן  שִׁ
וְהֶרְאָהוּ  נָהּ,  וְחֻרְבָּ לְוָתָהּ  שַׁ בְּ אַרְצוֹ  הֶרְאָהוּ  לִי.  נַפְתָּ

סִיסְרָא  עִם  נִלְחָמִים  לִי  נַפְתָּ דֶשׁ  מִקֶּ וּבָרָק  בוֹרָה  דְּ
אַרְצָם  הֶרְאָהוּ  ה.  ֶ וּמְנַשּׁ אֶפְרַיִם  אֶרֶץ  וְאֶת  וַחֲיָלוֹתָיו: 
עַ נִלְחָם עִם מַלְכֵי  נָהּ, וְהֶרְאָהוּ יְהוֹשֻׁ לְוָתָהּ וּבְחֻרְבָּ שַׁ בְּ
נִלְחָם  ה,  ֶ נַשּׁ מִמְּ א  בָּ שֶׁ וְגִדְעוֹן  מֵאֶפְרַיִם,  א  בָּ שֶׁ נַעַן,  כְּ
לְוָתָהּ  שַׁ בְּ יְהוּדָה.  אֶרֶץ  ל  כָּ וְאֵת  וַעֲמָלֵק:  מִדְיָן  עִם 
עַד  וְנִצְחוֹנָם:  וִד  דָּ ית  בֵּ מַלְכוּת  וְהֶרְאָהוּ  נָהּ,  וּבְחֻרְבָּ
בָר  נָהּ, דָּ לְוָתָהּ וּבְחֻרְבָּ שַׁ עֲרָב בְּ הַיָּם הָאַחֲרוֹן. אֶרֶץ הַמַּ
א "הַיּוֹם הָאַחֲרוֹן",  קְרֵי "הַיָּם הָאַחֲרוֹן" אֶלָּ אַחֵר: אַל תִּ
עֲתִידִין  שֶׁ אֹרָעוֹת  הַמְּ ל  כָּ הוּא  רוּךְ  בָּ דוֹשׁ  הַקָּ הֶרְאָהוּ 
גֶב.  הַנֶּ 3  וְאֶת  תִים:   הַמֵּ חְיוּ  יִּ שֶׁ עַד  רָאֵל  לְיִשְׂ לֵאָרַע 
אֱמַר47:  נֶּ לָה, שֶׁ כְפֵּ בָר אַחֵר: מְעָרַת הַמַּ רוֹם. דָּ אֶרֶץ הַדָּ
הֶרְאָהוּ  ר.  כָּ הַכִּ וְאֶת  חֶבְרוֹן":  עַד  בֹא  וַיָּ גֶב  בַנֶּ עֲלוּ  "וַיַּ
ר  כִכַּ "בְּ אֱמַר48:  נֶּ שֶׁ שׁ,  קְדָּ הַמִּ ית  בֵּ לֵי  כְּ יוֹצֵק  לֹמֹה  שְׁ

מַעֲבֵה הָאֲדָמָה":   לֶךְ בְּ ן יְצָקָם הַמֶּ רְדֵּ הַיַּ

א  עַמָּ כְוָתָךְ  דִּ לֵית  רָאֵל  יִשְׂ 29 טוּבָךְ 

וּדְמִן  ךְ  סַעְדָּ בְּ יף  קִּ תַּ יְיָ  קֳדָם  מִן  פֻרְקָנֵהּ  דְּ

סָנְאָיךְ  בוּן  וִיכַדְּ רְוָתָךְ  בַּ גִּ נִצְחָן  קֳדָמוֹהִי 

מַלְכֵיהוֹן  צַוְרֵי  רִיקַת  פְּ עַל  וְאַתְּ  לָךְ 

רָא  ישְׁ מִמֵּ ה  מֹשֶׁ 34:1 וּסְלֵק  דְרֹךְ:  תִּ

י עַל  דְמוֹאָב לְטוּרָא דִנְבוֹ רֵישׁ רָמָתָא דִּ

יָת  אַרְעָא  ל  כָּ יָת  יְיָ  וְאַחְזְיֵהּ  יְרֵחוֹ  י  אַפֵּ

לִי וְיָת אַרְעָא  ל נַפְתָּ ן: 2 וְיָת כָּ לְעָד עַד דָּ גִּ

ל אֲרַע יְהוּדָה עַד  ה וְיָת כָּ ֶ דְאֶפְרַיִם וּמְנַשּׁ

רָא  רוֹמָא וְיָת מֵישְׁ א מַעַרְבָא: 3 וְיָת דָּ יַמָּ

א דְדִקְלַיָּא עַד צֹעַר:  קְעֲתָא דִירֵחוֹ קַרְתָּ בִּ

מָגֵן֣  יהָֹוה֔  בַּֽ ע  נוֹשַׁ֣ ם  עַ֚ כָמ֗וֹךָ  י  מִ֣ ל  יִשְׂרָאֵ֜ יךָ  29 אַשְׁרֶ֨

ה  וְאַתָּ֖ ךְ  לָ֔ יךָ֙  יְבֶ֨ אֹֽ חֲשׁ֤וּ  וְיִכָּֽ ךָ  אֲוָתֶ֑ גַּֽ רֶב  וַֽאֲשֶׁר־חֶ֖ ךָ  עֶזְרֶ֔
ךְ: ס ימוֹ תִדְרֹֽ מוֹתֵ֥ עַל־בָּֽ

נְב֔וֹ  אֶל־הַ֣ר  מוֹאָב֙  ת  עַרְבֹ֤ מֵֽ ה  מֹשֶׁ֜ עַל  34:1 וַיַּ֨ שביעי 

הוּ יְהָֹוה֧ אֶת־ וַיַּרְאֵ֨ יְרֵח֑וֹ  ר עַל־פְּנֵי֣  ה אֲשֶׁ֖ אשׁ הַפִּסְגָּ֔ רֹ֚
י  כָּל־נַפְתָּלִ֔ 2 וְאֵת֙  ן:  עַד־דָּֽ ד  אֶת־הַגִּלְעָ֖ רֶץ  כָּל־הָאָ֛
ד  עַ֖ ה  יְהוּדָ֔ רֶץ  כָּל־אֶ֣ וְאֵת֙  וּמְנַשֶּׁ֑ה  יִם  אֶפְרַ֖ רֶץ  וְאֶת־אֶ֥
יְרֵח֛וֹ  בִּקְעַ֧ת  ר  אֶת־הַכִּכָּ֞ וְֽ גֶב  3 וְאֶת־הַנֶּ֗ חֲרֽוֹן:  הָאַֽ הַיָּם֥ 

עַר:  ים עַד־צֹֽ יר הַתְּמָרִ֖ עִ֥


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74. Joshua 9.  75. Joshua 10.  76. Above, 31:9, 24-26.  77. Rashi on v. 5, below.  78. Rashi on v. 2, below.  79. Judges 18:30.  80. Judges 
13-16.  81. Judges 4-5.  82. Joshua 6-12.  83. Judges 7.  84. 1 Kings 7:46.  

29 But why should I bother to list all the details of your blessings? You have been 
blessed with everything! Fortunate are you, O Israel! Who is like you, O people 
whose salvation is through God, the shield who helps you, your majestic sword! 
Your enemies will lie to you, pretending to be your friends out of fear, but you 
will tread upon their heights.” This prophecy was fulfilled when the Gibeonites 
tricked the Israelites into making an alliance with them,74 and Joshua overcame the 
Gibeonites’ enemies.75

Finishing the Torah
Having finished his farewell address to the people, Moses miraculously wrote out 
13 complete copies of the Torah, including the following 12 verses—crying as God 
dictated the last eight, which describe his death—and gave one copy to each tribe 
and one copy to the Levites, as described above.76 (From another perspective, God 
dictated the final eight verses of the Torah to Joshua, who finished writing the 13 
scrolls after Moses’ death.)77

Moses’ Vision of the Future
Seventh Reading 34:1 Moses then ascended from the plains of Moab to the peak 
of Mount Nebo, facing Jericho. He miraculously scaled the entire mountain in 
a single step. From the mountaintop, God prophetically showed Moses all the 
future history of the Land of Israel, both its periods of independence as well as its 
periods of subjection to foreign powers, until the Resurrection of the Dead.78 He 
first focused on the area from Gilead to Dan, showing Moses those individuals of 
the tribe of Dan who would one day practice idolatry in Dan’s northern territory,79 
as well as Samson, a descendant of Dan who would live in Dan’s central territory 
and battle the Philistines.80 
2 God then showed him all the land of Naphtali in its prosperity and its ruin, 
including Deborah and Barak fighting Sisera and his army.81 He then showed 
him the land of Ephraim and Manasseh in its prosperity and its ruin, including 
Ephraim’s descendant Joshua fighting the Canaanite kings82 and Manasseh’s de-
scendant Gideon fighting Midian and Amalek.83 He then showed him all the land 
of Judah in its prosperity and its ruin, including all the kings who would descend 
from Judah and their victories. He then showed him the area west of Judah until 
the western (Mediterranean) sea in its prosperity and its ruin.
3 He then showed him the area south of Judah, including the Machpelah Cave in 
Hebron, in its prosperity and its ruin. He then showed him the plain of the Jordan 
River in its prosperity and its ruin, including Solomon fashioning the utensils for 
the Temple there.84 He then showed him the valley of Jericho, the city of palm 
trees, until Tzoar, in its prosperity and its ruin.


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97. Sotah 13b; Zohar 1:37b.  98. Midrash Tanchuma, Vezot Habrachah 7; Kohelet Rabbah 9:4.  99. Tikunei Zohar 69 (112a, 114a); Tanya 
chapter 44 (63a).  100. Bereishit Rabbah 56:7.  101. Overview to parashat Vayechi.  102. Moses: Bava Batra 74a; Sanhedrin 110a; Midrash 
Tanchuma, Shemot 28, Korach 11; Shemot Rabbah 5:10, etc. Jacob: Micah 7:20; Zohar 1:139a, 161a; Tanya, chapter 13.  103. See below, 
on v. 8.  104. Likutei Sichot, vol. 26, pp. 6-9.  

49.  דברים לא, כו. 50.  במדבר ו, יג. 51.  ויקרא כב, טז. 52.  במדבר כ, כט. 

לֵךְ  תֵּ שֶׁ דֵי  כְּ הֶרְאִיתִיךָ.  ה  נֶנָּ אֶתְּ לְזַרְעֲךָ  4  לֵאמֹר 
ע  בַּ שְׁ נִּ שֶׁ בוּעָה  שְׁ וּלְיַעֲקֹב:  לְיִצְחָק  לְאַבְרָהָם  וְתֹאמַר 
לְכָךְ  "לֵאמֹר".  וְזֶהוּ  מָהּ,  קִיְּ הוּא,  רוּךְ  בָּ דוֹשׁ  הַקָּ לָכֶם 
לֹא  ה  מָּ ָ "שּׁ שֶׁ פָנַי  מִלְּ הִיא  זֵרָה  גְּ אֲבָל  לְךָ,  הֶרְאִיתִיהָ 
רְאֶה  תִּ שֶׁ עַד  מְךָ  מְקַיֶּ הָיִיתִי  כָךְ  אִלּוּלֵי  שֶׁ תַעֲבֹר", 
לָהֶם:   יד  וְתַגִּ וְתֵלֵךְ  הּ  בָּ וּקְבוּעִים  נְטוּעִים  אוֹתָם 
מָת  "וַיָּ וְכָתַב  מֵת  ה  מֹשֶׁ ר  אֶפְשָׁ ה.  מֹשֶׁ ם  שָׁ מָת  5  וַיָּ
וְאֵילָךְ  אן  ה, מִכָּ תַב מֹשֶׁ כָּ אן  א עַד כָּ ה"? אֶלָּ ם מֹשֶׁ שָׁ
הַתּוֹרָה  סֵפֶר  ר  אֶפְשָׁ מֵאִיר אוֹמֵר:  י  רַבִּ עַ.  יְהוֹשֻׁ תַב  כָּ
הַתּוֹרָה  סֵפֶר  אֵת  "לָקֹחַ  אוֹמֵר49:  וְהוּא  לוּם,  כְּ חָסֵר 
כּוֹתֵב  ה  וּמֹשֶׁ אוֹמֵר  הוּא  רוּךְ  בָּ דוֹשׁ  הַקָּ א  אֶלָּ הַזֶּה"? 
דוֹשׁ  הַקָּ אֹתוֹ.  קְבֹּר  6  וַיִּ יקָה:   נְשִׁ בִּ ה'.  י  פִּ עַל  דֶמַע:  בְּ
קָבַר  הוּא  אוֹמֵר:  מָעֵאל  יִשְׁ י  רַבִּ כְבוֹדוֹ.  בִּ הוּא  רוּךְ  בָּ

י  הָיָה רַבִּ ה "אֵתִין" שֶׁ לֹשָׁ ְ אֶת עַצְמוֹ. וְזֶה הוּא אֶחָד מִשּׁ
יְמֵי  מְלֹאת  יוֹם  "בְּ בו50ֹ:  וְכַיּוֹצֵא  ן.  כֵּ דּוֹרֵשׁ  מָעֵאל  יִשְׁ
יּוֹצֵא בו51ֹ:  נִזְרוֹ יָבִיא אֹתוֹ" — הוּא מֵבִיא אֶת עַצְמוֹ. כַּ
יאִים  מָה" — וְכִי אֲחֵרִים מַשִּׂ יאוּ אוֹתָם עֲוֹן אַשְׁ "וְהִשִּׂ
עוֹר.  ית פְּ יאִים אֶת עַצְמָם: מוּל בֵּ א הֵם מַשִּׂ אוֹתָם? אֶלָּ
ר עַל  ית, לְכַפֵּ ת יְמֵי בְרֵאשִׁ שֶׁ ֵ ם מִשּׁ קִבְרוֹ הָיָה מוּכָן שָׁ
עֶרֶב  בְּ בְרְאוּ  נִּ שֶׁ בָרִים  הַדְּ וְזֶה אֶחָד מִן  עוֹר,  פְּ ה  מַעֲשֶׂ
ת:  מֵּ ֶ מָשׁוֹת:  7  לֹא כָהֲתָה עֵינוֹ. אַף מִשּׁ ְ ין הַשּׁ ת בֵּ בָּ שַׁ
בוֹן  רִקָּ בּוֹ  לַט  שָׁ לֹא  בּוֹ,  שֶׁ לַחְלוּחִית  לֵחֹה.  נָס  וְלֹא 
כָרִים. אֲבָל  רָאֵל. הַזְּ נֵי יִשְׂ נָיו:  8  בְּ ךְ תֹּאַר פָּ וְלֹא נֶהְפַּ
ין  בֵּ לוֹם  שָׁ וְנוֹתֵן  לוֹם  שָׁ רוֹדֵף  הָיָה  שֶׁ מִתּוֹךְ  אַהֲרֹן,  בְּ
ית  בֵּ "כֹּל  נֶאֱמַר52:  לְבַעְלָהּ,  ה  ָ אִשּׁ וּבֵין  לְרֵעֵהוּ  אִישׁ 

רָאֵל", זְכָרִים וּנְקֵבוֹת:   יִשְׂ

קַיֵּמִית  י  דִּ אַרְעָא  א  דָּ לֵהּ  יְיָ  4 וַאֲמַר 

לְאַבְרָהָם לְיִצְחָק וּלְיַעֲקֹב לְמֵימַר לִבְנָיךְ 

לָא  ן  וּלְתַמָּ עֵינָיךְ  בְּ אַחֲזִיתָךְ  הּ  נִנַּ אֶתְּ

דַייָ  א  עַבְדָּ ה  מֹשֶׁ ן  מָּ תַּ 5 וּמִית  ר:  תֶעְבַּ

אַרְעָא דְמוֹאָב עַל מֵימְרָא דַייָ: 6 וּקְבַר  בְּ

לָקֳבֵל  דְמוֹאָב  אַרְעָא  בְּ חֵילְתָא  בְּ יָתֵהּ 

הּ עַד  עוֹר וְלָא יְדַע אֱנַשׁ יָת קְבֻרְתֵּ ית פְּ בֵּ

רִין  וְעֶשְׂ מְאָה  ר  בַּ ה  7 וּמֹשֶׁ הָדֵין:  יוֹמָא 

נָא  ד מִית לָא כְהַת עֵינוֹהִי וְלָא שְׁ נִין כַּ שְׁ

רָאֵל  יִשְׂ בְנֵי  8 וּבְכוֹ  דְאַפּוֹהִי:  יְקָרָא  זִיו 

לָתִין יוֹמִין  רַיָּא דְמוֹאָב תְּ מֵישְׁ ה בְּ יָת מֹשֶׁ

ה:  לִימוּ יוֹמֵי בְכִיתָא אֶבְלָא דְמֹשֶׁ וּשְׁ

analysis, according to which Moses did not in fact 
die, but remains alive to this day.97

On the one hand, all righteous people are consid-
ered to live on in this world after their physical 
death (apart from their continued existence in the 
afterlife),98 for their spiritual influence continues. 
However, we nevertheless refer to them as having 
died, for their physical presence in this world has 
ceased. In Moses’ case, however, the sages’ state-
ment that he did not die implies that his physical 
presence in this world continues.
Moses’ continued existence in this world is em-
bodied in the Jewish religious leaders of each gen-
eration, whose bodies house a manifestation of his 
soul.99 In the words of the Midrash, “There is no 
generation that does not possess someone akin to 

Moses.”100 This is similar to how we saw that Jacob 
lives on in the body of his descendants who remain 
loyal to his spiritual legacy.101

It is specifically Moses and Jacob who live on even 
after their “deaths” because they both embodied 
the attribute of truth,102 meaning unchanging incor-
ruptibility. We have witnessed how Jacob was able 
to weather all the vicissitudes of his life unflinch-
ingly and how Moses survived the most difficult 
trials in the course of his leadership. Furthermore, 
both Jacob and Moses personified the ideal of devo-
tion to studying and teaching the Torah, which de-
mand uncompromising dedication to truth.103 The 
incorruptibility they expressed in their lives made 
them both immune to death.104

8 The male Israelites wept for Moses: Why, in fact, 

עְתִּי  שְׁבַּ֠ נִ֠ אֲשֶׁ֣ר  רֶץ֙  הָאָ֨ את  זֹ֤ יו  אֵלָ֗ יְהָֹוה֜  אמֶר  4 וַיֹּ֨
אֶתְּנֶנָּ֑ה  לְזַרְעֲךָ֖  ר  לֵאמֹ֔ וּֽלְיַעֲֽקֹב֙  ק  לְיִצְחָ֤ ם  לְאַבְרָהָ֨
ם  שָׁ֜ מָת  5 וַיָּ֨ ר:  עֲבֹֽ תַֽ לֹ֥א  מָּה  וְשָׁ֖ יךָ  בְעֵינֶ֔ יךָ  הֶרְאִיתִ֣
ר  י יְהָֹוֽה: 6 וַיִּקְבֹּ֨ ב עַל־פִּ֥ רֶץ מוֹאָ֖ בֶד־יְהָֹוה֛ בְּאֶ֥ מֹשֶׁ֧ה עֶֽ
ע אִישׁ֙  ב מ֖וּל בֵּ֣ית פְּע֑וֹר וְלֹֽא־יָדַ֥ רֶץ מוֹאָ֔ אֹת֤וֹ בַגַּי֙ בְּאֶ֣
ים  ה וְעֶשְׂרִ֛ ה בֶּן־מֵאָ֧ ד הַיּ֥וֹם הַזֶּהֽ: 7 וּמֹשֶׁ֗ אֶת־קְבֻרָ֣ת֔וֹ עַ֖
8 וַיִּבְכּוּ֩  ה:  לֵחֹֽ וְלֹא־נָס֥  עֵינ֖וֹ  ה  הֲתָ֥ לֹא־כָֽ בְּמֹת֑וֹ  שָׁנָ֖ה 
י֑וֹם  ים  שְׁלֹשִׁ֣ ב  מוֹאָ֖ ת  רְבֹ֥ בְּעַֽ אֶת־מֹשֶׁ֛ה  ל  יִשְׂרָאֵ֧ י  בְנֵ֨

ה:  בֶל מֹשֶֽׁ י אֵ֥ י בְכִ֖ יִּתְּמ֔וּ יְמֵ֥ וַֽ
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89. Numbers 20:1, 26, 33:38.  90. Genesis 1:30.  91. Above, 33:21.  92. Numbers 25.  93. Mizrachi, Gur Aryeh.  94. Numbers 20:29; 
Likutei Sichot, vol. 24, p. 253, note 6, p. 254, note 13.  95. Numbers 32:1, 33.  96. Likutei Sichot, vol. 28, pp. 212-213.  

4 I have let you see it with your eyes: Judaism is 
distinguished from other religions in that whereas 
all other religions claiming to be of Divine origin 
allegedly began with a Divine revelation to one in-
dividual, Judaism stakes its claim to Divine origin 
on a simultaneous revelation to millions of people. 
Thus, Moses does not play the same role in Judaism 
as the founders of other religions play in theirs; he 
is indeed the receiver and transmitter of the Torah, 
but he is not the sole witness to or authority regard-
ing its Divine origin.

Nonetheless, as God’s chosen emissary, Moses was 
the means through which God accomplished all 
His objectives for his generation. God redeemed 
the Israelites, punished their enemies, gave them 
the Torah, and led them through the desert and to 
the threshold of the Promised Land, all exclusively 
through Moses. Moreover, we are taught that all the 
apparent innovations that were and will be accom-
plished throughout history, up to and including the 
messianic future—the possession of the Land of Is-
rael, the ongoing revelation of the Torah, the future 

Redemption and the future revelations of hitherto 
concealed dimensions of the Torah—are and will be 
nothing more than manifestations of what was initi-
ated and accomplished in potentia through Moses.

It is for this reason that, as will be recalled, Moses 
assigned the territory of Sichon to the tribes of Reu-
ben and Gad and the land of Og to part of the tribe 
of Manasseh, motivated by the knowledge that his 
involvement in taking possession of the land would 
strengthen the nation’s hold on it.95

It is for this reason, too, that God showed Moses the 
Land of Israel before he died, even though he was 
not allowed to enter it. Possessing the land is a fun-
damental aspect of Judaism, and as such, it had to 
be accomplished, or at least begun in some degree, 
by Moses. Moses therefore had to encompass the 
land in his gaze; by virtue of this gaze, the Israelites 
were then able to conquer the land in the succeed-
ing generations, and we will ultimately be able to 
repossess it fully in the messianic future.96

5 Moses, the servant of God, died: Nonetheless, the 
Talmud records an opinion, derived from scriptural 

4 God said to him, “This is the land that I swore to Abraham, Isaac, and Jacob, 
saying, ‘I will give it to your descendants.’ I have let you see it with your eyes, 
in order that you report to the patriarchs after your death that I have fulfilled My 
promise to give it to their descendants. I would let you cross over into the land 
and eventually see the people fully settled in it, so you could then report this to the 
patriarchs, as well, after you die, but, as you know, I have already decreed that you 
must not cross over there.”

Moses’ Death
5 Moses, the servant of God, then died there, in Moab—figuratively by the 
mouth of God, i.e., in the same serene manner in which both Aaron and Miriam 
died, known as “God’s kiss.”89

6 God then buried him in his preordained gravesite,90 located north of Mount Nebo, 
in the valley, in what was originally Moab but was now the territory of Gad,91 
opposite Beit Pe’or. From another perspective, Moses’ soul transported his body 
down the mountain and buried it. He was buried specifically opposite Beit Pe’or in 
order that his gravesite atone for the sin that Israelites committed at this very loca-
tion.92 No person knows the exact place of his burial site unto this very day.
7 Moses was one hundred and twenty years old when he died. His facial color93 
did not pale after he died, nor did his body lose its natural freshness—i.e., it did 
not decompose.
8 Whereas when Aaron died, both the men and women mourned him, since he 
had exerted himself to promote marital harmony among them,94 when Moses died, 
only the male Israelites wept for Moses in the plains of Moab for thirty days. 
The days of weeping over the mourning for Moses came to an end,
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seventh Reading

 RASHI 

 CHASIDIC INSIGHTS 

113. Kalah Rabati 3.  

53.  שמות לב, ל. 54.  במדבר ט, ח. 55.  דברים ט, יז. 56.  שמות לד, א. 

בּוֹ  ס  גַּ לִבּוֹ  הָיָה  שֶׁ נִים.  פָּ אֶל  נִים  פָּ ה'  יְדָעוֹ  ר  10  אֲשֶׁ
אֱמַר53:  נֶּ שֶׁ עִנְיָן  כָּ רוֹצֶה,  שֶׁ עֵת  כָל  בְּ אֵלָיו  ר  וּמְדַבֵּ
ה  צַוֶּ יְּ מַה  מָעָה  וְאֶשְׁ "עִמְדוּ  ה'",  אֶל  אֶעֱלֶה  ה  "וְעַתָּ
ל אֶת הַתּוֹרָה  בֵּ קִּ ד הַחֲזָקָה. שֶׁ ה' לָכֶם"54:  12  וּלְכֹל הַיָּ
וּגְבוּרוֹת  ים  נִסִּ דוֹל.  הַגָּ הַמּוֹרָא  וּלְכֹל  יָדָיו:  בְּ לוּחוֹת  בְּ

אוֹ  שָׂ נְּ שֶׁ רָאֵל.  יִשְׂ ל  כָּ וְהַנּוֹרָא: לְעֵינֵי  דוֹל  הַגָּ ר  דְבָּ מִּ בַּ שֶׁ
רֵם  בְּ אֱמַר55: "וָאֲשַׁ נֶּ בּוֹר הַלּוּחוֹת לְעֵינֵיהֶם, שֶׁ לִבּוֹ לִשְׁ
רוּךְ הוּא לְדַעְתּוֹ,  דוֹשׁ בָּ עַת הַקָּ ימָה דַּ לְעֵינֵיכֶם", וְהִסְכִּ

: רְתָּ בַּ ִ שּׁ חֲךָ שֶׁ ר כֹּ " — יִישַׁ רְתָּ בַּ ר שִׁ אֱמַר56: "אֲשֶׁ נֶּ שֶׁ
חסלת פרשת וזאת הברכה

חָכְמְתָא  רוּחַ  אִתְמְלֵי  נוּן  ר  בַּ עַ  9 וִיהוֹשֻׁ

ילוּ  ה יָת יְדוֹהִי עֲלוֹהִי וְקַבִּ אֲרֵי סְמַךְ מֹשֶׁ

יד יְיָ  מָא דִי פַקֵּ רָאֵל וַעֲבָדוּ כְּ נֵי יִשְׂ הּ בְּ מִנֵּ

רָאֵל  יִשְׂ ה: 10 וְלָא קָם נְבִיָּא עוֹד בְּ יָת מֹשֶׁ

ין:  אַפִּ בְּ ין  אַפִּ יְיָ  לֵהּ  לִי  אִתְגְּ י  דִּ ה  מֹשֶׁ כְּ

יְיָ  לְחֵהּ  שָׁ י  דִּ וּמוֹפְתַיָּא  אָתַיָּא  11 לְכָל 

אַרְעָא דְמִצְרָיִם לְפַרְעֹה וּלְכָל  ד בְּ לְמֶעְבַּ

יְדָא  12 וּלְכֹל  אַרְעֵהּ:  וּלְכָל  עַבְדוֹהִי 

ה  י עֲבַד מֹשֶׁ א דִּ א וּלְכֹל חֶזְוָנָא רַבָּ יפְתָּ תַקִּ

רָאֵל: ל יִשְׂ לְעֵינֵי כָּ

meet, the first would say to the second, “Forgive 
me for angering you,” and the second would say 
the same to the first.
When he heard that a couple had an argument, 
he would approach the husband, saying, “I 
heard that you are thinking about divorcing your 
wife. If you divorce her, who’s to say that you’ll 
be able to find another one as good as her? And if 
you do find one, when you get into an argument 
with her, the first thing she’ll say is, ‘This is how 
you behaved with your first wife.’” [And in this 
way he restored peace between them.]
For this reason, all Israel, men and women, 
loved him.113

(Aaron allowed himself to tell each of the arguing 

friends that the other wanted to reconcile because 
he knew that, in truth, all Jews really do want to do 
the right thing.)

In Moses’ psyche, there was no room for the slight-
est hint of deception. Of course, he knew and taught 
others that the Torah allows us to present the truth 
in a slightly altered way to promote peace, but his 
unswerving devotion to absolute truth did not al-
low him personally to do this.

The Torah emphasizes this difference between Mo-
ses and Aaron in the course of praising Moses in its 
description of his death for two reasons: (1) to em-
phasize how devoted he was to the ideal of truth, 
and (2) to indicate that only toward the end of the 
final day of his life, when his mission on earth was 

מֹשֶׁ֛ה  ךְ  י־סָמַ֥ כִּֽ ה  חָכְמָ֔ ר֣וּחַ  מָלֵא֙  בִּן־נ֗וּן  יהוֹשֻׁעַ֣  9 וִֽ
אֲשֶׁ֛ר  יַּֽעֲשׂ֔וּ כַּֽ יו עָלָ֑יו וַיִּשְׁמְע֨וּ אֵלָ֤יו בְּנֵֽי־יִשְׂרָאֵל֙ וַֽ אֶת־יָדָ֖
ל  יא ע֛וֹד בְּיִשְׂרָאֵ֖ ם נָבִ֥ ה: 10 וְלֹֽא־קָ֨ צִוָּה֥ יְהָֹו֖ה אֶת־מֹשֶֽׁ
11 לְכָל־ ים:  אֶל־פָּנִֽ ים  פָּנִ֖ יְהָֹוה֔  יְדָע֣וֹ  אֲשֶׁר֙  כְּמֹשֶׁ֑ה 

רֶץ  עֲשׂ֖וֹת בְּאֶ֣ לַֽ ים אֲשֶׁ֤ר שְׁלָחוֹ֙ יְהָֹוה֔  וְהַמּֽוֹפְתִ֗ ת  אֹתֹ֜ הָ֨
12 וּלְכֹל֙  וּלְכָל־אַרְצֽוֹ:  יו  וּלְכָל־עֲבָדָ֖ ה  לְפַרְעֹ֥ יִם  מִצְרָ֑
ה  מֹשֶׁ֔ עָשָׂ֣ה  אֲשֶׁר֙  הַגָּד֑וֹל  א  הַמּוֹרָ֣ ל  וּלְכֹ֖ ה  חֲזָקָ֔ הַֽ הַיָּד֣ 

ל: לְעֵינֵי֖ כָּל־יִשְׂרָאֵֽ
מ"א פסוקים. גאוא"ל סימן. אל"י סימן.

Its customary at the end of the public reading of any of 
 the Five Books of Moses for the congregation (followed by the reader) to say:

חֲזַק חֲזַק וְנִתְחַזֵק!

סכום פסוקי דספר הדברים תתקנ"ה, הנץ סימן. וחציו ועשית על פי הדבר אשר יגידו לך. ופרשיותיו י"א, אסרו חג בעבותים סימן. וסדריו כ"ז, יפיח אמונה יגיד צדק 
סימן. ופרקיו ל"ד, אודה ה' בכל לבב סימן. מנין הפתוחות ל"ד, והסתומות קכ"ד, הכל קנ"ח פרשיות, וכסא כבוד ינחילם סימן.

סדרי תורה נ"ד, למען יזמרך כבוד ולא ידם סימן. מנין הפרשיות הפתוחות של כל התורה ר"ץ, יבא דודי לגנו ויאכל פרי מגדיו סימן. והסתומות שע"ט, או אסרה אסר 
על נפשה בשבעה סימן. נמצאו מנין כל הפרשיות הפתוחות והסתומות תרס"ט, לא תחסר כל בה סימן.

סכום הפסוקים של כל התורה ה' אלפים תתמ"ה, ואור החמה יהיה שבעתים סימן. וחציו וישם עליו את החשן ויתן אל החשן את האורים ואת התמים.
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Deuteronomy 34:9-12 

 CHASIDIC INSIGHTS 

105. Numbers 27:18-23.  106. See Exodus 32:30, Numbers 9:8.  107. Exodus 32:19.  108. Likutei Sichot, vol. 34, pp. 217-223.  109. Exo-
dus 34:1.  110. Below, on v. 12.  111. Exodus 23:7.  112. Yevamot 65b.  

did Moses not exert himself to promote harmony 
among people, including between spouses, as Aar-
on did? We have seen how Moses loved the Jewish 
people even to the point of being prepared to give 
up his life for them, and that he provided for all 
their spiritual and material needs. Even the protec-
tive Clouds of Glory and the well, which were given 
to the people in the merit of Aaron and Miriam re-
spectively, persisted after their deaths in the merit 
of Moses. As we will see,110 the Torah itself consid-
ers Moses’ love of his people his greatest virtue. 
Why would such a devoted leader not take pains 
to ensure that his charges behave sociably and lov-
ingly toward each other?
The answer lies in understanding the differences 
between the respective life-missions—and hence, 
the innate natures—of Moses and Aaron.
Moses embodied the ideal of truth. His primary task 
in life was to transmit the Torah from God to the 
Jewish people, and it is self-understood that prop-
erly carrying out this mission requires absolute and 

unflinching devotion to truth and accuracy.
Aaron, in contrast, personified loving-kindness 
(chesed). He was aware that although the Torah does 
not allow us to lie,111 it does allow us to present the 
truth in a slightly deceptive manner in order to fos-
ter peace among people.112 Thus, his predisposition 
toward loving-kindness allowed him to do just that. 
As the Talmud describes,

Thus were Aaron’s methods: When he would 
hear that two people were arguing, he would ap-
proach the first, saying, “So-and-so! Peace to you, 
my master!” The person would reply, “Peace to 
you, my master and teacher! What can I do for 
you?” Aaron would say to him, “So-and-so, your 
friend, sent me to appease you, for he told me, ‘I 
angered my friend.’” Hearing this, the first per-
son would think, “Such a righteous person [as 
Aaron] has come to appease me!” and would tell 
Aaron, “It was actually I who angered him.” Aar-
on would then approach the second person and 
tell him the same thing. When the two went to 

9 and Joshua the son of Nun was full of the spirit of wisdom, because Moses had 
laid his hands upon him.105 The Israelites obeyed him, and they did as God had 
commanded Moses.
10 There never arose another prophet in Israel like Moses, whom God knew face 
to face, i.e., allowed to communicate with Him whenever he desired to do so.106

11 Nor did there ever arise another prophet comparable to Moses with regard to 
all the signs and marvels that God had sent him to perform in Egypt before Pha-
raoh, all his courtiers, and all his land,
12 nor with regard to the strong hand that Moses needed in order to carry the 
Tablets of the Covenant, nor with regard to the miracles Moses performed in the 
great, awesome desert, nor regarding the breaking of the tablets,107 which Moses 
did in view of all Israel in order to save them from God’s punishment,108 and for 
which he earned God’s approval.109

The Haftarah for parashat Vezot Habrachah is on p. 262.

Its customary at the end of the public reading of any of  
the Five Books of Moses for the congregation (followed by the reader) to say:

Be strong! Be strong! And  
let us strengthen each other!
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SEVENTH Reading

 CHASIDIC INSIGHTS 

118. Avot 1:12.  119. Likutei Sichot, vol. 28, pp. 253-258.  120. On v. 8, above.  121. Tana d’vei Eliahu Rabbah 14; Bereishit Rabbah 1:4.  
122. Likutei Sichot, vol. 34, pp. 217-223.   

completed and he no longer needed to manifest his 
uncompromising devotion to truth, could he truly 
appreciate Aaron’s willingness to bend the truth for 
the sake of peace.
The lesson for us here is that although with regard 
to Torah study, we must aspire to Moses’ uncom-
promising devotion to the truth, when it comes 
to our relationships with our fellow Jews, the ap-
proach we must emulate is that of Aaron:118 “lov-
ing peace, pursuing peace, loving all creatures, and 
drawing them close to the Torah.”119

12 Nor regarding the breaking of the tablets: As 
we have mentioned,120 the Torah is here listing 
Moses’ praises, as befits an account of his death. It 
notes that as his supreme accomplishment, he shat-
tered the precious tablets he had just received from 
God’s hand in order to save the Jewish people from 
the death penalty.
It will be recalled that Moses had another motive 
for not giving the Torah to the people: he reasoned 
that the people in their riotous, rebellious state did 
not deserve it. Thus, when he saw them worship-
ping the calf, he was faced with a double challenge: 
that of taking action to safeguard the Torah’s hon-
or and that of taking action to ensure the people’s 
safety. In order to safeguard the Torah’s honor, it 
would have been enough had he simply not given 
the tablets to the people; breaking them was clearly 
an act of disrespect toward the Torah, the opposite 
of safeguarding its honor. But in order to ensure 
the safety of the people, simply not giving them 
the tablets would not have sufficed; as long as the 
“wedding contract” still existed, the “bride” could 
be accused of unfaithfulness to her “bridegroom.” 
Moses therefore allowed his love for the people to 

override his deep respect for the Torah: he smashed 
the tablets, publicly disgracing the Torah for the 
people’s sake. It is therefore fitting that the Torah’s 
account of Moses’ life end with this, the most elo-
quent expression of his devotion to his people. It 
is also fitting, for the same reason, that the entire 
parashah, which consists of Moses’ blessing to the 
people, conclude with this incident.

But this verse not only concludes the account of 
Moses’ life; it also concludes the entire Torah. Thus, 
the lesson it contains is also the summation of the 
message of the whole Torah. How, then, can Mo-
ses’ act of disrespect for the Torah be considered the 
proper finale to the Torah itself?

As we study the Torah andread of the numerous 
commandments directed at the Jewish people, it 
is possible to form the impression that the people 
are secondary to the Torah, a mere instrument God 
uses in order to accomplish His ends. It is therefore 
necessary to emphasize that the opposite is the case: 
the purpose of Creation is the Jewish people, and 
they preceded the Torah not only chronologically—
since Abraham founded the nation generations 
before the Torah was given—but in God’s original 
plan for creation (in which the Torah also preceded 
the creation of the world), as well.121 The Torah, for 
all its greatness, is the means by which the Jew-
ish people fulfill the purpose of creation. Aware of 
this, Moses knew that without the Jewish people, 
there is no Torah; it was for that reason that God ap-
proved of his actions when he shattered the tablets. 
There is no better place to emphasize this point than 
at the conclusion of the Torah, as the summation of 
its message to all humanity.122
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114. Sefer HaSichot 5705, p. 55; Sefer HaSichot 5704, p. 32; Sefer HaMa’amarim 5705, p. 69; Likutei Diburim, vol. 1, p. 5a; Likutei Sichot, vol. 19, pp. 371-
379. 115. Pelach HaRimon, Ma’amarim uReshimot, pp. 37-50.  116. Cf. Hitva’aduyot 5749, vol. 1, p. 215.  117. Likutei Sichot, vol. 9, pp. 237-243, etc.

� CONCLUSION �
And so, we have come to the end of the Torah. 

Or have we?
The narrative of the Jewish people’s struggle to 

fulfill their Divine mission and destiny continues be-
yond the Five Books of Moses, into the Books of the 
Prophets and the Writings and beyond, as described 
in the books that eventually served to record the 
Oral Torah: the Talmud, the Midrash, the Responsa, 
the Codes, and all the flowering of Torah literature 
that followed, until that of the present day. So clear-
ly, there is no end to the study of the Torah.

But more to the point, the Five Books of Moses 
themselves comprise infinite levels of meaning. In-
asmuch as the Torah is God’s blueprint for creation, 
each level of meaning, while building on the previ-
ous, embodies an entirely new “world,” a new way 
of understanding reality.

For this reason, it is customary to recommence 
the study of the Torah immediately upon finish-
ing it. When we read parashat Vezot Habrachah in the 
synagogue—on the holiday of Simchat Torah—we 
immediately begin again from parashat Bereishit. In 
fact, Rabbi Yosef Yitzchak of Lubavitch said that the 
Shehechiyanu blessing (“Blessed be You…who has 
granted us life, sustained us, and enabled us to reach 
this occasion”) that we recite on Simchat Torah ap-
plies not to the holiday itself, but to the new vistas 
of the Torah we will be learning the coming year.114 
This is the inner reason why the Torah ends by prais-
ing Moses for shattering the Tablets of the Covenant.

This may be compared to what happens when a 
gifted and talented teacher delivers a lecture to his 
students. Having thoroughly prepared his lecture 
well beforehand and thought through his topic, he 
proceeds to present it to his students, who eagerly 
devour their teacher’s pearls of wisdom and relish 
the new vistas of understanding he is opening up 
before them.

However, as we all know, the very articulation of 
an idea brings us to think of it in new ways. When 
this happens to the teacher while delivering his lec-
ture, he has no choice but to halt his presentation, 
leaving his students confounded and bewildered. 
They see in their mentor’s facial expressions how the 
delicate and intricate conceptual edifice he so care-
fully constructed is now toppling and crumbling. The 
sudden and unexpected new insight completely un-
dermines the previous construction, and now the en-
tire intellectual world the teacher has built has to be 
re-evaluated, reworked, and rebuilt from scratch. All 
the students can do is wait patiently, expectantly, and 
hopefully, while the teacher searches for the solution.

The one thing they are certain of is that in order to 
receive the new vision that they are confident their 
teacher will give them, they must resist the tempta-

tion to hold on to the old one. If they succumb to 
the temptation of trying to anchor themselves in the 
past, in their previous conception of reality, they will 
lock themselves into their previous mode of think-
ing, thus closing themselves off to the new concep-
tion. Rather, they must sustain themselves on their 
hope and faith in their teacher.

When it seems that things can’t get any darker, 
the light begins to shine: the students see on their 
teacher’s face that he has found the solution to the 
problem, and he is now seeing the pieces of the 
puzzle fall into place. The new vision of reality is 
being prepared and will soon be ready to be articu-
lated. As the teacher works out the resolution in his 
mind and reconstructs the conceptual model of real-
ity that had been shattered, the students experience 
profound relief; although they have not yet heard 
the new lecture, they are comforted by the fact that 
they see that it is on the way.

Finally, when the teacher is ready to deliver the 
lecture anew, the students must show him that they 
are prepared to receive it, which will encourage him 
to couch his new insights in terms they will be able 
to understand and assimilate.115

Similarly, having now received the Torah our-
selves by studying it beginning to end, we turn to 
God and say, “The Torah as we have come to know 
it thus far is indeed beautiful, deep, inspiring, infi-
nite, exquisite, awesome, and challenging. It has led 
us to a more-perfect understanding of the world, of 
ourselves, of You. But it is not enough, for we know 
there is more; we know that the Torah is infinite, 
since it is Your will and wisdom, and You are in-
finite. Therefore, for Your honor and for the honor 
of Your Torah, we must grab hold of this Torah as 
we know it and smash it. The fact that the Torah as 
we have understood it and fulfilled its directives has 
not brought the Messiah means that it is not suffi-
cient for us. We want the Redemption;116 we want to 
drink the inner wine of Your Torah. We refuse to be 
lulled into complacency by the captivating splendor 
of what You have given us so far. We refuse to wait!”

So, now that we have completed the study of the 
Torah, let us shatter the vision of reality it has helped 
us form, making way for new, more sublime insights 
into reality that await us as we begin to study the 
Torah anew.

At the same time, just as the broken tablets ac-
companied the people when they went out to war, 
so will we cherish the memory of our previous con-
ception of reality, of life, of God, and of ourselves, 
that we formed by studying the Torah this time.117

Be strong, be strong, and let us 
strengthen each other!
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