O CEOCSOCEOCSOCEOCSOCEO CSOCEI CSOCEO CSOCEO CSOCEO CSOCEO CSO CEO CSO CEO CSOCTO CSO CTO CEO CTO CEO CSO G50

0¥31 YN
O
CTHECTORAH

With an Interpolated English Translation
and Commentary Based on the Works of

The Lubavitcher Rebbe

Rabbi Menachem M. Schneerson
Y71 137333 TrrRhes

Chumash Devarim
The Book of Deuteronomy

Parshat Nitzavim

020 ANX

Kehot Publication Society

770 Eastern Parkway, Brooklyn NY 11213
5772/2012



THE ToRAH - CHUMASH DEVARIM

WITH AN INTERPOLATED ENGLISH TRANSLATION
AND COMMENTARY BASED ON THE WORKS OF
THE LUBAVITCHER REBBE

Copyright © 2006-2012

y
Chabad of California

A project of
Chabad of California
741 Gayley Avenue, Los Angeles, CA 90024
310-208-7511 / Fax 310-208-5811

Published by
Kehot Publication Society
770 Eastern Parkway, Brooklyn, New York 11213
718-774-4000 / Fax 718-774-2718
editor@kehot.com

Order Department:
291 Kingston Avenue, Brooklyn, New York 11213
718-778-0226 / Fax 718-778-4148
www.kehot.com

All rights reserved, including the right to reproduce this book
or portions thereof, in any form, without permission,
in writing, from Chabad of California, Inc.

The Kehot logo is a trademark
of Merkos L'Inyonei Chinuch, Inc.

ISBN: 978-0-8266-0193-3
ISBN: 978-0-8266-0195-2 (set)

Published in the United States of America



09,

GENESIS

EXODUS

LEVITICUS

NUMBERS

DEUTERONOMY

Devarim
Va'etchanan
Eikev

Re’eh
Shoftim
Teitzei

Tavo

Nitzavim G) 0*ax¥ 3

Vayeilech
Ha’azinu
Vezot Habrachah

oo”







0%3¢3
Nitzavim

Overview

s we said previously,' in the third and final section of the Book of Deuteronomy

Moses summarizes the covenantal relationship between God and the Jewish

people. After having discussed the consequences of honoring and violating the
terms of this covenant in parashat Tavo, he focuses on its essential nature in the following
two parashiot, Nitzavim and Vayeilech.

For the public reading of the Torah on the Sabbath, these two parashiot are, in most
years, read together. In fact, according to some opinions, they are actually one parashah,
which is only occasionally split into two.> Their common theme, as we said, is the covenant:
Parashat Nitzavim focuses on God'’s side of this covenant, while parashat Vayeilech focuses on
the Jewish people’s side.

This difference in focus is first of all reflected in the names of these two parashiot. Nit-
zavim means “standing” and Vayeilech means “and he walked.” The adjective “standing,”
implying the maintenance of a firm and immutable posture, is most aptly applied to God,
who by definition is absolute, unchanging perfection: “I am God, I have not changed.”?
The Jew, however, is intended to walk an infinite road of self-refinement, always changing.
“Thus said the Gop of Hosts: ‘If you walk in My paths and keep My charge, you also will
rule My House and guard My courts, and I will enable you to walk, in contrast to these
[angels,] who [only] stand stationary.” ”*

&

A covenant is a bond of love that transcends rationality. Even though the rational rea-
sons that foster love may be absent at some point, the parties to the covenant agree to con-
tinue loving each other nonetheless.

The way we evoke this super-rational attitude in how God relates to us is by first evok-
ing it in ourselves, by cultivating our love for our fellow Jews. By loving each other—
even when the rational reasons that would foster such mutual love may be absent—we are
manifesting our super-rational relationship with our fellow Jews. We are thus taught that
loving our fellow Jew is the highest expression of our love of God. “I have loved you, says

1. Overview to Tavo.

2. R.Sa’adia Gaon, Siddur, s.v. Keriat HaTorah; see Likutei Sichot, vol. 19, p. 298.
3. Malachi 3:6.

4. Zechariah 3:7.
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OVERVIEW OF NITZAVIM

God,”® and, in the words of Rabbi Shneur Zalman of Liadi, “if we truly love God, we love
what He loves, the Jewish people.”®

Nonetheless, the mere sentiment of love, however praiseworthy, is not enough; the sen-
timent must be translated into action. After all, we know God loves us no matter what and
He knows we love Him likewise; what the covenant is meant to ensure is that He always
treats us lovingly in response to our manifesting our love toward Him. Moses therefore
enjoins us not just to love each other but to “stand together,” in unity, treating each other
lovingly and functioning together as a whole. This is the preparation and prerequisite for
entering into the covenantal relationship of love with God.

Hence, when Moses begins to describe the new covenant the people are about to en-
ter into with God, he points out that its effectiveness is contingent upon all Jews uniting
together: “You are all standing today before Gop, your God —the leaders of your tribes,
your elders, your sheriffs, every Israelite man, your young children, your womenfolk, your
converts who have been accepted into your camp, your woodchoppers, and your water
drawers—in order that you may enter into a covenant with Gop, your God....””

How can we truly unite? After all, the Torah itself implies that there are differences be-
tween Jews: some are “your leaders” while others are “your water drawers.” What could a
prestigious leader and a rank-and-file Jew possibly have in common?

The answer to this is threefold: first, who is to say who is ultimately higher on the
ladder of achievement? Appearances can be deceiving, and we tend to over-evaluate our-
selves while under-evaluating others. Secondly, even if we have evaluated ourselves cor-
rectly, just because we are a leader in one particular aspect of life does not mean that there
are not other aspects of life in which others are leaders. In truth, “everyone is completed by
his fellow”?; everyone is a leader in some way, and therefore, the perfection of the Jewish
people is dependent on the inclusion of every Jew in the collective body.

Thirdly, the conceptual distance between any creature and the Creator is infinite. Thus,
when we set out to evaluate ourselves in terms of our relationship with God, the profundity
of our own worthlessness in the face of God’s absolute reality will neutralize any presump-
tions of superiority we may entertain vis-a-vis another person. We will be so overwhelmed
by our own smallness that such a comparison will seem preposterous!’

When we consider these three perspectives, we can truly stand together, united, not
only with feelings of love toward each other but with behavior that testifies to the truth of
those feelings.

F

There are several levels of unity: There is the loose bond that joins us when we unite for
a common cause. We remain individuals with our own private agendas, but our common
devotion to a specific goal enables us to unite and act as a unit. This is a pragmatic ar-
rangement rather than true unity, the proof being that once the goal is achieved, the union
disbands.

In contrast, a true bond that results when we, as members of a group, sense that every
member of the group has a unique contribution to make to all the others. This sense of
mutual cross-completion impresses on each of us that we need every other individual, and

. Malachi 1:2.

. HaYom Yom, 28 Nisan, from Igrot Kodesh Mehorayatz, vol. 3, pp. 425, 437.
. Deuteronomy 29:9-11.

. Igeret HaKodesh 22.

. Likutei Sichot, vol. 2, pp. 398-400.

O 00 N o\ U1
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OVERVIEW OF NITZAVIM

that we cannot achieve our own fulfillment without them all.

Nonetheless, in such a union, each individual remains aware of himself or herself as an
individual. A yet higher unity results when each individual feels as though he is part of
a collective body. In a well-functioning body, not only does each limb make a unique and
indispensable contribution to the well-being of every other limb; the individual limbs have
no real significance outside the context of the body.

These latter two forms of unity are both essential elements of true Jewish unity. Ide-
ally, we should both emphasize our individuality and that of our fellow Jews—our unique
contribution to the whole—and surrender our individuality to our identity with the col-
lective whole of the Jewish people. Nonetheless, in daily life, our chief emphasis is on the
first of the two types of unity, for being aware of our mutual interdependence despite our
individuality is a true indication that Divine consciousness has permeated even our self-
awareness, our lower states of consciousness.

Furthermore, these two types of unity are themselves interdependent. Only when we
operate on a day-to-day basis on the premise that we are mutually interdependent can we
hope to ultimately feel like one entity. And only if we realize that ultimately we are all one
entity can we realize on a day-to-day basis that we need each other.

én

We can now understand why it was so crucial for Moses to reiterate and review the
covenantal bond between God and the Jewish people as their final preparation for entering
the Land of Israel.

As we said, the covenant with God is reflected in the interdependence of the Jewish
people. As they were about to cross the Jordan, it was vital that they be forged into a na-
tion—not remaining a mere confederation of individuals united for a common purpose,
but becoming a new entity, a whole greater than the sum of its parts. The expression of this
wholeness was the fact that every Jew became responsible for every other Jew’s observance
of the Torah’s commandments, encouraging them to perform the commandments and pre-
venting them from violating them.'® In the desert, the Jews could indulge in considering
themselves individuals first and members of some vague notion of nation second. Now, as
they stood poised to commence a life as a nation, this orientation had to change.

Moses therefore brought us now into the covenant with God a final time. In so doing, he
imbued each one of us with the awareness that we can never be complete without all our
fellow Jews, and that ultimately, we are all parts of one collective body. With this aware-
ness, we are ready to enter the Promised Land and together transform it and the whole
world into God’s home."

10. Or HaChaim here.
11. Likutei Torah 4:44a; Likutei Sichot, vol. 4, pp. 1141 ff.
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Thus, although we are the smallest of nations,®with
respect to issues involving the Torah, its command-
ments, or fulfilling our Divine mission in general —
to transform the world into God’s home —we need

8. Deuteronomy 7:7. 9. Likutei Sichot, vol. 19, p. 273.

& CHASIDIC INSIGHTS 3

not fear being outnumbered, for we stand together
with the merits of all the generations of the Jewish
people.®
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Deuteronomy 29:9-14 NITZAVIM

A Second Covenant

Moses continued, “You are all standing today before Gop, your God (begin-
ning with the men, in order of importance: the leaders of your tribes, your elders,
your sheriffs, and every Israelite man;

followed by your young children,' your womenfolk, and your converts who
have been accepted into your camp, including the recent converts, whom I ap-
pointed to be your woodcutters and your water drawers)*

because I have assembled you specifically in order that you may enter into a
second covenant with Gop, your God—and, in order to make this covenant per-
manent,® to take His oath to uphold it—which Gop, your God, is making with
you today

in order to permanently establish you today as His people,
so that He can be your God for all time, as He spoke concerning you and as He
swore to your forefathers Abraham, Isaac, and Jacob. If, however, you do not en-
ter into this second covenant with God and swear to uphold it, He will not be able
to keep the promise He made to your ancestors—to make their descendants for all
time His chosen people —for the following reason:

In the first covenant that God made with you, when He gave you the Torah at
Mount Sinai, you did become His chosen people,* but that covenant applied only
to our generation. Moreover, it was contingent upon your continued adherence to
its terms, as evidenced by the fact that it had to be renewed after you violated it
in the incident of the Golden Calf.> God now wants your covenantal relationship
with Him to be absolute —not subject to abrogation by any vagaries in your behav-
ior; only in this way will you be able to remain His chosen people forever. To that
end, I am not making this covenant and administering this oath on God’s behalf®
solely with you and only consequently —by proxy —with future generations;

rather, I am making it directly with those standing here with us today before
Gop, our God, and, at the same time, directly with all future generations of Jews
who are not present here with us today.” Thus, every future Jew, rather than being
obligated to observe the commandments and being privileged to enjoy the accom-
panying unique relationship with God only indirectly, by virtue of the covenant
made between God and the Jewish people in the past, will instead be a direct party
to this covenant.

¥ CHASIDIC INSIGHTS 3

With all future generations: The Torah tran- mandments, immediately and spontaneously unites
scends the limitations of time and space. Therefore, us with every Jew in the world and every generation
even today, affirming our covenant with God by of the Jewish people—past, present, and future—
resolving to study the Torah and perform its com- thereby garnering their support in our resolve.

1. Likutei Sichot, vol. 19, pp. 260-261. 2. Numbers 36:13; Likutei Sichot, vol. 14, pp. 114-117, vol. 23, p. 286. 3. Likutei Sichot, vol. 24,
p- 190. 4. Exodus 24:1-11. 5. Exodus 34:11-27. 6. Likutei Sichot, vol. 19, p. 269. 7. Likutei Sichot, vol. 19, pp. 266-272, vol. 24, pp.
188-191.
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Deuteronomy 29:15-21 NITZAVIM

The reason why I must make this additional covenant between
you and God is because you know how we suffered when we dwelt in Egypt, and
how we passed through the territories of the nations that you encountered on our
way during the ensuing 40 years.

You saw their loathsome and repugnant idols of wood and stone, for they
were not afraid to display these publicly, and you were also aware of their idols of
silver and gold, which they kept hidden with them because they were afraid of
their being stolen.

Having seen and heard about these idols and their cults, perhaps there is
among you—or will be among future generations of Jews'’—a man, woman, fam-
ily, or tribe, whose heart is straying today (or will stray in the future) from being
covenantally bound to Gop, our God, who will induce you to go and worship the
deities of those nations. Perhaps there is among you, figuratively speaking, a root
that produces poison hemlock and bitter wormwood, i.e., an individual or group
of people who will spread idolatry among you.

When such an individual (or group—and so for the rest of the discussion) hears
the words of this oath, he may bless himself in his heart, deluding himself into
thinking that he is immune to the curses he has heard, saying, ‘I will continue to
enjoy peace of mind even if I follow my heart’s desires.” As a result, God will
add the punishment for this individual’s or group’s previous, unintentional sins
(which were committed inadvertently, as if in a state of drunkenness, and which
He had overlooked until now) to the punishment of their intentional sins (which
were committed deliberately, as if thirsty to do so).

Gop will not be willing to forgive him, for Gop’s fury and His zeal will then
fume against that man, and the entire curse written in this scroll will come down
upon him, and Gop will obliterate his name from under heaven, i.e., from the
whole world.

Gop will single him out from among all the tribes of Israel for evil, dealing
with him in accordance with all the curses of the covenant written in this Torah
scroll.

A later generation, made up of your descendants who will arise after you,
along with the foreigner who comes from a distant land, will say, upon seeing
the plagues of that land and the diseases with which Gop struck it:

& CHASIDIC INSIGHTS 3

To add the drunkenness to the thirsty: Alle- Incontrast, the Godly soul thirsts for Godliness. This
gorically, the human-animal soul is referred to as  thirst can never be quenched as long as the Godly
“drunk.” It indeed longs for pleasure, but the plea-  soul is clothed in the physical body and faced with
sure it longs for is purely physical. Inasmuch as this  the concealment of this world. Only in the messian-
form of pleasure is readily available to it, it can eas-  ic future, when Godliness will be openly revealed,
ily quench its thirst. will the Divine soul be “drunk” with Divinity."

10. Likutei Sichot, vol. 19, p. 270, note 27. 11. Or HaTorah, Devarim, p. 1193.
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& A CLOSER LOOK 6

[continued...] responsible for the behavior of all
other Jews with whom he or she has contact.?”
Here, God expanded this obligation to make ev-
ery Jew responsible for the behavior for every
member of the Jewish community, including
those with whom he or she has no contact.

From another perspective, in the covenant God
made with the people at Mount Sinai, He did not

19. Leviticus 26:37. 20. Likutei Sichot, vol. 19, p. 270, note 28.

make the people responsible for one another’s
behavior at all, even individually; all levels of
mutual responsibility originated in this second
covenant, made in the plains of Moab. Accord-
ing to this perspective, the mutual responsibil-
ity referred to in the Sinaitic covenant is to that
which would take effect later, as part of the sec-
ond covenant described here.?
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Deuteronomy 29:22-28 NITZAVIM

‘Everything is sulfur and salt! This nation’s entire land is burned up! It cannot
be sown, nor can it grow anything; not even any grass will sprout from it. It is
similar to how Gop overturned Sodom, Gomorrah, Admah, and Tzevoyim in
His fury and in His rage.””

All the other nations will say, “‘Why did Gop do this to this land? What is the
reason for this great, furious rage?’

Answering their own question, they will say, ‘It is because they forsook the
covenant of Gop, God of their forefathers, which He made with them when He
took them out of Egypt,

for they went and served other deities, prostrating themselves to them —dei-
ties that they had never known to be real or effective, and that He had not as-
signed to them, but to the rest of humanity, in order to test whether they would
succumb to the temptation of worshipping these deities."

Therefore Gop’s fury raged against that land, bringing upon it the entire curse
written in this book.

Gop uprooted them from their land with fury, wrath, and fuming indigna-
tion, and He cast them to another land, leaving them just as they are this day.’

A second reason why it is necessary for you to enter into this new, additional
covenant is to make you all officially responsible and liable for one another:'* As I
said above,” you will be held collectively accountable if any individual, family, or
tribe strays from God and influences the rest of the community to do likewise. This
does not imply, however, that you will be held responsible for others” thoughts, for
these are hidden from you; you will only be held collectively responsible for words
and actions performed by those among you. The hidden things, such as others’
thoughts, are for Gop, our God, to handle; only the revealed things —their words
and actions—are for us and for our children to handle forever, to ensure that we,
as a nation, fulfill all the words of this Torah.

This collective responsibility for the morality of the nation will not take effect until
you perform the ceremony of blessings and curses on Mount Gerizim and Mount
Eival,' in which you will affirm your mutual responsibility to fulfill the Torah’s
directives. Therefore, inasmuch as this covenant is crucial to your successful es-
tablishment in your land, I waited until today, the last day of my life and thus as
close as possible to your entry into the land, to forge this covenant between you
and God.”"

Moses then both performed the ritual that actualized the covenant and adminis-
tered the oath, as he said.!®

& A CLOSER LOOK 5

[28] Mutual responsibility: When God sealed ple at Mount Sinai by pronouncing the curses
the covenant between Him and the Jewish peo- and threats given there, He made every Jew

12. Genesis 19:1-29. 13. Above, 4:19. 14. Likutei Sichot, vol. 19, p. 270, note 28. 15. V. 17. 16. Above, 27:1-26. 17. Likutei Sichot, vol.
19, p. 260. 18. Likutei Sichot, vol. 19, p. 269.
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You will return to Gop, your God, with all your
heart and with all your soul: In contrast to repen-
tance (teshuvah), which we are here commanded to
perform with all our heart and soul, we are com-
manded to love God not only with all our heart and
soul, but with “all your might,””implying a love
that transcends our normal emotive powers. What
is the reason for this difference between these two
seemingly similar commandments?

Love is, of course, an emotion. The Torah asks that
our love for God be not only a function of our heart
and soul, but that it also draw on the unlimited
powers of connection to God that are rooted in our
essential Divine consciousness. This is referred to
as “all your might,” since love founded on our Di-
vine essence is infinitely more powerful than love
founded on emotion or intellect.

Repentance, on the other hand, is in its essence an
act of going beyond oneself. The normal, operative
self is what put us in our present predicament of
having sinned and of therefore needing to repent.
We therefore need to transcend this self and seek
a deeper, more essential layer of identity, in which
God means more to us than the indulgences to
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which we have become accustomed.

Once we find this transcendent consciousness, we
must make it our normative consciousness, in order
to preclude any backsliding into our previous levels
of consciousness and associated behavior.

Thus, whereas the Torah bids us to elevate our love
of God from normal to transcendent, it bids us to
repent by making our transcendent relationship
with Him into our normal one. The processes as-
sociated with repentance and love are directly op-
posite, the first ascending out of innate limitations
and the second bringing transcendence into limited
consciousness.?

Which had accompanied you into exile: This
notion may be likened to how, when a student
is exiled to a city of refuge, his teacher must go
with him.”?God is our teacher and we are His
students;*thus, when we go into exile, God must
similarly, so to speak, go into exile along with us.

We are taught that whatever God asks us to do,
He Himself does.®Thus, when God sends us into
exile, He also sends Himself, so to speak, into exile
with us.?

27. Deuteronomy 6:5. 28. Likutei Sichot, vol. 14, p. 120, footnote 9. 29. Makot 10a. 30. Isaiah 54:13. 31. Shemot Rabbah 30. 32.

Likutei Sichot, vol. 29, p. 38.
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Promises of Future Happiness

Moses then continued, “When the
Levites pronounce the blessings and curses at Mount Gerizim and Mount Eiv-
al, the blessings will take effect immediately (although their continued effective-
ness will depend upon your adherence to the terms of the covenant), whereas the
curses will take effect only if and when you infringe the covenant. But even if
you do infringe the covenant, you will always, sooner or later, renew it: When all
these things come upon you—i.e., the blessing and the curse that I have set be-
fore you—I promise you that you will consider them in your heart, as you reside
amidst all the nations to which Gop, your God, has banished you,

and, motivated by the blessings that you have enjoyed and by the curses
from which you will have suffered, you will be inspired to return to Gop,
your God, with all your heart and with all your soul, and you will once again
heed His voice in accordance with all that I am commanding you today—
you and your children.

The contrast of having endured the curses only after having enjoyed God’s bounty
will heighten the curses” impact. Thus, not only the curses, but the blessings, too,
will help induce you to repent.”

Then, Gop, your God, will bring back your exiles, and He will have mercy
upon you. He will once again gather you from among all the nations to which
He—Gop, your God —had dispersed you. In so doing, He will also be returning
His own Divine Presence, which had accompanied you into exile, to its ‘home-
land”—the land He designated to be the setting in which He would demonstrate
most fully how the world can be made into His home.*

By the time of your redemption, you will have become so entrenched in your exile
that ingathering you will be especially complicated. Therefore, this process will
have to be an openly miraculous one, entailing revealed Divine intervention in the
course of every individual Jew’s return.”

The nations of the world who oppressed you while you were in exile will also re-
ceive various forms of corrective punishments for their behavior, one of which will
be exile from their own native lands. When the time for your redemption arrives,
those exiled nations will also return to their homelands, and thus the elements of
the Divine Presence that were displaced because of their exiles will also return to
their proper location. Gathering these nations back to their homelands will also be
complicated, but not to the extent that miracles will be required to ingather each
individual: Divine providence will be apparent with regard to each people’s na-
tional return,® but the return of each individual, in contrast, will be garbed in the
guise of natural processes.”

Even if some of your exiles are in countries located at the end of the heavens,*
Gop, your God, will gather you from there, and He will take you back from there.

21. Likutei Sichot, vol. 14, pp. 118-120. 22. See “Background” to Genesis 1:1, etc. 23. See Isaiah 27:12. 24. See Jeremiah 49:6. 25. Li-
kutei Sichot, vol. 9, pp. 175-182. 26. Deuteronomy 2:25, 4:19. Likutei Sichot, vol. 34, pp. 170-171; Hitva’aduyot 5745, vol. 5, p. 3031.
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implies that there is some substance to such a claim.
In particular, it seems self-evident that inculcating the
Torah’s values into our hearts —training ourselves to
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love the somewhat abstract notions of goodness and
Godliness instead of the familiar material desires
of this world—is anything but easy.*” [continues...]

& INNER DIMENSIONS 6

[11] This commandment is not remote...not far
away: Allegorically, “this commandment” re-
fers to the commandment to repent. “Remote”
(nxvm) refers to Atik Yomin, the inner dimension
of keter. This level of the supra-conscious is in-
deed remote from our normative consciousness,
which is why it is termed Atik (7nv), which means
“removed.” “Far away,” in contrast, refers to Ar-
ich Anpin, the external dimension of keter, which
serves as the source of the ten sefirot and is thus

much closer to our normative consciousness.
However, inasmuch as we also possess a Di-
vine soul, which in turn possesses innate Divine
consciousness, these levels are not remote and
not far away from us. Through repentance (tes-
huvah), we can reach, elicit, and influence God’s
goodwill toward us (Arich Anpin) and delight in
us (Atik Yomin), inducing Him to overlook our
faulty past and renew His connection with us.*

37. Tanya, chapter 17 (22b-23a). 38. Likutei Torah 4:45d-46a; Sefer HaMa’amarim 5672-5676, pp. 298-299.
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Gop, your God, will bring you to the land that your forefathers took posses-
sion of, and you too will take possession of it. He will be better to you than He
was to your forefathers, and He will also make you more numerous than were
your forefathers.

I previously instructed you, as part of the process of repentance, to figuratively
‘circumcise the foreskin of your heart,’® i.e., to cease to be callous in the face of
God’s love for you. In contrast, your future repentance, preceding and ushering
in your final redemption, will be so comprehensive that it will encompass your
whole heart, as I have said,* and thus there will be no need to ‘circumcise’ any
figurative ‘foreskin’ covering it; you will be loving God at the maximum degree
of intensity that human beings can reach on their own. However, once you have
reached this intensity of love, God will be able to grant you an even greater ability
to love Him, and to that end, Gop, your God, will Himself figuratively circumcise
not the ‘foreskin of your heart’ but your heart itself, as well as the heart of your
offspring, enabling you to love Gop, your God, with all your heart and with all
your soul, for the sake of your very life. This ‘circumcision of the heart’ will con-
sist of nullifying the heart’s present nature to desire everything the eye takes in.
Once your heart is liberated from this constant distraction, it will be free to focus
solely on your emotional relationship with God, bringing it to continuously higher
levels of rapture.”

Gop, your God, will then place all these
curses upon your enemies and those who hate you, who pursued you.

Since you, in contrast to your enemies, will return to Him, once again obeying
Gop and fulfilling all His commandments that I am commanding you today,

Gop, your God, will make you superabundant in the products of all the work
of your hands, in the fruit of your womb, in the fruit of your livestock, and in
the fruit of your soil, all in only good ways. For Gop will once again rejoice over
you, to do good to you, as He rejoiced over your forefathers,

when you obey Gop, your God, safeguarding His commandments and His
rules written in this Torah scroll by studying them assiduously; and when you
return to Gop, your God, with all your heart and with all your soul.

You may think—recalling that the true setting for studying the
Torah and performing God’s commandments is the Land of Israel®**—that it is im-
possible to truly learn and understand the Torah while in exile. This, however, is
not the case, for this commandment, i.e., to study the entire Torah, about which
I am commanding you today, is not only not unreachably remote from you—no
matter where you are—it is not even so far away that you have to go elsewhere to
learn it.

& CHASIDIC INSIGHTS 3

For this commandment is not remote from your heartso you can fulfill it: The fact that the Torah
you; itis not far away...itis not beyond the sea...for  has to refute the supposition that following its com-
this thing is very close to you, in your mouth andin mandments is “remote...far away...and beyond”

33. Above, 10:16. 34. Above, v. 2. 35. Likutei Sichot, vol. 29, pp. 167-170. 36. Above, 11:18.
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also a long, difficult way, but it proves in the final
analysis to be the truly short way, since in the end
we reach our goal and are spared the need for re-
peating the process.

The short but long way is, as stated, arousing love
of God directly by recalling our willingness to sac-
rifice our very lives for Him. This method relies on
our innate belief in God. The long but short way, in
contrast, requires harnessing the intellect—work-
ing through the particulars of God’s nature, provi-
dence, and how He manifests Himself in the world,
in the Torah, and in our lives—to the maximum ex-
tent possible.

As we have seen in other contexts, each of these
approaches has its advantages and disadvantages.
The “object” of pure faith is God Himself, His very
essence; in contrast, the “object” of intellect can
never be any more than what the intellect itself
can conceive of, and for finite human beings, this
means only God as He relates to creation (either
immanently or transcendently). On the other hand,
since pure faith does not involve the intellect, it
cannot permeate our consciousness, and therefore
transform us, the way intellect can. Faith affects us
from “without” or “above” us, whereas using the
intellect affects us from “within,” permeating us
completely.

There is therefore justification for taking the short
but long way, for relying on pure faith is a quick
and sure way to arouse love of God. However, we
must remain cognizant of the inherent limitations of
this approach and not rely on it exclusively. Rather,
we should also take the long but short way, exerting
our intellect to its utmost in order to comprehend
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as much as we can about God and His relation to
the universe, thereby fashioning an enduring emo-
tional involvement with Him and transforming our
behavioral patterns accordingly. As King David
said to his son Solomon, “Know the God of your fa-
ther, and [then you will be able to] serve Him with
a complete heart.”*

The self-refinement and transformation accom-
plished via the intellect defuses the obstacles that
life in this world poses to Divine living. Instead of
encountering “hedges” blocking our entrance to
our desired goal, we find a wide open gate.®

This commandment is not remote from you; it is
not far away...it is not beyond the sea...for this
thing is very close to you: On a deeper level —in-
asmuch as the Jewish people had been studying the
Torah for nearly 40 years when Moses said these
words, and therefore knew firsthand that it was
not “remote,” “far away,” or “beyond” —the claim
that Moses was refuting was that the dimension
of the Torah that is indeed “remote, far away, and
beyond” is not “remote, far away, or beyond” from
you. Inasmuch as the Jewish people are rooted in
God’s essence, which transcends the Torah, even
the most recondite aspects of the Torah are not be-
yond them.*

Behold, I have set before you today life and
good and death and evil. You should choose life:
The fact that it is not always clear that good behav-
ior leads to blessings and life and that bad behavior
leads to curses and death is actually what allows
us to choose to be good. If it were always clear that
good behavior leads to blessing and life, whereas
bad behavior leads to the opposite, what choice

44. 1 Chronicles 28:9. 45. Likutei Sichot, vol. 34, pp. 173-178. 46. Sefer HaSichot 5752, vol. 1, p. 17, note 61.
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In other words: if the vagrancy of exile leads you exceedingly far from the Land
of Israel —to countries located “at the end of heaven’”—you should not think that
the Torah is accessible only in your homeland, which is located at the other end of
heaven, that you should say, “‘Who will go up to “heaven” for us and fetch it for
us, to expound it to us so that we can fulfill it?’

And even if you settle somewhere closer to the Land of Israel, somewhere from
which the Land of Israel is accessible by sea, you should not even think that the
Torah is beyond the sea, that you should say, “‘Who will cross to the other side
of the sea for us and fetch it for us, to expound it to us so that we can fulfill it?"*

If learning the Torah did indeed entail such a voyage, you would have to un-
dertake it. But it does not, for this thing is very close to you: The Torah is not a
cryptic or obscure document accessible only to an exclusive elite; God has placed
its explanation, as it were, in your mouth and in your heart—in the form of the
Oral Torah—so you can fulfill it correctly and confidently.*

Free Choice

Behold, I have set
before you today life and good on the one hand and death and evil on the other.

& CHASIDIC INSIGHTS ¢3

Yet the fact that the Torah insists that it is nonethe-
less so indicates that all of us indeed have the pow-
er to easily train our hearts to become emotionally
involved with God and His Torah, in place of the
more accustomed objects of our love and fear. We
possess this power in the form of an inherent, deep-
seated love for God that is innate to our Divine soul.
This love, although initially “hidden,” i.e., not con-
scious, can be easily accessed via a number of rather
simple exercises in contemplation. We therefore do
not have to create a love of God in our psyches or
to force ourselves against our nature to love God.
We already love Him; all we have to do is open our-
selves up to this love; allowing it to manifest itself.
As we have mentioned above,“recalling our will-
ingness to sacrifice our very lives for God if neces-
sary summons our innate love of Him to the surface
of our consciousness.

But feeling this love is one thing; making it perme-
ate our lives is another. It is all too easy to become
emotionally aroused about God or Judaism, only
for this ephemeral sentiment to dissipate as quickly
as it appeared. We are then left more or less where
we began, and have to arouse our innate love all
over again. The goal, then, is to entrench this love
in our daily lives so that it become a permanent
fixture of our being. The indication of whether our
hidden love has permeated our lives is if this love
has affected our behavior—our way of thinking,

talking, and acting. This is indeed a difficult task,
since there are many obstacles in life to overcome
before we can transform both our emotions and our
behavior in a lasting way.

Yet, as we have noted, the Torah insists that it is
“close,” “in your mouth [speech] and in your heart
[emotion] so you can fulfill it [action].” What, then,
does the Torah mean?

This may be understood by way of the following
episode, recorded in the Talmud:*

Rabbi Yehoshua ben Chananiah said: I was once
on a journey when I noticed a little boy sitting at
a crossroads. I asked him, “By what road can one
go to the town?” He replied, “This one is short
and long, and that one is long and short.” I took
the “short and long” road. When I approached
the town, I discovered that it was hedged in by
gardens and orchards. Turning back, I said to
him, “My son, did you not tell me that this road
was short?” He replied, “And did I not also tell
you: ‘and long?"”

In other words, there is a route that is short, i.e.,
direct, but it leads to a dead end; there is another
route that is long, i.e., roundabout, but it leads to
the city gate. Similarly, in our spiritual quest, there
is a short, easy way, but it proves in the final analy-
sis to be long, since in the end we are left where we
began and have to start all over again. But there is

39. Above, v. 4. 40. Likutei Sichot, vol. 9, p. 168, note 42. 41. Likutei Sichot, vol. 34, pp. 167-171. 42. On 6:5 (s.v. “To suffer martyr-

dom”). 43. Eiruvin 53b; Eichah Rabbah 1:19.
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52. Likutei Sichot, vol. 25, p. 7; Sefer HaMa'amarim 5670, p. 20.
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dent Divine energy beyond creation; “death” refers
to the physical universe, which possesses no in-
trinsic life-force; and “evil” refers to material lusts,
both for permitted and for prohibited indulgences.
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In this context, evil is worse than death, for “death”
is the simple lack of life-force, whereas evil is in di-
rect opposition to good —God’s plan for the world.



Deuteronomy 30:16-19 NITZAVIM

And life and death result from choosing good or evil, respectively, inasmuch as
I command you today to love Gop, your God, to walk in His ways, and to safe-
guard His commandments, rules, and ordinances —this being ‘good’—and if you
follow this path, you will live and increase in number, and Gop, your God, will
bless you in the land that you are entering in order to possess—this being ‘life.’

But, conversely, if your heart deviates from this path and you do not listen, and
you be drawn astray and prostrate yourself to other deities and serve them —this
being ‘evil’ —

I declare to you this day that you will certainly perish. You will not endure on

the land that you are crossing the Jordan River in order to enter and possess—
this being ‘death.’

Earlier, I invoked heaven and earth as reminders of my warning to you regard-
ing the consequences of idol worship.*” Similarly, I invoke heaven and earth again
today —since they will still exist when all these prophecies come true, whereas I
will not—as witnesses, i.e., as reminders, that I have warned you about them.*

I am also invoking heaven and earth as witnesses because God wants you to com-
pare yourselves to them: They are neither rewarded for fulfilling their tasks, nor
would they be punished were they to fail to do so, yet they faithfully remain true
to their mission. The heavenly bodies are consistent in their orbits, and the earth
always produces whatever species of vegetation is planted in it. How much more
should you, who have been promised reward and threatened with punishment,
remain true to your Divine mission.

I have set before you life and death, the blessing and the curse. But I know that
it is not always clear that good behavior leads to blessings and life and that bad
behavior leads to curses and death. In fact, the exact opposite often seems to be
true.” Therefore, let me remind you that as master of the world, God knows which
choices lead to which ultimate ends, and that as your loving parent, He has only
your unadulterated best interests at heart. Moreover, you know that occasionally
it is indeed evident that proper choices lead to favorable results. For all these rea-
sons, you should trust God implicitly® and choose the path that leads to life, in
order that you and your offspring will live —

& CHASIDIC INSIGHTS ¢3

could we have but to be good? The very fact that
being good does not always lead to goodness both
forces us and enables us to base our relationship
with God on a more profound basis.

For this reason, on a deeper level, God (through

Moses) is here asking us to be good for its own sake,
rather than for any expectation of material reward,

even when we do see clearly that being good leads
to good results.”

On a still deeper level, this verse is not referring to
two sets of causes (good and evil) and effects (life
and death) but to four distinct levels of reality:
“Life” refers to the immanent Divine life-force ani-
mating all creation; “good” refers to the transcen-

47. Above, 4:26. 48. Likutei Sichot, vol. 19, pp. 332-333, 335. 49. See Jeremiah 12:1; Proverbs 5:3, etc. 50. Likutei Sichot, vol. 19, pp.

274-278. 51. Likutei Sichot, vol. 28, p. 82.
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Deuteronomy 30:20 NITZAVIM

namely, to love Gop, your God, to obey Him, and to cleave to Him, for He is
your source of life and the source of your length of days, and it is He who enables
you to dwell in the land that Gop swore to your forefathers—to Abraham, Isaac,
and Jacob —that He would give them.”

The Haftarah for parashat Nitzavim is on p. 253.

o

& INNER DIMENSIONS 6

[20] To cleave to Him: The sages ask, “How, then,
can one cling to God?” They answer, “Whoever
marries his daughter to a Torah scholar, or does
business in order to benefit Torah scholars, or
uses his wealth to benefit Torah scholars, [and
in this way clings to a Torah scholar,] is consid-
ered by Scripture as if he has clung to the Di-
vine Presence.”*In a sense, this answer begs the
question, since we are still left wondering how a
Torah scholar can cling to God.

The solution to this enigma is that even though
every Jewish soul is “a part of God,” rooted in
God’s essence, the vast majority of souls under-
go a multi-stage diminution of Divine conscious-
ness (what we might call “induced spiritual am-
nesia”) in the course of preparing to enter the
physical world. There is a wide variation in the
extent to which different souls experience this
degradation of spiritual acuity, accounting for
the wide differences we observe in people’s in-
nate predisposition to spiritual and/or religious
pursuits. Those whose souls have undergone the
least “processing” will be the most predisposed
toward spirituality; given the proper conditions,
these individuals will naturally develop their in-
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nate spiritual genius, becoming the devout To-
rah scholars of their generation.

Furthermore, we are taught that each generation
of souls descends into this world roughly as a
unit, as a collective “individual,” in which the
specific souls that make up the whole are iden-
tified with the various spiritual “limbs” of this
collective “body.” Thus, the souls retaining the
most of their pre-descent Divine consciousness
form the “head” —the most conscious part—of
this “body,” with the souls that retain less of
their pre-descent Divine consciousness forming
the other limbs, each according to its level. Just
as in the human body, the limbs are all connected
to the soul via the brain, the chief locus of con-
sciousness, so are the individual souls that make
up the generation’s collective multi-soul “body”
linked to their unique soul-roots in God’s es-
sence via the head-souls of that generation.

It is in this sense that the sages teach us that
“whoever clings to a Torah scholar is considered
by Scripture as if he has clung to the Divine Pres-
ence.” In being connected to the Torah scholar,
the individual is connected with the root of his
or her own soul.*

53. Ketubot 111b. See above, 11:22. 54. Tanya, chapter 2 (6a-7a). See also on Exodus 14:31.
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