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In parashat Teitzei, Moses continues his review of the legal portions of the previous 
three books of the Torah, adding new material that will only become relevant once 
the Jewish people begin the conquest of the Land of Israel and settle it.

As we have noted previously, God commanded our ancestors to conquer the Land of 
Israel from its pagan inhabitants in order that the Jewish nation could have a land that it 
could make into a home for Him. Ultimately, of course, God’s intention is for the whole 
world to become His home; this is the essence of our sages’ statement that “in the messianic 
future, the Land of Israel will expand to encompass the entire world.”1 The first stage in 
this process was for the Jewish people to demonstrate to the nations of the world that this 
goal is achievable; this necessitated us having our own sovereign state in which we could 
pursue this goal unhindered. In this land, special laws would apply and unique command-
ments would be observed that would not apply or be observed anywhere else in the world.

Thus, the Land of Israel vis-à-vis the rest of the world would be the geographic equiva-
lent of the Jewish people vis-à-vis the rest of humanity. God had set the Jewish people apart 
from the rest of humanity as “a kingdom of priests and a holy nation.” The priestly caste 
is required to observe special laws and fulfill special duties that set it apart from the rest of 
the Jewish people in order for it to serve as an idealization of the intense relationship with 
God to which every Jew should aspire in his or her daily life. Similarly, the Jewish people as 
a whole are to serve as an idealization and inspiration for humanity at large. Analogously, 
God set the Land of Israel apart from the rest of the world—by virtue of its special status 
in Jewish law and observance—in order that it serve as the example of what the rest of the 
world should aspire to become.

This, however, is only the first stage in the process of transforming the world into God’s 
home. The beginning of this parashah addresses the second stage in this process, assuming 
that the obligatory wars of conquest have already been fought and won and that the Holy 
Land has come entirely under Jewish jurisdiction. The next, second phase in the process is 
for the Jewish people to undertake voluntarily to expand the borders of their state, thereby 
increasing the territory in which the special laws of the Land of Israel apply. In this way, 
they gradually increase the proportion of the world that exemplifies the ideal of being a 
true home for God.

1.  Pesikta Rabati, Shabbat veRosh Chodesh 2.
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Overview of TEITZEI

Now, as we know, the rationalization for displacing the Canaanite nations is that they 
themselves were foreigners who had wrested the land from its original inhabitants, the 
offspring of Shem, from whom the Jewish people descended.2 By reoccupying the land, the 
Jewish people were merely restoring it to its rightful and intended owners, in that the Land 
of Israel was created to be the holy land lived in by the holy people. However, there can be 
no such rationalization for conquering land outside the borders of the Land of Israel. It is 
clear from the Book of Genesis that the various geographical divisions of the world were 
assigned to the nations suited to inhabit and develop them, each according to its unique 
cultural disposition. By what right, then, can the Jewish people appropriate territory ap-
parently not intended for them?

Furthermore, waging war is dangerous, and the Torah forbids us to endanger ourselves 
unnecessarily.3 When the Torah specifically directs us to wage war, as when conquering 
the Promised Land or in self-defense, it is clear that this directive overrides the prohibition 
against endangering our lives. But an optional war is not such a case; how, then is it permit-
ted to undertake such a war?

As it happens, these two questions are actually each other’s answers. The very fact that 
waging war against another nation is a dangerous affair indicates that that nation has not 
recognized that its true fulfillment lies in its submission to the Divinely-inspired guid-
ance of God’s representatives on earth, the Jewish people. It has therefore defined itself 
as an enemy of holiness. Let us recall that voluntary wars are to be initiated only after the 
obligatory wars (and their corresponding inner, spiritual wars) have all been fought and 
won—that is, after the Jewish people have successfully inherited the land and transformed 
it into a utopian model of holy living. If a neighboring nation, witnessing this model of 
what a Divine home on earth could be, chooses not to participate in this vision (by accept-
ing the Torah’s rules of life for non-Jews), it has forfeited its right to steward its own land 
and citizenry.

The reason the Torah does not explicitly command us to conquer such a country, leav-
ing the initiative to our discretion, is because only in this way can it be truly demonstrated 
that we fully identify with the Divine imperative. If we have internalized God’s perspective 
on life to the extent that we are willing to risk our lives to promulgate Divine conscious-
ness even when not specifically commanded to do so, this readiness is itself our mandate 
to do so.

�

As we know, the spiritual analogue of conquering the Land of Israel is conquering the 
diverse forms of evil embodied by its earthly inhabitants. This struggle is obligatory and, 
if carried out successfully, it will effect the changes in our personalities necessary for us 
to achieve and sustain ongoing Divine consciousness. The means used to wage this war 
against evil is the commandments of the Torah, both the prohibitive and the active.

However, once this goal has been achieved, we have two avenues of further spiritual 
endeavor open to us: focusing on our own spiritual growth, ascending into more intense 
and enhanced states of Divine knowledge, and focusing on spreading Divine knowledge 
outward, encompassing more aspects of our lives and the lives of those around us.

We might be tempted to shy away from the latter option, thinking that any foray into 
aspects of life not explicitly mandated by the Torah is a dangerous proposition, or that 

2.  Rashi on Genesis 12:6.
3.  Deuteronomy 4:15.
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we perhaps have no right to impose Divine awareness on a world happy to do without it. 
If we have truly internalized the Divine imperative, however, we will fear neither facing 
spiritual dangers nor asserting our own mission.

In other words, obligatory wars against evil are waged on the first level of conscious-
ness, where there is a difference between the Land of Israel and the world at large, i.e., 
between those parts of reality that the Torah has specifically and explicitly commanded us 
to take over and those that it has not. In contrast, voluntary wars against evil are waged 
on the second, messianic level of consciousness, in which there is potentially no difference 
between the Land of Israel and the rest of the world, in which “the Land of Israel expands 
to encompass the entire world.” At this level of consciousness, awareness of God must 
spread to encompass all of reality, and we, ourselves filled with Divine consciousness, can 
reveal the Divinity within all facets of reality without fear of being affected detrimentally 
by engaging them.4

4.  Based on Sefer HaSichot 5750, vol. 2, pp. 655 ff.
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10. Sefer HaSichot 5749, vol. 2, pp. 677 ff.  11. Keter Shem Tov 63, 64.  12. Likutei Amarim 20; Or Torah 174.  

1.  דברים כ, טז. 2.  פסוק טו. 

קְרָבָא  חָא  לְאַגָּ תִפּוֹק  21:10 אֲרֵי 
עֲלֵי דְבָבָךְ וְיִמְסְרִנּוּן יְיָ אֱלָהָךְ  עַל בַּ
11 וְתֶחֱזֵי  בְיְהוֹן:  שִׁ י  בֵּ וְתִשְׁ ידָךְ  בִּ
חֵזוּ  ירַת  פִּ שַׁ תָא  אִתְּ בְיָא  שִׁ בְּ

בַהּ לָךְ לְאִנְתּוּ:  וְתִתְרְעֵי בַהּ וְתִסְּ

יְבֶ֑יךָ וּנְתָנ֞וֹ יְהָֹוה֧ אֱלֹהֶ֛יךָ  ה עַל־אֹֽ י־תֵצֵ֥א לַמִּלְחָמָ֖ 21:10 כִּֽ

אַר  שֶׁת יְפַת־תֹּ֑ ה אֵ֖ יתָ֙ בַּשִּׁבְיָ֔ יתָ שִׁבְיֽוֹ: 11 וְרָאִ֨ ךָ וְשָׁבִ֥ בְּיָדֶ֖
ה:  קַחְתָּ֥ לְךָ֖ לְאִשָּֽׁ הּ וְלָֽ שַׁקְתָּ֣ בָ֔ וְחָֽ

תוּב  הַכָּ הָרְשׁוּת  מִלְחֶמֶת  בְּ לְחָמָה.  לַמִּ תֵצֵא  י  10  כִּ
בִיתָ  "וְשָׁ לוֹמַר  אֵין  רָאֵל  יִשְׂ אֶרֶץ  מִלְחֶמֶת  בְּ שֶׁ ר,  מְדַבֵּ
מָה":  נְשָׁ ל  כָּ תְחַיֶּה  "לֹא  נֶאֱמַר1:  בָר  כְּ הֲרֵי  שֶׁ בְיוֹ",  שִׁ
י  פִּ עַל  וְאַף  תוֹכָהּ,  בְּ שֶׁ נַעֲנִים  כְּ לְרַבּוֹת  בְיוֹ.  שִׁ בִיתָ  וְשָׁ
אִישׁ:  ת  אֵשֶׁ אֲפִלּוּ  ת.  11  אֵשֶׁ אֻמּוֹת:   בְעָה  ִ מִשּׁ הֵן  שֶׁ

יֵצֶר  נֶגֶד  כְּ א  אֶלָּ רָה תוֹרָה  דִבְּ ה. לֹא  ָ לְאִשּׁ לְךָ  וְלָקַחְתָּ 
ה  אֶנָּ ירָהּ — יִשָּׂ רוּךְ הוּא מַתִּ דוֹשׁ בָּ אִם אֵין הַקָּ הָרָע, שֶׁ
שׂוֹנְאָה,  לִהְיוֹת  סוֹפוֹ   — אָה  נְשָׂ אִם  אֲבָל  אִסּוּר.  בְּ
י תִהְיֶיןָ לְאִישׁ" וְגוֹ', וְסוֹפוֹ לְהוֹלִיד  אֱמַר אַחֲרָיו2: "כִּ נֶּ שֶׁ
לוּ:   הַלָּ יּוֹת  רָשִׁ פָּ נִסְמְכוּ  לְכָךְ  וּמוֹרֶה,  סוֹרֵר  ן  בֵּ ה  נָּ מִמֶּ

to use a creative power that originates in a higher 
order of Divinity than that which He used to create 
the rest of creation. Thus, when we conquer these 
enemies, we liberate the transcendent Divine energy 
with which God created them, enabling us to har-
ness this energy in the service of holiness. Thus, our 
Divine mission is greatly advanced by this process.10

The enemy’s captives: As just mentioned, this verse 
refers to overcoming the evil inclination. Among 
the captives we can rescue from the evil inclination 
are the lessons we can learn from it.
The first such lesson we can learn is that of perse-
verance. The evil inclination was created by God 
to attempt to seduce us into actions contrary to the 
purpose of our creation; it performs this task with 
the utmost dedication and tenacity. We should be 
similarly dedicated and tenacious in fulfilling the 
purpose of our creation: to reveal Godliness in the 
world through learning God’s Torah and perform-
ing His commandments.
In fact, from observing the single-minded drive of 
the evil inclination, we can deduce just how strong 
and dedicated our own positive inclination—which 
must be as strong as the evil inclination in order for 
us to have free choice—really is.11

To illustrate: The story is told of a famous sage who 
resolved to rise very early every morning, subtract-
ing from his sleep a few more minutes every few 
months. Once, he recalled, upon waking, his evil in-
clination implored him to return to sleep. “You are 
an old man. You need your sleep. Why wake up so 
early?” To this the sage replied, “You are older than 
I am (i.e., you were created at the beginning of time) 
and you’re awake!”
10-11 If you go out to war: The Maggid of Mezeri-
tch explains that allegorically, this passage refers to 
a temporary loss of Divine consciousness and how 

we can restore it:
If you go out: When you leave your state of oneness 
with God—
To war: you will assuredly have to contend with 
your evil inclination and the enticements of the 
physical world.
If you see among the captives: The “captives” are all 
aspects of the materiality of this world, in which 
there are captive sparks of Divinity.
A beautiful woman: If you find yourself beckoned by 
the external beauty of physical reality, its sensual-
ity, and the pleasure it promises—
And you take her: you must not succumb to this as-
pect of what you see, but rather you should take it—
As a wife: The word for “wife” in Hebrew (אשה, 
ishah) can also be vocalized to mean “fire offering” 
(isheh). You should elevate the Divine sparks in the 
materiality you confront to their Divine source. 
Rather than allowing the experience of this world 
to drag you further away from God, consecrate it to 
God’s service and use it to enhance your relation-
ship with Him.12

11 If you see a beautiful woman: As we have said, 
the captive woman—being one of the enemy’s 
captives—allegorically signifies the aspect of our 
consciousness that had been trapped in worldly 
materiality. Redeeming this “captive” occurs on 
two levels: the intellect and the emotions. Both the 
intellect and the emotions must be cleansed of their 
material orientation in order to be restored to full 
Divine consciousness. These processes are alluded 
to in the next verses, as follows:
She must shave her head: The excess hair that we must 
shave off the head allegorically signifies the residual 
life-force of the intellect, the unnecessary intellectual 
indulgences in the culture of decadence and vanity.
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1. Likutei Sichot, vol. 14, p. 78.  2. Above, 20:14.  3. Above, 20:16.  4. See above, 20:11.  5. Sefer HaSichot 5749, vol. 2, pp. 677 ff.  6. See 
Zohar 3:243a. Likutei Torah 4:34c-35d.  7. Proverbs 3:17.  8. Likutei Sichot, vol. 14, pp. 84-85.  9. Above, on 4:35 & 39. 

10 If you go out to war: The phraseology ordinarily 
used to express this idea is “If you go to war.” The 
unusual “go out to war” indicates that engaging 
in war is unnatural for our Divine soul. Our soul’s 
native environment is the peaceful, infinite Divine 
consciousness it experienced before it entered the 
body, when it was only conscious of itself as part of 
God’s essence. There is no war with evil at this lev-
el of existence, since evil is powerless before such 
overpowering God-consciousness.
The literal meaning of the next phrase, “against your 
enemies,” is “above your enemies.” This is also an 
unusual idiom, which, like the first phrase, alludes 
to the origin of the Divine soul in God’s essence. 
Since we originate in God’s essence, to which evil 
can of course pose no threat, we a priori have the 
upper hand over evil, our archenemy. Furthermore, 
evil was only created in order for us to vanquish it. 
For both these reasons, the Torah assures us that 
“God will deliver your enemy into your hands.”
The phrase “the enemy’s captives,” refers to the el-
ements of reality—both of the physical world and 
of humanity’s consciousness—that have fallen into 
the hands of evil, i.e., the mundane or anti-Divine 
worldliness that pervades reality.5

An optional war: The primary spiritual war that we 
are all required to fight is the battle to rid ourselves 
of whatever evil resides within us. True, part of our 
Divine mission is to vanquish evil in the world at 
large, but our ability to succeed in this struggle is 
directly proportional to how successful we have 
been in subjugating and eliminating our own per-
sonal evil. The theatre of our inner spiritual battle 
with evil is daily prayer, in which we strive to em-
power our Divine souls over our human-animal 
souls. The Zohar does not mince words in this re-
gard: “The time of prayer is a time of battle.”6 
This being the case, what is the spiritual correlate to 
the “optional” war? Are we not obligated to confront 

every instance of evil we perceive within ourselves?
The answer is yes, but there is another way to elimi-
nate evil besides the direct confrontation character-
istic of prayer: Torah study. Studying the Torah fills 
our consciousness with Divine awareness, and this 
awareness can largely dissipate the evil within us. 
Whereas the direct confrontation in prayer requires 
strenuous effort, the effect of Torah study is virtu-
ally automatic, for “its ways are ways of pleasant-
ness and all its paths are peace.”7

Thus, whenever there is an option to do away 
with evil peacefully, through Torah study, taking 
the alternate route—that of direct engagement in 
prayer—becomes an “optional” war. Eliminating 
evil through Torah study obviates the need to battle 
evil in prayer, transmuting prayer into a simple, se-
rene expansion of Divine consciousness.8

Your enemies: As we have discussed,9 only God’s 
existence is intrinsic; the rest of creation’s existence 
is contingent on His existence. It therefore seems il-
logical that anyone or anything could be an enemy 
of Divinity. How could anyone oppose the source of 
their own existence?
The answer to this is that God created the world in 
such a way that its dependence upon Him is not 
only hidden but appears to be contradicted by em-
pirical evidence. God Himself is therefore responsi-
ble for the fact that there are elements of this world 
that deny or oppose Him, as well as people in it 
who do the same.
As we know, the reason God did this is so that we 
could win these enemies of holiness over to the side 
of holiness, thereby demonstrating that even this 
darkness can be made into His home. 
As we further know, God embedded a sense of logic 
and order into reality when He created the world. 
The fact that the existence of His enemies defies 
logic indicates that in order to create them, He had 

Captives of War
21:10 Moses continued, “If1 you go out of the land to wage an optional war against 
your enemies, and God, your God, delivers your enemy into your hands, and, 
along with the captives and spoils of war,2 you take the enemy’s own captives, 
among which are members of the seven Canaanite nations, whom you would be 
commanded to kill had you found them in the Land of Israel,3 you may, in this 
case, allow them to live.4

11 If you see a woman with beautiful facial features—even a married one—among 
the captives, and you desire her, and you want to take her for yourself as a wife, 
you may do so, but only after first doing the following:
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[11-14] A captive woman: A soldier is only al-
lowed to take one captive woman as a poten-
tial wife. According to the Oral Tradition, the 
month-long period of waiting is required only if 
the woman does not consent to convert immedi-
ately. If, after the first month, she is still unwill-
ing to convert, she is given eleven more months 
to deliberate, after which she must renounce 

idolatry, which then allows her to live in the land 
as a resident alien;19 otherwise she becomes li-
able to the death penalty, just as any non-Jew 
who transgresses the Noahide laws. In any case, 
the soldier is not allowed to marry her until three 
months have elapsed since her capture, in order 
to ascertain that she is not already pregnant by 
someone else.20

[13] She must weep for her father and her 
mother: The soul’s “parents” are its innate Di-
vine consciousness. The “father” alludes to the 
consciousness of Abba (“father”), i.e., chochmah, 
the soul’s experience of selflessness in the pres-

ence of its radical awareness of God. The “moth-
er” alludes to the consciousness of Ima (“moth-
er”), i.e., binah, the soul’s experience of God’s 
intellect.21

 RASHI 

 CHASIDIC INSIGHTS 

18. Likutei Torah 4:34c; Sefer HaMa’amarim 5745, pp. 275-276.  19. See on Exodus 19:5.  20. Sifrei, Teitzei 213; Yevamot 47b-48b; Sanhe-
drin 57a; Mishneh Torah, Melachim 8:5-9.  21. Sefer HaLikutim (Arizal) on this verse.  

ל:   תְנַוֵּ תִּ שֶׁ דֵי  כְּ לֵם,  גַדְּ תְּ רְנֶיהָ.  צִפָּ אֶת  תָה  12  וְעָשְׂ
הַגּוֹיִם  הֵם נָאִים, שֶׁ בְיָהּ. לְפִי שֶׁ מְלַת שִׁ 13  וְהֵסִירָה אֶת שִׂ
לְהַזְנוֹת  בִיל  שְׁ בִּ לְחָמָה  מִּ בַּ טוֹת  ְ מִתְקַשּׁ נוֹתֵיהֶם  בְּ
בּוֹ,  שׁ  מֵּ תַּ שְׁ מִּ שֶׁ יִת  בַּ בַּ בֵיתֶךָ.  בְּ בָה  וְיָשְׁ הֶם:  עִמָּ אֲחֵרִים 
תָהּ,  בְכִיָּ בִּ רוֹאֶה  ה,  בָּ וְנִתְקָל  יוֹצֵא  הּ,  בָּ וְנִתְקָל  נִכְנָס 
ה עָלָיו: וּבָכְתָה אֶת אָבִיהָ.  נֶּ תְגַּ תִּ דֵי שֶׁ נִוּוּלָהּ, כְּ רוֹאֶה בְּ

וְזוֹ  מֵחָה  שְׂ רָאֵל  יִשְׂ בַת  הֵא  תְּ שֶׁ דֵי  כְּ ה?  לָמָּ ךְ  כָּ ל  כָּ
לֶת:  14  וְהָיָה  טֶת וְזוֹ מִתְנַוֶּ ֶ רָאֵל מִתְקַשּׁ ת יִשְׂ עֲצֵבָה, בַּ
נֹאתָהּ:  סּוֹפְךָ לִשְׂ רְךָ שֶׁ תוּב מְבַשֶּׂ הּ. הַכָּ אִם לֹא חָפַצְתָּ בָּ
רְסִי קוֹרִין  לָשׁוֹן פַּ הּ, בְּ שׁ בָּ מֵּ תַּ הּ. לֹא תִשְׁ ר בָּ לֹא תִתְעַמֵּ
ה  מֹשֶׁ י  רַבִּ ל  שֶׁ מִיסוֹדוֹ  "עִימְרָאָה".  מּוּשׁ  וְשִׁ לְעַבְדוּת 

י כֵן:   ן לָמַדְתִּ רְשָׁ הַדַּ

ח  וּתְגַלַּ בֵיתָךְ  לְגוֹ  הּ  12 וְתָעֵלִנַּ

טוּפְרָנָהָא:  יָת  י  וּתְרַבִּ הּ  רֵישַׁ יָת 

הּ  מִנַּ בְיַהּ  שִׁ סוּת  כְּ יָת  י  13 וְתַעְדֵּ

אֲבוּהָא  יָת  י  וְתִבְכֵּ בֵיתָךְ  בְּ וְתֵיתֵב 

ן  כֵּ וּבָתַר  יוֹמִין  יְרַח  הּ  אִמַּ וְיָת 

לָךְ  וּתְהֵי  הּ  וְתִבְעֲלִנַּ לְוָתַהּ  תֵעוֹל 

תִתְרְעֵי  לָא  אִם  14 וִיהֵי  לְאִנְתּוּ: 

לָא  נָא  וְזַבָּ הּ  לְנַפְשַׁ הּ  וְתִפְטְרִנַּ בַהּ 

הּ  בַּ גַר  תִתָּ לָא  א  כַסְפָּ בְּ הּ  נִנַּ תְזַבְּ

יֶהֶוְיָן  15 אֲרֵי  יתַהּ:  עַנִּ י  דִּ חֲלַף 

א  רְחֶמְתָּ חֲדָא  ין  נְשִׁ ין  רְתֵּ תַּ לִגְבַר 

נִין  בְּ לֵהּ  וִילִידָן  נִיאֲתָא  שְׂ וַחֲדָא 

רָא בֻכְרָא  נִיאֲתָא וִיהֵי בְּ א וּשְׂ רְחֶמְתָּ

נִיאֲתָא:  לִשְׂ

renewal to which we aspire in the month of Elul 
can occur only if we intensify our desire to attain 
Divine consciousness accordingly. To this end, our 

Divine soul must “weep for her father and mother,” 
i.e., yearn for the Divine awareness it knew before it 
was “taken captive” in this physical world.18

הּ  אֶת־רֹאשָׁ֔ וְגִלְּחָה֙  ךָ  בֵּיתֶ֑ אֶל־תּ֣וֹךְ  הּ  12 וַֽהֲבֵאתָ֖

הּ  שִׁבְיָ֜ ת  אֶת־שִׂמְלַ֨ ירָה֩  13 וְהֵסִ֩ אֶת־צִפָּרְנֶֽיהָ:  ה  שְׂתָ֖ וְעָֽ
הּ  וְאֶת־אִמָּ֖ יהָ  אֶת־אָבִ֥ ה  כְתָ֛ וּבָֽ ךָ  בְּבֵיתֶ֔ וְיָשְֽׁבָה֙  יהָ  עָלֶ֗ מֵֽ
לְךָ֖  ה  יְתָ֥ וְהָֽ הּ  וּבְעַלְתָּ֔ יהָ֙  אֵלֶ֨ תָּב֤וֹא  ן  כֵּ֜ חַר  וְאַ֨ ים  יָמִ֑ �֣רַח  יֶ
הּ  לְנַפְשָׁ֔ וְשִׁלַּחְתָּהּ֙  הּ  בָּ֗ צְתָּ  חָפַ֣ אִם־לֹ֧א  ה  14 וְהָיָ֞ ה:  לְאִשָּֽׁ
חַת אֲשֶׁ֥ר  הּ תַּ֖ נָּה בַּכָּ֑סֶף לֹֽא־תִתְעַמֵּ֣ר בָּ֔ ר לֹֽא־תִמְכְּרֶ֖ וּמָכֹ֥

הּ: ס עִנִּיתָֽ
ת  אַחַ֣ וְהָֽ אֲהוּבָה֙  אַחַ֤ת  הָֽ ים  נָשִׁ֗ י  שְׁתֵּ֣ ישׁ  לְאִ֜ יןָ  הְיֶ֨ 15 כִּי־תִֽ

הַבֵּ֥ן  וְהָיָה֛  ה  וְהַשְּׂנוּאָ֑ ה  אֲהוּבָ֖ הָֽ ים  בָנִ֔ וְיָלְֽדוּ־ל֣וֹ  ה  שְׂנוּאָ֔
ה:  ר לַשְּׂנִיאָֽ הַבְּכֹ֖
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 CHASIDIC INSIGHTS 

13. See Genesis 12:8, 24:28, 32.  14. Mishneh Torah, Melachim 8:5.  15. Rashi on v. 11, above.  16. Yevamot 48a; see Chizkuni.  17. Likutei 
Torah (Arizal) on this verse.  

And let her nails grow (lit., “and do her nails”): Al-
though Rashi understands the expression “do her 
nails” to mean “let her nails grow”—this being a 
way of uglifying her, similar to how shaving her 
head uglifies her—the Talmud also records an op-
posing interpretation, according to which “do her 
nails” means “cut her nails”—just as the preceding 
action (shaving the head) is an act of cutting.16 Ac-
cording to this understanding, just as shaving the 
head signifies eliminating excess intellectual indul-
gences in materialistic culture, trimming the finger-
nails signifies eliminating superfluous emotional 
indulgences in the same—since action, represented 
by the hands, is the expression of the emotions.

She must remove the garment of her captivity: The soul’s 
“garments” are its powers of expression—thought, 
speech, and action. Once we have trimmed our-
selves of excess intellectual and emotional indul-
gences in materialistic culture, we must then divest 
ourselves of the habits of thinking, talking, and act-
ing engendered by immersion in that culture.   
She must weep for her father and her mother for a full 
month: This refers to the month of Elul,17 during 
which we prepare to renew our relationship with 
God on the High Holy Days. In this context, the 
renunciation of excess materialism in our lives al-
luded to by shaving the head and cutting the nails 
is sufficient for the rest of the year, but the self-

12 Firstly, you must bring her into your home, and she must shave her head and 
let her nails grow long, in order that she look repulsive.
13 Secondly, although her people probably had her dress seductively in order to 
lure you and your fellow soldiers into pursuing her instead of concentrating on 
the battle, she must remove the seductive garment she is wearing in her captivity 
from upon herself and instead don ordinary clothing. Thirdly, she must remain in 
your house—as opposed to in the separate quarters provided for women13—such 
that you confront her constantly, ad nauseam, and fourthly, she must be allowed to 
weep freely for her father and her mother for a full month. All these measures are 
intended to make her seem repulsive to you, so as to discourage you from marry-
ing her, and to make your Jewish wife seem attractive in comparison.
After doing all that, if you still desire the captured woman and she agrees to con-
vert,14 you may go to her and have marital relations with her, and she will there-
by become a wife for you.
Even though such a marriage is permitted, it is only a concession to the soldier’s 
base drives, which would compel him to marry the captive woman in any event. 
Nonetheless, be forewarned that since this union is not auspicious, the soldier will 
eventually despise this wife, and that furthermore, the children born from this 
union will be a source of grief.15

14 When, as predicted, you eventually do not desire her any longer and want to be 
rid of her, you must divorce her and send her away to live on her own. You may 
not sell her for money as a slave, nor may you keep her for yourself as a servant 
instead of as a wife, since you have afflicted her by not keeping her as your wife; 
therefore, you must treat her considerately.

The Inheritance of the Firstborn
15 If a man has two wives—one beloved and the other despised—and they both 
bear him sons, the beloved one and the despised one, and the firstborn son is 
from the despised wife,
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28. Sanhedrin 8:1-4, 70a-71a; Mishneh Torah, Mamrim 7:2-6.  

3.  פסוק כ. 4.  משלי כג, כ. 

� A CLOSER LOOK �
[18] If a man has a son: Besides those mentioned 
in the text, there are many other conditions that 
must be met in order for this procedure to be ap-
plied, among which are the following:
•	The son must steal the money (that he uses to 

buy the food and wine) from his father.
•	He must buy inexpensive food and wine.
•	He must consume the food and wine outside 

his parents’ domain, and specifically in the 
company of societal outcasts.

•	He must eat the meat only partially cooked, as 
it is typically eaten by thieves—who, living in 
constant fear of being pursued, cannot take the 
time to cook their food fully.

•	He must drink the wine partially diluted, as it 
is typically drunk by drunkards—who try to 
stretch the wine while retaining its strength as 
much as possible.

•	He must consume the required quantities of 
meat and wine in one swallow each.

•	He must not consume the meat and wine in 
the course of fulfilling any commandment 
nor in the course of transgressing any other 
prohibition.

•	The majority of the meat he eats must be meat 
of mammals, rather than of fowl.

•	The meat and wine he consumes must be of a 
type that can be consumed regularly, thus ex-
cluding, for example, salty meat or unaged wine.

•	Three months have not passed since he began 
puberty.28

The question then, is: If the conditions prereq-
uisite to applying this procedure are so restric-
tive as to make it almost impossible to occur, 
why does the Torah bother to describe it alto-
gether? The answer is that, indeed, some of the 

 RASHI 
לוֹ.  צֵא  יִמָּ ר  אֲשֶׁ כֹל  בְּ אַחִים:  נֵי  שְׁ נֶגֶד  כְּ נַיִם.  שְׁ י  17  פִּ
רָאוּי לָבֹא לְאַחַר  נַיִם בָּ י שְׁ כוֹר נוֹטֵל פִּ אֵין הַבְּ אן שֶׁ מִכָּ
רֶךְ: וּמוֹרֶה.  בְמֻחְזָק:  18  סוֹרֵר. סָר מִן הַדֶּ מִיתַת הָאָב כִּ
אֹתוֹ.  רוּ  וְיִסְּ "מַמְרִים":  לְשׁוֹן  אָבִיו,  דִבְרֵי  בְּ מְסָרֵב 
ן סוֹרֵר וּמוֹרֶה  ה וּמַלְקִין אוֹתוֹ. בֵּ לֹשָׁ פְנֵי שְׁ מַתְרִין בּוֹ בִּ
ה  תֶּ וְיִשְׁ ר  שָׂ בָּ רְטִימָר  תַּ וְיֹאכַל  גְנֹב  יִּ שֶׁ עַד  ב  חַיָּ אֵינוֹ 
"אַל  וְנֶאֱמַר4:  וְסֹבֵא",  "זוֹלֵל  אֱמַר3:  נֶּ שֶׁ יַיִן,  לוֹג  חֲצִי 

ר לָמוֹ". וּבֵן סוֹרֵר וּמוֹרֶה  זֹלְלֵי בָשָׂ הִי בְסֹבְאֵי יָיִן, בְּ תְּ
עְתּוֹ — סוֹף  יעָה תוֹרָה לְסוֹף דַּ ם סוֹפוֹ, הִגִּ נֶהֱרָג עַל שֵׁ
מוֹצֵא,  וְאֵינוֹ  לִמּוּדוֹ  שׁ  וּמְבַקֵּ אָבִיו,  מָמוֹן  ה  כַלֶּ מְּ שֶׁ
רִיּוֹת, אָמְרָה  רָכִים וּמְלַסְטֵם אֶת הַבְּ ת דְּ פָרָשַׁ וְעוֹמֵד בְּ
רָאֵל  יִשְׂ 21  וְכָל  ב:   חַיָּ יָמוּת  וְאַל  אי  זַכַּ יָמוּת  תוֹרָה: 
לוֹנִי  ין: פְּ בֵית דִּ רִיךְ הַכְרָזָה בְּ צָּ אן שֶׁ מְעוּ וְיִרָאוּ. מִכָּ יִשְׁ

ן סוֹרֵר וּמוֹרֶה:   הָיָה בֵּ נִסְקָל עַל שֶׁ

יָת  לִבְנוֹהִי  יַחְסֵן  דְּ יוֹמָא  בְּ 16 וִיהֵי 
רָא  לְבַכָּ רְשׁוּ  לֵהּ  לֵית  לֵהּ  יְהֵי  י  דִּ
בַר  י  אַפֵּ עַל  א  רְחֶמְתָּ ר  בַּ יָת 
כְרָא  בֻּ יָת  17 אֲרֵי  כְרָא:  בֻּ נִיאֲתָא  שְׂ
לֵהּ  ן  לְמִתַּ יַפְרֵשׁ  נִיאֲתָא  שְׂ בַר 
לֵהּ  כַח  תְּ יִשְׁ י  דִּ כֹל  בְּ חֳלָקִין  רֵין  תְּ
חָזְיָא  לֵהּ  הּ  קְפֵּ תָּ רֵישׁ  הוּא  אֲרֵי 
ר  בַּ לִגְבַר  יְהֵי  18 אֲרֵי  בְכֵרוּתָא: 
לְמֵימַר  ל  מְקַבֵּ לֵיתוֹהִי  וּמָרֵי  סָטֵי 
יָתֵהּ  פִין  וּמַלְּ הּ  אִמֵּ וּלְמֵימַר  אֲבוּהִי 
הּ  בֵּ 19 וְיֶחֱדוּן  הוֹן:  מִנְּ ל  יְקַבֵּ וְלָא 
לִקְדָם  יָתֵהּ  קוּן  וְיַפְּ הּ  וְאִמֵּ אֲבוּהִי 
ין אַתְרֵהּ:  ית דִּ הּ וְלִתְרַע בֵּ סָבֵי קַרְתֵּ
דֵין  רָנָא  בְּ הּ  קַרְתֵּ לְסָבֵי  20 וְיֵימְרוּן 
ל לְמֵימְרָנָא  סָטֵי וּמָרֵי לֵיתוֹהִי מְקַבֵּ
הּ  מֻנֵּ 21 וְיִרְגְּ חֲמָר:  וְסָבֵי  סַר  בְּ זָלֵל 
וִימוּת  אַבְנַיָּא  בְּ הּ  קַרְתֵּ י  אֱנָשֵׁ ל  כָּ
וְכָל  ינָךְ  מִבֵּ בִישׁ  דְּ עָבֵד  י  וּתְפַלֵּ

מְעוּן וְיִדְחֲלוּן:  רָאֵל יִשְׁ יִשְׂ

לֹ֣א  ל֑וֹ  הְיֶה֖  אֲשֶׁר־יִֽ ת  אֵ֥ יו  אֶת־בָּנָ֔ הַנְחִיל֣וֹ  בְּיוֹם֙  ה  16 וְהָיָ֗

ה  בֶן־הַשְּׂנוּאָ֖ עַל־פְּנֵי֥  ה  אֶת־בֶּן־הָ֣אֲהוּבָ֔ לְבַכֵּר֙  ל  יוּכַ֗
לוֹ֙  לָ֤תֶת  יר  יַכִּ֗ ה  בֶּן־הַשְּׂנוּאָ֜ ר  אֶת־הַבְּכֹ֨ 17 כִּי֩  ר:  הַבְּכֹֽ
ל֖וֹ  אֹנ֔וֹ  ית  רֵאשִׁ֣ כִּי־הוּא֙  ל֑וֹ  א  אֲשֶׁר־יִמָּצֵ֖ ל  בְּכֹ֥ יִם  שְׁנַ֔ י  פִּ֣

ה: ס מִשְׁפַּ֥ט הַבְּכֹרָֽ
בְּק֥וֹל  עַ  שֹׁמֵ֔ אֵינֶנּ֣וּ  ה  וּמוֹרֶ֔ ר  סוֹרֵ֣ ן  בֵּ֚ ישׁ  לְאִ֗ הְיֶה֣  18 כִּי־יִֽ

ם:  אֲלֵיהֶֽ ע  יִשְׁמַ֖ וְלֹ֥א  אֹת֔וֹ  וְיִסְּר֣וּ  אִמּ֑וֹ  וּבְק֣וֹל  יו  אָבִ֖
עִיר֖וֹ  אֶל־זִקְנֵי֥  אֹת֛וֹ  יאוּ  וְהוֹצִ֧ וְאִמּ֑וֹ  יו  אָבִ֣ ב֖וֹ  פְשׂוּ  19 וְתָ֥

זֶה֙  בְּנֵנ֤וּ  עִיר֗וֹ  אֶל־זִקְנֵי֣  מְר֞וּ  20 וְאָֽ מְקֹמֽוֹ:  עַר  וְאֶל־שַׁ֥
הוּ  21 וּ֠רְגָמֻ֠ א:  וְסֹבֵֽ ל  זוֹלֵ֖ בְּקֹלֵ֑נוּ  עַ  שֹׁמֵ֖ אֵינֶנּ֥וּ  ה  וּמֹרֶ֔ ר  סוֹרֵ֣
ע מִקִּרְבֶּ֑ךָ וְכָל־ עַרְתָּ֥ הָרָ֖ ת וּבִֽ אֲבָנִים֙ וָמֵ֔ י עִיר֤וֹ בָֽ כָּל־אַנְשֵׁ֨

אוּ: ס ל יִשְׁמְע֥וּ וְיִרָֽ יִשְׂרָאֵ֖
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22. Likutei Sichot, vol. 29, p. 82.  23. Sanhedrin 63a, cited by Rashi on Leviticus 19:26.  24. Mishneh Torah, Mamrim 7:5-6.  25. Mishneh 
Torah, Mamrim 7:7.  26. 17:7.  27. Mishneh Torah, Mamrim 7:11. 

16 despite this, on the day that he, i.e., the husband, bequeaths his estate to his 
sons, he will not be able—i.e., allowed—to give the son of the beloved wife 
birthright precedence over the son of the despised wife, i.e., a double portion of 
his inheritance—for22 God has explicitly decreed that the firstborn son receive a 
double portion of his father’s inheritance.
17 Rather, the father must acknowledge the primogeniture of the firstborn—even if 
the firstborn happens to be the son of the despised wife—by giving him a double 
share of all that he possesses, equal to twice the share that each of the other sons 
receives. The firstborn only receives a double share of his father’s realized estate on 
the date of the latter’s death, and not of any assets due to accrue to the father’s estate 
later. The firstborn is granted the double share because he is the first product of his 
father’s seminal strength; the birthright entitlement is therefore his.

The Wayward Son
18 You must not eat or drink gluttonously, in order that you not become subject to 
the following procedure:23

If a man has a son who is at least thirteen years old and who is also in the initial 
stages of puberty,24 and that son is wayward and rebellious—in that he has been 
witnessed stealing money, with which he then bought and consumed at least half a 
maneh [200 g or 7 oz.] of meat and half a log [172 ml or 5.8 oz.] of wine, thereby not 
obeying his father or his mother who have told him not to do this—his parents 
may chasten him by bringing him before a local court comprising three judges 
who, based on the testimony of the witnesses, will whip him. If he does not heed 
his parents again, and, after being warned a second time, is witnessed doing the 
same thing, then it is clear that he has internalized this disobedient behavior and 
will inevitably fall into a downward spiral of degeneracy, eventually becoming a 
lethal menace to society. This being the case, it is better that his life be ended before 
he has incurred this guilt. Therefore,
19 his father and his mother must seize him and bring him out to the elders of 
his city and to the gate of his place, i.e., to the district court of 23 judges.25

20 They must say to the elders of his city, ‘This son of ours is wayward and rebel-
lious. He does not obey us: he is a persistent thief, glutton, and guzzler.’
21 If the court determines that the boy is still in the initial stages of puberty and then 
convicts him on the testimony of the witnesses, the latter must attempt to execute 
him as described above,26 and as above, if they fail, all the men of his city must pelt 
him to death with stones until he dies. So must you eliminate this evil from your 
midst. The court must announce the crime for which this boy is being executed so 
all Israel will hear about what happened and be afraid to incur similar guilt. 
The procedures for designating, convicting, or executing someone as a wayward 
and rebellious son are not applied to a daughter.27

In order to emphasize the fact were such a wayward son not to be executed, he 
would indeed eventually degenerate into more destructive behavior, for which he 
would incur the death penalty, I will now teach you some additional details of the 
laws of execution:
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[22] You must hang him: Although the con-
textual sense of Scripture mandates hanging 
all those executed by stoning, the law requires 

hanging only that those stoned for blasphemy 
and idolatry.38
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36. See on Genesis 3:4.  37. Likutei Sichot, vol. 24, pp. 132-136.  38. Mishneh Torah, Sanhedrin 15:6-7.  

סְמִיכוּת  מָוֶת.  ט  פַּ מִשְׁ חֵטְא  בְאִישׁ  יִהְיֶה  22  וְכִי 
סוֹף  וְאִמּוֹ,  אָבִיו  עָלָיו  חָסִים  אִם  שֶׁ יד,  מַגִּ יּוֹת  רָשִׁ הַפָּ
מִיתָה  וְיִתְחַיֵּב  עֲבֵרוֹת  וְיַעֲבוֹר  רָעָה  לְתַרְבּוּת  יֵּצֵא  שֶׁ
ל  כָּ אָמְרו5ּ:  רַבּוֹתֵינוּ  עֵץ.  עַל  וְתָלִיתָ אוֹתוֹ  ין:  דִּ בֵית  בְּ
לוּי",  י קִלְלַת אֱלֹהִים תָּ אֱמַר6: "כִּ נֶּ שֶׁ נִתְלִין,  סְקָלִין  הַנִּ
לוּי. זִלְזוּלוֹ  י קִלְלַת אֱלֹהִים תָּ סְקִילָה:  23  כִּ וְהַמְבָרֵךְ ה' בִּ
רָאֵל  יוֹקְנוֹ, וְיִשְׂ דְמוּת דְּ אָדָם עָשׂוּי בִּ ל מֶלֶךְ הוּא, שֶׁ שֶׁ
הָיוּ דוֹמִין זֶה  אוֹמִים שֶׁ נֵי אַחִים תְּ ל לִשְׁ נָיו. מָשָׁ הֵם בָּ
ס לְלִסְטִיּוּת וְנִתְלָה,  ה מֶלֶךְ, וְאֶחָד נִתְפָּ לָזֶה, אֶחָד נַעֲשָׂ
"קְלָלָה"  ל  כָּ לוּי.  תָּ לֶךְ  הַמֶּ אוֹמֵר:  אוֹתוֹ  הָרוֹאֶה  ל  כָּ

קִלְלַנִי  "וְהוּא  מו7ֹ:  כְּ וְזִלְזוּל,  הָקֵל  לְשׁוֹן  קְרָא  מִּ בַּ שֶׁ
אִלּוּ  כְּ עַיִן  כּוֹבֵשׁ   . מְתָּ 1  וְהִתְעַלַּ נִמְרֶצֶת":   קְלָלָה 
תִרְאֶה אוֹתוֹ  . לֹא  מְתָּ וְהִתְעַלַּ תִרְאֶה  לֹא  אֵינוֹ רוֹאֵהוּ: 
עָמִים  נּוּ, זֶהוּ פְשׁוּטוֹ. וְרַבּוֹתֵינוּ אָמְרו8ּ: פְּ ם מִמֶּ תְעַלֵּ תִּ שֶׁ
רוֹשׁ אָחִיךָ. וְכִי תַעֲלֶה  ם וְכוּ':  2  עַד דְּ ה מִתְעַלֵּ אַתָּ שֶׁ
הוּ  רְשֵׁ א, דָּ הוּ? אֶלָּ דְרְשֵׁ יִּ נֵהוּ לוֹ קֹדֶם שֶׁ תְּ יִּ ךָ שֶׁ עְתְּ עַל דַּ
לֹּא  בָה, שֶׁ הֵא בוֹ הֲשָׁ תְּ בֹתוֹ לוֹ. שֶׁ אי: וַהֲשֵׁ לֹּא יְהֵא רַמַּ שֶׁ
אן אָמְרו9ּ:  נּוּ. מִכָּ עֵם מִמֶּ דֵי דָמָיו וְתִתְבָּ בֵיתְךָ כְּ יֹאכַל בְּ
אֵינוֹ  וְשֶׁ וְיֹאכַל,  ה  יַעֲשֶׂ  — וְאוֹכֵל  ה  עוֹשֶׂ שֶׁ בָר  דָּ ל  כָּ

כֵר:   ה וְאוֹכֵל — יִמָּ עוֹשֶׂ

ין  דִּ חוֹבַת  בִגְבַר  יְהֵי  22 וַאֲרֵי 
עַל  יָתֵהּ  וְתִצְלוֹב  וְיִתְקְטֵל  קְטוֹל  דִּ
עַל  הּ  נְבִלְתֵּ תְבִית  23 לָא  צְלִיבָא: 
יוֹמָא  הּ בְּ רִנֵּ קְבְּ ר תִּ צְלִיבָא אֲרֵי מִקְבַּ
חָב קֳדָם יְיָ אִצְטְלַב  הַהוּא אֲרֵי עַל דְּ
אֱלָהָךְ  יְיָ  י  דִּ אַרְעָךְ  יָת  תְסָאֵב  וְלָא 
יָהֵב לָךְ אַחֲסָנָא: 22:1 לָא תֶחֱזֵי יָת 
טָעָן  דְּ רֵהּ  אִמְּ יָת  אוֹ  דַאֲחוּךְ  תּוֹרָא 
תְתִיבִנּוּן  אֲתָבָא  הוֹן  מִנְּ בֵשׁ  וְתִתְכְּ
אֲחוּךְ  קָרִיב  לָא  2 וְאִם  לַאֲחוּךְ: 
הּ לְגוֹ  נֵּ לְוָתָךְ וְלָא יְדַעְתָּ לֵהּ וְתִכְנְשִׁ
אֲחוּךְ  ע  יִתְבַּ דְּ עַד  ךְ  עִמָּ וִיהֵי  בֵיתָךְ 

הּ לֵהּ:  יָתֵהּ וּתְתִיבִנֵּ

decree whereas the Talmud ascribes the death of 
the individuals it lists to the snake’s venom.

The difference between the Talmud’s statement and 
the Arizal’s is one of degree. The Talmud implies 
that the individuals it mentions, though sinless, 
could not shake the self-orientation that had been 
injected into humanity by the primordial snake.36 
The Arizal implied that the Ramak was clean even 
of this blemish. The Ramak could attain this level 
of purity only because he was devoted to the study 
and dissemination of the inner dimension of the 
Torah, which reveals the inner dimension of the Di-
vine soul. This dimension of the soul is always pure 
and cannot be defiled by sin; when it is revealed, it 
overcomes even the self-orientation we inherit from 

the primordial snake. The fact that the Ramak did 
die nonetheless can therefore be attributed only to 
the fact that God decreed that all people should die.
The lesson for us here is clear: By studying and 
spreading the inner dimension of the Torah, we can 
reveal the inner dimension of our own souls and 
those of others. This in turn neutralizes the effect 
of sin, therefore neutralizing the result of sin: exile 
and death. We hasten the messianic Redemption 
and the subsequent Resurrection of the Dead.37

1-3 You must not see your brother’s ox or sheep 
straying and ignore them: Allegorically,  the miss-
ing ox or sheep alludes to elements that are lacking 
from a fellow Jew’s observance of the Torah and its 
commandments. The Torah tells us here that our 

יתָ  ת וְתָלִ֥ וֶת וְהוּמָ֑ ישׁ חֵ֛טְא מִשְׁפַּט־מָ֖ הְיֶה֣ בְאִ֗ שני 22 וְכִי־יִֽ
י־קָב֤וֹר  כִּֽ ץ  עַל־הָעֵ֗ נִבְלָת֜וֹ  ין  23 לֹֽא־תָלִ֨ ץ:  עַל־עֵֽ אֹת֖וֹ 
ים תָּל֑וּי וְלֹ֤א תְטַמֵּא֙  י־קִלְלַ֥ת אֱלֹהִ֖ נּוּ֙ בַּיּ֣וֹם הַה֔וּא כִּֽ תִּקְבְּרֶ֨

ה: ס חֲלָֽ ן לְךָ֖ נַֽ יךָ נֹתֵ֥ תְךָ֔ אֲשֶׁר֙ יְהָֹוה֣ אֱלֹהֶ֔ אֶת־אַדְמָ֣
ים  נִדָּחִ֔ אֶת־שֵׂיוֹ֙  א֤וֹ  יךָ  אָחִ֜ אֶת־שׁ֨וֹר  22:1 לֹֽא־תִרְאֶה֩ 

יךָ: 2 וְאִם־לֹ֨א קָר֥וֹב  ם לְאָחִֽ וְהִתְעַלַּמְתָּ֖ מֵהֶ֑ם הָשֵׁ֥ב תְּשִׁיבֵ֖
וְהָיָה֣  ךָ  בֵּיתֶ֔ אֶל־תּ֣וֹךְ  וַֽאֲסַפְתּוֹ֙  יְדַעְתּ֑וֹ  וְלֹ֣א  יךָ  אֵלֶ֖ יךָ  אָחִ֛

בֹת֖וֹ לֽוֹ:  יךָ֙ אֹת֔וֹ וַֽהֲשֵֽׁ שׁ אָחִ֨ עִמְּךָ֗ עַ֣ד דְּרֹ֤



5.  סנהדרין מה, ב. 6.  פסוק כג. 7.  מלכים ־א ב, ח. 8.  בבא מציעא ל, א. 9.  בבא מציעא כח, ב. 
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29. See Genesis 1:26.  30. Exodus 23:4.  31. Leviticus 21:1-4.  32. Bava Metzia 30a; Mishneh Torah, Gezeilah veAveidah 11:13-18.  
33. Ya’arot Devash 2 (126c).  34. Shabbat 55b.  35. Sefer HaSichot 5749, vol. 1, p. 8. 

22 If a man commits a sin: In his eulogy of the 
celebrated Kabbalist Rabbi Moshe Cordovero 
(known by his initials as “the Ramak,” 1522-1570), 
Rabbi Yitzchak Luria (the Arizal) interpreted this 
verse as follows:

If a man commits a sin (literally: “if a man has a lack-
ing”): If a person lacks—

For which he is sentenced to death: any reason that he 
should die, being entirely void of any sin,

And he is put to death: yet he dies nonetheless—

Hang him on a pole (literally, “on wood”): ascribe 
(“hang”) this only to the fact that all people must 
die as a result of Adam’s sin of eating the fruit of the 
Tree of Knowledge of good and evil.33

The Talmud also lists four individuals who led sin-
less lives and died only because of “the venom of 
the primordial snake”: Benjamin, the son of Jacob; 
Amram, the father of Moses; Jesse, the father of Da-
vid, and Calev, the son of David.34 Although these 
statements seem similar, the significant difference is 
that the Arizal ascribed the Ramak’s death to God’s 

Gibbeting after Stoning
Second Reading 22 If a man commits a sin for which he is sentenced to death by 
stoning, and he is indeed put to death in this manner, you must afterward sus-
pend him, i.e., his corpse, on a wooden pole by tying him to it.
23 But you must not leave his body hanging on the pole overnight. Rather, you 
must bury him on that same day, for showing disrespect for a human corpse by 
leaving it hanging overnight is an affront to God, for the human form reflects the 
Divine image.29 Therefore, you must not defile your land, which God, your God, 
is giving you as an inheritance, by such behavior.

Returning Lost Items
22:1 You have been taught30 that you must return a lost item to its owner, even to 
an enemy. I will now teach you the other details of this law: You must not see your 
brother Israelite’s ox or sheep straying and ignore them. Rather, you must return 
them to your brother. The exceptions to this rule are: (a) if a priest sees a stray 
animal in a cemetery, since he may not defile himself by entering a cemetery;31 (b) 
if a distinguished sage sees a stray animal, since he may not degrade himself by 
leading an animal around in public; and (c) if the loss of potential income incurred 
by returning the lost animal is greater than the animal’s monetary worth.32

2 But if your brother is not near you, or if you do not know who he is, you must 
bring it into your house. It must remain with you until your brother seeks it out 
and you then ascertain that it in fact belongs to the person claiming it, whereupon 
you must return it to him. If the animal can be put to work in the meantime in or-
der to offset the cost of taking care of it, then you may do so. If it cannot be put to 
work and the cost of taking care of it will exceed is worth, you may sell it and give 
the owner the money when he claims his animal.



� A CLOSER LOOK �
[continued...] commandments and threats record-
ed in the Torah are there largely (or even solely) 
for preventative purposes. In other words, they 

are there precisely in order to ensure that the 
situations they describe not occur.35 
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45. Likutei Sichot, vol. 2, p. 633.  46. On Genesis 1:27-28, 2:18-23.  47. Hitva’aduyot 5742, vol. 3, pp. 1160-1161.  

אֵינְךָ  אִלּוּ  כְּ עֵינֶיךָ,  לִכְבּוֹשׁ  ם.  לְהִתְעַלֵּ תוּכַל  3  לֹא 
לְהַטְעִין  טְעִינָה,  זוֹ  קִים.  תָּ 4  הָקֵם  אוֹתוֹ:   רוֹאֶה 
עָלָיו, אֲבָל אִם הָלַךְ  פַל מֵעָלָיו: עִמּוֹ. עִם בְּ נָּ אוֹי שֶׁ מַשּׂ
רָצִיתָ  אִם  מִצְוָה,  וְעָלֶיךָ  הוֹאִיל  לוֹ:  וְאָמַר  לוֹ,  ב  וְיָשַׁ
ה.  ָ טוּר:  5  לֹא יִהְיֶה כְלִי גֶבֶר עַל אִשּׁ לִטְעוֹן — טְעוֹן, פָּ
אֵין  ים, שֶׁ ין הָאֲנָשִׁ לֵךְ בֵּ תֵּ דֵי שֶׁ הֵא דּוֹמָה לְאִישׁ כְּ תְּ שֶׁ

ה. לֵילֵךְ  ָ מְלַת אִשּׁ בֶר שִׂ שׁ גֶּ ם נִאוּף: וְלֹא יִלְבַּ א לְשֵׁ זוֹ אֶלָּ
עַר הָעֶרְוָה  לֹּא יָסִיר שְׂ בָר אַחֵר: שֶׁ ים. דָּ שִׁ ין הַנָּ ב בֵּ לֵישֵׁ
תּוֹרָה  אָסְרָה  לֹא  תוֹעֲבַת.  י  כִּ חִי:  ֶ הַשּׁ ית  בֵּ ל  שֶׁ עָר  וְשֵׂ
רָט  רֵא. פְּ יִקָּ י  בִיא לִידֵי תוֹעֵבָה:  6  כִּ א לְבוּשׁ הַמֵּ אֶלָּ

נֶיהָ:   עוֹדָהּ עַל בָּ ח הָאֵם. בְּ ן: לֹא תִקַּ לִמְזֻמָּ

ד  עְבֵּ תַּ וְכֵן  לַחֲמָרֵהּ  ד  עְבֵּ תַּ 3 וְכֵן 

אֲבֵדַת  לְכָל  ד  עְבֵּ תַּ וְכֵן  לִכְסוּתֵהּ 

הּ  חִנַּ כְּ וְתַשְׁ הּ  מִנֵּ תֵיבַד  י  דִּ אֲחוּךְ 

יוּתַהּ: 4 לָא תֶחֱזֵי  לֵית לָךְ רְשׁוּ לְכַסָּ

רְמָן  תוֹרֵהּ  אוֹ  דַאֲחוּךְ  חֲמָרָא  יָת 

אֲקָמָא  הוֹן  מִנְּ בֵשׁ  וְתִתְכְּ אָרְחָא  בְּ

זֵין  תִקּוּן  יְהֵי  5 לָא  הּ:  עִמֵּ תְקִים 

בַר  גְּ ן  יְתַקַּ וְלָא  תָא  אִתְּ עַל  גְבַר  דִּ

יְיָ  תָא אֲרֵי מְרָחָק קֳדָם  אִתְּ תִקּוּנֵי  בְּ

ין: 6 אֲרֵי יְעָרַע  ל עָבֵד אִלֵּ אֱלָהָךְ כָּ

כָל  בְּ אָרְחָא  בְּ קֳדָמָךְ  רָא  דְצִפְּ א  קִנָּ

אוֹ  אֶפְרֹחִין  אַרְעָא  עַל  אוֹ  אִילָן 

א רְבִיעָא עַל אֶפְרֹחִין אוֹ  בֵיעִין וְאִמָּ

נַיָּא:  א עַל בְּ ב אִמָּ יעִין לָא תִסַּ עַל בֵּ

If you see your brother’s donkey: If you see your broth-
er, a Jew, acting like a donkey, an unclean animal—

Or his ox: or like an ox, a kosher animal, but an ani-
mal nonetheless—

Fallen: that is, he has fallen from the behavior asso-
ciated with an enlightened human being to the level 
more associated with animals—

You must not ignore them. You should pick up the load 
with him: You should feel a brotherly responsibility 
to elevate and enlighten your fallen fellow Jew. It is 
precisely in order to assist him that you have been 
made aware of his spiritual descent. God would not 
have arranged for you to see him this way unless 
you were able to help him.45

5 A man’s attire must not be worn by a woman…: 
One of the reasons for this prohibition is that we 
should ideally behave in a way befitting the way 
God made us, not trying to imitate someone else 
or be someone we are not. Rather, we should strive 
(and be allowed to strive) to fully realize all of our 
God-given potentials. This ideal applies first of 
all in a general sense, meaning that although we 
should strive to imitate or even emulate positive 

role-models, we should never lose sight of our indi-
vidual uniqueness, which endows us with a unique 
contribution that only we can make to the world.
In the context of gender, this directive means that 
men should strive to actualize all the potentials 
God gave them as men, and women should strive 
to actualize all the potentials God gave them as 
women, in accordance with the guidelines for self-
refinement provided by the Torah. Although, as we 
have noted,46 we each comprise male and female 
qualities, our biological gender is a clear indication 
which qualities we are meant to chiefly manifest. 
This mandate to manifest our God-given potentials 
free of any societal pressure to be something we are 
not is true “equal rights.” When a woman thinks 
that “equal rights” means that she should be al-
lowed to behave like a man and to work like a man, 
she herself is creating a social gap and inequality 
between the sexes. By pursuing a man’s career, she 
is implicitly affirming that women are intrinsically 
inferior to men and that therefore, in order to jus-
tify her existence, she must compete with men for a 
man’s position. The Torah forbids such an affront to 
the status of women.47

ה  עֲשֶׂ֜ תַּֽ ן  וְכֵ֨ לְשִׂמְלָתוֹ֒  עֲשֶׂה֮  תַּֽ וְכֵ֣ן  חֲמֹר֗וֹ  לַֽ עֲשֶׂ֣ה  תַּֽ 3 וְכֵ֧ן 
לֹ֥א  הּ  וּמְצָאתָ֑ נּוּ  מִמֶּ֖ אֲשֶׁר־תֹּאבַ֥ד  יךָ  אָחִ֛ ת  לְכָל־אֲבֵדַ֥

ם: ס ל לְהִתְעַלֵּֽ תוּכַ֖
רֶךְ  בַּדֶּ֔ ים  פְלִ֣ נֹֽ שׁוֹרוֹ֙  א֤וֹ  יךָ  אָחִ֜ אֶת־חֲמ֨וֹר  4 לֹֽא־תִרְאֶה֩ 

ים עִמּֽוֹ: ס ם תָּקִ֖ וְהִתְעַלַּמְתָּ֖ מֵהֶ֑ם הָקֵ֥
שִׂמְלַ֣ת  גֶּ֖בֶר  וְלֹֽא־יִלְבַּ֥שׁ  ה  עַל־אִשָּׁ֔ בֶר֙  כְלִי־גֶ֨ הְיֶה֤  5 לֹא־יִֽ

לֶּה: פ שֵׂה אֵֽ יךָ כָּל־עֹ֥ י תֽוֹעֲבַ֛ת יְהָֹוה֥ אֱלֹהֶ֖ אִשָּׁ֑ה כִּ֧
עַל־ א֣וֹ  בְּכָל־עֵץ֣ |  רֶךְ  בַּדֶּ֜ יךָ  לְפָנֶ֡ קַן־צִפּ֣וֹר |  יִקָּרֵ֣א  י  6 כִּ֣
ים  אֶפְרֹחִ֔ עַל־הָֽ צֶת֙  רֹבֶ֨ ם  וְהָאֵ֤ ים  בֵיצִ֔ א֣וֹ  אֶפְרֹחִים֙  רֶץ  הָאָ֗

ים:  ם עַל־הַבָּנִֽ ח הָאֵ֖ ים לֹֽא־תִקַּ֥ א֖וֹ עַל־הַבֵּיצִ֑
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Jewish nature will not allow us to ignore this short-
coming in our fellow; it will compel us to help him.
This is true even, as the next verse continues, “your 
brother is not near you, or you do not know him.” 
Even in such cases, we must help our fellow Jews 
retrieve whatever spiritual wealth they have lost 
due to their inadvertent over-involvement in the 

mundane affairs of the material world. Further-
more, if necessary, we must educate these compa-
triots to value this spiritual treasure, “until your 
brother seeks it out” willingly.44 
4 You must not see your brother’s donkey fallen 
on the road: Allegorically, this verse can be inter-
preted as follows:

3 So must you do with his donkey, and so must you do with his garment, and so 
must you do with any lost article of your brother that he has lost and that you 
have found. You cannot ignore it, for God has commanded you not to.39

Helping
4 Similarly, you have been taught40 that you must help someone unload his donkey 
when the donkey is crouching under its load, even if that person is your enemy. 
Furthermore, you must not see your brother’s donkey or his ox fallen under its 
load on the road and ignore them. Rather, once the load has been removed and 
the animal is back on its feet, you should pick up the load together with him and 
help him put it back on the animal. If, however, the owner tries to take advantage 
of your obligation to help him by making you load the animal by yourself, you are 
exempt from doing so.
Here, too,41 the exceptions to this rule are: (a) if a priest sees an animal fallen under 
its load in a cemetery, since he may not defile himself by entering a cemetery; (b) 
if a distinguished sage sees a struggling animal, since he may not degrade himself 
by loading or unloading an animal in public; and (c) if the loss of potential income 
incurred by loading the animal is greater than the animal’s monetary worth.42

Cross-Dressing
5 A man’s attire must not be worn by a woman in order to enable her to fraternize 
with men, for a woman would seek to do this only in order to entice the men into 
adultery. Similarly, a man may not wear a woman’s garment in order to enable 
him to fraternize with women, for a man would seek to do this only in order to 
entice the women into adultery. For whoever does these things—i.e., dresses in 
ways that lead to adultery—is an abomination to God, your God. The prohibition 
against men dressing like women also includes removing the hair from around the 
reproductive organ and from the armpits.

Sending Away a Mother Bird
6 If you happen upon a bird’s nest on the road, on any tree, or on the ground, 
and inside it are chicks or eggs that you would like to take for yourself, then, if 
the mother is brooding upon the chicks or upon the eggs, you must not take the 
mother together with her young while she is sitting upon the young.43
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10.  ישעיה סה, ה. 

הּ חֶסְרוֹן  אֵין בָּ ה שֶׁ 7  לְמַעַן יִיטַב לְךָ וְגוֹ'. אִם מִצְוָה קַלָּ
יס, אָמְרָה תוֹרָה: "לְמַעַן יִיטַב לְךָ וְהַאֲרַכְתָּ יָמִים",  כִּ
י תִבְנֶה  ל מִצְוֹת חֲמוּרוֹת:  8  כִּ כָרָן שֶׁ ן שְׂ קַל וָחֹמֶר לְמַתַּ
ן, סוֹפְךָ לִבְנוֹת  לּוּחַ הַקֵּ מְתָּ מִצְוַת שִׁ יִת חָדָשׁ. אִם קִיַּ בַּ
צְוָה גּוֹרֶרֶת מִצְוָה,  מִּ יִת חָדָשׁ וּתְקַיֵּם מִצְוַת מַעֲקֶה, שֶׁ בַּ
נִסְמְכוּ  לְכָךְ  נָאִים.  וְלִבְגָדִים  דֶה  וְשָׂ לְכֶרֶם  יעַ  וְתַגִּ
וְאֻנְקְלוֹס  ג.  לַגָּ סָבִיב  דֵר  גָּ מַעֲקֶה.  לוּ:  הַלָּ יּוֹת  רָשִׁ פָּ
י  תוֹכוֹ: כִּ בְּ ֶ שּׁ ר מַה  מֵּ שַׁ מְּ שֶׁ יק  עֵין תִּ כְּ יָקָא",  ם: "תְּ רְגֵּ תִּ

ל  לְגֵּ י כֵן לֹא תִתְגַּ יִפּוֹל הַנּוֹפֵל. רָאוּי זֶה לִפּוֹל, וְאַף עַל פִּ
אי וְחוֹבָה  לִין זְכוּת עַל יְדֵי זַכַּ לְגְּ גַּ מְּ מִיתָתוֹ עַל יָדְךָ, שֶׁ
מַפֹּלֶת  עוֹרָה וְחַרְצָן בְּ ה וּשְׂ לְאָיִם. חִטָּ ב:  9  כִּ עַל יְדֵי חַיָּ
תְעָב  בָר הַנִּ ל דָּ אַב". כָּ סְתָּ תַרְגּוּמוֹ: "תִּ שׁ. כְּ קְדַּ ן תִּ יָד: פֶּ
גוֹן  ין לִגְנַאי, כְּ שׁ, בֵּ גוֹן הֶקְדֵּ בַח, כְּ ין לְשֶׁ עַל הָאָדָם — בֵּ
י  י כִּ שׁ בִּ גַּ מו10ֹ: "אַל תִּ אִסּוּר — נוֹפֵל בּוֹ לְשׁוֹן "קֹדֶשׁ", כְּ
רַע מוֹסִיף:   הַזֶּ יךָ": הַמְלֵאָה. זֶה מִלּוּי וְתוֹסֶפֶת שֶׁ תִּ שְׁ קִדַּ

נַיָּא  א וְיָת בְּ ח יָת אִמָּ לַּ חָא תְשַׁ לָּ 7 שַׁ

וְתוֹרִיךְ  לָךְ  יִיטַב  דְּ דִיל  בְּ לָךְ  ב  סַּ תִּ

א  חֲדַתָּ יתָא  בֵּ תִבְנֵי  8 אֲרֵי  יוֹמִין: 

י  וִּ תְשַׁ וְלָא  רָךְ  לְאִגְּ יָקָא  תְּ ד  וְתַעְבֵּ

ל  יִפֵּ אֲרֵי  בֵיתָךְ  בְּ קְטוֹל  דִּ ין  דִּ חוֹבַת 

רְמָךְ  כַּ תִזְרַע  9 לָא  הּ:  מִנֵּ נָפֵל  דְּ

מְעַת  דִּ אַב  תִסְתָּ לְמָא  דִּ עֵרוּבִין 

רְמָא:  י תִזְרַע וַעֲלָלַת כַּ זַרְעָא דִּ

8 You must make a parapet for your roof: The obli-
gation to build a parapet around the roof applies to 
all houses, not just newly built ones, and devolves 
on the individual whenever a house comes into his 
possession, not only if he builds it. The reason the 
Torah nonetheless chooses to couch this law in the 
case of a newly built house is in order to allow the 
following, allegorical interpretation:
When you build a new house: When you get married 
and begin to build a new household within the Jew-
ish people, you are commencing a new period in 
your life, with new responsibilities and tasks that 
you have never yet had to face. Therefore—
Make a parapet for your roof: The stringencies you 
have relied on until now to safeguard your obser-
vance of the Torah and its commandments are no 
longer sufficient. The demands of your new life-
style will undermine your spirituality unless you 
take on new precautions.
Preventing one who falls off from falling of the roof : For 
the new, additional involvement with the exigen-
cies of life in the physical world that are associated 

with marriage is a descent, and you are therefore 
poised to fall from your previous spiritual level un-
less you take preventative measures.
Another, more general interpretation:
When you build a new house means “when you set out 
to make this physical world into a home for God.” 
This house is considered “new” because spiritualiz-
ing the physical is a reversal of the order of creation. 
God made the physical world appear consummate-
ly physical; we reveal its inner Divine essence and 
make it a vehicle for the spiritual.
Make a parapet for your roof: In order to succeed in 
this mission and avoid being dragged into the ma-
teriality of the physical world, we must be sure to 
remain sufficiently aloof from the world. This we 
accomplish by setting appropriate boundaries, red 
lines that we do not cross. This shows that our in-
volvement in the physical world is not for our own 
betterment or indulgence, but for selfless purposes. 
In turn, this selflessness opens us up to greater in-
sights into Divine reality and to higher levels of the 
Divine consciousness that we seek to disseminate.54

עַן֙  לְמַ֨ ח־לָ֑ךְ  קַּֽ תִּֽ ים  וְאֶת־הַבָּנִ֖ ם  אֶת־הָאֵ֔ תְּשַׁלַּח֙  7 שַׁלֵּחַ֤ 
ים: ס אֲרַכְתָּ֖ יָמִֽ ךְ וְהַֽ יִי֣טַב לָ֔

וְלֹֽא־ לְגַגֶּךָ֑  ה  עֲקֶ֖ מַֽ יתָ  וְעָשִׂ֥ שׁ  חָדָ֔ בַּ֣יִת  תִבְנֶה֙  י  8 כִּ֤ שלישי 

ע  9 לֹֽא־תִזְרַ֥ נּוּ:  מִמֶּֽ ל  הַנֹּפֵ֖ ל  י־יִפֹּ֥ כִּֽ ךָ  בְּבֵיתֶ֔ דָּמִים֙  ים  תָשִׂ֤
ע  תִּזְרָ֔ אֲשֶׁ֣ר  רַע֙  הַזֶּ֨ ה  מְלֵאָ֤ הַֽ שׁ  פֶּן־תִּקְדַּ֗ יִם  כִּלְאָ֑ כַּרְמְךָ֖ 

רֶם: ס ת הַכָּֽ וּתְבוּאַ֖



� A CLOSER LOOK �
[7] You must first send away the mother once: 
Although this is the contextual meaning of the 
verse, legal exegesis derives from the nuances of 

the Hebrew that if the mother bird returns, she 
must be sent away repeatedly until she no longer 
returns, and only then may the young be taken.55
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7 Rather, you must first send away the mother once, and then you may take the 
young for yourself, and you may take the mother, too, if she returns,48 in order 
that it should go well for you, and that you should live long.49

This law applies only to bird nests that you ‘happen upon,’ but not to nests that are 
located on your own property; you may take your own birds and/or their young 
without first sending the mother away.
From the fact that the Torah promises you a good, long life in reward for fulfilling 
such a simple commandment, which entails no monetary loss, you may deduce 
that this is the case all the more so for commandments that require greater effort 
or expense.
To illustrate the prosperity you will merit in reward for fulfilling this command-
ment, I will now describes a commandment that devolves on someone who ac-
quires or builds a new house.
Furthermore, whenever you fulfill one of God’s commandments, He rewards you 
with the opportunity to fulfill another, similar commandment. In this case, since 
you sent away the mother bird as an act of compassion for others in the course 
of doing something for your own benefit (taking the young), you will be granted 
another opportunity to perform an act of compassion in the course of doing some-
thing for your own benefit: when you build yourself a house, you must erect a 
parapet on its roof to keep others from endangering themselves, as follows.50

The Parapet
Third Reading 8 When you build a new house, you must make a parapet for 
your roof, in order that you not cause blood to be shed in your house by not 
preventing one who falls from falling off the roof. True, if someone falls to his 
death, it indicates retroactively that he was destined to be punished for some crime 
he had committed. Nonetheless, you should try to avoid such an occurrence on 
your property, for the fact that such a tragedy occurs specifically on your property 
rather than elsewhere indicates that you, too, are in some way culpable for some 
wrongdoing.

Mixing Species
9 As a further reward for fulfilling the commandment to send away the mother 
bird, you will also be blessed with vineyards and fields;51 this will obligate you 
in the following commandments: You have already been taught52 that you must 
not sow your field with a mixture of two or more species of grain or vegetables. 
In addition, you must not sow your vineyard together with a mixture of two or 
more species of grains or vegetables, lest the increase—both the seed that you 
sow and the yield of the vineyard—become ipso facto forbidden and therefore 
out of bounds. If the field has not yet been sown with grapes (and thus is not yet a 
vineyard), this prohibition is transgressed only if you sow two species of grain or 
vegetable together with grape seeds, all at once.53


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נֵי  שְׁ לְכָל  ין  הַדִּ הוּא  וּבַחֲמוֹר.  שׁוֹר  בְּ תַחֲרוֹשׁ  10  לֹא 
קְשׁוּרִים  יַחַד  לְהַנְהִיגָם  ין  הַדִּ וְהוּא  עוֹלָם,  בָּ שֶׁ מִינִים 
עְטְנֵז. לְשׁוֹן עֵרוּב.  א:  11  שַׁ הוֹלָכַת שׁוּם מַשָּׂ זוּגִים בְּ
ה  עֲשֶׂ תַּ דִלִים  וְנוּז:  12  גְּ טָווּי  שׁוּעַ  רְשׁוּ:  פֵּ וְרַבּוֹתֵינו11ּ 
13  וּבָא  תוּב:   הַכָּ סָמְכָן  לְכָךְ  לְאַיִם,  הַכִּ מִן  אַף  ךְ.  לָּ
בָרִים. עֲבֵרָה  ם לָהּ עֲלִילֹת דְּ נֵאָהּ. סוֹפוֹ:  14  וְשָׂ אֵלֶיהָ וּשְׂ

נָא"12, סוֹפוֹ לָבֹא  גּוֹרֶרֶת עֲבֵרָה — עָבַר עַל "לֹא תִשְׂ
אֵין אוֹמֵר  אן שֶׁ ה הַזֹּאת. מִכָּ ָ לִידֵי לָשׁוֹן הָרַע: אֶת הָאִשּׁ
הּ. מִי  עֲרָה וְאִמָּ ין:  15  אֲבִי הַנַּ פְנֵי בַעַל דִּ א בִּ בָר אֶלָּ דָּ
זּוּ עָלֶיהָ:  16  וְאָמַר אֲבִי  דּוּלִים הָרָעִים, יִתְבַּ לוּ גִּ דְּ גִּ שֶׁ
פְנֵי הָאִישׁ:   ר בִּ ה לְדַבֵּ ָ אֵין רְשׁוּת לָאִשּׁ ד שֶׁ עֲרָה. מְלַמֵּ הַנַּ

וּבַחֲמָרָא  בְתוֹרָא  י  תִרְדֵּ 10 לָא 

עַטְנֵזָא  שַׁ שׁ  תִלְבַּ 11 לָא  חֲדָא:  כַּ

חֲדָא:  כַּ ר  מְחֻבַּ ן  וְכִתָּ ר  עַמַּ

ע  אַרְבַּ עַל  לָךְ  ד  עְבֶּ תַּ דִין  רֻסְפְּ 12 כְּ

י בַהּ: 13 אֲרֵי  סֵּ י תִתְכַּ נְפֵי כְסוּתָךְ דִּ כַּ

לְוָתַהּ  וְיֵעוּל  תָא  אִתְּ בַר  גְּ ב  יִסַּ

ין  מִלִּ סְקוֹפֵי  תַּ י לַהּ  וֵּ 14 וִישַׁ הּ:  וְיִסְנִנַּ

יָת  וְיֵימַר  ישׁ  בִּ שׁוּם  עֲלַהּ  ק  וְיַפֵּ

לְוָתַהּ  ית  וְעַלִּ נְסֵיבִית  הָדָא  תָא  אִתְּ

ב  תוּלִין: 15 וְיִסַּ חִית לַהּ בְּ כָּ וְלָא אַשְׁ

קוּן יָת  הּ וְיַפְּ א וְאִמַּ אֲבוּהָא דְעוּלֶמְתָּ

א  א לִקְדָם סָבֵי קַרְתָּ תוּלֵי עוּלֶמְתָּ בְּ

16 וְיֵימַר  אַתְרָא:  ין  דִּ ית  בֵּ לִתְרַע 

יָת  לְסָבַיָּא  א  דְעוּלֶמְתָּ אֲבוּהָא 

לְאִנְתּוּ  הָדֵין  לְגַבְרָא  יְהָבִית  י  רַתִּ בְּ

הּ:  וּסְנִנַּ

תִלְבַּשׁ֙  11 לֹ֤א  ו:  יַחְדָּֽ ר  חֲמֹ֖ בְּשֽׁוֹר־וּבַֽ שׁ  חֲרֹ֥ 10 לֹא־תַֽ

ו: ס ים יַחְדָּֽ ז צֶ֥מֶר וּפִשְׁתִּ֖ עַטְנֵ֔ שַֽׁ

אֲשֶׁ֥ר  כְּסֽוּתְךָ֖  כַּנְפ֥וֹת  עַל־אַרְבַּ֛ע  עֲשֶׂה־לָּ֑ךְ  תַּֽ ים  12 גְּדִלִ֖

הּ: ס תְּכַסֶּה־בָּֽ

לָהּ֙  14 וְשָׂ֥ם  הּ:  וּשְׂנֵאָֽ יהָ  אֵלֶ֖ וּבָ֥א  אִשָּׁ֑ה  ישׁ  אִ֖ ח  י־יִקַּ֥ 13 כִּֽ

אִשָּׁ֤ה  אֶת־הָֽ ר  וְאָמַ֗ ע  רָ֑ שֵׁ֣ם  יהָ  עָלֶ֖ א  וְהוֹצִ֥ ים  דְּבָרִ֔ עֲלִילֹ֣ת 

ים:  בְּתוּלִֽ הּ  לָ֖ וְלֹֽא־מָצָ֥אתִי  יהָ  אֵלֶ֔ וָֽאֶקְרַ֣ב  חְתִּי  לָקַ֔ הַזֹּאת֙ 

יאוּ אֶת־בְּתוּלֵי֧  הּ וְהוֹצִ֜ וְאִמָּ֑ ה{  עֲרָ֖ נַּֽ י הנער }הַֽ ח אֲבִ֥ 15 וְלָקַ֛

י  אֲבִ֥ ר  16 וְאָמַ֛ עְרָה:  הַשָּֽׁ יר  הָעִ֖ אֶל־זִקְנֵי֥  עֲרָ֛ה{  נַּֽ הנער }הַֽ

הַזֶּה֛  ישׁ  לָאִ֥ תִּי  נָתַ֜ י  אֶת־בִּתִּ֗ אֶל־הַזְּקֵנִ֑ים  ה{  עֲרָ֖ נַּֽ הנער }הַֽ

הָ:  ה וַיִּשְׂנָאֶֽ לְאִשָּׁ֖

� A CLOSER LOOK �
[12] The exception: The Written Torah requires 
that tassels (tzitziot) be affixed only to garments 
made of wool or linen, and it theoretically al-
lows tassels made of either wool or linen to be 
affixed to a garment of either type of fabric, 
without regard to the prohibition of sha’atnez. 
However, since only woolen tassels may be dyed 
turquoise, when the turquoise dye is not used 
(either because it is unavailable—as is the case 
nowadays—or too expensive, etc.) and thus all 
the threads are white, it is possible to affix tas-
sels without having to override the prohibition 
of sha’atnez (by using tassels made of the same 

material as the garment), so that is what is done. 
Nonetheless, the sages prohibited affixing tas-
sels with turquoise-dyed woolen threads on a 
linen garment, lest a person wear such a garment 
at night, when the obligation to affix tassels does 
not apply, and thereby be guilty of transgress-
ing the prohibition of wearing sha’atnez when it 
is not overridden by the commandment of tzitzit.
The sages further required that tassels be affixed 
to garments made of other fabrics (besides wool 
or linen), as well. For these garments, the tassels 
may be made either of the same material as the 
garment or of wool or linen.64



teitzei

261
130

Deuteronomy 22:10-16 

56. Leviticus 19:19.  57. Rashi on v. 6, above; Likutei Sichot, vol. 9, pp. 138-139.  58. Leviticus 19:19.  59. Numbers 15:37-41.  
60. Menachot 40a; Mishneh Torah, Tzitzit 3:6-7.  61. Leviticus 19:17.  62. Leviticus 19:16.  63. Likutei Sichot, vol. 5, p. 192, note 54.  

10 As you have been taught,56 you must not crossbreed your livestock. As an ad-
ditional precaution, you must not even plow a field simultaneously with both an 
ox and a donkey, or for that matter, with any two types of animals. Similarly, you 
must not drive them together if they are yoked together in order to carry a load.
11 As a further reward for fulfilling the commandment to send away the mother 
bird, you will be blessed with fine clothing;57 this will obligate you in the following 
commandment: As you have been taught,58 you must not wear a pressed, woven, 
or twisted (sha’atnez) mixture of wool and linen together.
12 The exception to this is that, as you have been taught,59 you must make your-
self twisted threads and hang them as tassels on the four corners of your gar-
ment with which you cover yourself. Each tassel is made of four threads, one of 
which, if properly dyed, must be woolen; such tassels may be attached even to 
linen garments.60

Just as doing a good deed leads to the opportunity to perform further good deeds, 
transgressing a commandment leads to the temptation to transgress further com-
mandments, as the following laws illustrate:

Allegations of Pretended Chastity
13 If a man takes a wife, has marital relations with her, and hates her, thereby 
transgressing the prohibition against hating one’s fellow Jew,61

14 and then accuses her of improper conduct and slanders her, thereby trans-
gressing the commandment not to slander one’s fellow Jew,62 saying in her pres-
ence to the judges of the court—since a plaintiff may only state his case to the judge 
in the presence of the defendant—‘I took this woman as my wife, and when I ap-
proached her through marital relations, I did not find any evidence of virginity 
for her, and in fact, after looking into the matter, I found witnesses who can testify 
that she had relations with another man after I betrothed her, and that she was 
warned beforehand that these relations were forbidden,’
15 the girl’s father and her mother must, if they can, obtain evidence of the girl’s 
virginity, that is, witnesses who can confute the testimony of the husband’s wit-
nesses, and bring them to the elders of the city (i.e., the judges) at the gate (i.e., 
the court). The duty to prove the girl’s innocence devolves upon her parents, for 
they are deemed culpable for having produced and raised a child whose conduct 
can be at all suspect.63

16 Even though both parents come to the court, only the girl’s father must say to 
the elders (for it is considered an affront to the mother’s dignity to have her speak 
publicly on her husband’s behalf in his presence), ‘I gave my daughter to this man 
as a wife, and he hated her,
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they must die: the girl, because she did not cry out for help—for since the crime 
occurred in the city, she would have been heard had she cried out—and she may 
therefore be construed to have consented to the crime; and the man, because he 
violated his neighbor’s wife.72 By executing them, you will eliminate this evil 
from your midst.
The girl, besides evincing her consent by not having cried out, is also at fault because 
she exposed herself to danger by venturing outside in lonely, unfrequented areas. 

 RASHI 
בָרִים  הַדְּ רִין  מְחַוְּ ל,  מָשָׁ זֶה  הֲרֵי  מְלָה.  הַשִּׂ 17  וּפָרְשׂוּ 
אֱמֶת  20  וְאִם  מַלְקוֹת:   אוֹתוֹ.  רוּ  18  וְיִסְּ מְלָה:   שִּׂ כַּ
תָה לְאַחַר אֵרוּסִין:   נְּ זִּ עֵדִים וְהַתְרָאָה, שֶׁ בָר. בְּ הָיָה הַדָּ
י  ם: אַנְשֵׁ לְתֶּ דַּ גִּ דּוּלִים שֶׁ ית אָבִיהָ. רְאוּ גִּ תַח בֵּ 21  אֶל פֶּ
אָבִיהָ.  ית  בֵּ לִזְנוֹת  עִירָהּ:  י  אַנְשֵׁ ל  כָּ מַעֲמַד  בְּ עִירָהּ. 
לְהוֹצִיא  נֵיהֶם.  שְׁ ם  גַּ 22  וּמֵתוּ  אָבִיהָ":   בֵית  "בְּ מוֹ  כְּ

ם. לְרַבּוֹת  ה נֶהֱנֵית מֵהֶם: גַּ ָ אֵין אִשּׁ ה חִדּוּדִים, שֶׁ מַעֲשֵׂ
נֵיהֶם", לְרַבּוֹת  ם שְׁ בָר אַחֵר: "גַּ אִים מֵאַחֲרֵיהֶם. דָּ הַבָּ
ינִין לָהּ עַד  רֶת, אֵין מַמְתִּ אִם הָיְתָה מְעֻבֶּ לָד, שֶׁ אֶת הַוָּ
הּ,  עִמָּ כַב  שָׁ לְפִיכָךְ  עִיר.  בָּ אִישׁ  23  וּמְצָאָהּ  לֶד:   תֵּ שֶׁ
בֵיתָהּ לֹא אֵרַע  בָה בְּ ב, הָא אִלּוּ יָשְׁ נָּ רְצָה קוֹרְאָה לַגַּ פִּ

לָהּ:  

ין  מִלִּ סְקוֹפֵי  תַּ י  וִּ שַׁ הוּא  17 וְהָא 
ךְ  לִבְרַתָּ חִית  כָּ אַשְׁ לָא  לְמֵימַר 
י  בְרַתִּ תוּלֵי  בְּ ין  וְאִלֵּ תוּלִין  בְּ
א:  קַרְתָּ סָבֵי  קֳדָם  א  פָּ שׁוֹשִׁ וְיִפְרְסוּן 
יָת  הַהִיא  א  קַרְתָּ סָבֵי  רוּן  18 וְיִדְבְּ
הּ  מִנֵּ 19 וְיִגְבּוּן  יָתֵהּ:  וְיַלְקוּן  בְרָא  גַּ
נוּן לַאֲבוּהָא  כְסַף וְיִתְּ מְאָה סִלְעִין דִּ
ישׁ  בִּ שׁוּם  ק  אַפֵּ אֲרֵי  א  דְעוּלֶמְתָּ
הֵי  תְּ וְלֵהּ  רָאֵל  דְיִשְׂ א  תוּלְתָּ בְּ עַל 
לְמִפְטְרַהּ  רְשׁוּ  לֵהּ  לֵית  לְאִנְתּוּ 
הֲוָה  טָא  קֻשְׁ 20 וְאִם  יוֹמוֹהִי:  ל  כָּ
כָחוּ בְתוּלִין  תְּ מָא הָדֵין לָא אִשְׁ תְגָּ פִּ
א  קוּן יָת עוּלֶמְתָּ 21 וְיַפְּ א:  לְעוּלֶמְתָּ
י  הּ אֱנָשֵׁ מֻנַּ ית אֲבוּהָא וְיִרְגְּ לִתְרַע בֵּ
אַבְנַיָּא וּתְמוּת אֲרֵי עֲבֶדֶת  בְּ הּ  קַרְתַּ
ית אֲבוּהָא  אָה בֵּ רָאֵל לְזַנָּ יִשְׂ קְלָנָא בְּ
22 אֲרֵי  ינָךְ:  מִבֵּ בִישׁ  דְּ עָבֵד  י  וּתְפַלֵּ
תָא  אִתְּ עִם  כֵב  שָׁ דְּ בַר  גְּ כַח  תְּ יִשְׁ
רְוֵיהוֹן  תַּ אַף  וְיִתְקַטְלוּן  בַר  גְּ ת  אִתַּ
תָא  וְאִתְּ תָא  אִתְּ עִם  כֵב  שָׁ דְּ בְרָא  גַּ
רָאֵל:  שְׂ מִיִּ בִישׁ  דְּ עָבֵד  י  וּתְפַלֵּ
א  בְתוּלְתָּ א  עוּלֶמְתָּ תְהֵי  23 אֲרֵי 
בַר  גְּ הּ  חִנַּ כְּ וְיַשְׁ לִגְבָר  מְאָרְסָא  דִּ
קוּן  24 וְתַפְּ הּ:  עִמַּ כּוּב  וְיִשְׁ א  קַרְתָּ בְּ
הַהִיא  א  קַרְתָּ לִתְרַע  רְוֵיהוֹן  תַּ יָת 
וִימוּתוּן  אַבְנַיָּא  בְּ יַתְהוֹן  מוּן  וְתִרְגְּ
י לָא צְוָחַת  א עַל עֵסַק דִּ יָת עוּלֶמְתָּ
י  עַנִּ דְּ עֵסַק  עַל  בְרָא  גַּ וְיָת  א  קַרְתָּ בְּ
בִישׁ  דְּ עָבֵד  י  וּתְפַלֵּ חַבְרֵהּ  ת  אִתַּ יָת 

ינָךְ:  מִבֵּ

לֹֽא־מָצָ֤אתִי  ר  לֵאמֹ֗ ים  דְּבָרִ֜ עֲלִילֹ֨ת  שָׂם֩  17 וְהִנֵּה־ה֡וּא 

ה לִפְנֵי֖  רְשׂוּ֙ הַשִּׂמְלָ֔ י וּפָֽ לֶּה בְּתוּלֵי֣ בִתִּ֑ ים וְאֵ֖ לְבִתְּךָ֙ בְּתוּלִ֔
ישׁ וְיִסְּר֖וּ  וא אֶת־הָאִ֑ עִיר־הַהִ֖ קְח֛וּ זִקְנֵי֥ הָֽ יר: 18 וְלָֽ זִקְנֵי֥ הָעִֽ
י  כִּ֤ ה  עֲרָ֔ נַּֽ הַֽ י  אֲבִ֣ לַֽ תְנוּ֙  וְנָֽ סֶף  כֶ֗ מֵ֣אָה  אֹת֜וֹ  נְשׁ֨וּ  19 וְעָֽ אֹתֽוֹ: 
ה  לְאִשָּׁ֔ הְיֶה֣  וְלוֹ־תִֽ ל  יִשְׂרָאֵ֑ בְּתוּלַ֣ת  ל  עַ֖ ע  רָ֔ שֵׁ֣ם  הוֹצִיא֙ 

יו: ס הּ כָּל־יָמָֽ לֹֽא־יוּכַ֥ל לְשַׁלְּחָ֖
ים  בְתוּלִ֖ לֹֽא־נִמְצְא֥וּ  הַזֶּה֑  ר  הַדָּבָ֖ ה  הָיָ֔ 20 וְאִם־אֱמֶ֣ת 

אֶל־פֶּ֣תַח  ה{  עֲרָ֜ נַּֽ יאוּ אֶת־הנער }הַֽ 21 וְהוֹצִ֨ ה{:  עֲרָֽ נַּֽ לנער }לַֽ
כִּי־ תָה  וָמֵ֔ אֲבָנִים֙  בָּֽ הּ  עִירָ֤ י  אַנְשֵׁ֨ וּסְקָל֩וּהָ֩  יהָ  ית־אָבִ֗ בֵּֽ
ע  הָרָ֖ עַרְתָּ֥  וּבִֽ יהָ  אָבִ֑ בֵּ֣ית  לִזְנ֖וֹת  ל  בְּיִשְׂרָאֵ֔ נְבָלָה֙  ה  שְׂתָ֤ עָֽ

ךָ: ס מִקִּרְבֶּֽ
תוּ֙  וּמֵ֨ עַל  בְעֻֽלַת־בַּ֗ עִם־אִשָּׁ֣ה  שֹׁכֵ֣ב |  ישׁ  אִ֜ א  י־יִמָּצֵ֨ 22 כִּֽ

עַרְתָּ֥  וּבִֽ אִשָּׁ֑ה  וְהָֽ ה  אִשָּׁ֖ עִם־הָֽ הַשֹּׁכֵ֥ב  ישׁ  הָאִ֛ ם  גַּם־שְׁנֵיהֶ֔
ל: ס ע מִיִּשְׂרָאֵֽ הָרָ֖

הּ  וּמְצָאָ֥ ישׁ  לְאִ֑ ה  רָשָׂ֖ מְאֹֽ ה  בְתוּלָ֔ עֲרָ֣ה{  הְיֶה֙ נער }נַֽ יִֽ י  23 כִּ֤

אֶל־ ם  אֶת־שְׁנֵיהֶ֜ ם  24 וְהֽוֹצֵאתֶ֨ הּ:  עִמָּֽ וְשָׁכַ֥ב  יר  בָּעִ֖ ישׁ  אִ֛
אֶת־ תוּ֒  וָמֵ֒ אֲבָנִים֮  בָּֽ ם  אֹתָ֥ ם  וּסְקַלְתֶּ֨ וא  הַהִ֗ יר  הָעִ֣ עַר |  שַׁ֣
ת־ וְאֶ֨ יר  בָעִ֔ ה  עֲקָ֣ לֹא־צָֽ אֲשֶׁ֣ר  עַל־דְּבַר֙  ה{  עֲרָ֗ נַּֽ הנער }הַֽ
ע  עַרְתָּ֥ הָרָ֖ שֶׁת רֵעֵ֑הוּ וּבִֽ ישׁ עַל־דְּבַ֥ר אֲשֶׁר־עִנָּ֖ה אֶת־אֵ֣ הָאִ֔

ךָ: ס מִקִּרְבֶּֽ
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65. Likutei Sichot, vol. 29, p. 82.  66. Above, 17:7.  67. Exodus 20:13; Leviticus 18:20.  68. Leviticus 20:10.  69. Leviticus 21:9.  70. See 
“A Closer Look” on Numbers 30:7; Introduction to the Book of Genesis in this edition of Torah, p. xxviii.  71. Above, 17:7.  

17 and behold, he accused her of improper conduct, saying to me, “I did not find 
evidence of your daughter’s virginity.” But here is the evidence of my daugh-
ter’s virginity!’ And the parents must display their evidence, making their case 
as figuratively spotless as a white sheet before the elders of the city. The court 
must examine the testimony of the witnesses of both the husband’s and the wife’s 
parents, and decide which is to be believed.
18 If they decide in favor of the wife, the elders of that city must take the man—
the husband—and chasten him by administering lashes to him.
19 They must furthermore fine him 100 shekels of silver because he slandered a 
Jewish virgin, and he must give it to the girl’s father, since, as above, it was her 
parents who were chiefly implicated in his accusation. She must continue to be his 
wife; he may not send her away (i.e., divorce her) as long as he lives, even should 
he want to.65

20 If, on the other hand, this matter was true, and indeed, no evidence of the girl’s 
virginity was found, but the testimony of the husband’s witnesses was accepted,
21 they must take the girl out to the entrance of her father’s house, as if saying to 
her parents, ‘see what sort of daughter you have reared!’ The witnesses must then 
attempt to kill her in the presence of all the men of her city by the usual stoning 
procedure:66 first by pushing her off an elevation twice her height; if the fall does 
not kill her, by then casting a heavy stone on her chest; if this, too, fails, the popu-
lace must pelt her with stones. She must die for she did a disgraceful thing in 
Israel, committing adultery against her betrothed husband while still living in her 
father’s house. So must you eliminate this evil from your midst.

Adultery
22 As you have been taught, adultery is forbidden,67 and if a man is found for-
nicating with a married woman, and they were both forewarned and then wit-
nessed in the act, both of them must be tried by the court and put to death by 
strangulation68—the man who fornicated with the woman as well as the woman. 
But this is true only if they engaged in actual coitus, for only in this way are both 
parties equally guilty of the pleasure they took in the act. By executing them, you 
will eliminate this evil from Israel. The court must execute the adulteress with-
out delay even if she is pregnant. A further party who commits adultery with the 
adulteress after she has been sentenced is also guilty of adultery and is executed.
23 However, you have also been taught69 that if the adulteress is the daughter of 
a priest, she is executed by burning rather than by strangulation. There is another 
case where the punishment for adultery is not strangulation: If there is a virgin 
girl betrothed70 to a man, and another man finds her in the city and fornicates 
with her,
24 you must take them both to the gate (i.e., the court) of that city, and if it can 
be proven that they were warned and that the crime was witnessed, and the court 
convicts them, they must be put to death by stoning:71 by pushing them (sepa-
rately) off an elevation twice their height; failing that, by casting a heavy stone 
on their chests; failing that, you (the populace) must pelt them with stones. Thus 
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 RASHI 

79. Mishneh Torah, Isurei Biah 16:1.  

13.  סנהדרין עג, א. 

י  כִּ מָעוֹ,  מַשְׁ זֶהוּ  פְשׁוּטוֹ  לְפִי  וְגוֹ'.  יָקוּם  ר  אֲשֶׁ כַּ י  26  כִּ
עַל  הָעוֹמֵד  אָדָם  כְּ עָלֶיהָ,  עָמַד  וּבְחָזְקָה  הִיא  אֲנוּסָה 
ד  א לְלַמֵּ רְשׁוּ בּוֹ: הֲרֵי זֶה בָּ חֲבֵרוֹ לְהָרְגוֹ. וְרַבּוֹתֵינו13ּ דָּ
הּ לִקּוּחִין וְאֵין  ח. אֵין לוֹ בָּ וְנִמְצָא לָמֵד וְכוּ':  1  לֹא יִקָּ
שׁוֹמֶרֶת  אָבִיו.  נַף  כְּ ה  יְגַלֶּ וְלֹא  הּ:  בָּ תּוֹפְסִין  ין  קִדּוּשִׁ
הֻזְהַר  בָר  כְּ וַהֲרֵי  לְאָבִיו.  הָרְאוּיָה  אָבִיו  ל  שֶׁ יָבָם 
עַל  לַעֲבוֹר  א  אֶלָּ אָבִיךָ"?  אֲחִי  "עֶרְוַת  וּם  מִשּׁ עָלֶיהָ 

ד  נֵי לָאוִין, וְלִסְמֹךְ לָהּ: "לֹא יָבֹא מַמְזֵר", לְלַמֵּ שְׁ זֶה בִּ
בֵי  רִיתוֹת, וְקַל וָחֹמֶר מֵחַיָּ כְּ בֵי  א מֵחַיָּ אֵין מַמְזֵר אֶלָּ שֶׁ
אֵין  ין שֶׁ ית דִּ עֲרָיוֹת מִיתַת בֵּ אֵין בָּ ין, שֶׁ ית דִּ מִיתוֹת בֵּ
יצִים  אוּ בֵּ דְכְּ נִּ פְצְעוּ אוֹ שֶׁ נִּ א. שֶׁ כָּ צוּעַ דַּ רֵת:  2  פְּ הּ כָּ בָּ
יוֹרֶה  אֵינוֹ  וְשׁוּב  יד,  הַגִּ כְרַת  נִּ שֶׁ פְכָה.  שָׁ וּכְרוּת  לּוֹ:  שֶׁ

א שׁוֹפֵךְ וְשׁוֹתֵת וְאֵינוֹ מוֹלִיד:   קִלּוּחַ זֶרַע, אֶלָּ

בְרָא  גַּ ח  כַּ יַשְׁ חַקְלָא  בְּ וְאִם   25
וְיַתְקֵיף  מְאָרְסָא  דִּ א  עוּלֶמְתָּ יָת 

וְיִתְקְטֵל  הּ  עִמַּ כּוּב  וְיִשְׁ בְרָא  גַּ הּ  בַּ

לְחוֹדוֹהִי:  בִּ הּ  עִמַּ כֵב  שָׁ דְּ בְרָא  גַּ

עַם  מִדַּ ד  תַעְבֵּ לָא  א  26 וּלְעוּלֶמְתָּ
קְטוֹל  דִּ ין  דִּ חוֹבַת  א  לְעוּלֶמְתָּ לֵית 

חַבְרֵהּ  עַל  בְרָא  גַּ דִיקוּם  מָא  כְּ אֲרֵי 

הָדֵין:  מָא  תְגָּ פִּ ן  כֵּ נְפַשׁ  הּ  וְיִקְטְלִנֵּ

צְוָחַת  חַהּ  כְּ אַשְׁ בְחַקְלָא  27 אֲרֵי 
פָרִיק  דְּ וְלֵית  מְאָרְסָא  דִּ א  עוּלֶמְתָּ

א  עוּלֶמְתָּ בַר  גְּ ח  כַּ יַשְׁ 28 אֲרֵי  לַהּ: 

הּ  וְיֶחֱדִנַּ מְאָרְסָא  לָא  י  דִּ א  בְתוּלְתָּ

ן  29 וְיִתֵּ כְחוּן:  תַּ וְיִשְׁ הּ  עִמַּ כּוּב  וְיִשְׁ

לַאֲבוּהָא  הּ  עִמַּ כֵב  שָׁ דְּ בְרָא  גַּ

כְסָף  דִּ סִלְעִין  ין  חַמְשִׁ א  דְעוּלֶמְתָּ

יַהּ  עַנְּ י  דִּ חֲלַף  לְאִנְתּוּ  הֵי  תְּ וְלֵהּ 

ל יוֹמוֹהִי:  לֵית לֵהּ רְשׁוּ לְמִפְטְרַהּ כָּ

ת אֲבוּהִי  אִתַּ יָת  בַר  גְּ ב  יִסַּ 23:1 לָא 
2 לָא  דַאֲבוּהִי:  נְפָא  כַּ י  יְגַלֵּ וְלָא 

לְמֵעַל  ל  וְדִמְחַבַּ דִפְסִיק  י  יִדְכֵּ

קְהָלָא דַייָ:  בִּ

עֲרָה֙{  נַּֽ אֶת־הנער }הַֽ ישׁ  הָאִ֗ יִמְצָ֣א  ה  אִם־בַּשָּׂדֶ֞ 25 וְֽ

ישׁ  הָאִ֛ ת  וּמֵ֗ הּ  עִמָּ֑ וְשָׁכַ֣ב  ישׁ  הָאִ֖ חֱזִֽיק־בָּ֥הּ  וְהֶֽ ה  רָשָׂ֔ הַמְאֹ֣
עֲשֶׂ֣ה  עֲרָה֙{ לֹא־תַֽ נַּֽ ולנער }וְלַֽ   26 לְבַדּֽוֹ:  הּ  עִמָּ֖ אֲשֶׁר־שָׁכַ֥ב 
ישׁ  יָק֨וּם אִ֤ אֲשֶׁר֩  י כַּֽ וֶת כִּ֡ ה{ חֵ֣טְא מָ֑ עֲרָ֖ נַּֽ ין לנער }לַֽ ר אֵ֥ דָבָ֔
ה  בַשָּׂדֶ֖ י  27 כִּ֥ הַזֶּהֽ:  הַדָּבָ֥ר  ן  כֵּ֖ פֶשׁ  נֶ֔ וּרְצָח֣וֹ  הוּ֙  עַל־רֵעֵ֨
יעַ  מוֹשִׁ֖ ין  וְאֵ֥ ה  רָשָׂ֔ הַמְאֹ֣ עֲרָה֙{  נַּֽ הנער }הַֽ ה  עֲקָ֗ צָֽ הּ  מְצָאָ֑

הּ: ס לָֽ
שָׂה  לֹֽא־אֹרָ֔ אֲשֶׁ֣ר  בְתוּלָה֙  עֲרָ֤ה{  נער }נַֽ ישׁ  אִ֗ י־יִמְצָ֣א  28 כִּֽ

הַשֹּׁכֵ֥ב  ישׁ  הָאִ֨ ן  נָתַ֠ 29 וְ֠ אוּ:  וְנִמְצָֽ הּ  עִמָּ֑ וְשָׁכַ֣ב  הּ  וּתְפָשָׂ֖
הְיֶה֣  וְלוֹ־תִֽ כָּ֑סֶף  ים  חֲמִשִּׁ֣ ה{  עֲרָ֖ נַּֽ הנער }הַֽ י  אֲבִ֥ לַֽ הּ  עִמָּ֛

יו: ס הּ כָּל־יָמָֽ הּ לֹֽא־יוּכַ֥ל שַׁלְּחָ֖ חַת אֲשֶׁ֣ר עִנָּ֔ ה תַּ֚ לְאִשָּׁ֗
�֥ף  כְּנַ ה  יְגַלֶּ֖ וְלֹ֥א  יו  אָבִ֑ שֶׁת  אֶת־אֵ֣ ישׁ  אִ֖ ח  23:1 לֹֽא־יִקַּ֥

יו: ס אָבִֽ
ה בִּקְהַ֥ל יְהָֹוֽה: ס א פְצֽוּעַ־דַּכָּ֛א וּכְר֥וּת שָׁפְכָ֖ 2 לֹֽא־יָבֹ֧

cloak, i.e., fornicate with his sister-in-law who is waiting for him to either marry 
her or release her.

Restrictions on Conversion and Marriage
2 A Jewish man with injured testicles or whose reproductive organ is cut such 
that his reproductive seed oozes rather than ejaculates, thus disabling him from 
having children naturally, may not enter the assembly of God by marrying a born 
Jewess. He may, however, marry a convert or a freed bondwoman.79



teitzei

265
132

Deuteronomy 22:25-23:2 

73. Exodus 22:15-16.  74. Mishneh Torah, Na’arah Betulah 1:3-7.  75. Leviticus 18:7-8.  76. Leviticus 18:14.  77. Below, 25:5-10.  78. See 
Maimonides, Sefer HaMitzvot, Negative Commandment 351. 

25 But if a man finds the betrothed girl in the field, and the man overpowers her 
and fornicates with her, then, if it can be proven in court that the assailant was 
warned and the crime was witnessed, and the court convicts him, only the man 
who fornicated with her must be put to death.
26 In this case, you must take no punitive action against the girl. The girl presum-
ably did not commit adultery, which is a sin deserving of death, for just as a man 
rises up against his fellow and murders him, so is this case,
27 because he found her in the field: the betrothed girl may be presumed to have 
cried out, but there was no one to rescue her.
The cases of murder and violation of a betrothed woman share additional similari-
ties, as well: in both cases, if a person is given the choice to commit the sin or be 
killed, he must surrender his life rather than commit the crime; and in both cases, 
it is permissible to prevent the crime by killing the assailant.

Ravishment
28 You have been taught73 that if a man seduces a virgin who is not betrothed, he 
must marry her. Similarly, if a man finds a virgin girl who was not betrothed, but 
in this case does not seduce her but seizes her and fornicates with her, and they 
are discovered, i.e., witnessed, 
29 then the man who fornicated with her must give fifty shekels of silver to the 
girl’s father, and, if she and her father so desire, he must marry her: she must be-
come his wife because he violated her. He may not send her away (i.e., divorce 
her) without cause as long as he lives.74

Forbidden Marriages
23:1 You have been taught75 that you may not fornicate with your father’s wife, 
even if she is not your mother. Furthermore, a man may not take his father’s wife 
in marriage (if, for example, the father had died or divorced the step-mother), and 
if he does, the marriage has no legal validity.
You have been taught76 that a man may not fornicate with his father’s sister-in-
law. You will soon be taught77 that if a married man dies childless, his brother is 
required to either marry the widow or release her formally from this obligation to 
marry him. If a person’s paternal uncle had died and his widowed aunt is waiting 
for his father to either marry her or to release her from her obligation to marry him, 
the son’s fornication with her (still) falls under the prohibition against fornication 
with one’s father’s sister-in-law. Besides this, however, fornication with one’s aunt 
in this specific situation is subject to an additional prohibition (which obligates the 
transgressor to offer up a second, additional sin-offering if he commits the crime 
unintentionally78): that one may not figuratively uncover the corner of his father’s 
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� A CLOSER LOOK �
[4-9] Restrictions on Conversion based on Na-
tionality: Nowadays, these restrictions no longer 
apply, since already in the era of the First Temple 
(6th century BCE), King Sennacherib of Assyria 
mingled all the non-Jewish nations in his em-
pire—including these—together. It is therefore 

no longer possible to definitively determine who 
is a Moabite, Ammonite, Edomite, or Egyptian; 
therefore, any non-Jew who desires to convert is 
presumed to be one of the majority of gentiles, 
whose converts are permitted to marry born 
Jews without restriction.92 

 RASHI 

92. Berachot 28a, based on Isaiah 10:13.  

14.  במדבר לא, טז. 15.  להלן פסוק יז. 

רְאֵלִית:  4  לֹא  א יִשְׂ קְהַל ה'. לֹא יִשָּׂ 3  לֹא יָבֹא מַמְזֵר בִּ
עַל  בַר.  דְּ 5  עַל  רְאֵלִית:   יִשְׂ א  יִשָּׂ לֹא  עַמּוֹנִי.  יָבֹא 
דְבַר  דִכְתִיב14: "בִּ עֲצוּ אֶתְכֶם לְהַחֲטִיאֲכֶם, כְּ יָּ הָעֵצָה שֶׁ
תִדְרֹשׁ  7  לֹא  טֵרוּף:   בְּ הֱיִיתֶם  שֶׁ כְּ רֶךְ.  דֶּ בַּ לְעָם":  בִּ
יָכוֹל  ךָ",  קִרְבְּ בְּ ב  יֵשֵׁ ךָ  "עִמְּ אֱמַר15:  נֶּ שֶׁ לָל  מִכְּ לֹמָם.  שְׁ
לֹמָם":  8  לֹא  לְמוּד לוֹמַר: "לֹא תִדְרֹשׁ שְׁ ן? תַּ אַף זֶה כֵּ
רָאוּי לְךָ לְתַעֲבוֹ,  י שֶׁ תְתַעֵב אֲדֹמִי. לְגַמְרֵי, וְאַף עַל פִּ
וָכֹל,  מִכֹּל  מִצְרִי.  תְתַעֵב  לֹא  לִקְרָאתֶךָ:  חֶרֶב  בַּ צָא  יָּ שֶׁ

הָיוּ  שֶׁ עַם?  טַּ מַה  לַיְאוֹר.  זְכוּרֵיכֶם  רְקוּ  זָּ שֶׁ י  פִּ עַל  אַף 
ר  אֲשֶׁ נִים  לְפִיכָךְ:  9  בָּ חָק,  הַדְּ עַת  שְׁ בִּ אַכְסַנְיָא  לָכֶם 
ד,  רִין מִיָּ אָר הָאֻמּוֹת מֻתָּ י וְגוֹ'. וּשְׁ לִישִׁ לְדוּ לָהֶם דּוֹר שְׁ יִוָּ
הַהוֹרְגוֹ,  מִן  לוֹ  ה  קָשֶׁ לָאָדָם  חֲטִיא  הַמַּ שֶׁ  , לָמַדְתָּ הָא 
מוֹצִיאוֹ  חֲטִיאוֹ  וְהַמַּ ה,  הַזֶּ עוֹלָם  בָּ הוֹרְגוֹ  הַהוֹרְגוֹ  שֶׁ
אֱדוֹם  לְפִיכָךְ  א.  הַבָּ הָעוֹלָם  וּמִן  ה  הַזֶּ הָעוֹלָם  מִן 
עוּם, וְאֵלּוּ  בְּ טִּ חֶרֶב לֹא נִתְעַב, וְכֵן מִצְרַיִם שֶׁ מָם בַּ דְּ קִּ שֶׁ

הֱחֶטִיאוּם נִתְעָבוּ:   שֶׁ

קְהָלָא  בִּ י מַמְזֵרָא לְמֵעַל  יִדְכֵּ 3 לָא 
י לֵהּ  ירָאָה לָא יִדְכֵּ רָא עֲשִׂ דַייָ אַף דָּ

יִדְכּוּן  4 לָא  דַייָ:  קְהָלָא  בִּ לְמֵעַל 

קְהָלָא  בִּ לְמֵעַל  וּמוֹאֲבָאֵי  עַמּוֹנָאֵי 

י  יִדְכֵּ לָא  ירָאָה  עֲשִׂ רָא  דָּ אַף  דַייָ 

עָלָם:  דַייָ עַד  קְהָלָא  בִּ לְמֵעַל  לְהוֹן 

יַתְכוֹן  עֲרָעוּ  לָא  י  דִּ עֵסַק  5 עַל 
קְכוֹן  מִפַּ בְּ אָרְחָא  בְּ וּבְמַיָּא  לַחְמָא  בְּ

לְעָם  בִּ יָת  עֲלָךְ  אֲגַר  וְדִי  צְרָיִם  מִמִּ

רָת  י עַל פְּ תוֹר אֲרַם דִּ עוֹר מִפְּ ר בְּ בַּ

אֱלָהָךְ  יְיָ  אֲבָא  6 וְלָא  יוּתָךְ:  לְלַטָּ

אֱלָהָךְ  יְיָ  וַהֲפַךְ  לְעָם  בִּ מִן  לָא  לְקַבָּ

רָחֲמָךְ  אֲרֵי  לְבִרְכָן  לְוָטִין  יָת  לָךְ 

לָמְהוֹן  שְׁ ע  תִתְבַּ 7 לָא  אֱלָהָךְ:  יְיָ 

8 לָא  לְעָלָם:  יוֹמָיךְ  ל  כָּ וְטָבַתְהוֹן 

הוּא  אֲחוּךְ  אֲרֵי  אֱדוֹמָאָה  תְרַחֵק 

הֲוֵיתָ  דַיָּר  אֲרֵי  מִצְרָאָה  תְרַחֵק  לָא 

לְהוֹן  יִתְיְלִידוּ  י  דִּ נִין  9 בְּ בְאַרְעֵהּ: 

לְמֵעַל  לְהוֹן  י  יִדְכֵּ תְלִיתָאָה  רָא  דָּ

קְהָלָא דַייָ:  בִּ

א ל֖וֹ  י לֹֽא־יָבֹ֥ ם דּ֣וֹר עֲשִׂירִ֔ א מַמְזֵר֖ בִּקְהַ֣ל יְהָֹוה֑ גַּ֚ 3 לֹֽא־יָבֹ֥

בִּקְהַ֥ל יְהָֹוֽה: ס

י  עֲשִׂירִ֔ דּ֣וֹר  ם  גַּ֚ יְהָֹוה֑  בִּקְהַ֣ל  י  וּמֽוֹאָבִ֖ עַמּוֹנִי֛  א  4 לֹֽא־יָבֹ֧

ר  אֲשֶׁ֨ ר  5 עַל־דְּבַ֞ ם:  עַד־עוֹלָֽ יְהָֹו֖ה  בִּקְהַ֥ל  לָהֶ֛ם  א  לֹֽא־יָבֹ֥

אתְכֶ֣ם  בְּצֵֽ רֶךְ  בַּדֶּ֖ יִם  וּבַמַּ֔ בַּלֶּחֶ֣ם  אֶתְכֶם֙  לֹֽא־קִדְּמ֤וּ 

יךָ אֶת־בִּלְעָ֣ם בֶּן־בְּע֗וֹר מִפְּת֛וֹר  ר עָלֶ֜ יִם וַֽאֲשֶׁר֩ שָׂכַ֨ מִמִּצְרָ֑

עַ  לִשְׁמֹ֣ יךָ֙  אֱלֹהֶ֨ יְהָֹוה֤  ה  6 וְלֹֽא־אָבָ֞ ךָּ:  לְלֶֽ לְקַֽ יִם  הֲרַ֖ נַֽ ם  אֲרַ֥

ה לִבְרָכָ֑ה  ם וַיַּֽהֲפֹךְ֩ יְהָֹוה֨ אֱלֹהֶ֧יךָ לְּךָ֛ אֶת־הַקְּלָלָ֖ אֶל־בִּלְעָ֔

ם  בָתָ֑ וְטֹֽ ם  שְׁלֹמָ֖ שׁ  7 לֹֽא־תִדְרֹ֥ יךָ:  אֱלֹהֶֽ יְהָֹוה֥  בְךָ֖  אֲהֵֽ י  כִּ֥

ם: ס יךָ לְעוֹלָֽ כָּל־יָמֶ֖

לֹֽא־תְתַעֵב֣  ה֑וּא  יךָ  אָחִ֖ י  כִּ֥ י  אֲדֹמִ֔ 8 לֹֽא־תְתַעֵב֣  רביעי 

ם דּ֣וֹר  י כִּי־גֵ֖ר הָיִי֥תָ בְאַרְצֽוֹ: 9 בָּנִי֛ם אֲשֶׁר־יִוָּֽלְד֥וּ לָהֶ֖ מִצְרִ֔

ם בִּקְהַ֥ל יְהָֹוֽה: ס א לָהֶ֖ י יָבֹ֥ שְׁלִישִׁ֑


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Deuteronomy 23:3-9 

80. See Leviticus 18:29; Rashi on v. 1, above.  81. Yevamot 49a; Mishneh Torah, Isurei Biah 15:1.  82. Mishneh Torah, Isurei Biah 15:7.  
83. Genesis 19:30-38.  84. Numbers 20:21,  85. Numbers 22:2-6.  86. Numbers 25.  87. Numbers 23:1-24:13.  88. Below, vv. 16-17.  
89. Numbers 20:14-21.  90. Genesis 36.  91. Mishneh Torah, Isurei Biah 12:18.  

3 A bastard is defined as someone born of any forbidden union punishable by exci-
sion (when committed without having been witnessed and therefore not subject 
to being tried in court),80 except union with a menstruant.81 Such a bastard may 
not enter the assembly of God by marrying a legitimate born Jew. A bastard may, 
however, marry another bastard or a convert.82 Even the tenth generation descen-
dant of a bastard, and in fact all his or her descendants for all time, may not enter 
the assembly of God.
4 As you know, Ammon and Moab were the bastard sons of Lot.83 Thus, in accor-
dance with the above rule, a male Ammonite or Moabite, even if he converts to 
Judaism, may not enter the assembly of God by marrying a born Jewess. Even 
the tenth generation male descendant of the Ammonite or Moabite convert, and 
in fact all his male descendants for all time may never enter the assembly of God,
5 because, in addition, the Ammonites and Moabites did not greet you with bread 
and water when you were exhausted from traveling through the desert84 after you 
left Egypt, and because the people of Moab hired Balaam the son of Beor from 
Petor in Aram Naharaim against you, to curse you,85 and themselves enticed you 
into sinning by his wicked counsel at Shitim.86

6 But God, your God, did not want to listen to Balaam, so God, your God, trans-
formed the curse into a blessing for you,87 because God, your God, loves you.
7 You must not ever look out for their welfare or their good, all your days. Even 
though you must otherwise allow escaped slaves to seek asylum in your land,88 
you may not grant asylum to escaped Ammonite or Moabite slaves.
Fourth Reading 8 In contrast, you must not similarly despise an Edomite by not 
allowing him to ever marry into your fold—even though the Edomites were hos-
tile to you during your desert trek89—for, by virtue of being a descendant of Ja-
cob’s brother Esau,90 he is your brother. Likewise, you must not similarly despise 
an Egyptian by not allowing him to ever marry into your fold—even though the 
Egyptians murdered your children—for you were a sojourner in his land and 
were sustained there when there was a famine in your own land.
9 Rather, children who are born to Edomites of Egyptians in the third generation 
after their conversion may enter the assembly of God by marrying born Jews.
Thus you see that causing someone to sin (as the Moabites did to you) is more 
harmful than actual violence (which the Edomites sought to inflict upon you) or 
murder (which the Egyptians perpetrated against you); therefore, those guilty of 
the first crime are to be excluded from the Jewish people forever, whereas those 
guilty of the second and third are to be excluded only for two generations.
Converts from other nations, however, as well as female Ammonite and Moabite 
converts,91 may marry born Jews immediately upon conversion.


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Fourth Reading

 RASHI 

99. Exodus 22:20; Leviticus 19:33.  

16.  במדבר ב, יז. 

עַת  שְׁ בִּ מְקַטְרֵג  טָן  הַשָּׂ שֶׁ  . מַרְתָּ וְנִשְׁ וְגוֹ'  תֵצֵא  י  10  כִּ
וְיָצָא  הֹוֶה:  בַּ תוּב  הַכָּ ר  בֶּ דִּ לָיְלָה.  רֵה  נָה:  11  מִקְּ כָּ הַסַּ
תּוֹךְ  אֶל  יָבֹא  וְלֹא  ה:  עֲשֵׂ מִצְוַת  זוֹ  חֲנֶה.  לַמַּ מִחוּץ  אֶל 
לְמַחֲנֵה  נֵס  לִכָּ וְאָסוּר  ה.  תַעֲשֶׂ לֹא  מִצְוַת  זוֹ  חֲנֶה.  הַמַּ
כִינָה:  12  וְהָיָה לִפְנוֹת עֶרֶב.  ן לְמַחֲנֵה שְׁ כֵּ ה, וְכָל שֶׁ לְוִיָּ
לֹא הַעֲרֵב  אֵינוֹ טָהוֹר בְּ מְשׁוֹ יִטְבֹּל, שֶׁ סָמוּךְ לְהַעֲרֵב שִׁ
מו16ֹ:  כְּ "וַאֲתַר",  תַרְגּוּמוֹ  כְּ לְךָ.  הְיֶה  תִּ 13  וְיָד  מֶשׁ:   שֶׁ

14  עַל  לֶעָנָן:   חוּץ  חֲנֶה.  לַמַּ מִחוּץ  יָדוֹ":  עַל  "אִישׁ 
לֵי  "כְּ מוֹ  כְּ אֲזֵנֶךָ.  ךָ:  מִישֶׁ תַשְׁ לֵי  כְּ אָר  ְ מִשּׁ לְבַד  אֲזֵנֶךָ. 
בָר":   רוּךְ הוּא "עֶרְוַת דָּ דוֹשׁ בָּ זַיְנֶךָ": וְלֹא יִרְאֶה בְךָ. הַקָּ
בָר אַחֵר: אֲפִלּוּ עֶבֶד  תַרְגּוּמוֹ. דָּ יר עֶבֶד. כְּ 16  לֹא תַסְגִּ
לְאֶרֶץ  לָאָרֶץ  מִחוּצָה  רַח  בָּ שֶׁ רָאֵל,  יִשְׂ ל  שֶׁ נַעֲנִי  כְּ

רָאֵל:   יִשְׂ

עֲלֵי  בַּ עַל  רִיתָא  מַשְׁ תִפּוֹק  10 אֲרֵי 
עַם  מִדַּ מִכֹּל  ר  מַּ וְתִסְתַּ דְבָבָךְ 
י  דִּ בַר  גְּ בָךְ  יְהֵי  11 אֲרֵי  ישׁ:  בִּ
וְיִפּוֹק  לֵילְיָא  רֵי  מִקְּ דְכֵי  יְהֵי  לָא 
לְגוֹ  יֵעוּל  לָא  רִיתָא  לְמַשְׁ רָא  לְמִבָּ
א  רַמְשָׁ לְמִפְנֵי  12 וִיהֵי  רִיתָא:  מַשְׁ
יֵעוּל  א  מְשָׁ שִׁ וּכְמֵעַל  בְמַיָּא  יַסְחֵי 
יְהֵי  ן  מְתַקַּ 13 וַאֲתַר  רִיתָא:  מַשְׁ לְגוֹ 
ן  מָּ תַּ וְתִפּוֹק  רִיתָא  לְמַשְׁ רָא  מִבָּ לָךְ 
עַל  לָךְ  הֵי  תְּ תָא  וְסִכְּ  14 לְבָרָא: 
ר  וְתַחְפַּ בָרָא  בְּ בָךְ  מִתְּ בְּ וִיהֵי  זֵינָךְ 
קָתָךְ:  מַפְּ יָת  י  וּתְכַסֵּ וּתְתוּב  הּ  בַּ
כָא  הּ מְהַלְּ כִינְתֵּ 15 אֲרֵי יְיָ אֱלָהָךְ שְׁ
וּלְמִמְסַר  זָבוּתָךְ  לְשֵׁ רִיתָךְ  מַשְׁ גוֹ  בְּ
רִיתָךְ  מַשְׁ וּתְהֵי  קֳדָמָךְ  דְבָבָךְ  עֲלֵי  בַּ
עֲבֵרַת  בָךְ  יִתְחֲזֵי  וְלָא  א  ישָׁ קַדִּ
אוֹטָבָא  מִלְּ מֵימְרֵהּ  וִיתוּב  ם  תְגָּ פִּ
עַמְמִין  עֶבֶד  תִמְסַר  16 לָא  לָךְ: 
זֵב לְוָתָךְ מִן קֳדָם  תֵּ יִשְׁ לְיַד רִבּוֹנֵהּ דְּ
אַתְרָא  בְּ ינָךְ  בֵּ ב  יִתֵּ ךְ  17 עִמָּ רִבּוֹנֵהּ: 
דְיִיטַב  חֲדָא מִן קִרְוָיךְ בִּ דִי יִתְרְעֵי בַּ

הּ:  לֵהּ לָא תּוֹנִנֵּ

ע:  רָֽ דָּבָ֥ר  ל  מִכֹּ֖ שְׁמַרְתָּ֔  וְנִ֨ יְבֶ֑יךָ  עַל־אֹֽ חֲנֶ֖ה  מַֽ י־תֵצֵ֥א  10 כִּֽ

מִקְּרֵה־ טָה֖וֹר  הְיֶה֥  לֹא־יִֽ אֲשֶׁ֛ר  ישׁ  אִ֔ בְךָ֙  הְיֶה֤  11 כִּי־יִֽ

חֲנֶֽה:  מַּֽ א אֶל־תּ֥וֹךְ הַֽ ה לֹ֥א יָבֹ֖ חֲנֶ֔ מַּֽ לָ֑יְלָה וְיָצָא֙ אֶל־מִח֣וּץ לַֽ

א  יָבֹ֖ מֶשׁ  הַשֶּׁ֔ א  וּכְבֹ֣ יִם  בַּמָּ֑ ץ  יִרְחַ֣ רֶב  לִפְנֽוֹת־עֶ֖ 12 וְהָיָה֥ 

חֲנֶה֑ וְיָצָ֥אתָ  מַּֽ הְיֶה֣ לְךָ֔ מִח֖וּץ לַֽ חֲנֶֽה: 13 וְיָד֙ תִּֽ מַּֽ אֶל־תּ֥וֹךְ הַֽ

בְּשִׁבְתְּךָ֣  וְהָיָה֙  �֑ךָ  עַל־אֲזֵנֶ לְךָ֖  הְיֶה֥  תִּֽ ד  14 וְיָתֵ֛ חֽוּץ:  מָּה  שָּׁ֖

ךָ: 15 כִּי֩ יְהָֹוה֨  אָתֶֽ יתָ אֶת־צֵֽ הּ וְשַׁבְתָּ֖ וְכִסִּ֥ ה בָ֔ פַרְתָּ֣ ח֔וּץ וְחָֽ

יךָ֙  יְבֶ֨ אֹֽ ת  וְלָתֵ֤ ילְךָ֙  לְהַצִּֽ ךָ  חֲנֶ֗ מַֽ רֶב  בְּקֶ֣ מִתְהַלֵּךְ֣ |  יךָ  אֱלֹהֶ֜

ר  דָּבָ֔ עֶרְוַת֣  בְךָ֙  ה  וְלֹֽא־יִרְאֶ֤ קָד֑וֹשׁ  חֲנֶי֖ךָ  מַֽ וְהָיָה֥  יךָ  לְפָנֶ֔

יךָ: ס חֲרֶֽ ב מֵאַֽ וְשָׁ֖

ם  מֵעִ֥ יךָ  אֵלֶ֖ אֲשֶׁר־יִנָּצֵ֥ל  אֶל־אֲדֹנָי֑ו  בֶד  עֶ֖ 16 לֹֽא־תַסְגִּ֥יר 

ד  ר בְּאַחַ֥ אֲדֹנָֽיו: 17 עִמְּךָ֞ יֵשֵׁ֣ב בְּקִרְבְּךָ֗ בַּמָּק֧וֹם אֲשֶׁר־יִבְחַ֛

יךָ בַּטּ֣וֹב ל֑וֹ לֹ֖א תּוֹנֶֽנּוּ: ס שְׁעָרֶ֖

17 Rather, he must be allowed to reside among you wherever he chooses within 
any of your cities, where it is good for him. The court must instruct his master, 
if Jewish, to free him, thus making him a convert to Judaism, and his value on the 
slave market becomes a debt that he must pay to his former master when he is able 
to. Just as you must not taunt an ordinary convert about his past,99 you must also 
not taunt this former slave, who is now a convert.
However, if a non-Jewish slave flees from his Jewish master who lives inside the 
Land of Israel, you may return him to him.
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Deuteronomy 23:10-17 

93. Genesis 42:4.  94. Numbers 5:2.  95. See Numbers 1:54.  96. Leviticus 15:16.  97. Numbers 5:2.  98. Sefer HaZikaron; Nachalat 
Ya’akov; Mishneh Torah, Avadim 8:10.  

Purity of the Army Camp
10 Although you must of course be careful at all times to behave properly, when 
you go forth as a military camp against your enemies, you must be especially 
wary of doing any evil thing, for, as you know,93 the accusing angel (Satan) pros-
ecutes against people particularly when they enter into a dangerous situation.
11 As you know,94 if a man has a seminal emission, he must remain outside the 
inner two camps of your traveling formation95 until purifying himself. You must 
maintain similar standards of ritual purity in your military camp. Thus, if there 
be among you in your military camp a man who becomes ritually defiled due 
to a nocturnal (or diurnal) seminal emission, he must go outside the camp. He 
must not re-enter the camp until he purifies himself according to the prescribed 
procedure:96

12 During the day—towards evening at the latest—he must immerse himself in 
the water of a mikveh, and then, when the sun sets and he is thereby rendered ritu-
ally pure, he may re-enter the camp.
13 Just as you must maintain the highest standards of ritual purity in your military 
camp, so must you maintain proper hygienic standards, as well. Thus, just as you 
have latrines outside the camps of your traveling formation,97 you must similarly 
have a designated place outside the military camp, so that you can go out there 
to use it as a latrine.
14 Furthermore, you must keep a stake on your person in addition to your weap-
ons, and when you sit down outside to relieve yourself, you must dig with it, and 
thus, rather than just walking away, you must turn back and cover your excre-
ment.
15 For God, your God, accompanies you in the midst of your military camp, to 
rescue you and to deliver your enemies before you. Therefore, your camp must 
be kept holy, so that He not see anything unseemly in you and because of that 
turn away, so to speak, from you, withdrawing His protection.

Slavery
16 You may not hand over a Jewish slave to his non-Jewish master if he has fled 
from him and seeks refuge with you from his master. Similarly, when a non-Jew-
ish98 slave flees from his Jewish master living outside the Land of Israel and seeks 
refuge with you inside the Land of Israel, you may not hand over such a slave to 
his master if he seeks refuge with you from his master. In both these cases, the 
slave, by fleeing his master, has demonstrated that he seeks to free himself from 
his non-holy milieu (i.e., either the non-Jewish master or the non-Jewish land); 
this being the case, you must not return him to the negative influences of such an 
environment. 
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104. See Leviticus 7:16.  105. Leviticus 18:22.  106. Sanhedrin 54b.  

17.  בראשית כב, ה. 18.  ויקרא כה, לז. 19.  ביצה יט, ב. 

נֶת לִזְנוּת:  ת וּמְזֻמֶּ שֶׁ ה. מֻפְקֶרֶת, מְקֻדֶּ 18  לֹא תִהְיֶה קְדֵשָׁ
ם:  רְגֵּ ב זָכָר. וְאֻנְקְלוֹס תִּ כַּ ן לְמִשְׁ וְלֹא יִהְיֶה קָדֵשׁ. מְזֻמָּ
אַף  א", שֶׁ רָאֵל לִגְבַר עַבְדָּ נַת יִשְׂ תָא מִבְּ "לָא תְהֵא אִתְּ
ין  קִדּוּשִׁ אֵין  שֶׁ זְנוּת הִיא, מֵאַחַר  לִבְעִילַת  מֻפְקֶרֶת  זוֹ 
בוּ  אֱמַר17: "שְׁ נֶּ הֲרֵי הוּקְשׁוּ לַחֲמוֹר, שֶׁ הּ, שֶׁ תּוֹפְסִין לוֹ בָּ
"וְלָא  לַחֲמוֹר.  הַדּוֹמֶה  עַם  הַחֲמוֹר" —  עִם  פֹּה  לָכֶם 
הוּא  אַף  שֶׁ אָמָה",  תָא  אִתְּ רָאֵל  יִשְׂ נֵי  מִבְּ בְרָא  גַּ ב  יִסָּ
זְנוּת,  עִילוֹת  בְּ עִילוֹתָיו  בְּ ל  כָּ שֶׁ יָדָהּ,  עַל  קָדֵשׁ  ה  נַעֲשָׂ
הּ:  19  אֶתְנַן זוֹנָה. נָתַן לָהּ  ין תּוֹפְסִין לוֹ בָּ אֵין קִדּוּשִׁ שֶׁ

הֶחֱלִיף  לֶב.  כֶּ וּמְחִיר  לְהַקְרָבָה:  סוּל  פָּ הּ,  אֶתְנַנָּ בְּ טָלֶה 
ים  חִטִּ גוֹן  כְּ נּוּיֵיהֶם,  שִׁ לְרַבּוֹת  נֵיהֶם.  שְׁ ם  גַּ כֶלֶב:  בְּ ה  שֶׂ
ן  לֹּא יִתֵּ יךְ. אַזְהָרָה לַלֹּוֶה, שֶׁ ִ אָן סֹלֶת:  20  לֹא תַשּׁ וַעֲשָׂ
ךָ  סְפְּ לְוֶה18: "אֶת כַּ ךְ אַזְהָרָה לַמַּ לְוֶה. וְאַחַר כָּ ית לַמַּ רִבִּ
לְאָחִיךָ,  וְלֹא  יךְ.  ִ תַשּׁ כְרִי  ךְ":  21  לַנָּ נֶשֶׁ בְּ לוֹ  ן  תִתֵּ לֹא 
נֵי  שְׁ בִּ עָלָיו  לַעֲבוֹר  ה,  עֲשֵׂ ה —  עֲשֵׂ לָל  מִכְּ א  הַבָּ לָאו 
ה רְגָלִים.  לֹשָׁ מוֹ. שְׁ לְּ ה:  22  לֹא תְאַחֵר לְשַׁ לָאוִין וַעֲשֵׂ
פָתֶיךָ  שְׂ 24  מוֹצָא  קְרָא:   הַמִּ מִן  רַבּוֹתֵינו19ּ  וּלְמָדוּהוּ 

ה:   ה עַל לֹא תַעֲשֶׂ ן עֲשֵׂ יתָ. לִתֵּ מֹר וְעָשִׂ שְׁ תִּ

רָאֵל  יִשְׂ נַת  מִבְּ תָא  אִתְּ תְהֵי  18 לָא 
נֵי  מִבְּ בְרָא  גַּ ב  יִסַּ וְלָא  א  עַבְדָּ לִגְבַר 
19 לָא תָעֵל  תָא אָמָה:  אִתְּ רָאֵל  יִשְׂ
לְבֵית  א  לְבָּ כַּ וְחוּלְפַן  זָנִיתָא  אֲגַר 
אֲרֵי  נְדַר  לְכָל  אֱלָהָךְ  ייָ  דַּ א  שָׁ מַקְדְּ
רְוֵיהוֹן:  תַּ אֱלָהָךְ אַף  יְיָ  קֳדָם  מְרָחָק 
סַף  כְּ ית  רִבִּ לַאֲחוּךְ  י  תְרַבֵּ 20 לָא 
עַם  מִדַּ ל  כָּ ית  רִבִּ עִבּוּר  ית  רִבִּ
י  רַבֵּ תְּ עַמְמִין  21 לְבַר  י:  מִתְרַבֵּ דְּ
ךְ  יבָרְכִנָּ דִּ דִיל  בְּ י  תְרַבֵּ לָא  וְלַאֲחוּךְ 
עַל  יְדָךְ  טוּת  אוֹשָׁ כֹל  בְּ אֱלָהָךְ  יְיָ 
ן לְמֵירְתַהּ:  י אַתְּ עָלֵל לְתַמָּ אַרְעָא דִּ
אֱלָהָךְ  יְיָ  קֳדָם  נְדַר  ר  תִדַּ 22 אֲרֵי 
ע  מִתְבַּ אֲרֵי  מוּתֵהּ  לָּ לְשַׁ תְאַחַר  לָא 
בָךְ  וִיהֵי  ךְ  מִנָּ אֱלָהָךְ  יְיָ  הּ  עִנֵּ יִתְבְּ
ר  מִדַּ מִלְּ תִתְמְנַע  23 וַאֲרֵי  חוֹבָא: 
קוּת  24 אַפָּ חוֹבָא:  בָךְ  יְהֵי  לָא 
מָא דִי נְדַרְתָּ  ד כְּ ר וְתַעְבֵּ טַּ סִפְוָתָךְ תִּ
לְתָּ  מַלֵּ י  דִּ א  נְדַבְתָּ אֱלָהָךְ  יְיָ  קֳדָם 

ךְ:  פֻמָּ בְּ

שׁ  קָדֵ֖ הְיֶה֥  וְלֹא־יִֽ ל  יִשְׂרָאֵ֑ מִבְּנ֣וֹת  ה  קְדֵשָׁ֖ הְיֶה֥  18 לֹא־תִֽ

לֶב בֵּ֛ית  יר כֶּ֗ ה וּמְחִ֣ ן זוֹנָ֜ ל: 19 לֹֽא־תָבִיא֩ אֶתְנַ֨ מִבְּנֵי֥ יִשְׂרָאֵֽ
גַּם־ יךָ  אֱלֹהֶ֖ יְהָֹוה֥  תֽוֹעֲבַ֛ת  י  כִּ֧ �֑דֶר  לְכָל־נֶ יךָ  אֱלֹהֶ֖ יְהָֹוה֥ 

ם: ס שְׁנֵיהֶֽ
כָּל־ שֶׁךְ  נֶ֕ כֶל  אֹ֑ נֶשֶׁ֣ךְ  סֶף  כֶּ֖ נֶשֶׁ֥ךְ  יךָ  לְאָחִ֔ יךְ  20 לֹֽא־תַשִּׁ֣

יךְ  תַשִּׁ֑ לֹ֣א  יךָ  וּלְאָחִ֖ יךְ  תַשִּׁ֔ י  21 לַנָּכְרִ֣ ךְ:  יִשָּֽׁ אֲשֶׁ֥ר  ר  דָּבָ֖
רֶץ  עַל־הָאָ֕ ךָ  יָדֶ֔ מִשְׁלַ֣ח  בְּכֹל֙  יךָ  אֱלֹהֶ֗ יְהָֹוה֣  רֶכְךָ֜  יְבָֽ עַן  לְמַ֨

הּ: ס מָּה לְרִשְׁתָּֽ ה בָא־שָׁ֖ אֲשֶׁר־אַתָּ֥
י־ כִּֽ לְשַׁלְּמ֑וֹ  ר  תְאַחֵ֖ לֹ֥א  יךָ  אֱלֹהֶ֔ יהָֹוה֣  לַֽ דֶר֙  נֶ֨ ר  י־תִדֹּ֥ 22 כִּֽ

י  טְא: 23 וְכִ֥ ךְ וְהָיָה֥ בְךָ֖ חֵֽ עִמָּ֔ יךָ֙ מֵֽ נּוּ יְהָֹוה֤ אֱלֹהֶ֨ שׁ יִדְרְשֶׁ֜ דָרֹ֨
יךָ  שְׂפָתֶ֖ 24 מוֹצָ֥א  טְא:  חֵֽ בְךָ֖  הְיֶה֥  לֹא־יִֽ ר  לִנְדֹּ֑ ל  תֶחְדַּ֖
ה אֲשֶׁ֥ר  יךָ֙ נְדָבָ֔ יהָֹוה֤ אֱלֹהֶ֨ רְתָּ לַֽ ר נָדַ֜ אֲשֶׁ֨ יתָ כַּֽ ר וְעָשִׂ֑ תִּשְׁמֹ֣

יךָ: ס רְתָּ בְּפִֽ דִּבַּ֖

� A CLOSER LOOK �
[18] A male prostitute: The Torah has already 
declared male homosexuality a capital offense,105 
so it makes no sense to legislate additional pun-
ishment for someone who makes this activity 
into his profession. Therefore, the Oral Law un-

derstands the import of this verse to be referring 
to the passive participant in male homosexuality, 
making him liable to the same punishment as the 
active participant.106

24 In addition to being subject to a restrictive commandment—not delaying the 
fulfillment of a vow—this rule is also subject to an active commandment: Observe 
and do whatever issues from your lips exactly as you have vowed to God, your 
God. The same applies to a sacrificial dedication104 that you have uttered with 
your mouth.
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Deuteronomy 23:18-24 

100. Leviticus 19:29.  101. See on Exodus 19:5.  102. Nachmanides; Ibn Ezra.  103. Exodus 22:24; Leviticus 25:36-37.  

Prostitution
18 As you have been taught,100 there must be no prostitute among the daughters 
of Israel, and there must be no male prostitute, available for homosexual rela-
tions, among the sons of Israel.
Similarly, a Jewish woman may not marry a non-Jewish bondman, nor may a Jew-
ish man marry a non-Jewish bondwoman. Even though these non-Jewish bondser-
vants are obligated to observe some commandments,101 they are nevertheless not 
full Jews; as such, no marriage tie can exist between them and full Jews. Thus, any 
fornication between Jews and them is akin to prostitution.
19 If, nevertheless, someone does work as a prostitute, or if there is a non-Jewish 
prostitute among you, you may not bring what was paid as a prostitute’s fee as 
a sacrifice. Nor may you bring what was paid as the price of a dog as a sacrifice. 
Neither of these may be brought to the House of God, your God, (i.e., the Taber-
nacle or the Temple) in order to fulfill any sacrificial vow, because both of them 
are an abomination to God, your God—the prostitute’s fee because it is the result 
of prostitution, and the price of a dog because dogs are prone to brazenness and 
often inflict damage.102

Even if the form of the original payment was changed—for example, if the prosti-
tute was paid with grapes, which were then made into wine; or she was paid with 
olives, which were then pressed into oil, etc.—the resultant product is still forbid-
den to be offered up.

Interest
20 As you have been taught,103 you may not take interest on loans. In addition, 
when you pay back a loan, you must not pay interest to your brother, whether it 
be interest on money, interest on food, or interest on any other item on which 
interest is normally taken when given as a loan.
21 You may however, pay interest to a gentile on a loan you took from him. But 
you must not pay interest to your brother, in order that God, your God, bless 
you in all your endeavors on the land that you are entering in order to possess.
Thus, someone who pays interest to a fellow Jew transgresses three command-
ments: the two statements of the restrictive commandment in these two verses and 
the one active commandment (paying interest only to gentiles) in the second verse.

Sacrificial Vows
22 When you make a vow to offer up a sacrifice to God, your God, you must not 
delay in fulfilling it by letting three pilgrim festivals pass before offering up the 
sacrifice, for God, your God, will demand it of you, and it will be counted as a 
sin for you.
23 On the other hand, if you refrain from making sacrificial vows to begin with, 
you will not accrue any sin. So be careful not to make sacrificial vows that you are 
not reasonably sure you will be able to fulfill.
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112. Likutei Sichot, vol. 34, p. 129.  113. Mishneh Torah, Ma’asrot 3:13.  114. Mishneh Torah, Bikurim 8:4.  115. Mishneh Torah, Ma’asrot 
3:10.  116. Rashi on Berachot 36a, s.v. Gabei ma’aser.  117. Mishneh Torah, Geirushin 2:20; Shulchan Aruch, Even HaEzer 134:5.  118. Mapah 
on Shulchan Aruch, Even HaEzer 119:6.  119. Shulchan Aruch, Even HaEzer 119 and commentaries.  120. Numbers 20:29.  

ךָ.  נַפְשְׁ ר: כְּ תוּב מְדַבֵּ פוֹעֵל הַכָּ כֶרֶם רֵעֶךָ. בְּ י תָבֹא בְּ 25  כִּ
לְיְךָ לא  ה: וְאֶל כֶּ בְעֶךָ. וְלֹא אֲכִילָה גַסָּ רְצֶה: שָׂ תִּ ה שֶׁ מָּ כַּ
צִיר,  עַת הַבָּ שְׁ א בִּ רָה תּוֹרָה אֶלָּ לֹּא דִבְּ אן שֶׁ ן. מִכָּ תִתֵּ
אִם  אֲבָל  יִת,  הַבַּ עַל  בַּ ל  שֶׁ לְכֵלָיו  נוֹתֵן  ה  אַתָּ שֶׁ זְמַן  בִּ

י תָבֹא  קֵשׁ — אֵינוֹ אוֹכֵל:  26  כִּ וּלְקַשְׁ כָרוֹ לַעֲדוֹר  שְׂ
י מָצָא  ר:  1  כִּ תוּב מְדַבֵּ פוֹעֵל הַכָּ קָמַת רֵעֶךָ. אַף זוֹ בְּ בְּ
מְצָא  לֹּא תִּ הּ, שֶׁ בָר וְגוֹ'. מִצְוָה עָלָיו לְגָרְשָׁ בָהּ עֶרְוַת דָּ

עֵינָיו:   חֵן בְּ

דְחַבְרָךְ  כַרְמָא  בְּ גַר  תִתָּ 25 אֲרֵי 
בְעָךְ וּלְמָנָךְ  ךְ שִׂ נַפְשָׁ בִין כְּ וְתֵיכוּל עִנְּ
קַמְתָא  בְּ גַר  תִתָּ 26 אֲרֵי  ן:  תִתֵּ לָא 
לָא  ידָךְ וּמַגְּ מַלְיָן בִּ דְחַבְרָךְ וְתִקְטֹף דְּ
דְחַבְרָךְ:  קַמְתָא  עַל  תְרִים  לָא 
הּ  תָא וְיִבְעֲלִנַּ בַר אִתְּ ב גְּ 24:1 אֲרֵי יִסַּ
עֵינוֹהִי  ח רַחֲמִין בְּ כַּ וִיהֵי אִם לָא תַשְׁ
ב  ם וְיִכְתֹּ תְגָּ הּ עֲבֵרַת פִּ ח בַּ כַּ אֲרֵי אַשְׁ
הּ  ידַהּ וְיִפְטְרִנַּ ן בִּ טּוּרִין וְיִתֵּ ט פִּ לַהּ גֵּ

יתֵהּ:  מִבֵּ

Divine beneficence. We are then informed that this 
outpouring of Divine loving-kindness is also given 
to those who have yet to reach this exalted level of 

Divine consciousness, but who are aware of the ne-
cessity to maintain the more basic level of a duty-
bound connection to God.112 

כְּנַפְשְׁךָ֖  ים  עֲנָבִ֛ כַלְתָּ֧  וְאָֽ ךָ  רֵעֶ֔ בְּכֶ֣רֶם  תָבֹא֙  י  25 כִּ֤ חמישי 

ן: ס ל־כֶּלְיְךָ֖ לֹ֥א תִתֵּֽ שָׂבְעֶךָ֑ וְאֶֽ
וְחֶרְמֵשׁ֙  ךָ  בְּיָדֶ֑ מְלִילֹ֖ת  טַפְתָּ֥  וְקָֽ ךָ  רֵעֶ֔ ת  בְּקָמַ֣ תָבֹא֙  י  26 כִּ֤

ךָ: ס ת רֵעֶֽ ל קָמַ֥ יף עַ֖ לֹ֣א תָנִ֔
ן  ה אִם־לֹ֧א תִמְצָא־חֵ֣ ה וּבְעָלָ֑הּ וְהָיָ֞ ישׁ אִשָּׁ֖ ח אִ֛ י־יִקַּ֥ 24:1 כִּֽ

כְּרִיתֻת֙  סֵ֤פֶר  הּ  לָ֜ תַב  וְכָ֨ ר  דָּבָ֔ עֶרְוַת֣  בָהּ֙  צָא  כִּי־מָ֤ יו  בְּעֵינָ֗
הּ מִבֵּיתֽוֹ:  הּ וְשִׁלְּחָ֖ ן בְּיָדָ֔ וְנָתַ֣



� A CLOSER LOOK �
[26] Tithing…the first of the dough: The obli-
gation to tithe grain (ma’aser) takes effect only 
once the grain has been winnowed and gath-
ered into smooth piles;113 the obligation to set 
aside the first portion of the dough (challah) for 
the priests takes effect only once the grain has 
been ground into flour and mixed with water to 
make dough.114 Thus, if the grain is being grown 
in order to eventually be made into bread, the 
worker may eat from the grain until it is made 
into dough. Similarly, grapes grown to be made 
into wine and olives grown to be made into oil 
are not subject to the obligation of tithing until 
they have been made into their respective prod-
ucts; in contrast, if they are grown to be eaten as 
fruits, they are subject to the obligation of tithing 
as soon as they are harvested.115

Foods that are not subject to any specific com-
mandments: The Written Torah only subjects 
grain, wine, and olive-oil to the obligation to 
separate terumah and ma’aser from them. Other 
vegetables and fruits are subject to these obliga-
tions by Rabbinic decree.116

[1] Divorce: From the wording of this verse, it is 
clear that only the husband can legally initiate 
divorce proceedings. If the wife, however, feels 
that there are grounds for divorce and the hus-
band does not agree, she may present her case to 
the court, and if it is found to be just, they are al-
lowed to force the husband to divorce his wife.117 
The wife, however, may not be divorced against 
her will.118

Grounds for divorce are defined here as “an 
unseemly matter.” This somewhat vague term 
is understood in Jewish law to include a wide 
range of circumstances, including (but not lim-
ited to) incompatibility, physical impediments 
to marital relations, childlessness, various types 
of mistreatment, verbal or physical abuse, ir-
religion, irresponsibility, spiteful behavior, and 
infidelity.119 
Nevertheless, the high value that the Torah 
places on marital harmony—witnessed by the 
fact that Aaron is praised as promoting peace be-
tween husband and wife120 and that God allows 
His Name to be erased in order to rehabilitate a 
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Deuteronomy 23:25-24:1 

 CHASIDIC INSIGHTS 

107. Numbers 18:21.  108. Numbers 15:17-21.  109. Rashi on 25:4, below; Bava Metzia 89a and Meiri ad loc.; Shulchan Aruch 4:337:2-3.  
110. Tosefot on Bava Metzia 29a, s.v. VehaBodel BeTemarim  111. Rashi on 25:4; Mizrachi ad loc; Mishneh Torah, Sechirut 13:2; Shulchan 
Aruch 4:337:1.  

25-26 If you have been hired: On an allegorical lev-
el, the neighbor in these verses, who owns the vine-
yard and field and employs the laborers, alludes to 
God, and the laborer who works in them alludes to 
the Jew, who is created to serve his Master. 
In this context, working the grain field represents 
our duty-bound acceptance of our obligation to 
perform God’s will in fulfillment of our Divine mis-
sion. Just as grain is the basic, necessary component 
of the diet, so is the most fundamental aspect of our 
relationship with God the acceptance of His sover-
eignty and observance of His commandments pre-
cisely as He wishes. 
Working the vineyard, on the other hand, alludes to 
the deeper relationship with God that is character-
ized by the experience of sublime pleasure. Just as 
the grapes are a sweet addition to the normal sta-

ples of the diet, so does this aspect of our relation-
ship take us beyond the letter of the law. When we 
are spiritually mature enough to feel pleasure and 
joy in the revelation of Godliness, we are inspired 
to express our awareness of God in all facets of our 
lives, not only in the ways the Torah expressly re-
quires us to do so.

With this in mind, we can understand why the To-
rah first discusses the right of the laborer to eat the 
sweet fruit of the vineyard before it mentions his 
right to eat grain, even though grain is the more 
basic food. We are first informed that those who 
experience sublime pleasure in their relationship 
with God and are thereby inspired to exert them-
selves to fulfill their Divine mission beyond the let-
ter of the law will be rewarded by receiving fur-
ther, more transcendent revelations of Divinity and 

Workers’ Perquisites
Fifth Reading 25 If you have been hired as a harvester and, in this capacity, you 
enter your neighbor’s vineyard during the harvest season, you may eat as many 
grapes as you desire, but only until you are sated, but you may not put any into 
your container to eat later. However, if you are an employee not working specifi-
cally at harvesting, you are not allowed this privilege.
26 Similarly, if you have been hired as a harvester and, in this capacity, you enter 
your neighbor’s field of standing grain during the harvest season, you may pick 
the ears of grain manually in order to eat the kernels, but you may not lift a sickle 
upon your neighbor’s standing grain to cut any of it for yourself.
This perquisite is limited to situations in which (a) you are working with vegeta-
tive product (as opposed to milk, cheese, etc.) and (b) the produce has not been 
processed to the point that it has become liable to all the commandments that (oth-
erwise) devolve upon it before it may be eaten (e.g., tithing107 in the case of grapes 
grown for eating, or setting aside the first of the dough108 in the case of grain grown 
to be made into bread).109 If you are working with vegetative produce that is not 
subject to any specific commandments before being eaten, you may eat from it only 
until it has reached similar stages in its processing.110 
Despite your employer’s obligation to allow you eat as you work, he is not pun-
ished if he prevents you from doing so.111

Divorce
24:1 If a man takes a wife and has marital relations with her, and she becomes 
unfavorable to him because he discovers in her an unseemly moral matter, he 
should write her a bill of divorce and place it into her hand, and thus send her 
away from his house.


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Sixth Reading

� A CLOSER LOOK �
[continued...] shaky marriage125—has always ren-
dered divorce a last resort. In the sages’ words, 
“When a man divorces the wife of his youth, 
the altar itself sheds tears.”126 Thus, despite the 
broad range of legal grounds for divorce, di-
vorce has historically been relatively rare in Jew-
ish life. This is largely due to the innate resilience 
of the Jewish marriage, which, in addition to be-

ing attributable to the Torah’s guidelines for hu-
man behavior in general, is largely attributable 
to the laws governing the periodicity of marital 
relations.127

If, however, divorce is determined to be justifi-
able, the Torah attaches no stigma to it; it is con-
sidered a perfectly legitimate release from an 
unviable relationship.

 RASHI 

121. Cf. above, 20:8.  122. See above, 20:5-6.  123. Exodus 21:16.  124. Mishneh Torah, Geneivah 9:2.  125. See on Numbers 5:23.  
126. Gitin 90b, based on Malachi 2:11-15.  127. See on Leviticus 15:19-32  

ל רִאשׁוֹן, הוּא הוֹצִיא  ן זוּגוֹ שֶׁ 2  לְאִישׁ אַחֵר. אֵין זֶה בֶּ
הָאִישׁ  נֵאָהּ  3  וּשְׂ הִכְנִיסָהּ:   וְזֶה  יתוֹ,  בֵּ מִתּוֹךְ  עָה  רְשָׁ
נֹאתָהּ, וְאִם לָאו  סּוֹפוֹ לִשְׂ רוֹ שֶׁ תוּב מְבַשְּׂ הָאַחֲרוֹן. הַכָּ
ר  אֲשֶׁ 4  אַחֲרֵי  יָמוּת":   כִי  "אוֹ  אֱמַר:  נֶּ שֶׁ קוֹבַרְתּוֹ,   —
ה.  חֲדָשָׁ ה  ָ 5  אִשּׁ רָה:   סְתְּ נִּ שֶׁ סוֹטָה  לְרַבּוֹת  אָה.  מָּ הֻטַּ
לְמַחֲזִיר  רָט  פְּ אַלְמָנָה,  וַאֲפִלּוּ  לוֹ,  ה  חֲדָשָׁ הִיא  שֶׁ
בָר.  דָּ לְכָל  בָא:  הַצָּ בַר  דְּ עָלָיו.  יַעֲבֹר  וְלֹא  תוֹ:  רוּשָׁ גְּ
ן  ק מַיִם וּמָזוֹן, וְלֹא לְתַקֵּ בָא, לֹא לְסַפֵּ הוּא צֹרֶךְ הַצָּ שֶׁ
י  פִּ עַל  לְחָמָה  הַמִּ מֵעוֹרְכֵי  הַחוֹזְרִים  אֲבָל  רָכִים.  דְּ
וְלֹא  ה  ָ אִשּׁ אֵרַס  חֲנָכוֹ, אוֹ  וְלֹא  יִת  בַּ נָה  בָּ גוֹן:  כְּ הֵן,  כֹּ
רָכִים:  הַדְּ אֶת  נִין  וּמְתַקְּ וּמָזוֹן,  מַיִם  יקִין  מַסְפִּ לְקָחָהּ, 

יִת  בַּ נָה  בָּ אִם   — יתוֹ  בֵּ בִיל  שְׁ בִּ אַף  לְבֵיתוֹ.  יִהְיֶה 
בִיל  שְׁ יתוֹ בִּ לוֹ, אֵינוֹ זָז מִבֵּ רֶם וְחִלְּ וַחֲנָכוֹ, וְאִם נָטַע כֶּ
אֶת  לְרַבּוֹת  יִהְיֶה.  בֵיתוֹ:  זֶה  לְבֵיתוֹ.  לְחָמָה:  הַמִּ צָרְכֵי 
י יָת  תּוֹ. וְתַרְגּוּמוֹ: "וְיַחְדֵּ ח אֶת אִשְׁ מַּ ח. יְשַׂ מַּ רְמוֹ: וְשִׂ כַּ
הוּא,  טוֹעֶה  תֵהּ"  אִתְּ עִם  י  "וְיִחְדֵּ ם  וְהַמְתַרְגֵּ תֵהּ".  אִתְּ
מַח":   "וְשָׂ ל  שֶׁ א  אֶלָּ ח"  מַּ "וְשִׂ ל  שֶׁ רְגּוּם  תַּ זֶה  אֵין  שֶׁ
ין, לֹא  בֵית דִּ נוֹ עַל חוֹבוֹ בְּ כְּ א לְמַשְׁ 6  לֹא יַחֲבֹל. אִם בָּ
הֶן אֹכֶל נֶפֶשׁ: רֵחַיִם. הִיא  ים בָּ עוֹשִׂ דְבָרִים שֶׁ נֶנּוּ בִּ כְּ יְמַשְׁ
עֵדִים  צֵא. בְּ י יִמָּ חְתּוֹנָה: וָרֶכֶב. הִיא הָעֶלְיוֹנָה:  7  כִּ הַתַּ
ר בּוֹ.  תּוֹרָה: וְהִתְעַמֶּ בַּ צֵא" שֶׁ י יִמָּ ל "כִּ וְהַתְרָאָה. וְכֵן כָּ

שׁ בּוֹ:   מֵּ תַּ שְׁ יִּ ב עַד שֶׁ אֵינוֹ חַיָּ

יתֵהּ וּתְהַךְ וּתְהֵי לִגְבַר  2 וְתִפּוֹק מִבֵּ
בַתְרָאָה  בְרָא  גַּ הּ  3 וְיִסְנִנַּ אָחֳרָן: 

ידַהּ  בִּ ן  וְיִתֵּ טּוּרִין  פִּ ט  גֵּ לַהּ  ב  וְיִכְתֹּ

יְמוּת  אֲרֵי  אוֹ  יתֵהּ  מִבֵּ הּ  וְיִפְטְרִנַּ

לְאִנְתּוּ:  לֵהּ  נַסְבַהּ  דְּ בַתְרָאָה  בְרָא  גַּ

קַדְמָאָה  לְבַעְלַהּ  רְשׁוּ  לֵהּ  4 לֵית 
לְמֶהֱוֵי  בַהּ  לְמִסְּ לִמְתוּב  רַהּ  פַטְּ דִי 

אָבַת אֲרֵי  י אִסְתָּ תַר דִּ לֵהּ לְאִנְתּוּ בָּ

ב יָת  מְרָחֲקָא הִיא קֳדָם יְיָ וְלָא תְחַיַּ

י יְיָ אֱלָהָךְ יָהֵב לָךְ אַחֲסָנָא:  אַרְעָא דִּ

א לָא  תָא חֲדַתָּ בַר אִתְּ גְּ ב  יִסַּ 5 אֲרֵי 
ר עֲלוֹהִי לְכָל  חֵילָא וְלָא יֶעְבַּ יִפּוֹק בְּ

חֲדָא  א  תָּ שַׁ לְבֵיתֵהּ  יְהֵי  נֵי  פְּ עַם  מִדָּ

ב  י נְסֵב: 6 לָא יִסַּ תֵהּ דִּ י יָת אִתְּ וְיַחְדֵּ

בְהוֹן  אֲרֵי  א  וְרִכְבָּ רִחְיָא  כּוֹנָא  מַשְׁ

7 אֲרֵי  נְפָשׁ:  לְכָל  מָזוֹן  מִתְעֲבֵד 

מֵאֲחוֹהִי  א  נַפְשָׁ נֵב  גָּ בַר  גְּ כַח  תְּ יִשְׁ

הּ  נִנֵּ וִיזַבְּ הּ  בֵּ גַר  וְיִתָּ רָאֵל  יִשְׂ נֵי  מִבְּ

עָבֵד  י  וּתְפַלֵּ הַהוּא  בָא  נָּ גַּ וְיִתְקְטֵל 

ינָךְ:  בִישׁ מִבֵּ דְּ

3 וּשְׂנֵאָהּ֮  ר:  ישׁ־אַחֵֽ לְאִֽ ה  יְתָ֥ וְהָֽ ה  לְכָ֖ וְהָֽ מִבֵּית֑וֹ  ה  2 וְיָצְֽאָ֖
הּ  בְּיָדָ֔ ן  וְנָתַ֣ כְּרִיתֻת֙  סֵ֤פֶר  הּ  לָ֜ תַב  וְכָ֨ חֲרוֹן֒  הָאַֽ ישׁ  הָאִ֣
הּ  חֲר֔וֹן אֲשֶׁר־לְקָחָ֥ ישׁ הָאַֽ י יָמוּת֙ הָאִ֣ הּ מִבֵּית֑וֹ א֣וֹ כִ֤ וְשִׁלְּחָ֖
הּ  לְּחָ֠ ר־שִׁ֠ אֲשֶֽׁ רִאשׁ֣וֹן  הָֽ בַּעְלָ֣הּ  4 לֹֽא־יוּכַ֣ל  ה:  לְאִשָּֽׁ ל֖וֹ 
אָה  הֻטַּמָּ֔ אֲשֶׁ֣ר  חֲרֵי֙  אַֽ ה  לְאִשָּׁ֗ ל֣וֹ  הְי֧וֹת  לִֽ הּ  לְקַחְתָּ֜ לָשׁ֨וּב 
רֶץ  אֶת־הָאָ֔ חֲטִיא֙  תַֽ וְלֹ֤א  יְהָֹוה֑  לִפְנֵי֣  וא  הִ֖ כִּי־תֽוֹעֵבָ֥ה 

ה: ס חֲלָֽ ן לְךָ֖ נַֽ יךָ נֹתֵ֥ אֲשֶׁר֙ יְהָֹוה֣ אֱלֹהֶ֔
א וְלֹא־ יֵצֵא֙ בַּצָּבָ֔ ה לֹ֤א  ח אִישׁ֙ אִשָּׁ֣ה חֲדָשָׁ֔ י־יִקַּ֥ ששי 5 כִּֽ

ח  ת וְשִׂמַּ֖ הְיֶה֤ לְבֵיתוֹ֙ שָׁנָה֣ אֶחָ֔ י יִֽ יו לְכָל־דָּבָ֑ר נָקִ֞ ר עָלָ֖ יַעֲֽבֹ֥
כֶב כִּי־נֶ֖פֶשׁ  יִם וָרָ֑ ל רֵחַ֖ ח: 6 לֹא־יַחֲֽבֹ֥ אֶת־אִשְׁתּ֥וֹ אֲשֶׁר־לָקָֽ

ל: ס ה֥וּא חֹבֵֽ
ל  יִשְׂרָאֵ֔ מִבְּנֵי֣  אֶחָיו֙  מֵֽ נֶפֶ֤שׁ  ב  גֹּנֵ֨ ישׁ  אִ֜ א  י־יִמָּצֵ֨ 7 כִּֽ
ע  הָרָ֖ עַרְתָּ֥  וּבִֽ הַה֔וּא  הַגַּנָּב֣  וּמֵת֙  וּמְכָר֑וֹ  וְהִתְעַמֶּר־בּ֖וֹ 

ךָ: ס מִקִּרְבֶּֽ


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Deuteronomy 24:2-7 

2 If, after she leaves his house, she goes and marries another man without hav-
ing mended her ways, and this man marries her despite her persistent, unseemly 
moral behavior,
3 the latter husband will eventually either come to hate her and write her, too, a 
bill of divorce, place it into her hand, and thus send her away from his house or, 
if he does not do so, the latter husband who took her as a wife will die because 
of her.
4 In such a case—or in the case of any divorced woman who marries a second hus-
band who then either divorces her or dies—her first husband, who had sent her 
away, may not take her again as his wife, since she was defiled to him by having 
relations with someone else in the interim, for that is an abomination before God. 
Therefore, you must not thereby bring sin upon the land that God, your God, is 
giving you as an inheritance.
However, a divorced woman may remarry her original husband if she did not 
have relations with anyone else after having divorced him.

Army Exemptions
Sixth Reading 5 When a man takes a new wife, he must not go out as a solider in 
the army, nor must he be obligated to do anything for it in a civil capacity, such 
as supplying water or food, or repairing roads.121 He must remain exempt from 
army duty in order to attend to his home affairs for one year and gladden his 
wife whom he has taken. This law applies only if the man is marrying this woman 
for the first time, even if she was married to someone else before, but not if he is 
remarrying his ex-wife.
Similarly, someone who has begun to live in a new house but has not yet lived in 
it for a full year, as well as someone has begun to eat the fourth-year fruits of his 
recently planted vineyard (these being the first fruits permitted to be eaten) but 
that year is not yet over,122 is also exempt from all army service until the end of 
these respective years.

Collateral
6 When a loan comes due and the borrower does not have the means to repay it, 
the lender may take him to court and demand collateral against the unpaid loan, 
but he must not take anything essential to the debtor’s life or livelihood, such as 
the latter’s lower or upper millstone, as collateral, because by doing so, he is in 
effect taking the life of his debtor as collateral—since the debtor will starve to 
death if he cannot grind grain to bake bread. 

Kidnapping
7 As you have been taught,123 if a man or woman kidnaps any person from among 
his brothers, of the Israelites, and then enslaves him and finally sells him, that 
thief must be put to death by strangulation by the court, provided that the culprit 
was warned prior to the kidnapping, enslavement, and sale, and was witnessed 
doing all three. If, however, any of these conditions is not met, the culprit is not 
liable to the death penalty.124 You must, by executing the culprit according to due 
process of law, eliminate the evil of kidnapping from your midst. 


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Seventh Reading

 RASHI 

20.  שמות כב, כה. 21.  ויקרא יט, יג. 

לֹּא תִתְלוֹשׁ סִימָנֵי טֻמְאָה,  רַעַת. שֶׁ נֶגַע הַצָּ מֶר בְּ ָ 8  הִשּׁ
אִם  אֶתְכֶם.  יוֹרוּ  ר  אֲשֶׁ כָל  כְּ הֶרֶת:  הַבַּ אֶת  תָקֹץ  וְלֹא 
אֵת  9  זָכוֹר  לְטַהֵר:   אִם  לְהַחֲלִיט,  אִם  יר,  לְהַסְגִּ
לֹּא  הֵר שֶׁ אתָ לְהִזָּ ה ה' אֱלֹהֶיךָ לְמִרְיָם. אִם בָּ ר עָשָׂ אֲשֶׁ
הֶעָשׂוּי  זְכוֹר  הָרָע,  לָשׁוֹן  ר  סַפֵּ תְּ אַל  צָרַעַת,  בְּ תִלְקֶה 
י  10  כִּ נְגָעִים:   בִּ וְלָקְתָה  אָחִיהָ  בְּ רָה  בְּ דִּ שֶׁ לְמִרְיָם 
ל  את מְאוּמָה. חוֹב שֶׁ ַ חַבְרָךְ: מַשּׁ חוֹב בְּ ה בְרֵעֲךָ. תֵּ ֶ תַשּׁ
וַעֲבוֹטוֹ  ב  כַּ תִשְׁ לֹא  עֲבֹטוֹ.  בַּ ב  כַּ תִשְׁ 12  לֹא  לוּם:   כְּ
סוּת לַיְלָה הוּא, וְאִם  מֶשׁ. אִם כְּ ֶ בוֹא הַשּׁ אֶצְלְךָ:  13  כְּ
ה  "וְאֵלֶּ בִּ תוּב  כָּ וּכְבָר  בֹּקֶר,  בַּ הַחֲזִירֵהוּ   — יוֹם  סוּת  כְּ
ל  כָּ  — לוֹ"  יבֶנּוּ  שִׁ תְּ מֶשׁ  ֶ הַשּׁ בֹּא  "עַד  טִים"20:  פָּ שְׁ הַמִּ

וְאִם   . וּבֵרֲכֶךָּ חֶנּוּ:  קָּ תִּ מֶשׁ  ֶ הַשּׁ וּכְבֹא  לוֹ  יבֶנּוּ  שִׁ תְּ הַיּוֹם 
הְיֶה צְדָקָה":  14  לֹא  ל מָקוֹם "וּלְךָ תִּ אֵינוֹ מְבָרֶכְךָ, מִכָּ
עַל  לַעֲבוֹר  א  אֶלָּ תוּב?  כָּ בָר  כְּ וַהֲלֹא  כִיר.  שָׂ תַעֲשֹׁק 
הוּא  שֶׁ כִיר  שָׂ כַר  שְׂ תַעֲשֹׁק  לֹא  לָאוִין:  נֵי  שְׁ בִּ הָאֶבְיוֹן 
תַעֲשֹׁק  "לֹא  הֻזְהַר21:  בָר  כְּ יר  הֶעָשִׁ וְעַל  וְאֶבְיוֹן.  עָנִי 
ר צֶדֶק:  רְךָ. זֶה גֵּ בָר: מִגֵּ אֵב לְכָל דָּ אֶת רֵעֲךָ": אֶבְיוֹן. הַתָּ
אַרְצְךָ. ר בְּ ב, הָאוֹכֵל נְבֵלוֹת: אֲשֶׁ עָרֶיךָ. זֶה גֵר תּוֹשָׁ שְׁ בִּ
א אֶת  הֵמָה וְכֵלִים:  15  וְאֵלָיו הוּא נוֹשֵׂ כַר בְּ לְרַבּוֹת שְׂ
לָמוּת,  נַפְשׁוֹ  אֶת  א  נוֹשֵׂ הוּא  הַזֶּה  כָר  הַשָּׂ אֶל  נַפְשׁוֹ. 
ל מָקוֹם,  בֶשׁ וְנִתְלָה בְאִילָן: וְהָיָה בְךָ חֵטְא. מִכָּ עָלָה בַכֶּ

רַע עַל יְדֵי הַקּוֹרֵא:   מַהֲרִין לִפָּ מְּ א שֶׁ אֶלָּ

ר  לְמִטַּ סְגִירוּ  שׁ  מַכְתַּ בְּ ר  מַּ 8 אִסְתַּ

פוּן  יַלְּ י  דִּ כֹל  כְּ ד  וּלְמֶעְבָּ לַחֲדָא 

דִי  מָא  כְּ לֵוָאֵי  הֲנַיָּא  כָּ יַתְכוֹן 

9 הֱוֵי  ד:  לְמֶעְבָּ רוּן  טְּ תִּ נּוּן  דְתִּ פַקֵּ

לְמִרְיָם  אֱלָהָךְ  יְיָ  עֲבַד  י  דִּ יָת  דְכִיר 

צְרָיִם:  מִמִּ קְכוֹן  מִפַּ בְּ אָרְחָא  בְּ

עַם  מִדָּ רְשׁוּ  בְחַבְרָךְ  י  תִרְשֵׁ 10 אֲרֵי 

כּוֹנֵהּ:  מַשְׁ ב  לְמִסַּ לְבֵיתֵהּ  לָא תֵעוֹל 

י  י אַתְּ רָשֵׁ קוּם וְגַבְרָא דִּ בָרָא תְּ 11 בְּ

לְבָרָא:  כּוֹנָא  מַשְׁ יָת  לְוָתָךְ  ק  יַפֵּ בֵהּ 

כּוּב  ן הוּא לָא תִשְׁ בַר מִסְכֵּ 12 וְאִם גְּ

כּוֹנֵהּ: 13 אֲתָבָא תְתִיב לֵהּ יָת  מַשְׁ בְּ

כּוּב  וְיִשְׁ א  מְשָׁ שִׁ מֵעַל  כְּ כּוֹנָא  מַשְׁ

הֵי זְכוּתָא  ךְ וְלָךְ תְּ כְסוּתֵהּ וִיבָרְכִנָּ בִּ

תַעֲשׁוֹק  14 לָא  אֱלָהָךְ:  יְיָ  קֳדָם 

מֵאַחָיךְ  נָא  וּמִסְכֵּ עַנְיָא  אֲגִירָא 

קִרְוָיךְ:  בְּ בְאַרְעָךְ  י  דִּ יּוֹרָךְ  מִגִּ אוֹ 

תֵיעוֹל  וְלָא  אַגְרֵהּ  ן  תֵּ תִּ יוֹמֵהּ  15 בְּ

א אֲרֵי עַנְיָא הוּא וְלֵהּ  מְשָׁ עֲלוֹהִי שִׁ

הּ וְלָא יִקְרֵי עֲלָךְ  הוּא מָסַר יָת נַפְשֵׁ

קֳדָם יְיָ וִיהֵי בָךְ חוֹבָא: 

כְּכֹל֩  עֲשׂ֑וֹת  וְלַֽ ד  מְאֹ֖ ר  לִשְׁמֹ֥ עַת  בְּנֶֽגַע־הַצָּרַ֛ מֶר  8 הִשָּׁ֧

ם תִּשְׁמְר֥וּ  אֲשֶׁ֥ר צִוִּיתִ֖ הֲנִי֧ם הַלְוִיִּם֛ כַּֽ ם הַכֹּֽ אֲשֶׁר־יוֹר֨וּ אֶתְכֶ֜

לְמִרְיָם֑  יךָ  אֱלֹהֶ֖ יְהָֹוה֥  אֲשֶׁר־עָשָׂ֛ה  ת  אֵ֧ 9 זָכ֕וֹר  עֲשֽׂוֹת:  לַֽ

יִם: ס אתְכֶ֥ם מִמִּצְרָֽ רֶךְ בְּצֵֽ בַּדֶּ֖

אֶל־בֵּית֖וֹ  א  לֹֽא־תָבֹ֥ מְא֑וּמָה  מַשַּׁ֣את  עֲךָ֖  בְרֵֽ י־תַשֶּׁ֥ה  10 כִּֽ

נֹשֶׁ֣ה  אַתָּה֙  אֲשֶׁ֤ר  ישׁ  וְהָאִ֗ ד  עֲמֹ֑ תַּֽ 11 בַּח֖וּץ  עֲבֹטֽוֹ:  ט  עֲבֹ֥ לַֽ

י  עָנִ֖ ישׁ  12 וְאִם־אִ֥ הַחֽוּצָה:  עֲב֖וֹט  ת־הָֽ אֶֽ אֵלֶי֛ךָ  יא  יוֹצִ֥ ב֔וֹ 

עֲבוֹט֙  ת־הָֽ יב ל֤וֹ אֶֽ עֲבֹטֽוֹ: 13 הָשֵׁב֩ תָּשִׁ֨ ב בַּֽ ה֑וּא לֹ֥א תִשְׁכַּ֖

ה  הְיֶה֣ צְדָקָ֔ רֲכֶ֑ךָּ וּלְךָ֙ תִּֽ מֶשׁ וְשָׁכַ֥ב בְּשַׂלְמָת֖וֹ וּבֵֽ כְּב֣וֹא הַשֶּׁ֔

יךָ: ס לִפְנֵי֖ יְהָֹוה֥ אֱלֹהֶֽ

רְךָ֛  יךָ א֧וֹ מִגֵּֽ אַחֶ֕ יר עָנִי֣ וְאֶבְי֑וֹן מֵֽ ק שָׂכִ֖ עֲשֹׁ֥ שביעי 14 לֹא־תַֽ

לֹֽא־תָב֧וֹא  ן שְׂכָר֜וֹ וְֽ יךָ: 15 בְּיוֹמוֹ֩ תִתֵּ֨ אֲשֶׁ֥ר בְּאַרְצְךָ֖ בִּשְׁעָרֶֽ

אֶת־נַפְשׁ֑וֹ  א  נֹשֵׂ֖ ה֥וּא  יו  וְאֵלָ֕ ה֔וּא  עָנִי֙  י  כִּ֤ מֶשׁ  הַשֶּׁ֗ עָלָ֣יו 

טְא: ס יךָ֙ אֶל־יְהָֹוה֔ וְהָיָה֥ בְךָ֖ חֵֽ וְלֹֽא־יִקְרָ֤א עָלֶ֨



the sun set before paying his wage. This is doubly so if he is poor, since, because 
he is poor, he depends upon his wage, as evidenced by the fact that he risks his 
life to earn it if necessary. Therefore, pay him on time so that he not cry out to 
God against you. The demerit of this sin will be counted against you in any case, 
but if the employee cries out to God, God will be quicker to administer corrective 
punishment against you.
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Deuteronomy 24:8-15 

128. Leviticus 13.  129. Numbers 5:1.  130. Numbers 12:1-10.  131. Above, v. 6.  132. Exodus 22:25-26.  133. Leviticus 19:13.  134. See 
on Exodus 19:5.  135. Rashi on Leviticus 19:13.  

Tzara’at
8 As you have been taught,128 certain types of dermal lesions, which exhibit spe-
cific secondary symptoms, are diagnosed as the condition termed tzara’at, which 
renders someone afflicted with it ritually defiled and thus not allowed to enter 
the camp.129 Regarding the lesion of tzara’at, take care not to pluck out the hairs 
that constitute its symptoms or to cut away the lesion itself. On the contrary, take 
care to meticulously safeguard the practice of these laws by studying the Torah’s 
instructions regarding how to observe them, in order to perform them properly. 
Only in this way can you take care to act in accordance with all that the Levite 
priests instruct you, as I have commanded them.
9 But, of course, it is even better to avoid tzara’at altogether, by not engaging in 
slander. To that end, remember what God, your God, did to my sister Miriam 
when we were traveling through the desert after you left Egypt: she spoke slan-
derously against me, and God immediately afflicted her with tzara’at.130

Collateral, continued
10 As you have been taught,131 when a loan comes due and the borrower does not 
have the means to repay it, the lender may take him to court and demand collat-
eral against the unpaid loan. Similarly, when you demand back something that 
you loaned your fellow Jew—even something other than money—and he cannot 
return it to you immediately, you may demand collateral. However, you must not 
enter his home to take his collateral.
11 Rather, you must stand outside, and the person from whom you are demand-
ing the return of what you loaned him must bring the collateral to you outside.
12 Also, as you have been taught,132 if he is a poor man, and the only thing in his 
possession that he can give you as collateral is his night clothing, you must not lie 
down to sleep with his collateral still in your possession.
13 Rather, you must return the collateral to him by sunset, so that he may lie 
down to sleep in his garment. Similarly, if he is a night-worker and gives you his 
daytime clothing as collateral, you must return it to him by morning. He will bless 
you for your consideration, and even if he does not, it will be counted for you as 
a merit before God, your God.

Employees’ Wages
Seventh Reading 14 As you have been taught,133 you must not pay your employees 
late. If the employee happens to be poor, paying late is subject to an additional 
prohibition: You must not withhold the wages of a poor or destitute employee, 
whether he be one of your brothers, i.e., an Israelite, or one of your converts. This 
prohibition applies both to his salary and to the fee you owe him for renting his an-
imals or equipment for use in your land. Furthermore, this prohibition also applies 
to a poor or destitute employee who is one of the resident aliens134 in your cities.
15 Rather, you must give him his wage on his promised day. Even if he is not 
poor, if he is a night-worker—who is due payment at sunrise135—you must not let 
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142. Mishneh Torah, Matnot Aniyim 5:16.  

22.  שמות כג, ו. 23.  פאה ו, ו. 24.  פאה ו, ד. 25.  פאה ז, ג. 

וְאִם  נִים,  בָּ עֵדוּת  בְּ נִים.  בָּ עַל  אָבוֹת  יוּמְתוּ  16  לֹא 
חֶטְאוֹ  בְּ "אִישׁ  נֶאֱמַר:  בָר  כְּ  — נִים  בָּ עֲוֹן  בַּ תֹּאמַר: 
ים  טַנִּ עֲוֹן אָבִיו, וְהַקְּ אֵינוֹ אִישׁ מֵת בַּ יוּמָתוּ". אֲבָל מִי שֶׁ
ה  תַטֶּ 17  לֹא  מַיִם:   שָׁ ידֵי  בִּ אֲבוֹתָם  עֲוֹן  בַּ מֵתִים 
ה  בָר הֻזְהַר22: "לֹא תַטֶּ יר כְּ ר יָתוֹם. וְעַל הֶעָשִׁ ט גֵּ פַּ מִשְׁ
לְפִי  לָאוִין,  נֵי  שְׁ בִּ עָלָיו  לַעֲבוֹר  עָנִי  בְּ נָה  וְשָׁ ט".  פָּ מִשְׁ
לְכָךְ  יר,  עָשִׁ ל  ֶ מִשּׁ יוֹתֵר  עָנִי  ט  פַּ מִשְׁ לְהַטּוֹת  קֵל  נָּ שֶׁ
עַת הַלְוָאָה:   שְׁ לֹּא בִּ נָה עָלָיו: וְלֹא תַחֲבֹל. שֶׁ הִזְהִיר וְשָׁ
מֹר חֻקּוֹתַי אֲפִלּוּ  דִיתִיךָ, לִשְׁ ן פְּ . עַל מְנָת כֵּ 18  וְזָכַרְתָּ
כַחְתָּ עֹמֶר. וְלֹא גָדִישׁ,  בָר:  19  וְשָׁ דָּ יס בַּ יֵשׁ חֶסְרוֹן כִּ
כָחוֹ — אֵינוֹ  שׁ בּוֹ סָאתַיִם, וּשְׁ יֵּ אן אָמְרוּ:23 עֹמֶר שֶׁ מִכָּ
כַח מִקְצָתָהּ  ָ שּׁ כְחַת קָמָה, שֶׁ דֶה. לְרַבּוֹת שִׁ שָּׂ כְחָה: בַּ שִׁ

אַחֲרָיו  לְּ אן אָמְרו24ּ: שֶׁ קְצֹר: לֹא תָשׁוּב לְקַחְתּוֹ. מִכָּ מִלִּ
שׁוּב":  תָּ "בַל  בְּ אֵינוֹ  שֶׁ כְחָה,  שִׁ אֵינוֹ  פָנָיו  לְּ שֶׁ כְחָה,  שִׁ
ן,  וֵּ לֹּא בְמִתְכַּ את לְיָדוֹ שֶׁ בָּ י שֶׁ לְמַעַן יְבָרֶכְךָ. וְאַף עַל פִּ
ה: נָפְלָה סֶלַע  ן. אֱמֹר מֵעַתָּ וֵּ מִתְכַּ ה בְּ קַל וָחֹמֶר לָעוֹשֶׂ
רֵךְ  מִתְבָּ הוּא  הֲרֵי  הּ,  בָּ רְנֵס  וְנִתְפַּ עָנִי  וּמְצָאָהּ  דוֹ  מִיָּ
אן  נּוּ. מִכָּ פְאַרְתּוֹ מִמֶּ עָלֶיהָ:  20  לֹא תְפַאֵר. לֹא תִטֹּל תִּ
21  לֹא  כְחָה:   שִׁ זוֹ  אַחֲרֶיךָ.  לָאִילָן:  אָה  פֵּ יחִין  נִּ מַּ שֶׁ
ה. וְאֵיזוֹ הִיא  חֶנָּ תְעוֹלֵל. אִם מָצָאתָ בּוֹ עוֹלֶלֶת, לֹא תִקָּ
לָהּ  יֵשׁ  נָטֵף.  וְלֹא  כָתֵף  לֹא  לָהּ  אֵין  שֶׁ כֹּל  עוֹלְלוֹת? 
תַלְמוּד  יִת. וְרָאִיתִי בְּ אֶחָד מֵהֶם — הֲרֵי הִיא לְבַעַל הַבַּ
זֶה.  ב  גַּ עַל  זֶה  סִיגִין  פְּ תֵף —  כָּ הִיא  אֵיזוֹ  לְמִי25:  יְרוּשַׁ

דְרָה וְיוֹרְדוֹת:   ִ שּׁ לוּיוֹת בַּ נָטֵף — אֵלּוּ הַתְּ

נִין  בְּ פּוּם  עַל  אֲבָהָן  יְמוּתוּן  16 לָא 
אֲבָהָן  פּוּם  עַל  יְמוּתוּן  לָא  וּבְנִין 
17 לָא  יְמוּתוּן:  חוֹבֵהּ  בְּ אֱנַשׁ 
ב  תִסַּ וְלָא  א  מָּ וְיִתַּ יּוֹרָא  גִּ ין  דִּ תַצְלֵי 
ר  כּוֹנָא לְבוּשׁ אַרְמְלָא: 18 וְתִדְכַּ מַשְׁ
מִצְרַיִם וּפָרְקָךְ יְיָ  א הֲוֵיתָ בְּ אֲרֵי עַבְדָּ
דָךְ  מְפַקְּ אֲנָא  ן  כֵּ עַל  ן  מָּ מִתַּ אֱלָהָךְ 
19 אֲרֵי  הָדֵין:  מָא  תְגָּ פִּ יָת  ד  לְמֶעְבַּ
י  וְתִתְנְשֵׁ חַקְלָךְ  בְּ חֲצָדָךְ  תַחְצוֹד 
בֵהּ  לְמִסְּ תְתוּב  לָא  בְחַקְלָא  עֻמְרָא 
יְהֵי  א  וּלְאַרְמַלְתָּ א  מָּ לְיִתַּ לְגִיּוֹרָא 
כֹל  בְּ אֱלָהָךְ  יְיָ  ךְ  יבָרְכִנָּ דִּ דִיל  בְּ
זֵיתָךְ  תַחְבּוֹט  20 אֲרֵי  יְדָיךְ:  עוֹבָדֵי 
א  מָּ לְיִתַּ לְגִיּוֹרָא  תְרָךְ  בַּ י  תְפַלֵּ לָא 
תִקְטוֹף  21 אֲרֵי  יְהֵי:  א  וּלְאַרְמַלְתָּ
לְגִיּוֹרָא  תְרָךְ  בַּ תְעָלֵל  לָא  רְמָךְ  כַּ
ר  א יְהֵי: 22 וְתִדְכַּ א וּלְאַרְמַלְתָּ מָּ לְיִתַּ
אַרְעָא דְמִצְרָיִם  א הֲוֵיתָ בְּ אֲרֵי עַבְדָּ
יָת  ד  לְמֶעְבַּ דָךְ  מְפַקְּ אֲנָא  ן  כֵּ עַל 

מָא הָדֵין:  תְגָּ פִּ

עַל־ לֹא־יֽוּמְת֣וּ  ים  וּבָנִ֖ ים  עַל־בָּנִ֔ אָבוֹת֙  16 לֹא־יֽוּמְת֤וּ 

תוּ: ס ישׁ בְּחֶטְא֖וֹ יוּמָֽ אָב֑וֹת אִ֥
אַלְמָנָֽה:  גֶד  בֶּ֖ ל  חֲבֹ֔ תַֽ וְלֹ֣א  יָת֑וֹם  גֵּר֣  ט  ה מִשְׁפַּ֖ 17 לֹ֣א תַטֶּ֔

יךָ  אֱלֹהֶ֖ יְהָֹוה֥  יִּפְדְּךָ֛  וַֽ יִם  בְּמִצְרַ֔ יתָ֙  הָיִ֨ עֶבֶ֤ד  י  כִּ֣ 18 וְזָֽכַרְתָּ֗ 

ר הַזֶּהֽ: ס עֲשׂ֔וֹת אֶת־הַדָּבָ֖ י מְצַוְּךָ֙ לַֽ נֹכִ֤ ן אָֽ מִשָּׁ֑ם עַל־כֵּ֞
לֹ֤א  ה  בַּשָּׂדֶ֗ מֶר  עֹ֣ כַחְתָּ֧  שָֽׁ וְֽ ךָ  בְשָׂדֶ֜ ירְךָ֨  קְצִֽ תִקְצֹר֩  י  19 כִּ֣

רֶכְךָ֙  עַן יְבָֽ הְיֶה֑ לְמַ֤ יִֽ אַלְמָנָ֖ה  תָשׁוּב֙ לְקַחְתּ֔וֹ לַגֵּר֛ לַיָּת֥וֹם וְלָֽ
יךָ: ס עֲשֵׂ֥ה יָדֶֽ ל מַֽ יךָ בְּכֹ֖ יְהָֹוה֣ אֱלֹהֶ֔

לַיָּת֥וֹם  לַגֵּר֛  יךָ  חֲרֶ֑ אַֽ ר  תְפַאֵ֖ לֹ֥א  זֵיֽתְךָ֔  תַחְבֹּט֙  י  20 כִּ֤

יךָ  חֲרֶ֑ ל אַֽ י תִבְצֹר֙ כַּרְמְךָ֔ לֹ֥א תְעוֹלֵ֖ הְיֶהֽ: 21 כִּ֤ אַלְמָנָ֖ה יִֽ וְלָֽ
יתָ  הָיִ֖ כִּי־עֶבֶ֥ד  22 וְזָכַ֣רְתָּ֔  הְיֶהֽ:  יִֽ אַלְמָנָ֖ה  וְלָֽ לַיָּת֥וֹם  לַגֵּר֛ 
ר  אֶת־הַדָּבָ֖ עֲשׂ֔וֹת  לַֽ מְצַוְּךָ֙  י  נֹכִ֤ אָֽ ן  עַל־כֵּ֞ יִם  מִצְרָ֑ רֶץ  בְּאֶ֣

הַזֶּהֽ: ס

must not glean the young grapes growing on the part of the vine not sufficiently 
developed to have its grapes hanging from either a true stem or ancillary shoots, 
and you must not go back to pick up what you have forgotten behind you;142 it 
must be left for the convert, the orphan, and the widow.
22 Here, too: if, because of these rules, you incur some monetary loss, this is im-
material: You must remember that you were a slave in Egypt, and that God re-
deemed you from there on the condition that you obey Him even if doing so seems 
disadvantageous. I therefore command you to do this thing even though it might 
sometimes cause you financial loss.
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Deuteronomy 24:16-22 

136. Above, 16:19.  137. Exodus 22:25-26; above, vv. 6, 10-13.  138. Leviticus 19:9-10, 23:22.  139. Leviticus 19:9, 23:22.  140. Above, 
v. 19.  141. Leviticus 19:10. 

Legal Justice
16 Fathers must not be put to death by the court by virtue of their sons’ testi-
mony, nor must sons be put to death by virtue of their fathers’ testimony—and 
in fact, all first-degree relatives of the defendant are automatically disqualified as 
legal witnesses.
An adult may be put to death by the court only for his own transgression and not 
for anyone else’s. Minors, however, are sometimes put to death by the heavenly 
court for their parents’ transgressions.

Consideration for the Disadvantaged
17 As you have been taught,136 you must not pervert justice. With regard to certain 
categories of litigants, perverting justice is subject to an additional prohibition: 
You must not pervert the judgment of a convert or an orphan, for these people 
are at a distinct psychological disadvantage, making it easier for you to overlook 
their plight. 
Similarly, although you have been taught that it is generally permitted to take col-
lateral against payment for a loan that has come due,137 there is an exception: you 
must not take a widow’s garment as collateral, for even if she is rich, she is suffer-
ing from a psychological disadvantage.
18 If, in obeying these rules, you incur some expense or loss, that is immaterial: 
You must remember that you were a slave in Egypt, and that God, your God, 
redeemed you from there on the condition that you obey Him even if doing so 
seems disadvantageous. I therefore command you to do this thing even though it 
might sometimes cause you financial loss.
19 As you have been taught,138 when harvesting your crops, you must intentionally 
leave certain portions of it for the disadvantaged. In addition, when you reap your 
harvest in your field and forget to gather some grain that is left behind you—such 
as a sheaf—and the volume of this grain is less than two se’ah (16.5 liters or 15 dry 
quarts), or even if you forget to reap some of the grain standing in the field in 
back of you, you must not go back to take it. It must be left for the convert, the 
orphan, and the widow, in order that God, your God, bless you in all that you 
do. In contrast, this rule does not apply to grain that is still in front of you as you 
proceed to harvest your field.
If God blesses you for your unintentional beneficence, how much more so will He 
bless you for your intentional beneficence!
20 Just as when you reap your grain, you must leave the grain in the corner of the 
field139 and the forgotten grain for the disadvantaged,140 so must you do the same 
when harvesting your olive grove: When you beat your olive tree in order to har-
vest its olives, you must not totally remove its glory by picking all its fruit, and 
you must not go back to pick up what you have forgotten on the ground behind 
you; it must be left for the convert, the orphan, and the widow.
21 As you have been taught,141 when you pick the grapes of your vineyard, you 
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Seventh Reading

 RASHI 

148. Mishneh Torah, Yibum veChalitzah 1:3-4.  149. See before Numbers 5:11.  150. Bechorot 1:7. 

ט.  פָּ שְׁ הַמִּ אֶל  ים  שִׁ נִגָּ לִהְיוֹת  סוֹפָם  רִיב.  יִהְיֶה  י  1  כִּ
רַם  לוֹם יוֹצֵא מִתּוֹךְ מְרִיבָה. מִי גָּ ה: אֵין שָׁ אֱמֹר מֵעַתָּ
מְרִיבָה:  זוֹ  אוֹמֵר  הֲוֵי   — יק  דִּ הַצַּ מִן  לִפְרוֹשׁ  לְלוֹט 
ין לוֹקִין?  דִּ בִין בַּ תְחַיְּ ל הַמִּ ע. יָכוֹל כָּ יעוּ אֶת הָרָשָׁ וְהִרְשִׁ
עָמִים  פְּ ע",  הָרָשָׁ ן הַכּוֹת  בִּ לְמוּד לוֹמַר: "וְהָיָה אִם  תַּ
לוֹקֶה וּפְעָמִים אֵינוֹ לוֹקֶה. וּמִי הוּא הַלּוֹקֶה? לְמֹד מִן 
ק  נִתָּ לֹּא  שֶׁ דִישׁוֹ" — לָאו  בְּ שׁוֹר  תַחְסֹם  הָעִנְיָן: "לֹא 
אֵין מַלְקִין אוֹתוֹ  ד שֶׁ ֹפֵט. מְלַמֵּ ילוֹ הַשּׁ ה:  2  וְהִפִּ לַעֲשֵׂ
עָתוֹ.  דֵי רִשְׁ ה: לְפָנָיו כְּ א מֻטֶּ ב, אֶלָּ לֹא עוֹמֵד וְלֹא יוֹשֵׁ
אוֹתוֹ  מַלְקִין  אָמְרוּ:  אן  מִכָּ יִם.  תַּ שְׁ דֵי  כְּ וּלְאַחֲרָיו 
וְאֵינוֹ  ר.  מִסְפָּ בְּ פָנָיו:  מִלְּ לִישׁ  וּשְׁ אַחֲרָיו  מִלְּ יָדוֹת  י  תֵּ שְׁ
ר  מִסְפַּ "בְּ לוֹמַר  דָבוּק,  הוּא  שֶׁ ד  לִמֵּ ר",  סְפָּ מִּ "בַּ נָקוּד 
הוּא  שֶׁ מִנְיָן  א  אֶלָּ לֵמִים,  שְׁ עִים  אַרְבָּ וְלֹא  עִים"  אַרְבָּ
עִים חָסֵר אֶחָת:   עִים, וְהֵם אַרְבָּ לִים לְאַרְבָּ סוֹכֵם וּמַשְׁ
ה אֶת חֲבֵרוֹ: וְנִקְלָה  כֶּ אן אַזְהָרָה לַמַּ 3  לֹא יוֹסִיף. מִכָּ
קְרָאוֹ  קָה  לָּ ֶ וּמִשּׁ ע",  "רָשָׁ קוֹרְאוֹ  הַיּוֹם  ל  כָּ אָחִיךָ. 

תוּב  הַכָּ ר  בֶּ דִּ דִישׁוֹ.  בְּ שׁוֹר  תַחְסֹם  4  לֹא  "אָחִיךָ":  
ים  הָעוֹשִׂ וָעוֹף  חַיָּה  הֵמָה  בְּ לְכָל  ין  הַדִּ וְהוּא  הֹוֶה,  בְּ
נֶאֱמַר  ה  לָמָּ ן  כֵּ אִם  מַאֲכָל,  דְבַר  בִּ הִיא  שֶׁ מְלָאכָה  בִּ
יַחְסְמֶנּוּ  יָכוֹל  דִישׁוֹ.  בְּ הָאָדָם:  אֶת  לְהוֹצִיא  "שׁוֹר"? 
ל  מִכָּ  — שׁוֹר"  תַחְסֹם  "לֹא  לוֹמַר:  לְמוּד  תַּ חוּץ?  מִבַּ
יִשׁ מְיֻחָד  יִשׁ"? לוֹמַר לְךָ: מַה דַּ ה נֶאֱמַר "דַּ מָקוֹם. וְלָמָּ
ל  לֹּא נִגְמְרָה מְלַאכְתּוֹ וְגִדּוּלוֹ מִן הָאָרֶץ, אַף כָּ בָר שֶׁ דָּ
דּוּלוֹ  אֵין גִּ ץ, שֶׁ ן וְהַמְחַבֵּ יּוֹצֵא בוֹ. יָצָא הַחוֹלֵב וְהַמְגַבֵּ כַּ
מְלַאכְתּוֹ  גְמְרָה  נִּ שֶׁ ף,  וְהַמְקַטֵּ שׁ  הַלָּ יָצָא  הָאָרֶץ.  מִן 
גְמְרָה  נִּ שֶׁ וּבִגְרוֹגְרוֹת,  תְמָרִים  בִּ הַבּוֹדֵל  יָצָא  ה.  לְחַלָּ
הָיְתָה  שֶׁ ו.  יַחְדָּ אַחִים  בוּ  יֵשְׁ י  ר:  5  כִּ לְמַעֲשֵׂ ן  מְלַאכְתָּ
לֹּא  שֶׁ אָחִיו  ת  לְאֵשֶׁ רָט  פְּ עוֹלָם,  בָּ אַחַת  יבָה  יְשִׁ לָהֶם 
רָט לְאָחִיו מִן  נַחֲלָה, פְּ ו. הַמְיֻחָדִים בְּ עוֹלָמוֹ: יַחְדָּ הָיָה בְּ
ן  ן הַבֵּ ת, אוֹ בֵּ ן אוֹ בַּ ן עָלָיו — בֵּ הָאֵם: וּבֵן אֵין לוֹ. עַיֵּ

ת:   ת הַבַּ ת אוֹ בַּ ן הַבַּ ן, אוֹ בֵּ ת הַבֵּ אוֹ בַּ

גֻּבְרַיָּא  ין  בֵּ דִין  יְהֵי  25:1 אֲרֵי 
וִיזַכּוּן יָת  וִידוּנֻנּוּן  וְיִתְקָרְבוּן לְדִינָא 
בָא: 2 וִיהֵי אִם  בוּן יָת חַיָּ אָה וִיחַיְּ זַכָּ
הּ  וְיִרְמִנֵּ בָא  חַיָּ לְאַלְקָאָה  חַיָּב  ר  בַּ
ת  מִסַּ כְּ קֳדָמוֹהִי  הּ  וְיַלְקִנֵּ נָא  יָּ דַּ
הּ  יַלְקִנֵּ עִין  3 אַרְבְּ מִנְיָן:  בְּ חוֹבְתֵהּ 
לְאַלְקָיוּתֵהּ  יוֹסֵף  לְמָא  דִּ יוֹסֵף  לָא 
אֲחוּךְ  וְיֵיקַל  א  רַבָּ מָחָא  ין  אִלֵּ עַל 
תּוֹרָא  פּוּם  תֵחוֹד  4 לָא  לְעֵינָיךְ: 
חֲדָא  הּ: 5 אֲרֵי יֵיתְבוּן אַחִין כַּ דְיָשֵׁ בִּ
לָא  לֵהּ  לֵית  וּבַר  הוֹן  מִנְּ חַד  וִימוּת 
לִגְבַר  לְבָרָא  מֵתָנָא  ת  אִתַּ תְהֵי 
לֵהּ  בַהּ  וְיִסְּ עֲלַהּ  יֵעוּל  יְבָמַהּ  אָחֳרָן 

הּ:  מִנַּ לְאִנְתּוּ וִייַבְּ

ט  אֶל־הַמִּשְׁפָּ֖ וְנִגְּשׁ֥וּ  ים  אֲנָשִׁ֔ בֵּ֣ין  רִיב֙  הְיֶה֥  25:1 כִּי־יִֽ

ע:  רָשָֽׁ אֶת־הָֽ יעוּ  וְהִרְשִׁ֖ יק  אֶת־הַצַּדִּ֔ יקוּ֙  וְהִצְדִּ֨ וּשְׁפָט֑וּם 
יו  ע וְהִפִּיל֤וֹ הַשֹּׁפֵט֙ וְהִכָּ֣הוּ לְפָנָ֔ רָשָׁ֑ ן הַכּ֖וֹת הָֽ 2 וְהָיָה֛ אִם־בִּ֥
יף  יף פֶּן־יֹסִ֨ נּוּ לֹ֣א יֹסִ֑ ים יַכֶּ֖ ר: 3 אַרְבָּעִ֥ י רִשְׁעָת֖וֹ בְּמִסְפָּֽ כְּדֵ֥
יךָ לְעֵינֶֽיךָ: 4 לֹֽא־ ה וְנִקְלָ֥ה אָחִ֖ לֶּה֙ מַכָּ֣ה רַבָּ֔ לְהַכֹּת֤וֹ עַל־אֵ֨

ם שׁ֖וֹר בְּדִישֽׁוֹ: ס תַחְסֹ֥
ד מֵהֶם֙ וּבֵ֣ן אֵין־ל֔וֹ לֹא־ ת אַחַ֤ ו וּמֵ֨ ים יַחְדָּ֗ 5 כִּי־יֵשְֽׁב֨וּ אַחִ֜
יהָ  עָלֶ֔ א  יָבֹ֣ יְבָמָהּ֙  זָר֑  ישׁ  לְאִ֣ הַח֖וּצָה  שֶׁת־הַמֵּ֛ת  אֵֽ הְיֶה֧  תִֽ

הּ:  ה וְיִבְּמָֽ הּ לֽוֹ־לְאִשָּׁ֖ וּלְקָחָ֥

Jewish woman,148 the dead man’s wife will not thereby be automatically free to 
marry an outsider, that is, anyone other than her brother-in-law. Rather, ideally, 
her husband’s brother must cohabit with her, thereby taking her as a wife for 
himself, thus marrying her in levirate marriage.

� A CLOSER LOOK �
[5-10] Levirate Marriage. It is clear from these 
verses that ideally, performing levirate mar-
riage is preferable to avoiding it by means of 
the shoe-removal ceremony (termed chalitzah 
[“removal”]) described herein. Nonetheless, the 
Mishnah, conscious of the decline in the spiritual 
stature of the Jewish people in its day,149 already 
notes that “formerly, when they performed [levi-

rate marriage] with the sole intention of fulfilling 
God’s commandment, the rabbis held that levi-
rate marriage takes precedence over chalitzah. 
Nowadays, when it may no longer be assumed 
that they will perform it with the sole intention 
of fulfilling God’s commandment, chalitzah takes 
precedence.”150 Since marrying one’s sister-in-
law is otherwise forbidden, the concern was that 
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Resolving Disputes
25:1 If a friendly argument arises between people and they take it to court, the 
court can either propose a compromise between them or render a definitive judg-
ment; in either case, since there is no animosity between the parties, the dispute 
will end peacefully. If, however, there is a hostile quarrel between people, such 
that they are not interested in a compromise, they should approach the court for 
a definitive judgment. In such a case, the judges must judge them; even though 
they know that rendering judgment will only solve the particular lawsuit and not 
end their quarrel, and even though it is likely that both parties are guilty of exag-
gerating their claims and in this respect neither is wholly innocent or guilty, they 
must nonetheless judge the specific lawsuit they have been approached to judge 
and acquit the innocent party and condemn the guilty party.143

Lashes
2 As you have been taught,144 the standard corrective punishment for transgress-
ing a passive commandment whose effect cannot be counteracted by performing 
a correlating active commandment is lashes. This is how the court is to administer 
lashes: If, as a result of a court case, the guilty party has incurred the penalty 
of lashes, the judge must have him bend over—not letting him either stand up 
straight or sit—and have the sheriff flog him, administering one-third of the num-
ber of lashes in front of him, i.e., on his chest, and two-thirds on his back, as befits 
his crime. While lashes are being administered, the judge must recite two verses 
that I will articulate later.145 The maximum number of lashes
3 the sheriff must administer to him must be either one less than forty (i.e., 39) 
or however many it is determined that he can bear, whichever is less.146 The sher-
iff must not exceed these prescribed 39 lashes, lest—by flogging him even once 
more—he give him what would be considered a much more severe flogging than 
these 39 prescribed lashes, inasmuch as striking another person (other than when 
the Torah expressly demands it) is forbidden. Furthermore, if the sheriff admin-
isters extra lashes, your brother will be belittled in your eyes, and once he has 
received his due punishment, you must no longer relate to him as a criminal but 
once again as your brother—giving all the respect due a fellow human being.

Work Animals
4 You must not muzzle an ox when it is threshing grain in order to prevent it from 
eating the grain, or in fact prevent any animal working with food from eating some 
of that food as it works.

Levirate Marriage
5 As you have been taught,147 you must not marry your brother-in-law or sister-
in-law. There is, however, an exception to this law. If paternal or full brothers 
‘reside’ together, meaning that they are both alive at the same time (as opposed to 
if the second one had been born after the first one had died), and one of them dies 
having no son, daughter, or grandchild, neither from his wife nor from any other 
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אוֹתָהּ:  ם  מְיַבֵּ הוּא  הָאַחִים,  דוֹל  גְּ כוֹר.  הַבְּ 6  וְהָיָה 
יָקוּם עַל  יוֹלֶדֶת:  אֵינָהּ  שֶׁ לְאַיְלוֹנִית,  רָט  פְּ לֵד.  תֵּ ר  אֲשֶׁ
ת  הַמֵּ נַחֲלַת  יִטֹּל  תּוֹ,  אִשְׁ אֶת  ם  בֵּ יִּ שֶׁ זֶה  אָחִיו.  ם  שֵׁ
סָרִיס,  ת  לְאֵשֶׁ רָט  פְּ מוֹ.  שְׁ חֶה  יִמָּ וְלֹא  אָבִיו:  נִכְסֵי  בְּ
ית  בֵּ "לִתְרַע  תַרְגּוּמוֹ:  כְּ עְרָה.  ַ 7  הַשּׁ מָחוּי:   מוֹ  ְ שּׁ שֶׁ
לְשׁוֹן הַקֹּדֶשׁ, וְאַף  עֲמִידָה: וְאָמַר. בִּ ינָא":  8  וְעָמַד. בַּ דִּ
י  בֵּ גַּ פָנָיו. עַל  בְּ לְשׁוֹן הַקֹּדֶשׁ:  9  וְיָרְקָה  בָרֶיהָ בִּ דְּ הִיא 

לֹּא יַחֲזוֹר  חָלַץ שֶׁ אן לְמִי שֶׁ ר לֹא יִבְנֶה. מִכָּ קַרְקַע: אֲשֶׁ
ר לֹא  "אֲשֶׁ א  אֶלָּ בָנָה"  ר לֹא  "אֲשֶׁ כְתִיב  לָא  דְּ ם,  וִייַבֵּ
לֹּא בָנָה, שׁוּב לֹא יִבְנֶה:  10  וְנִקְרָא  יוָן שֶׁ יִבְנֶה" — כֵּ
ם לוֹמַר: "חַלּוּץ  ל הָעוֹמְדִים שָׁ כָּ וְגוֹ'. מִצְוָה עַל  מוֹ  שְׁ
מַכּוֹת,  לִידֵי  לָבֹא  ים. סוֹפָן  אֲנָשִׁ צוּ  יִנָּ י  עַל":  11  כִּ הַנָּ
לוֹם יוֹצֵא מִתּוֹךְ יְדֵי  הוּ". אֵין שָׁ ד מַכֵּ אֱמַר: "מִיַּ נֶּ מוֹ שֶׁ כְּ

מַצּוּת:  

עַל  יְקוּם  תְלִיד  י  דִּ כְרָא  בֻּ 6 וִיהֵי 
יִתְמְחֵי  וְלָא  מֵתָנָא  דַאֲחוּהִי  מָא  שְׁ
י  יִצְבֵּ לָא  7 וְאִם  רָאֵל:  שְׂ מִיִּ מֵהּ  שְׁ
ק  וְתִסַּ הּ  יְבִמְתֵּ יָת  ב  לְמִסַּ בְרָא  גַּ
לִקְדָם  ינָא  דִּ ית  בֵּ לִתְרַע  הּ  יְבִמְתֵּ
סָבַיָּא וְתֵימַר לָא צָבֵי יְבָמִי לַאֲקָמָא 
אֲבָא  לָא  רָאֵל  יִשְׂ בְּ מָא  שְׁ לַאֲחוּהִי 
הּ  קַרְתֵּ סָבֵי  לֵהּ  8 וְיִקְרוּן  מוּתִי:  לְיַבָּ
לָא  וְיֵימַר  וִיקוּם  הּ  עִמֵּ לוּן  וִימַלְּ
הּ  בַהּ: 9 וְתִתְקְרַב יְבִמְתֵּ רְעֵינָא לְמִסְּ
סֵינֵהּ  רֵי  וְתַשְׁ סָבַיָּא  לִקְדָם  לְוָתֵהּ 
אַנְפּוֹהִי וּתְתִיב  מֵעַל רַגְלֵהּ וְתֵרוֹק בְּ
י לָא  דֵין יִתְעֲבֵד לְגַבְרָא דִּ וְתֵימַר כְּ
10 וְיִתְקְרֵי  דַאֲחוּהִי:  יתָא  בֵּ יָת  יִבְנֵי 
סֵינָא:  רִי  שְׁ ית  בֵּ רָאֵל  יִשְׂ בְּ מֵהּ  שְׁ
בַר  גְּ חֲדָא  כַּ גֻּבְרִין  יִנְצוּן  11 אֲרֵי 
זָבָא  ת חַד לְשֵׁ וַאֲחוּהִי וְתִתְקְרֵב אִתַּ
יְדַהּ  ט  וְתוֹשֵׁ מָחוֹהִי  ד  מִיַּ עְלַהּ  בַּ יָת 

תֵהּ:  הְתְּ בֵית בַּ וְתַתְקֵף בְּ

הַמֵּ֑ת  יו  אָחִ֖ עַל־שֵׁ֥ם  יָק֕וּם  ד  תֵּלֵ֔ אֲשֶׁ֣ר  הַבְּכוֹר֙  ה  6 וְהָיָ֗
ישׁ  הָאִ֔ יַחְפֹּץ֙  7 וְאִם־לֹ֤א  ל:  מִיִּשְׂרָאֵֽ שְׁמ֖וֹ  וְלֹֽא־יִמָּחֶ֥ה 
ים  אֶל־הַזְּקֵנִ֗ עְרָה  הַשַּׁ֜ יְבִמְתּ֨וֹ  לְתָה֩  וְעָֽ אֶת־יְבִמְתּ֑וֹ  חַת  לָקַ֖
ה  ל לֹ֥א אָבָ֖ יו שֵׁם֙ בְּיִשְׂרָאֵ֔ ים לְאָחִ֥ י לְהָקִ֨ ן יְבָמִ֜ מְרָה֙ מֵאֵ֨ וְאָֽ
ר לֹ֥א  ד וְאָמַ֔ רְאוּ־ל֥וֹ זִקְנֵיֽ־עִיר֖וֹ וְדִבְּר֣וּ אֵלָ֑יו וְעָמַ֣ י: 8 וְקָֽ יַבְּמִֽ
הַזְּקֵנִים֒  לְעֵינֵי֣  אֵלָיו֮  יְבִמְתּ֣וֹ  ה  9 וְנִגְּשָׁ֨ הּ:  לְקַחְתָּֽ צְתִּי  חָפַ֖
כָה  ה כָּ֚ מְרָ֔ נְתָה֙ וְאָ֣ ה בְּפָנָי֑ו וְעָֽ עֲלוֹ֙ מֵעַ֣ל רַגְל֔וֹ וְיָרְֽקָ֖ לְצָ֤ה נַֽ וְחָֽ
10 וְנִקְרָ֥א  יו:  אָחִֽ אֶת־בֵּ֥ית  לֹֽא־יִבְנֶ֖ה  אֲשֶׁ֥ר  ישׁ  לָאִ֔ יֵעָֽשֶׂ֣ה 

עַל: ס ית חֲל֥וּץ הַנָּֽ ל בֵּ֖ שְׁמ֖וֹ בְּיִשְׂרָאֵ֑
ד  אֶחָ֔ שֶׁת הָֽ רְבָה֙ אֵ֣ יו וְקָֽ ישׁ וְאָחִ֔ ים יַחְדָּו֙ אִ֣ י־יִנָּצ֨וּ אֲנָשִׁ֤ 11 כִּֽ

חֱזִ֖יקָה  וְהֶֽ הּ  יָדָ֔ ה  לְחָ֣ וְשָֽׁ מַכֵּ֑הוּ  מִיַּד֣  הּ  אֶת־אִישָׁ֖ יל  לְהַצִּ֥
יו:  בִּמְבֻשָֽׁ

� A CLOSER LOOK �
[continued...] if the brother-in-law would marry 
her with anything less than pure intentions, it 
might undermine the validity of the marriage, 
rendering any children born through it of doubt-
ful legitimacy.    
In any case, once polygamy was abolished for 
Ashkenazic communities by Rabbi Gershom ben 

Meir in the 11th century, levirate marriage could 
only be practiced in these communities if the sur-
viving brother was single. Nevertheless, levirate 
marriage was practiced in Ashkenazic communi-
ties under certain circumstances until approxi-
mately the 12th century, and in some Sephardic 
communities until relatively recent times.154  

of trying to resolve their quarrel peaceably, as they should,153 they allow their ill 
feelings to intensify, and their quarrel comes to physical blows, and the wife of 
the attacked one approaches to rescue her husband from his assailant, and she 
stretches forth her hand and grabs hold of his private parts, i.e., his testicles, in 
order to stop him from assailing her husband,
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6 The primary duty to marry the dead man’s wife devolves upon the eldest broth-
er; if the eldest brother prefers not to marry his widowed sister-in-law, then one of 
the other brothers should be approached to do so.151 The obligation for one of the 
brothers to marry the widowed sister-in-law only applies if she can bear children 
and if her deceased husband was capable of having children.
The brother who marries her will succeed to his brother’s estate in his deceased 
brother’s name. By managing his brother’s estate, his brother’s name will not be 
obliterated from Israel, for that estate will always be remembered as the one that 
had belonged to his brother.
Since the object of this law is that the surviving brother perpetuate the estate of 
the deceased brother (including whatever he inherited from their common fa-
ther), it applies, as stated above, only to paternal or full brothers—since only such 
brothers jointly inherit their father’s estate, and not brothers who are related only 
maternally.
7 If, for some legitimate reason, the man does not wish to take his late brother’s 
wife as his own wife, and neither do any of the other brothers, the late brother’s 
wife must go up to the gate, i.e., the court, and to the elders, i.e., the judges, and 
say to them, ‘My husband’s brother has refused to perpetuate his brother’s name 
in Israel. He does not want to marry me.’
8 The elders of his city must then summon him and speak to him, and he must 
stand up and say, ‘I do not want to take her as a wife.’
9 His brother’s wife must then approach him in view of the elders and remove 
his shoe from his foot. She must spit on the ground in front of him and respond 
to his refusal to marry her by saying, ‘Thus must be done to the man who will 
not build up his brother’s household!’ The declarations both the brother and the 
widow must be made in Hebrew.
10 The name of the brother performing this ceremony of release must then be 
called one time, in the community of Israel as represented by those present at the 
ceremony, ‘This is the house of he who had his shoe removed.’ They must all say 
in unison and in Hebrew, ‘[This is] he who had his shoe removed!’
Once the ceremony is completed, neither the brother who performed the ceremony 
nor any of his brothers may thereafter reconsider and marry the widowed sister-
in-law, and she is permitted to marry outside the family.

Compensation for Embarrassment
11 As you have been taught,152 when one person inflicts some bodily injury on an-
other person, the perpetrator must compensate the victim for damages, pain, med-
ical expenses, and/or loss of work from incapacitation. In addition, the perpetrator 
must compensate the victim for any embarrassment suffered from the injury. For 
example, if two men, a man and his brother Israelite, are quarreling, and instead 
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לְפִי  הַכֹּל  תּוֹ,  בָשְׁ מֵי  דְּ מָמוֹן  הּ.  פָּ כַּ אֶת  12  וְקַצֹּתָה 
נֶאֱמַר  שׁ?  מַמָּ יָדָהּ  א  אֶלָּ אֵינוֹ  שׁ. אוֹ  יֵּ תְבַּ וְהַמִּ שׁ  הַמְבַיֵּ
עֵדִים זוֹמְמִין26: "לֹא  ן בְּ אן: "לֹא תָחוֹס", וְנֶאֱמַר לְהַלָּ כָּ
13  אֶבֶן  מָמוֹן:   אן  כָּ אַף  מָמוֹן,  ן  הַלָּ לְּ מַה  תָחוֹס", 
ת  כְחֶשֶׁ מַּ שֶׁ דוֹלָה  גְּ ה.  וּקְטַנָּ דוֹלָה  גְּ קָלוֹת:  מִשְׁ וָאָבֶן. 
וּמַחֲזִיר  גְדוֹלָה  בִּ נוֹטֵל  יְהֵא  לֹּא  שֶׁ ה,  טַנָּ הַקְּ אֶת 
לְךָ"  יִהְיֶה  ן, "לֹא  כֵּ יתָ  עָשִׂ לְךָ. אִם  יִהְיֶה  לֹא  ה:  קְטַנָּ בִּ
ן,  יתָ כֵּ ךְ. אִם עָשִׂ לֵמָה וָצֶדֶק יִהְיֶה לָּ לוּם:  15  אֶבֶן שְׁ כְּ
ה לְךָ. אִם  ר עָשָׂ ה:  17  זָכוֹר אֵת אֲשֶׁ "יִהְיֶה לְךָ" הַרְבֵּ
רוּי הָאוֹיֵב,  מִגֵּ הֱוֵי דוֹאֵג  קָלוֹת,  וּבְמִשְׁ מִדּוֹת  בְּ רְתָּ  קַּ שִׁ
תְרֵהּ:  בַּ וּכְתִיב  אֱמַר27: "מֹאזְנֵי מִרְמָה תּוֹעֲבַת ה'",  נֶּ שֶׁ
לְשׁוֹן  רֶךְ.  דֶּ בַּ קָרְךָ  ר  18  אֲשֶׁ קָלוֹן":   בֹא  וַיָּ זָדוֹן  א  "בָּ

אָן  הָיָה מְטַמְּ בָר אַחֵר: לְשׁוֹן קֶרִי וְטֻמְאָה, שֶׁ מִקְרֶה. דָּ
נְךָ  צִנֶּ וָחוֹם,  קוֹר  לְשׁוֹן  אַחֵר:  בָר  דָּ זָכוּר.  ב  כַּ מִשְׁ בְּ
חֵם  לְהִלָּ יְרֵאִים  הָאֻמּוֹת  הָיוּ  שֶׁ מֵרְתִיחָתְךָ,  ירְךָ  וְהִפְשִׁ
ל  כֶם, וּבָא זֶה וְהִתְחִיל וְהֶרְאָה מָקוֹם לַאֲחֵרִים. מָשָׁ בָּ
תוֹכָהּ,  רִיָּה יְכוֹלָה לֵירֵד בְּ ל בְּ אֵין כָּ טִי רוֹתַחַת שֶׁ לְאַמְבַּ
י  פִּ עַל  אַף  לְתוֹכָהּ,  וְיָרַד  קָפַץ  אֶחָד  עַל  לִיַּ בְּ ן  בֶּ א  בָּ
ת  מַכַּ ךָ.  בְּ וַיְזַנֵּב  אֲחֵרִים:  פְנֵי  בִּ הֵקֵר אוֹתָהּ  כְוָה —  נִּ שֶׁ
לִים  חֱשָׁ הַנֶּ ל  כָּ מַעְלָה:  י  לַפֵּ כְּ וְזוֹרֵק  מִילוֹת  חוֹתֵךְ  זָנָב, 
הָיָה הֶעָנָן פּוֹלְטָן:  אָם, שֶׁ אַחֲרֶיךָ. חֲסֵרֵי כֹחַ מֵחֲמַת חַטָּ
ם  שָׁ צְמָא  "וַיִּ כְתִיב28:  דִּ מָא,  צָּ בַּ עָיֵף  וְיָגֵעַ.  עָיֵף  ה  וְאַתָּ
וְיָגֵעַ.  עֲמָלֵק":  בֹא  "וַיָּ אַחֲרָיו29:  וּכְתִיב  יִם",  לַמַּ הָעָם 

הָרַע לְךָ:   רֶךְ: וְלֹא יָרֵא. עֲמָלֵק: אֱלֹהִים. מִלְּ דֶּ בַּ

עֵינָךְ:  יְדַהּ לָא תְחוּס  יָת  12 וּתְקוּץ 

כִיסָךְ מַתְקַל וּמַתְקָל  13 לָא יְהֵי לָךְ בְּ

בֵיתָךְ  בְּ לָךְ  יְהֵי  14 לָא  וּזְעֵיר:  רַב 

א:  וּזְעֵירְתָּ תָא  רַבְּ וּמְכִילָא  מְכִילָא 

יְהוֹן  קְשׁוֹט  דִּ לְמִין  שַׁ 15 מַתְקְלִין 

לָךְ  יְהוֹן  קְשׁוֹט  דִּ לְמִין  שַׁ מְכִילָן  לָךְ 

ייָ  יוֹרְכוֹן יוֹמָיךְ עַל אַרְעָא דַּ דִיל דְּ בְּ

אֱלָהָךְ יָהֵב לָךְ: 16 אֲרֵי מְרָחָק קֳדָם 

עָבֵד  כֹּל  ין  אִלֵּ עָבֵד  ל  כָּ אֱלָהָךְ  יְיָ 

לָךְ  עֲבַד  י  דִּ יָת  דְכִיר  17 הֱוֵי  קָר:  שְׁ

צְרָיִם:  קְכוֹן מִמִּ מִפַּ אָרְחָא בְּ עֲמָלֵק בְּ

ל  ךְ כָּ ל בָּ אָרְחָא וְקַטֵּ י עָרְעָךְ בְּ 18 דִּ

לְהֵי  תְרָךְ וְאַתְּ מְשַׁ הֲווֹ מִתְאַחֲרִין בַּ דַּ

וְלָאֵי וְלָא דְחֵיל מִן קֳדָם יְיָ: 

17 You must remember what Amalek did to you: 
When we feel inspired to elevate ourselves beyond 
the limitations of physical reality, our evil inclina-
tion (here personified by Amalek) rises to distract 
and discourage us. The antidote to Amalek is to 
“remember”; to keep the holy words of the Torah in 
the forefront of our consciousness.161

In the beginning of the parashah, the enemy’s intrin-

sic might—enabling it to capture parts of reality—
was contrasted with our inherent advantage as Jews 
over our enemy. Here, too, the ability of Amalek to 
contend with the Jewish people and “cool off” our 
relationship with God is contrasted with the com-
mandment to wipe them out and the implied assur-
ance of our ability to do this.162

ה אֶת־כַּפָּ֑הּ לֹ֥א תָח֖וֹס עֵינֶֽךָ: ס 12 וְקַצֹּתָ֖

ה:  וּקְטַנָּֽ ה  גְּדוֹלָ֖ בֶן  וָאָ֑ בֶן  אֶ֣ יסְךָ֖  בְּכִֽ לְךָ֛  הְיֶה֥  13 לֹא־יִֽ

ה:  וּקְטַנָּֽ ה  גְּדוֹלָ֖ וְאֵיפָ֑ה  אֵיפָ֣ה  יתְךָ֖  בְּבֵֽ לְךָ֛  הְיֶה֥  14 לֹא־יִֽ

דֶק  וָצֶ֖ ה  שְׁלֵמָ֛ אֵיפָ֧ה  ךְ  הְיֶה־לָּ֔ יִֽ דֶק֙  וָצֶ֨ ה  שְׁלֵמָ֤ בֶן  15 אֶ֣

אֲשֶׁר־יְהָֹוה֥  ה  אֲדָמָ֔ הָֽ ל  עַ֚ יךָ  יָמֶ֔ יכוּ  יַאֲֽרִ֣ עַן֙  לְמַ֨ הְיֶה־לָּ֑ךְ  יִֽ

שֵׂה  כָּל־עֹ֣ יךָ  אֱלֹהֶ֖ יְהָֹוה֥  תֽוֹעֲבַ֛ת  י  16 כִּ֧ ךְ:  לָֽ ן  נֹתֵ֥ יךָ  אֱלֹהֶ֖

שֵׂה עָוֶֽל: פ ל עֹ֥ לֶּה כֹּ֖ אֵ֑

רֶךְ  בַּדֶּ֖ עֲמָלֵ֑ק  לְךָ֖  אֲשֶׁר־עָשָׂ֥ה  ת  אֵ֛ 17 זָכ֕וֹר  מפטיר 

וַיְזַנֵּב֤ בְּךָ֙ כָּל־ רֶךְ  רְךָ֜ בַּדֶּ֗ ר קָֽ יִם: 18 אֲשֶׁ֨ אתְכֶ֥ם מִמִּצְרָֽ בְּצֵֽ

ים:  א אֱלֹהִֽ �֣ף וְיָגֵעַ֑ וְלֹ֥א יָרֵ֖ ה עָיֵ יךָ וְאַתָּ֖ חֲרֶ֔ ים אַֽ חֱשָׁלִ֣ הַנֶּֽ


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12 you, i.e., the court, must figuratively cut off her hand, i.e., make her pay him 
the sum of money that a person of his social status should accept as compensation 
for being embarrassed this way by someone of her social status. You must not take 
pity on her by reducing or waiving her fine unless it can be demonstrated that 
there was no other way she could have rescued her husband.155

Honesty in Business
13 As you have been taught,156 you must not do business with false weights and 
measures. Moreover, you are not even allowed to possess such weights and mea-
sures: You must not keep two different weights in your pocket that you purport 
to be of the same measurement: a heavy one that you could cheat with by using it 
for buying and a light one that you could cheat with by using it for selling.
14 Similarly, you must not keep two different ephah-measures in your house: a 
large one for buying and a small one for selling.
15 Rather, you may only possess full and correct weights and only a full and cor-
rect ephah-measure. Refrain from possessing false weights and measures in order 
that you live long on the land that God, your God, is giving you. For if you do 
not, God will incite your enemies to attack you, threatening your continued pos-
session of the land.157 
16 Refrain from possessing false weights and measures, as well, in order that God 
may arrange for you to prosper. For whoever does such wicked things, whoever 
perpetrates such injustice, is an abomination to God, your God, and God will 
undermine such a person’s efforts to earn a livelihood. 

Remembering Amalek
Maftir 17 You have been taught158 that God will obliterate any remembrance of the 
nation of Amalek. You, too, must do your part in obliterating anything that could 
cause anyone to think about Amalek. Therefore, you must remember what the 
nation of Amalek did to you when you were traveling through the desert after 
you left Egypt and remember to take the steps necessary to obliterate any trace of 
Amalek.
18 Specifically, remember how, on the way, Amalek attacked by surprise those 
among you who had sinned and had therefore been expelled from the protective 
Clouds of Glory, and then defiled these men by engaging in homosexual relations 
with them, and finally cut off the reproductive organs of all these men who were 
weakened by sin and who were therefore outside the clouds, at your rear.159 Ama-
lek did all this after you had been faint from thirst at Refidim160 and were weary 
from the journey, and they did not fear retribution from God in attacking you. By 
being the first to attack you, Amalek weakened all other nations’ fear of you.


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Seventh Reading

 RASHI 
ה, מֵעוֹלֵל  ָ מְחֶה אֶת זֵכֶר עֲמָלֵק. מֵאִישׁ וְעַד אִשּׁ 19  תִּ
ר  ם עֲמָלֵק נִזְכָּ לֹּא יְהֵא שֵׁ ה, שֶׁ וֹר וְעַד שֶׂ וְעַד יוֹנֵק, מִשּׁ

ל עֲמָלֵק הָיָתָה: ֶ הֵמָה זוֹ מִשּׁ הֵמָה, לוֹמַר: בְּ אֲפִלּוּ עַל הַבְּ
חסלת פרשת כי תצא

ל  ד יְנִיחַ יְיָ אֱלָהָךְ לָךְ מִכָּ 19 וִיהֵי כַּ
אַרְעָא  חוֹר סְחוֹר בְּ עֲלֵי דְבָבָךְ מִסְּ בַּ
אַחֲסָנָא  לָךְ  יָהֵב  אֱלָהָךְ  יְיָ  י  דִּ
מְחֵי יָת דּוּכְרָנָא דַעֲמָלֵק  לְמֵירְתַהּ תִּ

י: תְנְשֵׁ מַיָּא לָא תִּ חוֹת שְׁ מִתְּ

יב  מִסָּבִ֗ יךָ  יְבֶ֜ מִכָּל־אֹ֨ ךָ֠  לְ֠ אֱלֹהֶ֣יךָ |  יְהָֹוה֣  בְּהָנִי֣חַ  ה  19 וְהָיָ֡

הּ תִּמְחֶה֙  חֲלָה֙ לְרִשְׁתָּ֔ ן לְךָ֤ נַֽ יךָ נֹתֵ֨ לֹהֶ֠ רֶץ֙ אֲשֶׁ֣ר יְהָֹוֽה־אֱ֠ בָּאָ֨
ח: יִם לֹ֖א תִּשְׁכָּֽ חַת הַשָּׁמָ֑ ק מִתַּ֖ אֶת־זֵכֶ֣ר עֲמָלֵ֔

ק"י פסוקים. על"י סימן.
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19 Therefore, in order to restore your esteem in the world’s eyes,163 when God, 
your God, grants you respite from all your enemies surrounding you in the land 
that God, your God, is giving you to possess as an inheritance you can bequeath 
to your descendants, you must obliterate the remembrance of Amalek from be-
neath heaven. You must exterminate every last Amalekite—man, woman, child, 
and even any animal that belonged to them—so that no one should be able to refer 
to such an animal as having formerly belonged to the Amalekites.
However, you need not wipe out any inanimate property that formerly belonged 
to the Amalekites, for it is possible to modify inanimate property such that it no 
longer evokes the memory of its previous owner. In contrast, since such changes 
cannot be made in animals without harming them, you must therefore (humanely) 
kill the Amalekites’ animals.
You must not forget to do this. Because you are obligated to wipe out anything that 
would cause people to remember Amalek in any concrete way, you are allowed—
and even obligated—to remember Amalek abstractly, in order to do this.”164

� A CLOSER LOOK �
[19] Man, woman, child: The Jews were com-
manded to take revenge against the Midianites165 
as well, but in that case, they were not command-
ed to kill the young girls, and even the women 
were killed only because they were guilty of 
having corrupted the Israelites, or likely to do 
so. The difference, as stated, is that with regard 
to Amalek, the commandment is not only to take 
revenge against them but to annihilate any enti-
ty that could cause someone to think about them 

(other than for the purpose of doing just that).166

Nowadays, this commandment is no longer 
relevant literally, since, as pointed out above,167 
King Sennacherib of Assyria mingled all the na-
tions together in the era of the First Temple (6th 
century BCE). It is therefore no longer possible 
to definitively determine who is an Amalekite; 
thus, all non-Jews are presumed to be one of 
the majority of gentiles, who are not descended 
from Amalek.168 

The Haftarah for parashat Teitzei is on p. 247.
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