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Teitzei

Overview

n parashat Teitzei, Moses continues his review of the legal portions of the previous
three books of the Torah, adding new material that will only become relevant once
the Jewish people begin the conquest of the Land of Israel and settle it.

As we have noted previously, God commanded our ancestors to conquer the Land of
Israel from its pagan inhabitants in order that the Jewish nation could have a land that it
could make into a home for Him. Ultimately, of course, God’s intention is for the whole
world to become His home; this is the essence of our sages’ statement that “in the messianic
future, the Land of Israel will expand to encompass the entire world.”! The first stage in
this process was for the Jewish people to demonstrate to the nations of the world that this
goal is achievable; this necessitated us having our own sovereign state in which we could
pursue this goal unhindered. In this land, special laws would apply and unique command-
ments would be observed that would not apply or be observed anywhere else in the world.

Thus, the Land of Israel vis-a-vis the rest of the world would be the geographic equiva-
lent of the Jewish people vis-a-vis the rest of humanity. God had set the Jewish people apart
from the rest of humanity as “a kingdom of priests and a holy nation.” The priestly caste
is required to observe special laws and fulfill special duties that set it apart from the rest of
the Jewish people in order for it to serve as an idealization of the intense relationship with
God to which every Jew should aspire in his or her daily life. Similarly, the Jewish people as
a whole are to serve as an idealization and inspiration for humanity at large. Analogously,
God set the Land of Israel apart from the rest of the world —by virtue of its special status
in Jewish law and observance—in order that it serve as the example of what the rest of the
world should aspire to become.

This, however, is only the first stage in the process of transforming the world into God’s
home. The beginning of this parashah addresses the second stage in this process, assuming
that the obligatory wars of conquest have already been fought and won and that the Holy
Land has come entirely under Jewish jurisdiction. The next, second phase in the process is
for the Jewish people to undertake voluntarily to expand the borders of their state, thereby
increasing the territory in which the special laws of the Land of Israel apply. In this way,
they gradually increase the proportion of the world that exemplifies the ideal of being a
true home for God.

1. Pesikta Rabati, Shabbat veRosh Chodesh 2.

121



OVERVIEW OF TEITZEI

Now, as we know, the rationalization for displacing the Canaanite nations is that they
themselves were foreigners who had wrested the land from its original inhabitants, the
offspring of Shem, from whom the Jewish people descended.? By reoccupying the land, the
Jewish people were merely restoring it to its rightful and intended owners, in that the Land
of Israel was created to be the holy land lived in by the holy people. However, there can be
no such rationalization for conquering land outside the borders of the Land of Israel. It is
clear from the Book of Genesis that the various geographical divisions of the world were
assigned to the nations suited to inhabit and develop them, each according to its unique
cultural disposition. By what right, then, can the Jewish people appropriate territory ap-
parently not intended for them?

Furthermore, waging war is dangerous, and the Torah forbids us to endanger ourselves
unnecessarily.> When the Torah specifically directs us to wage war, as when conquering
the Promised Land or in self-defense, it is clear that this directive overrides the prohibition
against endangering our lives. But an optional war is not such a case; how, then is it permit-
ted to undertake such a war?

As it happens, these two questions are actually each other’s answers. The very fact that
waging war against another nation is a dangerous affair indicates that that nation has not
recognized that its true fulfillment lies in its submission to the Divinely-inspired guid-
ance of God’s representatives on earth, the Jewish people. It has therefore defined itself
as an enemy of holiness. Let us recall that voluntary wars are to be initiated only after the
obligatory wars (and their corresponding inner, spiritual wars) have all been fought and
won—that is, after the Jewish people have successfully inherited the land and transformed
it into a utopian model of holy living. If a neighboring nation, witnessing this model of
what a Divine home on earth could be, chooses not to participate in this vision (by accept-
ing the Torah'’s rules of life for non-Jews), it has forfeited its right to steward its own land
and citizenry.

The reason the Torah does not explicitly command us to conquer such a country, leav-
ing the initiative to our discretion, is because only in this way can it be truly demonstrated
that we fully identify with the Divine imperative. If we have internalized God’s perspective
on life to the extent that we are willing to risk our lives to promulgate Divine conscious-
ness even when not specifically commanded to do so, this readiness is itself our mandate
to do so.

én

As we know, the spiritual analogue of conquering the Land of Israel is conquering the
diverse forms of evil embodied by its earthly inhabitants. This struggle is obligatory and,
if carried out successfully, it will effect the changes in our personalities necessary for us
to achieve and sustain ongoing Divine consciousness. The means used to wage this war
against evil is the commandments of the Torah, both the prohibitive and the active.

However, once this goal has been achieved, we have two avenues of further spiritual
endeavor open to us: focusing on our own spiritual growth, ascending into more intense
and enhanced states of Divine knowledge, and focusing on spreading Divine knowledge
outward, encompassing more aspects of our lives and the lives of those around us.

We might be tempted to shy away from the latter option, thinking that any foray into
aspects of life not explicitly mandated by the Torah is a dangerous proposition, or that

2. Rashi on Genesis 12:6.
3. Deuteronomy 4:15.
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OVERVIEW OF TEITZEI

we perhaps have no right to impose Divine awareness on a world happy to do without it.
If we have truly internalized the Divine imperative, however, we will fear neither facing
spiritual dangers nor asserting our own mission.

In other words, obligatory wars against evil are waged on the first level of conscious-
ness, where there is a difference between the Land of Israel and the world at large, i.e.,
between those parts of reality that the Torah has specifically and explicitly commanded us
to take over and those that it has not. In contrast, voluntary wars against evil are waged
on the second, messianic level of consciousness, in which there is potentially no difference
between the Land of Israel and the rest of the world, in which “the Land of Israel expands
to encompass the entire world.” At this level of consciousness, awareness of God must
spread to encompass all of reality, and we, ourselves filled with Divine consciousness, can
reveal the Divinity within all facets of reality without fear of being affected detrimentally
by engaging them.*

4. Based on Sefer HaSichot 5750, vol. 2, pp. 655 ff.
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to use a creative power that originates in a higher
order of Divinity than that which He used to create
the rest of creation. Thus, when we conquer these
enemies, we liberate the transcendent Divine energy
with which God created them, enabling us to har-
ness this energy in the service of holiness. Thus, our
Divine mission is greatly advanced by this process.

The enemy’s captives: As just mentioned, this verse
refers to overcoming the evil inclination. Among
the captives we can rescue from the evil inclination
are the lessons we can learn from: it.

The first such lesson we can learn is that of perse-
verance. The evil inclination was created by God
to attempt to seduce us into actions contrary to the
purpose of our creation; it performs this task with
the utmost dedication and tenacity. We should be
similarly dedicated and tenacious in fulfilling the
purpose of our creation: to reveal Godliness in the
world through learning God’s Torah and perform-
ing His commandments.

In fact, from observing the single-minded drive of
the evil inclination, we can deduce just how strong
and dedicated our own positive inclination —which
must be as strong as the evil inclination in order for
us to have free choice—really is."

To illustrate: The story is told of a famous sage who
resolved to rise very early every morning, subtract-
ing from his sleep a few more minutes every few
months. Once, he recalled, upon waking, his evil in-
clination implored him to return to sleep. “You are
an old man. You need your sleep. Why wake up so
early?” To this the sage replied, “You are older than
Tam (i.e., you were created at the beginning of time)
and you’re awake!”

If you go out to war: The Maggid of Mezeri-
tch explains that allegorically, this passage refers to
a temporary loss of Divine consciousness and how
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we can restore it:

If you go out: When you leave your state of oneness
with God —

To war: you will assuredly have to contend with
your evil inclination and the enticements of the
physical world.

If you see among the captives: The “captives” are all
aspects of the materiality of this world, in which
there are captive sparks of Divinity.

A beautiful woman: If you find yourself beckoned by
the external beauty of physical reality, its sensual-
ity, and the pleasure it promises—

And you take her: you must not succumb to this as-
pect of what you see, but rather you should take it—

As a wife: The word for “wife” in Hebrew (qwx,
ishah) can also be vocalized to mean “fire offering”
(isheh). You should elevate the Divine sparks in the
materiality you confront to their Divine source.
Rather than allowing the experience of this world
to drag you further away from God, consecrate it to
God'’s service and use it to enhance your relation-
ship with Him."?

If you see a beautiful woman: As we have said,
the captive woman—being one of the enemy’s
captives—allegorically signifies the aspect of our
consciousness that had been trapped in worldly
materiality. Redeeming this “captive” occurs on
two levels: the intellect and the emotions. Both the
intellect and the emotions must be cleansed of their
material orientation in order to be restored to full
Divine consciousness. These processes are alluded
to in the next verses, as follows:

She must shave her head: The excess hair that we must
shave off the head allegorically signifies the residual
life-force of the intellect, the unnecessary intellectual
indulgences in the culture of decadence and vanity.

10. Sefer HaSichot 5749, vol. 2, pp. 677 ff. 11. Keter Shem Tov 63, 64. 12. Likutei Amarim 20; Or Torah 174.
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Deuteronomy 21:10-11 TEITZEI

Captives of War

Moses continued, “If' you go out of the land to wage an optional war against
your enemies, and Gob, your God, delivers your enemy into your hands, and,
along with the captives and spoils of war,”> you take the enemy’s own captives,
among which are members of the seven Canaanite nations, whom you would be
commanded to kill had you found them in the Land of Israel,’> you may, in this

case, allow them to live.*

If you see a woman with beautiful facial features —even a married one—among
the captives, and you desire her, and you want to take her for yourself as a wife,
you may do so, but only after first doing the following;:

If you go out to war: The phraseology ordinarily
used to express this idea is “If you go to war.” The
unusual “go out to war” indicates that engaging
in war is unnatural for our Divine soul. Our soul’s
native environment is the peaceful, infinite Divine
consciousness it experienced before it entered the
body, when it was only conscious of itself as part of
God’s essence. There is no war with evil at this lev-
el of existence, since evil is powerless before such
overpowering God-consciousness.

The literal meaning of the next phrase, “against your
enemies,” is “above your enemies.” This is also an
unusual idiom, which, like the first phrase, alludes
to the origin of the Divine soul in God’s essence.
Since we originate in God’s essence, to which evil
can of course pose no threat, we a priori have the
upper hand over evil, our archenemy. Furthermore,
evil was only created in order for us to vanquish it.
For both these reasons, the Torah assures us that
“God will deliver your enemy into your hands.”

The phrase “the enemy’s captives,” refers to the el-
ements of reality —both of the physical world and
of humanity’s consciousness—that have fallen into
the hands of evil, i.e., the mundane or anti-Divine
worldliness that pervades reality.®

An optional war: The primary spiritual war that we
are all required to fight is the battle to rid ourselves
of whatever evil resides within us. True, part of our
Divine mission is to vanquish evil in the world at
large, but our ability to succeed in this struggle is
directly proportional to how successful we have
been in subjugating and eliminating our own per-
sonal evil. The theatre of our inner spiritual battle
with evil is daily prayer, in which we strive to em-
power our Divine souls over our human-animal
souls. The Zohar does not mince words in this re-
gard: “The time of prayer is a time of battle.”*

This being the case, what is the spiritual correlate to
the “optional” war? Are we not obligated to confront

& CHASIDIC INSIGHTS 3

every instance of evil we perceive within ourselves?

The answer is yes, but there is another way to elimi-
nate evil besides the direct confrontation character-
istic of prayer: Torah study. Studying the Torah fills
our consciousness with Divine awareness, and this
awareness can largely dissipate the evil within us.
Whereas the direct confrontation in prayer requires
strenuous effort, the effect of Torah study is virtu-
ally automatic, for “its ways are ways of pleasant-
ness and all its paths are peace.””

Thus, whenever there is an option to do away
with evil peacefully, through Torah study, taking
the alternate route—that of direct engagement in
prayer—becomes an “optional” war. Eliminating
evil through Torah study obviates the need to battle
evil in prayer, transmuting prayer into a simple, se-
rene expansion of Divine consciousness.?

Your enemies: As we have discussed,” only God’s
existence is intrinsic; the rest of creation’s existence
is contingent on His existence. It therefore seems il-
logical that anyone or anything could be an enemy
of Divinity. How could anyone oppose the source of
their own existence?

The answer to this is that God created the world in
such a way that its dependence upon Him is not
only hidden but appears to be contradicted by em-
pirical evidence. God Himself is therefore responsi-
ble for the fact that there are elements of this world
that deny or oppose Him, as well as people in it
who do the same.

As we know, the reason God did this is so that we
could win these enemies of holiness over to the side
of holiness, thereby demonstrating that even this
darkness can be made into His home.

As we further know, God embedded a sense of logic
and order into reality when He created the world.
The fact that the existence of His enemies defies
logic indicates that in order to create them, He had

1. Likutei Sichot, vol. 14, p. 78. 2. Above, 20:14. 3. Above, 20:16. 4. See above, 20:11. 5. Sefer HaSichot 5749, vol. 2, pp. 677 ff. 6. See
Zohar 3:243a. Likutei Torah 4:34c-35d. 7. Proverbs 3:17. 8. Likutei Sichot, vol. 14, pp. 84-85. 9. Above, on 4:35 & 39.

124



KR¥N

FIRST READING

—& ONKELOS (03—
nzam a2 27 moym

IRAMDW N7 omm AT o
A AW N3 NIy

KK M 723 a3 anm
12 03 PR oY e N
7 T mzyam amy Zivn
YINN K7 OK M4 ARIKY
X7 X3an AwS)? mIwem 3
M3 upD X7 KOI2 ANAM
Rt G W Pl
KPR K0 PW RN 1227
T A7 TP KDRMY KT
X793 K72 717 RDKMWI XM

T "MK

ROX7YY

i Mty Sxp? N2 XY T3 2 92 53
M 4 nPUND N NPwRnN SXIW? Na 12Xy
FINKIYS ADIOY 720 2N A2 nyon XY oX
i 012 1iwDa M3 wrawn XD a3 mynn XS
Yn @1 5w iTom ARy wimw) nTayh

{12 T2 T

renewal to which we aspire in the month of Elul
can occur only if we intensify our desire to attain
Divine consciousness accordingly. To this end, our
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Divine soul must “weep for her father and mother,”
i.e., yearn for the Divine awareness it knew before it
was “taken captive” in this physical world.'

& A CLOSER LOOK =6

[11-14] A captive woman: A soldier is only al-
lowed to take one captive woman as a poten-
tial wife. According to the Oral Tradition, the
month-long period of waiting is required only if
the woman does not consent to convert immedi-
ately. If, after the first month, she is still unwill-
ing to convert, she is given eleven more months
to deliberate, after which she must renounce

idolatry, which then allows her to live in the land
as a resident alien;'® otherwise she becomes li-
able to the death penalty, just as any non-Jew
who transgresses the Noahide laws. In any case,
the soldier is not allowed to marry her until three
months have elapsed since her capture, in order
to ascertain that she is not already pregnant by
someone else.?’

& INNER DIMENSIONS %

[13] She must weep for her father and her
mother: The soul’s “parents” are its innate Di-
vine consciousness. The “father” alludes to the
consciousness of Abba (“father”), i.e., chochmah,
the soul’s experience of selflessness in the pres-

ence of its radical awareness of God. The “moth-
er” alludes to the consciousness of Ima (“moth-
er”), i.e., binah, the soul’s experience of God’s
intellect.?!

18. Likutei Torah 4:34c; Sefer HaMa'amarim 5745, pp. 275-276. 19. See on Exodus 19:5. 20. Sifrei, Teitzei 213; Yevamot 47b-48b; Sanhe-
drin 57a; Mishneh Torah, Melachim 8:5-9. 21. Sefer HaLikutim (Arizal) on this verse.
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Deuteronomy 21:12-15 TEITZEI

Firstly, you must bring her into your home, and she must shave her head and
let her nails grow long, in order that she look repulsive.

Secondly, although her people probably had her dress seductively in order to
lure you and your fellow soldiers into pursuing her instead of concentrating on
the battle, she must remove the seductive garment she is wearing in her captivity
from upon herself and instead don ordinary clothing. Thirdly, she must remain in
your house—as opposed to in the separate quarters provided for women'>—such
that you confront her constantly, ad nauseam, and fourthly, she must be allowed to
weep freely for her father and her mother for a full month. All these measures are
intended to make her seem repulsive to you, so as to discourage you from marry-
ing her, and to make your Jewish wife seem attractive in comparison.

After doing all that, if you still desire the captured woman and she agrees to con-
vert,'* you may go to her and have marital relations with her, and she will there-
by become a wife for you.

Even though such a marriage is permitted, it is only a concession to the soldier’s
base drives, which would compel him to marry the captive woman in any event.
Nonetheless, be forewarned that since this union is not auspicious, the soldier will
eventually despise this wife, and that furthermore, the children born from this
union will be a source of grief.”

When, as predicted, you eventually do not desire her any longer and want to be
rid of her, you must divorce her and send her away to live on her own. You may
not sell her for money as a slave, nor may you keep her for yourself as a servant
instead of as a wife, since you have afflicted her by not keeping her as your wife;
therefore, you must treat her considerately.

The Inheritance of the Firstborn

If a man has two wives—one beloved and the other despised —and they both
bear him sons, the beloved one and the despised one, and the firstborn son is
from the despised wife,

& CHASIDIC INSIGHTS 3

And let her nails grow (lit.,, “and do her nails”): Al-  She must remove the garment of her captivity: The soul’s

though Rashi understands the expression “do her
nails” to mean “let her nails grow” —this being a
way of uglifying her, similar to how shaving her
head uglifies her—the Talmud also records an op-
posing interpretation, according to which “do her
nails” means “cut her nails” —just as the preceding
action (shaving the head) is an act of cutting.’® Ac-
cording to this understanding, just as shaving the
head signifies eliminating excess intellectual indul-
gences in materialistic culture, trimming the finger-
nails signifies eliminating superfluous emotional
indulgences in the same —since action, represented
by the hands, is the expression of the emotions.

“garments” are its powers of expression—thought,
speech, and action. Once we have trimmed our-
selves of excess intellectual and emotional indul-
gences in materialistic culture, we must then divest
ourselves of the habits of thinking, talking, and act-
ing engendered by immersion in that culture.

She must weep for her father and her mother for a full
month: This refers to the month of Elul,"” during
which we prepare to renew our relationship with
God on the High Holy Days. In this context, the
renunciation of excess materialism in our lives al-
luded to by shaving the head and cutting the nails
is sufficient for the rest of the year, but the self-

13. See Genesis 12:8, 24:28, 32. 14. Mishneh Torah, Melachim 8:5. 15. Rashi on v. 11, above. 16. Yevamot 48a; see Chizkuni. 17. Likutei

Torah (Arizal) on this verse.
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& A CLOSER LOOK =6

[18] If a man has a son: Besides those mentioned
in the text, there are many other conditions that
must be met in order for this procedure to be ap-
plied, among which are the following:

* The son must steal the money (that he uses to
buy the food and wine) from his father.

¢ He must buy inexpensive food and wine.

¢ He must consume the food and wine outside
his parents’ domain, and specifically in the
company of societal outcasts.

¢ He must eat the meat only partially cooked, as
it is typically eaten by thieves—who, living in
constant fear of being pursued, cannot take the
time to cook their food fully.

* He must drink the wine partially diluted, as it
is typically drunk by drunkards—who try to
stretch the wine while retaining its strength as
much as possible.

28. Sanhedrin 8:1-4, 70a-71a; Mishneh Torah, Mamrim 7:2-6.

* He must consume the required quantities of
meat and wine in one swallow each.

¢ He must not consume the meat and wine in
the course of fulfilling any commandment
nor in the course of transgressing any other
prohibition.

¢ The majority of the meat he eats must be meat
of mammals, rather than of fowl.

¢ The meat and wine he consumes must be of a
type that can be consumed regularly, thus ex-
cluding, for example, salty meat or unaged wine.

* Three months have not passed since he began
puberty.?

The question then, is: If the conditions prereq-
uisite to applying this procedure are so restric-
tive as to make it almost impossible to occur,
why does the Torah bother to describe it alto-
gether? The answer is that, indeed, some of the
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Deuteronomy 21:16-21 TEITZEI

despite this, on the day that he, i.e., the husband, bequeaths his estate to his
sons, he will not be able—i.e., allowed —to give the son of the beloved wife
birthright precedence over the son of the despised wife, i.e., a double portion of
his inheritance—for* God has explicitly decreed that the firstborn son receive a
double portion of his father’s inheritance.

Rather, the father must acknowledge the primogeniture of the firstborn —even if
the firstborn happens to be the son of the despised wife—by giving him a double
share of all that he possesses, equal to twice the share that each of the other sons
receives. The firstborn only receives a double share of his father’s realized estate on
the date of the latter’s death, and not of any assets due to accrue to the father’s estate
later. The firstborn is granted the double share because he is the first product of his
father’s seminal strength; the birthright entitlement is therefore his.

The Wayward Son

You must not eat or drink gluttonously, in order that you not become subject to
the following procedure:*

If a man has a son who is at least thirteen years old and who is also in the initial
stages of puberty,* and that son is wayward and rebellious—in that he has been
witnessed stealing money, with which he then bought and consumed at least half a
maneh [200 g or 7 0z.] of meat and half a log [172 ml or 5.8 0z.] of wine, thereby not
obeying his father or his mother who have told him not to do this—his parents
may chasten him by bringing him before a local court comprising three judges
who, based on the testimony of the witnesses, will whip him. If he does not heed
his parents again, and, after being warned a second time, is witnessed doing the
same thing, then it is clear that he has internalized this disobedient behavior and
will inevitably fall into a downward spiral of degeneracy, eventually becoming a
lethal menace to society. This being the case, it is better that his life be ended before
he has incurred this guilt. Therefore,

his father and his mother must seize him and bring him out to the elders of
his city and to the gate of his place, i.e., to the district court of 23 judges.”

They must say to the elders of his city, “This son of ours is wayward and rebel-
lious. He does not obey us: he is a persistent thief, glutton, and guzzler.’

If the court determines that the boy is still in the initial stages of puberty and then
convicts him on the testimony of the witnesses, the latter must attempt to execute
him as described above,* and as above, if they fail, all the men of his city must pelt
him to death with stones until he dies. So must you eliminate this evil from your
midst. The court must announce the crime for which this boy is being executed so
all Israel will hear about what happened and be afraid to incur similar guilt.

The procedures for designating, convicting, or executing someone as a wayward
and rebellious son are not applied to a daughter.”

In order to emphasize the fact were such a wayward son not to be executed, he
would indeed eventually degenerate into more destructive behavior, for which he
would incur the death penalty, I will now teach you some additional details of the
laws of execution:

22. Likutei Sichot, vol. 29, p. 82. 23. Sanhedrin 63a, cited by Rashi on Leviticus 19:26. 24. Mishneh Torah, Mamrim 7:5-6. 25. Mishneh
Torah, Mamrim 7:7. 26.17:7. 27. Mishneh Torah, Mamrim 7:11.
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decree whereas the Talmud ascribes the death of
the individuals it lists to the snake’s venom.

The difference between the Talmud’s statement and
the Arizal’s is one of degree. The Talmud implies
that the individuals it mentions, though sinless,
could not shake the self-orientation that had been
injected into humanity by the primordial snake.*
The Arizal implied that the Ramak was clean even
of this blemish. The Ramak could attain this level
of purity only because he was devoted to the study
and dissemination of the inner dimension of the
Torah, which reveals the inner dimension of the Di-
vine soul. This dimension of the soul is always pure
and cannot be defiled by sin; when it is revealed, it
overcomes even the self-orientation we inherit from

¥ CHASIDIC INSIGHTS 3

the primordial snake. The fact that the Ramak did
die nonetheless can therefore be attributed only to
the fact that God decreed that all people should die.

The lesson for us here is clear: By studying and
spreading the inner dimension of the Torah, we can
reveal the inner dimension of our own souls and
those of others. This in turn neutralizes the effect
of sin, therefore neutralizing the result of sin: exile
and death. We hasten the messianic Redemption
and the subsequent Resurrection of the Dead.”

You must not see your brother’s ox or sheep
straying and ignore them: Allegorically, the miss-
ing ox or sheep alludes to elements that are lacking
from a fellow Jew’s observance of the Torah and its
commandments. The Torah tells us here that our

& A CLOSER LOOK &

[22] You must hang him: Although the con-
textual sense of Scripture mandates hanging
all those executed by stoning, the law requires

hanging only that those stoned for blasphemy
and idolatry.®

36. See on Genesis 3:4. 37. Likutei Sichot, vol. 24, pp. 132-136. 38. Mishneh Torah, Sanhedrin 15:6-7.
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Deuteronomy 21:22-22:2 TEITZEI

Gibbeting after Stoning

If a man commits a sin for which he is sentenced to death by
stoning, and he is indeed put to death in this manner, you must afterward sus-
pend him, i.e,, his corpse, on a wooden pole by tying him to it.

But you must not leave his body hanging on the pole overnight. Rather, you
must bury him on that same day, for showing disrespect for a human corpse by
leaving it hanging overnight is an affront to God, for the human form reflects the
Divine image.”” Therefore, you must not defile your land, which Gop, your God,
is giving you as an inheritance, by such behavior.

Returning Lost Items

You have been taught® that you must return a lost item to its owner, even to
an enemy. [ will now teach you the other details of this law: You must not see your
brother Israelite’s ox or sheep straying and ignore them. Rather, you must return
them to your brother. The exceptions to this rule are: (a) if a priest sees a stray
animal in a cemetery, since he may not defile himself by entering a cemetery;* (b)
if a distinguished sage sees a stray animal, since he may not degrade himself by
leading an animal around in public; and (c) if the loss of potential income incurred
by returning the lost animal is greater than the animal’s monetary worth.*

But if your brother is not near you, or if you do not know who he is, you must
bring it into your house. It must remain with you until your brother seeks it out
and you then ascertain that it in fact belongs to the person claiming it, whereupon
you must return it to him. If the animal can be put to work in the meantime in or-
der to offset the cost of taking care of it, then you may do so. If it cannot be put to
work and the cost of taking care of it will exceed is worth, you may sell it and give
the owner the money when he claims his animal.

& CHASIDIC INSIGHTS 3

If a man commits a sin: In his eulogy of the
celebrated Kabbalist Rabbi Moshe Cordovero
(known by his initials as “the Ramak,” 1522-1570),
Rabbi Yitzchak Luria (the Arizal) interpreted this
verse as follows:

If a man commits a sin (literally: “if a man has a lack-
ing”): If a person lacks—

For which he is sentenced to death: any reason that he
should die, being entirely void of any sin,

And he is put to death: yet he dies nonetheless—

Hang him on a pole (literally, “on wood”): ascribe
(“hang”) this only to the fact that all people must
die as a result of Adam’s sin of eating the fruit of the
Tree of Knowledge of good and evil.*

The Talmud also lists four individuals who led sin-
less lives and died only because of “the venom of
the primordial snake”: Benjamin, the son of Jacob;
Amram, the father of Moses; Jesse, the father of Da-
vid, and Calev, the son of David.?* Although these
statements seem similar, the significant difference is
that the Arizal ascribed the Ramak’s death to God’s

& A CLOSER LOOK =&

[continued...] commandments and threats record-
ed in the Torah are there largely (or even solely)
for preventative purposes. In other words, they

are there precisely in order to ensure that the
situations they describe not occur.

29. See Genesis 1:26. 30. Exodus 23:4. 31. Leviticus 21:1-4. 32. Bava Metzia 30a; Mishneh Torah, Gezeilah veAveidah 11:13-18.
33. Ya'arot Devash 2 (126¢). 34. Shabbat 55b. 35. Sefer HaSichot 5749, vol. 1, p. 8.
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If you see your brother’s donkey: If you see your broth-
er, a Jew, acting like a donkey, an unclean animal —

Or his ox: or like an ox, a kosher animal, but an ani-
mal nonetheless—

Fallen: that is, he has fallen from the behavior asso-
ciated with an enlightened human being to the level
more associated with animals—

You must not ignore them. You should pick up the load
with him: You should feel a brotherly responsibility
to elevate and enlighten your fallen fellow Jew. It is
precisely in order to assist him that you have been
made aware of his spiritual descent. God would not
have arranged for you to see him this way unless
you were able to help him.*

A man'’s attire must not be worn by a woman...:
One of the reasons for this prohibition is that we
should ideally behave in a way befitting the way
God made us, not trying to imitate someone else
or be someone we are not. Rather, we should strive
(and be allowed to strive) to fully realize all of our
God-given potentials. This ideal applies first of
all in a general sense, meaning that although we
should strive to imitate or even emulate positive

& CHASIDIC INSIGHTS 3

YRR 121 N7 Fwen 12 ek nen 1)
ND FDNSIY i TANRCWN PO NTaNT000

D :27pn> 5N

TYIR 295 R N AI0TIY NN

D 8y BRR OR7 B DPnT

Pt 723 wRpN) MY Nainn NG
D 11PN TIYTD TN M NAYIN 0D M

"y i P92 792 ik e MR 02
DTRSNTOY Ny ONT) DD N BTSN 18T
N2T75Y DN MRRTNG DT oY N
¥ RASHI 3

AKX XD PPy wiadd .aobynnd Ymin K

Pyono vy i o.opn opn ANIX IR
797 DX 92K, 1Hya Yy Jny 1Hyn Soaw nixpn
7Y DX MY o1 2K D kD awn
AMEN DY 123 O M RS 5 0B [ Tive — (iveh
XY DU 173 [2NY TP UKD i Koy

role-models, we should never lose sight of our indi-
vidual uniqueness, which endows us with a unique
contribution that only we can make to the world.

In the context of gender, this directive means that
men should strive to actualize all the potentials
God gave them as men, and women should strive
to actualize all the potentials God gave them as
women, in accordance with the guidelines for self-
refinement provided by the Torah. Although, as we
have noted,** we each comprise male and female
qualities, our biological gender is a clear indication
which qualities we are meant to chiefly manifest.

This mandate to manifest our God-given potentials
free of any societal pressure to be something we are
not is true “equal rights.” When a woman thinks
that “equal rights” means that she should be al-
lowed to behave like a man and to work like a man,
she herself is creating a social gap and inequality
between the sexes. By pursuing a man’s career, she
is implicitly affirming that women are intrinsically
inferior to men and that therefore, in order to jus-
tify her existence, she must compete with men for a
man’s position. The Torah forbids such an affront to
the status of women.*”

45. Likutei Sichot, vol. 2, p. 633. 46. On Genesis 1:27-28, 2:18-23. 47. Hitva'aduyot 5742, vol. 3, pp. 1160-1161.
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Deuteronomy 22:3-6 TEITZEI

So must you do with his donkey, and so must you do with his garment, and so
must you do with any lost article of your brother that he has lost and that you
have found. You cannot ignore it, for God has commanded you not to.*

Helping

Similarly, you have been taught* that you must help someone unload his donkey
when the donkey is crouching under its load, even if that person is your enemy.
Furthermore, you must not see your brother’s donkey or his ox fallen under its
load on the road and ignore them. Rather, once the load has been removed and
the animal is back on its feet, you should pick up the load together with him and
help him put it back on the animal. If, however, the owner tries to take advantage
of your obligation to help him by making you load the animal by yourself, you are
exempt from doing so.

Here, too,*! the exceptions to this rule are: (a) if a priest sees an animal fallen under
its load in a cemetery, since he may not defile himself by entering a cemetery; (b)
if a distinguished sage sees a struggling animal, since he may not degrade himself
by loading or unloading an animal in public; and (c) if the loss of potential income
incurred by loading the animal is greater than the animal’s monetary worth.*

Cross-Dressing

A man’s attire must not be worn by a woman in order to enable her to fraternize
with men, for a woman would seek to do this only in order to entice the men into
adultery. Similarly, a man may not wear a woman’s garment in order to enable
him to fraternize with women, for a man would seek to do this only in order to
entice the women into adultery. For whoever does these things—i.e., dresses in
ways that lead to adultery —is an abomination to Gop, your God. The prohibition
against men dressing like women also includes removing the hair from around the
reproductive organ and from the armpits.

Sending Away a Mother Bird

If you happen upon a bird’s nest on the road, on any tree, or on the ground,
and inside it are chicks or eggs that you would like to take for yourself, then, if
the mother is brooding upon the chicks or upon the eggs, you must not take the
mother together with her young while she is sitting upon the young.”

& CHASIDIC INSIGHTS ¢3

Jewish nature will not allow us to ignore this short-
coming in our fellow; it will compel us to help him.

This is true even, as the next verse continues, “your
brother is not near you, or you do not know him.”
Even in such cases, we must help our fellow Jews
retrieve whatever spiritual wealth they have lost
due to their inadvertent over-involvement in the

mundane affairs of the material world. Further-
more, if necessary, we must educate these compa-
triots to value this spiritual treasure, “until your
brother seeks it out” willingly.*

You must not see your brother's donkey fallen
on the road: Allegorically, this verse can be inter-
preted as follows:

39. Above, v. 1; Likutei Sichot, vol. 29, p. 82. 40. Exodus 23:5. 41. Likutei Sichot, vol. 21, p. 125, note 7. 42. Bava Metzia 30a; Mishneh
Torah, Rotzeiach uShemirat Nefesh 13:3-4. 43. Cf. Leviticus 22:28. 44. Likutei Sichot, vol. 24, pp. 284-285.
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You must make a parapet for your roof: The obli-
gation to build a parapet around the roof applies to
all houses, not just newly built ones, and devolves
on the individual whenever a house comes into his
possession, not only if he builds it. The reason the
Torah nonetheless chooses to couch this law in the
case of a newly built house is in order to allow the
following, allegorical interpretation:

When you build a new house: When you get married
and begin to build a new household within the Jew-
ish people, you are commencing a new period in
your life, with new responsibilities and tasks that
you have never yet had to face. Therefore—

Make a parapet for your roof: The stringencies you
have relied on until now to safeguard your obser-
vance of the Torah and its commandments are no
longer sufficient. The demands of your new life-
style will undermine your spirituality unless you
take on new precautions.

Preventing one who falls off from falling of the roof : For
the new, additional involvement with the exigen-
cies of life in the physical world that are associated
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with marriage is a descent, and you are therefore
poised to fall from your previous spiritual level un-
less you take preventative measures.

Another, more general interpretation:

When you build a new house means “when you set out
to make this physical world into a home for God.”
This house is considered “new” because spiritualiz-
ing the physical is a reversal of the order of creation.
God made the physical world appear consummate-
ly physical; we reveal its inner Divine essence and
make it a vehicle for the spiritual.

Make a parapet for your roof: In order to succeed in
this mission and avoid being dragged into the ma-
teriality of the physical world, we must be sure to
remain sufficiently aloof from the world. This we
accomplish by setting appropriate boundaries, red
lines that we do not cross. This shows that our in-
volvement in the physical world is not for our own
betterment or indulgence, but for selfless purposes.
In turn, this selflessness opens us up to greater in-
sights into Divine reality and to higher levels of the
Divine consciousness that we seek to disseminate.>

& A CLOSER LOOK &

[7]1 You must first send away the mother once:
Although this is the contextual meaning of the
verse, legal exegesis derives from the nuances of

the Hebrew that if the mother bird returns, she
must be sent away repeatedly until she no longer
returns, and only then may the young be taken.>

54. Likutei Sichot, vol. 2, pp. 384 ff; vol. 19, pp. 208 ff. 55. Chulin 141a; Mishneh Torah, Shechitah 13:5.
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Deuteronomy 22:7-9 TEITZEI

Rather, you must first send away the mother once, and then you may take the
young for yourself, and you may take the mother, too, if she returns,* in order
that it should go well for you, and that you should live long.”

This law applies only to bird nests that you ‘happen upon,” but not to nests that are
located on your own property; you may take your own birds and/or their young
without first sending the mother away.

From the fact that the Torah promises you a good, long life in reward for fulfilling
such a simple commandment, which entails no monetary loss, you may deduce
that this is the case all the more so for commandments that require greater effort
or expense.

To illustrate the prosperity you will merit in reward for fulfilling this command-
ment, I will now describes a commandment that devolves on someone who ac-
quires or builds a new house.

Furthermore, whenever you fulfill one of God’s commandments, He rewards you
with the opportunity to fulfill another, similar commandment. In this case, since
you sent away the mother bird as an act of compassion for others in the course
of doing something for your own benefit (taking the young), you will be granted
another opportunity to perform an act of compassion in the course of doing some-
thing for your own benefit: when you build yourself a house, you must erect a
parapet on its roof to keep others from endangering themselves, as follows.™

The Parapet

When you build a new house, you must make a parapet for
your roof, in order that you not cause blood to be shed in your house by not
preventing one who falls from falling off the roof. True, if someone falls to his
death, it indicates retroactively that he was destined to be punished for some crime
he had committed. Nonetheless, you should try to avoid such an occurrence on
your property, for the fact that such a tragedy occurs specifically on your property
rather than elsewhere indicates that you, too, are in some way culpable for some
wrongdoing.

Mixing Species

As a further reward for fulfilling the commandment to send away the mother
bird, you will also be blessed with vineyards and fields;* this will obligate you
in the following commandments: You have already been taught™ that you must
not sow your field with a mixture of two or more species of grain or vegetables.
In addition, you must not sow your vineyard together with a mixture of two or
more species of grains or vegetables, lest the increase—both the seed that you
sow and the yield of the vineyard —become ipso facto forbidden and therefore
out of bounds. If the field has not yet been sown with grapes (and thus is not yet a
vineyard), this prohibition is transgressed only if you sow two species of grain or
vegetable fogether with grape seeds, all at once.”

48. Likutei Sichot, vol. 9, p. 136. 49. Likutei Sichot, vol. 9, p. 133, note 2. 50. Likutei Sichot, vol. 9, pp. 138-139. 51. Rashi on v. 6, above;
Likutei Sichot, vol. 9, pp. 138-139. 52. Leviticus 19:19. 53. Mishneh Torah, Kilayim 5:1-3.
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& A CLOSER LOOK =&

[12] The exception: The Written Torah requires
that tassels (tzitziot) be affixed only to garments
made of wool or linen, and it theoretically al-
lows tassels made of either wool or linen to be
affixed to a garment of either type of fabric,
without regard to the prohibition of sha’atnez.
However, since only woolen tassels may be dyed
turquoise, when the turquoise dye is not used
(either because it is unavailable—as is the case
nowadays—or too expensive, etc.) and thus all
the threads are white, it is possible to affix tas-
sels without having to override the prohibition
of sha’atnez (by using tassels made of the same

64. Mishneh Torah, Tzitzit 3:1-7.

material as the garment), so that is what is done.
Nonetheless, the sages prohibited affixing tas-
sels with turquoise-dyed woolen threads on a
linen garment, lest a person wear such a garment
at night, when the obligation to affix tassels does
not apply, and thereby be guilty of transgress-
ing the prohibition of wearing sha’atnez when it
is not overridden by the commandment of tzitzit.

The sages further required that tassels be affixed
to garments made of other fabrics (besides wool
or linen), as well. For these garments, the tassels
may be made either of the same material as the
garment or of wool or linen.*
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Deuteronomy 22:10-16 TEITZEI

As you have been taught,® you must not crossbreed your livestock. As an ad-
ditional precaution, you must not even plow a field simultaneously with both an
ox and a donkey, or for that matter, with any two types of animals. Similarly, you
must not drive them together if they are yoked together in order to carry a load.

As a further reward for fulfilling the commandment to send away the mother
bird, you will be blessed with fine clothing;™ this will obligate you in the following
commandment: As you have been taught,” you must not wear a pressed, woven,
or twisted (sha’atnez) mixture of wool and linen together.

The exception to this is that, as you have been taught,” you must make your-
self twisted threads and hang them as tassels on the four corners of your gar-
ment with which you cover yourself. Each tassel is made of four threads, one of
which, if properly dyed, must be woolen; such tassels may be attached even to
linen garments.®

Just as doing a good deed leads to the opportunity to perform further good deeds,
transgressing a commandment leads to the temptation to transgress further com-
mandments, as the following laws illustrate:

Allegations of Pretended Chastity

If a man takes a wife, has marital relations with her, and hates her, thereby
transgressing the prohibition against hating one’s fellow Jew,*!

and then accuses her of improper conduct and slanders her, thereby trans-
gressing the commandment not to slander one’s fellow Jew,* saying in her pres-
ence to the judges of the court—since a plaintiff may only state his case to the judge
in the presence of the defendant—‘I took this woman as my wife, and when I ap-
proached her through marital relations, I did not find any evidence of virginity
for her, and in fact, after looking into the matter, I found witnesses who can testify
that she had relations with another man after I betrothed her, and that she was
warned beforehand that these relations were forbidden,”

the girl’s father and her mother must, if they can, obtain evidence of the girl’s
virginity, that is, witnesses who can confute the testimony of the husband’s wit-
nesses, and bring them to the elders of the city (i.e., the judges) at the gate (i.e.,
the court). The duty to prove the girl’s innocence devolves upon her parents, for
they are deemed culpable for having produced and raised a child whose conduct
can be at all suspect.®®

Even though both parents come to the court, only the girl’s father must say to
the elders (for it is considered an affront to the mother’s dignity to have her speak
publicly on her husband'’s behalf in his presence), ‘I gave my daughter to this man
as a wife, and he hated her,

56. Leviticus 19:19. 57.Rashi on v. 6, above; Likutei Sichot, vol. 9, pp. 138-139. 58. Leviticus 19:19. 59. Numbers 15:37-41.
60. Menachot 40a; Mishneh Torah, Tzitzit 3:6-7. 61. Leviticus 19:17. 62. Leviticus 19:16. 63. Likutei Sichot, vol. 5, p. 192, note 54.
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they must die: the girl, because she did not cry out for help—for since the crime
occurred in the city, she would have been heard had she cried out—and she may
therefore be construed to have consented to the crime; and the man, because he
violated his neighbor’s wife.”” By executing them, you will eliminate this evil

from your midst.

The girl, besides evincing her consent by not having cried out, is also at fault because
she exposed herself to danger by venturing outside in lonely, unfrequented areas.

72. See on Numbers 30:7.
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and behold, he accused her of improper conduct, saying to me, “I did not find
evidence of your daughter’s virginity.” But here is the evidence of my daugh-
ter’s virginity!” And the parents must display their evidence, making their case
as figuratively spotless as a white sheet before the elders of the city. The court
must examine the testimony of the witnesses of both the husband’s and the wife’s
parents, and decide which is to be believed.

If they decide in favor of the wife, the elders of that city must take the man—
the husband —and chasten him by administering lashes to him.

They must furthermore fine him 100 shekels of silver because he slandered a
Jewish virgin, and he must give it to the girl’s father, since, as above, it was her
parents who were chiefly implicated in his accusation. She must continue to be his
wife; he may not send her away (i.e., divorce her) as long as he lives, even should
he want to.®

If, on the other hand, this matter was true, and indeed, no evidence of the girl’s
virginity was found, but the testimony of the husband’s witnesses was accepted,

they must take the girl out to the entrance of her father’s house, as if saying to
her parents, ‘see what sort of daughter you have reared!” The witnesses must then
attempt to kill her in the presence of all the men of her city by the usual stoning
procedure:* first by pushing her off an elevation twice her height; if the fall does
not kill her, by then casting a heavy stone on her chest; if this, too, fails, the popu-
lace must pelt her with stones. She must die for she did a disgraceful thing in
Israel, committing adultery against her betrothed husband while still living in her
father’s house. So must you eliminate this evil from your midst.

Adultery

As you have been taught, adultery is forbidden,”” and if a man is found for-
nicating with a married woman, and they were both forewarned and then wit-
nessed in the act, both of them must be tried by the court and put to death by
strangulation®—the man who fornicated with the woman as well as the woman.
But this is true only if they engaged in actual coitus, for only in this way are both
parties equally guilty of the pleasure they took in the act. By executing them, you
will eliminate this evil from Israel. The court must execute the adulteress with-
out delay even if she is pregnant. A further party who commits adultery with the
adulteress after she has been sentenced is also guilty of adultery and is executed.

However, you have also been taught® that if the adulteress is the daughter of
a priest, she is executed by burning rather than by strangulation. There is another
case where the punishment for adultery is not strangulation: If there is a virgin
girl betrothed” to a man, and another man finds her in the city and fornicates
with her,

you must take them both to the gate (i.e., the court) of that city, and if it can
be proven that they were warned and that the crime was witnessed, and the court
convicts them, they must be put to death by stoning:”" by pushing them (sepa-
rately) off an elevation twice their height; failing that, by casting a heavy stone
on their chests; failing that, you (the populace) must pelt them with stones. Thus

65. Likutei Sichot, vol. 29, p. 82. 66. Above, 17:7. 67. Exodus 20:13; Leviticus 18:20. 68. Leviticus 20:10. 69. Leviticus 21:9. 70. See
“A Closer Look” on Numbers 30:7; Introduction to the Book of Genesis in this edition of Torah, p. xxviii. 71. Above, 17:7.
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cloak, i.e., fornicate with his sister-in-law who is waiting for him to either marry

her or release her.

Restrictions on Conversion and Marriage

A Jewish man with injured testicles or whose reproductive organ is cut such
that his reproductive seed oozes rather than ejaculates, thus disabling him from
having children naturally, may not enter the assembly of Gop by marrying a born
Jewess. He may, however, marry a convert or a freed bondwoman.”

79. Mishneh Torah, Isurei Biah 16:1.
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Deuteronomy 22:25-23:2 TEITZEI

But if a man finds the betrothed girl in the field, and the man overpowers her
and fornicates with her, then, if it can be proven in court that the assailant was
warned and the crime was witnessed, and the court convicts him, only the man
who fornicated with her must be put to death.

In this case, you must take no punitive action against the girl. The girl presum-
ably did not commit adultery, which is a sin deserving of death, for just as a man
rises up against his fellow and murders him, so is this case,

because he found her in the field: the betrothed girl may be presumed to have
cried out, but there was no one to rescue her.

The cases of murder and violation of a betrothed woman share additional similari-
ties, as well: in both cases, if a person is given the choice to commit the sin or be
killed, he must surrender his life rather than commit the crime; and in both cases,
it is permissible to prevent the crime by killing the assailant.

Ravishment

You have been taught” that if a man seduces a virgin who is not betrothed, he
must marry her. Similarly, if a man finds a virgin girl who was not betrothed, but
in this case does not seduce her but seizes her and fornicates with her, and they
are discovered, i.e., witnessed,

then the man who fornicated with her must give fifty shekels of silver to the
girl’s father, and, if she and her father so desire, he must marry her: she must be-
come his wife because he violated her. He may not send her away (i.e., divorce
her) without cause as long as he lives.”

Forbidden Marriages

You have been taught” that you may not fornicate with your father’s wife,
even if she is not your mother. Furthermore, a man may not take his father’s wife
in marriage (if, for example, the father had died or divorced the step-mother), and
if he does, the marriage has no legal validity.

You have been taught” that a man may not fornicate with his father’s sister-in-
law. You will soon be taught”” that if a married man dies childless, his brother is
required to either marry the widow or release her formally from this obligation to
marry him. If a person’s paternal uncle had died and his widowed aunt is waiting
for his father to either marry her or to release her from her obligation to marry him,
the son’s fornication with her (still) falls under the prohibition against fornication
with one’s father’s sister-in-law. Besides this, however, fornication with one’s aunt
in this specific situation is subject to an additional prohibition (which obligates the
transgressor to offer up a second, additional sin-offering if he commits the crime
unintentionally”): that one may not figuratively uncover the corner of his father’s

73. Exodus 22:15-16. 74. Mishneh Torah, Na’arah Betulah 1:3-7. 75. Leviticus 18:7-8. 76. Leviticus 18:14. 77. Below, 25:5-10. 78. See
Maimonides, Sefer HaMitzvot, Negative Commandment 351.
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& A CLOSER LOOK &

[4-9] Restrictions on Conversion based on Na-
tionality: Nowadays, these restrictions no longer
apply, since already in the era of the First Temple
(6™ century BCE), King Sennacherib of Assyria
mingled all the non-Jewish nations in his em-
pire—including these—together. It is therefore

92. Berachot 28a, based on Isaiah 10:13.

no longer possible to definitively determine who
is a Moabite, Ammonite, Edomite, or Egyptian;
therefore, any non-Jew who desires to convert is
presumed to be one of the majority of gentiles,
whose converts are permitted to marry born
Jews without restriction.*?
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Deuteronomy 23:3-9 TEITZEI

Abastard is defined as someone born of any forbidden union punishable by exci-
sion (When committed without having been witnessed and therefore not subject
to being tried in court),* except union with a menstruant.** Such a bastard may
not enter the assembly of Gop by marrying a legitimate born Jew. A bastard may,
however, marry another bastard or a convert.® Even the tenth generation descen-
dant of a bastard, and in fact all his or her descendants for all time, may not enter
the assembly of Gop.

As you know, Ammon and Moab were the bastard sons of Lot.** Thus, in accor-
dance with the above rule, a male Ammonite or Moabite, even if he converts to
Judaism, may not enter the assembly of Gop by marrying a born Jewess. Even
the tenth generation male descendant of the Ammonite or Moabite convert, and
in fact all his male descendants for all time may never enter the assembly of Gop,

because, in addition, the Ammonites and Moabites did not greet you with bread
and water when you were exhausted from traveling through the desert* after you
left Egypt, and because the people of Moab hired Balaam the son of Beor from
Petor in Aram Naharaim against you, to curse you,* and themselves enticed you
into sinning by his wicked counsel at Shitim.*

But Gop, your God, did not want to listen to Balaam, so Gop, your God, trans-
formed the curse into a blessing for you,”” because Gop, your God, loves you.

You must not ever look out for their welfare or their good, all your days. Even
though you must otherwise allow escaped slaves to seek asylum in your land,®*
you may not grant asylum to escaped Ammonite or Moabite slaves.

In contrast, you must not similarly despise an Edomite by not
allowing him to ever marry into your fold —even though the Edomites were hos-
tile to you during your desert trek® —for, by virtue of being a descendant of Ja-
cob’s brother Esau,” he is your brother. Likewise, you must not similarly despise
an Egyptian by not allowing him to ever marry into your fold —even though the
Egyptians murdered your children—for you were a sojourner in his land and
were sustained there when there was a famine in your own land.

Rather, children who are born to Edomites of Egyptians in the third generation
after their conversion may enter the assembly of Gop by marrying born Jews.

Thus you see that causing someone to sin (as the Moabites did to you) is more
harmful than actual violence (which the Edomites sought to inflict upon you) or
murder (which the Egyptians perpetrated against you); therefore, those guilty of
the first crime are to be excluded from the Jewish people forever, whereas those
guilty of the second and third are to be excluded only for two generations.

Converts from other nations, however, as well as female Ammonite and Moabite
converts,” may marry born Jews immediately upon conversion.

80. See Leviticus 18:29; Rashi on v. 1, above. 81. Yevamot 49a; Mishneh Torah, Isurei Biah 15:1. 82. Mishneh Torah, Isurei Biah 15:7.
83. Genesis 19:30-38. 84. Numbers 20:21, 85. Numbers 22:2-6. 86. Numbers 25. 87. Numbers 23:1-24:13. 88. Below, vv. 16-17.
89. Numbers 20:14-21. 90. Genesis 36. 91. Mishneh Torah, Isurei Biah 12:18.

133



R¥nN FOURTH READING

— ONKELOS (3——
"Hya Yy xnMwn pisn MK
2NPNT 7227
T 023 3 T MW wha
pian K7 Mpn 3T M K?

7 27 Son Hswh TRty mamn NenoD
R "ﬁflrg ,-p,-;?-N'? ‘\WN TZ/"SS ‘-I; RV
TATVAT TID™2 N2 N AR [T R 2

N7 w2 Ko KW X707
K@M 7on7 iz Rnwn
2w RYnw Syn xma mo
T RIR INKY 1 KO 17
TR Pism KMWRY XA 97
2y 97 MmN KN30
90N K133 703 T A
AnPpE!R N eam 2Inm [2
XTI ANPIY 2K 7 K
o1 AMAYY AR 13
AW T PITR 3T 723
My M3 MY K9 KUTTR
KAVIKPM mMM 21N Dang
TRRY TV Iomn K76 2
DR T3 A7 2AWTT mian T
XIINI 93 207 PAY 17 73iaT
U TPIR TR RTTR Y T
R XD 7Y

N WP NID D3 DY 3qIuD? T
DN AR 1D T TR T 15 T RO
R J0IWD M7 TANTOY T2 D IO 1
T 3 15 SIONETIN DBR) DRW A3 AR 1
TN NOP) TPET? WD IR 10 TN
3T MW TR TNND) UIR TR T Ty
D IR 22

DpR TN DENTIN MIINTON T3 TIRNND
TIND IR DRD T3PS 2 Ay 17 ey
D :33iM N5 39 212 Y

& RASHI ¢4
Sy TV yaIn mamd yaim i Dy wox”
227 M AR AYHYN 2D WD T2 AN
27 Y7 KT 9102 UTRE 2 AR KO
T2y 19X MK 127 .700ND 12y 1aon KD
Y7 YIR? A maw oxaw Swoowin
Sxawn

nywa opn 1wy .namwn i Xyn 2

XYM §7172 2027 127 .09 1N Hahklony
P HX K2 N9 Ty Nyn 91 Lmam yam Ox
MM’ 0122 MOKI Apyn XD myn i1 mamen
A7 niagk mim 2 oY mim 1w 501 b
27y X592 1w K 530 iwnw 27y 0
2n3 ,INKY MRND A% man m WY

,2727m .16

Rather, he must be allowed to reside among you wherever he chooses within
any of your cities, where it is good for him. The court must instruct his master,
if Jewish, to free him, thus making him a convert to Judaism, and his value on the
slave market becomes a debt that he must pay to his former master when he is able
to. Just as you must not taunt an ordinary convert about his past,” you must also
not taunt this former slave, who is now a convert.

However, if a non-Jewish slave flees from his Jewish master who lives inside the
Land of Israel, you may return him to him.

99. Exodus 22:20; Leviticus 19:33.
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Deuteronomy 23:10-17 TEITZEI

Purity of the Army Camp

Although you must of course be careful at all times to behave properly, when
you go forth as a military camp against your enemies, you must be especially
wary of doing any evil thing, for, as you know,” the accusing angel (Satan) pros-
ecutes against people particularly when they enter into a dangerous situation.

As you know,” if a man has a seminal emission, he must remain outside the
inner two camps of your traveling formation® until purifying himself. You must
maintain similar standards of ritual purity in your military camp. Thus, if there
be among you in your military camp a man who becomes ritually defiled due
to a nocturnal (or diurnal) seminal emission, he must go outside the camp. He
must not re-enter the camp until he purifies himself according to the prescribed
procedure:*

During the day —towards evening at the latest—he must immerse himself in
the water of a mikveh, and then, when the sun sets and he is thereby rendered ritu-
ally pure, he may re-enter the camp.

Just as you must maintain the highest standards of ritual purity in your military
camp, so must you maintain proper hygienic standards, as well. Thus, just as you
have latrines outside the camps of your traveling formation,” you must similarly
have a designated place outside the military camp, so that you can go out there
to use it as a latrine.

Furthermore, you must keep a stake on your person in addition to your weap-
ons, and when you sit down outside to relieve yourself, you must dig with it, and
thus, rather than just walking away, you must turn back and cover your excre-
ment.

For Gop, your God, accompanies you in the midst of your military camp, to
rescue you and to deliver your enemies before you. Therefore, your camp must
be kept holy, so that He not see anything unseemly in you and because of that
turn away, so to speak, from you, withdrawing His protection.

Slavery

You may not hand over a Jewish slave to his non-Jewish master if he has fled
from him and seeks refuge with you from his master. Similarly, when a non-Jew-
ish” slave flees from his Jewish master living outside the Land of Israel and seeks
refuge with you inside the Land of Israel, you may not hand over such a slave to
his master if he seeks refuge with you from his master. In both these cases, the
slave, by fleeing his master, has demonstrated that he seeks to free himself from
his non-holy milieu (i.e., either the non-Jewish master or the non-Jewish land);
this being the case, you must not return him to the negative influences of such an
environment.

93. Genesis 42:4. 94. Numbers 5:2. 95. See Numbers 1:54. 96. Leviticus 15:16. 97. Numbers 5:2. 98. Sefer HaZikaron; Nachalat
Ya'akov; Mishneh Torah, Avadim 8:10.
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In addition to being subject to a restrictive commandment—not delaying the
fulfillment of a vow —this rule is also subject to an active commandment: Observe
and do whatever issues from your lips exactly as you have vowed to Gop, your
God. The same applies to a sacrificial dedication'® that you have uttered with

your mouth.

& A CLOSER LOOK &

[18] A male prostitute: The Torah has already
declared male homosexuality a capital offense,'®
so it makes no sense to legislate additional pun-
ishment for someone who makes this activity
into his profession. Therefore, the Oral Law un-

104. See Leviticus 7:16. 105. Leviticus 18:22. 106. Sanhedrin 54b.

derstands the import of this verse to be referring
to the passive participant in male homosexuality,
making him liable to the same punishment as the
active participant.'®
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Deuteronomy 23:18-24 TEITZEI

Prostitution

As you have been taught,'® there must be no prostitute among the daughters

of Israel, and there must be no male prostitute, available for homosexual rela-
tions, among the sons of Israel.
Similarly, a Jewish woman may not marry a non-Jewish bondman, nor may a Jew-
ish man marry a non-Jewish bondwoman. Even though these non-Jewish bondser-
vants are obligated to observe some commandments,'”! they are nevertheless not
full Jews; as such, no marriage tie can exist between them and full Jews. Thus, any
fornication between Jews and them is akin to prostitution.

If, nevertheless, someone does work as a prostitute, or if there is a non-Jewish
prostitute among you, you may not bring what was paid as a prostitute’s fee as
a sacrifice. Nor may you bring what was paid as the price of a dog as a sacrifice.
Neither of these may be brought to the House of Gop, your God, (i.e., the Taber-
nacle or the Temple) in order to fulfill any sacrificial vow, because both of them
are an abomination to Gop, your God —the prostitute’s fee because it is the result
of prostitution, and the price of a dog because dogs are prone to brazenness and
often inflict damage.'*®
Even if the form of the original payment was changed —for example, if the prosti-
tute was paid with grapes, which were then made into wine; or she was paid with
olives, which were then pressed into oil, etc. —the resultant product is still forbid-
den to be offered up.

Interest

As you have been taught,'® you may not take interest on loans. In addition,
when you pay back a loan, you must not pay interest to your brother, whether it
be interest on money, interest on food, or interest on any other item on which
interest is normally taken when given as a loan.

You may however, pay interest to a gentile on a loan you took from him. But
you must not pay interest to your brother, in order that Goo, your God, bless
you in all your endeavors on the land that you are entering in order to possess.
Thus, someone who pays interest to a fellow Jew transgresses three command-
ments: the two statements of the restrictive commandment in these two verses and
the one active commandment (paying interest only to gentiles) in the second verse.

Sacrificial Vows

When you make a vow to offer up a sacrifice to Gop, your God, you must not
delay in fulfilling it by letting three pilgrim festivals pass before offering up the
sacrifice, for Gop, your God, will demand it of you, and it will be counted as a
sin for you.

On the other hand, if you refrain from making sacrificial vows to begin with,
you will not accrue any sin. So be careful not to make sacrificial vows that you are
not reasonably sure you will be able to fulfill.

100. Leviticus 19:29. 101. See on Exodus 19:5. 102. Nachmanides; Ibn Ezra. 103. Exodus 22:24; Leviticus 25:36-37.
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Divine beneficence. We are then informed that this
outpouring of Divine loving-kindness is also given
to those who have yet to reach this exalted level of

& CHASIDIC INSIGHTS 3

Divine consciousness, but who are aware of the ne-
cessity to maintain the more basic level of a duty-
bound connection to God.!*?

& A CLOSER LOOK =6

[26] Tithing...the first of the dough: The obli-
gation to tithe grain (ma’aser) takes effect only
once the grain has been winnowed and gath-
ered into smooth piles;'”® the obligation to set
aside the first portion of the dough (challah) for
the priests takes effect only once the grain has
been ground into flour and mixed with water to
make dough.' Thus, if the grain is being grown
in order to eventually be made into bread, the
worker may eat from the grain until it is made
into dough. Similarly, grapes grown to be made
into wine and olives grown to be made into oil
are not subject to the obligation of tithing until
they have been made into their respective prod-
ucts; in contrast, if they are grown to be eaten as
fruits, they are subject to the obligation of tithing
as soon as they are harvested.''

Foods that are not subject to any specific com-
mandments: The Written Torah only subjects
grain, wine, and olive-oil to the obligation to
separate terumah and ma’aser from them. Other
vegetables and fruits are subject to these obliga-
tions by Rabbinic decree.'

[1] Divorce: From the wording of this verse, it is
clear that only the husband can legally initiate
divorce proceedings. If the wife, however, feels
that there are grounds for divorce and the hus-
band does not agree, she may present her case to
the court, and if it is found to be just, they are al-
lowed to force the husband to divorce his wife.!”
The wife, however, may not be divorced against
her will."8

Grounds for divorce are defined here as “an
unseemly matter.” This somewhat vague term
is understood in Jewish law to include a wide
range of circumstances, including (but not lim-
ited to) incompatibility, physical impediments
to marital relations, childlessness, various types
of mistreatment, verbal or physical abuse, ir-
religion, irresponsibility, spiteful behavior, and
infidelity."

Nevertheless, the high value that the Torah
places on marital harmony —witnessed by the
fact that Aaron is praised as promoting peace be-
tween husband and wife'” and that God allows
His Name to be erased in order to rehabilitate a

112. Likutei Sichot, vol. 34, p. 129. 113. Mishneh Torah, Ma’asrot 3:13. 114. Mishneh Torah, Bikurim 8:4. 115. Mishneh Torah, Ma’asrot
3:10. 116. Rashi on Berachot 36a, s.v. Gabei ma’aser. 117. Mishneh Torah, Geirushin 2:20; Shulchan Aruch, Even HaEzer 134:5. 118. Mapah
on Shulchan Aruch, Even HaEzer 119:6. 119. Shulchan Aruch, Even HaEzer 119 and commentaries. 120. Numbers 20:29.
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Deuteronomy 23:25-24:1 TEITZEI

Workers’ Perquisites

If you have been hired as a harvester and, in this capacity, you
enter your neighbor’s vineyard during the harvest season, you may eat as many
grapes as you desire, but only until you are sated, but you may not put any into
your container to eat later. However, if you are an employee not working specifi-
cally at harvesting, you are not allowed this privilege.

Similarly, if you have been hired as a harvester and, in this capacity, you enter
your neighbor’s field of standing grain during the harvest season, you may pick
the ears of grain manually in order to eat the kernels, but you may not lift a sickle
upon your neighbor’s standing grain to cut any of it for yourself.

This perquisite is limited to situations in which (a) you are working with vegeta-
tive product (as opposed to milk, cheese, etc.) and (b) the produce has not been
processed to the point that it has become liable to all the commandments that (oth-
erwise) devolve upon it before it may be eaten (e.g., tithing'” in the case of grapes
grown for eating, or setting aside the first of the dough'® in the case of grain grown
to be made into bread).'” If you are working with vegetative produce that is not
subject to any specific commandments before being eaten, you may eat from it only
until it has reached similar stages in its processing.'"

Despite your employer’s obligation to allow you eat as you work, he is not pun-
ished if he prevents you from doing so.'"!

Divorce

If a man takes a wife and has marital relations with her, and she becomes
unfavorable to him because he discovers in her an unseemly moral matter, he
should write her a bill of divorce and place it into her hand, and thus send her
away from his house.

& CHASIDIC INSIGHTS 3

If you have been hired: On an allegorical lev-
el, the neighbor in these verses, who owns the vine-
yard and field and employs the laborers, alludes to
God, and the laborer who works in them alludes to
the Jew, who is created to serve his Master.

In this context, working the grain field represents
our duty-bound acceptance of our obligation to
perform God’s will in fulfillment of our Divine mis-
sion. Just as grain is the basic, necessary component
of the diet, so is the most fundamental aspect of our
relationship with God the acceptance of His sover-
eignty and observance of His commandments pre-
cisely as He wishes.

Working the vineyard, on the other hand, alludes to
the deeper relationship with God that is character-
ized by the experience of sublime pleasure. Just as
the grapes are a sweet addition to the normal sta-

ples of the diet, so does this aspect of our relation-
ship take us beyond the letter of the law. When we
are spiritually mature enough to feel pleasure and
joy in the revelation of Godliness, we are inspired
to express our awareness of God in all facets of our
lives, not only in the ways the Torah expressly re-
quires us to do so.

With this in mind, we can understand why the To-
rah first discusses the right of the laborer to eat the
sweet fruit of the vineyard before it mentions his
right to eat grain, even though grain is the more
basic food. We are first informed that those who
experience sublime pleasure in their relationship
with God and are thereby inspired to exert them-
selves to fulfill their Divine mission beyond the let-
ter of the law will be rewarded by receiving fur-
ther, more transcendent revelations of Divinity and

107. Numbers 18:21. 108. Numbers 15:17-21. 109. Rashi on 25:4, below; Bava Metzia 89a and Meiri ad loc.; Shulchan Aruch 4:337:2-3.
110. Tosefot on Bava Metzia 29a, s.v. VehaBodel BeTemarim 111. Rashi on 25:4; Mizrachi ad loc; Mishneh Torah, Sechirut 13:2; Shulchan

Aruch 4:337:1.
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& A CLOSER LOOK =&

[continued...] shaky marriage'”—has always ren-
dered divorce a last resort. In the sages’” words,
“When a man divorces the wife of his youth,
the altar itself sheds tears.”'*® Thus, despite the
broad range of legal grounds for divorce, di-
vorce has historically been relatively rare in Jew-
ish life. This is largely due to the innate resilience
of the Jewish marriage, which, in addition to be-

ing attributable to the Torah’s guidelines for hu-
man behavior in general, is largely attributable
to the laws governing the periodicity of marital
relations.'”

If, however, divorce is determined to be justifi-
able, the Torah attaches no stigma to it; it is con-
sidered a perfectly legitimate release from an
unviable relationship.

121. Cf. above, 20:8. 122.See above, 20:5-6. 123. Exodus 21:16. 124. Mishneh Torah, Geneivah 9:2. 125. See on Numbers 5:23.
126. Gitin 90b, based on Malachi 2:11-15. 127. See on Leviticus 15:19-32
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Deuteronomy 24:2-7 TEITZEI

If, after she leaves his house, she goes and marries another man without hav-
ing mended her ways, and this man marries her despite her persistent, unseemly
moral behavior,

the latter husband will eventually either come to hate her and write her, too, a
bill of divorce, place it into her hand, and thus send her away from his house or,
if he does not do so, the latter husband who took her as a wife will die because
of her.

In such a case—or in the case of any divorced woman who marries a second hus-
band who then either divorces her or dies—her first husband, who had sent her
away, may not take her again as his wife, since she was defiled to him by having
relations with someone else in the interim, for that is an abomination before Gob.
Therefore, you must not thereby bring sin upon the land that Gop, your God, is
giving you as an inheritance.

However, a divorced woman may remarry her original husband if she did not
have relations with anyone else after having divorced him.

Army Exemptions

When a man takes a new wife, he must not go out as a solider in

the army, nor must he be obligated to do anything for it in a civil capacity, such
as supplying water or food, or repairing roads.'”’ He must remain exempt from
army duty in order to attend to his home affairs for one year and gladden his
wife whom he has taken. This law applies only if the man is marrying this woman
for the first time, even if she was married to someone else before, but not if he is
remarrying his ex-wife.
Similarly, someone who has begun to live in a new house but has not yet lived in
it for a full year, as well as someone has begun to eat the fourth-year fruits of his
recently planted vineyard (these being the first fruits permitted to be eaten) but
that year is not yet over,'* is also exempt from all army service until the end of
these respective years.

Collateral

When a loan comes due and the borrower does not have the means to repay it,
the lender may take him to court and demand collateral against the unpaid loan,
but he must not take anything essential to the debtor’s life or livelihood, such as
the latter’s lower or upper millstone, as collateral, because by doing so, he is in
effect taking the life of his debtor as collateral —since the debtor will starve to
death if he cannot grind grain to bake bread.

Kidnapping

As you have been taught,'® if a man or woman kidnaps any person from among
his brothers, of the Israelites, and then enslaves him and finally sells him, that
thief must be put to death by strangulation by the court, provided that the culprit
was warned prior to the kidnapping, enslavement, and sale, and was witnessed
doing all three. If, however, any of these conditions is not met, the culprit is not
liable to the death penalty.’** You must, by executing the culprit according to due
process of law, eliminate the evil of kidnapping from your midst.
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the sun set before paying his wage. This is doubly so if he is poor, since, because
he is poor, he depends upon his wage, as evidenced by the fact that he risks his
life to earn it if necessary. Therefore, pay him on time so that he not cry out to
Gop against you. The demerit of this sin will be counted against you in any case,
but if the employee cries out to God, God will be quicker to administer corrective

punishment against you.
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Deuteronomy 24:8-15 TEITZEI

Tzara’at

As you have been taught,'*® certain types of dermal lesions, which exhibit spe-
cific secondary symptoms, are diagnosed as the condition termed tzara’at, which
renders someone afflicted with it ritually defiled and thus not allowed to enter
the camp.'” Regarding the lesion of tzara’at, take care not to pluck out the hairs
that constitute its symptoms or to cut away the lesion itself. On the contrary, take
care to meticulously safeguard the practice of these laws by studying the Torah’s
instructions regarding how to observe them, in order to perform them properly.
Only in this way can you take care to act in accordance with all that the Levite
priests instruct you, as I have commanded them.

But, of course, it is even better to avoid tzara’at altogether, by not engaging in
slander. To that end, remember what Gopb, your God, did to my sister Miriam
when we were traveling through the desert after you left Egypt: she spoke slan-
derously against me, and God immediately afflicted her with tzara’at.!®

Collateral, continued

As you have been taught, when a loan comes due and the borrower does not
have the means to repay it, the lender may take him to court and demand collat-
eral against the unpaid loan. Similarly, when you demand back something that
you loaned your fellow Jew —even something other than money —and he cannot
return it to you immediately, you may demand collateral. However, you must not
enter his home to take his collateral.

Rather, you must stand outside, and the person from whom you are demand-
ing the return of what you loaned him must bring the collateral to you outside.

Also, as you have been taught,'** if he is a poor man, and the only thing in his
possession that he can give you as collateral is his night clothing, you must not lie
down to sleep with his collateral still in your possession.

Rather, you must return the collateral to him by sunset, so that he may lie
down to sleep in his garment. Similarly, if he is a night-worker and gives you his
daytime clothing as collateral, you must return it to him by morning. He will bless
you for your consideration, and even if he does not, it will be counted for you as
a merit before Gop, your God.

Employees’ Wages

As you have been taught,'* you must not pay your employees
late. If the employee happens to be poor, paying late is subject to an additional
prohibition: You must not withhold the wages of a poor or destitute employee,
whether he be one of your brothers, i.e., an Israelite, or one of your converts. This
prohibition applies both to his salary and to the fee you owe him for renting his an-
imals or equipment for use in your land. Furthermore, this prohibition also applies

to a poor or destitute employee who is one of the resident aliens'* in your cities.
Rather, you must give him his wage on his promised day. Even if he is not
poor, if he is a night-worker —who is due payment at sunrise’®—you must not let

128. Leviticus 13. 129. Numbers 5:1. 130. Numbers 12:1-10. 131. Above, v. 6. 132. Exodus 22:25-26. 133. Leviticus 19:13. 134. See
on Exodus 19:5. 135. Rashi on Leviticus 19:13.
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must not glean the young grapes growing on the part of the vine not sufficiently
developed to have its grapes hanging from either a true stem or ancillary shoots,
and you must not go back to pick up what you have forgotten behind you;"* it
must be left for the convert, the orphan, and the widow.

Here, too: if, because of these rules, you incur some monetary loss, this is im-
material: You must remember that you were a slave in Egypt, and that God re-
deemed you from there on the condition that you obey Him even if doing so seems
disadvantageous. I therefore command you to do this thing even though it might
sometimes cause you financial loss.

142. Mishneh Torah, Matnot Aniyim 5:16.
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Deuteronomy 24:16-22 TEITZEI

Legal Justice

Fathers must not be put to death by the court by virtue of their sons’ testi-
mony, nor must sons be put to death by virtue of their fathers’ testimony —and
in fact, all first-degree relatives of the defendant are automatically disqualified as
legal witnesses.
An adult may be put to death by the court only for his own transgression and not
for anyone else’s. Minors, however, are sometimes put to death by the heavenly
court for their parents’ transgressions.

Consideration for the Disadvantaged

As you have been taught,'** you must not pervert justice. With regard to certain

categories of litigants, perverting justice is subject to an additional prohibition:
You must not pervert the judgment of a convert or an orphan, for these people
are at a distinct psychological disadvantage, making it easier for you to overlook
their plight.
Similarly, although you have been taught that it is generally permitted to take col-
lateral against payment for a loan that has come due,' there is an exception: you
must not take a widow’s garment as collateral, for even if she is rich, she is suffer-
ing from a psychological disadvantage.

If, in obeying these rules, you incur some expense or loss, that is immaterial:
You must remember that you were a slave in Egypt, and that Gop, your God,
redeemed you from there on the condition that you obey Him even if doing so
seems disadvantageous. I therefore command you to do this thing even though it
might sometimes cause you financial loss.

As you have been taught,'® when harvesting your crops, you must intentionally
leave certain portions of it for the disadvantaged. In addition, when you reap your
harvest in your field and forget to gather some grain that is left behind you—such
as a sheaf —and the volume of this grain is less than two se’ah (16.5 liters or 15 dry
quarts), or even if you forget to reap some of the grain standing in the field in
back of you, you must not go back to take it. It must be left for the convert, the
orphan, and the widow, in order that Gop, your God, bless you in all that you
do. In contrast, this rule does not apply to grain that is still in front of you as you
proceed to harvest your field.

If God blesses you for your unintentional beneficence, how much more so will He
bless you for your intentional beneficence!

Just as when you reap your grain, you must leave the grain in the corner of the
field™ and the forgotten grain for the disadvantaged,'* so must you do the same
when harvesting your olive grove: When you beat your olive tree in order to har-
vest its olives, you must not totally remove its glory by picking all its fruit, and
you must not go back to pick up what you have forgotten on the ground behind
you; it must be left for the convert, the orphan, and the widow.

As you have been taught,'*! when you pick the grapes of your vineyard, you

136. Above, 16:19. 137. Exodus 22:25-26; above, vv. 6, 10-13. 138. Leviticus 19:9-10, 23:22. 139. Leviticus 19:9, 23:22. 140. Above,
v. 19. 141. Leviticus 19:10.
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Jewish woman,'* the dead man’s wife will not thereby be automatically free to
marry an outsider, that is, anyone other than her brother-in-law. Rather, ideally,
her husband’s brother must cohabit with her, thereby taking her as a wife for
himself, thus marrying her in levirate marriage.

& A CLOSER LOOK =6

[5-10] Levirate Marriage. It is clear from these
verses that ideally, performing levirate mar-
riage is preferable to avoiding it by means of
the shoe-removal ceremony (termed chalitzah
“removal”]) described herein. Nonetheless, the
Mishnah, conscious of the decline in the spiritual
stature of the Jewish people in its day,'* already
notes that “formerly, when they performed [levi-

rate marriage] with the sole intention of fulfilling
God’s commandment, the rabbis held that levi-
rate marriage takes precedence over chalitzah.
Nowadays, when it may no longer be assumed
that they will perform it with the sole intention
of fulfilling God’s commandment, chalitzah takes
precedence.”™ Since marrying one’s sister-in-
law is otherwise forbidden, the concern was that

148. Mishneh Torah, Yibum veChalitzah 1:3-4. 149. See before Numbers 5:11. 150. Bechorot 1:7.
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Deuteronomy 25:1-5 TEITZEI

Resolving Disputes

If a friendly argument arises between people and they take it to court, the
court can either propose a compromise between them or render a definitive judg-
ment; in either case, since there is no animosity between the parties, the dispute
will end peacefully. If, however, there is a hostile quarrel between people, such
that they are not interested in a compromise, they should approach the court for
a definitive judgment. In such a case, the judges must judge them; even though
they know that rendering judgment will only solve the particular lawsuit and not
end their quarrel, and even though it is likely that both parties are guilty of exag-
gerating their claims and in this respect neither is wholly innocent or guilty, they
must nonetheless judge the specific lawsuit they have been approached to judge
and acquit the innocent party and condemn the guilty party.'*

Lashes

As you have been taught,' the standard corrective punishment for transgress-
ing a passive commandment whose effect cannot be counteracted by performing
a correlating active commandment is lashes. This is how the court is to administer
lashes: If, as a result of a court case, the guilty party has incurred the penalty
of lashes, the judge must have him bend over—not letting him either stand up
straight or sit—and have the sheriff flog him, administering one-third of the num-
ber of lashes in front of him, i.e., on his chest, and two-thirds on his back, as befits
his crime. While lashes are being administered, the judge must recite two verses
that I will articulate later."® The maximum number of lashes

the sheriff must administer to him must be either one less than forty (i.e., 39)
or however many it is determined that he can bear, whichever is less.'* The sher-
iff must not exceed these prescribed 39 lashes, lest—by flogging him even once
more—he give him what would be considered a much more severe flogging than
these 39 prescribed lashes, inasmuch as striking another person (other than when
the Torah expressly demands it) is forbidden. Furthermore, if the sheriff admin-
isters extra lashes, your brother will be belittled in your eyes, and once he has
received his due punishment, you must no longer relate to him as a criminal but
once again as your brother—giving all the respect due a fellow human being.

Work Animals

You must not muzzle an ox when it is threshing grain in order to prevent it from
eating the grain, or in fact prevent any animal working with food from eating some
of that food as it works.

Levirate Marriage
As you have been taught,'” you must not marry your brother-in-law or sister-
in-law. There is, however, an exception to this law. If paternal or full brothers
‘reside’ together, meaning that they are both alive at the same time (as opposed to
if the second one had been born after the first one had died), and one of them dies
having no son, daughter, or grandchild, neither from his wife nor from any other

143. Likutei Sichot, vol. 24, pp. 152-156. 144. See on Exodus 19:6. 145. 28:58-59, below. Rashi on Leviticus 19:20. 146. Mishneh Torah,
Sanhedrin 17:1. 147. Leviticus 18:16.
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of trying to resolve their quarrel peaceably, as they should,” they allow their ill
feelings to intensify, and their quarrel comes to physical blows, and the wife of
the attacked one approaches to rescue her husband from his assailant, and she
stretches forth her hand and grabs hold of his private parts, i.e., his testicles, in
order to stop him from assailing her husband,

& A CLOSER LOOK =&

[continued...] if the brother-in-law would marry
her with anything less than pure intentions, it
might undermine the validity of the marriage,
rendering any children born through it of doubt-
ful legitimacy.

In any case, once polygamy was abolished for
Ashkenazic communities by Rabbi Gershom ben

Meir in the 11" century, levirate marriage could
only be practiced in these communities if the sur-
viving brother was single. Nevertheless, levirate
marriage was practiced in Ashkenazic communi-
ties under certain circumstances until approxi-
mately the 12* century, and in some Sephardic
communities until relatively recent times.'*

153. Likutei Sichot, vol. 24, p. 155, note 30. 154. Shulchan Aruch, Even HaEzer 165 and commentaries.
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Deuteronomy 25:6-11 TEITZEI

The primary duty to marry the dead man’s wife devolves upon the eldest broth-
er; if the eldest brother prefers not to marry his widowed sister-in-law, then one of
the other brothers should be approached to do so.”! The obligation for one of the
brothers to marry the widowed sister-in-law only applies if she can bear children
and if her deceased husband was capable of having children.

The brother who marries her will succeed to his brother’s estate in his deceased
brother's name. By managing his brother’s estate, his brother’s name will not be
obliterated from Israel, for that estate will always be remembered as the one that
had belonged to his brother.

Since the object of this law is that the surviving brother perpetuate the estate of
the deceased brother (including whatever he inherited from their common fa-
ther), it applies, as stated above, only to paternal or full brothers—since only such
brothers jointly inherit their father’s estate, and not brothers who are related only
maternally.

If, for some legitimate reason, the man does not wish to take his late brother’s
wife as his own wife, and neither do any of the other brothers, the late brother’s
wife must go up to the gate, i.e., the court, and to the elders, i.e., the judges, and
say to them, ‘My husband’s brother has refused to perpetuate his brother’'s name
in Israel. He does not want to marry me.”

The elders of his city must then summon him and speak to him, and he must
stand up and say, ‘I do not want to take her as a wife.”

His brother’'s wife must then approach him in view of the elders and remove
his shoe from his foot. She must spit on the ground in front of him and respond
to his refusal to marry her by saying, “Thus must be done to the man who will
not build up his brother’s household!” The declarations both the brother and the
widow must be made in Hebrew.

The name of the brother performing this ceremony of release must then be
called one time, in the community of Israel as represented by those present at the
ceremony, ‘This is the house of he who had his shoe removed.” They must all say
in unison and in Hebrew, ‘[ This is] he who had his shoe removed!’

Once the ceremony is completed, neither the brother who performed the ceremony
nor any of his brothers may thereafter reconsider and marry the widowed sister-
in-law, and she is permitted to marry outside the family.

Compensation for Embarrassment

As you have been taught,'* when one person inflicts some bodily injury on an-
other person, the perpetrator must compensate the victim for damages, pain, med-
ical expenses, and/or loss of work from incapacitation. In addition, the perpetrator
must compensate the victim for any embarrassment suffered from the injury. For
example, if two men, a man and his brother Israelite, are quarreling, and instead

151. Mishneh Torah, Yibum veChalitzah 2:6. 152. Exodus 21:19-20, 22-25.
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You must remember what Amalek did to you:
When we feel inspired to elevate ourselves beyond
the limitations of physical reality, our evil inclina-
tion (here personified by Amalek) rises to distract
and discourage us. The antidote to Amalek is to
“remember”; to keep the holy words of the Torah in
the forefront of our consciousness.¢!

In the beginning of the parashah, the enemy’s intrin-
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sic might—enabling it to capture parts of reality —
was contrasted with our inherent advantage as Jews
over our enemy. Here, too, the ability of Amalek to
contend with the Jewish people and “cool off” our
relationship with God is contrasted with the com-
mandment to wipe them out and the implied assur-
ance of our ability to do this.!®

161. Sefer HaMa’amarim Kuntresim, vol. 2, p. 287. 162. Sefer HaSichot 5749, vol. 2, pp. 680-681.
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Deuteronomy 25:12-18 TEITZEI

you, i.e., the court, must figuratively cut off her hand, i.e.,, make her pay him
the sum of money that a person of his social status should accept as compensation
for being embarrassed this way by someone of her social status. You must not take
pity on her by reducing or waiving her fine unless it can be demonstrated that
there was no other way she could have rescued her husband.™

Honesty in Business

As you have been taught,® you must not do business with false weights and
measures. Moreover, you are not even allowed to possess such weights and mea-
sures: You must not keep two different weights in your pocket that you purport
to be of the same measurement: a heavy one that you could cheat with by using it
for buying and a light one that you could cheat with by using it for selling.

Similarly, you must not keep two different ephah-measures in your house: a
large one for buying and a small one for selling.

Rather, you may only possess full and correct weights and only a full and cor-
rect ephah-measure. Refrain from possessing false weights and measures in order
that you live long on the land that Gop, your God, is giving you. For if you do
not, God will incite your enemies to attack you, threatening your continued pos-
session of the land."”

Refrain from possessing false weights and measures, as well, in order that God
may arrange for you to prosper. For whoever does such wicked things, whoever
perpetrates such injustice, is an abomination to Gop, your God, and God will
undermine such a person’s efforts to earn a livelihood.

Remembering Amalek

You have been taught'® that God will obliterate any remembrance of the
nation of Amalek. You, too, must do your part in obliterating anything that could
cause anyone to think about Amalek. Therefore, you must remember what the
nation of Amalek did to you when you were traveling through the desert after
you left Egypt and remember to take the steps necessary to obliterate any trace of
Amalek.

Specifically, remember how, on the way, Amalek attacked by surprise those
among you who had sinned and had therefore been expelled from the protective
Clouds of Glory, and then defiled these men by engaging in homosexual relations
with them, and finally cut off the reproductive organs of all these men who were
weakened by sin and who were therefore outside the clouds, at your rear." Ama-
lek did all this after you had been faint from thirst at Refidim'®® and were weary
from the journey, and they did not fear retribution from God in attacking you. By
being the first to attack you, Amalek weakened all other nations’ fear of you.

155. Bava Kama 28a. 156. Leviticus 19:35-36. 157. See Proverbs 11:1-2. 158. Exodus 17:14-15. 159. Exodus 17:8. 160. Exodus 17:1-7.
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Deuteronomy 25:19 TEITZEI

Therefore, in order to restore your esteem in the world’s eyes,'® when Gob,
your God, grants you respite from all your enemies surrounding you in the land
that Gop, your God, is giving you to possess as an inheritance you can bequeath
to your descendants, you must obliterate the remembrance of Amalek from be-
neath heaven. You must exterminate every last Amalekite—man, woman, child,
and even any animal that belonged to them —so that no one should be able to refer
to such an animal as having formerly belonged to the Amalekites.

However, you need not wipe out any inanimate property that formerly belonged
to the Amalekites, for it is possible to modify inanimate property such that it no
longer evokes the memory of its previous owner. In contrast, since such changes
cannot be made in animals without harming them, you must therefore (humanely)
kill the Amalekites” animals.

You must not forget to do this. Because you are obligated to wipe out anything that
would cause people to remember Amalek in any concrete way, you are allowed —
and even obligated —to remember Amalek abstractly, in order to do this.”"**

The Haftarah for parashat Teitzei is on p. 247.

o

& A CLOSER LOOK =6

(other than for the purpose of doing just that).'®

[19] Man, woman, child: The Jews were com-
manded to take revenge against the Midianites'®
as well, but in that case, they were not command-
ed to kill the young girls, and even the women

Nowadays, this commandment is no longer
relevant literally, since, as pointed out above,'*
King Sennacherib of Assyria mingled all the na-

were killed only because they were guilty of
having corrupted the Israelites, or likely to do
so. The difference, as stated, is that with regard
to Amalek, the commandment is not only to take
revenge against them but to annihilate any enti-
ty that could cause someone to think about them

tions together in the era of the First Temple (6™
century BCE). It is therefore no longer possible
to definitively determine who is an Amalekite;
thus, all non-Jews are presumed to be one of
the majority of gentiles, who are not descended
from Amalek.'

163. Likutei Sichot, vol. 6, p. 105. 164. Likutei Sichot, vol. 14, pp. 86-90. 165. Numbers 31:1-18. 166. Likutei Sichot, vol. 14, p. 88.
167. On 23:9. 168. Berachot 28a, based on Isaiah 10:13.
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