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Overview

s we have explained previously, God created this physical world in order

to make it His home. This goal was achieved for an elusive moment when

the world was first created, but the miscalculations and wrongdoings of the
early generations of mankind forced the Divine presence to progressively retreat into
increasingly distant spiritual realms. The reversal of this process was begun by Abraham,
continued through the chain of his successors, and was consummated by his seventh-
generation descendant, Moses.

The first bona fide stage of Moses’ reinstatement of God’s presence here on earth was
the Splitting of the Sea, which was described in parashat Beshalach. For as long as the sea
remained divided, the physical world was host to an awareness and consciousness it had
not experienced since the primordial Garden of Eden: that of God’s existence and presence
being readily perceptible and obvious. This consciousness in turn made the existence of
this physical world —normally self-evident and beyond question—appear as it truly is,
dependent and subordinate to the Divine life force pulsing within it.

But this transcendent experience was as fleeting as it was exalted; as soon as the sea
returned to its natural state, “normative” consciousness returned. All that was left was
the memory of the miracle, whose imprint on human consciousness paved the way for
the steps to follow.

Once the sea had been split and it had been shown that Divine consciousness can
indeed penetrate the entire order of creation down to this physical world, the next stages
of this process could occur, namely, the demonstration that God’s presence can penetrate
even further, into the realms of reality that are antagonistic to Divinity and that even
deny it, imparting Divine consciousness even to them. This was accomplished by the
conversion of Jethro, the idolatrous priest par excellence.

The Torah could at last be given to humanity. In giving the Torah, God gave humanity
His instructions how to turn this world into His home on an ongoing basis. But even
more importantly, He made Himself —His essence —part of the Jewish soul and psyche.
The Jewish people, individually and collectively, became the walking presence of God on
earth, a people irrevocably obsessed (whether consciously or not) with Godliness and its
implications for the world. This is why the laws of conversion to Judaism are deduced
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from the process through which God gave the Torah at Mount Sinai; it was there that the
descendants of Abraham, Isaac, and Jacob were transformed —in a quantum leap—into
the Jewish people.

These two events—the conversion of Jethro and the Giving of the Torah—are recounted
in parashat Yitro.

However, as radical as the Giving of the Torah was, it still did not complete the full
restoration of God’s presence on earth. This is because it was essentially an act of God’s
initiative: “And God descended on Mount Sinai.”! True, there was a certain advantage to
this: the revelation, not being dependent upon the world’s prior preparation to receive
it, was able to affect all aspects of reality equally. As our sages say, “no bird chirped, no
ox lowed...”? All of creation was overwhelmed and absorbed by the awesomeness of the
event.

On the other hand, because the revelation was initiated entirely by God, it could not
endure; it could not be integrated and incorporated into the fabric of reality. “And Mount
Sinai was totally aflame” —Divinity permeated and sanctified even the inanimate rocks
of Sinai, and “they couldn’t touch it,” but “when the shofar sounds they will [again be
allowed to] ascend the mountain”®—once the revelation was over, the mountain returned
to its prior profane state, as if nothing had happened.

It was therefore necessary, after the Torah had been given, for the Jewish people to
make their own contribution to the return of God’s presence to earth. True, the revelation
this would elicit would not permeate all of reality —since only those aspects of reality
participating in the effort would be affected, and the level of Divine consciousness elicited
would be only relative to the efforts expended in achieving it. Furthermore, it would have
to be a gradual process. Reality would have to be elevated little by little, both qualitatively
and quantitatively. But whatever would be affected would be affected permanently.
Suitably prepared for and participating in the process, the people and elements involved
would be able to sustain and retain their hard-earned Divine consciousness.

The first stage of this process occurred on the mental, abstract level; this is the
significance of parashat Mishpatim. Largely made up of legislation that human intellect
could have composed on its own, this section imparts the lesson that Divinity can and
must inform and motivate our efforts to create and maintain a just society. The execution
of law is a painstaking process, in which every issue that comes up must be analyzed and
sorted out so that the Divine principles of justice and mercy be properly applied, thus
gradually refining the world and raising its level of Divine consciousness.

In parashat Terumah, the Jewish people’s contribution to the return of God’s presence
on earth takes place on the physical, concrete level, in the construction of the Tabernacle.
“They shall make Me a sanctuary, so that I may dwell in their midst.”* In the Tabernacle,
God finally finds a permanent home in the physical world, and through it, a home in each
and every individual. As our sages say, “He did not say ‘I will dwell in it but ‘I will dwell
in them.” "> The presence of the Tabernacle cemented Divine consciousness into the life of
the people, both as a nation and as individuals.

Terumah means “donation,” literally, “a portion set aside” or “a portion lifted out”
of one’s possessions. The parashah opens with God’s command to the people to donate
materials for the construction of the Tabernacle, each according to his or her own

1. Exodus 19:20. In the words of the Midrash (Shemot Rabbah 12:3): “and I shall begin it.” 2. Shemot Rabbah 29:9; see on 20:15,
above. 3. Exodus 19:12-13. 4. Exodus 25:8. 5. Quoted in Reishit Chochmah 2:6 and Shnei Luchot HaBrit, Sha’ar HaOtiot s.v. lamed,
etc.
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generosity. A donation is, in a way, a paradox: by giving something away, we are saying —
tacitly, at least—that this part of our wealth is better spent on the charitable cause than
on our own affairs. We are in effect “admitting” that we are less worthy of our wealth
than the individual or cause to which we are contributing. On the other hand, this way
of thinking cannot be followed to its logical but one-sided conclusion, for then we would
give away everything. By giving away only a portion of our wealth, we are at the same
time acknowledging our own right to our wealth and asserting our own right to exist.
But—back to the first hand — the fact that we have given some of our wealth away implies
that our own private life is not the end-all and be-all of existence.

The result, then, is that even while retaining our sense of self, our donating makes
the rest of our non-donated life subordinate to the higher cause. Even though we retain
the better part of our own wealth and life, the very fact that we have given some of it
away to a worthy cause reflects our selflessness and transforms the remainder of our
wealth into an expression of this same selflessness. The more we donate, the more this
becomes true.

In simple, practical terms, when we donate to holy causes, this very fact turns our
business or profession into a means to enable more contributions; our whole life, down
to its most mundane aspects, becomes consecrated to the cause and part of the cause—
whether or not we are conscious of this.

Donating is therefore a process of gradual refinement: the more we donate, the more
we refine the rest of our lives. We continue to donate because our awareness of the
importance of the cause increases. This increasing awareness is reflected in our increasing
selflessness. Ultimately, our whole life is transformed into selfless devotion to bettering
and elevating the world; we have thus refined our portion of the world from its a priori
selfishness to Divine consciousness.

Thus, in contrast to the Giving of the Torah on Mount Sinai, which effected a complete
but ephemeral nullification of the worldliness of this world, contributing towards building
the Tabernacle effects the gradual but permanent refinement of creation.

This is why God’s command to contribute to building the Tabernacle precedes even
His command to build it, and this is why this parashah is called Terumah: it is specifically in
the process of donating to the construction of the Tabernacle that the essential nature and
purpose of the Tabernacle—the concretization of the Divine presence in earthly reality as
accomplished by human efforts—is most fully expressed.

This also explains why the Torah describes the people’s contributions in detail: what
they are to bring, how much, and so on. Every detail of the process of refining the world is
a separate story, and each element of the process is significant in that it effects an elevation
of the world in a way that no other element does.

Finally, this explains why the Tabernacle was constructed in the desert. As opposed
to settled areas, which already (hopefully) have undergone something of the process of
civilization—i.e., of being made into settings where humanity can most optimally fulfill
its destiny in making the world a home for God —the uninhabited desert not has yet
undergone such a process. It is “raw material,” devoid of any human settlement that
could serve as a means by which the Divine presence could “settle” on earth. Spiritually,
therefore, it is an expression of those realms of life and creation that are as yet devoid of
any Divine consciousness.

It is here, in the desert-areas of our lives, that God commands us to build Him
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a sanctuary. Even when we feel alienated from and empty of Divinity and despair of
leaving our existential wasteland to enter the Promised Land, we must remember that
God’s command to make Him a sanctuary that He might dwell in it was first given—and
fulfilled! —in the desert.

Moreover, the desert also signifies the dimension of spirituality that transcends the
civilized, settled world. For although God seeks to dwell here below, this does not mean
that He wishes to limit and contract Himself into the context of creation. Rather, it means,
paradoxically, that He wants His essence—which by definition transcends any creational
context—to be felt in creation. He wants the “super-desert” —the consciousness of Him
as being far, far beyond any possible conception we can have of Him—to be brought
“home.” By making a dwelling for God in the lower desert—the aspects of our lives
that appear to be anything but conducive to Divine consciousness—we cause this very
darkness to shine; we tap into the side of God that “shouldn’t” be able to be revealed in
the finite world.

Therefore, even after the Jewish people had settled in their land and built the permanent
sanctuary, the Holy Temple in Jerusalem, the Tabernacle was not dismantled; it was stored
away in the subterranean chambers of the Temple Mount, where it exists to this day. The
Tabernacle and the lessons it embodies are everlasting—a permanent part of our lives and
an integral, eternally relevant facet of our relationship with God.*

6. Likutei Sichot, vol. 21, pp. 146 ff.
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did not sin at the incident of the Golden Calf—but they may contribute if they
wish.” No specific amount is required from each person, with the exception that
each adult male is to give a half-shekel of silver now, for the construction of the
bases under the planks® and the hooks and bands for the pillars,’ and a half-
shekel annually, for the purchase of the communal offerings.'

The following materials constitute the contribution that you shall take from
them: gold, silver, and copper, of which they have plenty from the spoils of Egypt
and the Sea of Reeds'};

& CHASIDIC INSIGHTS ¢4

Gold, silver, and copper: Although gold surpasses
silver in its intrinsic value, silver is the metal of choice
for use as currency. The very fact that silver is not as
rare as gold makes it more suited for daily purposes,
and in this respect it is more valuable than gold. Cop-
per, on the other hand, is even more common than
silver, but so much so that it lacks the distinction pos-
sessed by silver. (In the Torah, copper is not used as
currency at all, and in societies where it is used for
currency, it is typically used for coins of smaller de-
nominations.)

Spiritually, the rarity of gold alludes to the other-
worldly, transcendent element of man, the desire to
rise above the natural and remain outside the com-
mon. Conversely, the currentness of silver alludes
to the effort to draw otherworldly holiness into the
common and mundane. Although gold is the more

precious of the two metals, there are certain halachic
contexts in which the currentness of silver makes it
more valuable than gold."? This advantage of silver
over gold reflects the fact that it is the “silver” aspect
of life that achieves the Divine plan.

Similarly, silver, gold, and copper represent the three
types of Jews: Silver represents the perfectly righteous,
who stand essentially above the mundane world and
channel Divine enlightenment into it. Gold, in con-
trast, represents those of us who are initially thor-
oughly entrenched in the mundane world but have
struggled with its spiritual darkness and won. Our
initial situation impels us to seek transcendence and
escape from the stranglehold of materialism. Copper,
on the other hand, represents those of us who live
within the mundane but bring no light into it. The He-
brew word for “copper” (nechoshet) comes from the

7. Likutei Sichot, vol. 26, pp. 268, note 66. 8. Below, 26:19, 21, 25; 38:26-27. 9. Below, 26:32, 27:10, 11, 17. 10. Below, on 30:11-16.
11. Above, 12:35 and 15:22. 12. See Bava Metzia, 44ab, commentary of Rabbeinu Asher (the Rosh) ad loc.
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The Tabernacle

God'’s plan for making the world into His true home included, from the begin-
ning, the establishment of a central location where this ideal could be expressed
and which would serve as a locus for the processes through which the people
would sanctify both themselves and the world. The permanent location of this lo-
cus was to be the Temple in Jerusalem; while the people were still in the desert, it
would consist of a portable complex —the Tabernacle, its surrounding Courtyard,
and the specific furnishings to be positioned in it and in the Courtyard.

It will be recounted later! that the people miscalculated the forty days that Moses
had said he would remain on the mountain, which led them to assume he had
perished there. This, in turn, led them to commit the sin of the Golden Calf, after
which Moses broke the tablets on which the Ten Commandments were written.
After the sin of the Golden Calf, Moses had to ascend Mount Sinai again, in-
tercede with God on the people’s behalf, and reinstate the relationship that had
been forged at the Revelation and that had been abrogated by the sin. As was
mentioned before,” there were two aspects to this relationship: the rational, con-
tractual aspect and the essential, covenantal aspect. God indicated His restoration
of the contractual side of the relationship by replacing the broken tablets and
the commandments inscribed on them. He indicated His restoration of the cov-
enantal side of the relationship by allowing the people to build the Tabernacle,
so His presence could indeed dwell among them. The Torah therefore gives the
details of the Tabernacle and its operation here, deferring the account of the sin of
the Golden Calf and the subsequent reconciliation until later on, in order to first
complete its description of both aspects of the bond between God and the people
that was established at Mount Sinai.’

Thus, as part of His reconciliation with the people, Gop spoke to Moses,
saying:

“I have forgiven the people for the sin of the Golden Calf, and will allow them to
resume their task of sanctifying reality. To this end, I will allow them to build the
Tabernacle so that My presence can dwell among them. Since the Tabernacle will
thus serve the people, they must donate the materials from which the artisans
will fashion both the Tabernacle and the garments of the priests who will officiate
in it. Therefore, speak to the Israelites and have the treasurers* take the materi-
als that the people donate for this purpose from their personal belongings as a
contribution for Me. I am only asking the people to donate materials that they
already possess and are readily at hand.” But when they designate and donate
these materials, they must dedicate them specifically to Me—in order to rectify
the way they contributed their possession freely to make the Golden Calf.® Tell
the treasurers: “You shall take the contribution for Me from every man whose
heart prompts him to give. Women are exempt from these donations—since they

1.31:18 ff. 2.0n 19:6, above. 3. Likutei Sichot, vol. 26, pp. 153-159; vol. 6, p. 154, note 23. 4. Likutei Sichot, vol. 16, pp. 284-289, vol.
26, p. 265. 5. Likutei Sichot, vol. 31, pp. 142 ff. 6. Likutei Sichot, vol. 31, pp. 207-209.
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& A CLOSER LOOK =&

[8] They shall make Me a Sanctuary: When the
people donated the raw materials for the Taber-
nacle, they were required to do so with the inten-
tion that these materials be used for holy purposes.
This intention served to transfer the materials from

the donor’s ownership to God’s ownership, so to
speak. When the artisans then fashioned the Taber-
nacle from the raw materials, they were required to
do so with the additional intention of transforming
these materials from mundane into holy objects.?”

& INNER DIMENSIONS 5

[8] They shall make Me a Sanctuary: God cre-
ates the world by gradually reducing the extent to
which He manifests Himself. This process produces
a descending series of spiritual realms (“worlds,”
in the terminology of Kabbalah), which are inter-
mediate realities, or levels of Divine consciousness,
between God'’s essence and our physical world. In
general, there are four worlds: Emanation (Atzilut),
Creation (Beriah), Formation (Yetzirah), and Action
(Asiyah).

The intellect (the chochmah, binah, and da’at) of each
world is the Torah of that world. Inasmuch as each
world is designed according to how God’s intellect
is manifest in it, the Torah of each world is thus
the “blueprint” of that world. In contrast, the ac-
tual creatures that populate each world (i.e., the

various orders of angels, etc.) are created when the
intellect (or Torah) of that world descends into the
malchut of that world. Malchut is the sefirah through
which God manifests Himself as a “king,” and
since a king cannot be a king without a kingdom,
malchut produces God’s subjects in each world, the
creatures that populate it.

When the Torah of any particular world descends
into that world’s malchut, it becomes hidden within
it. In malchut, the Torah no longer appears as God’s
intellect; rather, it functions as the unseen “nature”
of that world. God thus becomes hidden within
His creation.

If we take each world as a macrocosm of the Taber-
nacle, the “inner chamber” or “Holy of Holies” of
each world is the intellect of that world, its chochmah,
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wool dyed turquoise with the blood of a sea creature called the chilazon, wool
dyed purple, and wool dyed scarlet, from the wool of their flocks®; linen, of
which there is an abundance in Egypt* and which they took when they left;"®
goat hair

and red-dyed ram skins from their flocks; skins of the tachash, an animal with
a multi-colored hide that they will find here in the desert'; acacia wood, which
Jacob foresaw they would need and told them to take with them when they
left Egypt'’;

olive oil, which you took with you from Egypt'® and which is to be used for illu-
mination in the Candelabrum; and spices for the anointing oil —used to anoint
the Tabernacle, its furnishings, and the priests'’—and for the incense offering;*

and onyx stones and inset stones; the onyx stones for the Ephod?' and the inset
stones for the Breastplate,” which are two of the high priest’s garments that will

be described later on.”

They shall make Me a sanctuary from these materials; when they do so they
must specifically intend thereby to infuse holiness into these materials.”® The pur-
pose of the sanctuary is so that I may dwell in their midst.

word for “snake” (nachash). Copper is “snake-metal,”
a substance that recalls the stubborn impudence of the
primordial snake’s denial of God.*

Nonetheless, the Torah requires that all three metals
be used for the construction of the Tabernacle. This is
alesson both to those who perceive themselves as gold
and silver as well as to those who think of themselves
as copper. The righteous among us must not shy away
from involvement in the physical world, preferring
instead to occupy themselves with only spiritual mat-
ters. Neglecting to infuse materiality with spirituality
could backfire: their necessary involvement in basic
physical pursuits—such as food, clothing, and shel-
ter—could drag them into the sensual experience of
materiality and undermine their spiritual focus. Even
the penitent among us, who are anyway engaged in a
constant flight from materialism and therefore might
feel immune to the danger posed by neglecting to in-
fuse materiality with spirituality, are still not exempt
from elevating the physical world. Finally, those of us
whose penitence is far from complete might think that
they have to first rectify and refine themselves before
they can elevate the world, but the Torah tells them
otherwise: they, too, must do their part in building
God’s home in this world.

Furthermore, the “gold” and “silver” Jews must real-
ize that to merit the Divine presence they must unite

13. Above, 12:38. 14. See on Genesis 2:11. 15. Above, 12:36.

& CHASIDIC INSIGHTS 3

with those on the level of copper.”

They shall make Me a Sanctuary: The idea of mak-
ing a physical “dwelling” for the Creator seems ab-
surd. First of all, how can the Creator of heaven and
earth—spirituality and physicality—“dwell” in a
physical structure? King Solomon himself voiced this
perplexity. After building the first Temple, he raised
his hands towards heaven and said: “Will God indeed
dwell on the earth? Behold heaven and the heaven
of heavens cannot contain You; how much less this
house that I have built?”?

Secondly, why is such a “dwelling” needed in the first
place? Isn't God everywhere? What does it mean that
God “resides” in a specific place?

Of course, God indeed is everywhere, but unfortu-
nately He is “hidden”; His presence is not revealed
and we don’t feel Him. This is so because the world
at present is by and large simply not able to express
the fact that it and everything in it is Divinity. If we
would liken it to radio a receiver, we would say that
the Divine “wavelength” is for the most part out of
its range of reception. It cannot presently be “tuned
in” to God.

There are exceptions, of course. People feel the pres-
ence of God—to some extent—in many “places”: in
the unspoiled panoramas of nature; in the intricacies

16. It later became extinct (see Likutei Sichot, vol. 31, p. 136)

17. See on Genesis 46:6; above, 12:38. 18. Likutei Sichot, vol. 11, p. 129. 19. Below, 30:22-33. 20. Below, 30:34-38. 21. Below,
28:9. 22. Below, 28:17-20. 23. Likutei Sichot, vol. 26, pp. 167 ff. 24. Nachash is also related to the word for “stubborn” (nachush).
25. Likutei Sichot, vol. 6, pp. 157-160. 26. 1 Kings 8:27. 27. Likutei Sichot, vol. 26, pp. 172-173.
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The message here, too, was clear: the word of God re-
vealed in the Torah is the source of all creation and
transcends all creation; creation cannot therefore ulti-
mately obscure or oppose Divinity. The inner essence
of the Jew is his Divine spark, and this Divine spark
achieves its control over reality through the Jew’s de-
votion to the will of God as embodied in the Torah.
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They shall make: It would seem that only the spiri-
tual elite, the righteous and the holy, could only have
achieved such a revolutionary feat as the creation of a
physical sanctuary for the Divine presence. After all,
this was not to be a Temple built to satisfy the self-
oriented or even lofty but human yearnings of man.
“Make Me a sanctuary,” says God. Yet the Torah

& INNER DIMENSIONS 5

[continued...] binah, and da’at. In the Holy of Holies,
the Torah shines as itself—not as it is processed
into creative energy through malchut—and God'’s
presence is felt. While God is hidden in each world
within the nature of that world, He is revealed in
each world within the Torah of that world.

But although the Torah remains essentially un-
changed as it descends from one world to the next,
it is projected differently onto the screens of these
worlds. Thus, although the Torah of Yetzirah, for
example, is a greater revelation of God’s presence
than the “nature” (the malchut) of Yetzirah, it is still
tailored to the mentality of the world of Yetzirah.
In the basic scheme of creation, no world experi-
ences a revelation of the Torah—and therefore any
consciousness of God —that is not endemic to that
world. If it would, this would be unnatural, super-
natural, miraculous, in the context of that world.
Therefore, each world is “locked,” so to speak, in
the Divinely-ordained parameters of its “natural”
or “native” God-consciousness.

The exception to this was the Tabernacle (and later
the Temple) of our physical world. The Divine con-
sciousness that existed inside the Holy of Holies
of the Tabernacle was not “processed” through
the cascading descent of creation. Inasmuch as the
tablets embodied the entire Torah, they directly ex-
pressed the chochmah of the world of Atzilut, i.e.,
God'’s intellect as it is manifest in the world of Atzi-
lut. The level of Divine consciousness present in
the Holy of Holies was thus that of the intellect of
the world of Atzilut.

However, in order for the Ten Commandments
(and implicit within them, the entire Torah) to be
engraved upon physical tablets, the Divine energy of
the world of Atzilut had to be somewhat reduced.
The Torah of the world of Atzilut is totally one with
God and is therefore too abstract to be manifest
physically. Therefore, the intellect of Afzilut passed
through malchut of Atzilut and was revealed within
the intellect of Beriah. Beriah is the beginning of
self-awareness and seemingly independent ex-
istence, so once the revelation had reached this
point, it could shine directly into the physical Tab-
ernacle, resulting in the Ten Commandments being
engraved on the physical tablets.

Thus, the revelation of Divinity in the Holy of Ho-
lies bypassed the worlds of Yetzirah and Asiyah. Al-
though these worlds are spiritual worlds—and are
therefore beyond our world’s limitations of time
and space—they define the spiritual antecedents
of what we know as time and space. The world of
Yetzirah expresses the six emotions (chesed to yesod)
of Atzilut, which define the six directions of spiri-
tual “proto-space.” The world of Asiyah expresses
the sefirah of malchut of Atzilut, the source of time,
and “action” implies a sequence of events, or “pro-
to-time.”

Because the revelation bypassed these two worlds,
the Ark and the tablets miraculously transcended
time and space: the Ark simultaneously occupied
and did not occupy space, and the inside of the sa-
mech and final mem of the tablets were suspended
in midair.*

32. Based on Tanya, chapters 51-53, and the Rebbe’s note to the beginning of chapter 53 printed in R. Y. Weinberg, Lessons in
Tanya, and in R. Y. Korf, Likutei Biurim beSefer HaTanya, vol. 1, p. 303.
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They must make this dwelling, or Tabernacle, according to all that I am show-
ing you here, on Mount Sinai—i.e., the form of the Tabernacle and the form of
all its furnishings. You, yourself, however, will not actually make any part of
the Tabernacle or its furnishings.”® And so shall you, i.e., the community, make
replacements for these furnishings, if necessary, and similar furnishings for the
permanent Temple that will eventually be constructed in the Land of Israel.

of science; in great music; in acts of kindness, of love,
or of mercy; when studying His Torah; in the presence
of holy individuals; in places of worship or study that
have been hallowed by years of heartfelt prayer or dil-
igent study of the holy books. But these experiences
are the exception rather than the rule. Moreover, they
are subjective. God’s presence in them is so “dilute”
that it can be clouded by our own subjective yearnings
and predispositions. We are often unsure or even mis-
taken about the implications they hold for us.

We thus live our lives intermittently uplifted by mo-
ments of transcendence, but the goal of making this
world God’s home in fullest sense of the word eludes
us. These experiences in and of themselves are neither
intense, nor profound, nor objective enough to enable
us to permanently transform the fabric of our lives.

The experience of God in the Tabernacle (and later, in
the Temple), however, was altogether different. The
Tabernacle was a place where the presence of God on
earth was a fact, a reality that could not be denied, and
the message this presence held for our lives was clear.
To be sure, the Tabernacle did not take away a per-
son’s free will, and he could choose not to internalize
the experience of Divinity available to him there. But
whoever so desired could, through the Tabernacle,
feel God’s presence in his life on an ongoing basis.”

What was it about the Tabernacle/Temple that had this
effect on the psyche?

As human beings, we like to think of ourselves as
rational creatures who function according to the dic-
tates of logic and intellect. This is, of course, partially
true, but there are many more factors besides intel-
lect and logic that determine our behavior —some of
them override our intellect altogether. For this reason,
God has to address us on both levels, the rational
and the supra-rational. The Torah, therefore, as we
have mentioned previously, functions on both lev-
els. Rationally, the Torah is God’s guide to life in this
world; supra-rationally, it is they way He imparts His
essence to us, our essential connection to Him that
transcends intellect.

Since the Torah is God’s guide to life, it follows that
God designed the world according to the Torah; in the
words of the Midrash,” the Torah is God’s blueprint
for creation. Since the Torah is also our transcendent,
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essential connection to God, it follows as well that this
aspect of reality is also “hardwired” into creation.

Thus, God is hidden within the world in two ways:
He is, on the one hand, the secret planner and mover
of nature, and on the other hand, the Creator who
transcends the nature He has created. As we said, we
can sometimes get a glimpse of the aspect of God that
is hidden in nature, sensing His presence in His cre-
ation, in our own artistic creations, and so forth. But
how can we know God as He transcends nature — the
real God, so to speak?

This is precisely the function of the Tabernacle. The fo-
cus of the Tabernacle, the essence that was enshrined
in its innermost chamber, was the two Tablets of the
Covenant, housed inside the Ark of the Covenant and
encapsulating within them the entire Torah. When the
tablets were in the Tabernacle, God’s absolute, tran-
scendent, “unprocessed” wisdom was available to all.
This was nothing short of a miracle, a blatant suspen-
sion of the laws of nature that God Himself decreed
should apply everywhere else.

This transcendent and miraculous property of the
Tabernacle was physically evident, as well. The Tab-
lets of the Covenant were “the work of God, and the
writing was the writing of God.” First of all, the letters
of the Ten Commandments were engraved all the way
through the stones, such that the letters whose insides
were disconnected from their outlines (the samech [0]
and the final mem [D]) were miraculously suspended
in midair. But more significantly, the tablets simul-
taneously occupied and did not occupy space. For a
physical entity not to occupy space is miraculous but
theoretically conceivable; for it to occupy space and
at the same time not occupy space is inconceivable
within the context of our perception.

Yet this is exactly what the physical eye saw inside the
inner chamber of the Tabernacle, and the profound ef-
fect seeing it had on those who saw it is, for us, un-
imaginable: if we cannot even imagine such a thing,
we obviously cannot imagine the enormity of the ef-
fect of seeing it. This incontrovertible manifestation
of God’s absolutely transcendence over nature surely
overtook the beholder’s consciousness and forever
changed the way he “trusted” the facade of nature
that seems to obscure Divinity so deftly.*!

28. See below, 36:1; Rashi on 39:33; Likutei Sichot, vol. 11, p. 164. 29. Tanya, chapters 51-53. 30. Bereishit Rabbah 1:1. 31. Although
only the high priest was allowed entry into the Holy of Holies, the doors leading into it were opened every pilgrim festival, and thus
the entire nation could view this awesome phenomenon. See Yoma 54a.

182



121N

FIRST READING

* ONKELOS 0%
TOW TYKT KIOK PTavn

KOI2K MW KYP9 PRK PO
AT K3PD1 RNNKY N8 K7D

& RASHI ¢4

DN I3 W DO DO R TN )

I YR N 12 e

W DY PP TIPLIK PURY T 02 DY D231 KO3 DWIVY NIt 102 1 1y

God tells us to make a sanctuary so He may dwell
within us.* This refers first to the physical Tabernacle
that we built in the desert, secondly, to the personal,
inner sanctuary that we must each construct out of
our lives and our sphere of influence in the world,
and finally, to the world at large, which we as a people
must transform into God’s home.

In all three cases, however, the task is possible only be-
cause we are simply revealing the hidden, true nature
of reality. The world at large and everything in it ex-
ist only because of the Divine energy pulsing though
them —and indeed are nothing more than Divine en-
ergy that has assumed a material garb—so making
the world into a place where Divinity can be revealed
is simply a matter of removing the obstructions that
becloud this reality. Similarly, the essence of every
one of us is our Divine soul, so making our lives into
a Tabernacle for God is nothing more than allowing
our inner essence to shine through the excess mate-
rial baggage we have accumulated during our journey
through life.

For this reason, the holiness of the Tabernacle and
the site of the Temple are permanent, even when
the Temple is in ruins. And similarly, our inner es-
sence—both as individuals and as a people —remains
pure and intact despite the vicissitudes of life we may
pass through.*

As we will see, the Tabernacle was a tent-like struc-
ture comprising two chambers, an inner chamber con-
taining the Ark of the Covenant and an outer chamber
containing the Candelabrum, the Table of the Show-
bread, and the Inner Altar. This two-chambered struc-
ture was situated within a larger fenced-in Courtyard,
where the Outer Altar and the Laver were situated.

Spiritually, these precincts of the Tabernacle com-
pound and the furnishings within them allude to the
states of Divine consciousness we are intended to
reach and internalize as we make ourselves and our
lives into a home for God. The Torah begins with the
description of the highest state of consciousness and
retraces, in reverse, the steps the aspiring individual
follows on his or her path toward it. The order of
this parashah, then (after the introductory section), is
as follows:
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1. The Tabernacle
a. The furnishings of the Tabernacle
i. The furnishings of the inner chamber
(the Ark)
ii. The furnishings of the outer chamber
(the Table and the Candelabrum*')
b. The Tabernacle itself
i. The coverings
ii. The walls
iii. The dividing veil
2. The Courtyard
a. The furnishings of the Courtyard (the
Copper Altar®)
b. The Courtyard itself

With regard to both the Tabernacle and the Courtyard,
the furnishings are treated first, and only then the sur-
rounding structure. Thus, the order here is clearly a
descending one, proceeding outward from the inner
point of Divine consciousness.

The principle tools we use to construct our inner Tab-
ernacle are our study of the Torah and our observance
of its commandments. The furnishings of the Taber-
nacle allude to the Torah, the soul’s “nourishment,”
which sustains it and allows it to grow and develop,
while the walls and coverings of the Tabernacle allude
to the commandments, the soul’s “garments,” which
allow it to express itself and creatively transform the
world.

Specifically, the Ark housed the Tablets of the Cove-
nant, the microcosm of the Torah; the Table displayed
the showbread, alluding to the nourishing quality of
the Torah;* and the Candelabrum spread light, which
is a metaphor for the Torah,* the source of enlighten-
ment.*

They shall make an Ark: The highest level of Di-
vine consciousness—that of total unity with God —is
embodied in the inner chamber and its Ark of the Cov-
enant. The Ark housed the Tablets of the Covenant, on
which were engraved the Ten Commandments, which
encapsulated the entire Torah. Eventually, a Torah
scroll was placed inside the Ark, as well. This teaches
us that a person can achieve this degree of intense uni-
ty with God only through Torah study. Specifically, it

39. This idea is quoted in Shnei Luchot HaBrit (Sha’ar HaOtiot, s.v. lamed) and Reishit Chochmah (2:6) in the name of the sages.
See Overview. 40. HaYom Yom, 21 Tamuz. 41. The Inner Altar is described in the following parashah, Tetzaveh. 42. The Laver is
described in the parashah after the following one, Tisa. 43. Proverbs 9:5. 44. Proverbs 6:23. 45. Torah Or 88bc.
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TERUMAH

The Ark

“They shall make an Ark of acacia wood, two and a half cubits long, one and
a half cubits wide, and one and a half cubits high. It shall have no legs, but rest

directly on the ground.

makes clear that the Tabernacle was to be built by and
depended on every, man, woman and child, regard-
less of their spiritual status.®

This could only have been possible after the giving of
the Torah, when the Jewish people were transformed
into a new type of human being. In the opening words
of the Ten Commandments, “I am Gop, your God,”
God announced that He made His essence—which
transcends the limitations of the natural order—the
inner essence of every Jew. Even when we appear to
be anything but focused on holiness, our inner essence
remains true to its Divine origin. At this core, our tru-
est and purest desire is to be one with God and fulfill
His will. Thus, even a Jew whose superficial motives
appear self-oriented is capable of building a dwelling
for God and God alone. Every post-Sinai Jew has the
capacity to transform physical matter—gold, silver,
copper, cedar wood, etc.—into a place about which
God can say: “I will dwell among you.”*

They shall make Me a sanctuary: According to Rashi,
God commanded the Jewish people to build the Tab-
ernacle at the end of Moses’ third stay on Mt. Sinai,
i.e,, on the 10" of Tishrei, Yom Kippur. Moses com-
municated this instruction to the people the day after
he descended the mountain.

In fact, however, there are three opinions about when
the instruction to build the Tabernacle was given and
when it was actually built:

* According to one opinion in the Zohar,” both the
instruction and the construction took place im-
mediately after the giving of the Torah, i.e., be-
fore the sin of the Golden Calf. (Hence, the Jews
donated only their gold earrings for the Golden
Calf, for that is all they had left after having given
away the rest of their gold for the construction of
the Tabernacle.)

* According to the Midrash®—and this is the opin-
ion Rashi adopts—the instruction was given after
the sin of the Golden Calf, on Yom Kippur. By com-
manding the Jews to build Him a dwelling, God
demonstrated that He had forgiven the sin of the
Golden Calf.

¢ According to a second opinion in the Zohar,”
Moses heard God’s instruction before the sin,
but transmitted it to the Jewish people only after
Yom Kippur.

On the physical plane, only one of these opinions can
be correct. But on a deeper level, these three opinions

¥ CHASIDIC INSIGHTS 3

can coexist, addressing the three types of people God
wants to build His Tabernacle—to make the world a
Godly place—and who each imagine themselves to
be exempt.

The holy mystic: According to the first opinion, God
addresses Jews who are righteous and pure, having
just experienced their rebirth at Sinai. Such a Jew may
be unwilling to dirty his hands with gold and silver.
He is addressed by the first opinion: “Despite your
holiness, you are still human and physical. You are not
exempt from fulfilling God’s purpose in putting your
soul into its body: to sanctify physicality and trans-
form the physical world into God’s dwelling place.
Moreover, holy as you are, you still maintain at least
a minimal relationship with physicality: you must eat,
sleep, and so on. If you refuse to tangle with the world
for the purpose of converting it to holiness, that mi-
nor but unrefined connection that you do have to the
world will ultimately ensnare you.”

The returnee: According to the second opinion, God
addresses Jews who have sinned and repented, who
have worshipped the Calf and have now returned.
Such a Jew agrees that a holy person needs to engage
in sanctifying his physical involvement in the world,
lest it ensnare him in its material orientation. He, the
penitent, however, is immune to this danger. He has
“been there, done that,” and knows better; he is un-
touchable. The second opinion is addressed to him:
“The instruction to build the Tabernacle was given on
Yom Kippur, the day of Atonement, after the Jews had
returned to the right path and been forgiven. Know
that your return is not complete until you have built
Me a Tabernacle. It is not enough to renounce the en-
ticements of materialism; you, especially, must trans-
form the material world into God’s dwelling place.”

The sinner: According to the third opinion, God’s
command applies even to sinners, to worshippers of a
graven image. There is no mention of God rescinding
the commandment to build the Tabernacle after the
Jews had sinned, nor of re-instructing them to build
it after they had been forgiven. Such a Jew, feeling
tainted by his misdeeds, is convinced that the com-
mandment to build the Tabernacle does not apply to
him. He is addressed by the third opinion: although
the instruction was given before the sin, it was not
voided by it. God’s Tabernacle is to be built by every
Jew, even those that are idol-worshippers.®

They shall make Me a sanctuary so that I may dwell
in their midst: Not “in its midst” but “in their midst”:

33. Avot d’Rabbi Nathan 11:1. 34. Sefer HaSichot 5752, vol. 2, p. 384. 35.2:224a. 36. Tanchuma, Terumah 8. 37.2:195a; Nachmanides,
beginning of commentary on parashat Vayakheil. 38. Likutei Sichot, vol. 6, pp. 153-156.
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is the study of the inner dimension of the Torah —Kab-
balah and Chasidic teachings—that enables a person
to reach this level of consciousness.

This aspect of the Torah is alluded to by the two en-
graved tablets. When words are written on a certain
material —parchment, for example—the ink and
parchment remain two separate entities; the ink can
be scraped off. Engraving, on the other hand, is a

Figure 2: The Ark: three open boxes
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much more intrinsic unity; the word and the medium
become one.

For this reason, the inner dimension of the Torah is
called “the tree of life”*® (“life” meaning submersion
in God-consciousness), whereas the exoteric facet
of Torah (nigleh), if learned for egocentric purposes,
can become “an elixir of death”* (“death” meaning
submersion in self-consciousness). This is further al-
luded to by the fact that the tablets could be read from
either side; they had no “back.”* In the imagery of
Kabbalah, the back of an entity signifies the aspect of
it vulnerable to attack and subsequent collapse.

Once we are engaged in the study of the Torah’s inner
dimension, our study of the rest of Torah can becomes
permeated with union with God.*’ This is alluded to
by the presence of the Torah scroll (which indicates
the exoteric aspect of the Torah) in the Ark as well.*

According to the Talmud,” the Ark contained both
the second set of tablets as well as the broken remains
of the first set. The first tablets (before they were bro-
ken) represent the Jew in his pristine state at Sinai,
prior to the sin of the Golden Calf. The second tablets,
which were given on Yom Kippur after the Jews had
been forgiven for their sin, represent the Jew that has
strayed and then returned to the Ark of Torah. There
is also a third Jew, one who lacks the purity of the first
tablets but who has not yet returned to the path of the
Torah sufficiently to deserve receiving the second tab-

46. Igeret HaKodesh 26; Introduction to Biurei HaZohar. 47. Yoma 72b. 48. See Kuntres Acharon 161a; Likutei Torah 3:18c, etc. 49. See
atlength, Kuntres Eitz Chaim, chapters 11 ff. 50. Reshimot 108. 51. Bava Batra 14a. Rashi (on Numbers 10:33) rejects this opinion in
favor of that of the Sifrei (Behaalotecha 24), where it is stated that the broken tablets were placed in a different ark, which served
as a “scout” for the Jews in their trek in the desert and that they took with them when they went out to battle.
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You shall have them overlay it with pure gold: you shall have them overlay it
inside and out by making two golden boxes, one slightly larger and one slightly
smaller than the wooden ark, and placing the wooden ark in between them (see
Figure 1). Have them make the outer, golden box a handbreadth higher than the
other two boxes, in order to enclose the Cover that will be placed upon them (see
Figure 2). In addition, upon the outer, golden box you shall have them make a
decorative gold rim all around. This rim will signify the dignity that is due schol-
ars of the Torah, for the Ark will house the tablets of the Torah.

You shall have them cast four gold rings for the Ark and place them on its
four corners, two rings on one side and two rings on the other side.

A. Top View length of outside of outer gold box
<———— 15 h plus two small widths »
: —+— -- —f— 1- 4 Outer gold box
25 g % - Wood box
ot L
sg 2 S x Inner gold box
25 2 22 ’
To BX w5
£T o e}
cl g3 5%
G o 23
we e g | width of inner gold box
%_% =Z _:l;E ailh plus wood box&; Y h
=5 90 © ©
oo Il ¢
:*_:::i:::'l -} small width
%Z S - 1
small I<:_7 15 h = length of outside of wood box —::Pl
Wl | €14 h plus 2 small widths = length of inside of wood box———» |
: : :4714 h =length of inside of inner gold box—): : :
B. Side View
--------- +-------------"--"-"""-"""-‘1 «— Rim above cover
1h T Cover
very small width _" ]~ P—— * _____________________________ Gold overlay
T over wood box
g T «+— Outer gold box
= 3
ot a
% B 10hplus width of base Woadenbox
b .
g b plus thickness of gold Tnner gold box
£ o] overlay over wooden
- = box plus rim above
= 2P cover = height of outer
[
L2 gold box
2 I
1 =
o

g¢—38h

small width

A
VA

small width ~~ ~

Figure 1: The Ark: three open boxes (note: 1 cubit = 6 handbreadths [h]).
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must be ready to hurriedly travel to a place in need of
its light.®®

You shall make a Cover: As mentioned above,”
the tablets housed in the Ark signify the union with
God we achieve by studying the Torah, particularly
its inner dimension. The Cover of the Ark signifies
that, even if we are studying the Torah’s inner dimen-
sion, we must still never lose sight of the fact that we
require God’s grace from above at all times in order
to maintain Divine consciousness. God grants us this
assistance in virtue of our intrinsic connection to Him,
which transcends whatever connection we may forge
through the study and observance of the Torah.

Protruding upward from the Ark-cover were the two
cherubim, facing each other. Their face-to-face posture
signified that, through learning Torah, we can tran-
scend the Torah and ascend to our soul-root, allowing
our consciousness to merge totally with God.®

The infant-like faces of the cherubim signified that
our intrinsic bond with God is akin to the essential
bond between parent and child, which can never be
sundered, despite any temporal fluctuations in their
relationship.
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This intrinsic bond is also alluded to by the fact that
word for “Cover” (kaporet) is related to the word for
“atonement” (kaparah). Atonement for sin is possible
only when we invoke and evoke God'’s essential love
for us, which overrides the deficiencies in our relation-
ship to Him we cause when we disobey the Torah’s
instructions.®!

You shall make two golden cherubim: The infant
face of the cherubim also alludes to the fact that the
Torah as we know it is a reduced, simplified version
of the heavenly Torah, God’s infinite wisdom. God
contracted His infinite wisdom into a form we can un-
derstand and digest, much as an expert teacher has to
contract his grasp of a subject in order to convey it to
his pupils.®?

The fact that the cherubim’s wings were spread pro-
tectively over the Ark alludes to the fact that the To-
rah-education of little children ensures the preserva-
tion and continuity of the transmission of the Torah.
This recalls how, before the Giving of the Torah,*® God
accepted only the children as guarantors that the peo-
ple would uphold the Torah.*

58. Likutei Sichot, vol., 16, p. 334. 59. On v. 10. 60. Reshimot 108. 61. Likutei Sichot, vol. 26, pp. 180-182. 62. Torah Or 79d. 63. Above,

on 19:17. 64. Sichot Kodesh 5741, vol. 2, pp. 395-397.
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You shall have them make rods of acacia wood and overlay them with gold.

You shall have them insert the rods through the rings on the sides of the Ark,
so that the Ark can be carried with them (see Figure 3).

The rods shall re-
main in the rings of
the Ark; they may not
be removed from it>
even when the Ark is
not being carried.

And in the Ark you
shall place the Tablets>
of the Testimony that I
will give you. The tab-
lets are called ‘Tablets
of the Testimony’ since they bear witness that I have commanded you all that is
written on them.

Figure 3: The rings and poles of the Ark

The Cover of the Ark

“You shall have them make for the Ark a Cover of pure gold,
two and a half cubits long, one and a half cubits wide—these being the out-
er dimensions of the wooden Ark—and one handbreadth thick. Since it will be
so heavy, it will require more than one person to lift it and place it on top of
the Ark.>

You shall have them make two golden cherubim: statuettes of angels with
wings and infant faces. You shall have the craftsmen make them by hammering
them out of the two ends of the Cover. Do not let them make the cherubim out
of a separate piece of gold and then attach them to the Cover.

& CHASIDIC INSIGHTS 3

lets. He, too, is represented in the Ark—in the broken ~ were no designated rods, there would not be time
pieces of the first tablets. Even when we are shattered  to search for rods strong enough to bear the Ark’s
and broken, we are worthy of a place in the Ark.” weight. Permanently installed rods would preclude
Two and a half cubits long, one and a half cubits this concern.”

wide, and one and a half cubits high: Unlike the  The Ark housed the tablets, which represent the To-
other furnishings of the Tabernacle, the dimensions .41 When a person immerses himself in the study of
of the Ark were all incomplete units. Inasmuch as the 0 Torah, he has “entered the Ark.” One may think:
Ark housed the Torah, this alludes to the idea that the “While I study Torah, I must focus entirely on it and

Torah mu.st break us; it must be le.arned m such a  distance myself from anything else. The needs of an-
way that it breaks our ingrained habits and negative h his ti " Th
ersonality traits.* other person cannot concern me at this time. e
P ’ message of the permanent rods is that an Ark must
They may not be removed: One reason given for  always be ready to travel. Even when the Ark is in
this prohibition is that if, at some point, it would be  the Holy of Holies, the holiest place in the world, it
necessary to depart with the Ark hurriedly and there

52. Rashi on 28:32, below. 53. Likutei Sichot, vol. 9, p. 196, note 6. 54. Likutei Sichot, vol. 11, p. 164-165. This is why the
commandment to make the Ark (v. 10) is in the plural. 55. Likutei Sichot, vol. 6, p. 156. 56. Sefer HaMa’amarim Kuntresim, vol. 1,
p. 318. 57. Sefer HaChinuch 96.
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You shall make a Table: The three furnishings
of the outer chamber of the Tabernacle (the Cande-
labrum, the Table, and the Inner Altar) signified the
three components of the intellect. We are intended
to use our intellect primarily to forge, enhance, and
deepen our connection with God and His purposes
in creating the world. Specifically, the Table signifies
binah (“understanding”), the second component of
the intellect, which processes new insight (chochmah),
analyzes it, and integrates it into our already-existing

& CHASIDIC INSIGHTS 3

mental picture of reality. Metaphorically, then, binah
transforms the brilliant but ephemeral insight into
solid, substantial fare that we can “digest” and be
nourished from. It is in this sense that it is signified by
the Table and the bread placed on it.

The Table’s placement in the north side of the outer
chamber also alluded to its identification with the sefi-
rah of binah: looking outward from the inner chamber,
it was on the left, and binah is the primary sefirah of the
left axis of the sefirot.”
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Exodus 25:19-23 TERUMAH

Have them make one cherub from one end and one cherub from the other
end; you shall have them make the cherubim from the Cover itself, at its two
ends. The cherubim shall be ten handbreadths tall.

The cherubim shall have their wings spread aloft to the level of their heads,
so that their wings shield the Cover, ten handbreadths above it. They shall face
one another, the faces of the cherubim being inclined downward towards the
Cover (see Figure 4).

Cherubim —>

Cover —»

Inner gold box —>»

Wood box —>

10(h

Outer gold box —»

Figure 4: The Ark Cover

You shall have them place the Cover on top of the Ark after having placed in
the Ark the Tablets of Testimony that I will give you.

This Cover is not just an accessory of the ark, but has its own, distinct pur-
pose:* I will convene with you there: I will speak to you from above the Cover.
Even though you will be standing on the opposite side of the partitioning Curtain
between the inner and outer chambers of the Tabernacle,® My voice will issue
from between the two cherubim that are on the Ark of Testimony and you will
hear it where you will be standing. In this way I shall convey to you everything
that I shall command you concerning the Israelites.

The Table
“You shall have them make a Table of acacia wood, two cubits long, one cu-
bit wide, and one and a half cubits high, the latter measurement including the
length of its legs and the thickness of the board.

65. Likutei Sichot, vol. 26, pp. 175 ff. 66. Below, 26:31. 67. Reshimot 108.
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Exodus 25:24-28 TERUMAH

You shall have them overlay it with pure gold, and you shall have them make
a decorative gold rim for it all around. This rim will signify the dignity that is due
the office of the Jewish leader —which will eventually be vested in the king.®®

You shall have them make a frame for it all around, one handbreadth wide.
This frame shall either rest on top of the table board (see Figure 5a) or, according
to another opinion, connect the legs underneath the board (see Figure 5b). You
shall have them make a gold rim —the same gold rim spoken of in the previous
verse —to attach to the Table’s frame all around.

<— Table top

Figure 5a: The Table and its frame — first opinion

You shall have them make four gold rings for the Table, and you shall have
them place the rings on the four corners of its four legs.

The rings shall be close to the frame, as holders for the rods with which the
Table is carried.

You shall have them make the rods of acacia wood and overlay them with
gold, and the Table will be carried with them.

68. Deuteronomy 17:14-20.
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Exodus 25:29

TERUMAH

The purpose of the Table will be to hold twelve loaves of special, unleavened
bread. This bread is to be baked by forming a rectangle of dough five hand-
breadths by ten handbreadths (see Figure 6a) and attaching four cubes of dough
at this rectangle’s four corners (see Figure 6b). The lengthwise ends of the rect-
angle are then to be folded over so that the two sets of two cubes of dough “see”

each other (see Fig-
ure 6c¢); it is therefore
called ‘showbread’ (see
Figure 6d). The twelve
loaves will be baked in
iron forms (see Figure
7a) and placed on gold
forms on the Table (see
Figure 7b). There will
be two stacks of loaves
in gold forms; the bot-
tom gold form of each
stack will rest directly
on the table; the other
five gold forms will rest
on shelving half-tubes,
which in turn will rest
on supporting frames
(see Figure 8a). Thus,
the weight of the up-
per loaves and forms
will not bear down on
the lower ones (see Fig-
ure 8bc). In between
the two stacks of bread
loaves will be placed
two spoons full of
frankincense (see Fig-
ure 9, next page). Thus,
you shall have the ar-
tisans make its bread-
forms, its spoons for
the frankincense, its
shelving tubes with
which the bread will
be covered, and its
supporting frames for
the tubes; all these you
shall have them make
of pure gold.

188
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Figure 6: The showbread: A. The dough; B. Four “horns” added; C. Folded over;
D. Folded over — perspective

—

6h— 5 s h—mm

Figure 7: The forms of the showbread A. Iron Form; B. Gold Form
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— ¥ CHASIDIC INSIGHTS (33—

each having its particular path in revealing Divinity
based on one of the seven basic emotions:””

emotion inner dimension
chesed (lovingkindness) | love of God
gevurah (restraint) awe of God

tiferet (beauty) learning Torah

netzach (victory) overcoming obstacles

hod (acknowledgment) | appreciating God’s beneficence

yesod (loyalty) pride in being God'’s emissary

malchut (royalty) humility

Itsstem, its goblets, itsspheres,andits flowers....
Six branches shall extend from the sides: The stem of
the Candelabrum alludes to the Written Torah, and the
six branches that extend from it allude to the six orders
of the Mishnabh, the basic compendium of the Oral To-
rah. In this context, the spheres and flowers allude to
the extra-mishnaic teachings of the sages. The goblets
allude to the Torah’s “wine,” its inner dimension.”

78. Torah Or 88b; Or HaTorah, Shemot, pp. 1491, 1486.
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Figure 10: The Candelabrum
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Exodus 25:30-32 TERUMAH

New loaves of showbread are to be baked ev-
ery Friday and placed on the Table on the Sabbath,
where they will remain until the following Sab-
bath, when they will be replaced by a newly-baked
set of loaves. In this fashion, you shall have them
place showbread on the Table such that it will re-
main before Me at all times. After the loaves have
been replaced, the two spoonfuls of frankincense
are to be burned on the copper altar and the old
loaves —miraculously still fresh—are to be eaten
by the priests.®

The Candelabrum

“You shall make a Candelabrum
of pure gold. The Candelabrum shall be formed
as if by hammering: its box-shaped, three-legged
base, its stem, its decorative goblets, its apple-
shaped spheres, and its flowers shall all be an in-
tegral part of the same ingot of gold. They will not

Figure 9: The Table, showbread, and frank-
incense

be made from a separate piece of gold and then attached.

The Candelabrum will be eighteen handbreadths tall (see Figure 10). Six
branches shall extend diagonally from out of the two sides, three branches of
the Candelabrum on one side of it and three branches of the Candelabrum on
its other side. The branches shall extend out of the main stem at the ninth, elev-
enth, and thirteenth handbreadth from the floor. They shall extend upwards to

the height of the middle stem.
¥ CHASIDIC INSIGHTS 3

A Candelabrum: The sages point™ out that the pur-
pose of the Candelabrum was not, as we might expect,
to provide light in the windowless interior of the Tab-
ernacle, for the Tabernacle was a source of spiritual
illumination, and therefore of physical illumination,
as well. As we have seen,” it was for this reason that
the Temple’s windows were built wide on the outside,”
to spread its light outward.

Rather, as we shall see,” the miraculous way the Can-
delabrum’s light shone was testimony to the world
that the Divine Presence dwelt in the Tabernacle.

This is also why, according to Maimonides, the goblets
were oriented upside down, as if pouring out their
contents, even though the Torah generally specifies that
the objects we use when performing commandments
be held right-side up. When we perform any specific
commandment, we are drawing Divine consciousness
into ourselves, replenishing our inner storehouses of
spiritual power. The Torah therefore specifies that the
tools we use to perform the commandments be right-

side up. The purpose of the Tabernacle, however, was
to express the general purpose of our Divine mission:
not to store or conceal Divine consciousness, but rather
to disseminate it to the outside world. The windows of
the Temple were therefore designed to emit light, and
the Candelabrum’s goblets were oriented downward.”

You shall make a Candelabrum: The Candelabrum,
the source of light, signified chochmah (“wisdom”), the
faculty of insight and enlightenment. The sudden and
elusive manifestation of chochmah in the mind is simi-
lar to a bolt of lighting flashing across a dark sky.

The candelabrum was situated in the south side of the
outer chamber; looking outward from the inner cham-
ber, it was on the right. Chochmah is the primary sefirah
of the right axis of the sefirot.”

Every Divine soul is a source of Divine illumina-
tion; it is in this sense that the soul is metaphorically
termed “the lamp of God.”” The seven lamps of the
Candelabrum signify the seven basic types of souls,

69.Menachot 86b. 70.0n Genesis 45:14. 71.1 Kings 6:4; Menachot 86b; Vayikra Rabbah 31:7. 72.See Leviticus 24:3. 73.Likutei Sichot,
vol. 21, pp. 164-168. 74. Leviticus 24:5-9. 75. Reshimot 108. 76. Proverbs 20:27. 77. Likutei Torah 3:29b.

189



121N

THIRD READING

—& ONKELOS (———
X3 TV TTP3 KN9N
P13 KNm Wiy m
19 TWIW W T KARa TR
KR T TREIT TR KW
PTPI YR KDmm
A2 B xS O g
I IR TR N
QAR TR TR NANn M
TR RRWY AT PR TN ninn
TP 56 SRR T2 TR9YT
KT AP T omm imam
TAYM 27 3T ATTT KT
m PY2IM XYW KOPYiR
23p7 TOOM M XOrYia
NTUVAMI KIAYY 26 KT9K
27277

XY RO0Y Wty onp nwwh by myiny
XY DY DY T DY e myaN
mona Mwbua DIpn NWWa AWy Dminod wy
IR TY DY D DRy Dpnw i Sy
“DMIND” VIV — FUTTRDD DTTRWR” Xy
DIV AWOWA KT T 2¥K 100’ KT 0y
I DR YW DYhNT nyYow oy ooy
TN9D IR MIR2” 0KIY DRI YWY WY o
IR0 DRYR MKW i AwtY o
TOXT TN ENY DT W — e
DX FMDTTY AYNTTYY rAniyma nwtga
D0 DXYRN TPynY MANST T wn pIy T
TPANTY T2 7D PN 57 0ipna UK UK
iy e M3y-hy TNm nonem i 13ing
D720 ,7TY0 DXY 1T ORI WKW niNd nuy
— DRYTW — NI MY I yYnK o3
MIpa ™19 TY 9X 07X 20Mm M9 12y X DTRn
DDA O PRI 25 11000 T3 XITY WY
12UN71 12w T MiRn T N9 02 Mo Ty
/OMpon” OMIR ,0Ta DRiPY oy Sy .ninam o3
wrbmI Nay 1S — oiYpRx DIy "Ry
172 AININY ,D7Lp 712 T2 O Spnnmm 152
NiN3T NX 2R XMW 7733 P22 112y 19K DX
TR W21 A3 AP p7TY Ninem oKy

TP WK NIANY” :in3 ,“1y53 X mmwnn —

& RASHI ¢4

N9y T R ovipen ol mptw

N TR DTRER DR R P
TR DRI DRT DY 12 M nel
TINDD DTRER DR PN R

Ty DpT oW hoR Re)
WD TR MR DT W 0D TR
TR DNET NPT RpD min oRT
PN TR M2 W M BIR) DPneD

"N PR TR NN D)
TRATISY TR

AL

e 2
TN 2Oy N e
R 3T

PWIY 9712 T DT — ung BMpen

oA MY D™ PPy amm AR 1237
MR27 M M9 ARED ) MO PYia
.‘I‘l‘iJ?; LJW D2 .0WAL VAN ﬂj:);:;ﬂ 1
BRI R YD M3 Ui X DYR) YN
T TRYPT DT N0y 0 Ry aybwm
NiXPR AYN TN 71PN TR DpYn
X DIRYR D723 DX YT PRY Y97 D7 TRy
BOIPT W NMA AB3Y 15 N9 N2 D TRYN
2N TIY CIWn 00w DR M iR qinn
in SY 3 S2WRT NIKNA WY 72 927K
X177, DTI90 nfuﬂ\g' mem D?‘?;jﬂ D9V Ny miny
FRSTIY AYYTIY 0KIY W WO e
BV YWD Y Y novy pon onov
DYWDKT DD QY DTIRDD QY M9 nea)
TP TTIRDD DTRYN” NI XY g
T2 37 DD Y1 DTG Y MR TIY 07
TP II PIWRY DNEIY DTG Mwown
SIND3 MDYY PPN BIISYT X B3R Y NiR npY”
D211 DWn1 7271 72K D DRYD 0p M
W1 N9 M9LY P2 MOYY Y SY 23 133
R 301 N9 MR oM ST a3 DRYT DR
M OW 123 T332 TR Downn angn oRyd
Yo DAY DSk MY DY 1AW P Dey)
DMWY DMy Dyl XY 191 1inn21 0w

IO D DOYY 41 00 PIDA D0 .40 LTD DDA DOYD .39 .10 DD DOY5 .38 TN 1aTNa W37 0 P19.36 1009 MYYHAND 218N YN - 19)7 .35

ST oYY 85 NDNYOYI T .44 N1Y 43 .T,N 2T .42

190



Exodus 25:33-38 TERUMAH

There shall be three engraved goblets, as well as a sphere and a flower,
on the upper three handbreadths of one branch, and three engraved goblets,
as well as a sphere and a flower, on the upper three handbreadths of the next
branch; the same shall apply to all six branches extending from the stem of the
Candelabrum.

On the stem of the Candelabrum there shall be four goblets: three in the
upper three handbreadths, similar to the other six branches, and one in the sixth
handbreadth from the floor, below the point where the branches begin to extend
from the stem. The two spheres and flowers of the stem shall both be engraved.
One sphere and one flower will be situated in the upper three handbreadths of
the stem, similar to the other six branches, and the second sphere and flower will
be situated next to the goblet at the sixth handbreadth. In addition, there will be
one flower just above the base.” The base, its legs, and this flower together shall
be three handbreadths tall.

Besides the spheres just mentioned, there shall be one sphere situated on the
stem below the first two branches—that is, at the point on the stem where the
branches extend from it; another sphere shall be situated below the next two
branches—that is, at the point on the stem where they extend from it; and a third
sphere shall be situated below the last two branches—that is, at the point on
the stem where they extend from it. These three spheres will thus serve as base-
points for all the six branches extending from the stem of the Candelabrum.

There will thus be 9 flowers, 11 spheres, and 22 goblets on the Candelabrum.
Its spheres and branches shall be an integral part of the Candelabrum; it shall
all be hammered out of a single ingot of pure gold.

You shall make seven lamps for it separately; these lamps will not be ham-
mered out of the same single ingot of gold.*” Fashion these lamps such that when
the officiating priest kindles its lamps, they will shine towards its center.

Make its tongs, used for positioning the wicks and removing them after they
have been used, and its scoops, used for raking out the ashes left after the wicks
burn out, also out of pure gold.

& INNER DIMENSIONS 6

[36] 9 flowers: The Candelabrum signifies malchut,
the collective soul of the Jewish people. Malchut is
eminated first as a single point, and is developed
into a full partzuf by the 9 sefirot above it.

22 goblets: Goblets (which are larger than cups) sig-
nify an outpouring of Divine light from a higher level
of consciousness. The 7 branches of the Candelabrum
allude to the 7 emotions; these emotions must be in-
fused with the guidance of the intellect. The three gob-

lets on each branch allude to the three components of
the intellect (chochmah, binah, and da’at) descending
into each emotion. The total of 22 goblets alludes to
the 22 letters of the Hebrew alphabet, through which
God expresses His intellect, the Torah.

11 spheres: These signifigy the ten sefirot together
with the transcendent light of keter they elicit. The
Candelabrum’s components thus detail the process
by which the Divine soul is fully developed.®!

79. This flower is not mentioned explicitly here, but it is alluded to in Numbers 8:4. 80. Likutei Sichot, vol. 16, pp. 322 ff. 81. Or
HaTorah, Shemot, pp. 1486-1488, 1493-6; Sefer HaMa’amarim 5639, vol. 2, pp. 433-434; Hitva’aduyot 5713, vol. 1, pp. 260-261.
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Scarlet wool is red, and therefore alludes to fire. The
fire within our soul is the ardent love of God that re-
sults from contemplating His transcendent infinity.
When we realize the extent to which God transcends
creation and that He is the only true reality, we are
overcome with a fiery, passionate desire to escape the
limitations of the world in order to know Him and
merge with Him.

Turquoise wool is the color of the sky, and alludes to
our experience of God’s majesty. In this experience,
we also contemplate God’s transcendent infinity, but
focus on our own insignificance in comparison. This
fills us with feelings of awe.

Purple wool is a blend of blue and red, of love and
awe. It therefore alludes to pity, an emotion com-
pounded of feelings of love and anger: love for the
ideal, anger over how the ideal goes unfulfilled. Spe-

84. Sefer HaMa’amarim 5708, pp. 138 ff.

& RASHI 3

¥ CHASIDIC INSIGHTS 3

D027°°2 NN AON AR R 5T 02D

TN FANTIPN DRNAND T AN 40 S9N
D A2

M W NPT WY IRID 1RYRITIN)

YRR 2N Ay £33 5 N5, e nbam
TN B MY PYANT TR T e
-2 NON AT NONT PR NS 2N D)

Saialn

22702 DY FPRWN T KDY Y AT 123

DWW — 5N Sy 123m1 .t X591 nimg X5 193 XOX
TP TR DMWY XD — 902 T wp 5w mm
o K72 SRun’ qop ma oRIwY Xu X
YK YoUT D20 WHM DMy DR KD
XY N72R 02 XD AKX LS AR 40 D
ATV APYR3 TYD AWRDIY T ANiK X
“WIK WK S i X witpn O Xy Ty
M A9K “K7I02 TAN1D ART 0N N AKX
D™MARD [N ARK A0N8 77 ,1IRD3 IR TR
— "OND AR ANND — Yop nun Tpy 1wy

i) 0099 46

cifically, we pity our Divine soul when we consider
its plight, having to live so spiritually distant from its
sublime, natural home.

Linen is white, and therefore alludes to the soul’s basic,
essential love of God, which transcends reason, just as
white is the background against which all other colors
may be seen. The soul’s basic, essential love for God
is what makes us capable of self-sacrifice for God’s
honor, inasmuch as it expresses our unassailable bond
with God.*

type of thread soul-power emotion
scarlet wool chesed love
turquoise wool | gevurah awe

purple wool tiferet pity

linen supra-conscious chesed | self-sacrifice
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Exodus 25:39-26:2 TERUMAH

It shall be made, together with all these utensils—excluding its lamps—out
of one talent (about 48 kilograms or 106 pounds) of pure gold (see Figure 11).”

B.
C. %S
E.
Q 2
be able to simply throw

the gold into the fire and it

would assume the proper Figure 11: The equipment of the Candelabrum: A. stone steps; B. wick tongs; C. ash
scoops; D. pitcher for oil; E. tray for utensils

Moses did not under-
stand all the details of the A
instructions how to make
the Candelabrum, so God
showed him the image of a
fiery Candelabrum and its
utensils. He then told him,
“Observe their forms that
you are being shown on
the mountain, and make D.
them in that manner.” But
it was still too complicat-
ed for Moses to envision,
so God told him he would

form.%?

The Coverings

God then gave Moses instructions concerning the coverings that formed the
roof and external wall-coverings of the Tabernacle: “You shall have them make
the first cover of the Tabernacle out of ten tapestries. These tapestries will be wo-
ven out of threads composed of 24 strands: six strands of linen twined together,
six strands of turquoise wool twined together, six strands of purple wool twined
together, and six strands of scarlet wool twined together. You shall have them
make them with a woven design of cherubim. These cherubim will have the ap-
pearance of eagles on one side of the tapestries and of lions on the other.

The length of each tapestry shall be twenty-eight cubits and the width of each
tapestry shall be four cubits, all the tapestries being of the same size.

& CHASIDIC INSIGHTS 3

It was still too complicated: What Moses really
found difficult to comprehend about the Candela-
brum was how such a physical object could to spread
the light of Divine consciousness to the outside world.
God confirmed Moses” hesitations and declared that
indeed, using physical objects to disseminate Divine
awareness is impossible for us to do on our own. He
therefore told Moses to cast the gold into the fire and
that the Candelabrum would take form by itself.

82. Rashi on v. 31, above. 83. Likutei Sichot, vol. 1, p. 174.

191

Similarly, God requires us to transform all our mate-
rial pursuits and possessions into sources of Divine il-
lumination, but He also knows that we cannot do this
on our own. All He asks is that we cast it all into the
fire of our hearts—i.e., to let our love for Him perme-
ate all we do—and He will do the rest.®

Linen, turquoise wool, purple wool, and scarlet
wool: These four types of thread allude to the four
bases of our emotional relationship with God.
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will cover the 32 cubits of the Tabernacle’s length and the top eight cubits of the
outside of the back wall (see Figure 15, next page). The loops and clasps will be on
the underside of the tapestries, visible from inside the Tabernacle.®

85. Shabbat 99a; Ma’aseh Choshev 4:2, s.v. Kakochav.
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Exodus 26:3-6

TERUMAH

Five tapestries shall be at-
tached to one another by
sewing, and the other five
shall likewise be attached
to one another by sew-
ing. Thus, there will be two
sets of tapestries, each set
measuring twenty-eight cu-
bits by twenty cubits (see
Figure 12).

You shall have them make
loops of turquoise wool
along the edge of the tapes-
try at the end of the first set,
and you shall have them do
the same along the edge of
the endmost tapestry of the
second set.

You shall have them make
fifty loops on the one tapes-
try, and you shall have them
make fifty loops along the
edge of the tapestry of the
second set, each loop being
exactly opposite its counter-
part.

You shall have them make
fifty golden clasps, and you
shall join the two sets of
tapestries to each other with
the clasps (see Figure 13), so
that the cover of the Taber-
nacle will become one (see
Figure 14). The two sets of
joined tapestries will thus be
28 cubits wide and 40 cubits
long. As will be explained
further, the Tabernacle itself
is 12 cubits wide, 32 cubits
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Figure 12: The two sets of tapestries

Figure 13: The loops and clasps for the tapestries
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Figure 14: The tapestries joined into one cover
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long, and 10 cubits high. Thus, when you spread this cover over the Tabernacle,
leaving the front entrance uncovered, its width will cover the 12 cubits of the Tab-
ernacle’s width and the top eight cubits of the outside of each side wall. Its length
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Figure 15: How the tapestries covered the Tabernacle: B. front perspective; C. rear perspective
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Exodus 26:7-10 TERUMAH

Western set of Tapestrie: e Eastern set of Tapestries————»
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Beams of west side, Beams of Tabernacle g’lclféifais;;een,
1 cubit thick each 1% cubit wide

Figure 15a: How the tapestries covered the Tabernacle - side view

For the second cover, you shall have them make sheets of goat hair as a Tent
to spread over the tapestries that form the first cover of the Tabernacle; you shall
have them make not ten, as was the case with the tapestries, but eleven such
sheets.

The length of each sheet shall be thirty cubits and the width of each sheet
shall be four cubits, all eleven sheets being of the same size.

You shall have the ar-
tisans attach five of the
sheets by themselves by
sewing, making a set 30
cubits long and 20 cubits
wide, and attach the other
six sheets by themselves
by sewing, making a set
30 cubits long and 24 cu-
bits wide (see Figure 16).
When you spread the goat
hair cover over the Taber-
nacle, you shall fold half Figure 16: The two sets of sheets of goat hair
of the sixth sheet of this
second set—that is, two cubits of this cover —over the front of the Tent—that is,
the Tabernacle—as will be explained presently.

You shall have the artisans make fifty loops of goat hair®* along the edge of
the endmost sheet of the first set, and fifty loops of goat hair along the edge of
the endmost sheet of the second set.

86. Ma’aseh Choshev et al.
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Figure 19a: How the sheets of goat hair covered the Tabernacle - perspective
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Figure 19b: How the sheets of goat hair covered the Tabernacle - side view
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Exodus 26:11-13 TERUMAH

You shall have them make fif-
ty copper clasps, and you shall
have them insert the clasps into
the loops (see Figure 17), thus
coupling the goat hair Tent to-
gether and making it one cover,
30 cubits wide and 44 cubits long
(see Figure 18). Of these 44 cu-
bits, 32 will cover the Tabernacle’s
length, two will hang over the
front entrance, as just stated, and
10 will cover the back wall com-
pletely. The loops and clasps will
be on the topside of the sheets.®”

Thus, with regard to the over-
laPPing remainder of the sheets Figure 17: the loops and clasps for the sheets of goat hair
of the goat hair Tent in excess of
the tapestries, one extra half sheet shall overhang the entrance of the Tabernacle
and the other extra half sheet shall overhang beyond the tapestries covering
over the back of the Tabernacle.

As for the extra two cubits in the width of this cover, beyond the width of the
tapestries, the extra cubit at either end of the length of the sheets of the goat hair
Tent shall hang down over the two sides of the lower cover of the Tabernacle,
to cover it. Thus,
the back of the W 44 cubits o
Tabernacle will ]
be completely cov-
ered, while a cubit
at the bottom of
the sidewalls will
remain exposed
(see Figures 19a
and b). Since the
tapestries are
more expensive
and intricate than
the goat hair cov-

30 cubits

er, it is appropri- x

ate that the for- 4
mer be hidden by 50 clasps
the latter.*® Figure 18: The sheets of goat hair joined into one cover

87. Ibn Ezra on 26:11, above, s.v. veha-ohel. 88. See Likutei Sichot, vol. 31, p. 138, note 29.
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red-dyed
ram skins

tachash skins

Figure 20b: The roof of red rams skins and tachash skins — second opinion

ish” for holy purposes. We can thereby turn this of-
ten negative character trait into a positive force in
our lives, enabling us to reach levels of dedication to
God and union with Him that we would not be able
to reach otherwise.

Similarly, the word for “plank” (v9p) is a permutation
of the words for “connection” (1wp) and “lie” (3pw). As
material creatures, we all initially relate to the world
through a predominantly material perspective. As we

91. Sefer HaMa’amarim 5710, pp. 114, 119, 124.

¥ CHASIDIC INSIGHTS 3

mature and the Torah’s Divine perspective takes more
and more control of our consciousness, we realize that
our initial, material perspective was a deception and
our conviction of its truth was a hindrance to spiritual
growth.

By devoting ourselves to our Divine calling, we can
sever our “connection” to the “lie” of materialism and
transform our material lives into the spiritual “planks”
of our Divine sanctuary.”
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Exodus 26:14-16 TERUMAH

You shall also have them make a third cover, to act as a roof over the goat hair
Tent, out of red-dyed ram skins. It shall measure 30 by 10 cubits, and thus just
cover the top of the Tabernacle, not the sides. In addition, have them also make
a fourth cover, a roof of tachash skins above the roof of ram skins. It shall also
measure 30 by 10 cubits. The tachash skins are to be placed highest because they
are the most beautiful of all the skins, and because their beauty is intrinsic to the
hide rather than added to it by dying (see Figure 20a).”® According to another
opinion, however, the ram skins and tachash skins were combined into one roof-
cover (see Figure 20Db).

Covering of tachash skins

Covering of red-dyed
ram skins

lllllllllllllllllll

Coverings of goat-hair

Figure 20a: The roof of red rams skins and tachash skins — first opinion

The Building

God then gave Moses the instructions for constructing the
Tabernacle building itself. “You shall have the artisans make the planks for the
Tabernacle out of acacia wood.These planks shall be placed vertically, side-by-
side, to form the three walls of the Tabernacle.
The length of each plank shall be ten cubits, and thus the height of the Taber-
nacle will be ten cubits. The width of each plank shall be one and a half cubits
and the breadth of each will be one cubit.

¥ CHASIDIC INSIGHTS 3

Foolishness can be either holy or holy. Unholy foolish-
ness is the illogical thinking that leads us to go against

Acaciawood...placed vertically: The Hebrew word
for “acacia” (shitah) means “bending.” The acacia tree

is called the “bending” tree because it tends to spread
or bend to the side as it grows, rather than growing
straight up. The word for “foolishness” (shetut) is an-
other form of this word; foolishness can be considered
an act of “bending” from the path dictated by logic.

89. Likutei Sichot, vol. 31, p. 138.
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God’s will. Holy foolishness is our willingness to go
beyond the strict requirements of the Torah in fulfill-
ing our Divine mission or in refining ourselves.

Allegorically, then, placing the “bending” acacia
planks vertically means using our power to be “fool-
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Figure 22: The bases and the tenons: A. The bases; B. How the tenons fit into the bases

Silver bases: As we have seen,”” the bases were
made out of the silver collected in the half-shekel tax,
which was the same for everyone, whereas the rest of
the Tabernacle’s components were made out of the

92. Above, 25:2.

& CHASIDIC INSIGHTS ¢4

materials that everyone donated according to their
individual ability and desire to give.

The reason for this distinction is that the bases were
the foundation of the Tabernacle, which kept the



Exodus 26:17-19 TERUMAH

Have the artisans whittle the bottom of each plank so as to leave two tenons,
each one cubit long, half a cubit wide, and a quarter of a cubit broad, parallel to
each other; you shall have them do the same for all the planks of the Taber-
nacle. Have them leave half of a cubit between the two tenons of each plank (see
Figure 21).

You shall have
them make the fol-
lowing number
of planks for the
Tabernacle: twen-
ty planks for the
southern side. The
length of the Tab-
ernacle will thus be
30 cubits, since each
plank is a cubit and a
half wide.

You shall have
them make forty sil-
ver bases, each one
cubit tall, one cubit
wide, and a cubit and
a half thick. These 40
bases will be placed
under the twenty
planks, two bases
under one plank.
Each base will be
hollowed out to ac-

commodate the two
tenons protruding
from the plank above 1 cubit
it. Similarly, there

will be two bases
under each follow-
ing plank, each base
hollowed out to ac- : |
commodate the two —i Y e
tenons protruding | L
from the plank above S '
it (see Figure 22).

A. l— 1.5 cubit —»

«— 1.5 cubit—

0t

%hi iﬂ%%
4—1/2—>

l K—l cubit —

10 cubits

Py e

1 cubit-»

Figure 21: A plank and its tenons: A. perspective; B.width; C.breadth
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whole structure standing firmly. The other compo-
nents of the Tabernacle allegorically signify the as-
pects of our personalities that differ from person to
person: the planks were ten cubits high, correspond-
ing to the three facets of the intellect and the seven
emotions, and the coverings allude to the enveloping
powers of will and delight. The bases, in contrast, al-
lude to our humility and the accompanying ability to
enforce the Torah’s code of behavior upon ourselves.
These are certainly the lowest rungs on the ladder of
self-refinement, since self-enforced behavior is merely
an act of discipline, devoid of any feeling or intel-
lect. Nonetheless, this discipline is the foundation of
the rest of the character-structure we build out of our
lives, for without this basic commitment to carry out
God'’s will, the higher levels of our personalities will
lack their requisite stability and strength.

This precedence of humility before further character

93. Likutei Sichot, vol. 1, pp. 162 ff.
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development is reflected in our daily prayers: we be-
gin our day with the humble acknowledgement that
we owe our entire lives to God; only then do we climb
the rungs of Divine knowledge embodied in the ensu-
ing stages of meditative prayer.

Later, at the end of the Amidah, the apex of our spiritu-
al ascent, we first ask God, “Let my soul be as dust to
all,” and only then, “Open my heart to Your Torah, and
let my soul eagerly pursue Your commandments.”

Inasmuch as the norms of religious behavior ensured
by self-imposed discipline are the same for everyone,
the bases were made out of the one contribution ev-
eryone gave equally. In contrast, we all relate to God
differently via our delight, will, intellect, and emotions,
so the components of the Tabernacle that allude to
these aspects of our personalities were made out of
the contributions the people gave according to their
individual means and desires.”
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Exodus 26:20-24 TERUMAH

For the second side of the Tabernacle, to the north, there shall likewise be
twenty planks

with their forty silver bases: two bases under one plank, and two bases un-
der each following plank.

For the back of the Tabernacle, to the west, you shall have them make six
planks, each of whose one-and-a-half-cubit width will be fully exposed inside
the Tabernacle,

and you shall have them make another two planks for the back corners of
the Tabernacle. One cubit of each of these corner planks will be covered by the
breadth of the planks forming the northern and southern walls, and therefore
only a half a cubit of each corner plank will be exposed inside the Tabernacle.
Thus, the inside width of the Tabernacle will be 10 cubits (see Figure 23).

1%
>
P23 a5 ez s]o Jiofaa]12]i3]14f15]16]17 18 19 ]20]1 cubit
— A
2 |l e— 30 cubits »
3
= B
= K .-
S g
o =
6 l
7 1%
- —>l
ST i 2afals]el7s]ofiofua]n2]lialislieiz s 19 20]1 cubit
¢ 31 cubits »

Figure 23: The walls

All the planks shall be flush against each other at the bottom. This shall be
accomplished by shaving the perimeter of the lower cubit of each plank so that
its tenons fit snugly into the bases underneath them, and thus the outsides of the
bases will be flush with the planks and the planks flush against each other. The
planks shall also be

. Notches in the Gold rings inserted into adjacent
flush agalnSt each tops of the beams notches in adjacent beams, connecting them
other at the top. This J l
shall be accomplished

by notching the tops of ﬁ ﬂ
the planks so that every

pair of adjoining planks
can be fitted together
into a square ring (see
Figure 24). This shall
also be done with the
two planks on the two
corners (see Figure 25).

Figure 24: The rings
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Exodus 26:25-28 TERUMAH

A. location of
notches in corner
beam

A

corner beam

Figure 25: The corner rings and notches: A. perspective; B.top view

Thus, on the west side, there will be a total of eight planks with their silver
bases —sixteen bases: two bases under one plank, and two bases under each
following plank.

As for how these planks will be held together, you shall have them make cross-
bars out of acacia wood: five for the planks of one long side of the Tabernacle,

five crossbars for the planks of the other long side of the Tabernacle, and
five crossbars for the planks of the back wall of the Tabernacle, to the west.
Have them make four of each wall’s crossbars half as long as the wall, and one
crossbar the wall’s full length (see Figure 26). Two of the half-length crossbars
will traverse the wall at a
height of seven and a half

. North side:
cubits, and the other two . .
X ¢ 15 cubits M ¢ 15 cubits »
half-length crossbars will ( 7 ( D

traverse the wall at a height |
of two and a half cubits. The
full-length crossbar will tra-
verse the wall at the wall’s | Southside:

mid height, i.e., five cubits ( D ( D
from the ground. C D

[ ]

[ € O C (O]

[ O C (O]

The full-length crossbar
at the wall's mid height | .y ige:
shall penetrate holes drilled | 6 cubits—» k6 cubits—»
through the planks, from | C D( D
one end of the Tabernacle | ¢ — =
to the other (see Figure 27).

Figure 26: The crossbars
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Figure 29: The pillars for the Curtain

Figure 30: The Curtain hanging on the pole
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Exodus 26:29-32 TERUMAH

You shall have the artisans overlay the planks with gold. The half-length cross-
bars, unlike the full-length crossbar, will be affixed to the planks externally, on the
outside perimeter of the walls: You shall have the artisans make gold rings for
the planks, affixed to their outer surface, to hold the half-length crossbars at the
correct height, and gold half-tubes to cover the crossbars over the rest of the width
of the planks, and thereby
the artisans will, in effect, I] I] I] I]
overlay the crossbars
with gold (see Figure 28). €
Since all the crossbars
will be either inside the /
planks or on their outside
surface, none of them will
be visible from the inside
of the Tabernacle. N\

When you erect €
the Tabernacle for the
purpose of installing the
priests in their service,
you may be assisted by U/ I.l/
others. When, however, —=
it is time to erect the Tab- @
ernacle for its ongoing e
use,” you shall erect the

Tabernacle in its proper Figure 28: The rings and tubes for the half-length crossbars
order yourself,” as you will have been shown by Me on the mountain.”

———

tubes T

o crossbars

|

——

R

rings

Hx

M———— 7Y% cubits ——— M

l——2% cubits —¥|

ring tubes

The Curtain

God then instructed Moses how to divide the inside of the Tab-
ernacle into two chambers. “You shall have the artisan make a partitioning™ Cur-
tain woven out of the same material as the lower cover of the Tabernacle: threads
composed of six strands each of turquoise, purple, and scarlet wool, and twined
linen. Just like that cover, he shall make it with a woven design of cherubim
having the appearance of eagles on one side and lions on the other. The Curtain
will be ten cubits tall, ten cubits wide, and a handbreadth thick.”

You shall have them hang it on four acacia pillars, each of which will be ten
cubits tall, one cubit thick, and three quarters of a cubit wide.” These pillars will
be overlaid with gold and will be equipped with hooks of gold. Have the artisans
whittle the bottom of each pillar so as to leave one tenon, one cubit long, half a cubit
wide, and a quarter of a cubit broad, just like the tenons of the Tabernacle planks.
By means of these tenons, the four pillars will be set in four bases of silver, each
of which will have the same form and dimensions as the bases under the planks
of the Tabernacle (see Figure 29).”” They shall suspend the Curtain from a horizon-
tal pole that rests on the hooks that project out of the four pillars (see Figure 30).

94. Likutei Sichot, vol. 12, p. 58 ff, vol. 31, pp. 220-221. 95. Likutei Sichot, vol. 11, p. 183. 96. Likutei Sichot, vol. 36, p. 140, footnote
39. 97. Midrash Tanchuma, Vayakheil 6 (regarding the Curtain’s thickness). 98. Ma‘aseh Chosheiv. 99. Ma’aseh Chosheiv.
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Western set of tapestries :
le—4 cubits —ppe—4 cubits —pe—4 Cubltb—*—‘l cubits—pj¢—4 cubits—p¢—4 cubits—p¢—4 cubits—ppe—4 cubits—p

Tapestries, each
4 cubits wide

Eastern set of tapestries

12 Q3 Q4

«— Holy of Holies

2 cubits

le—>te—4 cubits —pe—4 cubits—py

L3

5 6

10 cubits)

Al B

91011 Q12 Q13141516

Sanctua

y (20 cubits)

il
1 cubit

17§18 § 19 f 20

A

1

exposed
Xp \

Beams of west side,
1 cubit thick

Beams, each
1Y4 cubit wide

Pillar for screen,
1 cubit wide

Figure 31: The position of the curtain under the tapestries — side view

| I AN NN N N N N N N N NN N B
| Holy of Holies —
|| (Inner Chamber) : Sanctuary
1 handbreadth —»| & (Outer Chamber)
Pillars: 1 cubit wide, 3% cubit thick
; Beams: 1% cubit wide,
- CnEn =3 ] 1 cubit thick y
|l 10 cubits > | =¥ 20 cubits "
| I AN N N N N N N N N N N AW
Figure 32a: The outer and inner chambers of the Tabernacle — top view

* when measured, these
distances all equaled

5 cubits, since the

Ark miraculously did
not OCC\lpy il'l'ly SPZICE
of the Holy of Holies

| [ [

-

10 cubits

(3% cubits) *

P

Curtain

T ]
k

t

2V cubits

~—"

Ark
Rods

v

i

(4% cubits)*— 115 w— (44 cubits)*—»

(3% cubits) *

~~—"

cubit

U

Pillars

Ends of
rods cause
Curtain to
protrude
slightly

Figure 33: The Ark in the Holy of Holies
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Exodus 26:33-34

TERUMAH

You shall have them posi-

tion the Curtain one cubit west
of the point directly under the
clasps that couple the two sets
of lower tapestries, that is, ten
cubits from the west wall (see
Figure 31). There, on the inner
side of the Curtain, you shall
bring the Ark of Testimony.
The Curtain will thus sepa-
rate for you between the out-
er chamber of the Tabernacle,
known as the Sanctuary, and
its inner chamber, the Holy of
Holies (see Figure 32ab).

You shall then have them
place the Cover on the Ark
of Testimony, in the Holy of
Holies. The Ark and its Cov-
er are to be the only furnish-
ings in the Holy of Holies (see
Figure 33).

Figure 32b: The outer and inner chambers of the Tabernacle — perspective

The Curtain will separate for you between the
Sanctuary and the Holy of Holies: As will be ex-
plained further on, the Courtyard signifies the prelim-
inary stage in our spiritual development, in which we
work on renouncing and sublimating our animal na-
ture. This is the basic prerequisite to spiritual growth.
In contrast, the Tabernacle proper signifies the next
stage of spiritual growth, in which we set about ac-
tively achieving Divine consciousness. We enter the
Tabernacle’s outer chamber in order to begin to orient
our consciousness towards Divinity, and thereby align
ourselves with our Divine soul.

Although both the animal soul and the Divine soul
comprise both intellectual and emotional attributes,
the Divine soul is primarily governed by its intellect
while the animal soul is primarily governed by its
emotions. Therefore, as was explained above,'® the
three furnishings found in the outer chamber signify
the three facets of the intellect. By focusing our intel-
lect on God—studying and meditating upon His es-
sence, His self-manifestation in creation, and His will

& CHASIDIC INSIGHTS 3

as He has revealed it to us in the Torah—we can in-
deed transform our lives into Godly lives and identify
fully with our Divine selves.

But this is still not the ultimate level available to us.
Once we have realigned our consciousness with that
of our Divine soul, we can proceed to the next rung
of consciousness, the supra-rational. The intellect is
indeed a powerful tool, but even the intellect of the
Divine soul is limited to intellectual experience.

Transcendent Divine experience is the consciousness
of the inner chamber of the Tabernacle and the Ark
contained within it.!"" The area of the inner chamber
was ten cubits square and (like the rest of the Taber-
nacle) ten cubits high. Inasmuch as the number ten
signifies the complete array of all ten sefirot and/or
soul-powers, ten cubed signifies this complete array
as manifest in all facets (i.e., dimensions) of our con-
sciousness or reality.!” At this level, we and our ten
soul-powers are totally engulfed in Divine conscious-
ness. We have reached the level described in the lit-
urgy'® as being “one with Your Oneness.”'**

100. On 25:23 and 25:31. 101. See above, on 25:10. 102. See Sefer HaArachim - Chabad, Ma’arechet Otiot HaTorah, Alef, pp. 89 ff, p.
96, p. 108. 103. Hosha’anot for the third day of Sukot. 104. Reshimot 108.
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Exodus 26:35-37 TERUMAH

You shall have them place the Table outside the Curtain, and the Candela-
brum opposite the Table on the south side of the Tabernacle, two and a half
cubits from the south wall, and you shall have them place the Table on the north
side, two and a half cubits from the north wall. There will be a third article in the
outer chamber as well —the Golden Altar, on which the incense will be burned —
but the directions for its construction will be given later'”® (see Figure 34).

Table
\
1+ 1 1 1+ ‘~¢+ ¢+ & 1 1§ & 1 1 1191
— L ' |
- 1 3 2% cubits ! Sanctuary
1 cubit I |
— e I¢ 10 cubits ol
Holy of Holies ¥ 2 cu— T . o
— i 5cu D
[ <«— 5 cubits—»5 cubitsi—q
 e— [
- gt |
- [ 2V5 cubits :
— - } !
Lt 1 1 1+ -1+ & 1 1 1§ ‘(~1 1 111
Candelabrum Golden Altar (1x1 cubit)

Figure 34: The furnishings in the Sanctuary

The Screen

You shall have them make a Screen for the entrance of the Tent, i.e., of the Tab-
ernacle, out of the same material as the Curtain: threads
composed of six strands each of turquoise, purple, and N cubit
scarlet wool, and twined linen. Have them embroider Ao
it—not weave it—with figures of eagles and lions, the N\
same figures appearing on both sides of the cloth. The
Screen, like the Curtain, shall be ten cubits tall and ten
cubits wide.

You shall have the artisans make five acacia pillars
for the Screen: The Screen will be suspended from a
horizontal pole that will rest on hooks projecting from
the pillars. These pillars shall be ten cubits tall, one cubit
wide, and one cubit thick.!®® You shall have them over-
lay these pillars and their tops'” with gold and affix
decorative, gold-overlaid bands around them.'” Equip .
the pillars with their hooks, which shall also be of gold. | e
Have the artisans whittle the bottom of each pillar so as
to leave a tenon one cubit long. You shall have the arti-
sans cast five copper bases for them, one cubit tall, one a=y| "4, base
cubit wide, and one cubit thick (see Figure 35 and Fig- lfj !
ures 36a and b).” e

pillar

10 cubits —

7
/..x 1 cubit

105. Below, 30:1-6. 106. Rashi on 26:5, above; Yalkut Shimoni, Pekudei 422. 107. Below, Figure 35: The pillars for the Screen
36:38. 108. Ibid.
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Figure 37b: The copper Altar - top view

slaughter —i.e., renounce —our animalistic orientation
toward life. Sprinkling the blood and placing the fat of
the slaughtered animal on the Altar alludes to how we
re-orient our enthusiasm (warm blood) and sense of
delight (fat) to Godliness. Burning the animal by fire
on the Altar alludes to the consumption of our animal
nature by Divinity.

The Altar for animal sacrifices was situated outside

& CHASIDIC INSIGHTS 8

the Tabernacle itself, in the Courtyard, indicating that
sublimation of the animal nature is prerequisite to
entrance into the realm of holiness and Divine con-
sciousness embodied in the Tabernacle itself.""! When
we enter the Tabernacle, we encounter the three fur-
nishings that allude to the process of rectifying the
three components of our intellect: the Candelabrum,
signifying chochmah;""? the Table, signifying binah;'
and the Inner Altar, signifying da’at and keter."*

111. Reshimot 108. 112. See above, on 25:31. 113. See above, on 25:23. 114. See below, on 30:1.
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Exodus 27:1-2

TERUMAH

The Outer Altar

God then instructed Moses concerning the furnishings out-
side the Tabernacle, in the Courtyard. “You shall have the artisans make the Out-
er Altar out of panels of acacia wood, assembled into a hollow box five cubits
long and five cubits wide —the Altar shall be square—and ten cubits tall. It will
be three cubits high above its Border, as will be described presently.

You shall have them make protrusions for it on the top, at its four corners, the
protrusions being of one piece with it. The protrusions will each be one cubit
tall, one cubit long, and one cubit wide. The space between these protrusions, plus
an additional cubit inward, will serve as space for the priests to walk on the top of

the Altar when they burn

the offerings. This will
leave one square cubit in
the center of the Altar’s
top for the woodpile (see
Figure 37)." Although
most of the other furnish-
ings of the Tabernacle are

protrusion

—» 1cu ——— 3 cubits—— 1cu W—

5
d 1 cubit

to be overlaid with gold,
you shall overlay this

—le— 2 cubits — e

1 cubit

Altar with copper. This AN

. rings
is because the word for

“copper” (nechoshet) is
similar to the word for
“stubbornness”  (nach-
ush),"® and the sacrifices
offered on this altar atone
for inadvertent sins,
which a person generally

————————————————— 4

1 cubit

10 cubits

5 cubits

comimits as a result of his

stubborn deference to the | !

foundation

animal side of his per-

5 cubits

) 4

sonality.

Figure 37a: The copper Altar - side view

You shall make the Altar: The Outer Altar was used
for offering animal sacrifices. Animal sacrifices allude
to the sublimation of our animal soul. Three types of
animals could be offered on the Altar—oxen, sheep,
and goats. These allude to the three varieties of animal
soul: The ox corresponds to the confrontational type,
who is always seeking to oppose the directives of the

109. Rashi on 27:5, below. 110. See Isaiah 48:4.
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Divine soul. The sheep corresponds to the conformist-
type, who follows the crowd and is too weak to assert
his Divine nature if it entails going against the tide.
The goat corresponds to the stubborn type, who bra-
zenly refuses to budge from the preconceived notions
inculcated into him by his animal soul.

Slaughtering the animal alludes, of course, to how we
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Exodus 27:3-6 TERUMAH

Inasmuch as this altar will be used for burning animal sacrifices, you shall have
the artisans make its pots with which to remove the ashes from it; its scoops,
with which the ashes will be shoveled into the pots; its basins, in which the blood
of the slaughtered animals will be received in order to be applied to the altar; its
forks, which will be used to turn over the meat of the sacrifices as it burns; and its
fire pans, which will be used to carry coals from this altar into the Sanctuary and
place them on the Golden Altar for the purpose of burning the incense. You shall
have them make all its implements of copper (see Figure 38).

You shall have them make a Grate of copper network to girdle the Altar, one
cubit wide, occupying the sixth cubit of the Altar’s height. You shall have them
make on the network four copper rings, on the four corners of the Grate.

Have them make a decorative Border around the Altar, one cubit thick, occupy-
ing the seventh cubit of the Altar’s height from the ground. You shall have them
place the Grate below the decorative Border of the Altar, extending downward
until the middle of the height of the Altar, i.e., until the point 5 cubits from the
ground. It will thus be clear where the midpoint of the Altar’s height is, and this
will be necessary for there are certain offerings whose blood must be applied to
the upper half of the Altar and others whose blood must be applied to the lower
half of the Altar.

You shall have them make rods for the Altar, rods of acacia wood, and you
shall have them overlay them with copper.

S
t

Figure 38: The utensils of the altar: A. pot; B.scoop; C.basin; D. fork; E. fire pan
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Figure 40: The ramp

*If the Sabbath of parashat Terumah coincides with Rosh Chodesh and is also Shabbat Shekalim, the sixth reading
continues until the end of the parashah, the Maftir-reading for Rosh Chodesh is the seventh reading, and the Maftir
of Shabbat Shekalim is read as the Maftir.
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Exodus 27:7-9

TERUMAH

Its rods shall be inserted through the rings, so that the rods will be on the two
sides of the Altar when it is carried (see Figure 39).

You shall have them make the Altar
a hollow structure, of panels, and fill
it with earth every time it is set up.'” It
will not be solid, and it will not have
a built-in roof. As He showed you on
the mountain, so shall they make it. In
order to ascend the altar, have the arti-
sans build a ramp, since it is forbidden
to ascend the altar by stairs (see Figure
40).""® This ramp will be positioned to
the south of the Altar.!”” There is anoth-
er article outside the Tabernacle—the
Laver—but the directions for its con-

RRXRXRXR TR RXEIRS
Ot T T T
ettt e ettt et ttetete

14%0%0%0%0%0%0 2020202020 202020 0,0,0,995%

struction will be given later.”118 Figure 39: The copper Altar with its rings and rods

The Courtyard

The walls of the Tabernacle set off the area occupied by it as
holy space. In order to define the area of the surrounding Courtyard, God told
Moses: “You shall have them make the Courtyard of the Tabernacle as follows:
On the south side there shall be loosely netted crocheted hangings made of
twined linen for the Courtyard, one hundred cubits long in order to make one
side of the enclosure. These hangings shall be five cubits tall."*

& CHASIDIC INSIGHTS 3

You shall make a hollow structure: As mentioned
above, the Outer Altar alludes to the process of refin-
ing our animal natures. The material and form of the
Outer Altar allude to the two opposite attitudes we
need to cultivate in order to accomplish this.

On the one hand, we must be resolute in our dedica-
tion to spiritual advancement. The Jews are called “a
stiff-necked people”;' this can be a positive quality if
expressed as determination and obstinacy in realizing
spiritual goals. This quality is alluded to by the fact
that the Altar was made of copper, the word for which
(nechoshet) is related to the word for brazen (nechush)
stubbornness.'”!

On the other hand, the hollow Altar was filled with
dirt."? So, while we must be externally stubborn, we
must be internally humble as dirt. As we say in our
prayers,'” “and may my soul be as dust to all.”'*

Crocheted hangings made of twined linen: These

hangings were made of linen because flax, from which
linen is made, differs from other plants in that only a
single stalk grows from each seed.'® One of the words
for “linen” in biblical Hebrew (bad) reflects this attri-
bute, since it also means “alone.” Since the Jew is dis-
tinguished from other nations by virtue of his absolute
monotheism, it is appropriate that the curtain separat-
ing the Tabernacle from the surrounding world was
made of this material.’*®

In addition, the flax plant alludes to our mission to
spread of the knowledge of God’s oneness to the
world at large. Our sages tell us that “flax depletes
the land [i.e., the soil of its nutrients],”'” and “land”
signifies the earthly, materialistic consciousness
that opposes the faith in one God. This is the mysti-
cal meaning of the phrase “a single people in the
land,”"* which is used to describe the Jews: they are a
people who bring awareness of God’s oneness to the
materialistic world.'

115. Rashi on 27:5, above. 116. Above, 20:23. 117. Rashi on 27:5, above. 118. Below, 30:18-21. 119. Below, 38:18; Likutei Sichot, vol.
16, pp. 443-446. 120. Below, 32:9, 33:3, 33:5, 34:9; Deuteronomy 9:6, 9:13. 121. See Isaiah 48:4. 122. Above, 20:21. 123. Following
the Amidah. 124. Reshimot 108. 125. Zevachim 18b; Rashi ad loc. 126. Likutei Torah 2:28b ff. 127. Bava Metzia 109a. 128.2 Samuel
7:23, and elsewhere. 129. Tanya, Igeret HaKodesh 9, etc.

204



eyl SEVENTH READING

pome e DR M R DY SN S YR

TPonet PRy TR

sy m xemn pey DOP7D TIND 1IOY NNSY 131 11 DD OTRYM

M7 1211 MR Tiwham

o prpsoaxpsy DY DPTIND DU (rpem) YT T TN

Ty 1Ion0) vy ity L\YDU :U.p

1993 TIPWIA1 KITRY "M KW

PR STREM SR N I

sy Ty STRY RN DR DyYp S

[rTMY  pax pwnn pTo
RWY TR0 KWy

,TIRYA VPR TNR WK A%YnY mpt ik
T Swrm PipY NinST 2%k Pwivy 1niKd
m YT NI nnip XM monbn 1SR yopi
TOOPORD LOMPYM NPORRANT 0a .ovTmyn
122 79 Sy DX Y71 1K) 2720 3 DI DTTRY
"PWMY CIX YT X DYYNXA DX DYKIL DX
THY YT 1Y WIZ02 WY 129 i 17

DI HANAR 7 DA D

& RASHI 3

MY DI

STMYS MY A NiK won .omy e

Dy D DOIRG NWM DTy Sw.amN
3 Agiy it ypn oTmym YR
1207 DNSY WY 12K PWI0D TIpY TOTR
noiy 7711, iVYNR3a 12 fyiap nwm nyav awoy
121N, Ty Tmy~53 113 0INMA 12710 Yopn
103 MY MYy NPORNKA iAYa0 771 0TR

2,0 DLW 97 .DPY .96 NINDYI ,NIT .95

A.
/pillar
/
hook
C.
/
pillar
block

copper ring

Il/z cubit

1 cubit

netting

Figure 42: The netting hanging on the pillars: A. a hook on a pillar; B. wooden block; C. block hanging on pillar;

D. netting hanging on block
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Exodus 27:10-12 TERUMAH

For this side of the enclosure, have them make twenty pil-
lars, with their twenty copper bases, on which to hang the net-
tings. There will thus be five cubits between one pillar and the
next (see Figure 41). The pillars shall be made out of acacia wood
overlaid with copper on the sides and silver on the top.”®! The
pillars shall be a cubit wide, a cubit thick,”** and just over five
cubits tall. The bases shall be one cubit tall. Have the artisans
whittle away the bottom of each pillar so as to leave a tenon one
cubit long, by which they shall insert the pillars into the bases.'*
Have them make hooks that will project out of each pillar at the
top, and wooden blocks, one cubit long and a half a cubit wide,
to hang from the hooks by a copper ring. The netted hangings
will be attached to these blocks by ropes, and this is how they
will hang from the pillars (see Figure 42). Have them also affix
decorative bands around the pillars (see Figure 43). The hooks
of the pillars and their bands shall be made of silver.

Likewise, along the length of the north side, there shall be
hangings one hundred cubits in length, with their twenty pil-
lars and their twenty bases of copper; the hooks of the pillars
and their bands shall be made of silver.

For the width of the Courtyard on the west side there shall
be crocheted hangings fifty cubits in length, with their ten pil-
lars and their ten bases.

N7

Figure 43: The
decorative bands
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Figure 41: The pillars of the Courtyard — top view

130. Yalkut Shimoni, Pekudei 425. 131. Below, 38:16-19. 132. Mizrachi on Rashi on 27:18, below. 133. Analogous to the planks and

bases of the Tabernacle.
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The height shall be five cubits: Although Rashi
adopts the opinion that the Outer Altar was ten cubits
high, according to another opinion it was only three
cubits high. In this context, the Talmud records an
opinion that the reason the hangings were five cubits
high was so the people standing outside the Court-
yard would not be able to see the priest officiating on

134. Zevachim 18b. 135. Bechorot 44a. 136. Below, 40:2.
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top of the Altar.* However, the Talmud also records
an opinion that Moses was ten cubits tall;'* so, in this
view, although the hangings hid the priest from the
people, they only hid the lower half of Moses” body.

Although the people fashioned the components of
the Tabernacle, it was Moses who actually erected
it.”% Similarly, with regard to the spiritual Tabernacle
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Exodus 27:13-18 TERUMAH

The width of the Courtyard on the front, the ‘/I’i“ar
east side, shall also be fifty cubits.

Of this width, there shall be fifteen cubits of <~ Netted hangings
crocheted hangings to one side of the entrance,
with their three pillars and their three bases,
five cubits apart,

Screen

and likewise, there shall be fifteen cubits of cro-
cheted hangings to the other side of the entrance,
with their three pillars and their three bases, five
cubits apart.

To close the entrance to the Courtyard, have
the artisans make a twenty-cubit wide Screen
out of the same material used for the tapestries of
the Tabernacle, its Screen and its Curtain: threads
composed of six strands each of turquoise, purple,
and scarlet wool, and twined linen. Have them
embroider it with figures of eagles and lions, the Figure #4a: The Screen of the Courtyard - top
same figures appearing on both sides of the cloth. yiew
It shall have four pil- o
lars and four bases H&WC/\
(see Figures 44a and b). acreen ) cubits

Although it 45 cudits /-/
was only mentioned W
previously that the }> = < |
hooks and bands of the
pillars on the northern
and southern sides of
the enclosure should
be made of silver, and |~{ 8 [N
that the bases on these [
sides should be made Figure 44b: The Screen of the Courtyard - perspective
of copper, this applies to all sides of the enclosure: All the pillars surrounding
the Courtyard shall be banded with silver; their hooks shall be made of silver,
and their bases, of copper.

Although the length of the Courtyard shall be one hundred cubits, the Taber-
nacle shall be situated only in the western half of the Courtyard. Thus, the width
and breadth of the empty, eastern half of the Courtyard shall be fifty cubits by
fifty. The copper Altar and the Laver shall be placed in this area (see Figure 45,
next page). The height of the enclosure shall be five cubits. The entire height of
the enclosure will consist of the hangings made of twined linen. The bases of
pillars that hold up the Courtyard Screen, like the bases of the other pillars of the
Courtyard, shall be made of copper.
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other hand, are primarily physical acts, and thus leave
our thoughts open to diversion.

Thus, Torah-study is alluded to by the five visible up-
per cubits of Moses’ body, and commandment-perfor-
mance by the lower five cubits, which were concealed
from view by the linen curtains.'

The stakes for the Courtyard: Rashi suggests the
possibility that the stakes were not actually hammered
into the ground but rather simply held the curtains in
place by their weight. Nonetheless, he feels that the
evidence indicates that they were indeed imbedded
into the ground.

If the stakes only acted as weights, the connection be-
tween the Tabernacle and the ground it stood on was
merely coincidental, but if the stakes were implanted
in the ground, it means that the holiness of the Tab-
ernacle actually permeated the ground. The Torah
describes later how the ground under the Tabernacle
was actually used as part of a religious rite.™*!

In either case, the ground on which the Tabernacle
stood absorbed holiness only while the Tabernacle
was standing upon it. When the Tabernacle moved
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on, the ground reverted to its previous mundane sta-
tus. Similarly, for a few days before the giving of the
Torah, Mount Sinai was off limits by penalty of death.
But after the Torah was given, Mount Sinai became
once again freely accessible.

Later, with the construction of the Temple in Jerusa-
lem, the capacity of holiness to permeate the mate-
rial world went a step further. Unlike the Tabernacle,
which was constructed mainly out of wood and fab-
ric—both substances from the vegetable kingdom,
the Holy Temples were constructed primarily from
stone—a substance from the mineral kingdom. The
holiness of the Temples was compelling enough to
permeate even the inanimate aspects of creation.
Hence the ground upon which the Temples stood re-
mains holy even nowadays.

Thus, with the building of the Temple, we have been
given the power to infuse light—in a permanent and
internal way—even into those places that appear to
be earth: inanimate, and lifeless. The Temples of ho-
liness that we build throughout the world can never
be uprooted.*

140. Reshimot 107. 141. Numbers 5:17. 142. Likutei Sichot, vol. 6, pp. 166-168.

207



Exodus 27:19

n M n (] 1 | ] n ] (] n (] n n ] n (] n )
< T 50 cubits ¢ 50 cubits >
O
-:g Golden Altar H
0 ] Copper Altar
& Candelabrum ]
~—
O Ark  Table
¢ / \ e 10cu T 0
T T T VT T I T T U T T TT VT TTTT o 5 Cublts
O M = A J v Courtyard
N ¢ a] / O — x Yy ul
Cj«—— 19 cubits H TT o O a
O 12 cubits [ P Ell - A E
& Ll [T T T T T T T T T T T T TIT T T T TT i) ul
. Laver 5
Holy of Holies” ¢ T 31 cubits : , g a
8 (=}
O S 5]
_-é Sanctuary Ramp )
(=)}
E - j
O v — v
I LI LI [H] I I LI LI [H] I I LI LI LI I LI LI LI LI [N
¢ 100 cubits >

Figure 45: The Tabernacle and its furnishings in the Courtyard

All the implements of the Tabernacle used in the work of constructing and
dismantling it,"” such as hammers to pound the stakes into the ground, shall be
made of copper. Stakes will be used to anchor ropes tied to the goat-hair cover-
ing to the ground, so that it not flap in the wind. Similarly, stakes will be used to
anchor ropes tied to the netting of the Courtyard enclosure, so it also does not flap
in the wind. All the stakes of the Tabernacle and all the stakes for the Courtyard
shall be made of copper.

The Haftarah for parashat Terumah may be found on p. 319.
The Maftir and Haftarah for Rosh Chodesh may be found on p. 336.
The Maftir and Haftarah for Shabbat Shekalim may be found on p. 343.
The Maftir and Haftarah for Shabbat Zachor may be found on p. 347.
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we build for God out of our own lives, it is our inner
Moses that actually erects it, that unique capacity we
each possess to know God directly, regardless of the
limitations of our human intellect." It is only by tap-
ping this aspect of our souls and relating to God in
this way that we can construct a sanctuary for Him, a
realm within our consciousness which we can enter to
renew our awareness of His oneness.

Allegorically, Moses” height of ten cubits signifies the
fact that he (and the spark of Moses within each of us)
constructs the Tabernacle out of all ten powers of the

soul. Our intrinsic connection to God —our inner Mo-
ses—is manifest through our learning the Torah and
performing its commandments. Our sages state'” that
the holiness of the Torah protects us from our evil in-
clination (yetzer hara) while we are studying it. There-
fore, while studying Torah, we do not need a “curtain”
to separate us from the world. In contrast, performing
the commandments does not protect us from our evil
inclination. Simply stated, this is because Torah-study
presupposes that we, the students, are absorbed in
understanding what we are studying, and our mind
is thus engrossed in holiness. Commandments, on the

137. Cf. Likutei Sichot, vol. 26, p. 273, note 12. 138. Tanya, chapter 42; Likutei Torah 2:2a. 139. Sotah 21a.
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