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Mike.itz

Overview

n parashat Vayeishev, we saw Joseph begin his odyssey in Egypt, following him as

he was sold to the royal butcher, promoted to the position of chief administra-

tor of his master’s household, incarcerated on trumped-up charges, and subse-
quently promoted to chief administrator of the prison. While imprisoned, he interpreted
the dreams of his fellow inmates, predicting that one of them would shortly be freed and
asking him to intercede on his behalf upon his release. The parashah closes as this former
inmate chooses to ignore Joseph’s request, leaving him to languish in prison.

The pattern that emerges from these events is one of descent followed by illusory
ascent. Both times that Joseph appears to be on his way out of his predicament, he is cast
once more into a new one: The moment he began to indulge in feelings of security as the
butcher’s trusted administrator, he was shown just how fragile that security was; after
he again felt secure when he was promoted to chief administrator of the prison, he was
shown how hopeless his prospects were. Both instances in which he ascended to power
thus served to bring home how little independence he really possessed; how, even from
the best imaginable vantage point under the circumstances, he was still merely a slave,
a prisoner. By the end of the parashah, his apparent successes, rather than providing him
with hope, only made a mockery of his situation, leaving him desperate.

Parashat Mikeitz shows Joseph once again promoted, this time to viceroy of Egypt. In
contrast to his previous promotions, this time he remains in his prominent post until the
end of his life, and is granted not only full control over his own life but over everyone
else’s lives, as well.

From this perspective, Joseph’s life as evinced in this parashah begins to mirror that of
his father Jacob. Jacob had also been thrust into difficult circumstances and had to dis-
cover how to prosper in spite of them. In demonstrating his ability to flourish in a hostile
environment, Joseph was starting to manifest the essential qualities his father had seen in
him from birth, qualities which would later enable him to continue the work Jacob him-
self had started: overcoming the most profound challenge to the Divine mission, exile.

The essence of exile is living under the control of some power that deprives us of the
freedom to live our lives as God would like us to. It is immaterial whether that “power”
is political, social, or psychological; whether we submit to it unwillingly or willingly;
whether we are physically located in our native country or not. Whatever the case, exile is
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OVERVIEW OF MIKEITZ

the mentality that we must constantly seek the approval or bend to the will of an author-
ity whose values are inimical to ours. Being in exile is thus the single most challenging
obstacle to living up to our Divine potential, fulfilling God’s will, and following our life’s
true calling.

As we have seen, when Jacob saw that Esau was not ready to join forces with him in
the Divine mission of making the world into God’s home, he realized that refining Esau’s
energy and passion would be a long, arduous, and gradual process. In the course of this
process, there would be times when Esau’s descendants would gain the upper hand, and
Jacob’s descendants, individually or collectively, would find themselves in physical and/
or spiritual exile. In such times, it would be crucial for them to follow Joseph’s example, to
be able to thrive under adverse conditions and eventually even triumph over them.

This ability to achieve great heights in the face of adversity, as exemplified by Joseph,
is alluded to in the name of this parashah, Mikeitz, which means “at the end.” The word
for “end” used here actually means “extreme,” and thus alludes to how evil, the lower
extreme on the moral continuum, should elicit our inner strengths for good, the upper
extreme of that continuum. Inasmuch as the two “extremes” of any process are its begin-
ning and its end, the word Mikeitz alludes not only to the end of exile—whether Joseph’s
exile in prison or our present personal and general exiles—but also to how this nexus
itself becomes the beginning of redemption.

As we shall see, Joseph was able to turn his life around, extricating himself from
the depths and soaring to the heights, by learning to surrender his ego. As soon as he
acknowledged God'’s presence and providence in his life, abandoning the illusion that his
achievements were the result of his own prowess, true success ceased to elude him.

These, then, are the lessons of parashat Mikeitz. Every descent we undergo is intended
to lead us to an even greater ascent; the key to transforming a descent into an ascent is
letting go of our ego; and the challenge of exile is to turn the tables on it, co-opting the
powers of passion and ambition and transforming them into good and holy forces.

Joseph ultimately derived the power to nullify his ego and thrive in the face of adver-
sity from the Torah he had learned with his father during childhood. We, too, must look
to the Torah for inspiration and instruction on how to survive in our exile and advanta-
geously exploit it. Nowadays, we must turn in particular to the inner dimension of the
Torah, which sensitizes us to the inner dimension of reality, enabling us to see all of life’s
challenges for what they truly are—God’s means of elevating us to higher levels of spiri-
tual maturity.

As Jacob foresaw, the ultimate rectification of Esau will usher in the final Redemp-
tion. Thus, transforming the extreme of evil into the opposite extreme of goodness—by
neutralizing our ego and remaining unwaveringly loyal to our Divine mission—will also
transform the extreme of exile into its opposite extreme of Redemption. The name of this
parashah, Mikeitz, thus alludes not only to the dynamic of transformation that leads to
redemption, but also to the Redemption itself, the end of the long exile and beginning of
the messianic future.!

1. Sefer HaMa’amarim 5746, p. 74; Sefer HaSichot 5751, vol. 1, pp. 201-202; Sefer HaSichot 5752, vol. 1, p. 202; Hitva'aduyot 5743,
vol. 2, p. 721-722.
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predicting an actual regression from years of plenty to
years of famine.

Joseph'’s dreams, in contrast, occurred as a progression:
he first dreamed about earthly sheaves and then about
the heavenly hosts. Likewise, in his first dream, indi-
vidual stalks were turned into more valuable sheaves.

This difference reflected the truth that holiness pos-
sesses intrinsic existence—it exists for its own sake
and therefore is permanent—while unholiness is only
a temporary phenomenon, existing only to challenge
holiness. Therefore, any change that occurs in holiness
must be an addition, a progression, whereas the nature
of the unholy is to progressively diminish. Any regres-
sion that does occur in holiness is only apparent, pav-
ing the way for a subsequent ascent.

Another difference between the dreams is that Pha-
raoh dreamed only of the earthly —animals and food,
whereas Joseph dreamed of both the earthly and the
heavenly. This difference reflected their different per-
spectives: Pharaoh perceived nothing higher than ma-

3. Likutei Sichot, vol. 3, pp. 805-810, 820-822.

& CHASIDIC INSIGHTS 3

terial reality (the deities he worshipped being nothing
more than abstractions of physical forces), whereas Jo-
seph was acutely aware of spiritual reality, as well.

Furthermore, the fact that both Joseph’s earthly and
heavenly dreams conveyed the same basic idea implies
that for Joseph, the earthly and heavenly were one.
Even while immersed in the earthly, Joseph was aware
of the heavenly. Not only did the earthly not distract
him from the heavenly, it itself was transformed and
became heavenly. For Pharaoh, in contrast, there was
only one world —the world of cows and grain.

Rabbi Yosef Yitzchak of Lubavitch was imprisoned by the So-
viets in 1927 for his efforts to keep the flame of Judaism alive
despite the Soviet Union’s religious persecution. During his
imprisonment, he remained defiant and refused to bend to
the pressures of the interrogators. Once an interrogator lifted
a revolver and said, “This little toy has made many a man
talk,” to which Rabbi Yosef Yitzchak replied: “Those who
have many gods and one world are afraid of a revolver; those
who have one God and two worlds have nothing to fear.”?
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Genesis 41:1-6

MIKEITZ

Pharaoh’s Dreams
At the end of two full years, Pharaoh had a dream. In his dream, there he

was, standing by the Nile River,

when seven good-looking, robust cows emerged from the Nile River and start-

ed grazing in the marsh.

Then seven other cows, ugly and scrawny, emerged after them from the Nile
River, and they stood next to the good-looking cows on the bank of the Nile

River.

The ugly, scrawny cows ate up the seven good-looking, robust cows. Pharaoh

then woke up.

He fell asleep and dreamed a second time. In this dream, there were seven ears
of grain, healthy and good-looking, growing on a single stalk.

Then seven ears of grain sprouted after them, gaunt and parched from being

battered by the east wind.

Pharaoh had a dream: Because Joseph, the central
figure of his generation, learned of his future through
dreams, this became the norm. This was why Pharaoh
learned about the future of his land through dreams as
well. (As to why Joseph is associated with dreams, see
below on v. 35.)

Today, as well, the dynamics of the world at large stem
from those of “Joseph,” the Jewish people. Even the
forces that oppose Godliness take their cue from the
Jewish people.

This occurs in two ways:

(1) The Jewish people’s spiritual deficiencies spawn
similar such deficiencies in the world.

(2) Some aspects of evil are so egregious that they
cannot possibly emerge from our own failings.
Nevertheless, they stem from us indirectly, since
the purpose of their existence is to challenge us
and thereby elicit our otherwise dormant spiri-
tual powers.

Ironically, when we encounter these seemingly un-
naturally evil phenomena, we tend to assume that
they stem from a source all their own. We are there-
fore intimidated by them at best and seduced by them
at worst. If, instead, we would recognize that they are
nothing more than reflections of our own inadequacies
or simply challenges designed to elicit our dormant
spiritual powers, we would consider them neither in-
timidating nor tantalizing. Our reaction would then be
as it should be: to rectify our own inadequacies with
holiness, which in turn would affect the spiritual con-
dition of the world at large.!

Seven cows...seven ears of grain: Although, as we
have seen, Pharaoh’s dreaming stemmed from Joseph,

& CHASIDIC INSIGHTS 3

the content of his dreams differed profoundly from
that of Joseph’s. Pharaoh dreamed only of produce
and animals but not of work. Joseph’s dreams, in con-
trast, began from the start with the image of work—the
brothers gathering sheaves in the field.

This aptly reflects the difference between how holy in-
dividuals and unholy individuals receive sustenance
from on high. The holy receive sustenance through the
work of aligning themselves with God’s will. When
they do so, Divine sustenance flows to them naturally.
The unholy balk at the idea of self-discipline and work
and therefore refuse to conform to God’s will; they are
therefore sustained by God in a backhanded fashion.

Moreover, receiving something without effort consti-
tutes flawed goodness, since recipients do not truly
appreciate something gained without effort. Our sages
describe such gain as “bread of shame.”? It is therefore
incompatible with the realm of holiness, which is cat-
egorized by perfect goodness.

We should bear the above in mind when the thought
falls into our minds that we can get by without hard
work. Such notions stem from our unholy side, where
work and effort is not critical. Furthermore, we should
remember that anything we receive for “free” will not
endure.

The dreams of Pharaoh differed from Joseph’s in an-
other significant way: The themes of Pharaoh’s dreams
occurred as a regression—first the higher life form
of animal, followed by the lower life form of vegeta-
tion—even though temporally, the poor condition of
the cows resulted from the poor condition of the grain.
Furthermore, each individual dream was about a re-
gression—from healthy cows and grain to unhealthy —

1. Likutei Sichot, vol. 3, pp. 819-820. 2. See Y. Orlah 1:3, cited in Likutei Torah 2:7d.
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He changed...his...clothes: Joseph’s release from
prison ultimately led to his becoming viceroy of Egypt.
Spiritually, then, he “changed his clothes” to prepare
for the next stage of his mission in Egypt, when he
would be fully immersed in mundane matters. In or-
der to protect himself spiritually, Joseph planned to
remain spiritually detached from Egypt. The material
concerns of this world would remain insignificant to

6. Likutei Sichot, vol. 35, p. 180.
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him and therefore be unable to disrupt his attachment
to God.

As a preparation for kingship he made it clear that he
considered his new role as a “garment,” something
that would remain external to him, just as a garment
remains external to a person. His new role would only
affect him superficially; it would not change his inner
self.®
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Genesis 41:7-14 MIKEITZ

The gaunt ears then swallowed up the seven healthy, full ears. Pharaoh awoke
and behold, it was clear to him that he had dreamed a complete dream that now
needed to be properly interpreted.

In the morning, his spirit was agitated, so he sent for and called all the nec-
romancers and wise men of Egypt. Pharaoh told them his dreams, but none of
them were able to interpret them to Pharaoh’s satisfaction. Since Egypt’s agricul-
tural bounty depended upon the annual overflow of the Nile, the cows and the
grain emerging from the river were obvious symbols of material sustenance, and
it seemed plausible to interpret them as signifying successive years of agricultural
plenty and famine. But Pharaoh’s advisors were confused by the fact that the seven
scrawny cows and the seven robust cows were standing next to each other in his
dream, since years of famine and years of plenty cannot occur simultaneously.
On the other hand, if the cows and grain did not symbolize agricultural seasons,
how could it be explained that the Nile produced healthy food and deficient food
at the same time? They therefore offered other interpretations, such as, “You will
have seven healthy daughters and bury seven other daughters.” True, these inter-
pretations ignored the prominent appearance of the Nile in Pharaoh’s dream, but
Pharaoh’s advisors assumed that this detail was one of the inaccuracies that in-
evitably occur in prophetic dreams.* Nevertheless, Pharaoh knew that these types
of interpretations could not be correct, for, as the ruler of Egypt, he knew that his
dreams would bear more than personal significance.

The chief cupbearer then spoke up and said to Pharaoh, “I must mention my
transgressions today.

Pharaoh was angry with his servants, and he put the chief baker and me into
custody in the house of the chief butcher.

We both had a dream on the same night, he and I, each having a dream that
accorded with its interpretation.

And there, in custody with us, was a person who interpreted our dreams. De-
spite his abilities, he is not fit to hold any political office, for firstly, he is an unso-
phisticated youth; secondly, he is a Hebrew, who cannot speak our language flu-
ently; and finally, he is a servant of the chief butcher—and as you know, Egyptian
law does not allow anyone who was ever a slave to hold public office or even don
royal raiment. We told him our dreams and he interpreted them for us, interpret-
ing them for each of us according to his dream and its details.

And just as he had interpreted them for us, so it transpired: Your Majesty rein-
stated me to my post, while Your Majesty hanged him, the chief baker.”

Pharaoh sent messengers and had Joseph summoned, and they hurried him
out of the dungeon. He had his hair cut in honor of his audience with Pharaoh,
changed from his prison clothes to ordinary clothes,” and then appeared before
Pharaoh.

4. See above, 37:10. Likutei Sichot, vol. 15, pp. 339-345. 5. Likutei Sichot, vol. 35, pp. 176-178.
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Genesis 41:15-27 MIKEITZ

Pharaoh said to Joseph, “I had a dream, but there is no one
who can interpret it, and I have heard reliable reports” about you that you can
understand a dream and interpret it.”

Joseph answered Pharaoh, “It is not by my own power; God will provide an
answer through me for Pharaoh’s welfare.”

Pharaoh then spoke to Joseph: “In my dream, I was standing on the bank of
the Nile River.

And then, out of the Nile River emerged seven cows, robust and well-formed,
and they grazed in the marsh.

Then seven other cows emerged after them, meager, very ill-formed, and ema-
ciated; I have never seen such bad-looking ones in all Egypt. They stood next to
the robust cows on the bank of the Nile.®

The emaciated, ill-formed cows then ate up the first seven robust cows.

These were ingested whole inside them, but it wasn’t visibly apparent that
they had been ingested whole inside them: their appearance was just as ill-
formed as before. Then I woke up.

I then saw in my dream that seven full, good-looking ears of grain were grow-
ing on a single stalk.

Then seven ears of grain, shriveled, gaunt, and battered by the east wind,
sprouted after them.

The gaunt ears of grain then swallowed up the seven good-looking ears. I told
this to the necromancers, but not even one of them could explain it to me.”

Joseph said to Pharaoh, “The two parts of Pharaoh’s dream are actually a repe-
tition of one and the same dream. God has told Pharaoh what He is about to do.

First of all, both the cows and the grain symbolize sustenance.” Next, the seven
good cows are seven years, and the seven good ears are the same seven years; it
is all one dream.

The seven emaciated, ill-formed cows that came up after them are seven years,
as are also the seven empty ears of grain that were battered by the east wind.
They will be seven years of famine.

& INNER DIMENSIONS 5

[16-28] “God [Elokim] will provide an answer...
God [Elokim] has shown Pharaoh what He is
about to do”: The Name Elokim refers to the imma-
nent aspects of God, that is, to God the Creator, the
aspect of God that is discernible or can be deduced
by observing created reality.

Joseph therefore used this name when talking to
Pharaoh, since Pharaoh could not fathom Godliness
that transcends the constrictions of nature, which is
conveyed in the Name Havayah. Similarly, when the

Torah talks about God speaking to Avimelech, king
of the Philistines, it states,'’ “Elokim spoke to Abi-
melech.”"

Generations later, when Moses confronted Pha-
raoh and spoke of God as Havayah, as a power
that transcends nature, Pharaoh responded, “Who
is Havayah that I should heed His voice?...I do not
recognize Havayah.”'> He did not recognize a God
who transcends nature and refused to accept such
anotion.”

7. Likutei Sichot, vol. 30, p. 315; Igrot Kodesh, vol. 11, #3673. 8. Likutei Sichot, vol. 15, pp. 339-345. 9. Likutei Sichot, vol. 10, p. 116, note
10. 10. Above, 20:3,6. 11. Sefer HaMa'amarim 5697, p. 149. 12. Exodus 5:2. 13. Likutei Sichot, vol. 6, p. 29. See on Exodus 5:2.
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inconsistent and may seem hypocritical at times, we
should not become disheartened, since that is the na-
ture of the “dream” we are living. We must try to live
as consistently possible with our ideals and not give up
because of our momentary lapses. This is because the
effects of misdeeds are transient, lasting only until we
repair their damage through repentance. The effects of
our good deeds, in contrast, last forever.”!

Pharaoh’s dream, particularly, conveyed the essence
of exile, the coexistence of opposites: the simultane-
ous presence of plenty and famine. Plenty and satiety
allude to feeling close to God during prayer. Famine
and scarcity allude to worry and anxiety over material
concerns throughout the rest of the day, which belies a
lack of trust and closeness to God. During exile, these
opposing sentiments can coexist.

Superficially, the reason for irrationality in dreams is
that during sleep, the imagination is not controlled by
the rational mind. Similarly, during exile, our “rational
mind,” our appreciation and understanding of Godli-
ness, is weak.

On a deeper level, however, the reason for the irra-
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tionality of dreams and exile is because they are both
rooted in transcendent, infinite Divinity, which defies
logic and allows opposites to coexist. However, when
this transcendence manifests itself in dreams and exile,
its infinity is hidden beneath a cloak of confusion.

Inasmuch as Joseph'’s soul was rooted in God’s infinity,
he was able to interpret dreams by unveiling the infin-
ity hidden within them.

This is the deeper significance of Joseph’s interpreting
Pharaoh’s dream: By getting past the external contra-
diction of Pharaoh’s dream, Joseph gave the Jewish
people the strength to go about the work of getting
past the external contradiction of exile, to see its root
in Divine infinity. This work will be complete in the
messianic age, when the infinity of Godliness will be
revealed.”

Because of the lofty origin of exile, there is an advan-
tage in our spiritual work during the “dream” of ex-
ile over our work during the days the Temple stood,
when we were “awake.” During the Temple era, the
conscious capacities of our souls operated soundly.
During exile, these capacities are asleep. Ironically, this

21. Likutei Sichot, vol.1, pp. 85-87. 22. Likutei Sichot, vol. 15, pp. 345-347.
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Itis as I have told Pharaoh: God has shown Pharaoh what He is about to do.

Seven years are coming during which there will be great abundance in the
entire land of Egypt. The fact that the seven robust cows were ‘fine-looking’ means
that there will be so much abundance that no one will be jealous of anyone else’s
wealth; everyone will ‘look favorably” upon each other’s prosperity.**

These seven years of plenty will be followed by seven years of famine, when
all the abundance in Egypt will be forgotten, just as the scrawny cows ate up the
robust cows.!” The famine will ravage the land.

The former abundance will not be discernible in the land, due to the famine
that is to follow —just as the scrawny cows remained scrawny even after swallow-
ing up the robust cows—for it will be very severe.

As for Pharaoh having dreamed the same dream twice, this is because the mat-
ter stands ready before God, and God is moving quickly to carry it out.

So now, let Pharaoh seek out a man of discernment and wisdom and put him
in charge of Egypt.

Let Pharaoh take steps to appoint officials over the land and prepare Egypt for
the seven years of famine during the seven years of plenty.

Let them gather all the food during these coming good years, and let them
store grain to be under Pharaoh’s control for food in the cities, and guard it.
Preparing for the seven years of famine during the seven years of plenty will fulfill
the dream’s indication that the seven years of famine and the seven years of plenty
will occur ‘simultaneously’ (as symbolized by the robust cows and scrawny cows
standing simultaneously on the bank of the Nile).'®

& CHASIDIC INSIGHTS 3

Seven years of plenty will be followed by seven
years of famine, when all the abundance in Egypt
will be forgotten: Metaphorically, the seven years of
abundance allude to the years of spiritual “plenty” that
we enjoyed when the Temples stood and God’s pres-
ence was perceivable in the miracles that occurred in
the Temple. This era was followed by the exile, an era
of spiritual “famine,” when Godliness became much
less perceivable. Today, the ravages of our long exile
have made us forget the years of spiritual plenty when
Godliness was revealed during the Temple era.

But, as Joseph advised, we did store up “food,” by pre-
serving the knowledge of the Torah during the years of
plenty. The inspiration of the Torah sustains us during
exile—as King David wrote, “[The Torah] is my com-
fort in my affliction, for Your word has given me life.”"”
The Torah will continue to sustain us until the “fam-
ine” ends and Godliness is once again revealed.'

The seven years of famine and seven years of plen-
ty will occur simultaneously: The dreams of Joseph
and Pharaoh led to the Jewish people’s first exile, in
Egypt: Joseph’s dreams led him to be sold as a slave in
Egypt; Pharaoh’s dreams led Joseph to be crowned as

viceroy, which ultimately led to the Egyptian exile, the
precursor of all our exiles.”

Exile was caused by dreams because the reality of ex-
ile is analogous to that of a dream. Dreams consist of
incoherent illusions where conflicting and contradic-
tory elements can coexist. Similarly, our lives in exile a
confusing blend of seemingly hypocritical forms of be-
havior, combining spiritual transcendence and animal-
istic selfishness almost simultaneously. We pray to God
with absolute devotion, and yet, in a matter of minutes,
we find ourselves acting in ways that contradict God’s
directives. Our actions do not match our words and
our words do not match our thoughts. Much like a
dream, our lives are often an inconsistent and confus-
ing combination of right and wrong.?

Living in this dreamlike existence can lead to frustra-
tion, even despair. We may think that we are not pro-
gressing, that we are being dishonest with ourselves.
We may feel, considering all our faults, that our con-
nection to God is not real, and that our efforts to ad-
vance spiritually are superficial and ultimately futile.

The Torah therefore emphasizes the relation of dreams
to the exile, to teach us that although our actions are

14. Rashi on v. 2, above. 15. Rashi here and on v. 4, above. 16. Likutei Sichot, vol. 15, pp. 339-345. 17. Psalms 119:50. 18. Or HaTorah,
Bereishit, vol. 5, pp. 1950-1951. 19. Likutei Torah (Arizal), Teitzei. See Bereishit Rabbah 16:4. 20. See Torah Or 28c.
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when the latter is set free.” Joseph, who had just been
freed from slavery, experienced the fulfillment of this
law when Potiphera, his former master, gave him his
daughter, Asnat, as a wife.

On the other hand, inasmuch as Potiphera was subject
to Pharaoh, and it was Pharaoh who actually freed
Joseph, Pharaoh could be considered to have been
Joseph’s ultimate master. Therefore, indeed, Pharaoh
bestowed gifts upon Joseph when he freed him, as de-

29. Torat Levi Yitzchak, pp. 120-121.

& CHASIDIC INSIGHTS 3
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scribed in this verse.

Finally, since God had both arranged for Joseph to be
sold into slavery and caused him to be freed, He could
be considered Joseph’s master. We therefore see the
God, too, bestowed a gift upon Joseph when he was
freed, namely, the ability to quickly learn all seventy
languages.”

They proclaimed before him, “The king’s counsel-
or! How wise is he, and yet so young! Bend the knee
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The food will then be held in reserve for the land for the seven years of
famine that will be in Egypt, so that the land will not be depopulated by the
famine.”

The way in which Joseph explained the dream according to its obvious refer-
ence to Egypt’s sustenance while simultaneously resolving the anomaly of the ro-
bust and scrawny cows standing together on the bank of the Nile pleased Pharaoh
and all his courtiers,

and Pharaoh said to his courtiers, “Could we find another man like this, who
clearly has the spirit of God within him?”

Joseph as Viceroy

Pharaoh said to Joseph, “Since God has made all this known to
you, there is no one as discerning and wise as you to be in charge of the operation
that you recommend we undertake.”

You shall be in charge of my court, and by your orders will all my people be
provided for. Only by the throne—i.e., by the fact that I am king whereas you are
only viceroy —will I outrank you.

Except for this,” Pharaoh said to Joseph, “I am hereby giving you the same
power that I myself have over the entire land of Egypt.” Pharaoh paid no heed to
the cupbearer’s remarks about Joseph’s unfitness to hold public office.

As a sign that he was making Joseph viceroy, Pharaoh removed his signet ring
from the finger of his own hand and put it on a finger of Joseph’s hand. He had
him dressed in robes of linen, a fabric highly prized in Egypt,* and placed the
gold chain of office around his neck.

He had him ride through the capital city, next to his own chariot, in his sec-
ond royal chariot, and they proclaimed before him, “The king’s counselor! How
wise he is for his young age! Bend the knee to him!” He was thus given kinglike
authority over the entire land of Egypt. Nonetheless, Pharaoh commanded his
subjects to only bend their knees to Joseph and not to prostrate themselves before
him (as would befit someone with kinglike authority) because he wanted to retain
some indication that Joseph owed his position not to his birth but to Pharaoh’s
goodwill.”

& CHASIDIC INSIGHTS 8
provides us greater access to our subconscious capaci-  realm. For example, in previous generations, we could
ties, which transcend limitations. not study the inner dimension of Torah without having

For example, in Temple times, a ritually impure per- undergone numerous preparations. Today, however,
son could not experience holiness. Today, however, we =~ W€ can—and therefore must—study the inner dimen-
transcend such limitations and can experience holiness S0 of Torah regardless of our limited knowledge and

even in the midst of our impurity.? spiritual level.”

In “normal” times, we must follow “normal” conven- Pharaoh removed his signet ring.... The angel
tions, such as ascending the spiritual ladder one step at Gabriel came and taught him.... He gave him Asnat,
a time. In exile, however, we can tap into lofty spiritual daughter of Potiphera...as a wife: According to Torah
opportunities that by normal standards are outside our ~ law, a slave-owner must give his slave a parting gift

23. Above, v. 33. 24. Above, 2:11; Isaiah 19:9; Exodus 25:4. 25. Likutei Sichot, vol. 5, p. 207. 26. See Leviticus 16:16. 27. Likutei Sichot,
vol.1, pp. 86-87. 28. Deuteronomy 15:14.
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prostrated themselves before Joseph because they had
been subconsciously affected by what he was emanat-
ing.

Rabbi Yosi of Damascus (who lived outside the Holy
Land and was therefore associated with a lower level
of selflessness) focuses on what the Egyptians were ac-
tually able to assimilate from Joseph, which was an im-
posed selflessness before God —bending of the knee.

Regarding Joseph'’s brothers, the Torah explicitly states
that they prostrated themselves before Joseph.” This is
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because, according to all views, they were capable of
assimilating Joseph’s level of absolute selflessness.*

Bend the knee: The word for bend the knee (772x) is
cognate with the word used in the Mishnah to describe
the method of propagating a vine (77157271) by bending it
down into the ground in order to send forth new roots
and thereby form a new plant.” This is an appropriate
name for Joseph, who, as we have seen,* functioned as
a conduit to bring lofty Divine consciousness down-
ward into the material world.*

& A CLOSER LOOK =6

[44] He must know all seventy languages, as is ex-
pected of all royalty: Pharaoh sought to not only
rule over his subject nations by force, but to control
their minds as well. In order to do this, it was nec-

essary to know their languages, because a culture’s
values and way of thinking are reflected in its lan-
guage; indeed, language often determines the way
people think and conceptualize reality.**

& INNER DIMENSIONS

[44] The angel Gabriel came and taught Joseph the
seventy languages: Gabriel taught Joseph the lan-
guages he needed to learn by adding the letter hei
from God’s Name to Joseph’s name. This is alluded
to in the single verse in the whole Bible in which the
letter hei is inserted into Joseph’s name: “As a testi-
mony for Jehoseph, He ordained it, when he went
forth over the land of Egypt, [when Joseph said,] ‘I
understood a language that I had not known.” "4

The hei added to Joseph’s name was the first hei of
God’s Name Havayah (7-11). This hei signifies bi-
nah.** The shape of the letter hei therefore suggests

expansion, reflecting the expansion and articulation
of the seminal point of insight (chochmah) that oc-
curs in binah.

Joseph would use his mastery of the languages
to communicate with all the various nations that
would come to buy food from Egypt, and thereby
influence them. His name-change thus reflected
the same change that occurred to his great-grand-
father, Abraham. When the letter hei was added to
Abraham’s name, he became father of all nations,*
meaning that he became capable of influencing the
entire world.*

37.42:6, below. 38. Likutei Sichot, vol. 5, pp. 202 ff. 39. Kilayim 7:1. 40.On 37:2, above. 41. Torah Or 37c. 42.See Torah Or 77d.
43. Psalms 81:6. Sotah 36b. 44. Me'orei Or, Ma’arechet Yud, s.v. Mem. 45.17:5, above. 46. Sefer HaMa'amarim 5745, p. 154; Or HaTorah,

Bereshit, vol.1, 17a; Sefer HaMa’amarim 5631, vol. 1, pp. 344 ff.
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Pharaoh then said to Joseph, in the presence of the crowd, “I am Pharaoh; only
I now wield authority higher than yours. By my authority as Pharaoh, I decree that
without your say, no man may lift his hand to bear weapons or his foot to mount
a horse in the entire land of Egypt.”

When they heard that they, too, would be subordinate to Joseph, Pharaoh’s advi-
sors exclaimed: “How can you grant a slave authority over us?!” Pharaoh replied
to them, “I discern royal characteristics in him.” They said to him, “If you are cor-
rect, he must know all seventy languages,” as is expected of all royalty.” But before
they had a chance to test Joseph, the angel Gabriel came and taught him whatever
languages he did not already know. After that, no matter what language Pharaoh
addressed Joseph in, Joseph replied to him in that same language.

But when Joseph then tried to converse with Pharaoh in Hebrew, Pharaoh did not
understand him, for the Hebrew language had been preserved only by the line of
Shem.?® When Pharaoh saw that Joseph knew this language—and therefore was
more suited to be the ruler of Egypt than he—he said to Joseph, “Swear that you

will not divulge this,” and Joseph swore to him.*

Pharaoh gave Joseph the name Tzafnat Paneiach [“He who deciphers the cryp-
tic”], and gave him Asnat, daughter of Joseph’s former master Potiphera, lord* of
On, as a wife. Joseph thus went out to oversee Egypt.

to him!”: These three proclamations are all alluded to
in the Hebrew word avrech, which bears various inter-
pretations.

The second two interpretations stem from a debate
between two sages of the Mishnah, Rabbi Judah and
Rabbi Yosi ben Durmaskis (i.e., Rabbi Yosi of Damas-
cus*):

Rabbi Yosi preferred to interpret the Torah as literally
as possible.* He therefore translates avrech as “bend
the knee,” since the word avrech is clearly related to
the word for “knee” (berech). From this perspective, the
Egyptians only bent their knees to Joseph and did not
prostrate themselves before him, as they did to Pha-
raoh.

Rabbi Judah, on the other hand, preferred to interpret
the Torah contextually; he therefore finds it unlikely
that the Egyptians did not prostrate themselves before
Joseph, since, as we saw above,* it was only the throne
that Pharaoh kept from Joseph, which implies that in
everything else Joseph was equal, including, presum-
ably, that the Egyptians did not just bend their knees to
Joseph, they prostrated themselves to him as well.

Rabbi Judah therefore prefers to interpret avrech as re-
ferring to Joseph’s wisdom; although this is not a literal
interpretation of the word avrech, it aligns more com-
fortably with the context of the story.

¥ CHASIDIC INSIGHTS 3

In general, there are two levels of selflessness before
God. The first is the selflessness we impose on our-
selves when we are aware of ourselves; we are con-
scious of being separate from God, yet we subdue our
sense of self and submit to His will (bitul hayesh). The
second is inherent selflessness, where there is no self
that requires subdual (bitul bimtziut).

Bending of the knee expresses the first type: tempered,
imposed selflessness. Bowing in this way demonstrates
that we accept God’s sovereignty, but we still remain
our own selves. Prostration, in contrast, reflects the
second type: absolute selflessness, wherein we possess
no self-identity aside from our submission Him.

By bowing to Joseph, the Egyptians were, in effect,
submitting themselves to Joseph’s level of Divine con-
sciousness. But whereas Joseph embodied absolute self-
lessness, the Egyptians could only assimilate whatev-
er portion of Joseph’s Divine consciousness they were
capable of sustaining.

Rabbi Judah, who emphasizes context over literalness,
focuses on Joseph’s transmission of absolute selfless-
ness, prior to its diffusion into the distilled particulars
that the Egyptians could assimilate. He therefore as-
serts that although the Egyptians may not have con-
sciously experienced absolute selflessness, they still

30. Cf. 10:30, above. 31. Above, 11:17. 32. Sotah 36b; Rashi on 50:6, below. 33. Rashi on 47:22, below. 34. See Seder HaDorot, s.0.

Rabbi Yosi ben Durmaskis. 35. Sifri, Devarim 1. 36. V. 40, above.
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“food” and ensure that it does not “spoil,” we must
place some “soil” inside it.>*

Soil, which is trod upon by all, is a metaphor for hu-
mility. By infusing our Torah knowledge with humility,
we ensure that it will endure within us. Hence, in the
daily liturgy, the prayer, “May my soul be as soil to all”
is followed by “open my heart to Your Torah.”* If our
souls are humble like soil, our hearts can be open to the
Torah’s meaning and message.

We must, however, ensure that we apply this humil-
ity appropriately, not to justify inaction. For example,
some people invoke false humility to avoid their obli-
gation to teach the Torah to others,* saying, “I am too
spiritually weak to allow myself to come in contact
with people who are ignorant of Torah. I will instead
focus only on my own family and immediate neigh-
borhood.”

The Torah therefore teaches us here that the humility,
the “soil,” must be “taken from the fields surrounding
the city where it had grown.” In other words, we must
apply “localized” humility, only in the actual study of
Torah, remaining aware that as we study Torah, God
is studying with us.” We are thus required to study
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Torah with the same trepidation and awe that we felt
at Sinai.®

Moreover, we must remember that as much as we un-
derstand and as much as we have learned, the Torah,
as the wisdom of the infinite God, remains beyond us.
This awareness will preserve our knowledge of the To-
rah as the soil preserved the grain.

Our world, too, is plagued with famine, but this time
it is a spiritual famine, a dearth of spiritual enlighten-
ment. Like Joseph, we are called upon to do all we can
to alleviate the famine, to banish the plague of igno-
rance and sustain the world with the teachings of the
Torah.

Just as Joseph took measures to preserve the sustenance
he prepared, we too must take measures to “preserve”
the spiritual sustenance we share to ensure that it is
not fleeting. It should sustain its recipients throughout
their lives. Moreover, they should be able to pass it on
to their children, creating an endless chain of spiritual
sustenance.”

Manasseh...Ephraim: Living in exile, we must
employ two paradoxical approaches with regard to

54. See Shabbat 31a, end. 55. End of the Amidah, from Berachot 17a. 56. Shulchan Aruch HaRav, Talmud Torah 1:8. 57. Tanna D’Bei
Eliyahu Rabbah 18, beginning; Yalkut Shimoni 1034. 58. Berachot 22a. 59. Likutei Sichot, vol. 25, pp. 224-226.
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Genesis 41:46-52 MIKEITZ

Joseph was thirty years old when he stood before Pharaoh, king of Egypt.

He left Pharaoh’s presence, and he traveled throughout the entire land of Egypt
in order to implement his program of storing up produce from the seven years of
plenty.
Even though he was now free to act as he chose, Joseph made no attempt to inform
his father that he was alive, for he had been present when his brothers made their
pact forbidding any of them to tell their father the truth about Joseph’s disappear-
ance until receiving a sign to do so from God.* Since God had not yet given any
such sign, Joseph understood, as his grandfather Isaac had before him,* that God
did not yet want Jacob to know the truth.*

The Seven Years of Plenty

During the seven years of plenty, the inhabitants of the land gathered grain
and brought it to the storehouses by the handful, that is, unhurriedly.

Joseph collected all the surplus food during the seven years that had now
come to pass in Egypt, and he placed the food in storage complexes in the cities.
It was a well-known fact that soil’s composition varies from one locale to the next,
the soil of each locale possessing its own unique properties that enable it to sustain
different crops. It was further known that, because of this fact, the crops of any
specific locale are best preserved when stored with some of the soil in which they
were grown. Joseph therefore placed with the food some soil taken from the fields
surrounding the city where it had grown.”

Joseph amassed quantities of grain as abundant as the sands of the sea, until
the treasurer had to stop counting it since there was too much to count.

Two sons were born to Joseph before the first year of famine arrived, borne to
him by Asnat, daughter of Potiphera, lord of On.

Joseph named the firstborn Manasseh [Menasheh, “causing to forget”]—“be-
cause,” he said, “by granting me success, God has made me forget all my past
hardships, but this could also cause me to forget all I held dear in my father’s
household.” Joseph knew that prosperity carries with it the danger of assimila-
tion; in order not to forget his family and heritage, he gave his firstborn son a name
that would constantly remind him of this danger.”!

He named the second child Ephraim [from peri, “fruit”]—“because,” he said,
“God has made me fruitful in the land of my suffering.” Joseph did not attempt
to father any additional children after these two sons, because he knew that seven
years of famine were coming. Whereas a single, occasional year of famine results
from factors connected to that year alone, two or more consecutive years of famine
indicate that, for whatever reason, God has temporarily suspended His desire that
the world grow and thrive. In such times, it is understood that He is in parallel also
suspending His desire that humanity be “fruitful and multiply.”>

& CHASIDIC INSIGHTS 8

Joseph therefore placed with the food some soil it had grown: Metaphorically, our food is the Torah
taken from the fields surrounding the city where knowledge we amass.”® In order for us to retain this

47. Above, 37:31. 48. Above, 37:36. 49. Likutei Sichot, vol. 10, pp. 129-135. 50. Likutei Sichot, vol. 25, pp. 220-224. 51. Likutei Sichot,
vol. 15, p. 433. 52. Above, 1:28, 9:1, 7. Likutei Sichot, vol. 20, pp. 192-196. 53. See Sanhedrin 42a, Tosafot s.v. VeRav Tevuot, ad loc.
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Ephraim...God has made me fruitful: The consistently
saintly are inspired by the fact that God has made them
fruitful in the past because of their good deeds. Their
past experience spurs them on to continued good. This
is like a person, who, after traveling some distance to
reach a certain city, is advised by others to give up the
trip. The traveler will reply, “I have come so far; how
can I give up in the middle?”

Manasseh...God has made me forget: Penitents recall the
fact that that they have in the past forgotten God, and
are thereby fired with a greater yearning for closeness
with God.*

So all the males in Egypt had themselves circum-
cised: Joseph not only remained unaffected by Egypt,
he influenced it. One manifestation of this was the fact
that he had the Egyptians circumcised.

Egyptian society was steeped in the pursuit of self-serv-
ing carnal pleasure,*® which, as Maimonides writes, is
reduced by circumcision. Thus, by having the Egyp-
tians circumcised, Joseph subdued their obsession with
carnal indulgence. Furthermore, Pharaoh himself, the
king of Egypt, instructed them to acquiesce to Joseph’s
insistence that they be circumcised; this signified that
the very fountainhead of Egyptian corruption was
willing to be refined, at least somewhat.

We can all follow Joseph’s example, especially since the
Jewish people are collectively referred to as “Joseph.”®”
Like Joseph, we can remain spiritually untainted by our
materialistic milieu. We should not feel overwhelmed
by it nor allow it to depress us. Rather, we should
strengthen our own commitment to holiness and influ-
ence our neighbors, including the broader community
of non-Jews, encouraging them to keep Noahide law.
Thus, we will ultimately transform the entire world
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into God’s home.*

Nonetheless, although Joseph succeeded in refining
Egypt, he acted on his own initiative, and therefore, de-
spite his good intentions, his plan backfired. By becom-
ing more refined, Egypt was made worthier of receiv-
ing Divine beneficence, and receiving this beneficence
strengthened it. Unfortunately, Egypt was not refined
enough to use this power properly and used it instead
to persecute the Jewish people.

If Joseph was capable of doing damage despite his
good intentions, we are certainly similarly capable. We
must therefore be careful not overreach in our efforts
to do good. We may sometimes be tempted to bend the
Torah’s rules in our desire to bring others closer to it,
thinking that if we insist on following the law meticu-
lously we may turn them away.

Even if it were true that bending the law would benefit
others, we are still not authorized to do so. We should
not be more zealous than the Torah itself,”” and our
concern for bringing a Jew to Judaism should not be
stronger than the Torah’s own concern.

The truth is, however, that no good can come out of
compromising Torah law, or even a Jewish custom.

Rabbi Yosef Yitzchak of Lubavitch was once at a meeting
where one of the participants suggested that in order to save
Judaism it is sometimes beneficial to compromise Torah law.
The latter stated that when it comes to drinking, one seeks
only clean water; but to put out a fire, any liquid, even dirty
water, will suffice. The Rebbe responded, “If you're certain
that what you're pouring on the fire is water, then you're
right —dirty water will suffice. The problem is you are pour-
ing kerosene, which, while also a liquid, will not extinguish
but increase the fire.””

64. Or Torah 59. 65. Rashi on 12:19 above. 66. The Guide to the Perplexed 3:35, 49. 67. Psalms 80:2, Rashi and Metzudot David ad
loc. 68. Likutei Sichot, vol. 10, p. 141. 69. Eitz Chaim, Sha’ar Chag HaMatzot 6. 70. See Ecclesiastes 7:16. 71. Likutei Sichot, vol. 1, pp.

98-102.
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Genesis 41:53-55 MIKEITZ

The Years of Famine Begin

The seven years of plenty that came to pass in Egypt came to
an end.

The seven years of famine then began, just as Joseph had said they would.
There was famine in all the other lands, but throughout Egypt there was bread,
thanks to Joseph’s storage program.

Nonetheless, even though everyone had stored up enough grain for themselves
for seven years, everyone’s grain rotted except for what Joseph himself had put
away. When all the inhabitants of Egypt therefore were starving, they asked Jo-
seph to provide them with grain. Joseph knew that God had commanded Abra-
ham and his descendants to circumcise any servant they purchased.®® When he
became officially responsible for the welfare of Egypt, this in effect made all its citi-
zens into his property, and he thus became liable to circumcise them. When they
came to him for food, he saw this as an opportunity to prevail upon them to do
so. He therefore responded that he would only give them grain on condition that
they first consent to circumcise themselves. The people then cried out to Pharaoh
for bread, objecting to Joseph’s stipulation. Pharaoh asked them why they had not
stored grain for themselves during the seven years of plenty. They replied that
they had, but that it had all rotted. Pharaoh responded, “If that is the case, Joseph
evidently put a curse on the grain, making it rot. There is therefore no point in my
commanding him to give you grain, because he can just as easily curse whatever
grain he gives you, making it also rot.” True, at least until it rotted they would
have what to eat; or perhaps Joseph would not even curse the grain; and even if
he would, they had nothing to lose. Nonetheless, Pharaoh feared that if he would
try to force Joseph into giving them grain, Joseph might react by cursing him for
trying to force him and cursing the people for causing Pharaoh to take this course
of action. Since they were already in imminent danger of starving to death, any
further curse would only mean a curse that they die immediately.® So Pharaoh
announced to all Egypt, “Go to Joseph, and do whatever he tells you to.” So all
the males in Egypt had themselves circumcised.

& CHASIDIC INSIGHTS 3

the world at large:*> On the one hand, we must be con-
stantly vigilant against alien influences; on the other
hand, we must engage the outside world in order to
influence it positively.

Influencing our environment is obviously more impor-
tant than merely maintaining our values. Temporally,
however, the latter must precede the former, since if
we forget our roots we will no longer have anything
to contribute.

The two sons of Joseph, born and raised in Egypt, per-
sonified these two aspects of exilic life. Manasseh, so
named by Joseph “in order not to forget his family and

heritage,” personifies our need to resist assimilation.
Ephraim, so named “because God has made me fruit-
ful in the land of my suffering,” demonstrates our pur-
pose in the “land of suffering”: to be fruitful there and
influence it positively.

Chronologically, therefore, Manasseh preceded
Ephraim —he was the firstborn.®®

According to Rabbi Dovber of Mezeritch, Ephraim
represents consistently saintly individuals while
Manasseh represents penitents. Each group is inspired
by their pasts, but in different ways:

60. Above, 17:12-13. 61. Likutei Sichot, vol. 10, pp. 136-141. 62. See Noam Elimelech on 48:13, below. 63. Likutei Sichot, vol. 15, pp.

432 ff. See below on 44:14, above on 38:28.
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there and buy us produce from there, so that we may live and not die.” The
numerical value of the word for “go down” (31) is 210, alluding to the 210 years
that they and their descendants were destined to reside in Egypt (2238-2448). He
further told them,” “Enter the city, each of you by a different gate; since you are
all of impressive appearance, it is imperative that you avoid arousing the evil eye

against yourselves.””

& INNER DIMENSIONS 6

[1] Jacob saw that there was produce in Egypt: The
word used here for produce (shever) also means
breakage. Spiritually, Jacob perceived that there
were holy sparks embedded in Egypt, broken

shards that had fallen there through the process of
“the shattering of the vessels” of Tohu.”® He there-
fore intuited that there was a need to descend to
Egypt to elevate and redeem these holy sparks.”

76. Rashi on v. 5, below. 77. See above, 21:14. 78. See above on 36:31 79. Or Torah 54.
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Genesis 41:56-42:2 MIKEITZ

When the famine became so severe that it even struck all the wealthy people of
the land, Joseph opened all the storehouses containing all the grain, and he sold
it to the Egyptians, but the famine in Egypt intensified.

People from the entire region came to Egypt, to Joseph, to buy produce, for the
famine had grown severe in the entire region.

The Torah will continue the narrative of Joseph’s administration of Egypt during
the years of famine further on.”” In the meantime, it will describe how Joseph'’s
family came to settle there.

Joseph’s Brothers’ First Journey to Egypt

The famine struck not only Egypt; it also affected the Land of Israel, whose
inhabitants were going hungry just as were the inhabitants of Egypt. Jacob heard
that there was produce in Egypt, and, at the same time, he saw in a prophetic
vision that there was some type of cure for his anguish over having lost Joseph
awaiting him in Egypt. Despite the famine, Jacob and his family miraculously still
had enough grain to last them at least for a short time. Jacob’s sons were therefore
confident that God would continue to sustain them miraculously, and made no
secret of their optimism. They knew that when Abraham and Isaac were forced to
leave their homeland due to famine,” it was because God was testing them and
not because they did not deserve His miraculous intervention in their lives. (After
all, once Isaac passed his test, God made his crops miraculously productive even
though it was a year of famine.”) The brothers had no reason to think that God
would test them, too, by not sustaining them through the famine.

Jacob, however, knew that the Ishmaelites and Edomites were not aware that it
was in order to test them that God did not sustain Abraham and Isaac miraculous-
ly during the famines that occurred in their lifetimes; they simply assumed that
Abraham and Isaac were not sufficiently righteous to deserve God’s miraculous
protection in these cases. Jacob therefore feared that the Ishmaelites and Edomites,
seeing his sons’ conspicuous optimism, might accuse them of considering them-
selves more worthy of God’s protection than their forebears. This accusation might
in turn cause a similar accusation in the Heavenly Court, which could result in
Jacob’s family indeed being sentenced to leave their homeland in search of provi-
sions.” Jacob therefore said to his sons, “Why do you pretend to the Ishmaelites
and Edomites that we have enough provisions to last us through the famine, when
in fact we only have enough for a short while? Why should you draw attention to
yourselves by not actively seeking some means of providing for yourselves before
our provisions run out? There is no guarantee that God will continue to sustain us
miraculously, so if you do not make provisions for the future, you may well end up
going hungry. Why should you allow yourselves to risk becoming lean through
hunger?”

He then said, “Look, I have heard that there is produce in Egypt. Go down

72.47:13. 73. Above, 12:10-20, 26:1-33. 74. Above, 26:12. 75. Likutei Sichot, vol. 30, pp. 190-194.
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Canaan, to buy food.”

Although, as stated, Joseph recognized his brothers—for all their beards had
been fully grown before they had parted and therefore, their appearance had not
changed drastically in the interim —they did not recognize him, for when he left
them, his beard had not yet grown, and now it was fully grown. Nonetheless,
Joseph did not take advantage of the fact that his brothers did not recognize him.
Even though they were now in his power and he could have easily taken revenge
on them for having sold him, Joseph treated them as his brothers, pitying them,
despite the fact that they had not treated him as their brother, pitying him, when
he was in their power.

& CHASIDIC INSIGHTS 3
Joseph recognized his brothers...they did not recog-

they could not imagine that this viceroy of Egypt could

nize him: As we have seen, Joseph was capable of re-
taining his Divine consciousness even while immersed
in the mundane world, which his brothers were inca-
pable of doing. Hence, they did not “recognize him”:

86. Likutei Sichot, vol. 3, p. 832. See Alshich on 45:4, below.

be the righteous Joseph, since, from their perspective,
it was impossible to be immersed in the mundane and
remain righteous.®
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Genesis 42:3-8 MIKEITZ

When the brothers saw that Jacob had a premonition that Joseph was in Egypt,
they understood that the time had come to ascertain Joseph’s whereabouts and
state, and if possible, return him to their father.*® By this time, they had all regret-
ted selling Joseph, although each one to a different degree. Joseph’s brothers thus
went down to Egypt as ten individuals, each feeling a different degree of brotherly
love toward him, but equal in their resolve to redeem him at whatever price neces-
sary, just as they were equal in their awareness that it was necessary to buy grain
from Egypt.

But Jacob did not send along Joseph’s brother Benjamin with his other broth-
ers, for he said, “Lest some disaster befall him.” Knowing as he did that Benja-
min’s mother Rachel had died while on a journey® and that Benjamin’s brother
Joseph had been killed by a wild beast while on a journey, Jacob was worried that it
was particularly dangerous for this branch of his family to travel. True, there were
additional causes responsible for Rachel’s death—Jacob’s own unwitting curse,*
as well as her complications in childbirth—so in truth, there were not sufficient
grounds to assume that traveling per se posed any real danger to this branch of
the family. But Jacob also knew that people need to draw on their accrued merits
as self-protection in dangerous situations, and that Satan, the prosecutor in the
Heavenly Court, therefore prosecutes against people in just such situations in the
hopes that their depleted reserves of merit will tilt the balance against them. Since
for Benjamin, traveling was potentially risky, given his family history, Jacob felt it
imprudent to send him on a journey.*

The sons of Israel came to buy produce, each entering the city by a different
gate, as their father had suggested, and mingling among all those others who had
also come to buy, as their father had instructed them, for the famine had extended
to Canaan.

Joseph, as viceroy of the land, was the one who sold produce to all the people
of the region, and Joseph’s brothers prostrated themselves before him with their
faces to the ground.

Joseph saw his brothers and recognized them, but he did not reveal his true
identity to them. He understood that he first had to ascertain whether they regret-
ted selling him and were ready to take the next step in the development of their
family into the chosen people. Therefore, he acted like a stranger toward them
and, playing his role as viceroy of Egypt, spoke to them harshly.

At the same time, in the ensuing interactions with his brothers, Joseph also made it
a point to occasionally act congenially toward them, and even to hint that he knew
who they were, so that when he would eventually reveal his identity to them, they
would recall these displays of kindness and therefore be more inclined to believe
that he really was their brother.®

Pretending to not understand their language, he asked them, via his interpreter,
his seven-year-old son Manasseh,” “Where are you from?”

They, not knowing the Egyptian language, replied, also via an interpreter, “From

80. Likutei Sichot, vol. 10, pp. 129-135. 81. Above, 35:16-20. 82. Above, 31:32. 83. Likutei Sichot, vol. 5, pp. 213-219. 84. Likutei Sichot,
vol. 35, pp. 185-186. 85. Below, v. 23.

277



rpn

FIFTH READING

——& ONKELOS (;3———
o7 1 X M et T
TAK ORI MK 7Y
PPN RYIKT XT3 1717
TTAY ia7 X7 A7 MR
"2 K192 11 KM 1am? K
KP RITIX 731D RIWY T K1
17 MK1I2 2PYK PTAY
PNPDX KYIKT K12 19K K?
TTAY WY I TN 15 2
RYIRA 0 K722 722 KIIK AN
KPR oy KPYT NiMOvaT
MK 4TINS M 7T K
Tiony ni%on »1 KT QoI 1inY
KT2715 AR POR My
TPEN DX FIVI9 N NAIAnn
RPYT DMK 0703 PR XN
7 23T T TI2P2 MW 16 KT
TN PIPKNT TINKY TI2NK
MR TIAX LIYRT TiMang
AR 9K MK VI 1 K7 DX
KN7n X790 N7 i win
RnPa noir i MmK1Is b
T MIPNKT TTAY KT AKPON
ATD DR9 DM KK T OTR
N3 oKDY 0 TIINK PIRK
19721k 19K PIRKT Tiomvn
7i3°R232 TORT KAy

MK ST LD 05 AT 103 NRKT KT
;1277 Tinn 025y 1Ppoon Nk onxyn 19X 002
D27 1KY OX] 00 X T A mx mmen
2% X AwyR m Tinn Dwa . Xby
MIDT WK RIT DT MK AT X T2 K3
DU Y7232 "X UM DNK TYT 2 3002 020K
FIYID M 15 0 5W 5113 972 1270 D90 DAY
T2 VAW T RYY VAW Y Y9 T DX
nnK T ORI 0 MR INYA DX 1V9
NITY A2 TIP1 X*77 72°0%7 .0INK NHX DX 03NN

"3 YD 17 — ¥MKRTN "X 0K A Tiw9a ind
nnaa O™MIORI N2 .mwn “ORK 072370
AN2:T 129 DAKT WOV 12 070X DRXY .027Mwn
112y DIPIRY M0 .B2NA 1YY M3W 07K Nk

DN WIK

NN D7 D20 N ST NN A Em
DNND IT MO NINTD DON D91 BTN
PN N3 TIA TS NP YON TN
TIRY VN WA D0 WL TINEON 33 153
DRND 1T T2 N3 DN N
WA DTN TTIRY Y S YN
DT A02NTIN TR T V3D 1IND TONTEON 33
TIRT TN NI DY DN TN
M9 o 030 N2
T TORT DTN NI22TDN 02 M NypTEN
VIONT DO BTINTN MR T D oW
2 7R o NFDN) DOMN NiaNT D27
D PR o8 BN DN
"1 MY NINY 0w D2 AR DTN AN

Salpkpia
:m’m'?

DI TN
DN D03 AN Db

DN D025

INT N DN

N33 0N TN DTN DON DD
RPN MY NRW W] 27 Doy ooy

& RASHI 38

MY mRmY v Dby ey obn wk

AT XTI Y 03 s a0 nonwn
STV ONY” #1001, YT PR DR #inD w225
D17RIX DI 93 I XpRaY Ty 53 1)
22K AT YT AT pTRY 70D RYINT KT
KO PR KD 10 X IR X e ppT KO
u53 93K 207 W2 PTAY” MY 12 KN
1M5921 WIpd M0 D2 TIYIVD AT MK WK 13
127 10D DTNNK .02 DK 12 KT XY DRy
12 X2 inayy #7ningT ooy nia 17 n7aT
OV GNIRT? DOX3 PINT AT 13 T2
IYW3 DADII KO M7 1Y WY TPYa Dnoin
52w i Ay Wy ouw mmsn 2R
NI :'iw‘g;'? YA WBNI NPRY X INIK
D93 DOXY RN2T WK Q7T 2R1RT WK

1NN 2T UNILLEL ), TO TOYR 50 L3 10920149 DI ) TINY 48 L), 1> 17DI9N0 47 .3 10 INPIN 46 DY ,D NI .45

rest of you go back to your homeland and bring back the produce you have pur-
chased in Egypt for satiating the hunger of your households.
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Genesis 42:9-19 MIKEITZ

He recalled the dreams that he had dreamed about them, and saw that they had
now prostrated themselves before him in a matter regarding grain, just as they had
in his first dream.” Understanding that the dreams were coming true, he realized
that he had to contrive some way for Benjamin to join them so he, too, could pros-
trate himself before him, completing the rest of the dream. Therefore, he said to
them, “You are spies! You have come to see where the land is vulnerable.”

They said to him, “No, my lord! Do not say such a thing, for we, your servants,
have come just to buy food.

We are all the sons of the same man.” Saying this to him, they unwittingly
included him, implying that he, too, was a son of their father. “We are honorable
men; your servants have never been spies!”

He said to them, “No! I'm sure you are spies! You have come to see where the
land is vulnerable! If, as you say, you are brothers, what other reason could you
possibly have had for entering through different gates? And if you are not broth-
ers, then you are liars!”

They answered, “No! We can explain. We, your servants, were twelve brothers,
the sons of one man who is in Canaan. The youngest is today with our father,
and the other one has gone missing, and we separated in order to look for him.”

Joseph said to them, “And if you find him, and his captors demand a huge sum
of money for his release, will you pay it?”

They answered, “Of course.”

He then asked them, “And if they refuse to release him, even for a huge ransom,
what will you do?”

They answered, “Then we will take him by force, even if we have to kill to save
him or be killed trying!”

He said to them, “Then it is exactly as I told you before: you are spies, and you
have come to kill the people of this city. Don’t think I don’t know that you are ca-
pable of murder; I have divined by my goblet that two of you destroyed the city
of Shechem!

By this you shall be put to the test: I swear to you on the life of Pharaoh that
you will not leave this place unless your youngest brother comes here.

Send one of you to bring me your youngest brother, while the rest of you remain
imprisoned here, so that the veracity of your words may be put to the test. If he
does not bring him, then by the life of Pharaoh, you are indeed spies!” Whenever
Joseph swore falsely, as part of his imposture, he did so in the name of Pharaoh.

He then held them all in custody for three days in order to give them time to
consider their situation calmly and rationally.*

On the third day, Joseph said to them, “I have decided to make my test easier
than I had originally planned. Do, then, as follows, and you will live. You can
trust me, for I am a God-fearing person.

If you are being truthful, prove it in the following way: Let one
of your brothers remain as hostage in your present place of detention, while the

87. Likutei Sichot, vol. 10, p. 116. 88. See 22:4, above. Hitva'aduyot 5748, vol. 2, p. 140.
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have repented in such a way that God can testify that
we will never again return to our folly.* If, however,
we are motivated to repent by some external factor, we
cannot be sure that we will not return to our old ways
once that external factor is no longer relevant.

Thus, when Reuben saw that his brothers were repent-
ing, he wanted to ensure that they did so in the optimal
manner. He feared that their repentance was not moti-
vated from within but by external circumstances—the
misfortune that had befallen them. Reuben wanted
them to repent out of recognition of the magnitude
of their sin, which he had tried to impress upon them
twenty years prior. Instead of focusing on the repercus-
sions of the sin—in the brothers” words, “that is why
this misfortune has come upon us” —Reuben wanted
them to focus on the magnitude of the sin itself: “we
are being called to account for his blood.”

Furthermore, just as true repentance must be freely
chosen and not motivated by external factors, so too,
we must recognize that the wrong for which we are
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repenting was committed freely—we cannot blame
any external factors. As long as we have an excuse to
somewhat justify our behavior, as long as we think that
other factors also contributed to our choice, even if we
admit our guilt we have not truly repented. As King
Solomon wrote, “He who covers his sins will not suc-
ceed,” alluding to Adam, who wanted to pass off his
guilt to Eve.”®

In order to truly repent, we have to recognize that
we—knowingly, deliberately, and with complete free-
dom of choice—chose to turn our backs on God. Even
if external factors did influence us to sin, we are still re-
sponsible for having knowingly and deliberately cho-
sen to sin, for we can always ignore such influences.

This was the second point that Reuben sought to im-
press upon his brothers. He told them, “You cannot
blame anyone else for your sin, since I had warned
you against sinning and yet you chose to ignore my
pleas.”%

94. Mishneh Torah, Teshuvah 2:2. 95. Proverbs 28:13; Midrash Tehilim 100. See also Ikarim 4:26 at length. 96. Likutei Sichot, vol. 30,

pp- 198 ff. See above on 3:22.
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Genesis 42:20-24 MIKEITZ

You shall then bring me your youngest brother, and thus your words will be
substantiated and you will not die.” They agreed to do this.

They moved away from the interpreter so he would not hear them speak,”
remaining within earshot of Joseph, whom they assumed could not understand
them anyway. They then said to one another, “We are indeed guilty regarding
our brother, for we saw his anguish when he pleaded with us, but we would not
listen. That is why this misfortune has come upon us.”

Reuben responded to them and said, “Did I not tell you, ‘Do not sin against
the boy’? But you would not listen. And now that it is clear that he is dead, we are
being called to account for spilling his blood. We will be called to account for our
father’s life, too, if he dies of grief when he hears that Benjamin must come down

to Egypt.”
They did not realize that Joseph understood them, for, as above, whenever
they conversed, there was an interpreter between them.

He turned aside and moved away from them so that they would not see him,
and wept over the fact that they regretted having mistreated him. But then he
resumed his act in order to get them to bring Benjamin to Egypt. He came back
to them and spoke to them, and had Simeon taken away from them and bound
before their eyes. He chose Simeon because he was the one who had instigated the
brothers’ plot to kill him* and who had thrown him into the pit,” and also in order
to separate him from Levi so that the two not devise some way to kill him.

& CHASIDIC INSIGHTS 3

For we saw his anguish when he pleaded with us,
but we would not listen: The crime of Joseph’s sale
into captivity can be seen as a metaphor for all our
“crimes” against God. During the Godly soul’s sojourn
in the body and its mundane consciousness, it is like a
prince in captivity. The purpose of this exile is for the
soul to refine and spiritualize the body and its share of
the material world. The soul thereby gains the ability
to rise to a spiritual level higher than it existed in prior
to its descent.

Consequently, as long as we remain true to the purpose
of the soul’s descent, our souls are happy to endure the
agony living life in material captivity. When, however,
we are unfaithful to our mission, and certainly when
we behave contrary to it, the soul suffers unjustified
agony.

Since the soul is a part of God, the pain of the soul is the
pain of the Divine presence as well. Thus, whenever
we behave in ways that negate the purpose of the soul’s
descent, or even simply do not justify it, we are, so to
speak, casting God into “captivity” just as the brothers
did to Joseph.

Nachmanides writes that the brothers’ failure to have
mercy on Joseph despite his pleas was more egregious

a sin than the sale itself. Similarly, our failure to pay
heed to the voice of our souls and the Divine presence,
which beg us to free them from captivity, is more egre-
gious than our negative behavior itself.”

Reuben responded to them and said, “Did I not tell
you, ‘Do not sin against the boy’? But you would not
listen. And now we are being called to account for his
blood: Reuben’s reaction to his brothers’ expression of
regret seems uncharacteristic for someone of his stat-
ure. The brothers were obviously feeling remorseful
about their sin and understood that they were being
punished for their past deed. We would expect Reuben
to be sympathetic and offer words of consolation. In-
stead, he seems to be pouring salt on their wounds.

In fact, however, Reuben was trying to help his broth-
ers repent fully. Reuben himself was penitent par ex-
cellence. Although Adam and Cain had repented be-
fore Reuben, the Midrash refers to Reuben as the first to
have repented,” for he was the first to truly understand
repentance and repent with absolute sincerity

True repentance is possible only when we are moti-
vated solely by an inner desire to correct the past, to
fix our relationship with God and get closer to Him.
As Maimonides writes, true repentance means that we

89. Likutei Sichot, vol. 17, p. 112, note 22*. 90. Above, 37:19-20. 91. Above, 37:24. 92. Sefer HaMa'amarim Melukat, vol. 5, pp. 261-262.

93. Bereishit Rabbah 84:19.
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[37] You may put my own two sons to death: How
could Reuben say this? The Torah clearly prohib-
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its killing people—except when administering the
Torah’s own death penalty for certain specific sins,
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Genesis 42:25-37 MIKEITZ

Joseph then gave orders that when their containers were filled with grain,
each one’s money should be returned to his sack, and that they should be given
provisions for the journey. This order was carried out for them. Although Joseph
detained Simeon, he did not detain his donkey; he had Simeon’s container loaded
up with provisions for his family, placed on his donkey, and sent back with the
other brothers.”

The brothers then loaded their produce onto their donkeys, and they depart-
ed. After they left, Joseph had Simeon unbound and fed a meal.

As Levi—the one of them who was now left without his usual companion,
Simeon—was opening his sack at the inn to give fodder to his donkey, he saw
his money, right there at the opening of his pack.

He said to his brothers, “My money has been returned! Not only is the grain
here, but it, too, is here in my pack!”

Their hearts sank. Trembling, they turned to one another, saying, “What is this
that God has done to us? The money can only have been put back into his pack as
a pretext to accuse us of having stolen it!”

When they came to their father Jacob in Canaan, they told him about all that
had happened to them, as follows:

“The man who is the lord of the land spoke to us harshly and charged us with
spying out the land.

We said to him, “We are honorable men; we have never been spies.

We were twelve brothers, sons of the same father; one of us went missing,
and the youngest is today with our father in Canaan.’

The man who is the lord of the land said to us, ‘By this I will know that you
are being honest: Leave one of your brothers with me, take the grain you have
purchased for satiating the hunger of your households, and go home.

But you shall bring me your youngest brother, and then I will know that you
are not spies, but are rather being honest. I will give your brother back to you,
and you will be able to move about in the land freely.” ”

While they were emptying their sacks, there, in each one’s sack, was his mon-
ey-pouch! When they and their father saw their money-pouches, they became
afraid.

Their father Jacob did not believe their story. Now that two of his sons were
missing, he began to suspect that the other brothers had behaved either malicious-
ly or negligently: they had either killed Joseph and Simeon or let them be killed.”
He said to them, “You are bereaving me of my sons! Joseph is gone because of
you, Simeon is gone because of you, and now you would take Benjamin away
from me as well?! All this has befallen me!”

Reuben then said to his father, “You may put my own two sons to death if I

do not bring Benjamin back to you. Entrust him to my care, and I promise that I
will bring him back to you.”

97. Likutei Sichot, vol. 10, pp. 155-156. 98. Likutei Sichot, vol. 5, p. 219.
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[continued...] and failure to keep a promise is not
one of these sins.

This is therefore an instance of what we have seen
elsewhere, namely, that before the Giving of the
Torah it was permissible for society at large or for
a private individual to obligate themselves to do

102. Likutei Sichot, vol. 5, pp. 190-191.

something and make themselves (or in this case,
their children) liable to the death penalty for not
fulfilling this obligation. This explains why, in his
response to Reuben, Jacob did not mention any-
thing about such a commitment being forbidden by
the Torah.'*
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Genesis 42:38-43:7 MIKEITZ

Jacob ignored Reuben’s offer. He thought, “How foolish are my firstborn’s
words! Does he think that I would really kill his sons, my own grandsons?!” He
replied, “You have shown yourself to be irresponsible! My son Benjamin will not
go down to Egypt with you! For his brother Joseph is dead and he alone remains
from his mother, and should disaster befall him along the road you travel, due
to your malice or negligence,” you will bring my white-haired head down to the
grave in grief.” Judah had additional arguments he could have used to convince
his father to let them take Benjamin back with them, but seeing Jacob’s obstinacy,
he understood that they would prove more effective when there would be almost
no food left. So he told his brothers, “Let us not trouble our elderly father now; let
us bide our time until the food runs out.”

Joseph’s Brothers’ Second Journey to Egypt
The famine in the region continued to be severe.

When they had fully consumed the produce that they had brought from Egypt,
their father said to them, “Go back to Egypt and buy us a little food.”

So Judah said to him, “The man in charge of the food supplies there sternly
warned us, saying,‘Donotappearbefore me again unless your brotheris with you.’

If you agree to send along our brother with us, we will go down and buy you
food.

But if you do not send him, we will not go down, for the man told us, “You may
not see my face again unless your brother is with you.””

Israel said, “Why did you do me such a terrible disservice by telling the man
that you have another brother?”

Although the brothers understood the viceroy of Egypt’s harsh behavior toward
them as a Divine response to their having sold Joseph, they obviously could not
explain it that way to Jacob. They therefore described his behavior as being the
result of a natural sequence of events.'” They replied, “The man kept asking
about us and our families, saying, ‘Is your father still alive? Do you have an-
other brother?” He even asked us what kind of wood our cradles were made of,
and then guessed correctly. We told him that we had a father and another brother
in response to his questions. Could we have known that he would say, ‘Bring
down your brother?!” ”

& CHASIDIC INSIGHTS 3

They presented his behavior to their father as
being the result of a natural sequence of events....
Israel said to them, “Besides this, we must ask God
for His help”: Conventional thinking has it that prayer
is for desperate situations. Under normal conditions,
we assume that as long as we do what we need to do
everything else will naturally fall into place.

From Jacob’s words to his children, we learn otherwise.
Even when a situation seems perfectly natural, we
should never assume that we can negotiate it without
Divine assistance. We must always resort to prayer—
and not as a secondary measure, but as the primary

measure. In fact, thinking that prayer is superfluous is
itself a problem for which we should pray for help to
solve!

Although we must create natural channels to facilitate
God’s blessings, we must realize that these natural
means are merely external and that in truth we are con-
nected to God, who is beyond nature. Therefore, our
primary focus should be to pray to God, who controls
every aspect of our lives, both material and spiritual.

When we do so, we merit to perceive that the “natural”
occurrences of our lives are in fact miracles garbed in
nature.'”!

99. Likutei Sichot, vol. 5, p. 219. 100. Likutei Sichot, vol. 25, pp. 227-232. 101. Likutei Sichot, vol. 25, pp. 227-234.
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Benjamin back unharmed.” When Jacob used the word “other” when referring to
Simeon, he unknowingly prophesied that Joseph, too, would be “released” from
obscurity. “As for me,” Jacob concluded, “just as I have been bereaved of Joseph
and Simeon, so, too, will I be bereaved of Benjamin until he returns safely with

4

you.
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Genesis 43:8-14 MIKEITZ

Judah then said to his father Israel, “If you send Benjamin with me, he might
be seized or he might not be. But if you don’t send him, we cannot go buy food
and we will all surely starve to death. Therefore, send the boy with me and let us
set out and go, so that we should live and not die—we, you, and also our little
ones.” When Judah said, “that we should live,” including his father, he unwitting-
ly prophesied that Jacob’s Divine inspiration would be restored to him as a result
of this journey.'”

Judah continued: “I understand that you suspect us of malice or negligence. In
order to assure you that we will protect him at all costs, I offer myself as a guar-
antee for him; you can demand him from my hand. If I do not bring him back
to you and present him to you alive, I will have sinned against you and hereby
forfeit the privilege of being associated with you for all the days of my afterlife.

For had we not lingered due to your exaggerated caution, we could have been
there and back twice by now! We could have long ago returned Simeon to you,
and you would have thus been spared the ordeal of worrying about him all this
time.”

Their father Israel said to them, “If it is so, as you say, that the viceroy’s at-
titude is the result of a natural chain of events, leaving me no choice but to send
Benjamin with you, then we must use all natural means at our disposal to ensure
the best chances for success. Therefore, this is what you must do: Take some of
the land of Canaan’s most celebrated, choice products in your containers, and
bring them down to the man as a gift—a little balsam, a little honey, and some
wayx, lotus, pistachios, and almonds.

Take along a double amount of money, for the price of food there might have
risen; and take with you the money that you found returned at the opening of
your packs; perhaps it was an oversight on the part of the seller and he forgot to
take the payment due him.

And take your brother, and arise and return to the man.

These are all the natural preparations we can do; besides this, we must also ask
God for His help. We all know that prayers offered up by those who need them are
more effective than prayers offered by others on their behalf.'™* But since you feel
that our situation does not indicate any extraordinary Divine involvement, I know
that you will not overly exert yourselves when you pray. I, however, sense that
God is involved here in a more-than-natural way, and therefore, I will also pray
for you. I will pray that'® God Almighty —for whom nothing is impossible — grant
that the man have pity on you. And that God —who, when He was creating the
world, stopped the process of creation by saying, ‘Enough!” —say ‘enough!” to my
troubles, for I have had nothing but trouble my whole life: trouble with Laban,
trouble with Esau, trouble over Rachel, trouble over Dinah, trouble over Joseph,
trouble over Simeon, and trouble over Benjamin. And finally, I will also pray that
the man release for you your other brother, Simeon, from his bonds and send

103. See below, 45:27. 104. Above, 21:17. 105. Likutei Sichot, vol. 25, pp. 227-232.
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He was certain that they had not voluntarily under-
taken to observe the Torah’s laws in their entirety....
He therefore did not think twice about serving them
non-kosher meat: By emphasizing that Joseph had
non-kosher meat prepared for his brothers, the Torah
sheds light on how to fulfill the precept of hospitality:
In its optimum form, hospitality requires that hosts
try their best to care for all their guests’ needs. Even if
they are not sure that the guests will take part in what
is prepared for them, the hosts should provide abun-
dantly for them.

Furthermore, hosts should not allow their own vol-
untarily pious stringencies to limit what they serve

& CHASIDIC INSIGHTS 3

their guests. The guests might adhere to the same pi-
ous stringencies and refrain from partaking of what is
served, but it is not the role of hosts to impose their
piety upon their guests, but rather to prepare for them
abundantly and leave it to them to choose their level
of piety.!*

Similarly, although austerity is a value found in the To-
rah, it is one we should impose on ourselves, not on
others. When we think about providing for a poor fam-
ily, for example, we should not look to provide them
with the bare necessities to live an austere existence,
but rather to provide for them according to a respect-
able standard of living.'"®

114. Likutei Sichot, vol. 35, p. 186. See also above on 29:28. 115. Sichot Kodesh 5728, vol. 1, p. 322.
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Genesis 43:15-19 MIKEITZ

The brothers took this gift, and also took along a double amount of money,
as well as Benjamin. They set out and went down to Egypt, and they presented
themselves before Joseph.

When Joseph saw Benjamin with them, he said to the overseer
of his household, “Bring the men into the house and have animals slaughtered
and their meat prepared, for these men will dine with me at the first meal of
the day.” Joseph said this in his brothers” presence so that they would hear that
he was having a special meal prepared for them. As was mentioned above,'” he
occasionally acted congenially toward them so they would believe him when he
would eventually tell them that he was their brother. In addition, Joseph wanted
them to hear that he was giving specific instructions to the overseer to have the
animals slaughtered rather than simply killed, in order to plant the thought in their
mind that he actually knew who they were and that he knew that in their house-
hold, animals had to be slaughtered. Nonetheless, Joseph did not serve them meat
slaughtered according to the Torah’s stipulations for consumption by Jews, i.e.,
kosher meat. In his youth, Joseph had considered them guilty of transgressing the
prohibition of eating flesh torn from a living animal.'”” Since, in his opinion, they
were not even properly observing laws that they were required to observe, he was
certain that they had not voluntarily undertaken to observe the Torah’s laws in
their entirety, as Abraham, Isaac, and Jacob had done. He therefore did not think
twice about serving them non-kosher meat. And in fact, although Jacob had edu-
cated all his sons in the ways of the Torah, Joseph’s brothers had never undertaken
to observe the Torah’s laws in their entirety, at least not to the same extent that their
forebears had, as is clear from the fact that they married their sisters,'® which the
Torah forbids.'” Certainly, voluntary observance could in no way obligate them to
endanger their lives (by not eating the meat served them by the viceroy of Egypt
himself, thereby possibly insulting him and risking making him angry enough to
kill them)."® Although they were specifically forbidden to eat the sciatic nerve,'"
Joseph did not order his overseer to have it removed; he relied on the brothers to
do this themselves when they would be served.'*?

The man did as Joseph said, and the man escorted the people into Joseph’s
house.

The men were fearful because they had been brought into Joseph’s house,
whereas travelers typically lodged at inns around the city. They said, “It is on ac-
count of the money that was returned to our packs when we were here the first
time that we are being brought here, so that we may be falsely accused, attacked,
imprisoned, and seized as slaves, along with our donkeys.”

They approached the overseer of Joseph’s household, backing him out of the
interior of the house,'® and spoke to him at the entrance of the house

106. 42:7. 107. Above, 37:2. 108. Above, 35:26. See also Exodus 6:20. 109. Leviticus 18:9. 110. Likutei Sichot, vol. 35, pp. 181-186;
vol. 5, pp. 266-267, note 23. 111. Above, 32:33. 112. Likutei Sichot, vol. 5, p. 266, note* to note 23. 113. Rashi on v. 24, below.
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by such a naturally dependable phenomenon are far
more likely to forget that God is the one who provides
for their needs.

Thus, for the Jews to leave the Holy Land, where hu-
manity’s dependence on God was more apparent, and
enter a land where Godliness is concealed, was already
a great spiritual descent.

The second descent was not geographic, since they
were already in Egypt; it was a purely spiritual de-
scent, which occurred after Joseph died.”" As long as
Joseph was alive, the Divine concealment that charac-
terizes Egypt was temporarily subdued. After Joseph
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died, Egypt’s true nature came back into force. At that
time, the Jewish people once again “descended” into
Egypt, but this time into the real Egypt.

More broadly, the first descent alludes to the descent
to Egypt and the second to the descent into the sub-
sequent exiles of our history. These two descents are
countered by two ascents, as God promised Jacob, “I
will ...bring you up [yes, bring you up] from there.”'
The first “bring you up” was fulfilled with the Exodus
from Egypt; the second will be fulfilled in the messi-
anic age.'”

121. See Shemot Rabbah 1:4. 122. Below, 46:4. 123. Likutei Sichot, vol. 6, pp. 28-32. See Torah Or 49a ff.
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Genesis 43:20-28 MIKEITZ

as follows: “If you please, sir, we originally came down to buy food. Believe
us, the very fact that we had to do so is humiliating to us; we are used to giving
food to others. So you see, we would not have done this were it not necessary.

Then, when we arrived at the inn and opened our packs, we saw that each
man’s money was at the opening of his pack, our own money, in its exact weight.
We have brought it back with us.

We have also brought down additional money with which to buy food. We do
not know who replaced the money into our packs.”

He replied, “All is well with you; do not be afraid. Your God, in your own
merit, and if your own merit be insufficient, then the God of your father—in your
father’s merit—has placed a hidden treasure for you in your packs. Your money
reached me.” With that, he brought Simeon out to them. Their fears allayed, they
agreed to follow the overseer back into Joseph’s house. In the meantime, Simeon
related to them that Joseph had unbound him and fed him a meal as soon as they
had left, and that he had treated him well. As was noted above,''® this kind treat-
ment was another way Joseph was preparing them to accept him as their brother
when he would eventually reveal his identity to them.'"”

So the man brought the brothers once again into Joseph’s house, gave them
water, and they washed their feet; and he provided fodder for their donkeys.

They got their gift ready for when Joseph would come for the first meal of
the day, arranging it in elegant dishes, for they heard that they would be dining
there.

When Joseph arrived home, they presented him with the gift they had brought
into the inner chamber, and they prostrated themselves on the ground before
him.

He inquired as to their welfare and asked, “How is your aged father of whom
you spoke? Is he still alive?”

They replied, “Your servant, our father, is well; he is still alive.” They bowed
their heads and prostrated themselves once again, in acknowledgement of Jo-
seph’s interest in their welfare.

& CHASIDIC INSIGHTS 3
We originally came down [literally, “came down,

One of the differences between the Land of Israel and

yes, we came down”]: These two expressions of de-
scent—“came down, yes, we came down” —presaged
two descents that the Israelites would yet make to
Egypt.

The first was the descent of Jacob and his family after
Joseph would reveal himself to the brothers."® Al-
though at first they were neither persecuted nor en-
slaved by Egypt, this was a spiritual “descent,” since
they had left the Holy Land for Egypt.

Egypt is that the Land of Israel is watered by rain and
Egypt is watered by the Nile. The Midrash explains that
God wanted the inhabitants of the Holy Land to have
to look “upward,” to recognize that their sustenance
depends upon God." At least to some extent, this
would prevent them from growing too haughty and
forgetting about God.'

In Egypt, however, God had the Nile overflow annual-
ly and water the fields. Inhabitants of a land sustained

116. Above, 42:7. 117. Likutei Sichot, vol. 35, p. 185. 118. Below, 46:6. 119. Bereishit Rabbah 13:9. 120. See Rabbeinu Bachye on

Deuteronomy 11:17.
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‘bread’]”: Allegorically, Benjamin alludes to the soul.
Benjamin’s original name, Ben Oni—“son of my sor-
row”'®—alludes to the pain the soul suffers because
it leaves its heavenly abode and descends into this
world, as well as to the pain it suffers because of what-
ever further descents it undergoes during its earthly
sojourn. Since, as we have seen,'® the Jewish people
are collectively referred to as Joseph, this verse alle-
gorically describes how, when we consider the plight
of “Benjamin,” our own soul, we are overcome with
compassion on it.

Kindness (chesed) is the drive to give to others regard-
less of whether they need or deserve our giving. Sever-
ity (gevurah) is the drive to execute justice, that is, to
give only what is deserved, and not to give to those
who do not deserve. Compassion (rachamim) is the
drive to give to others because of their plight, regu-
lating the giving according to what best serves their
needs. Compassion is thus the synthesis of kindness
and severity.

129. Above, 35:18. 130. Above, on 41:55.
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Kindness is cool and dispassionate, and is therefore as-
sociated with water. Severity is “hot” and passionate
(which is why one of its manifestations is anger), and is
therefore associated with fire. Compassion synthesizes
the generosity of kindness with the heat and passion
of severity.

He went to the room and wept there, restraining his emo-
tions: Just as Joseph only wept in the room but re-
strained himself outwardly, we too must confine our
tears over our soul’s plight to our inner “room,” the
inner chambers of our hearts. Outwardly, our spiritual
work should be permeated with joy.

He said, “Serve the bread”: Crying over our soul’s dis-
tance from God increases our hunger for Godliness.
We can satisfy this hunger by cleaving to God through
studying His Torah, the spiritual “bread” of our lives.

Moreover, when our study of the Torah is motivated
by the compassion we arouse for our soul, the “heat”
of this compassion ensures that our knowledge of the
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Joseph raised his eyes and saw his brother Benjamin, his mother’s son, and
he said, “Is this your youngest brother of whom you spoke to me?” And then he
said, addressing Benjamin, “May God be kind to you, my son.” Benjamin had not
yet been born when Jacob referred to his children as gifts of God’s kindness,'** so
Joseph wished to bestow upon him this distinction, too.

* 30 Joseph then engaged Benjamin in conversation, pursuing the
notion that children are gifts of God’s kindness,'* and asked him, “Do you have
another brother from your mother?”

Benjamin replied, “I do, but I do not know his whereabouts.”

“Do you have any children?”

“I have ten sons.”

“What are their names?”

“Bela, Becher, Ashbel, Gera, Na’aman, Eichi, Rosh, Mupim, Chupim, and Ard.”'*
“What do these names mean?”

“They all refer to my lost brother and the troubles he underwent. Bela refers to how
he was swallowed up (nivla) and disappeared among the gentiles. Becher refers to
the fact that he was the firstborn (bechor) of our mother. Ashbel refers to how God
sent him into captivity (shavo el). Gera refers to how he was a sojourner (ger) among
the gentiles. Na’aman refers to how he was of pleasant nature (na’im). Eichi refers
to the fact that he was my brother (achi). Rosh refers to how, as my elder brother,
he was my superior (rosh, ‘head’). Mupim refers to how he learned from the mouth
of (mipi) my father. Chupim refers to how neither of us was present at the other’s
marriage to see each other under the wedding canopy (chupah). Ard refers to how
he descended (yarad) to live among the gentiles.

When Joseph heard that Benjamin had given all his sons names that recalled him
or his misfortunes,'” Joseph immediately hurried out, for he was overcome with
compassion for his brother and was on the verge of tears. He went to another
room and wept there.

He then washed his face and came back out, restraining his emotions, and
said, “Serve the meal.”

They served him and his family separately, and them separately, and the
Egyptians who were eating with him separately, for the Egyptians could not eat
a meal together with the Hebrews, since the Hebrews ate meat from animals wor-
shipped by the Egyptians,'* and this was an abomination for the Egyptians. Thus,
Joseph could not eat with his brothers since he was pretending to be an Egyptian,
and the Egyptians could not eat with Joseph since they knew he was a Hebrew.

¥ CHASIDIC INSIGHTS 3

Joseph hurried out, for he was overcome with  tears. He went to room and wept there...restraining
compassion for his brother and was on the verge of his emotions, and said, “Serve the meal [literally,

124. 33:5, above. 125. Likutei Sichot, vol. 15, pp. 350-353. 126. 46:21, below. 127. Likutei Sichot, vol. 15, p. 353. 128. See below, 46:34.
Likutei Sichot, vol. 5, p. 266, note 23.

*If the Sabbath of parashat Mikeitz falls on the 30" day of Kislev, the sixth reading continues until the end of the parashah, the Maftir
for Rosh Chodesh (p. 366) is the seventh reading, and Maftir for the Sixth Day of Chanukah (p. 376) is read as the maftir.
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prayer, we should invest these emotions into studying
the Torah—"bread” —Divine wisdom as it has been
garbed in the physical realm.'

And put my goblet—the silver goblet—at the top of
the youngest one’s pack: Benjamin and Joseph were
extremely similar in outlook. They were bound up to
each other like one soul.

By framing Benjamin, Joseph was creating a situation
where his brothers could atone for their sin of selling
him. When the brothers would put their own lives at
risk to save Benjamin, it would be as if they were do-
ing so to save Joseph. They would thereby undo their
crime against Joseph, by doing the exact opposite. This
would remove from them the negative repercussions
of their sin.

On a deeper level, the goblet Joseph placed in Ben-
jamin’s pack alludes to a profound gift that Joseph
sought to give his brothers and their descendants. He
knew that the Jewish people would be in Egypt for a
long time and that they would not all be able to attain
or maintain his level of Divine consciousness, which
enabled him to survive and thrive in the decadence of
Egypt. He therefore sought a means to prevent them
from getting sucked in to Egyptian depravity, ensuring
instead that they would eventually leave the darkness
of Egypt and receive the Torah. Joseph realized that the
quality they would need was a sublime, subconscious
love for God, which would overcome the gross materi-
alism of their milieu. He also knew they would not be
able to spark such a love by themselves, so he devised

¥ RASHI 3
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to implant this love in them. Specifically, he chose to
implant it in Benjamin.

Spiritually, Benjamin was an intermediary between
Joseph and his brothers. Relative to Joseph and the
patriarchs, Benjamin was on a lower spiritual order,
together with his other brothers. Relative to the other
brothers (excluding Joseph), however, Benjamin was
on a higher level, putting him almost on a par with
Joseph. Specifically, whereas Joseph personified the
perfectly righteous individual, Benjamin personified
the glimpse of saintliness that people who are not yet
perfectly righteous experience intermittently, during
times of spiritual transcendence, such as prayer or
meditation.

Benjamin was thus the perfect vehicle for what Joseph
tried to accomplish. His higher spiritual level relative
to his other brothers enabled him to receive Joseph’s
spiritual input, while his similarity to them enabled
him to receive it on their behalf.

Joseph alluded to the sublime, subconscious love for
God he was implanting in his brothers with his silver
goblet. The word for “silver” (f02) also means “yearn-
ing” (2°210°2). Silver thus alludes to yearning and love
for God. Inasmuch as wine signifies the joy that wine
brings,' Joseph’s wine goblet alluded to love for God
that is filled with joy. By hiding his silver goblet in
Benjamin’s pack, Joseph embedded his level of joyful
love of God in the souls of all Jews, even those who can
only occasionally experience it consciously and within
whom it normally lies dormant.'”

135. Or HaTorah, Vayikra, vol. 2, p. 547. 136. Psalms 104:15; Proverbs 10:19. 137. Likutei Torah 3:90bc; Ma’amarei Admur HaEmtzai,
Bereishit, pp. 291 ff; Or HaTorah, Bereishit, vol. 2, pp. 681 ff, vol. 6, pp. 2206 ff.

286



Genesis 43:33-44:2 MIKEITZ

Pretending to divine by use of his goblet, Joseph struck it and announced, “Reu-
ben, Simeon, Levi, Judah, Issachar, and Zebulun were all born, in that order, to the
same mother, so they shall sit at one table. Dan and Naphtali were born, in that
order, to a second mother, so they shall sit at a second table. Gad and Asher were
born, in that order, to a third mother, so they shall sit at a third table. Benjamin’s
mother is no longer alive, and neither is mine, so he shall sit at my table.” The
brothers were thus seated before Joseph, the firstborn according to his seniority
and the youngest according to his youth, and the men looked at each other in
amazement, wondering how Joseph was able to know all this exact information
about their family. Joseph did this once again with the intention of planting the
thought in their minds that they knew each other, so that they would then be more
inclined to believe him when he would eventually identify himself."!

He had portions served to them from his table. After they all had been served,
Joseph announced, “The ten others came here of their own free will, but Benjamin
came only because I forced him to, so he deserves another portion.” He sent him
another portion. When Joseph’s wife Asnat saw him do so, she also sent Benjamin
an additional portion, and then Joseph’s sons Manasseh and Ephraim did like-
wise.'”? Benjamin’s portion was thus five times as much as the others’. Ever since
the brothers had sold Joseph, neither they nor he had drunk wine. On that day,
however, they drank with him and became intoxicated.

After the meal was over and the brothers had taken their leave, Joseph gave
orders to the overseer of his household, as follows: “Fill the men’s packs with as
much food as they can carry, and place each man’s money at the top of his pack.

And put my goblet—the silver goblet I use for divining—at the top of the
youngest one’s pack, together with the money for his produce.” He did exactly
as Joseph instructed him.

& CHASIDIC INSIGHTS 3

Torah will be fully “baked” and is thus “digestible.”
Just as raw dough cannot be assimilated into the body,
“unbaked” knowledge of the Torah cannot be assimi-
lated into our hearts and minds. Only if we “bake” our
study of the Torah with warmth and passion can we
internalize the Torah and become one with it.'

In these verses, Joseph expresses both intense emo-
tion and emotional restraint. This alludes to the emo-

tional yearning and restraint that are part of our holy
living. On the one hand, we are called upon to experi-
ence an intense emotional desire to cleave to God and
escape the bonds of physical reality. On the other hand,
we must restrain this emotion and remain grounded
in this world in order to fulfill the Divine mission we
have been entrusted with.

Our emotional yearning takes place primarily during
prayer, when we feel a fiery love for God. Following

& A CLOSER LOOK =6

[34] They drank with him and became intoxicated:
Rabbinic law prohibits Jews and non-Jews to drink
wine together, and the patriarchs kept not only the
formal laws of the Torah but also practices that
would later be enacted by the sages of the Talmud.
However, the brothers, as was said, did not under-

take to observe the Torah’s laws to the extent the
patriarchs had, and in any case, if, as was also said,
the possibility of danger overrode the Torah’s pro-
hibition of eating non-kosher meat, it surely over-
rode this Rabbinic prohibition.'3*

131. Likutei Sichot, vol. 35, p. 186. 132. Bereishit Rabati, p. 196. 133. Likutei Torah 2:40d; Or HaTorah, Bereishit, vol. 6, pp. 2215-2216;

Likutei Sichot, vol. 15, p. 357. 134. Likutei Sichot, vol. 35, p. 183.
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expect an Egyptian, whose country was known for its
materialism, to think of the mundane as disgraceful.
It is therefore clear that the brothers chose such an ex-
pression, even while speaking to an Egyptian, because
mundaneness was so foreign to them that they expect-
ed the Egyptian to know that.

Generally, since we all descend from all the patriarchs,
we inherit their characteristics. But since we are not all
descendants of all the sons of Jacob, we do not inherit
all their individual characteristics.'™ In this case, how-
ever, this attitude toward mundaneness did not belong
to one particular son of Jacob; it was stated by them
as a group. We are therefore all heirs to this charac-
teristic.

Thus, our truest self, our real identity, is holiness. Mun-
daneness, i.e., involvement with the material world, is
so much not a part of us that is completely foreign to
us. Furthermore, we learn from Jacob’s sons that this
sentiment should not remain buried somewhere deep
in the recesses of our subconscious; it should be so
much a part of us that others understand it, that it is
obvious to them that mundaneness is just as alien to
us as theft.

From where can we derive the strength to be simulta-
neously immersed in mundaneness and aloof from it?
From God. Since the aspect of Godliness that descends
to create the world remains existentially aloof from it,
we too have the power to engage with the mundane
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and at the same time remain aloof from it. In fact, it is
this very aloofness that enables us to sanctify the mun-
dane.

A person who is completely righteous is incapable
of sinning, even by accident.”™ Thus, the fact that the
brothers had something in their possession that did not
belong to them, even though the item was deliberately
planted within their possessions, demonstrates that
their righteousness was incomplete. They were lacking
to some degree in this revulsion to materialism.

This incident was thus the final cause that led to their
descent into exile. As we have seen,'® only the body
can been subjected to exile; the soul can never be ex-
iled. Exile therefore only has power over us when we
focus on our bodily selves, our material lives. But if we
allow the reality of our souls, in which the material is
completely foreign, to permeate our consciousness,
we transcend the exile. Thus, the fact that the broth-
ers showed some weakness in the realm of detachment
from materialism is what led to their exile.

Furthermore, exile itself is an impediment to Godli-
ness, a spiritual descent, only in its external facade; its
true self, its inner purpose, is the revelation and spiri-
tual ascent that will come in its wake.

Our challenge is to reveal the inner identity of exile by
revealing and actualizing our inner identity —by living
in consonance with the reality of our souls.’

150. See Torah Or 55a. 151. See Igeret HaKodesh 28, end; Likutei Sichot, vol. 3, pp. 944 ff. 152. Above, on 33:18. 153. Likutei Sichot,

vol. 15, pp. 359-363.
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Genesis 44:3-8 MIKEITZ

With the first light of morning, the men were sent on their way, together with
their donkeys. When the brothers had previously left Egypt, they had taken Sime-
on’s donkey and sack with them;"** thus Simeon now left on foot and empty-hand-
ed, intending to buy another donkey on the way.'*

They had barely left the city and had not yet gone far, when Joseph said to the
overseer of his household, “Set out and pursue those men, and when you catch
up with them, say to them, “‘Why did you repay good with evil?

After all, this is the goblet from which my master drinks; indeed, he also uses
it for divination. What you have done is an evil thing!" ”

He caught up with them, and told them these very words.

They said to him, “Sir, why do you say such things? It would be a disgrace for
us, your servants, to do such a thing! May God protect us from ever doing such
a thing!'®

After all, we brought you back the money that we found at the top of our packs
when we returned from Canaan. This is clear proof of our integrity. How then
could we have stolen silver or gold from your master’s house?

¥ CHASIDIC INSIGHTS 3

Placing the goblet in Benjamin’s pack also had other
implications. As we have seen, Joseph’s focus was on
bringing Divine consciousness down from the su-
pernal to the terrestrial.’*! He is therefore associated
with the study of the Torah, through which Divine
consciousness is brought down into the world. In con-
trast, Benjamin’s focus was on elevating the terrestrial
upward toward the supernal, which is the function of
prayer, the effort to rise up and transcend our earthly
consciousness. By planting his goblet in Benjamin’s
pack, Joseph was sharing with him his specialty, the
study of the Torah.

An allusion to this can be found in the numerical value
of the word for “goblet” (¥°23), 85, which equals 5 x 17.
Inasmuch as 17 is the numerical value of the word for
“good” (21v), the goblet alludes to five types of good.
Since the sages tell us that “the ultimate good is the
Torah,”!** these five types of good can be considered to
allude to the five books of the Torah.'*

Furthermore, if we add 1 to 85 for the word for “gob-
let” itself (in Jewish numerology, this is done to con-
sider the word as a whole in addition to the sum of its
constituent letters), we have 86. The goblet thus rep-
resented the power through which the Jewish people
would be able to endure to the second phase of their
slavery in Egypt, 86 years of harsh labor."*

He also uses it for divination: The words for this
phrase (vn» wni) are related to the word for “snake”
(wny). This phrase can thus mean that with this goblet
Joseph “out-snakes the snake.”

The snake is associated with slyness and trickery;* the
nature of a trick is to conceal reality. Thus, Egypt was
a land of magicians,'* and Pharaoh, the quintessence
of Egypt, was envisioned by the prophet Ezekiel as a
serpent,'”” since the idolatry of Egypt sought above all
to conceal the truth of Godliness.

Through his “goblet,” the metaphor for Joseph'’s spiri-
tual power, Joseph neutralized Egypt’s concealment of
Divinity —he “out-snaked the snake.”!*

It would be a disgrace for us, your servants, to do
such a thing: The literal meaning of the words for “it
would be a disgrace for us” is “it would be mundane
for us.”

Abraham used a similar expression when he argued
with God to save Sodom, which we have translated as
“It would be sacrilegious for You.”'* Again, the literal
meaning of Abraham’s words is “It would be mundane
for You.”

In Abraham’s statement, referring to something as
“mundane” to mean “sacrilegious” is understandable.
He was speaking to God, to whom mundaneness is
completely and obviously foreign. Therefore, refer-
ring to something as mundane for God is an apt way
to refer to something foreign to Him. But in the case of
Joseph’s brothers, referring to stealing as “mundane”
to mean “foreign” is somewhat curious, for it implies
that they assumed the Egyptian they were talking to
felt that mundaneness was something foreign and
disgraceful! True, mundaneness was foreign and dis-
graceful to them, but it seems strange that they would

138. Above, 42:25. 139. Likutei Sichot, vol. 10, p. 156, note 30. 140. Likutei Sichot, vol. 15, pp. 359-360. 141. Above, on 34:16. 142. Avot
6:3. 143. Or HaTorah, Bereishit, vol. 5, p. 1956. 144. Exodus 1:13 ff. Ma’amarei Admor HaEmtza'i, Bereishit, p. 297; Or HaTorah, Bere-
ishit, vol. 2, pp. 681 ff, vol. 6, pp. 2208-2209. 145. See 3:1, above. 146. Exodus 7:22. 147. Ezekiel 29:3. 148. Ma'amarei Admor
HaEmtza'i, Bereishit, p. 297; Or HaTorah, Bereishit, vol. 2, pp. 681 ff, vol. 6, pp. 2208-2209. 149. 18:25, above.
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Genesis 44:9-17 MIKEITZ

Whichever of your servants with whom it is found shall die, and the rest of us
shall become slaves to my lord.”

He replied, “Although it should be as you have now declared —for if a stolen
object is found in the possession of one member of a group, the whole group is
implicated —I shall deal with you leniently: only the one with whom it is actually
found shall be my slave, and the rest of you shall go free.”

Each man quickly lowered his pack to the ground, and each man opened his
pack.

The overseer searched each one, beginning with that of the eldest and ending
with that of the youngest, searching in this order so that they should not suspect
that he already knew whose pack it was in, and the goblet was found in Benja-
min’s pack.

The brothers rent their clothes. Each one loaded his donkey by himself, since
they were all strong men and did not require each other’s help. They returned
to the city. Convinced that they were victims of a plot, they began to formulate
strategies for possible eventualities, and confidently noted that they could easily
overcome the city if the need arose.

* 14 When Judah and his brothers came to Joseph’s house, he was still
there, anticipating their arrival, and they threw themselves on the ground before
him.

Joseph said to them, “What is this deed that you have done? Did you intend
to undermine my power by stealing my divination goblet? Do you not know that
people of rank rise to their posts by virtue of their own intelligence, and therefore
such an important man as I can determine the truth as to who stole the goblet by
logic, even without a divination goblet?”

Judah replied, “What can we say to my lord? We know we are innocent of this
crime, but how can we speak convincingly, and how can we prove our innocence?
Since we have no way to do so, it is clear that God has uncovered your servants’
old transgression and found a way to punish us for it. Here we are, then, slaves to
my lord, we together with the one in whose possession the goblet was found.”
Seeing that they were trapped, Judah assumed that God was now fulfilling His
prophecy to Abraham that his descendants would be slaves in a foreign land.™*

But Joseph replied, “It would be a disgrace for me to do that! The one in
whose possession the goblet was found shall be my slave, while the rest of you
can go up in peace to your father.” When Judah heard that Joseph only wanted to
enslave Benjamin and not the rest of the brothers, he understood that God was not
yet fulfilling the prophecy of slavery, as he had assumed. He therefore resolved to
do whatever was necessary to keep Joseph from retaining Benjamin.'*®

The Haftarah for parashat Mikeitz may be found on p. 357.

oo

154. Above, 15:13. 155. Likutei Sichot, vol. 20, p. 217, note 38.

*The maftir readings for Chanukah are found on p. 373-377.
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MAFTIR FOR THE SECOND SABBATH OF CHANUKAH

Matftir reading for the Second Sabbath of Chanukah

Numbers 7:54-8:4

On the eighth day of Nisan, the
prince who brought his offering was of
the tribe of Manasseh: Gamliel the son
of Pedahtzur. 55 His offering was one
silver bowl weighing one hundred and
thirty shekels, one silver sprinkling basin
weighing seventy shekels according to
the holy shekel, both filled with fine flour
mixed with olive oil for a voluntary grain-
offering, 56 one gold spoon weighing ten
shekels filled with incense, 57 the choicest
young bull in his herd, the choicest ram in
his flock, and the choicest lamb in its first
year in his flock for an ascent-offering,

one young he-goat for a sin-offering,
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and for the peace-offering: two oxen, five rams, five he-goats, and five lambs in their
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MAFTIR FOR THE SECOND SABBATH OF CHANUKAH

first year. This was the offering of Gamliel
the son of Pedahtzur.

On the ninth day of Nisan, the prince
who brought his offering was of the tribe
of Benjamin: Avidan the son of Gidoni.

His offering was one silver bowl
weighing one hundred and thirty shekels,
one silver sprinkling basin weighing
seventy shekels according to the holy
shekel, both filled with fine flour mixed
with olive oil for a voluntary grain-
offering, 62 one gold spoon weighing ten
shekels filled with incense, 63 the choicest
young bull in his herd, the choicest ram in
his flock, and the choicest lamb in its first
year in his flock for an ascent-offering,

one young he-goat for a sin-offering,

and for the peace-offering: two oxen,
five rams, five he-goats, and five lambs in
their first year. This was the offering of
Avidan the son of Gidoni.

On the tenth day of Nisan, the prince
who brought his offering was of the tribe
of Dan: Achiezer the son of Amishadai.

His offering was one silver bowl
weighing one hundred and thirty shekels,
one silver sprinkling basin weighing
seventy shekels according to the holy
shekel, both filled with fine flour mixed
with olive oil for a voluntary grain-
offering, 65 one gold spoon weighing ten
shekels filled with incense, 69 the choicest
young bull in his herd, the choicest ram in
his flock, and the choicest lamb in its first
year in his flock for an ascent-offering,

one young he-goat for a sin-offering,

and for the peace-offering: two oxen,
five rams, five he-goats, and five lambs in
their first year. This was the offering of
Achiezer the son of Amishadai.
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On the eleventh day of Nisan, the prince who brought his offering was of the

tribe of Asher: Pagiel the son of Ochran.

His offering was one silver bowl

weighing one hundred and thirty shekels, one silver sprinkling basin weighing
seventy shekels according to the holy shekel, both filled with fine flour mixed

with olive oil for a voluntary grain-offering,

shekels filled with incense,

one gold spoon weighing ten

the choicest young bull in his herd, the choicest ram

in his flock, and the choicest lamb in its first year in his flock for an ascent-offering,
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MAFTIR FOR THE SECOND SABBATH OF CHANUKAH

one young he-goat for a sin-offering,

and for the peace-offering: two oxen,
five rams, five he-goats, and five lambs in
their first year. This was the offering of
Pagiel the son of Ochran.

On the twelfth day of Nisan, the prince
who brought his offering was of the tribe of
Naphtali: Achira the son of Einan. 79 His
offering was one silver bowl weighing
one hundred and thirty shekels, one
silver sprinkling basin weighing seventy
shekels according to the holy shekel, both
filled with fine flour mixed with olive oil
for a voluntary grain-offering, 50 one gold
spoon weighing ten shekels filled with
incense, 31 the choicest young bull in his
herd, the choicest ram in his flock, and the
choicest lamb in its first year in his flock for
an ascent-offering, 52 one young he-goat
for a sin-offering, 55 and for the peace-
offering: two oxen, five rams, five he-goats,
and five lambs in their first year. This was
the offering of Achira the son of Einan.

The above was the dedication offering
of the altar presented by the princes on
the day the altar was anointed, the first
day of Nisan,” even though they brought
their offerings over a period of twelve days.
The Torah now repeats the tally to indicate
that nothing happened to disqualify these
items from use between the first of Nisan
and the specific day on which they were
offered. There were twelve silver bowls,
twelve silver basins and twelve gold
spoons. 55 The weight of each silver bowl
was 130 shekels, and that of each basin
was 70 shekels; all the silver of the vessels
weighed in total exactly 2,400 shekels
according to the holy shekel. 56 The twelve
gold spoons were filled with incense. Each
spoon weighed ten shekels according to
the holy shekel; all the gold spoons thus
totaled 120 shekels. 57 The total of the
cattle for the ascent-offerings was twelve
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bulls, twelve rams, and twelve lambs in their first year with their grain-offerings.

There were twelve young he-goats for sin-offerings.

The total of cattle for the peace-

offerings was 24 oxen, 60 rams, 60 he-goats, and 60 lambs in their first year. This was
the dedication offering for the altar, which was offered after the altar was anointed, i.e.,
beginning later the same day and continuing over the next eleven days.

59. Numbers 7:1.
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The Torah now continues® to describe
how God spoke to Moses in the Tabernacle
once it was erected. When Moses would
come into the Tent of Meeting so Gop
could speak with him,*’ he would hear
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His voice as loud as it was heard on Mount
Sinai, but the sound miraculously stopped
at the entrance of the Tent of Meeting, so
no one heard it outside. Even though the
voice was this loud, it sounded to Moses
as if it was speaking to itself and he was
simply overhearing it. God’s voice issued
from between the two cherubim above
the covering that was over the Ark of
the Testimony in the Holy of Holies, and
Moses heard it while standing in the outer
chamber of the Tent of Meeting. God spoke
only to Moses and not to Aaron, except
when it is explicitly stated otherwise.

-5 27 2 NG AEnTON i 92T
g Ran-agakinpa-Rirb Pan=N R uai
BYN 3 1NN NP TN T D O
TN MY TN 8 NON N 12

TR T4 RTINS T MY N2
TINETTY MATTTY W mwpn e
"IN T TN N TINTRD N e

D TRNTIN Y 12 D

After the princes of the other tribes finished their inaugural offerings, Aaron was
disappointed that his tribe, Levi, had not also brought an inaugural offering. In response,
God told him that (a) he had in fact inaugurated the candelabrum by kindling its lamps
throughout the twelve days the princes offered their inaugural sacrifices; (b) he kindled
the lamps himself, while they had not sacrificed their offerings themselves; (c) his kindling
framed each day’s sacrificial rites, while their offerings were just one component of each
day’s events; and (d) his kindling took place in the inner chamber of the Tabernacle, while
their offerings were sacrificed on the outer altar. True, Moses had lit the candelabrum
during the installation week, but this was not considered its inauguration, just as the
offerings he sacrificed on the altar were not considered its inauguration.®® In order to
allude to this exchange, the Torah records here those details of how Aaron is to light the
candelabrum that articulate its uniqueness.®® Gop spoke to Moses, saying: ” “Speak to
Aaron and say to him: “The spouts of the candelabrum’s lamps face its central shaft.**
When you ascend the stool in front of the candelabrum in order to kindle the lamps, be
sure to place the wicks in these spouts so the seven lamps shine toward the central shaft
of the candelabrum. Also, be sure to hold the fire to the wick until it burns by itself.”

Aaron did so; he kindled the lamps such that their wicks faced toward the central shaft
of the candelabrum, exactly as Gop had commanded Moses. 4 Having the lamps face the
central shaft emphasized the fact that the candelabrum was one, undivided entity. This
was also reflected in the unique way the candelabrum was made: it was a hammered
work of gold; it was made out of one block of gold hammered out to form all its parts,
from its base—its largest part—to its flower—its most delicate part. It was not made of
separate pieces joined together.®®> When God told Moses to make the candelabrum this
way, Moses did not understand how it could be done. God therefore showed him a visual
representation of it and said, “This is how the candelabrum is to be made.” According
to the form that Gop had shown Moses,” so did the artisan construct the candelabrum
by throwing the block of gold into the fire, after which God caused it to be fashioned

60. This has been partially described in Leviticus 1:1. 61. Likutei Sichot, vol. 13, p. 20, note 3. 62. Likutei Sichot, vol. 18, pp. 92-98.
63. The other laws of lighting the candelabrum are given in Exodus 27:20-21 and Leviticus 24:1-4. 64. See on Exodus 25:37. 65.
Exodus 25:31, 36. 66. Exodus 25:40. 67. See on Exodus 25:31.
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on its own.” In fact, God showed Moses a visual representation of the candelabrum not
only because he did not understand how to make it, but also because the miraculous
way the candelabrum’s light shone® indicated that God’s presence rested on the Jewish
people. It was therefore appropriate that fashioning the candelabrum required a special
Divine revelation. Thus, the fact that Aaron was to kindle the candelabrum so that all
its lamps shone toward its central shaft, reflecting the unique way the candelabrum was
fashioned, indicated that his inauguration of the candelabrum was superior to the princes’
inauguration of the altar.”

Haftarah for the Second Sabbath of Chanukah
1 Kings 7:40-50

Chanukah celebrates the rededication of the Second Temple after it had been defiled by the Seleucids; this haftarah

is the conclusion of the description of King Solomon'’s construction of the first Temple.

Hiram, the artisan from Tyre,”” made the
lavers to remove the ashes from the altar,
the shovels to rake the ashes into the lavers,
and the basins to receive the blood of the
sacrifices. Hiram finished doing all the
work which he did for king Solomon in
the house of Gob: 41 The two pillars and
the two bowls of the capitals that were on
the top of the pillars; the two net-works
to cover the two bowls of the capitals
which were on the top of the pillars;

the four hundred pomegranates for the
two net-works —two rows of one hundred
pomegranates for each net-work— to cover
the two bowls of the capitals that were
upon the pillars; 45 the ten bases, and the
ten lavers on the bases; 44 the one sea,
and the twelve oxen under the sea; 45 the
pots—these are the same as the lavers,
above’'—the shovels, the basins, and all
these vessels, which Hiram made for king
Solomon in the house of Gop, were of
bright copper. 46 The king cast them in
the plain of the Jordan, in the thick clay,
between Sukot and Tzaretan. 47 Solomon
left all the vessels unweighed because
there were very, very many; therefore the
weight of the copper used for the vessels
was not determined. 48 Solomon made
all the vessels of that were in the house
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of Gop—the altar of gold and the table whereupon the showbread was—of gold.

67. See on Exodus 25:31. 68. See on Leviticus 24:3. 69. Likutei Sichot, vol. 38, pp. 33-37. 70.1 Kings 7:13. 71. V. 40.
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He made the ten candelabra—five on
the right side of the candelabrum of the
Tabernacle and five on the left, in front
of the Sanctuary—of pure gold; and he
made the flowers of the candelabra, the
lamps, and the tongs to remove the wicks
from the lamps, of gold. 50 He made the
musical instruments, the other musical
instruments, the basins to receive the
blood of the sacrifices, the spoons for the
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frankincense, and the censors to remove the ashes from the altar and carry the coals from
the outer altar to the inner altar for burning the incense, of pure gold. Likewise, he made
the keys for the doors of the inner house, i.e., for the Holy of Holies, and for the doors
of the outer house, i.e., of the Sanctuary, of gold.

o
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