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LIKKUTEI SICHOS, VOLUME 34, P. 200FF.
Adapted from sichos delivered on 6 Tishrei, 5747 (1986), and Shabbos Shuvah (and Parshas Haazinu), 5627 (1966)

Introduction

ambam’s Mishneh Torah is a book of law, outlining the details of Jewish practice with the
goal that every Jew know how to observe each of the 613 commandments.' That said, there
are certain passages that go far beyond the legal dimension and stir the heart.

In Hilchos Teshuvah,? Rambam writes:

Even though repentance and calling out [to G-d] are desirable at all times, during the ten
days between Rosh HaShanah and Yom Kippur, they are most desirable and will be accept-
ed immediately, as it is written,’ “Seek G-d when He is to be found”

While others interpret the Talmudic passage* that serves as his source as applying to nullify-
ing heavenly decrees, Rambam sees the verse as an invitation to involve oneself in an interactive
love relationship with G-d. G-d’s being “found,” making Himself accessible to humanity, should
prompt us to “seek G-d” and desire to come close to Him.

In the sichah that follows, the Rebbe develops this theme, explaining that the term behimatzo,
“when He is to be found,” shares its root letters with the word metziah, a “discovered object” G-d
makes Himself accessible to us in a manner resembling a discovered object, something that is
not at all dependent on our work or preparation.

Therefore, our prior spiritual standing is of no consequence. It does not matter whether our
Divine service throughout the year was as befitting. Regardless, we are all granted the opportu-
nity for this closeness with G-d. At this time of year, we are assured that if we seek G-d, we will
find Him. Indeed, G-d encourages and motivates us to begin this search.

1. See his introduction to that text. 3. Yeshayahu 55:6.

2. Hilchos Teshuvah 2:6. 4. Rosh HaShanah 18a.
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What To Do When G-d Is Close

When G-d Is Accessible

1. In Hilchos Teshuvah," Rambam writes:

Even though repentance and calling out to G-d are
desirable at all times, during the ten days between
Rosh HaShanah and Yom Kippur, they are most
desirable and will be accepted immediately, as it is
written,” “Seek G-d when He is to be found.”

Rambam’s source is the Talmud’s* interpretation of
this verse, which states that the time when G-d is “to be
found for him,” accessible for every individual Jew, is

“the ten days between Rosh HaShanah and Yom Kippur”

Nevertheless, there is a difference between Ram-
bam’s wording and the Talmudic passage that serves as
his source. The Talmud cites this verse to explain that
crying out to G-d and prayer can nullify the decree of
a [harsh Heavenly] judgment at all times, even though
it has been sealed, stating, “A [harsh] decree against the
community... [can always] be rescinded [by crying
out to G-d] even though it has been sealed,” as implied
by the verse,® “What great nation is there that has G-d
so near to it, as G-d our L-rd is whenever we cry out to
Him.” By contrast, an individual’s crying out can nul-
lify a harsh Divine decree that has been sealed against
him only” when G-d “is to be found” - i.e., during “the
ten days between Rosh HaShanah and Yom Kippur™*

1. Hilchos Teshuvah 2:6. Seemingly, at least the abbreviation
", which stands for “etc.,” should
2. Yeshayahu 55:6. be included in Rambam’s text. See
3. Many manuscript copies of

the Mishneh Torah (see the 5724
Jerusalem edition of Sefer HaMada)
also cite the conclusion of the verse
from Yeshayahu, “Call out to Him
when He is close.” Such a citation is
also found in the Zohar, Vol. I, p.
105b; see also the gloss of Rabbeinu

Chananel on Rosh HaShanah 18a.

the footnote which cites this phrase
in Likkutei Sichos, Vol. 14, p. 465,
and see sec. 2fT. in the main text.

4. As stated in Kessef Mishneh, et
al. on Hilchos Teshuvah, loc. cit.,
Rambam’s source is Rosh HaShanah
18a. See the sources cited there.

5. This is Rashi’s wording, Rosh
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HaShanabh, loc. cit., s.v. veyachid
eimas.

6. Devarim 4:7.

7. This is the simple implication
of the passage from Rosh HaSha-
nah, loc. cit.: that the differences
between a) an individual and the
community and b) the entire year
and the Ten Days of Teshuvah
apply according to the Sage who
maintains that a decree against an
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However, Rambam does not mention this
concept in connection with rescinding a harsh de-
cree;® rather he derives an inference from the verse
regarding the virtue of doing teshuvah® during
these ten days. At that time, a person’s teshuvah is
“most desirable and will be accepted immediate-
ly” The intent is not only that it will “be accepted
immediately” by G-d, but that the teshuvah itself
is “most desirable”® Thus, Rambam implies that
the primary benefit of G-d being “close” in these
days relates to teshuvah specifically.

Clarification is necessary. The fact that G-d
is accessible, “found,” for every Jew should bring
about an additional arousal in all aspects of Di-
vine service, particularly in the service of prayer.
When G-d is “to be found for him,” a person’s
prayers regarding anything will certainly be ac-
cepted immediately. However, what is the specific
relationship of this time of special closeness to

WHAT TO DO WHEN G-D IS CLOSE
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teshuvah?

individual cannot ordinarily be
rescinded.

However, Rambam’s wording, “Even
though repentance and calling out
to G-d are desirable at all times,
during the ten days between Rosh
HaShanah and Yom Kippur, they
are most desirable,” implies that
both opinions recognize the unique-
ness of these days. Even according
to the Sage who maintains that
even when a decree against an
individual has already been sealed,
it can always be nullified, there

is a difference between the entire
year and the Ten Days of Teshuvah.
During these ten days, teshuvah is
“most desirable” and is accepted
immediately. Accordingly, through
teshuvah at this time, the decree will
be nullified immediately (Parashas
Derachim, the beginning of derush
13). See Or HaTorah, Devarim, Vol.
3, p. 1470.

8. Although Rambam uses the

wording “repentance and calling
out [to G-d],” nevertheless, “calling
out” is not referring to prayer to
nullify a decree against a person.*
Instead, straightforwardly, “calling
out” is mentioned in continuation
of Rambam’s statements in halachah
4 of that source, “Among the paths
of teshuvah is for the penitent to
constantly call out to G-d”

* Kessef Mishneh, et al., on
Hilchos Teshuvah 2:4, cites the
source for Rambam’s words that
a “penitent [should] constantly
call out,” as our Sages’ (Rosh
HaShanah 16b) say “There are
four actions that nullify a [harsh]
decree against a person....” [See
Likkutei Sichos, Vol. 34, p. 62
(translated in Selections from
Likkutei Sichos, Devarim, p. 155),
which explains that quote.] How-
ever, Rambam’s statement that
“the penitent [should] constantly
call out” appears to imply that
this should be a penitent’s con-

EaEivish

duct at all times, apparently even
after the harsh decree against him
is nullified. To cite a parallel, see
Rambam’s words at the end of ch.
7 of Hilchos Teshuvah, “The man-
ner of baalei teshuvah is to be very
humble and modest,” i.e., this is
their ongoing manner of conduct.
See footnote 9.

9. The positive virtue of teshuvah

is the theme of this chapter of
Hilchos Teshuvah, as reflected in the
beginning of the chapter, “Who has
reached complete teshuvah?” This is
particularly true since, at this point,
Rambam has yet to mention a
person’s judgment (a harsh decree).
The concept of judgment, including
the judgment of Rosh HaShanah,

is mentioned only in ch. 3. See
halachah 4 of that chapter.

10. See Likkutei Sichos, Vol. 9, p.
211 (see footnote 55), translated on
p- 81 (see footnote 44); Vol. 29, pp.
206-207, translated on p. 120ff.
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Closeness, Not Merely Accessibility

2. The idea can be clarified by first explaining the
verse,’ “Seek G-d when He is to be found; call upon
Him when He is close.” It is necessary to understand
the implication of the repetitive terminology - “Seek
G-d when He is to be found” and “call upon Him
when He is close.”

According to the verse’s straightforward mean-
ing, it could be said that the reiterative phrases are
merely a stylistic technique."" However, from the
perspectives of halachah and derush - and par-
ticularly according to the inner dimension of the
matters - it is reasonable to assume that the two
clauses reflect two different concepts, each one pos-
sessing a unique theme and a novel dimension."

To add to the above: There are two differenc-
es in the two clauses of the verse. The first involves
the action demanded of man - whether he should
“seek” G-d or “call upon Him.” The second involves
the manner in which G-d reveals Himself to man -
whether He is “to be found” or “close.”

According to the conception that the two clauses
represent two different themes, it is logical to say that
the variations in terminology are interdependent.
Since G-d is “to be found,” i.e., accessible to a person,
aJewis required to “seek Him.” And the consequence
of Him being “close” - G-d drawing close to the Jew-
ish people - is that they should “call upon Him.”

The simple interpretation of this verse is that G-d
being “found” and “close” does not result from the Jews
seeking Him or calling out to Him, as in the verse,”
“You shall seek... G-d your L-rd and you will find [Him]
when you seek Him,” in which instance, man’s search
motivates G-d to make Himself accessible. Instead, here,
the opposite is true: Man’s seeking G-d comes about

11. See Metzudas David on the
verse.

12. See Malbim on the verse. Ac- 3, pp- 1472ff. and 1493, et al.

cording to the approach of Chassi-
dus, see Or HaTorah, Devarim, Vol.
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13. Devarim 4:29. See Likkutei
Torah, Devarim, p. 32b fL.
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because G-d is accessible and “to be found.”*

WHAT TO DO WHEN G-D IS CLOSE
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An Expression of Essential Love

3. The following explanation can be offered: Be-
himatzo, “when He is to be found,” shares its root
letters with the word metziah, a “discovered object.”"
A discovered object is found only when a person’s
attention is diverted,' i.e., without any effort on his
part. (It is not appropriate to say that he invests ef-
fort in seeking a “discovered object,” for if he knows
of the existence of an object, it cannot truly be called a
“discovery.” Instead, a “discovered object” is defined
as something that one finds without having known
of it or having expected to find it beforehand.)

From this, it is understood that the fact that G-d’s
closeness and revelation to the Jewish people mentioned
in this verse is described with the term behimatzo indi-
cates that this revelation is also granted to one who would
not be worthy of it on his own. Instead, it comes even
when his attention is diverted. In other words, it is grant-
ed even to one whose attention is not focused on G-dly
matters and who requires the Divine service of teshuvah.

This is the unique connection between this verse,
the ten days between Rosh HaShanah and Yom Kip-
pur, and teshuvah. At the beginning of the year, when
a person makes an honest and sincere reckoning of
his actions, words, and thoughts over the course of
the previous year — knowing full well that his spir-
itual state is far from what it should be, or at least
as would befit him'” - he could fall into despair. He

14. This runs contrary to the
interpretation of the verse offered
by Radak in the name of his father,
“Seek Him so that He will make
Himself accessible to you... so that
He will be close”

15. See Or HaTorah, Devarim, Vol.
3, p. 1551; Or HaTorah, Devarim,
Vol. 4, p. 1669T.

16. Sanhedrin 97a.

17. See Kesubos 67a. With the words
“as would befit,” the Rebbe appears
to be referring to a story related in
that source - that Rabban Yochanan
ben Zakkai chanced upon Nakdi-
mon ben Gurion’s daughter, who
was living in abject poverty. Rabban
Yochanan was amazed because her
father had been renowned for his
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prodigious wealth. The Talmud
explains that she was reduced to
this abject state because the way
her father donated to charity was
lacking. The Talmud then questions
that statement because Nakdimon
was known to have given charity
profusely. In resolution, it explains
that, even so, he did not give in a
manner “befitting” his vast wealth.
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could well think, “Who am I and what am I to have
the opportunity to come close to G-d?”

The above verse provides an answer to this ques-
tion, explaining that during these ten days, it is
possible to “Seek G-d when He is to be found.” G-d is
accessible to a person in a manner resembling a dis-
covered object, something that is not at all dependent
on his work or preparation. Therefore, the person’s
spiritual standing is not of consequence. It does not
matter whether the person’s Divine service through-
out the year was as befitting and he is therefore worthy
of this closeness. Furthermore, even if the person did
not follow the advice of the verse," “You shall seek G-d
your L-rd from there and you will find [Him],” and
expend effort to seek G-d, since this closeness comes
about in a manner comparable to a discovered object,
it is granted to him and to all Jews equally.'®

The reason G-d makes Himself accessible in this
manner is reflected in the verse,”” “Because Israel is a
youth, I love him.” As the Midrash? comments:

Just as a person will not distance himself from his
young son if he transgresses [against him] because
of his youth... so too, even if Israel sins... [G-d will
relate to them like one relates to a young child, as it
is written,] “Because Israel is a youth, I love him.”

In other words, G-d’s love for the Jewish people
resembles a father’s love for his young son, which is
an essential love* that is not dependent on the son’s
conduct. Therefore, even if the son conducts himself
in a manner contrary to his father’s desire, his father
“will not distance himself from him.”

18. Likkutei Torah, Devarim, p. 78b,
interprets behimatzo as referring to
“the spark of G-dliness [within the
soul] that is lost through negligent
stewardship.” It emphasizes that it
is necessary to search for the lost
object, following the directive of the
verse, “You shall seek... from there
and you will find” However, this
interpretation appears to follow the
understanding of Radak mentioned

in footnote 14, “Seek Him so that
He will make Himself accessible to
you...,” unlike the straightforward
understanding of the verse present-
ed in the main text.

19. Hosheia 11:1.

20. Aggadas Bereishis 5:1. See
also Bamidbar Rabbah 2:16; Shir
HaShirim Rabbah 8:8 (1).

21. See the maamar entitled Ki
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Naar Yisrael, 5666, printed as

an addendum to the series of
maamarim entitled Yom Tov shel
Rosh HaShanah, 5666. See also
Likkutei Sichos, Vol. 21, p. 20ff.,
and the sources cited there. In those
sources, it is explained that precisely
because the child is young and does
not project an identity of his own,
his father’s essential love for him is
spontaneously expressed.
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This is the reason why even when a Jew’s con-
duct is not desirable, during the ten days between
Rosh HaShanah and Yom Kippur, G-d makes Him-
self accessible to him in a manner resembling a
discovered article and does not distance Himself
from him.*

WHAT TO DO WHEN G-D IS CLOSE
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Enabling the Jews to Feel G-d's Closeness

4. Nevertheless, there are still unresolved issues:
True, it is possible for a person to be granted Divine
assistance in a way resembling a “discovery;” i.e., in a
measure that is not commensurate with his Divine
service. Nevertheless, this assistance may be granted
in a manner that the person does not feel G-d’s close-
ness. To cite a parallel in the human realm: When a
person gives charity, there is another dimension to his
giving in addition to the actual gift — he should con-
sole” the recipient, giving the charity with a pleasant
countenance,” in such a manner that the poor person
feels the closeness of the giver. He should “commiser-
ate with [the poor person] regarding his troubles...

and speak words of... consolation to him.”*

Therefore, a person might think that because of
G-d’s essential love for the nation that is close to Him,
He will not distance Himself from them even when
they sin. Moreover, He will make Himself accessible
to them without requiring preparation on their part,
in a manner resembling the discovery of an ownerless
article. Nevertheless, this does not necessarily imply
closeness, that the person actually feels G-d drawing
near to him. That requires appropriate preparatory
efforts on man’s part - that he make himself a fit ki,
conduit, for G-d’s closeness, and it is impossible for a
person to be a fit kli for G-d’s closeness without per-
forming suitable Divine service.

22. See Shir HaShirim Rabbah, loc.
cit., which states that despite the
Jews” undesirable conduct, “Yom
Kippur comes and atones for them.”

24. Rambam, Hilchos Matnos
Aniyim 4:10. In his gloss to that

23. Bava Basra 9b. See the follow-

ing footnote. cit., regarding “consol[ing]” the

halachah, Radbaz explains that all
these directives are derived from
our Sages’ words, Bava Basra, loc.
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recipient. This interpretation differs
from that of Tosafos, Bava Basra,
loc. cit., which states that this
phrase does not refer to a giver of
charity.

25. Rambam, loc. cit.



2mWwn o Wy | e ’L’ﬂP5 10

To refer back to the analogy of a father’s love
for his young son: Although a father will not
distance himself even when his son transgresses
against him, nevertheless, seemingly, in such an
instance, it cannot be said that the father will re-
veal his love for his son in a way that the son will
feel his father’s closeness to him.

This is the implication of the verse: After
stating, “Seek G-d when He is to be found,” it con-
tinues, “call upon Him when He is close” Not only
does G-d make Himself accessible to a person and
assist him in returning to Him, but He is close to
every Jew. It is possible for any Jew, without regard
to his spiritual standing, to feel the love and close-
ness of G-d in an overt manner during these days.
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Mirroring Divine Closeness

5. These two dimensions of G-d’s drawing close
to His nation Israel during these ten days are in-
tended to arouse the Jewish people to draw close
to Him, following the motif of “As water reflects
a face, so too, the heart of a person [responds] to
another”*® Accordingly, it follows that the way a
person draws close to G-d should correspond to
the manner in which G-d draws close to him.

G-d makes Himself accessible to every Jew
in a manner resembling a discovered object, i.e.,
without requiring effort on his part. That should
arouse him to respond in a commensurate man-
ner. Rather than him treating the Torah and its
mitzvos as a discovered article - ie., carrying
out Divine service without effort and labor - he
should invest and exert himself in drawing close
to G-d.

This is the implication of the verse, “Seek (dir-
shu) G-d when He is to be found” - the fact that
G-d is to be found should arouse a person to seek
G-d out. For this reason, the verse uses the term

26. Mishlei 27:19. See Tanya, ch. 46.

ovn M27Pnna 1")?5 ooy ’;[2} o1
(PR DR MY X iy
277077 PX17 N 11iv? onbn
Provn? 01 02”7730 VYN
MI2TRNT 19RY J3W 1 0B o
1OX? DXNJ2 X ,OWI? DTN
PR K 92 WiTRA YW AR

5% ¥R R N2 WITRAY
nR¥n 7773 PN TINY TN
@T¥7 I MY 23 °73n)
71 NMHBOY ,0INT DR YD -
7 PNEm 770 Py Y omaw
IR0 AY) "AXCEn” SY ORI
YRNNA PIRWNY XN PIS @YD
0w °X 27077

WTT” - N7 MWIRY A1 31N

TINSDIL7T 2ZVIY INSDIL 7
STDR WNTY OTRD DX 7R
X21) Xp1T 10T N7 VR 1971
1WwYT *2 - (712 R¥PI) Pwp”



n THE TEN DAYS OF TESHUVAH Il |

dirshu, “seek,” and not “request,”” or the like. “Seek”
implies a very intense search and quest;*® indeed, the
Hebrew term implies “demand.”?

This understanding is also paralleled by our Sages™
teaching, “Which source [requires that] a remembrance
of the Beis HaMikdash be instituted? It is written...,
‘Zion, there are none who seek her out (ein doreish lah).
The implication is that seeking is required.”

The emphasis is on the term derishah, “seeking
out” A mere request for the Ultimate Redemption is
not sufficient; we must seek and demand it continu-
ously.*! Our Sages* state — and their words are cited
as halachah® - that we should pray for the Ultimate
Redemption three times a day because the Jewish
people have to demand the Ultimate Redemption
from G-d. This request must not be a patient one. The
Sages ordained that we pray, “Speedily cause the off-
spring of David Your servant to sprout forth,” and
that we demand and insist that Mashiach come swift-
ly** and immediately bring the Ultimate Redemption.

The second part of the verse, “when [G-d] is close,”
reflects the Divine assistance that enables a person to
feel G-d’s closeness and love for the Jews, His people,
in an overt manner. This motivates a person to reach
a corresponding state and comparable expression of
service and - in a manner that reflects the motif “mea-
sure for measure” — respond by “calling Him.” As is

27. See Tehillim 27:8. See also
(Devarim 4:29), “You shall ask from
there,” et al.

28. See Rashi, Sanhedrin 40a, s.v.
vederashta vechakarta (“You shall
seek and search”) - “[These terms]
imply a very thorough investi-
gation.... ‘You shall seek’ itself,
even without adding the word
heiteiv (‘meticulously’), implies a
comprehensive search” (in contrast
to veshaalta, “ask”). See the sources
cited in the following footnote.

29. This meaning is reflected in the
interpretation of the verse in the
Targum. See Or HaTorah, Devarim,

Vol. 3, pp. 1473 (sec. 10) ff., 1484, et
al. See footnote 34.

30. Rosh HaShanah 30a; Sukkah 41a.

31. This parallels the interpretation
of the Maggid of Mezritch (Likkutei
Amarim, p. 64a; Or Torah, p. 79¢),
““The implication is that seeking

is required.... This shows that this
is a matter of general importance.
Seeking is required all the days of a
personss life, [indeed, during] all his
moments and instants... [it must
be] constant.”

32. Midrash Tehillim, ch. 17; Mid-
rash Shmuel, the end of ch. 31, quot-
ed by Radak, the end of II Shmuel.

WHAT TO DO WHEN G-D IS CLOSE
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33. Rokeiach, Hilchos Tefilah,

sec. 322. See also Beis Yosef on

Tur, Orach Chayim, sec. 188, s.v.
vekasav haRambam, based on
Shibolei HaLeket (Din Seder Birchas
HaMazon, sec. 157), regarding the
law requiring the mention of the
kingship of the House of David in
the blessing Bonei Yerushalayim.

34. Note Turei Zahav (Orach Chay-
im 429:1), which states that dorshin,
“seeking,” implies searching for
“what one needs for that day” By
contrast, shoalim, “asking,” implies
requesting what one will need in
the future.
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well known, calling vocally, using the power of
speech, reflects the motif of revelation, like a person’s
speech “reveals. .. what was concealed and hidden in
his thought”** In other words, the person does not
content himself with a demand that stems from the
inner dimension of his soul, but does everything
within his power so that the Divine Presence will
shine forth within Him, i.e., within all the powers of
his soul, in a revealed, manifest manner.
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The Connection to the Weekly Torah Reading

6. During many years, Parshas Haazinu is read
on Shabbos Shuvah, the Shabbos of the Ten Days
of Teshuvah.** Based on the well-known teaching
of Shelah” that the theme of the Torah readings
relates to the time of year when they are read, it is
understood that Parshas Haazinu contains an al-
lusion to the aspects of the Ten Days of Teshuvah
mentioned earlier.

Indeed, we find an allusion to the above aspect
of the Ten Days of Teshuvah at the beginning of
Parshas Hauzinu.® On the verse,” “Give ear, O
heavens... hear, O earth,” Sifri states, “Because
Moshe was ‘close to the heavens, he said, ‘Give ear,
O heavens, and because he was ‘distant from the
earth, he said, ‘Hear, O earth.”

The connection between this verse and the Ten
Days of Teshuvah is straightforward: Since G-d is
“to be found” and “close” to each and every Jew at
this time, every Jew has the potential to be “close to
the heavens” He can feel close to G-d, “the Heav-
ens,” and - as a natural consequence - be “distant
from the earth,”* physical and material matters.
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35. Tanya, ch. 21.

36. Le., the Shabbos of the seven
days between Rosh HaShanah and
Yom Kippur. This clarification is

necessary because both Rosh HaSha-

nah and Yom Kippur themselves can
fall on Shabbos.

37. Chelek Torah Shebichsav, the
beginning of Parshas Vayeishev.

38. See Likkutei Sichos, Vol. 9, p.
213; Vol. 14, p. 137.

39. Devarim 32:1. “Give ear” implies
closeness, while “hear” implies
distance.

40. In one of his prophecies (Yesha-
yahu 1:2), Yeshayahu uses similar,
but opposite wording, saying, “Hear,
O heavens, and give ear, O earth”
Sifri, loc. cit., accordingly states that
Yeshayahu was “distant from the
heavens” and “close to the earth.”
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As explained at length above, the verse, “Seek
G-d when He is to be found; call upon Him when
He is close,” alludes to two dimensions of G-d’s
closeness to the Jewish people and, correspond-
ingly, two ways through which man can draw close
to G-d. On this basis, it can be said that these two
modes are alluded to in the quotation from Sifri
just cited.

WHAT TO DO WHEN G-D IS CLOSE
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When Distance Is a Virtue

7. The above can be clarified by first adding an
explanation of the statement from Sifri regarding
Moshe being “close to the heavens” and “distant
from the earth” The Alter Rebbe* interprets the
verse, “Give ear, O heavens... hear, O earth,” as
reflecting two dimensions of our Divine service.
“The heavens” refer to the Torah because “the To-
rah is from heaven,” as it is written,*”” “I spoke to
you from the heavens” “The earth... refers to...
mitzvos... involving actual deeds,”*' for the major-
ity of the mitzvos — indeed, almost all of them - are
fulfilled using physical and material entities.*

On the surface, clarification is necessary: Ac-
cording to the Alter Rebbe’s interpretation that
“the earth” refers to mitzvos, how is it possible to
explain the statement from Sifri that Moshe was
“distant from the earth,” i.e., distant from mitzvos?

The following explanation can be offered: Ac-
cording to the straightforward understanding that
“the heavens” refer to spiritual matters and “the
earth” refers to material matters, saying that
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Two reasons can be given as to why
he prophesied in such a manner:

a) All of his prophecies were
delivered in connection with - and
speaking of - the spiritual state of
the people of his generation; they
were low and earthy people. Their
state had an effect on Yeshayahu’s
prophecy. He had to lower himself to
relate to them.

b) As explained in other sources,
one who intends to refine another
must clothe himself in the garments
of the one to be refined. See foot-
note 47 below.

41. Likkutei Torah, Devarim 74b,
elaborated upon in Ateres Rosh,
Derush LeShabbos Shuvah, p. 38a.
See Torah Or, p. 1a; Sifri on the verse;
Likkutei Sichos, Vol. 4, p. 11571t

42. Shmos 20:19, quoted by Sifri,
loc. cit.

43. See Maamarei Admur HaEm-
tza’i, Vayikra, Vol. 2, p. 616, where
the Mitteler Rebbe writes, “it is
evident from several verses that
mitzvos are referred to as ‘the
earth.” See Ateres Rosh, loc. cit.
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someone is “distant from the earth” involves only
negating a connection - indicating that the person
is distant and disconnected from material matters.
However, according to the Alter Rebbe’s inter-
pretation - that “the earth” also refers to mitzvos,
which are spiritual in nature - it must be said that
being “distant” does not have the connotation of
negation and separation. Instead, it reflects a posi-
tive path of Divine service - that one carries out the
Divine service involving “the earth,” mitzvos, in a
manner of distance, with a degree of detachment.

To explain: The Divine service of closeness
involves a person feeling near to G-d, i.e., he under-
stands and comprehends G-d’s greatness with his
mind and feels love for G-d within his soul. By con-
trast, Divine service in a manner of distance involves
kabbalas ol, the acceptance of the yoke of G-d’s sov-
ereignty. When a person is lacking in his intellectual
and emotional Divine service because his capacity
for understanding the greatness of G-d is limited,
and he has yet to reach the stage at which his heart is
aroused with love for G-d, he will feel distant from
G-d. Even so, this should not hold him back and he
should carry out his Divine service motivated by his
acceptance of the yoke of G-d’s sovereignty.

This is the inner interpretation of being “close to
the heavens” (Torah) and “distant from the earth”
(mitzvos) within Divine service itself. The study
of the Torah brings about “a wondrous unity” be-
tween the mind of the person and G-d’s wisdom,
to the extent that they become “actually one and
unified from every side and angle.”* When a per-
son understands and grasps the words of the Torah
properly, the words of Torah he learned become
unified with his mind and the two become one sin-
gle entity. This is the meaning of being “close to the
heavens” When it comes to Torah study, a person
must be “close,” for the words of Torah must be
grasped in a manner of closeness.

44. See Tanya, ch. 5, regarding all
this.
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By contrast, when it comes to mitzvos, the fun-
damental intent is the acceptance of the yoke of the
mitzvos, appreciating that “He sanctified us with His
mitzvos and commanded us...”* Therefore, the fun-
damental aspect of the mitzvos is not the intent of the
mitzvos — through which a person feels his connection
to the mitzvah and the benefit that its observance leads
to — but rather the actual observance of the mitzvos. It
is specifically the actual observance which expresses
that the person is fulfilling the mitzvah because he was
commanded to, out of bittul to G-d and because he ac-
cepted His yoke.*

This is the interpretation of being “distant from the
earth” according to the understanding that “the earth”
refers to the mitzvos. Distance is highlighted because
the Divine service of the earth, i.e., the observance
of the mitzvos, must be carried out in a manner that
reflects distance, i.e., Divine service stemming from
kabbalas ol*" rather than closeness to G-d.

WHAT TO DO WHEN G-D IS CLOSE
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Seeking from Afar; Calling Establishes Closeness

8. According to this, a further observation can be
made: These two paths of Divine service align with the
two concepts implied by the verse, “Seek G-d when He
is to be found; call upon Him when He is close.”

45. The blessing recited before carry-
ing out a mitzvah.

Future (which is inherently con-
nected with Yeshayahu, the prophet
of the Ultimate Redemption), for in
that era, “deed” - the actual obser-
vance of the mitzvos — will surpass
Torah study. Consult that source.

46. A king’s subjects feel removed
and distant from him. Even when
they carry out his commands, the
connection established is not one
of closeness. Similarly, the kabbalas
ol that motivates the observance

of mitzvos involves a measure of
distance.

Moreover, possibly the primary
insight is that the level of all the
prophets (including Yeshayahu)
and their fundamental mission is
to encourage the Jews to fulfill the
mitzvos. (From that standpoint,
even the Torah should be studied
as a mitzvah - i.e., not because of
the virtue of intellectually bonding
with G-d’s wisdom, but because, like
all other mitzvos, doing so fulfills
G-d’s will.) By contrast, Moshe is

47. According to this interpretation,
the fact that Yeshayahu was “close
to the earth” can be understood in

a positive context. According to

the explanation in another source
(Likkutei Sichos, Vol. 9, p. 214), this
approach reflects the Divine service
that will characterize the Ultimate
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primarily identified with the “Torah
of Moshe,” i.e., study because of its
own inherent virtue. Accordingly,
he was the one who “received the
Torah at Sinai and transmitted it”
(Avos 1:1).

This concept can be connected
with - and explained according

to - Rambam’s statements (Hilchos
Yesodei HaTorah 7:6; his Commen-
tary on the Mishnah, Sanhedrin,
the introduction to ch. 10, entitled
Cheilek, the seventh principal of
faith; Moreh Nevuchim, Vol. 2, chs.
38-39) regarding the differences
between the prophecy of Moshe
and that of the other prophets.



2mWwn o Wy | e ’L’ﬂP5 16

“Seek G-d when He is to be found” reflects
man’s seeking G-d when G-d is merely acces-
sible to him, although he does not yet feel the
closeness and revelation of G-d.** This resem-
bles Divine service motivated by kabbalas ol, in
which a person feels distant from G-d but ac-
cepts the yoke of His service.

By contrast, “call[ing] upon Him when He
is close” involves Divine service in a manner
characterized by closeness and revelation. The
person labors with his mind to comprehend
G-d’s wisdom until the “wondrous unity” pre-
viously described is achieved. As also explained
in Tanya,* “Torah study is referred to with the
term ‘calling’... because through Torah study,
one calls to the Holy One, blessed be He, to come
to him, as it were. It is like a person calling to his
friend to come to him, or a young child calling
to his father to come to him and be together with
him.” (As explained there, such “calling” is spe-
cifically®® achieved through Torah study.) This
parallels the intimate bond explained above in
the interpretation of being “close to the heavens.”
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48. See Sefer HaMaamarim 5699,

p- 136, which states, “Examining
(derishah, the term translated as
‘seeking’ in the main text) and prob-
ing [the testimony of witnesses] is
relevant only regarding a matter
that is hidden and concealed....
[When] a matter is revealed, it is

not relevant to speak of derishah,
seeking it” The implication is that
the use of the term “seek” in this
clause of the verse implies that this
clause is not describing a state of
intimate closeness. See also p. 143 in
the above source.

49. Tanya, the end of ch. 37.

50. “For ‘G-d is close to all those
who call upon Him, to all those who
call upon Him in truth’ (Tehillim
145:18) and ‘there is no truth other
than Toral’” (Talmud Yerushalmi,
Rosh HaShanah 3:8, et al.) (Tanya,
loc. cit.).
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