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Introduction

hen the Baal Shem Tov initiated the chassidic movement, one of the means through

which he attracted followers was by performing miracles. Talk of a wonderworker

spread throughout the small villages of Eastern Europe and people flocked to him
and afterwards to the Rebbeim who followed his path.

This phenomenon did not only characterize the initial stages of the chassidic movement;
it carries on to the present day. In every generation, there are Rebbeim who perform miracles
stretching — and even transcending - the limits of nature.

When chassidim get together, this is what they often talk about; they tell stories of the mira-
cles their Rebbes performed. In a letter to the Rebbe Rayatz, his father-in-law, the Rebbe explains
this tendency:'

In the present age, when due to the distress of the times, people’s emotional potential has
dwindled and they are sunk in material affairs, their entire concern is for material matters -
to the extent that refinement and an elevation of the soul are not felt at all. On the surface,
this is difficult to correct [only] by intellectual means, for [such means] will not affect a
person. They are too lofty and refined to be used as a first step. Miracles and the stories of
tzaddikim and the wonders they perform, by contrast, generate inspiration within the soul,
taking one out of and shaking oneself free of - at least partially — material concerns. This
moves even souls which are on a lowly level, or which are found in a low spiritual state.

When we hear stories of a tzaddik who can bend and even step above the framework of ev-
eryday experience, it is inspiring. Something in our hearts begins to stir. We become attuned to
the Divine potential existing within each one of us and within the world at large, and we are able
to lift our vision to a horizon that we would not ordinarily perceive.

For this reason, when a chassid sees Rambam’s description of the Era of Mashiach, he is sur-
prised. Rambam writes:

One should not entertain the notion that any element of the natural order will be nullified
in the Era of Mashiach, or that there will be any innovation in the work of creation. Rather,
the world will continue according to its pattern.

However, when a chassid thinks about Mashiach, he expects miracles.

Of course, every one of us looks forward to the fulfillment of the promises of peace and
blessing that will characterize the Era of Mashiach, but in our heart of hearts, what really in-
spires us is the hope that we will gain greater awareness of G-dliness. Since G-d and our souls

1. The letter is dated Motzaei tion to Let. no. 5480, p. 112.
Shabbos, 2 Shvat, 5692. The Rebbe

2. Hilchos Melachim 12:1.
Rayatz’s Igros Kodesh, Vol. 15, addi- Henos Metachim
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are fundamentally unlimited, not bound by any rules or constraints, we do not expect that — in
the era when G-d’s world and our souls will reach their consummate fulfillment - our lives will
continue in the same natural pattern as they do today.

In the sichah that follows, the Rebbe focuses on these issues in his analysis of Rambam’s
words, giving us an understanding of G-d’s conception of the Ultimate Redemption, and by
doing so, he provides a roadmap to hasten its coming.
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What will the Era of Mashiach Be Like

Will the Natural Order Change?

In the concluding chapter of Hilchos Melachim,

Rambam' presents the following principles regarding
the Era of the Ultimate Redemption:

One should not entertain the notion* that any el-
ement of the natural order will be nullified in the
Era of Mashiach, or that there will be any innova-
tion in the work of creation. Rather, the world will
continue according to its pattern.’

[Although]Yeshayahu* states, “A wolf will dwell
with a lamb...;” these [words] are an allegory and
a metaphor. [They mean that] Israel will dwell se-
curely together with the wicked idolaters® who are
likened to wolves and leopards..., as it is written,®
“a wolf of the desert robs them...”

[In this era,] all [nations] will return to the true faith
and no longer plunder or destroy.... Instead, they
will eat that which is permitted,... as it is written,’

1. Mishneh Torah, Hilchos Melachim
12:1.

This sichah was delivered as a siyum
(the conclusion of a Talmudic
tractate) of Tractate Kesubos and
published as a hadran, concluding
treatise, on Rambam’s Mishneh
Torah.

£

2. The phrase “entertain the notion’
is a translation of the Hebrew idi-
om, yaaleh al hadaas. See sec. 9 of
the hadran on Rambam’s Mishneh
Torah (5735) printed for 11 Nissan,
5745, which, based on the literal
meanings of the words, interprets
Rambam’s usage of a similar phrase
(Hilchos Yesodei HaTorah 1:2) as
referring to “lifting one’s knowledge
to a higher level”

3. Similar wording is found in
Hilchos Teshuvah 9:2. Rambam
elaborates concerning this subject
in his Commentary on the Mishnah
(Sanhedrin, the introduction to
ch. 10).

4. Yeshayahu 11:6.

One might ask: Why did Ram-

bam raise this question regarding
Yeshayahu’s prophecy rather than re-
garding the Torah’s promise (Vayikra
26:6), “I will remove hostile beasts
from the land”? (See the question
raised by Raavad in his commentary
on Rambam, as cited in sec. 3 below.)

To answer: that verse need not be
interpreted as disrupting the natural
pattern of the world. It could be
interpreted as Ramban did in his
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commentary on the verse (see also
Rambam’s “Treatise on the Resur-
rection of the Dead”) as meaning,
“Hostile beasts will not come into
your land because there will be
[abundant] prosperity; due to the
profusion of goodness, the cities will
be full with people, and [as a result,]
the beasts will not enter the settled
areas.” Accordingly, it is not neces-
sary to offer a forced interpretation
and say that the verse is merely an
analogy. See sec. 3 below.

5. This is a censor’s emendation.
The original version was either “na-
tions” or “the nations of the world”

6. Yirmeyahu 5:6.

7. Yeshayahu 11:7.
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“The lion shall eat straw...”

Similarly, all other [prophecies] of this type con-
cerning Mashiach are analogies. In the Era of the
King Mashiach, everyone will realize what was
implied by these analogies and allusions.

Rambam then continues® and summarizes: “Our
Sages taught,’ “There will be no difference between
the current age and the Era of Mashiach except [our
emancipation from] subjugation by the [non-Jewish]

kingdoms,” as will be explained below, sec. 8.

On the surface, there are several aggados which
would appear to contradict Rambam’s principle'
that the Era of the Redemption will not inaugurate a
new and miraculous world order. For example, Toras
Kohanim"' teaches, “What is [the Scriptural source
that teaches] that ilanei srak [‘shade trees, literally,
‘barren’ trees'?] will produce [edible] fruit in the Ul-
timate Future? The Torah teaches,'® “The trees of the
field will produce their fruit.’”

A similar concept is found at the conclusion of the
Talmudic Tractate Kesubbos, which states:

Rav Chiya bar Ashi said in the name of Rav, “In
the Ultimate Future, all the shade trees in Eretz
Yisrael will bear fruit, as it is written," “The trees
will bear their fruit and the fig trees and the vine
will give forth their strength’”

These statements appear to contradict the principle
stated by Rambam, for surely the yielding of fruit by a
shade tree represents a change in the natural order.'

8. Hilchos Melachim 12:2. See also
the other sources cited in footnote

12. Although ilanei srak literally
means “barren trees,” no species

3. of trees is truly barren. All trees
bear fruit of some kind so that they
reproduce. However, shade trees do
not bear edible fruit.

9. Berachos 34b. Note the sources
mentioned there.

10. See Rambam’s discussion of
this matter in his “Treatise on the
Resurrection of the Dead,” sec. 6,
cited in sec. 16 below.

13. Vayikra 26:4.
14. Kesubbos 112b.

15. Yoel 2:22.
11. Toras Kohanim on Vayikra 26:4,

cited by Rashi in his commentary
on this verse.

16. Note that the distinction
between these two types of trees
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— fruit trees and shade trees - is
also halachically relevant (see also
footnote 59 below): With regard to
fruit trees, it is written (Devarim
20:19), “Do not destroy its trees.” By
contrast, with regard to shade trees,
that passage continues (ibid. 20:20),
“Only a tree that you know not to
be a fruit tree may you destroy and
cut down.” See Bava Kama 91b;
Rambam, Hilchos Melachim 6:8-9.*

* One should not raise the
following question: Based on
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Figurative Speech or Actual Reality

2. On the surface, it is possible to explain'’ that
Rambam understood our Sages as speaking in allego-
ry in the above instances as well. For example, based
on our Sages’ comments in a different source," the
term “fruit trees” in the above statement could be in-
terpreted as a reference to Torah scholars and “shade
trees” to the unlearned.” In the Ultimate Future, even
shade trees, the unlearned, will bring forth fruit, i.e.,
they will become scholars,” or other positive inter-
pretations could be offered for that analogy.”!

the statements in the main text
that ultimately shade trees will
also produce fruit, what is the
difference between shade trees
and fruit trees? It is forbidden to
cut down fruit trees in the winter
- although they do not produce
fruit at that time - because they
do produce fruit in the summer.
Following that logic, one might
ask: Since shade trees will
produce fruit in the Ultimate
Future, why is it permitted to cut
them down in the present time
when they do not produce fruit?

There are no grounds for such a
question because the Torah itself
made a distinction between these
two types of trees, saying: “Only

a tree that you know not to be a
fruit tree may you destroy” The
prohibition involves cutting down
a tree that is now categorized as a
fruit tree. Such a tree is forbidden
to be cut down even in the

winter when it is not producing
fruit. However, a tree that is not
categorized as such, but rather is
a shade tree, is not included in the
prohibition even though ultimate-
ly it will bear fruit. (In particular,
this distinction between fruit trees
and shade trees is viable according
to the explanation in sec. 6 that
the fact that such trees will bear
fruit in the Ultimate Future will
represent an innovation in their
fundamental nature.

17. It would be an extremely forced

explanation to say that, according
to Rambam, the teachings in Toras
Kohanim and at the conclusion of
the Tractate Kesubos do not follow
the opinion of Shmuel who main-
tains that “there is no difference
between the present era and the
Era of Mashiach except for [the
Jews’] subjugation by the non-Jew-
ish nations.” Rambam follows this
approach; see sec. 8, below.*

The difficulty in offering such an
explanation is reflected also in the
fact that in his Commentary on the
Mishnah, Sanhedrin, introduction

to chapter 10, Rambam explains the

opinion of the Sage who maintains
that Eretz Yisrael will produce pas-
tries straight from the ground with-
out saying that it does not follow
Shmuel’s opinion but that of the
Sages mentioned in Shabbos 63a.
Rambam could have stated that all
the teachings in Sanhedrin, loc. cit.,
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between Rav and Shmuel. Since
the teachings in Sanhedrin were
offered by Rav, there are grounds
to say that they differ with the ap-
proach followed by Shmuel. Other
explanations are also possible.

18. See Taanis 7a, which refers to
Torah scholars and the unlearned
with a similar analogy.

19. See a similar interpretation
offered by Anaf Yosef of the citation
of this passage in Ein Yaakov. Note
also Iyun Yaakov on this passage.

20. See Rambam, Hilchos Melachim
12:5, which mentions that then all
Jews will reach heights of knowledge.

21. For example, the analogy of fruit
trees can be interpreted as in Sotah
46a, “What is meant by ‘fruit’... mitz-
vos.” (See also Bereishis Rabbah 30:6,
et al., which also employs a similar
analogy and see Likkutei Sichos, Vol.
4, p. 1114ff,, where this concept is

do not follow Shmuel’s view. The fact  explained.) In that context, the state-

that, instead of doing so, he explains

those teachings differently implies

ment of our Sages cited in the main
text could be interpreted to mean that

that he maintains that they are notin  even those who in the present age are

contradiction with his approach.

*In particular, this is true

since the author of the quote in
Kesubos is Rav. A possible inter-
pretation of this marginal note is
that it is supporting the approach

mentioned at the beginning of the
footnote - that these teachings do

not follow Shmuel’s understand-
ing. The Talmud very frequently
cites differences of opinion

in the category of those “filled with
mitzvos as a pomegranate is filled

with seeds”™ (Berachos 57a, see the
sources mentioned there) will per-
form an abundance of mitzvos and
good deeds in the Ultimate Future.

* The quotation cited in footnote
refers to the “sinners of Israel”
Rather than use a pejorative term,
in his characteristic manner, the
Rebbe refers to them as above.
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On closer analysis of these passages, however, such
an interpretation is untenable. Firstly, in general, it is
difficult to accept the thesis* that our Sages’ statements
were intended to be understood only as allegories. In
contrast to the Prophets, who frequently spoke in allego-
ries, our Sages generally spoke directly. Thus, unless there
is a clear indication to the contrary, their words should be
understood according to their simple meaning.

Furthermore, such an interpretation is particu-
larly difficult to accept in the present instance. The
above-mentioned passage in Toras Kohanim follows
the interpretation of several verses which speak of an
abundance of material blessings in a very literal sense.
For example, commenting on another phrase in the
same verse quoted above" - “The earth will give forth
its produce and the trees of the field will produce their
fruit” - Toras Kohanim states, “[ The earth will not give
forth produce] as it does now, but rather as it did in
the time of Adam, the first man.... On the very day
he sowed, crops were produced.... On the very day,
[a tree] was planted, it would produce fruit.... The
tree itself could be eaten” Toras Kohanim is obviously
speaking about blessings that should be understood ac-
cording to their simple meaning, i.e., that they would
be manifest in an actual physical sense.?

Similarly, the passage in the Talmud’s Tractate
Kesubos follows* several teachings® that must be
interpreted according to their simple meaning, for
example,” “Rabbi Chanina would fix any stumbling
blocks [in the land].... [In the era before Mashiach’s

22. See however, Rambam, Hilchos
Teshuvah 8:2 and Raavad’s objec-
tions there, where Rambam interprets
our Sages’ words as analogies. He
offers a similar approach to under-
standing our Sages’ words in his Com-
mentary on the Mishnah, Sanhedrin,
introduction to chapter 10, regarding
the statement of our Sages that Eretz
Yisrael will produce ready-made
pastries in the Ultimate Future.

23. By contrast, our Sages’ state-
ment (Shabbos 30b), “In the future,

the trees will produce fruit every
day” - without emphasizing that
they will follow the pattern set in
the time of Adam, the first man -
need not be interpreted according
to its simple meaning.

24. See Tosafos, Kesubos 112b,

s.v. asidin, which explains that the
tractate concludes in this manner
“because it desires to conclude with
a positive statement.” However, as
is well known, even when our Sages
cite a teaching in order to conclude
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with a positive statement or the like,
that teaching shares a thematic con-
nection with those which precede it.
Therefore, it is logical to say that all
these teachings are similar at least in
that they all should be understood
according to their simple meaning.
See Kesubos 111b, which, as Tosafos,
loc. cit., states, “speaks about such
matters.” See footnote 27, below.

25. See Kesubos 112a.
26. Ibid. a-b.
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coming,] accusations will be leveled against Torah
Sages...” Thus, it is logical to say that this teaching
regarding “all shade trees” should also be understood
according to its simple meaning.”’
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An Objection and a Possible Resolution: The Uniqueness of Eretz Yisrael

3. Rambam’s statements were not accepted by all au-
thorities. In his gloss on Hilchos Melachim,” Raavad takes
issue with Rambam, stating, “Behold, the Torah writes,”
‘And I will remove hostile beasts from the land.” Raavad
understands this prophecy not as an allegory, but rather
a description of what will actually take place.

In his gloss on the Mishneh Torah, Radbaz takes note
of Raavad’s statement and comments:

This does not represent a [valid] critique: Just as the
other verses are allegories, this is also an allegory....

What one should believe [is the following:] The
[prophecies] will be fulfilled in a literal manner in
Eretz Yisrael. [This is implied by the verse,*’] “They
shall do no evil, nor shall they cause destruction
throughout My holy mountain, because the land -
i.e., the renown land - will be filled with knowledge.”
Similarly, it is written, “I will remove hostile beasts
from the land.”

In other lands, by contrast, “the world will contin-
ue according to its pattern.” [In these lands,] the
prophecies will be fulfilled in an allegorical sense,
as it is written, “Nation will not lift up sword
against nation, nor shall they learn war anymore.”
In Eretz Yisrael,** [however,] the prophecies will be
fulfilled in both a literal and an allegorical sense.

27. Furthermore, this teaching itself
cites support from the verse (Yoel
2:22), ““The trees will bear their
fruit and the fig trees and the vine
will give forth their strength,” which
is speaking in a straightforward
manner regarding the production
of fruit. By contrast, a preceding
passage in Kesubos (111b), states,
“There will not be any shade tree in

Eretz Yisrael that does not produce
[an amount of food so great that]
two donkeys [will be required] to
carry it” As a prooftext, the Talmud
cites the verse (Bereishis 49:11), “He
[binds] his young donkey to a vine.”
The interpretation of the Talmud ob-
viously does not represent the simple
meaning of the verse. See the contin-
uation of that Talmudic passage.
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28. Raavad lodges a similar objec-
tion in Hilchos Teshuvah 8:2.

29. Vayikra 26:6.
30. Yeshayahu 11:9.
31. Ibid. 2:4.

32. See the commentary of Ramban
cited in footnote 4, and the portion
of Rambam’s “Treatise on the Res-
urrection of the Dead,” loc. cit.
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Based on this explanation, it could be said that the
difference of opinion between Rambam and Raavad
appears to be dependent on the difference between
the statements of our Sages in Toras Kohanim and
those in Kesubos. Kesubos speaks of “shade trees in
Eretz Yisrael,” while Toras Kohanim speaks of shade
trees as a whole without specifying their location, im-
plying that it refers not only to the shade trees in Eretz
Yisrael, but to shade trees throughout the world.”

The difference between the statements in these
sources can be explained as follows: According to
Toras Kohanim, in the Ultimate Future, the natural
order of the world will change. However, according
to the Talmud, in the world at large - i.e., outside of
Eretz Yisrael — there will be no change to the natural
order. It is only that in Eretz Yisrael, a unique, won-
drous pattern will apply.

Raavad follows the approach of Toras Kohanim
that “shade trees” — not necessarily those in Eretz Yis-
rael — will produce fruit in the Ultimate Future.” This
teaching leads to the conclusion that the natural order
of the world will be nullified.

Similarly, with regard to Raavad’s objection stem-
ming from the verse, “I will remove hostile beasts
from the land” He understands the verse according
to its simple meaning. True, the verse could also
be interpreted as an analogy, as explained above.
However, Raavad rejects that approach because the
interpretation of that verse in Toras Kohanim states,
“Rabbi Yehudah says, “They will be removed from the
world. Rabbi Shimon says, ‘“Their hostile nature will
be nullified so that they do not cause harm.” Thus,
both opinions indicate that the verse should be un-
derstood according to its straightforward meaning.

33. In particular, this is true because
the phrase which the Sages in Toras
Kohanim cite as a prooftext (Vayikra
26:4) does not use the words “in
your land,” or “the land.” 1t is diffi-
cult to say that since the beginning
of the verse states, “The land will

produce its yield,” the remainder of
the verse also refers to Eretz Yisrael.

Instead, it is possible to say that all
the blessings promised to the Jewish
people in the Torah were meant to
apply to the Jewish people as they
exist under desirable circumstances
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- and that means when the Jews are
living in their land. See the inter-
pretation in Toras Kohanim of the
phrase (Vayikra 26:4), “I will grant
your rains at the [appropriate]
time,” which specifies, “‘your rains,
and not the rains of other lands”
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In particular, it is noteworthy that these Sages* devi-
ate from the wording of the verse and substitute “from
the world” for “from the land” Thus, they maintain
that the change in the beasts’ nature will not be restrict-
ed only to “the land,” Eretz Yisrael.”

According to Radbaz, Rambam, by contrast, fol-
lows the understanding of the Talmud - that the Sages
are speaking only about shade trees in Eretz Yisra-
el. Therefore, “it is proper to believe... where [such
prophecies] will be fulfilled in a simple sense in Eretz
Yisrael.... However, in other lands, the world will fol-

low its natural order.”3¢

WHAT WILL THE ERA OF MASHIACH BE LIKE
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Difficulties with this Resolution

4. The statements of Radbaz, however, appear
somewhat problematic, in particular, when trying to
explain Rambam’s approach for the following reasons:

(a) Rambam’s above-quoted statement, “One should
not entertain the notion that in the Era of Mashiach
any element of the natural order will be nullified,”
seems to imply that throughout the entire world, even
in Eretz Yisrael, the natural order will continue to
prevail. The occurrence of such miracles in ordinary
material life even in Eretz Yisrael would surely appear
to be a “nullification of the natural order”*

34. Regarding Rabbi Shimon’s view,

see the continuation of the passage in
Toras Kohanim. See also the marginal
note in Likkutei Sichos, Vol. 7, p. 200.

the natural order.*

For example, the descent of the
manna for the Jews during their

does not represent a nullification of

35. See Likkutei Sichos, loc. cit.,
where these Sages’ difference of
opinion regarding the interpretation
of this verse is explained at length.

36. Radbaz, loc. cit.

37. Perhaps, it is possible to explain
Radbaz’s intent as meaning that
what will happen in Eretz Yisrael in
the era of Mashiach will not repre-
sent a nullification of the natural
order. Instead, these phenomena
will occur as miracles for the Jewish
people in their land. A miraculous
event that is limited in time or place

journey in the desert: It descended
day after day, on weekdays for forty
years. Nevertheless, it did not con-
stitute the nullification of the nat-
ural order, because it was limited
to a specific time and place and, in
other places and times, the natural
order retained its full strength.

Similarly, the fact that the actual
physical space of Eretz Yisrael would
expand and contract according to its
population - as our Sages (Gittin 57a,
et al.) explain in their interpretation of
the phrase (Yirmeyahu 3:19; see also
Daniel 11:41 and the commentary
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of Metzudas David and the sources
cited in the marginal note to Rosh
HaShanah 13a), “a cherished... land”
- did not represent a nullification of
the natural order. Similarly, although
there were ten ongoing miracles that
were performed for our ancestors in
the Beis HaMikdash (Avos 5:5), the
natural order of the world was not
nullified. Instead, these were rather
specific miracles that transpired
because of a given factor. A similar
explanation can be given regarding
the prophecy, “I will remove hostile
beasts from the land.” According to
that explanation, however, our Sages’
statement (Kesubos 112a; Tosafos, loc.
cit., s.v. Rav Chanina; Aruch, erech
takel; Ritba, Kesubos, loc. cit.) that
the stones of Eretz Yisrael are heavier
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(b) Rambam’s conception of the Era of the Redemp-
tion is also reflected in the previous chapter of Hilchos
Melachim. There Rambam states:*®

One should not entertain the notion that the King
Mashiach must work miracles and wonders, bring about
new phenomena into the world, resurrect the dead, or
perform other similar deeds. This is [definitely] not true.

[A proof can be brought from the fact that] Rabbi
AKkiva, one of the greatest Sages of the Mishnah, [was
an active participant in the war of] King ben Kosiva
[(bar Kochbah)]..., he and all the Sages of his gener-
ation conceived of him as the King Mashiach.... The
Sages did not ask him for any sign or wonder.

Moreover, the conception of ben Kosivah as Mashiach
was so strong that the Sages and the Jewish people went
to war - risking their lives - because of his commands.

As indicated from the passage quoted, Rambam uses
the Sages’ acceptance of ben Kosiva as Mashiach as proof
that Mashiach need not work miracles and wonders
and that the natural order of the world will continue
to prevail in his time, as stated below, sec. 10. Now, ben
Kosiva’s revolt took place in Eretz Yisrael, and yet, it was
not accompanied by such miracles. From this, it is logi-
cal to conclude that Rambam maintains that the natural
order will continue to prevail during the Ultimate Fu-
ture even in the Holy Land.
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An Alternative Resolution: Back to Eden

5. The author of Avodas HaKodesh® offers a differ-
ent interpretation of the concept that the natural order
will continue to prevail in the Era of the Redemption.

considered nullification of the natu-
ral order - is difficult to accept.

than the stones of the Diaspora,
requires analysis, for that appears as
an ongoing phenomenon and not a

. . * This explanation also resolves
unique miracle.

questions that might arise
regarding Rambam’s approach
from Michah’s prophecy con-
cerning the Ultimate Redemption
(Michah 7:15), “As in the days

of your exodus from the land of

Nevertheless, the conclusion from the
above explanation - that the ongoing
established pattern of life in Eretz
Yisrael in the Era of Mashiach will be
miraculous and yet, this will not be

TWipn D12y D02 .7
7379 370 073w a0n

Egypt, I will show [the people]
wonders.” As explained above,
these could be considered as
specific miraculous events and
not a departure from the overall
natural order.

38. Hilchos Melachim 11:3.
39. Avodas HaKodesh, Vol. 11, ch. 38.
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He maintains that G-d will not bring about a new or-
der that transcends nature at that time. Instead, all
elements of creation will return to their original state,
exhibiting the traits with which they had been en-
dowed at the beginning of their existence when they
were first brought into being,” i.e., before the sin of the
Tree of Knowledge, which caused a dramatic change in
every element of the world’s existence.

Based on this conception, the seemingly miraculous
prophecies and descriptions of the Era of the Redemp-
tion cited by Toras Kohanim - that “in the Ultimate
Future, a tree will be planted and, on that very day, it
will produce fruit,” and the like - do not pose a con-
tradiction to Rambamis thesis. Such phenomena do
not represent an innovation that runs contrary to the
natural order, because in the beginning of the world’s
creation, before the sin of the Tree of Knowledge, this
was the natural order - all trees bore fruit on the day
they were planted.*

It is possible to say that this explanation resolves the
questions that arise regarding the two matters men-
tioned in the blessings promised at the end of the book
of Vayikra - that hostile beasts will be removed from
the earth and that shade trees will produce fruit. Ac-
cording to this explanation of Rambam’s words, these
apparent novelties do not represent a departure from
the natural order because this was the order that pre-
vailed at the beginning of creation, before the sin of the
Tree of Knowledge. Then, all the trees bore fruit and
no beasts were characterized by hostility or cruelty.*'

The sin of the Tree of Knowledge debased the spir-
itual composition of the entire world. As a result, G-d
declared,*? [“The earth will cause] thorns and this-

40. See the above source which the prophecy “a wolf will dwell

elaborates regarding this concept.

41. See Ramban, Vayikra 26:6. See
also Ramban’s sermon entitled To-
ras HaShem Temimah (Jerusalem,
5723), pp. 154-155.

According to this explanation,
Rambam, nevertheless, interprets

with a lamb,” as an analogy because
Rambam - in contrast to Ramban —
maintains that this would represent
a nullification of the natural order.
Even before the sin, when the hos-
tile beasts did not exist as they do
now, there were animals that would
prey on others for their food; how-
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ever, they would not cause harm out
of aggressiveness or cruelty. Thus,
there was not a situation where
wolves dwelled with lambs. This is
not the place for further discussion
of the matter. Further analysis is
still necessary.

42. Bereishis 3:18.
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tles to grow for you.” Some of the trees became shade
trees®® and some of the beasts acquired a natural ten-
dency to cause harm.*

In the Era of the Redemption, however, these neg-
ative qualities will be eradicated,* since the world will
revert to its original nature before the sin of the Tree of
Knowledge.* This will be the nature of existence in the
Era of the Redemption. The entire world will resemble
the Garden of Eden.*

Two Conflicting Passages

6. It is possible to connect the above discussion with
the analysis of another fundamental difference be-
tween the wording of Toras Kohanim and the wording
of the Talmud regarding shade trees. Toras Kohanim
states, “Shade trees will produce fruit in the Ultimate
Future,” while the Talmud states, “In the Ultimate Fu-
ture, all the shade trees in Eretz Yisrael will bear fruit”

The wording in Toras Kohanim, “produce fruit,
implies that in that era, shade trees will produce fruit
in the same manner that fruit trees produce fruit at
present. By contrast, the wording in the Talmud, “bear
fruit,” does not imply that they will produce fruit in the
way that trees ordinarily do. Instead, they will carry
on their branches something that is fundamentally not
related to them; it will be like a foreign entity.

This distinction stems from the difference between
the verses from which the concepts are derived. Toras
Kohanim focuses on the verse, “The trees of the field
will produce their fruit.” This wording implies that the
trees of the field will produce fruit in an ordinary man-
ner, in accordance with their nature.

43. See Ramban’s commentary on
Bereishis 1:11, which states that
because of G-d’s “curse, (Bereishis
3:17) ‘May the ground be cursed,
[some of the trees] became barren.”
Or HaChayim Bereishis 1:12 offers a
similar interpretation of that verse.

See the sermon entitled Toras HaSh-

em Temimabh cited above; Korban
Aharon on Toras Kohanim, loc. cit.

44. This will be accomplished through
man’s service in refining and elevating
the material substance of the world in
the era prior to Mashiach’s coming.

45. See Ramban’s Commentary on
the Torah, Vayikra 26:6, and his
sermon entitled Toras HaShem
Temimabh, loc. cit.

46. Note a further extension of this
line of thinking in Talmud Yerushalmi,
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Shivi’is 4:8, which comments on the
verse (Yoel 2:22), ““The trees will bear
their fruit’ - this teaches that they
do not bear their fruit in the present
era. ‘And the fig trees and the vine
will give forth their strength’ - this
teaches that they do not give forth
their strength in the present era” The
implication is that the true fertile na-
ture of the earth will not be given full
expression until the Era of Mashiach.
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By contrast, the Talmud derives its teaching from
the parallel yet distinctly different wording used in
the verse previously cited, “The trees will bear their
fruit and the fig trees and the vine will give forth their
strength” Rashi explains the derivation as follows,
“Since it is written, ‘the fig trees and the vine will give
forth their strength, [the verse] has spoken about fruit
trees. What then is meant by ‘the trees will bear fruit’?
That even shade trees will bear fruit.”

The verse implies that there will be a difference be-
tween “trees,” i.e., shade trees, and “the fig trees and
the vine,” i.e., fruit trees. Fruit trees will “give forth
their strength” according to their natural tendencies.
By contrast, shade trees will “bear fruit,” i.e., as if they
are carrying a foreign substance, not something that
grows in the ordinary manner.*

Based on the above, it is possible to say that the dif-
ference in approach between Toras Kohanim and the
Talmud is connected with the difference of opinion in
Bereishis Rabbah*® - whether or not trees that are now
shade trees initially produced fruit.*

Toras Kohanim follows the approach of Rabbi
Pinchas in Bereishis Rabbah who understands the
phrase,* “trees producing fruit,” as teaching that even
shade trees produced fruit at the time of creation. Ac-
cording to that understanding, the fact that “shade
trees will produce fruit in the Ultimate Future” does
not represent an innovative change in creation. It is
only that the original nature which shade trees pos-
sessed at the beginning of creation will emerge again.

47. See Maharsha’s Chiddushei
Aggados, Kesubos, loc. cit.

Shalom,* by producing shade trees,
the earth “violated the decrees of the
Holy One, blessed be He,” for G-d
desired that all trees bear fruit. By
contrast, Rabbi Pinchas maintains

48. Bereishis Rabbah 5:9.

49. The understanding of Pnei

Moshe, Talmud Yerushalmi, Kilayim
1:7, is that the opinions of both the
Sages mentioned there suggest that,
in the beginning of creation, there
were shade trees that did not pro-
duce fruit. The difference of opinion
is that, according to Rabbi Yudan bar

that the earth “rejoiced in G-d’s com-
mand and added [a further benefit,
by producing] shade trees” — which,
as Pnei Moshe explains - “are needed
to be used by man for kindling and
building?” See also Mareh HaPanim
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on Talmud Yerushalmi, loc. cit.,

and the commentaries on Bereishis
Rabbah, loc. cit. See also the sources
cited in footnote 43 above. See also
footnote 54 below.

* It is likely that Rabbi Yudan bar
Shalom mentioned in the Talmud
Yerushalmi is identical with Yehu-
dah ben Rabbi Shalom mentioned
in Bereishis Rabbah.

50. Bereishis 1:12.
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This follows the context of the preceding interpre-
tations in Toras Kohanim of the verse, “the trees of the
field will produce their fruit,” on which Toras Kohanim
comments:

[The earth will not give forth produce] as it does
now, but rather as it did in the time of Adam, the
first man....

“A fruit tree producing fruit according to its
kind™' - this teaches that on the very day [a tree]
was planted, it would produce fruit.

Similarly, regarding Toras Kohanim’s teaching that,
“in the future, the tree itself will be eaten,” this is a re-
version to its initial state at the time of Adam, the first
man, as our Sages explain based on the verse cited.*

By contrast, the Talmud follows the opinion** that,
initially, at the time of creation, shade trees did not
bear fruit. Thus, the fact that they will bear fruit in
the Ultimate Future is a new development. Therefore,
they are described as “bearing fruit,” i.e., producing the
fruit in an unnatural manner.
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The Rejection of This Thesis

7. After a careful analysis, however, it is difficult
to explain Rambam’s position according to the expla-
nation given by Avodas HaKodesh for several reasons.
Among them:

a) The interpretation of the passage in Toras Ko-
hanim that there may be - and indeed there will be
- a change in the nature of shade trees in the Ultimate
Future because that was their original state at the be-
ginning of creation is problematic.

In the prior statements describing the wonders
implied by the verses cited, Toras Kohanim specifi-
cally mentions the earth and the plants following their
pattern at “the time of Adam, the first man” and the

51. Bereishis 1:11. derstanding of Rabbi Yehudah ben
Rabbi Shalom in Bereishis Rabbah,

52. This is the straightfa d un-
1915 The straightforward ui loc. cit., and it is shared by all the
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Sages in the Talmud Yerushalmi, loc.
cit. See footnote 49 above.
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concepts that are derived from the wording in verses
describing the time of creation. By contrast, regarding
the production of fruit by shade trees, Toras Kohanim
does not refer to the pattern of nature at “the time of
Adam, the first man” or the like. Moreover, the fact
that shade trees will produce fruit is derived from an
interpretation of a verse regarding the prophecies of
the Ultimate Future - that “the trees of the field will
produce their fruit”

b) Even if one would accept that the reference to
the pattern of nature at “the time of Adam, the first
man” also applies to shade trees*® — and that Toras Ko-
hanim follows the approach of Rabbi Pinchas* that,
at the beginning of creation, shade trees did produce
fruit — the explanation is still somewhat problemat-
ic. Rabbi Pinchas maintains that, according to G-d’s
command, the nature of creation included shade trees
that did not produce fruit.>* It is only that the earth de-
viated from G-d’s command and the shade trees did
produce fruit. Afterwards, due to the sin of the Tree of
Knowledge, that deviation was nullified and the shade
trees ceased producing fruit. Thus, according to G-d’s
original intent, the inherent nature of the world is that
there should be shade trees, i.e., trees without edible
fruit.>

c) Regardless of the interpretation in Toras Kohanim,
it is difficult to juxtapose the interpretation of Avodas
HaKodesh within the context of Rambam’s stance. His

53. Le., according to this explana-
tion, the phrase, “not as it does now,
but rather as it did in the time of

commentary on Bereishis 1:29,
which states that, even before the
sin of the Tree of Knowledge, trees

Adam, the first man,” is a general
introduction to all the blessings

to be mentioned. Afterwards, the
Midrash gives particular details:
“Which source [teaches that] in
the Ultimate Future a tree will

be planted and produce fruit that
day...? “Which source [teaches that
in the Ultimate Future a tree will be
edible...? “Which source [teaches
that] in the Ultimate Future shade
trees will produce fruit?”

Note, however, the end of Ramban’s

were not edible. This understanding
is also reflected in Rashi’s commen-
tary (Bereishis 1:11) that the earth
deviated from G-d’s command by
not producing edible trees.

54. Both the Bereishis Rabbah and
the Talmud Yerushalmi quote Rabbi
Pinchas as speaking of an addition
being made to G-d’s commandment.
According to the commentary of
P’nei Moshe on the Talmud Yerushal-
mi (cited above in footnote 49), the
addition was that the earth produced

WHAT WILL THE ERA OF MASHIACH BE LIKE
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shade trees. According to Bereishis
Rabbah, the addition was that the
shade trees produced fruit. Thus, the
implication of this understanding is
that their production of fruit was in
addition to the natural tendency G-d
granted them.

55. True, Ramban (Bereishis 1:11)
and others, as stated in sections 5-6,
maintain that, initially, the inherent
nature of shade trees was also to
produce fruit. However, that does
not follow the opinion of Rabbi Pin-
chas in Bereishis Rabbah, loc. cit.
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statement — that “one should not entertain the notion
that any element of the natural order will be nullified
or that there will be any innovation in the work of cre-
ation” - clearly indicates that not only does he negate
the possibility of a new pattern within creation - i.e.,
the initiation of something that never existed - but,
furthermore, he negates a deviation from the natural
order.’® As he states, “Rather, the world will continue
according to its pattern.” It is obvious that these chang-
es — shade trees bearing fruit or hostile beasts ceasing to
cause harm - are not the ordinary pattern of the world.

“The natural order” refers to the order that prevails
in our ongoing, actual experience. It does not matter
exactly when this pattern was established, whether at
the very beginning of creation or afterwards.” Once it
was established that the nature of shade trees is not to
produce fruit and that the nature of hostile beasts is to
cause harm and these trees and beasts have carried on
in this manner for thousands of years without change,
that became and continues to be the natural order. If
there is a deviation from this pattern and the trees and
the animals conduct themselves in an opposite man-
ner, this constitutes a negation of the natural order.

It is not at all logical to say that the nature of shade
trees has not changed and that, even at present, the
nature of these trees is to produce fruit. Why then
do they not follow their nature? Only because of an
external factor. G-d’s decree is preventing them from
actually producing fruit.’® Similarly, it is not logical to
say the same regarding hostile beasts.

Obviously, this is not Rambam’s intent. Instead, the
explanation is that — even according to those opinions
that, initially, shade trees produced fruit and the hostile

56. On this basis, we can understand  specific order to imply that what is
described in the first clause will not
occur and, needless to say, what is
described in the second clause also

will not. See Rambam’s choice of

the two clauses Rambam employs in
that halachah - “One should not en-
tertain the notion that... any element
of the natural order will be nullified,

or that there will be any innovation .
in the work of creation”” It could in sec. 10 below.

be said that he stated them in this 57. Indeed, it was only after the

wording in ch. 11, halachah 3, cited
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Flood that the natural order as a
whole was established in a manner
whereby it continues without
change or variation, as stated in
Bereishis 8:22.

58. To cite parallel: There are times
when rain does not descend because
of a Divine decree.
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beasts did no harm - their previous nature was nullified
by the sin of the Tree of Knowledge.” In the present era,
the nature of these trees is that they are shade trees and
the nature of these animals is that they are predators.

Thus, it is still difficult to comprehend: How can
Rambam reconcile his principle that the natural order
will not be altered in the Era of the Redemption with
the statements of our Sages which appear to indicate
that the Era of the Redemption will initiate a new world
order in which nature will give way to miracles?

59. It is possible to say that, for this

reason, it is permitted to graft a
shade tree of one species onto an-

other of a different species (Rama,

Yoreh Deah 295:6. See ibid. 295:3
and Sifsei Kohen 295:3. This also

applies according to Rambams; see
Mareh HaPanim, Talmud Yerushal-

mi, Kilayim, loc. cit.). By contrast,

it is forbidden to graft two different

species of fruit trees together. The
rationale is that, in the present
era, shade trees do not have the

potential or the nature to produce
fruit. The fact that they will do so in
the Ultimate Future represents an
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innovation and the nullification of
their present nature. Therefore, the
halachah applies to the shade trees
as they exist in their present state.
See also the explanation in footnote
16 above.
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