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mishna Rabbi Shimon says: Merit does not delay 
the punishment of the bitt er water of a sota, 

and if you say that merit does delay the punishment of the water 
that causes the curse, as stated earlier by the Rabbis (ƦƤa), you 
weaken [madhe]L  the power of the bitt er water before all the 
women who drink the water, who will no longer be afraid of it, as 
they will rely on their merit to save them. And you defame the 
untainted women who drank the water and survived, as people 
say: Th ey are defi led but it is their merit that delayed the punish-
ment for them. Rabbi Yehuda HaNasi says: Merit delaysH  the 
punishment of the water that causes the curse, but a woman whose 
punishment is delayed does not give birth and does not fl ourish; 
rather, she progressively deteriorates. Ultimately she dies by the 
same death as a sota who dies immediately.

§ If the meal-off ering of the sota is rendered impureH  before it 
has been sanctifi ed in the service vessel, its status is like that of all 
the other meal-off erings that are rendered impure before being 
sanctifi ed in a service vessel, and it is redeemed. But if it is rendered 
impure aft er it has been sanctifi ed in the service vessel, its status 
is like that of all the other meal-off erings that are rendered impure 
aft er being sanctifi ed in a service vessel, and it is burned. And these 
are the sota women whose meal-off erings are burned if they have 
already been sanctifi ed in a service vessel: 

A woman who confesses and says: I am defi led, and therefore 
prohibited to you;H  and a woman with regard to whom witnesses 
came and testifi ed that she is defi led; and a woman who says: I 
will not drink the bitt er water of a sota, even if she does not confess 
her guilt; and a woman whose husband changed his mind and does 
not want to force her to drink; and a woman whose husband 
engaged in sexual intercourse with her on the way to the 
Temple.

And all the women who are married to priests,N  their meal-off er-
ings are always burned, as the verse states: “And every meal-off ering 
of a priest shall be completely burned; it shall not be eaten” (Leviti-
cus ƪ:ƥƪ). An Israelite woman who is married to a priest, her 
meal-off ering is burned; and the daughter of a priest who is 
married to an Israelite, her meal-off ering is eaten.

Th e mishna asks a general question: What are the diff erences 
between a priest and the daughter of a priest? Th e meal-off ering 
of the daughter of a priest is eaten by the priests, but the meal-
off ering of a priest is not eaten.H  Th e daughter of a priest can 
become disqualifi edH N  from marrying a priest and from partaking 
of teruma by engaging in sexual intercourse with someone forbidden 
to her, but a priest does not become desacralizedN  by engaging in 
sexual intercourse with a woman forbidden to him.

תּוֹלָה  זְכוּת  אֵין  אוֹמֵר:  מְעוֹן  שִׁ י  רַבִּ מתני׳ 
ה אוֹמֵר הַזְּכוּת תּוֹלָה  רִים. וְאִם אַתָּ יִם הַמָּ מַּ בַּ
יִם  הַמַּ אֶת  ה  אַתָּ מַדְהֶה   – אָרְרִין  הַמְּ יִם  מַּ בַּ
ם  ה שֵׁ וֹתוֹת, וּמוֹצִיא אַתָּ ים הַשּׁ שִׁ ל הַנָּ פְנֵי כָּ בִּ
אוֹמְרִים: טְמֵאוֹת  תוּ, שֶׁ ָ שּׁ הוֹרוֹת שֶׁ רַע עַל הַטְּ
אוֹמֵר:  י  רַבִּ זְכוּת.  לָהֶן  לְתָה  תָּ שֶׁ א  אֶלָּ הֵן, 
יִם הַמְאָרְרִים, וְאֵינָהּ יוֹלֶדֶת  מַּ הַזְּכוּת תּוֹלָה בַּ
וְהוֹלֶכֶת,  ונָה  מִתְנַוְּ א  אֶלָּ חַת,  בַּ מַשְׁ וְאֵינָהּ 

אוֹתָהּ מִיתָה. לְסוֹף הִיא מֵתָה בְּ

לִי – הֲרֵי  כְּ הּ בַּ לּאֹ קָדְשָׁ נִטְמֵאת מִנְחָתָהּ עַד שֶׁ
ה  דְשָׁ קָּ ֶ מִשּׁ וְאִם  דֶה.  וְתִפָּ נָחוֹת  הַמְּ כָל  כְּ הִיא 
רֵף. וְאֵלּוּ  נָחוֹת וְתִשָּׂ כָל הַמְּ לִי – הֲרֵי הִיא כְּ כְּ בַּ

רָפוֹת: נְחוֹתֵיהֶן נִשְׂ מִּ שֶׁ
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אוּ לָהּ עֵדִים  בָּ הָאוֹמֶרֶת ״טְמֵאָה אֲנִי לְךָ״; וְשֶׁ
שׁוֹתָה״;  ״אֵינִי  וְהָאוֹמֶרֶת  טְמֵאָה;  הִיא  שֶׁ
עְלָהּ  בַּ וְשֶׁ קוֹתָהּ,  לְהַשְׁ רוֹצֶה  אֵינוֹ  עְלָהּ  בַּ וְשֶׁ

רֶךְ. דֶּ א עָלֶיהָ בַּ בָּ

רָפוֹת.  שׂוּאוֹת לְכהֲֹנִים – מִנְחוֹתֵיהֶן נִשְׂ וְכָל הַנְּ
רֶפֶת,  את לְכהֵֹן – מִנְחָתָהּ נִשְׂ שֵּׂ נִּ רָאֵל שֶׁ ת יִשְׂ בַּ
רָאֵל – מִנְחָתָהּ נֶאֱכֶלֶת. את לְיִשְׂ שֵּׂ נִּ וְכהֶֹנֶת שֶׁ

נֶאֱכֶלֶת  כּהֶֹנֶת  מִנְחַת  לְכהֶֹנֶת?  כּהֵֹן  ין  בֵּ מַה 
לֶת  וּמִנְחַת כּהֵֹן אֵינָהּ נֶאֱכֶלֶת, כּהֶֹנֶת מִתְחַלֶּ

ל, וְכהֵֹן אֵין מִתְחַלֵּ

 Weaken [madhe] – מַדְהֶה: The term madhe literally 
means to cause a color to become dull and weak. 
Here it is used in the borrowed sense of causing 
power to weaken. The root of the word is dalet, heh, 
heh, which is similar in meaning to the root dalet, 
ĥet, heh, which denotes removing an item from its 
place or from its previous status.

LANGUAGE

 Merit delays, etc. – הַזְּכוּת תּוֹלָה וכו׳: If a woman has 
the merit of Torah study, it delays the punishment of 
the bitter water, and she does not die immediately. 
Rather, she becomes sick and continually deterio-
rates until she finally dies the death described for 
a sota (Rambam Sefer Nashim, Hilkhot Sota 3:20).

 If the meal-offering of the sota is rendered 
impure – ּמִנְחָתָה  If the meal-offering of a :נִטְמֵאת 
sota is rendered impure before it has been sancti-
fied in a service vessel, it is redeemed and another 
meal-offering is brought in its place. If it is rendered 
impure after it has been sanctified in a service vessel, 
it is burned (Rambam Sefer Nashim, Hilkhot Sota 
4:14).

HALAKHA

 A woman who confesses and says, I am defiled 
to you, etc. – וכו׳ לְךָ  אֲנִי  טְמֵאָה   If, before :הָאוֹמֶרֶת 
the handful is removed from the meal-offering, the 
woman confesses that she is defiled; or if she says: 
I will not drink; or if her husband does not want to 
force her to drink; or if witnesses come and say that 
she is defiled; or if either the man or the woman 
dies; then the entire meal-offering is burned. If any 
of these events occur after the handful is removed, 
then the remainder of the meal-offering is eaten 
(Rambam Sefer Nashim, Hilkhot Sota 4:14).

 The meal-offering of a priest is not eaten – מִנְחַת 
נֶאֱכֶלֶת אֵינָהּ   The handful is not removed from :כּהֵֹן 
any of the meal-offerings brought by priests, neither 
from voluntary meal-offerings or from obligatory 
meal-offerings. Their meal-offerings are burned 
on the altar in their entirety (Rambam Sefer Avoda, 
Hilkhot Ma’aseh HaKorbanot 2:9).

 The daughter of a priest can become disqualified, 
etc. – לֶת וכו׳  If the daughter of a priest :כּהֶֹנֶת מִתְחַלֶּ
engaged in sexual intercourse with someone forbid-
den to her, she is disqualified from marrying a priest 
and from partaking of teruma. If a priest engaged 
in sexual intercourse with a woman forbidden to 
him, he does not become desacralized (Rambam 
Sefer Zera’im, Hilkhot Terumot 6:7 and Sefer Kedusha, 
Hilkhot Issurei Bia 19:1; Shulĥan Arukh, Even HaEzer 
7:13).

HALAKHA

 And all the women who are married to priests, etc. – שׂוּאוֹת  וְכָל הַנְּ
וכו׳ -According to Rashi this principle applies to any meal :לְכהֲֹנִים 
offering, both obligatory and voluntary, brought by the wife of a 
priest. The commentaries find this explanation difficult; if she brings 
a meal-offering from her own money, why should it be considered 
the meal-offering of a priest? Although generally anything acquired 
by a woman belongs to her husband, there are instances where 
a woman might own possessions to which her husband has no 
rights. Some suggest that in a case where the meal-offering belongs 
entirely to the woman, Rashi would agree that it is not burned 
(Devar Shaul). However, in the Jerusalem Talmud it is explained that 
this principle applies only to the meal-offering of a sota, in which 
the husband certainly has a share (see Keren Ora).

 The daughter of a priest can become disqualified – לֶת  :כּהֶֹנֶת מִתְחַלֶּ
This halakha applies to any woman who engages in forbidden 
sexual intercourse, not only to the daughter of a priest. Nevertheless, 
since a priest does not become desacralized in this manner, this 
halakha is listed among the differences between a priest and the 
daughter of a priest (Tosefot HaRosh).

 A priest does not become desacralized – ל  Although :כהֵֹן אֵין מִתְחַלֵּ
a priest does not become desacralized by engaging in forbidden 
sexual intercourse, as long as he remains married to a woman 
forbidden to him he is unfit to serve in the Temple (Rambam’s 
Commentary on the Mishna).

NOTES
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Th e daughter of a priest may become impureH  with impurity 
imparted by a corpse, but a priest may not become impure with 
impurity imparted by a corpse except for the burial of his seven 
closest relatives. A priest may eat from off erings of the most 
sacred order,H  but the daughter of a priest may not eat from 
off erings of the most sacred order.

What are the halakhic diff erences between a man and a woman?N  
A man lets his hair grow and rends his garmentsH  when he is a 
leper, but a woman does not let her hair grow or rend her gar-
ments when she is a leper. A man can vow that his minor son shall 
be a nazirite,H N  obligating the son to remain a nazirite even during 
his adulthood, but a woman cannot vowN  that her son shall be a 
nazirite. A man can shaveH  at the culmination of his naziriteship 
by using off erings originally designated for his father’s nazirite-
ship, i.e., if one’s father was also a nazirite and he died having 
already designated off erings for the culmination of his naziriteship; 
but a woman cannot shave at the culmination of her naziriteship 
by using off erings designated for her father’s naziriteship.

A man can betroth his daughterH  to another man while she is a 
minor, but a woman cannot betroth her daughter even while she 
is a minor. A man can sell his daughterH  as a maidservant while 
she is a minor, but a woman cannot sell her daughter as a maid-
servant even while she is a minor. A man is stoned naked, but a 
woman is not stoned naked. A man is hanged aft er he is stoned 
for certain transgressions, but a woman is not hanged. A man is 
sold for his committ ing an act of theft  in order to pay his debt, 
but a woman is not sold for her committ ing an act of theft .

gemara Th e Sages taught (Toseft a Ʀ:ƪ): All the 
women who are married into the priest-

hood, their meal-off erings are burned. How so? With regard to 
the daughter of a priest, or the daughter of a Levite or an Israel-
ite woman who is married to a priest, her meal-off ering is not 
eaten due to the fact that her father or husband, respectively, has 
a share in the meal-off ering, and it is therefore treated as the meal-
off ering of a priest, which is not eaten. But it is not completely 
burned without removing a handful from it, as the Torah states 
with regard to the meal-off ering of a priest, due to the fact that she 
also has a share in it. Rather, the handful is sacrifi ced by itself, 
and the remainder of the meal-off ering is sacrifi ced by itself.

א  מֵּ תִים וְאֵין כּהֵֹן מִטַּ אָה לַמֵּ מְּ כּהֶֹנֶת מִטַּ
ים וְאֵין  י קֳדָשִׁ קָדְשֵׁ תִים, כּהֵֹן אוֹכֵל בְּ לַמֵּ

ים. י קֳדָשִׁ קָדְשֵׁ כּהֶֹנֶת אוֹכֶלֶת בְּ

ה? הָאִישׁ פּוֹרֵע וּפוֹרֵם  ָ ין אִישׁ לְאִשּׁ מַה בֵּ
הָאִישׁ  וּפוֹרֶמֶת,  פּוֹרַעַת  ה  ָ הָאִשּׁ וְאֵין 
רֶת  ה מַדֶּ ָ נָזִיר וְאֵין הָאִשּׁ נוֹ בְּ יר אֶת בְּ מַדִּ
ח עַל נְזִירוּת אָבִיו  נָזִיר, הָאִישׁ מְגַלֵּ נָהּ בְּ בְּ

חַת עַל נְזִירוּת אָבִיהָ, ה מְגַלַּ ָ וְאֵין הָאִשּׁ

ה  ָ הָאִשּׁ וְאֵין  תּוֹ  בִּ אֶת  שׁ  מְקַדֵּ הָאִישׁ 
תּוֹ  הּ, הָאִישׁ מוֹכֵר אֶת בִּ תָּ ת אֶת בִּ שֶׁ מְקַדֶּ
הָאִישׁ  הּ,  תָּ בִּ אֶת  מוֹכֶרֶת  ה  ָ הָאִשּׁ וְאֵין 
ה נִסְקֶלֶת עֲרוּמָה,  ָ נִסְקָל עָרוּם וְאֵין הָאִשּׁ
ה נִתְלֵית, הָאִישׁ  ָ הָאִישׁ נִתְלֶה וְאֵין הָאִשּׁ
רֶת  נִמְכֶּ ה  ָ הָאִשּׁ וְאֵין  גְנֵיבָתוֹ  בִּ ר  נִמְכָּ

גְנֵיבָתָהּ. בִּ

ה –  שׂוּאוֹת לִכְהוּנָּ ל הַנְּ נַן: כָּ נוּ רַבָּ גמ׳ תָּ
לְוִיָּה  כּהֶֹנֶת,  יצַד?  כֵּ רָפוֹת.  נִשְׂ מִנְחוֹתֵיהֶן 
את לְכהֵֹן – אֵין מִנְחָתָהּ  שֵּׂ נִּ רְאֵלִית שֶׁ וְיִשְׂ
וְאֵינָהּ  הּ;  בָּ חֵלֶק  לוֹ  יֵּשׁ  שֶׁ נֵי  מִפְּ נֶאֱכֶלֶת 
א  הּ. אֶלָּ יֵּשׁ לָהּ חֵלֶק בָּ נֵי שֶׁ לִיל מִפְּ עוֹלָה כָּ
קְרֵיבִין  ירַיִם  ִ וְהַשּׁ עַצְמוֹ  בְּ קָרֵב  הַקּוֹמֶץ 

עַצְמָן. בְּ

 The daughter of a priest may become impure, etc. – כּהֶֹנֶת 
אָה וכו׳ מְּ  A priest is prohibited from becoming impure with :מִטַּ
impurity imparted by a corpse, except in the case of the burial 
of his seven closest relatives or of a corpse with no one to bury 
it. This prohibition does not apply to the daughter of a priest 
(Rambam Sefer Shofetim, Hilkhot Evel 3:1, 11; Shulĥan Arukh, Even 
HaEzer 369:1).

 A priest may eat from offerings of the most sacred order, etc. – 
וכו׳ ים  קֳדָשִׁ י  קָדְשֵׁ בְּ אוֹכֵל   ,The sin-offering, the guilt-offering :כּהֵֹן 
and the remainder of the meal-offering are offerings of the most 
sacred order. They are eaten only by the males of the priesthood 
(Rambam Sefer Avoda, Hilkhot Ma’aseh HaKorbanot 10:3).

 A man lets his hair grow and rends his garments, etc. – ׁהָאִיש 
וכו׳ וּפוֹרֵם   פּוֹרֵע: It is a positive mitzva for the leper to cover his 
head and upper lip in the manner of a mourner throughout the 
period of his confirmed leprosy. He must also rend his garments. 
A female leper does not let her hair grow or rend her garments, 
and she does not cover her upper lip (Rambam Sefer Tahara, 
Hilkhot Tumat Tzara’at 10:6, 8).

 A man can vow that his minor son shall be a nazirite – ׁהָאִיש 
נָזִיר נוֹ בְּ יר אֶת בְּ  A man can vow that his minor son shall be a :מַדִּ
nazirite, even before the son reaches the age at which his own 
vows are valid. A woman cannot vow that her son shall be a 
nazirite (Rambam Sefer Hafla’a, Hilkhot Nezirut 2:13).

 A man can shave, etc. – וכו׳  ח מְגַלֵּ  If a man vowed :הָאִישׁ 
to be a nazirite, and his father was also a nazirite but died 
before he finished his naziriteship, then at the culmination 
of the son’s naziriteship he can sacrifice the offerings that his 
father designated for his own naziriteship, and he can shave 
on account of them. However, a woman cannot shave at 
the culmination of her naziriteship by using offerings desig-
nated for her father’s naziriteship (Rambam Sefer Hafla’a, Hilkhot 
Nezirut 8:15).

 A man can betroth his daughter, etc. – תּוֹ וכו׳ שׁ אֶת בִּ  :הָאִישׁ מְקַדֵּ
A father can betroth his daughter to another man even without 
her knowledge, as long as she is a minor or a young woman. 
However, a mother does not have the authority to betroth her 
daughter even while she is a minor. In the case of a minor girl 
who has no father, if her mother or her brothers marry her off 
with her consent, the marriage is valid by rabbinic ordinance. In 
that case, if upon reaching majority she does not wish to remain 
with her husband she does not require a bill of divorce, and her 
refusal to remain married to him is sufficient in order to annul 
the marriage (Rambam Sefer Nashim, Hilkhot Ishut 3:11 and Hilkhot 
Geirushin 11:1; Shulĥan Arukh, Even HaEzer 37:1, 155:1).

 A man can sell his daughter – ֹתּו  A minor girl :הָאִישׁ מוֹכֵר אֶת בִּ
who was sold by her father is considered a Hebrew maidservant 
(Rambam Sefer Kinyan, Hilkhot Avadim 4:1).

HALAKHA

 What are the halakhic differences between a man and 
a woman – ה ָ ין אִישׁ לְאִשּׁ  Tosafot note that this list is :מַה בֵּ
not comprehensive, and many additional differences are 
listed in the Tosefta.

 A man can vow that his minor son shall be a nazirite – 
נָזִיר בְּ נוֹ  בְּ אֶת  יר  מַדִּ  According to Rashi, the father’s :הָאִישׁ 
vow continues to obligate the son even after the son 
reaches the age of majority. Conversely, Tosafot (Nazir 
30a) and the Rambam hold that once the son reaches 
the age of majority, his father ceases to have authority 
over him, and therefore the father’s vow cannot obligate 
him against his will.

 But a woman cannot vow, etc. – רֶת וכו׳ ה מַדֶּ ָ  The :וְאֵין הָאִשּׁ
Radak asks how Hannah could vow that if she gave birth 
to a son, he would be a nazirite all his life (see I Samuel, 
chapter 1), as a woman cannot vow that her son shall be a 
nazirite. Some commentaries answer that her declaration 
did not effect the vow; her intention was that she would 
entreat her husband until he imposed the vow on their 
son (Tiferet Yisrael). In any event, Hannah’s vow certainly 
falls outside the general halakhot of naziriteship, as she 
took the vow before her son was even conceived, and a 
vow taken with regard to an entity that is not yet in the 
world does not take effect.

NOTES
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Th e Gemara asks: One should apply here the principle that in the 
case of any off ering that is meant to be partly burned on the fl ames 
of the altar,H  one who burns the remainder of the off ering is subject 
to the prohibition: Do not burn. Th is prohibition is derived from 
the verse: “You shall not burn of it as an off ering made by fi re unto 
the Lord” (Leviticus Ʀ:ƥƥ). Yehuda, son of Rabbi Shimon ben Pazi, 
said that the priest burns the remainder not as an off ering but for 
the purpose of fi rewood. Th is is permitt ed, in accordance with the 
opinion of Rabbi Eliezer, as it is taught in a baraita that Rabbi 
Eliezer says: With regard to those parts of an off ering which may 
not be burned, for a pleasing aroma you may not burn them; 
however, you may burn them on the altar for the purpose of 
fi rewood.H 

Th e Gemara continues: Th is works out well according to the 
opinion of Rabbi Eliezer, who holds in accordance with this 
reasoning and permits burning the remainder of an off ering as 
fi rewood; however, according to the Rabbis, who do not hold 
in accordance with this reasoning, what can be said? How is 
the remainder burned on the altar? Th e Gemara answers: With 
regard to the remainder, they act in accordance with the opinion 
of Rabbi Elazar, son of Rabbi Shimon, as it is taught in a baraita: 
Rabbi Elazar, son of Rabbi Shimon, says with regard to the meal-
off ering of a sinner who is a priest: Th e handful is removed from 
the meal-off ering and sacrifi ced by itself, and the remainder is 
neither eaten nor burned on the altar; rather, it is scatt ered on the 
place of the ashes. 

And even the Rabbis do not disagree with Rabbi Elazar, son of 
Rabbi Shimon, except with regard to the meal-off ering of a sinner 
who is a priest, as they hold that it is fi t to be sacrifi ced in its 
entirety without removing a handful. However, in this case, i.e., in 
the case of the meal-off ering of a sota who is married to a priest, even 
the Rabbis agreeH  that its remainder is scatt ered on the place of 
the ashes, since the handful is removed from the off ering.

§ Th e mishna states: In the case of an Israelite woman who is 
married to a priest, her meal-off ering is burned; and in the case of 
the daughter of a priest who is married to an Israelite, her meal-
off ering is eaten. Th e Gemara asks: What is the reason for this? Th is 
is as the verse states: “And every meal-off ering of a priest shall be 
completely burned; it shall not be eaten” (Leviticus ƪ:ƥƪ). One 
can infer that this applies to a priest, but not to the daughter of a 
priest.H 

Th e mishna states: Th e daughter of a priest can become disquali-
fi ed from marrying a priest and from partaking of teruma by engag-
ing in sexual intercourse with someone forbidden to her, but a 
priest does not become desacralized by engaging in sexual inter-
course with a woman forbidden to him. Th e Gemara asks: From 
where do we derive this? It is as the verse states with regard to 
a priest who marries a woman forbidden to him: “And he shall 
not disqualifyN  his off spring among his people” (Leviticus Ʀƥ:ƥƩ), 
indicating that his offspring from forbidden intercourse are 
desacralized, but he is not personally desacralized through his 
actions.

Th e mishna states: A daughter of a priest may become impure with 
impurity imparted by a corpse, but a priest may not. Th e Gemara 
asks: What is the reason for this? Th e Gemara answers: Th e verse 
states: “Speak to the priests, the sons of Aaron, and say to them: 
None shall become impure for the dead among his people” (Leviti-
cus Ʀƥ:ƥ). Th e verse indicates that this applies to the sons of Aaron 
and not to the daughters of Aaron.

ים – הֲרֵי  ִ נּוּ לָאִישּׁ הוּא מִמֶּ ל שֶׁ אן: כָּ אִיקְרֵי כָּ
י  רַבִּ רֵיהּ דְּ קְטִירוּ! אֲמַר יְהוּדָה בְּ בַל תַּ הוּא בְּ
עֵצִים,  לְשׁוּם  לְהוּ  יק  מַסִּ דְּ זִי:  פָּ ן  בֶּ מְעוֹן  שִׁ
י אֱלִיעֶזֶר אוֹמֵר:  תַנְיָא, רַבִּ י אֱלִיעֶזֶר. דְּ רַבִּ כְּ
ה  אַתָּ אֲבָל  מַעֲלֶה,  ה  אַתָּ אִי   נִיחוֹח  לְרֵיח

מַעֲלֵיהוּ לְשׁוּם עֵצִים.

הַאי  לֵיהּ  אִית  דְּ אֱלִיעֶזֶר,  י  לְרַבִּ הָנִיחָא 
לֵית לְהוּ הַאי סְבָרָא,  נַן דְּ א לְרַבָּ סְבָרָא, אֶלָּ
י  רַבִּ כְּ לְהוּ  עָבְדִי  דְּ לְמֵימַר?  א  אִיכָּ מַאי 
אֶלְעָזָר  י  רַבִּ תַנְיָא,  דְּ מְעוֹן.  שִׁ י  רַבִּ בְּ אֶלְעָזָר 
עַצְמוֹ,  בְּ קָרֵב  הַקּוֹמֶץ  אוֹמֵר:  מְעוֹן  שִׁ י  רַבִּ בְּ

ן. שֶׁ ית הַדֶּ זְּרִים עַל בֵּ ירַיִם מִתְפַּ ִ וְהַשּׁ
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י אֶלְעָזָר  רַבִּ לִיגִי עֲלֵיהּ דְּ נַן לָא פְּ וַאֲפִילּוּ רַבָּ
ל  שֶׁ חוֹטֵא  מִנְחַת  בְּ א  אֶלָּ מְעוֹן  שִׁ י  רַבִּ בְּ
 – הָא  בְּ אֲבָל  הִיא,  הַקְרָבָה  בַת  דְּ כּהֲֹנִים 

נַן מוֹדוּ. אֲפִילּוּ רַבָּ

שׂוּאָה״ וכו׳. מַאי טַעְמָא?  רָאֵל הַנְּ ת יִשְׂ ״בַּ
הְיֶה,  לִיל תִּ אָמַר קְרָא: ״וְכָל מִנְחַת כּהֵֹן כָּ דְּ

לאֹ תֵאָכֵל״ – כּהֵֹן וְלאֹ כּהֶֹנֶת.

ל״. מְנָלַן?  לֶת, כּהֵֹן אֵין מִתְחַלֵּ ״כּהֶֹנֶת מִתְחַלֶּ
 – יו״  עַמָּ בְּ זַרְעוֹ  ל  יְחַלֵּ ״וְלאֹ  קְרָא:  אָמַר  דְּ

ל. ל וְהוּא אֵינוֹ מִתְחַלֵּ זַרְעוֹ מִתְחַלֵּ

אָמַר  טַעְמָא?  מַאי  כו'.  אָה״  מְּ מִטַּ ״כּהֶֹנֶת 
נֵי  נֵי אַהֲרןֹ״ – ״בְּ קְרָא: ״אֱמֹר אֶל הַכּהֲֹנִים בְּ

נוֹת אַהֲרןֹ. אַהֲרןֹ״ וְלאֹ בְּ

 Any offering which is meant to be partly burned on 
the flames of the altar – ים ִ לָאִישּׁ נּוּ  מִמֶּ הוּא  שֶׁ ל   It is :כָּ
prohibited to burn on the altar anything that is not fit 
for burning on the altar, e.g., the flesh of sin-offerings 
and guilt-offerings or the remainder of meal-offerings, 
as there is a halakha transmitted by tradition that pro-
hibits burning the remainder of any offering that is 
meant to be partly burned on the altar (Rambam Sefer 
Avoda, Hilkhot Issurei Mizbe’aĥ 5:5).

 You may burn them for the purpose of firewood – 
עֵצִים לְשׁוּם  מַעֲלֵיהוּ  ה   In a case where one burned :אַתָּ
leaven or honey by itself on the altar, if one burned 
it only as firewood, he is exempt from punishment, 
as although it is prohibited to burn these as an offer-
ing to God, it is permitted to burn them as firewood 
(Rambam Sefer Avoda, Hilkhot Issurei Mizbe’aĥ 5:3).

HALAKHA

 In this case even the Rabbis agree, etc. – ּהָא אֲפִילּו  בְּ
מוֹדוּ נַן   In the case of a woman who is married to :רַבָּ
a priest, whether she is the daughter of a priest or 
an Israelite, the remainder of her meal-offering is 
not eaten on account of the share of her husband, 
who is a priest; neither is it burned, on account of her 
share. Rather, the handful is sacrificed by itself, and 
the remainder is scattered on the place of the ashes, 
in accordance with the conclusion of the Gemara. This 
applies both to the meal-offering of a sota and to any 
other meal-offering brought by the wife of a priest 
(Rambam Sefer Avoda, Hilkhot Ma’aseh HaKorbanot 
12:12 and Sefer Nashim, Hilkhot Sota 4:15).

 A priest but not to the daughter of a priest – ֹכּהֵֹן וְלא 
 The meal-offering of the daughter of a priest is :כּהֶֹנֶת
sacrificed in the manner of all other meal-offerings; 
the handful is sacrificed on the altar and the remain-
der is eaten (Rambam Sefer Avoda, Hilkhot Ma’aseh 
HaKorbanot 2:10).

HALAKHA

 And he shall not disqualify etc. – ל וכו׳  The :וְלאֹ יְחַלֵּ
Gemara here presents the interpretation of these 
verses in an abbreviated form. Elsewhere (Kiddushin 
77a) the Gemara explains fully why a priest who 
engages in sexual intercourse with a woman forbid-
den to him does not become desacralized, yet the 
woman with whom he engages in intercourse is dis-
qualified from marrying a priest.

NOTES
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Th e mishna states: A priest may eat from off erings of the most 
sacred order, but a daughter of a priest may not eat from off erings 
of the most sacred order. Th e Gemara explains: Th is is derived as it 
is writt en with regard to the meal-off ering, which is an off ering of 
the most sacred order: “Every male among the children of Aaron 
may eat of it” (Leviticus ƪ:ƥƥ).

§ Th e mishna states: And what are the halakhic diff erences between 
a man and a woman? A man lets his hair grow and rends his garments 
when he is a leper, but a woman does not. Th e Sages taught: Th e
verse states: “He is a leprous man, he is impure” (Leviticus ƥƧ:ƨƨ). I 
have derived only that the halakhot of a confi rmed leper apply to a 
man; from where do I derive that they apply to a woman? When it 
says in the subsequent verse: “And the leperN  in whom the plague 
is, his clothes shall be rent, and the hair of his head shall grow wild
and he shall cover his upper lip; and he shall cry: Impure, impure” 
(Leviticus ƥƧ:ƨƩ), there are two individuals indicated here,H  as this
verse did not need to restate “and the leper,” as the subject of the 
verse was clear from the previous verse.

If so, what is the meaning when the verse states: A leprous “man”? 
Th is is referring to the matt er of rending one’s clothes and lett ing 
one’s hair grow wild, which is stated in the verse below, and teaches 
that a man lets the hair of his head grow and rends his garments, but 
a woman does not.

Th e mishna states: A man can vow that his minor son shall be a 
nazirite, but a woman cannot vow that her son shall be a nazirite. 
Rabbi Yoĥanan says: Th is is a halakha transmitt ed orally to Moses 
from Sinai with regard to the nazirite, and it is not derived from the 
Bible. Th e mishna states: A man can shave at the culmination of his 
naziriteship by using off erings designated for his father’s nazirite-
ship, but a woman cannot shave by using off erings designated for 
her father’s naziriteship. Rabbi Yoĥanan says: Th is is a halakha 
transmitt ed orally to Moses from Sinai with regard to the nazirite, 
and it is not derived from the Bible.

Th e mishna states: A man can betroth his daughter to another man 
while she is a minor, but a woman cannot betroth her daughter. 
Th e Gemara explains: Th is is as it is writt en: “And the father of the 
maiden shall say to the elders: I gave my daughter to this man as a 
wife” (Deuteronomy ƦƦ:ƥƪ), indicating that it is only the father who 
has the power to betroth his daughter. Th e mishna states: A man can 
sell his daughter as a maidservant but a woman cannot sell her 
daughter. Th e Gemara explains: Th is is derived as it is writt en: “And 
if a man sells his daughter to be a maidservant” (Exodus Ʀƥ:ƫ), 
indicating that only a man can sell his daughter, while a woman 
cannot.

§ Th e mishna states: A man is stoned naked, but a woman is not 
stoned naked. Th e Gemara asks: What is the reason for this? Th e
Gemara answers: Th e verse states: “And let the entire congregation 
stone him” (Leviticus Ʀƨ:ƥƨ). What does the term “him” come to 
exclude? If we say this means that they stone him but not her, i.e., 
that a woman is not stoned at all, but isn’t it writt en: “And you shall 
take out that man or that woman, who did this evil thing, to your 
gates, that man or that woman; and you shall stone them with stones, 
and they shall die” (Deuteronomy ƥƫ:Ʃ). Rather, the term “him” 
excludes his garment, indicating that he is stoned without his
garment.H  And a woman is excluded from this halakha, as one
may infer from the term “him” that they do not stone her without
her garment.

Th e mishna states: A man is hanged, but a woman is not hanged. 
Th e Gemara asks: What is the reason for this? Th e verse states: 
“And if a man has committ ed a sin worthy of death, and he is put to 
death, and you shall hang him on a tree” (Deuteronomy Ʀƥ:ƦƦ). Th e 
verse indicates that one should hang “him,” a man, but not her,H  
a woman.

ל  כְתִיב: ״כָּ ים״, דִּ י קֳדָשִׁ קָדְשֵׁ ״כּהֵֹן אוֹכֵל בְּ
בְנֵי אַהֲרןֹ יאֹכֲלֶנָהּ״. זָכָר בִּ

 – ״אִישׁ״  נַן:  רַבָּ נוּ  תָּ כו'.  אִישׁ״  ין  בֵּ ״וּמַה 
הוּא  שֶׁ כְּ יִן?  מִנַּ ה  ָ אִשּׁ אִישׁ,  א  אֶלָּ לִי  אֵין 
אן  כָּ הֲרֵי   – בּוֹ״  ר  אֲשֶׁ  רוּע ״וְהַצָּ אוֹמֵר: 

נַיִם. שְׁ

לְעִנְיַן  ״אִישׁ״?  לוֹמַר  לְמוּד  תַּ מַה  ן  כֵּ אִם 
״ וכו׳. ה: ״אִישׁ פּוֹרֵע מַטָּ לְּ שֶׁ

ה  ָ נָזִיר, וְאֵין הָאִשּׁ נוֹ בְּ יר אֶת בְּ ״הָאִישׁ מַדִּ
י יוֹחָנָן: הֲלָכָה  נָזִיר״. אָמַר רַבִּ נָהּ בְּ רֶת בְּ מַדֶּ
ח עַל נְזִירוּת אָבִיו,  נָזִיר. ״הָאִישׁ מְגַלֵּ הִיא בְּ
אָבִיהָ״.  נְזִירוּת  עַל  חַת  מְגַלַּ ה  ָ הָאִשּׁ וְאֵין 

נָזִיר. י יוֹחָנָן: הֲלָכָה הִיא בְּ אָמַר רַבִּ

ה  ָ הָאִשּׁ וְאֵין  תּוֹ,  בִּ אֶת  שׁ  מְקַדֵּ ״הָאִישׁ 
י  תִּ בִּ ״אֶת  כְתִיב:  דִּ הּ״,  תָּ בִּ אֶת  ת  שֶׁ מְקַדֶּ
תּוֹ,  י לָאִישׁ הַזֶּה״. ״הָאִישׁ מוֹכֵר אֶת בִּ נָתַתִּ
כְתִיב:  הּ״, דִּ תָּ ה מוֹכֶרֶת אֶת בִּ ָ וְאֵין הָאִשּׁ

תּוֹ״. ״וְכִי יִמְכּוֹר אִישׁ אֶת בִּ

טַעְמָא?  מַאי  כו'.  עָרוּם״  נִסְקָל  ״הָאִישׁ 
אִילֵימָא  ״אוֹתוֹ״?  מַאי  אוֹתוֹ״.  ״וְרָגְמוּ 
״אוֹתוֹ״ – וְלאֹ אוֹתָהּ, וְהָכְתִיב: ״וְהוֹצֵאתָ 
ה הַהִיא״!  ָ אֶת הָאִישׁ הַהוּא אוֹ אֶת הָאִשּׁ
לאֹ  סוּתוֹ, וְלאֹ אוֹתָהּ בְּ לאֹ כְּ א אוֹתוֹ בְּ אֶלָּ

סוּתָהּ. כְּ

טַעְמָא?  מַאי  כו'.  וְאֵין״  נִתְלֶה  ״הָאִישׁ 
עֵץ״,  עַל  אוֹתוֹ  ״וְתָלִיתָ  קְרָא:  אָמַר 

״אוֹתוֹ״ – וְלאֹ אוֹתָהּ.

 When it says, and the leper, etc. – אוֹמֵר הוּא  שֶׁ  כְּ
וכו׳ ״  רוּע  The later commentaries write that the :״וְהַצָּ
baraita derives this from the term: And the, which is 
apparently superfluous and comes to include women 
in these halakhot (see Minĥa Ĥareva).

NOTES

 There are two individuals indicated here – אן כָּ  הֲרֵי 
נַיִם  Even if a woman or a eunuch grows a beard, it can :שְׁ
become impure with leprosy of the beard (Rambam 
Sefer Tahara, Hilkhot Tumat Tzara’at 8:1).

 The term him, without his garment, etc. – ֹלא  אוֹתוֹ בְּ
וכו׳ סוּתוֹ   When one is taken to be stoned, he is first :כְּ
stripped of his clothes, and his nakedness is covered 
on his front. A woman is not stoned naked; rather, she 
wears a single robe (Rambam Sefer Shofetim, Hilkhot 
Sanhedrin 15:1).

 Hang him…but not her – ּוְתָלִיתָ אוֹתוֹ…וְלאֹ אוֹתָה: It is 
a positive mitzva to hang the body of a blasphemer 
or an idol worshipper after he is stoned. Only a man is 
hanged, but a woman is not (Rambam Sefer Shofetim, 
Hilkhot Sanhedrin 15:6).

HALAKHA



142 sota . perek III . 23b . :פרק ג׳ דף כג  

Th e mishna states: A man is sold for his committ ing an act of 
theft , but a woman is not sold for her committ ing an act of theft . 
Th e Gemara asks: What is the reason for this? Th e verse states: “If 
the sun rose upon him, there is blood-guilt for him; he shall make 
restitution; if he has nothing, then he shall be sold for his theft ” 
(Exodus ƦƦ:Ʀ). Th e verse indicates that he is sold for his theft ,H  
but she is not sold for her theft .

ה  ָ גְנֵיבָתוֹ, וְאֵין הָאִשּׁ ר בִּ ״הָאִישׁ נִמְכָּ
גְנֵיבָתָהּ״. מַאי טַעְמָא? אָמַר  רֶת בִּ נִמְכֶּ
גְנֵיבָתוֹ״ –  גְנֵיבָתוֹ״, ״בִּ ר בִּ קְרָא: ״וְנִמְכָּ

גְנֵיבָתָהּ. וְלאֹ בִּ

הדרן עלך היה נוטל

 He is sold for his theft, etc. – וכו׳ גְנֵיבָתוֹ   A man is sold :בִּ
for committing an act of theft, but a woman is not sold for 
committing an act of theft (Rambam Sefer Nezikim, Hilkhot 
Geneiva 3:12).

HALAKHA
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mishna With regard to a betrothed womanB  who 
secluded herself with another man aft er 

being warned by her betrothed, and a widow waiting for 
her brother-in-law [yavam] to perform levirate marriage who 
secluded herself with another man aft er being warned by her 
yavam,N  they neither drink the bitt er water nor collect payment 
of their marriage contracts.N H  Th e reason they are not entitled to 
payment of their marriage contracts is that the betrothed woman 
became forbidden to her betrothed or the widow became forbid-
den to her yavam due to her own actions of entering into seclusion 
with the paramour. And the fact that they do not drink the bitt er 
water is as it is stated: “Th is is the law of jealousy, when a wife, 
while under her husband, goes astray, and is defi led” (Numbers 
Ʃ:Ʀƭ). Th e verse excludes a betrothed woman and a widow await-
ing her yavam; since they are not yet married, neither is considered 
as “under her husband.”

Th e mishna delineates cases where the woman’s marriage was pro-
hibited in the fi rst place: With regard to a widow who was married 
to a High Priest,H  or a divorcée or ĥalutzaB  who was married to a 
common priest,B  or a mamzeret
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לאֹ  יָבָם  וְשׁוֹמֶרֶת  אֲרוּסָה  מתני׳ 
אֱמַר:  נֶּ ה, שֶׁ תוּבָּ שׁוֹתוֹת וְלאֹ נוֹטְלוֹת כְּ
הּ״,  אִישָׁ חַת  תַּ ה  ָ אִשּׁ טֶה  שְׂ תִּ ר  ״אֲשֶׁ

רָט לַאֲרוּסָה וְשׁוֹמֶרֶת יָבָם. פְּ

וַחֲלוּצָה  ה  רוּשָׁ גְּ דוֹל,  גָּ לְכהֵֹן  אַלְמָנָה 
לְכהֵֹן הֶדְיוֹט, מַמְזֶרֶת

 A betrothed woman – אֲרוּסָה: A Jewish wedding is divided 
into two distinct parts: Betrothal and marriage. The betrothal is 
the first stage and is usually effected with money or a monetary 
equivalent, such as a ring, which the man gives the bride. After 
the betrothal, the woman is considered a married woman who 
does not yet reside with her husband. She therefore cannot 
marry another man without first receiving a bill of divorce. 
Although they are legally married, the couple may not yet live 
together as man and wife, and most of their mutual obligations 
do not yet apply. If a betrothed woman engages in sexual inter-
course with another man, both have violated the prohibition 
against adultery and are liable to be executed.

The second stage of the marriage process is the marriage 
ceremony. Marriage is eff ected by having the bride and 
groom come under the bridal canopy, and it confers upon 
the couple both the rights and the responsibilities associated 
with marriage.

In talmudic times it was not unusual for a year to elapse 
between betrothal and marriage, allowing the bride and 
groom to prepare for the wedding. However, later it became 
the accepted practice to perform both the betrothal ceremony 

and the marriage ceremony at the same time, in order to pre-
vent many halakhic and practical diffi  culties.

 Ĥalutza – חֲלוּצָה: A yevama who performed the ĥalitza ritual, 
releasing her from her levirate bond, is known as a ĥalutza. The 
term ĥalitza is derived from the central element of this ritual, 
in which the widow removes a special sandal from the foot of 
one of her deceased husband’s brothers, as when the verse 
states the mitzva for her to remove his sandal, it uses the term 

“vaĥaletza” (Deuteronomy 25:9).

 A widow who was married to a High Priest or a divorcée or 
ĥalutza who was married to a common priest – אַלְמָנָה לְכהֵֹן 
הֶדְיוֹט לְכהֵֹן  וַחֲלוּצָה  ה  רוּשָׁ גְּ דוֹל   By Torah law, it is prohibited :גָּ
for a priest to marry a divorcée and it is prohibited for a High 
Priest to marry a widow (Leviticus 21:7, 14). By rabbinic law, it 
is also prohibited for a priest to marry a ĥalutza. Since these 
prohibitions are not punishable by karet, if a priest betroths 
one of these women, the betrothal takes effect; however, 
it is still prohibited for them to live together, and the off-
spring of this union are ĥalalim, priests disqualified due to 
flawed lineage.

BACKGROUND

 And a widow waiting for her brother-in-law who secluded 
herself after being warned by her yavam – וְשׁוֹמֶרֶת יָבָם: The 
commentaries raise a difficulty: The Gemara (18b) concludes 
that if a widow awaiting her yavam engaged in sexual inter-
course with another man, she is not forbidden to the yavam. 
If so, why does she forfeit payment of her marriage con-
tract? Rashi explains that although the yavam is permitted to 
marry her, he can refuse to marry her due to her promiscuous 
behavior, and since his refusal is prompted by her actions, she 
forfeits payment of her marriage contract.

Many commentaries question Rashi’s understanding and 
off er alternative explanations. Tosafot note that according 
to the Gemara (24b), the mishna is referring to a case where 
the yavam already engaged in sexual intercourse with the 
widow. In this case, by engaging in sexual intercourse with 
another man, the widow becomes prohibited to the yavam, 
and therefore she forfeits payment of her marriage contract.

Other early commentaries explain that this mishna is not 
in accordance with the halakha. Rather, it is in accordance 
with the opinion of Rabbi Akiva, who equates women who 
are forbidden by a standard Torah prohibition to women who 
are forbidden on penalty of karet. Since a widow awaiting her 
yavam is prohibited to everyone else, Rabbi Akiva holds that 
if she engages in sexual intercourse with another man she 
becomes prohibited to the yavam (Tosefot HaRash; Tosefot 
HaRosh).

 A betrothed woman…nor collect payment of their mar-
riage contracts – ה תוּבָּ  Although there :אֲרוּסָה…וְלאֹ נוֹטְלוֹת כְּ
is an amoraic dispute as to whether a betrothed woman is 
entitled to a marriage contract, all agree that under normal 
circumstances, if her betrothed wrote her a marriage con-
tract, she is entitled to collect at least the main sum, which 
is one hundred dinars for a widow or a divorcée and two 
hundred dinars for a virgin. This is what she stands to lose if 
she secludes herself with another man after being warned 
by her betrothed.

The phrase “while under her husband” (Numbers 5:29) 
excludes these women only from drinking the bitter water, 
but not from the halakha that prohibits a sota to her husband 
until the bitter water evaluates her fi delity, and since she can-
not drink the bitter water, divorce is the only alternative. Since 
the woman put herself in this position, she loses her right to 
collect payment of her marriage contract, even though there 
is no certainty that she was defi led. For this reason, even Beit 
Shammai, who hold that a woman who cannot drink the 
bitter water due to her husband’s death collects payment of 
her marriage contract, concede that in this case she does not 
collect payment of her marriage contract.

NOTES

 A betrothed woman and a widow waiting for her 
brother-in-law…nor collect payment of their marriage 
contracts – ה תוּבָּ  With regard :אֲרוּסָה וְשׁוֹמֶרֶת יָבָם…וְלאֹ נוֹטְלוֹת כְּ
to a betrothed woman or a widow awaiting her yavam, whose 
betrothed or yavam issued a warning to her and who was then 
observed by witnesses to seclude herself with the other man, 
even if she wishes to drink the bitter water and the betrothed or 
the yavam wants her to drink it, she cannot drink it. Rather, she 
is divorced without receiving payment of her marriage contract 
(Rambam Sefer Nashim, Hilkhot Sota 2:2).

 A widow who was married to a High Priest – דוֹל  :אַלְמָנָה לְכהֵֹן גָּ
With regard to a man whose wife was forbidden to him, such as 
a High Priest who was married to a widow, if he issued a warn-
ing to her and she then secluded herself with the other man, 
she does not drink the bitter water. Rather, she is divorced with-
out receiving payment of her marriage contract. This halakha 
applies whether his wife was forbidden to him by an explicit 
prohibition, by a prohibition stated as a positive mitzva, or even 
by rabbinic law, e.g., the husband and wife were secondary 
relatives (Rambam Sefer Nashim, Hilkhot Sota 2:9).

HALAKHA
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