Perek III
Daf 21 Amud a
HALAKHA

One who is not commanded to do so and performs
a mitzva – עוֹשה
ׂ ָ ְאינָ ּה ְמצ ּו ָּוה ו:ֵ A woman is not commanded to learn Torah. However, if she does learn
Torah, she is rewarded as one who performs a
mitzva in which one is not obligated (Rambam Sefer
HaMadda, Hilkhot Talmud Torah 1:1, 13; Shulĥan Arukh,
Yoreh De’a 246:6).
NOTES

This is referring to the time of death – זוֹ ִמ ָיתה: Some
commentaries explain that the Torah one learns protects one from a painful death. Others explain that
it protects one from punishment in the grave. The
Meiri explains that the Torah watches over one’s soul
in heaven between death and the time to come after
the resurrection of the dead.
Of the thorns and of the pits, etc. – ִמן ַה ּקוֹצִ ים ו ִּמן
ה ּ ְפ ָח ִתים וכו׳:ַ These represent three types of spiritual
dangers that one encounters during one’s lifetime.
Thorns, pits, and thistles are obstacles one encounters
while walking; they allude to worldly temptations that
do not entice one unless one engages in them of his
own accord. Thieves and wild animals represent dangers that creep up on a person; they allude to wicked
individuals who might persuade one to follow evil
paths. The third danger, losing one’s way, alludes to
the fundamental question of whether one is following
the right path in life (Rabbi David Luria).
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״כ ָֹּלא
ּ : ו ְּכ ִתיב, ֵהן ֶּת ֱהוֵ י ַא ְר ָכא ִל ׁ ְש ֵלוְ ָת ְך״and then there shall be an extension to your tranquility” (Daniel
: ). And it is written: “All this came upon King Nebuchad״ל ְקצָ ת
ִ : ו ְּכ ִתיב,נֶצר ַמ ְל ָּכא״
ּ ַ ְמ ָטא ַﬠל נְ בו ַּכ ְד
nezzar” (Daniel : ), and it is written in the following verse that
!יַ ְר ִחין ְּת ֵרי ֲﬠ ַ ׂשר״
this occurred: “At the end of twelve months” (Daniel : ). None
of the opinions in the baraita are in accordance with the mishna’s
statement that merit can delay punishment for up to three years.
 וְ ַא ׁ ְש ַּכח ְק ָרא דְּ ָא ַמר,עוֹלם ַר ִ ּבי יִ ׁ ְש ָמ ֵﬠאל
ָ  ְלThe Gemara answers: Actually, the mishna is in accordance with
״כֹה ָא ַמר ה' ַﬠל ׁ ְשל ׁ ָֹשה ּ ִפ ׁ ְש ֵﬠי
ּ : דִּ ְכ ִתיב, וְ ָתנֵיthe opinion of Rabbi Yishmael, who states that merit delays punishment for one year, and he found a verse which states and
.ֱאדוֹם״
repeats the possibility that punishment can be delayed, indicating
that merit can delay punishment up to three times, as it is written:
“Thus says the Lord: For three transgressions of Edom, yes, but
for four, I will not reverse it” (Amos : ). Punishment can therefore
be delayed for three consecutive periods of one year.
 ו ַּמאי ַאף ַﬠל ּ ִפי ׁ ֶש ֵאין ְר ָאיָ ה ַלדָּ ָבר זֵ ֶכרThe Gemara asks: And what does Rabbi Yishmael mean by stating:
 דְּ ָלא ְמ ַפ ֵ ּקיד, ַלדָּ ָבר? דִּ ְל ָמא ׁ ָשאנֵי גּ וֹיִ םAlthough there is no explicit proof for the concept of merit
delaying punishment for twelve months, there is an allusion to
.ּדִּ ינָ א ֲﬠ ַליְ יהו
the concept? The verses he cites state explicitly that punishment
can be delayed for twelve months. The Gemara answers: The proof
is not explicit, as perhaps gentiles are diﬀerent, as swift judgment
is not administered upon them as readily as it is upon the Jewish
people, with whom God is more precise in executing judgment.
 זְ כוּת.' § ״וְ יֵ ׁש זְ כוּת ּת ָוֹלה ׁ ָשל ֹׁש ׁ ָשנִים״ כוThe mishna states: And there is a merit that delays punishment
תוֹרה – ָהא ֵאינָ ּה
ָ ְּימא זְ כוּת ד
ָ  דְּ ַמאי? ִא ֵילfor three years. The Gemara asks: Which merit can delay the punishment of a sota? If we say it is the merit of the Torah that she has
,עוֹשה ִהיא! ֶא ָּלא זְ כוּת דְּ ִמצְ וָ ה
ׂ ָ ְְמצ ּו ָּוה ו
studied; but a woman who studies Torah is one who is not commanded to do so and performs a mitzva,H whose reward is less than
that of one who is obligated? Therefore, it would be insuﬃcient to
suspend her punishment. Rather, perhaps it is the merit of a mitzva
that she performed.
,זְ כוּת דְּ ִמצְ וָ ה ִמי ַמגְ נָ א ּכו ֵּּלי ַהאי? וְ ָה ַתנְיָא
״כי נֵ ר ִמצְ וָ ה
ֵ ֶאת זוֹ דָּ ַר ׁש ַר ִ ּבי ְמנַ ֵחם ַ ּבר
ִּ :יוֹסי
תוֹרה אוֹר״ – ָּת ָלה ַה ָּכתוּב ֶאת ַה ִּמצְ וָ ה ְ ּבנֵ ר
ָ ְו
לוֹמר
ַ , ֶאת ַה ִּמצְ וָ ה ְ ּבנֵ ר.וְ ֶאת ַה ּת ָוֹרה ְ ּבאוֹר
 ַאף, ַמה ֵּנר ֵאינָ ּה ְמגִ ָּינה ֶא ָּלא ְל ִפי ׁ ָש ָﬠה: ְָלך
.ִמצְ וָ ה ֵאינָ ּה ְמגִ ָּינה ֶא ָּלא ְל ִפי ׁ ָש ָﬠה

The Gemara asks: Does the merit of a mitzva protect one so much
as to delay her punishment? But isn’t it taught in a baraita: Rabbi
Menaĥem bar Yosei interpreted this verse homiletically: “For the
mitzva is a lamp and the Torah is light” (Proverbs : ). The verse
associates the mitzva with a lamp and the Torah with the light
of the sun. The mitzva is associated with a lamp in order to say
to you: Just as a lamp does not protect one by its light extensively
but only temporarily, while the lamp is in one’s hand, so too, a
mitzva protects one only temporarily, i.e., while one is performing
the mitzva.

 ָמה אוֹר ֵמגֵ ין: ָלוֹמר ְלך
ַ ,וְ ֶאת ַה ּת ָוֹרה ְ ּבאוֹר
:אוֹמר
ֵ ְ ו.עוֹלם
ָ  ַאף ּת ָוֹרה ְמגִ ָּינה ְל,עוֹלם
ָ ְל
ָ״ב ִה ְת ַה ֶּל ְכך
ּ ְ .'״ב ִה ְת ַה ֶּל ְכךָ ַּתנְ ֶחה א ָֹתךְ ״ וגו
ְּ
ָ״ב ׁ ָש ְכ ְ ּבך
ּ ְ ;עוֹלם ַהזֶּ ה
ָ ַּתנְ ֶחה א ָֹתךְ ״ – זֶ ה ָה
ָ יתה; ״וַ ֲה ִק
ָ ִּת ְ ׂשמוֹר ָﬠ ֶליךָ ״ – זוֹ ִמ
יצוֹת ִהיא
.יחךָ ״ – ֶל ָﬠ ִתיד ָלבֹא
ֶ ְת ִ ׂש

And the Torah is associated with light in order to say to you: Just
as the light of the sun protects one forever, so too, the Torah one
studies protects one forever; and it states in the previous verse
with regard to the Torah: “When you walk, it shall lead you; when
you lie down, it shall watch over you; and when you awake, it shall
talk with you” (Proverbs : ). The Gemara explains: “When you
walk, it shall lead you”; this is referring to when one is in this
world. “When you lie down, it shall watch over you”; this is
referring to the time of death,N when one lies in his grave. “And
when you awake, it shall talk with you”; this is referring to the
time to come after the resurrection of the dead. The Torah that
one studies protects and guides him both in this world and in the
next world.

ָמ ׁ ָשל ְל ָא ָדם ׁ ֶש ָהיָ ה ְמ ַה ֵּל ְך ְ ּב ִא ׁישוֹן ַליְ ָלה
 ו ִּמ ְתיָ ֵירא ִמן ַה ּקוֹצִ ים ו ִּמן ַה ּ ְפ ָח ִתים,וַ ֲא ֵפ ָילה
 וְ ֵאינוֹ,ו ִּמן ַה ַ ּב ְר ָקנִים ו ֵּמ ַחיָּה ָר ָﬠה ו ִּמן ַה ִּל ְס ִטין
. ְﬠ ְ ּב ֵאיזֶ ה דֶּ ֶרךְ ְמ ַה ֵּלך יוֹד
ֵ

This can be illustrated by a parable, as it is comparable to a man
who is walking in the blackness of night and the darkness, and
he is afraid of the thorns, and of the pits,N and of the thistles,
which he cannot see due to the darkness. And he is also afraid of
the wild animals and of the bandits that lurk at night, and he does
not know which way he is walking.

נִיצל ִמן ַה ּקוֹצִ ים
ּ ַ ,נִזְ דַּ ְּמנָ ה לוֹ ֲאבו ָּקה ׁ ֶשל אוּר
 וַ ֲﬠ ַדיִ ין ִמ ְתיָ ֵירא,ו ִּמן ַה ּ ְפ ָח ִתים ו ִּמן ַה ַ ּב ְר ָקנִים
ﬠ ְ ּב ֵאיזֶ ה יוֹד
ֵ יס ִטין וְ ֵאינוֹ
ְ ֵמ ַחיָּ ה ָר ָﬠה ו ִּמן ַה ִּל
נִיצל
ּ ַ  ֵּכיוָ ן ׁ ֶש ָﬠ ָלה ַﬠ ּמוּד ַה ׁ ּ ַש ַחר. ְדֶּ ֶרךְ ְמ ַה ֵּלך
ﬠ יוֹד
ֵ  וַ ֲﬠ ַדיִ ין ֵאינוֹ,יס ִטין
ְ ֵמ ַחיָּ ה ָר ָﬠה ו ִּמן ַה ִּל
יﬠ ְל ָפ ָר ׁ ַשת דְּ ָר ִכים  ִה ִ ּג.ְ ּב ֵאיזֶ ה דֶּ ֶר ְך ְמ ַה ֵּל ְך
.נִיצל ִמ ּכו ָּּלם
ַּ

If a torch of fire comes his way, which is analogous to a mitzva,
he is safe from the thorns and from the pits and from the thistles, but he is still afraid of the wild animals and of the bandits,
and still does not know which way he is walking. Once the light
of dawn rises, which is analogous to Torah study, he is safe from
the wild animals and from the bandits, which no longer roam
the roads, but he still does not know which way he is walking. If
he arrives at a crossroads and recognizes the way, he is saved
from all of them.

 וְ ֵאין ֲﬠ ֵב ָירה, ֲﬠ ֵב ָירה ְמ ַכ ָ ּבה ִמצְ וָ ה: דָּ ָבר ַא ֵחרAlternatively, the verse associates the mitzva with a lamp and the
״מיִ ם ַר ִ ּבים ל ֹא יו ְּכל ּו
ַ : ׁ ֶש ֶּנ ֱא ַמר, ְמ ַכ ָ ּבה ּת ָוֹרהTorah with the light of the sun in order to teach that a transgression extinguishes the merit of a mitzvaN one performed, but a
!ְל ַכ ּבוֹת ֶאת ָה ַא ֲה ָבה״
transgression does not extinguish the merit of the Torah one
studied, as it is stated: “Many waters cannot extinguish the love,
neither can the floods drown it” (Song of Songs : ). The Torah
is compared to love several times in the Song of Songs. One can
conclude from the baraita that the merit of performing a mitzva
is insuﬃcient to suspend punishment.
–  ְ ּב ִﬠידָּ נָ א דְּ ָﬠ ֵסיק ָ ּב ּה, ִמצְ וָ ה:יוֹסף
ֵ ֲא ַמר ַרב
– ַמגְ נָ א ו ַּמצְ ָלא; ְ ּב ִﬠידָּ נָ א דְּ ָלא ָﬠ ֵסיק ָ ּב ּה
 ֵ ּבין, ּת ָוֹרה. ַא ּצו ֵּלי ָלא ַמצְ ָלא,ַאגּ וּנֵי ַמגְ נָ א
ְ ּב ִﬠידָּ נָ א דְּ ָﬠ ֵסיק ָ ּב ּה ו ֵּבין ְ ּב ִﬠידָּ נָ א דְּ ָלא ָﬠ ֵסיק
.ָ ּב ּה – ַמגְ נָ א ו ַּמצְ ָלא

Rav Yosef said that with regard to a mitzva, at the time when one
is engaged in its performance it protects one from misfortune
and saves one from the evil inclination; at the time when one is
not engaged in its performance, it protects one from misfortune
but it does not save one from the evil inclination. With regard to
Torah study, both at the time when one is engaged in it and at
the time when one is not engaged in it, it protects one from
misfortune and saves one from the evil inclination. Therefore, the
merit of the woman’s mitzvot does protect her from misfortune
and delay her punishment.

וֹאג
ֵ ּ ד, ֶא ָּלא ֵמ ַﬠ ָּתה:ַמ ְת ִקיף ָל ּה ַר ָ ּבה
יתוֹפל ִמי ָלא ָﬠ ְס ֵקי ַ ּב ּת ָוֹרה? ַא ַּמאי
ֶ וַ ֲא ִח
, ּת ָוֹרה:ָלא ֵהגֵ ינָ ה ֲﬠ ַליְ יהוּ? ֶא ָּלא ֲא ַמר ָר ָבא
 ְ ּב ִﬠידָּ נָא,ְ ּב ִﬠידָּ נָא דְּ ָﬠ ֵסיק ָ ּב ּה – ַמגְ נָא ו ַּמצְ ָלא
 ַא ּצו ֵּלי ָלא,דְּ ָלא ָﬠ ֵסיק ָ ּב ּה – ַאגּ וּנֵי ַמגְ נָ א
 ֵ ּבין ְ ּב ִﬠידָּ נָ א דְּ ָﬠ ֵסיק ָ ּב ּה ֵ ּבין, ִמצְ וָ ה.ַמצְ ָלא
 ַא ּצו ֵּלי,ְ ּב ִﬠידָּ נָא דְּ ָלא ָﬠ ֵסיק ָ ּב ּה – ַא ּגוּנֵי ַמגְ נָא
.ָלא ַמצְ ָלא

Rabba objects to this explanation: If that is so, then with regard
to Doeg (see Samuel, chapters – ) and Ahithophel (see
Samuel, chapter ), who were both wise scholars despite their
wickedness, did they not engage in the study of Torah?N Why did
it not protect them from sinning? Rather, Rava said: With regard
to Torah study, at the time when one is engaged in it, it protects
and saves; at the time when one is not engaged in it, it protects
one from misfortune but it does not save one from the evil inclination. With regard to a mitzva, both at the time when one is
engaged in its performance and at the time when one is not
engaged in its performance, it protects one from misfortune but
it does not save one from the evil inclination.

ָ  ְל:ָר ִבינָ א ֲא ַמר
 ו ְּד ָק ָא ְמ ַר ְת,עוֹלם זְ כוּת ּת ָוֹרה
 נְ ִהי דִּ ְפק ּו ֵדי ָלא,עוֹשה
ׂ ָ ְֵאינָ ּה ְמצ ּו ָּוה ו
 ְ ּב ַאגְ ָרא דְּ ַמ ְק ַריָּ ן ו ַּמ ְתנַ יָּ ין ְ ּבנַיְ יה ּו,ִמ ּ ַפ ְּק ָדא
,נָט ָרן ְלה ּו ְלגַ ְב ַריְ יה ּו ַﬠד דְּ ָאת ּו ִמ ֵ ּבי ִמ ְד ָר ׁ ָשא
ְ ְו
?ִּמי ָלא ּ ַפ ְל ָ ּגאן ַ ּב ֲה ַדיְ יהו

Ravina said: Actually, the merit that delays the punishment of
the sota is the merit of Torah study, and with regard to that
which you say, i.e., that she is not commanded to do so and
performs a mitzva, the mishna is not referring to the merit of
her own Torah study. Granted, she is not commanded to study
Torah herself;H however, in reward for causing their sons to
read the Written Torah and to learn the Mishna,N and for waiting
for their husbands until they come home from the study
hall, don’t they share the reward with their sons and husbands?
Therefore, if the sota enabled her sons and husband to study
Torah, the merit of their Torah study can protect her and delay
her punishment.

 זֶ ה:ַמאי ּ ָפ ָר ַׁשת דְּ ָר ִכים? ָא ַמר ַרב ִח ְסדָּ א
 ַרב נַ ְח ָמן ַ ּבר יִ צְ ָחק.יתה
ָ ַּת ְל ִמיד ָח ָכם וְ יוֹם ִמ
 ָמר. זֶ ה ַּת ְל ִמיד ָח ָכם וְ יִ ְר ַאת ֵח ְטא:ָא ַמר
יה
ּ  זֶ ה ַּת ְל ִמיד ָח ָכם דְּ ַס ְל ָקא ֵל:זו ְּט ָרא ָא ַמר
.יבא דְּ ִה ְל ְכ ָתא
ּ ָ ׁ ְש ַמ ְﬠ ְּת ָתא ַא ִּל

With regard to the aforementioned parable, the Gemara asks:
What is the meaning of the crossroads, which provide clarity?
Rav Ĥisda says: This is referring to a Torah scholar and his day
of death. Due to his continued commitment to the Torah, when
the time comes for him to die, it is clear to him that he will go to
the place of his eternal reward. Rav Naĥman bar Yitzĥak says:
This is a Torah scholar who has also acquired fear of sin, as his
fear of sin guides him to the correct understanding of the Torah.
Mar Zutra says: This is a Torah scholar who reaches conclusions
from his discussion in accordance with the halakha, as that is an
indication that he is following the right path.

NOTES

A transgression extinguishes the merit of a mitzva –
ﬠ ֵב ָירה ְמ ַכ ָ ּבה ִמצְ וָ ה:ֲ This does not mean that one's mitzvot are oﬀset by one’s transgressions, as the reward for
one’s mitzvot always remains. Rather, it means that
one’s mitzvot will not be suﬃcient to protect one from
punishment, due to the punishment one deserves for
his transgressions (Meiri).
Doeg and Ahithophel, did they not engage in the
study of Torah – יתוֹפל ִמי ָלא ָﬠ ְס ֵקי ַ ּב ּת ָוֹרה
ֶ וֹאג וַ ֲא ִח
ֵ ּד:
Ahithophel’s wisdom is mentioned explicitly in the
Bible, while the description of Doeg as: “The chief of
the herdsman of Saul” (I Samuel 21:8), is interpreted by
the Sages as referring to the fact that he was head of
the Sanhedrin. The Gemara (Sanhedrin 106b) describes
his vast wisdom and Torah knowledge. Although the
Gemara concludes that Torah study protects one from
misfortune even when one is not engaged in it, the
Maharsha explains that Doeg and Ahithophel were not
saved from an untimely death, as the Torah protects
one only from suﬀering but not from death. Some
commentaries add that the merit of their Torah study
did not extend their life, as an early death is beneficial
to the wicked because it saves them from further sin
(Torat HaKenaot).
Causing their sons to read the Written Torah and to
learn the Mishna – דְּ ַמ ְק ַריָּ ן ו ַּמ ְתנַיָּ ין ְ ּבנַיְ יה ּו: The Gemara
refers to the mothers causing their sons to study Torah
and Mishna, but not to studying Talmud. The reason
for this is that when the children are young, it is the
mother who persuades and entices them to go and
study even when they are reluctant to go. However,
once they are older and reach the age of studying
Talmud, it is the father who generally uses his authority
to ensure that they continue learning (Iyyun Ya’akov).
HALAKHA

Granted, she is not commanded to study Torah
herself, etc. – נְ ִהי דִּ ְפקו ֵּדי ָלא ִמ ּ ַפ ְּק ָדא וכו׳: If a sota has
the merit of Torah study, even though she is not commanded to study, this merit delays her punishment and
she does not die immediately. The Arukh HaShulĥan
explains that the Rambam is referring to the merit of
Torah that she acquired by assisting her sons and her
husband to study, as explained by Ravina (Rambam
Sefer Nashim, Hilkhot Sota 3:20; Arukh HaShulĥan, Even
HaEzer 178:66).
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They would not have pursued David – לא ָר ְדפ ּו ָ ּב ַתר דָּ וִ ד:ָ
The Rosh notes that actually, the Gemara’s statement
applies only to Ahithophel. Doeg’s name should not appear
here, since according to the Gemara elsewhere, Doeg was
no longer alive at the time that the incident involving David
and Bathsheba occurred. Ahithophel was still alive at the
time, and in fact Bathsheba was his granddaughter (Tosefot
HaRosh).
Shevna – ש ְבנָ א:
ֶ ׁ Tosefot HaRash cites Rabbeinu Tam, who
says that the name here should actually read: Shekhna,
as the Shevna mentioned in the Bible was wicked, and
it is improper to name one’s child after a wicked person.
Others disagree, noting that there were two individuals
by the name of Shevna, and one of them was not wicked.
Therefore, the name may be used in naming the child after
the other Shevna.
If a man would give all the fortune of his house – ִאם יִ ֵּתן
א ׁיש ֶאת ָּכל הוֹן ֵ ּביתוֹ:
ִ The Gemara distinguishes between
one who financially assists another to learn Torah, and
one who wishes to acquire the reward for the Torah that
another already studied under diﬃcult financial conditions.
One who assists another to learn does share in the merit of
his Torah study; by contrast, after one has already learned
Torah without assistance, his merit cannot be bought, and
even entertaining the thought that it could be bought is
worthy of condemnation (Iyyun Ya’akov).
PERSONALITIES

Shimon brother of Azarya – ש ְמעוֹן ֲא ִחי ֲﬠזַ ְריָ ה:
ִ ׁ Shimon,
brother of Azarya, was a tanna who lived at the time of
the destruction of the Temple, and he is mentioned several
times in the Mishna. According to the Rambam, the Azariah
mentioned here was the father of Rabbi Elazar ben Azarya.
Azarya was a Torah scholar, but he was also very wealthy,
and he supported his brother Shimon, who was a greater
Torah scholar. Despite the fact that Shimon was a greater
scholar, he is known as the brother of Azarya because
Azarya supported him (see Vayikra Rabba 25:1).
Rabbi Yoĥanan of the house of the Nasi – יוֹחנָן דְּ ֵבי
ָ ַר ִ ּבי
יאה
ָ נְש:
ׂ ִ Apparently, this is referring to a poverty-stricken
scholar unknown to us, who was known by this appellation
because the house of the Nasi supported him and enabled
him to learn Torah. It is unlikely that this is referring to the
great amora Rabbi Yoĥanan, as he sold all his vast possessions in order to devote himself to Torah study. In fact,
the Pesikta DeRav Kahana (27:1) cites the verse mentioned
here: “If a man would give all the fortune of his house for
love” (Song of Songs 8:7), in reference to Rabbi Yoĥanan.

 וְ ֵאין, ֲﬠ ֵב ָירה ְמ ַכ ָ ּבה ִמצְ וָ ה:דָּ ָבר ַא ֵחר
:יוֹסף
ֵ  ָא ַמר ַרב.ֲﬠ ֵב ָירה ְמ ַכ ָ ּבה ּת ָוֹרה
יוֹסי ְל ַהאי ְק ָרא ִּכי
ֵ יה ַר ִ ּבי ְמנַ ֵחם ַ ּבר
ּ דְּ ָר ׁ ֵש
יתוֹפל
ֶ וֹאג וַ ֲא ִח
ֵ ּ וְ ִא ְיל ָמ ֵלא דְּ ָר ׁשו ָּה ד,ִסינַי
״לאמֹר
ֵ : דִּ ְכ ִתיב, ָלא ָר ְדפ ּו ָ ּב ַתר דָּ וִ ד,ָה ִכי
.'ֱאל ִֹהים ֲﬠזָ בוֹ״ וגו

The baraita states: Alternatively: A transgression extinguishes
the merit of a mitzva, but a transgression does not extinguish
the merit of the Torah. Rav Yosef says: Rabbi Menaĥem bar Yosei
interpreted this verse as it was given on Mount Sinai, and had
Doeg and Ahithophel only interpreted it in this way they would
not have pursued David,N as it is written: “For my enemies speak
concerning me…saying, God has forsaken him; pursue and take
him, for there is none to deliver” (Psalms : – ). Doeg and
Ahithophel incorrectly thought that since David had sinned, his
sins had extinguished his merits and God had forsaken him.

 ַמאי דְּ רו ּׁש? ״וְ ל ֹא יִ ְר ֶאה ְבךָ ֶﬠ ְרוַ ת דָּ ָבר״The Gemara asks: What verse did Doeg and Ahithophel interpret
 ׁ ֶש ֲﬠ ֵב ָירה ְמ ַכ ָ ּבה,יוֹד ִﬠין
ְ  וְ ֵהן ֵאינָ ן,' וגוincorrectly, causing them to err? They interpreted this verse: “For
the Lord your God walks in the midst of your camp…to give up
.ִמצְ וָ ה וְ ֵאין ֲﬠ ֵב ָירה ְמ ַכ ָ ּבה ּת ָוֹרה
your enemies before you…that He see no licentious matter
in you, and turn away from you” (Deuteronomy : ), to indicate
that God turns away from one who engaged in forbidden relations,
and since David had sinned with Bathsheba God must have turned
away from him. But they did not know that a transgression
extinguishes the merit of a mitzva, but a transgression does
not extinguish the merit of the Torah.
 ל ֹא:״בוֹז יָבוּז ּו לוֹ״? ָא ַמר עו ָּּלא
ּ  ַמאיThe Gemara interprets the continuation of the verse cited by the
יוֹחנָ ן
ָ  וְ ל ֹא ְּכ ַר ִ ּבי, ְּכ ׁ ִש ְמעוֹן ֲא ִחי ֲﬠזַ ְריָ הbaraita with regard to Torah study: What is the meaning of: “Many
waters cannot extinguish the love…if a man would give all the
,יאה
ָ נְש
ׂ ִ דְּ ֵבי
fortune of his house for love, he would utterly be condemned”
(Song of Songs : )? The Torah is compared to love several times
in the Song of Songs. Therefore, the verse indicates that one cannot
acquire a share in the reward for Torah study with money. Ulla
says: The verse is not speaking of individuals like Shimon, brother
of Azarya,P whose brother Azarya supported him and enabled him
to study Torah. And it is not speaking of individuals like Rabbi
Yoĥanan of the house of the Nasi,P whom the Nasi supported so
that he could study Torah.
ימי
ִ ִּ דְּ ִכי ֲא ָתא ַרב ד.ֶא ָּלא ְּכ ִה ֵּלל וְ ׁ ֶש ְבנָ א
 ִה ֵּלל ָﬠ ַסק.ּ ִה ֵּלל וְ ׁ ֶש ְבנָ א ַא ֵחי ָהוו:ֲא ַמר
 ְלסוֹף.יס ָקא
ְ  ׁ ֶש ְבנָ א ֲﬠ ַבד ִﬠ,ַ ּב ּת ָוֹרה
 יָ צְ ָתה.יפלוֹג
ְ נַﬠרוֹב וְ ִל
ֲ  ָּתא:יה
ּ ֲא ַמר ֵל
״אם יִ ֵּתן ִא ׁיש ֶאת ָּכל
ִ :ַ ּבת קוֹל וְ ָא ְמ ָרה
.'הוֹן ֵ ּביתוֹ״ וגו

Rather, it is speaking of individuals like Hillel and Shevna,N as
when Rav Dimi cameB to Babylonia he said: Hillel and Shevna
were brothers; Hillel engaged in Torah study and remained
impoverished, whereas Shevna entered into a business venture
and became wealthy. In the end, Shevna said to Hillel: Come, let
us join our wealth together and divide it between us; I will give
you half of my money and you will give me half of the reward for
your Torah study. In response to this request a Divine Voice issued
forth and said: “If a man would give all the fortune of his houseN
for love, he would utterly be condemned” (Song of Songs : ).
BACKGROUND

When Rav Dimi came – ימי
ִ ִּכי ֲא ָתא ַרב ד:ִּ Rav Dimi was one of
the Sages of Eretz Yisrael who would often travel to Babylonia,
primarily in order to transmit the Torah learned in the study halls
of Eretz Yisrael to the Torah centers of the Diaspora, although
occasionally he traveled on business as well. Many questions,

particularly those concerning the opinions of the Sages of
Eretz Yisrael, remained unresolved in Babylonia until one of
these messengers from Eretz Yisrael arrived and elucidated the
halakha, explained a novel expression, or clarified the unique
circumstances pertaining to a particular statement.

Perek III
Daf 21 Amud b
 ַחיָּ יב ָא ָדם ְל ַל ֵּמד ֶאת:״אוֹמר ֶ ּבן ַﬠזַּ אי
ֵ
 ָּכל ַה ְמ ַל ֵּמד ֶאת:אוֹמר
ֵ יﬠזֶ ר
ֶ  ַר ִ ּבי ֱא ִל.וכו׳
 ִּת ְיפלוּת.ִ ּב ּתוֹ ּת ָוֹרה ְמ ַל ְּמ ָד ּה ִּת ְיפלוּת״
ּ  ְּכ ִא:ימא
יל ּו
ָ ָס ְל ָקא דַּ ְﬠ ָּת ְך? ֶא ָּלא ֵא
.ִל ְּמ ָד ּה ִּת ְיפלוּת
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§ The mishna states: From here ben Azzai states: A person is
obligated to teach his daughter Torah, so that if she drinks and
does not die immediately, she will know that some merit of hers
has delayed her punishment. Rabbi Eliezer says: Anyone who
teaches his daughter Torah is teaching her promiscuity. The
Gemara asks: Could it enter your mind to say that teaching one’s
daughter Torah is actually teaching her promiscuity? Rather, say:
It is considered as if he taught her promiscuity.

 ַמאי ַט ְﬠ ָמא דְּ ַר ִ ּבי:ָא ַמר ַר ִ ּבי ַא ָ ּבה ּו
״אנִי ָח ְכ ָמה ׁ ָש ַכנְ ִּתי
ֲ :יﬠזֶ ר? דִּ ְכ ִתיב
ֶ ֱא ִל
,נְסה ָח ְכ ָמה ְ ּב ָא ָדם
ָ ָﬠ ְר ָמה״ – ֵּכיוָ ן ׁ ֶש ִּנ ְכ
.נְסה ִﬠ ּמוֹ ַﬠ ְרמו ִּמית
ָ נִ ְכ

Rabbi Abbahu says: What is the reason for Rabbi Eliezer’s
statement? It is as it is written: “I, wisdom, dwell with cunning”
(Proverbs : ), which indicates that once wisdom enters into a
person, cunning enters with it.N Rabbi Eliezer fears that the
woman will use the cunning she achieves by learning the wisdom
of the Torah to engage in promiscuous behavior.

״אנִי ָח ְכ ָמה״ ַמאי ָﬠ ְב ֵדי
ֲ  ַהאי,וְ ַר ָ ּבנַ ן
יוֹסי ְ ּב ַר ִ ּבי
ֵ יה ְל ִכ ְד ַר ִ ּבי
ּ ָ יה? ִמ
ּ יב ֵﬠי ֵל
ּ ֵל
:יוֹסי ְ ּב ַר ִ ּבי ֲחנִינָ א
ֵ  דְּ ָא ַמר ַר ִ ּבי,ֲחנִינָ א
ימין ֶא ָּלא ְ ּב ִמי
ִ ְתוֹרה ִמ ְת ַקיּ
ָ ֵאין דִּ ְב ֵרי
: ׁ ֶש ֶּנ ֱא ַמר,יהן
ֶ ׁ ֶש ַּמ ֲﬠ ִמיד ַﬠצְ מוֹ ָﬠרוּם ֲﬠ ֵל
ֲ
 ָא ַמר.״אנִי ָח ְכ ָמה ׁ ָש ַכנְ ִּתי ָﬠ ְר ָמה״
ימין
ִ ְתוֹרה ִמ ְת ַקיּ
ָ  ֵאין דִּ ְב ֵרי:יוֹחנָ ן
ָ ַר ִ ּבי
,ֶא ָּלא ְ ּב ִמי ׁ ֶש ֵּמ ִ ׂשים ַﬠצְ מוֹ ְּכ ִמי ׁ ֶש ֵאינוֹ
. ״וְ ַה ָח ְכ ָמה ֵמ ַאיִ ן ִּת ָּמצֵ א״:ׁ ֶש ֶּנ ֱא ַמר

The Gemara asks: And the Rabbis who disagree with him, what
do they do with this verse: “I, wisdom, dwell with cunning
[orma]”; how do they interpret it? The Gemara responds: He
requires that verse for that which Rabbi Yosei, son of Rabbi
Ĥanina, states, interpreting the word “orma” as nakedness rather
than cunningness, as Rabbi Yosei, son of Rabbi Ĥanina, says:
The matters of Torah do not endure except in one who stands
naked for them,N as it is stated: “I, wisdom, dwell with nakedness [orma]” (Proverbs : ). This means that wisdom dwells
only in one who is prepared to give away all of his possessions
for the sake of Torah study. Rabbi Yoĥanan says: The matters
of Torah do not endure except in one who considers himself
as one who does not exist, as it is stated: “But wisdom, it can
be found in nothingness” ( Job : ).

. רוֹצָ ה ִא ׁ ּ ָשה״ וכו׳:אוֹמר
ֵ ﬠ הוֹש
ֻ ׁ ְַ״ר ִ ּבי י
 רוֹצָ ה ִא ׁ ּ ָשה:ַמאי ָק ָא ַמר? ָה ִכי ָק ָא ַמר
ְ ְ ּב ַקב וְ ִת
 ִמ ִּת ׁ ְש ַﬠת ַק ִ ּבין,יפלוּת ִﬠ ּמוֹ
.ו ְּפ ִר ׁישוּת

§ The mishna states that Rabbi Yehoshua says: A woman desires

.'וֹטה״ כו
ֶ  ָח ִסיד ׁש:אוֹמר
ֵ ״הוּא ָהיָ ה
וֹטה? ְּכגוֹן דְּ ָקא
ֶ יכי דָּ ֵמי ָח ִסיד ׁש
ִ ֵה
 ָלאו: וְ ָא ַמר,ית ָתא ְ ּבנַ ֲה ָרא
ְּ ָט ְב ָﬠה ִא
.אוֹרח ַא ְר ָﬠא ְל ִא ְיס ַּת ּכו ֵּלי ָ ּב ּה וַ ֲאצו ָּל ּה
ַ

§ The mishna continues: He, Rabbi Yehoshua, would say: A

to receive the amount of a kav of food and a sexual relationship rather than to receive nine kav of food and abstinence. The
Gemara asks: What is he saying? This is what Rabbi Yehoshua
is saying: A woman desires to receive the amount of a kav of
food and with it a sexual relationship,N i.e., her husband’s availability to fulfill her sexual desires, rather than nine kav of food
and with it abstinence, and since her desires are of a sexual nature,
it is undesirable for her to study Torah.
foolish man of piety,N and a conniving wicked person, and an
abstinent woman, and those who injure themselves out of false
abstinence; all these are people who erode the world. The Gemara
asks: Who is considered a foolish man of piety? For example,
it is one who sees that a woman is drowningN in a river, and
he says: It is not proper conduct to look at her while she is
undressed and save her.
NOTES

Cunning enters with it – נְסה ִﬠ ּמוֹ ַﬠ ְרמו ִּמית
ָ נִ ְכ: According to
Rashi, who explains the term tiflut as referring to licentious
behavior, the connection between cunning and tiflut is that a
woman might use the ingenuity she achieves by learning Torah
in order to hide her immorality. The Meiri, who explains tiflut as
meaning worthless matters, interprets the connection diﬀerently. Although she attains a little wisdom by learning Torah,
she comprehends her studies only partially. Yet she believes
herself to have understood fully, and attempts to show oﬀ her
wisdom to all.

etc. – ב ַקב וְ ִת ְיפלוּת ִﬠ ּמוֹ וכו׳:ּ ְ Women generally prefer a less luxurious lifestyle that involves more sexual intercourse to a life of
greater luxury that involves a lack of sexual intercourse, possibly
due to a husband’s extended absences from home for work.
Tosafot cite Rabbeinu Ĥananel, who illustrates this concept by
means of a halakhic ruling. The Gemara states elsewhere that
a donkey driver may not become a camel driver without his
wife’s consent, since although a camel driver earns more than a
donkey driver, he arrives home less frequently. Alternatively, the
Meiri explains that a woman generally prefers that her husband
attain only minimal knowledge of Torah and be at home with
One who stands naked for them – יהן
ֶ מי ׁ ֶש ַּמ ֲﬠ ִמיד ַﬠצְ מוֹ ָﬠרוּם ֲﬠ ֵל:ִ
her, rather than attain great wisdom but be distant from her.
Rashi, in his first interpretation, explains that this statement
refers to one who relinquishes all his possessions in order to
A foolish man of piety – וֹטה
ֶ ח ִסיד ׁש:ָ Also included in this catacquire wisdom. The Meiri adds that only when one does not
egory are those whose concepts of piety cause them to neglect
care at all about physical possessions can he be sure that nothmitzvot that are incumbent upon them, and those who behave
ing will prevent him from learning. In his second interpretation,
with exaggerated piety, e.g., one who fasts every single day
Rashi explains that in order to attain the wisdom of the Torah,
(Rambam; Meiri).
one must view himself as bare and devoid of all knowledge,
as this enables him to learn from everyone, even from those
One who sees that a woman is drowning, etc. – דְּ ָקא ָט ְב ָﬠה
of lesser stature. The Meiri oﬀers an alternative explanation as
א ְּית ָתא וכו׳:ִ Some of the commentaries raise the question that
well, suggesting that Rabbi Yosei, son of Rabbi Ĥanina, also
this behavior is not merely foolish but wicked, as the Torah
interprets orma in the sense of cunning and states that the matexplicitly obligates one to save those whose lives are in danger,
ters of Torah do not endure except in one who renders himself
as stated in the verse: “You shall not stand idly by the blood of
cunning for them. One must use cunning in order to discover
your neighbor” (Leviticus 19:16). The commentaries therefore
the methods and techniques of learning that best suit him. For
explain that the Gemara is referring to a case where there are
example, some memorize their learning through repetition,
others present who can perform the rescue but he, due to his
but there are others who find other methods more eﬃcient.
misplaced piety, does not hasten to perform this mitzva (Minĥa
The amount of a kav of food and with it a sexual relationship, Ĥareva; see Eshel Avraham).
: פרק ג׳ דף כא. sota . Perek III . 21b
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One who presents his statement to the judge, etc. –
ה ַּמ ְט ִﬠים דְּ ָב ָריו ַלדַּ יָּ ין וכו׳:ַ A judge who hears one litigant
when the other litigant is not present transgresses the
prohibition: “Do not accept a false report” (Exodus 23:1).
The Sages expound this verse to apply to the litigant as
well, prohibiting him from presenting his case when the
other litigant is not present. The rationale behind this
prohibition is that once a judge has heard the argument
of one side while the other side is not present, the impression created is likely to remain fixed in his mind, making it
diﬃcult for him to accept the arguments of the other side
(Rashi). Ben Yehoyada adds that the Gemara is not referring to an individual who openly states his case before the
judge in this manner, as the judge will not be prepared
to listen to him; rather, it refers to one who discusses the
particulars of his case with the judge incidentally, or in the
course of a Torah discussion.
One who persuades others with his ways – יﬠ ַה ַּמ ְכ ִר
חוֹתיו
ָ אוֹר
ְ א ֵח ִרים ְ ּב:ֲ The Maharsha explains that this refers
to one who gives advice to others, surreptitiously advising them to perform actions that benefit him and cause
loss to others.

 זֶ ה:יוֹחנָן
ָ יכי דָּ ֵמי ָר ׁ ָשע ָﬠרוּם? ָא ַמר ַר ִ ּבי
ִ ֵה
קוֹדם ׁ ֶשיָּ בֹא ַ ּב ַﬠל
ֶ ַה ַּמ ְט ִﬠים דְּ ָב ָריו ַלדַּ יָּ ין
 זֶ ה ַהנּ ֵוֹתן דִּ ינָ ר:אוֹמר
ֵ  ַר ִ ּבי ַא ָ ּבה ּו.דִּ ין ֲח ֵברוֹ
 ִמי: דִּ ְתנַ ן,אתיִ ם זוּז
ַ ְל ָﬠנִי ְל ַה ׁ ְש ִלים לוֹ ָמ
אתיִ ם זוּז – ל ֹא יִ ּטוֹל ֶל ֶקט ׁ ִש ְכ ָחה
ַ ׁ ֶשיֵּ ׁש לוֹ ָמ
אתיִ ם ָח ֵסר
ַ  ָהיָ ה לוֹ ָמ.ו ֵּפ ָאה ו ַּמ ֲﬠ ֵ ׂשר ָﬠנִי
נוֹתנִין לוֹ ְּכ ַא ַחת ֲה ֵרי
ְ דִּ ינָ ר – ֲא ִפילּ ּו ֶא ֶלף
.זֶ ה יִ ּטוֹל

The Gemara asks: Who is considered a conniving wicked
person? Rabbi Yoĥanan says: This is one who presents his
statement to the judgeNH before the other litigant comes and
thereby prejudices the judge in his favor. Rabbi Abbahu says:
This is referring to one who gives a dinar to a poor man in order
to complete the sum of two hundred dinars for him, so that
he will no longer be entitled to receive charity, as we learned in
a mishna (Pe’a : ): One who has two hundredH dinars may
not collect gleanings,B forgotten sheaves,B pe’a,B and the poor
man’s tithe,B since he is not defined as poor. However, if he has
two hundred less one dinar, even if he is given one thousand
dinars at once, he may collect.

 זֶ ה ַה ַּמ ּ ִ ׂשיא ֵﬠצָ ה:יוֹחנָן
ָ ַר ִ ּבי ַא ִסי ָא ַמר ַר ִ ּבי
 דְּ ָא ַמר ַר ִ ּבי ַא ִסי,ִל ְמ ּכוֹר ִ ּבנְ ָכ ִסים מו ָּﬠ ִטין
תוֹמים ׁ ֶש ָ ּק ְדמ ּו ו ָּמ ְכר ּו
ִ ְ י:יוֹחנָ ן
ָ ָא ַמר ַר ִ ּבי
.ּ ַמה ׁ ּ ֶש ָּמ ְכר ּו ִָמ ְכרו,ִ ּבנְ ָכ ִסים מו ָּﬠ ִטין

Rabbi Asi says that Rabbi Yoĥanan says: A conniving wicked
person is one who provides advice to male orphans to sell from
the small quantity of property left to them by their father, before
it is appropriated by the court for the purpose of providing for the
daughters, who do not inherit property. This causes the daughters
to lose their right to sustenance, because although it is improper
to do so, the sale is valid, as Rabbi Asi says that Rabbi Yoĥanan
says: With regard to male orphans who preemptively soldH the
property from a small estate, that which they sold, they sold,
and the sons retain the money.

 זֶ ה ַה ַּמ ּ ִ ׂשיא ֵﬠצָ ה ִל ְמ ּכוֹר:ַא ַ ּביֵ י ָא ַמר
: דְּ ַתנְיָא,יאל
ֵ ִ ּבנְ ָכ ִסים ְּכ ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן ַ ּג ְמ ִל
אשוֹן
ׁ  וְ יָ ַרד ָה ִר,״נְ ָכ ַסי ְלךָ וְ ַא ֲח ֶריךָ ִל ְפלוֹנִי״
,ו ָּמ ַכר וְ ָא ַכל – ַה ׁ ּ ֵשנִי מוֹצִ יא ִמיַּ ד ַה ָּלקוֹחוֹת
:אוֹמר
ֵ יאל
ֵ  ַר ָ ּבן ׁ ִש ְמעוֹן ֶ ּבן ַ ּג ְמ ִל.דִּ ְב ֵרי ַר ִ ּבי
.אשוֹן
ׁ ֵאין ַל ׁ ּ ֵשנִי ֶא ָּלא ַמה ׁ ּ ֶש ׁ ּ ִשיֵּ יר ִר

Abaye says: A conniving wicked person is one who provides
advice to sell propertyH in accordance with the ruling of
Rabban Shimon ben Gamliel, as it is taught in a baraita: With
regard to one who said: My property is given to you, and after
you die, to so-and-so, and the first beneficiary entered the property and sold it and consumed the profits, the second beneficiary
repossesses the property from the purchasers, as the property
belongs to him after the death of the first beneficiary; this is
the statement of Rabbi Yehuda HaNasi. Rabban Shimon ben
Gamliel says: The second beneficiary receives only that which
the first beneficiary left, since his sale is valid. However, it is not
permitted to sell the property ab initio, since the giver intended
for the second beneficiary to receive the property.

 זֶ ה:יוֹסף ַ ּבר ָח ָמא ָא ַמר ַרב ׁ ֵש ׁ ֶשת
ֵ ַרב
 ַר ִ ּבי זְ ִר ָיקא.חוֹתיו
ָ אוֹר
ְ יﬠ ֲא ֵח ִרים ְ ּב ַה ַּמ ְכ ִר
 זֶ ה ַה ֵּמ ֵיקל ְל ַﬠצְ מוֹ ו ַּמ ֲח ִמיר:ָא ַמר ַרב הוּנָ א
 זֶ ה: עו ָּּלא ָא ַמר.ַל ֲא ֵח ִרים

Rav Yosef bar Ĥama says that Rav Sheshet says: A conniving
wicked person is one who persuades others with his ways,N
convincing others to mimic his seemingly righteous behavior, in
order to hide his faults. Rabbi Zerika says that Rav Huna says: A
conniving wicked person is one who is lenient in the halakha
for himself and strict for others. Ulla says: This

BACKGROUND

Gleanings – ל ֶקט:ֶ The Torah prohibits the owner of a field
from gathering individual stalks that fell during the harvest (Leviticus 19:9). Less than three stalks that fell in one
place are considered gleanings and belong to the poor.
Forgotten sheaves – ש ְכ ָחה:
ִ ׁ If one forgot a sheaf in the
field while harvesting, he may not return to collect it, as it
must be left for the poor (Deuteronomy 24:19).
Pe’a – פ ָאה:ֵ ּ The Torah states that one is prohibited from
harvesting the produce in the corner of his field; rather,
one must allow the poor to collect this produce themselves. The Sages decreed that the area of the corner must
be at least one-sixtieth of the field. This mitzva is stated
in the Torah (Leviticus 19:9, 23:22), and the details of the
mitzva are explained in tractate Pe’a.
The poor man’s tithe – מ ֲﬠ ֵ ׂשר ָﬠנִי:ַ During the third and
sixth years of the Sabbatical cycle, after one separates
teruma from his produce, which is given to the priests,
and first tithe, which is given to the Levites, one-tenth of
the remaining produce is distributed to the poor. During
the other years of the Sabbatical cycle, second tithe is
separated instead of the poor man’s tithe.

HALAKHA

One who presents his statement to the judge, etc. – ַה ַּמ ְט ִﬠים
דְּ ָב ָריו ַלדַּ יָּ ין וכו׳: It is prohibited for a judge to hear the arguments
of one litigant when the other litigant is not present. The litigants
are also prohibited from presenting their claims in this manner
(Rambam Sefer Shofetim, Hilkhot Sanhedrin 21:7; Shulĥan Arukh,
Ĥoshen Mishpat 17:5).

the court first appropriates funds to provide for the daughters
and then gives the remainder to the sons. If the estate is suﬃcient
only to provide for the daughters, the entire estate is given to the
daughters. However, if the sons preemptively sold the property
from a small estate, the sale is valid, in accordance with the
opinion of Rabbi Yoĥanan. The Rema, citing the Rosh, holds that
the sale is valid only if it took place prior to the court’s appropriatOne who has two hundred, etc. – אתיִ ם וכו׳
ַ מי ׁ ֶשיֵּ ׁש לוֹ ָמ:ִ One
ing the daughters’ sustenance from the estate (Rambam Sefer
who has two hundred dinars may not collect gleanings, forgotNashim, Hilkhot Ishut 19:19; Shulĥan Arukh, Even HaEzer 112:11, 14).
ten sheaves, pe’a, or the poor man’s tithe. If he has two hundred
dinars less one, even if he is given one thousand dinars at once,
One who provides advice to sell property – ַה ַּמ ּ ִ ׂשיא ֵﬠצָ ה ִל ְמ ּכוֹר
he may collect. The same applies with regard to receiving charity.
בנְ ָכ ִסים:ּ ִ If one says: My property is given to you, and after you
Some authorities say that these specific amounts applied only in
die, to so-and-so, the second beneficiary receives only that which
the past; nowadays one may collect charity if one does not have
the first beneficiary left. Although it is prohibited for the first
suﬃcient funds to be able to earn a living from the profits thereof
beneficiary to sell or give away the property, if he does so, the
(Rambam Sefer Zera’im, Hilkhot Mattenot Aniyyim 9:13; Shulĥan
second beneficiary does not repossess the property from the
Arukh, Yoreh De’a 253:1–2).
purchasers, in accordance with the ruling of Rabban Shimon
Orphans who preemptively sold, etc. – תוֹמים ׁ ֶש ָ ּק ְדמ ּו ו ָּמ ְכר ּו וכו׳
ִ ְי: ben Gamliel. One who advises the first beneficiary to sell the
If one dies and leaves insuﬃcient property for his children to property is considered wicked (Rambam Sefer Kinyan, Hilkhot
sustain themselves until his daughters reach the age of majority, Zekhiya UMattana 12:8–9; Shulĥan Arukh, Ĥoshen Mishpat 248:3).
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