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Aft er citing this baraita as proof for the ruling of Rav Sheshet, 
albeit from a diff erent source, the Gemara questions how Rabbi 
Shimon could deny the ability of the woman’s merit to delay the 
sota punishment due to fear that it will discredit the whole sota 
rite, being that there is another case that prevents the bitt er water 
from evaluating a woman, i.e., where witnesses in a country over-
seas are able to testify. And Rabbi Shimon, granted that he does 
not interpret the lett er vav,N  as he holds that its addition is not 
signifi cant, and therefore he holds that her merit does not delay 
her punishment, but there is

the case where there are witnesses for her in a country overseas 
who can testify that she engaged in sexual intercourse, when the 
bitt er water will not evaluate her faithfulness. Th erefore, Rabbi 
Shimon should be concerned that such a dispensation will result 
in the defamation of the untainted women who drank and were 
unaff ected, as people will view them as guilty women who were 
not aff ected because there were witnesses overseas.

Th e Gemara answers: Th e case of witnesses in a country overseas 
is not common, and therefore no one will assume that that is the 
reason why the woman was not aff ected. By contrast, a woman 
having merit is common.

mishna The mishna details the procedure for
administering the drinking of the bitt er 

water of a sota. What does her husband do with herH  aft er she 
secluded herself with the man about whom she had been warned? 
He brings her to the court that is found in that location, and 
the court provides him with two Torah scholars to accompany 
him, lest he engage in sexual intercourse with her on the way 
to the Temple, which is not only prohibited but will also prevent 
the bitt er water from evaluating her. Rabbi Yehuda says: Her 
husband is trusted with regard to her, so there is no need to 
provide scholars to accompany him.

gemara Th e Gemara assumes that the require-
ment for there to be two Torah scholars 

is to avoid the prohibition against a woman being alone with a 
man. Th e Gemara notes: Two additional men and he, the hus-
band, are three people altogether. Let us say that this mishna 
supports the opinion of Rav, as Rav Yehuda says that Rav says: 
When they taught that it is permitt ed for a woman to be secluded 
with two men, they taught that this is permitt ed only in the town 
(see Kiddushin ƬƤb). But on the way, when traveling, this is not 
permitt ed unless there are threeN  men with the woman. Th e 
reason for this stringency is that if there are only two men with 
her, perhaps one will need to relieve himself and will seek 
privacy, and it will be found that one of them is in seclusion 
with a woman forbidden to him.

Th e Gemara refutes this assumption: No, here, in the case of 
a sota, this is the reason why there is a requirement for two 
scholars, so that there are two witnesses with regard to her, 
i.e., there will be two witnesses to testify in the event that the 
husband engages in sexual intercourse with her on the way to 
the Temple. Th e reason is not to avoid the prohibition against 
her being alone with a man, as one scholar would suffi  ce for that.

רֵישׁ, וְהָא  וי״ו לָא דָּ מְעוֹן, נְהִי דְּ י שִׁ וְרַבִּ
א אִיכָּ
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מְדִינַת הַיָּם! יֵשׁ לָהּ עֵדִים בִּ

כִיחָא. לָא שְׁ

מוֹלִיכָהּ  לָהּ?  ה  עוֹשֶׂ יצַד  כֵּ מתני׳ 
וּמוֹסְרִין  מָקוֹם,  אוֹתוֹ  בְּ שֶׁ ין  דִּ לְבֵית 
יָבאֹ  א  מָּ שֶׁ חֲכָמִים,  תַלְמִידֵי  נֵי  שְׁ לוֹ 
עְלָהּ  י יְהוּדָה אוֹמֵר: בַּ רֶךְ. רַבִּ דֶּ עָלֶיהָ בַּ

נֶאֱמָן עָלֶיהָ.

לָתָא. לֵימָא  רֵי וְאִיהוּ – הָא תְּ גמ׳ תְּ
יְהוּדָה  רַב  אָמַר  דְּ לְרַב,  לֵיהּ  מְסַיַּיע 
אֲבָל  עִיר,  בָּ א  אֶלָּ נוּ  שָׁ לאֹ  רַב:  אָמַר 
א  מָּ שֶׁ ה,  לשָֹׁ שְׁ א  אִיכָּ דְּ עַד   – רֶךְ  דֶּ בַּ
יִצְטָרֵךְ אֶחָד מֵהֶן לִנְקָבָיו, וְנִמְצָא אֶחָד 

מֵהֶן מִתְיַיחֵד עִם הָעֶרְוָה!

הֵיכִי  י  כִּ טַעְמָא,  הַיְינוּ  הָכָא  לָא, 
לֵיהֱווּ עֲלֵיהּ סָהֲדֵי. דְּ

 He does not interpret the letter vav – ׁרֵיש דָּ לָא   Tosafot :וי״ו 
on Sanhedrin 14a explain that Rabbi Shimon generally does 
expound the letter vav, but he derives a different halakha from 
the letter vav in this case.

NOTES

 What does he do with her – ּה לָה יצַד עוֹשֶׂ  The husband states :כֵּ
before his local court: I warned my wife not to seclude herself 
with so-and-so, and she then secluded herself with him, and 
these are the witnesses. She claims that she is undefiled, and I 
want her to be evaluated by drinking the bitter water. The court 
then hears the testimony of the witnesses. If their testimony is 
accepted, the court provides two Torah scholars to accompany 
the husband and wife on their journey to the Temple, in order 
to prevent them from engaging in sexual intercourse on the 
way (Rambam Sefer Nashim, Hilkhot Sota 3:1).

HALAKHA

 But on the way, unless there are three – א אִיכָּ רֶךְ עַד דְּ דֶּ  אֲבָל בַּ
ה לשָֹׁ -The commentaries offer several reasons for the require :שְׁ
ment that there be an additional man during travel. First, on 
a long journey it is inevitable that one of them will need to 
relieve himself and will probably distance himself from the man 
and woman, so as to have privacy. Second, while in the city, if 
one man needs to leave for some time, the second man can 
leave as well, thereby avoiding seclusion with the woman; but 
on the road there is nowhere for the other man to go. Even if 
there were a way for the second man to distance himself from 
the woman, he would not do so out of fear for the woman’s 
safety (Devar Shaul).

NOTES
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Th e mishna teaches that the husband is provided with Torah schol-
ars. Th e Gemara further comments: Torah scholars, yes; anyone 
else, no. It is specifi cally Torah scholars who are provided to accom-
pany the husband and wife. Let us say that this mishna supports 
another statement of Rav, as Rav Yehuda says that Rav says: When 
they taught that it is permitt ed for a woman to be secluded with two 
men, they taught that this is permitt ed only with regard to men of 
fi t morals.H  But with regard to those of loose morals, she may not 
be secluded even with ten men. Th e Gemara adds: Th ere was an 
incident and ten men carried out a woman on a bier, as if she were 
dead, and engaged in sexual intercourse with her.

Th e Gemara refutes this assumption: No, here, in the case of a sota, 
this is the reason why there is a requirement for two scholars, that 
they know how to properly warn himN  not to engage in sexual 
intercourse with her. Th erefore, this mishna does not support the 
opinion of Rav.

§ Th e Gemara now discusses Rabbi Yehuda’s statement in the 
mishna. Rabbi Yehuda says: Her husband is trusted with regard to 
her. It is taught in a baraita in the Toseft a (ƥ:Ʀ): Rabbi Yehuda says: 
Her husband is trusted due to an a fortiori inference: And just as 
in the case of a menstruating woman, who is prohibited from 
engaging in sexual intercourse with her husband by penalty of karet, 
her husband is nevertheless trusted with regard to her, as he is 
permitt ed to seclude himself with her, so too, with regard to a sota, 
who is prohibited from engaging in sexual intercourse with her 
husband only by penalty of a prohibition, is it not all the more so 
that he should be trusted?

And the Rabbis say: Th at provides support for the contrary opin-
ion, as these considerations lead to the opposite conclusion. A 
menstruating woman is forbidden by penalty of karet. Th is is 
a stringent prohibition for him, and this is why he is trusted 
not to engage in sexual intercourse with her. By contrast, a sota is 
forbidden to him only by a prohibition. Th is is not a stringent 
prohibition to him, and he is therefore not trusted with her.

Th e Gemara asks: And does Rabbi Yehuda in fact derive this 
halakha from an a fortiori inference? But Rabbi Yehuda derives it 
from a verse, as it is taught in a baraita: Th e verse: “Th en shall 
the man bring his wife to the priest” (Numbers Ʃ:ƥƩ), teaches that 
by Torah law the man alone brings his wife to the Temple, but the 
Sages said: Th e court provides him with two Torah scholars to 
accompany him, lest he engage in sexual intercourse with her on 
the way to the Temple.

Th e baraita records a second opinion. Rabbi Yosei says: Her hus-
band is trusted with regard to her based on an a fortiori inference: 
And just as a menstruating woman, who is prohibited from engag-
ing in sexual intercourse with her husband by penalty of karet, and 
her husband is nevertheless trusted with regard to her, then 
with regard to a sota, who is prohibited from engaging in sexual 
intercourse with her husband by penalty of only a prohibition, 
should he not all the more so be trusted?

Th e Sages said to him: No, if you say that this is true with regard 
to a menstruating woman, the reason he is trusted is not due to the 
severity of the prohibition. Rather, he is trusted because she has 
the ability to become permitt ed to her husband aft er her menstrual 
fl ow has ceased and she has immersed in a ritual bath. Shall you also 
say that this is the case with regard to a sota, who potentially does 
not have the ability to become permitt ed to her husband due to her 
suspected adultery? And proof to the notion that people will more 
readily commit illicit acts that are permanently prohibited comes 
from the verse that states: “Stolen waters are sweet and bread 
eaten in secret is pleasing” (Proverbs ƭ:ƥƫ). Consequently, there is 
a concern that the husband will engage in sexual intercourse with 
his sota wife if not accompanied by scholars.

לָא.  עָלְמָא  י  כּוּלֵּ אִין,  חֲכָמִים  תַלְמִידֵי 
אָמַר  דְּ רַב,  דְּ לְאִידָךְ  לֵיהּ  מְסַיַּיע  לֵימָא 
רִין,  שֵׁ א כְּ נוּ אֶלָּ רַב יְהוּדָה אָמַר רַב: לאֹ שָׁ
לָא.  נַמִי  רָה  עֲשָׂ אֲפִילּוּ   – רוּצִין  פְּ אֲבָל 

ה! מִטָּ רָה בְּ ה הָיָה וְהוֹצִיאוּהָ עֲשָׂ מַעֲשֶׂ

לְאַתְרוּיֵי  יָדְעִי  דְּ טַעְמָא,  הַיְינוּ  הָכָא  לָא. 
יהּ. בֵּ

י  נְיָא, רַבִּ עְלָהּ״ וכו׳. תַּ י יְהוּדָה אוֹמֵר: בַּ ״רַבִּ
וָחוֹמֶר,  ל  מִקַּ נֶאֱמָן  עְלָהּ  בַּ אוֹמֵר:  יְהוּדָה 
נֶאֱמָן  עְלָהּ  בַּ  – כָרֵת  בְּ הִיא  שֶׁ ה  דָּ נִּ וּמַה 

ן! כֵּ ל שֶׁ לָאו – לאֹ כָּ הִיא בְּ עָלֶיהָ, סוֹטָה שֶׁ

כָרֵת – חֲמִירָא  ה דְּ נַן? הִיא הַנּוֹתֶנֶת: נִדָּ וְרַבָּ
חֲמִירָא  לָא  לָאו –  דְּ סוֹטָה  וּמְהֵימַן,  לֵיהּ 

לֵיהּ וְלָא מְהֵימַן.

ל וָחוֹמֶר מַיְיתֵי לָהּ? וְהָא  י יְהוּדָה מִקַּ וְרַבִּ
תַנְיָא:  דְּ לָהּ!  מַיְיתֵי  רָאֵי  מִקְּ יְהוּדָה  י  רַבִּ
תּוֹ אֶל הַכּהֵֹן״ –  ״וְהֵבִיא הָאִישׁ אֶת אִשְׁ
תּוֹ, אֲבָל  מִן הַתּוֹרָה הָאִישׁ מֵבִיא אֶת אִשְׁ
תַלְמִידֵי  נֵי  שְׁ לוֹ  מוֹסְרִין  חֲכָמִים:  אָמְרוּ 

רֶךְ. דֶּ א יָבאֹ עָלֶיהָ בַּ מָּ חֲכָמִים, שֶׁ

ל  מִקַּ עָלֶיהָ  נֶאֱמָן  עְלָהּ  בַּ אוֹמֵר:  יוֹסֵי  י  רַבִּ
עְלָהּ  בַּ כָרֵת –  בְּ הִיא  שֶׁ ה  דָּ נִּ וּמַה  וָחוֹמֶר, 
לאֹ   – לָאו  בְּ הִיא  שֶׁ סוֹטָה  עָלֶיהָ,  נֶאֱמָן 

ן! כֵּ ל שֶׁ כָּ

ן  כֵּ שֶׁ  – ה  נִדָּ בְּ אָמַרְתָּ  אִם  לאֹ,  לוֹ:  אָמְרוּ 
לָהּ  אֵין  שֶׁ סוֹטָה  בְּ תּאֹמַר  ר,  הֶיתֵּ לָהּ  יֵשׁ 

קוּ״ וגו'. נוּבִים יִמְתָּ ר? וְאוֹמֵר: ״מַיִם גְּ הֶיתֵּ

 They taught only with regard to men of fit morals – ֹלא 
רִין שֵׁ א כְּ נוּ אֶלָּ  A woman should not seclude herself with :שָׁ
several men, unless the wife of one of the men is present. 
The Rema notes that there are those (Rosh) who hold 
that while in a town, one woman can seclude herself 
with two men of fit morals during the day, and he adds 
that most men meet this standard for purposes of this 
halakha. If they are in a field any time of the day or in 
a town at night, there needs to be a minimum of three 
men of fit morals. Some authorities permit one man to 
seclude himself with several women, provided that his 
profession is one that doesn’t bring him into constant 
contact with women (Rambam Sefer Kedusha, Hilkhot 
Issurei Bia 22:8; Shulĥan Arukh, Even HaEzer 22:5).

HALAKHA

 That they know how to warn him – ּיה יָדְעִי לְאַתְרוּיֵי בֵּ  :דְּ
A warning must include the specification of the prohibi-
tion that will be transgressed and its punishment, and 
therefore not all have the knowledge to give a proper 
warning (see Tosafot).

NOTES
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Th e baraita quotes a third opinion. Rabbi Yehuda says: By Torah law,N  
the man alone brings his wife to the Temple, as is stated: “Th en shall 
the man bring his wife to the priest.” Th is baraita states explicitly that 
Rabbi Yehuda derives this halakha from the verse itself, not from an a 
fortiori inference.

Th e Gemara answers: Rabbi Yehuda fi rst said to them the a fortiori 
inference, and they refuted it as mentioned above, and he then said to 
them the derivation from the verse.

Th e Gemara clarifi es: Apparently, the opinion of Rabbi Yehuda is the 
same as that of the fi rst tanna in the baraita, who also cites the verse as 
proof that by Torah law the husband alone brings his wife to the priest. 
Th e Gemara explains: Th e diff erence between them concerns the fol-
lowing clause: But the Sages said that the court provides him with two 
Torah scholars to accompany him. Th e fi rst tanna holds that the Sages 
require two scholars to accompany the husband and wife, while Rabbi 
Yehuda holds that they do not.

mishna Th e mishna details the next stage of the process. 
Th ey would bring her up to the SanhedrinH  

that was in Jerusalem, and the judges would threaten her in order 
that she admit her sin. And this was done in the manner that they would 
threaten witnesses testifying in cases of capital law.N  In those cases, the 
judges would explain to the witnesses the gravity of their testimony by 
stressing the value of human life. Here too, the judges would att empt to 
convince the woman to admit her sin, to avoid the loss of her life.

And additionally, the judge would say to her: My daughter, wine causes 
a great deal of immoral behavior, levity causes a great deal of immoral 
behavior, immaturity causes a great deal of immoral behavior, and bad 
neighbors cause a great deal of immoral behavior. Th e judge encour-
aged her to admit her sin by explaining to her that he understands that 
there may have been mitigating factors.

Th e judge then continues: Act for the sake of His great name, so that 
God’s name, which is writt en in sanctity, shall not be erased on the 
water. If the woman admits to having committ ed adultery, the scroll 
upon which the name of God is writt en will not be erased. And addition-
ally, the judge says in her presence matt ers that are not worthy of being 
heard by her and all her father’s family,N  in order to encourage her to 
admit her sin, as the Gemara will explain.

י יְהוּדָה אוֹמֵר: מִן הַתּוֹרָה הָאִישׁ  רַבִּ
אֱמַר:  נֶּ תּוֹ אֶל הַכּהֵֹן, שֶׁ מֵבִיא אֶת אִשְׁ

תּוֹ״! ״וְהֵבִיא הָאִישׁ אֶת אִשְׁ

א וּפַרְכוּהּ,  רֵישָׁ אֲמַר לְהוּ קַל וָחוֹמֶר בְּ
וַהֲדַר אֲמַר לְהוּ קְרָא.

א  אִיכָּ א!  קַמָּ א  נָּ תַּ הַיְינוּ  יְהוּדָה  י  רַבִּ
ינַיְיהוּ: ״אֲבָל אָמְרוּ״. בֵּ

ין  מתני׳ הָיוּ מַעֲלִין אוֹתָהּ לְבֵית דִּ
לַיִם, וּמְאַיְּימִין עָלֶיהָ  ירוּשָׁ בִּ דוֹל שֶׁ הַגָּ

אַיְּימִין עַל עֵדֵי נְפָשׁוֹת, מְּ דֶרֶךְ שֶׁ כְּ

ה,  עוֹשֶׂ יַיִן  ה  הַרְבֵּ י,  תִּ בִּ לָהּ:  וְאוֹמֵר 
יַלְדוּת  ה  הַרְבֵּ ה,  עוֹשֶׂ חוֹק  שְׂ ה  הַרְבֵּ

ין. כֵנִים הָרָעִים עוֹשִׂ ה שְׁ ה, הַרְבֵּ עוֹשָׂ

ה  ָ קְדוּשּׁ ב בִּ כְתַּ נִּ דוֹל שֶׁ מוֹ הַגָּ י לִשְׁ עֲשִׂ
יִם. וְאוֹמֵר לְפָנֶיהָ  חֶה עַל הַמַּ לּאֹ יִמָּ שֶׁ
דַי לְשׁוֹמְעָן הִיא וְכָל  אֵינָם כְּ בָרִים שֶׁ דְּ

ית אָבִיהָ. חַת בֵּ פַּ מִשְׁ

 Rabbi Yehuda says: By Torah law – הַתּוֹרָה מִן  אוֹמֵר  יְהוּדָה  י   :רַבִּ
The Tosefot HaRosh does not include the phrase: By Torah law, in 
the statement of the leniency stated by Rabbi Yehuda (see Yagel 
Ya’akov). This omission seems to be correct, as Rabbi Yehuda holds 
that this is the halakha also by rabbinic law, not only by Torah 
law. The version of the text here, which does include this phrase, 
can be explained according to what is written in the Jerusalem 
Talmud: Rabbi Yehuda says that despite the logical reasons to 
the contrary, there is a verse in the Torah teaching that a man is 
trusted to bring his sota wife to the Temple. Others explain that 
Rabbi Yehuda’s rationale is based on the principle, propounded 
by the Taz among others, that the Sages did not have the ability 
to prohibit that which is explicitly permitted in the Torah. There-
fore, due to the verse cited by Rabbi Yehuda, the Sages could not 
prohibit the husband alone to bring her despite the compelling 
reason for the prohibition.

 And this was done in the manner that they would threaten 
witnesses testifying in cases of capital law – ָעָלֶיה  וּמְאַיְּימִין 
נְפָשׁוֹת עֵדֵי  עַל  אַיְּימִין  מְּ שֶׁ דֶרֶךְ   Tosefot Yom Tov explains that this :כְּ
should not be understood to mean that they threaten her with 
the same threats used in cases of capital law. Rather, just as the 
court threatens witnesses testifying in cases of capital law in more 
explicit terms than they do to those testifying in monetary cases, 
the sota is also extensively threatened. Others explain that since 
her drinking the bitter water involves possible death for her and 
her paramour, she is warned exactly as she would be in a case of 
capital law (Minĥat Kenaot).

 Her and all her father’s family – ָית אָבִיה חַת בֵּ פַּ  The :הִיא וְכָל מִשְׁ
Meiri explains that this is a figure of speech, indicating that what 
is said to her would be difficult for her to hear even if her entire 
family were present to support her. Rambam, in his Commentary 
on the Mishna, explains simply that her family is presumably with 
her and they also hear what is being said.

NOTES

 They would bring her up to the Sanhedrin, etc. – 
דוֹל וכו׳ ין הַגָּ  When the husband and :מַעֲלִין אוֹתָהּ לְבֵית דִּ
wife arrive at the Sanhedrin in Jerusalem, the court 
threatens her without her husband present, to encour-
age her to admit her sin. They also offer words of 
encouragement, such as: My daughter, wine and frivol-
ity cause much immoral behavior. If she admits her sin 
or says: I will not drink, she is divorced and forfeits her 
rights to payment of her marriage contract (Rambam 
Sefer Nashim, Hilkhot Sota 3:2).

HALAKHA
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If aft er the judge’s warning she says: I am defi led, she writes a 
receipt for her marriage contract. Th at is, she writes a receipt 
indicating that she has no claims on her husband with regard to the 
sum writt en in her marriage contract, as a woman who admits to 
adultery forfeits her right to this payment. And she is then divorced 
from her husband.

But if aft er the warning she maintains her innocence and says: I 
am pure, they bring her up to the Eastern Gate,N H  which is at 
the opening of the Gate of Nicanor,B  because three rites were 
performed there: Th ey give the sota women the bitt er water 
to drink,N  and they purify women who have given birth (see 
Leviticus ƥƦ:ƪ–Ƭ), and they purify the lepersH  (see Leviticus 
ƥƨ:ƥƤ–ƦƤ).

Th e mishna continues describing the sota rite. And the priest grabs 
holdN  of her clothingH  and pulls them, unconcerned about what 
happens to the clothing. If the clothes are torn,N  so they are torn; 
if the stitches come apart, so they come apart. And he pulls her 
clothing until he reveals her heart, i.e., her chest. And then he 
unbraids her hair. Rabbi Yehuda says: If her heart was att ractive 
he would not reveal it, and if her hair was att ractive he would 
not unbraid it.

If she was dressed in whiteH  garments, he would now cover her 
with black garments. If she was wearing gold adornments, 

תָהּ  תוּבָּ אִם אָמְרָה טְמֵאָה אֲנִי, שׁוֹבֶרֶת כְּ
וְיוֹצֵאת.

אוֹתָהּ  מַעֲלִין  אֲנִי,  טְהוֹרָה  אָמְרָה  וְאִם 
נוֹר,  נִקָּ עַר  שַׁ תַח  פֶּ עַל  שֶׁ זְרָח  הַמִּ עַר  לְשַׁ
קִין אֶת הַסּוֹטוֹת וּמְטַהֲרִין אֶת  ם מַשְׁ ָ שּׁ שֶׁ

הַיּוֹלְדוֹת וּמְטַהֲרִין אֶת הַמְצוֹרָעִין.

נִקְרְעוּ,  נִקְרְעוּ  אִם  בְגָדֶיהָ,  בִּ אוֹחֵז  וְכהֵֹן 
ה אֶת  הוּא מְגַלֶּ וְאִם נִפְרְמוּ נִפְרְמוּ, עַד שֶׁ
י יְהוּדָה אוֹמֵר:  עָרָהּ. רַבִּ הּ, וְסוֹתֵר אֶת שְׂ לִבָּ
הוּ, וְאִם  הּ נָאֶה לאֹ הָיָה מְגַלֵּ אִם הָיָה לִבָּ

עָרָהּ נָאֶה לאֹ הָיָה סוֹתֵר. הָיָה שְׂ

חוֹרִים.  שְׁ הּ בִּ לְבָנִים, מְכַסָּ ה בִּ סָּ הָיְתָה מִתְכַּ
לֵי זָהָב הָיָה עָלֶיהָ כְּ

 To the Eastern Gate, etc. – וכו׳ זְרָח  הַמִּ עַר   This language is :לְשַׁ
somewhat difficult as two different gates are mentioned, and 
there are several versions of the text of the mishna. According 
to Rashi, she is first brought up to the Eastern Gate, which is 
the outer gate of the women’s courtyard, and then she is lead 
to Gate of Nicanor, which is the gate to the Israelite courtyard. 
Alternatively, the Kaftor VaFeraĥ explains that the Eastern Gate is 
the Gate of Nicanor.

 Because there they give the sota women to drink – קִין ם מַשְׁ ָ שּׁ  שֶׁ
 The reason lepers and women who have given birth :אֶת הַסּוֹטוֹת
are purified at the Eastern Gate is obvious, as they are still impure 
and cannot enter further into the Temple. However, the reason the 
sota drinks there is not clear. It has been proposed that because 
her hair is uncovered and her clothes torn, it would be disgraceful 
and improper to bring her into the Temple itself (Minĥa Ĥareva).

 And the priest grabs hold – אוֹחֵז  The Tosefta (1:7) states :וְכהֵֹן 
that this priest was chosen by drawing lots, and any priest who 
is chosen, even the High Priest, is obligated to perform the task.

 If the clothes are torn, etc. – אִם נִקְרְעוּ וכו׳: The Gemara uses two 
terms to describe the ripping of the clothing, keria and ferima, 
which are translated in the text as tearing and the forcing apart of 
stitches respectively, in line with Rabbeinu Ĥananel’s explanation 
of the Gemara. In the context of this Gemara, however, a num-
ber of other explanations are given in the commentaries. Rashi 
explains that keria is ripping one large tear, while ferima means 
tearing into small pieces. The Meiri and Rambam’s Commentary 
on the Mishna explain that keria is ripping one large tear in the 
front of the garment and ferima is causing several small tears on 
the side of the garment. Others explain that keria is a vertical tear 
and ferima is a lateral tear (Tosefot Yom Tov).

NOTES

 They bring her up to the Eastern Gate – עַר לְשַׁ אוֹתָהּ   מַעֲלִין 
זְרָח  If the woman insists that she was faithful, she is brought :הַמִּ
to the Eastern Gate of the Temple courtyard, where she is led 
to and fro in order to fatigue her, so that she will admit her sin. 
If she continues to maintain her innocence, she is led to the 
outside of the Eastern Gate, where she remains standing until 
the next stage of the process (Rambam Sefer Nashim, Hilkhot 
Sota 3:3–4).

 And they purify the lepers – הַמְצוֹרָעִין אֶת   During the :וּמְטַהֲרִין 
purification process of a leper, he stands outside the Israelite 
courtyard, in front of the eastern entrance, at the lintel of the 
Gate of Nicanor, facing west. This is where all those who have not 
yet brought an atonement offering to complete the purification 

process stand at the time they are being purified, and there a sota 
drinks the bitter water (Rambam Sefer Korbanot, Hilkhot Meĥusrei 
Kappara 4:2).

 The priest grabs hold of her clothing – ָבְגָדֶיה בִּ אוֹחֵז   After :כּהֵֹן 
God’s name is erased into the water, the priest, chosen by lot 
(Mishne LaMelekh), grabs hold of the clothing of the sota and pulls 
them off until he exposes her chest, and he uncovers and unbraids 
her hair (Rambam Sefer Nashim, Hilkhot Sota 3:11).

 If she was dressed in white – לְבָנִים בִּ ה  סָּ מִתְכַּ  If she was :הָיְתָה 
dressed in white garments, she would put on black garments. 
If the black clothing enhances her appearance, she is clothed in 
garments that cause her to appear unattractive (Rambam Sefer 
Nashim, Hilkhot Sota 3:4).

HALAKHA

 Gate of Nicanor – נוֹר נִיקָּ עַר   The Gate of Nicanor is :שַׁ
well known for the beauty of its copper doors, as well 
as for the miracles that occurred while the doors were 
being transported by ship from Egypt. This gate stood at 
the main entrance to the Temple, and it was the site of 
rituals that had to be performed as close to the Temple 
as possible without being inside the Temple.

Gate of Nicanor

BACKGROUND
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or chokers [katliyot],L  or nose rings, or fi nger rings,H  they 
removed them from her in order to render her unatt ractive. And 
aft erward the priest would bring an Egyptian ropeB H  fashioned 
from palm fi bers, and he would tie it above her breasts.

And anyone who desires to watchH  her may come to watch, 
except for her slaves and maidservants,H  who are not permitt ed 
to watch because her heart is emboldened by them, as seeing 
one’s slaves reinforces one’s feeling of pride, and their presence 
may cause her to maintain her innocence. And all of the womenH  
are permitt ed to watch her, as it is stated: “Th us will I cause 
lewdness to cease out of the land, that all women may be taught 
not to do aft er your lewdness” (Ezekiel ƦƧ:ƨƬ).

gemara Th e Gemara asks concerning the halakha 
that the sota is brought before the Sanhed-

rin: From where are these matt ers derived? Rabbi Ĥiyya bar 
Gamda says that Rabbi Yosei, son of Rabbi Ĥanina, says: Th is 
is derived by means of a verbal analogy between the words “tora” 
and “tora.” It is writt en here, with regard to a sota: “And the priest 
shall execute upon her all this law [tora]” (Numbers Ʃ:ƧƤ), and 
it is writt en there, with regard to a rebellious Elder, who must go 
to the place chosen by God and follow the ruling of the Sanhedrin: 

“According to the law [tora] that they shall teach you” (Deuter-
onomy ƥƫ:ƥƥ). Just as there the verse is referring to what occurs in 
the presence of the Sanhedrin of seventy-one judges, so too here, 
with regard to a sota, the verse is referring to what occurs in the 
presence of the Sanhedrin of seventy-one judges.

§ Th e mishna teaches: And they threaten her in order that she 
admit her sin, to obviate the need to erase God’s name. And 
the Gemara raises a contradictionN  from that which was taught 
in a baraita in the Toseft a (ƥ:ƪ): In the same manner that they 
threaten her so that she will not drink, so too, they threaten her 
so that she will drink,H  as they say to her: My daughter, if the 
matt er is clear to you that you are pure, arise for the sake of your 
clear position and drink. If you are innocent you have nothing to 
fear, because the bitt er water is similar only to a dry poisonB  
placed on the fl esh. If there is a wound there, the poison will 
penetrate and enter the blood stream, but if there is no wound 
there, it does not have any eff ect. Th is teaches that the woman 
is warned not to drink if she is guilty, but if she is not guilty she 
is encouraged to drink. Th ere is no mention of the latt er in the 
mishna.

Th e Gemara answers: Th is is not diffi  cult. Here the mishna is 
referring to before the scroll was erased, and at that point the 
woman is warned only not to drink if she is guilty, so that the name 
of God will not be erased. Th ere the baraita is referring to aft er 
the scroll was erased. Th en she is warned that if she is innocent 
she should drink because if she now refuses to drink, it will turn 
out that the scroll was erased for no purpose.

Perek I
Daf 7 Amud b

מַעֲבִירִין  עוֹת,  וְטַבָּ נְזָמִים  וְקַטְלִיאוֹת 
מֵבִיא  ךְ  כָּ וְאַחַר  ולָהּ.  לְנַוְּ דֵי  כְּ ה  נָּ מִמֶּ

יהָ. דֶּ רוֹ לְמַעְלָה מִדַּ חֶבֶל מִצְרִי וְקוֹשְׁ

חוּץ  לִרְאוֹת,  א  בָּ לִרְאוֹת  הָרוֹצֶה  וְכָל 
ס  גַּ הּ  בָּ לִּ שֶׁ נֵי  מִפְּ פְחוֹתֶיהָ,  וְשִׁ מֵעֲבָדֶיהָ 
לִרְאוֹתָהּ,  רוֹת  מוּתָּ ים  שִׁ הַנָּ וְכָל  הֶן.  בָּ
וְלאֹ  ים  שִׁ הַנָּ ל  כָּ רוּ  סְּ ״וְנִוַּ אֱמַר:  נֶּ שֶׁ

תְכֶנָה״. זִמַּ ינָה כְּ תַעֲשֶׂ

ר  בַּ חִיָּיא  י  רַבִּ אָמַר  י?  מִילֵּ מְנָהָנֵי  גמ׳ 
י חֲנִינָא: אָתְיָא  רַבִּ י יוֹסֵי בְּ א אָמַר רַבִּ מְדָּ גַּ
ה  ״וְעָשָׂ הָכָא:  תִיב  כְּ ״תּוֹרָה״.  ״תּוֹרָה״, 
ל הַתּוֹרָה״, וּכְתִיב הָתָם:  לָהּ הַכּהֵֹן אֵת כָּ
ן  הַלָּ ר יוֹרוּךָ״, מַה לְּ י הַתּוֹרָה אֲשֶׁ ״עַל פִּ
בְעִים  שִׁ בְּ אן  כָּ אַף  וְאֶחָד,  בְעִים  שִׁ בְּ

וְאֶחָד.

דֶרֶךְ  כְּ וּרְמִינְהוּ:  וכו׳.  עָלֶיהָ״  ״וּמְאַיְּימִין 
ךְ  כָּ ה  תֶּ שְׁ תִּ לּאֹ  שֶׁ עָלֶיהָ  אַיְּימִין  מְּ שֶׁ
לָהּ:  אוֹמְרִים  ה.  תֶּ שְׁ תִּ שֶׁ עָלֶיהָ  מְאַיְּימִין 
 , הוֹרָה אַתְּ טְּ בָר שֶׁ רוּר לָךְ הַדָּ י, אִם בָּ תִּ בִּ
אֵין מַיִם  תִי, לְפִי שֶׁ עִמְדִי עַל בּוּרְיֵיךְ וּשְׁ
ח  מּוּנָּ שֶׁ יָבֵשׁ  לְסַם  א  אֶלָּ דּוֹמִין  רִים  הַמָּ
ה מְחַלְחֵל  ם מַכָּ ר חַי, אִם יֵשׁ שָׁ שָׂ עַל בָּ

לוּם! ה אֵינוֹ מוֹעִיל כְּ ם מַכָּ וְיוֹרֵד. אֵין שָׁ

ה,  מְחֲקָה מְגִילָּ נִּ אן קוֹדֶם שֶׁ יָא: כָּ לָא קַשְׁ
ה. מְחֲקָה מְגִילָּ נִּ אן לְאַחַר שֶׁ כָּ

 Chokers [katliyot] – קַטְלִיאוֹת: The source of this word is 
the Latin catella, referring to a chain that is hung around 
the neck.

LANGUAGE

 Nose rings or finger rings, etc. – וכו׳ עוֹת  וְטַבָּ  All the :נְזָמִים 
jewelry of the sota is removed in preparation for her drinking 
(Rambam Sefer Nashim, Hilkhot Sota 3:4).

 Would bring an Egyptian rope – מִצְרִי חֶבֶל   The priest :מֵבִיא 
brings an Egyptian rope after he has uncovered her hair and 
torn her clothes. If an Egyptian rope is not available, he brings 
a rope of any kind and ties it above her chest so that her clothes 
won’t fall off (Rambam Sefer Nashim, Hilkhot Sota 3:11).

 Anyone who desires to watch – ל הָרוֹצֶה לִרְאוֹת  Anyone who :כָּ
desires to watch the sota rite may do so (Rambam Sefer Nashim, 
Hilkhot Sota 3:5).

 Except for her slaves and maidservants – ָמֵעֲבָדֶיה  חוּץ 
פְחוֹתֶיהָ -The slaves and maidservants of a sota are not per :וְשִׁ
mitted to be present during the sota rite, as their presence may 
embolden her to falsely maintain her innocence (Rambam Sefer 
Nashim, Hilkhot Sota 3:6).

 And all of the women, etc. – וכו׳ ים  שִׁ הַנָּ  All the women :וְכָל 
present in the Temple when a sota is given to drink are obli-
gated to watch (Rambam Sefer Nashim, Hilkhot Sota 3:5).

 They threaten her so that she will drink – ָעָלֶיה  מְאַיְּימִין 
ה תֶּ שְׁ תִּ  A sota is encouraged to drink. The judges tell her that :שֶׁ
if she is innocent she need not worry because the bitter water 
harms only those who sinned (Rambam Sefer Nashim, Hilkhot 
Sota 4:5).

HALAKHA

 Egyptian rope – חֶבֶל מִצְרִי: This is a coarse rope that is gen-
erally fashioned of peels of willow leaves or palm fibers. 
Some explain that it is a rope that is brought from Egypt 
(Tosefot Yom Tov).

 Dry poison – ׁיָבֵש  Most medicines and poisons that :סַם 
are put on the skin do not act until they penetrate into the 
blood stream. If the skin is unbroken and free from wounds 
they will remain on the surface and have no effect. In a 
similar manner, the bitter water will have no effect on a 
woman who is free from sin.

BACKGROUND

 And the Gemara raises a contradiction – ּוּרְמִינְהו: The com-
mentaries note that this is not the standard usage of this 
term, as there is no contradiction between the mishna and 
the Tosefta, as the Tosefta merely adds that the sota is also 
encouraged to drink (Keren Ora). Others add one could even 
infer this halakha from the wording of the mishna, as it says 
that the court warns the sota as witnesses are warned in 
cases of capital law, where the witnesses are warned that 
they must testify if they know the truth (Torat HaKenaot).

NOTES
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§ Th e mishna teaches: And the judge says in her presenceH  matt ers 
that are not worthy of being heard by her and all her father’s family 
in order to encourage her to admit her sin. Th e Gemara cites a baraita 
that details what was said. Th e Sages taught in a baraita: Th e judge 
says in her presence words of homiletical interpretation and 
mentions incidents that happened to previous generations that 
are recorded in the early prophetic writings.N  For example, they 
expound the following verse: “Th at wise men told and did not hide 
from their fathers” ( Job ƥƩ:ƥƬ); this teaches that even during the 
time of the forefathers, there were people who admitt ed their sins 
despite the shame they incurred.

For example, Judah admitt ed that he sinned with Tamar and was 
not embarrassed to do so, and what was his end? He inherited the 
life of the World-to-Come. Reuben admitt ed that he lay with his 
father’s concubine Bilhah and was not embarrassed, and what was 
his end? He too inherited the life of the World-to-Come. Th e 
Gemara asks: And what is their reward? Th e Gemara interjects: 
What is their reward? Th eir reward was clearly as we say, that they 
inherited the life of the World-to-Come. Th e Gemara clarifi es: 
Rather, the second question was: What is their reward in this 
world? Th e Gemara answers by citing the next verse in the book of 
Job: “To them alone the land was given, and no stranger passed 
among them” ( Job ƥƩ:ƥƭ). Judah was given the kingship, and Reuben 
inherited a portion of land in the Transjordan before the other tribes.

Th e Gemara questions the source for Reuben’s admission. Granted, 
with regard to Judah we have found a source that he admitt ed his 
sin with Tamar, as it is writt en: “And Judah acknowledged them 
and said: She is more righteous than I” (Genesis ƧƬ:Ʀƪ). Judah 
admitt ed that he was the one who had impregnated Tamar. But from 
where do we derive that Reuben admitt ed his sin?

Th e Gemara answers: It is as Rabbi Shmuel bar Naĥmani says that 
Rabbi Yoĥanan says: What is the meaning of that which is writt en 
concerning Reuben and Judah in Moses’ blessing of the tribes at the 
end of his life: “Let Reuben live and not die in that his men become 
few” (Deuteronomy ƧƧ:ƪ), and immediately aft erward, in the follow-
ing verse, it is stated: “And this for Judah, and he said: Hear, Lord, 
the voice of Judah, and bring him in unto his people; his hands shall 
contend for him, and You shall be a help against his adversaries” 
(Deuteronomy ƧƧ:ƫ). What is the connection between the blessing 
of Reuben and that of Judah, juxtaposed with the conjunction “and”?

Rabbi Yoĥanan says: All those years that the Jewish people were 
in the desert, the bones of Judah, which the Jewish people took 
with them from Egypt along with the bones of his brothers, were 
rolling around in the coffi  n, until Moses arose and asked for com-
passion on Judah’s behalf. Moses said before God: Master of the 
Universe, who served as the impetus for Reuben that he admit his 
sin, through which he merited a blessing and was not excluded from 
the count of the twelve sons of Jacob (see Genesis ƧƩ:ƦƦ)? It was 
Judah,N  as Reuben saw him confess his sin, and thereby did the same. 
Moses continues in the next verse: “And this for Judah,” as if to say: 
Is this Judah’s reward for serving as an example of confessing to one’s 
sins, that his bones roll around?

אוֹמֵר  נַן:  רַבָּ נוּ  תָּ וכו׳.  לְפָנֶיהָ״  ״וְאוֹמֵר 
אֵירְעוּ  ים שֶׁ דָה וּמַעֲשִׂ ל הַגָּ בָרִים שֶׁ לְפָנֶיהָ דְּ
ר חֲכָמִים  גוֹן: ״אֲשֶׁ תוּבִים הָרִאשׁוֹנִים, כְּ כְּ בַּ

ידוּ וְלאֹ כִחֲדוּ מֵאֲבוֹתָם״. יַגִּ

סוֹפוֹ?  הָיָה  מֶה  בּוֹשׁ,  וְלאֹ  הוֹדָה  יְהוּדָה 
וְלאֹ  הוֹדָה  רְאוּבֵן  א.  הַבָּ הָעוֹלָם  חַיֵּי  נָחַל 
הָעוֹלָם  חַיֵּי  נָחַל  סוֹפוֹ?  הָיָה  מֶה  בּוֹשׁ, 
דְקָא  כִּ כָרָן?  שְּׂ מַה  כָרָן?  שְּׂ וּמַה  א.  הַבָּ
הַזֶּה?  עוֹלָם  בָּ כָרָן  שְּׂ מַה  א  אֶלָּ אָמְרִינַן! 
זָר  עָבַר  וְלאֹ  הָאָרֶץ  נָה  נִתְּ ם  לְבַדָּ ״לָהֶם 

תוֹכָם״. בְּ

כְתִיב:  אוֹדֵי, דִּ חַן דְּ כַּ יהוּדָה אַשְׁ לָמָא בִּ שְׁ בִּ
א  אֶלָּ י״.  נִּ מִמֶּ צָדְקָה  וַיּאֹמֶר  יְהוּדָה  ר  ״וַיַּכֵּ

אוֹדֵי? רְאוּבֵן מְנָלַן דְּ

י  רַבִּ אָמַר  נַחְמָנִי  ר  בַּ מוּאֵל  שְׁ י  רַבִּ אָמַר  דְּ
כְתִיב: ״יְחִי רְאוּבֵן וְאַל יָמֹת.  יוֹחָנָן, מַאי דִּ

וְזאֹת לִיהוּדָה״?

ר, הָיוּ  דְבָּ מִּ רָאֵל בַּ הָיוּ יִשְׂ נִים שֶׁ ל אוֹתָן שָׁ כָּ
אָרוֹן, עַד  לִין בָּ ל יְהוּדָה מְגוּלְגָּ עַצְמוֹתָיו שֶׁ
אָמַר  רַחֲמִים.  עָלָיו  שׁ  וּבִקֵּ ה  משֶֹׁ עָמַד  שֶׁ
לִרְאוּבֵן  רַם  גָּ מִי  עוֹלָם,  ל  שֶׁ רִבּוֹנוֹ  לְפָנָיו: 

הוֹדָה – יְהוּדָה, ״וְזאֹת לִיהוּדָה״? שֶׁ

 And the judge says in her presence, etc. – וְאוֹמֵר 
 ,When the sota is brought before the court :לְפָנֶיהָ וכו׳
they tell her: Great and important people were over-
come by their desires and transgressed. They recount 
to her the episodes of Judah and Tamar, Reuben and 
Bilhah, and Amnon and Tamar, as written in the Bible, 
without interpretation. This is in order to encourage 
her to admit her sin (Rambam Sefer Nashim, Hilkhot 
Sota 3:2).

HALAKHA

 And incidents that happened that are in the early writings, 
etc. – תוּבִים הָרִאשׁוֹנִים וכו׳ כְּ אֵירְעוּ בַּ ים שֶׁ  Rashi and the Meiri :וּמַעֲשִׂ
explain this phrase to mean that the priests cite examples of 
people who admitted their sins. However, the Rambam explains 
that the priests cite instances where great people sinned in 
sexual matters, e.g., Judah and Tamar, Reuben and Bilhah, David 
and Bathsheba, and Amnon and Tamar. This is to encourage 
the sota to come to terms with her actions if she is guilty so 
that she will confess.

The Rambam adds that at least some of these stories are 
told as they are written in the Torah, without the exposition of 
the Sages, whose interpretations often minimized the severity 
of the sins, e.g., the priests explain that Reuben only moved his 
father’s bed out of the tent of Bilhah. Apparently, the Rambam 
understood the mishna’s statement: They say matters that she 
is not worthy of hearing, as meaning that they tell her stories 
from the Bible in a way in which it is not proper to be heard, i.e., 
without the rabbinic interpretation. This is especially notable 

when one takes into consideration that some of these episodes 
were not translated into Aramaic, the vernacular, when they 
were publicly taught, as were all other verses (see Megilla 25a).

 Who served as the impetus for Reuben that he admit his 
sin, Judah – יְהוּדָה הוֹדָה,  שֶׁ לִרְאוּבֵן  רַם  גָּ  Although the Sages :מִי 
teach that Reuben fasted and repented to atone for his sin even 
before the incident with Judah and Tamar, he did not admit his 
sin in public until he saw Judah do so.

NOTES
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Immediately aft er Moses prayed, the verse states: “Hear, Lord, the 
voice of Judah” (Deuteronomy ƧƧ:ƫ). His bones then entered their 
sockets [shafa],L  and his skeleton was reassembled. But the angels 
still did not elevate him into the heavenly study hall. Moses then 
prayed: “And bring him in unto his people” (Deuteronomy ƧƧ:ƫ), 
i.e., those in the heavenly study hall. Th is prayer was accepted, but 
he still did not know how to deliberate in Torah matt ers with the 
heavenly sages. Moses then prayed: “His hands shall contend for 
him” (Deuteronomy ƧƧ:ƫ), meaning that he should have the ability 
to contend with them in study. But still he was unable to draw 
conclusions from his discussion in accordance with the halakha. 
Moses then prayed: “And You shall be a help against his adversaries” 
(Genesis ƧƧ:ƫ).

Th e Gemara discusses the propriety of admitt ing one’s sins in public. 
Granted, with regard to Judah, it was proper that he admitt ed his 
sin in public, as he did so in order that Tamar not be burned inno-
cently. But why did Reuben admit his sin in public? But didn’t Rav 
Sheshet say: I consider one who specifi es his sins in public to be 
brazen,N H  as one who does so indicates that he is not embarrassed 
by his actions? Th e Gemara answers: Th e reason he admitt ed his 
sin in public was in order that his brothers should not be suspected 
of having committ ed the deed.

§ Th e mishna teaches: If aft er the judge’s warning she says: I am 
defi led, she writes a receipt for her marriage contract. Th e Gemara 
comments: You can learn from this mishna that one writes a receipt 
to serve as proof that a debt has been paid rather than tearing the 
promissory note. Th is matt er is the subject of a dispute between the 
tanna’im in tractate Bava Batra (ƥƫƤb).

Abaye said: Teach in the mishna diff erently. Rather than understand-
ing that she writes a receipt, explain it to mean: She tearsN  her mar-
riage contract. Rava said to him: But the mishna teaches explicitly 
that she writes a receipt. Rather, to explain the mishna, Rava said: 
We are dealing with a place in which they do not write a marriage 
contract, as they rely on the rabbinical ordinance that all wives 
are entitled to the sum of a standard marriage contract upon divorce 
or being widowed, even if no marriage contract has been writt en. 
Because there is no marriage contract to tear, a receipt is writt en so 
that the man can prove that he no longer has a monetary obligation. 
However, generally, it is possible that the document would be torn, 
and no proof can be adduced from this mishna.

§ Th e mishna teaches: But if aft er the warning she maintains her 
innocence and says: I am pure, they would bring her up to the 
Eastern Gate. Th e Gemara asks: Would they bring her up? 

מַע ה' קוֹל יְהוּדָה״! עַל אֵיבְרֵיהּ  מִיָּד ״שְׁ
לֵיהּ  מְעַיְּילִין  קָא  הֲוָה  וְלָא  פָא.  לְשָׁ
עַמּוֹ  ״וְאֶל   – דִרְקִיעָא  א  לִמְתִיבְתָּ
קַל  מִשְׁ יָדַע  קָא  הֲוָה  וְלָא  תְבִיאֶנּוּ״. 
״יָדָיו   – נַן  רַבָּ הֲדֵי  בַּ מַעֲתָא  שְׁ בִּ וּמִטְרַח 
לֵיהּ  סָלְקָא  קָא  הֲוָה  לָא  לוֹ״.  רָב 
״וְעֵזֶר   – הִילְכְתָא  דְּ א  יבָּ אַלִּ מַעֲתָא  שְׁ

הְיֶה״. רָיו תִּ מִצָּ

לָא  דְּ הֵיכִי  י  כִּ אוֹדֵי,  דְּ יְהוּדָה  לָמָא  שְׁ בִּ
לֵיהּ  ה  לָמָּ רְאוּבֵן  א  אֶלָּ מָר.  תָּ רֵף  ישָּׂ תִּ
עָלַי  חֲצִיף  ת:  שֶׁ שֵׁ רַב  וְהָאֲמַר  אוֹדֵי?  דְּ
דּוּ  לָא לִיחַשְׁ י הֵיכִי דְּ מְפָרֵיט חֲטָאֵיהּ! כִּ דִּ

אֲחוּהִי.

מְעַתְּ  שָׁ וכו׳.  אֲנִי״  טְמֵאָה  אָמְרָה  ״אִם 
הּ: כּוֹתְבִין שׁוֹבֵר! מִינָּ

לֵיהּ  אֲמַר  מְקָרַעַת.  נֵי:  תְּ יֵי,  אַבַּ אֲמַר 
אֲמַר  א  אֶלָּ קָתָנֵי!  שׁוֹבֶרֶת  וְהָא  רָבָא: 
ה  תוּבָּ כְּ כּוֹתְבִין  אֵין  שֶׁ מָקוֹם  בְּ רָבָא: 

עָסְקִינַן.

״וְאִם אָמְרָה טְהוֹרָה אֲנִי, מַעֲלִין אוֹתָהּ 
עֲרֵי מִזְרָח״. מַעֲלִין אוֹתָהּ? לְשַׁ

 Sockets [shafa] – פָא  There are those who hold that :שָׁ
the source of this word is the Greek σιπύη, sipuē, mean-
ing a jar, bin, or box.

LANGUAGE

 I consider one who specifies his sins in public to be bra-
zen – ּמְפָרֵיט חֲטָאֵיה  The Tosefot HaRosh (Berakhot 34b) :חֲצִיף עָלַי דִּ
explains that there is a distinction between a transgression done 
in public, for which one should confess in public in order to add 
shame as an element of one’s repentance, and a transgression 
done in private, for which a public admission could be interpreted 
as a brazen statement that one is not embarrassed by his actions. 
The Iyyun Ya’akov notes that based on the same principle, those 
condemned to death are told to publicly admit to their sins, for 

once one has been judged and their sins are now a matter of 
public record, it is proper to atone publicly.

 Teach she tears – מְקָרַעַת נֵי   While the term shoveret, in the :תְּ
context of documents of monetary obligations, means to write 
a receipt, Abaye suggests that it should be understood here in 
line with its more global meaning of breaking. According to this 
explanation, the mishna would mean that the marriage contract 
itself is broken, i.e., physically torn (Shita Mekubbetzet).

NOTES

 I consider one who specifies his sins in public to be brazen – 
מְפָרֵיט חֲטָאֵיהּ  It is proper that one who repents should :חֲצִיף עָלַי דִּ
admit the details of his sin not only before God, but in public. 
When is this principle applicable? Only with regard to transgres-
sions against one’s fellow man; but with regard to transgressions 
against God it is an act of brazenness to publicly divulge one’s 
transgressions. According to the Ra’avad and others, if his trans-

gression against God was public knowledge, it is proper that 
he admit to it in public so as to publicize his repentance. Public 
confessions that are said by a congregation in unison are not 
subject to this principle, and may be said in any case (Rambam 
Sefer HaMadda, Hilkhot Teshuva 2:5; Shulĥan Arukh, Oraĥ Ĥayyim 
607:2, and in the comment of Rema; see Magen Avraham and 
Taz there).

HALAKHA




