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This is as it is written there: “Thus said the Lord: Behold, I will
raise up evil against you out of your own house” (11 Samuel 12:11),
and this prophecy was fulfilled through Absalom. Similarly, you
can say about Joseph, who was sent by his father to inquire as to the
well-being of his brothers, where the verse states: “And he sent
him from the valley [emek] of Hebron” (Genesis 37:14). Rabbi
Hanina bar Pappa says: From the deep [amukka] counsel of that
righteous individual who is interred in Hebron, i.e., Abraham, as
itis written: “And He said unto Abram: Know that your seed shall
be a stranger in a land that is not theirs, and shall serve them; and
they shall afflict them four hundred years” (Genesis 15:13). The
journey Joseph took to his brothers set in motion the descent of
the Jewish people to Egypt.

The Gemara continues its discussion of Absalom. The verse states

concerning Absalom: “For he said: I have no son to keep my name

in remembrance; and he called the pillar after his own name; and

itis called Absalom’s monument to this day” (11 Samuel 18:18). The

Gemara asks: And did Absalom not have sons? But isn’t it written:

“And to Absalom there were born three sons, and one daughter”
(11 Samuel 14:27)? Rav Yitzhak bar Avdimi says: He meant that

he did not have a son worthy for royalty. Rav Hisda said: It

is learned as a tradition: Anyone who burns the produce" of
another does notleave a son to inherit from him, and he, Absalom,
burned the produce of Joab, as it is written: “Therefore he said to

his servants: See, Joab’s field is near mine, and he has barley

there; go and set it on fire. And Absalom’s servants set the field

on fire” (11 Samuel 14:30).

§ The mishna teaches: And the same is so with regard to the
reward for good deeds. Miriam waited for the baby Moses for one
hour at the shore of the Nile; therefore, the Jewish people delayed
their travels in the desert for seven days to wait for her when she
was smitten with leprosy. The Gemara asks: Are these matters com-
parable? There, Miriam waited one hour," while here, the Jewish
people waited for her for seven days. Abaye said: Say this with a
slight change: And with regard to the repaying of good it is not so,
as a person is not rewarded precisely measure for measure, as the
reward may be greater than the good deed.

Rava said to him: But the tanna taught in the mishna: And the
same is so with regard to the reward of good deeds. Rather, Rava
said: This is what the mishna is teaching: And the same is so
with regard to the reward of good deeds. It is rewarded with the
same measure, i.e., a person is rewarded in the same manner as
the good deed, but the measure of good is always greater" than
the measure of punishment. Therefore, Miriam was rewarded in
the same manner as, but in a greater measure than, her deed.

NOTES
Anyone who burns the produce, etc. - inx1an qjjf@tr'?;
15%: This punishment is measure for measure. Just as one
destroyed the produce of another, he is also punished by
not having produce, i.e., progeny (fyyun Yaakov).

One hour — X X11: Tosafot write that one hour is not
be taken IlteraHy butindicates a short amount of time.

But the measure of good is always greater - 171 n’ziy’?’l
1211 13 Tosafot ask: Why doesn't the punishment for
the sin of the spies, which included the Jewish people
wandering in the wilderness for one year for each day
the spies surveyed Eretz Yisrael, prove that the measure
of punishment can be greater than the measure of good?
In the Yefe Toar it is explained that the wandering in the
wilderness should not be viewed as a punishment. This is
because the punishment actually was that all the males
of that generation would die in the wilderness. Therefore,
the extended time they wandered was to their benefit,
because their lives were thereby prolonged.
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NOTES

Say to wisdom: You are my sister — i /i 'm:n’? TN
Rav Sherira Gaon explains that the Dlvme Presence is the
manifestation of God's glory in the world. This glory reveals
itself in various ways, and wisdom is one of them.

For behold the Lord will come in fire — X2 w1 72 2:
The Ben Yehoyada points out that it is clear that here, as
well asin other similar passages in the Gemara, the Gemara
doesn‘t mean to say that the Egyptians cited this verse from
Isaiah, as he prophesied hundreds of years later. Rather, the
verse is cited by the Sages, and the Egyptians believed that
God punishes with fire, as the verse writes with regard to
Sodom: “Then the Lord caused to rain upon Sodom and
upon Gomorrah brimstone and fire” (Genesis 19:24).
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With regard to Miriam’s deed the verse states: “And his sister
stood afar off, to know what would be done to him” (Exodus
2:4). Rabbi Yitzhak says: This entire verse is stated in refer-
ence to the Divine Presence, i.e., each phrase alludes to the
Divine Presence watching over Moses. “And his sister stood”; as
it is written: “And the Lord came, and stood” (1 Samuel 3:10).
“His sister”; as it is written: “Say to wisdom: You are my sister”
(Proverbs 7:4).N “Afar off’; as it is written: “From afar the Lord
appeared to me” (Jeremiah 31:2). “To know”; as it is written:
“For the Lord is a God of knowledge” (1 Samuel 2:3). “What”;
as it is written: “What does the Lord God require of you”
(Deuteronomy 10:12). “Would be done”; as it is written: “For
the Lord God will do nothing” (Amos 3:7). “To him”; as it is
written: “And the Lord said to him: Peace be with you” (Judges
6:23).

§ The Gemara proceeds to discuss the sojourn of the Jewish
people in Egypt. The verse states: “And there arose a new
king over Egypt, who knew not Joseph” (Exodus 1:8). Rav and
Shmuel disagree about the interpretation of this verse. One says
that this means he was actually a new king, and one says that
this means that his decrees were transformed as if he were a
new king. The one who says that he was actually a new king
holds that it is because it is written “new.” And the one who
says that his decrees were transformed holds that it is because
it is not written: “And the previous king of Egypt died and a
new king reigned.” This indicates that the same king remained.
According to this interpretation, the words: “Who knew not
Joseph” (Exodus 1:8), mean that he was like someone who did
not know him at all. Although he certainly knew Joseph and his

accomplishments, he acted as if he didn’t.

The next verse states: “And he said to his people: Behold, the
people of the children of Israel are too many and too mighty
for us” (Exodus 1:9). It was taught (Tosefta 4:11): He, Pharaoh,
initiated the proposal. Therefore, of his people, he was stricken
first. He initiated the proposal, as it is written: “And he said to
his people.” Therefore, he was stricken first, as it is written:
“And the frogs shall come up both upon you, and upon your
people, and upon all your servants” (Exodus 7:29).

The next verse states that Pharaoh said: “Come, let us deal
wisely with him [lo], lest he multiply, and it come to pass that
when there befalls us any war, he will also join our enemies,
and fight against us” (Exodus 1:10). The Gemara comments: He
should have said in plural: With them [lahem], rather than the
singular: “With him.” Rabbi Hama, son of Rabbi Hanina, says
that Pharaoh was saying: Come, let us deal wisely with regard
to the savior of Israel, referring to God.

His advisors asked: With what form of death shall we judge and
decree upon them? If we shall judge them with fire, perhaps we
will be punished measure for measure by fire, as it is written:

“For behold, the Lord will come in fire” (Isaiah 66:15)," and it
is written in the verse that follows it: “For by fire will the Lord
contend” (Isaiah 66:16). Similarly, we cannot judge them with
the sword, as it is written in the continuation of that verse: “And
by His sword with all flesh” (Isaiah 66:16).

Rather, let us come and judge them with water, by drowning
the Jewish babies. God will not punish us with water, for the
Holy One, Blessed be He, already took an oath that He will
not bring a flood upon the world, as it is stated: “For this is as
the waters of Noah unto Me; for as I have sworn that the waters
of Noah should no more go over the earth” (Isaiah 54:9). The
Gemara comments: And Pharaoh’s advisors did not know that
He will not bring a flood upon all the world, but He may bring
destruction by water upon one nation.
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Alternatively, there is an additional way to punish the Egyptians
with water: He does not bring a flood upon them, but they may
come and fall into water, and so it says: “And the sea returned to
its strength when the morning appeared; and the Egyptians fled
toward it; and the Lord overthrew the Egyptians in the midst of
the sea” (Exodus 14:27), indicating that the Egyptians fell into the
water. And this is what Rabbi Elazar says: What is the meaning
of that which is written: “Now I know that the Lord is greater
than all gods, for in that which they conspired [zadu] against
them” (Exodus 18:11)? The phrase means: In the pot in which
they cooked, they themselves were cooked, as they were pun-
ished through drowning, measure for measure, for drowning the
Jewish babies. The Gemara asks: From where may it be inferred
that this word “zadu” is a term meaning a pot? The Gemara
answers: As it is written: “And Jacob simmered a pot [vayyazed
Ya'akov nazid]” (Genesis 25:29).

Rabbi Hiyya bar Abba says that Rabbi Simai says: Three note-
worthy people were consulted by Pharaoh in that counsel where
Pharaoh questioned what should be done with the Jewish people.
They were Balaam, and Job, and Yitro.

Rabbi Hiyya bar Abba teaches what occurred to each of them:
Balaam, who advised Pharaoh to kill all sons born to the Jewish

people, was punished by being killed in the war with Midian (see

Numbers 31:8). Job, who was silent" and neither advised nor
protested, was punished by suffering, as detailed in the epony-
mous book in the Bible. Yitro, who ran away as a sign of protest,
merited that some of his children’s children sat in the Sanhedrin

in the Chamber of Hewn Stone, as it is stated: “And the families

of scribes" who dwelt at Jabez, Tirathites, Shimeathites, and

Sucathites, these were the Kenites who descended from Ham-
math, the father of the house of Rechab” (1 Chronicles 2:55).
And it is written: “The children of the Kenite, Moses’ father-in-
law” (Judges 1:16). This teaches that the Kenites, descendants of
Yitro, the father-in-law of Moses, dwelt at Jabez [ Yabetz], referring
to the place where the Jewish people go for advice [eitza], i.e., the

Chamber of Hewn Stone.

The verse states: “Come, let us deal wisely with him, lest he multi-
ply, and it come to pass that when there befalls us any war, he will
also join our enemies, and fight against us, and get him up out
of the land” (Exodus 1:10). The Gemara comments: He should
have said: And get us up, as Pharaoh’s fear was that the Jewish
people would join the enemies of Egypt and drive Pharaoh and
the Egyptians out of Egypt. Rabbi Abba bar Kahana says: By
stating this, Pharaoh is like a person who curses himself but
applies his curse to another.

The next verse states: “Therefore they did set over him task-
masters in order to afflict him with their burdens” (Exodus 1:11).
The Gemara comments: It should have stated: Over them, in the
plural. The school of Rabbi Elazar, son of Rabbi Shimon, taught:
This teaches that at first they brought a brick mold® and they
hung it on the neck of Pharaoh to create the appearance that he
was also participating in the labor. And with regard to each and
every Jew who said to the Egyptians: I am a delicate person
[istenis]* and I cannot participate in the labor, they said to him:
Are you at all more of a delicate person than Pharaoh, and he
is participating. Therefore, the verse states: “They did set over
him,” as they first placed the burden on Pharaoh as an artifice to
enslave the Jewish people.

The term “Taskmasters [sarei missim]” is formed from the term:
A matter that compels [shemesim] the manufacture of bricks, as
the Jewish people were forced into labor when these taskmasters
were assigned to them.

NOTES

Job, who was silent — pnww aiw: The commentaries
discuss why Job's silence was punlshed so severely. Where,
they ask, is the measure for measure in his harsh pun-
ishment? Some explain that his silence indicated that
he agreed with Balaam, which caused the advice of
Balaam to be accepted. Therefore, Job was punished
with suffering that he had to accept in silence. Others,
citing the Zohar, state that Job was not completely silent.
Rather, he suggested that the Jewish people not be
killed but rather should be made to suffer financial loss
and physical affliction. Therefore, Job was punished in a
similar manner.

And the families of scribes, etc. — 12101510 ninawn:
See Rashi, who interprets all the names mentioned there
in terms of their Torah knowledge and as alluding to the
fact that they were judges.

BACKGROUND

A brick mold - 1:;_1’?7;: This is a form in which bricks are
produced. In antiquity, bricks were produced by hand.
However, molds were soon developed to enable the
production of bricks of uniform size. These molds were
box shaped, generally rectangular, but other shapes were
used according to the type of brick needed. Clay was first
mixed with cut straw to reinforce it, and then the mixture
was pressed into the mold and subsequently removed to
dry in the sun orin an oven. In ancient times, bricks were
generally small. Even the fairly large ones used at the time
of the Talmud were square with sides of 3 handbreadths,
24 % 24 cm. Consequently, it was possible to hang a brick
of that size on a person’s neck.

Br\ck mold

LANGUAGE
Delicate person [istenis] — DawoK: From the Greek
aaBev|g, astenés, which means weak, without power,
without energy. The Sages use it to refer to an individual
who is extremely refined, either physically or spiritually.
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NOTES
Pithom and Raamses — ooy 0in: The Maharsha
writes that the Sages had a tradition that Pithom and
Raamses were actually the same place, and therefore
the separate names were clearly meant to teach
another matter. Others explain that there would be

no reason to state the names of these cities in the verse,

as it would have been sufficient to simply say: “Storage
cities” Therefore, the fact that the names are given is
grounds for exegesis (lyyun Yaakov).

Perek |
Daf11 Amudb

NOTES

Initially with mortar and bricks, etc. - 13in3 -r’wnn:
" :m:’?:n Initially the Egyptians instructed the Jews

to work with mortar and bricks to fortify the cities,
which is labor incumbent on all citizens of a country.

Afterward, they forced them to work in the fields as
well, and then they commanded them to perform all
the work that had to be done to provide for the needs
of the Egyptians (Maharsha).
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The verse continues: “In order to afflict him with their burdens’
(Exodusi:11). The Gemara comments: It should have stated: “In
order to afflict them,” in the plural. Rather, the intention is, as
mentioned previously, in order to afflict Pharaoh, with the result
of causing the burdens of the Jewish people.

The verse concludes: “And they built for Pharaoh storage cities

[miskenot], Pithom and Raamses” (Exodus 1:11). Ravand Shmuel

disagree as to the precise interpretation of the word miskanot.
One says that they are called this because they were the type of
structures that endanger [mesakenot] their owners, as it is danger-
ous to work in cities with tall buildings. And one says that they are

called this because this is the type of property that impoverishes

[memaskenot] their owners, as the Master said: All who engage

in construction become poor.

The verse states that the names of the cities they built were “Pithom
and Raamses” (Exodus 1:11)." Rav and Shmuel disagree as to the
precise interpretation of this verse, both assuming that only one
city was built, which had primary and secondary names. One says
that Pithom was its real name, and why was it called Raamses? It
is an appellation indicating that as the buildings were constructed
they collapsed [mitroses] one by one and needed to be rebuilt.
And one says that Raamses was its real name, and why was it
called Pithom? Because the opening of the abyss [pi tehom]
swallowed each building they constructed one by one, and it
sunk into the ground.

The next verse states: “But the more they afflicted him, the more
he would multiply and the more he would spread about”
(Exodus 1:12). The Gemara comments: It should have stated: The
more they multiplied and the more they spread about, in the
past tense. Reish Lakish says: Divine inspiration proclaimed
to the Egyptians: As long as this nation is afflicted, the more he
will multiply and the more he will spread about. As the verse
states: “And they became disgusted [vayyakutzu] due to the
children of Israel” The Gemara explains: This teaches that the
Jewish people appeared in their eyes like thorns [kotzim].

The next verse states: “And the Egyptians made the children of
Israel work

with rigor [befarekh]” (Exodus 1:13). Rabbi Elazar says: The
word befarekh is a conjugation of the words: With a soft mouth
[bifeh rakh], as the Egyptians enticed the Jewish people into
slavery, gradually subjugating them until they had lost their free-
dom completely. Rabbi Shmuel bar Nahmani says: The word
befarekh should be understood as: With crushing [bifrikha], as
the Egyptians subjugated Israel with backbreaking labor.

The next verse states: “And they made their lives bitter through
hard service, with mortar and brick, and with every laborious
service in the field” (Exodus 1:14). Rava says: The verse mentions
specifically mortar and brick and then all forms of labor, as initially
the Egyptians had them work with mortar and bricks," and ulti-
mately they subjugated them “and with every laborious service
in the field.”
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The verse concludes: “In all their service, wherein they
made them serve with rigor” (Exodus 1:14). Rabbi Shmuel
bar Nahmani says that Rabbi Yonatan says: The meaning of
befarekh is that the Egyptians would exchange the responsi-
bilities of men and women, giving men’s work to women" and
women’s work to men, requiring everyone to do work to which
they were unaccustomed. And even according to the one who
says that there, in the previous verse, bifarekh indicates that
the Egyptians enslaved the Jews with a soft mouth, here, in
this verse, which describes the physical hardship of the labor,
the word befarekh certainly means with crushing labor.

§ Rav Avira taught: In the merit of the righteous women" that
were in that generation, the Jewish people were redeemed
from Egypt. He tells of their righteous actions: At the time
when these women would go to the river to draw water, the
Holy One, Blessed be He, would materialize for them small
fish® that would enter into their pitchers, and they would there-
fore draw pitchers that were half filled with water and half filled
with fish. And they would then come and place two pots on
the fire, one pot of hot water for washing their husbands and
one pot of fish with which to feed them.

And they would then take what they prepared to their hus-
bands, to the field, and would bathe their husbands and anoint
them with oil and feed them the fish and give them to drink
and bond with them in sexual intercourse between the sheep-
folds, i.e., between the borders and fences of the fields, as it is
stated: “When you lie among the sheepfolds, the wings of the
dove are covered with silver, and her pinions with the shimmer
of gold” (Psalms 68:14.), which is interpreted to mean that as a
reward for “when you lie among the sheepfolds,” the Jewish
people merited to receive the plunder of Egypt, as it is stated
in the continuation of the verse, as a reference to the Jewish
people: “The wings of the dove are covered with silver, and
her pinions with the shimmer of gold” (Psalms 68:14.).

And when these women would become pregnant, they would
come back to their homes, and when the time for them to give
birth would arrive they would go and give birth in the field
under the apple tree, as it is stated: “Under the apple tree I
awakened you; there your mother was in travail with you; there
was she in travail and brought you forth” (Song of Songs 8:5).

And the Holy One, Blessed be He, would send from the heav-
ens above an angel who would clean and prepare the newborns,
just as a midwife prepares the newborn, as it is stated: “And
as for your birth, on the day you were born, your navel was
not cut nor were you washed with water for cleansing; you
were not salted at all, nor swaddled at all” (Ezekiel 16:4). This
indicates that there were no midwives to take care of the Jews
born in Egypt. And then, the angel would gather for them two
round stones from the field and the babies would nurse from
that which would flow out of them. One of the stones flowed
with oil and one of the stones flowed with honey, as it is stated:
“And He would suckle them with honey from a crag and oil
from a flinty rock” (Deuteronomy 32:13).

And once the Egyptians would notice them, realizing that

they were Jewish babies, they would come to kill them. But a

miracle would occur for them and they would be absorbed

by the earth. And the Egyptians would then bring oxen and

would plow upon them, as it is stated: “The plowers plowed

upon my back; they made long their furrows” (Psalms 129:3).
After the Egyptians would leave, the babies would emerge

and exit the ground like grass of the field, as it is stated:

“I caused you to increase even as the growth of the field”
(Ezekiel 16:7).

NOTES

Men's work to women, etc. — 13 Db Dy noxbm:
Even though men’s work generally requires more phy5|cal
effort, women's work requires other character traits such
as patience and the ability to pay greater attention to
detail. This causes suffering for one not accustomed to
this kind of work (Ben Yehoyada).

In the merit of the righteous women — ow) 15%a
niwpTy: The Maharsha explains that the primary mean-
ing of this statement relates to the fact that the women
remained faithful to their husbands and even encouraged
them to engage in sexual intercourse, despite their dire
circumstances. In this way they helped keep the Jewish
people alive.

BACKGROUND

Small fish — o3wR 0147: Due to its size and slow flow,
which leave dep05|ts oforgamc silt, the Nile River serves
as a fertile environment for fish. Moreover, in some sea-
sons the abundance of food in the river attracts large
numbers of fish from the sea. During these seasons it is
not necessary to use sophisticated equipment to catch
fish, as even simple vessels suffice.
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BACKGROUND

Her thighs become as cold as stones — niaw¥n PRSP
0MaK2: [t is possible that this expression refers to the
contraction and hardening of the stomach muscles and
the muscles near them during the birth process, which
cause these muscles to become like stone. It could be
that this contraction and hardening results in a feeling
of coldness in other parts of the body as well.

One thigh here — %2171 The way in which a potter
sits while at his potter’s wheel resembles the birth pro-
cess in that his feet are spread out on both sides of the
wheel, where the lump of clay usually sits. This is done
both to enable him to rotate the wheel and easily reach
every side of the instrument with his hand.

Potter creating a vessel with a pottery wheel
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And once the babies would grow, they would come like many
flocks of sheep to their homes, as it is stated in the continuation of
the verse: “And you did increase and grow up and you came with
excellent beauty [ba'adi adayim]” (Ezekiel 16:7). Do not read the
verse as: “Ba‘adi adayim,” “with excellent beauty.” Rather, read it as:
Be'edrei adarim, meaning: As many flocks.

And when the Holy One, Blessed be He, revealed Himself at the
Red Sea, these children recognized Him first, as it is stated: “This
is my God, and I will glorify Him” (Exodus 15:2). They recognized
Him from the previous time that He revealed Himself to them in
their infancy, enabling them to say: “This is my God.”

§ The verse states: “And the king of Egypt spoke to the Hebrew
midwives, of whom the name of the one was Shiphrah, and the
name of the other Puah” (Exodus 1:15). Rav and Shmuel disagree
as to the proper interpretation of this verse. One says that these
midwives were a woman and her daughter, and one says that
they were a daughter-in-law and her mother-in-law. According
to the one who says that they were a woman and her daughter,
the women were Jochebed, the mother of Moses and Aaron, and
her daughter, Miriam. And according to the one who says that
they were a daughter-in-law and her mother-in-law, the verse is
referring to Jochebed and her daughter-in-law Elisheba, the wife
of Aaron.

It is taught in a baraita according to the one who says that they
were a woman and her daughter, because it is taught in a baraita:
With regard to Shiphrah, who is referred to in the verse, this is
really a reference to Jochebed. And why was she called Shiphrah?
Because she would prepare [mishapperet] the newborn. Alterna-
tively, she is referred to as Shiphrah because the Jewish people
increased and multiplied [shepparu verabbu] in her days, due to
her assistance.

The baraita continues: With regard to Puah, who is referred to in the
verse, this is really a reference to Miriam. And why was she called
Puah? Because she would make a comforting sound [po’a] as she
would remove the child from the womb of the mother. Alterna-
tively, the word Puabh is related to one of the verbs that describe
speaking, as she would speak [po’a] through divine inspiration
and say: In the future, my mother will give birth to a son who will
save the Jewish people.

The next verse relates the instructions of Pharaoh to the midwives:

“And he said: When you deliver the Hebrew women, and you look
upon the stones [ovnayim], if it be a son, then you shall kill him; but
if it be a daughter, then she shall live” (Exodus 1:16). The Gemara
asks: What is the meaning of “stones”? Rabbi Hanan says: Pharaoh
transmitted a great sign to them. He said to them: At the time
when a woman crouches to give birth, her thighs become as cold
as stones,® and, therefore, this shall be for you a sign that the woman
is about to give birth.

And there are those who say an alternative explanation for ovnayim:
As it is written: “So I went down to the potter’s shop, and behold,
he was at his work on the wheels [ovnayim]” (Jeremiah 18:3). Just
as this potter sits so that one thigh is here® and one thigh is there
and the block upon which he works is in the middle, so too, a
woman giving birth also has one thigh here and one thigh there
and the newborn is in the middle.

The verse continues: “If it be a son, then you shall kill him; but if
it be a daughter, then she shall live” (Exodus 1:16). Rabbi Hanina
says: Pharaoh transmitted to them a great sign to enable them to
know the gender of the infant from the beginning of the birth
process: A boy is born with his face downward; a girl is born with
her face upward. Pharaoh provided them with this sign so that
they could kill the boys secretly even before the mother realized
what was happening.
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The next verse states: “But the midwives feared God, and did
not as the king of Egypt spoke about them [aleihen], but they
kept the male children alive” (Exodus 1:17). The Gemara com-
ments: It should have stated: “Spoke to them [lahen].” Rabbi
Yosei, son of Rabbi Hanina, says: This teaches that Pharaoh
proposed to them to engage in a sinful act, i.e., sexual intercourse,
with him, but they did not accept his overtures. The word aleihen
is often used in reference to sexual intercourse, for example: “And
brought her to him; and he consorted with her [eileha]” (Genesis
29:23), and that is its connotation here as well.

The verse concludes: “But they kept the male children alive”
(Exodus1:17). A Sage teaches: It is not only that they did not kill
the children as Pharaoh had commanded them, but that they
would even provide for them water and food, as the phrase “But
they kept the male children alive” indicates.

After being questioned by Pharaoh concerning their failure to
obey his command, the midwives responded, as it is written: “And
the midwives said to Pharaoh: Because the Hebrew women are
not as the Egyptian women, for they are lively [hayot], and are
delivered before the midwife comes to them” (Exodus 1:19). The
Gemara asks: What is the meaning of “hayot”? If we say that the
Hebrew women are like hayot, meaning actual midwives for
themselves, and therefore they do not need assistance from others,
is that to say that a midwife does not need the assistance of
another midwife in order to help her give birth?

Rather, the midwives said to Pharaoh: This nation is compared

to an animal [hayya], and animals give birth without a midwife.
For example, with regard to Judah it is written: “Judah is a lion’s

whelp” (Genesis 49:9); with regard to Dan it is written: “Dan

shall be a serpent in the way” (Genesis 49:17); with regard to

Naphtali it is written: “A hind let loose” (Genesis 49:21); with

regard to Issachar it is written: “A large-boned donkey” (Genesis

49:14); with regard to Joseph it is written: “His first bullock”
(Deuteronomy 33:17); with regard to Benjamin it is written: “A
ravenous wolf” (Genesis 49:27).

The Gemara comments: Concerning those individuals where a
comparison to an animal is written with regard to him, it is
already written with regard to him. And concerning those where
no specific metaphor comparing them to an animal is written
with regard to him explicitly, in any case a general comparison
is written about the Jewish people: “How your mother was a
lioness; among lions she crouched, in the midst of the young
lions she reared her whelps” (Ezekiel 19:2), indicating that all
the Jewish people are compared to animals.

The verse relates the midwives’ reward: “And it came to pass,
because the midwives feared God, that He made them houses”
(Exodus 1:21). Rav and Shmuel disagree as to the precise inter-
pretation of these houses: One says that God made the houses
of the priesthood and the Levites descend from the midwives,
and one says that God made the houses of royalty descend from
them. The one who says that it is referring to the houses of the
priesthood and the Levites is referring to Aaron and Moses,
who were sons of Jochebed. And the one who says that it is
referring to houses of royalty is referring to David, who also
comes from Miriam, as it is written: “And Azubah,” the wife
of Caleb, “died, and Caleb took to him Ephrath, who bore
him Hur” (1 Chronicles 2:19) and, as will be explained further,
Ephrath is Miriam. And it is written: “David was the son of that
Ephrathite of Bethlehem in Judah” (1 Samuel 17:12). Therefore,
he was a descendant of Miriam.
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The Gemara discusses the family of Caleb: In Chronicles it says:
“And Caleb, the son of Hezron, begot children of Azubah his
wife, and of Jerioth, and these were her sons: Jesher, and
Shobab, and Ardon” (1 Chronicles 2:18). The Gemara asks:
Was Caleb actually the son of Hezron? Wasn’t he the son of
Jephunneh, as the verse states in Numbers 13:6? The Gemara
answers: He was the son of Hezron, but he is called “son of
Jephunneh” as an appellation indicating that he was a son who
turned away [sheppana] from the counsel of the spies.

The Gemara asks: But it is still difficult. Hezron could not be his
father, as Caleb was the son of Kenaz, as it is written: “And
Othniel, the son of Kenaz, Caleb’s younger brother, took it”
(Judges 1:13). This would mean that Caleb was also a son of
Kenaz. Rava said: Caleb was the stepson of Kenaz, as he and
Othniel shared a mother but had different fathers.





