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And as a child Miriam would say: In the future, my mother will 
give birth to a son who will save the Jewish people. And once 
Moses was born, the entire house was fi lled with light. Her 
father arose and kissed her on her head. He said to her: My 
daughter, your prophecy has been fulfi lled. And once they put 
him into the river, her father arose and hit her on her head. He 
said to her: My daughter, where is your prophecy? And this is 
as it is writt en: “And his sister stoodN  afar off , to know what 
would be done to him” (Exodus Ʀ:ƨ), i.e., to know what will be 
the ultimate resolution of her prophecy.

§ Th e mishna teaches: Joseph merited to bury his father, result-
ing in a display of great honor to his father. Th e Gemara begins its 
discussion of the burial of Jacob by asking: What is diff erent 
initially that it is writt en: “And Joseph went up to bury his 
father; and with him went up all the servants of Pharaoh, 
the elders of his house, and all the elders of the land of Egypt” 
(Genesis ƩƤ:ƫ), and aft erward it says in the following verse: “And 
all the house of Joseph, and his brethren, and his father’s house; 
only their litt le ones, and their fl ocks, and their herds, they left  in 
the land of Goshen” (Genesis ƩƤ:Ƭ), indicating that the brothers 
of Joseph were second in importance to the Egyptians? And 
what is diff erent at the end that it is writt en: “And Joseph 
returned into Egypt, he, and his brethren,” and aft erward it 
states: “And all that went up with him to bury his father, aft er 
he had buried his father” (Genesis ƩƤ:ƥƨ), placing the brothers 
before the Egyptians?

Rabbi Yoĥanan says: Initially, before the Egyptians saw the 
honor of the Jewish people, as the Gemara will soon explain, 
they did not treat them with honor, so the brothers were behind 
the servants of Pharaoh. And in the end, when they saw their 
honor, they treated the brothers with honor.

Th e Gemara explains what honor was accorded to the family of 
Jacob: As it is writt en: “And they came to the threshing fl oor of 
Atad,N  which is beyond the Jordan, and there they wailed with a 
very great and sore wailing; and he made a mourning for his father 
seven days” (Genesis ƩƤ:ƥƤ). Th e word atad is the name of the 
boxthorn bush. And does a boxthornB  bush have a threshing 
floor? Thorns are not collected and eaten. Rabbi Abbahu 
says: Th is teaches that they surrounded the casket of Jacob 
with crowns, like this threshing fl oor that is surrounded with 
boxthorns, because the children of Esau and the children of 
Ishmael and the children of Keturah all came to the burial 
of Jacob.

A Sage taught: Initially, they all came to wage war with the family 
of Jacob, but once they saw the crown of Joseph, the viceroy of 
Egypt, hanging on the casket of Jacob, they all took their crowns 
and hung them on the casket of Jacob. A Sage taught: Th irty-six 
crownsN  were hung on the casket of Jacob. Th is was the great 
honor accorded to the family of Jacob.

Th e Gemara continues its discussion of Jacob’s burial. Th e verse 
states: “And there they wailed with a very great and sore wailing” 
(Genesis ƩƤ:ƥƤ). It is taught: Even horsesN  and even donkeys 
participated in the mourning.
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יע אֶת  מּוֹשִׁ ן שֶׁ לֵד בֵּ תֵּ י שֶׁ וְאוֹמֶרֶת: עֲתִידָה אִמִּ
יִת  ל הַבַּ א כָּ ה, נִתְמַלֵּ נּוֹלַד משֶֹׁ רָאֵל. וְכֵיוָן שֶׁ יִשְׂ
הּ,  ראֹשָׁ עַל  קָהּ  וּנְשָׁ אָבִיהָ  עָמַד  אוֹר.  הּ  כּוּלָּ
וְכֵיוָן  נְבוּאָתֵיךְ!  נִתְקַיְּימָה  י,  תִּ בִּ לָהּ:  אָמַר 
עַל  וּטְפָחָהּ  אָבִיהָ  עָמַד  לַיְּאוֹר,  ילוּהוּ  הִטִּ שֶׁ
י, הֵיכָן נְבוּאָתֵיךְ! וְהַיְינוּ  תִּ הּ, אָמַר לָהּ: בִּ ראֹשָׁ
מַה  לְדֵעָה  מֵרָחוֹק  אֲחוֹתוֹ  ב  תַצַּ ״וַתֵּ כְתִיב:  דִּ

סוֹף נְבוּאָתָהּ. ה לוֹ״, לֵידַע מַה יְּהֵא בְּ יֵעָשֶׂ

כְתִיב:  רָא, דִּ נָא מֵעִיקָּ ״יוֹסֵף זָכָה״ וכו׳. מַאי שְׁ
ל  כָּ אִתּוֹ  וַיַּעֲלוּ  אָבִיו  אֶת  לִקְבּוֹר  יוֹסֵף  ״וַיַּעַל 
יוֹסֵף  ית  בֵּ ״וְכָל  וַהֲדַר:  וגו'  פַרְעֹה״  עַבְדֵי 
כְתִיב:  נָא לְבַסּוֹף דִּ וְאֶחָיו וּבֵית אָבִיו״, וּמַאי שְׁ
ב יוֹסֵף מִצְרַיְמָה הוּא וְאֶחָיו״, וַהֲדַר ״וְכָל  ״וַיָּשָׁ

הָעוֹלִים אִתּוֹ לִקְבּוֹר אֶת אָבִיו״?

רָאוּ  לּאֹ  שֶׁ עַד  ה  חִילָּ תְּ בַּ יוֹחָנָן:  י  רַבִּ אָמַר 
בוֹד,  כָּ הֶן  בָּ נָהֲגוּ  לאֹ  רָאֵל  יִשְׂ ל  שֶׁ כְבוֹדָן  בִּ

בוֹד, הֶן כָּ כְבוֹדָן נָהֲגוּ בָּ רָאוּ בִּ וּלְבַסּוֹף שֶׁ

כְתִיב: ״וַיָּבאֹוּ עַד גּוֹרֶן הָאָטָד״. וְכִי גּוֹרֶן יֵשׁ  דִּ
יפוּהוּ  הִקִּ ד, שֶׁ הוּ: מְלַמֵּ י אַבָּ לוֹ לָאָטָד? אָמַר רַבִּ
יפִים  קִּ מַּ גוֹרֶן זֶה שֶׁ ל יַעֲקבֹ כְּ תָרִים לַאֲרוֹנוֹ שֶׁ כְּ
וּבְנֵי  מָעֵאל  יִשְׁ וּבְנֵי  ו  עֵשָׂ נֵי  בְּ אוּ  בָּ שֶׁ אָטָד,  לוֹ 

קְטוּרָה.

תְרוֹ  רָאוּ כִּ יוָן שֶׁ אוּ. כֵּ ם לְמִלְחָמָה בָּ נָא: כּוּלָּ תָּ
ן  ל יַעֲקבֹ, נָטְלוּ כּוּלָּ אֲרוֹנוֹ שֶׁ לוּי בַּ ל יוֹסֵף תָּ שֶׁ
נָא:  תָּ יַעֲקבֹ.  ל  שֶׁ אֲרוֹנוֹ  בַּ וּתְלָאוּם  תְרֵיהֶן  כִּ
ל  שֶׁ אֲרוֹנוֹ  בַּ נִתְלוּ  תָרִים  כְּ ה  ָ שּׁ וְשִׁ ים  לשִֹׁ שְׁ

יַעֲקבֹ.

נָא:  דוֹל וְכָבֵד מְאדֹ״ – תָּ ד גָּ ם מִסְפֵּ דוּ שָׁ ״וַיִּסְפְּ
אֲפִילּוּ סוּסִים וַאֲפִילּוּ חֲמוֹרִים.

 And this is as it is written, and his sister stood, etc. – 
ב אֲחוֹתוֹ וכו׳ תַצַּ כְתִיב וַתֵּ  This verse serves as proof :וְהַיְינוּ דִּ
that Miriam went alone, indicating that there was a 
special reason for her to do so (Iyyun Ya’akov).

 The threshing floor of Atad – גּוֹרֶן הָאָטָד: In the Jeru-
salem Talmud it is noted that there is no place in the 
Bible referred to as Atad. Therefore, it can be assumed 
that the name here is an allusion to some matter. 
According to the discussion in the Gemara here, the 
reason why the term “threshing floor” is used is that 
when grain grows it is surrounded by thorns, similar 
to the image of Jacob’s casket surrounded by crowns.

 Thirty-six crowns – תָרִים כְּ ה  ָ שּׁ וְשִׁ ים  לשִֹׁ  Rashi :שְׁ
explains the calculation as follows: There were twelve 
crowns belonging to the princes of Ishmael, another 
twenty-three of the chiefs of Esau, and the crown of 
Joseph. The Maharsha, similar to Tosefot HaRash before 
him, explains otherwise: According to him there were 
twelve crowns of the princes of Ishmael, ten of the 
kings of Keturah, and fourteen of the princes of Edom. 
Tosefot HaRosh makes a similar calculation with one 
difference: He counts only nine crowns of the kings 
of Keturah, but includes the crown of Joseph in the 
final count.

 Even horses, etc. – אֲפִילּוּ סוּסִים וכו׳: The simple expla-
nation of this phrase is that the noise and the trumpet 
calls of the funeral caused the animals to neigh and 
bray, appearing as if they were participating in the 
crying (Pardes Rimmonim). Another interpretation is 
that due to the sorrow and mourning, the animals 
were not fed that day, and they cried out (Riaf ). Alter-
natively, the horses and donkeys were enrobed in 
black as a sign of mourning, as is customary at the 
funerals of kings (Maharsha).

NOTES

Boxthorn

 

 Boxthorn – אָטָד: The atad, or boxthorn, of the genus Lycium, is a 
thorny plant of the Solanaceae family. It has long, arched branches 
that form a bush that can reach a height of up to 3 m. It grows red 
fruits, some of which are edible and some of which are poison-

ous. Species of the atad grow in all parts of Eretz Yisrael and are 
sometimes used as hedges. In the proverb of the orphan in the 
book of Judges, chapter 9, the insignificant value of the atad is 
mentioned.

BACKGROUND
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Once they reached the Cave of Machpelah, Esau came and 
was preventing them from burying Jacob there. He said to 
them: It says: “And Jacob came unto Isaac his father to Mamre, 
to Kiryat Arba, the same is Hebron, where Abraham and Isaac 
sojourned” (Genesis ƧƩ:Ʀƫ). And Rabbi Yitzĥak says: It is 
called Kiryat Arba because there were four couples buried 
there: Adam and Eve, Abraham and Sarah, Isaac and Rebecca, 
Jacob and Leah. Esau said: Jacob buried Leah in his spot, and 
the spot that is remaining is mine.

Th e children of Jacob said to Esau: You sold your rights to Jacob. 
Esau said to them: Th ough I sold the birthright, did I also sell 
my rights to the burial site as an ordinary brother? Th e brothers 
said to him: Yes, you also sold to Jacob those rights, as it is 
writt en that Joseph stated: “My father made me swear, saying: 
Behold, I die; in my grave that I have dug [kariti] for me in 
the land of Canaan, there shall you bury me” (Genesis ƩƤ:Ʃ). 
And Rabbi Yoĥanan says in the name of Rabbi Shimon ben 
Yeho tzadak: Th e word kira in the verse is nothing other than 
a term of a sale [mekhira] sharing a similar root, because in 
the cities overseasB  they call a sale kira.

Esau said to them: Bring the bill of sale to me, i.e., you can’t 
prove your claims. Th ey said to him: Th e bill of sale is in the 
land of Egypt. Th ey said: And who will go to bring it? Naphtali 
will go, for he is as fast as a doe, as it is writt en: “Naphtali is a 
doe let loose, he gives goodly words” (Genesis ƨƭ:Ʀƥ). Rabbi 
Abbahu says: Do not read it as “goodly words [imrei shafer]”; 
rather, read it as imrei sefer, i.e., the words of the book, as he 
returned to Egypt to retrieve the bill of sale.

Th e Gemara relates: Hushim, the son of Dan,N  was there 
and his ears were heavy, i.e., he was hard of hearing. He said 
to them: What is this that is delaying the burial? And they 
said to him: Th is one, Esau, is preventing us from burying 
Jacob until Naphtali comes back from the land of Egypt 
with the bill of sale. He said to them: And until Naphtali comes 
back from the land of Egypt will our father’s father lie in 
degra dation? He took a club [kulepa]L  and hit Esau on the 
head, and Esau’s eyes fell out and they fell on the legs of 
Jacob. Jacob opened his eyesN  and smiled. And this is that 
which is writt en: “Th e righteous shall rejoice when he sees 
the vengeance; he shall wash his feet in the blood of the 
wicked” (Psalms ƩƬ:ƥƥ).

At that moment the prophecy of Rebecca was fulfi lled, as it 
is writt en that Rebecca said of Jacob and Esau: “Why should 
I be bereaved of you both in one day?” (Genesis Ʀƫ:ƨƩ), as 
Rebecca foresaw that the future bereavement for both her 
sons would be on the same day. Th e Gemara comments: And 
although their deaths were not on the same day, in any event 
their burials were on the same day, as Esau was killed and 
buried on the same day that Jacob was buried.

Th e Gemara returns to discuss the involvement of Joseph and 
his brothers in the burial of their father: And if Joseph would 
not have dealt with the burial of Jacob, would his brothers not 
have dealt with it? But isn’t it writt en: “For his sons carried 
him into the land of Canaan, and buried him in the cave of the 
fi eld of Machpelah” (Genesis ƩƤ:ƥƧ)? Since it is evident that the 
brothers were involved in the burial, why did they not deal with 
Jacob’s burial needs from the outset? Th e Gemara answers: Th ey 
said: Allow Joseph to take care of it, because there is more 
honor for our father to be prepared for burial by royalty than 
by common people [hedyotot].L 

לִמְעָרַת  יעוּ  הִגִּ שֶׁ יוָן  כֵּ מאילו)  (מאילו 
ב. אָמַר לָהֶן:  ו קָא מְעַכֵּ לָה, אֲתָא עֵשָׂ כְפֵּ הַמַּ
וְאָמַר  חֶבְרוֹן״,  הִיא  ע  הָאַרְבַּ קִרְיַת  ״מַמְרֵא 
ע זוּגוֹת הָיוּ:  ע – אַרְבַּ י יִצְחָק: קִרְיַת אַרְבַּ רַבִּ
וְרִבְקָה,  יִצְחָק  רָה,  וְשָׂ אַבְרָהָם  ה,  וְחַוָּ אָדָם 
דִידֵיהּ,  בְּ לְלֵאָה  קְבָרָהּ  אִיהוּ  וְלֵאָה.  יַעֲקבֹ 

ידִי הוּא. פָיֵישׁ דִּ וְהַאי דְּ

זְבִינִי  דִּ נְהִי  לְהוּ:  אֲמַר  זְבִינְתָהּ.  לֵיהּ:  אֲמַרוּ 
אֲמַרוּ לֵיהּ:  יטוּתָא מִי זְבִינִי?  שִׁ פְּ כֵירוּתָא,  בְּ
רִיתִי לִי״, וְאָמַר  ר כָּ קִבְרִי אֲשֶׁ כְתִיב: ״בְּ אִין, דִּ
ן יְהוֹצָדָק: אֵין  מְעוֹן בֶּ י שִׁ וּם רַבִּ י יוֹחָנָן מִשּׁ רַבִּ
י הַיָּם  כְרַכֵּ ן בִּ כֵּ א לְשׁוֹן מְכִירָה, שֶׁ ירָה אֶלָּ כִּ

ירָה. קוֹרִין לִמְכִירָה כִּ

לֵיהּ:  אֲמַרוּ  א.  רְתָּ אִיגַּ לִי  הֲבוּ  לְהוּ:  אֲמַר 
מִצְרַיִם הִיא. וּמַאן נֵיזִיל?  אַרְעָא דְּ א בְּ רְתָּ אִיגַּ
כְתִיב:  דִּ א,  אַיָּילְתָּ י  כִּ יל  קַלִּ דְּ לִי,  נַפְתָּ נֵיזִיל 
פֶר״ –  לוּחָהּ הַנּוֹתֵן אִמְרֵי שָׁ לִי אַיָּלָה שְׁ ״נַפְתָּ
פֶר״,  שָׁ ״אִמְרֵי  קְרֵי  תִּ אַל  הוּ:  אַבָּ י  רַבִּ אָמַר 

א ״אִמְרֵי סֵפֶר״. אֶלָּ

לֵיהּ  ירָן  וְיַקִּ הֲוָה  ן  מָּ תַּ דָן  דְּ רֵיהּ  בְּ ים  חוּשִׁ
אוּדְנֵיהּ, אֲמַר לְהוּ: מַאי הַאי? וַאֲמַרוּ לֵיהּ: 
מֵאַרְעָא  לִי  נַפְתָּ אָתֵי  דְּ עַד  הַאי  ב  מְעַכֵּ קָא 
לִי  נַפְתָּ אָתֵי  דְּ וְעַד  לְהוּ:  אֲמַר  מִצְרַיִם.  דְּ
מוּטָל  א  אַבָּ אֲבִי  יְהֵא  מִצְרַיִם  דְּ מֵאַרְעָא 
יהּ, נָתְרָן  א מַחְיֵיהּ אַרֵישֵׁ קַל קוּלְפָּ בִזָּיוֹן? שָׁ בְּ
תְחִינְהוּ יַעֲקבֹ  יַעֲקבֹ. פַּ רְעָא דְּ עֵינֵיהּ וְנָפְלוּ אַכַּ
יק  מַח צַדִּ כְתִיב: ״יִשְׂ לְעֵינֵיהּ וְאַחֵיךְ. וְהַיְינוּ דִּ

ע״. דַם הָרָשָׁ עָמָיו יִרְחַץ בְּ י חָזָה נָקָם פְּ כִּ

ל רִבְקָה,  עָה נִתְקַיְּימָה נְבוּאָתָהּ שֶׁ אוֹתָהּ שָׁ בְּ
נֵיכֶם יוֹם אֶחָד״.  ם שְׁ ל גַּ כַּ כְתִיב: ״לָמָה אֶשְׁ דִּ
הֲוַאי,  אֶחָד  יוֹם  בְּ לָא  מִיתָתָן  דְּ ב  גַּ עַל  וְאַף 

יוֹם אֶחָד הֲוַאי. קְבוּרָתָן מִיהָא בְּ

קִי  יהּ יוֹסֵף, אֶחָיו לָא הָווּ מִעַסְּ וְאִי לָא עֲסַק בֵּ
אַרְצָה  בָנָיו  אוֹתוֹ  אוּ  ״וַיִּשְׂ וְהָכְתִיב:  יהּ?  בֵּ
מְלָכִים יוֹתֵר  בוֹדוֹ בִּ יחוּ לוֹ, כְּ נַעַן״! אָמְרוּ: הַנִּ כְּ

הֶדְיוֹטוֹת. מִבְּ

 The cities overseas – הַיָּם י  רַכֵּ -This expression is under :כְּ
stood by some scholars as a reference to Caesarea or 
Cyprus. In fact, the stories in the Talmud that involve the 
towns on the coast usually are invoked in order to answer 
a linguistic question, since in these towns a certain word 
was often used with a specific meaning, or to describe 
an unusual occurrence, oftentimes one of sin or of an 
atypical practice. For this reason it is likely that when the 
Sages used this term their purpose was not to refer to a 
specific geographic place but more to create a setting for 
pedagogic purposes.

BACKGROUND

 Hushim, the son of Dan, etc. – וכו׳ דָן  דְּ רֵיהּ  בְּ ים   The :חוּשִׁ
Maharsha writes that there are many allusions to the 
details of this narrative in Psalm 58, from which the verse 
quoted here: “The righteous shall rejoice” (Psalms 58:11), 
is taken.

The Maharal explains that the brothers witnessed the 
unfolding of the discussion with Esau gradually. Therefore, 
they became desensitized to the degradation of Jacob. 
Hushim, by contrast, was informed of the discussion sud-
denly, and reacted accordingly. Tosefot HaRash, citing the 
Jerusalem Talmud, says that there is a tradition that Judah 
killed Esau, and suggests that Hushim struck Esau fi rst and 
then Judah killed him.

 Jacob opened his eyes – ּתְחִינְהוּ יַעֲקבֹ לְעֵינֵיה -Pardes Rim :פַּ
monim writes that this is not meant to be interpreted liter-
ally, but merely means that if Jacob were alive he would 
have opened his eyes and smiled.

NOTES

 Club [kulepa] – א -Related to the Persian kūpāl, mean :קוּלְפָּ
ing a thick stick.

Ancient Egyptian relief depicting an Egyptian king holding a club

 Common people [hedyotot] – הֶדְיוֹטוֹת: From the Greek 
ἰδιώτης, idiotēs, whose basic meaning is a simple person 
who does not hold any office. The word generally appears 
in the Talmud with another word as a compound noun, 
such as kohen hedyot, a common priest, in contrast to 
the High Priest, or as a term referring to the property of a 
common person, often in contrast to the Temple treasury 
of consecrated property.
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§ It states further in the mishna: Who, to us, had a greater 
burial than Joseph, as it was none other than Moses who 
involved himself in transporting his coffi  n. Th e Sages taught in 
the Toseft a (ƨ:ƪ–ƫ): Come and see how beloved mitzvot areN  
to Moses our teacher. As, at the time of the Exodus, all the 
Jewish people were involved in taking the plunder from Egypt, 
and he was involved in the performance of mitzvot, as it is 
stated: “Th e wise in heart will take mitzvot” (Proverbs ƥƤ:Ƭ).

Th e Gemara asks: And from where did Moses our teacher 
knowN  where Joseph was buried? Th e Sages said: Serah, the 
daughter of Asher, remained from that generation that ini-
tially descended to Egypt with Jacob. Moses went to her and 
said to her: Do you know anything about where Joseph is 
buried? She said to him: Th e Egyptians fashioned a metal 
casket for him and set it in the Nile [Nilus]L  RiverN  as an 
augury so that its water would be blessed. Moses went and 
stood on the bank of the Nile. He said to Joseph: Joseph, 
Joseph, the time has arrived about which the Holy One, 
Blessed be He, took an oath saying that I, i.e., God, will 
redeem you. And the time for fulfi llment of the oath that 
you administered to the Jewish people that they will bury 
you in Eretz Yisrael has arrived. If you show yourself, it is good, 
but if not, we are clear from your oath. Immediately, the 
casket of Joseph fl oated to the top of the water.

And do not wonder how iron can fl oat,N  as it is writt en in the 
verses describing how Elisha was able to cause iron to fl oat: 

“But as one was felling a beam, the ax head fell into the water; 
and he cried, and said: Alas, my master! For it was borrowed. 
And the man of God said: Where did it fall? And he showed 
him the place. And he cut down a stick, and cast it in there, 
and the iron fl oated up” (ࢗࢗ Kings ƪ:Ʃ–ƪ). And are these mat-
ters not inferred a fortiori: And just as Elisha, who was a mere 
student of Elijah, and Elijah was a mere student of Moses,N  as 
Elijah studied the Torah of Moses, was able to cause the iron to 
fl oat before him, all the more so would it fl oat before Moses 
our teacher himself.

Th e Gemara now presents a diff erent version of where Joseph 
was buried. Rabbi Natan says: Joseph was buried in the crypt 
[kabbarnit]L  of kings. Moses went and stood by the crypt of 
kings and said: Joseph, the time has arrived about which 
the Holy One, Blessed be He, took an oath saying that: I 
will redeem you. And the time for fulfi llment of the oath that 
you administered to the Jewish people that they will bury 
you in Eretz Yisrael has arrived. If you show yourself, it is 
good, but if not, we are clear from your oath. At that moment, 
the casket of Joseph shook among the caskets. Moses took 
it and brought it over to himself.

And all those years that the Jewish people were in the wilder-
ness, these two arks, one a casket of a dead man, Joseph, and 
one the Ark of the Divine Presence, i.e., the Ark of the 
Covenant, were traveling together, and passersby would 
say: What is the nature of these two arks? Th ey said to them: 
One is of a dead person and one is of the Divine Presence. 
Th e passers by would ask: And in what way is it the manner of 
a dead person to travel with the Divine Presence? Th ey said 
in response: 

נַן: בּאֹ וּרְאֵה  נוּ רַבָּ דוֹל מִיּוֹסֵף״ כו'. תָּ ״מִי לָנוּ גָּ
ל  כָּ שֶׁ ינוּ,  רַבֵּ ה  משֶֹׁ עַל  מִצְוֹת  חֲבִיבוֹת  ה  מָּ כַּ
ק  נִתְעַסֵּ וְהוּא  יזָּה,  בִּ בַּ קוּ  נִתְעַסְּ ן  כּוּלָּ רָאֵל  יִשְׂ

ח מִצְותֹ״ וגו'. אֱמַר: ״חֲכַם לֵב יִקַּ נֶּ מִצְותֹ, שֶׁ בְּ

קָבוּר?  יוֹסֵף  הֵיכָן  ינוּ  רַבֵּ ה  משֶֹׁ  יוֹדֵע הָיָה  יִן  וּמִנַּ
יְּירָה מֵאוֹתוֹ הַדּוֹר.  תַּ ר נִשְׁ ת אָשֵׁ אָמְרוּ: סֶרַח בַּ
לוּם אַתְּ יוֹדַעַת  ה אֶצְלָהּ, אָמַר לָהּ: כְּ הָלַךְ משֶֹׁ
כֶת  מַתֶּ ל  שֶׁ אָרוֹן  לוֹ:  אָמְרָה  קָבוּר?  יוֹסֵף  הֵיכָן 
דֵי  כְּ הָר,  הַנָּ נִילוּס  בְּ וּקְבָעוּהוּ  מִצְרִים  לוֹ  עָשׂוּ 
פַת  שְׂ עַל  וְעָמַד  ה  משֶֹׁ הָלַךְ  מֵימָיו.  רְכוּ  יִּתְבָּ שֶׁ
ע  בַּ שְׁ נִּ יע הָעֵת שֶׁ נִילוּס, אָמַר לוֹ: יוֹסֵף, יוֹסֵף, הִגִּ
יעָה  אֲנִי גּוֹאֵל אֶתְכֶם, וְהִגִּ רוּךְ הוּא שֶׁ דוֹשׁ בָּ הַקָּ
ה  אַתָּ אִם  רָאֵל.  יִשְׂ אֶת  עְתָּ  בַּ הִשְׁ שֶׁ בוּעָה  ְ הַשּׁ
אָנוּ  הֲרֵי   – לָאו  אִם  ב;  מוּטָּ  – עַצְמְךָ  מַרְאֶה 

ל יוֹסֵף. בוּעָתְךָ. מִיָּד צָף אֲרוֹנוֹ שֶׁ ְ ין מִשּׁ מְנוּקִּ

תִיב:  כְּ הֲרֵי  שֶׁ צָף,  רְזֶל  בַּ הֵיאָךְ  תְמַהּ  תִּ וְאַל 
רְזֶל נָפַל אֶל  יל הַקּוֹרָה וְאֶת הַבַּ ״וַיְהִי הָאֶחָד מַפִּ
אוּל. וַיּאֹמֶר אִישׁ  יִם וגו' אֲהָהּ אֲדוֹנִי וְהוּא שָׁ הַמָּ
קוֹם וַיִּקְצָב  הָאֱלהִֹים אָנָה נָפָל וַיַּרְאֵהוּ אֶת הַמָּ
בָרִים קַל  רְזֶל״. וַהֲלאֹ דְּ ה וַיָּצֶף הַבַּ מָּ לֵךְ שָׁ עֵץ וַיַּשְׁ
ל אֵלִיָּהוּ וְאֵלִיָּהוּ  לְמִידוֹ שֶׁ ע תַּ וָחוֹמֶר: וּמָה אֱלִישָׁ
ה  נֵי משֶֹׁ נָיו, מִפְּ רְזֶל מִפָּ ה – צָף בַּ ל משֶֹׁ לְמִידוֹ שֶׁ תַּ

ה. ה וְכַמָּ מָּ ינוּ – עַל אַחַת כַּ רַבֵּ

ל מְלָכִים הָיָה קָבוּר.  רְנִיט שֶׁ קַבַּ י נָתָן אוֹמֵר: בְּ רַבִּ
ל מְלָכִים, אָמַר:  רְנִיט שֶׁ ה וְעָמַד עַל קַבַּ הָלַךְ משֶֹׁ
הוּא  רוּךְ  בָּ דוֹשׁ  הַקָּ ע  בַּ שְׁ נִּ שֶׁ עֵת   יע הִגִּ יוֹסֵף, 
עְתָּ  בַּ הִשְׁ בוּעָה שֶׁ יעָה שְׁ אֲנִי גּוֹאֵל אֶתְכֶם, וְהִגִּ שֶׁ
ב,  ה מַרְאֶה עַצְמְךָ – מוּטָּ רָאֵל. אִם אַתָּ אֶת יִשְׂ
אוֹתָהּ  בוּעָתְךָ. בְּ ְ ין מִשּׁ וְאִם לָאו – הֲרֵי אָנוּ מְנוּקִּ
ה  מֹשֶׁ נְטָלוֹ  יוֹסֵף.  ל  שֶׁ אֲרוֹנוֹ  עְזַע  נִזְדַּ עָה  שָׁ

וְהֵבִיאוֹ אֶצְלוֹ.

נֵי  ר, הָיוּ שְׁ דְבָּ מִּ רָאֵל בַּ הָיוּ יִשְׂ נִים שֶׁ וְכָל אוֹתָן שָׁ
כִינָה,  ל שְׁ ל מֵת וְאֶחָד שֶׁ לוּ, אֶחָד שֶׁ אֲרוֹנוֹת הַלָּ
בִין אוֹמְרִים:  כִין זֶה עִם זֶה, וְהָיוּ עוֹבְרִין וְשָׁ מְהַלְּ
לוּ? אָמְרוּ: אֶחָד  נֵי אֲרוֹנוֹת הַלָּ ל שְׁ מַה טִיבָן שֶׁ
ל  שֶׁ רְכּוֹ  דַּ מַה  וְכִי  כִינָה.  שְׁ ל  שֶׁ וְאֶחָד  מֵת  ל  שֶׁ

כִינָה? אָמְרוּ: ךְ עִם שְׁ מֵת לְהַלֵּ

 How beloved mitzvot are, etc. – ה חֲבִיבוֹת מִצְותֹ וכו׳ מָּ  :כַּ
Although many people claim that mitzvot are more 
precious to them than gold and silver, Moses was in 
a position where he could actually seize whatever he 
wanted from the plunder, but he occupied himself with 
mitzvot instead (Ben Yehoyada).

 And from where did Moses our teacher know – יִן  וּמִנַּ
ינוּ ה רַבֵּ  Although, as the Gemara notes, the :הָיָה יוֹדֵע משֶֹׁ
caskets of the other sons of Jacob were taken along by 
the tribes, the locations of those caskets were known 
to the Jews, as the other brothers were buried by their 
children. The burial of Joseph was performed by the 
Egyptians. Therefore, the Jewish people did not know 
the location of his resting place. Furthermore, there is 
no indication in the verse that prophecy was employed 
to locate the casket of Joseph (Maharsha).

 And set it in the Nile River, etc. – הָר נִילוּס הַנָּ  וּקְבָעוּהוּ בְּ
-The midrash provides another reason for the Egyp :וכו׳
tians’ burying Joseph’s casket in the river: They knew 
that the brothers had taken an oath to transport it to 
Eretz Yisrael when they would depart from Egypt. By 
preventing them from finding the casket, the Egyptians 
thought that they could prevent the Jewish people 
from leaving (Tosefot HaRash).

 How iron can float – רְזֶל צָף -The Gemara ques :הֵיאָךְ בַּ
tions the ability of iron to float under these circum-
stances. Although far greater miracles were performed 
by Moses, miracles are generally done at the command 
of God, while a miracle that occurs only at the wish of a 
person is unusual and requires explanation. Therefore, 
the Gemara provides proof from a similar act of Elisha, 
who performed a miracle to enable the seemingly 
trivial return of a borrowed ax.

 Elijah was a student of Moses – ה ל משֶֹׁ לְמִידוֹ שֶׁ  :אֵלִיָּהוּ תַּ
Rashi explains that this does not mean that Elijah was 
actually a student of Moses, but rather that he was 
taught the Torah of Moses and transmitted it to others. 
In the introduction to his Mishne Torah, the Rambam 
notes that Elijah was a student of Ahijah the Shilonite, 
who was in turn a student of Moses. Alternatively, 
according to the opinion that Pinehas is also Elijah, 
then Elijah was actually a student of Moses, as Pinehas 
studied under him (Iyyun Ya’akov).

NOTES

 Nile [Nilus] – נִילוּס: This is the Greek name, Νεῖϵος, Neilos, for 
the main river in Egypt, called Shihor in the Bible (Joshua 13:3).

 Crypt [kabbarnit] – רְנִיט  The source and exact meaning of this :קַבַּ
word are unclear, but some suggest it is based on the morphemi-
cally similar word labyrinth. Others suggest it is based on the Latin 
caverna, meaning burial cave.
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Th is one, i.e., the deceased Joseph, fulfi lled all that is writt en in 
this. Th erefore, it is fi tt ing that the two arks should lie side by side.

Th e Gemara asks: And if Moses had not dealt with the burial of 
Joseph, would the Jewish people not have dealt with it? But isn’t 
it writt en that aft er Moses died: “And the bones of Joseph, which 
the children of Israel brought up out of Egypt, they buried in 
Shechem” ( Joshua Ʀƨ:ƧƦ), which indicates that the Jewish people 
completed the burial of Joseph? And furthermore, if the Jewish 
people had not dealt with Joseph’s burial, would his children 
not have dealt with it? But isn’t it writt en in that same verse: 

“And they became the inheritance of the children of Joseph,” 
as Joseph was buried in Shechem, which was then given to his 
descendants? Th erefore, the question arises: Why did Joseph’s 
descendants initially leave the task of his burial to the Jewish people 
and Moses?

Th e Gemara answers: Th ey said: Leave Joseph for others. It is 
more of an honor for Joseph to be buried by the many than by the 
few, and therefore it is bett er that the Jewish people be involved in 
the burial. And furthermore, they said: Leave Joseph for others. 
It is more of an honor for Joseph to be buried by one of the great 
men like Moses than by lesser ones like us.

In the aforementioned verse it states: “And the bones of Joseph, 
which the children of Israel brought up out of Egypt, they buried 
in Shechem, in the parcel of ground that Jacob bought from the 
sons of Hamor the father of Shechem for a hundred pieces of 
money” ( Joshua Ʀƨ:ƧƦ). Th e Gemara asks: What is diff erent about 
Shechem that they specifi cally chose to bury Joseph there? Rabbi 
Ĥama, son of Rabbi Ĥanina, says that the Jewish people said: His 
brothers kidnapped him from ShechemN  (see Genesis Ƨƫ:ƥƦ–ƦƬ), 
and to Shechem we should return his lost body.

Th e Gemara comments: Th e verses contradict each other, as it is 
writt en: “And Moses took the bones of Joseph with him” (Exodus 
ƥƧ:ƥƭ), and it is writt en elsewhere: “And the bones of Joseph, 
which the children of Israel brought up out of Egypt” ( Joshua 
Ʀƨ:ƧƦ). Who in fact took Joseph’s bones?

Rabbi Ĥama, son of Rabbi Ĥanina, says: Anyone who performs 
a matt er but does not complete it,N  and then another comes and 
completes it, the verse ascribes credit to the one who completed 
it as if he had actually performed the entire act. Due to the fact 
that the children of Israel completed Joseph’s burial, the Torah 
ascribes them credit as if they had performed the entire act.

Rabbi Elazar says with regard to one who initiates performance of 
a mitzva but does not complete it when capable of doing so: He is 
also demoted [moridin] from his position of greatness, as it is 
writt en: “And it came to pass at that time, that Judah went down 
[vayyered] from his brethren, and turned in to a certain Adullamite, 
whose name was Hirah” (Genesis ƧƬ:ƥ). Usage of the term “went 
down” indicates that the rest of Judah’s brothers had demoted him 
from his position of greatness because he began the process of 
saving Joseph, but he did not complete it.

Rabbi Shmuel bar Naĥmani says: Th e episode with regard to 
Judah also indicates that one who initiates performance of a mitzva 
but does not complete it will also bury his wife and children as 
Judah did, as it is writt en: “And in process of time Shua’s daughter, 
the wife of Judah, died” (Genesis ƧƬ:ƥƦ), and it is written 
further: “And the sons of Judah: Er, and Onan, and Shelah, and 
Perez, and Zerah; but Er and Onan died in the land of Canaan” 
(Genesis ƨƪ:ƥƦ).

Perek I
Daf 13 Amud b

זֶה. תוּב בָּ כָּ ֶ ל מַה שּׁ קִיֵּים זֶה כָּ

רָאֵל לָא הָווּ  ה, יִשְׂ יהּ משֶֹׁ וְאִי לָא עָסֵיק בֵּ
עַצְמוֹת  ״וְאֶת  וְהָכְתִיב:  יהּ?  בֵּ קִי  מִיעַסְּ
צְרַיִם  מִמִּ רָאֵל  יִשְׂ בְנֵי  הֶעֱלוּ  ר  אֲשֶׁ יוֹסֵף 
קוּ  אִיעַסְּ לָא  אִי  וְתוּ,  כֶם״!  בִשְׁ קָבְרוּ 
יהּ?  קִי בֵּ נָיו לָא הָווּ מִיעַסְּ רָאֵל, בָּ יהּ יִשְׂ בֵּ

וְהָכְתִיב: ״וַיִּהְיוּ לִבְנֵי יוֹסֵף לְנַחֲלָה״!

ים יוֹתֵר  מְרוּבִּ בוֹדוֹ בִּ יחוּ לוֹ, כְּ אָמְרוּ: הַנִּ
בוֹדוֹ  יחוּ לוֹ, כְּ מוּעָטִין. וְתוּ אָמְרוּ: הַנִּ מִבְּ

ים. קְטַנִּ גְדוֹלִים יוֹתֵר מִבִּ בִּ

כֶם?  שְׁ בִּ נָא  שְׁ מַאי   – כֶם״  בִשְׁ ״קָבְרוּ 
כֶם  ְ מִשּׁ חֲנִינָא:  י  רַבִּ בְּ חָמָא  י  רַבִּ אָמַר 

כֶם נַחֲזִיר אֲבֵידָתוֹ. נָבוּהוּ, וְלִשְׁ גְּ

ה  ח משֶֹׁ תִיב: ״וַיִּקַּ קָשׁוּ קְרָאֵי אַהֲדָדֵי. כְּ
״וְאֶת  וּכְתִיב:  עִמּוֹ״,  יוֹסֵף  עַצְמוֹת  אֶת 
רָאֵל״  יִשְׂ בְנֵי  הֶעֱלוּ  ר  אֲשֶׁ יוֹסֵף  עַצְמוֹת 

וגו'!

ה  ל הָעוֹשֶׂ י חֲנִינָא: כָּ רַבִּ י חָמָא בְּ אָמַר רַבִּ
מָרוֹ וּבָא אַחֵר וּגְמָרוֹ, מַעֲלֶה  בָר וְלאֹ גְּ דָּ

אוֹ. אִילּוּ עֲשָׂ מָרוֹ כְּ גְּ תוּב עַל שֶׁ עָלָיו הַכָּ

אוֹתוֹ  מוֹרִידִין  אַף  אוֹמֵר:  אֶלְעָזָר  י  רַבִּ
הַהִיא  עֵת  בָּ ״וַיְהִי  כְתִיב:  דִּ תוֹ,  דוּלָּ מִגְּ

וַיֵּרֶד יְהוּדָה״.

קוֹבֵר  אַף  אָמַר:  נַחְמָנִי  ר  בַּ מוּאֵל  שְׁ י  רַבִּ
 שׁוּע ת  בַּ מָת  ״וַתָּ כְתִיב:  דִּ וּבָנָיו,  תּוֹ  אִשְׁ
עֵר  ״וַיָּמָת  וּכְתִיב:  וגו'.  יְהוּדָה״  ת  אֵשֶׁ

וְאוֹנָן״.

 His brothers kidnapped him from Shechem – כֶם ְ  מִשּׁ
נָבוּהוּ  Rashi comments that he was actually kidnapped :גְּ
from Dothan and not from Shechem (see Genesis 37:17). 
Rashi here explains that Dothan was not actually the name 
of a place, but was a description of the brothers’ plan to 
find a legal means [dat] to kill Joseph. In tractate Sanhedrin 
(102a) Rashi explains differently, that Dothan was a small 
village close to Shechem, so it can be said that he was 
kidnapped from the vicinity of Shechem. The Maharsha 
notes that according to Rashi’s commentary on the Torah 
(Genesis 48:22), Shechem was the special portion of the 
land that Jacob promised to give to Joseph.

 Anyone who performs a matter but does not complete 
it – ֹמָרו בָר וְלאֹ גְּ ה דָּ ל הָעוֹשֶׂ  One who does not complete a :כָּ
mitzva is lowered from the elevated state he was in while 
actually performing the mitzva, and therefore he is treated 
measure for measure and is demoted from his position 
of prominence (Maharal). One could explain in a similar 
manner that he is not given the ability to complete the 
building of his family, and therefore his wife and children 
die (Iyyun Ya’akov).

NOTES
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Rav Yehuda says that Rav says: For what reason was Joseph 
called: Bones, even during his lifetime, as he had his brothers 
take an oath that “God will surely remember you, and you shall 
carry up my bones from here” (Genesis ƩƤ:ƦƩ)? Because he did 
not protest for the honor of his father, as the brothers said 
to Joseph while unaware of his true identity: “Your servant our 
father” (Genesis ƨƧ:ƦƬ, ƨƨ:Ƨƥ), and Joseph said nothing to 
them in protest that they referred to his father Jacob as Joseph’s 
servant.

And Rav Yehuda says that Rav says, and some say that this was 
said by Rabbi Ĥama, son of Rabbi Ĥanina: For what reason did 
Joseph predecease his brothers, as is indicated from his request-
ing of them to take care of his burial needs? Because Joseph acted 
authoritatively, and such behavior can reduce one’s life span.

Aft er describing that Judah “went down” from his greatness, the 
Gemara discusses a similar term employed with regard to Joseph, 
as the verse states: “And Joseph was brought down [hurad] 
to Egypt” (Genesis Ƨƭ:ƥ). Rabbi Elazar says: Do not read the 
word as “hurad,”N  meaning that he was passively brought down, 
but rather read it as horid, meaning: He, Joseph, brought down 
others, as Joseph brought down the astrologers [itztagninei]L  
of Pharaoh from their position of eminence because he knew 
the interpretation of Pharaoh’s dreams when they did not.

Th e continuation of that verse states: “And Potiphar, an offi  cer 
[seris] of Pharaoh’s, the captain of the guard, an Egyptian, bought 
him from the hand of the Ishmaelites, who had brought him down 
there” (Genesis Ƨƭ:ƥ). Rav says: He purchased the handsome 
Joseph for himself, for the intended purpose of homosexual inter-
course, but was unable to fulfi ll his desires, as the angel Gabriel 
came and castrated Potiphar [seireso]. Th en Gabriel came again 
and further mutilated him [ fero] in the same part of his body. Th is 
is alluded to in the verses that write Potiphar’s name diff erently: 
Initially, it is writt en “Potiphar” (Genesis Ƨƭ:ƥ) and in the end it 
is writt en “Poti-phera” (Genesis ƨƥ:ƨƩ). Th e change in his name 
indicates that a part of himself was mutilated.

§ Th e mishna teaches: Who, to us, had a greater burial than 
Moses, as no one involved himself in his burial other than the 
Omnipresent Himself. Th e Gemara teaches: When Moses relates 
how God responded to him when denying his request to enter 
Eretz Yisrael, he states: “And the Lord said to me: Let it suffi  ce 
for you [rav lakh]; speak no more to Me of this matt er” (Deuter-
onomy Ƨ:Ʀƪ). Rabbi Levi says: Moses proclaimed to the Jewish 
people when rebuking them with the term “rav,” and therefore it 
was proclaimed to him with the term “rav” that he would not 
enter Eretz Yisrael. Th e Gemara explains: He proclaimed with the 
term “rav”N  when speaking with the congregation of Korah: “You 
take too much upon you [rav lakhem], you sons of Levi” (Num-
bers ƥƪ:ƫ), and it was proclaimed to him with the term “rav,” as 
God denied his request and said: “Let it suffi  ce for you [rav lakh].”

Alternatively: God’s telling Moses “rav lakh” was intended to 
mean: You now have a rav, a master, and who is it? It is Joshua, 
who has been chosen to lead the Jewish people.

Alternatively: God’s telling Moses “rav lakh” was intended to 
mean: You have a rav, i.e., God, Who says that you may not enter 
Eretz Yisrael. You must not importune Me anymore, so that people 
should not say: How diffi  cult is the Master and how obstinate 
is the student. Th e Gemara asks: And why was Moses punished 
so much in that he was not allowed to enter Eretz Yisrael, despite 
being so righteous? Th e school of Rabbi Yishmael taught that the 
reason is based on the common aphorism: Based on the camel is 
the burden. In other words, a person is judged in accordance with 
his stature, and therefore a righteous individual will be punished 
greatly due to any sins he committ ed.

נִקְרָא  מָה  נֵי  מִפְּ רַב:  אָמַר  יְהוּדָה  רַב  אָמַר 
מִיחָה  לּאֹ  שֶׁ נֵי  מִפְּ חַיָּיו?  בְּ עֲצָמוֹת  יוֹסֵף 
ךָ אָבִינוּ״,  קָאָמְרִי לֵיהּ ״עַבְדְּ כְבוֹד אָבִיו, דְּ בִּ

י. וְלָא אֲמַר לְהוּ וְלָא מִידֵּ

י  רַבִּ וְאִיתֵימָא  רַב,  אָמַר  יְהוּדָה  רַב  וְאָמַר 
נֵי מָה מֵת יוֹסֵף קוֹדֶם  י חֲנִינָא: מִפְּ רַבִּ חָמָא בְּ

נוּת. רַבָּ הִנְהִיג עַצְמוֹ בְּ נֵי שֶׁ לְאֶחָיו? מִפְּ

י אֶלְעָזָר:  ״וְיוֹסֵף הוּרַד מִצְרַיְמָה״ – אָמַר רַבִּ
הוֹרִיד  א ״הוֹרִיד״, שֶׁ יקְרֵי ״הוּרַד״, אֶלָּ אַל תִּ

תָן. דוּלָּ רְעהֹ מִגְּ אִיצְטַגְנִינֵי פַּ

רַב:  אָמַר  רְעהֹ״ –  פַּ סְרִיס  פּוֹטִיפַר  ״וַיִּקְנֵהוּ 
א  בָּ וְסֵירְסוֹ  בְרִיאֵל  גַּ א  בָּ לְעַצְמוֹ.  נָאוֹ  קְּ שֶׁ
תִיב ״פּוֹטִיפַר״,  רָא כְּ בְרִיאֵל וּפֵירְעוֹ. מֵעִיקָּ גַּ

וּלְבַסּוֹף ״פּוֹטִיפֶרַע״.

ה״ וכו׳. ״וַיּאֹמֶר ה' אֵלַי  דוֹל מִמּשֶֹׁ ״מִי לָנוּ גָּ
״רַב״  ר, בְּ ישֵּׂ ״רַב״ בִּ י לֵוִי: בְּ רַב לָךְ״ – אָמַר רַבִּ
״רַב״  ר – ״רַב לָכֶם״, בְּ ישֵּׂ ״רַב״ בִּ רוּהוּ; בְּ ישְּׂ בִּ

רוּהוּ – ״רַב לָךְ״. ישְּׂ בִּ

וּמַנּוּ?  לָךְ,  יֵשׁ  רַב   – לָךְ״  ״רַב  אַחֵר:  בָר  דָּ
. ע יְהוֹשֻׁ

הָרַב  יאֹמְרוּ  לּאֹ  שֶׁ  – לָךְ״  ״רַב  אַחֵר:  בָר  דָּ
ךְ  כָּ וְכָל  ן.  סַרְבָּ ה  מָּ כַּ וְתַלְמִיד  ה  קָשֶׁ ה  מָּ כַּ
מְלָא  מָעֵאל: לְפוּם גַּ י יִשְׁ בֵי רַבִּ נָא דְּ ה? תָּ לָמָּ

יחֲנָא. שִׁ

 Do not read hurad – הוּרַד יקְרֵי  תִּ  The Maharsha :אַל 
writes that the exposition is based on the fact that the 
phrase is unnecessary, as it is already stated that Joseph 
had been taken down to Egypt. Moreover, the midrash 
notes that the word “hurad” generally is used to refer to 
authority and ruling, as in the verse: “And have domin-
ion [urdu] over the fish of the sea” (Genesis 1:28).

 He proclaimed with rav, etc. – ר וכו׳ ישֵּׂ רַב בִּ  The word :בְּ
“rav” appears in reference to evildoers (see Genesis 33:9), 
and since Moses used this language when addressing 
Korah and his congregation, he was informed of his fate 
with the same word (Maharsha). Ben Yehoyada derives 
from here that even when rebuking evildoers, such as 
Korah and his congregation, one should be very careful 
to speak in a respectful manner.

Others explain that the term used in addressing 
Moses refl ected the actual content of what he had said 
to the congregation of Korah. He had told them that 
they should be satisfi ed with their role as Levites, and 
not request the elevated position of becoming priests. 
God similarly informs Moses that he should be satisfi ed 
with having lived outside of Eretz Yisrael, and should not 
request the elevated status of living within its borders 
(Iyyun Ya’akov).

NOTES

 Astrologer [itztagnini] – אִיצְטַגְנִינִי: This refers to one 
who looks at the stars; an astronomer, but primarily an 
astrologer. The word is apparently based on a Greek root. 
Some believe it is related to ἀστήρ, astēr, meaning star, 
but a precise root has not been found.
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Th e verse relates what Moses said to the Jewish people at the end 
of his life: “And he said to them: I am a hundred and twenty 
years old this day; I can no longer go out and come in; and the 
Lord has said to me: You shall not go over this Jordan” (Deuter-
onomy Ƨƥ:Ʀ). Th e wording is problematic, as there is no need for 
the verse to state the term “this day.” Moses said it in order to 
indicate: On this day, my days and years have been completed 
to be precisely one hundred and twenty, in order to teach you 
that the Holy One, Blessed be He, completes the years of the 
righteous from day to day and from month to month, as it is 
writt en: “Th e number of your days I will fi ll” (Exodus ƦƧ:Ʀƪ), 
indicating that the righteous will live out their years fully.

Th e verse continues: “I can no longer go out and come in” 
(Deuteronomy Ƨƥ:Ʀ). Th e Gemara asks: What is the meaning of 

“go out and come in”? If we say it means literally that Moses was 
actually physically restricted from going out and coming in, but 
isn’t it writt en: “And Moses was a hundred and twenty years old 
when he died, his eye was not dim, nor his natural force abated” 
(Deuteronomy Ƨƨ:ƫ), indicating that he was at full physical 
strength? And it is writt en further: “And Moses went up from 
the plains of Moab to Mount Nebo” (Deuteronomy Ƨƨ:ƥ). And 
it is taught in a baraita: Th ere were twelve stepsN  there to ascend 
the mountain, and Moses stepped over them all in one step, also 
indicating that he was at full physical strength.

Rabbi Shmuel bar Naĥmani says that Rabbi Yonatan says: Th e 
verse means that he could no longer go out and come in with 
words of Torah. Th is teaches that the gates of wisdom were 
closed off  to him.

Th e verse discussing when Joshua was appointed to be the succes-
sor of Moses states: “And Moses and Joshua went, and presented 
themselves in the Tent of Meeting” (Deuteronomy Ƨƥ:ƥƨ). A 
Sage taught: Th at Sabbath when Moses died was a day of two 
pairs [deyo zugei],L  i.e., two wise men, Moses and Joshua, serving 
together in one place. Authority was taken from one and given 
to the other.

And it is taught in a baraita that Rabbi Yehuda said: If not for 
an explicitly writt en verse, one could not say what is writt en 
with regard to the death and burial of Moses. Where did Moses 
die? In the portion of Reuben, as it is writt en: “And Moses went 
up from the plains of Moab to Mount Nebo” (Deuteronomy 
Ƨƨ:ƥ), and it is known from elsewhere that Nebo is situated in 
the portion of Reuben, as it is writt en: “And the children of 
Reuben built Heshbon, and Elealeh, and Kiriathaim, and Nebo” 
(Numbers ƧƦ:Ƨƫ–ƧƬ).

Th e name is also expounded: It is called “Nebo [Nevo],”N  for 
three prophets [nevi’im] died there: Moses, and Aaron, and 
Miriam.

Rabbi Yehuda continues: And where is Moses buried? In the 
portion of Gad, as it is writt en in the blessing of Moses to the 
tribe of Gad: “And he chose a fi rst part for himself, for there a 
portion of a ruler was reserved” (Deuteronomy ƧƧ:Ʀƥ), indicating 
that Moses, the ruler, is buried in the portion of Gad. And how 
much is the distance from the portion of Reuben to the portion 
of Gad? Four mil. Rabbi Yehuda asks: For those four mil from 
Mount Nebo in the portion of Reuben to the burial place of Moses 
in the portion of Gad, who transported him?

נָה  שָׁ רִים  וְעֶשְׂ מֵאָה  ן  בֶּ אֲלֵיהֶם  ״וַיּאֹמֶר 
לְמוּד לוֹמַר ״הַיּוֹם״,  אֵין תַּ אָנכִֹי הַיּוֹם״ – שֶׁ
דוֹשׁ  הַקָּ דְךָ, שֶׁ נוֹתַי, לְלַמֶּ הַיּוֹם מָלְאוּ יָמַי וּשְׁ
יקִים  ל צַדִּ נוֹתֵיהֶם שֶׁ לִים שְׁ רוּךְ הוּא מַשְׁ בָּ
״אֶת  כְתִיב:  דִּ לְחֹדֶשׁ,  וּמֵחֹדֶשׁ  לְיוֹם  מִיּוֹם 

א״. ר יָמֶיךָ אֲמַלֵּ מִסְפַּ

מַאי   – וְלָבוֹא״  לָצֵאת  עוֹד  אוּכַל  ״לאֹ 
״לָצֵאת וְלָבוֹא״? אִילֵימָא ״לָצֵאת וְלָבאֹ״ 
רִים  ן מֵאָה וְעֶשְׂ ה בֶּ שׁ – וְהָכְתִיב: ״וּמשֶֹׁ מַמָּ
מוֹתוֹ…לאֹ נָס לֵחֹה״, וּכְתִיב: ״וַיַּעַל  נָה בְּ שָׁ
ה מֵעַרְבתֹ מוֹאָב אֶל הַר נְבוֹ״, וְתַנְיָא:  משֶֹׁ
ה  ם, וּפְסָעָן משֶֹׁ רֵה מַעֲלוֹת הָיוּ שָׁ ים עֶשְׂ תֵּ שְׁ

פְסִיעָה אַחַת! בִּ

י  רַבִּ אָמַר  נַחְמָנִי  ר  בַּ מוּאֵל  שְׁ י  רַבִּ אָמַר 
ד,  דִבְרֵי תוֹרָה. מְלַמֵּ יוֹנָתָן: לָצֵאת וְלָבוֹא בְּ

עֲרֵי חָכְמָה. נּוּ שַׁ מוּ מִמֶּ תְּ סְתַּ נִּ שֶׁ

אֹהֶל  בְּ בוּ  וַיִּתְיַצְּ  ע וִיהוֹשֻׁ ה  מֹשֶׁ ״וַיֵּלֶךְ 
זוּגֵי  יוֹ  דְּ ל  שֶׁ ת  בָּ שַׁ אוֹתָהּ  נָא:  תָּ  – מוֹעֵד״ 

נָה לְזֶה. לָה רְשׁוּת מִזֶּה וְנִיתְּ הָיְתָה, נִיטְּ

מִקְרָא  אִילְמָלֵא  יְהוּדָה:  י  רַבִּ אָמַר  וְתַנְיָא 
ה מֵת?  ר לְאוֹמְרוֹ. הֵיכָן משֶֹׁ תוּב אִי אֶפְשָׁ כָּ
ה  משֶֹׁ ״וַיַּעַל  כְתִיב:  דִּ רְאוּבֵן,  ל  שֶׁ חֶלְקוֹ  בְּ
חֶלְקוֹ  מֵעַרְבתֹ מוֹאָב אֶל הַר נְבוֹ״, וּנְבוֹ בְּ
רְאוּבֵן  ״וּבְנֵי  כְתִיב:  דִּ קָיְימָא,  רְאוּבֵן  ל  שֶׁ

נוּ וגו' וְאֶת נְבוֹ״ וגו'. בָּ

ה  ה נְבִיאִים: משֶֹׁ לשָֹׁ ם מֵתוּ שְׁ ָ שּׁ ״נְבוֹ״ – שֶׁ
וְאַהֲרןֹ וּמִרְיָם.

כְתִיב:  ד, דִּ ל גָּ חֶלְקוֹ שֶׁ ה קָבוּר? בְּ וְהֵיכָן משֶֹׁ
ל רְאוּבֵן  ית לוֹ״ וגו'. וּמֵחֶלְקוֹ שֶׁ ״וַיַּרְא רֵאשִׁ
עָה מִילִין.  ה הָוֵי? אַרְבָּ מָּ ד כַּ ל גָּ עַד חֶלְקוֹ שֶׁ

עָה מִילִין מִי הוֹלִיכוֹ? אוֹתָן אַרְבָּ

 Twelve steps, etc. – רֵה מַעֲלוֹת וכו׳ ים עֶשְׂ תֵּ  These twelve steps :שְׁ
are understood to allude to the twelve tribes, who together 
equaled Moses in stature (Maharsha). Alternatively, according 
to an esoteric understanding, it alludes to the twelve steps 
that one ascends to reach the higher worlds, and teaches 

that Moses ascended immediately to the highest level 
(Otzar HaKavod).

 Nebo – ֹנְבו: This does not mean that all three died at Nebo, but 
rather that they all died in the portion of Reuben.

NOTES

 Two pairs [deyo zugei] – יוֹ זוּגֵי  ,From the Greek διζυγία :דְּ
dizugya, meaning a double yoke that harnesses two ani-
mals together. From this it is extended to mean anything 
that is doubled, where two serve together.
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He answers: Th e contradiction between the two verses teaches 
that Moses was lying in the wings of the Divine Presence, as 
Moses was carried out by God Himself, and the ministering 
angels were saying: “He executed the righteousness of the 
Lord, and His ordinances with Israel” (Deuteronomy ƧƧ:Ʀƥ). 
And the Holy One, Blessed be He, was saying: “Who will 
rise up for Me against the evildoers? Who will stand up for 
Me against the workers of iniquity?” (Psalms ƭƨ:ƥƪ). In other 
words, God asked: Who will now defend the Jewish people 
against its accusers? Th e idea that God Himself transported 
Moses to his burial could not have been said if not for the proof 
from the resolution between the contradictory verses.

And Shmuel says that God was saying the verse: “Who is as the 
wise man and who knows the interpretation [pesher] of a 
matt er?” (Ecclesiastes Ƭ:ƥ), referring to the greatness of Moses, 
who was able to forge compromises, pesharim, between God 
and the Jewish people. And Rabbi Yoĥanan says that God was 
saying the verse: “Wisdom, where can it be found?” ( Job 
ƦƬ:ƥƦ). And Rav Naĥman says that God was saying the verse: 

“And Moses, the servant of God, died there” (Deuteronomy 
Ƨƨ:Ʃ). SemalyonN  says that God was saying: And Moses, the 
great scribe of Israel, died there.

It is taught in a baraita that Rabbi Eliezer the Great says: Over 
an area of twelve mil by twelve mil, equivalent to the size of 
the camp of Israel, a Divine Voice proclaimed and said: And 
Moses, the great scribe of Israel, died. And some say: Moses 
did not actually die, as it is writt en here: “And Moses, the 
servant of the Lord, died there” (Deuteronomy Ƨƨ:Ʃ), and it is 
writt en there: “And he was there with the Lord forty days and 
forty nights” (Exodus Ƨƨ:ƦƬ). Just as there, where it says: “And 
he was there with the Lord,” it means that he was standing and 
serving before God; so too, here, when it says: “And Moses, the 
servant of the Lord, died there,” it means that he was standing 
and serving before God.

Th e verse describing the burial of Moses states: “And He buried 
him in the valley in the land of Moab over against Beth Peor; 
and no man knows of his grave to this day” (Deuteronomy Ƨƨ:ƪ). 
Rabbi Berekhya says: Th is verse provides a sign within a sign, 
i.e., a very precise description of the location of his burial, and 
even with this the verse concludes: “And no man knows of 
his grave to this day” (Deuteronomy Ƨƨ:ƪ).

Th e Gemara relates: And the evil monarchy of the Roman 
Empire already sent messengers to

the garrison [gastera]L  of Beth Peor and said to them: Show 
us where Moses is buried. As the men stood above on the 
upper section of the mountain, it appeared to them as if the 
grave was below in the lower section. As they stood below, it 
appeared to them to be above. Th ey divided into two groups, 
one above and one below. To those who were standing above, 
the grave appeared to them to be below; to those who were 
standing below, the grave appeared to them to be above, to 
fulfi ll that which is stated: “And no man knows of his grave 
to this day” (Deuteronomy Ƨƨ:ƪ).

כִינָה,  כַנְפֵי שְׁ ל בְּ ה מוּטָּ הָיָה משֶֹׁ ד, שֶׁ מְלַמֵּ
ה  רֵת אוֹמְרִים: ״צִדְקַת ה' עָשָׂ ָ וּמַלְאֲכֵי הַשּׁ
רוּךְ  בָּ דוֹשׁ  וְהַקָּ רָאֵל״,  יִשְׂ עִם  טָיו  פָּ וּמִשְׁ
מִי  מְרֵעִים  עִם  לִי  יָקוּם  ״מִי  אוֹמֵר:  הוּא 

ב לִי עִם פּוֹעֲלֵי אָוֶן״. יִתְיַצֵּ

 יוֹדֵע וּמִי  הֶחָכָם  כְּ ״מִי  אָמַר:  מוּאֵל  וּשְׁ
״הַחָכְמָה  אָמַר:  יוֹחָנָן  י  וְרַבִּ בָר״.  דָּ ר  שֶׁ פֵּ
ם  צֵא״. וְרַב נַחְמָן אָמַר: ״וַיָּמָת שָׁ מָּ מֵאַיִן תִּ
ה  ם משֶֹׁ ה״ וגו'. סְמַלְיוֹן אָמַר: ״וַיָּמָת שָׁ משֶֹׁ

רָאֵל״. יִשְׂ ה דְּ סַפְרָא רַבָּ

נֵים  שְׁ אוֹמֵר:  דוֹל  הַגָּ אֱלִיעֶזֶר  י  רַבִּ נְיָא,  תַּ
נֶגֶד מַחֲנֵה  ר מִיל, כְּ נֵים עָשָׂ ר מִיל עַל שְׁ עָשָׂ
וַיָּמָת  וְאוֹמֵר:   מִיע מַשְׁ קוֹל  ת  בַּ רָאֵל,  יִשְׂ
רָאֵל. וְיֵשׁ אוֹמְרִים:  יִשְׂ ה דְּ ה סַפְרָא רַבָּ משֶֹׁ
ם״,  תִיב הָכָא: ״וַיָּמָת שָׁ ה, כְּ לאֹ מֵת משֶֹׁ
ן  הַלָּ ם עִם ה'״, מַה לְּ וּכְתִיב הָתָם: ״וַיְהִי שָׁ

שׁ. מֵּ אן עוֹמֵד וּמְשַׁ שׁ, אַף כָּ מֵּ עוֹמֵד וּמְשַׁ

ית  אֶרֶץ מוֹאָב מוּל בֵּ י בְּ ״וַיִּקְבּרֹ אוֹתוֹ בַגַּ
תוֹךְ  בְּ סִימָן  רֶכְיָה:  בֶּ י  רַבִּ אָמַר   – עוֹר״  פְּ
סִימָן, וַאֲפִילּוּ הָכִי – ״וְלאֹ יָדַע אִישׁ אֶת 

קְבֻרָתוֹ״.

עָה אֵצֶל לְחָה מַלְכוּת הָרְשָׁ וּכְבָר שָׁ
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ה  עוֹר: הַרְאֵנוּ הֵיכָן משֶֹׁ ית פְּ ל בֵּ סְטְרָא שֶׁ גַּ
ה;  קָבוּר. עָמְדוּ לְמַעְלָה – נִדְמֶה לָהֶם לְמַטָּ
נֶחְלְקוּ  לְמַעְלָה.  לָהֶם  נִדְמֶה   – ה  לְמַטָּ
עוֹמְדִים לְמַעְלָה –  יתּוֹת, אוֹתָן שֶׁ י כִּ תֵּ לִשְׁ
לָהֶן  נִדְמֶה   – ה  לְמַטָּ ה,  לְמַטָּ לָהֶן  נִדְמֶה 
יָדַע  ״וְלאֹ  אֱמַר:  נֶּ ֶ שּׁ מַה  לְקַיֵּים  לְמַעְלָה. 

אִישׁ אֶת קְבֻרָתוֹ״.

 Semalyon – סְמַלְיוֹן: Tosafot mention that two opinions are 
quoted in the name of Rabbeinu Ĥananel as to whether 
Semalyon is the name of an angel or a scholar.

NOTES

 Garrison [gastera] – סְטְרָא  A form of the Latin castra, which :גַּ
means military camp. In the broader sense it is used to refer to 
military personnel, or soldiers that are assigned to a particular 
stronghold.
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