Perek |
Daf12 Amuda

NOTES

Anyone who marries, etc. — 121 X@iait 77;: The Mahar-

sha explains that this principle is derived from the case
of Miriam herself, as before she was married she was
sickly, and her rejuvenation after her marriage is viewed
as a second birth.

As he set himself straight — 2y Ny w#w: Rashi
explains that he set himself stra\ght in that he did not
join the other spies in their claims against traveling to

Eretz Yisrael. The Maharsha interprets this otherwise,

explaining that this refers to his act of marrying Miriam
for the sake of Heaven.

LANGUAGE
Rose [vered] -
meaning a red rose. This loanword, and similarly its
Greek counterpart po8ov, rhodon, was also used as a
general term for the color red.
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The Gemara comments: The language of another verse is also

precise based on this explanation, as it is written: “And Caleb the

son of Jephunneh the Kenizzite said unto him” (Joshua 14:6).
Although his father was Jephunneh, he is known as “the Kenizzite,”
although he was not actually a son of Kenaz. The Gemara accepts

this proof and states: Conclude from it that Rava’s explanation

is correct.

The verse states: “And Caleb, the son of Hezron, begot children

of Azubah his wife, and of Jerioth, and these were her sons: Jesher,
and Shobab, and Ardon” (1 Chronicles 2:18). The Gemara ana-
lyzes the verse: The verse refers to the wife of Caleb by the name

Azubah. The Sages teach that this is Miriam. And why is she

called Azubah? As everyone initially abandoned her [azavuha]

and did not want to marry her because she was sickly and unat-
tractive. The verse additionally states: “And Caleb, the son of
Hezron, begot children [holid] of Azubah his wife” (1 Chronicles

2:18). The Gemara asks: Why use the term “holid,” begot children?
But doesn’t this verse state that he married her? Rabbi Yohanan
says: This teaches us that with regard to anyone who marries" a
woman for the sake of Heaven, as he married her due to her
righteousness without concern for her appearance, the verse

ascribes him credit as if he gave birth to her.

The same verse refers to Miriam additionally as Jerioth, which the
Gemara explains was appropriate, for her face was like extremely
pallid curtains [yeriot].

The verse continues: “And these were her sons [vaneha).” The
Gemara explains: Do not read it as vaneha, her sons; rather, read
it as boneha, her builders. In other words, the rest of the names
in the verse are not the names of her children, but rather appella-
tions for her husband, whose marriage to her built her, as it were.
The first appellation for Caleb, “Jesher,” is referring to his actions,
as he set himself straight [yisher]" and did not join in the
counsel of the spies. The second appellation, “Shobab,” is refer-
ring to the fact that he broke [sibbev] his evil inclination by
rebelling against the other spies. The third appellation, “and
Ardon [veArdon],” is referring to the fact that he ruled [rada]
over his evil inclination. And some say: Because the face of
his wife Miriam became beautiful like a rose [vered]" after they
were married, she was also called Vardon, due to her rose-like
complexion.



I DY Y PP 3 MY
NP2 7). A22 1 - T )
mmm: N’JD nmm-w 711!1!0& imc‘z

.uyr;xg:_ug v;ng% w:b P

DU MWD DY Y - T MY VY
SRV ) 'm’vn - A 'm‘vn”
W rpa:h o 1’7?nn: N'm

= PPIY” R0 %) NI ARG Ny
p - P sppinanh my e
RSN Y20 - oS PRt 7

ireh o phin mpix

129290 227 % -~y b s
Y2920 27 Y2KY. 03 Yy Ly A s
o’ - mnna o nven whe X
121 92 - qipa Nt gEm K 13
’7:; A - qipa e ik T

' 13y

% 277 120510 - 1 van e 1o
inangya ]Egng P33 AT 3

T (02 .7 9T DIt oYY N
e T an by e e Ty
Ty ooy ax XY m rben
I WP (9D YTy SN M PR

JPnie)

Swn i NP TR KaK IR2 15 o
0731 by KON M Kb sy e
28 iy ) 0131 7 s N
i 0Yip3 oY, M 03 K% KD

k37 o7

The Gemara interprets an additional verse as referring to Caleb.
It is stated: “And Ashhur the father of Tekoa had two wives,
Helah and Naarah” (1 Chronicles 4:5). Ashhur is Caleb. And
why was he called Ashhur? Because his face became black-
ened [husheharu] from the extensive fasts that he accepted
upon himself so that he would not be entrapped by the counsel
of the spies. “The father of” is also referring to Caleb, as he
became like a father to his wife. The next word in the verse,
“Tekoa,” is an additional reference to Caleb, as he attached
[taka] his heart to his Father in Heaven.

The phrase in the verse “had two wives” actually means it is as
if Miriam became like two wives, because she changed over
the course of time. And therefore the two names written in the
verse: “Helah and Naarah,” were not two separate women,
Helah and Naarah. Rather, initially Miriam was sickly [hela]
and forlorn, and ultimately she was healthy and beautiful like
ayoung woman [naara].

The Gemara expounds the following verse as referring to
Miriam: “And the children of Helah were Zereth [ Tzeret] and
Zohar and Ethnan” (1 Chronicles 4:7). She was now called

“Tzeret,” for she became so beautiful that she was like a rival
[tzara] to other women, as they were jealous of her beauty.
She is called “Zohar,” as her face shined like the sun does at
noon [tzohorayim]. She is called “Ethnan,” as any man that
saw her would be aroused so much that he would bring a gift
[etnan] to his wife to entice her.

§ The Gemara returns to the discussion of the bondage in

Egypt. “And Pharaoh charged all his people, saying: Every
son that is born you shall cast into the river, and every daughter
you shall save alive” (Exodus 1:22). Rabbi Yosei, son of Rabbi

Hanina, says: The use of the phrase “every son that is born”
indicates that he decreed even on his own nation" that all their
male babies must be killed. And Rabbi Yosei, son of Rabbi

Hanina, says further: He decreed three decrees. Initially, he

commanded the midwives only with regard to Jewish infants:
“You shall look upon the stones. If it be a son, then you shall

kill him; but if it be a daughter, then she shall live” (Exodus

1:16). And afterward, he decreed with regard to the Jewish

infants: “Every son that is born you shall cast into the river”
(Exodus 1:22). And ultimately, he decreed even on his own

nation that Egyptian infant boys should be cast into the river
as well.

The verse states: “And there went a man of the house of Levi,
and took for a wife a daughter of Levi” (Exodus 2:1). The
Gemara asks: To where did he go? Rav Yehuda bar Zevina
says: He went according to the advice of his daughter Miriam,
as the Gemara will proceed to explain.

A Sage teaches: Amram, the father of Moses, was the great
man of his generation. Once he saw that the wicked Pharaoh
said: “Every son thatis born you shall cast into the river, and
every daughter you shall save alive” (Exodus 1:22), he said:
We are laboring for nothing by bringing children into the
world to be killed. Therefore, he arose and divorced his wife.
All others who saw this followed his example and arose and
divorced their wives.

His daughter, Miriam, said to him: Father, your decree is
more harsh for the Jewish people than that of Pharaoh, as
Pharaoh decreed only with regard to the males, but you
decreed both on the males and on the females. And now no
children will be born. Additionally, Pharaoh decreed to kill
them only in this world, but you decreed in this world and in
the World-to-Come," as those not born will not enter the
World-to-Come.

NOTES
He decreed even on his own nation — 13 iy 513 ax:
The source for this statement is the fact that there is no
mention in this verse that the decree was only upon the
Jewish infants. lyyun Ya‘akov suggests that upon finding
Moses in the water, the daughter of Pharaoh remarked:

“This is one of the Hebrews' children” (Exodus 2:6), indicat-

ing that children other than those of the Jews were also
thrown into the Nile.

You decreed in this world and in the World-to-Come -
Xa7 n’?w’?’t ma u'?ﬁy:\ 70K Rashi explains that children
vvho are killed in this vvorld still have a portion in the
World-to-Come, and therefore, failing to have children
at all means not affording one’s potential children this
possibility. Some explain this as referring to the parents:
By divorcing and purposely not having children, they
are neglecting the mitzva to procreate, thereby denying
themselves reward for this in the World-to-Come (lyyun
Ya'akov; Ahavat Eitan).
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BACKGROUND
—eN:

Palanquin

Eqyptian palanquins

LANGUAGE
Palanquin [appiryon] - 1i»19%: From the Greek
Qopelov, phoreyon, referring to a chair used to trans-
port people.

Verdict [pitkah] - Apn: From the Greek mttdxiov,
pitakion, which means a bill, a formal document, or a
material upon which to write. Among other meanings
of the word is list, such as a list of persons belonging
to a specific group. Here it is used in the sense of a
document detailing a court verdict.

NOTES

The signs of a young woman were born in her -
Mo Al n’?isxg: As noted further in the Gemara,
Jochebed was already pregnant when Amram remar-
ried her. As such, her rejuvenation was not needed

so that she would conceive. Rather, it was so that
people should not say that Amram remarried her only

because he was not concerned that she would bear
children (lyyun Ya'akov; Anaf Yosef).

From here it is derived concerning righteous
women, etc. — 121 NPT Dy (xom: The Maha-
ral writes that pain during childbirth and difficulty
in earning one’s livelihood are as a result of the sin
of Adam and Eve. Therefore, completely righteous
women, who are free of sin, may not suffer pain in
childbirth.

Tov is his name - inw 3iv: Although he is generally
referred to as Moses, that name was given to him by
the daughter of Pharaoh. The discussion here, as well
as in tractate Megilla and elsewhere in the midrash,
relates to the question of what was the name given
to him by his family.
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Miriam continued: Additionally, concerning Pharaoh the wicked,
it is uncertain whether his decree will be fulfilled, and it is uncer-
tain if his decree will not be fulfilled. You are a righteous person,
and as such, your decrees will certainly be fulfilled, as it is stated
with regard to the righteous: “You shall also decree a thing, and
it shall be established unto you” (Job 22:28). Amram accepted
his daughter’s words and arose and brought back, i.e., remarried,
his wife, and all others who saw this followed his example and
arose and brought back their wives.

The Gemara asks: If Amram remarried Jochebed, rather than say:
“And took for a wife a daughter of Levi” (Exodus 2:1), it should
have stated: “And returned for a wife the daughter of Levi.” Rav
Yehuda bar Zevina says: He performed an act of marriage just as
one would do for a first marriage. He sat her on a palanquin
[appiryon],® and Aaron and Miriam danced before her, and the
ministering angels said: “A joyful mother of children” (Psalms

113:9).

The verse is referring to Jochebed as “a daughter of Levi” (Exodus
2:1). The Gemara asks: Is it possible that this is Jochebed? Jochebed
was then 130 years old and the verse still calls her a daughter?
Jochebed’s age is established based on a tradition concerning the
number of the descendants of Jacob who came to Egypt, as follows:
While the verse states that Leah had thirty-three descendants
(Genesis 46:15), only thirty-two were enumerated. This was
explained as Rabbi Hama, son of Rabbi Hanina, says: The
“daughter of Levi” is Jochebed, whose conception was on the
road, as the family of Jacob descended to Egypt, and she was born
between the walls, i.e.,, in Egypt, as it is stated: “And the name
of Amram’s wife was Jochebed, the daughter of Levi, who was
born to Levi in Egypt” (Numbers 26:59).

This interpolation concerning her birth is interpreted: Her birth
was in Egypt, but her conception was not in Egypt. Since the
Jewish people were in Egypt for two hundred ten years and Moses
was eighty years old at the time of the exodus, Jochebed was one
hundred thirty years old when Moses was born. In light of this,
the Gemara is asking how the verse can refer to her as a daughter.
Rabbi Yehuda says: The signs of a young woman were born in
her"when her husband remarried her, and she became like a young
gir] again.

§ The verse states concerning Moses: “And the woman conceived,
and bore a son; and when she saw him that he was a goodly child,
she hid him three months” (Exodus 2:2). The Gemara asks: But
Jochebed was pregnant with Moses for three months at the outset,
before Amram remarried her, as will be explained further. Rav
Yehuda bar Zevina said: The intention of the verse is to juxtapose
her giving birth to her becoming pregnant. Just as her becoming
pregnant was without pain, so too, her giving birth was without
pain. From here it is derived concerning righteous women" that
they were not included in the verdict [pitkah]" of Eve that a
woman will suffer pain during childbirth (see Genesis 3:16).

The verse states with regard to the birth of Moses: “And the woman
conceived, and bore a son; and when she saw him that he was a
goodly [tov] child, she hid him three months” (Exodus 2:2). It is
taught in a baraita that Rabbi Meir says: “Tov” is his, Moses),
real name," as it was given to him by his parents when he was
born. Rabbi Yehuda says: His name was Toviya. Rabbi Nehemya
says: They said he was good because they saw that he was fit for
prophecy. Others say: They said he was good because he was born
when he was already circumcised. And the Rabbis say: At the
time when Moses was born, the entire house was filled with light,
asitis written here: “And when she saw him that he was a goodly
[tov] child,” and it is written there: “And God saw the light, that
it was good [tov]” (Genesis 1:4).
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The verse continues: “And she hid him three months” (Exodus
2:2). The Gemara explains that she was able to hide him for three
months because the Egyptians counted the nine months of her
pregnancy only from the time her husband took her back, but she
was pregnant with Moses for three months from the outset of her
remarriage.

The next verse states: “And when she could no longer hide him”

(Exodus 2:3). The Gemara asks: Why couldn’t she hide him any
longer? Let her continue to hide him. Rather, anywhere that the
Egyptians heard that a baby was born and they wanted to locate
the baby, they would bring another baby there in order that it
could be heard crying, and the two babies would cry together, as
it is written: “Take us the foxes, the little foxes, that spoil the
vineyards; for our vineyards are in blossom” (Song of Songs 2:15).
The infants who were used to uncover the hidden babies are referred
to as little foxes.

The verse states: “And when she could no longer hide him, she took
for him an ark of bulrushes, and daubed it with bitumen and with
pitch; and she put the child therein, and laid it in the willows by the
river’s bank” (Exodus 2:3). The Gemara asks: What is different
about bulrushes that she decided to use them? Rabbi Elazar says:
From here it is derived concerning righteous people that their
money is more precious to them" than their bodies, as she took
an inexpensive material to build the ark. And why do they care so
much about their money? Because they do not stretch out their
hands to partake of stolen property. Therefore, their own property
is very precious to them.

Rabbi Shmuel bar Nahmani says an alternative reason for her
taking bulrushes for the ark: She took a soft material like bulrush,
which is able to withstand an impact both before a soft item and
before a hard item. She feared that if she would have made the box
from a hard material like wood, if it were to collide with a hard item
in the water it might break.

The verse continues: “And daubed it with bitumen and with
pitch” (Exodus 2:3). A Sage teaches: She daubed bitumen on the
interior" and pitch® on the exterior, so that righteous person,
i.e., Moses, would not smell a foul odor, such as that of pitch.

The verse continues: “And she put the child therein, and laid it in
the willows [bassuf]” (Exodus 2:3). Rabbi Elazar says: This means
she placed him in the Suf Sea, i.e., the Red Sea. Rabbi Shmuel bar
Nahmani says:

She placed him in a marsh, as it is written: “The reeds and willows
[suf] shall wither” (Isaiah 19:6).

The verse states: “And the daughter of Pharaoh came down to
bathe [lirhotz] in the river” (Exodus 2:5). Rabbi Yohanan says in
the name of Rabbi Shimon ben Yohai: This teaches that she came
down to the river to cleanse herself from the impurity of her
father’s idols, as she was immersing herself as part of the conver-
sion process. And similarly it states: “When the Lord shall have
washed [rahatz] away the filth of the daughters of Zion, and shall
have purged the blood of Jerusalem from the midst thereof, by the
spirit of judgment, and by the spirit of destruction” (Isaiah 4:4.).
This washing clearly refers to the purging of spiritual sins, rather
than bathing for the sake of cleanliness.

NOTES

That their money is more precious to them, etc. —
11 i ;-v'w 202 o2inRw: Righteous people are
willing to undergo physma\ pain in order to retain
their money, as they work exceptionally hard to
ensure that all of their wealth is obtained honestly
(Ben Yehoyada). See also the discussion concerning
Abba Hilkiya in tractate Taanit (23b).

Bitumen on the interior — 049231 Y11 The Maharsha
explains that there was no need to state that the bitu-
men was on the interior, as if it were on the exterior
it would be dissolved by the water. Therefore, the
additional mention that it was smeared inside is to
teach that it was placed there not only to protect
the ark, but also to prevent Moses from smelling the
foul odor of the pitch. Tosafot explain the Gemara
differently. They claim that the bitumen and pitch
were both smeared on the interior of the ark, and that
the bitumen was covering the pitch. The term: On the
interior, would then mean that it was closer to Moses
within the ark. The box was uncovered on the outside
in order for it not to be noticeable among the reeds.

BACKGROUND

Pitch — nar: In ancient times pitch was made by
slowly burning wood, which would be transformed
into charcoal. During this process, the wood emit-
ted various fluids. Tar and pitch are made from these
fluids. Pitch is the thicker substance, and its foul odor
is due to additional materials found in the fluid. Pitch
was sometimes made from asphalt, which also had a
foul odor caused by the presence of sulfur and sulfur
hydroxide.

NOTES
This teaches that she came down to cleanse, etc. —
21 yinT 179 Mem: The strongest proof that Pha-
raoh’s daughter converted is from the verse that refers
to: “Bithiah the daughter of Pharaoh” (1 Chronicles
4218), who eventually married a Jew.
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NOTES
Walking is nothing other than, etc. -1 NBN it n;”?:j; PX:
This is a reference to their imminent death, as the Gemara
will soon discuss (Riaf).

The one who says that it means her arm — 127 X1
a7 The fact that the verse first refers to the women as
her maidens [na‘aroteha] and then uses the term amata
indicates that the latter expression is not a reference to
one of her maidens. Additionally, the word amata is written
without a dagesh in the letter mem; therefore, it means a
maidservant. See the commentary of lbn £zra on the verse.

The verse calls him a child [yeled], etc. - "> 1’7’ nb s
The discussion here is based on the use of two alternative
terms for the boy in the same verse, although either term
could have been appropriate independently (Maharsha).

You made Moses our teacher blemished — 'lxtm'? inwy

o ya 1237: Rashi explains that since Moses was a Lev-

ite, if he had an unusual voice he would not have been
permitted to sing in the Tabernacle. The Maharsha and
others explain that having an unusual voice is considered
a blemish, and since prophecy rests upon those who are
complete in every manner, it is not reasonable to say that
Moses had this blemish.
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The verse continues: “And her maidens walked along [ holekhot]
by the riverside” (Exodus 2:5). Rabbi Yohanan says: This walk-
ing is nothing other than" the terminology of going toward
death, and similarly it states: “Behold, I am going [holekh] to
die” (Genesis 25:32).

»

The verse continues: “And she saw the ark among the willows
(Exodus 2:5). Once her maidens saw that the daughter of Pharaoh
was intending to save Moses, they said to her: Our mistress, the
custom of the world is that when a king of flesh and blood
decrees a decree, even if all the world does not fulfill it, at least
his children and members of his household fulfill it, and yet
you are violating the decree of your father. After the maidens
tried to convince her not to save Moses, the angel Gabriel came
and beat them to the ground and they died.

The verse concludes: “And she sent amatah to take it” (Exodus
2:5). Rabbi Yehuda and Rabbi Nehemya disagree as to the defini-
tion of the word “amatah.” One says that it means her arm, and
one says that it means her maidservant. The Gemara explains:
The one who says that it means her arm" explained it in this
manner, as it is written “amatah,” which denotes her forearm.
And the one who says that it means her maidservant explained
it in this manner because it does not explicitly write the more
common term: Her hand [yadah]. Therefore, he understands
that this is the alternative term for a maidservant, ama.

The Gemara asks: And according to the one who says that it
means her maidservant, didn’t you say earlier: Gabriel came
and beat them to the ground and the maidservants died, so how
could Pharaoh’s daughter send her? The Gemara answers: It must
be that Gabriel left her one maidservant, as it is not proper that
a princess should stand alone.

The Gemara asks: And according to the one who says that it
means her hand, let the Torah write explicitly: Her hand [ yadah].
Why use the more unusual term amatah? The Gemara answers:
This verse teaches us that her arm extended [ishtarbav] many
cubits. As the Master said in another context: And similarly
you find with regard to the hand of Pharaoh’s daughter that it
extended, and similarly you find with regard to the teeth of
evildoers, as it is written: “You have broken [shibbarta] the
teeth of the wicked” (Psalms 3:8), and Reish Lakish said: Do
not read the word as shibbarta, rather read it as sheribbavta,
you have extended.

The next verse states: “And she opened it and saw it [vatirehu],
even the child” (Exodus 2:6). The Gemara comments: The verse
states: “And she saw it”; it should have stated: And she saw.
Rabbi Yosei, son of Rabbi Hanina, says: In addition to Moses,
she saw the Divine Presence with him. This is indicated by the
usage of “saw it

The verse states: “And saw it, even the child [yeled]; and behold
alad [na’ar] that wept” (Exodus 2:6). The verse calls him “a
child [yeled],”™ and the same verse calls him “a lad [naar]” A
Sage teaches: He is the age of a child but his voice is as loud and
deep as a lad; this is the statement of Rabbi Yehuda. Rabbi
Nehemya said to him: If that is so, you made Moses our teacher
blemished," since his voice was unusually deep. Rather, this
teaches that his mother made a canopy of youth, i.e., a small
canopy, for him in the ark, as she said: Perhaps I will not merit
to see his wedding canopy.

The verse concludes: “And she had compassion on him, and
said: This [zeh] is one of the Hebrews’ children” (Exodus 2:6).
The Gemara asks: From where did she know that he was a
Hebrew child? Rabbi Yosei, son of Rabbi Hanina, says: As she
saw that he was circumcised.
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The Gemara comments: The Pharaoh’s daughter said: “This [zeh]
is one of the Hebrews’ children” (Exodus 2:6). Rabbi Yohanan says:
This teaches that she prophesied unknowingly, as the intention of
the word “zeh” was: This one falls, i.e., is cast, into the water, but no
other will fall by means of water, for on that day Pharaoh’s decree
was canceled.

The Gemara explains: And this is what Rabbi Elazar said: What is
the meaning of that which is written: “And when they shall say to
you: Seek unto the necromancers and the diviners, that chirp
[metzaftzefim] and that mutter [mahggim]” (Isaiah 8:19)? The
explanation of their chirping and muttering is: They see [tzofin],
but they do not know what they are seeing; they enunciate
[mahggim], but they do not know what they are enunciating.
Although necromancers and diviners do have some insight into the
tuture, they do not see clearly enough to understand what they are
actually seeing.

The Gemara applies this to Pharaoh: Pharaoh’s astrologers saw that
the savior of the Jewish people would be stricken by water. There-
fore, they arose and decreed: “Every son that is born you shall
cast into the river” (Exodus 1:22); they thought that their vision
indicated that Moses would be killed in the water. Once Jochebed
cast Moses into the water, although he was protected in an ark, the
astrologers said: We no longer see in the stars anything like that
sign we saw as to the downfall of the leader of the Jews by water, and
therefore at that moment they canceled their decree. But they did
not know that what they saw foretold that Moses would be stricken
on account of the waters of Meribah. They envisioned a downfall
for Moses by water but didn’t fully comprehend their vision.

And this is what Rabbi Hama, son of Rabbi Hanina, says: What
is the meaning of that which is written: “These [hemma] are the
waters of Meribah," where the children of Israel strove with the
Lord, and He was sanctified in them” (Numbers 20:13)? The verse
indicates that these are the waters that the astrologers of Pharaoh
saw and on account of which they erred. And this is what Moses
said: “The people, among whom I am, are six hundred thousand
men on foot [ragli]; and yet You have said: I will give them flesh,
that they may eat a whole month” (Numbers 11:21). Moses said
to the Jewish people: On account of me, which is an alternative
meaning of the word ragli, all of you were saved, as the decree to
throw all males into the river was canceled on my account.

Rabbi Hanina bar Pappa says: That day that Moses was placed
in the river was the twenty-first day of the month of Nisan. The
ministering angels said before the Holy One, Blessed be He:
Master of the Universe, should the one who in the future will say"
the Song at the Red Sea on this day be stricken on this day? As
this was also the date on which the Red Sea would be parted during
the salvation of the Exodus.

Rabbi Aha bar Hanina says: That day was actually the sixth day of
the month of Sivan. The ministering angels said before the Holy
One, Blessed be He: Master of the Universe, should the one who
in the future will receive the Torah on Mount Sinai on this day
be stricken on this day? As this was also the date on which the
Torah was received.

The Gemara asks: Granted, according to the one who says that
Moses was placed in the water on the sixth of Sivan, you find that
there can be three months during which Moses was hidden after
his birth; as the Master said (Tosefta 11:7): Moses died on the
seventh of Adar, and Moses was born on the seventh of Adar. And
based on this, from the seventh of Adar until the sixth of Sivan
there are three months, which correspond to the three months
Moses was hidden before being placed in the water. But according
to the one who says that it was on the twenty-first of Nisan, how
can you find that he was hidden for three months?

NOTES

These [hemma] are the waters of Meribah - »n a7
.'I:y'!g:The word hemma, these, indicates a reference to
amatter previously mentioned. Since this event was not
explicitly noted before, the Sages understood it to mean
that these are the waters that the Egyptian astrologers
had already envisioned.

One who in the future will say, etc. - v;n"? HOYY m
"31: This statement is difficult. If the angels are stating
that Moses would sing and accept the Torah in the
future, then why were they concerned that he would
die? Some explain that the intention is that although
there could be other means of saving Moses, the angels
prayed that God would show mercy to him and save
him immediately in a way that did not involve hardship
(see Ben Yehoyada).
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The Gemara answers: That year was a leap year in which there were
two months of Adar. Moses was hidden most of the first month of
the three, from the seventh day of the first Adar when he was born,
and most of the last month of the three, i.e., all of Nisan until the
twenty-first, and the entire middle one. All of this together is
considered as three months.

The Gemara now discusses the next verse in Exodus: “Then said
his sister to Pharaoh’s daughter: Shall I go and call you a nurse
of the Hebrew women, that she may nurse the child for you?”
(Exodus 2:7). The Gemara asks: And what is different that
Pharaoh’s daughter would specifically want a nurse of the Hebrew
women?

The Gemara answers: This teaches that prior to this, they took
Moses around" to all the Egyptian wet nurses and he did not
agree to nurse from any of them, as he said: Shall a mouth that in
the future will speak with the Divine Presence actually nurse
something impure?" And this is as it is written: “Whom shall
one teach knowledge? And whom shall one make understand the
message?” (Isaiah 28:9). The prophet is asking: To whom shall God
teach the knowledge of the Torah, and to whom shall God make
to understand the message of the Torah? The answer is as the verse
continues: “Them that are weaned from the milk, them that are
drawn from the breasts” (Isaiah 28:9). The conclusion of the verse
indicates that the Torah should be taught to the one who did not
want to nurse from the milk of a gentile woman, i.e., Moses.

The next verse states: “And Pharaoh’s daughter said to her: Go.
And the maiden [ha'alma] went and called the child’s mother”
(Exodus 2:8). Rabbi Elazar says: This teaches that she went
quickly like a maiden, i.e., with the strength of one of marriageable
age, and not as the young child that she was. Rabbi Shmuel bar
Nahmani says: The word haalma is related to the word meaning
to hide [lealem], for she hid her words and didn’t tell Pharaoh’s
daughter that she was bringing the baby’s mother.

The next verse states what Pharaoh’s daughter said to Jochebed:

“And Pharaoh’s daughter said to her: Take this [heilikhi] child
away, and nurse it for me, and I will give you your wages. And the
woman took the child, and nursed it” (Exodus 2:9). Rabbi Hama,
son of Rabbi Hanina, says: Pharaoh’s daughter is prophesying and
she does not know what she is prophesying, as the word heilikhi
means: This is yours [ha shellikhi], i.e., this is your child. The next
part of the verse states: “And I will give you your wages.” Rabbi
Hama, son of Rabbi Hanina, says: This teaches that with regard
to righteous people, not only is it so that God arranges that their
lost items are returned to them, but He also arranges that they
get their wages, as the son of Jochebed was returned to her and she
also received payment for nursing him.

Elsewhere, the verse states with regard to Miriam: “And Miriam

the prophetess, the sister of Aaron, took a timbrel in her hand;

and all the women went out after her with timbrels and with dances”
(Exodus 15:20). The Gemara asks: Why is Miriam referred to as “the

sister of Aaron,” and not the sister of Moses? Rav Amram says

that Rav says, and some say that Rav Nahman says that Rav says:

This teaches that Miriam already prophesied when she was still

the sister of only Aaron, i.e., before Moses was born.

NOTES

This teaches that they took Moses around, etc. - ymwnae 17;'77::
" mgfn’?: It is apparent that they must have brought Moses to
Egyptian wet nurses, otherwise Miriam would not have dared to
suggest to the daughter of Pharaoh that she employ a Hebrew

Nurse something impure — 8w 127 pr*: The Maharsha writes
that although there is no halakhic prohibition against a Jewish
baby nursing from a gentile woman, Moses refused to do so
because of the additional sanctity he possessed (see Shulhan

woman as a nursemaid. She would have feared that the ruse  Arukh, Yoreh De'a 81:7, and in the comment of Rema).

would be uncovered.





