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Th e Gemara discusses the family of Caleb: In Chronicles it says: 
“And Caleb, the son of Hezron, begot children of Azubah his 
wife, and of Jerioth, and these were her sons: Jesher, and 
Shobab, and Ardon” Ť Chronicles Ʀ:ƥƬ). Th e Gemara asks: 
Was Caleb actually the son of Hezron? Wasn’t he the son of 
Jephunneh, as the verse states in Numbers ƥƧ:ƪ? Th e Gemara 
answers: He was the son of Hezron, but he is called “son of 
Jephunneh” as an appellation indicating that he was a son who 
turned away [sheppana] from the counsel of the spies.

Th e Gemara asks: But it is still diffi  cult. Hezron could not be his 
father, as Caleb was the son of Kenaz, as it is writt en: “And 
Othniel, the son of Kenaz, Caleb’s younger brother, took it” 
( Judges ƥ:ƥƧ). Th is would mean that Caleb was also a son of 
Kenaz. Rava said: Caleb was the stepson of Kenaz, as he and 
Othniel shared a mother but had diff erent fathers. 

Th e Gemara comments: Th e language of another verse is also 
precise based on this explanation, as it is writt en: “And Caleb the 
son of Jephunneh the Kenizzite said unto him” ( Joshua ƥƨ:ƪ). 
Although his father was Jephunneh, he is known as “the Kenizzite,” 
although he was not actually a son of Kenaz. Th e Gemara accepts 
this proof and states: Conclude from it that Rava’s explanation 
is correct.

Th e verse states: “And Caleb, the son of Hezron, begot children 
of Azubah his wife, and of Jerioth, and these were her sons: Jesher, 
and Shobab, and Ardon” Ť Chronicles Ʀ:ƥƬ). Th e Gemara ana-
lyzes the verse: Th e verse refers to the wife of Caleb by the name 
Azubah. Th e Sages teach that this is Miriam. And why is she 
called Azubah? As everyone initially abandoned her [azavuha] 
and did not want to marry her because she was sickly and unat-
tractive. Th e verse additionally states: “And Caleb, the son of 
Hezron, begot children [holid] of Azubah his wife” Ť Chronicles 
Ʀ:ƥƬ). Th e Gemara asks: Why use the term “holid,” begot children? 
But doesn’t this verse state that he married her? Rabbi Yoĥanan 
says: Th is teaches us that with regard to anyone who marriesN  a 
woman for the sake of Heaven, as he married her due to her 
righteousness without concern for her appearance, the verse 
ascribes him credit as if he gave birth to her.

Th e same verse refers to Miriam additionally as Jerioth, which the 
Gemara explains was appropriate, for her face was like extremely 
pallid curtains [yeriot].

Th e verse continues: “And these were her sons [vaneha].” Th e 
Gemara explains: Do not read it as vaneha, her sons; rather, read 
it as boneha, her builders. In other words, the rest of the names 
in the verse are not the names of her children, but rather appella-
tions for her husband, whose marriage to her built her, as it were. 
Th e fi rst appellation for Caleb, “Jesher,” is referring to his actions, 
as he set himself straight [yisher]N  and did not join in the 
counsel of the spies. Th e second appellation, “Shobab,” is refer-
ring to the fact that he broke [sibbev] his evil inclination by 
rebelling against the other spies. Th e third appellation, “and 
Ardon [veArdon],” is referring to the fact that he ruled [rada] 
over his evil inclination. And some say: Because the face of 
his wife Miriam became beautiful like a rose [vered]L  aft er they 
were married, she was also called Vardon, due to her rose-like 
complexion.

ה וְאֶת  ָ ן חֶצְרוֹן הוֹלִיד אֶת עֲזוּבָה אִשּׁ ״וְכָלֵב בֶּ
וְאַרְדּוֹן״.  וְשׁוֹבָב  ר  יֵשֶׁ בָנֶיהָ  ה  וְאֵלֶּ יְרִיעוֹת. 
מֵעֲצַת  נָה  פָּ שֶׁ ן  בֵּ הוּא!  ה  יְפֻנֶּ ן  בֶּ חֶצְרוֹן?  ן  בֶּ

לִים. מְרַגְּ

דָהּ עָתְנִיאֵל  כְתִיב: ״וַיִּלְכְּ ן קְנַז הוּא, דִּ י בֶּ תִּ וְאַכַּ
דִקְנַז  חוֹרְגוֹ  רָבָא:  אֲמַר  כָלֵב״!  אֲחִי  קְנַז  ן  בֶּ

הֲוָה.
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הּ. מַע מִינָּ נִזִּי״. שְׁ כְתִיב: ״הַקְּ יְקָא נַמִי, דִּ דַּ

מָהּ עֲזוּבָה?  ה נִקְרָא שְׁ ״עֲזוּבָה״ – זוֹ מִרְיָם, וְלָמָּ
וַהֲלאֹ  ״הוֹלִיד״?  תָהּ.  חִילָּ מִתְּ עֲזָבוּהָ  הַכּלֹ  שֶׁ
ל  כָּ יוֹחָנָן:  י  רַבִּ אָמַר  לָהּ!  נָסֵיב  הֲוָה  מִינְסָב 
עָלָיו  מַעֲלֶה  מַיִם,  שָׁ ם  לְשֵׁ ה  ָ אִשּׁ א  הַנּוֹשֵׂ

אִילּוּ יְלָדָהּ. תוּב כְּ הַכָּ

נֶיהָ דּוֹמִין לִירִיעוֹת. הָיוּ פָּ ״יְרִיעוֹת״ – שֶׁ

א  אֶלָּ ״בָנֶיהָ״  קְרֵי  תִּ אַל   – בָנֶיהָ״  ה  ״וְאֵלֶּ
ר אֶת עַצְמוֹ. ״שׁוֹבָב״–  ֵ יִּשּׁ ר״ – שֶׁ ״בּוֹנֶיהָ״. ״יֵשֶׁ
אֶת  רָדָה  שֶׁ  – ״וְאַרְדּוֹן״  יִצְרוֹ.  אֶת  ב  יבֵּ שִּׂ שֶׁ
דּוֹמִין  נֶיהָ  פָּ הָיוּ  שֶׁ עַל  אָמְרִי:  דְּ א  וְאִיכָּ יִצְרוֹ. 

לְוֶרֶד.

 Anyone who marries, etc. – א וכו׳ ל הַנּוֹשֵׂ -The Mahar :כָּ
sha explains that this principle is derived from the case 
of Miriam herself, as before she was married she was 
sickly, and her rejuvenation after her marriage is viewed 
as a second birth.

 As he set himself straight – ֹעַצְמו אֶת  ר  ֵ יִּשּׁ  Rashi :שֶׁ
explains that he set himself straight in that he did not 
join the other spies in their claims against traveling to 
Eretz Yisrael. The Maharsha interprets this otherwise, 
explaining that this refers to his act of marrying Miriam 
for the sake of Heaven.

NOTES

 Rose [vered] – וֶרֶד: Apparently from the Persian vard, 
meaning a red rose. This loanword, and similarly its 
Greek counterpart ῥόδον, rhodon, was also used as a 
general term for the color red.

LANGUAGE
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Th e Gemara interprets an additional verse as referring to Caleb. 
It is stated: “And Ashhur the father of Tekoa had two wives, 
Helah and Naarah” Ť Chronicles ƨ:Ʃ). Ashhur is Caleb. And 
why was he called Ashhur? Because his face became black-
ened [husheĥaru] from the extensive fasts that he accepted 
upon himself so that he would not be entrapped by the counsel 
of the spies. “Th e father of ” is also referring to Caleb, as he 
became like a father to his wife. Th e next word in the verse, 

“Tekoa,” is an additional reference to Caleb, as he att ached 
[taka] his heart to his Father in Heaven.

Th e phrase in the verse “had two wives” actually means it is as 
if Miriam became like two wives, because she changed over 
the course of time. And therefore the two names writt en in the 
verse: “Helah and Naarah,” were not two separate women, 
Helah and Naarah. Rather, initially Miriam was sickly [ĥela] 
and forlorn, and ultimately she was healthy and beautiful like 
a young woman [na’ara].

Th e Gemara expounds the following verse as referring to 
Miri am: “And the children of Helah were Zereth [Tzeret] and 
Zohar and Ethnan” Ť Chronicles ƨ:ƫ). She was now called 

“Tzeret,” for she became so beautiful that she was like a rival 
[tzara] to other women, as they were jealous of her beauty. 
She is called “Zohar,” as her face shined like the sun does at 
noon [tzohorayim]. She is called “Ethnan,” as any man that 
saw her would be aroused so much that he would bring a gift  
[etnan] to his wife to entice her.

§ Th e Gemara returns to the discussion of the bondage in 
Egypt. “And Pharaoh charged all his people, saying: Every 
son that is born you shall cast into the river, and every daughter 
you shall save alive” (Exodus ƥ:ƦƦ). Rabbi Yosei, son of Rabbi 
Ĥanina, says: Th e use of the phrase “every son that is born” 
indicates that he decreed even on his own nationN  that all their 
male babies must be killed. And Rabbi Yosei, son of Rabbi 
Ĥanina, says further: He decreed three decrees. Initially, he 
commanded the midwives only with regard to Jewish infants: 

“You shall look upon the stones. If it be a son, then you shall 
kill him; but if it be a daughter, then she shall live” (Exodus 
ƥ:ƥƪ). And aft erward, he decreed with regard to the Jewish 
infants: “Every son that is born you shall cast into the river” 
(Exodus ƥ:ƦƦ). And ultimately, he decreed even on his own 
nation that Egyptian infant boys should be cast into the river 
as well.

Th e verse states: “And there went a man of the house of Levi, 
and took for a wife a daughter of Levi” (Exodus Ʀ:ƥ). Th e 
Gemara asks: To where did he go? Rav Yehuda bar Zevina 
says: He went according to the advice of his daughter Miriam, 
as the Gemara will proceed to explain.

A Sage teaches: Amram, the father of Moses, was the great 
man of his generation. Once he saw that the wicked Pharaoh 
said: “Every son that is born you shall cast into the river, and 
every daughter you shall save alive” (Exodus ƥ:ƦƦ), he said: 
We are laboring for nothing by bringing children into the 
world to be killed. Th erefore, he arose and divorced his wife. 
All others who saw this followed his example and arose and 
divorced their wives.

His daughter, Miriam, said to him: Father, your decree is 
more harsh for the Jewish people than that of Pharaoh, as 
Pharaoh decreed only with regard to the males, but you 
decreed both on the males and on the females. And now no 
children will be born. Additionally, Pharaoh decreed to kill 
them only in this world, but you decreed in this world and in 
the World-to-Come,N  as those not born will not enter the 
World-to-Come.

ים חֶלְאָה  י נָשִׁ תֵּ חוּר אֲבִי תְקוֹע הָיוּ שְׁ ״וּלְאַשְׁ
נִקְרָא  ה  וְלָמָּ לֵב.  כָּ זֶה   – חוּר״  ״אַשְׁ וְנַעֲרָה״. 
תַעֲנִיּוֹת.  בְּ נָיו  פָּ חֲרוּ  הוּשְׁ שֶׁ חוּר?  אַשְׁ מוֹ  שְׁ
קַע  תָּ ״ – שֶׁ אָב. ״תְקוֹע ה לָהּ כְּ עֲשָׂ נַּ ״אֲבִי״ – שֶׁ

מַיִם. ָ שּׁ בַּ אֶת לִבּוֹ לְאָבִיו שֶׁ

ים.  י נָשִׁ תֵּ שְׁ ה מִרְיָם כִּ ים״ – נַעֲשָׂ י נָשִׁ תֵּ ״הָיוּ שְׁ
הֲוַאי,  וְנַעֲרָה  חֶלְאָה  לאֹ   – וְנַעֲרָה״  ״חֶלְאָה 

ה חֶלְאָה וּלְבַסּוֹף נַעֲרָה. חִילָּ תְּ א בַּ אֶלָּ

 – ״צֶרֶת״  וְאֶתְנָן״.  וְצהַֹר  צֶרֶת  חֶלְאָה  ״וּבְנֵי 
הָיוּ  שֶׁ  – ״צהַֹר״  לְחַבְרוֹתֶיהָ;  צָרָה  ית  עֲשֵׂ נַּ שֶׁ
ל הָרוֹאֶה  כָּ צָהֳרַיִם; ״אֶתְנָן״ – שֶׁ נֶיהָ דּוֹמִין כְּ פָּ

תּוֹ. אוֹתָהּ מוֹלִיךְ אֶתְנָן לְאִשְׁ

י  רַבִּ י יוֹסֵי בְּ רְעהֹ לְכָל עַמּוֹ״ – אָמַר רַבִּ ״וַיְצַו פַּ
י  רַבִּ י יוֹסֵי בְּ זַר. וְאָמַר רַבִּ חֲנִינָא: אַף עַל עַמּוֹ גָּ
״אִם   – ה  חִילָּ תְּ בַּ זַר:  גָּ זֵירוֹת  גְּ לשֹׁ  שָׁ חֲנִינָא, 
ן  הַבֵּ ל  ״כָּ  – וּלְבַסּוֹף  אוֹתוֹ״;  ן  וַהֲמִתֶּ הוּא  ן  בֵּ
לִיכֻהוּ״; וּלְבַסּוֹף – אַף עַל  שְׁ הַיִּלּוֹד הַיְאֹרָה תַּ

זַר. עַמּוֹ גָּ

אָמַר  הָלַךְ?  לְהֵיכָן  לֵוִי״ –  ית  מִבֵּ אִישׁ  ״וַיֵּלֶךְ 
תּוֹ. עֲצַת בִּ הָלַךְ בַּ ר זְבִינָא: שֶׁ רַב יְהוּדָה בַּ

רָאָה  שֶׁ יוָן  כֵּ הָיָה.  הַדּוֹר  דוֹל  גְּ עַמְרָם  נָא:  תָּ
ן הַיִּלּוֹד הַיְאֹרָה  ל הַבֵּ ע: ״כָּ רְעהֹ הָרָשָׁ אָמַר פַּ שֶׁ
עָמַד  עֲמֵלִין!  אָנוּ  וְא  ָ לַשּׁ אָמַר:  לִיכֻהוּ״,  שְׁ תַּ
אֶת  וְגֵירְשׁוּ  ן  כּוּלָּ עָמְדוּ  תּוֹ.  אִשְׁ אֶת  וְגֵירֵשׁ 

נְשׁוֹתֵיהֶן.

ל  ֶ זֵירָתְךָ יוֹתֵר מִשּׁ ה גְּ א, קָשָׁ תּוֹ: אַבָּ אָמְרָה לוֹ בִּ
הַזְּכָרִים,  עַל  א  אֶלָּ זַר  גָּ לאֹ  רְעֹה  פַּ שֶׁ רְעֹה,  פַּ
רְעהֹ  קֵיבוֹת! פַּ זַרְתָּ עַל הַזְּכָרִים וְעַל הַנְּ ה גָּ וְאַתָּ
עוֹלָם הַזֶּה  ה בָּ עוֹלָם הַזֶּה, וְאַתָּ א בָּ זַר אֶלָּ לאֹ גָּ

א! וְלָעוֹלָם הַבָּ

 He decreed even on his own nation – זַר גָּ עַמּוֹ  עַל   :אַף 
The source for this statement is the fact that there is no 
mention in this verse that the decree was only upon the 
Jewish infants. Iyyun Ya’akov suggests that upon finding 
Moses in the water, the daughter of Pharaoh remarked: 

“This is one of the Hebrews’ children” (Exodus 2:6), indicat-
ing that children other than those of the Jews were also 
thrown into the Nile.

 You decreed in this world and in the World-to-Come – 
א עוֹלָם הַזֶּה וְלָעוֹלָם הַבָּ ה בָּ  Rashi explains that children :וְאַתָּ
who are killed in this world still have a portion in the 
World-to-Come, and therefore, failing to have children 
at all means not affording one’s potential children this 
possibility. Some explain this as referring to the parents: 
By divorcing and purposely not having children, they 
are neglecting the mitzva to procreate, thereby denying 
themselves reward for this in the World-to-Come (Iyyun 
Ya’akov; Ahavat Eitan).

NOTES
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Miriam continued: Additionally, concerning Pharaoh the wicked, 
it is uncertain whether his decree will be fulfi lled, and it is uncer-
tain if his decree will not be fulfi lled. You are a righteous person, 
and as such, your decrees will certainly be fulfi lled, as it is stated 
with regard to the righteous: “You shall also decree a thing, and 
it shall be established unto you” ( Job ƦƦ:ƦƬ). Amram accepted 
his daughter’s words and arose and brought back, i.e., remarried, 
his wife, and all others who saw this followed his example and 
arose and brought back their wives.

Th e Gemara asks: If Amram remarried Jochebed, rather than say: 
“And took for a wife a daughter of Levi” (Exodus Ʀ:ƥ), it should 
have stated: “And returned for a wife the daughter of Levi.” Rav 
Yehuda bar Zevina says: He performed an act of marriage just as 
one would do for a fi rst marriage. He sat her on a palanquin 
[appiryon],B L  and Aaron and Miriam danced before her, and the 
ministering angels said: “A joyful mother of children” (Psalms 
ƥƥƧ:ƭ).

Th e verse is referring to Jochebed as “a daughter of Levi” (Exodus 
Ʀ:ƥ). Th e Gemara asks: Is it possible that this is Jochebed? Jochebed 
was then ƥƧƤ years old and the verse still calls her a daughter? 
Jochebed’s age is established based on a tradition concerning the 
number of the descendants of Jacob who came to Egypt, as follows: 
While the verse states that Leah had thirty-three descendants 
(Gene sis ƨƪ:ƥƩ), only thirty-two were enumerated. This was 
explained as Rabbi Ĥama, son of Rabbi Ĥanina, says: Th e 

“daughter of Levi” is Jochebed, whose conception was on the 
road, as the family of Jacob descended to Egypt, and she was born 
between the walls, i.e., in Egypt, as it is stated: “And the name 
of Amram’s wife was Jochebed, the daughter of Levi, who was 
born to Levi in Egypt” (Numbers Ʀƪ:Ʃƭ).

Th is interpolation concerning her birth is interpreted: Her birth 
was in Egypt, but her conception was not in Egypt. Since the 
Jewish people were in Egypt for two hundred ten years and Moses 
was eighty years old at the time of the exodus, Jochebed was one 
hundred thirty years old when Moses was born. In light of this, 
the Gemara is asking how the verse can refer to her as a daughter. 
Rabbi Yehuda says: Th e signs of a young woman were born in 
herN  when her husband remarried her, and she became like a young 
girl again.

§ Th e verse states concerning Moses: “And the woman conceived, 
and bore a son; and when she saw him that he was a goodly child, 
she hid him three months” (Exodus Ʀ:Ʀ). Th e Gemara asks: But 
Jochebed was pregnant with Moses for three months at the outset, 
before Amram remarried her, as will be explained further. Rav 
Yehuda bar Zevina said: Th e intention of the verse is to juxtapose 
her giving birth to her becoming pregnant. Just as her becoming 
pregnant was without pain, so too, her giving birth was without 
pain. From here it is derived concerning righteous womenN  that 
they were not included in the verdict [pitkah]L  of Eve that a 
woman will suff er pain during childbirth (see Genesis Ƨ:ƥƪ).

Th e verse states with regard to the birth of Moses: “And the woman 
conceived, and bore a son; and when she saw him that he was a 
goodly [tov] child, she hid him three months” (Exodus Ʀ:Ʀ). It is 
taught in a baraita that Rabbi Meir says: “Tov” is his, Moses’, 
real name,N  as it was given to him by his parents when he was 
born. Rabbi Yehuda says: His name was Toviya. Rabbi Neĥemya 
says: Th ey said he was good because they saw that he was fi t for 
prophecy. Others say: Th ey said he was good because he was born 
when he was already circumcised. And the Rabbis say: At the 
time when Moses was born, the entire house was fi lled with light, 
as it is writt en here: “And when she saw him that he was a goodly 
[tov] child,” and it is writt en there: “And God saw the light, that 
it was good [tov]” (Genesis ƥ:ƨ).

זֵירָתוֹ  גְּ מִתְקַיֶּימֶת  סָפֵק  ע,  הָרָשָׁ רְעֹה  פַּ
אי  וַדַּ בְּ יק,  צַדִּ ה  אַתָּ מִתְקַיֶּימֶת,  אֵינָהּ  סָפֵק 
אֱמַר: ״וְתִגְזַר אוֹמֶר  נֶּ זֵירָתְךָ מִתְקַיֶּימֶת, שֶׁ גְּ שֶׁ
עָמְדוּ  תּוֹ.  אִשְׁ אֶת  וְהֶחֱזִיר  עָמַד  לָךְ״!  וְיָקָם 

ן וְהֶחֱזִירוּ אֶת נְשׁוֹתֵיהֶן. כּוּלָּ

רַב  אָמַר  לֵיהּ!  עֵי  מִיבָּ ״וַיַּחֲזוֹר״   – ח״  ״וַיִּקַּ
ה לִיקּוּחִין.  ה לוֹ מַעֲשֵׂ עָשָׂ ר זְבִינָא: שֶׁ יְהוּדָה בַּ
דִין  מְרַקְּ וּמִרְיָם  וְאַהֲרֹן  רְיוֹן,  אַפִּ בְּ יבָהּ  הוֹשִׁ
נִים  הַבָּ אֵם  אָמְרוּ:  רֵת  ָ הַשּׁ וּמַלְאֲכֵי  לְפָנֶיהָ, 

מֵחָה. שְׂ

ים  לשִֹׁ ת מֵאָה וּשְׁ ר, בַּ ת לֵוִי״ – אֶפְשָׁ ״אֶת בַּ
חָמָא  י  רַבִּ אָמַר  דְּ ת?  בַּ לָהּ  וְקָרֵי  הָוְיָא  נָה  שָׁ
רֶךְ  דֶּ בַּ הוֹרָתָהּ  שֶׁ יוֹכֶבֶד,  זוֹ  חֲנִינָא:  י  רַבִּ בְּ
ר יָלְדָה  אֱמַר: ״אֲשֶׁ נֶּ ין הַחוֹמוֹת, שֶׁ וְלֵידָתָהּ בֵּ

מִצְרָיִם״, אוֹתָהּ לְלֵוִי בְּ

מִצְרַיִם! אָמַר  מִצְרַיִם וְאֵין הוֹרָתָהּ בְּ לֵידָתָהּ בְּ
הּ סִימָנֵי נַעֲרוּת. נּוֹלְדוּ בָּ י יְהוּדָה: שֶׁ רַבִּ

הֲוַת  וְהָא   – ן״  בֵּ לֶד  וַתֵּ ה  ָ הָאִשּׁ הַר  ״וַתַּ
אֲמַר  רָא!  מֵעִיקָּ יַרְחֵי  לָתָא  תְּ יהּ  בֵּ רָא  מִיעַבְּ
ישׁ לֵידָתָהּ לְהוֹרָתָהּ.  ר זְבִינָא: מַקִּ רַב יְהוּדָה בַּ
לּאֹ  שֶׁ לֵידָתָהּ  אַף  צַעַר,  בְּ לּאֹ  שֶׁ הוֹרָתָהּ  מָה 
הָיוּ  לּאֹ  שֶׁ צִדְקָנִיּוֹת  ים  לְנָשִׁ אן  מִכָּ צַעַר,  בְּ

ה. ל חַוָּ פִיתְקָהּ שֶׁ בְּ

י מֵאִיר  נְיָא, רַבִּ י טוֹב הוּא״ – תַּ רֶא אוֹתוֹ כִּ ״וַתֵּ
טוֹבִיָּה  אוֹמֵר:  יְהוּדָה  י  רַבִּ מוֹ;  שְׁ טוֹב  אוֹמֵר: 
לִנְבִיאוּת;  הָגוּן  אוֹמֵר:  נְחֶמְיָה  י  רַבִּ מוֹ;  שְׁ
מָהוּל;  הוּא  שֶׁ כְּ נוֹלַד  אוֹמְרִים:  אֲחֵרִים 
 – ה  משֶֹׁ נּוֹלַד  שֶׁ עָה  שָׁ בְּ אוֹמְרִים:  וַחֲכָמִים 
רֶא  תִיב הָכָא: ״וַתֵּ יִת כּוּלּוֹ אוֹר. כְּ א הַבַּ נִתְמַלֵּ
״וַיַּרְא  הָתָם:  וּכְתִיב  הוּא״,  טוֹב  י  כִּ אוֹתוֹ 

י טוֹב״. אֱלהִֹים אֶת הָאוֹר כִּ

 Palanquin – רְיוֹן :אַפִּ

Egyptian palanquins

BACKGROUND

 Palanquin [appiryon] – רְיוֹן  From the Greek :אַפִּ
φορεῖον, phoreyon, referring to a chair used to trans-
port people.

 Verdict [pitkah] – ּתְקָה  ,From the Greek πιττάκιον :פִּ
pitakion, which means a bill, a formal document, or a 
material upon which to write. Among other meanings 
of the word is list, such as a list of persons belonging 
to a specific group. Here it is used in the sense of a 
document detailing a court verdict.

LANGUAGE

 The signs of a young woman were born in her – 
הּ סִימָנֵי נַעֲרוּת נּוֹלְדוּ בָּ  ,As noted further in the Gemara :שֶׁ
Jochebed was already pregnant when Amram remar-
ried her. As such, her rejuvenation was not needed 
so that she would conceive. Rather, it was so that 
people should not say that Amram remarried her only 
because he was not concerned that she would bear 
children (Iyyun Ya’akov; Anaf Yosef ).

 From here it is derived concerning righteous 
women, etc. – וכו׳ צִדְקָנִיּוֹת  ים  לְנָשִׁ אן  -The Maha :מִכָּ
ral writes that pain during childbirth and difficulty 
in earning one’s livelihood are as a result of the sin 
of Adam and Eve. Therefore, completely righteous 
women, who are free of sin, may not suffer pain in 
childbirth.

 Tov is his name – ֹמו  Although he is generally :טוֹב שְׁ
referred to as Moses, that name was given to him by 
the daughter of Pharaoh. The discussion here, as well 
as in tractate Megilla and elsewhere in the midrash, 
relates to the question of what was the name given 
to him by his family.

NOTES
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Th e verse continues: “And she hid him three months” (Exodus 
Ʀ:Ʀ). Th e Gemara explains that she was able to hide him for three 
months because the Egyptians counted the nine months of her 
pregnancy only from the time her husband took her back, but she 
was pregnant with Moses for three months from the outset of her 
remarriage.

Th e next verse states: “And when she could no longer hide him” 
(Exodus Ʀ:Ƨ). Th e Gemara asks: Why couldn’t she hide him any 
longer? Let her continue to hide him. Rather, anywhere that the 
Egyptians heard that a baby was born and they wanted to locate 
the baby, they would bring another baby there in order that it 
could be heard crying, and the two babies would cry together, as 
it is writt en: “Take us the foxes, the litt le foxes, that spoil the 
vineyards; for our vineyards are in blossom” (Song of Songs Ʀ:ƥƩ). 
Th e infants who were used to uncover the hidden babies are referred 
to as litt le foxes.

Th e verse states: “And when she could no longer hide him, she took 
for him an ark of bulrushes, and daubed it with bitumen and with 
pitch; and she put the child therein, and laid it in the willows by the 
river’s bank” (Exodus Ʀ:Ƨ). Th e Gemara asks: What is diff erent 
about bulrushes that she decided to use them? Rabbi Elazar says: 
From here it is derived concerning righteous people that their 
money is more precious to themN  than their bodies, as she took 
an inexpensive material to build the ark. And why do they care so 
much about their money? Because they do not stretch out their 
hands to partake of stolen property. Th erefore, their own property 
is very precious to them.

Rabbi Shmuel bar Naĥmani says an alternative reason for her 
taking bulrushes for the ark: She took a soft  material like bulrush, 
which is able to withstand an impact both before a soft  item and 
before a hard item. She feared that if she would have made the box 
from a hard material like wood, if it were to collide with a hard item 
in the water it might break.

Th e verse continues: “And daubed it with bitumen and with 
pitch” (Exodus Ʀ:Ƨ). A Sage teaches: She daubed bitumen on the 
inte riorN  and pitchB  on the exterior, so that righteous person, 
i.e., Moses, would not smell a foul odor, such as that of pitch.

Th e verse continues: “And she put the child therein, and laid it in 
the willows [bassuf ]” (Exodus Ʀ:Ƨ). Rabbi Elazar says: Th is means 
she placed him in the Suf Sea, i.e., the Red Sea. Rabbi Shmuel bar 
Naĥmani says: 

She placed him in a marsh, as it is writt en: “Th e reeds and willows 
[suf ] shall wither” (Isaiah ƥƭ:ƪ).

Th e verse states: “And the daughter of Pharaoh came down to 
bathe [lirĥotz] in the river” (Exodus Ʀ:Ʃ). Rabbi Yoĥanan says in 
the name of Rabbi Shimon ben Yoĥai: Th is teaches that she came 
down to the river to cleanseN  herself from the impurity of her 
father’s idols, as she was immersing herself as part of the conver-
sion process. And similarly it states: “When the Lord shall have 
washed [raĥatz] away the fi lth of the daughters of Zion, and shall 
have purged the blood of Jerusalem from the midst thereof, by the 
spirit of judgment, and by the spirit of destruction” (Isaiah ƨ:ƨ). 
Th is washing clearly refers to the purging of spiritual sins, rather 
than bathing for the sake of cleanliness.

לָא מָנוּ מִצְרִים  ה יְרָחִים״ – דְּ לשָֹׁ נֵהוּ שְׁ צְפְּ ״וַתִּ
רָא  אַהַדְרָהּ, וְהִיא הֲוַת מִיעַבְּ עָה דְּ ָ א מִשּׁ אֶלָּ

רָא. לָתָא יַרְחֵי מֵעִיקָּ יהּ תְּ בֵּ

נֵיהּ  צְפְּ אי? תִּ פִינוֹ״ – אַמַּ ״וְלאֹ יָכְלָה עוֹד הַצְּ
מְעִי מִצְרָאֵי  הֲווּ שָׁ ל הֵיכָא דַּ א כָּ וְתֵיזִיל! אֶלָּ
י הֵיכִי  מִתְיְלִיד יָנוֹקָא, מַמְטוּ יָנוֹקָא הָתָם כִּ דְּ
כְתִיב: ״אֶחֱזוּ  הֲדַיְהוּ, דִּ מְעִינְהוּ וּמַעֲוֵי בַּ לִישְׁ דְּ

ים״ וגו'. לָנוּ שׁוּעָלִים שׁוּעָלִים קְטַנִּ

גּוֹמֶא?  נָא  שְׁ מַאי   – גֹּמֶא״  בַת  תֵּ לוֹ  ח  קַּ ״וַתִּ
מוֹנָם  מָּ שֶׁ יקִים  דִּ לַצַּ ן  מִיכָּ אֶלְעָזָר:  י  רַבִּ אָמַר 
ה? לְפִי  ךְ לָמָּ חָבִיב עֲלֵיהֶן יוֹתֵר מִגּוּפָן. וְכָל כָּ

גֵזֶל. טִין יְדֵיהֶן בְּ אֵין פּוֹשְׁ שֶׁ

יָּכוֹל  בָר רַךְ, שֶׁ ר נַחְמָנִי אָמַר: דָּ מוּאֵל בַּ י שְׁ רַבִּ
ה. בָר קָשֶׁ בָר רַךְ וּבִפְנֵי דָּ פְנֵי דָּ לַעֲמוֹד בִּ

חֵמָר  נָא:  תָּ  – וּבַזָּפֶת״  בַחֵמָר  חְמְרָה  ״וַתַּ
לּאֹ יָרִיח אוֹתוֹ  דֵי שֶׁ חוּץ, כְּ פְנִים וְזֶפֶת מִבַּ מִבִּ

יק רֵיח רַע. צַדִּ

י  רַבִּ  – סּוּף״  בַּ ם  שֶׂ וַתָּ הַיֶּלֶד  אֶת  הּ  בָּ ם  שֶׂ ״וַתָּ
ר נַחְמָנִי  מוּאֵל בַּ י שְׁ אֶלְעָזָר אוֹמֵר: יַם סוּף. רַבִּ

אָמַר:
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דִכְתִיב: ״קָנֶה וָסוּף קָמֵלוּ״. אֲגַם, כְּ

רְעהֹ לִרְחוֹץ עַל הַיְאֹר״ – אָמַר  ת פַּ רֶד בַּ ״וַתֵּ
ד,  ן יוֹחַי: מְלַמֵּ מְעוֹן בֶּ י שִׁ וּם רַבִּ י יוֹחָנָן מִשּׁ רַבִּ
לּוּלֵי אָבִיהָ. וְכֵן הוּא אוֹמֵר:  יָּרְדָה לִרְחוֹץ מִגִּ שֶׁ

נוֹת צִיּוֹן״ וגו'. ״אִם רָחַץ ה' אֶת צוֹאַת בְּ

 That their money is more precious to them, etc. – 
וכו׳ יוֹתֵר  עֲלֵיהֶן  חָבִיב  מוֹנָם  מָּ  Righteous people are :שֶׁ
willing to undergo physical pain in order to retain 
their money, as they work exceptionally hard to 
ensure that all of their wealth is obtained honestly 
(Ben Yehoyada). See also the discussion concerning 
Abba Ĥilkiya in tractate Ta’anit (23b).

 Bitumen on the interior – פְנִים  The Maharsha :חֵמָר מִבִּ
explains that there was no need to state that the bitu-
men was on the interior, as if it were on the exterior 
it would be dissolved by the water. Therefore, the 
additional mention that it was smeared inside is to 
teach that it was placed there not only to protect 
the ark, but also to prevent Moses from smelling the 
foul odor of the pitch. Tosafot explain the Gemara 
differently. They claim that the bitumen and pitch 
were both smeared on the interior of the ark, and that 
the bitumen was covering the pitch. The term: On the 
interior, would then mean that it was closer to Moses 
within the ark. The box was uncovered on the outside 
in order for it not to be noticeable among the reeds.

NOTES

 Pitch – זֶפֶת: In ancient times pitch was made by 
slowly burning wood, which would be transformed 
into charcoal. During this process, the wood emit-
ted various fluids. Tar and pitch are made from these 
fluids. Pitch is the thicker substance, and its foul odor 
is due to additional materials found in the fluid. Pitch 
was sometimes made from asphalt, which also had a 
foul odor caused by the presence of sulfur and sulfur 
hydroxide.

BACKGROUND

 This teaches that she came down to cleanse, etc. – 
יָּרְדָה לִרְחוֹץ וכו׳ ד שֶׁ -The strongest proof that Pha :מְלַמֵּ
raoh’s daughter converted is from the verse that refers 
to: “Bithiah the daughter of Pharaoh” (I Chronicles 
4:18), who eventually married a Jew.

NOTES
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Th e verse continues: “And her maidens walked along [holekhot] 
by the riverside” (Exodus Ʀ:Ʃ). Rabbi Yoĥanan says: Th is walk-
ing is nothing other thanN  the terminology of going toward 
death, and similarly it states: “Behold, I am going [holekh] to 
die” (Genesis ƦƩ:ƧƦ).

Th e verse continues: “And she saw the ark among the willows” 
(Exodus Ʀ:Ʃ). Once her maidens saw that the daughter of Pharaoh 
was intending to save Moses, they said to her: Our mistress, the 
custom of the world is that when a king of fl esh and blood 
decrees a decree, even if all the world does not fulfi ll it, at least 
his children and members of his household fulfi ll it, and yet 
you are violating the decree of your father. Aft er the maidens 
tried to convince her not to save Moses, the angel Gabriel came 
and beat them to the ground and they died.

Th e verse concludes: “And she sent amatah to take it” (Exodus 
Ʀ:Ʃ). Rabbi Yehuda and Rabbi Neĥemya disagree as to the defi ni-
tion of the word “amatah.” One says that it means her arm, and 
one says that it means her maidservant. Th e Gemara explains: 
Th e one who says that it means her armN  explained it in this 
manner, as it is writt en “amatah,” which denotes her forearm. 
And the one who says that it means her maidservant explained 
it in this manner because it does not explicitly write the more 
common term: Her hand [yadah]. Th erefore, he understands 
that this is the alternative term for a maidservant, ama.

Th e Gemara asks: And according to the one who says that it 
means her maidservant, didn’t you say earlier: Gabriel came 
and beat them to the ground and the maidservants died, so how 
could Pharaoh’s daughter send her? Th e Gemara answers: It must 
be that Gabriel left  her one maidservant, as it is not proper that 
a princess should stand alone.

Th e Gemara asks: And according to the one who says that it 
means her hand, let the Torah write explicitly: Her hand [yadah]. 
Why use the more unusual term amatah? Th e Gemara answers: 
Th is verse teaches us that her arm extended [ishtarbav] many 
cubits. As the Master said in another context: And similarly 
you fi nd with regard to the hand of Pharaoh’s daughter that it 
extended, and similarly you fi nd with regard to the teeth of 
evildoers, as it is writt en: “You have broken [shibbarta] the 
teeth of the wicked” (Psalms Ƨ:Ƭ), and Reish Lakish said: Do 
not read the word as shibbarta, rather read it as sheribbavta, 
you have extended.

Th e next verse states: “And she opened it and saw it [vatirehu], 
even the child” (Exodus Ʀ:ƪ). Th e Gemara comments: Th e verse 
states: “And she saw it”; it should have stated: And she saw. 
Rabbi Yosei, son of Rabbi Ĥanina, says: In addition to Moses, 
she saw the Divine Presence with him. Th is is indicated by the 
usage of “saw it.”

Th e verse states: “And saw it, even the child [yeled]; and behold 
a lad [na’ar] that wept” (Exodus Ʀ:ƪ). Th e verse calls him “a 
child [yeled],”N  and the same verse calls him “a lad [na’ar].” A 
Sage teaches: He is the age of a child but his voice is as loud and 
deep as a lad; this is the statement of Rabbi Yehuda. Rabbi 
Neĥemya said to him: If that is so, you made Moses our teacher 
blemished,N  since his voice was unusually deep. Rather, this 
teaches that his mother made a canopy of youth, i.e., a small 
canopy, for him in the ark, as she said: Perhaps I will not merit 
to see his wedding canopy.

Th e verse concludes: “And she had compassion on him, and 
said: Th is [zeh] is one of the Hebrews’ children” (Exodus Ʀ:ƪ). 
Th e Gemara asks: From where did she know that he was a 
Hebrew child? Rabbi Yosei, son of Rabbi Ĥanina, says: As she 
saw that he was circumcised.

י יוֹחָנָן:  ״וְנַעֲרתֶֹיהָ הוֹלְכוֹת״ וגו'– אָמַר רַבִּ
א לְשׁוֹן מִיתָה. וְכֵן הוּא  אֵין הֲלִיכָה זוֹ אֶלָּ

ה אָנכִֹי הוֹלֵךְ לָמוּת״. אוֹמֵר: ״הִנֵּ

יוָן  תוֹךְ הַסּוּף״ – כֵּ יבָה בְּ רֶא אֶת הַתֵּ ״וַתֵּ
אָמְרוּ  ה,  לְמשֶֹׁ לְאַצּוּלֵי  עוּ  בָּ קָא  דְּ חֲזוּ  דַּ
ר  שָׂ ל עוֹלָם, מֶלֶךְ בָּ נוּ! מִנְהָגוֹ שֶׁ בִירְתֵּ לָהּ: גְּ
ל הָעוֹלָם כּוּלּוֹ אֵין  זֵירָה, אִם כָּ וָדָם גּוֹזֵר גְּ
יתוֹ מְקַיְּימִין  נָיו וּבְנֵי בֵּ מְקַיְּימִין אוֹתָהּ – בָּ
א  זֵירַת אָבִיךְ! בָּ אוֹתָהּ, וְאַתְּ עוֹבֶרֶת עַל גְּ

רְקַע. קַּ בְרִיאֵל וַחֲבָטָן בַּ גַּ

י  רַבִּ  – חֶהָ״  קָּ וַתִּ אֲמָתָהּ  אֶת  לַח  שְׁ ״וַתִּ
וְחַד  יָדָהּ,  אָמַר:  חַד  נְחֶמְיָה,  י  וְרַבִּ יְהוּדָה 
כְתִיב:  אָמַר יָדָהּ, דִּ פְחָתָהּ. מַאן דְּ אָמַר: שִׁ
לָא  פְחָתָהּ, מִדְּ אָמַר שִׁ ״אֲמָתָהּ״; וּמַאן דְּ

תִיב ״יָדָהּ״. כְּ

 : אָמְרַתְּ הָא  פְחָתָהּ,  שִׁ אָמַר  דְּ וּלְמַאן 
לָהּ  יֵּיר  שִׁ דְּ רְקַע!  קַּ בַּ וַחֲבָטָן  בְרִיאֵל  גַּ א  בָּ
א לְמֵיקַם  בַת מַלְכָּ לָאו אוֹרְחָא דְּ חֲדָא, דְּ

לְחוּדָהּ.

הָא  ״יָדָהּ״!  לִיכְתּוֹב  יָדָהּ,  אָמַר  דְּ וּלְמַאן 
רְבּוּבֵי,  תַּ ב אִישְׁ רְבַּ תַּ אִישְׁ מַע לָן, דְּ קָא מַשְׁ
תָהּ  אַמָּ בְּ מוֹצֵא  ה  אַתָּ וְכֵן  מָר:  אָמַר  דְּ
י  ינֵּ שִׁ בְּ מוֹצֵא  ה  אַתָּ וְכֵן  רְעהֹ;  פַּ ת  בַּ ל  שֶׁ
״,  רְתָּ בַּ שִׁ עִים  רְשָׁ י  נֵּ ״שִׁ כְתִיב:  דִּ עִים,  רְשָׁ
״,  רְתָּ בַּ ״שִׁ יקְרֵי  תִּ אַל  לָקִישׁ:  רֵישׁ  וַאֲמַר 

בְתָה״. רִיבַּ א ״שְׁ אֶלָּ

רֶא״  רְאֵהוּ אֶת הַיֶּלֶד״ – ״וַתֵּ ח וַתִּ פְתַּ ״וַתִּ
חֲנִינָא:  י  רַבִּ בְּ יוֹסֵי  י  רַבִּ אָמַר  לֵיהּ!  עֵי  מִיבָּ

כִינָה עִמּוֹ. רָאֲתָה שְׁ שֶׁ

ה נַעַר בּכֶֹה״ – קָרֵי לֵיהּ ״יֶלֶד״ וְקָרֵי  ״וְהִנֵּ
נַעַר,  כְּ וְקוֹלוֹ  יֶלֶד  הוּא  נָא:  תָּ ״נַעַר״!  לֵיהּ 
נְחֶמְיָה:  י  רַבִּ לוֹ  אָמַר  יְהוּדָה;  י  רַבִּ בְרֵי  דִּ
מוּם!  עַל  בַּ ינוּ  רַבֵּ ה  לְמשֶֹׁ יתוֹ  עֲשִׂ ן,  כֵּ אִם 
ת  חוּפַּ אִמּוֹ  לוֹ  תָה  עָשְׂ שֶׁ ד  מְלַמֵּ א,  אֶלָּ
ה  א לאֹ אֶזְכֶּ מָּ יבָה, אָמְרָה: שֶׁ תֵּ נְעוּרִים בַּ

תוֹ. לְחוּפָּ

הָעִבְרִים  מִיַּלְדֵי  וַתּאֹמֶר  עָלָיו  חְמֹל  ״וַתַּ
י  רַבִּ בְּ יוֹסֵי  י  רַבִּ אָמַר  יָדְעָה?  מְנָא   – זֶה״ 

רָאֲתָה אוֹתוֹ מָהוּל. חֲנִינָא: שֶׁ

 Walking is nothing other than, etc. – א וכו׳  :אֵין הֲלִיכָה זוֹ אֶלָּ
This is a reference to their imminent death, as the Gemara 
will soon discuss (Riaf ).

 The one who says that it means her arm – אָמַר דְּ  מַאן 
 The fact that the verse first refers to the women as :יָדָהּ
her maidens [na’aroteha] and then uses the term amata 
indicates that the latter expression is not a reference to 
one of her maidens. Additionally, the word amata is written 
without a dagesh in the letter mem; therefore, it means a 
maidservant. See the commentary of Ibn Ezra on the verse.

 The verse calls him a child [yeled], etc. – קָרֵי לֵיהּ יֶלֶד וכו׳: 
The discussion here is based on the use of two alternative 
terms for the boy in the same verse, although either term 
could have been appropriate independently (Maharsha).

 You made Moses our teacher blemished – ה יתוֹ לְמשֶֹׁ  עֲשִׂ
מוּם עַל  בַּ ינוּ  -Rashi explains that since Moses was a Lev :רַבֵּ
ite, if he had an unusual voice he would not have been 
permitted to sing in the Tabernacle. The Maharsha and 
others explain that having an unusual voice is considered 
a blemish, and since prophecy rests upon those who are 
complete in every manner, it is not reasonable to say that 
Moses had this blemish.

NOTES
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Th e Gemara comments: Th e Pharaoh’s daughter said: “Th is [zeh] 
is one of the Hebrews’ children” (Exodus Ʀ:ƪ). Rabbi Yoĥanan says: 
Th is teaches that she prophesied unknowingly, as the intention of 
the word “zeh” was: Th is one falls, i.e., is cast, into the water, but no 
other will fall by means of water, for on that day Pharaoh’s decree 
was canceled.

Th e Gemara explains: And this is what Rabbi Elazar said: What is 
the meaning of that which is writt en: “And when they shall say to 
you: Seek unto the necromancers and the diviners, that chirp 
[metzaft zefi m] and that mutt er [mahggim]” (Isaiah Ƭ:ƥƭ)? Th e 
explanation of their chirping and mutt ering is: Th ey see [tzofi n], 
but they do not know what they are seeing; they enunciate 
[mahggim], but they do not know what they are enunciating. 
Although necromancers and diviners do have some insight into the 
future, they do not see clearly enough to understand what they are 
actually seeing.

Th e Gemara applies this to Pharaoh: Pharaoh’s astrologers saw that 
the savior of the Jewish people would be stricken by water. Th ere-
fore, they arose and decreed: “Every son that is born you shall 
cast into the river” (Exodus ƥ:ƦƦ); they thought that their vision 
indicated that Moses would be killed in the water. Once Jochebed 
cast Moses into the water, although he was protected in an ark, the 
astrologers said: We no longer see in the stars anything like that 
sign we saw as to the downfall of the leader of the Jews by water, and 
therefore at that moment they canceled their decree. But they did 
not know that what they saw foretold that Moses would be stricken 
on account of the waters of Meribah. Th ey envisioned a downfall 
for Moses by water but didn’t fully comprehend their vision.

And this is what Rabbi Ĥama, son of Rabbi Ĥanina, says: What 
is the meaning of that which is writt en: “Th ese [hemma] are the 
waters of Meribah,N  where the children of Israel strove with the 
Lord, and He was sanctifi ed in them” (Numbers ƦƤ:ƥƧ)? Th e verse 
indicates that these are the waters that the astrologers of Pharaoh 
saw and on account of which they erred. And this is what Moses 
said: “Th e people, among whom I am, are six hundred thousand 
men on foot [ragli]; and yet You have said: I will give them fl esh, 
that they may eat a whole month” (Numbers ƥƥ:Ʀƥ). Moses said 
to the Jewish people: On account of me, which is an alternative 
meaning of the word ragli, all of you were saved, as the decree to 
throw all males into the river was canceled on my account.

Rabbi Ĥanina bar Pappa says: Th at day that Moses was placed 
in the river was the twenty-fi rst day of the month of Nisan. Th e 
ministering angels said before the Holy One, Blessed be He: 
Master of the Universe, should the one who in the future will sayN  
the Song at the Red Sea on this day be stricken on this day? As 
this was also the date on which the Red Sea would be parted during 
the salvation of the Exodus.

Rabbi Aĥa bar Ĥanina says: Th at day was actually the sixth day of 
the month of Sivan. Th e ministering angels said before the Holy 
One, Blessed be He: Master of the Universe, should the one who 
in the future will receive the Torah on Mount Sinai on this day 
be stricken on this day? As this was also the date on which the 
Torah was received.

Th e Gemara asks: Granted, according to the one who says that 
Moses was placed in the water on the sixth of Sivan, you fi nd that 
there can be three months during which Moses was hidden aft er 
his birth; as the Master said (Toseft a ƥƥ:ƫ): Moses died on the 
seventh of Adar, and Moses was born on the seventh of Adar. And 
based on this, from the seventh of Adar until the sixth of Sivan 
there are three months, which correspond to the three months 
Moses was hidden before being placed in the water. But according 
to the one who says that it was on the twenty-fi rst of Nisan, how 
can you fi nd that he was hidden for three months?

אָה  תְנַבְּ נִּ ד, שֶׁ י יוֹחָנָן: מְלַמֵּ ״זֶה״ – אָמַר רַבִּ
הּ, זֶה נוֹפֵל וְאֵין אַחֵר נוֹפֵל. עְתָּ לּאֹ מִדַּ שֶׁ

כְתִיב:  דִּ מַאי  אֶלְעָזָר,  י  רַבִּ אָמַר  דְּ וְהַיְינוּ 
הָאבֹוֹת  אֶל  רְשׁוּ  דִּ אֲלֵיכֶם  יאֹמְרוּ  ״וְכִי 
ים״?  הְגִּ וְהַמַּ הַמְצַפְצְפִים  עֹנִים  הַיִּדְּ וְאֶל 
ים  מַהְגִּ צּוֹפִין,  מַה  יוֹדְעִין  וְאֵינָם  צוֹפִין 

ים. וְאֵינָן יוֹדְעִים מַה מַהְגִּ

הוּא  יִם  מַּ בַּ רָאֵל  יִשְׂ ל  שֶׁ יעָן  מּוֹשִׁ שֶׁ רָאוּ 
ן הַיִּלּוֹד הַיְאֹרָה  ל הַבֵּ לוֹקֶה, עָמְדוּ וְגָזְרוּ ״כָּ
ה, אָמְרוּ:  דְיוּהּ לְמשֶֹׁ שַׁ יוָן דְּ לִיכֻהוּ״. כֵּ שְׁ תַּ
לוּ  טְּ בִּ סִימָנָא.  הַהוּא  י  כִּ חָזֵינַן  לָא  תּוּ 
מֵי  עַל  שֶׁ יוֹדְעִין  אֵינָן  וְהֵם  לִגְזֵירְתַיְיהוּ, 

מְרִיבָה הוּא לוֹקֶה.

י חֲנִינָא, מַאי  רַבִּ י חָמָא בְּ אָמַר רַבִּ וְהַיְינוּ דְּ
רָבוּ״?  ר  אֲשֶׁ מְרִיבָה  מֵי  ה  ״הֵמָּ כְתִיב:  דִּ
רְעהֹ וְטָעוּ. וְהַיְינוּ  רָאוּ אִיצְטַגְנִינֵי פַּ ה שֶׁ הֵמָּ
רַגְלִי״  אֶלֶף  מֵאוֹת  שׁ  ״שֵׁ ה:  משֶֹׁ קָאָמַר  דְּ
בִילִי  שְׁ בִּ רָאֵל:  לְיִשְׂ ה  משֶֹׁ לָהֶן  אָמַר  וגו'. 

כֶם. ם כּוּלְּ לְתֶּ נִצַּ

הַיּוֹם  אוֹתוֹ  אָמַר:  א  פָּ פַּ ר  בַּ חֲנִינָא  י  רַבִּ
מַלְאֲכֵי  אָמְרוּ  הָיָה.  נִיסָן  בְּ וְאֶחָד  רִים  עֶשְׂ
רִבּוֹנוֹ  הוּא:  רוּךְ  בָּ דוֹשׁ  הַקָּ לִפְנֵי  רֵת  ָ הַשּׁ
עַל  ירָה  שִׁ לוֹמַר  עָתִיד  שֶׁ מִי  עוֹלָם,  ל  שֶׁ

יוֹם זֶה? יוֹם זֶה, יִלְקֶה בְּ הַיָּם בְּ

הַיּוֹם  אוֹתוֹ  אָמַר:  חֲנִינָא  ר  בַּ אַחָא  י  רַבִּ
רֵת  ָ הַשּׁ מַלְאֲכֵי  אָמְרוּ  הָיָה.  סִיוָן  בְּ ה  ָ שּׁ שִׁ
ל עוֹלָם!  רוּךְ הוּא: רִבּוֹנוֹ שֶׁ דוֹשׁ בָּ לִפְנֵי הַקָּ
יוֹם  בְּ סִינַי  מֵהַר  תּוֹרָה  ל  לְקַבֵּ עָתִיד  שֶׁ מִי 

יוֹם זֶה? זֶה, יִלְקֶה בְּ

סִיוָן,  בְּ ה  ָ שּׁ שִׁ בְּ אָמַר  דְּ לְמַאן  לָמָא  שְׁ בִּ
מָר:  אָמַר  דְּ יַרְחֵי,  ה  לשָֹׁ שְׁ לָהּ  חַתְּ  כַּ מַשְׁ
אֲדָר נוֹלַד  בְעָה בַּ אֲדָר מֵת וּבְשִׁ בְעָה בַּ שִׁ בְּ
סִיוָן  ה בְּ ָ שּׁ אֲדָר וְעַד שִׁ בְעָה בַּ ִ ה, וּמִשּׁ משֶֹׁ
רִים  עֶשְׂ אָמַר בְּ א לְמַאן דְּ לָתָא יַרְחֵי; אֶלָּ תְּ

חַתְּ לָהּ? כַּ נִיסָן, הֵיכִי מַשְׁ וְאֶחָד בְּ

 These [hemma] are the waters of Meribah – מֵי ה   הֵמָּ
 The word hemma, these, indicates a reference to :מְרִיבָה
a matter previously mentioned. Since this event was not 
explicitly noted before, the Sages understood it to mean 
that these are the waters that the Egyptian astrologers 
had already envisioned.

 One who in the future will say, etc. – לוֹמַר עָתִיד  שֶׁ  מִי 
 This statement is difficult. If the angels are stating :וכו׳
that Moses would sing and accept the Torah in the 
future, then why were they concerned that he would 
die? Some explain that the intention is that although 
there could be other means of saving Moses, the angels 
prayed that God would show mercy to him and save 
him immediately in a way that did not involve hardship 
(see Ben Yehoyada).

NOTES
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Th e Gemara answers: Th at year was a leap year in which there were 
two months of Adar. Moses was hidden most of the fi rst month of 
the three, from the seventh day of the fi rst Adar when he was born, 
and most of the last month of the three, i.e., all of Nisan until the 
twenty-fi rst, and the entire middle one. All of this together is 
considered as three months.

Th e Gemara now discusses the next verse in Exodus: “Th en said 
his sister to Pharaoh’s daughter: Shall I go and call you a nurse 
of the Hebrew women, that she may nurse the child for you?” 
(Exodus Ʀ:ƫ). The Gemara asks: And what is different that 
Pharaoh’s daughter would specifi cally want a nurse of the Hebrew 
women?

Th e Gemara answers: Th is teaches that prior to this, they took 
Moses aroundN  to all the Egyptian wet nurses and he did not 
agree to nurse from any of them, as he said: Shall a mouth that in 
the future will speak with the Divine Presence actually nurse 
something impure?N  And this is as it is writt en: “Whom shall 
one teach knowledge? And whom shall one make understand the 
message?” (Isaiah ƦƬ:ƭ). Th e prophet is asking: To whom shall God 
teach the knowledge of the Torah, and to whom shall God make 
to understand the message of the Torah? Th e answer is as the verse 
continues: “Th em that are weaned from the milk, them that are 
drawn from the breasts” (Isaiah ƦƬ:ƭ). Th e conclusion of the verse 
indicates that the Torah should be taught to the one who did not 
want to nurse from the milk of a gentile woman, i.e., Moses.

Th e next verse states: “And Pharaoh’s daughter said to her: Go. 
And the maiden [ha’alma] went and called the child’s mother” 
(Exodus Ʀ:Ƭ). Rabbi Elazar says: Th is teaches that she went 
quickly like a maiden, i.e., with the strength of one of marriageable 
age, and not as the young child that she was. Rabbi Shmuel bar 
Naĥmani says: Th e word ha’alma is related to the word meaning 
to hide [le’alem], for she hid her words and didn’t tell Pharaoh’s 
daughter that she was bringing the baby’s mother.

Th e next verse states what Pharaoh’s daughter said to Jochebed: 
“And Pharaoh’s daughter said to her: Take this [heilikhi] child 
away, and nurse it for me, and I will give you your wages. And the 
woman took the child, and nursed it” (Exodus Ʀ:ƭ). Rabbi Ĥama, 
son of Rabbi Ĥanina, says: Pharaoh’s daughter is prophesying and 
she does not know what she is prophesying, as the word heilikhi 
means: Th is is yours [ha shellikhi], i.e., this is your child. Th e next 
part of the verse states: “And I will give you your wages.” Rabbi 
Ĥama, son of Rabbi Ĥanina, says: Th is teaches that with regard 
to righteous people, not only is it so that God arranges that their 
lost items are returned to them, but He also arranges that they 
get their wages, as the son of Jochebed was returned to her and she 
also received payment for nursing him.

Elsewhere, the verse states with regard to Miriam: “And Miriam 
the prophetess, the sister of Aaron, took a timbrel in her hand; 
and all the women went out aft er her with timbrels and with dances” 
(Exodus ƥƩ:ƦƤ). Th e Gemara asks: Why is Miriam referred to as “the 
sister of Aaron,” and not the sister of Moses? Rav Amram says 
that Rav says, and some say that Rav Naĥman says that Rav says: 
Th is teaches that Miriam already prophesied when she was still 
the sister of only Aaron, i.e., before Moses was born. 

ל  שֶׁ רוּבּוֹ  הָיְתָה;  רֶת  מְעוּבֶּ נָה  שָׁ אוֹתָהּ 
לֵם. ל אַחֲרוֹן, וְאֶמְצָעִי שָׁ רִאשׁוֹן, וְרוּבּוֹ שֶׁ

הַאֵלֵךְ  רְעֹה  פַּ ת  בַּ אֶל  אֲחוֹתוֹ  ״וַתּאֹמֶר 
הָעִבְרִיּוֹת״.  מִן  מֵינֶקֶת  ה  ָ אִשּׁ לָךְ  וְקָרָאתִי 

נָא מֵעִבְרִיּוֹת? וּמַאי שְׁ

צְרִיּוֹת  ל הַמִּ ה עַל כָּ הֶחֱזִירוּהוּ לְמשֶֹׁ ד, שֶׁ מְלַמֵּ
ר עִם  עָתִיד לְדַבֵּ ה שֶׁ ן וְלאֹ יָנַק. אָמַר: פֶּ כּוּלָּ
כְתִיב:  דִּ וְהַיְינוּ  טָמֵא?  בָר  דָּ יִינַק  כִינָה  ְ הַשּׁ
דֵעָה  יוֹרֶה  לְמִי  וגו',  דֵעָה״  יוֹרֶה  מִי  ״אֶת 
יקֵי  מוּעָה? ״לִגְמוּלֵי מֵחָלָב וּלְעַתִּ וּלְמִי יָבִין שְׁ

דָיִם״. ָ מִשּׁ

י  רְעהֹ לֵכִי״ וגו' – אָמַר רַבִּ ת פַּ ״וַתּאֹמֶר לָהּ בַּ
עַלְמָה.  כְּ זְרִיזוּת  בִּ הָלְכָה  שֶׁ ד,  מְלַמֵּ אֶלְעָזָר: 
 – ״הָעַלְמָה״  אָמַר:  נַחְמָנִי  ר  בַּ מוּאֵל  שְׁ י  רַבִּ

בָרֶיהָ. הֶעְלִימָה אֶת דְּ שֶׁ

הַיֶּלֶד  אֶת  הֵילִיכִי  רְעהֹ  פַּ ת  בַּ לָהּ  ״וַתּאֹמֶר 
חֲנִינָא:  י  רַבִּ בְּ חָמָא  י  רַבִּ אָמַר   – הַזֶּה״ 
אָה,  מִתְנַבְּ מַה  יוֹדַעַת  וְאֵינָהּ  אָה  מִתְנַבְּ
אֶת  ן  אֶתֵּ ״וַאֲנִי  יכִי.  לִּ שֶׁ הָא   – ״הֵילִיכִי״ 
י חֲנִינָא: לאֹ  רַבִּ י חָמָא בְּ כָרֵךְ״ – אָמַר רַבִּ שְׂ
א  חֲזִירִין לָהֶן אֲבֵידָתָן, אֶלָּ מַּ יקִים שֶׁ דִּ יָּין לַצַּ דַּ

כָרָן. נּוֹתְנִין לָהֶן שְׂ שֶׁ

בִיאָה אֲחוֹת אַהֲרןֹ״ וגו' –  ח מִרְיָם הַנְּ קַּ ״וַתִּ
רַב  אָמַר  ה?  משֶֹׁ אֲחוֹת  וְלאֹ  אַהֲרןֹ  אֲחוֹת 
נַחְמָן  רַב  אָמַר  לָהּ  וְאָמְרִי  רַב,  אָמַר  עַמְרָם 
הִיא  שֶׁ אָה כְּ הָיְתָה מִתְנַבְּ ד, שֶׁ אָמַר רַב: מְלַמֵּ

אֲחוֹת אַהֲרןֹ,

 This teaches that they took Moses around, etc. – ּהֶחֱזִירוּהו ד שֶׁ  מְלַמֵּ
וכו׳ ה   It is apparent that they must have brought Moses to :לְמשֶֹׁ
Egyptian wet nurses, otherwise Miriam would not have dared to 
suggest to the daughter of Pharaoh that she employ a Hebrew 
woman as a nursemaid. She would have feared that the ruse 
would be uncovered.

 Nurse something impure – טָמֵא בָר  דָּ  The Maharsha writes :יִינַק 
that although there is no halakhic prohibition against a Jewish 
baby nursing from a gentile woman, Moses refused to do so 
because of the additional sanctity he possessed (see Shulĥan 
Arukh, Yoreh De’a 81:7, and in the comment of Rema).

NOTES




