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She is already standing there in the Temple courtyard, as that is 
where the Sanhedrin sits. Th e Gemara answers: Th is teaches that 
they would bring her upH  and would bring her down repeatedly in 
order to fatigue her, with the hope that her worn-down mental 
state will lead to her confession. Th is was also done with witnesses 
testifying in cases of capital law, as it is taught in the Toseft a (San-
hedrin ƭ:ƥ): Rabbi Shimon ben Elazar says: In cases of capital law, 
the court brings the witnessesH  from one place to another place 
in order to confuse them so that they will retract their testimony 
if they are lying.

§ Th e mishna teaches: Because there, at the Eastern Gate, they 
give the sota women the bitt er water to drink, and there the lepers 
and women who have given birth are purifi ed. Th e Gemara asks: 
Granted, the sota women are given the bitt er water to drink there, 
as it is writt en: “And the priest shall stand the woman before the 
Lord” (Numbers Ʃ:ƥƬ),N  and the Eastern Gate is directly opposite 
the Sanctuary, which is the area referred to as “before the Lord.” 
Similarly, with regard to lepers as well, this is as it is writt en: “And 
the priest that cleans him shall set the man that is to be cleansed, 
and those things, before the Lord” (Leviticus ƥƨ:ƥƥ). But what is the 
reason that a woman who has given birth must also be purifi ed 
there?

Th e Gemara suggests: If we say it is because of the requirement for 
the women who have given birth to come and stand over their 
off erings, as it is taught in a baraita: Th e off ering of a person is 
brought onlyH  if he stands over it while it is being sacrifi ced, and 
that is why they stand at this gate, which is as close to the sacrifi ce 
as they are permitt ed to be while they are ritually impure. If that is 
so, then the same halakha should apply to men who experience a 
gonorrhea-like discharge [zavim] and women who experience a 
discharge of uterine blood aft er their menstrual period [zavot]H  
as well. Th ey are also ritually impure while their off erings are sacri-
fi ced. Why would the mishna then specify women who have given 
birth? Th e Gemara answers: Yes, it is indeed so, and the tanna 
cited one of them, and the same halakha applies to all others in that 
category.

§ Th e Sages taught in a baraita in the Toseft a (ƥ:ƪ): Two sota 
women are not given to drink simultaneously,H  in order that 
the heart of each one not be emboldened by the other, as there is 
a concern that when one sees that the other woman is not confess-
ing, she will maintain her innocence even if she is guilty. Rabbi 
Yehuda says: Th is is not for that reason. Rather, it is because the 
verse states: “And the priest shall bring her [ota] near and stand 
her before the Lord” (Numbers Ʃ:ƥƪ). Rabbi Yehuda explains his 
inference: Th e word “ota” indicates her alone, and therefore there 
is a Torah edict not to have two women drink the bitt er water 
simultaneously.

Th e Gemara asks: And as for the fi rst tanna, isn’t it writt en “ota”? 
Th e Gemara answers: Th e fi rst tanna is actually Rabbi Shimon, 
who interprets the reasons of halakhot writt en in verses, and he is 
saying: What is the reason? What is the reason the Torah requires 
her alone, that each sota drink individually? In order that the heart 
of each woman not be emboldened by the other.

Th e Gemara asks: What is the diff erence between them? Why 
should it matt er if this halakha is due to a logical reasoning or due 
to a Torah edict? Th e Gemara answers: Th e diff erence between 
them is in a case where one of the women is tremblingN  from fear. 
Since she has obviously not been emboldened by the presence of 
the other, Rabbi Shimon would allow her to be given to drink at the 
same time as the other.

Perek I
Daf 8 Amud a

ינַן  וּמַחְתִּ לָהּ  קִינַן  מַסְּ דְּ קָיְימָא!  הָתָם 
מְעוֹן  שִׁ י  רַבִּ תַנְיָא,  דְּ עָהּ.  לְיַיגְּ דֵי  כְּ לָהּ 
יעִין אֶת  ין מַסִּ ית דִּ ן אֶלְעָזָר אוֹמֵר: בֵּ בֶּ
רֵף  טָּ תִּ דֵי שֶׁ קוֹם לְמָקוֹם, כְּ הָעֵדִים מִמָּ

הֶן. ן עֲלֵיהֶן וְיַחְזְרוּ בָּ עְתָּ דַּ

וכו׳.  הַסּוֹטוֹת״  אֶת  קִין  מַשְׁ ם  ָ שּׁ ״שֶׁ
״וְהֶעֱמִיד  כְתִיב:  דִּ סוֹטוֹת,  לָמָא  שְׁ בִּ
ה לִפְנֵי ה'״. מְצוֹרָעִין  ָ הַכּהֵֹן אֶת הָאִשּׁ
כְתִיב: ״וְהֶעֱמִיד הַכּהֵֹן הַמְטַהֵר״  נַמִי, דִּ

א יוֹלֶדֶת מַאי טַעְמָא? וגו', אֶלָּ

וְקָיְימִין  אָתְיָין  דְּ וּם  מִשּׁ אִילֵימָא 
ל  שֶׁ נוֹ  קָרְבָּ אֵין  תַנְיָא:  דְּ נַיְיהוּ,  אַקוּרְבַּ
עַל  עוֹמֵד  ן  כֵּ אִם  א  אֶלָּ קָרֵב  אָדָם 
אִין  נַמִי!  וְזָבוֹת  זָבִין  הָכִי,  אִי  יו?  בָּ גַּ

יְיהוּ נָקַט. א חֲדָא מִינַּ הָכִי נַמִי, וְתַנָּ

סוֹטוֹת  י  תֵּ שְׁ קִין  מַשְׁ אֵין  נַן:  רַבָּ נוּ  תָּ
ס  גַּ הּ  לִבָּ יְהֵא  לּאֹ  שֶׁ דֵי  כְּ אַחַת,  כְּ
לאֹ  אוֹמֵר:  יְהוּדָה  י  רַבִּ הּ.  חֲבֶירְתָּ בַּ
קְרָא:  אָמַר  א  אֶלָּ זֶה,  הוּא  ם  ֵ הַשּׁ מִן 

הּ. ״אתָֹהּ״, לְבַדָּ

א  נָּ תַּ ״אתָֹהּ״!  הָכְתִיב:  א,  קַמָּ א  וְתַנָּ
טַעַם  דָרֵישׁ  דְּ הִיא,  מְעוֹן  שִׁ י  רַבִּ א  קַמָּ
עַם  טַּ מַה  קָאָמַר?  עַם  טַּ וּמַה  קְרָא.  דִּ
הּ  לִבָּ יְהֵא  לּאֹ  שֶׁ דֵי  כְּ הּ?  לְבַדָּ אוֹתָהּ 

הּ. חֲבֶירְתָּ ס בַּ גַּ

ינַיְיהוּ רוֹתֶתֶת. א בֵּ ינַיְיהוּ? אִיכָּ מַאי בֵּ

 They would bring her up – ּקִינַן לָה  If the sota maintains :מַסְּ
her innocence before the court, she is brought up to the 
Eastern Gate, and she is then brought from place to place in 
order to fatigue her so that she will admit to her sin (Ram-
bam Sefer Nashim, Hilkhot Sota 3:3).

 Brings the witnesses, etc. – וכו׳ הָעֵדִים  אֶת  יעִין   When :מַסִּ
investigating the testimony of witnesses in cases of capital 
law, the judges should abruptly shift the topic of their ques-
tions in an attempt to confuse the witnesses and catch them 
in an inconsistency or falsehood. The Kesef Mishne notes 
that this is the Rambam’s interpretation of: The witnesses 
are brought from place to place (Rambam Sefer Shofetim, 
Hilkhot Edut 1:4).

 The offering of a person is brought only, etc. – ֹנו  אֵין קָרְבָּ
א וכו׳ ל אָדָם קָרֵב אֶלָּ  A person’s offering cannot be sacrificed :שֶׁ
if he is not standing over it. Therefore, non-priestly watches 
were instituted so that Israelite representatives would be 
present on behalf of the entire people during the offering 
of communal sacrifices (Rambam Sefer Avoda, Hilkhot Kelei 
HaMikdash 6:1).

 Zavim and zavot, etc. – זָבִין וְזָבוֹת וכו׳: A leper, and all others 
lacking atonement, such as zavim, zavot, and women who 
have given birth, stand outside the Israelite courtyard, at the 
opening of the Gate of Nicanor (Rambam Sefer Korbanot, 
Hilkhot Meĥusrei Kappara 4:2).

 Two sota women are not given to drink simultaneously – 
אַחַת י סוֹטוֹת כְּ תֵּ קִין שְׁ  It is a Torah edict that two sota :אֵין מַשְׁ
women are not given to drink simultaneously, even if one 
is trembling, as the halakha is not in accordance with the 
opinion of Rabbi Shimon (Rambam Sefer Nashim, Hilkhot 
Sota 4:2).

HALAKHA

 Before the Lord – לִפְנֵי ה׳: Rashi explains that although there 
were a total of seven gates to the courtyard, the Gate of Nica-
nor was considered “before the Lord,” as it was the main gate 
through which people entered. Others explain that the Gate 
of Nicanor most resembled the placement of the solitary 
gate found in the Tabernacle, which was likewise located on 
the east side. It appears that the Rambam understands that 
the Eastern Gate and the Gate of Nicanor were considered 

“before the Lord” because they stood directly opposite the 
Holy of Holies.

 The difference between them is in a case where one of 
the women is trembling [rotetet] – רוֹתֶתֶת ינַיְיהוּ  בֵּ א   :אִיכָּ
Rashi explains that in such a case, the woman who is trem-
bling is clearly not emboldened by the presence of the 
other woman, and therefore she is able to drink along with 
another woman. However, Tosefot HaRosh asks: In such a 
case, what would allow for the woman who is not trem-
bling to drink in the presence of a trembling woman, as 
one should be concerned that she will be emboldened to 
persist in her denial due to the presence of another woman? 
Tosefot HaRosh explains that the text of the Gemara should 
be emended to read rotetot, in the plural, indicating that 
only in a case where both women are trembling may they 
be given to drink simultaneously. The Devar Shaul answers in 
support of Rashi’s explanation that in an instance where one 
woman is trembling, the other woman will certainly not be 
emboldened to remain defiant, and in fact it may influence 
her to admit to her guilt.

NOTES
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Th e Gemara asks: And if she is trembling, can the court give her to 
drink at the same time as the other? But there is a general principle 
that one does not perform mitzvot in bundles,N  as one who does so 
appears as if the mitzvot are a burden upon him, and he is trying to 
fi nish with them as soon as possible.

As we learned in a baraita: Two sota women are not given to drink 
simultaneously, and two lepers are not purifi ed simultaneously,H  
and two slaves are not pierced simultaneously,H  and two heifers do 
not have their necks broken simultaneously,H  because one does 
not perform mitzvot in bundles. Accordingly, even Rabbi Shimon 
would agree that under no circumstances can a priest give two sota 
women to drink simultaneously. How, then, can the Gemara say that 
a trembling woman can be given to drink together with another sota?

Abaye said, and some say it was Rav Kahana who said: Th is is not 
diffi  cult. Here, the second baraita, which says that it is prohibited to 
give two sota women to drink simultaneously because one does not 
perform mitzvot in bundles, is speaking with regard to one priest. 
Th ere, Rabbi Shimon in the fi rst baraita, who permits a trembling sota 
to be given to drink together with another sota, is speaking with regard 
to two priests. Since no individual priest is giving two women to drink 
simultaneously, mitzvot are not being performed in bundles.

§ Th e mishna teaches: And the priest grabs hold of her clothing and 
pulls them until he reveals her heart, and he unbraids her hair. Th e 
Gemara cites the source for these acts. Th e Sages taught: Th e verse 
states: “And the priest shall stand the woman before the Lord and 
uncoverN  the woman’s head” (Numbers Ʃ:ƥƬ). From this verse I have 
derived only that he uncovers her head; from where do I derive that 
he uncovers her body? Th e verse states: “Th e woman,” rather than 
just stating: And uncovers her head. Th is indicates that the woman’s 
body should be uncovered as well. If so, what is the meaning when 
the verse states specifi cally: “And uncover her head”? Once it has 
stated that he uncovers the woman, it is already apparent that she, 
including her hair, is uncovered. It teaches that the priest not only 
uncovers her hair but also unbraids her hair.

Th e mishna continues by citing that Rabbi Yehuda says: If her heart 
was att ractive he would not reveal it, and if her hair was att ractive he 
would not unbraid it. Th e Gemara asks: Is this to say that Rabbi 
Yehuda, who maintains that it is prohibited to uncover an att ractive 
woman, is concerned about onlookers having sexual thoughts, and 
the Rabbis, who permit it, are not concerned about this?

But we have heard the opposite from them, as it is taught in the 
Toseft a (Sanhedrin ƭ:ƪ): Although a man condemned to stoning is 
stoned unclothed, the court covers him with one small piece of mate-
rial in front of him, to obscure his genitals, and they cover a woman 
with two small pieces of material, one in front of her and one behind 
her, because all of her loins are nakedness, as her genitals are visible 
both from the front and from the back. Th is is the statement of 
Rabbi Yehuda. And the Rabbis say: A man is stoned while naked,H  
but a woman is not stoned while naked, but fully clothed. Apparently, 
Rabbi Yehuda is not concerned that the onlookers seeing the woman 
unclothed will lead to sexual thoughts, but the Rabbis are concerned 
about this.

Rabba said: What is the reason here, with regard to a sota, that Rabbi 
Yehuda is concerned? Perhaps the sota will leave the court having 
been proven innocent, and the young priests in the Temple who saw 
her partially naked will become provoked by the sight of her. Th ere, 
in the case of a woman who is stoned, she departs from this world by 
being stoned and there is no concern for sexual thoughts. Th e Gemara 
comments: And if you would say that the fact that she is killed is 
irrelevant to their sexual thoughts, as the onlookers will be provoked 
with regard to other women, this is not a concern. As didn’t Rava say: 
It is learned as a tradition that the evil inclination controls only that 
which a person’s eyes see.

ין  עוֹשִׂ אֵין  וְהָא  קִין?  מַשְׁ מִי  וְרוֹתֶתֶת 
מִצְותֹ חֲבִילוֹת חֲבִילוֹת!

אַחַת,  כְּ סוֹטוֹת  י  תֵּ שְׁ קִין  מַשְׁ אֵין  תְנַן:  דִּ
אַחַת, וְאֵין  נֵי מְצוֹרָעִין כְּ וְאֵין מְטַהֲרִין שְׁ
אַחַת, וְאֵין עוֹרְפִין  נֵי עֲבָדִים כְּ רוֹצְעִין שְׁ
ין  עוֹשִׂ אֵין  שֶׁ לְפִי  אַחַת,  כְּ עֶגְלוֹת  י  תֵּ שְׁ

מִצְותֹ חֲבִילוֹת חֲבִילוֹת!

לָא  הֲנָא,  כָּ רַב  וְאִיתֵימָא  יֵי,  אַבַּ אֲמַר 
נֵי  שְׁ בִּ אן  כָּ אֶחָד,  כהֵֹן  בְּ אן  כָּ יָא:  קַשְׁ

כהֲֹנִים.

נַן:  רַבָּ נוּ  תָּ בְגָדֶיהָ״.  בִּ אוֹחֵז  ״וְהַכּהֵֹן 
לִי  אֵין   – ה״  ָ הָאִשּׁ ראֹשׁ  אֶת  ״וּפָרַע 
לְמוּד לוֹמַר:  יִן? תַּ הּ, גּוּפָהּ מִנַּ א ראֹשָׁ אֶלָּ
לוֹמַר  לְמוּד  תַּ מַה  ן,  כֵּ אִם  ה״.  ָ ״הָאִשּׁ
הַכּהֵֹן  שֶׁ ד,  מְלַמֵּ הּ״?  ראֹשָׁ אֶת  ״וּפָרַע 

עָרָהּ. סוֹתֵר אֶת שְׂ

הּ״ וכו׳.  י יְהוּדָה אוֹמֵר: אִם הָיָה לִבָּ ״רַבִּ
י יְהוּדָה חָיֵישׁ לְהִרְהוּרָא,  רַבִּ לְמֵימְרָא, דְּ

י? נַן לָא חָיְישִׁ וְרַבָּ

תַנְיָא:  דְּ לְהוּ!  מְעִינַן  שָׁ כָא  אִיפְּ וְהָא 
פָנָיו,  רֶק אֶחָד מִלְּ ין אוֹתוֹ פֶּ הָאִישׁ מְכַסִּ
פָנֶיהָ  מִלְּ אֶחָד  פְרָקִים,  נֵי  שְׁ  – ה  ָ וְהָאִשּׁ
עֶרְוָה,  הּ  כּוּלָּ שֶׁ נֵי  מִפְּ אַחֲרֶיהָ,  מִלְּ וְאֶחָד 
אוֹמְרִים:  וַחֲכָמִים  יְהוּדָה.  י  רַבִּ בְרֵי  דִּ
ה נִסְקֶלֶת  ָ הָאִישׁ נִסְקָל עָרוּם, וְאֵין הָאִשּׁ

עֲרוּמָה!

א  מָּ שֶׁ מַאי?  טַעְמָא  הָכָא  ה:  רַבָּ אֲמַר 
רְחֵי  הּ פִּ רוּ בָּ אִית וְיִתְגָּ ין זַכָּ ית דִּ צֵא מִבֵּ תֵּ
ימָא,  לְקָא. וְכִי תֵּ ה. הָתָם הָא מִסְתַּ כְהוּנָּ
הָאֲמַר   – אַחֲרַנַיְיתָא  בְּ רוּיֵי  לְאִיגַּ אָתֵי 
א  אֵין יֵצֶר הָרַע שׁוֹלֵט אֶלָּ מִירִי, דְּ רָבָא: גְּ

עֵינָיו רוֹאוֹת. ֶ מַה שּׁ בְּ

 One does not perform mitzvot in bundles – ין  אֵין עוֹשִׂ
חֲבִילוֹת חֲבִילוֹת   ,Rashi explains that in doing so :מִצְותֹ 
one appears as if he considered mitzvot to be a burden 
that he hastens to unload. Alternatively, the Mitzpe 
Eitan here cites Tosafot on Moed Katan 8b: The reason 
one should not perform mitzvot in bundles is because 
performing more than one mitzva at a time will pre-
vent one from having the proper focus.

 And uncover [para] – וּפָרַע: The Hebrew term para has 
two meanings. It can mean to uncover or it can mean 
to disarrange that which was orderly. Both of these 
meanings apply to the sota. Her hair is uncovered by 
removing the covering on her head, and her body is 
uncovered by the tearing of some of her clothes. Also, 
her hair is disarranged by untying her braids and mak-
ing her hair disheveled.

NOTES

 Two lepers are not purified simultaneously – אֵין 
אַחַת כְּ מְצוֹרָעִין  נֵי  שְׁ  Two lepers are not purified :מְטַהֲרִין 
simultaneously because one does not perform mitz-
vot in bundles (Rambam Sefer Tahara, Hilkhot Tumat 
Tzara’at 11:6).

 Two slaves are not pierced simultaneously – אֵין 
אַחַת נֵי עֲבָדִים כְּ  The ears of two slaves are not :רוֹצְעִין שְׁ
pierced simultaneously because one does not per-
form mitzvot in bundles (Rambam Sefer Kinyan, Hilkhot 
Avadim 3:9).

 Two heifers do not have their necks broken simulta-
neously – אַחַת י עֶגְלוֹת כְּ תֵּ  Two heifers do :אֵין עוֹרְפִין שְׁ
not have their necks broken simultaneously because 
one does not perform mitzvot in bundles (Rambam 
Sefer Nezikin, Hilkhot Rotze’aĥ UShmirat HaNefesh 10:5).

 A man is stoned while naked, etc. – הָאִישׁ נִסְקָל עָרוּם 
 Before the stoning of a condemned man, his :וכו׳
clothes are removed and his genitals are covered in 
front. Condemned women are stoned while enrobed 
in a cloak (Rambam Sefer Shofetim, Hilkhot Sanhedrin 
15:1).

HALAKHA
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Rava said: Is the contradiction between one statement of Rabbi 
Yehuda and the other statement of Rabbi Yehuda diffi  cult, while 
the contradiction between one statement of the Rabbis and the 
other statement of the Rabbis is not diffi  cult? Th ere is also an 
apparent contradiction between the two rulings of the Rabbis, as 
with regard to a sota, they are not concerned about sexual thoughts, 
but with regard to a woman who is stoned they are. Rather, Rava 
said: Th e contradiction between one statement of Rabbi Yehuda 
and the other statement of Rabbi Yehuda is not diffi  cult, as we 
answered above. 

Th e contradiction between one ruling of the Rabbis and the other 
ruling of the Rabbis is not diffi  cult as well. Here, with regard to a 
sota, what is the reason that her hair and body are uncovered? 
Because of what is stated in the verse, that other women should 
be warned: “Th us will I cause lewdness to cease out of the land, 
that all women may be chastened not to do aft er your lewdness” 
(Ezekiel ƦƧ:ƨƬ). Th ere, with regard to stoning, you have no greater 
chastening than seeing this stoning itself.

And if you would say that two forms of chastening, both stoning 
and humiliation, should be done with her, Rav   Naĥman said 
that Rabba bar Avuh said: Th e verse states: “You shall love your 
neighbor as yourself ” (Leviticus ƥƭ:ƥƬ), teaching that even with 
regard to a condemned prisoner, select a good, i.e., a compassionate, 
death for him. Th erefore, when putt ing a woman to death by 
stoning, she should not be humiliated in the process.

Th e Gemara suggests: Let us say that the statement of Rav Naĥman 
is a dispute between tanna’im, and according to Rabbi Yehuda there 
is no mitzva to select a compassionate death. Th e Gemara refutes 
this: No, it may be that everyone agrees with the opinion of Rav 
Naĥman, and here they disagree about this: One Sage, i.e., the 
Rabbis, holds: Minimizing one’s degradation is preferable to him 
than minimizing his physical pain. Th erefore, the Rabbis view the 
more compassionate death as one without degradation, even if 
wearing clothes will increase the pain of the one being executed, as 
the clothes will absorb the blow and prolong death. And one Sage, 
Rabbi Yehuda, holds that minimizing physical pain is preferable 
to a person than minimizing his degradation, and therefore the 
one being executed prefers to be stoned unclothed, without any 
chance of the clothing prolonging the death, although this adds to 
the degradation.

§ Th e mishna teaches: If she was dressed in white garments, he 
would cover her with black garments. A Sage taught:   If black 
garments are becoming to her,H  then she is covered in unsightly 
garments.

Th e mishna teaches: If she was wearing gold adornments or other 
jewelry, they are removed from her. Th e Gemara asks: Isn’t this 
obvious? Now that the priest renders her unatt ractive by uncover-
ing her and dressing her in unsightly garments, is it necessary to 
teach that they remove these adornments from her? Th e Gemara 
answers: Lest you say that with these adornments on her, she has 
more degradation, as people say in a known aphorism: Undressed, 
naked, and wearing shoes. Th is means that a naked person who 
wears shoes emphasizes the fact that he is naked. Perhaps one would 
think that by a sota wearing jewelry, her nakedness is emphasized 
and her degradation is amplifi ed. Th erefore, the mishna teaches us 
that this is not so.

יְהוּדָה  י  רַבִּ אַדְּ יְהוּדָה  י  רַבִּ דְּ רָבָא:  אֲמַר 
א  יָא? אֶלָּ נַן לָא קַשְׁ רַבָּ נַן אַדְּ רַבָּ יָא, דְּ קַשְׁ
יְהוּדָה  י  רַבִּ אַדְּ יְהוּדָה  י  רַבִּ דְּ רָבָא:  אֲמַר 

ין; נִּ דְשַׁ יָא, כִּ לָא קַשְׁ
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הָכָא  יָא.  קַשְׁ לָא  נַמִי  נַן  רַבָּ אַדְּ נַן  רַבָּ דְּ
ים״,  שִׁ ל הַנָּ רוּ כָּ סְּ וּם ״וְנִוַּ טַעְמָא מַאי? מִשּׁ

דוֹל מִזֶּה. הָתָם אֵין לְךָ יִיסּוּר גָּ

י – אֲמַר רַב  רְתֵּ הּ תַּ ימָא, לַעֲבֵיד בָּ וְכִי תֵּ
קְרָא:  אָמַר  אֲבוּהּ,  ר  בַּ ה  רַבָּ אֲמַר  נַחְמָן 
מִיתָה  לוֹ  רוֹר  בְּ מוֹךָ״,  כָּ לְרֵעֲךָ  ״וְאָהַבְתָּ 

יָפָה.

י  כוּלֵּ אֵי הִיא? לָא, דְּ נָּ רַב נַחְמָן תַּ לֵימָא, דְּ
הָא  רַב נַחְמָן, וְהָכָא בְּ עָלְמָא אִית לְהוּ דְּ
זְיוֹנֵיהּ עָדִיף לֵיהּ טְפֵי  לְגִי, מָר סָבַר: בִּ קָמִיפַּ
גוּפֵיהּ  גוּפֵיהּ, וּמָר סָבַר: צַעֲרָא דְּ עֲרָא דְּ מִצַּ

זְיוֹנֵיהּ. עָדִיף לֵיהּ טְפֵי מִבִּ

אִם  נָא:  תָּ וכו׳.  לְבָנִים״  ה  מְכוּסָּ ״הָיְתָה 
אוֹתָהּ  ין  מְכַסִּ לָהּ,  נָאִים  חוֹרִים  שְׁ הָיוּ 

גָדִים מְכוֹעָרִים. בְּ

יטָא,  שִׁ פְּ וכו׳.  זָהָב״  לֵי  כְּ עָלֶיהָ  ״הָיוּ 
עֲיָא?  מִיבָּ הָנֵי  לָהּ,  ויל  מְנַוֵּ נִוּוּלֵי  א  תָּ הָשְׁ
טְפֵי,  זָּיוֹן  בִּ לָהּ  אִית  הָנֵי  בְּ תֵימָא:  דְּ מַהוּ 
וְסָיֵים  עַרְטִיל   לִיח שְׁ י:  אֱינָשֵׁ דְאָמְרִי  כִּ

מַע לָן. מְסָאנֵי. קָא מַשְׁ

 If black garments are becoming to her – חוֹרִים שְׁ  הָיוּ 
 A sota who was accustomed to wearing white :נָאִים לָהּ
garments is dressed in black. If the black garments 
enhance her appearance, she is dressed in in a man-
ner that renders her unattractive (Rambam Sefer Nashim, 
Hilkhot Sota 3:4).

HALAKHA
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Th e mishna continues: And aft erward the priest would bring 
an Egyptian rope, and he would tie it above her breasts. Rabbi 
Abba raised a dilemma before Rav Huna: What is the halakha 
as to whether the lack of an Egyptian ropeN  will precludeN  the 
performance of the rite with regard to a sota? Does any means 
of tying suffi  ce? Perhaps the primary function of the rope is so 
that her clothes will not fall off  her, and therefore even a small 
ribbon [tziltzul]L H  would also suffi  ce. Or, perhaps the rope is 
used because of what the Master said: She girded herself with a 
comely ribbon when she committ ed her transgression, and there-
fore the priest brings specifi cally an Egyptian rope, which is 
coarse, and ties it above her breasts. If that is the case, then the 
Egyptian rope should be indispensable.

Rav Huna said to him: You learned the answer to this dilemma 
in a baraita that teaches: And aft erward the priest would bring an 
Egyptian rope and he would tie it above her breasts, so that her 
clothes would not fall off  her. Th e baraita states that the use of 
an Egyptian rope is primarily for holding up her clothing, and 
therefore use of specifi cally Egyptian rope is not essential.

§ Th e mishna teaches: And anyone who desires to watch her 
may watch, except for her slaves and maidservants, who are not 
permitt ed to watch because her heart is emboldened by them. And 
all of the women are permitt ed to watch her. Th e Gemara com-
ments: Th is matt er is itself diffi  cult, as there is an internal contra-
diction in the mishna. First you say: And anyone who desires to 
watch her may watch. Apparently, there is no diff erence whether 
the onlookers are men and there is no diff erence whether they 
are women; all are permitt ed to observe the rite. And then the 
mishna teaches: And all of the women are permitt ed to watch 
her, which indicates women, yes, they may watch her, but men, 
no, they may not.

Abaye said: Interpret the fi rst statement, which permits all people 
to observe the sota, as pertaining to women, but men may not be 
onlookers. Rava said to him: But it teaches in that fi rst statement 
that anyone who desires to watch her may watch, and one cannot 
limit this to women.

Rather, Rava said: Anyone who desires to watch her may watch, 
there is no diff erence whether the onlookers are men and there 
is no diff erence whether they are women. And the next clause of 
the mishna teaches that women are obligated to watch her,N H  as 
is stated: “Th us will I cause lewdness to cease out of the land, that 
all women may be chastened not to do aft er your lewdness” 
(Ezekiel ƦƧ:ƨƬ).

mishna Th e mishna teaches lessons that can be 
derived from the actions and treatment of 

a sota. With the measure that a person measures, he is measured 
with it. For example, she, the sota, adorned herself to violate a 
transgression, the Omnipresent therefore decreed that she be 
rendered unatt ractive; she exposed herself for the purpose of 
violating a transgression, as she stood in places where she would 
be noticed by potential adulterers, so the Omnipresent therefore 
decreed that her body be exposed publicly; she began her trans-
gression with her thigh and aft erward with her stomach, there-
fore the thigh is smitt en fi rst and then the stomach, and the rest 
of all her body does not escape punishment.

gemara Rav Yosef says: Although the measure 
with regard to court-imposed capital pun-

ishment has ceased, as there is no court today empowered to 
adjudicate and apply corporal punishment, punishment that is 
suitable to be applied with a measure by God has not ceased,N  as 
a person is punished by Heaven in accordance with his sin.

יהּ  עָא מִינֵּ ךְ מֵבִיא חֶבֶל״ וכו׳. בְּ ״וְאַחַר כָּ
מַהוּ  צְרִי  הַמִּ חֶבֶל  הוּנָא:  מֵרַב  א  אַבָּ י  רַבִּ
מְטוּ  ָ יִשּׁ לּאֹ  שֶׁ וּם  מִשּׁ סוֹטָה?  בְּ ב  יְּעַכֵּ שֶׁ
נַמִי  קָטָן  וּבְצִלְצוּל  הוּא,  מֵעָלֶיהָ  גָדֶיהָ  בְּ
הִיא  מָר:  אָמַר  דְּ וּם  מִשּׁ ילְמָא  דִּ אוֹ  י,  סַגִּ
מֵבִיא  כּהֵֹן  לְפִיכָךְ  צִלְצוּל  בְּ לוֹ  חָגְרָה 
יהָ,  דֶּ ר לָהּ לְמַעְלָה מִדַּ צְרִי וְקוֹשֵׁ חֶבֶל הַמִּ

ב? מְעַכֵּ

ךְ מֵבִיא חֶבֶל  נֵיתוּהָ: וְאַחַר כָּ אֲמַר לֵיהּ, תְּ
דֵי  יהָ, כְּ דֶּ רוֹ לָהּ לְמַעְלָה מִדַּ צְרִי וְקוֹשְׁ הַמִּ

גָדֶיהָ מֵעָלֶיהָ. מְטוּ בְּ ָ לּאֹ יִשּׁ שֶׁ

הּ יִרְאֶה״ וכו׳. הָא  ״וְכָל הָרוֹצֶה לִרְאוֹת בָּ
ל הָרוֹצֶה לִרְאוֹת  : כָּ יָא, אָמְרַתְּ גּוּפָא קַשְׁ
וְלָא  בְרֵי  גַּ נָא  שְׁ לָא  אַלְמָא  רוֹאֶה.  הּ  בָּ
רוֹת  ים מוּתָּ שִׁ ל הַנָּ נֵי: כָּ י. וַהֲדַר תָּ נָא נָשֵׁ שְׁ

ים לָא! ים אִין, אֲנָשִׁ לִרְאוֹתָהּ – נָשִׁ

לֵיהּ  אֲמַר  ים.  שִׁ אַנָּ מָהּ  רְגְּ תַּ יֵי:  אַבַּ אֲמַר 
הּ רוֹאֶה  ל הָרוֹצֶה לִרְאוֹת בָּ רָבָא: וְהָא כָּ

קָתָנֵי!

הּ  ל הָרוֹצֶה לִרְאוֹת בָּ א אֲמַר רָבָא: כָּ אֶלָּ
י.  נָשֵׁ נָא  שְׁ וְלָא  בְרֵי  גַּ נָא  שְׁ לָא   – רוֹאֶה 
רוּ  סְּ אֱמַר: ״וְנִוַּ נֶּ ים חַיָּיבוֹת לִרְאוֹתָהּ, שֶׁ וְנָשִׁ

תְכֶנָה״. זִמַּ ינָה כְּ ים וְלאֹ תַעֲשֶׂ שִׁ ל הַנָּ כָּ

הּ  בָּ  – מוֹדֵד  אָדָם  שֶׁ ה  מִדָּ בְּ מתני׳ 
עַצְמָהּ  אֶת  טָה  ְ קִשּׁ הִיא  לוֹ:  מוֹדְדִין 
תָה אֶת  לְּ ולָהּ. הִיא גִּ קוֹם נִוְּ לַעֲבֵירָה, הַמָּ
יָּרֵךְ  ה עָלֶיהָ. בַּ לָּ קוֹם גִּ עַצְמָהּ לַעֲבֵירָה, הַמָּ
ךְ  כָּ וְאַחַר  ה  חִילָּ תְּ עֲבֵירָה  בַּ הִתְחִילָה 
ה וְאַחַר  חִילָּ לְקֶה הַיָּרֵךְ תְּ טֶן, לְפִיכָךְ תִּ הַבֶּ

לֵט. ל הַגּוּף לאֹ פָּ אָר כָּ טֶן, וּשְׁ ךְ הַבֶּ כָּ

ה  מִדָּ דְּ ב  גַּ עַל  אַף  יוֹסֵף:  רַב  אָמַר  גמ׳ 
טֵיל. ה לָא בָּ מִדָּ טֵילָה, בְּ בְּ

 Egyptian rope – צְרִי  The Jerusalem Talmud notes :חֶבֶל הַמִּ
that an Egyptian rope and an Egyptian basket (see 14a) are 
significant in that they were selected to allude to the fact 
that the sota engaged in immoral sexual behavior, which, 
in the Bible, is described as a characteristic of the Egyptian 
people (see Leviticus, chapter 18).

 Will preclude [ye’akkev] – ב יְּעַכֵּ  Tosafot and Tosefot :שֶׁ
HaRosh question why there would be any reason to think 
that a sota rite lacking an Egyptian rope should be invalid. 
After all, the absence of uncovering of the sota, which 
is mentioned in the verse, does not preclude the ritual 
from being valid. Tosefot HaRosh explains that the word 
ye’akkev, in this context, is not to be understood according 
to its standard meaning, that not using it will preclude 
the rite from being valid. Rather, it should be understood 
according to the standard meaning of the related word 
ikkuv, meaning delay, and the question of the Gemara is 
whether the priest should delay the performance of the 
rite in order to bring an Egyptian rope.

 And women are obligated to watch her – ים חַיָּיבוֹת  וְנָשִׁ
-The Gemara’s conclusion that there is an obliga :לִרְאוֹתָהּ
tion incumbent upon women to watch the rite seems to 
contradict the expression in the mishna: And women are 
permitted to watch. Accordingly one must understand 
that the statement of the mishna is either as a contrast to 
the slaves, who are not permitted to watch, or should be 
understood as: Once they are permitted to watch, they 
must do so (Melekhet Shlomo; Tiferet Yisrael).

 With a measure by God has not ceased – לָא ה  מִדָּ  בְּ
טֵיל  The Iyyun Ya’akov explains that this principle: With :בָּ
a measure, is applicable to a sota in present times as well. 
Although the bitter water is no longer given, adulterers 
and those who exhibit immodest behavior will eventually 
be punished in a manner similar to their actions.

NOTES

 Ribbon [tziltzul] – צִלְצוּל: The sources indicate that the 
tziltzul is an ornamental belt or ribbon that is worn like 
a belt. Some explain that the word resembles the word 
shalshelet, meaning chain, with the letter tzadi replacing 
the letter shin, and it refers to a thin chain or braided belt.

LANGUAGE

 A small ribbon, etc. – צִלְצוּל קָטָן וכו׳: She is tied ab initio 
using an Egyptian rope. However, if one is not available, 
any type of rope can be used. The rope is tied above her 
breasts so that her clothes do not fall off, in accordance 
with the conclusion of the Gemara   (Rambam Sefer Nashim, 
Hilkhot Sota 3:11).

 Women are obligated to watch her – ּים חַיָּיבוֹת לִרְאוֹתָה  :נָשִׁ
All the women who are in the Temple are obligated to 
watch the humiliation of the sota in order to be cautioned 
(Rambam Sefer Nashim, Hilkhot Sota 3:5).

HALAKHA
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As Rav Yosef says, and Rabbi Ĥiyya similarly teaches: From the 
day that the Temple was destroyed, although the Sanhedrin 
ceased, the four types of court-imposed capital punishmentB  
have not ceased. The Gemara asks: But they have ceased; 
court-imposed capital punishment is no longer given. Rather, the 
intention is: Th e law of the four types of court-imposed capital 
punishment has not ceased.

Th e Gemara explains: How so? One who is liable to be executed 
by stoning either falls from a roof or an animal mauls him and 
breaks his bones. Th is death is similar to the experience of stoning, 
in which the one liable to be executed is pushed from a platform 
and his bones break from the impact of the fall. One who is liable 
to be executed by burning either falls into a fi re and is burned or 
a snake bites him,B  as a snakebite causes a burning sensation. One 
who is liable to be executed by slaying of the sword either is 
turned over to the authorities and they execute him with a sword, 
or robbers come upon him and murder him. One who is liable 
to be executed by strangling either drowns in a river and is choked 
by the water or dies of diphtheria [seronekhi],L  which causes his 
throat to become clogged, and he dies.

It is taught in a baraita in the Toseft a (Ƨ:ƥ–Ʃ) that Rabbi Yehuda 
HaNasi would say: From where is it derived that with the mea-
sure that a person measures, he is measured with it? As it is 
stated: “In full measure [besase’a], when you send her away, you 
contend with her” (Isaiah Ʀƫ:Ƭ). In other words, in the measure, 
bese’a, that one used in one’s sin, God will contend with, i.e., punish, 
him.

Th e baraita continues: I have derived only the relatively large mea-
surement of a se’a, which alludes to a signifi cant sin. From where 
do I know to include even lesser sins that are comparable to smaller 
measurements, e.g., a half-se’a [tarkav]L  and a half-tarkav; a kav 
and a half-kav; a quarter-kav and half of a quarter-kav; an eighth-
kav [toman] and an ukla,B  which is one-thirty-second of a kav. 
From where is it derived that all these lesser sins are also dealt 
with in accordance with the measure of the sin? Th e verse states: 

“For every boot [sa’on] stamped with fi erceness, and every cloak 
rolled in blood, shall even be for burning, for fuel of fi re” (Isaiah 
ƭ:ƨ), indicating that every sa’on, which Rabbi Yehuda HaNasi 
interprets as a small se’a, is “stamped with fi erceness” and doesn’t 
go unpunished.

And from where is it derived that each and every peruta combine 
to add up to a great sum, alluding to the notion that even if one is 
not immediately punished for a small transgression, in the fi nal 
accounting all misdeeds will combine together and be addressed 
by the imposition of a large punishment? Th e verse states: “Behold, 
this have I found, says Koheleth, adding one thing to another,N  to 
fi nd out the account” (Ecclesiastes ƫ:Ʀƫ).

Th e baraita continues: And we found this with regard to a sota, 
that with the measure with which she measured, she is measured 
with it: She stood by the opening of her house to exhibit herself 
to her paramour, therefore a priest has her stand at the Gate of 
Nicanor and exhibits her disgrace to all; she spread beautiful 
shawls [sudarin]L  on her head for her paramour, therefore a 
priest removes her kerchief from her head and places it under 
her feet; she adorned her face for her paramour, therefore

חִיָּיא:  י  רַבִּ נֵי  תָּ וְכֵן  יוֹסֵף,  רַב  אָמַר  דְּ
י  שׁ, אַף עַל פִּ קְדָּ ית הַמִּ חָרַב בֵּ מִיּוֹם שֶׁ
לאֹ  מִיתוֹת  ע  אַרְבַּ סַנְהֶדְרִי,  טְלָה  בָּ שֶׁ
ע  אַרְבַּ ין  דִּ א  אֶלָּ טְלוּ!  בָּ וְהָא  טְלוּ.  בָּ

טְלוּ. מִיתוֹת לאֹ בָּ

מִן  נוֹפֵל  אוֹ   – סְקִילָה  תְחַיֵּיב  נִּ שֶׁ מִי 
תְחַיֵּיב  נִּ שֶׁ מִי  דּוֹרַסְתּוֹ.  חַיָּה  אוֹ  ג  הַגַּ
נָחָשׁ  אוֹ  דְלֵיקָה  בִּ נוֹפֵל  אוֹ   – רֵיפָה  שְׂ
אוֹ   – הֲרִיגָה  תְחַיֵּיב  נִּ שֶׁ מִי  ישׁוֹ.  מַכִּ
אִין עָלָיו.  לְכוּת אוֹ לִיסְטִין בָּ נִמְסָר לַמַּ
נָהָר  תְחַיֵּיב חֲנִיקָה – אוֹ טוֹבֵע בְּ נִּ מִי שֶׁ

סְרוֹנְכִי. אוֹ מֵת בִּ

ה  מִדָּ בְּ שֶׁ יִן  מִנַּ אוֹמֵר:  י  רַבִּ הָיָה  נְיָא,  תַּ
אֱמַר:  נֶּ הּ מוֹדְדִין לוֹ? שֶׁ אָדָם מוֹדֵד בָּ שֶׁ

ה״. רִיבֶנָּ חָהּ תְּ לְּ שַׁ אָה בְּ סַאסְּ ״בְּ

רְקַב  יִן לְרַבּוֹת תַּ א סְאָה. מִנַּ אֵין לִי אֶלָּ
רְקַב, קַב וַחֲצִי קַב, רוֹבַע וַחֲצִי  וַחֲצִי תַּ
לְמוּד  תַּ יִן?  מִנַּ לָא  וְעוּכְּ תּוֹמֶן  רוֹבַע, 

רַעַשׁ״. י כָל סְאוֹן סאֵֹן בְּ לוֹמַר: ״כִּ

מִצְטָרֶפֶת  וּפְרוּטָה  רוּטָה  פְּ ל  כָּ שֶׁ יִן  וּמִנַּ
״אַחַת  לוֹמַר:  לְמוּד  תַּ דוֹל?  גָּ בּוֹן  לְחֶשְׁ

בּוֹן״. לְאַחַת לִמְצאֹ חֶשְׁ

דְדָה –  מָּ ה שֶׁ מִדָּ בְּ סוֹטָה, שֶׁ וְכֵן מָצִינוּ בְּ
תַח  פֶּ עַל  עָמְדָה  הִיא  לָהּ:  מָדְדוּ  הּ  בָּ
יתָהּ לֵירָאוֹת לוֹ, לְפִיכָךְ כּהֵֹן מַעֲמִידָהּ  בֵּ
לַכּלֹ.  קְלוֹנָהּ  וּמַרְאֶה  נוֹר  נִקָּ עַר  שַׁ עַל 
הּ,  רְסָה לוֹ סוּדָרִין נָאִין עַל ראֹשָׁ הִיא פָּ
הּ  ראֹשָׁ מֵעַל  ה  פָּ כִּ נוֹטֵל  כּהֵֹן  לְפִיכָךְ 
לוֹ  טָה  ְ קִשּׁ הִיא  רַגְלֶיהָ.  חַת  תַּ יחוֹ  וּמַנִּ

נֶיהָ, לְפִיכָךְ פָּ

 Four types of court-imposed capital punishment – ע  אַרְבַּ
ין דִּ ית  בֵּ  These four forms of court-imposed capital :מִיתוֹת 
punishment are prescribed by the Torah for different trans-
gressions. They are administered by a court of twenty-three 
members. They are, in diminishing order of severity: Stoning, 
burning, decapitation, and strangulation.

 A snake bites him – ֹישׁו -There are a number of differ :נָחָשׁ מַכִּ
ent types of poisonous snakes that inject their venom into 
an individual upon biting them. The majority of snakes in 
Eretz Yisrael are vipers, and their bites can cause an internal 
burning sensation. Therefore, there is reason to compare one 
burned to death with one who dies by snakebite.

 Ukla – לָא -This is the Aramaic term for a small measure   :עוּכְּ
ment. There are conflicting opinions as to its exact size. 
Some identify it as a measurement of one-twentieth of 
a kav.

BACKGROUND

 Diphtheria [seronekhi] – סְרוֹנְכִי: According to some, this 
word is from a Semitic language. Others explain that it is 
derived from the Greek συνάγχη, sunnankhē, referring to 
a form of strangulation that results from complications of 
diphtheria due to the trachea being blocked by pus.

 Half-se’a [tarkav] – רְקַב  Tarkav is a measuring vessel for :תַּ
the measurement of a half-se’a. Early commentaries explain 
that the word tarkav is a composite of the word for two and 
the word kav, which together indicates three kav, which 
equals a half-se’a. It is also possible that the source of the 
word is the Greek τρίκαβος, trikabos, meaning three kav.

 Shawls [sudarin] – סוּדָרִין: From the Greek σουδάριον, 
soudarion, or the Latin sudarium, meaning a towel or napkin. 
In the Talmud, this usually refers to a woven piece of cloth 
that was used for various purposes, e.g., a wrap for one’s 
neck or a covering for one’s hair. It was often worn as a 
head covering for married scholars, as a sign of distinction.

LANGUAGE

 Adding one thing to another, etc. – וכו׳ לְאַחַת   In the :אַחַת 
Jerusalem Talmud, there are two interpretations of this verse. 
One is identical to the one found here, that at times a number 
of smaller unpunished transgressions are punished through 

one severe punishment. By contrast, at times one major trans-
gression is not punished all at once, but rather through small 
punishments over a longer period of time, and these small pun-
ishments combine to atone for the one severe transgression.

NOTES




