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He answers: Th e contradiction between the two verses teaches 
that Moses was lying in the wings of the Divine Presence, as 
Moses was carried out by God Himself, and the ministering 
angels were saying: “He executed the righteousness of the 
Lord, and His ordinances with Israel” (Deuteronomy ƧƧ:Ʀƥ). 
And the Holy One, Blessed be He, was saying: “Who will 
rise up for Me against the evildoers? Who will stand up for 
Me against the workers of iniquity?” (Psalms ƭƨ:ƥƪ). In other 
words, God asked: Who will now defend the Jewish people 
against its accusers? Th e idea that God Himself transported 
Moses to his burial could not have been said if not for the proof 
from the resolution between the contradictory verses.

And Shmuel says that God was saying the verse: “Who is as the 
wise man and who knows the interpretation [pesher] of a 
matt er?” (Ecclesiastes Ƭ:ƥ), referring to the greatness of Moses, 
who was able to forge compromises, pesharim, between God 
and the Jewish people. And Rabbi Yoĥanan says that God was 
saying the verse: “Wisdom, where can it be found?” ( Job 
ƦƬ:ƥƦ). And Rav Naĥman says that God was saying the verse: 

“And Moses, the servant of God, died there” (Deuteronomy 
Ƨƨ:Ʃ). SemalyonN  says that God was saying: And Moses, the 
great scribe of Israel, died there.

It is taught in a baraita that Rabbi Eliezer the Great says: Over 
an area of twelve mil by twelve mil, equivalent to the size of 
the camp of Israel, a Divine Voice proclaimed and said: And 
Moses, the great scribe of Israel, died. And some say: Moses 
did not actually die, as it is writt en here: “And Moses, the 
servant of the Lord, died there” (Deuteronomy Ƨƨ:Ʃ), and it is 
writt en there: “And he was there with the Lord forty days and 
forty nights” (Exodus Ƨƨ:ƦƬ). Just as there, where it says: “And 
he was there with the Lord,” it means that he was standing and 
serving before God; so too, here, when it says: “And Moses, the 
servant of the Lord, died there,” it means that he was standing 
and serving before God.

Th e verse describing the burial of Moses states: “And He buried 
him in the valley in the land of Moab over against Beth Peor; 
and no man knows of his grave to this day” (Deuteronomy Ƨƨ:ƪ). 
Rabbi Berekhya says: Th is verse provides a sign within a sign, 
i.e., a very precise description of the location of his burial, and 
even with this the verse concludes: “And no man knows of 
his grave to this day” (Deuteronomy Ƨƨ:ƪ).

Th e Gemara relates: And the evil monarchy of the Roman 
Empire already sent messengers to

the garrison [gastera]L  of Beth Peor and said to them: Show 
us where Moses is buried. As the men stood above on the 
upper section of the mountain, it appeared to them as if the 
grave was below in the lower section. As they stood below, it 
appeared to them to be above. Th ey divided into two groups, 
one above and one below. To those who were standing above, 
the grave appeared to them to be below; to those who were 
standing below, the grave appeared to them to be above, to 
fulfi ll that which is stated: “And no man knows of his grave 
to this day” (Deuteronomy Ƨƨ:ƪ).

כִינָה,  כַנְפֵי שְׁ ל בְּ ה מוּטָּ הָיָה משֶֹׁ ד, שֶׁ מְלַמֵּ
ה  רֵת אוֹמְרִים: ״צִדְקַת ה' עָשָׂ ָ וּמַלְאֲכֵי הַשּׁ
רוּךְ  בָּ דוֹשׁ  וְהַקָּ רָאֵל״,  יִשְׂ עִם  טָיו  פָּ וּמִשְׁ
מִי  מְרֵעִים  עִם  לִי  יָקוּם  ״מִי  אוֹמֵר:  הוּא 

ב לִי עִם פּוֹעֲלֵי אָוֶן״. יִתְיַצֵּ

 יוֹדֵע וּמִי  הֶחָכָם  כְּ ״מִי  אָמַר:  מוּאֵל  וּשְׁ
״הַחָכְמָה  אָמַר:  יוֹחָנָן  י  וְרַבִּ בָר״.  דָּ ר  שֶׁ פֵּ
ם  צֵא״. וְרַב נַחְמָן אָמַר: ״וַיָּמָת שָׁ מָּ מֵאַיִן תִּ
ה  ם משֶֹׁ ה״ וגו'. סְמַלְיוֹן אָמַר: ״וַיָּמָת שָׁ משֶֹׁ

רָאֵל״. יִשְׂ ה דְּ סַפְרָא רַבָּ

נֵים  שְׁ אוֹמֵר:  דוֹל  הַגָּ אֱלִיעֶזֶר  י  רַבִּ נְיָא,  תַּ
נֶגֶד מַחֲנֵה  ר מִיל, כְּ נֵים עָשָׂ ר מִיל עַל שְׁ עָשָׂ
וַיָּמָת  וְאוֹמֵר:   מִיע מַשְׁ קוֹל  ת  בַּ רָאֵל,  יִשְׂ
רָאֵל. וְיֵשׁ אוֹמְרִים:  יִשְׂ ה דְּ ה סַפְרָא רַבָּ משֶֹׁ
ם״,  תִיב הָכָא: ״וַיָּמָת שָׁ ה, כְּ לאֹ מֵת משֶֹׁ
ן  הַלָּ ם עִם ה'״, מַה לְּ וּכְתִיב הָתָם: ״וַיְהִי שָׁ

שׁ. מֵּ אן עוֹמֵד וּמְשַׁ שׁ, אַף כָּ מֵּ עוֹמֵד וּמְשַׁ

ית  אֶרֶץ מוֹאָב מוּל בֵּ י בְּ ״וַיִּקְבּרֹ אוֹתוֹ בַגַּ
תוֹךְ  בְּ סִימָן  רֶכְיָה:  בֶּ י  רַבִּ אָמַר   – עוֹר״  פְּ
סִימָן, וַאֲפִילּוּ הָכִי – ״וְלאֹ יָדַע אִישׁ אֶת 

קְבֻרָתוֹ״.

עָה אֵצֶל לְחָה מַלְכוּת הָרְשָׁ וּכְבָר שָׁ
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ה  עוֹר: הַרְאֵנוּ הֵיכָן משֶֹׁ ית פְּ ל בֵּ סְטְרָא שֶׁ גַּ
ה;  קָבוּר. עָמְדוּ לְמַעְלָה – נִדְמֶה לָהֶם לְמַטָּ
נֶחְלְקוּ  לְמַעְלָה.  לָהֶם  נִדְמֶה   – ה  לְמַטָּ
עוֹמְדִים לְמַעְלָה –  יתּוֹת, אוֹתָן שֶׁ י כִּ תֵּ לִשְׁ
לָהֶן  נִדְמֶה   – ה  לְמַטָּ ה,  לְמַטָּ לָהֶן  נִדְמֶה 
יָדַע  ״וְלאֹ  אֱמַר:  נֶּ ֶ שּׁ מַה  לְקַיֵּים  לְמַעְלָה. 

אִישׁ אֶת קְבֻרָתוֹ״.

 Semalyon – סְמַלְיוֹן: Tosafot mention that two opinions are 
quoted in the name of Rabbeinu Ĥananel as to whether 
Semalyon is the name of an angel or a scholar.

NOTES

 Garrison [gastera] – סְטְרָא  A form of the Latin castra, which :גַּ
means military camp. In the broader sense it is used to refer to 
military personnel, or soldiers that are assigned to a particular 
stronghold.

LANGUAGE
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Th e Holy One, Blessed be He, said to him: Do you seek to 
enter the land to perform these mitzvot for any reason other 
than to receive a reward?N  I will ascribe you credit as if you 
had performed them and you will receive your reward, as it is 
stated: “Th erefore will I divide him a portion among the great, 
and he shall divide the spoil with the mighty; because he 
bared his soul unto death, and was numbered with the trans-
gressors; yet he bore the sin of many, and made intercession 
for the transgressors” (Isaiah ƩƧ:ƥƦ).

Rabbi Samlai proceeds to expound the verse “Th erefore will I 
divide him a portion among the great” to mean that he will 
receive reward. One might have thought that he will receive 
reward like the later ones and not like the earlier ones, so the 
verse states: “And he shall divide the spoil with the mighty,” 
meaning like Abraham, Isaac, and Jacob, who were mighty in 
Torah and in mitzvot. “Because he bared his soul unto death,” 
meaning he gave himself over to death on behalf of the Jewish 
people, as it is stated: “Yet now, if You will forgive their sin; 
and if not, blot me, I pray You, out of Your book that You have 
writt en” (Exodus ƧƦ:ƧƦ).

 “And was numbered with the transgressors,” meaning that he 
was counted among those who died in the desert, for, just 
like them, he did not enter Eretz Yisrael. “Yet he bore the sin 
of many,” as he atoned for the incident of the Golden Calf. 

“And made intercession [yafgia] for the transgressors,” as he 
requested mercy for the sinners of Israel so that they should 
engage in repentance. And the word pegia means nothing 
other than prayer, as it is stated: “Th erefore pray not you 
for this people, neither lift up cry nor prayer for them, 
neither make intercession [tifga] to Me; for I will not hear 
you” ( Jeremiah ƫ:ƥƪ).

ה  אַתָּ לוּם  כְּ הוּא:  רוּךְ  בָּ דוֹשׁ  הַקָּ לוֹ  אָמַר 
עָלֶיךָ  אֲנִי  מַעֲלֶה  כָר,  שָׂ ל  לְקַבֵּ א  אֶלָּ שׁ  מְבַקֵּ
לוֹ  ק  אֲחַלֶּ ״לָכֵן  אֱמַר:  נֶּ שֶׁ יתָם,  עֲשִׂ אִילּוּ  כְּ
ר  חַת אֲשֶׁ לָל תַּ ק שָׁ ים וְאֶת עֲצוּמִים יְחַלֵּ בָרַבִּ
עִים נִמְנָה וְהוּא  וֶת נַפְשׁוֹ וְאֶת פּוֹשְׁ הֶעֱרָה לַמָּ

״. יע עִים יַפְגִּ א וְלַפּשְׁ ים נָשָׂ חֵטְא רַבִּ

אַחֲרוֹנִים  כָּ יָכוֹל   – ים״  בָרַבִּ לוֹ  ק  אֲחַלֶּ ״לָכֵן 
לְמוּד לוֹמַר: ״וְאֶת עֲצוּמִים  רִאשׁוֹנִים? תַּ וְלאֹ כָּ
הֵן  שֶׁ וְיַעֲקבֹ  יִצְחָק  אַבְרָהָם  כְּ לָל״,  שָׁ ק  יְחַלֵּ
ר הֶעֱרָה  חַת אֲשֶׁ תוֹרָה וּבְמִצְותֹ; ״תַּ עֲצוּמִים בְּ
אֱמַר:  נֶּ סַר עַצְמוֹ לְמִיתָה, שֶׁ מָּ וֶת נַפְשׁוֹ״ – שֶׁ לַמָּ

״וְאִם אַיִן מְחֵנִי נָא״ וגו';

מֵתֵי  עִם  מְנָה  נִּ שֶׁ  – נִמְנָה״  עִים  פּוֹשְׁ ״וְאֶת 
ר עַל  יפֵּ כִּ א״ – שֶׁ ים נָשָׂ ר; ״וְהוּא חֵטְא רַבִּ מִדְבָּ
שׁ  יקֵּ בִּ ״ – שֶׁ יע עִים יַפְגִּ ה הָעֵגֶל; ״וְלַפּשְׁ מַעֲשֵׂ
תְשׁוּבָה,  יַּחְזְרוּ בִּ רָאֵל שֶׁ עֵי יִשְׂ רַחֲמִים עַל פּוֹשְׁ
ה אַל  אֱמַר: ״וְאַתָּ נֶּ ה, שֶׁ פִלָּ א תְּ גִיעָה אֶלָּ וְאֵין פְּ
ה  א בַעֲדָם רִנָּ שָּׂ עַד הָעָם הַזֶּה וְאַל תִּ ל בְּ לֵּ תְפַּ תִּ

י״. ע בִּ פְגַּ ה וְאַל תִּ וּתְפִלָּ

הדרן עלך המקנא לאשתו

 Other than to receive a reward – כָר שָׂ ל  לְקַבֵּ א   The :אֶלָּ
Maharsha writes that although generally it is improper 
for one to perform mitzvot for the sake of a reward, if 
he expends effort to perform a mitzva that he was not 
commanded to do it is acceptable to request a reward.

NOTES
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mishna Th e husband of the sota would bringN  his 
wife’s meal-offering to the priest in an 

Egyptian wicker basketH B  made of palm bra nches, and he would 
placeN  the meal-off ering in her hands for her to hold throughout 
the ritual in order to fatigue her. Th is might lead her to confess 
her guilt and not drink the water of a sota unnecessarily.

Th e mishna lists diff erences between this meal-off ering and other 
meal-off erings. Generally, all meal-off erings, from their begin-
nings, i.e., the moment they are consecrated, and until their ends, 
i.e., the moment they are sacrifi ced, must be in a service vessel. But 
in the case of this one, its beginning is in a wicker basket and only 
at its end, immediately before it is off ered, is it placed in a service 
vessel.

All other meal-off erings require oilH  and frankincense, and this 
one requires neither oil nor frankincense. Furthermore, all other 
meal-off erings are brought from wheat,H  and this one is brought 
from barley. Although in fact the omer meal-off eringH B  is also 
brought from barley, it is still diff erent in that it was brought as 
groats, i.e., high-quality meal. Th e meal-off ering of the sota, how-
ever, is brought as unsift ed barley fl our. Rabban Gamliel says: Th is 
hints that just as her actions of seclusion with another man were 
the actions of an animal, so too her off ering is animal food, i.e., 
barley and not wheat.

gemara It is taught in a baraita that Abba Ĥanin 
says in the name of Rabbi Eliezer: And 

why is so much done to her? It is in order to fatigue her, so that 
she will retract and confess her guilt and be spared death. And if 
the Torah is so protective of those who transgress His will, i.e., 
the sota, who secluded herself with the man she was warned against, 
then by a fortiori inference He is protective of those who do His 
will.

Th e Gemara asks: And from where is it derived that they att empt 
to induce her to confess because the Torah is protective of the sota? 
Perhaps it is in order that the scroll of the sota, containing the 
name of God, will not be erased. Th e Gemara responds: Rabbi 
Eliezer holds
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תוֹךְ  מתני׳ הָיָה מֵבִיא אֶת מִנְחָתָהּ בְּ
דֵי  כְּ יָדֶיהָ  עַל  וְנוֹתְנָהּ  מִצְרִית,  פִיפָה  כְּ

עָהּ. לְיַגְּ

רֵת,  כְלִי שָׁ תָן וְסוֹפָן בִּ חִילָּ נָחוֹת תְּ ל הַמְּ כָּ
וְסוֹפָהּ  מִצְרִית  כְפִיפָה  בִּ תָהּ  חִלָּ תְּ וְזוֹ 

רֵת. כְלִי שָׁ בִּ

וְזוֹ  וּלְבוֹנָה,  מֶן  שֶׁ טְעוּנוֹת  נָחוֹת  הַמְּ ל  כָּ
ל  מֶן וְלאֹ לְבוֹנָה. כָּ אֵינָהּ טְעוּנָה לאֹ שֶׁ
אָה  בָּ וְזוֹ  ין,  הַחִטִּ מִן  אוֹת  בָּ נָחוֹת  הַמְּ
י  פִּ עַל  אַף  הָעוֹמֶר  מִנְחַת  עוֹרִין.  הַשְּׂ מִן 
אָה  עוֹרִין, הִיא הָיְתָה בָּ אָה מִן הַשְּׂ בָּ שֶׁ
מְלִיאֵל אוֹמֵר:  ן גַּ אָה קֶמַח. רַבָּ גֶרֶשׂ, וְזוֹ בָּ
ךְ  כָּ בְהֵמָה,  ה  מַעֲשֵׂ יהָ  עֲשֶׂ מַּ שֶׁ ם  שֵׁ כְּ

הֵמָה. נָהּ מַאֲכַל בְּ קָרְבָּ

י  וּם רַבִּ א חָנִין אוֹמֵר מִשּׁ נְיָא, אַבָּ גמ׳ תַּ
עָהּ,  לְיַגְּ דֵי  כְּ ה?]  לָמָּ ךְ  כָּ [וְכָל  אֱלִיעֶזֶר: 
כָה חָסָה תּוֹרָה  הּ. אִם כָּ חֲזוֹר בָּ תַּ דֵי שֶׁ כְּ
י  עוֹשֵׂ עַל  וָחוֹמֶר  קַל  רְצוֹנוֹ,  עוֹבְרֵי  עַל 

רְצוֹנוֹ.

י  ילְמָא כִּ חָסָה הוּא? דִּ וּם דְּ אי מִשּׁ וּמִמַּ
ה! קָסָבַר חֵק מְגִילָּ ימָּ לָא תִּ הֵיכִי דְּ

 The husband would bring – מֵבִיא  The Jerusalem :הָיָה 
Talmud states explicitly that the husband must bring this 
meal-offering from his own funds. The reason is that the 
husband has a personal need for this offering, as he must 
clarify for himself the innocence or guilt of his wife (Kerem 
Nata).

 Would bring…and he would place – ּהָיָה מֵבִיא…וְנוֹתְנָה: 
Tosafot point out that the order of the sota procedure 
recorded in the mishna does not match the order as 
recorded in the Torah (see Numbers 5:11–31). In a com-
ment on 17b, Tosafot conclude that the order in the Torah is 
authoritative, rather than the order in the mishna. However, 
the Rambam in the Mishne Torah appears to present a dif-
ferent order than the one presented by Tosafot.

NOTES

 In an Egyptian wicker basket – מִצְרִית פִיפָה  כְּ תוֹךְ   The priest :בְּ
brings a tenth of an ephah of barley flour belonging to the 
husband, puts it in a basket made of palm branches, and then 
puts this basket in the hands of the sota in order to exhaust her 
(Rambam Sefer Nashim, Hilkhot Sota 3:12).

 All meal-offerings require oil, etc. – מֶן שֶׁ טְעוּנוֹת  נָחוֹת  הַמְּ ל   כָּ
-All meal-offerings placed on the altar require oil and frank :וכו׳
incense: A log of oil for each tenth of an ephah of flour and a 
handful of frankincense for every meal-offering. The excep-
tions are the meal-offerings of a sinner and a sota (Rambam 
Sefer Nashim, Hilkhot Sota 3:13 and Sefer Avoda, Hilkhot Ma’aseh 
HaKorbanot 12:7).

 All meal-offerings are brought from wheat – אוֹת נָחוֹת בָּ ל הַמְּ  כָּ
ין הַחִטִּ  All meal-offerings are brought from fine wheat flour :מִן 
except for the omer meal-offering and the meal-offering of 
the sota, which are brought from barley (Rambam Sefer Avoda, 
Hilkhot Ma’aseh HaKorbanot 12:2).

 The omer meal-offering – מִנְחַת הָעוֹמֶר: The omer meal-offering 
brought from the choicest barley flour, sifted thirteen times, 
while the meal-offering of the sota is brought from ordinary 
barley flour (Rambam Sefer Nashim, Hilkhot Sota 3:13 and Sefer 
Avoda, Hilkhot Temidin UMusafin 7:11–12).

HALAKHA

 Egyptian wicker basket – פִיפָה מִצְרִית  These baskets are made :כְּ
by bending thin willow branches into a bowl shape.

 The omer meal-offering – מִנְחַת הָעוֹמֶר: The omer meal-offering, 
which consisted of one tenth of an ephah of barley flour, was 
sacrificed in the Temple on the sixteenth of Nisan, the second 
day of the festival of Passover. The omer was harvested from 
newly ripe barley on the second night of Passover and was pre-
pared as roasted flour. A handful was burned on the altar, while 

the rest was eaten by the priests. In addition to the omer offering, 
a male sheep was sacrificed as a burnt-offering, together with 
a wine libation and two-tenths of an ephah of wheat flour as a 
meal-offering. Once the omer offering was sacrificed, the general 
populace was permitted to eat grain from the new harvest. It is 
a mitzva by Torah law to count the days from the sixteenth of 
Nisan, the day the omer meal-offering was brought, until the 
festival of Shavuot. This mitzva is known as sefirat haomer, the 
counting of the omer.

BACKGROUND
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that the priest would fi rst give her the water of the sota to drink, and 
only aft erward would he sacrifi ce her meal-off ering. Th erefore, if 
the concern were due to the scroll, it would no longer be applicable, 
as it was already erasedN  in the water of the sota before the meal-
off ering was brought. Th e eff orts to fatigue her by making her hold 
the meal-off ering must indicate that the Torah is protective of her.

It was taught in the mishna: All meal-off erings, from their begin-
ning until their end, are placed in service vessels and remain there. 
Th e Gemara raises a contradiction from the Toseft a (Menaĥot ƥ:ƥƪ): 
What is the procedure for meal-off erings?H  A person brings his 
meal-off ering from his property in baskets [kelatot]L  of silver and 
of gold, and when he reaches the Temple he places it in a service 
vessel and sanctifi es it in the service vessel, and he puts its oil and 
frankincense on it, and he carries it to the priest. And the priest 
then carries it to the altar and brings it near to the southwest horn 
of the altar, opposite the corner of the horn of the altar. And this 
is suffi  cient.

Th e baraita continues: And the priest then removes the frank-
incense to one side, and he removes a handful from the place 
where its oil has accumulated and mixed with the fl our, and he 
puts the handful into a service vessel and consecrates it in the 
service vessel. And he then gathers its frankincense and puts it 
on top of the handful and brings it up onto the altar. And he 
brings it up and burns it in the service vessel; and he salts it and 
places it upon the fi res.

Th e baraita continues: Aft er the handful is sacrifi ced,H  the remain-
ders of the meal-off ering are eaten. And the priests are permitt edH  
to put wine and oil and honey in it, even though it is prohibited 
to off er honey on the altar. And they are prohibited only from 
allowing the meal-off ering to become leavened.

Th e Gemara asks: In any event, the baraita teaches that the meal-
off ering is fi rst placed in baskets of silver and baskets of gold 
brought from one’s home. Th is seems to contradict the mishna’s 
statement that all other meal-off erings are initially in service vessels. 
Rav Pappa said: Th e mishna means to say that meal-off erings are 
placed in vessels of silver and gold, as these are suitable to be 
service vessels if consecrated.

Th e Gemara notes: Since the mishna distinguishes in this regard 
between the meal-off ering of the sota and all other meal-off erings, 
one may learn by inference that an Egyptian wicker basket is not 
suitable to be a service vessel even if it is consecrated. In accor-
dance with whose opinion is this the case? It is not in accordance 
with the opinion of Rabbi Yosei, son of Rabbi Yehuda, as it is 
taught in a baraita: With regard to service vessels that were made 
of wood,H  Rabbi Yehuda HaNasi deems them unfi t, and Rabbi 
Yosei, son of Rabbi Yehuda, deems them fi t.

Th e Gemara responds: You can even say that the mishna is in 
accordance with the opinion of Rabbi Yosei, son of Rabbi Yehuda. 
Say that Rabbi Yosei, son of Rabbi Yehuda, says that wooden 
vessels are deemed fi t with regard to those of superior quality; but 
does he say likewise with regard to vessels of lesser quality, e.g., a 
basket made of palm branches? Doesn’t Rabbi Yosei, son of Rabbi 
Yehuda, hold to the principle articulated in the verse: “And when 
you off er the blind for a sacrifi ce, is it not evil! …If you would 
present it now unto your governor, will he be pleased with you or 
show you favor?” (Malachi ƥ:Ƭ)? Nothing that is unfi t for presen-
tation to a ruler may be brought to the Temple. Th erefore, even 
Rabbi Yosei, son of Rabbi Yehuda, must agree that a basket made of 
palm branches cannot be a service vessel.

Perek II
Daf 14 Amud b

מִנְחָתָהּ,  אֶת  מַקְרִיב  ךְ  כָּ וְאַחַר  קֶה  מַשְׁ
ה, הָא אִימְחִיקָא לָהּ. וּם מְגִילָּ אִי מִשּׁ דְּ

נָחוֹת״ וכו׳. וּרְמִינְהוּ: סֵדֶר מְנָחוֹת  ל הַמְּ ״כָּ
יתוֹ  בֵּ מִתּוֹךְ  מִנְחָה  מֵבִיא  אָדָם  יצַד?  כֵּ
וְנוֹתְנָהּ  זָהָב,  ל  וְשֶׁ סֶף  כֶּ ל  שֶׁ קְלָתוֹת  בִּ
רֵת,  שָׁ כְלִי  בִּ הּ  שָׁ וּמְקַדְּ רֵת  שָׁ לִי  כְּ לְתוֹךְ 
וּמוֹלִיכָהּ  וּלְבוֹנָתָהּ  מְנָהּ  שַׁ עָלֶיהָ  וְנוֹתֵן 
 ח מִזְבֵּ אֵצֶל  מוֹלִיכָהּ  וְכהֵֹן  כּהֵֹן,  אֵצֶל 
נֶגֶד  כְּ מַעֲרָבִית  רוֹמִית  דְּ קֶרֶן  בְּ הּ  ישָׁ וּמַגִּ

ל קֶרֶן וְדַיּוֹ. הּ שֶׁ חוּדָּ

וְקוֹמֵץ  אֶחָד,  לְצַד  בוֹנָה  הַלְּ אֶת  ק  וּמְסַלֵּ
לְתוֹךְ  וְנוֹתְנוֹ  מְנָהּ,  שַׁ ה  תְרַבָּ נִּ שֶׁ קוֹם  מִמָּ
ט  וּמְלַקֵּ רֵת.  שָׁ כְלִי  בִּ שׁוֹ  וּמְקַדְּ רֵת  שָׁ לִי  כְּ
וּמַעֲלֶה  יו  בָּ גַּ עַל  וְנוֹתְנָהּ  לְבוֹנָתָהּ  אֶת 
כְלִי  , וּמַעֲלֵהוּ וּמַקְטִירוֹ בִּ ח י מִזְבֵּ אוֹתוֹ לְגַבֵּ

ים. ִ י הָאִישּׁ בֵּ רֵת, וּמוֹלְחוֹ וְנוֹתְנוֹ עַל גַּ שָׁ

אִין  ָ וְרַשּׁ נֶאֱכָלִין,  יָרֶיהָ  שְׁ  – הַקּוֹמֶץ  קָרֵב 
וּדְבַשׁ,  מֶן  וְשֶׁ יַיִן  לְתוֹכָהּ  ן  לִיתֵּ הַכּהֲֹנִים 

ץ. חַמֵּ א מִלְּ וְאֵין אֲסוּרִין אֶלָּ

סֶף וּבִקְלָתוֹת  ל כֶּ קְלָתוֹת שֶׁ קָתָנֵי מִיהָא: בִּ
כֵלִים  בְּ אֵימָא:  א,  פָּ פַּ רַב  אֲמַר  זָהָב!  ל  שֶׁ

רֵת. הָרְאוּיִין לִכְלֵי שָׁ

מַאן?  כְפִיפָה מִצְרִית לָא חַזְיָא, כְּ לָל דִּ מִכְּ
לֵי  תַנְיָא: כְּ י יְהוּדָה! דְּ רַבִּ י יוֹסֵי בְּ רַבִּ לָא כְּ דְּ
י  י פּוֹסֵל, וְרַבִּ ל עֵץ – רַבִּ אָן שֶׁ עֲשָׂ רֵת שֶׁ שָׁ

יר! י יְהוּדָה מַכְשִׁ רַבִּ יוֹסֵי בְּ

י יְהוּדָה, אֵימַר  רַבִּ י יוֹסֵי בְּ ימָא רַבִּ אֲפִילּוּ תֵּ
חֲשׁוּבִין,  י יְהוּדָה – בַּ רַבִּ י יוֹסֵי בְּ אָמַר רַבִּ דְּ
יוֹסֵי  י  לְרַבִּ לֵיהּ  לֵית  אֲמַר?  מִי  פְחוּתִין  בִּ

י יְהוּדָה ״הַקְרִיבֵהוּ נָא לְפֶחָתֶךָ״?! רַבִּ בְּ

 It was already erased – ּלָה אִימְחִיקָא   Tosafot note :הָא 
that the Gemara previously stated (7a) that after the 
scroll is erased the sota is encouraged to drink the water 
of the sota . However, according to the Gemara here she 
is encouraged to confess even after the scroll has been 
erased. The Sefat Emet explains that prior to the erasing 
of the scroll, the woman is discouraged from drinking 
even if she is innocent, so that the scroll with the name 
of God need not be erased. After the scroll has been 
erased, she is encouraged to drink if she is innocent, but 
if she is guilty she should confess her guilt instead (see 
Minĥat Kenaot).

NOTES

 What is the procedure for meal-offerings – סֵדֶר מְנָחוֹת 
יצַד  The procedure for the sacrifice of meal-offerings is :כֵּ
as follows: One who brings a meal-offering brings fine 
flour from his home in a vessel of silver or gold, suitable 
to be a service vessel. If it is a meal-offering of fine flour, 
he places it in a service vessel and sanctifies it in the 
Temple. Baked meal-offerings are baked in the Temple 
and broken into pieces. Oil and frankincense are placed 
upon the flour, and it is brought to the priest, who carries 
it to the altar. The priest brings it opposite the corner of 
the horn of the altar. He removes the frankincense to 
one side, removes a handful of the meal-offering from 
the place where the oil has accumulated, puts it into a 
service vessel, and sanctifies it there. He then gathers 
all the frankincense and places it on top of the handful 
in the vessel, brings the handful up to the altar, salts it, 
and places it on the fire (Rambam Sefer Avoda, Hilkhot 
Ma’aseh HaKorbanot 13:12).

 After the handful is sacrificed – הַקּוֹמֶץ  After the :קָרֵב 
priest places the handful on the fire of the altar and 
most of it has ignited, the remainder of the meal-offering 
may be eaten by the priests. However, the meal-offering 
brought by a priest is not eaten at all (Rambam Sefer 
Avoda, Hilkhot Ma’aseh HaKorbanot 12:9, 13).

 The priests are permitted, etc. – אִין הַכּהֲֹנִים וכו׳ ָ  The :רַשּׁ
priests are permitted to eat meal-offerings together with 
other foods and are even permitted to place honey on 
them. However, they are prohibited by Torah law from 
eating them in leavened form (Rambam Sefer Avoda, 
Hilkhot Ma’aseh HaKorbanot 12:14).

 Service vessels that were made of wood – רֵת שָׁ לֵי   כְּ
עֵץ ל  שֶׁ אָן  עֲשָׂ  Service vessels may be fashioned only :שֶׁ
of metallic substances; if they are made of wood or 
glass they are invalid. This ruling is in accordance with 
Rabbi Yehuda HaNasi’s opinion, as the halakha is gener-
ally ruled in his favor in disputes with his colleagues 
(Rambam Sefer Avoda, Hilkhot Beit HaBeĥira 1:18).

HALAKHA

 Baskets [kelatot] – קְלָתוֹת: From the Greek κάϵαθος, 
kalathos, a basket with a narrow base used primarily by 
women for holding wool and work utensils.

LANGUAGE
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§ Th e baraita states: He places it in a service vessel and sanctifi es 
it in the service vessel. Th e Gemara asks: Can one learn from the 
unnecessary repetition of the term service vessel, that service 
vessels can sanctify their contents only with intention?N H  Must 
one place the meal-off ering in the service vessel with express intent 
to sanctify it? Th e Gemara answers: Say: He simply places it in the 
service vessel in order to sanctify it in the service vessel. He need 
not to intend to sanctify it.

§ Th e baraita teaches: Th e owner of the meal-off ering puts its 
oil and frankincense on it. Th e Gemara cites the source of this 
halakha: As it is stated: “And when anyone brings a meal-off ering 
unto the Lord, his off ering shall be of fi ne fl our; and he shall pour 
oil upon it, and put frankincense thereon” (Leviticus Ʀ:ƥ).

Th e baraita states: And he carries it to the priest. Th e Gemara cites 
the source: As it is writt en: “And he shall bring it to Aaron’s sons, 
the priests” (Leviticus Ʀ:Ʀ).

Th e baraita states: And the priest then carries it to the altar. Th e 
Gemara cites the source: As it is writt en: “And you shall bring the 
meal-off ering that is made of these things unto the Lord; and it 
shall be presented unto the priest, and he shall bring it unto the 
altar” (Leviticus Ʀ:Ƭ).

Th e baraita states: Th e priest brings it near to the southwest horn 
of the altar, opposite the corner of the horn. And this is suffi  cient. 
Th e Gemara asks: From where do we derive this?

Th e Gemara responds: As it is writt en: “And this is the law of the 
meal-off ering: Th e sons of Aaron shall off er it before the Lord 
in front of the altar” (Leviticus ƪ:ƫ). And it is taught in a baraita: 
When the verse states: “Before the Lord,” one might have under-
stood this to mean on the western side of the altar, opposite the 
Holy of Holies. Th erefore, the verse states: “In front of the altar.” 
Th is must be the south of the altar, where the ramp is located. If the 
verse had stated only: In front of the altar, one might have under-
stood it to mean specifi cally on the southern side. Th erefore, the 
verse states: “Before the Lord,” indicating the western side. How 
can these texts be reconciled? Th e priest brings it near to the 
southwest corner of the altar, opposite the corner of the horn. 
And this is suffi  cient.

Rabbi Elazar says another interpretation: One might have thought 
that he off ers it up on the western side of the corner or on the 
southern side of the corner. Say: Anywhere you fi nd two verses, 
one of which fulfi lls itself and fulfi lls the statement of the other, 
and one of which fulfi lls itself and nullifi es the statement of the 
other, leave the verse that fulfi lls itself and nullifi es the other, and 
seize the one that fulfi lls itself and fulfi lls the other. Th e principle 
is applied as follows: When you say: “Before the Lord,” on the 
western side, you have nullifi ed the other part of the verse: “In 
front of the altar,” on the southern side. But when you say: “In 
front of the altar,” on the southern side, you have also fulfi lled: 

“Before the Lord,” on the western side. How so? He brings it near 
to the southern side of the corner.

Th e Gemara asks: But where have you fulfi lled the phrase “before 
the Lord”? Rav Ashi said: Th is tanna holds that the entire altar 
stands in the north of the Temple courtyard. Th erefore, the entire 
southern side of the altar stood opposite the Holy of Holies in the 
west, and it can therefore be called: Before the Lord.

Th e Gemara asks: What is taught by the phrase: And this is suffi  -
cient? Rav Ashi said: Th is phrase was necessary, as otherwise it 
might enter your mind to say: Require the priest to bring the 
meal-off ering itself near to the corner of the altar without the use 
of a vessel. Th e baraita teaches us that this is not so, and one can 
bring it to the altar in its service vessel.

רֵת״.  שָׁ כְלִי  בִּ הּ  שָׁ וּמְקַדְּ רֵת  שָׁ לִכְלִי  ״וְנוֹתְנָהּ 
א  אֶלָּ ין  שִׁ מְקַדְּ אֵין  רֵת  שָׁ לֵי  כְּ הּ:  מִינָּ מְעַתְּ  שָׁ
הּ  שָׁ לְקַדְּ רֵת  שָׁ כְלִי  בִּ נוֹתְנָהּ  אֵימָא:  עַת!  מִדַּ

רֵת. כְלִי שָׁ בִּ

אֱמַר: ״וְיָצַק  נֶּ מְנָהּ וּלְבוֹנָתָהּ״, שֶׁ ״וְנוֹתֵן עָלֶיהָ שַׁ
מֶן וְנָתַן עָלֶיהָ לְבנָֹה״. עָלֶיהָ שֶׁ

כְתִיב: ״וֶהֱבִיאָהּ אֶל  ״וּמוֹלִיכָהּ אֵצֶל כּהֵֹן״, דִּ
נֵי אַהֲרןֹ״ וגו'. בְּ

הּ  ישָׁ כְתִיב: ״וְהִגִּ ״, דִּ ח ״וְכהֵֹן מוֹלִיכָהּ אֵצֶל מִזְבֵּ
״. ח זְבֵּ אֵצֶל הַמִּ

הּ  נֶגֶד חוּדָּ רוֹמִית מַעֲרָבִית כְּ קֶרֶן דְּ הּ בְּ ישָׁ ״מַגִּ
ל קֶרֶן וְדַיּוֹ״. מְנָלַן? שֶׁ

אוֹתָהּ  הַקְרֵב  נְחָה  הַמִּ תּוֹרַת  ״וְזאֹת  כְתִיב:  דִּ
וְתַנְיָא:  ״.  ח זְבֵּ הַמִּ נֵי  פְּ אֶל  ה'  לִפְנֵי  אַהֲרןֹ  נֵי  בְּ
לוֹמַר:  לְמוּד  תַּ עֲרָב?  מַּ בַּ יָכוֹל  ה'״,  ״לִפְנֵי 
״ יָכוֹל  ח זְבֵּ נֵי הַמִּ ״, אִי ״אֶל פְּ ח זְבֵּ נֵי הַמִּ ״אֶל פְּ
יצַד?  לְמוּד לוֹמַר: ״לִפְנֵי ה'״. הָא כֵּ רוֹם? תַּ דָּ בַּ
הּ  חוּדָּ נֶגֶד  כְּ מַעֲרָבִית  רוֹמִית  דְּ קֶרֶן  בְּ הּ  ישָׁ מַגִּ

ל קֶרֶן וְדַיּוֹ. שֶׁ

מַעֲרָבָהּ  בְּ הּ  נָּ ישֶׁ יַגִּ יָכוֹל  אוֹמֵר:  אֶלְעָזָר  י  רַבִּ
ל  כָּ  : אָמַרְתָּ קֶרֶן?  ל  שֶׁ לִדְרוֹמָהּ  אוֹ  קֶרֶן  ל  שֶׁ
אֶחָד  מִקְרָאוֹת,  נֵי  שְׁ מוֹצֵא  ה  אַתָּ שֶׁ מָקוֹם 
וְאֶחָד  חֲבֵירוֹ,  בְרֵי  דִּ וּמְקַיֵּים  עַצְמוֹ  מְקַיֵּים 
יחִין  מַנִּ חֲבֵירוֹ,  בְרֵי  דִּ ל  וּמְבַטֵּ עַצְמוֹ  מְקַיֵּים 
וְתוֹפְסִין  חֲבֵירוֹ  ל  וּמְבַטֵּ עַצְמוֹ  קַיֵּים  מְּ שֶׁ אֶת 
ה  אַתָּ שֶׁ קַיֵּים עַצְמוֹ וּמְקַיֵּים חֲבֵירוֹ. כְּ מְּ אֶת שֶׁ
נֵי  ה ״אֶל פְּ לְתָּ טַּ עֲרָב – בִּ מַּ אוֹמֵר ״לִפְנֵי ה'״ בַּ
נֵי  פְּ ״אֶל  אוֹמֵר  ה  אַתָּ וּכְשֶׁ רוֹם,  דָּ בַּ ״  ח זְבֵּ הַמִּ
עֲרָב.  מַּ ה ״לִפְנֵי ה'״ בַּ רוֹם – קִיַּימְתָּ דָּ ח״ בַּ זְבֵּ הַמִּ

ל קֶרֶן. הּ לִדְרוֹמָהּ שֶׁ ישָׁ יצַד? מַגִּ הָא כֵּ

הַאי  קָסָבַר  י,  אַשִׁ רַב  אֲמַר  ה?  קִיַּימְתָּ וְהֵיכָן 
פוֹן קָאֵי. צָּ ח בַּ יהּ מִזְבֵּ א: כּוּלֵּ נָּ תַּ

י: אִיצְטְרִיךְ, סָלְקָא  מַאי ״וְדַיּוֹ״? אֲמַר רַב אַשִׁ
גּוּפָהּ.  מִנְחָה  ת  שַׁ הַגָּ עֵי  יבָּ תִּ אָמִינָא  ךְ  עְתָּ דַּ

מַע לָן. קָמַשְׁ

 Service vessels can sanctify only with intention – 
עַת א מִדַּ ין אֶלָּ שִׁ רֵת אֵין מְקַדְּ לֵי שָׁ  Tosefot HaRosh cites :כְּ
a textual variant entertaining the possibility that plac-
ing an item in a service vessel can render it sanctified 
even without intention. Although the Rambam rules 
that intention is necessary for a service vessel to sanc-
tify that which is placed in it, the Meiri disagrees.

NOTES

 Service vessels can sanctify only with intention – 
עַת א מִדַּ ין אֶלָּ שִׁ  Service vessels sanctify items :אֵין מְקַדְּ
placed in them only if one placed the items there 
with that intention (Rambam Sefer Avoda, Hilkhot 
Pesulei HaMukdashin 3:20).
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Th e Gemara asks: And why not say that this is indeed so? Th e 
Gemara responds: Th e verse states: “And you shall bring the 
meal-off ering that is made of these things unto the Lord; and 
it shall be presented unto the priest, and he shall bring it unto 
the altar” (Leviticus Ʀ:Ƭ); just as presentation to the priest is 
in a vessel, so too bringing it to the altar must be in a vessel.

Th e baraita states: And he removes its frankincense to one side. 
Th e Gemara explains: Th is is done in order that the frankincense 
not be removed along with the meal-off eringN  when the priest 
removes a handful. As we learned in a mishna (Menaĥot ƪa): If 
he removed the handful and a pebble, or a grain of salt, or a 
crumb [koret]L  of frankincense came out in his hand,H  it is 
invalid. Th e handful must be entirely fi ne fl our.

Th e baraita continues: And he removes a handful from the place 
where its oil has accumulated. Th e Gemara asks: From where 
do we derive this? As it is writt en: “And he shall take from there 
his handful of the fi ne fl our thereof, and of the oil thereof ” 
(Leviticus Ʀ:Ʀ). Th e Torah also states: “And the priest shall make 
the memorial part of it smoke, even of the groats thereof, and of 
the oil thereof ” (Leviticus Ʀ:ƥƪ). Th e handful should be taken 
from the area where there is an abundance of oil.

Th e baraita continues: And he puts the handful into a service 
vessel and sanctifi es it in the service vessel. Th e Gemara asks: 
Why do I need this sanctifi cation? He has already sanctifi ed it 
once, when he initially brought it to the Temple. Th e Gemara 
responds: Th e sanctifi cation here is just as with the blood of the 
off erings. Although the knife sanctifi es bloodN  by contact with 
the neck of the animal, since the knife itself is a service vessel, 
the priest sanctifi es it again when he collects it in the service 
vessel. Here too, it is not diff erent;N  the meal-off ering must be 
sanctifi ed twice.

Th e baraita continues: And he gathers its frankincense and 
puts it on top of the handful. Th e Gemara cites the source: As 
it is writt en: “And he shall take up from his handful, of the fi ne 
fl our of the meal-off ering, and of the oil thereof, and all the 
frank incense which is upon the meal-off ering” (Leviticus ƪ:Ƭ).

Th e baraita continues: And he then brings it up

and burns it in the service vessel. Th e Gemara asks: Does he 
really burn it in a service vessel? Rather, say: He brings it up 
to the altar in a service vessel in order to burn it.

Th e baraita continues: And he salts it and places it on the 
fi res. Th e Gemara cites the source: As it is writt en: “And every 
meal-off ering of yours you shall season with salt” (Leviticus 
Ʀ:ƥƧ).

Th e baraita continues: Aft er the handful is sacrifi ced, the 
remainders of the meal-off ering are eaten. Th e Gemara asks: 
From where do we derive this? As it is writt en: “And he shall 
bring it to Aaron’s sons, the priests…and the priest shall make 
the memorial part thereof smoke upon the altar” (Leviticus Ʀ:Ʀ). 
Th e memorial part is the handful. And it is writt en aft erward: 
“But that which is left  of the meal-off ering shall be for Aaron 
and his sons” (Leviticus Ʀ:Ƨ).

אֶל  ״וְהִקְרִיבָהּ  קְרָא:  אָמַר  נַמִי!  הָכִי  וְאֵימָא 
הַקְרָבָה  מַה  ״,  ח זְבֵּ הַמִּ אֶל  הּ  ישָׁ וְהִגִּ וגו'  הַכּהֵֹן 

כְלִי. ח בִּ ה אֵצֶל מִזְבֵּ שָׁ כְלִי, אַף הַגָּ אֵצֶל כּהֵֹן בִּ

לָא  י הֵיכִי דְּ ק אֶת לְבוֹנָתָהּ לְצַד אֶחָד״, כִּ ״וּמְסַלֵּ
יָדוֹ  דִתְנַן: קָמַץ, וְעָלָה בְּ הֲדֵי מִנְחָה, כְּ קְמוֹץ בַּ תִּ

סוּל. ר מֶלַח אוֹ קוֹרֶט לְבוֹנָה – פָּ רְגֵּ צְרוֹר אוֹ גַּ

מְנָלַן?  מְנָהּ״.  שַׁ ה  תְרַבָּ נִּ שֶׁ קוֹם  מִמָּ ״וְקוֹמֵץ 
מְנָהּ״. ַ הּ וּמִשּׁ רְשָׂ מְנָהּ…מִגִּ ַ לְתָהּ וּמִשּׁ כְתִיב: ״מִסָּ דִּ

רֵת״.  כְלִי שָׁ שׁוֹ בִּ רֵת וּמְקַדְּ לִי שָׁ ״וְנוֹתְנוֹ לְתוֹךְ כְּ
הֲוָה  דַּ מִידֵי  זִימְנָא!  חֲדָא  הּ  שָׁ קִדְּ הָא  לִי?  ה  לָמָּ
אר  צַוַּ בְּ ין  סַכִּ יהּ  תֵּ ישְׁ קַדִּ דְּ ב  גַּ עַל  אַף  ם  דָּ ם,  אַדָּ
הָכָא  רֵת,  שָׁ כְלִי  בִּ לֵיהּ  ישׁ  מַקְדִּ הֲדַר  הֵמָה,  בְּ

נָא. נַמִי לָא שְׁ

כְתִיב:  יו״, דִּ בָּ ט אֶת לְבוֹנָתָהּ וְנוֹתְנָהּ עַל גַּ ״וּמְלַקֵּ
נְחָה״. ר עַל הַמִּ בוֹנָה אֲשֶׁ ל הַלְּ ״וְאֵת כָּ

״וּמַעֲלֵהוּ
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רֵת מַקְטִיר לֵיהּ?  כְלִי שָׁ רֵת״. בִּ כְלִי שָׁ וּמַקְטִירוֹ בִּ
רֵת לְהַקְטִירוֹ. כְלִי שָׁ א אֵימָא: מַעֲלֵהוּ בִּ אֶלָּ

כְתִיב:  דִּ  – ים״  ִ הָאִישּׁ י  בֵּ גַּ עַל  וְנוֹתְנוֹ  ״וּמוֹלְחוֹ 
מְלָח״ וגו'. לַח תִּ מֶּ ן מִנְחָתְךָ בַּ ״וְכָל קָרְבַּ

כְתִיב:  יָרֶיהָ נֶאֱכָלִין״. מְנָלַן? דִּ ״קָרֵב הַקּוֹמֶץ – שְׁ
וּכְתִיב:  וגו',  רָתָהּ״  אַזְכָּ אֶת  הַכּהֵֹן  ״וְהִקְטִיר 

נְחָה לְאַהֲרןֹ וּלְבָנָיו״. ״וְהַנּוֹתֶרֶת מִן הַמִּ

 In order that it not be removed along with the 
meal-offering – מִנְחָה הֲדֵי  בַּ קְמוֹץ  תִּ לָא   The verse :דְּ
states: “He shall take from there his handful” (Leviti-
cus 2:2). If anything else is in his hand when he 
removes the handful, the handful will not be whole 
(Rashi; Tosefot HaRash).

 Although the knife sanctifies blood – ב גַּ עַל   אַף 
ין יהּ סַכִּ תֵּ ישְׁ קַדִּ  The Gemara apparently indicates that :דְּ
the slaughtering knives in the Temple must be con-
secrated as service vessels. According to Rabbeinu 
Efrayim, however, other statements in the Gemara 
prove that the knife need not be a service vessel. 
The Tosefot HaRash and the Tosefot HaRosh discuss 
this issue, and both note that there is no conclusive 
proof for either opinion. It is possible that the knife 
must be consecrated as a service vessel ab initio, but 
if one slaughtered with an unconsecrated knife the 
offering would be valid after the fact.

 Here too it is not different – נָא -Ani :הָכָא נַמִי לָא שְׁ
mal offerings and meal-offerings are comparable in 
many ways. There are four sacrificial rites involved 
in animal offerings: Slaughter, receiving the blood, 
carrying it to the altar, and sprinkling it on the altar. 
There are likewise four sacrificial rites involved in the 
meal-offering: Removing the handful from the vessel, 
placing it in a service vessel, carrying it to the altar, 
and burning it on the altar. The initial placement of 
the entire meal-offering in a service vessel is not 
considered a true part of its service. The structure of 
tractate Menaĥot, which deals with meal-offerings, 
is parallel to that of tractate Zevaĥim, which deals 
with animal offerings.

NOTES

 Crumb [koret] – קוֹרֶט: This word refers to a small 
item or fraction, similar to the Greek κεράτιον, 
keration. The word carat, a measurement used for 
the weight of diamonds, may be derived from this 
Greek word. However, both may derive originally 
from older Semitic words. Some sources assert that 
koret is a variation of the word keretz, meaning slice 
or small piece.

LANGUAGE

 Came out in his hand – ֹיָדו בְּ  If the priest :עָלָה 
removed the handful, and a pebble, a grain of salt, or 
a crumb of frankincense came up with it, it is invalid 
(Rambam Sefer Avoda, Hilkhot Pesulei HaMukdashin 
11:3).
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