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and we give it to the priests." Ezra penalized the Levites for not
ascending with him from Babylonia to Eretz Yisrael by taking
away their right to the first tithe. Consequently, the owner of
the produce can no longer recite the declaration of tithes, which
includes the statement: “I have done according to all that You have
commanded me” (Deuteronomy 26:14), as he did not give the
tithe to the Levites.

The Gemara asks: And let him at least declare that he donated
the other tithes in the proper manner. Reish Lakish said: Any
house that does not state the declaration" about the first tithe
can no longer state the declaration of the other types of tithes.
The Gemara asks: What is the reason for this? Abaye said: Because
the written verse began the declaration with the tithe given to the
Levites: “And I also gave it to the Levite, and to the stranger, to
the orphan, and to the widow, in accordance with all Your mitzvot
that You commanded me” (Deuteronomy 26:13). If he cannot say
the first part of the declaration, he cannot say the rest.

The Gemara poses a question: The fact that Rabbi Yohanan canceled
the declaration of tithes proves by inference that they would
separate tithes in his days. But isn’t it taught (Tosefta 13:10): He,
Yohanan the High Priest, also canceled the declaration of tithes
and decreed with regard to doubtfully tithed produce [demai] "
Why did he issue this decree? Because he sent messengers through-
out the land, to all the borders of Eretz Yisrael" to investigate, and
saw that they would separate only teruma gedola," and as for
first tithe and second tithe, some people would tithe and some
people would not tithe.

He said to them: My sons, come and I will tell you something:
Just as the halakhot of teruma gedola include a transgression pun-
ishable by death at the hand of God, as one who ate produce from

which teruma has not been separated is punished with death from

Heaven, so too, the teruma of the tithe, the portion the Levites

must separate from their first tithe and give to priests, and untithed

produce, these include a transgression punishable by death at

the hand of God, if the produce is eaten without the tithes having
been taken.

Realizing that it was uncertain with regard to whether or not people
were separating tithes, he arose and instituted an ordinance for
them" with regard to doubtfully tithed produce: One who pur-
chases produce from an am ha'aretz, which may or may not have
been tithed, must separate from the produce first tithe and second
tithe due to the uncertainty as to whether or not the am hauretz
separated them. As for first tithe, he then separates teruma of the
tithe from it and gives it to a priest, and with regard to second
tithe, he goes up and eats it in Jerusalem. However, with regard
to the giving of first tithe to the Levite, and the poor man’s tithe,
which can be eaten by anyone, as the Levites and the poor only have
monetary rights to the produce, the burden of proof rests upon
the claimant. Since the Levites and the poor cannot prove that
these tithes had not already been set aside by the am haaretz, they
cannot force the buyer to give them those tithes.

In any case, the Gemara proves from the baraita that not all people

would separate tithes in the time of Yohanan the High Priest. The

Gemara answers: He instituted two ordinances: He canceled the

declaration of tithes of those devoted to the meticulous obser-
vance of mitzvot [haverim], especially halakhot of teruma and

tithes, and he decreed with regard to doubtfully tithed produce

purchased from amei ha‘aretz, because they may not have separated

tithes at all.

HALAKHA

And we give it to the priests — D*;;f:'? j927 X XY Ezra
penalized the Levites of his time for not ascending to Jeru-
salem with him, decreeing that they should not receive the
first tithe but that it should go to the priests instead. The
Radbaz and the Kesef Mishne both state that the decree
applied only in Ezra’s time, but afterward the tithe could
be given either to the Levites or the priests (Rambam Sefer
Zera'im, Hilkhot Ma‘asrot 1:4).

Any house that does not state the declaration, etc. — Y7:s
A28 PR 3z One may recite the declaration of tithes
only if none of the gifts remain in his possession, as it is
stated: “I have cleared the sacred things from my house”
(Deuteronomy 26:13). The Rambam indicates that not only
does holding on to the first tithe preclude the recitation of
the declaration, but one may not recite the declaration if
he has failed to give any of the gifts in the proper manner
(Rambam Sefer Zera'im, Hilkhot Ma‘aser Sheni 11:7).

"

He sent throughout the land, to all the borders of
Eretz Yisrael, etc. - "1 77&11&'? '71:\: "):: n’vw In the days
of Yohanan the High Priest, “the Sanhedrin conducted an
investigation and found that all were careful to separate
teruma gedola, but some amei ha'aretz were lax in the
proper separation of both the first and second tithes and
the tithe for the poor. Consequently, they decreed that only
haverim could be relied upon with regard to tithes, and the
produce of amei ha'aretz was considered doubtfully tithed
and could not be eaten until it was tithed by the new owner.
Such produce is called demai (Rambam Sefer Zera'im, Hilkhot
Ma'asrot 9:1).

He arose and instituted an ordinance for them, etc. — Ty
)| u‘r'7 ppRm: The Sages decreed that one must separate
the teruma of the tithe from doubtfully tithed produce, as
its consumption is punished by death from Heaven. One
must likewise set aside the second tithe. Since it is eaten by
the owner, he incurs no financial loss by doing so. However,
the first tithe and the poor man's tithe are not given from
doubtfully tithed produce, as it is not certain that they have
not been separated by the am haaretz, and the burden
of proof rests upon the claimant (Rambam Sefer Zera'im,
Hilkhot Ma‘asrot 9:2).

NOTES

And decreed with regard to doubtfully tithed produce
[demai] - 072 ’7&] 11 The standard explanation of the
word demai is that it is an acronym of the Aramaic da mai,
meaning: This, what is it? In other words, is this produce
tithed or not? The eponymous tractate in the order of
Zera'im is devoted to the halakhot of doubtfully tithed
produce, which addresses issues such as which doubtfully
tithed produce requires tithing, and who is believed when
they claim to have separated tithes in the proper man-
ner. The general practice with regard to doubtfully tithed
produce is to assume most amei haaretz do separate tithes
properly, but nevertheless a decree was instituted due to
the minority who neglected to do so.

Only teruma gedola — 1:1'7: '!'711: mann: The reason why
they would separate teruma gedo/a is because they would
have to give only a small amount, generally 2 percent, and
according to Torah law even a single grain will exempt an
entire pile. Another reason why they viewed teruma gedola
differently is because it has special sanctity, as the halakhot
of ritual purity apply to it from the moment it has been
separated and it is prohibited to non-priests. By contrast,
since tithes can be eaten like regular produce, the amei
ha‘aretz did not consider them to be sacred. They were
also not concerned for the general prohibition of untithed
produce, and ignored the fact that the first tithe contains
within it the teruma of the tithe, which must be given to a
priest and has the status of teruma in all regards.
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BACKGROUND

Rings — niyaw: These rings, described in the mishna in
tractate Middot and elsewhere, were large, fashioned out
of metal, and attached to the ground. Prior to slaughter,
the animal’s head would be put through the ring and the
animal would be tied. This would enable the slaughter-
ing to be done in an unhurried manner, without endan-
gering the one doing the slaughtering and without fear
of the act being disqualified. There were twenty-four
rings, one for each priestly watch.

Rings in the Temple courtyard

NOTES

From the time when the Sanhedrin ceased — ‘1’7&::\1&77:
171720: The Jerusalem Talmud offers other reasons, not
derived from the Bible, for this halakha. One explanation
is that the authority of the Sanhedrin was sufficient to
make sure people did not sing songs with ribald lyrics at
parties with wine. After the dissolution of the Sanhed-
rin, the Sages saw that people were singing improper
songs at these parties and consequently banned them
entirely. The Gemara there also adds that in the time of
the Sanhedrin, the Sages would institute additional days
of rejoicing when the Jewish people were saved from
trouble. Once the Sanhedrin was dissolved, these days
could no longer be instituted.

HALAKHA

Song was also nullified from the places of feasts, etc. —
13 NiRAWRR van e ’79.3: The Sages decreed that
one may not play musical instruments or anything that
produces the sound of music intended for enjoyment.
The Rema writes that some authorities hold that the
prohibition applies only to people, such as kings, who
habitually listen to music, in addition to the prohibition
with regard to drinking houses. It is also prohibited to
listen to such instruments. These prohibitions are in com-
memoration of the destruction of the Temple. For the
same reason it is prohibited even to sing, even without
instruments, while drinking wine. The Bah, in accordance
with the Gemara, rules stringently that one may not sing
even if he is not drinking wine.

The custom throughout all of Israel is to sing and recite
praises over wine to express thanks for the kindness of
God. If singing is performed for the sake of a mitzva, such
as at a feast for a circumcision or at a wedding, then all of
the above is permitted (Rema). The halakhic authorities
of our generation discuss the practical applications of
this halakha (Rambam Sefer Zemanim, Hilkhot Ta‘anit 5:14;
Shulhan Arukh, Orah Hayyim 560:3).
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§ The mishna further taught: He also nullified the actions of the
awakeners. The Gemara poses a question: What are awakeners?
Rahava says: On each and every day when the Levites stood
on the platform in the Temple they would say: “Awake, why do
you sleep, O Lord?” (Psalms 44:24). Therefore, they were called
awakeners. Yohanan the High Priest said to them: Does the Omni-
presentsleep, that you call upon Him to awaken? Butisn’t it already
stated: “Behold, He that keeps Israel neither slumbers nor sleeps”
(Psalms 121:4)? Rather, when the Jewish people are in a state of
suffering, and the nations of the world are in a state of calm and
serenity, it is with regard to this that it is stated: “Awake, why do
you sleep, O Lord?” If the verse were to be recited every morning it
would be interpreted in the wrong way, so Yohanan the High Priest
therefore canceled the daily recitation of this verse.

The mishna also taught that Yohanan the High Priest canceled the
strikers. The Gemara asks: What are strikers? Rav Yehuda says that
Shmuel says: They are those who would scratch the calf being
prepared for slaughter as an offering between its horns, in order
that blood should fall in its eyes, so that the animal would not see
and resist being slaughtered. He came and nullified this practice,
because it looked like they are causing a blemish.

A different explanation of strikers was taught in a baraita (Toscfta
13:9): They are those who would beat the calf with sticks, to stun it
before it was slaughtered, in the manner that they do it before idols.
Yohanan the High Priest said to them: Until when will you feed
unslaughtered animal carcasses to the altar? The Gemara asks: Are
these animal carcasses actually unslaughtered animal carcasses?
They were slaughtered, i.e., they did not die of their own accord.
Rather, he said that the beatings would cause them to become like
animals with a wound that will cause them to die within twelve
months [fereifot], as perhaps these beatings will perforate the
membrane surrounding the brain, which would make the calf a
tereifa. He therefore arose and instituted an ordinance for them to
put rings® in the ground with which they could secure the animals,
thereby making it easier to slaughter the animals without having to
scratch them between the horns or hit them with sticks.

The mishna stated that until the days of Yohanan the High Priest the
hammer of smiths would strike in Jerusalem. The Gemara explains:
This is referring to the intermediate days of a Festival. Though
certain types of labor are permitted on those days, the banging of a
hammer was outlawed, as the noise it made would detract from the
feeling of sanctity of the day.

They further taught that in all of his days a person did not need to
inquire with regard to doubtfully tithed produce. The Gemara
notes that this is like that which we stated above, that he instituted
an ordinance with regard to the tithing of doubtfully tithed

produce.

MI S H N This mishna continues with the list of items
that were nullified. From the time when the

Sanhedrin ceased" song was also nullified from the places of

feasts," i.e., it was no longer permitted to sing at a feast where wine

was served, as it is stated: “With song they shall not drink wine”

(Isaiah 24:9).

From the time when the early prophets died the Urim VeTummim
was nullified. From the time when the Second Temple was
destroyed the shamir worm ceased to exist and also the sweetness
of the honeycomb, as the verse says with regard to the laws of
the Torah: “More to be desired are they than gold, indeed, than
much fine gold; sweeter also than honey and the honeycomb”
(Psalms 19:11). And men of faith ceased from being among the
Jewish people, as it is stated: “Help, Lord, for the pious man is
finished; for the faithful fail from among the children of men”
(Psalms 12:2.).



27 Tr mix Sehns g3 pivow 13
PX - wTpE 3 2 ohn A
19135 Yo 1 an -1’757 12 pxw o
iy g i 5 937 v oy Yo
I WY 12 10 131 AT v
YT N Oy AN Ay - myem
DROM 3T 12N NN 1'7::: - nivewnn

Ui g o3 mowmm mara i

N2 VIR MR N 103

NP DT YWIT 377 I3 KT 3

PONPIN PN NIY WYR oY

TN U] KA RYRT KITIK 31 2

Y NPBIKINM NI KT XDY

I N 12993 237 19 i bip”

M3 P31 WS W A P NG
219K KK 23T VY D1ING T2007
WK 27 0K LYIND 01K 2007
‘m-mn X9'DA XN ’wnm 2,0y
XTI XIK YR B3 2T
DN 3173 MWK WY N HRYY

XYIR 3 M3 ,.'v’v ) )1»1’7

P - I T NI N 3
L'IP N'VJT ‘7’03 NJ1'I an 'I’DN ’K'T'IJ'I’
N‘ﬂ Nﬁtl " 'IND axm xmn ’mx xa
IRV A 17’?")? N'IDI'T 27 XK IYN

nomen 9 K3 KK

Rabban Shimon ben Gamliel says that Rabbi Yehoshua testi-
fied: From the day the Temple was destroyed there is no day
that does not include some form of curse. And since then
the dew has not descended for blessing, and the taste has
been removed from fruit. Rabbi Yosei says: Since then, the
fat of fruit has also been removed. Rabbi Shimon ben Elazar
says: Since then, the lost purity has removed the taste and
the aroma from fruit; the tithes that were not separated have
removed the fat of the grain. And the Sages say: Promiscuity
and witchcraft have consumed it all.

G E M A RA The Gemara poses a question with regard

to the first clause of the mishna: And
from where is it derived that the verse: “With song they shall not
drink wine” (Isaiah 24:9) is written about the period from the
time when the Sanhedrin was nullified? Rav Huna, son of Rav
Yehoshua, said: From that which the verse states: “The Elders

have ceased from the gate, the young men from their music”

(Lamentations 5:14). This indicates that the dissolution of the
Sanhedrin, who are the Elders from the gate, is linked to the end
of the young men singing.

Rav said: The ear that hears song should be uprooted, as it is
prohibited to listen to music after the destruction of the Temple.
Rava said: If there is song in a house there will be destruction
on the threshold, as it is stated: “Voices shall sing in the win-
dows; desolation shall be in the doorposts; for its cedar work
shall be uncovered” (Zephaniah 2:14.).

The word “uncovered” [era] could be read to mean: Its city [ira].
The Gemara asks: What is the meaning of: For its cedar work
shall be its city? Furthermore, Rabbi Yitzhak wondered when
he said: Is a house interlaced with cedars not as strong as a city,
and therefore not threatened by desolation? Rather, it means
that even a house interlaced with cedars will become unstable
[mitroea] if song is heard there. Rav Ashi said: Learn from it
that when the destruction starts it starts with the threshold, as
itis stated: “Desolation shall be in the posts.” And if you wish,
say instead that they derive this idea from here: “In the city is
left desolation, and the gate is smitten unto ruin [she’iyya]”®
(Isaiah 24:12). The term “ruin” here is referring to the destructive
demon known as She’iyya, who strikes the gate first. Mar bar Rav
Ashi said: I saw it, this She’iyya, and it was goring and wreaking
havoc like an ox.

Rav Huna said: The song of those who pull ships" and lead the
herd® is permitted, for their singing assists them to establish a
rhythm in their work. However, that of weavers is forbidden, as
they sing only for their own enjoyment. The Gemara relates that
subsequently, Rav Huna nullified all types of song, and this led
to a general blessing: The price of one hundred ducks stood at
a dinar, and one hundred se’a of wheat at a dinar, and there
was no desire for them even at such a cheap price, due to their
great abundance. Later, when Rav Hisda came and belittled
this prohibition, people began to sing again. As a result, prices
increased greatly, and this led to a situation whereby one wanted
a single duck for one dinar and it could not be found.

The gate is smitten unto ruin [shelyya] — W@ N2 mxw: In a
responsum of one of the gebnim, perhaps Rav Ha| Gaon it states
that the she'iyya is a type of a worm that eats through wood, and
that is what Mar bar Rav Ashi was referring to when he claimed

to have seen it.

The song of those who pull ships, etc. — 13197327 87t Accord-
ing to Rashi, the factor that determines the perm|55|bmty of the
singing is whether the singing aids the labor. Those who pull ships
or lead the herd must work in a steady rhythm, so their song is

NOTES

allowed. The weavers do not require singing to help them in their
work, so it is prohibited. This would mean that an active reason
is needed to permit singing. The geonim, however, explain that
the difference lies in the content of the songs. They explain that
Rav Huna listened to the songs of those pulling ships and leading
the herd and found nothing inappropriate, whereas the songs of
weavers and tanners included licentious verses, and thatis why he
banned them. According to this, the default opinion is that singing
is permitted.

BACKGROUND

The gate is smitten unto ruin [shefyyal — n2' mxw
ww: According to the geonim, who say that sheliyya
refers to a type of woodworm, the reason why the
destruction begins at the entrance to the house is that
the door and its posts are generally made of wood.
The destruction caused by the woodworm weakens
the posts, causing the upper beams, whose weight is
not properly supported, to collapse. The woodworms’
burrowing can sound like a constant rapping, perhaps
suggesting the comparison to the ramming of an ox.

Those who pull ships and lead the herd - »132
121 In inland rivers and streams, particularly
when there was a need to travel against the current,
there were several strategies employed to assist those
directing the boat. Small boats, and some large ships,
would use oars. Medium sized cargo ships would be
pulled by ropes, and there was a path on the riverbank
designated for those who pulled the ropes. Those
who pulled the ropes, as well as those who plowed
with oxen, would sing in order to set a specific pace
to their walking. It was important for all those pull-
ing the ropes to be working in unison. In tractate
Pesahim (112b), there is an example of one of these
rhythmic songs.

Roman relief of slaves pulling a boat containing wine barrels
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NOTES

With four types of instruments — 311 0 13I8 2:
Despite the fact that the verse S\ngles outfourpar—
ticular instruments, Rav Se'adya Gaon explained
that the prohibition applies to all instruments,
and the verse mentions only those that are most
important.

Perek IX
Daf48 Amudb

NOTES

There were times an answer rose up, etc. - pmn

)| 7?'7:' The precise description of the way the
Urim VeTummim was constructed is unclear, and
various interpretations are offered by the biblical
commentaries. The standard explanation is that
the ephod and the breastplate themselves were
only part of the Urim VeTummim, and that a dif-
ferent part, perhaps what is called the tummim,
consisted of a parchment inscribed with names
of God, which was inserted between the folds
of the breastplate. The Gemara in Yoma 73a-b
explains that the Urim VeTummim were not used
mechanically; rather, the priest required the help
of the Divine Spirit in order to understand and
interpret what he saw properly. The discussion of
the Gemara indicates that the occasional inability
to receive a response from the Urim VeTummim
was a sign that this device was gradually being
removed from Israel (see Maharsha).
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Rav Yosefsaid: If men sing and women respond, this is licentious-
ness. If women sing and men respond, it causes the evil inclination
to burn as if one were setting fire to chips of kindling. The Gemara
poses a question: What difference is there? Rav Yosef indicates that
in any case both are prohibited. The Gemara answers: To nullify
one before the other, i.e,, if it is impossible to ban singing entirely,
they should at least stop the most problematic form.

Rabbi Yohanan says: Anyone who drinks wine with the accompa-
niment of four types of instruments" brings five types of retribu-
tion to the world, as it is stated: “Woe to them who rise early in
the morning, that they may follow strong drink; who tarry late
into the night, until wine inflames them. And the harp and the
psaltery, the drum and the pipe and wine, are at their feasts, but
they do not regard the work of the Lord” (Isaiah 5:11-12).

After listing the sin of those who drink wine with musical accompa-
niment, the verse states their punishment: What is written after-
ward? “Therefore, My people have gone into captivity, for want
of knowledge” (Isaiah 5:13), meaning that they cause exile to the
world; “and their honorable men are famished” (Isaiah s:13), as
they bring famine to the world; “and their multitude are parched
with thirst” (Isaiah s:13), that they cause the Torah, which is
compared to water, to be forgotten by those who learn it. “And
mankind is bowed down, and man is humbled” (Isaiah 5:15), that
they cause the enemy of the Holy One, Blessed be He, i.e., God
Himself, to be brought down, as “man” in the phrase “and man is
humbled” means nothing other than the Holy One, Blessed be He,
asitis stated: “The Lord is a man of war” (Exodus 15:3). The verse
continues: “And the eyes of the lofty are humbled” (Isaiah s:15),
that they cause the Jewish people to be brought down. These are
the five retributions.

And what punishment is written afterward for the people who
drank wine with musical accompaniment? “Therefore,

the netherworld has enlarged her desire, and opened her mouth
without measure, and down goes their glory and their tumult and
their uproar, and he who rejoices among them” (Isaiah 5:14).
Their punishment is that they shall descend into the netherworld.

§ The mishna taught: From the time when the early prophets died,
the Urim VeTummim was nullified. The Gemara poses a question:

Who are the early prophets? Rav Huna says: This is referring to

David, and Samuel, and Solomon, and after their death the Urim

VeTummim was no longer used. Rav Nahman said: In the days of
David there were times an answer rose up" for them from the Urim

VeTummim and there were times an answer did not rise up, i.e., they

did not receive an answer. The proof for this is that Tzadok, the

High Priest in David’s time, asked the Urim VeTummim and an

answer rose up for him, whereas Abiathar asked and an answer
did not rise up for him, as it is stated: “And Abiathar went up”
(11 Samuel 15:24), and he was removed from serving as the High

Priest as a result.

Rabba bar Shmuel raises an objection: The verse states concerning
Uzziah: “And he set himself to seek God in the days of Zechariah,
who had an understanding of the vision of God” (11 Chronicles
26:5). What, is the verse not stating that Uzziah would seek God
by asking questions of the Urim VeTummim, despite the fact that
he lived after the time of Solomon? The Gemara rejects this claim:
No, he would seek God by asking questions of the prophets, but
not of the Urim VeTummim.
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The Gemara suggests: Come and hear a proof from a baraita
(Tosefta 13:2) with regard to when the Urim VeTummim ceased:
From the time when the First Temple was destroyed, the cities
with fields that were allocated to the Levites were nullified," and
the Urim VeTummim ceased, and the monarchy ceased from
the house of David.

And if a person would whisper to you saying that the Urim
VeTummim was still extant, as it states with regard to when the
Second Temple first stood: “And the Tirshatha said to them
that they should not eat of the most sacred things, until there
stood a priest with the Urim VeTummim” (Ezra 2:63), which
seems to indicate that they merely had to wait until the Second
Temple was built for the reappearance of the Urim VeTummim;
you should say to him that this is not referring to an expectation
of a short-term development, but it is like a person who says
to his friend, with regard to something that will occur in the
distant future: Until the dead live and the Messiah, the son of
David, comes. In any case, the baraita indicates that the Urim
VeTummim ceased only from the time when the First Temple
was destroyed, and not in the time of Solomon.

Rather, Rav Nahman bar Yitzhak said: Who are the early
prophets, with regard to whom it states that use of the Urim
VeTummim ceased immediately after their death? This term early
prophets serves to exclude Haggai, Zechariah, and Malachi,
who are the latter prophets. The Urim VeTummim was used
throughout the First Temple period, up to, but not including,
their time. As the Sages taught in a baraita ( Tosefta 13:3): From
the time when Haggai, Zechariah, and Malachi died the Divine
Spirit departed from the Jewish people, as these three were
considered to be the last prophets. And even after the Urim
VeTummim ceased to exist, they would nevertheless still make
use of a Divine Voice to receive instructions from Above, even
after this time.

For on one occasion the Sages were reclining in the upper
story® of the house of Gurya in Jericho. A Divine Voice from
Heaven was issued to them, and it said: There is one person
among you for whom it is fitting that the Divine Presence
should rest upon him as a prophet, but his generation is not fit
for it; they do not deserve to have a prophet among them. The
Sages present directed their gaze to Hillel the Elder.” And when
he died, they eulogized him in the following manner: Alas
pious one, alas humble one, student of Ezra.

And again, on another occasion several generations later, the
Sages were reclining in an upper story of a house in Yavne,
and a Divine Voice from Heaven was issued to them, and
said: There is one person among you for whom it is fitting
that the Divine Presence should rest upon him, but his gene-
ration is not fit for it. The Sages present directed their gaze to
Shmuel HaKatan.” And when he died, they eulogized him
in the following manner: Alas humble one, alas pious one,
student of Hillel.

And he too, Shmuel HaKatan, said the following statement of
divinely inspired prediction at the time of his death: Shimon,
i.e., Rabban Shimon ben Gamliel, and Yishmael,” i.e., Rabbi
Yishmael ben Elisha the High Priest, are slated for the sword,
and their colleagues for killing, and the rest of the people for
plunder, and great troubles are destined to befall the people.
The Gemara relates: And they also sought to say about Rabbi
Yehuda ben Bava,” when eulogizing him: Alas pious one, alas
humble one, but the moment was disturbed and they could not
do so. That is because eulogies are not given for those killed by
the monarchy, which was Rabbi Yehuda ben Baba’s fate, in order
not to arouse the monarchy’s wrath.

NOTES

The cities with fields that were allocated to the Levites were
nullified - w1y ﬂ'?t;:;l: The reason for this appears to be that
these cities were connected to the settlement of the tribes of
Israel in their portions of Eretz Yisrael, as each tribe would set
aside some cities with fields for the Levites or priests. As the
destruction of the Temple led to the nullification of the division
of the land between the tribes, the halakha of these cities was
no longer kept.

BACKGROUND

In the upper story — n’f?g;: Meetings held by the Sages in
the attics of homes are mentioned many times in the Talmud.
These meetings were held when there was a need for privacy,
or even secrecy. This could be due to either limitations placed
on the authority of the Sages by the gentile government, or
the desire to hold discussions out of the public eye with regard
to issues that were significant to the masses.

PERSONALITIES

Hillel the Elder - jpim '7’7:!: Hillel the Elder and his colleague
Shammai were the last of the zugot, the pairs of tanna’im who
led the Sanhedrin throughout much of the Second Temple
period. Hillel served as Nasi of the Sanhedrin and Shammai
was the deputy Nasi, approximately one hundred years prior
to the destruction of the Second Temple, at the beginning of
Herod’s reign. Tradition has it that Hillel began as an impov-
erished student who took on menial labor in order to pay to
attend the lectures of Shemaya and Avtalyon. Ultimately, the
Gemara compares him to Ezra the Scribe, crediting him with
reestablishing Torah study at a period in history when it was
being forgotten (Sukka 20a). His disciples were praised as well.

According to the Gemara, Hillel the Elder had eighty stu-
dents. Thirty of them were worthy of having the Divine Pres-
ence rest upon them as it did for Moses, thirty were worthy of
the sun standing still for them as it did for Joshua, and twenty
were considered to be average, with the greatest among them
Yonatan ben Uzziel and the least among them Rabban Yohanan
ben Zakkai (Sukka 28a).

Shmuel HaKatan - u7‘1’7b<mw Shmuel HaKatan was a tanna
living at the time of the destruction of the Second Temple.
Even the earlier generations were unsure why he was called
hakatan, meaning the small one. Some say it was because he
acted humbly toward others; others say it was because he was
only a bit lower in his spiritual level than the prophet Samuel.
Due to his humble personality, he was selected to compose
the blessing against heretics in the Amida prayer, for no one
would suspect him of harboring personal antagonism toward
the subjects of that blessing.

Shimon and Yishmael - '7&12):(0*1 jiymw: Shimon is Rabban

Shimon ben Gamliel the First, and Yishmael is Rabbi Yishmael,

the High Priest. According to the tradition found in the Midrash,
they were both executed by the Roman government, probably
due to their positions of prominence within the Jewish com-
munity, which was in a state of rebellion at the time. The differ-
ence between these two and the others killed is that they were

executed by the sword as an official government action, while

the others were killed either during or at the end of the siege.

Rabbi Yehuda ben Bava - 232 71127 Rabbi Yehuda ben
Bava was one of the tanna'’im active during the period between
the destruction of the Second Temple and the destruction of
the city of Beitar. He began his studies while the Temple was
still standing, but was most active during the years when the
Sanhedrin was located in Yavne. His testimonies and other
teachings are mentioned in many sources.

Rabbi Yehuda ben Bava was famous for his piety. In fact,
there is a tradition that whenever it says: An incident occurred
with a pious person, it is referring to either Rabbi Yehuda ben
Bava or to Rabbi Yehuda ben llai. According to the Gemara in
tractate Sanhedrin, he was cruelly executed by the Romans
after ordaining five Sages to serve as judges. It was said that
if not for him, the halakhot of fines would have disappeared
from among Israel. According to calculations, he must have
been over the age of ninety when he died.
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LANGUAGE

Scalpel [izemel] —'77;;?&: From the Greek cry.i)\r], smile, mean-
ing a knife used for cutting and carving, a surgeon’s knife, or
a knife used in pruning branches.

Ancient Roman scalpel

Tufts [sefogin] — 3iaB: From the Greek amdyyog, spongos,
meaning sponge. This is a type of marine organism, Spongia
officionalis, that is taken from the ocean and used in bathing.
The word was extended to mean anything soft like a sponge.

Live sponge

Skeleton of sponge

Vessel [itenei] — wb: There are several opinions with regard
to both the origin of this word and its meaning. Some say it
is from the Greek, and some say it is a variant form of the
Aramaic udnei, which is a vessel with a handle. Others say it is
an Aramaic variant of the Hebrew teneh, small basket, which
may in turn be derived from the Akkadian.

BACKGROUND
Aleaden vessel —72x ’7(57 nwK: The assumption underlying
all of the details here is that the shamir would break only hard
substances. Therefore, it was wrapped in tufts of wool and
pieces of barley bran, both of which are soft, and it was put
into a container made of lead, a soft metal.
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§ The mishna taught: From the time when the First Temple was
destroyed the shamir ceased to exist. The Sages taught: This
shamir is the creature with which Solomon built the Temple,
as it is stated: “For the house, when it was built, was built
of whole stone from the quarry” (1 Kings 6:7). Now these
words should be understood exactly as they are written, that
King Solomon took whole stones and shaped them by having
the shamir do the cutting. This is the statement of Rabbi Yehuda.

Rabbi Nehemya said to him: And is it possible to say so? But
isn’t it already stated: “All these were costly stones, according
to the measures of hewn stones, sawed with saws” (11 Kings 7:9),
which indicates that saws, which are iron implements, were used
to shape the stones? If so, what is the meaning when the verse
states: “And hammer, ax, and any tool of iron were not heard in
the house when it was being built” (1 Kings 6:7)? It means
that he would prepare the stones outside" the Temple Mount
using tools, and bring them inside already cut, so that no iron
tools were used inside the Temple itself. Rabbi Yehuda HaNasi
said: The statement of Rabbi Yehuda that no iron tools were
used appears to be correct with regard to the Temple stones,
and the statement of Rabbi Nehemya that tools were used
appears to be correct with regard to the stones of the king’s
own house.

The Gemara poses a question: And according to Rabbi Nehemya,
who maintains that they used iron tools even in the cutting of the
stones for the Temple, for what purpose did the shamir come?
The Gemara answers: It was necessary for that which is taught
in a baraita: These stones" in the breastplate and ephod, upon
which were inscribed the names of the tribes, they may not be
written on with ink, because it is stated: “Like the engravings
of a signet” (Exodus 28:21), which means the names must be
engraved onto the stones. And they may not be scratched on
with a scalpel [izemel]," because it is stated: “In their full
settings” (Exodus 28:20), indicating that the stones must be
complete and not missing any of their mass.

The baraita continues: Rather, one writes the letters on them in
ink, and shows them, i.e., he places the shamir close to the ink
markings from outside, without having it touch the stones, and
they split open along the lines of the ink of their own accord,
like this fig that splits in the summer without losing anything
of its mass, and like this field in a valley that cracks in the rainy
season without losing anything of its mass. The shamir was used
in this way for these engravings.

The Sages taught: This shamir, its size is that of a barleycorn,
and it was created in the six days of creation, and nothing hard
can withstand it. In what is it kept, so that it will not break
everything in the vicinity? They wrap it in tufts [sefogin]* of
wool and place it in aleaden vessel [itenei],* full of barley bran,
which is soft and will not be broken by the shamir.

HALAKHA
These stones, etc. — 13 1'75'! 012K: The Rambam omits this

He would prepare the stones outside, etc. — 1pnn maw
131 yanan: The Sanctuary and the Courtyard should be con-
structed, if possible, with large stones. The stones may not be
cut and chiseled on the Temple Mount itself, but all prepara-
tions must be performed outside of the Temple Mount. They
are then brought into the building, in accordance with Rabbi
Nehemya (Rambam Sefer Avoda, Hilkhot Beit HaBehira 1:8; see
Kesef Mishne).

halakha, to the surprise ofthe /\/l/shne LaMelekh, who cites the
Ramban’s opinion that this halakha applies to the stones of
the breastplate but not to those of the ephod. Perhaps the
Rambam is of the opinion that this is only a mitzva ab initio,
butis not an indispensable requirement (Rambam Sefer Avoda,
Hilkhot Kelei HaMikdash 9:7, in the Mishne LaMelekh).
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§ Rabbi Ami says: From the time when the First Temple was
destroyed, shiny [peranda]' silk [ shira]"" and white glass ceased
to exist. This is also taught in a baraita: From the time when the
First Temple was destroyed, shiny silk, white glass,® and iron
chariots ceased; and some say that even congealed wine® that
comes from Senir, the Hermon, which is similar to round fig
cakes after it congeals, ceased to exist as well.

The mishna taught: And the sweetness of the honeycomb [nofet
tzufim] also ceased when the First Temple was destroyed. The
Gemara asks: What is nofet tzufim? Rav says: Fine flour that
floats up and remains on the top of the sieve [nafa], which is
similar in taste to dough kneaded with honey and oil. And Levi
says that nofet tzufim is the term for two loaves stuck together in
an oven, which keep swelling until they reach each other. And
Rabbi Yehoshua ben Levi says: This is honey that comes from
elevated areas [tzipiyya].N The Gemara explains: From where
may it be inferred that this is what nofet tzufim is? As Rav Sheshet
would translate the words: “As the bees do” (Deuteronomy1:44):
Like the bees spread out and fly all over the world and bring
honey from mountainous plants. Similarly, Rabbi Yehoshua ben
Levi states that honey comes from elevated areas.

We learned in a mishna there (Makhshirin 5:9): Anything that is
poured remains ritually pure. In other words, even if a liquid is
poured into a ritually impure utensil, the stream of the liquid does
not defile the contents that remain in the ritually pure utensil from
which they were poured, apart from zifim honey and wafer batter.
These substances are too viscous to be considered liquids. The
Gemara asks: What is the meaning of zifim? Rabbi Yohanan says:
Honey of such rare quality that they could falsify [mezayyefin]
it,® by diluting it with other substances, and it would not be
noticed. And Reish Lakish says: It is named after its place, as it
is written: “Ziph and Telem and Bealoth” (Joshua 15:24).

Similarly, you can say with regard to the verse: “When the zifim
came and said to Saul, does not David hide himself with us”
(Psalms 54:2). What is the meaning of zifim, mentioned in this
verse? Rabbi Yohanan says: It means people who would falsify
[hamzayyefin] their words. And Rabbi Elazar says: They are
called after their place, as it is written: “Ziph and Telem and
Bealoth.”

§ The mishna states that from the time when the Second Temple
was destroyed men of faith ceased. Rabbi Yitzhak says: These
are people who believe in the Holy One, Blessed be He, and
place their trust in Him in all their ways. As it is taught in a baraita:
Rabbi Eliezer the Great says that whoever has bread in his
basket to eat today and says: What shall I eat tomorrow, meaning
he does not know how he will acquire bread for tomorrow, he is
nothing other than from those of little faith. One must trust in
God to provide him with his sustenance.

And this is what Rabbi Elazar said: What is the meaning of that
which is written: “For who plunders the day of small things™
(Zechariah 4:10)? What caused the table, i.e., the reward, of the
righteous to be plundered, meaning wasted, in the future? It
was the small-mindedness they possessed. And what is this small-
mindedness? That they did not believe in the Holy One, Blessed
be He, with a complete faith. Rava said: Who plunders the day
of small things? These are the small children of the wicked ones

of the Jewish people, who die young,

BACKGROUND

LANGUAGE
Shiny [peranda] — %71313: There are several theories
with regard to the origin of this word, although appar-
ently it comes from the Persian parund, a type of
elaborate silk.

Silk [shira] - ww: From the Greek anpwkdv, sérikon,
meaning silk.

NOTES

Shiny silk — 81319 ®w: According to Rashi this
means a type of5||k Followmg this opinion, the Tosefot
HaRosh states that the Gemara does not mean that this
substance ceased to exist entirely, as elsewhere the
Gemara mentions that it was used by amora’im. Rather,
it became rarer than in earlier times.

Comes from elevated areas [tzipiyya] - X!9¥71 A X2T:
The Tosefot Yom Tov, citing Rabbi Ovadya Bartenura and
others, maintains that tzipiyya is the name of a place. This
name had been Zofim in biblical times, but it changed
over the course of time. Many commentaries explain
tzufim not as a name but as a general word for moun-
tains. The Rambam in his Commentary to the Mishna
indicates that tzufim is the name of an excellent type
of honey.

Who plunders the day of small things — ni*’? j=7a)
niavp: This exposition appears to be based on the fact
that the vowel of the word baz is not a kamatz, as would
be the case if it were derived from the root beit, vav, zayin,
to despise, but a patah, which indicates that it stems
from the root beit, zayin, zayin, to plunder.

White glass - ng;b 1 Apparently, this means totally
transparent glass. Even though glassmaking is an ancient
art, it was difficult to manufacture transparent glass due to
the presence of impurities in the raw materials. White glass is
mentioned throughout the ages as being an expensive type

of glass.

Congealed wine — w1 1": In the Hermon region they would
congeal wine by placing it in snow. This would cause the wine
to appear like a cake of pressed figs. This may have been done
asa means of preservation, or to raise the alcohol content of the
wine, as some of the water in the wine would freeze separately,
leaving the latter more concentrated.

Honey that they could falsify it — i3 pa»aw w27: The higher
the concentration of sugar in honey, the easier it is to add
other substances, such as flour, without there being a notice-
able impact on the honey’s taste. After the honey absorbs the
additives, it is difficult to differentiate between unadulterated
honey and the inferior product.
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