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Years later, when Joseph said to Pharaoh: “My father made me 
swear, saying” (Genesis : ) that I would bury him in Eretz 
Yisrael, Pharaoh said to him: Go request the dissolution of your 
oath. Joseph said to him: And should I also request dissolution 
for the oath that I took for your benefi t? And consequently, even 
though Pharaoh was not amenable to lett ing Joseph go, he wor-
ried that Joseph would then request dissolution for the oath that 
he had taken for his benefi t, and Pharaoh therefore said to him: 

“Go up and bury your father according to what he made you 
swear” (Genesis : ).

§ What was the incident where Judah sanctifi ed God’s name in 
public? As it is taught in a baraita that Rabbi Meir would say:
When the Jewish people stood at the Red Sea, the tribes were 
arguing with one other. Th is one was saying: I am going into
the sea fi rst, and that one was saying: I am going into the sea
fi rst. Th en, in jumped

the tribe of Benjamin and descended into the sea fi rst, as it is 
stated: “Th ere is Benjamin, the youngest, ruling them [rodem]” 
(Psalms : ). Do not read it as: “Ruling them [rodem]”; 
rather, read it as: Descending [red] into the sea [yam]. And 
the princes of the tribe of Judah were stoning them [rogmim 
otam] for plunging in fi rst and not in the proper order, as it is 
stated in the continuation of the verse: “Th e princes of Judah, 
their council [rigmatam]” (Psalms : ).

Th erefore, Benjamin the righteous was privileged to serve as 
host to the Divine Presence of the Almighty, as the Temple was 
built in the territory of Benjamin, as it is stated in Moses’ blessing 
for the tribe of Benjamin: “Th e beloved of the Lord shall dwell in 
safety by Him; He covers him all the day, and He rests between 
his shoulders” (Deuteronomy : ).

Rabbi Yehuda said to Rabbi Meir: Th at is not how the incident 
took place. Rather, this tribe said: I am not going into the sea 
fi rst, and that tribe said: I am not going into the sea fi rst. Th en, 
in jumped the prince of Judah, Nahshon ben Amminadab, and 
descended into the sea fi rst, accompanied by his entire tribe, as 
it is stated: “Ephraim surrounds Me with lies and the house of 
Israel with deceit, and Judah is yet wayward toward God [rad 
im El]” (Hosea : ), which is interpreted homiletically as: And 
Judah descended [rad] with God [im El].

And in this regard, the tradition,N  i.e., the Writings, explicates 
Nahshon’s prayer at that moment: “Save me, God; for the waters 
are come in even unto the soul. I am sunk in deep mire, where 
there is no standing…let not the water fl ood overwhelm me, 
neither let the deep swallow me up” (Psalms : – , ).

At that time, Moses was prolonging his prayer. Th e Holy One, 
Blessed be He, said to him: My beloved ones are drowning 
in the sea and you prolong your prayer to me? Moses said 
before Him: Master of the Universe, but what can I do? God 
said to him: “Speak to the children of Israel that they go for-
ward. And you, lift  up your rod and stretch out your hand” 
(Exodus : – ).

For this reason, because Nahshon and the tribe of Judah went 
into the sea fi rst, the tribe of Judah merited to govern Israel, 
as it is stated: “Judah became His sanctuary, Israel His domin-
ion. Th e sea saw it and fl ed” (Psalms : – ). Th e baraita inter-
prets the verses in this manner: What is the reason that Judah 
became His sanctuary and Israel came under His dominion? 
It is because “the sea saw it and fl ed.”

ֲאַמר  ֵלאמֹר״,  יַעִני  ּבִ ִהׁשְ ״ָאִבי  ֵליּה:  ֲאַמר  י  ּכִ
ֵליּה:  ֲאַמר  בּוֲעָתְך.  ְ ַאּשׁ יל  ׁשֵ ִאיּתַ ִזיל  ֵליּה: 
ָלא ִניָחא  ב ּדְ יָדְך! ְוַאף ַעל ּגַ ִלי ַנִמי ַאּדִ ְוִאיְתׁשְ
ר  ֲאׁשֶ ֵליּה, ֲאַמר ֵליּה: ״ֲעֵלה ּוְקבֹר ֶאת ָאִביָך ּכַ

יֶעָך״. ּבִ ִהׁשְ

ֵמִאיר  י  ַרּבִ ָהָיה  ַתְנָיא,  ּדְ ִהיא?  ַמאי  ְיהּוָדה 
ָבִטים  ָרֵאל ַעל ַהָּים, ָהיּו ׁשְ ָעְמדּו ִיׂשְ ׁשֶ אֹוֵמר: ּכְ
ה  ִחּלָ ִחים ֶזה ִעם ֶזה, ֶזה אֹוֵמר ״ֲאִני יֹוֵרד ּתְ ְמַנּצְ

ה ַלָּים״. ָקַפץ ִחּלָ ַלָּים״ ְוֶזה אֹוֵמר ״ֲאִני יֹוֵרד ּתְ
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ֱאַמר:  ּנֶ ה, ׁשֶ ִחיּלָ ְנָיִמין ְוָיַרד ַלָּים ּתְ ל ּבִ ְבטֹו ׁשֶ ׁשִ
״רֵֹדם״  ְקֵרי  ּתִ ַאל  רֵֹדם״.  ָצִעיר  ְנָיִמין  ּבִ ם  ״ׁשָ
ֵרי ְיהּוָדה רֹוְגִמים אֹוָתם,  א ״ֵרד ָים״. ְוָהיּו ׂשָ ֶאּלָ

ֵרי ְיהּוָדה ִרְגָמָתם״. ֱאַמר: ״ׂשָ ּנֶ ׁשֶ

יְזָכן  ּפִ אֹוׁשְ ה  ְוַנֲעׂשָ יק  ּדִ ַהּצַ ְנָיִמין  ּבִ ָזָכה  ְלִפיָכְך 
ֵכן״. ֵתָפיו ׁשָ ֱאַמר: ״ּוֵבין ּכְ ּנֶ בּוָרה, ׁשֶ ַלּגְ

א  ה, ֶאּלָ ְך ָהָיה ַמֲעׂשֶ י ְיהּוָדה: לֹא ּכָ ָאַמר לֹו ַרּבִ
ה ַלָּים״ ְוֶזה אֹוֵמר  ִחיּלָ ֶזה אֹוֵמר ״ֵאין ֲאִני יֹוֵרד ּתְ
ן  ּבֶ ַנְחׁשֹון  ָקַפץ  ַלָּים״.  ה  ִחיּלָ ּתְ יֹוֵרד  ֲאִני  ״ֵאין 
״ְסָבֻבִני  ֱאַמר:  ּנֶ ׁשֶ ה,  ִחיּלָ ּתְ ַלָּים  ְוָיַרד  ֲעִמיָנָדב 
ָרֵאל ִויהּוָדה  ית ִיׂשְ ְבַכַחׁש ֶאְפַרִים ּוְבִמְרָמה ּבֵ

עֹד ָרד ִעם ֵאל״.

י  ּכִ ֱאלִֹהים  יֵעִני  ״הֹוׁשִ ָלה:  ּבָ ּקַ ּבַ ְמָפֵרׁש  ְוָעָליו 
ְוֵאין  ְמצּוָלה  יֵון  ּבִ י  ָטַבְעּתִ ָנֶפׁש,  ַעד  ַמִים  ָבאּו 
ְוַאל  ַמִים  ּבֶֹלת  ׁשִ ְטֵפִני  ׁשְ ּתִ ַאל  וגו'  ָמֳעָמד 

ְבָלֵעִני ְמצּוָלה״ וגו'. ּתִ

ה. ָאַמר  ְתִפּלָ ה ַמֲאִריְך ּבִ ָעה ָהָיה מֹׁשֶ אֹוָתּה ׁשָ ּבְ
ָּים,  ּבַ טֹוְבִעים  ְיִדיַדיי  הּוא:  רּוְך  ּבָ דֹוׁש  ַהּקָ לֹו 
ה ְלָפַני? ָאַמר ְלָפָניו: ִרּבֹונֹו  ְתִפּלָ ה ַמֲאִריְך ּבִ ְוַאּתָ
ר  ּבֵ ָיִדי ַלֲעׂשֹות? ָאַמר לֹו: ״ּדַ ל עֹוָלם, ּוַמה ּבְ ׁשֶ
ָך  ַמּטְ ֶאת  ָהֵרם  ה  ְוַאּתָ עּו,  ְוִיּסָ ָרֵאל  ִיׂשְ ֵני  ּבְ ֶאל 

ּוְנֵטה ֶאת ָיְדָך״ וגו'.

ָרֵאל,  ִיׂשְ ָלה ּבְ ְלִפיָכְך ָזָכה ְיהּוָדה ַלֲעׂשֹות ֶמְמׁשָ
ָרֵאל  ִיׂשְ ְלָקְדׁשֹו  ְיהּוָדה  ״ָהְיָתה  ֱאַמר:  ּנֶ ׁשֶ
ַעם ״ָהְיָתה ְיהּוָדה ְלָקְדׁשֹו״  לֹוָתיו״. ַמה ּטַ ַמְמׁשְ
ָרָאה  ״ַהָּים  ּדְ ּום  ִמּשׁ לֹוָתיו״?  ַמְמׁשְ ָרֵאל  ְו״ִיׂשְ

ַוָּינֹס״.

 Tradition – ָלה  The term tradition, or the texts of :ַקּבָ
tradition, refers to the Prophets and Writings sections 
of the Bible, as opposed to the Torah. Some explain 
that the term tradition is used to refer to matters 
whose status and sanctity are derived from oral tradi-
tion and not from the written Torah. Others explain 
that the statements of the Prophets are called tradi-
tion, kabbala, from the word kevila, meaning rebuke.

NOTES
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§ Th e Gemara returns to discussing the blessing and curses. It is 
taught in a baraita (Toseft a : ) that Rabbi Eliezer ben Ya’akov says: 
It is impossible to say that the tribe of Levi stood below,N  between 
the two mountains, as it is already stated that they were above, in 
the verse: “Th ese shall stand on Mount Gerizim to bless the people 
when you have passed over the Jordan: Simeon and Levi and Judah” 
(Deuteronomy : ). And it is impossible to say that they stood 
above on the mountain because it is already stated: “And all of Israel, 
and their elders and offi  cers, and their judges, stood on this side of 
the Ark and on that side before the priests the Levites” ( Joshua : ). 
Th is shows that the Levites stood below, between the mountains, with 
the Ark.

How is this possible? Only the Elders of the priesthood and the 
Levites stood below, and the rest of the Levites stood above on the 
mountain. Rabbi Yoshiya says: Any Levite who was fi t to serve in 
the Temple stood below, between the mountains, and the rest of the 
tribe, who were too young or too old to serve in the Temple, stood 
above on the mountain.

Rabbi Yehuda HaNasi says: Both the Levites and the Israelites 
were standing below. Th ey turned to face Mount Gerizim and 
opened with a blessing, and then they turned toward Mount Ebal 
and opened with a curse. Th erefore, what is the meaning of the 
verse: “Th ese shall stand on [al ] Mount Gerizim to bless the people” 
(Deuteronomy : )? “Al” means adjacent to the mountain but not 
actually on the mountain itself.

As it is taught in a baraita that discusses the shewbread: “And you 
shall put pure frankincense on [al ] each row” (Leviticus : ). 
Rabbi Yehuda HaNasi says: “Al” in this instance means adjacent to. 
Do you say that “al” means adjacent to, or perhaps it carries only its 
literal meaning of “on”? When it says in the verse: “And you shall 
screen the Ark [al haAron] with the curtain” (Exodus : ), the 
word “al” cannot mean on, as the curtain that separated the Sanctuary 
and the Holy of Holies was not placed on top of the Ark, but near it. 
Th erefore, you must say that “al” means adjacent to.

§ It is stated in the mishna: Th ey turned to face Mount Gerizim and 
opened with a blessing: Blessed be the man who does not make a 
graven or molten image (see Deuteronomy : ), and these people 
and those people, i.e., the two groups standing on either mountain, 
answered: Amen. Th en they turned to face Mount Ebal and opened 
with the curse: “Cursed be the man who makes a graven or molten 
image” (Deuteronomy : ), and these people and those people 
answered: Amen. Th e Sages taught (Toseft a : ): Th e blessings and 
curses include a general blessing for one who fulfi lls the entire Torah, 
and a particular blessing for each individual statement mentioned 
in the blessings and curses. Likewise, there is a general curse for one 
who does not fulfi ll the entire Torah and a particular curse for each 
individual statement. And for each of the blessings and curses there 
is a mitzva to learn and to teach, and to keep and to perform.N  
Consequently, 

ִאי  אֹוֵמר:  ַיֲעקֹב  ן  ּבֶ ֱאִליֶעֶזר  י  ַרּבִ ְנָיא,  ּתַ
ֶנֱאַמר  ָבר  ּכְ ׁשֶ ה,  ְלַמּטָ ֵלִוי  לֹוַמר  ר  ֶאְפׁשָ
״ְלַמְעָלה״,  לֹוַמר  ר  ֶאְפׁשָ ְוִאי  ״ְלַמְעָלה״, 

ה״. ָבר ֶנֱאַמר ״ְלַמּטָ ּכְ ׁשֶ

ה,  ְלַמּטָ ּוְלִוָּיה  ה  ְכהּוּנָ ִזְקֵני  יַצד?  ּכֵ ָהא 
ל  ּכָ אֹוֵמר:  ָּיה  יֹאׁשִ י  ַרּבִ ְלַמְעָלה;  ָאר  ְ ְוַהּשׁ

ָאר ְלַמְעָלה. ְ ה, ְוַהּשׁ ֵרת – ְלַמּטָ ָהָראּוי ְלׁשָ

ה ֵהן עֹוְמִדים.  י אֹוֵמר: ֵאּלּו ְוֵאּלּו ְלַמּטָ ַרּבִ
ּוָפְתחּו   – ִריִזים  ּגְ ַהר  י  ַלּפֵ ּכְ ֵניֶהם  ּפְ ָהְפכּו 
ְקָלָלה.  י ַהר ֵעיָבל – ּוָפְתחּו ּבִ ַלּפֵ ְבָרָכה, ּכְ ּבִ

ָסמּוְך, ַמאי ״ַעל״? ״ַעל״ – ּבְ

ְלבֹוָנה  ֲעֶרֶכת  ַהּמַ ַעל  ״ְוָנַתּתָ  ְדַתְנָיא:  ּכִ
ה  ָסמּוְך. ַאּתָ י אֹוֵמר: ״ַעל״ – ּבְ ה״ – ַרּבִ ַזּכָ
א ״ַעל״  ָסמּוְך, אֹו ֵאינֹו ֶאּלָ אֹוֵמר: ״ַעל״ ּבְ
הּוא אֹוֵמר: ״ְוַסּכָֹת ַעל ָהָארֹן״,  ׁשֶ ׁש? ּכְ ַמּמָ

ָסמּוְך. ֱהֵוי אֹוֵמר: ״ַעל״ – ּבְ

ּוָפְתחּו  ִריִזים  ּגְ ַהר  י  ַלּפֵ ּכְ ֵניֶהם  ּפְ ״ָהְפכּו 
רּוְך  ְכָלל ּבָ רּוְך ּבִ ַנן: ּבָ נּו ַרּבָ ְבָרָכה״ כו'. ּתָ ּבִ
ְפָרט. ִלְלמֹוד  ְכָלל ָארּור ּבִ ְפָרט, ָארּור ּבִ ּבִ

מֹור ְוַלֲעׂשֹות – ֲהֵרי ד ִלׁשְ ּוְלַלּמֵ

 Levi stood below – ה ְלַמּטָ  Tosafot quote an opinion found :ֵלִוי 
in the Jerusalem Talmud that like all the other tribes, the entire 
tribe of Levi stood at the top of the mountain. When the book of 
Joshua states that “the priests, the Levites” were standing near the 
Ark, it refers specifically to the priests, who are referred to in many 
places as the Levites.

 To keep and to perform – מֹור ְוַלֲעׂשֹות  Usually the term to keep :ִלׁשְ
means to be careful not to violate prohibitions, and to perform 
means to fulfill positive mitzvot. The Maharsha explains, based 
on the calculations stated in the continuation of the Gemara, that 
that cannot be the meaning here. He therefore explains the term 

to keep as referring to studying Mishna, in accordance with the 
Sages’ interpretation of the term. In other words, one must strive 
not only to study the Torah, but also to remember it, or to keep 
it, through the study of Mishna. In Iyyun Ya’akov this expression 
is interpreted according to the Gemara in tractate Eiruvin (96a), 
which states concerning a similar phrase that when it is stated with 
regard to a positive mitzva, it is itself considered a positive mitzva, 
and when it is stated with regard to a prohibition, it is likewise 
considered a prohibition. Accordingly, to keep the mitzvot means 
to be extra careful and exacting in fulfilling the mitzvot, whether 
negative or positive.

NOTES
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every mitzva contains four aspects. Four general aspects and 
four specifi c aspects add up to eight. Eight blessings and eightN  
curses add up to sixteen. And so too at Mount Sinai, and so 
too at the plains of Moab, as it is stated: “Th ese are the 
words of the covenant that the Lord commanded Moses to 
make with the children of Israel in the land of Moab, besides 
the covenant that He made with them in Horeb” (Deuter-
onomy : ). And it is writt en: “Observe therefore the 
words of this covenant” (Deuteronomy : ). It follows 
that between the three events where sixteen covenants were 
made, God established forty-eight covenants for each and 
every mitzva.

Rabbi Shimon excludes Mount Gerizim and Mount Ebal 
from this list because only some of the mitzvot were mentioned 
there, and he includes instead the covenant at the Tent of 
Meeting in the desert.

Th e Gemara explains: And it is in the dispute between these 
tanna’im that they disagree, as it is taught in a baraita (Toseft a 
: ): Rabbi Yishmael says: General statements were said at 

Sinai, i.e., Moses received general mitzvot at Sinai, including 
the Ten Commandments. And the details of the mitzvot were 
explained to Moses at a later time in the Tent of Meeting. 
Rabbi Akiva says: Both general statements and the details of 
mitzvot were said at Sinai, and later repeated in the Tent of 
Meeting, and reiterated a third time by Moses to the Jewish 
people in the plains of Moab. Rabbi Shimon holds in accor-
dance with his teacher, Rabbi Akiva, and counts Mount Sinai 
and the Tent of Meeting Tent as two distinct places where all 
of the mitzvot were given.

The baraita concludes: And there is no mitzva written 
in the Torah for which forty-eight covenants were not 
established.

Rabbi Shimon ben Yehuda Ish Kefar Akko said in the name 
of Rabbi Shimon: Th ere is no mitzva writt en in the Torah 
for which forty-eight covenants were not established ,  
times, corresponding to the population of the Jewish people 
in the desert. Th is is because each member of the Jewish people 
received the covenant both for himself and as a guarantor for 
the rest of the Jewish people.

Rabbi Yehuda HaNasi says: According to the statement of 
Rabbi Shimon ben Yehuda Ish Kefar Akko, who spoke in the 
name of Rabbi Shimon, there is no mitzva in the Torah for 
which forty-eight covenants were not established ,  
times; it follows that for every one of the Jewish people there 
were ,  covenants.
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מֹוֶנה  ׁשְ מֹוֶנה.  ׁשְ ֲהֵרי  ע  ְוַאְרּבַ ע  ַאְרּבַ ע.  ַאְרּבַ
ַעְרבֹות  ִסיַני, ְוֵכן ּבְ ֵרה. ְוֵכן ּבְ ׁש ֶעׂשְ מֹוֶנה ֲהֵרי ׁשֵ ּוׁשְ
ה  ר ִצּוָ ִרית ֲאׁשֶ ה ִדְבֵרי ַהּבְ ֱאַמר: ״ֵאּלֶ ּנֶ מֹוָאב, ׁשֶ
ְבֵרי  ם ֶאת ּדִ ַמְרּתֶ ה״ וגו', ּוְכִתיב: ״ּוׁשְ ה' ֶאת מֹׁשֶ
מֹוֶנה  ּוׁשְ ִעים  ַאְרּבָ ִנְמָצא  וגו'.  ַהּזֹאת״  ִרית  ַהּבְ

ל ִמְצָוה ּוִמְצָוה. ִריתֹות ַעל ּכָ ּבְ

ִריִזים ְוַהר ֵעיָבל, ּוַמְכִניס  ְמעֹון מֹוִציא ַהר ּגְ י ׁשִ ַרּבִ
ר. ְדּבָ ּמִ ּבַ אֶֹהל מֹוֵעד ׁשֶ

ָמֵעאל  ִיׁשְ י  ַרּבִ ַתְנָיא,  ּדְ ֵאי;  ּנָ ּתַ ָהֵני  ּדְ א  ּוִבְפלּוְגּתָ
אֶֹהל  ּבְ ּוְפָרטֹות  ִסיַני  ּבְ ֶנֶאְמרּו  ָללֹות  ּכְ אֹוֵמר: 
ּוְפָרטֹות  ָללֹות  ּכְ אֹוֵמר:  ֲעִקיָבא  י  ַרּבִ מֹוֵעד; 
ׁשּו  ּלְ ּתַ ְוִנׁשְ מֹוֵעד,  אֶֹהל  ּבְ נּו  ְוִנׁשְ ִסיַני,  ּבְ ֶנֶאְמרּו 

ַעְרבֹות מֹוָאב, ּבְ

ּתֹוָרה,  תּוָבה ּבַ ּכְ ַבר ִמְצָוה ּוִמְצָוה ׁשֶ ל ּדְ ְוֵאין ְלָך ּכָ
ִריתֹות. מֶֹנה ּבְ ִעים ּוׁשְ ּלֹא ִנְכְרתּו ָעֶליָה ַאְרּבָ ׁשֶ

ּום  ַפר ַעּכֹו ָאַמר ִמּשׁ ן ְיהּוָדה ִאיׁש ּכְ ְמעֹון ּבֶ י ׁשִ ַרּבִ
תּוָבה  ּכְ ׁשֶ ּוִמְצָוה  ִמְצָוה  ְלָך  ֵאין  ְמעֹון:  ׁשִ י  ַרּבִ
מֶֹנה  ּוׁשְ ִעים  ַאְרּבָ ָעֶליָה  ִנְכְרתּו  ּלֹא  ׁשֶ ּתֹוָרה,  ּבַ
ת ֲאָלִפים  לֹׁשֶ ׁש ֵמאֹות ֶאֶלף ּוׁשְ ל ׁשֵ ִריתֹות ׁשֶ ּבְ

ים. ִ ַוֲחֵמׁש ֵמאֹות ַוֲחִמּשׁ

ִאיׁש  ְיהּוָדה  ן  ּבֶ ְמעֹון  ׁשִ י  ַרּבִ ְלִדְבֵרי  י:  ַרּבִ ָאַמר 
ְלָך  ֵאין  ְמעֹון:  ׁשִ י  ַרּבִ ּום  ִמּשׁ ָאַמר  ׁשֶ ַעּכֹו,  ַפר  ּכְ
ּלֹא ִנְכְרתּו ָעֶליָה  ּתֹוָרה, ׁשֶ ּבַ ל ִמְצָוה ּוִמְצָוה ׁשֶ ּכָ
ׁש ֵמאֹות ֶאֶלף  ל ׁשֵ ִריתֹות ׁשֶ מֶֹנה ּבְ ִעים ּוׁשְ ַאְרּבָ
ים. ִנְמָצא  ִ ת ֲאָלִפים ַוֲחֵמׁש ֵמאֹות ַוֲחִמּשׁ לֹׁשֶ ּוׁשְ
ֶאֶלף  ֵמאֹות  ׁש  ׁשֵ ָרֵאל  ִמִּיׂשְ ְוֶאָחד  ֶאָחד  ְלָכל 

ים. ִ ת ֲאָלִפים ַוֲחֵמׁש ֵמאֹות ַוֲחִמּשׁ לֹׁשֶ ּוׁשְ

 Eight and eight – מֹוֶנה מֹוֶנה ּוׁשְ  Rashi explains that the first eight :ׁשְ
are the four aspects of the covenant, i.e., the general and particular 
blessings and curses, as they relate to learning and teaching the 
Torah; and the second eight are those four aspects as they relate 
to keeping and performing the Torah. The Maharsha questions 
why this would be a logical way to divide the total into two 

groups of eight, as opposed to one group of sixteen. He therefore 
explains that the first eight are the general and particular bless-
ings as they relate to learning, teaching, keeping, and performing 
the Torah; and the second eight are the general and particular 
curses as they relate to the lack of fulfillment of the same (see 
Iyyun Ya’akov).

NOTES



sota . Perek VII . 37b 227 . פרק ז׳ דף לז:   

Th e Gemara asks: What is the diff erence between the statements 
of Rabbi Shimon ben Yehuda Ish Kefar Akko and Rabbi Yehuda 
HaNasi? What does the statement of Rabbi Yehuda HaNasi add? 
Rav Mesharshiyya said: Th e matt er of a guarantor and a guaran-
tor for a guarantor is the diff erence between them. According 
to Rabbi Yehuda HaNasi, every Jew is not only rendered a guaran-
tor for every other Jew, but he is also rendered a guarantor for 
every other Jew’s responsibility as a guarantor. Th erefore, accord-
ing to his calculation, the number of covenants is multiplied again 
by , .

§ Rabbi Yehuda ben Naĥmani, the disseminatorB  of Rabbi 
Shimon ben Lakish, taught: Th e entire passageN  of the blessings 
and curses is stated only in reference to an adulterer and 
adulteress.

Th is is proved from the verse: “Cursed is the man who makes a 
graven or molten image” (Deuteronomy : ). Is a curse a 
suffi  cient consequence for the actions of an idol worshipper?N  
He has rebelled against the fundamental tenet of the Torah. 
Rather, this is referring to one who engaged in sexual inter-
course with a forbidden relative and bore her a mamzer son. 
And the son, who is not allowed to marry a Jew of unfl awed lin-
eage, went to live among the other nations of the world and 
engaged in idol worship. His father and mother are cursed for 
causing him to worship idols. Likewise, the rest of the curses refer 
to sins that are the result of adultery.

Th e Sages taught: “And you shall give the blessing on Mount 
Gerizim and the curse on Mount Ebal” (Deuteronomy : ). 
Why must the verse state this? If it is to teach that the blessing 
must be given on Mount Gerizim and the curse on Mount Ebal, 
it is already stated: “Th ese shall stand on Mount Gerizim to 
bless the people” (Deuteronomy : ), and it is writt en: “And 
these shall stand on Mount Ebal for the curse” (Deuteronomy 

: ). Rather, the verse teaches that the proclamation of the 
blessing must precede the curse.

One might have thought that all of the blessings should precede 
the curses. Th erefore, the verse states “blessing” and “curse” in 
the singular, to teach that one blessing precedes each curse, 
but all of the blessings do not precede the curses. Th e blessings 
and curses were recited alternately, fi rst one blessing and then 
one curse.

And furthermore, the verse comes to juxtapose the blessing 
with the curse, to say to you that just as the curse is recited by 
the Levites, so too, the blessing is utt ered by the Levites; and 
just as the curse is proclaimed loudly, so too, the blessing is 
proclaimed loudly; and just as the curse is proclaimed in the 
sacred tongue, Hebrew, so too, the blessing is proclaimed in 
the sacred tongue; and just as the curse is proclaimed both 
in general and in detail, so too, the blessing is proclaimed in 
general and in detail. And just as aft er the curse is utt ered, both 
groups of people on each mountain respond and say amen, 
so too, aft er the blessing is utt ered, both groups respond and 
say amen.

mishna How is the Priestly Benediction recited? 
In the country, i.e., outside the Temple, 

the priest recites the verses as three blessings,H  pausing between 
each verse while the people respond amen. And in the Temple, 
the priests recite all three verses as one blessing,H  aft er which 
the people respond: Blessed be the Lord, God, the God of Israel, 
from eternity to eternity, as is the customary response to blessings 
in the Temple. In the Temple, the priest utt ers the name of 
God

ָעְרָבא  ָּיא:  ְרׁשִ ְמׁשָ ַרב  ֲאַמר  יַנְייהּו?  ּבֵ ַמאי 
יַנְייהּו. א ּבֵ ָעְרָבא ִאיּכָ ְוָעְרָבא ּדְ

י  ַרּבִ ָמֵניּה ּדְ ן ַנְחָמִני ְמתּוְרּגְ י ְיהּוָדה ּבֶ ַרׁש ַרּבִ ּדָ
לֹא  ּה  ּכּוּלָ ה  ָרׁשָ ַהּפָ ל  ּכָ ָלִקיׁש,  ן  ּבֶ ְמעֹון  ׁשִ

נֹוֵאף ְונֹוֶאֶפת: א ּבְ ֶנֶאְמָרה ֶאּלָ

ָכה״  ּוַמּסֵ ֶפֶסל  ה  ַיֲעׂשֶ ר  ֲאׁשֶ ָהִאיׁש  ״ָארּור 
א  ַהּבָ ֶזה  א,  ֶאּלָ ֵליּה?  י  ַסּגִ ״ָארּור״  ּבְ  – וגו' 
אּוּמֹות  ְלֵבין  ְוָהַלְך  ן,  ּבֵ ְוהֹוִליד  ָהֶעְרָוה  ַעל 
ָאִביו  ֲארּוִרין  ָזָרה,  ֲעבֹוָדה  ְוָעַבד  ָהעֹוָלם 

ְרמּו לֹו. ְך ּגָ ּכָ ל ֶזה ׁשֶ ְוִאּמֹו ׁשֶ

ִרִזים  ָרָכה ַעל ַהר ּגְ ַנן: ״ְוָנַתּתָ ֶאת ַהּבְ נּו ַרּבָ ּתָ
ְלמּוד לֹוַמר? ִאם  ָלָלה״ וגו' – ַמה ּתַ ְוֶאת ַהּקְ
ִרִזים ּוְקָלָלה  ָרָכה ַעל ַהר ּגְ ֵהא ּבְ ּתְ ד ׁשֶ ְלַלּמֵ
ה ַיַעְמדּו  ָבר ֶנֱאַמר: ״ֵאּלֶ ַעל ַהר ֵעיָבל, ֲהֵרי ּכְ
ּוְכִתיב:  ִרִזים״,  ּגְ ַהר  ַעל  ָהָעם  ֶאת  ְלָבֵרְך 
ֵעיָבל״!  ַהר  ּבְ ָלָלה  ַהּקְ ַעל  ַיַעְמדּו  ה  ״ְוֵאּלֶ

ָרָכה ִלְקָלָלה. ים ּבְ א ְלַהְקּדִ ֶאּלָ

ָללֹות?  ָרכֹות קֹוְדמֹות ַלּקְ ל ַהּבְ ָיכֹול ִיְהיּו ּכָ
ָרָכה ַאַחת  ָרָכה ּוְקָלָלה״, ּבְ ְלמּוד לֹוַמר: ״ּבְ ּתַ
ָרכֹות קֹוְדמֹות  ל ַהּבְ קֹוֶדֶמת ִלְקָלָלה, ְוֵאין ּכָ

ָללֹות; ַלּקְ

ַמה  ְלָך:  לֹוַמר  ִלְקָלָלה,  ָרָכה  ּבְ יׁש  ּוְלַהּקִ
ּוַמה  ְלִוִּים,  ּבִ ָרָכה  ּבְ ַאף  ְלִוִּים  ּבִ ָלָלה  ּקְ
ָרם.  קֹול  ּבְ ָרָכה  ּבְ ַאף  ָרם  קֹול  ּבְ ָלָלה  ּקְ
ָרָכה  ּבְ ַאף  ַהּקֹוֶדׁש  ְלׁשֹון  ּבִ ָלָלה  ּקְ ּוַמה 
ּוְפָרט  ְכָלל  ּבִ ָלָלה  ּקְ ּוַמה  ַהּקֹוֶדׁש.  ְלׁשֹון  ּבִ
ָלָלה – ֵאּלּו  ְכָלל ּוְפָרט. ּוַמה ּקְ ָרָכה ּבִ ַאף ּבְ
 – ָרָכה  ּבְ ַאף  ״ָאֵמן״,  ְואֹוְמִרים  עֹוִנין  ְוֵאּלּו 

ֵאּלּו ְוֵאּלּו עֹוִנין ְואֹוְמִרים ״ָאֵמן״.

ִדיָנה  ּמְ ּבַ יַצד?  ּכֵ ּכֲֹהִנים  ת  ְרּכַ ּבִ מתני׳ 
 – ׁש  ְקּדָ ּוַבּמִ ָרכֹות,  ּבְ לֹׁש  ׁשָ אֹוָתּה  אֹוֵמר 

ם ֵ ׁש אֹוֵמר ֶאת ַהּשׁ ְקּדָ ּמִ ָרָכה ַאַחת; ּבַ ּבְ

 The disseminator [meturgeman] – ָמֵניּה  During :ְמתּוְרּגְ
talmudic times, it was common for the Sage to present his 
teachings quietly, oftentimes in Hebrew. The disseminator 
would translate [tirgem] and explain the teachings in 
Aramaic in an audible voice, so that the students would 
be able to listen and understand.

BACKGROUND

 The entire passage, etc. – ּה וכו׳ ה ּכּוּלָ ָרׁשָ ל ַהּפָ -The Mahar :ּכָ
sha asks: Is it necessary to reinterpret the entire passage 
of the blessings and curses just because it is difficult to 
explain a single verse? He suggests a different interpreta-
tion of the Gemara, according to which the word passage 
does not refer to all of the curses, but rather to that verse 
alone. Because it is separated from the other verses by a 
space in the Torah scroll, it is considered to be a distinct 
passage. However, the later commentaries point out that 
the Gemara’s use of the expression: The entire passage, 
does not fit this interpretation well.

 Is a curse a sufficient consequence for the actions of an 
idol worshipper – י ֵליּה ָארּור ַסּגִ  The Maharsha explains :ּבְ
that the Gemara is not saying that because idol wor-
ship is punishable by death, it is insufficient to say that 
someone who worships idols is cursed, as there are other 
sins mentioned in the curses that are also punishable by 
death, e.g., adultery.

Rather, the Gemara is saying that idol worship is the 
most fundamental form of heresy, and it is therefore not 
suffi  cient for one who commits this sin to be cursed in this 
world; he is excluded from life in the World-to-Come too. 
This is not true in the case of adultery or any of the other 
sins mentioned in the curses. Although they are grave sins 
that render one liable to receive the death penalty, the 
sinner can still have a share in the World-to-Come. This 
seems to be Rashi’s understanding as well.

NOTES

 In the country the priest recites the verses as three 
blessings – ָרכֹות ּבְ לֹׁש  ׁשָ אֹוָתּה  אֹוֵמר  ִדיָנה  ּמְ  When the :ּבַ
priests recite the Priestly Benediction outside of the 
Temple everyone present responds amen after each of 
the verses (Rambam Sefer Ahava, Hilkhot Tefilla UVirkat 
Kohanim 14:3; Shulĥan Arukh, Oraĥ Ĥayyim 128:13).

 And in the Temple the priest recites one blessing – 
ַאַחת ָרָכה  ּבְ ׁש  ְקּדָ  When the Priestly Benediction is :ּוַבּמִ
recited in the Temple, the people do not respond amen 
after each verse. Rather, all of the verses are recited as a 
single blessing, and all of the people respond afterward: 
Blessed be the Lord, God, the God of Israel from eternity 
to eternity (Rambam Sefer Ahava, Hilkhot Tefilla UVirkat 
Kohanim 14:9).
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