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Rather, the meaning of the verse is that Hebron was seven times 
more fruitful [mevunna]N  than Zoan. And there is no stonier 
landB  in Eretz Yisrael than Hebron. Th is is evident because 
they would bury the dead there, just as the forefathers were 
buried there. Th is was done only in land that was not suitable for 
agriculture. And of all the lands, there is none of a higher quality 
than the land of Egypt, as it is stated: “Like the garden of the 
Lord, like the land of Egypt” (Genesis ƥƧ:ƥƤ). And there was no 
higher-quality land in all of the land of Egypt than Zoan, as it 
is writt en with regard to Pharaoh’s ministers, who would certainly 
have lived on the fi nest land in the country: “For his princes are 
in Zoan” (Isaiah ƧƤ:ƨ). And even so, Hebron was seven times 
more fruitful than Zoan.

Th e Gemara asks: But is the land in Hebron in fact stony? But 
isn’t it writt en: “And it came to pass at the end of forty years, 
that Absalom said to the king: I pray, let me go and pay my vow, 
which I have vowed to the Lord, in Hebron” (ࢗࢗ Samuel ƥƩ:ƫ)? And 
Rav Avya says, and some say that it was Rabba bar bar Ĥanan: 
Th is means that Absalom went to bring sheep specifi cally from 
Hebron. And it is taught in a baraita (Toseft a, Menaĥot ƭ:ƥƧ): One 
must bring the choicest animals to the Temple as off erings. Rams 
are brought from Moab,H  and sheep are brought from Hebron. 
Th is indicates that Hebron has rich land where fat and healthy 
sheep are raised. Th e Gemara answers: From this very source it 
can be proven that Hebron is not suitable for agriculture. Since 
the earth there is thin,B  it produces only grass for grazing and 
fatt ens the livestock.

Th e verse states: “And they returned from spying out the land at 
the end of forty days. 

And they went and they came” (Numbers ƥƧ:ƦƩ–Ʀƪ). Rabbi 
Yoĥanan says in the name of Rabbi Shimon ben Yoĥai: Th is 
verse likens their going to their coming. Just as their coming 
back was with wicked counsel, so too, their going to Eretz Yisrael 
was with wicked counsel.N 

Th e Torah states: “And they told him, and said: We came to the 
land to which you sent us, and it also fl ows with milk and honey” 
(Numbers ƥƧ:Ʀƫ), and then it is writt en: “However the people 
that dwell in the land are fi erce” (Numbers ƥƧ:ƦƬ). Why did the 
spies praise the land and then slander it? Rabbi Yoĥanan says 
three statements in the name of Rabbi Meir, represented by the 
mnemonic device: Truth, alone, borrowing.N  Th e fi rst statement 
answers this question: Any slander that does not begin with a 
truthful statementN  ultimately does not stand, i.e., it is not 
accepted by others.

בְעָה  ִ ה עַל אֶחָד מִשּׁ הָיְתָה מְבוּנָּ א שֶׁ אֶלָּ
אֶרֶץ  כָל  בְּ ים  טְרָשִׁ לְךָ  וְאֵין  צוֹעַן.  בְּ
הּ  וּם דְקָבְרִי בָּ רָאֵל יָתֵר מֵחֶבְרוֹן, מִשּׁ יִשְׂ
כָל הָאֲרָצוֹת  ה בְּ יכְבֵי. וְאֵין לְךָ מְעוּלָּ שִׁ
ה'  גַן  ״כְּ אֱמַר:  נֶּ שֶׁ מִצְרַיִם,  מֵאֶרֶץ  יָתֵר 
כָל  בְּ ה  מְעוּלָּ לְךָ  וְאֵין  מִצְרַיִם״,  אֶרֶץ  כְּ
י הָיוּ  כְתִיב: ״כִּ אֶרֶץ מִצְרַיִם יָתֵר מִצּוֹעַן, דִּ
ה  רָיו״, וַאֲפִילּוּ הָכִי חֶבְרוֹן מְבוּנָּ צֹעַן שָׂ בְּ

צוֹעַן. בְעָה בְּ ִ אֶחָד מִשּׁ

״וַיְהִי  תִיב:  כְּ וְהָא  הָוֵי?  ים  טְרָשִׁ וְחֶבְרוֹן 
לוֹם  אַבְשָׁ וַיּאֹמֶר  נָה  שָׁ עִים  אַרְבָּ ץ  מִקֵּ
רַב  וְאָמַר  וגו'.  א״  נָּ אֶלְכָה  לֶךְ  הַמֶּ אֶל 
הָלַךְ  ר חָנָן: שֶׁ ר בַּ ה בַּ אָוְיָא, וְאִיתֵימָא רַבָּ
ים מֵחֶבְרוֹן. וְתַנְיָא: אֵילִים  בָשִׂ לְהָבִיא כְּ
הּ! אַיְּידֵי  ים מֵחֶבְרוֹן! מִינָּ בָשִׂ מִמּוֹאָב, כְּ
מֵן  וְשָׁ רָעֲיָא  עָבְדָה  אַרְעָא,  א  קְלִישָׁ דִּ

קִנְיָינָא.

בוּ מִתּוּר הָאָרֶץ ״וַיָּשֻׁ

Perek VII
Daf 35 Amud a

וּם  מִשּׁ יוֹחָנָן  י  רַבִּ אָמַר   – וַיָּבאֹוּ״  וַיֵּלְכוּ 
הֲלִיכָה  ישׁ  מַקִּ יוֹחַי:  ן  בֶּ מְעוֹן  שִׁ י  רַבִּ
אַף  רָעָה,  עֵצָה  בְּ יאָה  בִּ מַה  לְבִיאָה, 

עֵצָה רָעָה. הֲלִיכָה בְּ

וּכְתִיב:  וגו',  אנוּ״  בָּ וַיּאֹמְרוּ  לוֹ  רוּ  ״וַיְסַפְּ
יוֹחָנָן  י  רַבִּ אָמַר   – הָעָם״  עַז  י  כִּ ״אֶפֶס 
י  וּם רַבִּ (סִימָן: אמ״ת לבד״ו לוי״ה) מִשּׁ
בַר אֱמֶת  אֵין בּוֹ דְּ ל לָשׁוֹן הָרָע שֶׁ מֵאִיר: כָּ

סוֹפוֹ. תוֹ – אֵין מִתְקַיֵּים בְּ תְחִילָּ בִּ

 That Hebron was seven times more fruitful [mevunna] – 
בְעָה ִ ה עַל אֶחָד מִשּׁ הָיְתָה מְבוּנָּ  It is not surprising that Ham :שֶׁ
gave his youngest son an inheritance superior to the inheri-
tance of his other sons, as there are many examples in the 
Bible of a father favoring his youngest son over the others. 
However, a father would first attend to the needs of his older 
sons before those of the youngest (Iyyun Ya’akov). According 
to this interpretation, when the verse states: “Now Hebron 
was built seven shanim before Zoan of Egypt,” the phrase 

“seven shanim” does not mean seven years, but rather sev-
enfold, as in the word mishne, which means double (HaKetav 
VehaKabbala).

NOTES

 Stonier land – ים  This refers to very hard land that :טְרָשִׁ
cannot be worked and used for agriculture. Generally, this 
kind of land is found in rocky areas where even the earth 
between the stones is too hard to be used for agriculture.

 The earth is thin – א אַרְעָא קְלִישָׁ  Grain needs very deep :דִּ
earth in order to grow. Crops are generally grown in land 
that is suitable for intensive working, while sheep generally 
graze on the stubble that is left after the crops are harvested. 
Although shallow earth that rests on top of stone is not 
suitable for growing crops, other plants that have shorter 
roots can grow in this kind of earth. The nutritional value of 
such plants will be greater than straw and fatten the animals 
that graze there.

BACKGROUND

 Rams from Moab – מִמּוֹאָב  One who brings an :אֵילִים 
offering must bring from the choicest selection. There-
fore, animals for sacrifices were brought from the places 
where the livestock was superior: Rams were brought from 
Moab, broad-shouldered sheep from Hebron, calves from 
the Sharon, and chicks from Har HaMelekh (Rambam Sefer 
Avoda, Hilkhot Issurei Mizbe’aĥ 7:1–2).

HALAKHA

 So too their going was with wicked counsel – עֵצָה  אַף הֲלִיכָה בְּ
 One explanation of this statement is that just as their return :רָעָה
to the wilderness was guided by wicked counsel, so too, their 
departure from the Valley of Eshkol was guided by wicked 
counsel (Sefat Emet). According to this explanation, Rashi’s 
statement (see Numbers 13:3) that when the spies left for Eretz 
Yisrael they were considered upright and flawless does not 
contradict this statement, as they were righteous until they 
reached Eretz Yisrael.

 The mnemonic truth, alone [levado], borrowing – סִימָן אמ״ת 
 This is a mnemonic for the statements said by Rabbi :לבד״ו לוי״ה

Yoĥanan in the name of Rabbi Meir in this tractate. The acronym 
should be: Truth, ensnared [lekhado], borrowing, as elsewhere 
(42b), Rabbi Yoĥanan quotes the statement of Rabbi Meir: His 
own mouth ensnared that wicked one, and in another place 
(46b) he quotes Rabbi Meir with regard to anyone who does 
not lend and borrows. However, Rabbi Yoĥanan quotes Rabbi 
Meir in another place (36b): His bow returned to its strength, 
so perhaps the mnemonic should include that and be: Truth, 
returned, ensnared, borrowing (Ĥeshek Shlomo).

 Slander that does not begin with a truthful statement – לָשׁוֹן 
תוֹ תְחִילָּ בִּ אֱמֶת  בַר  דְּ בּוֹ  אֵין  שֶׁ  The commentaries ask: What :הָרָע 

did the spies lie about? The Maharsha explains that since the 
spies did not return with the basic food staples of wheat, barley, 
and olives, they implicitly told the people that the land did not 
produce sufficient food for sustenance. Furthermore, although 
the spies were not in Hebron, they nevertheless reported about 
the giants who lived there. Others explain that they lied in that 
they said: “The people that dwell in the land are fierce,” even 
though the people of the land feared the Jewish people, as 
stated by Rahab (Joshua 2:10). Others suggest that they said 
Eretz Yisrael is “a land that eats its inhabitants” (Numbers 13:32), 
where people die frequently (see Ir Binyamin).

NOTES
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Th e verse states: “And Caleb stilled [vayyahas] the people 
toward Moses” (Numbers ƥƧ:ƧƤ). Rabba says: Th is means 
that he persuaded them [hesitan] with his words. Vayyahas 
and hesitan share the same root in Hebrew.

How did he do so? Joshua began to address the people, and 
as he was speaking they said to him: Should this person, who 
has a severed head, as he has no children, speak to the people 
about entering Eretz Yisrael?

Caleb said to himself: If I speak they will also say something 
about me and stop me from speaking. He began to speak 
and said to them: And is this the only thing that the son of 
Amram, Moses, has done to us? Th ey thought that he wanted 
to relate something to the discredit of Moses, and they were 
silent.

He then said to them: He took us out of Egypt, and split 
the sea for us, and fed us the manna. If he says to us: Build 
ladders and climb to the heavens, should we not listen to 
him? “We should go up at once,” even to the heavens, “and 
possess it” (Numbers ƥƧ:ƧƤ).

Th e verses continue: “But the men that went up with him 
said: We are not able to go up against the people; as they are 
stronger than us” (Numbers ƥƧ:Ƨƥ). Rabbi Ĥanina bar Pappa 
says: Th e spies said a serious statement at that moment. 
When they said: “Th ey are stronger,” do not read the phrase 
as: Stronger than us [mimmennu],N  but rather read it as: 
Stronger than Him [mimmennu], meaning that even the 
Homeowner, God, is unable to remove His belongings from 
there, as it were. Th e spies were speaking heresy and claiming 
that the Canaanites were stronger than God Himself.

Th e spies said: “It is a land that consumes its inhabitants” 
(Numbers ƥƧ:ƧƦ). Rava taught: Th e Holy One, Blessed be 
He, said: I intended the land to appear to consume its inhabit-
ants for their own good, but they considered this proof that 
the land was bad. I intended it for their good by causing many 
people to die there so that anywhere that the spies arrived, 
the most important of them died, so that the Canaanites 
would be preoccupied with mourning and would not inquire 
about them. And there are those who say that God caused 
Job to die at that time, and everyone in Canaan was preoc-
cupied with his eulogy, and did not pay att ention to the spies. 
However, the spies considered this proof that the land was 
bad and said: “It is a land that consumes its inhabitants.”

Th e spies said: “And we were like grasshoppers in our own 
eyes, and so were we in their eyes” (Numbers ƥƧ:ƧƧ). Rav 
Mesharshiyya says: Th e spies were liars. Granted, to say: 

“We were like grasshoppers in our own eyes,” is well, but to 
say: “And so were we in their eyes,” from where could they 
have known this?

Th e Gemara responds: But that is not so, as when the Canaan-
ites were having the mourners’ meal, they had the meal 
beneath cedar trees, and when the spies saw them they 
climbed up the trees and sat in them. From there they 
heard the Canaanites saying: We see people who look like 
grasshoppers in the trees.

Th e verse states: “And all the congregation lift ed up their 
voice and cried” (Numbers ƥƨ:ƥ). Rabba says that Rabbi 
Yoĥanan says: Th at day was the eve of the Ninth of Av, and 
the Holy One, Blessed be He, said: On that day they wept a 
gratuitous weeping, so I will establish that day for them as a 
day of weeping for the future generations.

ה:  ה״ – אָמַר רַבָּ לֵב אֶת הָעָם אֶל משֶֹׁ ״וַיַּהַס כָּ
דְבָרִים. הֵסִיתָן בִּ שֶׁ

ין  דֵּ לֵיהּ:  אָמְרִי  עֵי  תָּ מִשְׁ קָא  דְּ  . ע יְהוֹשֻׁ תַח  פָּ
ל? ראֹשׁ קְטִיעָה יְמַלֵּ

תָא וְחָסְמִין  י מִילְּ עֵינָא אָמְרִי בִּ תָּ אֲמַר: אִי מִשְׁ
ן עַמְרָם?  ה לָנוּ בֶּ לְבַד עָשָׂ לִי. אָמַר לָהֶן: וְכִי זוֹ בִּ

יקוּ. תִּ עֵי, אִישְׁ תָּ גְנוּתֵיהּ קָא מִשְׁ סָבְרִי בִּ

צְרַיִם וְקָרַע לָנוּ אֶת הַיָּם  אֲמַר לְהוּ: הוֹצִיאָנוּ מִמִּ
מוֹת  סוּלָּ עֲשׂוּ  יאֹמַר  אִם  ן.  הַמָּ אֶת  וְהֶאֱכִילָנוּ 
נוּ  מַע לוֹ? ״עָלהֹ נַעֲלֶה וְיָרַשְׁ , לאֹ נִשְׁ וַעֲלוּ לָרָקִיע

אתָֹהּ״ וגו'.

נוּכַל״  לאֹ  אָמְרוּ  עִמּוֹ  עָלוּ  ר  אֲשֶׁ ים  ״וְהָאֲנָשִׁ
רוּ  בְּ דוֹל דִּ בָר גָּ א: דָּ פָּ ר פַּ י חֲנִינָא בַּ וגו' – אָמַר רַבִּ
נּוּ״ –  י חָזָק הוּא מִמֶּ עָה, ״כִּ אוֹתָהּ שָׁ לִים בְּ מְרַגְּ
בְיָכוֹל, אֲפִילּוּ  נוּ״: כִּ א ״מִמֶּ נּוּ״ אֶלָּ קְרֵי ״מִמֶּ אַל תִּ

ם. ָ לָיו מִשּׁ יִת אֵינוֹ יָכוֹל לְהוֹצִיא כֵּ עַל הַבַּ בַּ

רַשׁ רָבָא, אָמַר  בֶיהָ הִיא״ – דָּ ״אֶרֶץ אכֶֹלֶת יוֹשְׁ
יהָ לְטוֹבָה וְהֵם  בְתִּ רוּךְ הוּא: אֲנִי חֲשַׁ דוֹשׁ בָּ הַקָּ
כָל  דְּ  – לְטוֹבָה  יהָ  בְתִּ חֲשַׁ אֲנִי  לְרָעָה.  בוּ  חָשְׁ
הֵיכִי  י  כִּ ידְהוּ,  דִּ יבָא  חֲשִׁ מֵת  מָטוּ,  דְּ הֵיכָא 
א  וְאִיכָּ תְרַיְיהוּ.  אַבַּ אֲלוּ  לִשְׁ וְלָא  נִיטְרְדוּ  דְּ
י עָלְמָא  יהּ, וְאִטְרִידוּ כּוּלֵּ אָמְרִי: אִיּוֹב נָח נַפְשֵׁ דְּ
אכֶֹלֶת  ״אֶרֶץ   – לְרָעָה  בוּ  חָשְׁ הֵם  ידָא.  הֶסְפֵּ בְּ

בֶיהָ הִיא״. יוֹשְׁ

אָמַר  וגו' –  הָיִינוּ״  וְכֵן  חֲגָבִים  כַּ בְעֵינֵינוּ  הִי  ״וַנְּ
לָמָא  שְׁ בִּ הָווּ.  רֵי  קָּ שַׁ לִים  מְרַגְּ יָּא:  רְשִׁ מְשָׁ רַב 
״וְכֵן  א  אֶלָּ לְחַיֵּי,   – חֲגָבִים״  כַּ בְעֵינֵינוּ  הִי  ״וַנְּ

עֵינֵיהֶם״ מְנָא הָווּ יָדְעִי? הָיִינוּ בְּ

י הָווּ מַבְרֵי אֲבֵילֵי, תּוּתֵי אַרְזֵי הָווּ  וְלָא הִיא, כִּ
מְעִי  אִילָנֵי. שָׁ מַבְרֵי. וְכִי חָזֵינְהוּ, סָלְקוּ יָתְבִי בְּ

אִילָנֵי. דָמוּ לְקַמְצֵי בְּ י דְּ קָאָמְרִי: קָחָזֵינַן אֱינָשֵׁ דְּ

 – וַיִּבְכּוּ״  קוֹלָם  אֶת  נוּ  וַיִּתְּ הָעֵדָה  ל  כָּ א  שָּׂ ״וַתִּ
עֶרֶב  הַיּוֹם  אוֹתוֹ  יוֹחָנָן:  י  רַבִּ אָמַר  ה  רַבָּ אָמַר 
רוּךְ הוּא: הֵן  דוֹשׁ בָּ אָב הָיָה. אָמַר הַקָּ עָה בְּ שְׁ תִּ
כִיָּה  בְּ לָהֶם  ע  אֶקְבַּ וַאֲנִי  ם,  חִנָּ ל  שֶׁ כִיָּה  בְּ כוּ  בָּ

לְדוֹרוֹת.

 Do not read, than us [mimmennu] but rather, than 
Him [mimmennu]– ּנּו א מִמֶּ נּוּ אֶלָּ קְרֵי מִמֶּ  Rashi omits :אַל תִּ
this sentence, as the expression: Do not read, generally 
indicates that a different vocalization is being suggested. 
Here, however, both readings are identical. According to 
the Arukh, the Gemara is pointing out that the verse does 
not use the term mennu, meaning: Than us; rather, it says 
mimmennu, meaning: Than him. Other commentaries 
explain that in Babylonia, the term mimmennu was writ-
ten with different punctuation for: Than us, and: Than him. 
Therefore, the Gemara, which was written in Babylonia, is 
teaching that it should be read not with the punctuation 
that would render it: Stronger than us, but with the punc-
tuation that would render it: Stronger than him (Dunash; 
Rabbi Avraham Ibn Ezra; Rashba).

NOTES
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Th e verse states: “But all the congregation bade stone them 
with stones” (Numbers ƥƨ:ƥƤ), and it is writt en immediately 
aft erward: “When the glory of the Lord appeared in the Tent 
of Meeting” (Numbers ƥƨ:ƥƤ). Rabbi Ĥiyya bar Abba says: 
Th is teaches that they took stones and threw them upward as 
if to throw them at God.

Th e verse states: “And those men who brought out an evil 
report of the land, died by the plague before the Lord” (Num-
bers ƥƨ:Ƨƫ). Rabbi Shimon ben Lakish says: Th is means that 
they died an unusual death. Rabbi Ĥanina bar Pappa says 
that Rabbi Sheila Ish Kefar Temarta taught: Th is teaches that 
their tongues were stretched out from their mouths and fell 
upon their navels,N  and worms were crawling out of their 
tongues and entering their navels, and worms were likewise 
coming out of their navels and entering their tongues. Th is 
is the painful death that they suff ered. And Rav Naĥman bar 
Yitzĥak says: Th ey died of diphtheria,B  which causes one to 
choke to death.

§ Th e Gemara returns to discuss the entry of the Jewish people 
into Eretz Yisrael. And once the last one of the Jewish people 
ascended out of the Jordan, the water returned to its place, 
as it is stated: “And it came to pass, as the priests that bore 
the Ark of the Covenant of the Lord came up out of the midst 
of the Jordan, as soon as the soles of the priests’ feet were 
drawn up unto the dry ground, that the waters of the Jordan 
returned to their place, and went over all its banks, as it had 
before” ( Joshua ƨ:ƥƬ). Th e Gemara understands that the priests 
who carried the Ark stood in the water until all of the Jewish 
people passed through the Jordan. Once all the Jewish people 
had reached the other side of the Jordan, the priests stepped back 
from the water and the Jordan returned to its natural state.

It follows that the Ark and its bearers and the priests were on 
one side of the Jordan, the east side, and the rest of the Jewish 
people were on the other side, the west side. Subsequently, the 
Ark carried its bearers in the air and crossed the Jordan, as it 
is stated: “When all the people were completely passed over, 
the Ark of the Lord passed on, and the priests, before the 
people” ( Joshua ƨ:ƥƥ).

And over this matt er Uzzah was punished for not taking proper 
care of the Ark, as it is stated: “And when they came to the 
threshing fl oor of Chidon, Uzzah put forth his hand to hold 
the Ark; for the oxen stumbled” Ťࢗ Chronicles ƥƧ:ƭ). Th e Holy 
One, Blessed be He, said to him: Uzzah, the Ark carried its 
bearers when it crossed the Jordan; all the more so is it not clear 
that it can carry itself?

§ Th e verse states: “And the anger of the Lord was kindled 
against Uzzah; and God smote him there for his error [hashal]” 
 Rabbi Yoĥanan and Rabbi Elazar disagreed .(Samuel ƪ:ƫ ࢗࢗ)
over the interpretation of this verse. One says: God smote him 
for his forgetfulness [shalo], because he did not remember that 
the Ark can carry itself. And one says: God smote him because 
he lift ed the edges [shulayyim] of his garment in front of the Ark 
and relieved himself in its presence.N 

Th e verse states: “And he died there with the Ark of God” 
 Rabbi Yoĥanan says: Uzzah entered the .(Samuel ƪ:ƫ ࢗࢗ)
World-to-Come, as it is stated: “With the Ark of God.” 
Just as the Ark exists forever, so too, Uzzah entered the 
World-to-Come.

Th e verse states: “And David was displeased [vayyiĥar] because 
the Lord had broken forth upon Uzzah” (ࢗࢗ Samuel ƪ:Ƭ). Rabbi 
Elazar says: Vayyiĥar means that his face changed colors and 
darkened like baked bread [ĥarara] from displeasure.

אֲבָנִים״,  ל הָעֵדָה לִרְגּוֹם אתָֹם בָּ ״וַיּאֹמְרוּ כָּ
 – מוֹעֵד״  אהֶֹל  בְּ נִרְאָה  ה'  ״וּכְבוֹד  וּכְתִיב: 
טְלוּ  נָּ שֶׁ ד,  מְלַמֵּ א:  אַבָּ ר  בַּ חִיָּיא  י  רַבִּ אָמַר 

י מַעְלָה. לַפֵּ אֲבָנִים וּזְרָקוּם כְּ

רָעָה  הָאָרֶץ  ת  דִבַּ מוֹצִאֵי  ים  הָאֲנָשִׁ ״וַיָּמֻתוּ 
לָקִישׁ:  ן  בֶּ מְעוֹן  שִׁ י  רַבִּ אָמַר   – פָה״  גֵּ מַּ בַּ
ר  בַּ חֲנִינָא  י  רַבִּ אָמַר  ה.  מְשׁוּנָּ מִיתָה  תוּ  מֵּ שֶׁ
מַרְתָא:  תְּ פַר  כְּ אִישׁ  ילָא  שֵׁ י  רַבִּ רַשׁ  דָּ א,  פָּ פַּ
ב לְשׁוֹנָם וְנָפַל עַל טִיבּוּרָם,  רְבֵּ תַּ שְׁ נִּ ד, שֶׁ מְלַמֵּ
וְנִכְנָסוֹת  שׁוֹנָם  מִלְּ יוֹצְאוֹת  תּוֹלָעִים  וְהָיוּ 
לְשׁוֹנָם.  בִּ וְנִכְנָסוֹת  יבּוּרָם  וּמִטִּ טִיבּוּרָם,  בְּ

רָה מֵתוּ. אַסְכָּ ר יִצְחָק אָמַר: בְּ וְרַב נַחְמָן בַּ

ן  רָאֵל מִן הַיַּרְדֵּ יִשְׂ בְּ עָלָה הָאַחֲרוֹן שֶׁ וְכֵיוָן שֶׁ
עֲלוֹת  בַּ ״וַיְהִי  אֱמַר:  נֶּ שֶׁ לִמְקוֹמָן,  מַיִם  חָזְרוּ 
ן  רִית ה' מִתּוֹךְ הַיַּרְדֵּ אֵי אֲרוֹן בְּ הַכּהֲֹנִים נשְֹׂ
בוּ  פּוֹת רַגְלֵי הַכּהֲֹנִים אֶל הֶחָרָבָה וַיָּשֻׁ קוּ כַּ נִתְּ
לְשֹׁוֹם  שִׁ כִתְמוֹל  וַיֵּלְכוּ  לִמְקוֹמָם  ן  הַיַּרְדֵּ מֵי 

דוֹתָיו״. ל גְּ עַל כָּ

אֶחָד  ד  מִצַּ וְכהֲֹנִים  אָיו  וְנוֹשְׂ אָרוֹן  נִמְצָא 
אָיו  א אָרוֹן אֶת נוֹשְׂ ד אֶחָד. נָשָׂ רָאֵל מִצַּ וְיִשְׂ
הָעָם  ל  כָּ ם  תַּ ר  אֲשֶׁ כַּ ״וַיְהִי  אֱמַר:  נֶּ שֶׁ וְעָבַר, 

לַעֲברֹ וַיַּעֲברֹ אֲרוֹן ה' וְהַכּהֲֹנִים לִפְנֵי הָעָם״.

״וַיָּבאֹוּ  אֱמַר:  נֶּ שֶׁ עוּזָּא,  נֶעֱנַשׁ  זֶה  בָר  דָּ וְעַל 
לַח עֻזָּא אֶת יָדוֹ לֶאֱחזֹ אֶת  ידןֹ וַיִּשְׁ עַד גֹּרֶן כִּ
רוּךְ הוּא: עוּזָּא,  דוֹשׁ בָּ הָאָרוֹן״. אָמַר לוֹ הַקָּ

ן! כֵּ ל שֶׁ א, עַצְמוֹ לאֹ כָּ אָיו נָשָׂ נוֹשְׂ

ל״  ַ הַשּׁ ם…עַל  שָׁ הוּ  וַיַּכֵּ עֻזָּה  בְּ ה'  אַף  ״וַיִּחַר 
י אֶלְעָזָר, חַד אָמַר: עַל  י יוֹחָנָן וְרַבִּ וגו' – רַבִּ

פָנָיו. ה צְרָכָיו בְּ עָשָׂ לוּ, וְחַד אָמַר: שֶׁ עִסְקֵי שָׁ

י  ם עִם אֲרוֹן הָאֱלהִֹים״ – אָמַר רַבִּ ״וַיָּמָת שָׁ
אֱמַר: ״עִם  נֶּ א, שֶׁ א לָעוֹלָם הַבָּ יוֹחָנָן: עוּזָּא בָּ
אֲרוֹן הָאֱלהִֹים״, מָה אָרוֹן לְעוֹלָם קַיָּים, אַף 

א. א לָעוֹלָם הַבָּ עוּזָּא בָּ

עֻזָּה״ –  רֶץ בְּ רַץ ה' פֶּ ר פָּ ״וַיִּחַר לְדָוִד עַל אֲשֶׁ
חֲרָרָה. נָיו כַּ נּוּ פָּ תַּ שְׁ נִּ י אֶלְעָזָר: שֶׁ אָמַר רַבִּ

 Their tongues were stretched out and fell upon their 
navels – ב לְשׁוֹנָם וְנָפַל עַל טִיבּוּרָם רְבֵּ תַּ  The Iyyun Ya’akov :נִשְׁ
explains that they received this punishment because 
they spoke slander about the land with their tongues 
and because Eretz Yisrael is called “the navel of the earth” 
(Ezekiel 38:12).

 Because he relieved himself [asa tzerakhav] in its pres-
ence – פָנָיו בְּ צְרָכָיו  ה  עָשָׂ  Many commentaries ask how :שֶׁ
such a disgraceful thing could be said about Uzzah, espe-
cially in light of the Gemara’s statement that he entered 
the World-to-Come. Some explain that he relieved himself 
far away from the Ark but was facing in its direction, which 
is prohibited (see Iyyun Ya’akov). Another explanation, 
based on a midrash, is that the expression asa tzerakhav, 
literally, cared for his needs, is a reference to the blessing 
one recites when donning his shoes in the morning: Who 
has provided me with all I need. In this context it refers 
to the fact that Uzzah put on his shoes in front of the Ark 
(see Anaf Yosef ).

NOTES

 Diphtheria – רָה  This is an infectious disease that :אַסְכָּ
causes the mucous membrane of the throat to swell and 
creates a choking feeling. It is common among young 
children, and until recently, with the invention of a vac-
cination against it, it was a fatal disease that caused its 
victims to die from choking. During the Second Temple 
period, people who served in the non-priestly watches 
would fast for one day each week, in the merit of which 
infants would not be afflicted with diphtheria.

BACKGROUND
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Th e Gemara questions this statement: If that is so, anywhere that 
the word vayyiĥar is writt en, including when it is referring to God, 
should it be interpreted this way as well? Th e Gemara answers: 
Th ere, it is writt en: “And the anger of the Lord was kindled 
[vayyiĥar af ]” (ࢗࢗ Samuel ƪ:ƫ), whereas here, the anger [af ] is not 
writt en, but only vayyiĥar. Th erefore it is interpreted diff erently.

Rava taught: For what reason was David punished with Uzzah’s 
death? He was punished because he called matt ers of Torah: 
Songs, as it is stated: “Your statutes have been my songs in the 
house of my pilgrimage” (Psalms ƥƥƭ:Ʃƨ).

Th e Holy One, Blessed be He, said to him: Matt ers of Torah are 
so diffi  cult and demanding that it is writt en: “Will you set your 
eyes upon it? It is gone” (Proverbs ƦƧ:Ʃ), i.e., one whose eyes stray 
from the Torah even for a moment will forget it, and you call 
them songs? For this reason I will cause you to stumble in a matt er 
that even schoolchildren know, as it is writt en with regard to the 
wagons brought to the Tabernacle: “And to the descendants of 
Kohath he did not give,N  because the service of the holy things 
belongs to them; they carry them upon their shoulders” (Numbers 
ƫ:ƭ). And although the Ark clearly must be carried on people’s 
shoulders, David erred and brought it in a wagon.H 

§ When the Philistines returned the Ark during the period of 
Samuel, it is stated: “And He smote of the men of Beit Shemesh 
because they had gazed upon the Ark of the Lord” Ťࢗ Samuel ƪ:ƥƭ). 
Th e Gemara asks: Because they gazed upon it, God smote them? 
Why did their action warrant this punishment? Rabbi Abbahu and 
Rabbi Elazar disagreed with regard to the interpretation of the 
verse. One says that they were punished because they were reaping 
their crops and prostrating themselves at the same time; they did 
not stop working in reverence for the Ark. And one says that they 
also spoke denigrating words: 

Who angered you, i.e., the Ark, so much that you became so angry 
that you gave yourself into captivity? And who came to you to 
appease you?

Th e verse states: “And He smote of the people seventy men, fi ft y 
thousand men” Ťࢗ Samuel ƪ:ƥƭ).N  Rabbi Abbahu and Rabbi Elazar 
disagree over the interpretation of the verse. One says that there 
were seventy men, and each and every one of them was equivalent 
to fi ft y thousand men. And one says that there were fi ft y thousand 
men, and each and every one was equivalent to the seventy men 
in the Sanhedrin.

With regard to David’s journey with the Ark to Jerusalem, the 
verse states: “And when they who carried the Ark of the Lord had 
gone six paces, he sacrifi ced an ox and a fatling” (ࢗࢗ Samuel ƪ:ƥƧ). 
And it is writt en elsewhere that he sacrifi ced “seven oxen and 
seven rams” Ťࢗ Chronicles ƥƩ:Ʀƪ). Rav Pappa bar Shmuel says: 
For each and every step David took, he sacrifi ced an ox and a 
fatling, and for every six steps that he took, he sacrifi ced seven 
oxen and seven rams.

Rav Ĥisda said to him: If that is so, and he sacrifi ced an off ering for 
every step that he took, you have fi lled all of Eretz Yisrael with 
altars, as they had to build a new altar for each off ering. Rather, Rav 
Ĥisda said: For every six steps he sacrifi ced an ox and a fatling, 
and for every six sets of six steps he sacrifi ced seven oxen and 
seven rams.

כְתִיב ״וַיִּחַר״ הָכִי  ל הֵיכָא דִּ ה, כָּ א מֵעַתָּ אֶלָּ
תִיב ״אַף״. תִיב ״אַף״, הָכָא לָא כְּ נַמִי! הָתָם כְּ

רָא  קָּ נֵי שֶׁ וִד? מִפְּ נֵי מָה נֶעֱנַשׁ דָּ רַשׁ רָבָא: מִפְּ דָּ
אֱמַר: ״זְמִרוֹת הָיוּ לִי  נֶּ לְדִבְרֵי תוֹרָה זְמִירוֹת, שֶׁ

בֵית מְגוּרָי״. יךָ בְּ חֻקֶּ

תוֹרָה  בְרֵי  דִּ הוּא:  רוּךְ  בָּ דוֹשׁ  הַקָּ לוֹ  אָמַר 
וְאֵינֶנּוּ״,  בּוֹ  עֵינֶיךָ  ״הֲתָעִיף  הֶן  בָּ תוּב  כָּ שֶׁ
ילְךָ  מַכְשִׁ הֲרֵינִי  זְמִירוֹת?  אוֹתָן  קוֹרֵא  ה  אַתָּ
ן יוֹדְעִין  ית רַבָּ ל בֵּ ינוֹקוֹת שֶׁ אֲפִילּוּ תִּ דָבָר שֶׁ בְּ
י עֲבדַֹת  כְתִיב: ״וְלִבְנֵי קְהָת לאֹ נָתָן כִּ אוֹתוֹ, דִּ

עֶגְלָתָא. הַקּדֶֹשׁ״ וגו', וְאִיהוּ אָתְיֵיהּ בְּ

 – אֲרוֹן״  בַּ רָאוּ  י  כִּ מֶשׁ  שֶׁ בֵית  י  אַנְשֵׁ בְּ ״וַיַּךְ 
י  וְרַבִּ הוּ  אַבָּ י  רַבִּ אֱלהִֹים?  וַיַּךְ  רָאוּ  דְּ וּם  מִשּׁ
הָיוּ,  חֲוִים  תַּ וּמִשְׁ קוֹצְרִין  אָמַר:  חַד  אֶלְעָזָר. 

י נַמִי אֲמוּר. וְחַד אָמַר: מִילֵּ
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אֲתָא  וּמַאן  אִימְרַיָּית  דְּ (לְהָא)  אַמְרִיָּךְ  מַאן 
. יְּיסַתְּ אִיפַּ עֲלָךְ דְּ

ים אֶלֶף אִישׁ״ –  ִ בְעִים אִישׁ חֲמִשּׁ עָם שִׁ ״וַיַּךְ בָּ
בְעִים  שִׁ אָמַר:  חַד  אֶלְעָזָר,  י  וְרַבִּ הוּ  אַבָּ י  רַבִּ
ים  ִ חֲמִשּׁ כַּ קוּל  שָׁ וְאֶחָד  אֶחָד  וְכָל  הָיוּ,  אִישׁ 
ים אֶלֶף הָיוּ, וְכָל אֶחָד  ִ אֶלֶף; וְחַד אָמַר: חֲמִשּׁ

בְעִים סַנְהֶדְרִין. שִׁ קוּל כְּ וְאֶחָד שָׁ

ה צְעָדִים  ָ שּׁ אֵי אֲרוֹן ה' שִׁ י צָעֲדוּ נשְֹׂ ״וַיְהִי כִּ
פָרִים  בְעָה  ״שִׁ וּכְתִיב:  וּמְרִיא״,  שׁוֹר  ח  וַיִּזְבַּ
מוּאֵל:  ר שְׁ א בַּ פָּ בְעָה אֵילִים״! אָמַר רַב פַּ וְשִׁ
ל  סִיעָה וּפְסִיעָה – שׁוֹר וּמְרִיא; עַל כָּ ל פְּ עַל כָּ
בְעָה  וְשִׁ רִים  פָּ בְעָה  שִׁ סִיעוֹת –  פְּ שׁ  וְשֵׁ שׁ  שֵׁ

אֵילִים.

ל  אתָ אֶת כָּ ן, מִילֵּ א: אִם כֵּ אֲמַר לֵיהּ רַב חִסְדָּ
א:  א אֲמַר רַב חִסְדָּ מוֹת! אֶלָּ רָאֵל בָּ אֶרֶץ יִשְׂ
סִיעוֹת – שׁוֹר וּמְרִיא; עַל  שׁ פְּ שׁ וְשֵׁ ל שֵׁ עַל כָּ
בְעָה  סִיעוֹת – שִׁ שׁ פְּ ל שֵׁ ה סְדָרִים שֶׁ ָ שּׁ ל שִׁ כָּ

בְעָה אֵילִים. רִים וְשִׁ פָּ

 And to the descendants of Kohath he did not give, 
etc. – וְלִבְנֵי קְהָת לאֹ נָתָן וכו׳: The question arises, how 
could it be that David and the entire nation forgot 
something that was explicitly written in the Torah? 
One answer is that David thought that this mitzva 
pertained only to Israel’s travels in the wilderness, 
when the Ark was carried on a regular basis, but it did 
not apply at this later time (Keli Yakar). Others explain, 
based on the tradition that Saul took the tablets dur-
ing the war with the Philistines and brought them 
to Shiloh, that during the time of David, the Ark con-
tained only the broken tablets. Consequently, David 
believed that the halakhot of carrying the Ark did not 
apply in this situation (Zahav Sheva). Another possi-
bility is that because the Ark was already returned to 
them on a wagon by the Philistines, they believed it 
was permitted to transport the Ark in that manner.

NOTES

 They carry them upon their shoulders and brought 
it in a wagon – ּאו יִשָּׂ תֵף  כָּ  When the Ark of the :בַּ
Covenant is carried from one place to another it may 
not be carried by an animal or on a wagon. Rather, 
it is a mitzva for people to carry it on their shoulders 
(Rambam Sefer Avoda, Hilkhot Kelei HaMikdash 2:12).

HALAKHA

 Seventy men, fifty thousand men – ׁאִיש בְעִים   שִׁ
אִישׁ אֶלֶף  ים  ִ  It is explained in Targum Yonatan :חֲמִשּׁ
that the seventy elders of the nation died, and 
another fifty thousand from the rest of the nation 
died.

The Maharsha explains that the Gemara deviates 
from the simple meaning that 50,070 men died, as, if 
this were the correct meaning, the verse should have 
written: Seventy men and fi fty thousand men. Fur-
thermore, the repetition of the word “men” indicates 
that the seventy men were actually fi fty thousand 
men, as the Gemara explains.

NOTES
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It is writt en that Uzzah died “when they came to the threshing 
fl oor of Chidon” Ťࢗ Chronicles ƥƧ:ƭ), and elsewhere it is writt en 
that it was “the threshing fl oor of Nacon” (ࢗࢗ Samuel ƪ:ƪ). Rabbi 
Yoĥanan says: At fi rst the Ark was similar to a javelin [kidon], 
as it caused Uzzah’s death. But ultimately, aft er the people asked 
for forgiveness, it was established [nakhon],N  i.e., placed, in the 
house of Obed Edom, where it was a source of blessing.

§ Th e Gemara returns to the discussion of how the Ark was 
brought into Eretz Yisrael. You are found saying that there 
were three sets of stones. One is a set that Moses erected in the 
land of Moab, as it is stated: “Beyond the Jordan, in the land 
of Moab, Moses took upon himself to expound [be’er] this law, 
saying” (Deuteronomy ƥ:Ʃ). And it states there with regard to 
the mitzva to erect the stones on Mount Ebal: “And you shall 
write on the stones all the words of this law clearly elucidated 
[ba’er]” (Deuteronomy Ʀƫ:Ƭ). It is derived through a verbal anal-
ogy between the word “be’er” that appears with regard to Moses, 
and the word “ba’er” that appears with regard to the mitzva to 
write the Torah on the stones on Mount Ebal that Moses also 
wrote down the Torah on stones.

And there is one set that Joshua erected in the Jordan, as it is 
stated: “Joshua also set up twelve stones in the midst of the 
Jordan, in the place where the feet of the priests that bore the Ark 
of the Covenant stood, and they are there to this day” ( Joshua 
ƨ:ƭ). And there is one set that Joshua erected in Gilgal, as it is 
stated: “And these twelve stones, which they took out of the 
Jordan, Joshua set up in Gilgal” ( Joshua ƨ:ƦƤ).

Th e Sages taught: How did the Jewish people write the Torah? 
Rabbi Yehuda says: Th ey wrote it on stones, as it is stated: 

“And you shall write on the stones all the words of this law” 
(Deuteronomy Ʀƫ:Ƭ). And aft erward they plastered them over 
with plaster.

Rabbi Shimon said to him: According to your statement that 
they plastered over the writing, how did the nations of the world 
study Torah? He said to him: Th e Holy One, Blessed be He, 
granted them an extra degree of understanding,N  and they sent 
their scribes [noteirin],L  and they peeled off  the plaster and 
copied it down. And on account of this matt er their decree to 
be sent to the pit of destruction was sealed, as once the Torah 
was in their possession they should have studied it, and they did 
not study.

Rabbi Shimon says: Th at is not what happened. Rather, the 
Jewish people wrote the text of the Torah on top of the plaster, 
and they wrote below for the gentiles to read that the verse 
commands the Jewish people to destroy the gentile inhabitants 
of Eretz Yisrael: “Lest they teach you to do like all their abomi-
nations” (Deuteronomy ƦƤ:ƥƬ). You derive from the fact that 
they wrote this verse that if the gentiles who lived in Eretz Israel 
would have repented, the Jews would have accepted them, i.e., 
allowed them to live in Eretz Yisrael.

Rava bar Sheila said: What is the reason for the opinion of 
Rabbi Shimon? As it is writt en: “And the peoples shall be as 
the burnings of plaster” (Isaiah ƧƧ:ƥƦ). Th is is homiletically 
interpreted to mean that the nations were punished on account 
of matt ers of plaster, i.e., they did not study the Torah that was 
writt en on plaster.

Th e Gemara asks: And how does Rabbi Yehuda, who holds that 
the Torah was not writt en on plaster, interpret this verse? Th e 
Gemara answers: He explains that the gentiles are like plaster; 
just as plaster has no remedy but burning, i.e., it is created by 
burning stone, so too, the nations of the world have no remedy 
other than burning in Gehenna.

י יוֹחָנָן:  ידןֹ״, וּכְתִיב: ״נָכוֹן״! אָמַר רַבִּ תִיב: ״כִּ כְּ
ידוֹן, וּלְבַסּוֹף נָכוֹן. ה כִּ חִלָּ תְּ בַּ

ה מִינֵי אֲבָנִים הָיוּ;  לשָֹׁ ה אוֹמֵר: שְׁ נִמְצֵאתָ אַתָּ
אֱמַר:  נֶּ שֶׁ מוֹאָב,  אֶרֶץ  בְּ ה  משֶֹׁ הֵקִים  שֶׁ אֶחָד 
אֵר״  ה בֵּ אֶרֶץ מוֹאָב הוֹאִיל משֶֹׁ ן בְּ עֵבֶר הַיַּרְדֵּ ״בְּ
אֶת  עֲלֵיהֶן  ״וְכָתַבְתָּ  אוֹמֵר:  הוּא  ן  וּלְהַלָּ וגו', 
אֵר״,  ״בֵּ וְאָתְיָא  וגו'.  הַזּאֹת״  הַתּוֹרָה  בְרֵי  דִּ ל  כָּ

אֵר״; ״בַּ

אֱמַר:  נֶּ שֶׁ ן,  הַיַּרְדֵּ תוֹךְ  בְּ  ע יְהוֹשֻׁ הֵקִים  שֶׁ וְאֶחָד 
תוֹךְ  בְּ  ע יְהוֹשֻׁ הֵקִים  אֲבָנִים  רֵה  עֶשְׂ ים  תֵּ ״וּשְׁ
אֱמַר: ״וְאֵת  נֶּ ל, שֶׁ לְגָּ גִּ הֵקִים בַּ ן״; וְאֶחָד שֶׁ הַיַּרְדֵּ
לָקְחוּ״  ר  אֲשֶׁ ה  הָאֵלֶּ הָאֲבָנִים  רֵה  עֶשְׂ ים  תֵּ שְׁ

וגו'.

י  רָאֵל אֶת הַתּוֹרָה? רַבִּ תְבוּ יִשְׂ יצַד כָּ נַן: כֵּ נוּ רַבָּ תָּ
אֱמַר:  נֶּ תָבוּהָ, שֶׁ י אֲבָנִים כְּ בֵּ יְהוּדָה אוֹמֵר: עַל גַּ
הַתּוֹרָה  בְרֵי  דִּ ל  כָּ אֶת  הָאֲבָנִים  עַל  ״וְכָתַבְתָּ 

סִיד; ךְ סָדוּ אוֹתָן בְּ הַזּאֹת״ וגו', וְאַחַר כָּ

לָמְדוּ  הֵיאָךְ  לִדְבָרֶיךָ,  מְעוֹן:  שִׁ י  רַבִּ לוֹ  אָמַר 
יְתֵירָה  ינָה  בִּ לוֹ:  אָמַר  תּוֹרָה?  הָעוֹלָם  אוּמּוֹת 
נוֹטֵירִין  רוּ  יגְּ וְשִׁ הוּא,  רוּךְ  בָּ דוֹשׁ  הַקָּ הֶם  בָּ נָתַן 
בָר  דָּ וְעַל  יאוּהָ.  וְהִשִּׂ יד  הַסִּ אֶת  פוּ  וְקִילְּ הֶן  לָּ שֶׁ
הָיָה לָהֶן  חַת, שֶׁ ינָם לִבְאֵר שַׁ זַר דִּ ם גְּ זֶה נִתְחַתֵּ

לִלְמדֹ וְלאֹ לָמְדוּ;

תָבוּהָ, וְכָתְבוּ  י סִיד כְּ בֵּ מְעוֹן אוֹמֵר: עַל גַּ י שִׁ רַבִּ
כָל״ וגו'.  דוּ אֶתְכֶם לַעֲשׂוֹת כְּ ה: ״יְלַמְּ לָהֶן לְמַטָּ
הָיוּ  תְשׁוּבָה  בִּ חוֹזְרִין  הָיוּ  אִם  שֶׁ  , לָמַדְתָּ הָא 

לִין אוֹתָן. מְקַבְּ

מְעוֹן?  י שִׁ רַבִּ ילָא: מַאי טַעְמָא דְּ ר שֵׁ אֲמַר רָבָא בַּ
רְפוֹת סִיד״, עַל עִסְקֵי  ים מִשְׂ כְתִיב: ״וְהָיוּ עַמִּ דִּ

סִיד.

נָה  קָּ תַּ לוֹ  אֵין  יד  סִּ מַה  סִיד,  י  כִּ יְהוּדָה?  י  וְרַבִּ
לָהֶם  אֵין  הָעוֹלָם  אוּמּוּת  אַף  רֵיפָה,  שְׂ א  אֶלָּ

רֵיפָה. א שְׂ נָה אֶלָּ קָּ תַּ

 At first a javelin [kidon] but ultimately established 
[nakhon] – ידוֹן וּלְבַסּוֹף נָכוֹן ה כִּ חִלָּ תְּ  According to one :בַּ
interpretation in the Arukh, the Gemara is saying that 
at first there was judgment [din] and then there was 
order [nakhon]. According to a second interpretation, 
kidon means tragedy or brokenness. Rashi suggests 
a similar explanation of the phrase, based on a verse 
from Job.

 An extra degree of understanding – יְתֵירָה ינָה   :בִּ
According to the opinion that the entire Torah was 
written on the stones, the extraordinary expertise of 
these scribes was expressed through their ability to 
copy the Torah within a few hours, before the stones 
were plastered over (see Tosafot). Others explain 
that they managed to peel off the plaster from the 
stones without damaging the writing (Yagel Ya’akov). 
Another explanation is that although they could see 
only the plaster, the scribes understood that some-
thing important was written underneath, and peeled 
off the plaster to copy it (Ben Yehoyada).

NOTES

 Scribes [noteirin] – נוֹטֵירִין: From the Latin term 
notarius, which is perhaps borrowed from Greek. It 
refers to a scribe, a writer, or someone who copies 
official documents.

LANGUAGE
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In accordance with whose opinion is that which is taught in a 
baraita: Th e verse states: “When you go forth to batt le against your 
enemies, and the Lord your God delivers them into your hands, 
and you take them captive” (Deuteronomy Ʀƥ:ƥƤ), implying that 
there is no obligation to destroy them, to include not only gentiles 
who are not Canaanites, but even Canaanites that are living out-
side of Eretz Yisrael,N  as, if they repent, they are accepted and 
allowed to live in Eretz Yisrael. 

In accordance with whose opinion is the baraita? It is in accor-
dance with the opinion of Rabbi Shimon, who holds that the 
verse: “You shall keep alive no one who breathes” (Deuteronomy 
ƦƤ:ƥƪ), is not referring to the gentiles living outside of Eretz Yisrael, 
because there is no concern that the Jewish people will learn “to 
do like all their abominations” (Deuteronomy ƦƤ:ƥƬ), as these 
Canaanites are not located in Eretz Yisrael.

§ Th e Gemara continues to discuss the entrance of the Jewish 
people into Eretz Yisrael: Come and see how many miracles were 
performed on that day:N  Th e Jewish people crossed the Jordan, 
and they arrived at Mount Gerizim and Mount Ebal, which are 
more than sixty mil from the river, and on that day no entity was 
able to stand before them. And anyone who stood before them 
was immediately struck with diarrhea,N  as it is stated: “I will 
send My terror before you, and will confound all the people that 
you encounter” (Exodus ƦƧ:Ʀƫ).

And similarly, the verse says: “Terror and dread falls upon them; 
by the greatness of Your arm they are as still as a stone; till Your 
people pass over, Lord” (Exodus ƥƩ:ƥƪ). Th is alludes to the fi rst 
arrival of the Jewish people in Eretz Yisrael, during the period 
of Joshua. Th e verse continues: “Till the people that You have 
gott en pass over” (Exodus ƥƩ:ƥƪ). Th is alludes to the second 
arrival, when the Jews returned to Eretz Yisrael from Babylonia 
aft er the destruction of the First Temple.

Accordingly, say from now that the Jewish people were worthy 
of having a miracle performed for them during the second 
arrival, just like they were worthy of having miracles performed 
for them during the fi rst arrival, but their sin causedN  them to 
enter Eretz Yisrael through a natural process, with the permission 
of the kings of other nations.

בִיתָ  ״וְשָׁ תַנְיָא:  דְּ הָא  אָזְלָא  מַאן  כְּ
חוּצָה לָאָרֶץ  בְּ נַעֲנִים שֶׁ בְיוֹ״ – לְרַבּוֹת כְּ שִׁ

לִין אוֹתָן? תְשׁוּבָה מְקַבְּ אִם חוֹזְרִין בִּ שֶׁ
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מְעוֹן. י שִׁ רַבִּ מַאן? כְּ כְּ

אוֹתוֹ הַיּוֹם:  ים נַעֲשׂוּ בְּ ה נִסִּ מָּ בּאֹ וּרְאֵה כַּ
לְהַר  וּבָאוּ  ן,  הַיַּרְדֵּ אֶת  רָאֵל  יִשְׂ עָבְרוּ 
מִיל,  ים  ִ שּׁ ִ מִשּׁ יָתֵר  עֵיבָל  וּלְהַר  רִיזִים  גְּ
פְנֵיהֶם.  בִּ לַעֲמוֹד  יְכוֹלָה  רִיָּה  בְּ ל  כָּ וְאֵין 
אֱמַר:  נֶּ פְנֵיהֶם מִיָּד נִתְרָז, שֶׁ וְכָל הָעוֹמֵד בִּ
אֶת  וְהַמֹּתִי  לְפָנֶיךָ  ח  לַּ אַשַׁ אֵימָתִי  ״אֶת 

הֶם״ וגו', באֹ בָּ ר תָּ ל הָעָם אֲשֶׁ כָּ

וָפַחַד… אֵימָתָה  עֲלֵיהֶם  פּלֹ  ״תִּ וְאוֹמֵר: 
יאָה רִאשׁוֹנָה;  ךָ ה'״ – זוֹ בִּ עַד יַעֲברֹ עַמְּ

נִיָּה, יאָה שְׁ ״עַד יַעֲברֹ עַם זוּ קָנִיתָ״ – זוֹ בִּ

רָאֵל לַעֲשׂוֹת  ה: רְאוּיִין הָיוּ יִשְׂ אֱמוֹר מֵעַתָּ
בִיאָה רִאשׁוֹנָה,  נִיָּה כְּ בִיאָה שְׁ לָהֶם נֵס בְּ

רַם הַחֵטְא; גָּ א שֶׁ אֶלָּ

 To include Canaanites that are living outside of Eretz Yis-
rael – חוּצָה לָאָרֶץ בְּ נַעֲנִים שֶׁ  The early commentaries have :לְרַבּוֹת כְּ
different opinions with regard to the relationship of the Jews to 
Canaanites living in Eretz Yisrael, Canaanites living outside of 
Eretz Yisrael, and other gentile nations who want to make peace 
with the Jews. This issue is dependent on another debate with 
regard to the offer that Joshua sent to the inhabitants of Eretz 
Yisrael to make peace with the Jewish people, as discussed in 
the Jerusalem Talmud: Was this offer dependent merely on their 
acceptance of the political rule of the Jews, or did they also 
have to agree to cease idol worship and to observe the seven 
Noahide mitzvot? See a discussion of the different opinions 
in Leĥem Mishne (Rambam Sefer Shofetim, Hilkhot Melakhim 
UMilĥemoteihem 6:1). The differing opinions with regard to that 

issue are dependent upon the understanding of the dispute 
between Rabbi Yehuda and Rabbi Shimon. Several commen-
taries understand that the matter under discussion is whether 
or not there is a distinction with regard to the possibility of 
accepting Canaanites under Jewish rule between the Canaanites 
who lived in Eretz Yisrael and those who lived outside of Eretz 
Yisrael; other commentaries disagree. Furthermore, the reason 
behind the distinction requires clarification. It is possible that 
the verse stating: “You shall keep alive no one who breathes” 
(Deuteronomy 20:16), refers only to the Canaanites living in Eretz 
Yisrael, and only under certain circumstances. Alternatively, it is 
possible that once the Jewish people entered Eretz Yisrael, the 
Canaanites living there could no longer be trusted to accept 
the mitzvot.

NOTES

 How many miracles were performed on that day – ה מָּ  כַּ
הַיּוֹם אוֹתוֹ  בְּ נַעֲשׂוּ  ים   .This is the opinion of the mishna :נִסִּ
However, the dissenting opinion of Rabbi Yishmael is cited 
in the Jerusalem Talmud, according to which the blessings 
and curses were recited fourteen years later, after Eretz 
Yisrael was conquered and divided among the tribes. See 
also the Maharsha, who points out that the blessings and 
curses appear in the book of Joshua only after the con-
quest of Jericho and the city of Ai.

 Struck with diarrhea – מִיָּד נִתְרָז: According to Rashi, this is 
derived from the phrase “And I will confound.” He explains 
that this means that their intestines were confounded and 
their function disrupted. In contrast, the Maharsha explains 
that it is derived from the phrase “I will send My terror,” as 
diarrhea can be caused by feelings of fear.

 Sin caused – הַחֵטְא רַם  גָּ  Rashi explains that the sins :שֶׁ
referred to here are the sins of the Jews during the period 
of the First Temple. The Ya’avetz asks why a later generation 
would be punished for those sins, which they did not com-
mit. He explains that the sin that the Gemara speaks of is 
the sin of marrying gentile women, based on the verses in 
the books of Ezra and Nehemiah that state that the genera-
tion that returned from Babylonia was guilty of this sin.

NOTES




