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Rabbi Eliezer ben Ya’akov says: Th e verse does not come to 
establish the location of Mount Gerizim and Mount Ebal. Rather, 
it comes to show the Jewish people the way the second time, 
when they were entering the land of Canaan, like the way He 
showed them the fi rst time, when they left  Egypt and a pillar of 
cloud went before them and made the terrain easier to transverse. 
Th e purpose of the verse is to instruct the Jewish people how to 
enter the land of Canaan with relative ease, despite the absence of 
the pillar of cloud. Th e word “way” instructs them to go along a 
pre-established way, and not in fi elds and vineyards. Th e phrase 

“that dwell” instructs them to go in sett led areas and not in the 
wilderness. “In the Arabah,” which means plain, teaches them to 
go in the plains and not over mountains and hills.

§ Th e Sages taught (Toseft a : ): How did the Jewish people
cross the Jordan? Every day the Ark would travel behind the 
two fl ags of Judah and Reuben, but on that day the Ark traveled 
in front, as it is stated: “Behold, the Ark of the Covenant of
the Lord of all the earth is passing before you” ( Joshua : ). 
On every other day, the Levites would carry the Ark, but on
this day the priests carried it, as is stated: “And when the soles 
of the feet of the priests that bear the Ark of the Lord, the Lord 
of all the earth, shall rest” ( Joshua : ).

It is taught in a baraita (Toseft a : ) that Rabbi Yosei says: In 
three diff erent places the priests carried the Ark. Th ey carried 
it when the Jewish people crossed the Jordan, and when they 
surrounded Jericho ( Joshua : ), and when they returned it to 
its proper place in the Holy of Holies during the reign of King 
Solomon  Kings : ). 

And once the feet of the priests were immersed in the water of 
the Jordan River, the water fl owed backward, as it is stated: “And 
when those carrying the Ark came to the Jordan and the feet of 
the priests that bore the ark were dipped in the brink of the water, 
for the Jordan overfl ows all its banks all the time of harvest; and 
the waters that came down from above stood, and rose up in 
one heap” ( Joshua : – ). And what was the height of the 
water?N  Twelve mil by twelve mil, parallel to the size of the camp 
of the Jewish people who were passing through the Jordan. Th is 
is the statement of Rabbi Yehuda.    

Rabbi Elazar, son of Rabbi Shimon, said to him: According to 
your statement, does a person move faster or does water move 
faster? You must say that water moves fasterB  than a person. If 
that is so, then before the camp of Israel crossed the river the 
water would come and drown them, as, aft er the water rose up 
to a height of twelve mil it then began fl owing normally again.

תּוב  א ַהּכָ ן ַיֲעקֹב אֹוֵמר: לֹא ּבָ י ֱאִליֶעֶזר ּבֶ ַרּבִ
ֶדֶרְך  ּכְ ִנָּיה  ְ ּשׁ ּבַ ֶרְך  ּדֶ ָלֶהן  ְלַהְראֹות  א  ֶאּלָ
ֶרְך  ּדֶ ּבַ  – ״ֶדֶרְך״  ִראׁשֹוָנה.  ּבָ ָלֶהן  ֶהְרָאה  ׁשֶ
ּוב  ִּיּשׁ ב״ – ּבַ דֹות ּוְכָרִמים. ״ַהּיֹוׁשֵ ׂשָ ְלכּו ְולֹא ּבְ
ֲעָרָבה ְלכּו  ֲעָרָבה״ – ּבָ רֹות. ״ּבָ ְדּבָ ּמִ ְלכּו ְולֹא ּבַ

ָהִרים ּוְגָבעֹות. ְולֹא ּבֶ

ן?  ַהַּיְרּדֵ ֶאת  ָרֵאל  ִיׂשְ ָעְברּו  יַצד  ּכֵ ַנן:  ַרּבָ נּו  ּתָ
ָגִלים ְוַהּיֹום  ֵני ּדְ ָכל יֹום ָארֹון נֹוֵסע ַאַחר ׁשְ ּבְ
ִרית  ַהּבְ ֲארֹון  ה  ״ִהּנֵ ֱאַמר:  ּנֶ ׁשֶ ה,  ִחיּלָ ּתְ ָנַסע 
יֹום  ָכל  ּבְ ִלְפֵניֶכם״;  עֵֹבר  ָהָאֶרץ  ל  ּכָ ֲאדֹון 
אּוהּו  ִאין ֶאת ָהָארֹון ְוַהּיֹום ְנׂשָ ָויֹום ְלִוִּים נֹוׂשְ
ַרְגֵלי  ּפֹות  ּכַ  נֹוח ּכְ ״ְוָהָיה  ֱאַמר:  ּנֶ ׁשֶ ּכֲֹהִנים, 

ֵאי ֲארֹון ה'״ וגו'. ַהּכֲֹהִנים נֹוׁשְ

ְמקֹומֹות  ה  לֹׁשָ ׁשְ ּבִ אֹוֵמר,  יֹוֵסי  י  ַרּבִ ְנָיא:  ּתַ
ֶאת  ָעְברּו  ׁשֶ ּכְ ָהָארֹון:  ֶאת  ּכֲֹהִנים  אּו  ָנׂשְ
ֶהֱחִזירּוהּו  ֵהֵסיּבּו ֶאת ְיִריחֹו, ּוְכׁשֶ ן, ּוְכׁשֶ ַהַּיְרּדֵ

ִלְמקֹומֹו.

Perek VII
Daf 34 Amud a

ָחְזרּו  ִים  ּמַ ּבַ כֲֹהִנים  ַרְגֵלי  לּו  יְטּבְ ּנִ ׁשֶ ְוֵכיָון 
ֵאי  ֱאַמר: ״ּוְכבֹוא נֹוׁשְ ּנֶ ִים ַלֲאחֹוֵריֶהם, ׁשֶ ַהּמַ
ִים ַהּיְֹרִדים  ן וגו' ַוַּיַעְמדּו ַהּמַ ָהָארֹון ַעד ַהַּיְרּדֵ
ל  ׁשֶ ּגֹוְבָהן  ה  ְוַכּמָ ֶאָחד״.  ֵנד  ָקמּו  ִמְלַמְעָלה 
ִמיל,  ר  ָעׂשָ ֵנים  ׁשְ ַעל  ִמיל  ר  ָעׂשָ ֵנים  ׁשְ ַמִים? 

י ְיהּוָדה; ְבֵרי ַרּבִ ָרֵאל, ּדִ ֶנֶגד ַמֲחֵנה ִיׂשְ ּכְ

ְמעֹון: ִלְדָבֶריָך,  י ׁשִ ַרּבִ י ֶאְלָעָזר ּבְ ָאַמר לֹו ַרּבִ
ַמִים  אֹוֵמר:  ֱהֵוי  ים?  ַקּלִ ַמִים  אֹו  ַקל  ָאָדם 

ִאין ַמִים ְוׁשֹוְטִפין אֹוָתן! ן ּבָ ים. ִאם ּכֵ ַקּלִ

 What was the height of the water – ל ַמִים ה ּגֹוְבָהן ׁשֶ ּמָ  :ּכַ
This is Rashi’s version of the text. The Maharsha prefers 
a different version of the text: How wide was the water? 
According to this version, Rabbi Yehuda meant that the 
water moved back twelve mil and left a dry space in the 
middle of the river, and then it returned afterward, as it 
is stated: “The Jordan turned backward” (Psalms 114:3).

NOTES

 Water moves faster – ים -There is obviously no predeter :ַמִים ַקּלִ
mined speed at which water travels, and in a river its speed will 
depend on the length and angle of the incline at which the water 
is flowing. However, although the section of the Jordan River that 
is near Jericho is relatively flat and the water does not flow at a 
high speed, it still moves faster than the speed at which people 
walk, and it certainly moves faster than an entire encampment of 
people weighed down with possessions and animals.

Jordan River near Jericho
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Rather, this teaches that the water gathered and rose in heaps 
upon heaps to a height of more than three hundred mil, until 
all the kings of the East and West saw it, as it is stated: “And 
it came to pass, when all the kings of the Amorites, that were 
beyond the Jordan westward, and all the kings of the Canaan-
ites, that were by the sea, heard that the Lord had dried up 
the waters of the Jordan from before the children of Israel, 
until they were passed over, that their heart melted, neither 
was there spirit in them anymore, because of the children of 
Israel” ( Joshua : ).

And even Rahab the prostitute said to Joshua’s messengers: 
“For we have heard how the Lord dried up the water of the 
Red Sea before you” ( Joshua : ). And it is writt en: “And as 
soon as we had heard it, our hearts melted, neither did there 
remain any more spirit in any man, because of you” ( Joshua 
: ). Evidently, the Canaanites were still terrifi ed due to the 

splitt ing of the Red Sea, although that had taken place years 
earlier and in a distant location. It is understood from here how 
terrifi ed they became when a similar miracle occurred close to 
where they lived.

While the Jewish people were still in the Jordan, Joshua said 
to them: Know for what purpose you are crossing the Jordan. 
It is in order to drive out the inhabitants of the land from 
before you, as it is stated: “And you shall drive out all the 
inhabitants of the land from before you” (Numbers : ). If 
you will do so, then all is well, but if not, water will come and 
drown otikhem. Th e Gemara asks: What is the meaning of the 
word otikhem? Th e Gemara explains: It is a combination of the 
words me [oti] and you [etkhem].

While they were still in the Jordan, Joshua said to them: 
“Pick up every man of you a stone upon his shoulder, accord-
ing to the number of the tribes of the children of Israel” 
( Joshua : ). And it is writt en: “Th at this may be a sign among 
you, that when your children ask in time to come, saying: 
What do you mean by these stones?” ( Joshua : ). Th is 
will be a sign for the children that their ancestors crossed 
the Jordan.

While they were still in the Jordan, Joshua said to them: 
“Take out of the midst of the Jordan, out of the place where 
the priests’ feet stood, twelve stones made ready, and carry 
them over with you, and lay them down in the lodging place, 
where you shall lodge this night” ( Joshua : ). One might 
have thought that they were required to place these stones at 
each and every lodging place where they stayed. Th erefore, the 
verse states: “Where you shall lodge this night,” meaning only 
on that night.

Rabbi Yehuda says: Abba Ĥalaft a, and Rabbi Eliezer ben 
Matya, and Ĥananya ben Ĥakhinai stood on those same 
stones that the Jewish people took from the Jordan, and they 
measured them and found that each and every one weighed 
about forty se’a.B  And it is learned as a tradition that a load 
that one can lift  onto his shoulders is one-third of the weight 
of the load that he can carry when others load it onto him.

From here you can calculate the size of the cluster of grapes 
that the spies carried together from Eretz Yisrael, as it is stated: 

“And they carried it upon a pole between two” (Numbers 
: ). From the fact that it is stated that they carried the cluster 

of grapes “on a pole” do I not know that it was carried by two 
people? Th at is the only way it can be carried on a pole. What 
is the meaning when the verse states: “Between two”? It means 
that the spies carried it on two poles, and four people carried 
the cluster of grapes together. From here it can be deduced that 
the weight of the cluster was  se’a.

יִפין ַעל  ין ְועֹוִלין ּכֵ ׁשִ ָהיּו ַמִים ִנְגּדָ ד, ׁשֶ א ְמַלּמֵ ֶאּלָ
ָראּו אֹוָתן  לֹׁש ֵמאֹות ִמיל, ַעד ׁשֶ ְ י ֵכיִפין ָיֵתר ִמּשׁ ּבֵ ּגַ
ל  מֹע ּכָ ֱאַמר: ״ַוְיִהי ִכׁשְ ּנֶ ל ַמְלֵכי ִמְזָרח ּוַמֲעָרב, ׁשֶ ּכָ
ה ְוָכל ַמְלֵכי  ן ָיּמָ ֵעֶבר ַהַּיְרּדֵ ר ּבְ ַמְלֵכי ָהֱאמִֹרי ֲאׁשֶ
ֶאת  ה'  הֹוִביׁש  ר  ֲאׁשֶ ֵאת  ַהָּים  ַעל  ר  ֲאׁשֶ ַנֲעִני  ַהּכְ
ס ְלָבָבם  ָרֵאל ַעד ָעְבָרם ַוִּיּמַ ֵני ְבֵני ִיׂשְ ן ִמּפְ ֵמי ַהַּיְרּדֵ

ָרֵאל״. ֵני ִיׂשְ ֵני ּבְ ְולֹא ָהָיה ָבם עֹוד רּוח ִמּפְ

י  ״ּכִ  : ע ְיהֹוׁשֻ לּוֵחי  ִלׁשְ ָאְמָרה  ַהּזֹוָנה  ָרָחב  ְוַאף 
ר הֹוִביׁש ה' ֶאת ֵמי ַים סּוף״ וגו',  ַמְענּו ֵאת ֲאׁשֶ ׁשָ

ס ְלָבֵבנּו ְולֹא ָקָמה עֹוד״ וגו'. ַמע ַוִּיּמַ ׁשְ ּוְכִתיב: ״ַוּנִ

ָמה  ַעל  עּו  ּדְ  : ע ְיהֹוׁשֻ ָלֶהם  ָאַמר  ן,  ַּיְרּדֵ ּבַ עֹוָדם 
ּתֹוִריׁשּו  ׁשֶ ְמָנת  ַעל  ן,  ַהַּיְרּדֵ ֶאת  עֹוְבִרים  ם  ַאּתֶ
ם  ּתֶ ֱאַמר: ״ְוהֹוַרׁשְ ּנֶ ֵניֶכם, ׁשֶ ֵבי ָהָאֶרץ ִמּפְ ֶאת יֹוׁשְ
ם  ַאּתֶ ִאם  וגו',  ֵניֶכם״  ִמּפְ ָהָאֶרץ  ֵבי  יֹוׁשְ ל  ּכָ ֶאת 
ִאין ַמִים ְוׁשֹוְטִפין  ן – מּוָטב, ְוִאם ָלאו – ּבָ ין ּכֵ עֹוׂשִ

אֹוִתיֶכם. ַמאי ״אֹוִתיֶכם״? אֹוִתי ְוֶאְתֶכם.

: ״ָהִרימּו ָלֶכם ִאיׁש  ע ן, ָאַמר ָלֶהן ְיהֹוׁשֻ ַּיְרּדֵ עֹוָדם ּבַ
ָרֵאל״  ִיׂשְ ְבֵטי  ׁשִ ר  ְלִמְסּפַ ְכמֹו  ׁשִ ַעל  ַאַחת  ֶאֶבן 
י  ֶכם ּכִ ִקְרּבְ ְהֶיה זֹאת אֹות ּבְ וגו', ּוְכִתיב: ״ְלַמַען ּתִ
ה  ֵניֶכם ָמָחר ֵלאמֹר ָמה ָהֲאָבִנים ָהֵאּלֶ ָאלּון ּבְ ִיׁשְ

ן. ָעְברּו ָאבֹות ֶאת ַהַּיְרּדֵ ִנים ׁשֶ ָלֶכם״ וגו', ִסיָמן ַלּבָ

אּו ָלֶכם ִמֶּזה  : ״ׂשְ ע ן, ָאַמר ָלֶהן ְיהֹוׁשֻ ַּיְרּדֵ עֹוָדם ּבַ
ים  ּתֵ ׁשְ ָהִכין  ַהּכֲֹהִנים  ַרְגֵלי  ב  ּצַ ִמּמַ ן  ַהַּיְרּדֵ ִמּתֹוְך 
ם  ְחּתֶ ֶכם ְוִהּנַ ם אֹוָתם ִעּמָ ֵרה ֲאָבִנים ְוַהֲעַבְרּתֶ ֶעׂשְ
ָיכֹול  וגו'.  ְיָלה״  ַהּלָ בֹו  ִלינּו  ּתָ ר  ֲאׁשֶ לֹון  ּמָ ּבַ אֹוָתם 
ִלינּו  ּתָ ר  ״ֲאׁשֶ לֹוַמר:  ְלמּוד  ּתַ ּוָמלֹון?  ָמלֹון  ָכל  ּבְ

ְיָלה״. בֹו ַהּלָ

ן  י ֱאִליֶעֶזר ּבֶ א ְוַרּבִ א ֲחַלְפּתָ י ְיהּוָדה: ַאּבָ ָאַמר ַרּבִ
ן ֲחִכיַנאי ָעְמדּו ַעל אֹוָתן ֲאָבִנים,  ָמְתָיא ַוֲחַנְנָיא ּבֶ
ִעים  ַאְרּבָ ּכְ קּוָלה  ׁשְ ְוַאַחת  ַאַחת  ל  ּכָ יֲערּום,  ְוׁשִ
ִמְדִלי ִאיִניׁש ְלַכְתֵפיּה –  ְטעּוָנא ּדְ ְסָאה, ּוְגִמיִרי, ּדִ

ְטעּוֵניה ָהֵוי. א ּדִ יְלּתָ ּתִ

ֻאהּו  ֱאַמר: ״ַוִּיּשָׂ ּנֶ ּכֹול, ׁשֶ ב ָלֶאׁשְ ֵ ה ְמַחּשׁ אן ַאּתָ ִמּכָ
ֵאיִני  ״ַבּמֹוט״,  ֱאַמר  ּנֶ ׁשֶ ַמע  ׁשְ ִמּמַ ָנִים״.  ׁשְ ּבִ ַבּמֹוט 
ֵני  ׁשְ ָנִים״? ּבִ ׁשְ ְלמּוד לֹוַמר ״ּבִ ַנִים? ַמה ּתַ ׁשְ ּבִ יֹוֵדע ׁשֶ

מֹוטֹות.

 Forty se’a – ְסָאה ִעים   Even according to the :ַאְרּבָ
smallest calculation of a se’a, this amounts to a 
volume of more than 300 ℓ, and the weight of this 
volume of stones would be around 400 kg.
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Rabbi Yitzĥak said: Th ey were confi gured like upper rods of scales 
[turtanei]L  that are balanced on the lower rods of scales, i.e., there 
were not two but four poles. How so? Eight of the spies carried the 
cluster of grapes,N  one of them carried a pomegranate, and one 
carried a fi g. Joshua and Caleb did not carry anything. Why did 
Joshua and Caleb not carry anything? If you wish, say that it is 
because they were more prominent than the others and it was 
beneath their dignity to carry such a load. And if you wish, say 
instead that they did not take part in the wicked counsel of the 
spies, as the cluster of grapes was brought by the spies to scare the 
people.

§ Rabbi Ami and Rabbi Yitzĥak Nappaĥa disagree with regard 
to the dispute between the tanna’im as to the height of the water 
when the Jewish people crossed the Jordan. One says: According 
to the statement of Rabbi Yehuda, that the water stood at the height 
of twelve mil, 

the Jewish people crossed in the same formation as they camped. 
It was necessary for the water to stand only twelve mil high to allow 
for the entire encampment to pass through the Jordan. According 
to the statement of Rabbi Elazar, son of Rabbi Shimon, who said 
the water stood at a height of over three hundred mil, the water had 
to reach these heights to allow for enough time for everyone to cross 
the Jordan, as they crossed one aft er the other.

And one says: According to both this Sage and that Sage, they 
crossed in the same formation as they camped. However, one Sage, 
Rabbi Yehuda, holds that a person moves faster than water, and 
one Sage, Rabbi Elazar son of Rabbi Shimon, holds that water 
moves faster than a person does.

§ Since the Gemara mentioned the cluster of grapes that the spies 
brought back from Eretz Yisrael, it continues discussing the story of 
the spies. It is stated in the Torah that God told Moses: “Send you 
men” (Numbers : ). Reish Lakish says: “Send you” means that 
you should send them at your own discretion and not as a divine 
command. As, if it were a divine command, does a person choose 
a bad portion for himself? Since God knew the nature of these 
spies and that they would ultimately slander the land, He certainly 
would not have sent them Himself. And this is the meaning of that 
which is writt en in the passage where Moses retold the story of the 
spies: “And it was good in my eyes” (Deuteronomy : ), and Reish 
Lakish says: Th e implication of these words is that it seemed good 

“in my eyes,” but not in the eyes of the Omnipresent.N 

Th e Torah relates that the people asked Moses to send spies so “that 
they may search the land for us” (Deuteronomy : ). Rabbi Ĥiyya 
bar Abba says: When the Jewish people asked to send spies, their 
intention was only to shame Eretz Yisrael. It is writt en here: “Th at 
they may search [veyaĥperu] the land for us,” and it is writt en 
there: “Th en the moon will be embarrassed [veĥafera], and the 
sun will be ashamed” (Isaiah : ).

ְוטּוְרָטֵני  טּוְרָטֵני  ִיְצָחק:  י  ַרּבִ ֲאַמר 
אּו  ָנׂשְ מָֹנה  ׁשְ יַצד?  ּכֵ ָהא  טּוְרָטֵני,  ּדְ
א  ָנׂשָ ְוֶאָחד  ִריּמֹון  א  ָנׂשָ ֶאָחד  ּכֹל,  ֶאׁשְ
לּום.  אּו ּכְ ע ְוָכֵלב לֹא ָנׂשְ ֵאיָנה. ְיהֹוׁשֻ ּתְ
יִבי. ְוִאי  ֲחׁשִ ּום ּדַ ֵעית ֵאיָמא: ִמּשׁ ִאי ּבָ

אֹוָתּה ֵעָצה. ּלֹא ָהיּו ּבְ ֵעית ֵאיָמא: ׁשֶ ּבָ

ָחא,  י ִיְצָחק ַנּפָ י ַאִמי ְוַרּבִ ּה ַרּבִ ִליִגי ּבָ ּפְ
י ְיהּוָדה, ַחד ָאַמר: ְלִדְבֵרי ַרּבִ
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י  ַרּבִ י ֶאְלָעָזר ּבְ ֲחָנָייָתן ָעְברּו, ְלִדְבֵרי ַרּבִ ּכַ
ֶזה ַאַחר ֶזה ָעְברּו. ְמעֹון – ּבְ ׁשִ

ֲחָנָייָתן  ּכַ ָמר –  ּוֵבין  ָמר  ין  ּבֵ ָאַמר:  ְוַחד 
ָסַבר:  ּוָמר  ַקל,  ָאָדם  ָסַבר:  ָמר  ָעְברּו. 

ים. ַמִים ַקּלִ

ים״ – ָאַמר ֵריׁש ָלִקיׁש:  ַלח ְלָך ֲאָנׁשִ ״ׁשְ
ֶזה  ָאָדם  ְוִכי  ָך,  ְעּתְ ִמּדַ  – ְלָך״  ַלח  ״ׁשְ
ְכִתיב:  ּבֹוֵרר ֵחֶלק ַרע ְלַעְצמֹו? ְוַהְיינּו ּדִ
ָבר״, ָאַמר ֵריׁש ָלִקיׁש:  ֵעיַני ַהּדָ ״ַוִּייַטב ּבְ

ל ָמקֹום. ֵעיָניו ׁשֶ ֵעיַני״ – ְולֹא ּבְ ״ּבְ

י  ַרּבִ ָאַמר   – ָהָאֶרץ״  ֶאת  ָלנּו  רּו  ״ְוַיְחּפְ
ונּו  ּוְ ִנְתּכַ לֹא  ִלים  ְמַרּגְ א:  ַאּבָ ר  ּבַ ִחָּייא 
ָרֵאל.  ִיׂשְ ֶאֶרץ  ל  ׁשֶ ָתּה  ְלבֹוׁשְ א  ֶאּלָ
רּו ָלנּו ֶאת ָהָאֶרץ״,  ִתיב ָהָכא: ״ְוַיְחּפְ ּכְ
ה  ָבָנה ּובֹוׁשָ ּוְכִתיב ָהָתם: ״ְוָחְפָרה ַהּלְ

ה״ וגו'. ַהַחּמָ

 Scales [turtanei] – טּוְרָטֵני: From the Greek τρυτάνη, 
trutanē, which refers to a scale. Here the Gemara is refer-
ring to a pole that is held up by another pole, similar to 
the rod of a scale.

Spies carrying the poles, according to diff erent opinions

LANGUAGE

 Eight spies carried the cluster of grapes – ּכֹל אּו ֶאׁשְ מָֹנה ָנׂשְ  :ׁשְ
In contrast to the opinion of the Gemara, an entirely different 
description of the actions of the spies is found in Tanna deVei 
Eliyahu: Ten of the spies carried either a pomegranate or fig in 

their hands, and the remaining two spies carried a cluster of 
grapes on a pole. This description corresponds to the straight-
forward understanding of the verse.

NOTES

 In my eyes but not in the eyes of the Omni present – 
ָמקֹום ל  ׁשֶ ֵעיָניו  ּבְ ְולֹא  ֵעיַני   It is explained in the Sifrei that :ּבְ
Moses also did not think that it was a good idea to send 
spies. However, he thought that if he would agree to send 
the spies, the Jewish people would understand that he was 
not hiding from them anything bad about Eretz Yisrael, and 
they would decide on their own that there was no need 
to send them.

NOTES
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Th e Torah states with regard to the spies: “And these were their 
names: Of the tribe of Reuben, Shammua the son of Zaccur” 
(Numbers : ). Rabbi Yitzĥak says: Th is statement that follows 
is a tradition of ours that was passed down to us from our 
ancestors: Th e spies were named aft er their actions, but we 
have obtained the interpretation of onlyN  one name, the name of 

“Sethur the son of Michael” (Numbers : ). He is called Sethur, 
as he hid [satar] the actions of the Holy One, Blessed be He. In 
other words, he ignored the miracles that God performed for the 
Jewish people in Egypt and in the wilderness. He is called Michael, 
as he made Him, God, appear weak [makh] by saying that there 
was not enough food in the land for everyone.

Rabbi Yoĥanan says: We can also say an interpretation of the 
name: “Nahbi the son of Vophsi” (Numbers : ): He is called 
Nahbi, as he concealed [heĥbi] the statement of the Holy One, 
Blessed be He, that the land is good, by delivering a distorted 
description of it. He is called Vophsi, as he stomped [pisse’a] on 
the att ributes of the Holy One, Blessed be He, i.e., he did not 
believe in His promise to give Eretz Yisrael to the Jewish people.

It is also stated with regard to the spies: “And they went up 
into the south, and he came to Hebron” (Numbers : ). Why 
is the phrase “and he came” writt en in the singular form? Th e 
verse should have said: And they came. Rava says: Th is teaches 
that Caleb separated himselfN  from the counsel of the other 
spies and went and prostrated himself on the graves of the 
fore fathers in Hebron. He said to them: My forefathers, pray 
for mercy for me so that I will be saved from the counsel of 
the spies.

Th e Gemara explains: Joshua did not go to the graves of the 
forefathers because Moses had already prayed for mercy for 
him, as it is stated: “And Moses called Hoshea son of Nun 
Joshua [Yehoshua]” (Numbers : ), meaning: God will save 
you [Ya yoshiakha] from the counsel of the spies. And this is 
the meaning of that which is writt en: “But My servant Caleb, 
because he had another spirit with him,N  and has followed Me 
fully, him will I bring into the land where into he went” (Numbers 

: ), which implies that Caleb changed his mind over time. 
Joshua, however, was opposed to the intentions of the other spies 
from the outset.

The verse continues to state about Hebron: “And Ahiman, 
Sheshai, and Talmai, the children of Anak, were there” (Numbers 

: ). Ahiman was called by this name because he was the most 
skilled [meyumman] among his brothers. Sheshai was called by 
his name because he would turn the land that he treaded upon 
into ditches [sheĥatot] due to his large dimensions. Talmai was 
called this because he would turn the land that he treaded upon 
into furrows upon furrows [telamim] due to his weight.

Alternatively, their names signify another matt er: Ahiman is 
the one who built the city of Anat. Sheshai built the city of 
Alush. Talmai built the city of Talbush.B  Th e verse describes 
them as “the children of Anak” because they were so tall and 
large that it appeared as if they were wearing [ma’anikin] the sun 
as a necklace due to their height.

Th e continuation of the verse states: “Now Hebron was built 
seven years [shanim] before Zoan of Egypt [Mitzrayim]” (Num-
bers : ). Th e Gemara asks: What is the meaning of the phrase 

“was built”? If we say that it was actually built seven years before 
Zoan, would a person build a house for his younger son before 
he builds one for his older son? Canaan was the youngest son of 
Ham, as it is writt en: “And the sons of Ham: Cush, and Mizraim, 
and Put, and Canaan” (Genesis : ). How then could Hebron, a 
city in the land of Canaan, have been built before Zoan, a city in 
the land of Egypt, occupied by the descendants of Mizraim?

ן  ּמּוע ּבֶ ה ְראּוֵבן ׁשַ מֹוָתם ְלַמּטֵ ה ׁשְ ״ְוֵאּלֶ
ָבר ֶזה ָמסֹוֶרת  י ִיְצָחק, ּדָ ַזּכּור״. ָאַמר ַרּבִ
ם  ׁשֵ ַעל  ִלים  ְמַרּגְ ֵמֲאבֹוֵתינּו:  ָיֵדינּו  ּבְ
ָיֵדינּו  יֶהם ִנְקְראּו, ְוָאנּו לֹא ָעְלָתה ּבְ ַמֲעׂשֵ
 – ְסתּור  ִמיָכֵאל,  ן  ּבֶ ְסתּור  ֶאָחד:  א  ֶאּלָ
רּוְך הּוא;  דֹוׁש ּבָ ל ַהּקָ יו ׁשֶ ַתר ַמֲעׂשָ ּסָ ׁשֶ

ה ַעְצמֹו ָמְך. ָעׂשָ ִמיָכֵאל – ׁשֶ

י  ַנְחּבִ נֹאַמר:  ָאנּו  ַאף  יֹוָחָנן,  י  ַרּבִ ָאַמר 
ל  ׁשֶ ָבָריו  ּדְ יא  ֶהְחּבִ ׁשֶ  – י  ַנְחּבִ ָוְפִסי,  ן  ּבֶ
ע ַעל  יּסֵ ּפִ רּוְך הּוא; ָוְפִסי – ׁשֶ דֹוׁש ּבָ ַהּקָ

רּוְך הּוא. דֹוׁש ּבָ ל ַהּקָ ִמּדֹוָתיו ׁשֶ

ֶגב ַוָּיבֹא ַעד ֶחְברֹון״ – ״ַוָּיבֹאּו״  ״ַוַּיֲעלּו ַבּנֶ
יַרׁש  ּפֵ ׁשֶ ד,  ְמַלּמֵ ָרָבא:  ָאַמר  ֵליּה!  ֵעי  ִמּבָ
ח ַעל  ּטַ ּתַ ִלים ְוָהַלְך ְוִנׁשְ ֵלב ֵמֲעַצת ְמַרּגְ ּכָ
ׁשּו  ּקְ ּבַ ֲאבֹוַתי,  ָלֶהן:  ָאַמר  ָאבֹות.  ִקְבֵרי 

ִלים. ֵצל ֵמֲעַצת ְמַרּגְ ֶאּנָ ָעַלי ַרֲחִמים ׁשֶ

ַרֲחִמים,  ָעָליו  ה  מֹׁשֶ ׁש  ּקֵ ּבִ ָבר  ּכְ  ע ְיהֹוׁשֻ
נּון  ן  ּבִ  ע ְלהֹוׁשֵ ה  מֹׁשֶ ״ַוִּיְקָרא  ֱאַמר:  ּנֶ ׁשֶ
ִלים.  ְמַרּגְ ֵמֲעַצת  יֲעָך  יֹוׁשִ ָיּה   – ״  ע ְיהֹוׁשֻ
י ָכֵלב ֵעֶקב ָהְיָתה  ְכִתיב: ״ְוַעְבּדִ ְוַהְיינּו ּדִ

רּוח ַאֶחֶרת ִעּמֹו״ וגו'.

י ְוַתְלַמי״ וגו'. ֲאִחיָמן –  ׁשַ ם ֲאִחיָמן ׁשֵ ״ְוׁשָ
ֶאת  ים  ׂשִ ּמֵ ׁשֶ  – י  ׁשַ ׁשֵ ֶאָחיו;  ּבְ ׁשֶ ן  ְמיּוּמָ
ים ֶאת  ׂשִ ּמֵ ְלַמי – ׁשֶ ָחתֹות. ּתַ ׁשְ ָהָאֶרץ ּכִ

ָלִמים. ָלִמים ּתְ ָהָאֶרץ ּתְ

י  ׁשַ ׁשֵ ֲעָנת,  ָנה  ּבָ ֲאִחיָמן  ַאֵחר:  ָבר  ּדָ
״ְיִליֵדי  ְלּבּוׁש.  ּתַ ָנה  ּבָ ְלַמי  ּתַ ָאֻלׁש,  ָנה  ּבָ

קֹוָמָתן. ה ּבְ ֲעִניִקין ַחּמָ ּמַ ָהֲעָנק״ – ׁשֶ

ַמאי   – ִנְבְנָתה״  ִנים  ׁשָ ַבע  ׁשֶ ״ְוֶחְברֹון 
ר  ׁש, ֶאְפׁשָ ִנְבְנָתה? ִאיֵליָמא ִנְבְנָתה ַמּמָ
ִלְבנֹו  קֹוֶדם  ָקָטן  ִלְבנֹו  ִית  ּבַ ּבֹוֶנה  ָאָדם 
ּוִמְצַרִים״  ּכּוׁש  ָחם  ״ּוְבֵני  ְכִתיב:  ּדִ דֹול?  ּגָ

וגו'!

 But we have obtained only, etc. – ָיֵדינּו וכו׳  :ְוָאנּו לֹא ָעְלָתה ּבְ
In the Midrash Tanĥuma (Ha’azinu 7), similar explanations for 
the names of all of the spies are given, citing Rabbi Moshe 
HaDarshan.

 This teaches that Caleb separated himself – יַרׁש ּפֵ ד ׁשֶ  ְמַלּמֵ
ֵלב  The commentaries add proofs from the verses for this :ּכָ
assertion that Caleb separated himself from the other spies 
and went to Hebron. The verse states: “And I will bring him 
to the land to which he went” (Numbers 14:24), and in the 
book of Joshua it is stated that Caleb asked specifically 
for Mount Hebron as his inheritance: “Now therefore give 
me this mountain, from which the Lord spoke in that day” 
(Joshua 14:12).

 Another spirit with him – ִעּמֹו ַאֶחֶרת   רּוח: The Maharsha 
explains that as opposed to the other spies, who followed 
their animalistic spirit, Caleb followed his human spirit, or 
soul. Others explain that “another spirit” refers to the spirit 
of the forefathers accompanying him to save him from the 
counsel of the other spies (Iyyun Ya’akov; Rabbi David Luria). 
Alternatively, the word spirit is interpreted to mean direction, 
meaning that Caleb went in a different direction, so to speak, 
than did the other spies (Sefat Emet).

NOTES

 Anat, Alush, Talbush – ְלּבּוׁש  The locations of :ֲעָנת, ָאֻלׁש, ּתַ
these cities are unknown. They were apparently located in 
Eretz Yisrael or nearby. It is possible that the city of Alush that 
is mentioned here is the place with the same name that is 
mentioned among the travels of the Jewish people in the 
wilderness (Numbers 33:13). It would also make sense that 
Anat refers to Anathoth, which is in the portion of Benjamin. 
There were apparently large stones in these places, pos-
sibly dolmens, that looked like they had been assembled 
by giants.

BACKGROUND
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Rather, the meaning of the verse is that Hebron was seven times 
more fruitful [mevunna]N  than Zoan. And there is no stonier 
landB  in Eretz Yisrael than Hebron. Th is is evident because 
they would bury the dead there, just as the forefathers were 
buried there. Th is was done only in land that was not suitable for 
agriculture. And of all the lands, there is none of a higher quality 
than the land of Egypt, as it is stated: “Like the garden of the 
Lord, like the land of Egypt” (Genesis : ). And there was no 
higher-quality land in all of the land of Egypt than Zoan, as it 
is writt en with regard to Pharaoh’s ministers, who would certainly 
have lived on the fi nest land in the country: “For his princes are 
in Zoan” (Isaiah : ). And even so, Hebron was seven times 
more fruitful than Zoan.

Th e Gemara asks: But is the land in Hebron in fact stony? But 
isn’t it writt en: “And it came to pass at the end of forty years, 
that Absalom said to the king: I pray, let me go and pay my vow, 
which I have vowed to the Lord, in Hebron” (  Samuel : )? And 
Rav Avya says, and some say that it was Rabba bar bar Ĥanan: 
Th is means that Absalom went to bring sheep specifi cally from 
Hebron. And it is taught in a baraita (Toseft a, Menaĥot : ): One 
must bring the choicest animals to the Temple as off erings. Rams 
are brought from Moab,H  and sheep are brought from Hebron. 
Th is indicates that Hebron has rich land where fat and healthy 
sheep are raised. Th e Gemara answers: From this very source it 
can be proven that Hebron is not suitable for agriculture. Since 
the earth there is thin,B  it produces only grass for grazing and 
fatt ens the livestock.

Th e verse states: “And they returned from spying out the land at 
the end of forty days. 

And they went and they came” (Numbers : – ). Rabbi 
Yoĥanan says in the name of Rabbi Shimon ben Yoĥai: Th is 
verse likens their going to their coming. Just as their coming 
back was with wicked counsel, so too, their going to Eretz Yisrael 
was with wicked counsel.N 

Th e Torah states: “And they told him, and said: We came to the 
land to which you sent us, and it also fl ows with milk and honey” 
(Numbers : ), and then it is writt en: “However the people 
that dwell in the land are fi erce” (Numbers : ). Why did the 
spies praise the land and then slander it? Rabbi Yoĥanan says 
three statements in the name of Rabbi Meir, represented by the 
mnemonic device: Truth, alone, borrowing.N  Th e fi rst statement 
answers this question: Any slander that does not begin with a 
truthful statementN  ultimately does not stand, i.e., it is not 
accepted by others.

ְבָעה  ִ ה ַעל ֶאָחד ִמּשׁ ָהְיָתה ְמבּוּנָ א ׁשֶ ֶאּלָ
ֶאֶרץ  ָכל  ּבְ ים  ְטָרׁשִ ְלָך  ְוֵאין  צֹוַען.  ּבְ
ּה  ּום ְדָקְבִרי ּבָ ָרֵאל ָיֵתר ֵמֶחְברֹון, ִמּשׁ ִיׂשְ
ָכל ָהֲאָרצֹות  ה ּבְ יְכֵבי. ְוֵאין ְלָך ְמעּוּלָ ׁשִ
ה'  ַגן  ״ּכְ ֱאַמר:  ּנֶ ׁשֶ ִמְצַרִים,  ֵמֶאֶרץ  ָיֵתר 
ָכל  ּבְ ה  ְמעּוּלָ ְלָך  ְוֵאין  ִמְצַרִים״,  ֶאֶרץ  ּכְ
י ָהיּו  ְכִתיב: ״ּכִ ֶאֶרץ ִמְצַרִים ָיֵתר ִמּצֹוַען, ּדִ
ה  ָריו״, ַוֲאִפיּלּו ָהִכי ֶחְברֹון ְמבּוּנָ צַֹען ׂשָ ּבְ

צֹוַען. ְבָעה ּבְ ִ ֶאָחד ִמּשׁ

״ַוְיִהי  ִתיב:  ּכְ ְוָהא  ָהֵוי?  ים  ְטָרׁשִ ְוֶחְברֹון 
לֹום  ַאְבׁשָ ַוּיֹאֶמר  ָנה  ׁשָ ִעים  ַאְרּבָ ץ  ִמּקֵ
ַרב  ְוָאַמר  וגו'.  א״  ּנָ ֶאְלָכה  ֶלְך  ַהּמֶ ֶאל 
ָהַלְך  ר ָחָנן: ׁשֶ ר ּבַ ה ּבַ ָאְוָיא, ְוִאיֵתיָמא ַרּבָ
ים ֵמֶחְברֹון. ְוַתְנָיא: ֵאיִלים  ָבׂשִ ְלָהִביא ּכְ
ּה! ַאְּייֵדי  ים ֵמֶחְברֹון! ִמיּנָ ָבׂשִ ִמּמֹוָאב, ּכְ
ֵמן  ְוׁשָ ָרֲעָיא  ָעְבָדה  ַאְרָעא,  א  ְקִליׁשָ ּדִ

ִקְנָייָנא.

בּו ִמּתּור ָהָאֶרץ ״ַוָּיׁשֻ

Perek VII
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ּום  ִמּשׁ יֹוָחָנן  י  ַרּבִ ָאַמר   – ַוָּיבֹאּו״  ַוֵּיְלכּו 
ֲהִליָכה  יׁש  ַמּקִ יֹוַחי:  ן  ּבֶ ְמעֹון  ׁשִ י  ַרּבִ
ַאף  ָרָעה,  ֵעָצה  ּבְ יָאה  ּבִ ַמה  ְלִביָאה, 

ֵעָצה ָרָעה. ֲהִליָכה ּבְ

ּוְכִתיב:  וגו',  אנּו״  ּבָ ַוּיֹאְמרּו  לֹו  רּו  ״ַוְיַסּפְ
יֹוָחָנן  י  ַרּבִ ָאַמר   – ָהָעם״  ַעז  י  ּכִ ״ֶאֶפס 
י  ּום ַרּבִ (ִסיָמן: אמ״ת לבד״ו לוי״ה) ִמּשׁ
ַבר ֱאֶמת  ֵאין ּבֹו ּדְ ל ָלׁשֹון ָהָרע ׁשֶ ֵמִאיר: ּכָ

סֹופֹו. תֹו – ֵאין ִמְתַקֵּיים ּבְ ְתִחיּלָ ּבִ

 That Hebron was seven times more fruitful [mevunna] – 
ְבָעה ִ ה ַעל ֶאָחד ִמּשׁ ָהְיָתה ְמבּוּנָ  It is not surprising that Ham :ׁשֶ
gave his youngest son an inheritance superior to the inheri-
tance of his other sons, as there are many examples in the 
Bible of a father favoring his youngest son over the others. 
However, a father would first attend to the needs of his older 
sons before those of the youngest (Iyyun Ya’akov). According 
to this interpretation, when the verse states: “Now Hebron 
was built seven shanim before Zoan of Egypt,” the phrase 

“seven shanim” does not mean seven years, but rather sev-
enfold, as in the word mishne, which means double (HaKetav 
VehaKabbala).

NOTES

 Stonier land – ים  This refers to very hard land that :ְטָרׁשִ
cannot be worked and used for agriculture. Generally, this 
kind of land is found in rocky areas where even the earth 
between the stones is too hard to be used for agriculture.

 The earth is thin – א ַאְרָעא ְקִליׁשָ  Grain needs very deep :ּדִ
earth in order to grow. Crops are generally grown in land 
that is suitable for intensive working, while sheep generally 
graze on the stubble that is left after the crops are harvested. 
Although shallow earth that rests on top of stone is not 
suitable for growing crops, other plants that have shorter 
roots can grow in this kind of earth. The nutritional value of 
such plants will be greater than straw and fatten the animals 
that graze there.

BACKGROUND

 Rams from Moab – ִמּמֹוָאב  One who brings an :ֵאיִלים 
offering must bring from the choicest selection. There-
fore, animals for sacrifices were brought from the places 
where the livestock was superior: Rams were brought from 
Moab, broad-shouldered sheep from Hebron, calves from 
the Sharon, and chicks from Har HaMelekh (Rambam Sefer 
Avoda, Hilkhot Issurei Mizbe’aĥ 7:1–2).

HALAKHA

 So too their going was with wicked counsel – ֵעָצה  ַאף ֲהִליָכה ּבְ
 One explanation of this statement is that just as their return :ָרָעה
to the wilderness was guided by wicked counsel, so too, their 
departure from the Valley of Eshkol was guided by wicked 
counsel (Sefat Emet). According to this explanation, Rashi’s 
statement (see Numbers 13:3) that when the spies left for Eretz 
Yisrael they were considered upright and flawless does not 
contradict this statement, as they were righteous until they 
reached Eretz Yisrael.

 The mnemonic truth, alone [levado], borrowing – ִסיָמן אמ״ת 
 This is a mnemonic for the statements said by Rabbi :לבד״ו לוי״ה

Yoĥanan in the name of Rabbi Meir in this tractate. The acronym 
should be: Truth, ensnared [lekhado], borrowing, as elsewhere 
(42b), Rabbi Yoĥanan quotes the statement of Rabbi Meir: His 
own mouth ensnared that wicked one, and in another place 
(46b) he quotes Rabbi Meir with regard to anyone who does 
not lend and borrows. However, Rabbi Yoĥanan quotes Rabbi 
Meir in another place (36b): His bow returned to its strength, 
so perhaps the mnemonic should include that and be: Truth, 
returned, ensnared, borrowing (Ĥeshek Shlomo).

 Slander that does not begin with a truthful statement – ָלׁשֹון 
תֹו ְתִחיּלָ ּבִ ֱאֶמת  ַבר  ּדְ ּבֹו  ֵאין  ׁשֶ  The commentaries ask: What :ָהָרע 

did the spies lie about? The Maharsha explains that since the 
spies did not return with the basic food staples of wheat, barley, 
and olives, they implicitly told the people that the land did not 
produce sufficient food for sustenance. Furthermore, although 
the spies were not in Hebron, they nevertheless reported about 
the giants who lived there. Others explain that they lied in that 
they said: “The people that dwell in the land are fierce,” even 
though the people of the land feared the Jewish people, as 
stated by Rahab (Joshua 2:10). Others suggest that they said 
Eretz Yisrael is “a land that eats its inhabitants” (Numbers 13:32), 
where people die frequently (see Ir Binyamin).

NOTES




