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Rabbi Eliezer ben Ya’akov says: Th e verse does not come to 
establish the location of Mount Gerizim and Mount Ebal. Rather, 
it comes to show the Jewish people the way the second time, 
when they were entering the land of Canaan, like the way He 
showed them the fi rst time, when they left  Egypt and a pillar of 
cloud went before them and made the terrain easier to transverse. 
Th e purpose of the verse is to instruct the Jewish people how to 
enter the land of Canaan with relative ease, despite the absence of 
the pillar of cloud. Th e word “way” instructs them to go along a 
pre-established way, and not in fi elds and vineyards. Th e phrase 

“that dwell” instructs them to go in sett led areas and not in the 
wilderness. “In the Arabah,” which means plain, teaches them to 
go in the plains and not over mountains and hills.

§ Th e Sages taught (Toseft a Ƭ:ƥ): How did the Jewish people
cross the Jordan? Every day the Ark would travel behind the 
two fl ags of Judah and Reuben, but on that day the Ark traveled 
in front, as it is stated: “Behold, the Ark of the Covenant of
the Lord of all the earth is passing before you” ( Joshua Ƨ:ƥƥ). 
On every other day, the Levites would carry the Ark, but on
this day the priests carried it, as is stated: “And when the soles 
of the feet of the priests that bear the Ark of the Lord, the Lord 
of all the earth, shall rest” ( Joshua Ƨ:ƥƧ).

It is taught in a baraita (Toseft a Ƭ:Ʀ) that Rabbi Yosei says: In 
three diff erent places the priests carried the Ark. Th ey carried 
it when the Jewish people crossed the Jordan, and when they 
surrounded Jericho ( Joshua ƪ:ƪ), and when they returned it to 
its proper place in the Holy of Holies during the reign of King 
Solomon Ťࢗ Kings Ƭ:ƪ). 

And once the feet of the priests were immersed in the water of 
the Jordan River, the water fl owed backward, as it is stated: “And 
when those carrying the Ark came to the Jordan and the feet of 
the priests that bore the ark were dipped in the brink of the water, 
for the Jordan overfl ows all its banks all the time of harvest; and 
the waters that came down from above stood, and rose up in 
one heap” ( Joshua Ƨ:ƥƩ–ƥƪ). And what was the height of the 
water?N  Twelve mil by twelve mil, parallel to the size of the camp 
of the Jewish people who were passing through the Jordan. Th is 
is the statement of Rabbi Yehuda.    

Rabbi Elazar, son of Rabbi Shimon, said to him: According to 
your statement, does a person move faster or does water move 
faster? You must say that water moves fasterB  than a person. If 
that is so, then before the camp of Israel crossed the river the 
water would come and drown them, as, aft er the water rose up 
to a height of twelve mil it then began fl owing normally again.

תוּב  א הַכָּ ן יַעֲקבֹ אוֹמֵר: לאֹ בָּ י אֱלִיעֶזֶר בֶּ רַבִּ
דֶרֶךְ  כְּ נִיָּה  ְ שּׁ בַּ רֶךְ  דֶּ לָהֶן  לְהַרְאוֹת  א  אֶלָּ
רֶךְ  דֶּ בַּ  – ״דֶרֶךְ״  רִאשׁוֹנָה.  בָּ לָהֶן  הֶרְאָה  שֶׁ
וּב  יִּשּׁ ב״ – בַּ דוֹת וּכְרָמִים. ״הַיּוֹשֵׁ שָׂ לְכוּ וְלאֹ בְּ
עֲרָבָה לְכוּ  עֲרָבָה״ – בָּ רוֹת. ״בָּ דְבָּ מִּ לְכוּ וְלאֹ בַּ

הָרִים וּגְבָעוֹת. וְלאֹ בֶּ

ן?  הַיַּרְדֵּ אֶת  רָאֵל  יִשְׂ עָבְרוּ  יצַד  כֵּ נַן:  רַבָּ נוּ  תָּ
גָלִים וְהַיּוֹם  נֵי דְּ כָל יוֹם אָרוֹן נוֹסֵע אַחַר שְׁ בְּ
רִית  הַבְּ אֲרוֹן  ה  ״הִנֵּ אֱמַר:  נֶּ שֶׁ ה,  חִילָּ תְּ נָסַע 
יוֹם  כָל  בְּ לִפְנֵיכֶם״;  עבֵֹר  הָאָרֶץ  ל  כָּ אֲדוֹן 
אוּהוּ  אִין אֶת הָאָרוֹן וְהַיּוֹם נְשָׂ וָיוֹם לְוִיִּם נוֹשְׂ
רַגְלֵי  פּוֹת  כַּ  נוֹח כְּ ״וְהָיָה  אֱמַר:  נֶּ שֶׁ כּהֲֹנִים, 

אֵי אֲרוֹן ה'״ וגו'. הַכּהֲֹנִים נוֹשְׁ

מְקוֹמוֹת  ה  לשָֹׁ שְׁ בִּ אוֹמֵר,  יוֹסֵי  י  רַבִּ נְיָא:  תַּ
אֶת  עָבְרוּ  שֶׁ כְּ הָאָרוֹן:  אֶת  כּהֲֹנִים  אוּ  נָשְׂ
הֶחֱזִירוּהוּ  הֵסֵיבּוּ אֶת יְרִיחוֹ, וּכְשֶׁ ן, וּכְשֶׁ הַיַּרְדֵּ

לִמְקוֹמוֹ.

Perek VII
Daf 34 Amud a

חָזְרוּ  יִם  מַּ בַּ כהֲֹנִים  רַגְלֵי  לוּ  יטְבְּ נִּ שֶׁ וְכֵיוָן 
אֵי  אֱמַר: ״וּכְבוֹא נוֹשְׁ נֶּ יִם לַאֲחוֹרֵיהֶם, שֶׁ הַמַּ
יִם הַיֹּרְדִים  ן וגו' וַיַּעַמְדוּ הַמַּ הָאָרוֹן עַד הַיַּרְדֵּ
ל  שֶׁ גּוֹבְהָן  ה  וְכַמָּ אֶחָד״.  נֵד  קָמוּ  מִלְמַעְלָה 
מִיל,  ר  עָשָׂ נֵים  שְׁ עַל  מִיל  ר  עָשָׂ נֵים  שְׁ מַיִם? 

י יְהוּדָה; בְרֵי רַבִּ רָאֵל, דִּ נֶגֶד מַחֲנֵה יִשְׂ כְּ

מְעוֹן: לִדְבָרֶיךָ,  י שִׁ רַבִּ י אֶלְעָזָר בְּ אָמַר לוֹ רַבִּ
מַיִם  אוֹמֵר:  הֱוֵי  ים?  קַלִּ מַיִם  אוֹ  קַל  אָדָם 

אִין מַיִם וְשׁוֹטְפִין אוֹתָן! ן בָּ ים. אִם כֵּ קַלִּ

 What was the height of the water – ל מַיִם ה גּוֹבְהָן שֶׁ מָּ  :כַּ
This is Rashi’s version of the text. The Maharsha prefers 
a different version of the text: How wide was the water? 
According to this version, Rabbi Yehuda meant that the 
water moved back twelve mil and left a dry space in the 
middle of the river, and then it returned afterward, as it 
is stated: “The Jordan turned backward” (Psalms 114:3).

NOTES

 Water moves faster – ים -There is obviously no predeter :מַיִם קַלִּ
mined speed at which water travels, and in a river its speed will 
depend on the length and angle of the incline at which the water 
is flowing. However, although the section of the Jordan River that 
is near Jericho is relatively flat and the water does not flow at a 
high speed, it still moves faster than the speed at which people 
walk, and it certainly moves faster than an entire encampment of 
people weighed down with possessions and animals.

Jordan River near Jericho
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Rather, this teaches that the water gathered and rose in heaps 
upon heaps to a height of more than three hundred mil, until 
all the kings of the East and West saw it, as it is stated: “And 
it came to pass, when all the kings of the Amorites, that were 
beyond the Jordan westward, and all the kings of the Canaan-
ites, that were by the sea, heard that the Lord had dried up 
the waters of the Jordan from before the children of Israel, 
until they were passed over, that their heart melted, neither 
was there spirit in them anymore, because of the children of 
Israel” ( Joshua Ʃ:ƥ).

And even Rahab the prostitute said to Joshua’s messengers: 
“For we have heard how the Lord dried up the water of the 
Red Sea before you” ( Joshua Ʀ:ƥƤ). And it is writt en: “And as 
soon as we had heard it, our hearts melted, neither did there 
remain any more spirit in any man, because of you” ( Joshua 
Ʀ:ƥƥ). Evidently, the Canaanites were still terrifi ed due to the 
splitt ing of the Red Sea, although that had taken place years 
earlier and in a distant location. It is understood from here how 
terrifi ed they became when a similar miracle occurred close to 
where they lived.

While the Jewish people were still in the Jordan, Joshua said 
to them: Know for what purpose you are crossing the Jordan. 
It is in order to drive out the inhabitants of the land from 
before you, as it is stated: “And you shall drive out all the 
inhabitants of the land from before you” (Numbers ƧƧ:ƩƦ). If 
you will do so, then all is well, but if not, water will come and 
drown otikhem. Th e Gemara asks: What is the meaning of the 
word otikhem? Th e Gemara explains: It is a combination of the 
words me [oti] and you [etkhem].

While they were still in the Jordan, Joshua said to them: 
“Pick up every man of you a stone upon his shoulder, accord-
ing to the number of the tribes of the children of Israel” 
( Joshua ƨ:Ʃ). And it is writt en: “Th at this may be a sign among 
you, that when your children ask in time to come, saying: 
What do you mean by these stones?” ( Joshua ƨ:ƪ). Th is 
will be a sign for the children that their ancestors crossed 
the Jordan.

While they were still in the Jordan, Joshua said to them: 
“Take out of the midst of the Jordan, out of the place where 
the priests’ feet stood, twelve stones made ready, and carry 
them over with you, and lay them down in the lodging place, 
where you shall lodge this night” ( Joshua ƨ:Ƨ). One might 
have thought that they were required to place these stones at 
each and every lodging place where they stayed. Th erefore, the 
verse states: “Where you shall lodge this night,” meaning only 
on that night.

Rabbi Yehuda says: Abba Ĥalaft a, and Rabbi Eliezer ben 
Matya, and Ĥananya ben Ĥakhinai stood on those same 
stones that the Jewish people took from the Jordan, and they 
measured them and found that each and every one weighed 
about forty se’a.B  And it is learned as a tradition that a load 
that one can lift  onto his shoulders is one-third of the weight 
of the load that he can carry when others load it onto him.

From here you can calculate the size of the cluster of grapes 
that the spies carried together from Eretz Yisrael, as it is stated: 

“And they carried it upon a pole between two” (Numbers 
ƥƧ:ƦƧ). From the fact that it is stated that they carried the cluster 
of grapes “on a pole” do I not know that it was carried by two 
people? Th at is the only way it can be carried on a pole. What 
is the meaning when the verse states: “Between two”? It means 
that the spies carried it on two poles, and four people carried 
the cluster of grapes together. From here it can be deduced that 
the weight of the cluster was ƨƬƤ se’a.

יפִין עַל  ין וְעוֹלִין כֵּ שִׁ הָיוּ מַיִם נִגְדָּ ד, שֶׁ א מְלַמֵּ אֶלָּ
רָאוּ אוֹתָן  לשֹׁ מֵאוֹת מִיל, עַד שֶׁ ְ י כֵיפִין יָתֵר מִשּׁ בֵּ גַּ
ל  מעֹ כָּ אֱמַר: ״וַיְהִי כִשְׁ נֶּ ל מַלְכֵי מִזְרָח וּמַעֲרָב, שֶׁ כָּ
ה וְכָל מַלְכֵי  ן יָמָּ עֵבֶר הַיַּרְדֵּ ר בְּ מַלְכֵי הָאֱמֹרִי אֲשֶׁ
אֶת  ה'  הוֹבִישׁ  ר  אֲשֶׁ אֵת  הַיָּם  עַל  ר  אֲשֶׁ נַעֲנִי  הַכְּ
ס לְבָבָם  רָאֵל עַד עָבְרָם וַיִּמַּ נֵי בְנֵי יִשְׂ ן מִפְּ מֵי הַיַּרְדֵּ

רָאֵל״. נֵי יִשְׂ נֵי בְּ וְלאֹ הָיָה בָם עוֹד רוּח מִפְּ

י  ״כִּ  : ע יְהוֹשֻׁ לוּחֵי  לִשְׁ אָמְרָה  הַזּוֹנָה  רָחָב  וְאַף 
ר הוֹבִישׁ ה' אֶת מֵי יַם סוּף״ וגו',  מַעְנוּ אֵת אֲשֶׁ שָׁ

ס לְבָבֵנוּ וְלאֹ קָמָה עוֹד״ וגו'. מַע וַיִּמַּ שְׁ וּכְתִיב: ״וַנִּ

מָה  עַל  עוּ  דְּ  : ע יְהוֹשֻׁ לָהֶם  אָמַר  ן,  יַּרְדֵּ בַּ עוֹדָם 
תּוֹרִישׁוּ  שֶׁ מְנָת  עַל  ן,  הַיַּרְדֵּ אֶת  עוֹבְרִים  ם  אַתֶּ
ם  תֶּ אֱמַר: ״וְהוֹרַשְׁ נֶּ נֵיכֶם, שֶׁ בֵי הָאָרֶץ מִפְּ אֶת יוֹשְׁ
ם  אַתֶּ אִם  וגו',  נֵיכֶם״  מִפְּ הָאָרֶץ  בֵי  יוֹשְׁ ל  כָּ אֶת 
אִין מַיִם וְשׁוֹטְפִין  ן – מוּטָב, וְאִם לָאו – בָּ ין כֵּ עוֹשִׂ

אוֹתִיכֶם. מַאי ״אוֹתִיכֶם״? אוֹתִי וְאֶתְכֶם.

: ״הָרִימוּ לָכֶם אִישׁ  ע ן, אָמַר לָהֶן יְהוֹשֻׁ יַּרְדֵּ עוֹדָם בַּ
רָאֵל״  יִשְׂ בְטֵי  שִׁ ר  לְמִסְפַּ כְמוֹ  שִׁ עַל  אַחַת  אֶבֶן 
י  כֶם כִּ קִרְבְּ הְיֶה זאֹת אוֹת בְּ וגו', וּכְתִיב: ״לְמַעַן תִּ
ה  נֵיכֶם מָחָר לֵאמֹר מָה הָאֲבָנִים הָאֵלֶּ אָלוּן בְּ יִשְׁ

ן. עָבְרוּ אָבוֹת אֶת הַיַּרְדֵּ נִים שֶׁ לָכֶם״ וגו', סִימָן לַבָּ

אוּ לָכֶם מִזֶּה  : ״שְׂ ע ן, אָמַר לָהֶן יְהוֹשֻׁ יַּרְדֵּ עוֹדָם בַּ
ים  תֵּ שְׁ הָכִין  הַכּהֲֹנִים  רַגְלֵי  ב  צַּ מִמַּ ן  הַיַּרְדֵּ מִתּוֹךְ 
ם  חְתֶּ כֶם וְהִנַּ ם אוֹתָם עִמָּ רֵה אֲבָנִים וְהַעֲבַרְתֶּ עֶשְׂ
יָכוֹל  וגו'.  יְלָה״  הַלָּ בוֹ  לִינוּ  תָּ ר  אֲשֶׁ לוֹן  מָּ בַּ אוֹתָם 
לִינוּ  תָּ ר  ״אֲשֶׁ לוֹמַר:  לְמוּד  תַּ וּמָלוֹן?  מָלוֹן  כָל  בְּ

יְלָה״. בוֹ הַלָּ

ן  י אֱלִיעֶזֶר בֶּ א וְרַבִּ א חֲלַפְתָּ י יְהוּדָה: אַבָּ אָמַר רַבִּ
ן חֲכִינַאי עָמְדוּ עַל אוֹתָן אֲבָנִים,  מָתְיָא וַחֲנַנְיָא בֶּ
עִים  אַרְבָּ כְּ קוּלָה  שְׁ וְאַחַת  אַחַת  ל  כָּ יעֲרוּם,  וְשִׁ
מִדְלִי אִינִישׁ לְכַתְפֵיהּ –  טְעוּנָא דְּ סְאָה, וּגְמִירִי, דִּ

טְעוּנֵיה הָוֵי. א דִּ ילְתָּ תִּ

אֻהוּ  אֱמַר: ״וַיִּשָּׂ נֶּ כּוֹל, שֶׁ ב לָאֶשְׁ ֵ ה מְחַשּׁ אן אַתָּ מִכָּ
אֵינִי  ״בַמּוֹט״,  אֱמַר  נֶּ שֶׁ מַע  שְׁ מִמַּ נָיִם״.  שְׁ בִּ בַמּוֹט 
נֵי  שְׁ נָיִם״? בִּ שְׁ לְמוּד לוֹמַר ״בִּ נַיִם? מַה תַּ שְׁ בִּ יוֹדֵע שֶׁ

מוֹטוֹת.

 Forty se’a – סְאָה עִים   Even according to the :אַרְבָּ
smallest calculation of a se’a, this amounts to a 
volume of more than 300 ℓ, and the weight of this 
volume of stones would be around 400 kg.
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Rabbi Yitzĥak said: Th ey were confi gured like upper rods of scales 
[turtanei]L  that are balanced on the lower rods of scales, i.e., there 
were not two but four poles. How so? Eight of the spies carried the 
cluster of grapes,N  one of them carried a pomegranate, and one 
carried a fi g. Joshua and Caleb did not carry anything. Why did 
Joshua and Caleb not carry anything? If you wish, say that it is 
because they were more prominent than the others and it was 
beneath their dignity to carry such a load. And if you wish, say 
instead that they did not take part in the wicked counsel of the 
spies, as the cluster of grapes was brought by the spies to scare the 
people.

§ Rabbi Ami and Rabbi Yitzĥak Nappaĥa disagree with regard 
to the dispute between the tanna’im as to the height of the water 
when the Jewish people crossed the Jordan. One says: According 
to the statement of Rabbi Yehuda, that the water stood at the height 
of twelve mil, 

the Jewish people crossed in the same formation as they camped. 
It was necessary for the water to stand only twelve mil high to allow 
for the entire encampment to pass through the Jordan. According 
to the statement of Rabbi Elazar, son of Rabbi Shimon, who said 
the water stood at a height of over three hundred mil, the water had 
to reach these heights to allow for enough time for everyone to cross 
the Jordan, as they crossed one aft er the other.

And one says: According to both this Sage and that Sage, they 
crossed in the same formation as they camped. However, one Sage, 
Rabbi Yehuda, holds that a person moves faster than water, and 
one Sage, Rabbi Elazar son of Rabbi Shimon, holds that water 
moves faster than a person does.

§ Since the Gemara mentioned the cluster of grapes that the spies 
brought back from Eretz Yisrael, it continues discussing the story of 
the spies. It is stated in the Torah that God told Moses: “Send you 
men” (Numbers ƥƧ:Ʀ). Reish Lakish says: “Send you” means that 
you should send them at your own discretion and not as a divine 
command. As, if it were a divine command, does a person choose 
a bad portion for himself? Since God knew the nature of these 
spies and that they would ultimately slander the land, He certainly 
would not have sent them Himself. And this is the meaning of that 
which is writt en in the passage where Moses retold the story of the 
spies: “And it was good in my eyes” (Deuteronomy ƥ:ƦƧ), and Reish 
Lakish says: Th e implication of these words is that it seemed good 

“in my eyes,” but not in the eyes of the Omnipresent.N 

Th e Torah relates that the people asked Moses to send spies so “that 
they may search the land for us” (Deuteronomy ƥ:ƦƦ). Rabbi Ĥiyya 
bar Abba says: When the Jewish people asked to send spies, their 
intention was only to shame Eretz Yisrael. It is writt en here: “Th at 
they may search [veyaĥperu] the land for us,” and it is writt en 
there: “Th en the moon will be embarrassed [veĥafera], and the 
sun will be ashamed” (Isaiah Ʀƨ:ƦƧ).

וְטוּרְטָנֵי  טוּרְטָנֵי  יִצְחָק:  י  רַבִּ אֲמַר 
אוּ  נָשְׂ מֹנָה  שְׁ יצַד?  כֵּ הָא  טוּרְטָנֵי,  דְּ
א  נָשָׂ וְאֶחָד  רִימּוֹן  א  נָשָׂ אֶחָד  כּלֹ,  אֶשְׁ
לוּם.  אוּ כְּ ע וְכָלֵב לאֹ נָשְׂ אֵינָה. יְהוֹשֻׁ תְּ
יבִי. וְאִי  חֲשִׁ וּם דַּ עֵית אֵימָא: מִשּׁ אִי בָּ

אוֹתָהּ עֵצָה. לּאֹ הָיוּ בְּ עֵית אֵימָא: שֶׁ בָּ

חָא,  י יִצְחָק נַפָּ י אַמִי וְרַבִּ הּ רַבִּ לִיגִי בָּ פְּ
י יְהוּדָה, חַד אָמַר: לְדִבְרֵי רַבִּ
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י  רַבִּ י אֶלְעָזָר בְּ חֲנָיָיתָן עָבְרוּ, לְדִבְרֵי רַבִּ כַּ
זֶה אַחַר זֶה עָבְרוּ. מְעוֹן – בְּ שִׁ

חֲנָיָיתָן  כַּ מָר –  וּבֵין  מָר  ין  בֵּ אָמַר:  וְחַד 
סָבַר:  וּמָר  קַל,  אָדָם  סָבַר:  מָר  עָבְרוּ. 

ים. מַיִם קַלִּ

ים״ – אָמַר רֵישׁ לָקִישׁ:  לַח לְךָ אֲנָשִׁ ״שְׁ
זֶה  אָדָם  וְכִי  ךָ,  עְתְּ מִדַּ  – לְךָ״  לַח  ״שְׁ
כְתִיב:  בּוֹרֵר חֵלֶק רַע לְעַצְמוֹ? וְהַיְינוּ דִּ
בָר״, אָמַר רֵישׁ לָקִישׁ:  עֵינַי הַדָּ ״וַיִּיטַב בְּ

ל מָקוֹם. עֵינָיו שֶׁ עֵינַי״ – וְלאֹ בְּ ״בְּ

י  רַבִּ אָמַר   – הָאָרֶץ״  אֶת  לָנוּ  רוּ  ״וְיַחְפְּ
ונוּ  וְּ נִתְכַּ לאֹ  לִים  מְרַגְּ א:  אַבָּ ר  בַּ חִיָּיא 
רָאֵל.  יִשְׂ אֶרֶץ  ל  שֶׁ תָהּ  לְבוֹשְׁ א  אֶלָּ
רוּ לָנוּ אֶת הָאָרֶץ״,  תִיב הָכָא: ״וְיַחְפְּ כְּ
ה  בָנָה וּבוֹשָׁ וּכְתִיב הָתָם: ״וְחָפְרָה הַלְּ

ה״ וגו'. הַחַמָּ

 Scales [turtanei] – טוּרְטָנֵי: From the Greek τρυτάνη, 
trutanē, which refers to a scale. Here the Gemara is refer-
ring to a pole that is held up by another pole, similar to 
the rod of a scale.

Spies carrying the poles, according to diff erent opinions

LANGUAGE

 Eight spies carried the cluster of grapes – ֹכּל אוּ אֶשְׁ מנָֹה נָשְׂ  :שְׁ
In contrast to the opinion of the Gemara, an entirely different 
description of the actions of the spies is found in Tanna deVei 
Eliyahu: Ten of the spies carried either a pomegranate or fig in 

their hands, and the remaining two spies carried a cluster of 
grapes on a pole. This description corresponds to the straight-
forward understanding of the verse.

NOTES

 In my eyes but not in the eyes of the Omni present – 
מָקוֹם ל  שֶׁ עֵינָיו  בְּ וְלאֹ  עֵינַי   It is explained in the Sifrei that :בְּ
Moses also did not think that it was a good idea to send 
spies. However, he thought that if he would agree to send 
the spies, the Jewish people would understand that he was 
not hiding from them anything bad about Eretz Yisrael, and 
they would decide on their own that there was no need 
to send them.

NOTES
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Th e Torah states with regard to the spies: “And these were their 
names: Of the tribe of Reuben, Shammua the son of Zaccur” 
(Numbers ƥƧ:ƨ). Rabbi Yitzĥak says: Th is statement that follows 
is a tradition of ours that was passed down to us from our 
ancestors: Th e spies were named aft er their actions, but we 
have obtained the interpretation of onlyN  one name, the name of 

“Sethur the son of Michael” (Numbers ƥƧ:ƥƧ). He is called Sethur, 
as he hid [satar] the actions of the Holy One, Blessed be He. In 
other words, he ignored the miracles that God performed for the 
Jewish people in Egypt and in the wilderness. He is called Michael, 
as he made Him, God, appear weak [makh] by saying that there 
was not enough food in the land for everyone.

Rabbi Yoĥanan says: We can also say an interpretation of the 
name: “Nahbi the son of Vophsi” (Numbers ƥƧ:ƥƨ): He is called 
Nahbi, as he concealed [heĥbi] the statement of the Holy One, 
Blessed be He, that the land is good, by delivering a distorted 
description of it. He is called Vophsi, as he stomped [pisse’a] on 
the att ributes of the Holy One, Blessed be He, i.e., he did not 
believe in His promise to give Eretz Yisrael to the Jewish people.

It is also stated with regard to the spies: “And they went up 
into the south, and he came to Hebron” (Numbers ƥƧ:ƦƦ). Why 
is the phrase “and he came” writt en in the singular form? Th e 
verse should have said: And they came. Rava says: Th is teaches 
that Caleb separated himselfN  from the counsel of the other 
spies and went and prostrated himself on the graves of the 
fore fathers in Hebron. He said to them: My forefathers, pray 
for mercy for me so that I will be saved from the counsel of 
the spies.

Th e Gemara explains: Joshua did not go to the graves of the 
forefathers because Moses had already prayed for mercy for 
him, as it is stated: “And Moses called Hoshea son of Nun 
Joshua [Yehoshua]” (Numbers ƥƧ:ƥƪ), meaning: God will save 
you [Ya yoshiakha] from the counsel of the spies. And this is 
the meaning of that which is writt en: “But My servant Caleb, 
because he had another spirit with him,N  and has followed Me 
fully, him will I bring into the land where into he went” (Numbers 
ƥƨ:Ʀƨ), which implies that Caleb changed his mind over time. 
Joshua, however, was opposed to the intentions of the other spies 
from the outset.

The verse continues to state about Hebron: “And Ahiman, 
Sheshai, and Talmai, the children of Anak, were there” (Numbers 
ƥƧ:ƦƦ). Ahiman was called by this name because he was the most 
skilled [meyumman] among his brothers. Sheshai was called by 
his name because he would turn the land that he treaded upon 
into ditches [sheĥatot] due to his large dimensions. Talmai was 
called this because he would turn the land that he treaded upon 
into furrows upon furrows [telamim] due to his weight.

Alternatively, their names signify another matt er: Ahiman is 
the one who built the city of Anat. Sheshai built the city of 
Alush. Talmai built the city of Talbush.B  Th e verse describes 
them as “the children of Anak” because they were so tall and 
large that it appeared as if they were wearing [ma’anikin] the sun 
as a necklace due to their height.

Th e continuation of the verse states: “Now Hebron was built 
seven years [shanim] before Zoan of Egypt [Mitzrayim]” (Num-
bers ƥƧ:ƦƦ). Th e Gemara asks: What is the meaning of the phrase 

“was built”? If we say that it was actually built seven years before 
Zoan, would a person build a house for his younger son before 
he builds one for his older son? Canaan was the youngest son of 
Ham, as it is writt en: “And the sons of Ham: Cush, and Mizraim, 
and Put, and Canaan” (Genesis ƥƤ:ƪ). How then could Hebron, a 
city in the land of Canaan, have been built before Zoan, a city in 
the land of Egypt, occupied by the descendants of Mizraim?

ן  מּוּע בֶּ ה רְאוּבֵן שַׁ מוֹתָם לְמַטֵּ ה שְׁ ״וְאֵלֶּ
בָר זֶה מָסוֹרֶת  י יִצְחָק, דָּ זַכּוּר״. אָמַר רַבִּ
ם  שֵׁ עַל  לִים  מְרַגְּ מֵאֲבוֹתֵינוּ:  יָדֵינוּ  בְּ
יָדֵינוּ  יהֶם נִקְרְאוּ, וְאָנוּ לאֹ עָלְתָה בְּ מַעֲשֵׂ
 – סְתוּר  מִיכָאֵל,  ן  בֶּ סְתוּר  אֶחָד:  א  אֶלָּ
רוּךְ הוּא;  דוֹשׁ בָּ ל הַקָּ יו שֶׁ תַר מַעֲשָׂ סָּ שֶׁ

ה עַצְמוֹ מָךְ. עָשָׂ מִיכָאֵל – שֶׁ

י  נַחְבִּ נאֹמַר:  אָנוּ  אַף  יוֹחָנָן,  י  רַבִּ אָמַר 
ל  שֶׁ בָרָיו  דְּ יא  הֶחְבִּ שֶׁ  – י  נַחְבִּ וָפְסִי,  ן  בֶּ
ע עַל  יסֵּ פִּ רוּךְ הוּא; וָפְסִי – שֶׁ דוֹשׁ בָּ הַקָּ

רוּךְ הוּא. דוֹשׁ בָּ ל הַקָּ מִדּוֹתָיו שֶׁ

גֶב וַיָּבאֹ עַד חֶבְרוֹן״ – ״וַיָּבאֹוּ״  ״וַיַּעֲלוּ בַנֶּ
ירַשׁ  פֵּ שֶׁ ד,  מְלַמֵּ רָבָא:  אָמַר  לֵיהּ!  עֵי  מִבָּ
ח עַל  טַּ תַּ לִים וְהָלַךְ וְנִשְׁ לֵב מֵעֲצַת מְרַגְּ כָּ
שׁוּ  קְּ בַּ אֲבוֹתַי,  לָהֶן:  אָמַר  אָבוֹת.  קִבְרֵי 

לִים. צֵל מֵעֲצַת מְרַגְּ אֶנָּ עָלַי רַחֲמִים שֶׁ

רַחֲמִים,  עָלָיו  ה  משֶֹׁ שׁ  קֵּ בִּ בָר  כְּ  ע יְהוֹשֻׁ
נוּן  ן  בִּ  ע לְהוֹשֵׁ ה  משֶֹׁ ״וַיִּקְרָא  אֱמַר:  נֶּ שֶׁ
לִים.  מְרַגְּ מֵעֲצַת  יעֲךָ  יוֹשִׁ יָהּ   – ״  ע יְהוֹשֻׁ
י כָלֵב עֵקֶב הָיְתָה  כְתִיב: ״וְעַבְדִּ וְהַיְינוּ דִּ

רוּח אַחֶרֶת עִמּוֹ״ וגו'.

י וְתַלְמַי״ וגו'. אֲחִימָן –  שַׁ ם אֲחִימָן שֵׁ ״וְשָׁ
אֶת  ים  שִׂ מֵּ שֶׁ  – י  שַׁ שֵׁ אֶחָיו;  בְּ שֶׁ ן  מְיוּמָּ
ים אֶת  שִׂ מֵּ לְמַי – שֶׁ חָתוֹת. תַּ שְׁ הָאָרֶץ כִּ

לָמִים. לָמִים תְּ הָאָרֶץ תְּ

י  שַׁ שֵׁ עֲנָת,  נָה  בָּ אֲחִימָן  אַחֵר:  בָר  דָּ
״יְלִידֵי  לְבּוּשׁ.  תַּ נָה  בָּ לְמַי  תַּ אָלֻשׁ,  נָה  בָּ

קוֹמָתָן. ה בְּ עֲנִיקִין חַמָּ מַּ הָעֲנָק״ – שֶׁ

מַאי   – נִבְנְתָה״  נִים  שָׁ בַע  שֶׁ ״וְחֶבְרוֹן 
ר  שׁ, אֶפְשָׁ נִבְנְתָה? אִילֵימָא נִבְנְתָה מַמָּ
לִבְנוֹ  קוֹדֶם  קָטָן  לִבְנוֹ  יִת  בַּ בּוֹנֶה  אָדָם 
וּמִצְרַיִם״  כּוּשׁ  חָם  ״וּבְנֵי  כְתִיב:  דִּ דוֹל?  גָּ

וגו'!

 But we have obtained only, etc. – יָדֵינוּ וכו׳  :וְאָנוּ לאֹ עָלְתָה בְּ
In the Midrash Tanĥuma (Ha’azinu 7), similar explanations for 
the names of all of the spies are given, citing Rabbi Moshe 
HaDarshan.

 This teaches that Caleb separated himself – ׁירַש פֵּ ד שֶׁ  מְלַמֵּ
לֵב  The commentaries add proofs from the verses for this :כָּ
assertion that Caleb separated himself from the other spies 
and went to Hebron. The verse states: “And I will bring him 
to the land to which he went” (Numbers 14:24), and in the 
book of Joshua it is stated that Caleb asked specifically 
for Mount Hebron as his inheritance: “Now therefore give 
me this mountain, from which the Lord spoke in that day” 
(Joshua 14:12).

 Another spirit with him – ֹעִמּו אַחֶרֶת   רוּח: The Maharsha 
explains that as opposed to the other spies, who followed 
their animalistic spirit, Caleb followed his human spirit, or 
soul. Others explain that “another spirit” refers to the spirit 
of the forefathers accompanying him to save him from the 
counsel of the other spies (Iyyun Ya’akov; Rabbi David Luria). 
Alternatively, the word spirit is interpreted to mean direction, 
meaning that Caleb went in a different direction, so to speak, 
than did the other spies (Sefat Emet).

NOTES

 Anat, Alush, Talbush – ׁלְבּוּש  The locations of :עֲנָת, אָלֻשׁ, תַּ
these cities are unknown. They were apparently located in 
Eretz Yisrael or nearby. It is possible that the city of Alush that 
is mentioned here is the place with the same name that is 
mentioned among the travels of the Jewish people in the 
wilderness (Numbers 33:13). It would also make sense that 
Anat refers to Anathoth, which is in the portion of Benjamin. 
There were apparently large stones in these places, pos-
sibly dolmens, that looked like they had been assembled 
by giants.

BACKGROUND
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Rather, the meaning of the verse is that Hebron was seven times 
more fruitful [mevunna]N  than Zoan. And there is no stonier 
landB  in Eretz Yisrael than Hebron. Th is is evident because 
they would bury the dead there, just as the forefathers were 
buried there. Th is was done only in land that was not suitable for 
agriculture. And of all the lands, there is none of a higher quality 
than the land of Egypt, as it is stated: “Like the garden of the 
Lord, like the land of Egypt” (Genesis ƥƧ:ƥƤ). And there was no 
higher-quality land in all of the land of Egypt than Zoan, as it 
is writt en with regard to Pharaoh’s ministers, who would certainly 
have lived on the fi nest land in the country: “For his princes are 
in Zoan” (Isaiah ƧƤ:ƨ). And even so, Hebron was seven times 
more fruitful than Zoan.

Th e Gemara asks: But is the land in Hebron in fact stony? But 
isn’t it writt en: “And it came to pass at the end of forty years, 
that Absalom said to the king: I pray, let me go and pay my vow, 
which I have vowed to the Lord, in Hebron” (ࢗࢗ Samuel ƥƩ:ƫ)? And 
Rav Avya says, and some say that it was Rabba bar bar Ĥanan: 
Th is means that Absalom went to bring sheep specifi cally from 
Hebron. And it is taught in a baraita (Toseft a, Menaĥot ƭ:ƥƧ): One 
must bring the choicest animals to the Temple as off erings. Rams 
are brought from Moab,H  and sheep are brought from Hebron. 
Th is indicates that Hebron has rich land where fat and healthy 
sheep are raised. Th e Gemara answers: From this very source it 
can be proven that Hebron is not suitable for agriculture. Since 
the earth there is thin,B  it produces only grass for grazing and 
fatt ens the livestock.

Th e verse states: “And they returned from spying out the land at 
the end of forty days. 

And they went and they came” (Numbers ƥƧ:ƦƩ–Ʀƪ). Rabbi 
Yoĥanan says in the name of Rabbi Shimon ben Yoĥai: Th is 
verse likens their going to their coming. Just as their coming 
back was with wicked counsel, so too, their going to Eretz Yisrael 
was with wicked counsel.N 

Th e Torah states: “And they told him, and said: We came to the 
land to which you sent us, and it also fl ows with milk and honey” 
(Numbers ƥƧ:Ʀƫ), and then it is writt en: “However the people 
that dwell in the land are fi erce” (Numbers ƥƧ:ƦƬ). Why did the 
spies praise the land and then slander it? Rabbi Yoĥanan says 
three statements in the name of Rabbi Meir, represented by the 
mnemonic device: Truth, alone, borrowing.N  Th e fi rst statement 
answers this question: Any slander that does not begin with a 
truthful statementN  ultimately does not stand, i.e., it is not 
accepted by others.

בְעָה  ִ ה עַל אֶחָד מִשּׁ הָיְתָה מְבוּנָּ א שֶׁ אֶלָּ
אֶרֶץ  כָל  בְּ ים  טְרָשִׁ לְךָ  וְאֵין  צוֹעַן.  בְּ
הּ  וּם דְקָבְרִי בָּ רָאֵל יָתֵר מֵחֶבְרוֹן, מִשּׁ יִשְׂ
כָל הָאֲרָצוֹת  ה בְּ יכְבֵי. וְאֵין לְךָ מְעוּלָּ שִׁ
ה'  גַן  ״כְּ אֱמַר:  נֶּ שֶׁ מִצְרַיִם,  מֵאֶרֶץ  יָתֵר 
כָל  בְּ ה  מְעוּלָּ לְךָ  וְאֵין  מִצְרַיִם״,  אֶרֶץ  כְּ
י הָיוּ  כְתִיב: ״כִּ אֶרֶץ מִצְרַיִם יָתֵר מִצּוֹעַן, דִּ
ה  רָיו״, וַאֲפִילּוּ הָכִי חֶבְרוֹן מְבוּנָּ צֹעַן שָׂ בְּ

צוֹעַן. בְעָה בְּ ִ אֶחָד מִשּׁ

״וַיְהִי  תִיב:  כְּ וְהָא  הָוֵי?  ים  טְרָשִׁ וְחֶבְרוֹן 
לוֹם  אַבְשָׁ וַיּאֹמֶר  נָה  שָׁ עִים  אַרְבָּ ץ  מִקֵּ
רַב  וְאָמַר  וגו'.  א״  נָּ אֶלְכָה  לֶךְ  הַמֶּ אֶל 
הָלַךְ  ר חָנָן: שֶׁ ר בַּ ה בַּ אָוְיָא, וְאִיתֵימָא רַבָּ
ים מֵחֶבְרוֹן. וְתַנְיָא: אֵילִים  בָשִׂ לְהָבִיא כְּ
הּ! אַיְּידֵי  ים מֵחֶבְרוֹן! מִינָּ בָשִׂ מִמּוֹאָב, כְּ
מֵן  וְשָׁ רָעֲיָא  עָבְדָה  אַרְעָא,  א  קְלִישָׁ דִּ

קִנְיָינָא.

בוּ מִתּוּר הָאָרֶץ ״וַיָּשֻׁ

Perek VII
Daf 35 Amud a

וּם  מִשּׁ יוֹחָנָן  י  רַבִּ אָמַר   – וַיָּבאֹוּ״  וַיֵּלְכוּ 
הֲלִיכָה  ישׁ  מַקִּ יוֹחַי:  ן  בֶּ מְעוֹן  שִׁ י  רַבִּ
אַף  רָעָה,  עֵצָה  בְּ יאָה  בִּ מַה  לְבִיאָה, 

עֵצָה רָעָה. הֲלִיכָה בְּ

וּכְתִיב:  וגו',  אנוּ״  בָּ וַיּאֹמְרוּ  לוֹ  רוּ  ״וַיְסַפְּ
יוֹחָנָן  י  רַבִּ אָמַר   – הָעָם״  עַז  י  כִּ ״אֶפֶס 
י  וּם רַבִּ (סִימָן: אמ״ת לבד״ו לוי״ה) מִשּׁ
בַר אֱמֶת  אֵין בּוֹ דְּ ל לָשׁוֹן הָרָע שֶׁ מֵאִיר: כָּ

סוֹפוֹ. תוֹ – אֵין מִתְקַיֵּים בְּ תְחִילָּ בִּ

 That Hebron was seven times more fruitful [mevunna] – 
בְעָה ִ ה עַל אֶחָד מִשּׁ הָיְתָה מְבוּנָּ  It is not surprising that Ham :שֶׁ
gave his youngest son an inheritance superior to the inheri-
tance of his other sons, as there are many examples in the 
Bible of a father favoring his youngest son over the others. 
However, a father would first attend to the needs of his older 
sons before those of the youngest (Iyyun Ya’akov). According 
to this interpretation, when the verse states: “Now Hebron 
was built seven shanim before Zoan of Egypt,” the phrase 

“seven shanim” does not mean seven years, but rather sev-
enfold, as in the word mishne, which means double (HaKetav 
VehaKabbala).

NOTES

 Stonier land – ים  This refers to very hard land that :טְרָשִׁ
cannot be worked and used for agriculture. Generally, this 
kind of land is found in rocky areas where even the earth 
between the stones is too hard to be used for agriculture.

 The earth is thin – א אַרְעָא קְלִישָׁ  Grain needs very deep :דִּ
earth in order to grow. Crops are generally grown in land 
that is suitable for intensive working, while sheep generally 
graze on the stubble that is left after the crops are harvested. 
Although shallow earth that rests on top of stone is not 
suitable for growing crops, other plants that have shorter 
roots can grow in this kind of earth. The nutritional value of 
such plants will be greater than straw and fatten the animals 
that graze there.

BACKGROUND

 Rams from Moab – מִמּוֹאָב  One who brings an :אֵילִים 
offering must bring from the choicest selection. There-
fore, animals for sacrifices were brought from the places 
where the livestock was superior: Rams were brought from 
Moab, broad-shouldered sheep from Hebron, calves from 
the Sharon, and chicks from Har HaMelekh (Rambam Sefer 
Avoda, Hilkhot Issurei Mizbe’aĥ 7:1–2).

HALAKHA

 So too their going was with wicked counsel – עֵצָה  אַף הֲלִיכָה בְּ
 One explanation of this statement is that just as their return :רָעָה
to the wilderness was guided by wicked counsel, so too, their 
departure from the Valley of Eshkol was guided by wicked 
counsel (Sefat Emet). According to this explanation, Rashi’s 
statement (see Numbers 13:3) that when the spies left for Eretz 
Yisrael they were considered upright and flawless does not 
contradict this statement, as they were righteous until they 
reached Eretz Yisrael.

 The mnemonic truth, alone [levado], borrowing – סִימָן אמ״ת 
 This is a mnemonic for the statements said by Rabbi :לבד״ו לוי״ה

Yoĥanan in the name of Rabbi Meir in this tractate. The acronym 
should be: Truth, ensnared [lekhado], borrowing, as elsewhere 
(42b), Rabbi Yoĥanan quotes the statement of Rabbi Meir: His 
own mouth ensnared that wicked one, and in another place 
(46b) he quotes Rabbi Meir with regard to anyone who does 
not lend and borrows. However, Rabbi Yoĥanan quotes Rabbi 
Meir in another place (36b): His bow returned to its strength, 
so perhaps the mnemonic should include that and be: Truth, 
returned, ensnared, borrowing (Ĥeshek Shlomo).

 Slander that does not begin with a truthful statement – לָשׁוֹן 
תוֹ תְחִילָּ בִּ אֱמֶת  בַר  דְּ בּוֹ  אֵין  שֶׁ  The commentaries ask: What :הָרָע 

did the spies lie about? The Maharsha explains that since the 
spies did not return with the basic food staples of wheat, barley, 
and olives, they implicitly told the people that the land did not 
produce sufficient food for sustenance. Furthermore, although 
the spies were not in Hebron, they nevertheless reported about 
the giants who lived there. Others explain that they lied in that 
they said: “The people that dwell in the land are fierce,” even 
though the people of the land feared the Jewish people, as 
stated by Rahab (Joshua 2:10). Others suggest that they said 
Eretz Yisrael is “a land that eats its inhabitants” (Numbers 13:32), 
where people die frequently (see Ir Binyamin).

NOTES




