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Th e Gemara explains: Rather, the correct understanding is that 
the entire mishna is not dealing with valid witnesses, and stating 
an obvious halakha in order to enable an inference, but with people 
who are disqualifi ed from giving testimony, and is teaching us a 
novel ruling. And the mishna is in accordance with the opinion of 
Rabbi Neĥemya. As it is taught in a baraita (Toseft a Yevamot ƥƨ:ƥ) 
that Rabbi Neĥemya says: Wherever the Torah relies on one 
witness, follow the majority of opinions. In other words, if the 
testimonies of two disqualifi ed witnesses confl ict, the court rules 
in accordance with the version supported by more witnesses, 
whether or not they are qualifi ed to testify. And the Sages estab-
lished that the testimony of two women, who are usually disquali-
fi ed from testifying, when they testify in opposition to one man, 
should be like that of two men against one man, and the court 
will rule in accordance with the testimony of the two women.

And some say that Rabbi Neĥemya actually stated something 
diff erent: And there are those who say a diff erent version of Rabbi 
Neĥemya’s approach: Anywhere that one valid witness came 
initially,H  even one hundred women who later contradict him are 
considered like one witness, and do not override his testimony. 

And with what are we dealing here in the mishna? A case where 
a woman, who is generally disqualifi ed from bearing witness, came 
initially,N  and testifi ed that the woman committ ed adultery, and 
two witnesses say that she did not.

And according to this interpretation you must amend the state-
ment of Rabbi Neĥemya so that it reads like this: Rabbi Neĥemya 
says: Wherever the Torah relies on one witness, follow the 
majority of opinions. And the Sages established that two women 
against one woman are like two men against one man. But two 
women in opposition to one man that is a valid witness, is like 
half of a pair of witnesses and a half of a pair of witnesses, and the 
mishna did not address that case.

Th e Gemara poses a question on these two interpretations of the 
mishna: And why do I need two cases in the mishna to teach the 
halakha that the majority opinion of those disqualifi ed from 
bearing witness is followed? Th e Gemara explains: It is necessary, 
lest you say that when we follow the majority opinion in the case 
of invalid witnesses, this is to be stringent to force the woman to 
drink the bitt er water, e.g., if one witness said that she committ ed 
adultery and two said that she did not, but to be lenientN  and 
absolve her from having to drink the water we do not follow the 
majority opinion, and she would still drink the water even if there 
is one witness saying that she did not commit adultery, therefore 
the mishna teaches us that there is no diff erence in this regard, and 
the majority opinion is followed in any case. 

י נְחֶמְיָה  פְסוּלֵי עֵדוּת, וְרַבִּ הּ בִּ א כּוּלָּ אֶלָּ
ל  כָּ אוֹמֵר:  נְחֶמְיָה  י  רַבִּ תַנְיָא,  דְּ הִיא; 
ךְ  הֶאֱמִינָה תּוֹרָה עֵד אֶחָד – הַלֵּ מָקוֹם שֶׁ
אִישׁ  ים בְּ י נָשִׁ תֵּ עוֹת, וְעָשׂוּ שְׁ אַחַר רוֹב דֵּ

אִישׁ אֶחָד. ים בְּ נֵי אֲנָשִׁ שְׁ אֶחָד כִּ

עֵד  אֲתָא  דַּ הֵיכָא  ל  כָּ אָמְרִי:  דְּ א  וְאִיכָּ
ים  רָא, אֲפִילּוּ מֵאָה נָשִׁ ר מֵעִיקָּ שֵׁ אֶחָד כָּ

מְיָין, עֵד אֶחָד דָּ נַמִי כְּ
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אֲתַאי  דַּ גוֹן  כְּ  – עָסְקִינַן  מַאי  בְּ וְהָכָא 
רָא. ה מֵעִיקָּ ָ אִשּׁ

י נְחֶמְיָה  י נְחֶמְיָה הָכִי – רַבִּ וְתַרְצָהּ לִדְרַבִּ
עֵד  תּוֹרָה  הֶאֱמִינָה  שֶׁ מָקוֹם  ל  כָּ אוֹמֵר: 
י  תֵּ יעוֹת. וְעָשׂוּ שְׁ ךְ אַחַר רוֹב דֵּ אֶחָד, הַלֵּ
אִישׁ  ים בְּ נֵי אֲנָשִׁ שְׁ ה אַחַת כִּ ָ אִשּׁ ים בְּ נָשִׁ
י  אִישׁ אֶחָד – כִּ ים בְּ י נָשִׁ תֵּ אֶחָד, אֲבָל שְׁ

מֵי. א דָּ א וּפַלְגָּ לְגָּ פַּ

מַהוּ  לִי?  ה  לָמָּ עֵדוּת  פְסוּלֵי  בִּ י  וְתַרְתֵּ
 – יעוֹת  דֵּ רוֹב  תַר  בָּ אָזְלִינַן  י  כִּ תֵימָא,  דְּ
א לָא אָזְלִינַן. קָא  לְחוּמְרָא, אֲבָל לְקוּלָּ

מַע לָן. מַשְׁ

הדרן עלך מי שקינא

 Anywhere that one valid witness came initially – ל הֵיכָא  כָּ
רָא ר מֵעִיקָּ שֵׁ אֲתָא עֵד אֶחָד כָּ  If one valid witness testifies that :דַּ
the woman committed adultery, and simultaneously sev-
eral women or other individuals who are disqualified from 
bearing witness testify that the woman did not commit 
adultery, the matter is viewed as uncertain and the woman 
drinks the bitter water. This ruling, which appears second in 
the Gemara, is cited using the phrase: Some say.

If, however, all of the testimony is provided by those 
disqualifi ed from bearing witness, then the majority is fol-
lowed. For example, if two women say that she committed 
adultery and three say that she did not, she drinks the water. 
If three say that she did not and four say that she did, she 
does not drink it. If there were equal numbers of invalid wit-
nesses on both sides, then she drinks due to the uncertainty. 
This follows the Gemara’s conclusion that with regard to 
testimonies from invalid witnesses, the ruling follows the 
majority regardless if it is stringent or lenient (Rambam Sefer 
Nashim, Hilkhot Sota 1:18; Shulĥan Arukh, Even HaEzer 17:40).

HALAKHA

 Where a woman came initially – רָא מֵעִיקָּ ה  ָ אִשּׁ אֲתַאי   :דַּ
The Gemara does not explicitly rule in an instance where a 
woman or any other invalid witness testified and afterward 
a single valid witness refuted her testimony. Consequently, 
the halakha in that case is a matter of dispute. According to 
the Rambam and Rashi, the testimony of a single valid wit-
ness, and likewise any number of invalid witnesses, are all 
considered to be equal. However, according to the Ra’avad 
a single valid witness is deemed credible only if the valid 
witness testifies initially, before others arrive.

 To be stringent…but to be lenient – א  :לְחוּמְרָא…לְקוּלָּ
Rashi explains that the lenient ruling refers to a case where 
the majority claims that she committed adultery, and as 
their testimony is accepted, she does not drink the bitter 
water. A stringent ruling refers to a case where the majority 
claims she did not commit adultery. Consequently, she is 
obligated to drink the bitter water. Others question this 
application of the terms lenient and stringent. Therefore, 
they explain the terms conversely (Keren Ora). Others 
maintain that concerning these matters, there is no actual 
leniency or stringency in any particular instance, but that 
every hypothetical scenario has a lenient aspect and a 
stringent aspect, whether the ruling is that she drinks or 
that she does not drink. The Sages therefore teach that 
they accept the majority testimony on either side in each 
case (Torat HaKenaot).

NOTES
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mishna Th ese are recitedN  in any language,N  not 
specifi cally Hebrew: Th e portion of the 

warning and the oath administered by the priest to a woman sus-
pected by her husband of having been unfaithful [sota];H  and 
the declaration of tithes,H B  which occurs aft er the third and the 
sixth years of the seven-year Sabbatical cycle, when one declares 
that he has given his tithes appropriately; Shema;H  and the Amida 
prayer;H  and Grace aft er Meals;H  and an oath of testimony,H  
where one takes an oath that he does not have any testimony to 
provide on a given issue; and an oath on a deposit,H  where one 
takes an oath that he does not have possession of another’s deposit.

And these are recited only in the sacred tongue, Hebrew: Th e 
recitation of the verses that one recounts when bringing the 
fi rst fruitsH B  to the Temple; and the recitations which form an 
element of the ritual through which a yavam frees a yevama 
of her levirate bonds [ĥalitza];H B  the blessings and curses that 
were spoken on Mount Gerizim and Mount Ebal; the Priestly 
Benediction;H  and the blessing on the Torah recited by the High 
Priest on Yom Kippur; and the portion of the Torah read by the 
kingH  at the assembly on Sukkot at the conclusion of the Sabbatical 
Year; and the portion recited during the ritual of a heifer whose 
neck is broken,H  when a person is found killed in an area that is 
between two cities, and the murderer is unknown; and the speech 
of a priest who is anointed for warH  when he addresses the nation 
before going out to batt le.
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ת  רָשַׁ כָל לָשׁוֹן: פָּ מתני׳ אֵלּוּ נֶאֱמָרִין בְּ
ה,  מַע וּתְפִלָּ ר, קְרִיַּת שְׁ סוֹטָה, וּוִידּוּי מַעֲשֵׂ
בוּעַת  בוּעַת הָעֵדוּת וּשְׁ זוֹן, וּשְׁ ת הַמָּ וּבִרְכַּ

דוֹן. יקָּ הַפִּ

מִקְרָא  הַקּוֹדֶשׁ:  לְשׁוֹן  בִּ נֶאֱמָרִין  וְאֵלּוּ 
וּקְלָלוֹת,  רָכוֹת  בְּ וַחֲלִיצָה,  יכּוּרִים,  בִּ
ת  דוֹל, וּפָרָשַׁ ת כּהֵֹן גָּ ת כּהֲֹנִים, וּבִרְכַּ רְכַּ בִּ
 וּמְשׁוּח עֲרוּפָה,  עֶגְלָה  ת  וּפָרָשַׁ לֶךְ,  הַמֶּ

ר אֶל הָעָם. דַבֵּ מְּ עָה שֶׁ שָׁ מִלְחָמָה בְּ

 These are recited – אֵלּוּ נֶאֱמָרִין: Tosafot ask why the tanna 
lists only some of the examples that fall under this category 
while leaving out other examples. They answer in accor-
dance with their version of the mishna, that the mishna’s 
statement is: These are recited in their own language, and 
explain that this refers specifically to those recitations that 
must be in a language the person reciting understands. 
This excludes other recitations that may be recited in any 
language, but not because of an imperative to understand 
the text.

 In any language – לָשׁוֹן כָל   .This is the version of Rashi :בְּ
Tosafot, however, as well as the Jerusalem Talmud, have 
a different version of the text, which states: In their own 
language. Tosafot write that Rashi’s version indicates that 
it does not matter what language is used, whereas the 
version that states: In their own language, implies that it 
must be a language that is understood by the one speak-
ing it. However, Rashi apparently agrees that it must be a 
language that one understands; he simply holds that the 
novel element of this halakha is that there is no require-
ment that these statements be recited in Hebrew (see 
Keren Ora).

NOTES

 The portion of sota can be recited in any language – ת רָשַׁ  פָּ
כָל לָשׁוֹן  The priest speaks to the woman in a language she :סוֹטָה בְּ
understands, explaining that she is in her current situation due 
to her husband’s warning and her seclusion with another man. 
He says to her in her own language: If a man did not sleep with 
you, etc. (Rambam Sefer Nashim, Hilkhot Sota 3:7).

 The declaration of tithes – ר  The declaration of tithes :וִידּוּי מַעֲשֵׂ
may be recited in any language (Rambam Sefer Zera’im, Hilkhot 
Ma’aser Sheni 11:5).

 Shema – מַע  One may recite Shema in any language, and :קְרִיַּת שְׁ
just as one must be careful to pronounce the words accurately 
in Hebrew, so too, one must be careful to recite it precisely 
in another language. The Mishna Berura notes that while it is 
permitted to recite Shema in any language, the preferable way 
to fulfill the mitzva is to recite it in Hebrew, even if one does 
not understand the words (Rambam Sefer Ahava, Hilkhot Keriat 
Shema 2:10; Shulĥan Arukh, Oraĥ Ĥayyim 62:2).

 Amida prayer – ה פִילָּ  ,If one is praying in a quorum of ten men :תְּ
one may pray in any language that he desires. Otherwise, one 
must pray in Hebrew (Rif ). Some say this is only the case when 
one is praying for his personal needs, but a fixed communal 
prayer may be recited in any language (Rabbeinu Yona). Others 
hold that even when praying for one’s own needs one may 
pray in any language other than Aramaic, according to the sub-
sequent Gemara (Rosh). Even a fixed communal prayer should 
preferably be recited in Hebrew. The Mishna Berura rules that a 
communal prayer should not be recited in another language on 
a regular basis (Shulĥan Arukh, Oraĥ Ĥayyim 101:4).

 Grace after Meals – זוֹן הַמָּ ת  רְכַּ  One may recite the Grace :בִּ
after Meals in any language. The Mishna Berura rules that it is 
preferable to recite it in Hebrew (Rambam Sefer Ahava, Hilkhot 
Berakhot 1:6; Shulĥan Arukh, Oraĥ Ĥayyim 185:1).

 An oath of testimony – בוּעַת הָעֵדוּת  Witnesses are not liable :שְׁ
to bring a sin-offering for falsely taking an oath of testimony 

unless the oath was administered to them in a language they 
understand (Rambam Sefer Hafla’a, Hilkhot Shevuot 9:12).

 An oath on a deposit – דוֹן יקָּ בוּעַת הַפִּ  One is not liable to bring :שְׁ
a sin-offering for falsely taking an oath on a deposit unless the 
oath was administered to him in a language he understands 
(Rambam Sefer Hafla’a, Hilkhot Shevuot 7:7).

 The recitation of the verses of the first fruits – יכּוּרִים  :מִקְרָא בִּ
The recitation over the first fruits must be performed in Hebrew, 
exactly as it is written in the Torah (Rambam Sefer Zera’im, Hilkhot 
Bikkurim 3:10).

 Ĥalitza – חֲלִיצָה: Everything that the yavam and the yevama 
are required to recite during the ĥalitza ritual must be recited 
in Hebrew (Rambam Sefer Nashim, Hilkhot Yibbum 4:8; Shulĥan 
Arukh, Even HaEzer 169:29 and Seder Ĥalitza 48).

 The Priestly Benediction – ת כּהֲֹנִים רְכַּ  The Priestly Benediction :בִּ
may be recited only in Hebrew (Rambam Sefer Ahava, Hilkhot 
Tefilla 14:11; Shulĥan Arukh, Oraĥ Ĥayyim 128:14).

 The portion read by the king – ְלֶך הַמֶּ ת  רָשַׁ  When the king :פָּ
reads from the Torah during the assembly he must recite the 
blessings and the verses in Hebrew (Rambam Sefer Korbanot, 
Hilkhot Ĥagiga 3:5).

 The portion of a heifer whose neck is broken – עֶגְלָה ת  רָשַׁ  פָּ
 After the neck of the calf is broken, the elders of the :עֲרוּפָה
city recite: “Our hands did not spill this blood, neither have 
our eyes seen it” (Deuteronomy 21:7), and the priests say: “For-
give, O Lord, your people, Israel” (Deuteronomy 21:8). All of 
this must be recited in Hebrew (Rambam Sefer Nezikin, Hilkhot 
Rotze’aĥ 9:3).

 A priest who is anointed for war – מִלְחָמָה מְשׁוּח: A priest who 
is anointed for war stands on a high surface and calls out to the 
soldiers: Hear, O Israel, etc. The entire portion must be recited in 
Hebrew (Rambam Sefer Shofetim, Hilkhot Melakhim 7:3).

HALAKHA

 The declaration of tithes – ר  This declaration is :וִידּוּי מַעֲשֵׂ
stated on the last day of Passover of the fourth and seventh 
years of the Sabbatical cycle. It states that one’s obliga-
tions with regard to teruma and the tithing of his produce 
were properly fulfilled. The text of this declaration is in 
Deuteronomy (26:13–15). During the Second Temple period, 
Yoĥanan the High Priest discontinued the practice of recit-
ing this declaration due to a concern that since agricultural 
halakhot were not being properly observed, many of those 
making the declaration would not be speaking the truth.

 First fruits – יכּוּרִים  The first fruits of a new harvest are :בִּ
given to the priests (see Deuteronomy 26:1–11). During the 
period of the Temple, a farmer would select the first of the 
seven types of fruit with which Eretz Yisrael is favored (see 
Deuteronomy 8:8). He would bring them to the Temple in 
a basket, place them before the altar, and recite prayers of 
thanks to God. Afterward, the fruit was given to the priests 
and eaten under the same restrictions governing teruma. 
First fruits were brought to the Temple between the festi-
vals of Shavuot and Sukkot. If they were not brought during 
that period, an extension was granted until Hanukkah. An 
entire tractate of the Mishna, Bikkurim, is devoted to the 
details of this mitzva.

 Ĥalitza – חֲלִיצָה: Ĥalitza is the ceremony whereby a yevama, 
the widow of a man who died without children, is freed 
from the obligation to marry one of her deceased hus-
band’s brothers, referred to as a yavam, and is consequently 
allowed to remarry (see Deuteronomy 25:7–10). The term 
ĥalitza is derived from the central element of this ceremony, 
which involves the removal by the yevama of a special 
sandal from the foot of the yavam. Ĥalitza must be per-
formed before a rabbinical court. The halakhot governing 
this ceremony are discussed in detail in tractate Yevamot.

BACKGROUND
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How is it derived that the recitation when bringing the fi rst fruits 
is recited specifi cally in Hebrew? When the Torah discusses this 
mitzva it states: “And you shall speak and say before the Lord your 
God” (Deuteronomy Ʀƪ:Ʃ), and below, in the discussion of the 
blessings and curses, it states: “And the Levites shall speak and 
say” (Deuteronomy Ʀƫ:ƥƨ). Just as there, the Levites speak in the 
sacred tongue, so too here, the recitation is in the sacred tongue.

How is it derived that the recitation at a ĥalitza ceremony must be 
in Hebrew? Th e verse in the Torah portion discussing ĥalitza states: 

“And she shall speak and say” (Deuteronomy ƦƩ:ƭ), and below 
it states: “And the Levites shall speak and say” (Deuteronomy 
Ʀƫ:ƥƨ). Just as there, the Levites speak in the sacred tongue, so too 
here, the recitation is in the sacred tongue.

Rabbi Yehuda says: Th is can be derived from a diff erent word in 
the verse: “And she shall speak and say: So shall it be done to the 
man that does not build up his brother’s house” (Deuteronomy 
ƦƩ:ƭ). Th e word “so” indicates that her statement is ineff ective unless 
she says it in these exact words.

How did the ceremony of the blessings and curses take place? 
When the Jewish people crossed the Jordan River they came to 
Mount Gerizim and Mount Ebal, which are in Samaria along -
side the city of Shechem, which is near the oaks of Moreh, as it 
is stated: “Are they not beyond the Jordan, behind the way of 
the going down of the sun, in the land of the Canaanites that 
dwell in the Arabah, over against Gilgal, beside the oaks of Moreh?” 
(Deuteronomy ƥƥ:ƧƤ), and there it states: “And Abram passed 
through the land until the place of Shechem, until the oaks of 
Moreh” (Genesis ƥƦ:ƪ). Just as the oaks of Moreh mentioned there 
with regard to Abraham are close to Shechem, so too, the oaks of 
Moreh mentioned here are close to Shechem.

Six tribes ascended to the top of Mount Gerizim and six tribes 
ascended to the top of Mount Ebal, and the priests and the 
Levites and the Ark were standing at the bott om in the middle, 
between the two mountains. Th e priests were surrounding the Ark 
and the Levites were surrounding the priests, and all the rest of 
the Jewish people were standing on the mountains on this side and 
on that side, as it is stated: “And all Israel, and their elders and 
offi  cers, and their judges, stood on this side of the Ark and on 
that side before the priests the Levites that bore the Ark of the 
Covenant of the Lord” ( Joshua Ƭ:ƧƧ).

Th e Levites then turned to face Mount Gerizim and opened with 
the blessing: Blessed be the man who does not make a graven or 
molten image (see Deuteronomy Ʀƫ:ƥƩ), and these people and 
those people, i.e., the two groups standing on either mountain, 
answered: Amen. Th en they turned to face Mount Ebal and 
opened with the curse: “Cursed be the man who makes a graven 
or molten image” (Deuteronomy Ʀƫ:ƥƩ), and these people and 
those people answered: Amen. Th ey continued in this manner 
until they completed reciting all of the blessings and curses.

And aft erward they brought the stones as commanded in the 
Torah, and they built the altar and plastered it with plaster, and 
they wrote on it all of the words of the TorahN  in seventy 
languages, as it is stated: “And you shall write on the stones all 
the words of this law clearly elucidated” (Deuteronomy Ʀƫ:Ƭ), 
indi cating that it was to be writt en in every language. And they then 
took the stones from there and came

וְאָמַרְתָּ  ״וְעָנִיתָ  יצַד?  כֵּ יכּוּרִים  בִּ מִקְרָא 
ן הוּא אוֹמֵר: ״וְעָנוּ  לִפְנֵי ה' אֱלהֶֹיךָ״, וּלְהַלָּ
לְשׁוֹן הַקּוֹדֶשׁ,  ן בִּ הַלָּ הַלְוִיִּם וְאָמְרוּ״, מַה לְּ

לְשׁוֹן הַקּוֹדֶשׁ. אן בִּ אַף כָּ

ן  וּלְהַלָּ וְאָמְרָה״,  ״וְעָנְתָה  יצַד?  כֵּ חֲלִיצָה 
מַה  וְאָמְרוּ״,  הַלְוִיִּם  ״וְעָנוּ  אוֹמֵר:  הוּא 
לְשׁוֹן  בִּ אן  כָּ אַף  הַקּוֹדֶשׁ,  לְשׁוֹן  בִּ ן  הַלָּ לְּ

הַקּוֹדֶשׁ;

כָה״,  י יְהוּדָה אוֹמֵר: ״וְעָנְתָה וְאָמְרָה כָּ רַבִּ
שׁוֹן הַזֶּה. לָּ תּאֹמַר בַּ עַד שֶׁ

עָבְרוּ  שֶׁ יוָן  כֵּ יצַד?  כֵּ וּקְלָלוֹת  רָכוֹת  בְּ
רִיזִים  גְּ הַר  אֶל  וּבָאוּ  ן,  הַיַּרְדֵּ אֶת  רָאֵל  יִשְׂ
כֶם  שְׁ צַד  בְּ שֶׁ וֹמְרוֹן  שּׁ בַּ שֶׁ עֵיבָל  הַר  וְאֶל 
״הֲלאֹ  אֱמַר:  נֶּ שֶׁ מוֹרֶה,  אֵלוֹנֵי  אֵצֶל  בְּ שֶׁ
הוּא  ן  וּלְהַלָּ וגו',  ן״  הַיַּרְדֵּ עֵבֶר  בְּ ה  הֵמָּ
מְקוֹם  עַד  אָרֶץ  בָּ אַבְרָם  ״וַיַּעֲברֹ  אוֹמֵר: 
מוֹרֶה  אֵלוֹן  מָה  מוֹרֶה״,  אֵלוֹן  עַד  כֶם  שְׁ
מוֹרֶה  אֵלוֹן  אַף  כֶם,  שְׁ  – ן  לְהַלָּ הָאָמוּר 

כֶם. אן – שְׁ הָאָמוּר כָּ

רִיזִים  גְּ הַר  לְראֹשׁ  עָלוּ  בָטִים  שְׁ ה  ָ שּׁ שִׁ
עֵיבָל,  הַר  לְראֹשׁ  עָלוּ  בָטִים  שְׁ ה  ָ שּׁ וְשִׁ
ה  וְהַכּהֲֹנִים וְהַלְוִיִּם וְהָאָרוֹן עוֹמְדִים לְמַטָּ
הָאָרוֹן  אֶת  יפִין  מַקִּ הַכּהֲֹנִים  אֶמְצַע.  בָּ
אן  מִכָּ רָאֵל  יִשְׂ וְכָל  הַכּהֲֹנִים  אֶת  וְהַלְוִיִּם 
וּזְקֵנָיו  רָאֵל  יִשְׂ ״וְכָל  אֱמַר:  נֶּ שֶׁ אן,  וּמִכָּ
וּמִזֶּה  מִזֶּה  עוֹמְדִים  וְשֹׁפְטָיו  וְשֹׁטְרִים 

לָאָרוֹן״ וגו'.

וּפָתְחוּ  רִיזִים  גְּ הַר  י  לַפֵּ כְּ נֵיהֶם  פְּ הָפְכוּ 
ה  יַעֲשֶׂ לאֹ  ר  אֲשֶׁ הָאִישׁ  רוּךְ  ״בָּ בְרָכָה:  בִּ
״אָמֵן״.  עוֹנִין  וָאֵלּוּ  וְאֵלּוּ  כָה״,  וּמַסֵּ פֶסֶל 
וּפָתְחוּ  עֵיבָל  הַר  י  לַפֵּ כְּ נֵיהֶם  פְּ הָפְכוּ 
ה  יַעֲשֶׂ ר  אֲשֶׁ הָאִישׁ  ״אָרוּר  קְלָלָה:  בִּ
״אָמֵן״,  עוֹנִין  וָאֵלּוּ  וְאֵלּוּ  כָה״,  וּמַסֵּ פֶסֶל 

רָכוֹת וּקְלָלוֹת. גּוֹמְרִין בְּ עַד שֶׁ

אֶת  וּבָנוּ  הָאֲבָנִים  אֶת  הֵבִיאוּ  ךְ  כָּ וְאַחַר 
סִיד, וְכָתְבוּ עָלָיו אֶת  , וְסָדוּהוּ בְּ ח זְבֵּ הַמִּ
אֱמַר:  נֶּ בְעִים לָשׁוֹן, שֶׁ שִׁ בְרֵי הַתּוֹרָה בְּ ל דִּ כָּ

אֵר הֵיטֵב״, וְנָטְלוּ אֶת הָאֲבָנִים וּבָאוּ ״בַּ

 All of the words of the Torah – הַתּוֹרָה בְרֵי  דִּ ל  כָּ  According :אֶת 
to the Ramban and Rabbeinu Baĥyei, this is to be taken literally; 
the entire Torah was written on these stones. In Tiferet Yisrael it is 
explained that for that to be the case, a miracle must have taken 
place, as otherwise it would impossible to write out the entire 

Torah on stones and in such a short period of time. Rav Se’adya 
Gaon is quoted in the Meiri and in Tosefot Yom Tov as explain-
ing that they did not write out the entire Torah, but rather they 
wrote a list of the mitzvot, similar to the various lists of mitzvot 
composed by the sages of his time.

NOTES



sota . Perek VII . 32b 203 . פרק ז׳ דף לב:   

to Gilgal and slept in their lodging place.

gemara From where do we derive that the portion 
of the warning and the oath administered 

by the priest to a sota can be recited in any language?N  As it is 
writt en: “And the priest shall say to the woman” (Numbers Ʃ:Ʀƥ), 
which indicates: In any language that he speaks.

Th e Sages taught (Toseft a Ʀ:ƥ): Th e priest informs the sota in any 
language that she can hear and understand for what reason she 
must drink the bitt er water of a sota, and from what vessel she will 
drink, on account of what actions she is considered to be defi led 
and in what way she defi led herself.

For what reason must she drink the bitt er water? She must drink it 
on account of the matt er of the warning given to her by her hus-
band, and her subsequent seclusion. And from what vessel does 
she drink? She drinks from a mekeida, a simple vessel, of clay.

On account of what actions is she considered to be defi led? It is on 
account of matt ers of levity and immaturity. And in what way did 
she defi le herself? Th e priest must explain to her that there is a 
diff erence between whether she acted unwitt ingly or intentionally, 
and whether she acted due to circumstances beyond her control, 
or whether she acted willingly. And why does all of this need to 
be explained to her? In order not to cast aspersions on the bitt er 
water of a sota, as, if she committ ed adultery unwitt ingly or due to 
circumstances beyond her control, the water will not aff ect her.

From where do we derive that the declaration of tithesN  may be 
recited in any language? As it is writt en: “Th en you shall say before 
the Lord your God: I have put away the hallowed things out of 
my house” (Deuteronomy Ʀƪ:ƥƧ). And derive a verbal analogy from 
the saying mentioned in this verse, and the saying mentioned in the 
verse with regard to a sota (Numbers Ʃ:Ʀƥ), that one is permitt ed to 
recite the declaration of tithes in any language that he speaks.

Rav Zevid said to Abaye: But let us derive a verbal analogy from 
the saying mentioned in the verse: “And the Levites shall speak and 
say” (Deuteronomy Ʀƫ:ƥƨ). Just as there, the Levites recited the 
blessings and curses in the sacred tongue, so too here, one must 
recite the declaration of tithes in the sacred tongue.

Abaye answered: One derives a verbal analogy from the term saying 
in a verse where the word “say” appears alone and another instance 
where the word saying appears alone. And one does not derive a 
verbal analogy from the word saying when it appears alone, as it 
does in the verse about the declaration of tithes, and in a verse that 
mentions speaking and saying, such as the verse concerning the 
Levites.

Th e distinction between merely saying, and speaking and saying, is 
signifi cant, as it is taught in a baraita that Rabbi Shimon ben Yoĥai 
says: A person should say his own praise in a soft  voice, and say 
that which is to his discredit in a loud voice.

Th at one should say his praise in a soft  voice is derived from the 
portion of the declaration of tithes, where one declares that he has 
acted appropriately, and the verse does not state: And you shall 
speak. Th at one should say that which is to his discredit in a loud 
voice is derived from the recitation of the fi rst fruits, concerning 
which the verse states: “And you shall speak and say” (Deuteronomy 
Ʀƪ:Ʃ), i.e., it should be recited loudly. Th e portion recited when 
bringing the fi rst fruits details the hardships that the Jewish people 
suff ered and denigrates Laban the Aramean, who is a progenitor of 
the Jewish people.

Perek VII
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מְקוֹמָן. וְלָנוּ בִּ

כְתִיב:  דִּ מְנָלַן?  סוֹטָה  ת  רָשַׁ פָּ גמ׳ 
לָשׁוֹן  כָל  בְּ ה״,  ָ לָאִשּׁ הַכֹּהֵן  ״וְאָמַר 

הוּא אוֹמֵר. שֶׁ

לָשׁוֹן  כָל  בְּ אוֹתָהּ  מִיעִין  מַשְׁ נַן:  רַבָּ נוּ  תָּ
שׁוֹתָה  הִיא  מָה  עַל  שׁוֹמַעַת,  הִיא  שֶׁ
נִטְמֵאת  מָה  עַל  שׁוֹתָה,  הִיא  ה  וּבַמֶּ

ה הִיא נִטְמֵאת. וּבַמֶּ

קִינּוּי  עִסְקֵי  עַל  שׁוֹתָה?  הִיא  מָה  עַל 
מְקֵידָה  ה הִיא שׁוֹתָה? בִּ וּסְתִירָה. וּבַמֶּ

ל חֶרֶשׂ. שֶׁ

חוֹק  שְׂ עִסְקֵי  עַל  נִטְמֵאת?  מָה  עַל 
שׁוֹגֵג  בְּ נִטְמֵאת?  הִיא  ה  וּבַמֶּ וְיַלְדוּת, 
וְכָל  רָצוֹן.  בְּ [אוֹ]  אוֹנֶס  בְּ מֵזִיד,  בְּ אוֹ 
מַיִם  עַל  לַעַז  לְהוֹצִיא  לּאֹ  שֶׁ ה?  לָמָּ ךְ  כָּ

רִים. הַמָּ

כְתִיב: ״וְאָמַרְתָּ  ר״. מְנָלַן? דִּ ״וִידּוּי מַעֲשֵׂ
מִן  הַקֹּדֶשׁ  י  עַרְתִּ בִּ אֱלהֶֹיךָ  ה'  לִפְנֵי 
כָל  בְּ מִסּוֹטָה,  אֲמִירָה  וְיָלֵיף  יִת״,  הַבַּ

הוּא אוֹמֵר. לָשׁוֹן שֶׁ

יֵי: וְלֵילַף אֲמִירָה  אֲמַר לֵיהּ רַב זְבִיד לְאַבַּ
אַף  הַקּוֹדֶשׁ  לְשׁוֹן  בִּ ן  הַלָּ לְּ מַה  וִיִּם,  מִלְּ

לְשׁוֹן הַקּוֹדֶשׁ! אן בִּ כָּ

רֵידָתָא,  רֵידָתָא מֵאֲמִירָה גְּ נִין אֲמִירָה גְּ דָּ
מֵעֲנִיָּיה  רֵידָתָא  גְּ אֲמִירָה  נִין  דָּ וְאֵין 

וַאֲמִירָה.

ן יוֹחַי אוֹמֵר: אָדָם  מְעוֹן בֶּ י שִׁ נְיָא, רַבִּ תַּ
קוֹל  קוֹל נָמוּךְ, וּגְנוּתוֹ – בְּ בְחוֹ בְּ אוֹמֵר שִׁ

רָם;

ר;  עֲשֵׂ קוֹל נָמוּךְ – מִן וִידּוּי הַמַּ בְחוֹ בְּ שִׁ
יכּוּרִים. קְרָא בִּ קוֹל רָם – מִמִּ נוּתוֹ בְּ גְּ

 From where do we derive that the portion of a sota can 
be recited in any language – מְנָלַן סוֹטָה  ת  רָשַׁ  Tosefot :פָּ
HaRash point out that the discussion in the mishna and 
the Gemara is predicated on the question, raised later 
in the Gemara, of whether the Torah must be recited in 
Hebrew in public readings in the synagogue, or if it can 
be recited in any language. They therefore say that the 
Gemara is difficult in any event: If the discussion is predi-
cated on the assumption that the Torah may be recited 
in any language, then why is there a need to provide 
explanations for the recitations that may be recited in any 
language, as they simply follow the standard halakha? 
Conversely, if the Torah must be recited in Hebrew, why 
is it necessary to provide proof for those recitations that 
one is required to recite in Hebrew, as they simply follow 
the standard halakha?

They explain that according to the tanna of the mishna, 
the entire Torah may be recited in any language; this is 
apparent, as the mishna off ers proof only for those recita-
tions that must be recited in Hebrew. The Gemara, how-
ever, explains the halakhot of the mishna even according 
to the opinion that the Torah must be recited in Hebrew, 
and off ers proof that in certain cases it is permitted to 
recite Torah verses in any language.

According to Tosefot HaRosh, the Gemara’s discussion is 
an attempt to resolve this issue according to both opinions.

However, Rashi’s commentary on the mishna seems to 
present a diff erent opinion, as he explains that it is nec-
essary for the mishna to state that the portion of a sota 
may be recited in any language, lest one compare it to 
the ĥalitza ceremony, which must be recited in Hebrew. 
This could indicate that according to Rashi, every one of 
the recitations cited in the mishna has a specifi c reason 
requiring that it be taught that it can be recited in any 
language.

 Declaration of tithes – ר  It is explained in Be’er :וִידּוּי מַעֲשֵׂ
Sheva that it is necessary to offer a proof that the decla-
ration of tithes may be recited in any language, as it is 
juxtaposed with the verses recited when bringing the first 
fruits, and one might have concluded that the declaration 
of tithes must be said in Hebrew, just like the recitation of 
the first fruits.

NOTES
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Th e Gemara asks: But should one really say that which is to his 
discredit in a loud voice? But didn’t Rabbi Yoĥanan say in the 
name of Rabbi Shimon bar Yoĥai himself: For what reason did 
the Sages institute that the Amida prayer should be recited in a 
whisper?H  So as not to embarrass transgressors who confess their 
transgressions during their prayer. Th ere is proof that transgressors 
should not be embarrassed, as the verse detailing where diff erent 
off erings are slaughtered does not diff erentiate between the place 
where a sin-off ering is slaughtered and the place where a burnt-
off ering is slaughtered, so that it will not be recognized when one 
is bringing a sin-off ering and the sinner will not be embarrassed. 
Th is shows that one should also say that which is to his discredit 
quietly.

Th e Gemara corrects the previous statement: Do not say that one 
should say that which is to his discredit in a loud voice; rather, say 
that one should publicize his painN  in a loud voice. As it is taught 
in a baraita: It is derived from the verse: “And will cry: Impure, 
impure” (Leviticus ƥƧ:ƨƩ),H  that a leper must publicize the fact that 
he is ritually impure. He must announce his pain to the masses, 
and the masses will pray for mercy on his behalf. And similarly, 
anyone to whom a painful matt er happens must announce it to 
the masses, and the masses will pray for mercy on his behalf.

Th e Gemara returns to the aforementioned matt er itself: Rabbi 
Yoĥanan said in the name of Rabbi Shimon bar Yoĥai: For what 
reason did the Sages institute that prayer should be said in a 
whisper? It is so as not to embarrass transgressors, as the verse 
does not diff erentiate between the placeH  where a sin-off ering is 
slaughtered and the place where a burnt-off ering is slaughtered.

Th e Gemara asks: But is there really no diff erentiation between the 
places where a burnt-off ering and a sin-off ering are sacrifi ced? But 
isn’t there a diff erence with regard to the place where the blood is 
sprinkled, as the blood of a sin-off ering is sprinkled above,H  on 
the upper half of the altar, and the blood of a burnt-off ering is 
sprinkled below,H  on its lower half? Th e Gemara answers: Th ere, 
the priest is the one who knows what off ering it is, but other 
people who are not standing there do not know.

Th e Gemara asks: But isn’t there a visibly apparent diff erence 
between the two off erings, as a sin-off ering is female and a burnt-
off ering is male?H  Th e Gemara answers: Th ere, in the case of a 
sin-off ering, its genitals are covered by the tailB  and therefore the 
gender of the animal is not plainly obvious.

Th e Gemara asks: Th at works out well if one brings a female lamb 
for a sin-off ering, as its long tail covers its genitals. However, if 
one brings a female goat, which does not have a tail, what can be 
said? Th e Gemara answers: If one brings a female goat, there he is 
the one who embarrasses himself, as he should have brought a 
female lamb if he wanted to hide the fact that he sinned, and 
instead he brought a female goat. It is therefore not necessary to 
be concerned about his embarrassment.

Th e Gemara asks: With regard to a sin-off ering that is brought for 
idol worship, for which it does not suffi  ce to bring any animal 
that is not a female goat, as it is explicitly stated that in that case 
one must bring a female goat as a sin-off ering, what can be said? 
Th e Gemara answers: Th ere, due to the severity of the sin, let him 
go and be embarrassed, so that his sin will be atoned for through 
his embarrassment as well.

§ Th e Gemara continues its discussion of the recitations that can 
be stated in any language. From where do we derive that Shema 
may be recited in any language? As it is writt en: “Hear, O Israel” 
(Deuteronomy ƪ:ƨ), which is homiletically interpreted to mean 
that it can be recited in any language that you can hear and 
understand.

יוֹחָנָן  י  רַבִּ וְהָאָמַר  רָם?  קוֹל  בְּ וּגְנוּתוֹ 
מָה  נֵי  מִפְּ יוֹחַי:  ן  בֶּ מְעוֹן  שִׁ י  רַבִּ וּם  מִשּׁ
לּאֹ לְבַיֵּישׁ  דֵי שֶׁ לַחַשׁ? כְּ ה בְּ פִלָּ נוּ תְּ קְּ תִּ
חָלַק  לאֹ  הֲרֵי  שֶׁ עֲבֵירָה,  עוֹבְרֵי  אֶת 

את לְעוֹלָה! ין חַטָּ תוּב מָקוֹם בֵּ הַכָּ

צַעֲרוֹ,  אֵימָא  א  אֶלָּ נוּתוֹ  גְּ ימָא  תֵּ לָא 
דְתַנְיָא: ״וְטָמֵא טָמֵא יִקְרָא״ – צָרִיךְ  כִּ
ים  שִׁ ים מְבַקְּ ים וְרַבִּ לְהוֹדִיע צַעֲרוֹ לָרַבִּ
בָר  דָּ בּוֹ  אֵירַע  שֶׁ מִי  וְכָל  רַחֲמִים.  עָלָיו 
ים  שִׁ ים מְבַקְּ ים, וְרַבִּ צָרִיךְ לְהוֹדִיע לָרַבִּ

עָלָיו רַחֲמִים.

מְעוֹן  י שִׁ וּם רַבִּ י יוֹחָנָן מִשּׁ גּוּפָא, אָמַר רַבִּ
לַחַשׁ?  ה בְּ פִלָּ נוּ תְּ יקְּ נֵי מָה תִּ ן יוֹחַי: מִפְּ בֶּ
הֲרֵי  לּאֹ לְבַיֵּישׁ אֶת עוֹבְרֵי עֲבֵירָה, שֶׁ שֶׁ
את  חַטָּ ין  בֵּ מָקוֹם  תוּב  הַכָּ חָלַק  לאֹ 

לְעוֹלָה.

את  חַטָּ ם  דַּ מִים,  דָּ א:  אִיכָּ וְהָא  וְלָא? 
כּהֵֹן  הָתָם  ה!  לְמַטָּ עוֹלָה  וְדַם  לְמַעְלָה 

יָדַע. הוּא דְּ

זָכָר!  עוֹלָה  נְקֵבָה,  את  חַטָּ א:  וְהָאִיכָּ
אַלְיָה. יָא בְּ סְּ הָתָם מִיכַּ

א  אִיכָּ מַאי  עִירָה  שְׂ ה,  בְשָׂ כִּ ינַח  תֵּ
מִיכְסִיף  קָא  דְּ אִיהוּ  הָתָם  לְמֵימַר? 
ה  בְשָׂ עֵי לֵיהּ לְאִיתוּיֵי כִּ אִיבָּ יהּ, דְּ נַפְשֵׁ

עִירָה. וְקָא מַיְיתֵי שְׂ

לָאו  דְּ י  סַגִּ לָא  דְּ זָרָה  עֲבוֹדָה  דַּ את  חַטָּ
הָתָם  לְמֵימַר?  א  אִיכָּ מַאי  עִירָה,  שְׂ

ר לֵיהּ. פֵּ נִכַּ י הֵיכִי דְּ נִיכְסִיף וְנֵיזִיל, כִּ

מַע  ״שְׁ כְתִיב:  דִּ מְנָלַן?  מַע״.  שְׁ ״קְרִיַּת 
. ה שׁוֹמֵע אַתָּ כָל לָשׁוֹן שֶׁ רָאֵל״, בְּ יִשְׂ

 The Amida prayer should be recited in a whisper – ה פִלָּ  תְּ
לַחַשׁ  One should recite the Amida prayer in a whisper, in a :בְּ
manner that is audible to his own ears but is inaudible to the 
ears of others. If one is unable to concentrate properly while 
praying silently, it is permitted for him to pray in a louder 
voice. However, this is the halakha only when one is praying 
alone; when praying with the community it is prohibited 
to do so because it will interrupt others. The Rema writes, 
based on the Jerusalem Talmud, that one is permitted to 
pray in a louder voice in order to teach the members of his 
family how to pray (Rambam Sefer Ahava, Hilkhot Tefilla 5:9; 
Shulĥan Arukh, Oraĥ Ĥayyim 101:2).

 And will cry: Impure, impure – וְטָמֵא טָמֵא יִקְרָא: Not only 
lepers, but anyone who is ritually impure in a way that 
can be transmitted to others is obligated to publicize his 
impurity so that people will distance themselves from him 
(Rambam Sefer Tahara, Hilkhot Tumat Tzara’at 10:8).

 The verse does not differentiate between the place, etc. – 
תוּב מָקוֹם וכו׳  Offerings of the most sacred order :לאֹ חָלַק הַכָּ
are slaughtered and their blood is collected on the northern 
side of the altar. There is no difference in this regard between 
a sin-offering, a guilt-offering, and a burnt-offering (Ram-
bam Sefer Avoda, Hilkhot Ma’aseh HaKorbanot 5:2).

 The blood of a sin-offering is sprinkled above – את ם חַטָּ  דַּ
 The blood of a sin-offering that is eaten is sprinkled :לְמַעְלָה
four times on the four corners of the upper half of the altar 
(Rambam Sefer Avoda, Hilkhot Ma’aseh HaKorbanot 5:7).

 The blood of a burnt-offering is sprinkled below – ם  דַּ
ה  The priest sprinkles the blood of a burnt-offering :עוֹלָה לְמַטָּ
twice on two corners of the lower half of the altar (Rambam 
Sefer Avoda, Hilkhot Ma’aseh HaKorbanot 5:6).

 A sin-offering is female and a burnt-offering is male – 
את נְקֵבָה עוֹלָה זָכָר  An animal brought for a burnt-offering :חַטָּ
must be male, whether it is a ram, a goat, or a bull. With the 
exception of a king or a High Priest, an individual brings as 
a sin-offering a female lamb or goat (Rambam Sefer Avoda, 
Hilkhot Ma’aseh HaKorbanot 1:8, 15).

HALAKHA

 Rather say that one should publicize his pain – א אֵימָא  אֶלָּ
 The Maharsha asks that if the purpose of publicizing :צַעֲרוֹ
one’s pain is so that others will pray on his behalf, how does 
this explain the requirement to state the recitation of the first 
fruits loudly, as there one does not mention any personal 
pain, but merely notes the tribulations the Jewish people 
underwent in Egypt? The Maharsha gives an admittedly 
forced answer, that one who brings the first fruits mentions 
the tribulations the Jewish people underwent so that others 
will pray that he should not experience similar troubles in 
the future.

NOTES

 Tail – אַלְיָה: This refers to the thick, fatty tail of the breed 
of sheep found in Israel and in neighboring countries. The 
tails of these sheep cover them so that their genitals are not 
visible, especially when the sheep are young.

Fat-tailed sheep

BACKGROUND



sota . Perek VII . 32b 205 . פרק ז׳ דף לב:   

Th e Sages taught (Toseft a ƫ:ƫ): Shema must be recited in Hebrew 
as it is writt en; this is the statement of Rabbi Yehuda HaNasi. 
And the Rabbis say: It may be recited in any language.

Th e Gemara asks: What is the reason for the opinion of Rabbi 
Yehuda HaNasi? Th e verse states: “And these words, which I 
command you this day, will be upon your heart” (Deuteronomy 
ƪ:ƪ). “Will be” means as they are, so shall they be. Th ey should 
remain unchanged, in their original language.

Th e Gemara asks further: And what is the reason for the opinion 
of the Rabbis? Th e Gemara answers: Th e verse states: “Hear, 
O Israel” (Deuteronomy ƪ:ƨ), which they explain to mean that 
Shema must be understood. Th erefore, one may recite Shema in 
any language that you can hear and understand.

Th e Gemara asks: But according to the Rabbis as well, isn’t it 
writt en: “And these words will be”? Th e Gemara answers: From 
that it is derived that one may not recite it out of order.H  One 
may not begin reciting Shema from the end, but only in the order 
in which it is writt en.

Th e Gemara asks: And from where does Rabbi Yehuda HaNasi 
derive the halakha that one may not recite it out of order? Th e 
Gemara answers: Rabbi Yehuda HaNasi derives it from an addi-
tional emphasis in the verse “And the words [hadevarim], which 
I command you this day, will be upon your heart.” Th e verse could 
have conveyed the same idea had it writt en: Words, without the 
defi nite article. However, it says the words, employing the defi -
nite article, teaching that it must be recited in the specifi c order 
in which it is writt en. And the Rabbis do not learn anything 
from the diff erence between “words” and “the words.”

Th e Gemara asks: But according to Rabbi Yehuda HaNasi as well, 
isn’t the word “hear” writt en? Th e Gemara answers: He requires 
that for the halakha that you must have your ears hearH  that 
which comes out of your mouth, i.e., one must recite Shema 
audibly so he hears it while reciting it. And from where do the 
Rabbis derive that one must recite Shema audibly? Th e Rabbis 
do not accept this literal interpretation of the word Shema. Rather, 
they hold according to the one who says: One who recites 
Shema in a manner inaudible to his own ears has fulfi lled his 
obligation. Th e Rabbis therefore interpret the word “hear” as 
referring to the language that one uses.

Th e Gemara asks: Shall we say that Rabbi Yehuda HaNasi holds

י.  בְרֵי רַבִּ כְתָבָהּ, דִּ מַע כִּ נַן: קְרִיַּת שְׁ נוּ רַבָּ תָּ
כָל לָשׁוֹן. וַחֲכָמִים אוֹמְרִים: בְּ

״וְהָיוּ״,  קְרָא:  אָמַר  י?  רַבִּ דְּ טַעְמָא  מַאי 
הֲוָויָיתָן יְהוּ. בַּ

לָשׁוֹן  כָל  בְּ מַע״,  ״שְׁ קְרָא:  אָמַר  נַן?  וְרַבָּ
. ה שׁוֹמֵע אַתָּ שֶׁ

לּאֹ  תִיב ״וְהָיוּ״! הַהוּא, שֶׁ נַן נַמִי הָא כְּ וְרַבָּ
. ה לְמַפְרֵע יִקְרָאֶנָּ

מְנָלֵיהּ?   לְמַפְרֵע ה  יִקְרָאֶנָּ לּאֹ  שֶׁ י,  וְרַבִּ
נַן?  בָרִים״. וְרַבָּ בָרִים״, ״הַדְּ נָפְקָא לָהּ מִ״דְּ

מַע לְהוּ. בָרִים״ לָא מַשְׁ בָרִים״, ״הַדְּ ״דְּ

עֵי  מַע״! הַהוּא מִיבָּ י נַמִי הָכְתִיב: ״שְׁ וְרַבִּ
ה  אַתָּ ֶ שּׁ מַה  לְאָזְנֶיךָ   מִיע לְהַשְׁ לֵיהּ: 
מַאן  כְּ לָהּ  סָבְרִי  נַן  וְרַבָּ יךָ.  מִפִּ מוֹצִיא 
 מִיע הִשְׁ וְלאֹ  מַע  שְׁ אֶת  הַקּוֹרֵא  אָמַר:  דְּ

לְאָזְנוֹ – יָצָא.

י: לֵימָא קָסָבַר רַבִּ

 That one may not recite it out of order – ה לְמַפְרֵע לּאֹ יִקְרָאֶנָּ  : שֶׁ
One who recites Shema changing the order of the verses within 
a portion has not fulfilled the mitzva. However, if one recites the 
portions in a different order than that established by the Sages, 
although he has not followed the ordinance of the Sages, he has 
fulfilled the mitzva (Rambam Sefer Ahava, Hilkhot Keriat Shema 
2:11; Shulĥan Arukh, Oraĥ Ĥayyim 64:1).

 You must make your ears hear – ָלְאָזְנֶיך  מִיע  One is :לְהַשְׁ
required to recite Shema in a manner that is audible to his own 
ears ab initio. However, if he does not recite it in this manner, he 
has still fulfilled the mitzva, as long as he pronounces the words 
orally (Rambam Sefer Ahava, Hilkhot Keriat Shema 2:8; Shulĥan 
Arukh, Oraĥ Ĥayyim 62:3).

HALAKHA




