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In accordance with whose opinion is that which is taught in a 
baraita: Th e verse states: “When you go forth to batt le against your 
enemies, and the Lord your God delivers them into your hands, 
and you take them captive” (Deuteronomy : ), implying that 
there is no obligation to destroy them, to include not only gentiles 
who are not Canaanites, but even Canaanites that are living out-
side of Eretz Yisrael,N  as, if they repent, they are accepted and 
allowed to live in Eretz Yisrael. 

In accordance with whose opinion is the baraita? It is in accor-
dance with the opinion of Rabbi Shimon, who holds that the 
verse: “You shall keep alive no one who breathes” (Deuteronomy 

: ), is not referring to the gentiles living outside of Eretz Yisrael, 
because there is no concern that the Jewish people will learn “to 
do like all their abominations” (Deuteronomy : ), as these 
Canaanites are not located in Eretz Yisrael.

§ Th e Gemara continues to discuss the entrance of the Jewish 
people into Eretz Yisrael: Come and see how many miracles were 
performed on that day:N  Th e Jewish people crossed the Jordan, 
and they arrived at Mount Gerizim and Mount Ebal, which are 
more than sixty mil from the river, and on that day no entity was 
able to stand before them. And anyone who stood before them 
was immediately struck with diarrhea,N  as it is stated: “I will
send My terror before you, and will confound all the people that 
you encounter” (Exodus : ).

And similarly, the verse says: “Terror and dread falls upon them; 
by the greatness of Your arm they are as still as a stone; till Your 
people pass over, Lord” (Exodus : ). Th is alludes to the fi rst 
arrival of the Jewish people in Eretz Yisrael, during the period 
of Joshua. Th e verse continues: “Till the people that You have 
gott en pass over” (Exodus : ). Th is alludes to the second 
arrival, when the Jews returned to Eretz Yisrael from Babylonia 
aft er the destruction of the First Temple.

Accordingly, say from now that the Jewish people were worthy 
of having a miracle performed for them during the second 
arrival, just like they were worthy of having miracles performed 
for them during the fi rst arrival, but their sin causedN  them to 
enter Eretz Yisrael through a natural process, with the permission 
of the kings of other nations.

ִביָת  ״ְוׁשָ ַתְנָיא:  ּדְ ָהא  ָאְזָלא  ַמאן  ּכְ
חּוָצה ָלָאֶרץ  ּבְ ַנֲעִנים ׁשֶ ְביֹו״ – ְלַרּבֹות ּכְ ׁשִ

ִלין אֹוָתן? ְתׁשּוָבה ְמַקּבְ ִאם חֹוְזִרין ּבִ ׁשֶ
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ְמעֹון. י ׁשִ ַרּבִ ַמאן? ּכְ ּכְ

אֹותֹו ַהּיֹום:  ים ַנֲעׂשּו ּבְ ה ִנּסִ ּמָ ּבֹא ּוְרֵאה ּכַ
ְלַהר  ּוָבאּו  ן,  ַהַּיְרּדֵ ֶאת  ָרֵאל  ִיׂשְ ָעְברּו 
ִמיל,  ים  ִ ּשׁ ִ ִמּשׁ ָיֵתר  ֵעיָבל  ּוְלַהר  ִריִזים  ּגְ
ְפֵניֶהם.  ּבִ ַלֲעמֹוד  ְיכֹוָלה  ִרָּיה  ּבְ ל  ּכָ ְוֵאין 
ֱאַמר:  ּנֶ ְפֵניֶהם ִמָּיד ִנְתָרז, ׁשֶ ְוָכל ָהעֹוֵמד ּבִ
ֶאת  ְוַהּמִֹתי  ְלָפֶניָך  ח  ּלַ ַאׁשַ ֵאיָמִתי  ״ֶאת 

ֶהם״ וגו', בֹא ּבָ ר ּתָ ל ָהָעם ֲאׁשֶ ּכָ

ָוַפַחד… ֵאיָמָתה  ֲעֵליֶהם  ּפֹל  ״ּתִ ְואֹוֵמר: 
יָאה ִראׁשֹוָנה;  ָך ה'״ – זֹו ּבִ ַעד ַיֲעבֹר ַעּמְ

ִנָּיה, יָאה ׁשְ ״ַעד ַיֲעבֹר ַעם זּו ָקִניָת״ – זֹו ּבִ

ָרֵאל ַלֲעׂשֹות  ה: ְראּוִיין ָהיּו ִיׂשְ ֱאמֹור ֵמַעּתָ
ִביָאה ִראׁשֹוָנה,  ִנָּיה ּכְ ִביָאה ׁשְ ָלֶהם ֵנס ּבְ

ַרם ַהֵחְטא; ּגָ א ׁשֶ ֶאּלָ

 To include Canaanites that are living outside of Eretz Yis-
rael – חּוָצה ָלָאֶרץ ּבְ ַנֲעִנים ׁשֶ  The early commentaries have :ְלַרּבֹות ּכְ
different opinions with regard to the relationship of the Jews to 
Canaanites living in Eretz Yisrael, Canaanites living outside of 
Eretz Yisrael, and other gentile nations who want to make peace 
with the Jews. This issue is dependent on another debate with 
regard to the offer that Joshua sent to the inhabitants of Eretz 
Yisrael to make peace with the Jewish people, as discussed in 
the Jerusalem Talmud: Was this offer dependent merely on their 
acceptance of the political rule of the Jews, or did they also 
have to agree to cease idol worship and to observe the seven 
Noahide mitzvot? See a discussion of the different opinions 
in Leĥem Mishne (Rambam Sefer Shofetim, Hilkhot Melakhim 
UMilĥemoteihem 6:1). The differing opinions with regard to that 

issue are dependent upon the understanding of the dispute 
between Rabbi Yehuda and Rabbi Shimon. Several commen-
taries understand that the matter under discussion is whether 
or not there is a distinction with regard to the possibility of 
accepting Canaanites under Jewish rule between the Canaanites 
who lived in Eretz Yisrael and those who lived outside of Eretz 
Yisrael; other commentaries disagree. Furthermore, the reason 
behind the distinction requires clarification. It is possible that 
the verse stating: “You shall keep alive no one who breathes” 
(Deuteronomy 20:16), refers only to the Canaanites living in Eretz 
Yisrael, and only under certain circumstances. Alternatively, it is 
possible that once the Jewish people entered Eretz Yisrael, the 
Canaanites living there could no longer be trusted to accept 
the mitzvot.

NOTES

 How many miracles were performed on that day – ה ּמָ  ּכַ
ַהּיֹום אֹותֹו  ּבְ ַנֲעׂשּו  ים   .This is the opinion of the mishna :ִנּסִ
However, the dissenting opinion of Rabbi Yishmael is cited 
in the Jerusalem Talmud, according to which the blessings 
and curses were recited fourteen years later, after Eretz 
Yisrael was conquered and divided among the tribes. See 
also the Maharsha, who points out that the blessings and 
curses appear in the book of Joshua only after the con-
quest of Jericho and the city of Ai.

 Struck with diarrhea – ִמָּיד ִנְתָרז: According to Rashi, this is 
derived from the phrase “And I will confound.” He explains 
that this means that their intestines were confounded and 
their function disrupted. In contrast, the Maharsha explains 
that it is derived from the phrase “I will send My terror,” as 
diarrhea can be caused by feelings of fear.

 Sin caused – ַהֵחְטא ַרם  ּגָ  Rashi explains that the sins :ׁשֶ
referred to here are the sins of the Jews during the period 
of the First Temple. The Ya’avetz asks why a later generation 
would be punished for those sins, which they did not com-
mit. He explains that the sin that the Gemara speaks of is 
the sin of marrying gentile women, based on the verses in 
the books of Ezra and Nehemiah that state that the genera-
tion that returned from Babylonia was guilty of this sin.

NOTES
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Th e Gemara continues its description of the entrance into 
Eretz Yisrael during the period of Joshua: And aft erward they 
brought the stones and built the altar on Mount Ebal, and 
plastered it over with plaster, and wrote on the stones all of 
the words of the Torah in seventy languages, as it is stated: 

“And you shall write on the stones all of the words of this law 
clearly elucidated” (Deuteronomy : ).

And they sacrifi ced burnt-off erings and peace-off erings, 
and they ate and drank and celebrated, and they utt ered 
the blessings, and they utt ered the curses, and they took 
[kippelu]L  the stones with them, and they arrived and slept 
in Gilgal, as it is stated: “And carry them over with you, and 
lay them down in the lodging place, where you shall lodge 
this night” ( Joshua : ).

One might have thought that they were required to place these 
stones at each and every lodging place where they stayed. 
Th erefore, the verse states: “Where you shall lodge this night,” 
meaning only on that night. And it is writt en: “And those 
twelve stones, which they took out of the Jordan, Joshua set up 
in Gilgal” ( Joshua : ).

It is taught in a baraita (Toseft a : ): Th e hornet [tzira]L  did 
not cross the Jordan with them. Th e Gemara asks: And did it 
not? But isn’t it writt en: “And I will send the hornet before 
you, which shall drive out the Hivites, and the Canaanites” 
(Exodus : )?

Rabbi Shimon ben Lakish says: Th e hornet stood on the 
banks of the Jordan and threw its venom at the inhabitants of 
the land and it blinded their eyes from above and castrated 
them from below, as it is stated: “Yet I destroyed the Amorites 
before them, whose height was like the height of the cedars, 
and they were strong as the oaks; yet I destroyed their fruit 
from above, and their roots from beneath” (Amos : ).

Rav Pappa said: Th ere were two hornets. One was the hornet 
of Moses, which helped conquer the eastern side of the Jordan, 
and one was the hornet of Joshua. Th e hornet of Moses did not 
cross the Jordan, but the hornet of Joshua did cross.

§ It is stated in the mishna: Six tribes ascended to the top of 
Mount Gerizim, as it is stated: “Half of them in front of Mount 
Gerizim and the half of them in front of Mount Ebal” ( Joshua 

: ). Th e Gemara asks: What is the meaning of the term “and 
the half of them”? It seems to be referring to a division that 
already existed. Rav Kahana says: Th e same way that the 
tribes were divided up here on the mountains, so too were they 
divided on the stones of the ephod, a garment of the High 
Priest.

Th e Gemara raises an objection to this answer: Th e High Priest 
had two precious stones on the part of the ephod that rested 
on his shoulders, one on this side and one on that side, and 
the names of the twelve tribes were writt en on them, six on 
this stone and six on that stone, as it is stated: “Six of their 
names on the one stone, and the names of the six that remain 
on the other stone, according to their birth” (Exodus : ).

It is derived from the verse that only the names on the second 
stone were writt en according to the order of their birth: Gad, 
Asher, Issachar, Zebulun, Joseph, Benjamin. But the names on 
the fi rst stone were not writt en according to the order of their 
birth, as Judah was writt en fi rst, and aft erward came Reuben, 
Simeon, Levi, Dan, and Naphtali. And there were fi ft y lett ers 
on the two stones of the ephod,H B  twenty-fi ve lett ers on this 
stone and twenty-fi ve on that stone.

Rabbi Ĥanina ben Gamliel says: 

ֶאת  ּוָבנּו  ָהֲאָבִנים  ֶאת  ֵהִביאּו  ְך  ּכָ ְוַאַחר 
ֶאת  ֲעֵליֶהם  ְוָכְתבּו  ִסיד,  ּבְ ְוָסדּוהּו   ח ְזּבֵ ַהּמִ
ֱאַמר:  ּנֶ ׁשֶ ָלׁשֹון,  ְבִעים  ׁשִ ּבְ ַהּתֹוָרה  ְבֵרי  ּדִ ל  ּכָ

ֵאר ֵהיֵטב״; ״ּבַ

ְמחּו,  תּו ְוׂשָ ָלִמים ְוָאְכלּו ְוׁשָ ְוֶהֱעלּו עֹולֹות ּוׁשְ
לּו ֶאת ָהֲאָבִנים ּוָבאּו ְוָלנּו  לּו, ְוִקיּפְ ּוֵבְרכּו ְוִקּלְ
ֶכם  ִעּמָ אֹוָתם  ם  ״ְוַהֲעַבְרּתֶ ֱאַמר:  ּנֶ ׁשֶ ל,  ְלּגָ ּגִ ּבַ

לֹון״. ּמָ ם אֹוָתם ּבַ ְחּתֶ ְוִהּנַ

ר  ְלמּוד לֹוַמר: ״ֲאׁשֶ ָכל ָמלֹון ּוָמלֹון? ּתַ ָיכֹול ּבְ
ים  ּתֵ ׁשְ ״ְוֵאת  ּוְכִתיב:  ְיָלה״,  ַהּלָ בֹו  ִלינּו  ּתָ

ר ָלְקחּו״ וגו'. ה ֲאׁשֶ ֵרה ָהֲאָבִנים ָהֵאּלֶ ֶעׂשְ

ְוָהא  ְוָלא?  ֶהם.  ִעּמָ ָעְבָרה  לֹא  ִצְרָעה  ָנא:  ּתָ
ְרָעה ְלָפֶניָך״! י ֶאת ַהּצִ ַלְחּתִ ִתיב: ״ְוׁשָ ּכְ

ן  ַיְרּדֵ ַפת  ׂשְ ַעל  ָלִקיׁש:  ן  ּבֶ ְמעֹון  ׁשִ י  ַרּבִ ָאַמר 
ֵעיֵניֶהן  ָתה  ְוִסיּמְ ָמָרה,  ֶהן  ּבָ ְוָזְרָקה  ָעְמָדה 
ֱאַמר: ״ְוָאנִֹכי  ּנֶ ה, ׁשֶ ַמּטָ ן ִמּלְ ִמְלַמְעָלה ְוֵסיַרְסּתָ
גַֹבּה  ר ּכְ ֵניֶהם ֲאׁשֶ י ֶאת ָהֱאמִֹרי ִמּפְ ַמְדּתִ ִהׁשְ
ִמיד  ָוַאׁשְ ַאּלֹוִנים  ּכָ הּוא  ְוָחסֹן  ְבהֹו  ּגָ ֲאָרִזים 

ַחת״ וגו'. יו ִמּתָ ָרׁשָ ַעל ְוׁשָ ְריֹו ִמּמַ ּפִ

ֲחָדא  ֲהַואי,  ְצָרעֹות  י  ּתֵ ׁשְ ֲאַמר:  א  ּפָ ּפַ ַרב 
ָעַבר,  ָלא  ה  מֹׁשֶ ּדְ  , ע יהֹוׁשֻ ּדִ ַוֲחָדא  ה  מֹׁשֶ ּדְ

ע ָעַבר. יהֹוׁשֻ ּדִ

ִריִזים״  ּגְ ַהר  ְלרֹאׁש  ָעלּו  ָבִטים  ׁשְ ה  ָ ּשׁ ״ׁשִ
ֶדֶרְך  ּכְ ֲהָנא:  ּכָ ַרב  ָאַמר  ״ְוַהֶחְציֹו״?  ַמאי  כו'. 

ַאְבֵני ֵאפֹוד. ְך ֲחלּוִקין ּבְ אן, ּכָ ֲחלּוִקין ּכָ ׁשֶ

ְלכֵֹהן  לֹו  ָהיּו  טֹובֹות  ֲאָבִנים  י  ּתֵ ׁשְ ֵמיִתיֵבי: 
אן,  אן ְוַאַחת ִמּכָ ֵתיָפיו, ַאַחת ִמּכָ דֹול ַעל ּכְ ּגָ
ֲעֵליֶהם,  תּוב  ּכָ ָבִטים  ׁשְ ר  ָעׂשָ ֵנים  ׁשְ מֹות  ּוׁשְ
ֱאַמר:  ּנֶ ה ַעל ֶאֶבן זֹו, ׁשֶ ָ ּשׁ ה ַעל ֶאֶבן זֹו ְוׁשִ ָ ּשׁ ׁשִ

מֹוָתם ַעל ָהֶאֶבן ָהֶאָחת״ וגו'. ְ ה ִמּשׁ ָ ּשׁ ״ׁשִ

תֹוְלדֹוָתם,  תֹוְלדֹוָתם ְולֹא ִראׁשֹוָנה ּכְ ִנָּיה ּכְ ׁשְ
ים אֹוִתּיֹות ָהיּו,  ִ ם. ַוֲחִמּשׁ ְּיהּוָדה מּוְקּדָ ֵני ׁשֶ ִמּפְ
ְוָחֵמׁש  ִרים  ְוֶעׂשְ זֹו  ֶאֶבן  ַעל  ְוָחֵמׁש  ִרים  ֶעׂשְ

ַעל ֶאֶבן זֹו.

ְמִליֵאל אֹוֵמר: ן ּגַ י ֲחִניָנא ּבֶ ַרּבִ

 They took [kippelu] – לּו  The root kuf, peh, lamed has :ִקיּפְ
a similar meaning to the root khaf, peh, lamed; its basic 
meaning is to fold. More broadly, the word has several 
meanings, among them to take or remove an object, as 
is the case here.

 Hornet [tzira] – ִצְרָעה: There are commentaries who 
maintain that this refers to a type of disease similar to 
leprosy (Ibn Ezra). However, most translators and com-
mentaries explain that it is a type of flying insect. Accord-
ing to this interpretation, tzira refers to the large hornet 
of the species Vespa orientalis commonly known as the 
Oriental wasp. The sting of this hornet is very painful, 
especially if it attacks a sensitive part of the body. An 
attack of swarming hornets can even prove to be fatal.

Oriental wasp

LANGUAGE

 The stones of the ephod – ַאְבֵני ָהֵאפֹוד: According to the 
Rambam the names on the stones of the ephod were 
written in the following manner: There were twenty-five 
letters on each stone; the stone that has Reuben’s name 
on it was worn on the right shoulder, and the stone that 
has Simeon written on it was worn on the left shoulder 
(Rambam Sefer Avoda, Hilkhot Kelei HaMikdash 9:9).

HALAKHA

 The stones of the ephod – ַאְבֵני ָהֵאפֹוד:

Replicas of the stones of the ephod according to the Rambam

BACKGROUND
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Th e names of the tribes were not divided on the stones of the ephod 
the same way that they were divided in the list found at the beginning 
of the book of Numbers (Numbers : – ). Rather they were divided 
the way that they were divided in the second book, i.e., Exodus 
(Exodus : – ).

How were they writt en? On one stone, the names of the sons of Leah 
were writt en in the order of their birth: Reuben, Simeon, Levi, Judah, 
Issachar, and Zebulun. On the other stone the sons of Rachel were 
writt en. One, Benjamin, was writt en on this side, i.e., at the bott om of 
the list, and one, Joseph, was writt en on that side, i.e., at the top of the 
list. And the children of the handmaids, i.e., Bilhah and Zilpah, who 
were Dan, Naphtali, Gad, and Asher, were writt en on the second stone 
in the middle.

But rather, if their names were not writt en in the order of their births, 
then how do I establish the meaning of the phrase: “According to 
their birth” (Exodus : )? It means that their names were writt en 
according to the names that their father, Jacob, called them, and not 
according to the names that Moses called them. On the stones it said 
Reuben, and not Reubenites; Simeon, and not Simeonites; Dan, 
and not Danites; Gad, and not Gadites. Th is baraita contradicts Rav 
Kahana’s opinion, as according to all of the opinions in the baraita, the 
division of the names on the ephod is not identical to the division of 
the tribes on Mount Gerizim and Mount Ebal. Th e Gemara confi rms: 
Th e refutation of the opinion of Rav Kahana is in fact a conclusive 
refutation.

Th e Gemara asks: Rather, what is meant by the phrase: “And the half 
of them facing Mount Ebal” ( Joshua : )? It is taught in a baraita: 
Th e use of the defi nitive article in the verse indicates that the smaller 
half of the Jewish people was on Mount Ebal. Th e half that was facing 
Mount Gerizim was larger than the half on Mount Ebal, because the 
tribe of Levi was included in the group that was facing Mount Gerizim, 
and they remained on the bott om between the two mountains.

Th e Gemara is puzzled by this statement: On the contrary, because 
the tribe of Levi remained on the bott om they were fewer in number. 
Th e Gemara answers: Th is is what the baraita is saying: Although the 
tribe of Levi was on the bott om, the descendants of Joseph were 
among them, and the tribe of Joseph was numerous, as it is stated: 

“And the children of Joseph spoke to Joshua, saying: Why did you 
give me a single lot and one part for an inheritance, seeing I am a 
great people, forasmuch as the Lord has blessed me thus, and Joshua 
said to them: If you are a great people, you should go up to the 
forest” ( Joshua : – ).

Th e Gemara explains that Joshua said to them: Go and hide your-
selves in the forests, so that the evil eye will not have dominion over 
you, as you are such a large number of people. Th e tribe of Joseph said 
to him: Th e evil eye does not have dominion over the off spring of 
Joseph, as it is writt en: “Joseph is a fruitful vine, a fruitful vine by a 
fountain” (Genesis : ), and Rabbi Abbahu says: Do not read the 
verse as saying: “By a fountain [alei ayin]”;N  rather, read it as: Th ose 
who rise above the evil eye [olei ayin], teaching that Joseph and his 
descendants are not susceptible to the evil eye.

Th e Gemara cites an alternative source for the assertion that the evil 
eye holds no sway over Joseph and his descendants: Rabbi Yosei, son 
of Rabbi Ĥanina, said that it is derived from here: Jacob blessed 
Joseph’s children and said: “And let them grow [veyidgu] into a multi-
tude in the midst of the earth” (Genesis : ). Just as with regard 
to fi sh [dagim] in the sea, waters cover them and the evil eye there-
fore has no dominion over them, so too, with regard to Joseph’s 
descendants, the evil eye has no dominion over them.

Perek VII
Daf 36 Amud b

קּוִדים  ַהּפְ ׁש  חּוּמַ ּבְ ֲחלּוִקין  ׁשֶ ֶדֶרְך  ּכְ לֹא 
ֲחלּוִקין  ֶדֶרְך ׁשֶ א ּכְ ַאְבֵני ֵאפֹוד, ֶאּלָ ֲחלּוִקין ּבְ

ִני. ׁש ׁשֵ חּוּמָ ּבְ

ֶאָחד  ָרֵחל  ֵני  ּבְ ִסיְדָרן,  ּכְ ֵלָאה  ֵני  ּבְ יַצד?  ּכֵ
ֶאְמַצע, ָפחֹות ּבָ אן, ּוְבֵני ׁשְ אן ְוֶאָחד ִמּכָ ִמּכָ

תֹוְלדָֹתם״?  ״ּכְ ְמַקֵּיים  ֲאִני  ַמאי  א  ְוֶאּלָ
מֹות  ֵ ּשׁ ָרא ָלֶהן ֲאִביֶהן ְולֹא ּכַ ּקָ מֹוָתן ׁשֶ ׁשְ ּכִ
ְראּוֵבִני,  ְולֹא   – ְראּוֵבן  ה,  מֹׁשֶ ָלֶהן  ָרא  ּקָ ׁשֶ
ד –  ִני, ּגָ ן – ְולֹא ַהּדָ ְמעֹוִני, ּדָ ְמעֹון – ְולֹא ׁשִ ׁשִ

א. יּוְבּתָ ֲהָנא! ּתְ ַרב ּכָ א ּדְ יּוְבּתָ ִדי; ּתְ ְולֹא ַהּגָ

ל מּול  ָנא: ֶחְציֹו ׁשֶ א ַמאי ״ְוַהֶחְציֹו״? ּתָ ְוֶאּלָ
ֵעיָבל,  ַהר  ל  ׁשֶ ֵמֶחְציֹו  ה  ְמרּוּבֶ ִריִזים  ּגְ ַהר 

ה. ִוי ְלַמּטָ ּלֵ ֵני ׁשֶ ִמּפְ

ְלהּו!  ְצִרי  ּבָ ה  ְלַמּטָ ִוי  ּלֵ ׁשֶ ֵני  ִמּפְ ה,  ַרּבָ ַאּדְ
ֵני  ּבְ ה  ְלַמּטָ ִוי  ּלֵ ׁשֶ י  ּפִ ַעל  ַאף  ָקָאַמר:  ָהִכי 
יֹוֵסף  ֵני  ּבְ רּו  ״ַוְיַדּבְ ֱאַמר:  ּנֶ ׁשֶ ֶהם,  ִעּמָ יֹוֵסף 
ַנֲחָלה  י  ּלִ ה  ָנַתּתָ  ַמּדּוע ֵלאמֹר   ע ְיהֹוׁשֻ ֶאת 
ּגֹוָרל ֶאָחד ְוֶחֶבל ֶאָחד ַוֲאִני ַעם ַרב…ַוּיֹאֶמר 
ה ֲעֵלה ְלָך  ע ִאם ַעם ַרב ַאּתָ ֲאֵליֶהם ְיהֹוׁשֻ

ַהַּיְעָרה״.

ְּיָעִרים,  אּו ַעְצְמֶכם ּבַ ָאַמר ָלֶהן: ְלכּו ְוַהְחּבִ
ֵליּה:  ָאְמרּו  ָהַרע.  ַעִין  ֶכם  ּבָ לֹוט  ׁשְ ּתִ ּלֹא  ׁשֶ
א,  יׁשָ יּה ֵעיָנא ּבִ ְלָטא ּבֵ יֹוֵסף ָלא ׁשָ ַזְרֵעיּה ּדְ
ָעִין״,  ֲעֵלי  ּפָֹרת  ן  ּבֵ יֹוֵסף  ּפָֹרת  ן  ״ּבֵ ְכִתיב:  ּדִ
ִהי קֹוֵרא ״ֲעֵלי ָעִין״  הּו: ַאל ּתְ י ַאּבָ ְוָאַמר ַרּבִ

א ״עֹוֵלי ָעִין״. ֶאּלָ

י ֲחִניָנא ֲאַמר, ֵמָהָכא: ״ְוִיְדּגּו  ַרּבִ י יֹוֵסי ּבְ ַרּבִ
ָּים – ַמִים  ּבַ ִגים ׁשֶ ֶקֶרב ָהָאֶרץ״, ַמה ּדָ ָלרֹב ּבְ
ֶהן, ַאף  ין ֲעֵליֶהן ְוֵאין ָהַעִין ׁשֹוֶלֶטת ּבָ ְמַכּסִ

ֶהן. ל יֹוֵסף ֵאין ָהַעִין ׁשֹוֶלֶטת ּבָ ַזְרעֹו ׁשֶ

 By a fountain [alei ayin] – ָעִין  Rabbeinu :ֲעֵלי 
Ĥananel interprets this to mean: Leave [ali] us and 
go away, evil eye [ayin].

NOTES
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Th e Gemara asks with regard to the baraita that contradicts 
Rav Kahana’s opinion: Are these names of the tribes, which 
were writt en on the ephod, composed of a total of fi ft y lett ers? 
Th ere are only forty-nine. Rabbi Yitzĥak says: Th ey added 
one lett er to the name of Joseph [Yosef ] when it was writt en on 
the ephod, as it is stated: “He appointed it in Joseph [Yehosef ] 
for a testimony when He went forth against the land of Egypt” 
(Psalms : ).

Rav Naĥman bar Yitzĥak objects to this: We require the names 
to be writt en “according to their birth,” and Joseph was not 
called Yehosef from birth. Rather, the explanation is as follows: 
Th roughout the entire Torah, the name of Benjamin is writt en 
without a second lett er yod between the lett ers mem and nun, 
and here, where he is born, Benjamin is writt en in full,B  spelled 
with a second yod. As it is writt en: “But his father called him 
Benjamin” (Genesis : ). Th erefore, his name was writt en on 
the ephod with a second yod, “according to his birth.”

§ Rav Ĥana bar Bizna says that Rabbi Shimon Ĥasida says: 
Joseph, who sanctifi ed the name of Heaven in private, had 
one lett er of the name of the Holy One, Blessed be He, the 
lett er heh, added to his name. Whereas in the case of Judah, 
who sanctifi ed the name of Heaven in public [befarhesya]L  at 
the Red Sea during the exodus from Egypt, merited that his 
entire name is called by the name of the Holy One, Blessed be 
He, as the entire four-lett er name of God can be found within 
Judah’s name.

Th e Gemara explains: What is the situation where Joseph sancti-
fi ed God’s name in private? As it is writt en: “And it came to pass 
on a certain day, when he went into the house to do his work” 
(Genesis : ). Rabbi Yoĥanan says: Th is teaches that both 
Joseph and Potiphar’s wife stayed in the house, as they intended 
to perform a matt er of sin. With regard to the phrase “when 
he went into the house to do his work,”N  Rav and Shmuel 
engage in a dispute with regard to its meaning. One says: It 
means that he went into the house to do his work, literally. And 
one says: He entered the house in order to fulfi ll his sexual 
needs with her.

Th e verse continues: “And there was none of the men of the 
house there within” (Genesis : ). Th e Gemara asks: Is it pos-
sible that in such a large and important house like the house of 
that wicked man that no one was in there? Th e school of Rabbi 
Yishmael taught: Th at day was their festival day and they all 
went to their house of idol worship; and she told them that she 
was sick and could not go, as she said to herself: I have no day 
on which Joseph will att end to me like this day.

Th e verse states: “And she caught him by his garment, saying: 
Lie with me” (Genesis : ). At that moment his father’s image 
[deyokeno]L  came and appeared to him in the window. Th e 
image said to him: Joseph, the names of your brothers are 
destined to be writt en on the stones of the ephod, and you are 
to be included among them. Do you desire your name to be 
erased from among them, and to be called an associate [ro’eh] 
of promiscuous women? As it is writt en: “But he who keeps 
company with harlots wastes his riches” (Proverbs : ), as he 
loses his honor, which is more valuable than wealth.

Immediately: “And his bow abode [teishev] fi rm” (Genesis 
: ). Rabbi Yoĥanan says in the name of Rabbi Meir: Th is 

means that his bow, i.e., his penis, returned [shava] to its 
strength, as he overcame his desire. Th e verse about Joseph 
continues: “And the arms of his hands were made supple” 
(Genesis : ), meaning that he dug his hands into the ground 
and his semen was emitt ed between his fi ngernails.N 

ֲחָדא  ְנִכי  ים  ִ ֲחִמּשׁ  – אֹוִתּיֹות  ים  ִ ֲחִמּשׁ ָהֵני 
י ִיְצָחק: יֹוֵסף הֹוִסיפּו לֹו אֹות  ָהְוָיין! ָאַמר ַרּבִ
ֵצאתֹו  מֹו ּבְ יהֹוֵסף ׂשָ ֱאַמר: ״ֵעדּות ּבִ ּנֶ ַאַחת, ׁשֶ

ַעל ֶאֶרץ ִמְצָרִים״.

תֹוְלדָֹתם״  ר ִיְצָחק: ״ּכְ ַמְתִקיף ָלּה ַרב ַנְחָמן ּבַ
ִתיב,  ְנָיִמן״ ּכְ ּה ״ּבִ ל ַהּתֹוָרה ּכּוּלָ א, ּכָ ֵעיַנן! ֶאּלָ ּבָ
ִדְכִתיב: ״ְוָאִביו ָקָרא  ֵלם, ּכְ ְנָיִמין״ ׁשָ ְוָהָכא ״ּבִ

לֹו ִבְנָיִמין״.

ְמעֹון  ׁשִ י  ַרּבִ ָאַמר  יְזָנא  ּבִ ר  ּבַ ָחָנא  ַרב  ָאַמר 
 – ֵסֶתר  ּבְ ַמִים  ׁשָ ם  ׁשֵ ׁש  יּדֵ ּקִ ׁשֶ יֹוֵסף  ֲחִסיָדא: 
דֹוׁש  ל ַהּקָ מֹו ׁשֶ ְ הֹוִסיפּו ָעָליו אֹות ַאַחת ִמּשׁ
ַמִים  ׁשָ ם  ׁשֵ ׁש  יּדֵ ּקִ ׁשֶ ְיהּוָדה  הּוא.  רּוְך  ּבָ
דֹוׁש  ל ַהּקָ מֹו ׁשֶ ַפְרֶהְסָיא – ִנְקָרא ּכּוּלֹו ַעל ׁשְ ּבְ

רּוְך הּוא. ּבָ

ַהֶּזה  ַהּיֹום  ּכְ ״ַוְיִהי  ְכִתיב:  ּדִ ִהיא?  ַמאי  יֹוֵסף 
ָאַמר   – ְמַלאְכּתֹו״  ַלֲעׂשֹות  ְיָתה  ַהּבַ ַוָּיבֹא 
ֲעֵביָרה  ִלְדַבר  ֵניֶהם  ְ ּשׁ ׁשֶ ד,  ְמַלּמֵ יֹוָחָנן:  י  ַרּבִ
ְיָתה ַלֲעׂשֹות ְמַלאְכּתֹו״ –  ונּו. ״ַוָּיבֹא ַהּבַ ּוְ ִנְתּכַ
ְמַלאְכּתֹו  ַלֲעׂשֹות  ָאַמר:  ַחד  מּוֵאל,  ּוׁשְ ַרב 

ׁש, ְוַחד ָאַמר: ַלֲעׂשֹות ְצָרָכיו ִנְכַנס. ַמּמָ

ִית  ר ּבַ ִית״ וגו' – ֶאְפׁשָ י ַהּבַ ״ְוֵאין ִאיׁש ֵמַאְנׁשֵ
ע לֹא ָהָיה ּבֹו ִאיׁש?  ל אֹותֹו ָרׁשָ ֵביתֹו ׁשֶ דֹול ּכְ ּגָ
ם  ָמֵעאל: אֹותֹו ַהּיֹום יֹום ַחּגָ י ִיׁשְ ֵבי ַרּבִ ָנא ּדְ ּתָ
ֶהם,  ּלָ ן ְלֵבית ֲעבֹוָדה ָזָרה ׁשֶ ָהָיה, ְוָהְלכּו ּכּוּלָ
ְוִהיא ָאְמָרה ָלֶהן חֹוָלה ִהיא. ָאְמָרה: ֵאין ִלי 

ּיֹום ַהֶּזה. יְזָקק ִלי יֹוֵסף ּכַ ּנִ יֹום ׁשֶ

אֹוָתּה  ּבְ  – וגו'  ֵלאמֹר״  ִבְגדֹו  ּבְ הּו  ׂשֵ ְתּפְ ״ַוּתִ
לֹו  ְוִנְרֲאָתה  ָאִביו  ל  ׁשֶ יֹוְקנֹו  ּדְ אָתה  ּבָ ָעה  ׁשָ
ְתבּו  ִּיּכָ ַחּלֹון, ָאַמר לֹו: יֹוֵסף, ֲעִתיִדין ַאֶחיָך ׁשֶ ּבַ
ֶחה  ִּיּמָ יֵניֶהם. ְרצֹוְנָך ׁשֶ ה ּבֵ ַעל ַאְבֵני ֵאפֹוד ְוַאּתָ
ְכִתיב:  ֵרא רֹוֵעה זֹונֹות? ּדִ יֵניֶהם ְוִתּקָ ְמָך ִמּבֵ ׁשִ

ד הֹון״! ״ְורֶֹעה זֹונֹות ְיַאּבֶ

י יֹוָחָנן  ּתֹו״ – ָאַמר ַרּבִ ֵאיָתן ַקׁשְ ב ּבְ ׁשֶ ִמָּיד: ״ַוּתֵ
ְלֵאיָתנֹו.  ּתֹו  ַקׁשְ ָבה  ָ ּשׁ ׁשֶ ֵמִאיר:  י  ַרּבִ ּום  ִמּשׁ
ְרָקע ְוָיְצָאה  ּקַ ״ַוָּיפֹּזּו ְזרֹוֵעי ָיָדיו״ – ָנַעץ ָיָדיו ּבַ

ין ִציּפֹוְרֵני ָיָדיו. ְכַבת ַזְרעֹו ִמּבֵ ׁשִ

 Here Benjamin is written in full – ֵלם ְנָיִמין ׁשָ  The :ָהָכא ּבִ
written form of the Torah as it appears in scrolls to this 
day lacks vowels. All Hebrew letters are consonants, but 
several letters occasionally serve as matres lectionis, 
Latin for mothers of reading, thereby contributing to the 
pronunciation of the words in which they appear. These 
letters are alef, heh, vav, and yod, which in the middle or 
end of a word might alter the sound and sometimes the 
meaning of the word. For example, the Hebrew name 
Benjamin can be written with two instances of the letter 
yod, or with only one. The former style is called malei, 
plene or full, and the latter is called ĥaser, defective.

BACKGROUND

 Public [parhesya] – ְרֶהְסָיא  ,From the Greek παρρησία :ּפַ
parrēsia, meaning freedom of speech and free reign. The 
Sages use this word to refer to something that is done in 
public and is visible to all.

 His image [deyokeno] – יֹוְקנֹו  This word is derived :ּדְ
from Greek. Some explain that it comes from the word 
δείκανον, deikanon, which refers to an engraved or 
embroidered image. However, the ge’onim explain that 
it is a combination of two Aramaic words, dio-ikonin, 
from the Greek εἰκών, eikon, meaning image. The word 
therefore means a duplicate or copy of an image.

LANGUAGE

 His work – ְמַלאְכּתֹו: The Maharsha explains that the fact 
that the verse states: “His work,” rather than stating work, 
or his master’s work, implies that he went to the house 
for his own purposes.

 From between his fingernails – ָיָדיו ִציּפֹוְרֵני  ין   Rav :ִמּבֵ
Hai Gaon explains that the term fingernails is not to 
be understood literally. Rather, it means that his semen 
emerged without him engaging in sexual intercourse 
with her (see Ben Yehoyada). Others have an alterna-
tive version of the text, according to which the Gemara 
states: His desire left him from between his fingernails. 
The meaning according to this version is apparently 
in accordance with the explanation of Rav Hai Gaon.

NOTES
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 “By the hands of the Mighty One of Jacob” (Genesis : ): 
Who caused his name to be etched onto the stones of the 
ephod? It was only the might of Jacob. “From there, from 
the Shepherd, the Stone of Israel” (Genesis : ) means: 
From there, because of Joseph’s ability to withstand this trial, 
he merited to become a shepherd [ro’eh] of the Jewish people, 
as it is stated: “Listen, O Shepherd of Israel, who leads like 
the fl ock of Joseph” (Psalms : ).

It is taught in a baraita: Joseph was deserving of having twelve 
tribes descend from him, the same as twelve tribes descended 
from his father Jacob, as it is stated: “Th ese are the genera-
tions of Jacob, Joseph” (Genesis : ). Th is implies that every-
thing that happened to Jacob was destined to happen to Joseph. 
However, he did not merit this because his semen was emitt ed 
from between his fi ngernails. And even so, the off spring 
that were meant to descend from him descended from his 
brother Benjamin, who had ten sons. And they were all named 
aft er Joseph, as it is stated: “And the sons of Benjamin: Bela, 
and Becher, and Ashbel, Gera, and Naaman, Ehi, and Rosh, 
Muppim, and Huppim, and Ard” (Genesis : ).

Th e Gemara explains how each name relates to Joseph: Bela 
was named aft er Joseph, who was swallowed [nivla] among 
the nations. And Becher received that name because Joseph 
was the fi rstborn [bekhor] of his mother, Rachel. And Ashbel 
received his name because God sent Joseph into captivity 
[shevao El] in Egypt. Gera was named aft er Joseph, who 
dwelled [gar] in a foreign land [akhsaneyut].L 

And Naaman was called that because Joseph was extremely 
pleasing [na’im]. Ehi and Rosh received these names, as Ben-
jamin said: Joseph is my brother [aĥi] and my leader [roshi]. 
Benjamin named his sons MuppimN  and Huppim, as Benjamin 
said: Joseph did not see my wedding canopy [ĥuppa] and I 
did not see his wedding canopy. And Ard was named aft er 
Joseph, who descended [yarad] to the lands of the nations of 
the world. Some say that the name Ard means that Joseph’s 
face was similar in its beauty to a rose [vered].

Rabbi Ĥiyya bar Abba says that Rabbi Yoĥanan says: When 
Pharaoh said to Joseph: “And without you no man shall 
lift  up his hand or his foot in all the land of Egypt” (Genesis 

: ), Pharaoh’s astrologers said: You will appoint a slave 
whose master bought him for twenty silver coins to rule 
over us? He said to them: I perceive royal characteristics 
[ginnunei malkhut]L  in him and see that he was not initially 
a slave.

Th ey said to him: If that is so and he is a child of royalty, he 
should know the seventy languagesN  that all kings’ children 
learn. Th e angel Gabriel then came and taught him the seventy 
languages, but he could not learn all of them. Gabriel then 
added one lett er, the lett er heh, to Joseph’s name from the 
name of the Holy One, Blessed be He, and then he was able 
to learn the languages, as it is stated: “He appointed it in 
Joseph [Yehosef] for a testimony, when he went forth against 
the land of Egypt, the speech of one that I did not know I 
heard” (Psalms : ). And the next day, when he appeared 
before Pharaoh, in every language that Pharaoh spoke with 
him, he answered him.

Joseph then spoke in the sacred tongue, Hebrew, and Pharaoh 
did not know what he was saying. Pharaoh said to him: Teach 
me that language. He taught him, but he could not learn it. 
Pharaoh said to him: Take an oath for my benefi t that you will 
not reveal that I do not know this language. He took an oath 
for his benefi t.

ֵּיָחֵקק ַעל  ַרם לֹו ׁשֶ ״ִמיֵדי ֲאִביר ַיֲעקֹב״ – ִמי ּגָ
ם רֶֹעה  ָ א ֲאִביר ַיֲעקֹב, ״ִמּשׁ ַאְבֵני ֵאפֹוד? ֶאּלָ
רֹוֶעה,  ה  ְוַנֲעׂשָ ָזָכה  ם  ָ ִמּשׁ  – ָרֵאל״  ִיׂשְ ֶאֶבן 
ּצֹאן  ָרֵאל ַהֲאִזיָנה נֵֹהג ּכַ ֱאַמר: ״רֹוֵעה ִיׂשְ ּנֶ ׁשֶ

יֹוֵסף״.

ֵנים  ׁשְ ּנּו  ִמּמֶ ָלֵצאת  יֹוֵסף  ָראּוי  ָהָיה  ְנָיא:  ּתַ
ָאִביו,  ִמַּיֲעקֹב  ָּיְצאּו  ׁשֶ ֶדֶרְך  ּכְ ָבִטים  ׁשְ ר  ָעׂשָ
א  ֶאּלָ יֹוֵסף״,  ַיֲעקֹב  ּתְֹלדֹות  ה  ״ֵאּלֶ ֱאַמר:  ּנֶ ׁשֶ
ין ִציּפֹוְרֵני ָיָדיו; ְוַאף  ְכַבת ַזְרעֹו ִמּבֵ ָּיָצא ׁשִ ׁשֶ
ן ִנְקְראּו  ְנָיִמין ָאִחיו, ְוכּוּלָ י ֵכן ָיְצאּו ִמּבִ ַעל ּפִ
ָוֶבֶכר  ַלע  ּבֶ ִבְנָיִמן  ״ּוְבֵני  ֱאַמר:  ּנֶ ׁשֶ מֹו,  ׁשְ ַעל 

ל״ וגו'. ּבֵ ְוַאׁשְ

 – ״ָוֶבֶכר״  ָהאּוּמֹות;  ין  ּבֵ ְבַלע  ּנִ ׁשֶ  – ַלע״  ״ּבֶ
ָבאֹו ֵאל;  ְ ּשׁ ל״ – ׁשֶ ּבֵ כֹור ְלִאּמֹו ָהָיה; ״ְוַאׁשְ ּבְ

ַאְכַסְניּות; ר ּבְ ּגָ ָרא״ – ׁשֶ ״ּגֵ

 – ָורֹאׁש״  ״ֵאִחי  יֹוֵתר,  ּבְ ִעים  ּנָ ׁשֶ  – ״ְוַנֲעָמן״ 
ים״ – הּוא  ים ְוֻחּפִ י הּוא. ״ֻמּפִ ֲאִחי הּוא ְורֹאׁשִ
תֹו.  חּוּפָ ִתי ַוֲאִני לֹא ָרִאיִתי ּבְ חּוּפָ לֹא ָרָאה ּבְ
א  ָּיַרד ְלֵבין אּוּמֹות ָהעֹוָלם; ִאיּכָ ״ – ׁשֶ ״ָוָאְרּדְ

ָניו ּדֹוִמין ְלֶווֶרד. ּפָ ״ – ׁשֶ ָאְמִרי: ״ָוָאְרּדְ ּדְ

יֹוָחָנן,  י  ַרּבִ ָאַמר  א  ַאּבָ ר  ּבַ ִחָּייא  י  ַרּבִ ָאַמר 
״ּוִבְלָעֶדיָך  ְליֹוֵסף:  ְרעֹה  ּפַ לֹו  ָאַמר  ׁשֶ ָעה  ׁשָ ּבְ
לֹא ָיִרים ִאיׁש ֶאת ָידֹו״ וגו', ָאְמרּו ִאיְצַטְגִניֵני 
ֶסף  ּכֶ ִרים  ֶעׂשְ ּבְ ַרּבֹו  ָקחֹו  ּלְ ׁשֶ ֶעֶבד  ַפְרעֹה: 
ַמְלכּות  ּנּוֵני  ּגִ ָלֶהן:  ָאַמר  ָעֵלינּו?  יֵלהּו  ְמׁשִ ּתַ

ֲאִני רֹוֶאה ּבֹו.

ְבִעים ָלׁשֹון!  ׁשִ ן, ְיֵהא יֹוֵדע ּבְ ָאְמרּו לֹו: ִאם ּכֵ
ְבִעים ָלׁשֹון. ָלא ֲהָוה  דֹו ׁשִ ְבִריֵאל ְוִליּמְ א ּגַ ּבָ
ל  ׁשֶ מֹו  ְ ִמּשׁ ַאַחת  אֹות  לֹו  הֹוִסיף  ָקָגַמר, 
״ֵעדּות  ֱאַמר:  ּנֶ ׁשֶ ְוָלַמד,  הּוא  רּוְך  ּבָ דֹוׁש  ַהּקָ
ַפת  ֵצאתֹו ַעל ֶאֶרץ ִמְצָרִים, ׂשְ מֹו ּבְ יהֹוֵסף ׂשָ ּבִ
ָנא  ָ ִליּשׁ ל  ּכָ ּוְלָמָחר,  ָמע״.  ֶאׁשְ י  ָיַדְעּתִ לֹא 

ֲהֵדיּה ַאֲהַדר ֵליּה. ְרעֹה ּבַ ֵעי ּפַ ּתָ ִאיׁשְ ּדְ

ֲהָוה  ָלא  ַהּקֶֹדׁש,  ְלׁשֹון  ּבִ ִאיהּו  ֵעי  ּתָ ִאיׁשְ
ָקא ָיַדע ַמאי ֲהָוה ָאַמר. ֲאַמר ֵליּה: ַאְגָמִרי! 
ע ִלי  ּבַ ּתַ ַמר. ֲאַמר ֵליּה: ִאיׁשְ ַאְגְמֵריּה ְוָלא ּגָ

ע לֹו. ּבַ ּתַ ית. ִאיׁשְ ָלא ְמַגּלֵ ּדְ

 Foreign land [akhsaneyut] – ַאְכַסְניּות: This word is used 
here in an unusual fashion, as a derivative of the Greek 
ξένια, xenia, which refers to an alien, or foreigner or guest 
status.

 Royal characteristics [ginnunei malkhut] – ַמְלכּות ּנּוֵני   :ּגִ
According to Rashi, this word is similar to the word color 
[gavan] and it is borrowed here to refer to a behavior or a 
mannerism of royalty. In Arukh the text reads ginisi, which is 
apparently derived from the Greek γένεσις, genesis, mean-
ing origin or source. In this Gemara it means that Pharaoh 
saw signs that Joseph came from royal lineage.

LANGUAGE

 Muppim – ים  The meaning of this name is not explained :ֻמּפִ
here. Rashi quotes the Midrash Tanĥuma, which explains 
that Joseph studied from the mouth [mippeh] of Jacob 
the same way Jacob himself studied from his teachers. A 
similar interpretation is found in Bereshit Rabba, where it 
is also explained that the name Muppim is derived from 
the word beauty [yofi]. The explanation of Targum Yonatan 
is that Joseph was sold to Muf, another name for Egypt.

 Seventy languages – ָלׁשֹון ְבִעים   It appears from here :ׁשִ
that Hebrew is not counted as one of the seventy lan-
guages, and that the Jewish people are accordingly not 
counted as one of the seventy nations (Tosefot HaRash; 
Tosefot HaRosh).

NOTES
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Years later, when Joseph said to Pharaoh: “My father made me 
swear, saying” (Genesis : ) that I would bury him in Eretz 
Yisrael, Pharaoh said to him: Go request the dissolution of your 
oath. Joseph said to him: And should I also request dissolution 
for the oath that I took for your benefi t? And consequently, even 
though Pharaoh was not amenable to lett ing Joseph go, he wor-
ried that Joseph would then request dissolution for the oath that 
he had taken for his benefi t, and Pharaoh therefore said to him: 

“Go up and bury your father according to what he made you 
swear” (Genesis : ).

§ What was the incident where Judah sanctifi ed God’s name in 
public? As it is taught in a baraita that Rabbi Meir would say: 
When the Jewish people stood at the Red Sea, the tribes were 
arguing with one other. Th is one was saying: I am going into 
the sea fi rst, and that one was saying: I am going into the sea 
fi rst. Th en, in jumped

the tribe of Benjamin and descended into the sea fi rst, as it is 
stated: “Th ere is Benjamin, the youngest, ruling them [rodem]” 
(Psalms : ). Do not read it as: “Ruling them [rodem]”; 
rather, read it as: Descending [red] into the sea [yam]. And 
the princes of the tribe of Judah were stoning them [rogmim 
otam] for plunging in fi rst and not in the proper order, as it is 
stated in the continuation of the verse: “Th e princes of Judah, 
their council [rigmatam]” (Psalms : ).

Th erefore, Benjamin the righteous was privileged to serve as 
host to the Divine Presence of the Almighty, as the Temple was 
built in the territory of Benjamin, as it is stated in Moses’ blessing 
for the tribe of Benjamin: “Th e beloved of the Lord shall dwell in 
safety by Him; He covers him all the day, and He rests between 
his shoulders” (Deuteronomy : ).

Rabbi Yehuda said to Rabbi Meir: Th at is not how the incident 
took place. Rather, this tribe said: I am not going into the sea 
fi rst, and that tribe said: I am not going into the sea fi rst. Th en, 
in jumped the prince of Judah, Nahshon ben Amminadab, and 
descended into the sea fi rst, accompanied by his entire tribe, as 
it is stated: “Ephraim surrounds Me with lies and the house of 
Israel with deceit, and Judah is yet wayward toward God [rad 
im El]” (Hosea : ), which is interpreted homiletically as: And 
Judah descended [rad] with God [im El].

And in this regard, the tradition,N  i.e., the Writings, explicates 
Nahshon’s prayer at that moment: “Save me, God; for the waters 
are come in even unto the soul. I am sunk in deep mire, where 
there is no standing…let not the water fl ood overwhelm me, 
neither let the deep swallow me up” (Psalms : – , ).

At that time, Moses was prolonging his prayer. Th e Holy One, 
Blessed be He, said to him: My beloved ones are drowning 
in the sea and you prolong your prayer to me? Moses said 
before Him: Master of the Universe, but what can I do? God 
said to him: “Speak to the children of Israel that they go for-
ward. And you, lift  up your rod and stretch out your hand” 
(Exodus : – ).

For this reason, because Nahshon and the tribe of Judah went 
into the sea fi rst, the tribe of Judah merited to govern Israel, 
as it is stated: “Judah became His sanctuary, Israel His domin-
ion. Th e sea saw it and fl ed” (Psalms : – ). Th e baraita inter-
prets the verses in this manner: What is the reason that Judah 
became His sanctuary and Israel came under His dominion? 
It is because “the sea saw it and fl ed.”

ֲאַמר  ֵלאמֹר״,  יַעִני  ּבִ ִהׁשְ ״ָאִבי  ֵליּה:  ֲאַמר  י  ּכִ
ֵליּה:  ֲאַמר  בּוֲעָתְך.  ְ ַאּשׁ יל  ׁשֵ ִאיּתַ ִזיל  ֵליּה: 
ָלא ִניָחא  ב ּדְ יָדְך! ְוַאף ַעל ּגַ ִלי ַנִמי ַאּדִ ְוִאיְתׁשְ
ר  ֲאׁשֶ ֵליּה, ֲאַמר ֵליּה: ״ֲעֵלה ּוְקבֹר ֶאת ָאִביָך ּכַ

יֶעָך״. ּבִ ִהׁשְ

ֵמִאיר  י  ַרּבִ ָהָיה  ַתְנָיא,  ּדְ ִהיא?  ַמאי  ְיהּוָדה 
ָבִטים  ָרֵאל ַעל ַהָּים, ָהיּו ׁשְ ָעְמדּו ִיׂשְ ׁשֶ אֹוֵמר: ּכְ
ה  ִחּלָ ִחים ֶזה ִעם ֶזה, ֶזה אֹוֵמר ״ֲאִני יֹוֵרד ּתְ ְמַנּצְ

ה ַלָּים״. ָקַפץ ִחּלָ ַלָּים״ ְוֶזה אֹוֵמר ״ֲאִני יֹוֵרד ּתְ
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ֱאַמר:  ּנֶ ה, ׁשֶ ִחיּלָ ְנָיִמין ְוָיַרד ַלָּים ּתְ ל ּבִ ְבטֹו ׁשֶ ׁשִ
״רֵֹדם״  ְקֵרי  ּתִ ַאל  רֵֹדם״.  ָצִעיר  ְנָיִמין  ּבִ ם  ״ׁשָ
ֵרי ְיהּוָדה רֹוְגִמים אֹוָתם,  א ״ֵרד ָים״. ְוָהיּו ׂשָ ֶאּלָ

ֵרי ְיהּוָדה ִרְגָמָתם״. ֱאַמר: ״ׂשָ ּנֶ ׁשֶ

יְזָכן  ּפִ אֹוׁשְ ה  ְוַנֲעׂשָ יק  ּדִ ַהּצַ ְנָיִמין  ּבִ ָזָכה  ְלִפיָכְך 
ֵכן״. ֵתָפיו ׁשָ ֱאַמר: ״ּוֵבין ּכְ ּנֶ בּוָרה, ׁשֶ ַלּגְ

א  ה, ֶאּלָ ְך ָהָיה ַמֲעׂשֶ י ְיהּוָדה: לֹא ּכָ ָאַמר לֹו ַרּבִ
ה ַלָּים״ ְוֶזה אֹוֵמר  ִחיּלָ ֶזה אֹוֵמר ״ֵאין ֲאִני יֹוֵרד ּתְ
ן  ּבֶ ַנְחׁשֹון  ָקַפץ  ַלָּים״.  ה  ִחיּלָ ּתְ יֹוֵרד  ֲאִני  ״ֵאין 
״ְסָבֻבִני  ֱאַמר:  ּנֶ ׁשֶ ה,  ִחיּלָ ּתְ ַלָּים  ְוָיַרד  ֲעִמיָנָדב 
ָרֵאל ִויהּוָדה  ית ִיׂשְ ְבַכַחׁש ֶאְפַרִים ּוְבִמְרָמה ּבֵ

עֹד ָרד ִעם ֵאל״.

י  ּכִ ֱאלִֹהים  יֵעִני  ״הֹוׁשִ ָלה:  ּבָ ּקַ ּבַ ְמָפֵרׁש  ְוָעָליו 
ְוֵאין  ְמצּוָלה  יֵון  ּבִ י  ָטַבְעּתִ ָנֶפׁש,  ַעד  ַמִים  ָבאּו 
ְוַאל  ַמִים  ּבֶֹלת  ׁשִ ְטֵפִני  ׁשְ ּתִ ַאל  וגו'  ָמֳעָמד 

ְבָלֵעִני ְמצּוָלה״ וגו'. ּתִ

ה. ָאַמר  ְתִפּלָ ה ַמֲאִריְך ּבִ ָעה ָהָיה מֹׁשֶ אֹוָתּה ׁשָ ּבְ
ָּים,  ּבַ טֹוְבִעים  ְיִדיַדיי  הּוא:  רּוְך  ּבָ דֹוׁש  ַהּקָ לֹו 
ה ְלָפַני? ָאַמר ְלָפָניו: ִרּבֹונֹו  ְתִפּלָ ה ַמֲאִריְך ּבִ ְוַאּתָ
ר  ּבֵ ָיִדי ַלֲעׂשֹות? ָאַמר לֹו: ״ּדַ ל עֹוָלם, ּוַמה ּבְ ׁשֶ
ָך  ַמּטְ ֶאת  ָהֵרם  ה  ְוַאּתָ עּו,  ְוִיּסָ ָרֵאל  ִיׂשְ ֵני  ּבְ ֶאל 

ּוְנֵטה ֶאת ָיְדָך״ וגו'.

ָרֵאל,  ִיׂשְ ָלה ּבְ ְלִפיָכְך ָזָכה ְיהּוָדה ַלֲעׂשֹות ֶמְמׁשָ
ָרֵאל  ִיׂשְ ְלָקְדׁשֹו  ְיהּוָדה  ״ָהְיָתה  ֱאַמר:  ּנֶ ׁשֶ
ַעם ״ָהְיָתה ְיהּוָדה ְלָקְדׁשֹו״  לֹוָתיו״. ַמה ּטַ ַמְמׁשְ
ָרָאה  ״ַהָּים  ּדְ ּום  ִמּשׁ לֹוָתיו״?  ַמְמׁשְ ָרֵאל  ְו״ִיׂשְ

ַוָּינֹס״.

 Tradition – ָלה  The term tradition, or the texts of :ַקּבָ
tradition, refers to the Prophets and Writings sections 
of the Bible, as opposed to the Torah. Some explain 
that the term tradition is used to refer to matters 
whose status and sanctity are derived from oral tradi-
tion and not from the written Torah. Others explain 
that the statements of the Prophets are called tradi-
tion, kabbala, from the word kevila, meaning rebuke.

NOTES




