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In accordance with whose opinion is that which is taught in a 
baraita: Th e verse states: “When you go forth to batt le against your 
enemies, and the Lord your God delivers them into your hands, 
and you take them captive” (Deuteronomy Ʀƥ:ƥƤ), implying that 
there is no obligation to destroy them, to include not only gentiles 
who are not Canaanites, but even Canaanites that are living out-
side of Eretz Yisrael,N  as, if they repent, they are accepted and 
allowed to live in Eretz Yisrael. 

In accordance with whose opinion is the baraita? It is in accor-
dance with the opinion of Rabbi Shimon, who holds that the 
verse: “You shall keep alive no one who breathes” (Deuteronomy 
ƦƤ:ƥƪ), is not referring to the gentiles living outside of Eretz Yisrael, 
because there is no concern that the Jewish people will learn “to 
do like all their abominations” (Deuteronomy ƦƤ:ƥƬ), as these 
Canaanites are not located in Eretz Yisrael.

§ Th e Gemara continues to discuss the entrance of the Jewish 
people into Eretz Yisrael: Come and see how many miracles were 
performed on that day:N  Th e Jewish people crossed the Jordan, 
and they arrived at Mount Gerizim and Mount Ebal, which are 
more than sixty mil from the river, and on that day no entity was 
able to stand before them. And anyone who stood before them 
was immediately struck with diarrhea,N  as it is stated: “I will
send My terror before you, and will confound all the people that 
you encounter” (Exodus ƦƧ:Ʀƫ).

And similarly, the verse says: “Terror and dread falls upon them; 
by the greatness of Your arm they are as still as a stone; till Your 
people pass over, Lord” (Exodus ƥƩ:ƥƪ). Th is alludes to the fi rst 
arrival of the Jewish people in Eretz Yisrael, during the period 
of Joshua. Th e verse continues: “Till the people that You have 
gott en pass over” (Exodus ƥƩ:ƥƪ). Th is alludes to the second 
arrival, when the Jews returned to Eretz Yisrael from Babylonia 
aft er the destruction of the First Temple.

Accordingly, say from now that the Jewish people were worthy 
of having a miracle performed for them during the second 
arrival, just like they were worthy of having miracles performed 
for them during the fi rst arrival, but their sin causedN  them to 
enter Eretz Yisrael through a natural process, with the permission 
of the kings of other nations.

בִיתָ  ״וְשָׁ תַנְיָא:  דְּ הָא  אָזְלָא  מַאן  כְּ
חוּצָה לָאָרֶץ  בְּ נַעֲנִים שֶׁ בְיוֹ״ – לְרַבּוֹת כְּ שִׁ

לִין אוֹתָן? תְשׁוּבָה מְקַבְּ אִם חוֹזְרִין בִּ שֶׁ
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מְעוֹן. י שִׁ רַבִּ מַאן? כְּ כְּ

אוֹתוֹ הַיּוֹם:  ים נַעֲשׂוּ בְּ ה נִסִּ מָּ בּאֹ וּרְאֵה כַּ
לְהַר  וּבָאוּ  ן,  הַיַּרְדֵּ אֶת  רָאֵל  יִשְׂ עָבְרוּ 
מִיל,  ים  ִ שּׁ ִ מִשּׁ יָתֵר  עֵיבָל  וּלְהַר  רִיזִים  גְּ
פְנֵיהֶם.  בִּ לַעֲמוֹד  יְכוֹלָה  רִיָּה  בְּ ל  כָּ וְאֵין 
אֱמַר:  נֶּ פְנֵיהֶם מִיָּד נִתְרָז, שֶׁ וְכָל הָעוֹמֵד בִּ
אֶת  וְהַמֹּתִי  לְפָנֶיךָ  ח  לַּ אַשַׁ אֵימָתִי  ״אֶת 

הֶם״ וגו', באֹ בָּ ר תָּ ל הָעָם אֲשֶׁ כָּ

וָפַחַד… אֵימָתָה  עֲלֵיהֶם  פּלֹ  ״תִּ וְאוֹמֵר: 
יאָה רִאשׁוֹנָה;  ךָ ה'״ – זוֹ בִּ עַד יַעֲברֹ עַמְּ

נִיָּה, יאָה שְׁ ״עַד יַעֲברֹ עַם זוּ קָנִיתָ״ – זוֹ בִּ

רָאֵל לַעֲשׂוֹת  ה: רְאוּיִין הָיוּ יִשְׂ אֱמוֹר מֵעַתָּ
בִיאָה רִאשׁוֹנָה,  נִיָּה כְּ בִיאָה שְׁ לָהֶם נֵס בְּ

רַם הַחֵטְא; גָּ א שֶׁ אֶלָּ

 To include Canaanites that are living outside of Eretz Yis-
rael – חוּצָה לָאָרֶץ בְּ נַעֲנִים שֶׁ  The early commentaries have :לְרַבּוֹת כְּ
different opinions with regard to the relationship of the Jews to 
Canaanites living in Eretz Yisrael, Canaanites living outside of 
Eretz Yisrael, and other gentile nations who want to make peace 
with the Jews. This issue is dependent on another debate with 
regard to the offer that Joshua sent to the inhabitants of Eretz 
Yisrael to make peace with the Jewish people, as discussed in 
the Jerusalem Talmud: Was this offer dependent merely on their 
acceptance of the political rule of the Jews, or did they also 
have to agree to cease idol worship and to observe the seven 
Noahide mitzvot? See a discussion of the different opinions 
in Leĥem Mishne (Rambam Sefer Shofetim, Hilkhot Melakhim 
UMilĥemoteihem 6:1). The differing opinions with regard to that 

issue are dependent upon the understanding of the dispute 
between Rabbi Yehuda and Rabbi Shimon. Several commen-
taries understand that the matter under discussion is whether 
or not there is a distinction with regard to the possibility of 
accepting Canaanites under Jewish rule between the Canaanites 
who lived in Eretz Yisrael and those who lived outside of Eretz 
Yisrael; other commentaries disagree. Furthermore, the reason 
behind the distinction requires clarification. It is possible that 
the verse stating: “You shall keep alive no one who breathes” 
(Deuteronomy 20:16), refers only to the Canaanites living in Eretz 
Yisrael, and only under certain circumstances. Alternatively, it is 
possible that once the Jewish people entered Eretz Yisrael, the 
Canaanites living there could no longer be trusted to accept 
the mitzvot.

NOTES

 How many miracles were performed on that day – ה מָּ  כַּ
הַיּוֹם אוֹתוֹ  בְּ נַעֲשׂוּ  ים   .This is the opinion of the mishna :נִסִּ
However, the dissenting opinion of Rabbi Yishmael is cited 
in the Jerusalem Talmud, according to which the blessings 
and curses were recited fourteen years later, after Eretz 
Yisrael was conquered and divided among the tribes. See 
also the Maharsha, who points out that the blessings and 
curses appear in the book of Joshua only after the con-
quest of Jericho and the city of Ai.

 Struck with diarrhea – מִיָּד נִתְרָז: According to Rashi, this is 
derived from the phrase “And I will confound.” He explains 
that this means that their intestines were confounded and 
their function disrupted. In contrast, the Maharsha explains 
that it is derived from the phrase “I will send My terror,” as 
diarrhea can be caused by feelings of fear.

 Sin caused – הַחֵטְא רַם  גָּ  Rashi explains that the sins :שֶׁ
referred to here are the sins of the Jews during the period 
of the First Temple. The Ya’avetz asks why a later generation 
would be punished for those sins, which they did not com-
mit. He explains that the sin that the Gemara speaks of is 
the sin of marrying gentile women, based on the verses in 
the books of Ezra and Nehemiah that state that the genera-
tion that returned from Babylonia was guilty of this sin.

NOTES
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Th e Gemara continues its description of the entrance into 
Eretz Yisrael during the period of Joshua: And aft erward they 
brought the stones and built the altar on Mount Ebal, and 
plastered it over with plaster, and wrote on the stones all of 
the words of the Torah in seventy languages, as it is stated: 

“And you shall write on the stones all of the words of this law 
clearly elucidated” (Deuteronomy Ʀƫ:Ƭ).

And they sacrifi ced burnt-off erings and peace-off erings, 
and they ate and drank and celebrated, and they utt ered 
the blessings, and they utt ered the curses, and they took 
[kippelu]L  the stones with them, and they arrived and slept 
in Gilgal, as it is stated: “And carry them over with you, and 
lay them down in the lodging place, where you shall lodge 
this night” ( Joshua ƨ:Ƨ).

One might have thought that they were required to place these 
stones at each and every lodging place where they stayed. 
Th erefore, the verse states: “Where you shall lodge this night,” 
meaning only on that night. And it is writt en: “And those 
twelve stones, which they took out of the Jordan, Joshua set up 
in Gilgal” ( Joshua ƨ:ƦƤ).

It is taught in a baraita (Toseft a ƥƥ:ƥƤ): Th e hornet [tzira]L  did 
not cross the Jordan with them. Th e Gemara asks: And did it 
not? But isn’t it writt en: “And I will send the hornet before 
you, which shall drive out the Hivites, and the Canaanites” 
(Exodus ƦƧ:ƦƬ)?

Rabbi Shimon ben Lakish says: Th e hornet stood on the 
banks of the Jordan and threw its venom at the inhabitants of 
the land and it blinded their eyes from above and castrated 
them from below, as it is stated: “Yet I destroyed the Amorites 
before them, whose height was like the height of the cedars, 
and they were strong as the oaks; yet I destroyed their fruit 
from above, and their roots from beneath” (Amos Ʀ:ƭ).

Rav Pappa said: Th ere were two hornets. One was the hornet 
of Moses, which helped conquer the eastern side of the Jordan, 
and one was the hornet of Joshua. Th e hornet of Moses did not 
cross the Jordan, but the hornet of Joshua did cross.

§ It is stated in the mishna: Six tribes ascended to the top of 
Mount Gerizim, as it is stated: “Half of them in front of Mount 
Gerizim and the half of them in front of Mount Ebal” ( Joshua 
Ƭ:ƧƧ). Th e Gemara asks: What is the meaning of the term “and 
the half of them”? It seems to be referring to a division that 
already existed. Rav Kahana says: Th e same way that the 
tribes were divided up here on the mountains, so too were they 
divided on the stones of the ephod, a garment of the High 
Priest.

Th e Gemara raises an objection to this answer: Th e High Priest 
had two precious stones on the part of the ephod that rested 
on his shoulders, one on this side and one on that side, and 
the names of the twelve tribes were writt en on them, six on 
this stone and six on that stone, as it is stated: “Six of their 
names on the one stone, and the names of the six that remain 
on the other stone, according to their birth” (Exodus ƦƬ:ƥƤ).

It is derived from the verse that only the names on the second 
stone were writt en according to the order of their birth: Gad, 
Asher, Issachar, Zebulun, Joseph, Benjamin. But the names on 
the fi rst stone were not writt en according to the order of their 
birth, as Judah was writt en fi rst, and aft erward came Reuben, 
Simeon, Levi, Dan, and Naphtali. And there were fi ft y lett ers 
on the two stones of the ephod,H B  twenty-fi ve lett ers on this 
stone and twenty-fi ve on that stone.

Rabbi Ĥanina ben Gamliel says: 

אֶת  וּבָנוּ  הָאֲבָנִים  אֶת  הֵבִיאוּ  ךְ  כָּ וְאַחַר 
אֶת  עֲלֵיהֶם  וְכָתְבוּ  סִיד,  בְּ וְסָדוּהוּ   ח זְבֵּ הַמִּ
אֱמַר:  נֶּ שֶׁ לָשׁוֹן,  בְעִים  שִׁ בְּ הַתּוֹרָה  בְרֵי  דִּ ל  כָּ

אֵר הֵיטֵב״; ״בַּ

מְחוּ,  תוּ וְשָׂ לָמִים וְאָכְלוּ וְשָׁ וְהֶעֱלוּ עוֹלוֹת וּשְׁ
לוּ אֶת הָאֲבָנִים וּבָאוּ וְלָנוּ  לוּ, וְקִיפְּ וּבֵרְכוּ וְקִלְּ
כֶם  עִמָּ אוֹתָם  ם  ״וְהַעֲבַרְתֶּ אֱמַר:  נֶּ שֶׁ ל,  לְגָּ גִּ בַּ

לוֹן״. מָּ ם אוֹתָם בַּ חְתֶּ וְהִנַּ

ר  לְמוּד לוֹמַר: ״אֲשֶׁ כָל מָלוֹן וּמָלוֹן? תַּ יָכוֹל בְּ
ים  תֵּ שְׁ ״וְאֵת  וּכְתִיב:  יְלָה״,  הַלָּ בוֹ  לִינוּ  תָּ

ר לָקְחוּ״ וגו'. ה אֲשֶׁ רֵה הָאֲבָנִים הָאֵלֶּ עֶשְׂ

וְהָא  וְלָא?  הֶם.  עִמָּ עָבְרָה  לאֹ  צִרְעָה  נָא:  תָּ
רְעָה לְפָנֶיךָ״! י אֶת הַצִּ לַחְתִּ תִיב: ״וְשָׁ כְּ

ן  יַרְדֵּ פַת  שְׂ עַל  לָקִישׁ:  ן  בֶּ מְעוֹן  שִׁ י  רַבִּ אָמַר 
עֵינֵיהֶן  תָה  וְסִימְּ מָרָה,  הֶן  בָּ וְזָרְקָה  עָמְדָה 
אֱמַר: ״וְאָנכִֹי  נֶּ ה, שֶׁ מַטָּ ן מִלְּ מִלְמַעְלָה וְסֵירַסְתָּ
גֹבַהּ  ר כְּ נֵיהֶם אֲשֶׁ י אֶת הָאֱמֹרִי מִפְּ מַדְתִּ הִשְׁ
מִיד  וָאַשְׁ אַלּוֹנִים  כָּ הוּא  וְחָסןֹ  בְהוֹ  גָּ אֲרָזִים 

חַת״ וגו'. יו מִתָּ רָשָׁ עַל וְשָׁ רְיוֹ מִמַּ פִּ

חֲדָא  הֲוַאי,  צְרָעוֹת  י  תֵּ שְׁ אֲמַר:  א  פָּ פַּ רַב 
עָבַר,  לָא  ה  משֶֹׁ דְּ  , ע יהוֹשֻׁ דִּ וַחֲדָא  ה  משֶֹׁ דְּ

ע עָבַר. יהוֹשֻׁ דִּ

רִיזִים״  גְּ הַר  לְרֹאשׁ  עָלוּ  בָטִים  שְׁ ה  ָ שּׁ ״שִׁ
דֶרֶךְ  כְּ הֲנָא:  כָּ רַב  אָמַר  ״וְהַחֶצְיוֹ״?  מַאי  כו'. 

אַבְנֵי אֵפוֹד. ךְ חֲלוּקִין בְּ אן, כָּ חֲלוּקִין כָּ שֶׁ

לְכהֵֹן  לוֹ  הָיוּ  טוֹבוֹת  אֲבָנִים  י  תֵּ שְׁ מֵיתִיבֵי: 
אן,  אן וְאַחַת מִכָּ תֵיפָיו, אַחַת מִכָּ דוֹל עַל כְּ גָּ
עֲלֵיהֶם,  תוּב  כָּ בָטִים  שְׁ ר  עָשָׂ נֵים  שְׁ מוֹת  וּשְׁ
אֱמַר:  נֶּ ה עַל אֶבֶן זוֹ, שֶׁ ָ שּׁ ה עַל אֶבֶן זוֹ וְשִׁ ָ שּׁ שִׁ

מוֹתָם עַל הָאֶבֶן הָאֶחָת״ וגו'. ְ ה מִשּׁ ָ שּׁ ״שִׁ

תוֹלְדוֹתָם,  תוֹלְדוֹתָם וְלאֹ רִאשׁוֹנָה כְּ נִיָּה כְּ שְׁ
ים אוֹתִיּוֹת הָיוּ,  ִ ם. וַחֲמִשּׁ יְּהוּדָה מוּקְדָּ נֵי שֶׁ מִפְּ
וְחָמֵשׁ  רִים  וְעֶשְׂ זוֹ  אֶבֶן  עַל  וְחָמֵשׁ  רִים  עֶשְׂ

עַל אֶבֶן זוֹ.

מְלִיאֵל אוֹמֵר: ן גַּ י חֲנִינָא בֶּ רַבִּ

 They took [kippelu] – ּלו  The root kuf, peh, lamed has :קִיפְּ
a similar meaning to the root khaf, peh, lamed; its basic 
meaning is to fold. More broadly, the word has several 
meanings, among them to take or remove an object, as 
is the case here.

 Hornet [tzira] – צִרְעָה: There are commentaries who 
maintain that this refers to a type of disease similar to 
leprosy (Ibn Ezra). However, most translators and com-
mentaries explain that it is a type of flying insect. Accord-
ing to this interpretation, tzira refers to the large hornet 
of the species Vespa orientalis commonly known as the 
Oriental wasp. The sting of this hornet is very painful, 
especially if it attacks a sensitive part of the body. An 
attack of swarming hornets can even prove to be fatal.

Oriental wasp

LANGUAGE

 The stones of the ephod – אַבְנֵי הָאֵפוֹד: According to the 
Rambam the names on the stones of the ephod were 
written in the following manner: There were twenty-five 
letters on each stone; the stone that has Reuben’s name 
on it was worn on the right shoulder, and the stone that 
has Simeon written on it was worn on the left shoulder 
(Rambam Sefer Avoda, Hilkhot Kelei HaMikdash 9:9).

HALAKHA

 The stones of the ephod – אַבְנֵי הָאֵפוֹד:

Replicas of the stones of the ephod according to the Rambam

BACKGROUND
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Th e names of the tribes were not divided on the stones of the ephod 
the same way that they were divided in the list found at the beginning 
of the book of Numbers (Numbers ƥ:ƥ–ƥƩ). Rather they were divided 
the way that they were divided in the second book, i.e., Exodus 
(Exodus ƥ:Ʀ–ƨ).

How were they writt en? On one stone, the names of the sons of Leah 
were writt en in the order of their birth: Reuben, Simeon, Levi, Judah, 
Issachar, and Zebulun. On the other stone the sons of Rachel were 
writt en. One, Benjamin, was writt en on this side, i.e., at the bott om of 
the list, and one, Joseph, was writt en on that side, i.e., at the top of the 
list. And the children of the handmaids, i.e., Bilhah and Zilpah, who 
were Dan, Naphtali, Gad, and Asher, were writt en on the second stone 
in the middle.

But rather, if their names were not writt en in the order of their births, 
then how do I establish the meaning of the phrase: “According to 
their birth” (Exodus ƦƬ:ƥƤ)? It means that their names were writt en 
according to the names that their father, Jacob, called them, and not 
according to the names that Moses called them. On the stones it said 
Reuben, and not Reubenites; Simeon, and not Simeonites; Dan, 
and not Danites; Gad, and not Gadites. Th is baraita contradicts Rav 
Kahana’s opinion, as according to all of the opinions in the baraita, the 
division of the names on the ephod is not identical to the division of 
the tribes on Mount Gerizim and Mount Ebal. Th e Gemara confi rms: 
Th e refutation of the opinion of Rav Kahana is in fact a conclusive 
refutation.

Th e Gemara asks: Rather, what is meant by the phrase: “And the half 
of them facing Mount Ebal” ( Joshua Ƭ:ƧƧ)? It is taught in a baraita: 
Th e use of the defi nitive article in the verse indicates that the smaller 
half of the Jewish people was on Mount Ebal. Th e half that was facing 
Mount Gerizim was larger than the half on Mount Ebal, because the 
tribe of Levi was included in the group that was facing Mount Gerizim, 
and they remained on the bott om between the two mountains.

Th e Gemara is puzzled by this statement: On the contrary, because 
the tribe of Levi remained on the bott om they were fewer in number. 
Th e Gemara answers: Th is is what the baraita is saying: Although the 
tribe of Levi was on the bott om, the descendants of Joseph were 
among them, and the tribe of Joseph was numerous, as it is stated: 

“And the children of Joseph spoke to Joshua, saying: Why did you 
give me a single lot and one part for an inheritance, seeing I am a 
great people, forasmuch as the Lord has blessed me thus, and Joshua 
said to them: If you are a great people, you should go up to the 
forest” ( Joshua ƥƫ:ƥƨ–ƥƩ).

Th e Gemara explains that Joshua said to them: Go and hide your-
selves in the forests, so that the evil eye will not have dominion over 
you, as you are such a large number of people. Th e tribe of Joseph said 
to him: Th e evil eye does not have dominion over the off spring of 
Joseph, as it is writt en: “Joseph is a fruitful vine, a fruitful vine by a 
fountain” (Genesis ƨƭ:ƦƦ), and Rabbi Abbahu says: Do not read the 
verse as saying: “By a fountain [alei ayin]”;N  rather, read it as: Th ose 
who rise above the evil eye [olei ayin], teaching that Joseph and his 
descendants are not susceptible to the evil eye.

Th e Gemara cites an alternative source for the assertion that the evil 
eye holds no sway over Joseph and his descendants: Rabbi Yosei, son 
of Rabbi Ĥanina, said that it is derived from here: Jacob blessed 
Joseph’s children and said: “And let them grow [veyidgu] into a multi-
tude in the midst of the earth” (Genesis ƨƬ:ƥƪ). Just as with regard 
to fi sh [dagim] in the sea, waters cover them and the evil eye there-
fore has no dominion over them, so too, with regard to Joseph’s 
descendants, the evil eye has no dominion over them.

Perek VII
Daf 36 Amud b

קוּדִים  הַפְּ שׁ  חוּמַּ בְּ חֲלוּקִין  שֶׁ דֶרֶךְ  כְּ לאֹ 
חֲלוּקִין  דֶרֶךְ שֶׁ א כְּ אַבְנֵי אֵפוֹד, אֶלָּ חֲלוּקִין בְּ

נִי. שׁ שֵׁ חוּמָּ בְּ

אֶחָד  רָחֵל  נֵי  בְּ סִידְרָן,  כְּ לֵאָה  נֵי  בְּ יצַד?  כֵּ
אֶמְצַע, פָחוֹת בָּ אן, וּבְנֵי שְׁ אן וְאֶחָד מִכָּ מִכָּ

תוֹלְדֹתָם״?  ״כְּ מְקַיֵּים  אֲנִי  מַאי  א  וְאֶלָּ
מוֹת  ֵ שּׁ רָא לָהֶן אֲבִיהֶן וְלאֹ כַּ קָּ מוֹתָן שֶׁ שְׁ כִּ
רְאוּבֵנִי,  וְלאֹ   – רְאוּבֵן  ה,  משֶֹׁ לָהֶן  רָא  קָּ שֶׁ
ד –  נִי, גָּ ן – וְלאֹ הַדָּ מְעוֹנִי, דָּ מְעוֹן – וְלאֹ שִׁ שִׁ

א. יוּבְתָּ הֲנָא! תְּ רַב כָּ א דְּ יוּבְתָּ דִי; תְּ וְלאֹ הַגָּ

ל מוּל  נָא: חֶצְיוֹ שֶׁ א מַאי ״וְהַחֶצְיוֹ״? תָּ וְאֶלָּ
עֵיבָל,  הַר  ל  שֶׁ מֵחֶצְיוֹ  ה  מְרוּבֶּ רִיזִים  גְּ הַר 

ה. וִי לְמַטָּ לֵּ נֵי שֶׁ מִפְּ

לְהוּ!  צְרִי  בָּ ה  לְמַטָּ וִי  לֵּ שֶׁ נֵי  מִפְּ ה,  רַבָּ אַדְּ
נֵי  בְּ ה  לְמַטָּ וִי  לֵּ שֶׁ י  פִּ עַל  אַף  קָאָמַר:  הָכִי 
יוֹסֵף  נֵי  בְּ רוּ  ״וַיְדַבְּ אֱמַר:  נֶּ שֶׁ הֶם,  עִמָּ יוֹסֵף 
נַחֲלָה  י  לִּ ה  נָתַתָּ  מַדּוּע לֵאמֹר   ע יְהוֹשֻׁ אֶת 
גּוֹרָל אֶחָד וְחֶבֶל אֶחָד וַאֲנִי עַם רַב…וַיּאֹמֶר 
ה עֲלֵה לְךָ  ע אִם עַם רַב אַתָּ אֲלֵיהֶם יְהוֹשֻׁ

הַיַּעְרָה״.

יְּעָרִים,  אוּ עַצְמְכֶם בַּ אָמַר לָהֶן: לְכוּ וְהַחְבִּ
לֵיהּ:  אָמְרוּ  הָרַע.  עַיִן  כֶם  בָּ לוֹט  שְׁ תִּ לּאֹ  שֶׁ
א,  ישָׁ יהּ עֵינָא בִּ לְטָא בֵּ יוֹסֵף לָא שָׁ זַרְעֵיהּ דְּ
עָיִן״,  עֲלֵי  פּרָֹת  ן  בֵּ יוֹסֵף  פּרָֹת  ן  ״בֵּ כְתִיב:  דִּ
הִי קוֹרֵא ״עֲלֵי עָיִן״  הוּ: אַל תְּ י אַבָּ וְאָמַר רַבִּ

א ״עוֹלֵי עָיִן״. אֶלָּ

י חֲנִינָא אֲמַר, מֵהָכָא: ״וְיִדְגּוּ  רַבִּ י יוֹסֵי בְּ רַבִּ
יָּם – מַיִם  בַּ גִים שֶׁ קֶרֶב הָאָרֶץ״, מַה דָּ לָרבֹ בְּ
הֶן, אַף  ין עֲלֵיהֶן וְאֵין הָעַיִן שׁוֹלֶטֶת בָּ מְכַסִּ

הֶן. ל יוֹסֵף אֵין הָעַיִן שׁוֹלֶטֶת בָּ זַרְעוֹ שֶׁ

 By a fountain [alei ayin] – עָיִן  Rabbeinu :עֲלֵי 
Ĥananel interprets this to mean: Leave [ali] us and 
go away, evil eye [ayin].

NOTES
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Th e Gemara asks with regard to the baraita that contradicts 
Rav Kahana’s opinion: Are these names of the tribes, which 
were writt en on the ephod, composed of a total of fi ft y lett ers? 
Th ere are only forty-nine. Rabbi Yitzĥak says: Th ey added 
one lett er to the name of Joseph [Yosef ] when it was writt en on 
the ephod, as it is stated: “He appointed it in Joseph [Yehosef ] 
for a testimony when He went forth against the land of Egypt” 
(Psalms Ƭƥ:ƪ).

Rav Naĥman bar Yitzĥak objects to this: We require the names 
to be writt en “according to their birth,” and Joseph was not 
called Yehosef from birth. Rather, the explanation is as follows: 
Th roughout the entire Torah, the name of Benjamin is writt en 
without a second lett er yod between the lett ers mem and nun, 
and here, where he is born, Benjamin is writt en in full,B  spelled 
with a second yod. As it is writt en: “But his father called him 
Benjamin” (Genesis ƧƩ:ƥƬ). Th erefore, his name was writt en on 
the ephod with a second yod, “according to his birth.”

§ Rav Ĥana bar Bizna says that Rabbi Shimon Ĥasida says: 
Joseph, who sanctifi ed the name of Heaven in private, had 
one lett er of the name of the Holy One, Blessed be He, the 
lett er heh, added to his name. Whereas in the case of Judah, 
who sanctifi ed the name of Heaven in public [befarhesya]L  at 
the Red Sea during the exodus from Egypt, merited that his 
entire name is called by the name of the Holy One, Blessed be 
He, as the entire four-lett er name of God can be found within 
Judah’s name.

Th e Gemara explains: What is the situation where Joseph sancti-
fi ed God’s name in private? As it is writt en: “And it came to pass 
on a certain day, when he went into the house to do his work” 
(Genesis Ƨƭ:ƥƥ). Rabbi Yoĥanan says: Th is teaches that both 
Joseph and Potiphar’s wife stayed in the house, as they intended 
to perform a matt er of sin. With regard to the phrase “when 
he went into the house to do his work,”N  Rav and Shmuel 
engage in a dispute with regard to its meaning. One says: It 
means that he went into the house to do his work, literally. And 
one says: He entered the house in order to fulfi ll his sexual 
needs with her.

Th e verse continues: “And there was none of the men of the 
house there within” (Genesis Ƨƭ:ƥƥ). Th e Gemara asks: Is it pos-
sible that in such a large and important house like the house of 
that wicked man that no one was in there? Th e school of Rabbi 
Yishmael taught: Th at day was their festival day and they all 
went to their house of idol worship; and she told them that she 
was sick and could not go, as she said to herself: I have no day 
on which Joseph will att end to me like this day.

Th e verse states: “And she caught him by his garment, saying: 
Lie with me” (Genesis Ƨƭ:ƥƦ). At that moment his father’s image 
[deyokeno]L  came and appeared to him in the window. Th e 
image said to him: Joseph, the names of your brothers are 
destined to be writt en on the stones of the ephod, and you are 
to be included among them. Do you desire your name to be 
erased from among them, and to be called an associate [ro’eh] 
of promiscuous women? As it is writt en: “But he who keeps 
company with harlots wastes his riches” (Proverbs Ʀƭ:Ƨ), as he 
loses his honor, which is more valuable than wealth.

Immediately: “And his bow abode [teishev] fi rm” (Genesis 
ƨƭ:Ʀƨ). Rabbi Yoĥanan says in the name of Rabbi Meir: Th is 
means that his bow, i.e., his penis, returned [shava] to its 
strength, as he overcame his desire. Th e verse about Joseph 
continues: “And the arms of his hands were made supple” 
(Genesis ƨƭ:Ʀƨ), meaning that he dug his hands into the ground 
and his semen was emitt ed between his fi ngernails.N 

חֲדָא  נְכִי  ים  ִ חֲמִשּׁ  – אוֹתִיּוֹת  ים  ִ חֲמִשּׁ הָנֵי 
י יִצְחָק: יוֹסֵף הוֹסִיפוּ לוֹ אוֹת  הָוְיָין! אָמַר רַבִּ
צֵאתוֹ  מוֹ בְּ יהוֹסֵף שָׂ אֱמַר: ״עֵדוּת בִּ נֶּ אַחַת, שֶׁ

עַל אֶרֶץ מִצְרָיִם״.

תוֹלְדֹתָם״  ר יִצְחָק: ״כְּ מַתְקִיף לָהּ רַב נַחְמָן בַּ
תִיב,  נְיָמִן״ כְּ הּ ״בִּ ל הַתּוֹרָה כּוּלָּ א, כָּ עֵינַן! אֶלָּ בָּ
דִכְתִיב: ״וְאָבִיו קָרָא  לֵם, כְּ נְיָמִין״ שָׁ וְהָכָא ״בִּ

לוֹ בִנְיָמִין״.

מְעוֹן  שִׁ י  רַבִּ אָמַר  יזְנָא  בִּ ר  בַּ חָנָא  רַב  אָמַר 
 – סֵתֶר  בְּ מַיִם  שָׁ ם  שֵׁ שׁ  ידֵּ קִּ שֶׁ יוֹסֵף  חֲסִידָא: 
דוֹשׁ  ל הַקָּ מוֹ שֶׁ ְ הוֹסִיפוּ עָלָיו אוֹת אַחַת מִשּׁ
מַיִם  שָׁ ם  שֵׁ שׁ  ידֵּ קִּ שֶׁ יְהוּדָה  הוּא.  רוּךְ  בָּ
דוֹשׁ  ל הַקָּ מוֹ שֶׁ פַרְהֶסְיָא – נִקְרָא כּוּלּוֹ עַל שְׁ בְּ

רוּךְ הוּא. בָּ

הַזֶּה  הַיּוֹם  כְּ ״וַיְהִי  כְתִיב:  דִּ הִיא?  מַאי  יוֹסֵף 
אָמַר   – מְלַאכְתּוֹ״  לַעֲשׂוֹת  יְתָה  הַבַּ וַיָּבֹא 
עֲבֵירָה  לִדְבַר  נֵיהֶם  ְ שּׁ שֶׁ ד,  מְלַמֵּ יוֹחָנָן:  י  רַבִּ
יְתָה לַעֲשׂוֹת מְלַאכְתּוֹ״ –  ונוּ. ״וַיָּבאֹ הַבַּ וְּ נִתְכַּ
מְלַאכְתּוֹ  לַעֲשׂוֹת  אָמַר:  חַד  מוּאֵל,  וּשְׁ רַב 

שׁ, וְחַד אָמַר: לַעֲשׂוֹת צְרָכָיו נִכְנַס. מַמָּ

יִת  ר בַּ יִת״ וגו' – אֶפְשָׁ י הַבַּ ״וְאֵין אִישׁ מֵאַנְשֵׁ
ע לאֹ הָיָה בּוֹ אִישׁ?  ל אוֹתוֹ רָשָׁ בֵיתוֹ שֶׁ דוֹל כְּ גָּ
ם  מָעֵאל: אוֹתוֹ הַיּוֹם יוֹם חַגָּ י יִשְׁ בֵי רַבִּ נָא דְּ תָּ
הֶם,  לָּ ן לְבֵית עֲבוֹדָה זָרָה שֶׁ הָיָה, וְהָלְכוּ כּוּלָּ
וְהִיא אָמְרָה לָהֶן חוֹלָה הִיא. אָמְרָה: אֵין לִי 

יּוֹם הַזֶּה. יזְקָק לִי יוֹסֵף כַּ נִּ יוֹם שֶׁ

אוֹתָהּ  בְּ  – וגו'  לֵאמֹר״  בִגְדוֹ  בְּ הוּ  שֵׂ תְפְּ ״וַתִּ
לוֹ  וְנִרְאֲתָה  אָבִיו  ל  שֶׁ יוֹקְנוֹ  דְּ אתָה  בָּ עָה  שָׁ
תְבוּ  יִּכָּ חַלּוֹן, אָמַר לוֹ: יוֹסֵף, עֲתִידִין אַחֶיךָ שֶׁ בַּ
חֶה  יִּמָּ ינֵיהֶם. רְצוֹנְךָ שֶׁ ה בֵּ עַל אַבְנֵי אֵפוֹד וְאַתָּ
כְתִיב:  רֵא רוֹעֵה זוֹנוֹת? דִּ ינֵיהֶם וְתִקָּ מְךָ מִבֵּ שִׁ

ד הוֹן״! ״וְרֹעֶה זוֹנוֹת יְאַבֶּ

י יוֹחָנָן  תּוֹ״ – אָמַר רַבִּ אֵיתָן קַשְׁ ב בְּ שֶׁ מִיָּד: ״וַתֵּ
לְאֵיתָנוֹ.  תּוֹ  קַשְׁ בָה  ָ שּׁ שֶׁ מֵאִיר:  י  רַבִּ וּם  מִשּׁ
רְקָע וְיָצְאָה  קַּ ״וַיָּפזֹּוּ זְרוֹעֵי יָדָיו״ – נָעַץ יָדָיו בַּ

ין צִיפּוֹרְנֵי יָדָיו. כְבַת זַרְעוֹ מִבֵּ שִׁ

 Here Benjamin is written in full – לֵם נְיָמִין שָׁ  The :הָכָא בִּ
written form of the Torah as it appears in scrolls to this 
day lacks vowels. All Hebrew letters are consonants, but 
several letters occasionally serve as matres lectionis, 
Latin for mothers of reading, thereby contributing to the 
pronunciation of the words in which they appear. These 
letters are alef, heh, vav, and yod, which in the middle or 
end of a word might alter the sound and sometimes the 
meaning of the word. For example, the Hebrew name 
Benjamin can be written with two instances of the letter 
yod, or with only one. The former style is called malei, 
plene or full, and the latter is called ĥaser, defective.

BACKGROUND

 Public [parhesya] – רְהֶסְיָא  ,From the Greek παρρησία :פַּ
parrēsia, meaning freedom of speech and free reign. The 
Sages use this word to refer to something that is done in 
public and is visible to all.

 His image [deyokeno] – ֹיוֹקְנו  This word is derived :דְּ
from Greek. Some explain that it comes from the word 
δείκανον, deikanon, which refers to an engraved or 
embroidered image. However, the ge’onim explain that 
it is a combination of two Aramaic words, dio-ikonin, 
from the Greek εἰκών, eikon, meaning image. The word 
therefore means a duplicate or copy of an image.

LANGUAGE

 His work – ֹמְלַאכְתּו: The Maharsha explains that the fact 
that the verse states: “His work,” rather than stating work, 
or his master’s work, implies that he went to the house 
for his own purposes.

 From between his fingernails – יָדָיו צִיפּוֹרְנֵי  ין   Rav :מִבֵּ
Hai Gaon explains that the term fingernails is not to 
be understood literally. Rather, it means that his semen 
emerged without him engaging in sexual intercourse 
with her (see Ben Yehoyada). Others have an alterna-
tive version of the text, according to which the Gemara 
states: His desire left him from between his fingernails. 
The meaning according to this version is apparently 
in accordance with the explanation of Rav Hai Gaon.

NOTES
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 “By the hands of the Mighty One of Jacob” (Genesis ƨƭ:Ʀƨ): 
Who caused his name to be etched onto the stones of the 
ephod? It was only the might of Jacob. “From there, from 
the Shepherd, the Stone of Israel” (Genesis ƨƭ:Ʀƨ) means: 
From there, because of Joseph’s ability to withstand this trial, 
he merited to become a shepherd [ro’eh] of the Jewish people, 
as it is stated: “Listen, O Shepherd of Israel, who leads like 
the fl ock of Joseph” (Psalms ƬƤ:Ʀ).

It is taught in a baraita: Joseph was deserving of having twelve 
tribes descend from him, the same as twelve tribes descended 
from his father Jacob, as it is stated: “Th ese are the genera-
tions of Jacob, Joseph” (Genesis Ƨƫ:Ʀ). Th is implies that every-
thing that happened to Jacob was destined to happen to Joseph. 
However, he did not merit this because his semen was emitt ed 
from between his fi ngernails. And even so, the off spring 
that were meant to descend from him descended from his 
brother Benjamin, who had ten sons. And they were all named 
aft er Joseph, as it is stated: “And the sons of Benjamin: Bela, 
and Becher, and Ashbel, Gera, and Naaman, Ehi, and Rosh, 
Muppim, and Huppim, and Ard” (Genesis ƨƪ:Ʀƥ).

Th e Gemara explains how each name relates to Joseph: Bela 
was named aft er Joseph, who was swallowed [nivla] among 
the nations. And Becher received that name because Joseph 
was the fi rstborn [bekhor] of his mother, Rachel. And Ashbel 
received his name because God sent Joseph into captivity 
[shevao El] in Egypt. Gera was named aft er Joseph, who 
dwelled [gar] in a foreign land [akhsaneyut].L 

And Naaman was called that because Joseph was extremely 
pleasing [na’im]. Ehi and Rosh received these names, as Ben-
jamin said: Joseph is my brother [aĥi] and my leader [roshi]. 
Benjamin named his sons MuppimN  and Huppim, as Benjamin 
said: Joseph did not see my wedding canopy [ĥuppa] and I 
did not see his wedding canopy. And Ard was named aft er 
Joseph, who descended [yarad] to the lands of the nations of 
the world. Some say that the name Ard means that Joseph’s 
face was similar in its beauty to a rose [vered].

Rabbi Ĥiyya bar Abba says that Rabbi Yoĥanan says: When 
Pharaoh said to Joseph: “And without you no man shall 
lift  up his hand or his foot in all the land of Egypt” (Genesis 
ƨƥ:ƨƨ), Pharaoh’s astrologers said: You will appoint a slave 
whose master bought him for twenty silver coins to rule 
over us? He said to them: I perceive royal characteristics 
[ginnunei malkhut]L  in him and see that he was not initially 
a slave.

Th ey said to him: If that is so and he is a child of royalty, he 
should know the seventy languagesN  that all kings’ children 
learn. Th e angel Gabriel then came and taught him the seventy 
languages, but he could not learn all of them. Gabriel then 
added one lett er, the lett er heh, to Joseph’s name from the 
name of the Holy One, Blessed be He, and then he was able 
to learn the languages, as it is stated: “He appointed it in 
Joseph [Yehosef] for a testimony, when he went forth against 
the land of Egypt, the speech of one that I did not know I 
heard” (Psalms Ƭƥ:ƪ). And the next day, when he appeared 
before Pharaoh, in every language that Pharaoh spoke with 
him, he answered him.

Joseph then spoke in the sacred tongue, Hebrew, and Pharaoh 
did not know what he was saying. Pharaoh said to him: Teach 
me that language. He taught him, but he could not learn it. 
Pharaoh said to him: Take an oath for my benefi t that you will 
not reveal that I do not know this language. He took an oath 
for his benefi t.

יֵּחָקֵק עַל  רַם לוֹ שֶׁ ״מִידֵי אֲבִיר יַעֲקבֹ״ – מִי גָּ
ם רֹעֶה  ָ א אֲבִיר יַעֲקבֹ, ״מִשּׁ אַבְנֵי אֵפוֹד? אֶלָּ
רוֹעֶה,  ה  וְנַעֲשָׂ זָכָה  ם  ָ מִשּׁ  – רָאֵל״  יִשְׂ אֶבֶן 
צּאֹן  רָאֵל הַאֲזִינָה נהֵֹג כַּ אֱמַר: ״רוֹעֵה יִשְׂ נֶּ שֶׁ

יוֹסֵף״.

נֵים  שְׁ נּוּ  מִמֶּ לָצֵאת  יוֹסֵף  רָאוּי  הָיָה  נְיָא:  תַּ
אָבִיו,  מִיַּעֲקבֹ  יָּצְאוּ  שֶׁ דֶרֶךְ  כְּ בָטִים  שְׁ ר  עָשָׂ
א  אֶלָּ יוֹסֵף״,  יַעֲקבֹ  תּלְֹדוֹת  ה  ״אֵלֶּ אֱמַר:  נֶּ שֶׁ
ין צִיפּוֹרְנֵי יָדָיו; וְאַף  כְבַת זַרְעוֹ מִבֵּ יָּצָא שִׁ שֶׁ
ן נִקְרְאוּ  נְיָמִין אָחִיו, וְכוּלָּ י כֵן יָצְאוּ מִבִּ עַל פִּ
וָבֶכֶר  לַע  בֶּ בִנְיָמִן  ״וּבְנֵי  אֱמַר:  נֶּ שֶׁ מוֹ,  שְׁ עַל 

ל״ וגו'. בֵּ וְאַשְׁ

 – ״וָבֶכֶר״  הָאוּמּוֹת;  ין  בֵּ בְלַע  נִּ שֶׁ  – לַע״  ״בֶּ
בָאוֹ אֵל;  ְ שּׁ ל״ – שֶׁ בֵּ כוֹר לְאִמּוֹ הָיָה; ״וְאַשְׁ בְּ

אַכְסַנְיוּת; ר בְּ גָּ רָא״ – שֶׁ ״גֵּ

 – וָראֹשׁ״  ״אֵחִי  יוֹתֵר,  בְּ עִים  נָּ שֶׁ  – ״וְנַעֲמָן״ 
ים״ – הוּא  ים וְחֻפִּ י הוּא. ״מֻפִּ אֲחִי הוּא וְראֹשִׁ
תוֹ.  חוּפָּ תִי וַאֲנִי לאֹ רָאִיתִי בְּ חוּפָּ לאֹ רָאָה בְּ
א  יָּרַד לְבֵין אוּמּוֹת הָעוֹלָם; אִיכָּ ״ – שֶׁ ״וָאָרְדְּ

נָיו דּוֹמִין לְוֶורֶד. פָּ ״ – שֶׁ אָמְרִי: ״וָאָרְדְּ דְּ

יוֹחָנָן,  י  רַבִּ אָמַר  א  אַבָּ ר  בַּ חִיָּיא  י  רַבִּ אָמַר 
״וּבִלְעָדֶיךָ  לְיוֹסֵף:  רְעהֹ  פַּ לוֹ  אָמַר  שֶׁ עָה  שָׁ בְּ
לאֹ יָרִים אִישׁ אֶת יָדוֹ״ וגו', אָמְרוּ אִיצְטַגְנִינֵי 
סֶף  כֶּ רִים  עֶשְׂ בְּ רַבּוֹ  קָחוֹ  לְּ שֶׁ עֶבֶד  פַרְעֹה: 
מַלְכוּת  נּוּנֵי  גִּ לָהֶן:  אָמַר  עָלֵינוּ?  ילֵהוּ  מְשִׁ תַּ

אֲנִי רוֹאֶה בּוֹ.

בְעִים לָשׁוֹן!  שִׁ ן, יְהֵא יוֹדֵע בְּ אָמְרוּ לוֹ: אִם כֵּ
בְעִים לָשׁוֹן. לָא הֲוָה  דוֹ שִׁ בְרִיאֵל וְלִימְּ א גַּ בָּ
ל  שֶׁ מוֹ  ְ מִשּׁ אַחַת  אוֹת  לוֹ  הוֹסִיף  קָגָמַר, 
״עֵדוּת  אֱמַר:  נֶּ שֶׁ וְלָמַד,  הוּא  רוּךְ  בָּ דוֹשׁ  הַקָּ
פַת  צֵאתוֹ עַל אֶרֶץ מִצְרָיִם, שְׂ מוֹ בְּ יהוֹסֵף שָׂ בִּ
נָא  ָ לִישּׁ ל  כָּ וּלְמָחָר,  מָע״.  אֶשְׁ י  יָדַעְתִּ לאֹ 

הֲדֵיהּ אַהֲדַר לֵיהּ. רְעהֹ בַּ עֵי פַּ תָּ אִישְׁ דְּ

הֲוָה  לָא  הַקֹּדֶשׁ,  לְשׁוֹן  בִּ אִיהוּ  עֵי  תָּ אִישְׁ
קָא יָדַע מַאי הֲוָה אָמַר. אֲמַר לֵיהּ: אַגְמָרִי! 
ע לִי  בַּ תַּ מַר. אֲמַר לֵיהּ: אִישְׁ אַגְמְרֵיהּ וְלָא גָּ

ע לוֹ. בַּ תַּ ית. אִישְׁ לָא מְגַלֵּ דְּ

 Foreign land [akhsaneyut] – אַכְסַנְיוּת: This word is used 
here in an unusual fashion, as a derivative of the Greek 
ξένια, xenia, which refers to an alien, or foreigner or guest 
status.

 Royal characteristics [ginnunei malkhut] – מַלְכוּת נּוּנֵי   :גִּ
According to Rashi, this word is similar to the word color 
[gavan] and it is borrowed here to refer to a behavior or a 
mannerism of royalty. In Arukh the text reads ginisi, which is 
apparently derived from the Greek γένεσις, genesis, mean-
ing origin or source. In this Gemara it means that Pharaoh 
saw signs that Joseph came from royal lineage.

LANGUAGE

 Muppim – ים  The meaning of this name is not explained :מֻפִּ
here. Rashi quotes the Midrash Tanĥuma, which explains 
that Joseph studied from the mouth [mippeh] of Jacob 
the same way Jacob himself studied from his teachers. A 
similar interpretation is found in Bereshit Rabba, where it 
is also explained that the name Muppim is derived from 
the word beauty [yofi]. The explanation of Targum Yonatan 
is that Joseph was sold to Muf, another name for Egypt.

 Seventy languages – לָשׁוֹן בְעִים   It appears from here :שִׁ
that Hebrew is not counted as one of the seventy lan-
guages, and that the Jewish people are accordingly not 
counted as one of the seventy nations (Tosefot HaRash; 
Tosefot HaRosh).

NOTES
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Years later, when Joseph said to Pharaoh: “My father made me 
swear, saying” (Genesis ƩƤ:Ʃ) that I would bury him in Eretz 
Yisrael, Pharaoh said to him: Go request the dissolution of your 
oath. Joseph said to him: And should I also request dissolution 
for the oath that I took for your benefi t? And consequently, even 
though Pharaoh was not amenable to lett ing Joseph go, he wor-
ried that Joseph would then request dissolution for the oath that 
he had taken for his benefi t, and Pharaoh therefore said to him: 

“Go up and bury your father according to what he made you 
swear” (Genesis ƩƤ:ƪ).

§ What was the incident where Judah sanctifi ed God’s name in 
public? As it is taught in a baraita that Rabbi Meir would say: 
When the Jewish people stood at the Red Sea, the tribes were 
arguing with one other. Th is one was saying: I am going into 
the sea fi rst, and that one was saying: I am going into the sea 
fi rst. Th en, in jumped

the tribe of Benjamin and descended into the sea fi rst, as it is 
stated: “Th ere is Benjamin, the youngest, ruling them [rodem]” 
(Psalms ƪƬ:ƦƬ). Do not read it as: “Ruling them [rodem]”; 
rather, read it as: Descending [red] into the sea [yam]. And 
the princes of the tribe of Judah were stoning them [rogmim 
otam] for plunging in fi rst and not in the proper order, as it is 
stated in the continuation of the verse: “Th e princes of Judah, 
their council [rigmatam]” (Psalms ƪƬ:ƦƬ).

Th erefore, Benjamin the righteous was privileged to serve as 
host to the Divine Presence of the Almighty, as the Temple was 
built in the territory of Benjamin, as it is stated in Moses’ blessing 
for the tribe of Benjamin: “Th e beloved of the Lord shall dwell in 
safety by Him; He covers him all the day, and He rests between 
his shoulders” (Deuteronomy ƧƧ:ƥƦ).

Rabbi Yehuda said to Rabbi Meir: Th at is not how the incident 
took place. Rather, this tribe said: I am not going into the sea 
fi rst, and that tribe said: I am not going into the sea fi rst. Th en, 
in jumped the prince of Judah, Nahshon ben Amminadab, and 
descended into the sea fi rst, accompanied by his entire tribe, as 
it is stated: “Ephraim surrounds Me with lies and the house of 
Israel with deceit, and Judah is yet wayward toward God [rad 
im El]” (Hosea ƥƦ:ƥ), which is interpreted homiletically as: And 
Judah descended [rad] with God [im El].

And in this regard, the tradition,N  i.e., the Writings, explicates 
Nahshon’s prayer at that moment: “Save me, God; for the waters 
are come in even unto the soul. I am sunk in deep mire, where 
there is no standing…let not the water fl ood overwhelm me, 
neither let the deep swallow me up” (Psalms ƪƭ:Ʀ–Ƨ, ƥƪ).

At that time, Moses was prolonging his prayer. Th e Holy One, 
Blessed be He, said to him: My beloved ones are drowning 
in the sea and you prolong your prayer to me? Moses said 
before Him: Master of the Universe, but what can I do? God 
said to him: “Speak to the children of Israel that they go for-
ward. And you, lift  up your rod and stretch out your hand” 
(Exodus ƥƨ:ƥƩ–ƥƪ).

For this reason, because Nahshon and the tribe of Judah went 
into the sea fi rst, the tribe of Judah merited to govern Israel, 
as it is stated: “Judah became His sanctuary, Israel His domin-
ion. Th e sea saw it and fl ed” (Psalms ƥƥƨ:Ʀ–Ƨ). Th e baraita inter-
prets the verses in this manner: What is the reason that Judah 
became His sanctuary and Israel came under His dominion? 
It is because “the sea saw it and fl ed.”

אֲמַר  לֵאמֹר״,  יעַנִי  בִּ הִשְׁ ״אָבִי  לֵיהּ:  אֲמַר  י  כִּ
לֵיהּ:  אֲמַר  בוּעֲתָךְ.  ְ אַשּׁ יל  שֵׁ אִיתַּ זִיל  לֵיהּ: 
לָא נִיחָא  ב דְּ ידָךְ! וְאַף עַל גַּ לִי נַמִי אַדִּ וְאִיתְשְׁ
ר  אֲשֶׁ לֵיהּ, אֲמַר לֵיהּ: ״עֲלֵה וּקְברֹ אֶת אָבִיךָ כַּ

יעֶךָ״. בִּ הִשְׁ

מֵאִיר  י  רַבִּ הָיָה  תַנְיָא,  דְּ הִיא?  מַאי  יְהוּדָה 
בָטִים  רָאֵל עַל הַיָּם, הָיוּ שְׁ עָמְדוּ יִשְׂ שֶׁ אוֹמֵר: כְּ
ה  חִלָּ חִים זֶה עִם זֶה, זֶה אוֹמֵר ״אֲנִי יוֹרֵד תְּ מְנַצְּ

ה לַיָּם״. קָפַץ חִלָּ לַיָּם״ וְזֶה אוֹמֵר ״אֲנִי יוֹרֵד תְּ
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אֱמַר:  נֶּ ה, שֶׁ חִילָּ נְיָמִין וְיָרַד לַיָּם תְּ ל בִּ בְטוֹ שֶׁ שִׁ
״רֹדֵם״  קְרֵי  תִּ אַל  רֹדֵם״.  צָעִיר  נְיָמִין  בִּ ם  ״שָׁ
רֵי יְהוּדָה רוֹגְמִים אוֹתָם,  א ״רֵד יָם״. וְהָיוּ שָׂ אֶלָּ

רֵי יְהוּדָה רִגְמָתָם״. אֱמַר: ״שָׂ נֶּ שֶׁ

יזְכָן  פִּ אוֹשְׁ ה  וְנַעֲשָׂ יק  דִּ הַצַּ נְיָמִין  בִּ זָכָה  לְפִיכָךְ 
כֵן״. תֵפָיו שָׁ אֱמַר: ״וּבֵין כְּ נֶּ בוּרָה, שֶׁ לַגְּ

א  ה, אֶלָּ ךְ הָיָה מַעֲשֶׂ י יְהוּדָה: לאֹ כָּ אָמַר לוֹ רַבִּ
ה לַיָּם״ וְזֶה אוֹמֵר  חִילָּ זֶה אוֹמֵר ״אֵין אֲנִי יוֹרֵד תְּ
ן  בֶּ נַחְשׁוֹן  קָפַץ  לַיָּם״.  ה  חִילָּ תְּ יוֹרֵד  אֲנִי  ״אֵין 
״סְבָבֻנִי  אֱמַר:  נֶּ שֶׁ ה,  חִילָּ תְּ לַיָּם  וְיָרַד  עֲמִינָדָב 
רָאֵל וִיהוּדָה  ית יִשְׂ בְכַחַשׁ אֶפְרַיִם וּבְמִרְמָה בֵּ

עֹד רָד עִם אֵל״.

י  כִּ אֱלהִֹים  יעֵנִי  ״הוֹשִׁ לָה:  בָּ קַּ בַּ מְפָרֵשׁ  וְעָלָיו 
וְאֵין  מְצוּלָה  יוֵן  בִּ י  טָבַעְתִּ נָפֶשׁ,  עַד  מַיִם  בָאוּ 
וְאַל  מַיִם  בֹּלֶת  שִׁ טְפֵנִי  שְׁ תִּ אַל  וגו'  מָעֳמָד 

בְלָעֵנִי מְצוּלָה״ וגו'. תִּ

ה. אָמַר  תְפִלָּ ה מַאֲרִיךְ בִּ עָה הָיָה משֶֹׁ אוֹתָהּ שָׁ בְּ
יָּם,  בַּ טוֹבְעִים  יְדִידַיי  הוּא:  רוּךְ  בָּ דוֹשׁ  הַקָּ לוֹ 
ה לְפָנַי? אָמַר לְפָנָיו: רִבּוֹנוֹ  תְפִלָּ ה מַאֲרִיךְ בִּ וְאַתָּ
ר  בֵּ יָדִי לַעֲשׂוֹת? אָמַר לוֹ: ״דַּ ל עוֹלָם, וּמַה בְּ שֶׁ
ךָ  מַטְּ אֶת  הָרֵם  ה  וְאַתָּ עוּ,  וְיִסָּ רָאֵל  יִשְׂ נֵי  בְּ אֶל 

וּנְטֵה אֶת יָדְךָ״ וגו'.

רָאֵל,  יִשְׂ לָה בְּ לְפִיכָךְ זָכָה יְהוּדָה לַעֲשׂוֹת מֶמְשָׁ
רָאֵל  יִשְׂ לְקָדְשׁוֹ  יְהוּדָה  ״הָיְתָה  אֱמַר:  נֶּ שֶׁ
עַם ״הָיְתָה יְהוּדָה לְקָדְשׁוֹ״  לוֹתָיו״. מַה טַּ מַמְשְׁ
רָאָה  ״הַיָּם  דְּ וּם  מִשּׁ לוֹתָיו״?  מַמְשְׁ רָאֵל  וְ״יִשְׂ

וַיָּנסֹ״.

 Tradition – לָה  The term tradition, or the texts of :קַבָּ
tradition, refers to the Prophets and Writings sections 
of the Bible, as opposed to the Torah. Some explain 
that the term tradition is used to refer to matters 
whose status and sanctity are derived from oral tradi-
tion and not from the written Torah. Others explain 
that the statements of the Prophets are called tradi-
tion, kabbala, from the word kevila, meaning rebuke.

NOTES




