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As was explained in the previous parashah,1 although God did not fully grant Mo-
ses’ request that our Divine perception be characterized by the certainty associ-
ated with the sense of sight, He nevertheless did implant this level of Divine 

perception in our latent, subconscious minds. This subliminal perception endows us with 
the conviction necessary to fulfill our God-given mission: to promulgate and disseminate 
Divine consciousness throughout the world. At its initial, literal level, this mission focuses 
on the national duty to conquer the Land of Israel from the nations who personify the dei-
fication of worldly forces and antagonism to Divine awareness. On its derivative, allegori-
cal level, this mission translates into our challenge to liberate all aspects of life from their 
materialistic orientation, allowing them to express their true, Divine essence.

The Divine “sight” implanted in our subliminal consciousness is, as Moses asked that 
it be, a Divine gift, unearned and unconditional. It is our job to actualize it, to bring it from 
subliminal to sentient consciousness. This is the subject of parashat Eikev.

Parashat Eikev begins, “If you will listen….” As was explained, listening (or hearing) is 
a lower level of perception than seeing. Indeed, the name of this parashah, Eikev, literally 
means “heel,” the lowest extremity of the body and perhaps its most insensitive part.2 
On the other hand, hearing involves our interpretive efforts more than does seeing, since 
seeing is a more direct experience than hearing. True, it is possible to see without seeing 
attentively, i.e., without “looking,” just as it is possible to hear without hearing attentively, 
i.e., without “listening.” But on the whole, we are quicker to know what it is we have seen 
than what it is we have only heard or heard about, and we are more staunchly convinced 
of the truth of what we have seen than the truth of what we have merely heard. Attaining 
knowledge through hearing requires more effort.

The same holds true for Divine perception in the manner of “seeing” versus Divine 
perception in the manner of “hearing.” The advantage of attaining Divine awareness via 
“hearing” is that it requires us to reach deeper into our personalities, forcing us to forge a 
more profound relationship with God than that which is accomplished through “seeing.” 
“Seeing” Divinity the way Moses did is more direct, more immediate, and more over-
whelming, but it is at the same time more ephemeral, more elusive. In contrast, “hearing” 

1.  In the Overview and on 4:35 & 39.
2.  Avot d’Rabbi Natan 31:3.
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overvIew of eIKev

Divinity requires us to dig deeper, to examine and work through our entire system of 
belief, until we reach the very bedrock of our Divine soul, our Divine essence, which then 
serves as the basis of our commitment to our Divine mission in life.

This, perhaps, is why the verb “to listen,” both in Hebrew and in English, means not 
only “to hear with the ears” but also “to obey.” When we “hear” a truth consummately—in 
the very fiber of our being—we become committed to that truth.

Paradoxically, then, it is hearing, rather than the more riveting experience of seeing, 
that enables us to commit ourselves wholeheartedly and totally to our Divine calling. This 
is one reason3 why the word for “if” in the opening phrase of this parashah (“If you will 
listen…) literally means “heel”: the heel, as we noted, is the least sensitive limb of the body, 
and is thus a metaphor for raw commitment, the least emotionally engaging form of fulfill-
ing our Divine mission.

Raw commitment and self-discipline, essential though they may be as the immutable 
basis of our relationship with God, are not intended, of course, to be either the entirety or 
quintessence of that relationship. We are bidden to progress from “hearing” to “seeing,” 
to manifest our subliminal surety of God’s existence that He granted us at Moses’ behest. 
Living life on this level of Divine awareness is a much loftier experience since, as we said, 
the experience of seeing overtakes our entire consciousness; all our faculties of intellect, 
emotion, and expression are imbued with this heightened energy.

The culmination of this process is alluded to in the following parashah, Re’eh, which 
opens with the words: “See, I have placed before you this day….”4 The implied promise 
is that if we fully and truly “hear,” as detailed in parashat Eikev, then even in the overall 
exilic context of “hearing,” we will be granted the ability to consciously experience the 
subconscious Divine sight (to “see” God’s “I”) that was implanted within us in parashat 
Va’etchanan. Nonetheless, it is the work we do while only “hearing” that enables our sub-
sequent “seeing” to remain a permanent feature of our psyches, rather than the fleeting 
glimpse of higher reality that it is by itself.

Thus, in this parashah, Moses continues his review of Jewish history with the immedi-
ate aftermath of the Giving of the Torah (which he recounted in parashat Va’etchanan): the 
incident of the Golden Calf and the mechanism of return to God and reconciliation with 
Him—teshuvah. As we have noted,5 teshuvah is the underlying theme of the entire Book of 
Deuteronomy, but it receives particular emphasis in parashat Eikev, since it is the struggle 
to “hear” God, rather than the ecstasy of “seeing” Him, that characterizes the process of 
teshuvah.

�

The opening phrase of parashat Eikev is thus interpreted in the Midrash to refer allegori-
cally to the messianic era.6 This is because “hearing,” aside from leading to “seeing,” also 
prepares us for the future messianic Redemption. As noted, “hearing” enables us to reach 
our own essence, and the result and reward of manifesting our Divine essence is the revela-
tion of God’s essence that will occur after the final Redemption.7

3.  For additional reasons, see on 7:12, below.
4.  Deuteronomy 11:26.
5.  In the Overview to parashat Devarim.
6.  See on 7:12, below.
7.  Likutei Sichot, vol. 9, pp. 76-77, pp. 81-83; Sichot Kodesh 5733, pp. 344-345.
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 CHASIDIC INSIGHTS 

10. Sefer HaSichot 5749, vol 2, pp. 641-648.  11. On Genesis 15:9.  12. Likutei Sichot, vol. 9, pp. 71-75.  

 RASHI 

1.  תהלים כב, יג. 2.  בראשית יד, ה. 3.  חולין פד, ב. 

ָאָדם  ׁשֶ ּלֹות  ַהּקַ ְצֹות  ַהּמִ ִאם  ְמעּון.  ׁשְ ּתִ ֵעֶקב  12  ְוָהָיה 
ְלָך  ֹמר  ִיׁשְ ְוגֹו'.  ה'  ַמר  ְוׁשָ ְמעּון:  ׁשְ ּתִ ֲעֵקָביו  ּבַ ׁש  ּדָ
ֵקָבה  ַהּנְ ׁשֶ ְבָקְרָך  ַוְלֵדי  ֲאָלֶפיָך.  ַגר  13  ׁשְ ַהְבָטָחתֹו:  
יֵרי  ַרׁש: "ַאּבִ ֹרת ֹצאֶנָך. ְמַנֵחם ּפֵ ּתְ ֶעיָה: ְוַעׁשְ ֶרת ִמּמֵ ּגֶ ְמׁשַ

ַקְרַנִים",  ֹרת  ּתְ "ַעׁשְ מֹו2:  ּכְ ַהּצֹאן,  ִמְבַחר   — ן"1  ָבׁשָ
ְוַרּבֹוֵתינּו  ָעָנְך".  "ְוֶעְדֵרי  ם:  ְרּגֵ ּתִ ְוֻאְנְקלֹוס  ֹחֶזק.  ְלׁשֹון 
ירֹות ֶאת  ֲעׁשִ ּמַ ֹרת", ׁשֶ ּתָ ָמם "ַעׁשְ ה ִנְקָרא ׁשְ ָאְמרּו3: ָלּמָ

ֲעֵליֶהן:   ּבַ

ָית  לּון  ְתַקּבְ י  ּדִ ֲחַלף  7:12 ִויֵהי 
דּון  ְוַתְעּבְ רּון  ְוִתּטְ ין  ָהִאּלֵ יַנּיָא  ּדִ
ְקָיָמא  ָית  ָלְך  ֱאָלָהְך  ְיָי  ר  ְוִיּטַ ַיְתהֹון 
ַלֲאָבָהָתְך:  ים  ַקּיִ י  ּדִ א  ִחְסּדָ ְוָית 
ְך ִויָבֵרְך  ּנָ ְך ְוַיְסּגִ ְך ִויָבְרִכּנָ 13 ְוִיְרֲחִמּנָ
א ְדַאְרָעְך ִעּבּוָרְך  א ִדְמָעְך ְוִאּבָ ַוְלּדָ
ְקֵרי תֹוָריְך ְוֶעְדֵרי  ָחְך ּבַ ְוַחְמָרְך ּוִמׁשְ
ַלֲאָבָהָתְך  ים  ַקּיִ י  ּדִ ַאְרָעא  ַעל  ָעָנְך 

ן ָלְך:  ְלִמּתַ

we are about performing the “heavier” ones. Our 
devotion to God will prompt us to seek to serve 
Him completely—fulfilling all His commands with-
out distinction.
In this context, our awareness of which command-
ments are more vital and which are less so serves 
only to help us ensure that we are no less scrupu-
lous and enthusiastic in observing the latter than 
we are in observing the former. Thus, it is specifi-
cally this uniform approach to fulfilling God’s will 
that focuses on the essential bond with God that 
performing the commandments effects.
In this light, the first three interpretations of this 
verse listed above can be seen as complementary 
aspects of the same idea. By being equally consci-
entious about the “light” and “heavy” command-
ments, we affirm that we are performing all of 
them out of pure devotion to God. In reward, God 
provides us with the material means with which to 
perform them more easily now, and will ultimately 
enable us to fulfill them completely by ushering in 
the messianic era.10

Then God, your God, will keep for you the cov-
enant: As has been explained previously,11 a cov-
enant is a pact made by two parties indicating that 
they are from now on two halves of one whole, and 
that, based on this inner bond, they agree to always 
behave lovingly toward each other, even if one or 
the other’s future behavior fails to justify such love. 
So, if God made such a covenant with us, swear-
ing to our forefathers that He would always treat us 
with loving-kindness, why is this now being made 

contingent upon our performance of the command-
ments?

The answer is that if God would fulfill the terms of 
this covenant literally, bestowing His beneficence 
on us even when we do not deserve it, it could 
embarrass us, causing us to feel like little children 
whose parents overlook their infantile behavior be-
cause adult behavior cannot be expected of them. 
Or worse, repeatedly receiving undeserved benefi-
cence could undermine our belief in Divine justice. 
We would thus live our lives in either existential 
shame or confusion. Certainly, then, this would be 
the very opposite of being kind and merciful.

Therefore, even though the gifts promised here are 
beyond our power to elicit through our own efforts, 
God nonetheless determined that their bestowal 
would be dependent upon our efforts. Furthermore, 
in order that this arrangement not appear arbitrary, 
He determined that the bestowal of His infinite 
beneficence be contingent upon human effort that 
specifically mirrors the infinite, unlimited nature of 
this beneficence.

By taking care to fulfill the seemingly less-impor-
tant commandments with the same devotion with 
which we naturally fulfill the seemingly more-
important ones, we demonstrate our absolute de-
votion to God. We show that what matters to us is 
that God said that He wants us to do these things, 
not our own evaluation of which things are more 
weighty than others.12

ֶּלה  ָהֵא֔ ַהִּמְׁשָּפִטי֙ם  ת  ֵא֤ ִּתְׁשְמ֗עּון  ֵעֶ֣קב  7:12 ְוָהָי֣ה | 

ת־ ֶאֽ ְלָ֗ך  יָך  ֱאֹלֶה֜ ְיהוָֹ֨ה  ְוָׁשַמר֩  ם  ֹאָת֑ ם  ַוֲֽעִׂשיֶת֖ ם  ּוְׁשַמְרֶּת֥
13 ַוֲֽאֵהְ֣בָ֔ך  יָך:  ֲאֹבֶתֽ ַלֽ ע  ִנְׁשַּב֖ ֲאֶׁש֥ר  ֶסד  ְוֶאת־ַהֶח֔ ַהְּבִרי֙ת 
ְנָ֜ך  ְּדָג֨ ָך  ְדָמֶת֠ י־ַא֠ ּוְפִרֽ י־ִבְטְנָ֣ך  ְּפִרֽ ְך  ּוֵבַר֣ ְוִהְרֶּבָ֑ך  ַרְכָ֖ך  ּוֵבֽ
ל  ַע֚ ָך  ֹצאֶנ֔ ת  ְוַעְׁשְּת֣רֹ יָ֙ך  ְׁשַגר־ֲאָלֶפ֨ ָך  ְוִיְצָהֶר֗ ְׁשָ֣ך  ְוִתיֽרֹ

ְך:  יָך ָלֶ֥תת ָלֽ ֲאֹבֶת֖ ה ֲאֶׁשר־ִנְׁשַּב֥ע ַלֽ ֲאָדָמ֔ ָהֽ
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Deuteronomy 7:12-13 

 CHASIDIC INSIGHTS 

1. Onkelos, Rashi ad loc.  2. Tanchuma, Rashi ad loc.  3. Devarim Rabbah 3:1, 3; Midrash Tehilim 92; Ibn Ezra, Ramban ad loc., Or HaTo-
rah, Devarim, p. 103, pp. 106 ff.  4. Or HaTorah ad loc., quoting Or HaMeir.  5. Avot 4:17.  6. Likutei Torah 2:45c, inter alia.  7. Avot 4:2.  
8. Mishneh Torah, Teshuvah 9:1.  9. Mishneh Torah, Melachim 12.  

Humility
7:12 Having exhorted the people to keep God’s commandments first out of legal 
obligation and then additionally out of love, Moses continued: “I must now warn 
you about falling into the delusion of self-aggrandizement when God rewards you 
for observing His commandments. If you will indeed heed these ordinances with 
such devotion that you are scrupulous about even the seemingly inconsequential 
ones, and safeguard them by studying the Torah’s instructions regarding how to 
perform them, and then perform them accordingly, God, your God, will keep 
the covenant for you, as well as the promise of kindness that He swore to your 
forefathers that He would keep.
13 He will love you, bless you, and multiply you. He will bless your children, the 
fruit of your womb; your produce, the fruit of your soil: your grain, your wine, 
your oil; the offspring of your cattle and the choice of your flocks—all this in the 
land that He swore to your forefathers to give you.

12 If you will heed: The word used here for “if” 
(eikev) literally means “heel.” This unusual phrase-
ology invites a number of interpretations:
•	 Heeding God’s instructions will be closely fol-

lowed by (“come at the heels of”) the reward 
detailed in the verses that follow.1 According to 
this interpretation, the verse would read: “On 
the ‘heels’ of your heeding….”

•	 The reward for heeding detailed in the verse that 
follow will be bestowed specifically for fulfilling 
those commandments that people typically ne-
glect (“trample under their heels”).2 According 
to this interpretation, the verse would read: “If 
you heed even the ‘heel’-commandments….”

•	 The reward for heeding detailed in the verse that 
follow will be bestowed in the messianic future 
(the end or “heel” of history).3 According to this 
interpretation, the verse would read: “There will 
be reward in the ‘heel’-era for your heeding.”

•	 In the era immediately preceding the advent of 
the Messiah (when we hear the “footsteps” of 
the Messiah), the Jewish people will return ful-
ly to God. According to this interpretation, the 
verse would read: “In the ‘footstep’-era, you will 
heed….”4

What exactly is the reward for performing the com-
mandments? Although the text appears to imply 
that the reward consists only of material blessing 
and plenty, this cannot be the case, since such a 
reward would not be commensurate with the tre-
mendous, far-reaching effects of fulfilling the com-
mandments. The sages point out that even the im-

measurable, indescribable delight experienced by 
the soul in the afterlife is not enough to compensate 
for just one hour of performing God’s will in this 
world.5

By fulfilling God’s commandments, we connect 
with God in the most intimate way possible.6 It is 
this very intimacy that is the true reward for per-
forming the commandments, as alluded to in the 
sages’ statement, “The reward for [doing] a com-
mandment is a commandment.”7 This refers to the 
bond forged with God by the commandment itself, 
the even greater bond forged by the further com-
mandments it leads to, and the deeper bond result-
ing from the increased quality with which the indi-
vidual performs it the next time.
Hence, the material bounty promised here and 
elsewhere in the Torah for observing God’s laws 
is not an end in itself but rather simply the means 
by which God facilitates our further performance 
of His commandments.8 “The reward for [doing] a 
commandment is [that God will make it easier to 
do] another commandment.”
Similarly, the material bounty awaiting us in the 
messianic era is not an end in itself but rather the 
circumstance that will enable us to fulfill God’s will 
and perform the commandments in the most ideal 
way possible.9

There are, of course, many possible motivations for 
observing God’s commandments, many of them 
quite legitimate. But only if we observe the com-
mandments out of simple devotion to God will we 
be as careful about performing the “lighter” ones as 
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21. Likutei Sichot, vol. 9, p.83.  

4.  שמות ד, ג. 5.  שם, ט. 6.  איוב ה, כג. 7.  ישעיה כח, כח. 

ַעל  ְלָבְבָך.  ּבִ ֹתאַמר  י  17  ּכִ מֹוִליד:   ֵאינֹו  ׁשֶ 14  ָעָקר. 
ְלָבְבָך  ּבִ ּתֹאַמר  א  ּמָ ׁשֶ הּוא,  ְלָמא"  "ּדִ ְלׁשֹון  ְרָחְך  ּכָ
ם", ַאל ּתֹאַמר  ים לֹא אּוַכל ְלהֹוִריׁשָ ֵהם ַרּבִ ֵני ׁשֶ "ִמּפְ
ֶאָחד  ּבְ ְלָפְרׁשֹו  ֵכן  ִיּתָ ְולֹא  ֵמֶהם".  ִתיָרא  "לֹא  ן,  ּכֵ
ּפֹל ָעָליו ׁשּוב "לֹא ִתיָרא  ּיִ י" ׁשֶ ל "ּכִ ָאר ְלׁשֹונֹות ׁשֶ ְ ִמּשׁ
"ַוְיִהי  גֹון:  ּכְ ְוָהֹאֹתת.  ִנְסיֹונֹות:  ּסֹת.  19  ַהּמַ ֵמֶהם":  
ּכֹות  ַהּמַ ְוַהּמְֹפִתים.  ת"5:  ׁשֶ ּבָ ּיַ ּבַ ְלָדם  "ְוָהיּו  ְלָנָחׁש"4, 
טּוָיה.  ַהּנְ ֹרַע  ְוַהזְּ ֶבר:  ַהּדֶ ֶזה  ַהֲחָזָקה.  ד  ְוַהּיָ ְפָלאֹות:  ַהּמֻ
ֶרץ  ׁשֶ ִמין  ְרָעה.  20  ַהּצִ כֹורֹות:   ּבְ ת  ַמּכַ ל  ׁשֶ ַהֶחֶרב  זֹו 

ָאה  ן ּוְמַסּמְ ֶהם ָמָרה ּוְמָסַרְסּתָ ָהְיָתה זֹוֶרֶקת ּבָ ָהעֹוף, ׁשֶ
ן  22  ּפֶ ם:   ׁשָ ִרים  ִנְסּתָ ָהיּו  ׁשֶ ָכל ָמקֹום  ּבְ ֵעיֵניֶהם,  ֶאת 
ל  ין ְרצֹונֹו ׁשֶ ֶדה. ַוֲהלֹא ִאם עֹוׂשִ ת ַהּשָׂ ה ָעֶליָך ַחּיַ ְרּבֶ ּתִ
ֶדה  ת ַהּשָׂ ֱאַמר6: "ְוַחּיַ ּנֶ ה, ׁשֶ ָמקֹום ֵאין ִמְתָיְרִאין ִמן ַהַחּיָ
ֲעִתיִדין ַלֲחֹטא:   לּוי ָהָיה ְלָפָניו ׁשֶ א ּגָ ְך"? ֶאּלָ ְלָמה ּלָ ָהׁשְ
ַאֲחרֹוָנה  ֵמ"ם  ֵאין  ׁשֶ ְלִפי  ּלֹו,  ּכֻ ָקַמץ  ָנקּוד  23  ְוָהָמם. 
מֹו "ְוָהם אֹוָתם". ֲאָבל "ְוָהַמם  ִמן ַהְיסֹוד, ַוֲהֵרי הּוא ּכְ
ְוֶחְציֹו  ָקַמץ  ֶחְציֹו  ְלִפיָכְך  ְיסֹוד,  ּלֹו  ּכֻ ֶעְגָלתֹו"7,  ל  ְלּגַ ּגִ

לֹׁש אֹוִתּיֹות:   ל ׁשָ ָאר ּפַֹעל ׁשֶ ׁשְ ח, ּכִ ּתָ ּפַ

ל ַעְמַמּיָא ָלא ְיֵהי  ֵהי ִמּכָ ִריְך ּתְ 14 ּבְ
י  ָבְך ֲעַקר ְוַעְקָרא ּוִבְבִעיָרְך: 15 ְוַיְעּדֵ

י  ׁשֵ ַמְכּתָ ְוָכל  ַמְרִעין  ל  ּכָ ְך  ִמּנָ ְיָי 

ּנּון  ּוִ י ְיַדְעּתָ ָלא ְיׁשַ ּיָא ּדִ יׁשַ ִמְצַרִים ּבִ

ר  16 ּוְתַגּמַ ָסְנָאיְך:  ָכל  ּבְ ִנּנּון  ְוִיּתְ ְך  ּבָ

ָיֵהב  ֱאָלָהְך  ְיָי  י  ּדִ ַעְמַמּיָא  ל  ּכָ ָית 

ְוָלא  ֲעֵליהֹון  ֵעיָנְך  ְתחּוס  ָלא  ָלְך 

ְלַתְקָלא  ֲאֵרי  ַטֲעַוְתהֹון  ָית  ִתְפַלח 

ְך  ִלּבָ ּבְ ֵתיַמר  ְלָמא  17 ּדִ ָלְך:  ְיהֹון 

ֵאיְכֵדין  י  ִמּנִ ין  ָהִאּלֵ ַעְמַמּיָא  יִאין  ַסּגִ

ִתְדַחל  18 ָלא  ְלָתָרכּוְתהֹון:  ִאּכּול 

ֲעַבד  י  ּדִ ָית  ר  ְדּכַ ּתִ ר  ִמְדּכַ הֹון  ִמּנְ

ִמְצָרִים:  ּוְלָכל  ְלַפְרֹעה  ֱאָלָהְך  ְיָי 

ֵעיָניְך  ֲחָזָאה  י  ּדִ ַרְבְרִבין  ין  19 ִנּסִ
א  יְפּתָ ַתּקִ ִויָדא  ּומֹוְפַתּיָא  ְוָאַתּיָא 

ָקְך ְיָי ֱאָלָהְך  י ַאּפְ ּוְדָרָעא ְמָרְמָמא ּדִ

ַעְמַמּיָא  ְלָכל  ֱאָלָהְך  ְיָי  ד  ַיְעּבֵ ן  ּכֵ

20 ְוַאף  ָדֵמיהֹון:  ִמּקֳ ֵחל  ּדָ ַאּתְ  י  ּדִ

הֹון  ּבְ ֱאָלָהְך  ְיָי  ְיָגֵרי  ֲעָרִעיָתא  ָית 

רּו  ּמָ ּוְדִאּטַ ָארּו  ּתְ ִאׁשְ ּדְ ֵייְבדּון  ּדְ ַעד 

ָדֵמיהֹון  ִמּקֳ ַבר  ִתּתְ 21 ָלא  ָדָמְך:  ִמּקֳ

יָנְך  ּבֵ ּה  ִכיְנּתֵ ׁשְ ֱאָלָהְך  ְיָי  ֲאֵרי 

ְיָי  22 ִויָתֵרְך  ּוְדִחיָלא:  א  ַרּבָ ֱאָלָהא 

ָדָמְך  ִמּקֳ ין  ָהִאּלֵ ַעְמַמּיָא  ָית  ֱאָלָהְך 

ָציּוְתהֹון  ְלׁשֵ ִתּכּול  ָלא  ְזֵער  ְזֵער 

ֵחיַות  ֲעָלְך  י  ִתְסּגֵ ְלָמא  ּדִ ְפִריַע  ּבִ

ֳקָדָמְך  ֱאָלָהְך  ְיָי  23 ְוִיְמְסִרּנּון  ָרא:  ּבָ

צּון:  ּתֵ ִיׁשְ ּגּוׁש ַרב ַעד ּדְ ּנּון ׁשִ ׁשִ ּגֵ ִויׁשַ

tual victory over them would lead them to acknowl-
edge the superiority of Judaism over idolatry. This 

transformation of evil into good is clearly a greater 
victory over evil than is merely holding evil at bay.21

ה  ַוֲֽעָקָר֖ ר  ָעָק֥ ְבָ֛ך  ְהֶי֥ה  ים ֹלא־ִיֽ ַעִּמ֑ ְהֶי֖ה ִמָּכל־ָהֽ ִּתֽ 14 ָּב֥רּוְך 

ְוָכל־ַמְדֵוי֩  ִלי  ָּכל־֑חֹ ִמְּמָ֖ך  ְיהוָֹ֛ה  יר  15 ְוֵהִס֧ ָך:  ּוִבְבֶהְמֶּתֽ
ְך ּוְנָתָנ֖ם ְּבָכל־ ְעָּת ֹ֤לא ְיִׂשיָמ֙ם ָּב֔ ים ֲאֶׁש֣ר ָיַד֗ ָרִע֜ ִים ָהֽ ִמְצַר֨
יָ֙ך  ֱאֹלֶה֨ ְיהוָֹ֤ה  ר  ֲאֶׁש֨ ים  ַעִּמ֗ ֶאת־ָּכל־ָהֽ ַכְלָּת֣  16 ְוָאֽ יָך:  ֽׂשְֹנֶאֽ
ם  ֲעֹב֙ד ֶאת־ֱאֹ֣לֵהיֶה֔ יְנָ֖ך ֲעֵליֶה֑ם ְוֹ֤לא ַתֽ ְך ֹֽלא־ָת֥חֹוס ֵעֽ ן ָל֔ ֹנֵת֣

ְך: ס ׁש ֖הּוא ָלֽ י־מֹוֵק֥ ִּכֽ
ֵאיָכ֥ה  ִּני  ִמֶּמ֑ ֶּלה  ָהֵא֖ ַהּגֹוִי֥ם  ים  ַרִּב֛ ִּבְלָבְ֣בָ֔ך  ֹתאַמ֙ר  י  17 ִּכ֤

ת  ֵא֤ ר  ִּתְזּ֗כֹ ר  ָז֣כֹ ֵמֶה֑ם  א  ִתיָר֖ 18 ֹ֥לא  ם:  ְלֽהֹוִריָׁשֽ ל  אּוַכ֖
ִים:  ּוְלָכל־ִמְצָרֽ ה  ְלַפְר֖עֹ יָך  ֱאֹלֶה֔ ְיהוָֹ֣ה  ֲאֶׁשר־ָעָׂש֙ה 
ְפִתי֙ם  ְוַהּֽמֹ ת  ֹא֤תֹ ְוָהֽ יָך  ֵעיֶנ֗ ֲאֶׁשר־ָר֣אּו  ַהְּגֹדֹ֜לת  ת  19 ַהַּמּ֨סֹ

ֲאָ֖ך ְיהוָֹ֣ה ֱאֹלֶה֑יָך  ה ֲאֶׁש֥ר הֹוִצֽ ַע ַהְּנטּוָי֔ ְוַהְּז֣רֹ ֲחָזָק֙ה  ַהֽ ְוַהָּי֤ד 
א  ָיֵר֖ ה  ֲאֶׁשר־ַאָּת֥ ים  ַעִּמ֔ ְלָכל־ָה֣ יָ֙ך  ֱאֹלֶה֨ ְיהוָֹ֤ה  ה  ן־ַיֲֽעֶׂש֞ ֵּכֽ
ָּב֑ם  יָך  ֱאֹלֶה֖ ְיהוָֹ֥ה  ְיַׁשַּל֛ח  ה  ֶאת־ַהִּצְרָע֔ 20 ְוַג֙ם  ם:  ִמְּפֵניֶהֽ
ץ  ֲע֖רֹ ַתֽ 21 ֹ֥לא  ִמָּפֶנֽיָך:  ים  ְוַהִּנְסָּתִר֖ ים  ַהִּנְׁשָאִר֛ ד  ַעד־ֲא֗בֹ
א:  ְונֹוָרֽ ָּג֖דֹול  ל  ֵא֥ ָך  ְּבִקְרֶּב֔ יָ֙ך  ֱאֹלֶה֨ י־ְיהוָֹ֤ה  ִּכֽ ִמְּפֵניֶה֑ם 
ל ִמָּפֶנ֖יָך ְמַע֣ט ְמָע֑ט  יָך ֶאת־ַהּגֹוִי֥ם ָהֵא֛ 22 ְוָנַׁש֩ל ְיהוָֹ֨ה ֱאֹלֶה֜

ה:  ַהָּׂשֶדֽ ַחַּי֥ת  יָך  ָעֶל֖ ֶּפן־ִּתְרֶּב֥ה  ר  ַמֵה֔ ם  ַּכֹּלָת֣ תּוַכל֙  ֹ֤לא 
ד  ַע֖ ה  ְגֹדָל֔ ה  ְמהּוָמ֣ ְוָהָמ֙ם  ְלָפֶנ֑יָך  יָך  ֱאֹלֶה֖ ְיהוָֹ֥ה  23 ּוְנָתָנ֛ם 

ם:  ְמָדֽ ִהָּׁשֽ



eIKev

107
53

Deuteronomy 7:14-23 

 CHASIDIC INSIGHTS 

13. See Exodus 15:26.  14. Exodus 8:5.  15. Exodus 4:2.  16. Exodus 7:3, 11:9-10.  17. Above, 4:34.  18. Exodus 23:28.  19. Exodus 23:29-
30.  20. Cf. Genesis 6:2, 9:2; Rashi on 9:15; Job 5:23.  

14 You will be blessed above all peoples: This 
phrase may also be read, “You will be blessed by 
all peoples.”
As mentioned previously, had the Jewish people 
entered the Promised Land directly from Egypt 
and not taken the forty-year detour in the desert, 
the Canaanite nations would have offered no resis-
tance. They would have simply fled, and the Jews 

would not have had to battle them or engage them 
in any way.
Although such a scenario would have been sim-
pler, it would not have effected any change per se 
in these nations. They would have remained struck 
with fear from without, but within they would have 
remained just as they always were. In contrast, the 
armed struggle against these nations and our even-

14 You will be blessed above all peoples. There will be no sterile male or barren 
female among you or your livestock.
15 God will remove from you all illness. He will not set upon you any of the 
evil diseases of Egypt that you knew,13 but will put them instead upon all your 
enemies.
16 You must destroy all the peoples whom God, your God, is handing over to 
you. You must not spare them, nor may you worship their deities, for that will 
be a snare for you.
17 Perhaps you will you say to yourself, ‘These nations are more numerous than 
me; how will I be able to drive them out?’
18 You must not fear them. Rather, you should remember well what God, your 
God, did to Pharaoh and to all of Egypt:
19 the great trials that you saw with your own eyes, in which He dared the Egyp-
tians to test Him;14 the signs by which He confirmed that He sent me to save you;15 
the marvels, i.e., the plagues,16 especially the two in which He killed the Egyptians: 
the mighty hand that He figuratively used to kill their animals with an epidemic, 
and the outstretched arm that He figuratively used to slay their firstborn—all of 
with which God, your God, brought you out.17 So will God, your God, do to all 
the peoples whom you fear.
20 In addition, as He told you,18 God, your God, will incite hornets against them, 
which will inject venom into them that will castrate and blind them, until the sur-
vivors and those who hide from you perish.
21 You must not be terrified of these nations, for God, your God, who is in your 
midst, is a great and awesome God.
22 And you need not worry that if all the inhabitants of the land suddenly die, the 
land will be overrun by dangerous wild animals, for as He told you,19 God, your 
God, will cast out these nations from before you gradually. You will thus not 
be able to destroy them too quickly, lest the beasts of the field outnumber you. 
True, wild animals do not harm righteous people,20 but I do not expect your entire 
population to sustain such a level of righteousness.
23 God, your God, will deliver these nations to you, and He will derange them 
with great pandemonium until they are utterly destroyed.
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First reading

 RASHI 

 CHASIDIC INSIGHTS 

28. Ezekiel 1:4.  

8.  תנחומא. 9.  יהושע כד, לב. 

ָדה8: ִאם ִהְתַחְלּתָ  ְפׁשּוטֹו. ּוִמְדַרׁש ַאּגָ ְצָוה. ּכִ ל ַהּמִ 1  ּכָ
ם  ׁשֵ ַעל  א  ֶאּלָ ִנְקֵראת  ֵאיָנּה  ׁשֶ אֹוָתּה,  ֹמר  ּגְ ִמְצָוה,  ּבְ
ֶהֱעלּו  ר  ֲאׁשֶ יֹוֵסף  ַעְצמֹות  "ְוֶאת  ֱאַמר9:  ּנֶ ׁשֶ ַהּגֹוְמָרּה, 
ה  ֹמׁשֶ ַוֲהלֹא  ֶכם",  ִבׁשְ ָקְברּו  ְצַרִים  ִמּמִ ָרֵאל  ִיׂשְ ְבֵני 
ּלֹא  ׁשֶ ְלִפי  א  ֶאּלָ ְלַהֲעלֹוָתם?  ֶהם  ּבָ ק  ִנְתַעּסֵ ְלַבּדֹו 
ָמם:   ׁשְ ַעל  ִנְקֵראת  ָרֵאל,  ִיׂשְ ּוְגָמרּוָה  ְלָגְמָרּה  יק  ִהְסּפִ

הּו ְולֹא ְתַהְרֵהר ַאֲחָריו:   ּלֹא ְתַנּסֵ ֹמר ִמְצֹוָתו. ׁשֶ 2  ֲהִתׁשְ
ְכסּוָתם  ִפים ּבִ ְמָלְתָך לֹא ָבְלָתה. ַעְנֵני ָכבֹוד ָהיּו ׁשָ 4  ׂשִ
יֶהם  ְקַטּנֵ ְוַאף  ְמֹגָהִצים,  ִלים  ּכֵ ִמין  ּכְ אֹוָתם  ּוְמַגֲהִצים 
בּוׁש  ּלְ ּכַ ֶהם,  ִעּמָ ן  ְלבּוׁשָ ֵדל  ּגָ ָהָיה  ֵדִלים  ּגְ ָהיּו  ׁשֶ מֹו  ּכְ
ָנְפָחה  לֹא  ָבֵצָקה.  לֹא  ִעּמֹו:  ֵדל  ּגָ ׁשֶ ֹחֶמט  ל  ׁשֶ ַהּזֶה 

ַרְגֵליֶהם ְנפּוחֹות:   ֶדֶרְך הֹוְלֵכי ָיֵחף ׁשֶ ֵצק, ּכְ ַכּבָ

ְותֹוַבד  יָדְך  ּבִ ַמְלֵכיהֹון  24 ְוִיְמַסר 
ָלא  ַמּיָא  ׁשְ חֹות  ִמּתְ ְמהֹון  ׁשִ ָית 
יֵצי  ְתׁשֵ ּדִ ַעד  ֳקָדָמְך  ֱאַנׁש  ד  ִיְתַעּתַ
ּתֹוְקדּון  ַטֲעַוְתהֹון  25 ַצְלֵמי  ַיְתהֹון: 
ְוַדֲהָבא  א  ְסּפָ ּכַ ַתְחֵמד  ָלא  נּוָרא  ּבְ
ַקל  ּתָ ְלָמא ּתִ ב ָלְך ּדִ ִדי ֲעֵליהֹון ְוִתּסַ
הּוא:  ֱאָלָהְך  יָי  ּדַ ְמָרֲחָקא  ֲאֵרי  ּה  ּבֵ
ְמָרָחק ְלֵביָתְך ּוְתֵהי  26 ְוָלא ָתֵעל ּדִ
ּה  ִצּנֵ ּקְ ְתׁשַ ָצא  ּקָ ׁשַ ָוֵתּה  ּכְ ֶחְרָמא 
ֶחְרָמא הּוא:  ֲאֵרי  ּה  ַרֲחִקּנֵ ּתְ ְוַרָחָקא 
ָדְך  ְמַפּקְ ֲאָנא  י  ּדִ א  ְפֶקְדּתָ ּתַ ל  8:1 ּכָ
ִדיל  ּבְ ד  ְלֶמְעּבָ רּון  ּטְ ּתִ ֵדין  יֹוָמא 
ְוֵתיְרתּון  ְוֵתֲעלּון  ְוִתְסּגּון  ֵתיחּון  ּדְ
ַלֲאָבַהְתכֹון:  ְיָי  ים  ַקּיִ י  ּדִ ַאְרָעא  ָית 
ָרְך ְיָי  י ַדּבְ ל ָאְרָחא ּדִ ר ָית ּכָ 2 ְוִתְדּכַ
ָרא  ַמְדּבְ ּבְ ִנין  ׁשְ ִעין  ַאְרּבְ ַנן  ּדְ ֱאָלָהְך 
ע  ְלִמּדַ יּוָתְך  ְלַנּסָ יּוָתְך  ְלַעּנָ ִדיל  ּבְ
ִאם  ּקֹודֹוִהי  ּפִ ר  ֲהִתּטַ ְך  ְבִלּבָ י  ּדִ ָית 
ְואֹוְכָלְך  ָנְך  ְוַאְכּפְ ָיְך  3 ְוַעּנְ ָלא: 
ְיָדעּו  ְוָלא  ְיַדְעּתָ  ָלא  י  ּדִ א  ַמּנָ ָית 
ֲאֵרי  ְלאֹוָדעּוָתְך  ִדיל  ּבְ ֲאָבָהָתְך 
ם  ִמְתַקּיַ ִבְלחֹודֹוִהי  ַלְחָמא  ַעל  ָלא 
קּות ֵמיְמָרא  ל ַאּפָ א ֲאֵרי ַעל ּכָ ֱאָנׁשָ
ָלא  סּוָתְך  4 ּכְ א:  ֱאָנׁשָ ם  ִיְתַקּיַ ַדיָי 
ַנן  ּדְ ְיֵחפּו  ָלא  ּוְמָסָניְך  ְך  ִמּנָ ְבִליַאת 

ִנין:  ִעין ׁשְ ַאְרּבְ

4 The Clouds of Glory pressed them: We may 
sometimes feel overwhelmed by the concealment of 
God in this world, leaving us feeling distant from 
Him and spiritually lifeless. Rather than succumb-
ing to despair, however, we should take this as a 
challenge to spur us on to exerting greater efforts to 
overcome the obstacles to Divine revelation. Such 
renewed resolve will in turn lead us to a deepened 
awareness and love of God. Indeed, it is precisely 

because feeling estranged from God can inspire us 
to seek Him with greater resolve that God some-
times hides from us, similarly to how parents will 
sometimes temporarily distance themselves from 
their children in order to make the children realize 
how much their parents mean to them.
This dynamic is alluded to in Ezekiel’s prophetic 
vision of the Divine chariot, in which he saw “a 
great cloud followed by a flaming fire”;28 the cold 

ַחת  ִמַּת֖ ם  ֶאת־ְׁשָמ֔ ֲאַבְדָּת֣  ְוַהֽ ָך  ְּבָיֶד֔ ַמְלֵכיֶה֙ם  ן  24 ְוָנַת֤

ם:  ֹאָתֽ ְדָ֖ך  ִהְׁשִמֽ ַע֥ד  יָך  ְּבָפֶנ֔ ִאיׁ֙ש  ֹֽלא־ִיְתַיֵּצ֥ב  ִים  ַהָּׁשָמ֑
ֶסף ְוָזָה֤ב  ׁש ֹֽלא־ַתְחֹמד֩ ֶּכ֨ ם ִּתְׂשְר֣פּון ָּבֵא֑ 25 ְּפִסיֵל֥י ֱאֹֽלֵהיֶה֖

יָך  י ֽתֹוֲעַב֛ת ְיהוָֹ֥ה ֱאֹלֶה֖ ׁש ּ֔בֹו ִּכ֧ ן ִּתָּוֵק֣ ְך ֶּפ֚ ַקְחָּת֣ ָל֔ ֲעֵליֶה֙ם ְוָלֽ
הּו  ֶרם ָּכ֑מֹ ָך ְוָהִי֥יָת ֵח֖ יא ֽתֹוֵעָב֙ה ֶאל־ֵּביֶת֔ ֽהּוא: 26 ְוֹֽלא־ָתִב֤

ֶרם ֽהּוא: פ ּנּו ִּכי־ֵח֥ ֲעֶב֖ ַתֽ ץ | ְּתַׁשְּקֶצּ֛נּו ְוַתֵע֥ב | ְּתֽ ַׁשֵּק֧
ֲעׂ֑שֹות  י ְמַצְּוָ֛ך ַהּ֖יֹום ִּתְׁשְמ֣רּון ַלֽ ֹנִכ֧ ר ָאֽ ה ֲאֶׁש֨ 8:1 ָּכל־ַהִּמְצָו֗

ֶרץ  ֶאת־ָהָא֔ ם  יִרְׁשֶּת֣ ִוֽ ּוָבאֶת֙ם  ם  ּוְרִביֶת֗ ְח֜יּון  ִּתֽ ַען  ְלַמ֨
ֶרְך  ֶאת־ָּכל־ַהֶּד֗ 2 ְוָזַֽכְרָּת֣  ם:  ֵתיֶכֽ ֲאֽבֹ ַלֽ ְיהוָֹ֖ה  ֲאֶׁשר־ִנְׁשַּב֥ע 
ַּבִּמְדָּב֑ר  ָׁשָנ֖ה  ים  ַאְרָּבִע֥ ֶז֛ה  ֱאֹלֶה֛יָך  ְיהוָֹ֧ה  יְכָ֜ך  הֹוִלֽ ר  ֲאֶׁש֨
ר  ֲהִתְׁש֥מֹ ְבָ֛ך  ְלָבֽ ִּבֽ ֶאת־ֲאֶׁש֧ר  ַעת  ָלַד֜ ְתָ֗ך  ְלַנּֽסֹ ְתָ֜ך  ַעּֽנֹ ַען  ְלַמ֨
ֶאת־ ְלָ֤ך  ַוַּיֲֽאִכֽ ָך֒  ַוַּיְרִעֶב֒ ְיַעְּנָ֮ך  3 ַוֽ ִאם־ֹֽלא:  יו{  מצותו }ִמְצֹוָת֖

י  יֲעָ֗ך ִּכ֠ ַען הֹוִדֽ יָך ְלַמ֣ ְעָּת ְוֹ֥לא ָיְֽד֖עּון ֲאֹבֶת֑ ַהָּמ֙ן ֲאֶׁש֣ר ֹֽלא־ָיַד֔
י־ ִפֽ ַעל־ָּכל־מֹוָצ֥א  י  ִּכ֛ ם  ָאָד֔ ָהֽ ְחֶי֣ה  ִיֽ ְלַבּדֹ֙ו  ַעל־ַהֶּלֶ֤חם  ֹ֣לא 
ְוַרְגְלָ֖ך  יָך  ָעֶל֔ ְלָת֙ה ֵמֽ ְתָ֜ך ֹ֤לא ָבֽ ם: 4 ִׂשְמָל֨ ָאָדֽ ְחֶי֥ה ָהֽ ִיֽ ְיהוָֹ֖ה 

ים ָׁשָנֽה:  ֹ֣לא ָבֵצָ֑קה ֶז֖ה ַאְרָּבִע֥
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Deuteronomy 7:24-8:4 

22. Likutei Sichot, vol. 9, p. 96, note 15.  23. Likutei Sichot, vol. 19, pp. 94-97.  24. Likutei Sichot, vol. 19, pp. 98-99.  25. Above, 6:16.  
26. Exodus 13:21; Likutei Sichot, vol. 18, p. 259.  27. Below, 29:4. 

24 He will deliver their kings into your hand, and you will thus destroy their 
renown from everywhere under heaven. No man will be able to stand up before 
you, from the beginning of the battle until you have destroyed them.
25 You must burn the sculpted images of their deities with fire. You must not 
desire the silver or gold that is plated upon them and take it for yourself, lest you 
be ensnared by it, for it is disgusting to God, your God.
26 Nor should you bring an idol, which is an object of God’s disgust, into your 
house, lest—by demonstrating your lack of abhorrence for it—you thereby forfeit 
your life and become condemned to destruction like it. Rather, you must utterly 
loathe it22 and utterly detest it; for it is to be destroyed.
8:1 In the time remaining between now and your entry into the land, you must 
safeguard—of all the commandments that I am commanding you today—those 
that you are able to perform during this period,23 by studying the Torah’s instruc-
tions regarding how to perform them, in order to be able to perform them prop-
erly, in order that you may live, multiply, and come take possession of the land 
that God swore to your forefathers—for you will enter and take possession of the 
land in the merit of the commandments you perform. Of course, you are building 
on the accrued merits of the commandments that were performed by the genera-
tion that died out in the desert. But since the merits of the commandments that 
you perform will ultimately determine whether you will be able to conquer the 
land, it is as if all the merits that contributed toward this end belong to you. This 
principle will apply no matter why those who contributed toward the effort did 
not complete it—whether they were opposed to the goal (e.g., the spies and their 
sympathizers) or not (e.g., all the others over 20 years old, who were implicated in 
the spies’ plot passively)—and no matter at what point those who are completing it 
joined the effort (e.g., the sympathizers of the spies who were under 20 at the time 
and thus were not punished and lived on to the present day).24

It is thus clear that, wherever possible, you should take care to properly complete 
the performance of any commandment you begin to perform, for the merit of the 
commandment is ascribed to the one who completes it.
2 You must recall the entire journey on which God, your God, led you during 
these forty years in the desert, in order to afflict you and thereby to test you, i.e., 
to know what is in your heart, specifically: whether or not you would keep His 
commandments—i.e., the commandment not to put Him to the test25—or criticize 
Him.
3 He afflicted you, let you go hungry, and then fed you with manna, which nei-
ther you nor your forefathers had ever known, in order to make you know that 
man does not live by bread alone, but that man lives by whatever is given him 
through the command that issues from God’s mouth.
4 Your clothing did not wear out upon you, for the Clouds of Glory laundered 
and pressed them, and your children’s clothing grew with them,26 nor did your 
feet swell from walking barefoot during these forty years, for like your clothing, 
your shoes never wore out.27
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second reading

 RASHI 

 CHASIDIC INSIGHTS 
ֶמן:   ים ׁשֶ ֶמן. ֵזיִתים ָהעֹוׂשִ 8  ֵזית ׁשֶ

ִדי  ָמא  ּכְ ֲאֵרי  ְך  ִלּבָ ִעם  ע  5 ְוִתּדַ
ֱאָלָהְך  ְיָי  ֵרּה  ּבְ ָית  ְבָרא  ּגַ ף  ְמַאּלֵ
ּקֹוַדּיָא  ּפִ ָית  ר  6 ְוִתּטַ ָלְך:  ף  ְמַאּלֶ
ָתְקָנן  ּדְ ָאְרָחן  ּבְ ִלְמַהְך  ֱאָלָהְך  יָי  ּדַ
7 ֲאֵרי  ָיֵתּה:  ּוְלִמְדַחל  ֳקָדמֹוִהי 
ַטְבָתא  ְלַאְרָעא  ַמֲעָלְך  ֱאָלָהְך  ְיָי 
ַמּבּוֵעי  ין  ַמּיִ ּדְ ַנֲחִלין  ָנְגָדא  ַאְרָעא 
ִבְקָען  ּבְ ָנְפִקין  ּוְתהֹוִמין  ֵעיָנָון 
ֲעִרין  ְוׂשַ ין  ִחּטִ 8 ֲאַרע  ּוְבטּוִרין: 
ַאְרָעא  ְוִרּמֹוִנין  ּוְתֵאִנין  ְוגּוְפִנין 
ָחא ְוִהיא ָעְבָדא  ֵזיָתָהא ָעְבִדין ִמׁשְ ּדְ
ינּו  ְבִמְסּכֵ ָלא  י  ּדִ 9 ַאְרָעא  ְדָבׁש: 
ל  ּכָ ֶתְחַסר  ָלא  ַלְחָמא  ּה  ּבַ יכּול  ּתֵ
ַאְבָנָהא  י  ּדִ ַאְרָעא  ּה  ּבַ ַעם  ִמּדַ
א:  ְנָחׁשָ ְפסֹול  ּתִ ּוִמּטּוָרָהא  ַפְרְזָלא 
ְיָי  ָית  ּוְתָבֵרְך  ע  ּבָ ְוִתׂשְ 10 ְוֵתיכּול 
יַהב  ּדִ ַטְבָתא  ַאְרָעא  ַעל  ֱאָלָהְך 
י  ִתְתְנׁשֵ ְלָמא  ּדִ ָלְך  ר  ּמַ 11 ִאְסּתַ ָלְך: 
ָלא  ּדְ ִדיל  ּבְ ֱאָלָהְך  ַדיָי  א  ַחְלּתָ ּדַ ָית 
י  ּקֹודֹוִהי ְוִדינֹוִהי ּוְקָימֹוִהי ּדִ ר ּפִ ְלִמּטַ
ְלָמא  12 ּדִ ֵדין:  יֹוָמא  ָדְך  ְמַפּקְ ֲאָנא 
יִרין  ּפִ ׁשַ ין  ּוָבּתִ ע  ּבָ ְוִתׂשְ ֵתיכּול 
ִיְסּגּון  ְוָעָנְך  13 ְותֹוָרְך  ְוֵתיֵתב:  ְבֵני  ּתִ
י  ּדִ ְוָכל  ָלְך  א  ִיְסּגֵ ְוַדֲהָבא  א  ְוַכְסּפָ
י  ְוִתְתְנׁשֵ ְך  ִלּבָ 14 ְוִייַרם  א:  ִיְסּגֵ ָלְך 
ָקְך  ַאּפְ י  ּדִ ֱאָלָהְך  ַדיָי  א  ַחְלּתָ ּדַ ָית 
ַעְבּדּוָתא:  ית  ִמּבֵ ְדִמְצַרִים  ֵמַאְרָעא 
ּוְדִחיָלא  א  ַרּבָ ָרא  ַמְדּבְ ּבְ ָרְך  ַדּבְ 15 ּדְ
ּוֵבית  ין  ְוַעְקַרּבִ ָקָלן  ֵחיָון  ֲאַתר 
ק ָלְך  ַאּפֵ י ֵלית ַמּיָא ּדְ ַצֲחָוָנא ֲאַתר ּדִ

יָפא: ּקִ ָרא ּתַ ּנָ ַמּיָא ִמּטִ

work we have to do (manifesting our inner, Divine 
nature) to the hardest (refining the outside world).
The repetition of the word “land”—emphasizing 
the setting in which all this work takes place—al-
ludes to an intensified variation of the paradigm of 
work described by the first five plants. This is the 
extra exertion we must invest in attaining our goal 
during the exile, when the effort required of us is 
far greater than that required in the Holy Land dur-
ing times of open Divine revelation.
This intensified process and its results are alluded 
to by the last two of the seven plants: Olives are bit-
ter tasting and produce their oil only when pressed 
hard. Date trees take a very long time to grow, re-
flecting the great amount of work required during 
the exile to produce spiritual fruits. However, both 
the light-producing oil extracted from olives as well 
as the sweet honey produced from dates allude to 
the great revelations of the inner dimension of the 

Torah that will accompany the messianic redemp-
tion. The supreme efforts required of us during the 
exile call forth much deeper and profounder di-
mensions of our relationship with God and our de-
votion to Him, and therefore elicit commensurately 
deep revelations of the Torah.
Obviously, the same dynamic applies to each of us 
in our own individual journeys toward our personal 
“promised land”: the greater the efforts we expend 
in attaining, sustaining, and promulgating Divine 
consciousness, the deeper we must dig into the core 
of our souls, and the more profound will be our re-
sultant relationship with God and the Torah.35

15 That great and awesome desert: The Jewish peo-
ple’s desert trek was a forerunner and metaphor of 
the existential state of exile, which is followed by 
the redemption and entry into the Promised Land. 
The Torah here describes the stages through which 
both the people as a whole can descend into their 

ְיהוָֹ֥ה  ֶאת־ְּב֔נֹו  ִאיׁ֙ש  ְיַיֵּס֥ר  ר  ֲאֶׁש֨ ַּכֽ י  ִּכ֗ ִעם־ְלָבֶבָ֑ך  5 ְוָיַֽדְעָּת֖ 
ֱאֹלֶה֑יָך  ְיהוָֹ֣ה  ת  ֶאת־ִמְצ֖וֹ ַמְרָּת֔  6 ְוָׁש֣ ָּך:  ְמַיְּסֶרֽ יָך  ֱאֹלֶה֖
יֲאָ֖ך  יָך ְמִבֽ י ְיהוָֹ֣ה ֱאֹלֶה֔ ה ֹאֽתֹו: 7 ִּכ֚ יו ּוְלִיְרָא֥ ָלֶלֶ֥כת ִּבְדָרָכ֖
ים  ְצִא֥ ֽיֹ ת  ּוְתֹה֔מֹ ֲעָיֹנ֙ת  ִים  ָמ֔ ַנֲ֣חֵלי  ֶרץ  ֶא֚ טֹוָב֑ה  ֶרץ  ֶאל־ֶא֣
ְוִרּ֑מֹון  ּוְתֵאָנ֖ה  ְוֶגֶ֥פן  ה  ּוְׂשֹעָר֔ ִחָּט֙ה  ֶרץ  8 ֶא֤ ר:  ּוָבָהֽ ה  ַּבִּבְקָע֖
אַכל־ ר ֹ֤לא ְבִמְסֵּכנֻ֙ת ּֽתֹ ֶרץ ֲאֶׁש֨ ׁש: 9 ֶא֗ ֶמן ּוְדָבֽ ֶרץ־ֵז֥ית ֶׁש֖ ֶאֽ

ל  ַבְרזֶ֔ ֲאָבֶנ֣יָה  ֲאֶׁש֣ר  ֶרץ  ֶא֚ ָּבּ֑ה  ל  ּ֖כֹ ֹֽלא־ֶתְחַס֥ר  ֶחם  ֶל֔ ָּבּ֣ה 
ַרְכָּת֙  ּוֵבֽ ְוָׂשָבְ֑עָּת  ַכְלָּת֖  10 ְוָאֽ ֶׁשת:  ְנֹחֽ ב  ַּתְח֥צֹ יָה  ֲהָרֶר֖ ּוֵמֽ

ְך: ַתן־ָלֽ ה ֲאֶׁש֥ר ָנֽ ֶרץ ַהֹּטָב֖ יָך ַעל־ָהָא֥ ֶאת־ְיהוָֹ֣ה ֱאֹלֶה֔
י  ְלִבְלִּת֨ ֱאֹלֶה֑יָך  ֶאת־ְיהוָֹ֣ה  ח  ֶּפן־ִּתְׁשַּכ֖ ְלָ֔ך  ֶמר  11 ִהָּׁש֣ שני 
י ְמַצְּוָ֖ך ַהּֽיֹום:  ֹנִכ֥ יו ֲאֶׁש֛ר ָאֽ יו ְוֻחֹּקָת֔ ר ִמְצֹוָתי֙ו ּוִמְׁשָּפָט֣ ְׁש֤מֹ
ְבָּת:  ְוָיָׁשֽ ִּתְבֶנ֖ה  ים  ֹטִב֛ ים  ּוָבִּת֥ ְוָׂשָבְ֑עָּת  ל  12 ֶּפן־ֹּתאַכ֖

ל ֲאֶׁשר־ ב ִיְרֶּבה־ָּלְ֑ך ְו֥כֹ ן ְוֶכֶ֥סף ְוָזָה֖ אְנָ֙ך ִיְרְּביֻ֔ ְרָ֤ך ְוֽצֹ 13 ּוְבָקֽ

יָך  ֱאֹלֶה֔ ֶאת־ְיהוָֹ֣ה  ַכְחָּת֙  ְוָׁשֽ ְלָבֶבָ֑ך  ם  14 ְוָר֖ ה:  ִיְרֶּבֽ ְלָ֖ך 
יְכָ֜ך  15 ַהּמֹוִל֨ ים:  ֲעָבִדֽ ִמֵּב֥ית  ִים  ִמְצַר֖ ֶרץ  ֵמֶא֥ יֲאָ֛ך  ַהּמֹוִצֽ
ְוִצָּמ֖אֹון  ב  ְוַעְקָר֔ ָׂשָר֙ף  ָנָחׁ֤ש |  א  ְוַהּנֹוָר֗ ל  ַהָּג֣דֹ ַּבִּמְדָּב֣ר | 

יׁש:  ַחָּלִמֽ ִים ִמּ֖צּור ַהֽ יא ְלָ֙ך ַמ֔ ִים ַהּמֹוִצ֤ ין־ָמ֑ ֲאֶׁש֣ר ֵאֽ
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29. Rashi on Exodus 34:26 and below, 26:2.  30. Exodus 17:1-7; Numbers 20:2-13.  31. Or Torah 159.  32. Psalms 104:15.  33. Genesis 
3:7.  34. Berachot 57a, et al.  35. Sefer HaSichot 5752, vol. 1, pp. 324-328.  

darkness of the cloud is often the precursor to the 
great fire of desire in our relationship with God.
The spiritual garments of the soul are its modes of 
expression: thought, speech, and action. The gar-
ments we weave by pursuing mundane, ephemer-
al, or selfish ends wear out all too quickly; the gar-
ments we weave by studying the Torah, praying, 
or performing God’s other commandments never 
tatter. It follows that mixing our personal agendas 
with our Divine pursuits undermines the quality 
and permanence of the garments we weave. But if 
we train ourselves to utilize our feelings of estrange-
ment—our feeling of being “under the cloud”—to 
refine our intentions in the fire of Divine passion, 
the garments then woven out of our study, prayer, 
and performance of the commandments will be cor-
respondingly pure and eternal.31

7-8 A land of wheat…: The Land of Israel, as we 
have said, is the archetypal setting in which the 

Jewish people are to transform the world into God’s 
home. The seven plants enumerated here as the dis-
tinctive ones grown in the Land of Israel represent 
the diverse facets of this transformation process:

Wheat is used primarily for human food, barley pri-
marily for animal food. These two grains therefore 
represent our methods for working with the Divine 
and animal sides of our personalities. Wine—the 
consummate product of the grape—which releases 
inhibitions and “gladdens man’s heart,”32 represents 
the joy with which we should infuse our work with 
both our Divine and animal natures. Since Adam 
and Eve’s first clothes were made of fig leaves,33 figs 
represent our efforts to refine the “garments” of our 
souls, i.e., thought, speech, and action. The seed-lad-
en pomegranate symbolizes the multitude of Divine 
commandments34 through which we refine the world 
around us. Thus, these five plants depict how we ful-
fill our task in the world, progressing from the easier 

5 You know in your heart that just as a man chastises his son, so does God, your 
God, chastise you.
6 You must keep the commandments of God, your God, to go in His ways, and 
to revere Him.
7 For God, your God, is bringing you to a good land: a land of brooks of water, 
fountains, and aquifers that emerge in valleys and mountains;
8 a land of wheat, barley, grapevines, figs, and pomegranates; a land of oil-pro-
ducing olives and date- and fig-honey;29

9 a land in which you will eat bread without scarcity—you will lack nothing in 
this land; a land whose stones yield iron, and out of whose mountains you will 
mine copper.
10 You will eat, be satiated, and bless God, your God, for the good land He has 
given you.
Second Reading 11 So, after God has rewarded you with material abundance and 
military victory, beware lest you forget God, your God, by not keeping His com-
mandments, ordinances, and rules, which I am commanding you today.
12 Beware lest you eat and be sated and build sturdy houses and dwell in them,
13 and your herds and your flocks multiply and your silver and gold increase, 
and all that you have increase,
14 and your heart subsequently grow haughty and you forget God, your God, 
who brought you out of Egypt, out of the house of slaves;
15 who led you through that great and awesome desert, which was notorious for 
its snakes, vipers, scorpions, and thirst induced from lack of water; who brought 
forth water for you out of flint-stone;30
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ים  ֲעֻצּמִ ְוֵהם  ָעצּום,  ה  ַאּתָ  . ּךָ ִמּמֶ ים  ַוֲעֻצּמִ דִֹלים  :  1  ּגְ ּךָ ִמּמֶ

י ָלא  ָרא ּדִ ַמְדּבְ א ּבְ אֹוְכָלְך ַמּנָ  16 ּדְ

יּוָתְך ּוְבִדיל  ִדיל ְלַעּנָ ְיָדעּו ֲאָבָהָתְך ּבְ

סֹוָפְך:  ּבְ ָלְך  ְלאֹוָטָבא  יּוָתְך  ְלַנּסָ

ְיִדי  ּוְתקֹוף  ֵחיִלי  ְך  ִלּבָ ּבְ 17 ְוֵתיַמר 

ר  ין: 18 ְוִתְדּכַ ְקנֹו ִלי ָית ִנְכַסּיָא ָהִאּלֵ

ָלְך  ָיֵהב  הּוא  ֲאֵרי  ֱאָלָהְך  ְיָי  ָית 

ְלַקּיָָמא  ִדיל  ּבְ ִנְכִסין  ְלִמְקֵני  ֵעָצה 

יֹוָמא  ים ַלֲאָבָהָתְך ּכְ י ַקּיִ ָית ְקָיֵמּה ּדִ

י  ָאה ִתְתְנׁשֵ ָהֵדין: 19 ִויֵהי ִאם ִאְתְנׁשָ

ַתר  ּבָ ּוְתַהְך  ֱאָלָהְך  ַדיָי  א  ַחְלּתָ ּדַ ָית 

ְוִתְסּגֹוד  ְוִתְפְלִחּנּון  ַעְמַמּיָא  ַטֲעַות 

ֲאֵרי  ֵדין  יֹוָמא  כֹון  ּבְ ַאְסֵהִדית  ְלהֹון 

ְיָי  י  ּדִ ַעְמַמּיָא  20 ּכְ יְבדּון:  ּתֵ ֵמיַבד 

ֲחַלף  יְבדּון  ּתֵ ן  ּכֵ ָדֵמיכֹון  ִמּקֳ מֹוִביד 

יָי ֱאָלֲהכֹון:  ֵמיְמָרא ּדַ ְלּתּון ּבְ ָלא ַקּבֶ ּדְ

יֹוָמא  ָעַבר  ַאּתְ  ָרֵאל  ִיׂשְ ַמע  9:1 ׁשְ

ָנא ְלֵמַעל ְלֵמיַרת ַעְמִמין  ֵדין ָית ַיְרּדְ

ַרְבְרָבן  ִקְרִוין  ְך  ִמּנָ יִפין  ְוַתּקִ ַרְבְרִבין 

ַרב  2 ַעם  ַמּיָא:  ׁשְ ֵצית  ַעד  ּוְכִריָכן 

י ַאּתְ ְיַדְעּתָ ְוַאּתְ  ַרּיָא ּדִ ֵני ִגּבָ יף ּבְ ְוַתּקִ

ֵני  ּבְ ֳקָדם  ְלֵמַקם  ִיּכּול  ַמאן  ַמְעּתָ  ׁשְ

ְיָי  ֲאֵרי  ֵדין  יֹוָמא  ע  3 ְוִתּדַ ַרּיָא:  ִגּבָ

ֵמיְמֵרּה  ֳקָדָמְך  ְדָעַבר  הּוא  ֱאָלָהְך 

ְוהּוא  ִצּנּון  ְיׁשֵ הּוא  ָאְכָלא  א  ָ ֶאּשׁ

ִרּנּון ֳקָדָמְך ּוְתָתֵרִכּנּון ְותֹוְבִדּנּון  ְיַתּבְ

יל ְיָי ָלְך:  ָמא ִדי ַמּלֵ ְפִריַע ּכְ ּבִ

up to our true destiny.41

17-18 My strength and the might of my hand have 
accumulated this wealth for me: It is clear to any 
intelligent person, especially to believing Jews—as 
were those who were about to enter the Land of 
Israel—that God is the source of all worldly suc-
cess. True, God asks us to do our part by setting 
up a natural channel through which He can bestow 
His blessings. But there are also enough cases of 
unrewarded effort on the one hand and fortuitous 
“coincidences” on the other to make it clear that it 
is God’s hidden hand that ultimately determines 
whether or not our efforts will be crowned with 
success. Surely, then, the Torah is not seeking here 
to refute the preposterous claim that a person’s suc-

cess is entirely his own doing!
Rather, the Torah is here addressing a more subtle 
error in perception. We observe that children often 
surpass their parents in many ways, even though 
they received all their talents and aptitudes from 
them. The reason that children can manifest ca-
pabilities their parents do not seem to possess 
is because these talents and aptitudes remained 
dormant in the parents and only became active in 
their children.
Similarly, God calls the Jewish people His “chil-
dren,” and has indeed left it up to us to bring 
creation to its completion, granting us a measure 
of power that He—in the context of created real-
ity—has relinquished. Thus, when we accomplish 

ַען  ְלַמ֣ יָך  ֲאֹבֶת֑ ֲאֶׁש֥ר ֹלא־ָיְֽד֖עּון  ר  ַּבִּמְדָּב֔ ָמ֙ן  ְלָ֥ך  ֲאִכ֨ 16 ַהַּמֽ

ַמְרָּת֖  17 ְוָאֽ ָך:  ֲחִריֶתֽ ְּבַאֽ ְבָ֖ך  ְלֵהיִטֽ ָך  ַנֹּסֶת֔ ַע֙ן  ּוְלַמ֨ ְתָ֗ך  ַעּֽנֹ
ַהֶּזֽה:  ִיל  ֶאת־ַהַח֥ י  ִל֖ ָעָׂ֥שה  י  ָיִד֔ ֶצם  ְו֣עֹ ֹּכִח֙י  ִּבְלָבֶבָ֑ך 
ֲעׂ֣שֹות  ַח ַלֽ ן ְלָ֛ך ּ֖כֹ י ֗הּוא ַהֹּנֵת֥ יָך ִּכ֣ 18 ְוָזַֽכְרָּת֙ ֶאת־ְיהוָֹ֣ה ֱאֹלֶה֔

יָך ַּכּ֥יֹום  ֲאֹבֶת֖ ים ֶאת־ְּבִרי֛תֹו ֲאֶׁשר־ִנְׁשַּב֥ע ַלֽ ַען ָהִק֧ ִיל ְלַמ֨ ָח֑
ַהֶּזֽה: פ

ַלְכָּת֗  ְוָהֽ יָך  ֱאֹלֶה֔ ֶאת־ְיהוָֹ֣ה  ִּתְׁשַּכ֙ח  ַח  ִאם־ָׁש֤כֹ ה  19 ְוָהָי֗

ִתי  ִע֤דֹ ֲחִו֣יָת ָלֶה֑ם ַהֽ ם ְוִהְׁשַּתֽ ים ַוֲֽעַבְדָּת֖ ים ֲאֵחִר֔ ֲחֵר֙י ֱאֹלִה֣ ַאֽ
ְיהוָֹ֙ה  ֲאֶׁש֤ר  ם  20 ַּכּגֹוִי֗ אֵבֽדּון:  ּֽתֹ ד  ָא֖בֹ י  ִּכ֥ ַהּ֔יֹום  ָבֶכ֙ם 
ְּב֖קֹול  ִתְׁשְמ֔עּון  ֹ֣לא  ֶקב  ֵע֚ אֵב֑דּון  ּֽתֹ ן  ֵּכ֖ ם  ִמְּפֵניֶכ֔ יד  ֲאִב֣ ַמֽ

ם: פ ְיהוָֹ֥ה ֱאֹֽלֵהיֶכֽ
ָלֹב֙א  ן  ֶאת־ַהַּיְרֵּד֔ ַהּיֹו֙ם  ֹעֵב֤ר  ה  ַאָּת֨ ל  ִיְׂשָרֵא֗ ע  9:1 ְׁשַמ֣

ת  ּוְבֻצ֖רֹ ְּגֹדֹ֥לת  ים  ָעִר֛ ָּך  ִמֶּמ֑ ים  ַוֲֽעֻצִמ֖ ים  ְּגֹדִל֥ ם  ּגֹוִי֔ ֶׁשת  ָלֶר֣
ְעָּת֙  ָיַד֨ ה  ַאָּת֤ ר  ֲאֶׁש֨ ים  ֲעָנִק֑ ְּבֵנ֣י  ם  ָוָר֖ ם־ָּג֥דֹול  2 ַעֽ ִים:  ַּבָּׁשָמֽ
ַהּ֗יֹום  3 ְוָיַֽדְעָּת֣  ֲעָנֽק:  ְּבֵנ֥י  ִלְפֵנ֖י  ב  ִיְתַיֵּצ֔ י  ִמ֣ ְעָּת  ָׁשַמ֔ ה  ְוַאָּת֣
֧הּוא  ה  ְכָל֔ ֽאֹ ׁש  ֵא֣ יָ֙ך  ְלָפֶנ֨ ֹעֵב֤ר  הּוא־ָהֽ יָך  ֱאֹלֶה֜ ְיהוָֹ֨ה  ִּכי֩ 
ר  ֲאַבְדָּת֙ם ַמֵה֔ ם ְוַהֽ ם ְלָפֶנ֑יָך ְוֽהֹוַרְׁשָּת֤ ם ְו֥הּוא ַיְכִניֵע֖ ַיְׁשִמיֵד֛

ְך: ֲאֶׁש֛ר ִּדֶּב֥ר ְיהוָֹ֖ה ָלֽ ַּכֽ
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collective exile and we as individuals can descend 
into our own personal exiles:
The first error lies in overestimating the power of 
the secular, mundane world and underestimating 
the power of holiness. True, the Divine soul, the ob-
servant Jewish community, and the Jewish people in 
general often seem to be at a disadvantage in every 
way, but the truth is that nothing can really oppose 
holiness. Deluding ourselves into thinking that any-
thing is so great that it can oppose holiness is the first 
psychological descent into the mentality of exile.
Exaggerating the power of the unrectified world 
leads us to granting it dominion over the “reli-
gious” aspects of life as well. We become so afraid 
of the world’s power—we consider the desert so 
awesome—that we are scared to appear too reli-
gious, even in private.
This leads us to replace our natural religious fervor 

with enthusiasm for worldly pursuits. This is sym-
bolized by the snake, whose venom is hot. Eventual-
ly, our enthusiasm for worldly things will consume 
our religious fervor altogether; this is symbolized 
by the burning sting of the viper.
But sooner or later, devotion to worldly pursuits 
leaves us jaded and our enthusiasm for them spent. 
This leaves us cold and deadened to any kind of 
stimulation, just as the venom of the scorpion is cold.
When God tries to arouse us from this state with a 
thirst for true life, we will not be able to recognize 
what we are thirsting for. We will thirst but remain 
lacking water.
The way to avoid all of this, then, is not to begin 
this process altogether, by making the mistake of 
overestimating the weight of the world around us. 
By fostering our awareness of the power of holiness 
within us, we can avoid the pitfalls of exile and live 

16 who fed you in the desert with manna,36 which your forefathers did not know, 
in order to afflict you37 and in order to test you,38 for your ultimate benefit—
17 and you say to yourself, ‘It is my own strength and the might of my hand that 
have accumulated this wealth for me, and since I accrued it myself, I do not owe 
God anything for it.’
18 Rather, you should remember God, your God, for it is He who gives you 
strength to become wealthy, in order to fulfill His covenant that He swore to 
your forefathers, namely, to give their descendants this land, as He is doing this 
day.
19 If, on the other hand, you forget God, your God, and you follow insentient 
deities, worship them, and prostrate yourself before them, I testify before you 
today that you will surely perish. The surest way to forget God is by failing to 
remember what you have learned of the Torah, and the surest way to forget what 
you have learned is by failing to review it.39

20 You will perish just as the nations that God destroys before you will perish, 
since you will not obey God, your God.
9:1 Hear, O Israel: You are indeed a great and strong nation, but today, you are 
crossing the Jordan River in order to come dispossess nations greater and stron-
ger than you, great cities fortified up to heaven,
2 as well as great and tall people, the descendants of the supernatural giants,40 
whom you know and of whom you have heard said by the spies, ‘Who can stand 
up against the descendants of a giant?!’
3 Nonetheless, you must know and remember today that it is God, your God, 
who passes over before you as a consuming fire. He will destroy them and He 
will subdue them before you. You will either drive them out or destroy them 
quickly, as God spoke to you.
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ְרמּו:   ּגָ ַהּגֹוִים  ַעת  ְוִרׁשְ ִצְדָקִתי  ְלָבְבָך.  ּבִ ּתֹאַמר  4  ַאל 
ַעת  ִרׁשְ ּבְ י  ּכִ ְוגֹו'  ת  ָלֶרׁשֶ ָבא  ה  ַאּתָ ְוגֹו'  ְבִצְדָקְתָך  5  לֹא 
ב  9  ָוֵאׁשֵ א":   "ֶאּלָ ְלׁשֹון  ּבִ ׁש  ּמֵ ְמׁשַ י"  "ּכִ ֲהֵרי  ַהּגֹוִים. 

10  ֻלֹחת.  ָבה:   ַעּכָ ְלׁשֹון  א  ֶאּלָ יָבה"  "ְיׁשִ ֵאין  ָהר.  ּבָ
וֹות:   ֵתיֶהן ׁשָ ְ ּשׁ ִתיב, ׁשֶ "ֻלַחת" ּכְ

ְיָי  ר  ְדִיְתּבַ ּבִ ְך  ִלּבָ ּבְ ֵתיַמר  4 ָלא 
ְלֵמיַמר  ָדָמְך  ִמּקֳ ַיְתהֹון  ֱאָלָהְך 

ָזכּוִתי ַאֲעַלִני ְיָי ְלֵמיַרת ָית ַאְרָעא  ּבְ

ְיָי  ין  ָהִאּלֵ ַעְמַמּיָא  ּוְבחֹוֵבי  ָהָדא 

ָדָמְך: 5 ָלא ְבָזכּוָתְך  ְמָתֵרְך ְלהֹון ִמּקֳ

ְלֵמיַרת  ָעֵלל  ַאּתְ  ְך  ִלּבָ יטּות  ִ ּוְבַקּשׁ

ַעְמַמּיָא  חֹוֵבי  ּבְ ֲאֵרי  ַאְרֲעהֹון  ָית 

ָדָמְך  ין ְיָי ֱאָלָהְך ְמָתֵריְכהֹון ִמּקֳ ָהִאּלֵ

ים  י ַקּיִ ָמא ּדִ ְתּגָ ּוְבִדיל ַלֲאָקָמא ָית ּפִ

ְלִיְצָחק  ְלַאְבָרָהם  ַלֲאָבָהָתְך  ְיָי 

ְבָזכּוָתְך  ָלא  ֲאֵרי  ע  6 ְוִתּדַ ּוְלַיֲעֹקב: 

ְיָי ֱאָלָהְך ָיֵהב ָלְך ָית ַאְרָעא ַטְבָתא 

ְקַדל  י  ְקׁשֵ ַעם  ֲאֵרי  ְלֵמיְרַתּה  ָהָדא 

י  י ָית ּדִ : 7 ֱהֵוי ְדִכיר ָלא ִתְתְנׁשֵ ָאּתְ

ָרא ְלִמן  ַמְדּבְ ְזּתָ ֳקָדם ְיָי ֱאָלָהְך ּבְ ַאְרּגֶ

ְדִמְצַרִים  ֵמַאְרָעא  ְנַפְקּתָ  י  ּדִ יֹוָמא 

ָהֵדין  ַאְתָרא  ַעד  ֵמיֵתיכֹון  ַעד 

8 ּוְבֹחֵרב  ְיָי:  ֳקָדם  ֲהֵויתּון  ְמָסְרִבין 

ְזּתּון ֳקָדם ְיָי ַוֲהָוה ְרַגז ִמן ֳקָדם  ַאְרּגֶ

ִקי  ִמּסְ 9 ּבְ ַיְתכֹון:  ָצָאה  ְלׁשֵ כֹון  ּבְ ְיָי 

לּוֵחי  ַאְבַנּיָא  לּוֵחי  ב  ְלִמּסַ ְלטּוָרא 

ִויֵתִבית  כֹון  ִעּמְ ְיָי  ְגַזר  י  ּדִ ְקָיָמא 

ִעין  ְוַאְרּבְ ְיָמִמין  ִעין  ַאְרּבְ טּוָרא  ּבְ

ֵליָלָון ַלְחָמא ָלא ֲאָכִלית ּוַמּיָא ָלא 

ֵרין  ּתְ ָית  ִלי  ְיָי  10 ִויַהב  יִתי:  ּתֵ ִאׁשְ

ַדיָי  ָעא  ֶאְצּבְ ּבְ ִתיִבין  ּכְ ַאְבַנּיָא  לּוֵחי 

ְיָי  יל  ַמּלֵ י  ּדִ ַמּיָא  ְתּגָ ּפִ ָכל  ּכְ ַוֲעֵליהֹון 

יֹוָמא  ּבְ א  ָ ֶאּשׁ ִמּגֹו  טּוָרא  ּבְ כֹון  ִעּמְ

ִעין  ַאְרּבְ ִמּסֹוף  11 ַוֲהָוה  ִדְקָהָלא: 

ִלי  ְיָי  ְיַהב  ֵליָלָון  ִעין  ְוַאְרּבְ ְיָמִמין 

ְקָיָמא:  לּוֵחי  ַאְבַנּיָא  לּוֵחי  ֵרין  ּתְ ָית 

ְפִריַע  ּבִ חּות  קּום  ִלי  ְיָי  12 ַוֲאַמר 
ְקּתָ  ַאּפֵ י  ּדִ ְך  ַעּמָ יל  ַחּבִ ֲאֵרי  א  ִמּכָ

י  ְפִריַע ִמן ָאְרָחא ּדִ ְצָרִים ָסטּו ּבִ ִמּמִ

ָכא:  ּנּון ֲעָבדּו ְלהֹון ַמּתְ ְדּתִ ַפּקֵ

ם |  יָך ֹאָת֥ ף ְיהוָֹה֩ ֱאֹלֶה֨ ֲה֣דֹ ְבָ֗ך ַּבֽ ר ִּבְלָבֽ שלישי 4 ַאל־ֹּתאַמ֣

ֶאת־ ֶׁשת  ָלֶר֖ ְיהוָֹ֔ה  ִני  ֱהִביַא֣ ְּבִצְדָקִת֙י  ֵלאֹמר֒  ִמְּלָפֶנ֘יָ֮ך 
ֽמֹוִריָׁש֥ם  ְיהוָֹ֖ה  ֶּלה  ָהֵא֔ ַהּגֹוִי֣ם  ּוְבִרְׁשַע֙ת  את  ַהּ֑זֹ ֶרץ  ָהָא֣
ֶׁשת  ָלֶר֣ א  ָב֖ ה  ַאָּת֥ ְלָבְ֣בָ֔ך  ֶׁש֙ר  ּוְב֨יֹ ְתָ֗ך  ְבִצְדָקֽ 5 ֹ֣לא  ִמָּפֶנֽיָך: 
יָ֙ך  ֱאֹלֶה֨ ְיהוָֹ֤ה  ֶּלה  ָהֵא֗ ַהּגֹוִי֣ם  ְּבִרְׁשַע֣ת |  י  ִּכ֞ ֶאת־ַאְרָצ֑ם 
ִנְׁשַּב֤ע  ר  ֲאֶׁש֨ ר  ֶאת־ַהָּדָב֗ ים  ָהִק֣ ַען  ּוְלַמ֜ יָך  ִמָּפֶנ֔ ֽמֹוִריָׁש֣ם 
י ֹ֤לא  ב: 6 ְוָיַֽדְעָּת֗ ִּכ֠ ק ּֽוְלַיֲֽעֽקֹ יָך ְלַאְבָרָה֥ם ְלִיְצָח֖ ֲאֹבֶת֔ ְיהוָֹ֙ה ַלֽ
את  ֶרץ ַהּטֹוָב֛ה ַהּ֖זֹ ן ְלָ֜ך ֶאת־ָהָא֧ יָך ֹנֵת֨ ֹלֶה֠ ְתָ֙ך ְיהוָֹ֣ה ֱא֠ ְבִצְדָקֽ
ת  ח ֵא֧ ָּתה: 7 ְזֹכ֙ר ַאל־ִּתְׁשַּכ֔ ֶרף ָאֽ י ַעם־ְקֵׁשה־֖עֹ ּה ִּכ֥ ְלִרְׁשָּת֑
ְלִמן־ַהּ֞יֹום  ַּבִּמְדָּב֑ר  יָך  ֱאֹלֶה֖ ֶאת־ְיהוָֹ֥ה  ֲאֶׁשר־ִהְקַצְ֛פָּת 
ה  ֲאֶכ֙ם ַעד־ַהָּמ֣קֹום ַהּזֶ֔ ִים ַעד־ּֽבֹ ֶרץ ִמְצַר֗ ֲאֶׁשר־ָיָצ֣אָת | ֵמֶא֣
ם ֶאת־ְיהוָֹ֑ה  ִהְקַצְפֶּת֖ ב  8 ּוְבֹחֵר֥ ם ִעם־ְיהוָֹֽה:  ֱהִייֶת֖ ים  ַמְמִר֥
ָרה  ָהָה֗ י  ֲעֹלִת֣ 9 ַּבֽ ם:  ֶאְתֶכֽ יד  ְלַהְׁשִמ֥ ם  ָּבֶכ֖ ְיהוָֹ֛ה  ַוִּיְתַאַּנ֧֣ף 
ְיהוָֹ֖ה  ת  ֲאֶׁשר־ָּכַר֥ ית  ַהְּבִר֔ ת  לּו֣חֹ ֲאָבִני֙ם  ָהֽ ת  לּו֤חֹ ַחת  ָלַק֜
ֶחם  ֶל֚ ְיָלה  ַל֔ ים  ְוַאְרָּבִע֣ יֹו֙ם  ים  ַאְרָּבִע֥ ר  ָּבָה֗ ָוֵֽאֵׁש֣ב  ִעָּמֶכ֑ם 
ֶאת־ י  ֵאַל֗ ְיהוָֹ֜ה  ן  10 ַוִּיֵּת֨ יִתי:  ָׁשִתֽ ֹ֥לא  ִים  ּוַמ֖ ְלִּתי  ָאַכ֔ ֹ֣לא 

ם  ַוֲֽעֵליֶה֗ ים  ֱאֹלִה֑ ְּבֶאְצַּב֣ע  ים  ְּכֻתִב֖ ים  ֲאָבִנ֔ ָהֽ ת  לּוֹח֣ ְׁשֵנ֙י 
ׁש  ים ֲאֶׁש֣ר ִּדֶּבר֩ ְיהוָֹ֨ה ִעָּמֶכ֥ם ָּבָה֛ר ִמּ֥תֹוְך ָהֵא֖ ָכל־ַהְּדָבִר֡ ְּכֽ
ָלְ֑יָלה  ים  ְוַאְרָּבִע֖ ֔יֹום  ים  ַאְרָּבִע֣ ִמֵּק֙ץ  י  11 ַוְיִה֗ ל:  ַהָּקָהֽ ְּב֥יֹום 
ית:  ַהְּבִרֽ ֻל֥חֹות  ים  ֲאָבִנ֖ ָהֽ ת  ֻל֥חֹ ֶאת־ְׁשֵנ֛י  י  ֵאַל֗ ְיהוָֹ֜ה  ן  ָנַת֨
ַעְּמָ֔ך  ִׁשֵח֣ת  י  ִּכ֚ ה  ִמּזֶ֔ ַמֵה֙ר  ד  ֵר֤ ֣קּום  י  ֵאַל֗ ְיהוָֹ֜ה  אֶמר  12 ַוּ֨יֹ

ם  ֶרְ֙ך ֲאֶׁש֣ר ִצִּויִת֔ ר ִמן־ַהֶּד֨ ִים ָס֣רּו ַמֵה֗ אָת ִמִּמְצָר֑ ֲאֶׁש֥ר הֹוֵצ֖
ה:  ם ַמֵּסָכֽ ָעׂ֥שּו ָלֶה֖
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Deuteronomy 9:4-12 

 CHASIDIC INSIGHTS 

42. Exodus 24:18.  43. Exodus 31:18.  44. Exodus 31:18.  45. Exodus 32:7-8.  46. Hitva’aduyot 5743, vol. 4, pp. 1857-1859.  

something real in this world, bringing it that much 
closer to its ultimate fulfillment, we may well as-
cribe this accomplishment to our own prowess.
Therefore, the Torah reminds us that just as chil-

dren owe their superior powers to the parents from 
whom they inherited them, so should we recall that 
we owe all our power to accomplish great things in 
this world exclusively to God.46

Third Reading 4 Do not say to yourself when God, your God, has repelled them 
from before you, saying, ‘Because of my righteousness, God has brought me to 
take possession of this land,’ and that because of the wickedness of these na-
tions, God is driving them out from before you.
5 You are not coming to take possession of their land because of your righteous-
ness or because of the integrity of your heart. Rather, it is because of the wicked-
ness of these nations that God, your God, is driving them out from before you, 
as well as in order to fulfill the statement that God swore to your forefathers, 
Abraham, Isaac, and Jacob.
6 You must know that God, your God, is not giving you this land to possess 
because of your righteousness, for on the contrary, you are a stiff-necked people.
7 Remember—do not forget—how you repeatedly angered God, your God, in 
the desert. You have been rebelling against God from the day you went out of 
Egypt until the day you came to this place.

The Golden Calf Revisited
8 The most graphic example of your stubbornness was when you angered God 
at Mount Horeb by making the Golden Calf, and God was so incensed with you 
that He wanted to destroy you, as I will now review with you.
9 When I ascended the mountain the first time, to receive the stone tablets, the 
tablets of the covenant that God made with you, I remained on the mountain for 
forty days and forty nights. I neither ate bread nor drank water,42

10 and God gave me two stone tablets, inscribed by the finger of God, and on 
them were engraved all the exact words that God spoke with you on the moun-
tain from the midst of the fire on the day of the assembly, i.e., the day of the Giv-
ing of the Torah. These tablets were written in an openly miraculous manner, since 
even though both tablets were the same size and there were many more words on 
the first tablet than there were on the second, nevertheless, the size of the letters, 
the spacing between the letters, the spacing between the lines, and the size of the 
margins were all identical on each.43

11 At the end of forty days and forty nights, God gave me the two stone tablets, 
the Tablets of the Covenant.44

12 But then God said to me, ‘Arise, descend quickly from here, for your people, 
whom you have brought out of Egypt, have become corrupt. They have been 
quick to turn away from the path that I commanded them to follow; they have 
made for themselves a molten calf.’45
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third reading

 RASHI 

10.  שמות לב, ל. 11.  שמות לד, א. 12.  במדבר יד, כ. 13.  דברים י, י. 

ֱאַמר10:  ּנֶ ִעים יֹום. ׁשֶ ִראׁשָֹנה ַאְרּבָ ל ִלְפֵני ה' ּכָ 18  ָוֶאְתַנּפַ
ֲעִלּיָה  אֹוָתּה  ּבְ ָרה".  ֲאַכּפְ אּוַלי  ה'  ֶאל  ֶאֱעֶלה  ה  "ְוַעּתָ
ָאב,  ּבְ כ"ט  ּבְ ָכִלים  ִנְמְצאּו  יֹום,  ִעים  ַאְרּבָ י  ְבּתִ ִנְתַעּכַ
ה  ִנְתַרּצָ ַבּיֹום  ּבֹו  ַתּמּוז,  ּבְ ר  ָעׂשָ מֹוָנה  ׁשְ ּבִ ָעָלה  הּוא  ׁשֶ
ָסל  ה11: "ּפְ ָרֵאל ְוָאַמר לֹו ְלֹמׁשֶ רּוְך הּוא ְלִיׂשְ דֹוׁש ּבָ ַהּקָ
ִנְמְצאּו  יֹום,  ִעים  ַאְרּבָ עֹוד  ה  ָעׂשָ ֻלֹחת".  ֵני  ׁשְ ְלָך 
רּוְך  דֹוׁש ּבָ ה ַהּקָ ּפּוִרים, ּבֹו ַבּיֹום ִנְתַרּצָ יֹום ַהּכִ ָכִלים ּבְ

י  "ָסַלְחּתִ ה12:  ְלֹמׁשֶ לֹו  ְוָאַמר  ְמָחה,  ׂשִ ּבְ ָרֵאל  ְלִיׂשְ הּוא 
ִין  ּוִמּנַ ְוִלְסִליָחה.  ִלְמִחיָלה  ע  ֻהְקּבַ ְלָכְך  ְדָבֶרָך",  ּכִ
ל לּוחֹות  ִעים ׁשֶ ַאְרּבָ ֱאַמר ּבְ ּנֶ ֵלם? ׁשֶ ָרצֹון ׁשָ ה ּבְ ְתַרּצָ ּנִ ׁשֶ
ִמים ָהִראׁשִֹנים" —  ּיָ י ָבָהר ּכַ ַאֲחרֹונֹות13: "ְוָאֹנִכי ָעַמְדּתִ
ֱאֹמר  ָרצֹון.  ּבְ ָהַאֲחרֹוִנים  ַאף  ָרצֹון,  ּבְ ָהִראׁשֹוִנים  ַמה 
ף  ִהְתַאּנַ 20  ּוְבַאֲהֹרן  ְבַכַעס:   ָהיּו  ים  ֶאְמָצִעּיִ ה,  ֵמַעּתָ
ְוֵכן  ִנים,  ּבָ ּלּוי  ּכִ ֶזה  ִמידֹו.  ְלַהׁשְ ָלֶכם:  ַמע  ָ ּשׁ ׁשֶ ְלִפי  ה'. 

ֳקָדַמי  ֵלי  ּגְ ְלֵמיָמר  ִלי  ְיָי  13 ַוֲאַמר 
י ְקַדל הּוא:  א ָהֵדין ְוָהא ַעם ְקׁשֵ ַעּמָ
ִצּנּון  ַוֲאׁשֵ ָדַמי  ִמּקֳ עּוָתְך  ּבָ ח  14 ַאּנַ
ַמּיָא  ׁשְ חֹות  ִמּתְ ְמהֹון  ׁשִ ָית  ְוֶאְמֵחי 
הֹון:  י ִמּנְ יף ְוַסּגִ ּקִ ד ָיָתְך ְלַעם ּתַ ְוַאְעּבֵ
טּוָרא  ִמן  ּוְנָחִתית  ֵניִתי  15 ְוִאְתּפְ
לּוֵחי  ּוְתֵרין  א  ָ ֶאּשׁ ּבְ ֵער  ּבָ ְוטּוָרא 
16 ַוֲחֵזיִתי  ְיָדי:  ין  ְרּתֵ ּתַ ַעל  ְקָיָמא 
ֱאָלֲהכֹון  ְיָי  ֳקָדם  ַחְבּתּון  ְוָהא 
ְסֵטיתּון  ָכא  ַמּתְ ֵעֶגל  ְלכֹון  ֲעַבְדּתּון 
יד ְיָי ַיְתכֹון:  י ַפּקֵ ְפִריַע ִמן ָאְרָחא ּדִ ּבִ
ְתֵרין לּוַחּיָא ּוְרִמיִתּנּון  17 ַוֲאָחִדית ּבִ
ּנּון  ְרּתִ ְוַתּבַ ְיָדי  ין  ְרּתֵ ּתַ ֵמַעל 
ְיָי  ֳקָדם  ִחית  ּטָ ּתַ 18 ְוִאׁשְ ְלֵעיֵניכֹון: 
ִעין  ִעין ְיָמִמין ְוַאְרּבְ ַקְדֵמיָתא ַאְרּבְ ּכְ
ֵליָלָון ַלְחָמא ָלא ֲאָכִלית ּוַמּיָא ָלא 
י ַחְבּתּון  ל חֹוֵביכֹון ּדִ יִתי ַעל ּכָ ּתֵ ִאׁשְ
ָזא  ְלַאְרּגָ ְיָי  ֳקָדם  ִביׁש  ּדְ ד  ְלֶמְעּבַ
ָדם  ִמּקֳ ְדֵחִלית  19 ֲאֵרי  ֳקָדמֹוִהי: 
ֲעֵליכֹון  ְיָי  ְרַגז  י  ּדִ ְוֵחיְמָתא  ֻרְגָזא 
ְיָי ְצלֹוִתי ַאף  ל  ְוַקּבֵ ַיְתכֹון  ָצָאה  ְלׁשֵ
ֲהָוה  ַאֲהֹרן  20 ְוַעל  ַהִהיא:  ִזְמָנא  ּבְ
ָציּוֵתּה  ְלׁשֵ ַלֲחָדא  ְיָי  ֳקָדם  ִמן  ְרַגז 
ָנא  ִעּדָ ּבְ ַאֲהֹרן  ַעל  ַאף  יִתי  ְוַצּלֵ
י ֲעַבְדּתּון  ַהִהיא: 21 ְוָית חֹוַבְתכֹון ּדִ
ָיֵתּה  ְואֹוֵקִדית  ְנֵסִבית  ֶעְגָלא  ָית 
ׁשּוִפיָנא ָיאּות  ִפית ָיֵתּה ּבְ נּוָרא ְוׁשָ ּבְ
ּוְרֵמית  ְלַעְפָרא  יק  ַדּקִ ֲהָוה  י  ּדִ ַעד 
ִמן טּוָרא:  ָנֵחת  ּדְ ְלַנֲחָלא  ַעְפֵרּה  ָית 
ּוְבִקְבֵרי  ָתא  ּוְבִנּסֵ א  22 ּוִבְדֶלְקּתָ
ְיָי:  ֳקָדם  ֲהֵויתּון  ִזין  ַמְרּגְ ֲאֵלי  ִדְמׁשַ
יָאה  ַלח ְיָי ַיְתכֹון ֵמְרַקם ּגֵ 23 ְוַכד ׁשְ
ַאְרָעא  ָית  ְוַאֲחִסינּו  ָסקּו  ְלֵמיַמר 
ֵזַרת  ּגְ ַעל  ְוָסֶרְבּתּון  ְלכֹון  ְיָהִבית  י  ּדִ
ֵהיַמְנּתּון  ְוָלא  ֱאָלֲהכֹון  ַדיָי  ֵמיְמָרא 

ְלּתּון ְלֵמיְמֵרּה:  ֵלּה ְוָלא ַקּבֶ

ְוִהֵּנ֥ה  ה  ַהּזֶ֔ יִת֙י ֶאת־ָהָע֣ם  ָרִא֨ ר  אֶמר ְיהוָֹ֖ה ֵאַל֣י ֵלא֑מֹ 13 ַוּ֥יֹ

ְוֶאְמֶח֣ה  ם  ְוַאְׁשִמיֵד֔ ִּנ֙י  ִמֶּמ֨ 14 ֶהֶ֤רף  ֽהּוא:  ֶרף  ַעם־ְקֵׁשה־֖עֹ
ב  ֱעֶׂש֙ה ֽאֹוְתָ֔ך ְלֽגֹוי־ָע֥צּום ָוָר֖ ִים ְוֶאֽ ַחת ַהָּׁשָמ֑ ם ִמַּת֖ ֶאת־ְׁשָמ֔
ּוְׁשֵנ֙י  ׁש  ָּבֵא֑ ֹּבֵע֣ר  ר  ְוָהָה֖ ר  ִמן־ָהָה֔ ָוֵֽאֵר֙ד  ֶפן  15 ָוֵא֗ ּנּו:  ִמֶּמֽ
ֲחָטאֶת֙ם  ְוִהֵּנ֤ה  ֶרא  16 ָוֵא֗ י:  ָיָדֽ י  ְׁשֵּת֥ ל  ַע֖ ית  ַהְּבִר֔ ת  לּו֣חֹ
ר  ַמֵה֔ ם  ַסְרֶּת֣ ַמֵּסָכ֑ה  ֶגל  ֵע֖ ם  ָלֶכ֔ ם  ֲעִׂשיֶת֣ ם  ֱאֹֽלֵהיֶכ֔ יהוָֹ֣ה  ַלֽ
ִּבְׁשֵנ֣י  17 ָוֶֽאְתֹּפׂ֙ש  ם:  ֶאְתֶכֽ ְיהוָֹ֖ה  ֲאֶׁשר־ִצָּו֥ה  ֶרְך  ִמן־ַהֶּד֕
ם:  יֵניֶכֽ ְלֵעֽ ם  ָוֲֽאַׁשְּבֵר֖ י  ָיָד֑ י  ְׁשֵּת֣ ל  ֵמַע֖ ם  ָוַֽאְׁשִלֵכ֔ ת  ַהֻּל֔חֹ
ים  ים יֹו֙ם ְוַאְרָּבִע֣ ה ַאְרָּבִע֥ אֹׁשָנ֗ י ְיהוָֹ֜ה ָּכִרֽ 18 ָוֶֽאְתַנַּפ֩ל ִלְפֵנ֨

ָּכל־ ַע֤ל  יִתי  ָׁשִת֑ ֹ֣לא  ִים  ּוַמ֖ ְלִּתי  ָאַכ֔ ֹ֣לא  ֶחם  ֶל֚ ְיָלה  ַל֔
ְיהוָֹ֖ה  ְּבֵעיֵנ֥י  ע  ָהַר֛ ֲעׂ֥שֹות  ַלֽ ם  ֲחָטאֶת֔ ֲאֶׁש֣ר  ַחַּטאְתֶכ֙ם 
ָקַצ֧ף  ר  ֲאֶׁש֨ ה  ֵחָמ֔ ְוַה֣ ָהַא֙ף  ִמְּפֵנ֤י  ְרִּתי  ָי֗גֹ י  19 ִּכ֣ ְלַהְכִעיֽסֹו: 
ַּג֖ם  י  ֵאַל֔ ְיהוָֹ֙ה  ע  ַוִּיְׁשַמ֤ ֶאְתֶכ֑ם  יד  ְלַהְׁשִמ֣ ם  ֲעֵליֶכ֖ ְיהוָֹ֛ה 
ד ְלַהְׁשִמי֑דֹו  ן ִהְתַאַּנ֧֣ף ְיהוָֹ֛ה ְמ֖אֹ ֲה֗רֹ וא: 20 ּֽוְבַאֽ ַּבַּפַ֥עם ַהִהֽ
ם  ֶאת־ַחַּטאְתֶכ֞ וא: 21 ְוֽ ן ָּבֵע֥ת ַהִהֽ ֲה֖רֹ ָוֶֽאְתַּפֵּל֛ל ַּגם־ְּבַע֥ד ַאֽ
ָּבֵאׁש֒  ֹא֣תֹו |  ף  ָוֶֽאְׂש֣רֹ ְחִּת֮י  ָלַק֘ ֶגל  ֶאת־ָהֵע֗ ם  ֲאֶׁשר־ֲעִׂשיֶת֣
ק ְלָעָפ֑ר ָוַֽאְׁשִלְ֙ך ֶאת־ ב ַע֥ד ֲאֶׁשר־ַּד֖ ת ֹא֤תֹו ָטחֹו֙ן ֵהיֵט֔ ָוֶֽאּ֨כֹ
ה  ּוְבַמָּס֔ 22 ּוְבַתְבֵעָר֙ה  ר:  ִמן־ָהָהֽ ד  ַהֹּיֵר֥ ַחל  ֶאל־ַהַּנ֖ ֲעָפ֔רֹו 
ם ֶאת־ְיהוָֹֽה: 23 ּוִבְׁשֹ֨לַח  ים ֱהִייֶת֖ ֲאָו֑ה ַמְקִצִפ֥ ַּתֽ ת ַהֽ ּוְבִקְב֖רֹ
ֶרץ  ּוְרׁ֣שּו ֶאת־ָהָא֔ ֲעלּ֙ו  ר  ֵלא֔מֹ ַע֙  ַּבְרֵנ֨ ִמָּקֵדׁ֤ש  ם  ֶאְתֶכ֗ ְיהוָֹ֜ה 
ְוֹ֤לא  ם  ֱאֹ֣לֵהיֶכ֔ ְיהוָֹ֙ה  י  ֶאת־ִּפ֤ ַוַּתְמ֗רּו  ָלֶכ֑ם  ִּתי  ָנַת֖ ֲאֶׁש֥ר 

ם ְּבֹקֽלֹו:  ֱאַמְנֶּת֙ם ֔לֹו ְוֹ֥לא ְׁשַמְעֶּת֖ ֶהֽ
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Deuteronomy 9:13-23 

47. Exodus 32:9-10.  48. Exodus 19:18.  49. Exodus 32:19.  50. Exodus 32:30.  51. Exodus 33:4.  52. Exodus 32:34; Leviticus 10:1-7.  
53. Exodus 32:20.  54. Numbers 11:1-3.  55. Exodus 17:1-7.  56. Numbers 11:4-34.  57. Numbers 13:1-2. 

 RASHI 

14.  עמוס ב, ט. 15.  ְּבָטֳחנֹו. 

ַעד  ם ּבְ ל ּגַ ּלֵ ַעל": ָוֶאְתּפַ ְריֹו ִמּמַ ִמיד ּפִ הּוא אֹוֵמר14: "ָוַאׁשְ
ַנִים  ׁשְ ּוֵמתּו  ֶמֱחָצה,  ר  ְלַכּפֵ ִתי  ְתִפּלָ ְוהֹוִעיָלה  ַאֲהֹרן. 

"ָהלֹוְך  מֹו  ּכְ ֹהֶוה,  ְלׁשֹון  21  ָטחֹון.  ַנִים:   ְ ַהּשׁ ֲארּו  ְוִנׁשְ
ַלַעז15:   ְוַכּלֹות", מולאנ"ט ּבְ

13 God spoke to me further, saying, ‘I have observed this people, and they are 
indeed a stiff-necked people—they do not accept rebuke easily, if at all.
14 Therefore, I have only one option: Leave Me alone, and I will destroy them and 
obliterate their name from everywhere beneath heaven, i.e., the whole world, 
and I will start over and make you and your descendants into a nation mightier 
and more numerous than they.’47

15 So I turned and came down from the mountain. The mountain was ablaze 
with fire,48 and the two Tablets of the Covenant were in my two hands.
16 I saw that you had sinned against God, your God: you had made yourselves 
a molten calf. You were indeed quick to turn away from the path that God had 
commanded you to follow.
17 So I grasped the two tablets and hurled them from my two hands, shattering 
them before your eyes at the foot of the mountain.49

18 I then ascended the mountain a second time50 and I threw myself down on my 
face, to plead your case before God, staying there as before—for forty days and 
forty nights. I neither ate bread nor drank water, this time because I was so pre-
occupied with seeking God’s forgiveness for all the sins that you committed by 
doing evil in the eyes of God to anger Him,51

19 for I was frightened by the wrath and the fury that God displayed when He 
was angry at you, threatening to destroy you. But thankfully, God hearkened to 
me also at that time and did not destroy you.
20 God was extremely furious with Aaron for acquiescing to your insistence on 
making the calf. He threatened to destroy him by killing his four sons, thereby 
leaving him without any descendants, so I prayed also for Aaron at that time. My 
prayer was effective only halfway, and therefore two of his sons—Nadav and Avi-
hu—later died an unnatural death before having had any children of their own.52

21 Before I ascended Mount Sinai for the second time, I took the object of your 
sin—the calf that you had made—and I burned it with fire. I crushed it, grind-
ing it well, until it was as fine as dust, and I cast its dust into the stream that 
descended from the mountain.53

22 Besides the incident of the Golden Calf, you also provoked God to anger at 
Taveirah,54 at Masah and Merivah,55 at Kivrot HaTa’avah,56

23 and when God sent you from Ritmah, opposite Kadesh Barnea, saying, ‘Go 
up and take possession of the land I have given you,’ you defied the word of 
God, your God. You did not believe Him when He promised to grant you victory, 
nor did you obey Him; instead, you asked to send spies.57
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Fourth reading

 RASHI 

16.  להלן פסוק כו. 

ְלַמְעָלה,  ָהֲאמּוִרים  ַעְצָמם  ֵהן  ֵאּלּו  ְוגֹו'.  ל  25  ָוֶאְתַנּפַ
ֱאַמר16:  ּנֶ תֹו, ׁשֶ ִפּלָ אן ֵסֶדר ּתְ תּוב ּכָ ּכָ אן ְלִפי ׁשֶ ּוְכָפָלן ּכָ
ַהִהוא.  ֵעת  1  ּבָ ְוגֹו':   ָך"  ַעּמְ ֵחת  ׁשְ ּתַ ַאל  ֱאלִֹהים  "ה' 
ְלָך"  ָסל  "ּפְ ִלי  ְוָאַמר  ִלי,  ה  ִנְתַרּצָ יֹום  ִעים  ַאְרּבָ ְלסֹוף 
ָארֹון  יִתי  ָעׂשִ ַוֲאִני  ֲארֹון",  ְלָך  יָת  "ְוָעׂשִ ְך  ּכָ ְוַאַחר 
ֵנם? ְולֹא  ָיִדי, ֵהיָכן ֶאּתְ ָאבֹוא ְוַהּלּוחֹות ּבְ ׁשֶ ּכְ ה, ׁשֶ ִחּלָ ּתְ
לֹא  ן  ּכָ ִמׁשְ ֲהֵרי  ׁשֶ ְבַצְלֵאל,  ה  ָעׂשָ ׁשֶ ָהָארֹון  הּוא  ֶזה 

ִמן  ִרְדּתֹו  ּבְ י  ּכִ ּפּוִרים,  ַהּכִ יֹום  ְלַאַחר  ַעד  בֹו  קּו  ִנְתַעּסְ
ה  ּוְבַצְלֵאל ָעׂשָ ן,  ּכָ ׁשְ ה ָלֶהם ַעל ְמֶלאֶכת ַהּמִ ָהָהר ִצּוָ
ְך ָארֹון ְוֵכִלים, ִנְמָצא ֶזה ָארֹון  ה ְוַאַחר ּכָ ִחּלָ ן ּתְ ּכָ ִמׁשְ
ֶהם ְלִמְלָחָמה. ְואֹותֹו  ָהָיה יֹוֵצא ִעּמָ ַאֵחר ָהָיה, ְוֶזהּו ׁשֶ
ֵעִלי,  יֵמי  ּבִ א  ֶאּלָ ְלִמְלָחָמה  ָיָצא  לֹא  ְבַצְלֵאל  ה  ָעׂשָ ׁשֶ

ה:   ּבָ ְוֶנֶעְנׁשּו ָעָליו ְוִנׁשְ

ִמּיֹוָמא  ְיָי  ֳקָדם  ֲהֵויתּון  24 ְמָסְרִבין 
ִחית  ּטָ ּתַ 25 ְוִאׁשְ ַיְתכֹון:  יָדִעית  ּדִ
ְוָית  ְיָמִמין  ִעין  ַאְרּבְ ָית  ְיָי  ֳקָדם 
ֲאֵרי  ִחית  ּטָ ּתַ ִאׁשְ י  ּדִ ֵליָלָון  ִעין  ַאְרּבְ
יִתי  ָצָאה ַיְתכֹון: 26 ְוַצּלֵ ֲאַמר ְיָי ְלׁשֵ
ל  ֳקָדם ְיָי ַוֲאָמִרית ְיָי ֱאלִֹהים ָלא ְתַחּבֵ
ְך  ֻתְקּפָ ּבְ ְפַרְקּתָ  י  ּדִ ְך  ְוַאֲחַסְנּתָ ְך  ַעּמָ
יָפא:  ּקִ ּתַ ַיד  ּבְ ְצַרִים  ִמּמִ ְקּתָ  ַאּפֵ י  ּדִ
ְלַאְבָרָהם  יְך  ְלַעְבּדָ ַכר  27 ִאּדְ
יּות  ֵני ְלַקׁשְ ְלִיְצָחק ּוְלַיֲעֹקב ָלא ִתְתּפְ
ְוַלֲחָטֵאיהֹון:  ּוְלחֹוֵביהֹון  ָהֵדין  א  ַעּמָ
י  ּדִ ַאְרָעא  ְיֵרי  ּדַ ֵייְמרּון  ְלָמא  28 ּדִ
ֵלית יּוְכָלא ַדיָי  ן ִמּדְ ּמָ ָנא ִמּתַ ְקּתָ ַאּפֶ
יל ְלהֹון  י ַמּלֵ ְלַאָעלּוְתהֹון ְלַאְרָעא ּדִ
לּוְתהֹון  ְלַקּטָ ִקּנּון  ַאּפֵ ַיְתהֹון  ָסֵני  ּוִמּדְ
ְך  ְך ְוַאֲחַסְנּתָ ָרא: 29 ְוִאּנּון ַעּמָ ַמְדּבְ ּבְ
ּוִבְדָרָעְך  א  ַרּבָ ֵחיָלְך  ּבְ ְקּתָ  ַאּפֵ י  ּדִ
ַהִהיא  ָנא  ִעּדָ 10:1 ּבְ ְמָרְמָמא: 
לּוֵחי  ֵרין  ּתְ ָלְך  ַסל  ּפְ ִלי  ְיָי  ֲאַמר 
ָלֳקָדַמי  ְוַסק  ַקְדָמֵאי  ּכְ ַאְבַנּיָא 
ְדָאָעא:  ֲארֹוָנא  ָלְך  ד  ְוַתְעּבֵ ְלטּוָרא 
ַמּיָא  ְתּגָ ּפִ ָית  לּוַחּיָא  ַעל  2 ְוֶאְכּתֹב 
י ְתַבְרּתָ  י ֲהוֹו ַעל לּוַחּיָא ַקְדָמֵאי ּדִ ּדִ
ֲארֹוָנא: 3 ַוֲעָבִדית ֲארֹוָנא  ּנּון ּבַ ּוִ ּוְתׁשַ
לּוֵחי  ֵרין  ּתְ ּוְפָסִלית  ין  ּטִ ׁשִ ָאֵעי  ּדְ
ְלטּוָרא  ּוְסֵלִקית  ַקְדָמֵאי  ּכְ ַאְבַנּיָא 
ַעל  4 ּוְכַתב  יִדי:  ּבִ לּוַחּיָא  ּוְתֵרין 
ָרא  ְכָתָבא ַקְדָמָאה ָית ַעׂשְ לּוַחּיָא ּכִ
טּוָרא  כֹון ּבְ יל ְיָי ִעּמְ י ַמּלֵ ַמּיָא ּדִ ִפְתּגָ
ִויָהִבּנּון  ִדְקָהָלא  יֹוָמא  ּבְ א  ָ ֶאּשׁ ִמּגֹו 
ִמן  ּוְנָחִתית  ֵניִתי  5 ְוִאְתּפְ ִלי:  ְיָי 
י  ֲארֹוָנא ּדִ יִתי ָית לּוַחּיָא ּבַ ּוֵ טּוָרא ְוׁשַ
ַדִני ְיָי:  ָמא ִדי ַפּקְ ן ּכְ ֲעָבִדית ַוֲהוֹו ַתּמָ

ם:  ֶאְתֶכֽ י  ַּדְעִּת֥ ִמּ֖יֹום  ִעם־ְיהוָֹ֑ה  ם  ֱהִייֶת֖ ים  24 ַמְמִר֥

ים  ים ַהּ֛יֹום ְוֶאת־ַאְרָּבִע֥ ת ַאְרָּבִע֥ ל ִלְפֵנ֣י ְיהוָֹ֗ה ֵא֣ 25 ָוֶֽאְתַנַּפ֞

ם:  יד ֶאְתֶכֽ ר ְיהוָֹ֖ה ְלַהְׁשִמ֥ י־ָאַמ֥ ְלִּתי ִּכֽ ְיָלה ֲאֶׁש֣ר ִהְתַנָּפ֑ ַהַּל֖
26 ָוֶֽאְתַּפֵּל֣ל ֶאל־ְיהוָֹ֮ה ָוֹֽאַמר֒ ֲאֹדָנ֣י יֱהוִֹ֗ה ַאל־ַּתְׁשֵח֤ת ַעְּמָ֙ך 

ִים ְּבָי֥ד  יָת ְּבָגְדֶלָ֑ך ֲאֶׁשר־הֹוֵצ֥אָת ִמִּמְצַר֖ ֲחָלְ֣תָ֔ך ֲאֶׁש֥ר ָּפִד֖ ְוַנֽ
ַאל־ ב  ּֽוְלַיֲֽע֑קֹ ק  ְלִיְצָח֖ ְלַאְבָרָה֥ם  יָך  ֲעָבֶד֔ ַלֽ 27 ְזֹכ֙ר  ה:  ֲחָזָקֽ
ה ְוֶאל־ִרְׁש֖עֹו ְוֶאל־ַחָּטאֽתֹו: 28 ֶּפן־ ֶפן ֶאל־ְקִׁש֙י ָהָע֣ם ַהּזֶ֔ ֵּת֗
ְיהוָֹ֔ה  ֶלת  ְי֣כֹ ִמְּבִל֙י  ִמָּׁשם֒  נּו  ֽהֹוֵצאָת֣ ֲאֶׁש֣ר  ֶר֮ץ  ָהָא֘ אְמ֗רּו  ֽיֹ
ם  אֹוָת֔ ּוִמִּׂשְנָא֣תֹו  ָלֶה֑ם  ֲאֶׁשר־ִּדֶּב֣ר  ֶרץ  ֶאל־ָהָא֖ ם  ֲהִביָא֕ ַלֽ
ֲאֶׁש֤ר  ָך  ֲחָלֶת֑ ְוַנֽ ַעְּמָ֖ך  29 ְוֵה֥ם  ר:  ַּבִּמְדָּבֽ ם  ֲהִמָת֥ ַלֽ ם  ֽהֹוִציָא֖

ֲעָ֖ך ַהְּנטּוָיֽה: פ ְזֽרֹ ל ּוִבֽ ֲחָ֣ך ַהָּג֔דֹ אָת֙ ְּבֽכֹ הֹוֵצ֨
ְׁשֵנֽי־ ְּפָסל־ְלָ֞ך  י  ֵאַל֗ ְיהוָֹ֣ה  ר  ָאַמ֧ וא  ַהִה֜ ת  10:1 ָּבֵע֨ רביעי 

ְּלָ֖ך  יָת  ְוָעִׂש֥ ָהָהָ֑רה  י  ֵאַל֖ ַוֲֽעֵל֥ה  ים  אֹׁשִנ֔ ָּכִר֣ ֲאָבִני֙ם  ת  לּו֤חֹ
ָה֛יּו  ֲאֶׁש֥ר  ים  ת־ַהְּדָבִר֔ ֶא֨ ת  ַעל־ַהֻּל֔חֹ 2 ְוֶאְכֹּת֙ב  ץ:  ֵעֽ ֲא֥רֹון 
ָאֽרֹון:  ָּבֽ ם  ְוַׂשְמָּת֖ ְרָּת  ִׁשַּב֑ ֲאֶׁש֣ר  ים  אֹׁשִנ֖ ָהִרֽ ת  ַעל־ַהֻּל֥חֹ
ים  ֲאָבִנ֖ ת  ְׁשֵנֽי־ֻל֥חֹ ל  ָוֶֽאְפ֛סֹ ים  ִׁשִּט֔ ֲעֵצ֣י  ֲארֹו֙ן  ַעׂש  3 ָוַא֤
ב ַעל־ י: 4 ַוִּיְכּ֨תֹ ת ְּבָיִדֽ ָרה ּוְׁשֵנ֥י ַהֻּל֖חֹ ַעל ָהָה֔ אֹׁשִנ֑ים ָוַא֣ ָּכִרֽ
ים ֲאֶׁש֣ר ִּדֶּבר֩  ת ֲעֶׂשֶ֣רת ַהְּדָבִר֔ ִראׁ֗שֹון ֵא֚ ב ָהֽ ת ַּכִּמְכָּת֣ ַהֻּל֜חֹ
ׁש ְּב֣יֹום ַהָּקָה֑ל ַוִּיְּתֵנ֥ם ְיהוָֹ֖ה  ְיהוָֹ֨ה ֲאֵליֶכ֥ם ָּבָה֛ר ִמּ֥תֹוְך ָהֵא֖
ָא֖רֹון  ָּבֽ ת  ֶאת־ַהֻּל֔חֹ ָוָֽאִׂש֙ם  ר  ִמן־ָהָה֔ ָוֵֽאֵר֙ד  ֶפן  5 ָוֵא֗ י:  ֵאָלֽ

ֲאֶׁש֥ר ִצַּוִ֖ני ְיהוָֹֽה:  ם ַּכֽ יִתי ַוִּיְ֣היּו ָׁש֔ ֲאֶׁש֣ר ָעִׂש֑
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Deuteronomy 9:24-10:5 

58. Above, vv. 18-19.  59. Exodus 32:11.  60. Exodus 32:13.  61. Exodus 32:12; cf. Numbers 14:13-16.  62. Above, 9:19.  63. Exodus 
34:1-2.  64. Exodus 34:4.  65. Exodus 34:28-29.  66. Exodus 40:20.  

24 So you see, besides the Golden Calf, you have been rebelling against God 
since the day I became acquainted with you.
25 As I said,58 when I ascended Mount Sinai the second time, I threw myself down 
to plead your case before God and remained prostrate during the entire forty 
days and the forty nights after I threw myself down, because God had said that 
He intended to destroy you.
26 I prayed to God and said, ‘God, do not destroy Your people and Your inheri-
tance, whom You have redeemed in Your greatness and whom You have brought 
out of Egypt with a mighty hand.59

27 Remember your servants, Abraham, Isaac, and Jacob.60 Pay no heed to the 
stubbornness of this people, or to their wickedness, or to their sin,
28 lest the people of the land from which you brought us out—Egypt—say, “Be-
cause of God’s inability to bring them into the land about which He spoke to 
them, and because of His hatred toward them, He has brought them out to slay 
them in the desert.”61

29 But they are Your people and Your inheritance, whom You brought out with 
Your great strength and with Your outstretched arm.’
Fourth Reading 10:1 As I also said,62 God accepted my argument and did not 
wipe you out. At that time, after my second forty days on the mountain,63 God 
said to me, ‘Hew yourself two tablets of stone like the first ones that you shat-
tered, and come up to Me onto the mountain for a third time. Also make your-
self a wooden ark.
2 I will inscribe on the new tablets the same words that were upon the first 
tablets, which you shattered, and you must place the new tablets into the 
wooden ark.’
3 Although God had told me first to hew the tablets and only then to make an ark 
to house them, I made an ark of acacia wood first, in order to have something to 
house the tablets, and only then I hewed two stone tablets like the first ones. I 
ascended the mountain with the two tablets in my hand.64

4 On the fortieth day of my third stay on the mountain,65 God inscribed on the 
tablets according to the original text, the Ten Commandments that God spoke to 
you on the mountain from the midst of the fire on the day of the assembly. God 
then gave them to me.
5 I turned, came down from the mountain, and placed the tablets in the ark that 
I had made, and they remained there, as God had commanded me, until the 
golden Ark was built and we inaugurated the Tabernacle.66
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Fourth reading

 RASHI 

17.  במדבר לג, לא. 18.  ע"פ דפוס ראשון; לקו"ש חי"ד, עמ' 30 הערה 1. 

ֵני ַיֲעָקן מֹוֵסָרה. ָמה  ֵאֹרת ּבְ ָרֵאל ָנְסעּו ִמּבְ 6-7  ּוְבֵני ִיׂשְ
ָנְסעּו  ַיֲעָקן  ֵני  ּבְ ֵארֹות  ִמּבְ ְוִכי  ְועֹוד,  ְלָכאן?  ֶזה  ִעְנָין 
ֱאַמר17:  ּנֶ אּו ִלְבֵני ַיֲעָקן, ׁשֶ ְלמֹוֵסָרה? ַוֲהלֹא ִמּמֹוֵסָרה ּבָ
ם ֵמת ַאֲהֹרן", ַוֲהלֹא  ְסעּו ִמּמֵֹסרֹות" ְוגֹו'? ְועֹוד, "ׁשָ "ַוּיִ
עֹות  ַמּסָ מֹוָנה  ׁשְ ְוִתְמָצא  ַוֲחׁשֹוב  ֵצא  ֵמת,  ָהָהר  ֹהר  ּבְ
 — ַהּתֹוָכָחה  ִמן  זֹו  ַאף  א  ֶאּלָ ָהָהר!  ְלֹהר  ִמּמֹוֵסרֹות 
ְלסֹוף  ָהָהר  ֹהר  ּבְ ַאֲהֹרן  ת  ּמֵ ׁשֶ ּכְ יֶתם,  ֲעׂשִ ֹזאת  ְועֹוד 
ָלֶכם  ְיֵראֶתם  ָכבֹוד,  ַעְנֵני  קּו  ּלְ ְוִנְסּתַ ָנה  ׁשָ ִעים  ַאְרּבָ
ְלִמְצַרִים,  ַלֲחֹזר  ֹראׁש  ם  ּוְנַתּתֶ ֲעָרד  ֶמֶלְך  ְלֶחֶמת  ִמּמִ
ַיֲעָקן,  ֵני  ּבְ ַעד  עֹות  ַמּסָ מֹוָנה  ׁשְ ַלֲאחֹוֵריֶכם  ם  ַוֲחַזְרּתֶ
ם  ֵני ֵלִוי ְוָהְרגּו ִמּכֶ ם ִנְלֲחמּו ָבֶכם ּבְ ם ְלמֹוֵסָרה. ׁשָ ָ ּוִמּשׁ
ֲחָזַרְתֶכם,  ֶדֶרְך  ּבְ ֶאְתֶכם  ֱהֶחִזירּו  ׁשֶ ַעד  ֵמֶהם,  ם  ְוַאּתֶ
ָדה  ְדּגֹ ד, ּוִמן ַהּגֻ ְדּגָ ָדה, הּוא ֹחר ַהּגִ ְדּגֹ ם ַהּגֻ ם ֲחַזְרּתֶ ָ ּוִמּשׁ
ִמיָתתֹו  ַעל  ֵבד  ּכָ ֵאֶבל  יֶתם  ֲעׂשִ ּוְבמֹוֵסָרה  ָיְטָבָתה.18 
ִאּלּו ֵמת  ְרָמה ָלֶכם ֹזאת, ְוִנְדָמה ָלֶכם ּכְ ּגָ ל ַאֲהֹרן ׁשֶ ׁשֶ
ִביַרת ַהּלּוחֹות, לֹוַמר  ה ּתֹוָכָחה זֹו ִלׁשְ ם. ְוָסַמְך ֹמׁשֶ ׁשָ
רּוְך הּוא  ּבָ דֹוׁש  ַהּקָ ִלְפֵני  יִקים  ַצּדִ ל  ה ִמיָתָתן ׁשֶ ׁשָ ּקָ ׁשֶ
ה לֹו  ֻהְקׁשָ ׁשֶ ּוְלהֹוִדיֲעָך  ַהּלּוחֹות,  רּו בֹו  ּבְ ּתַ ׁשְ ּנִ ׁשֶ ּיֹום  ּכַ

ֶאת  ּבֹו  ָעׂשּו  ׁשֶ ּיֹום  ּכַ ּנּו  ִמּמֶ ִלְפֹרׁש  ֹראׁש  ְתנּו  ּנָ ׁשֶ ַעל 
ָלִעְנָין  מּוָסב  ְוגֹו'.  ה'  יל  ִהְבּדִ ַהִהוא  ֵעת  8  ּבָ ָהֵעֶגל:  
ְלֵצאְתֶכם  ָהִראׁשֹוָנה  ָנה  ָ ּשׁ ּבַ ַהִהוא.  ֵעת  ּבָ ָהִראׁשֹון: 
יָלם  ֵעֶגל, ּוְבֵני ֵלִוי לֹא ָטעּו, ִהְבּדִ ְצַרִים, ּוְטִעיֶתם ּבָ ִמּמִ
ֵני ַיֲעָקן, לֹוַמר  ם. ְוָסַמְך ִמְקָרא ֶזה ַלֲחָזַרת ּבְ קֹום ִמּכֶ ַהּמָ
א ָעְמדּו ֶבֱאמּוָנָתם:  ֵני ֵלִוי, ֶאּלָ ֶזה לֹא ָטעּו ָבּה ּבְ ַאף ּבָ ׁשֶ
ְרתֹו ּוְלָבֵרְך  ם: ַלֲעֹמד ִלְפֵני ה' ְלׁשָ את ֶאת ֲארֹון. ַהְלִוּיִ ָלׂשֵ
לֹא  ן  ּכֵ 9  ַעל  ִים:   ּפַ ּכַ יַאת  ְנׂשִ ְוהּוא  ֲהִנים,  ַהּכֹ מֹו.  ׁשְ ּבִ
ְוֵאיָנן  ַח  ִמְזּבֵ ַלֲעבֹוַדת  לּו  ֻהְבּדְ ׁשֶ ְלִפי  ֵחֶלק.  ְלֵלִוי  ָהָיה 
ן  ָרס ְמֻזּמָ נּוִיין ַלֲחֹרׁש ְוִלְזֹרַע: ה' הּוא ַנֲחָלתֹו. נֹוֵטל ּפְ ּפְ
ל ַהּלּוחֹות  י ָבָהר. ְלַקּבֵ ֶלְך:  10  ְוָאֹנִכי ָעַמְדּתִ ית ַהּמֶ ִמּבֵ
ָעַמד  ה  ּמָ ּכַ ְלַמְעָלה  ֵפַרׁש  ּלֹא  ׁשֶ ּוְלִפי  ָהַאֲחרֹונֹות. 
ִמים  ּיָ ּכַ ּה:  ּבָ ְוִהְתִחיל  ָחַזר  זֹו,  ַאֲחרֹוָנה  ֲעִלּיָה  ּבַ ָהר  ּבָ
ָרצֹון, ַאף  ל לּוחֹות ָהִראׁשֹונֹות, ַמה ֵהם ּבְ ָהִראׁשִֹנים. ׁשֶ
ל  ּלֵ ם ְלִהְתּפַ י ׁשָ ָעַמְדּתִ ים ׁשֶ ָרצֹון, ֲאָבל ָהֶאְמָצִעּיִ ֵאּלּו ּבְ
י  ֲעֵליֶכם ָהיּו ְבַכַעס:  11  ַוּיֹאֶמר ה' ֵאַלי ְוגֹו'. ַאף ַעל ּפִ
ֵעֶגל, ָאַמר ִלי: "ֵלְך ְנֵחה  ם ֵמַאֲחָריו ּוְטִעיֶתם ּבָ ְרּתֶ ּסַ ׁשֶ

ֶאת ָהָעם" ְוגֹו':  

ֵני  ּבְ ֵאֹרת  ִמּבְ ְנָטלּו  ָרֵאל  ִיׂשְ 6 ּוְבֵני 
ַאֲהֹרן  ִמית  ן  ּמָ ּתַ ְלמֹוֵסָרה  ַיֲעָקן 
ֵרּה  ּבְ ֶאְלָעָזר  ׁש  ּמֵ ְוׁשַ ן  ּמָ ּתַ ְוִאְתְקַבר 
ְלֻגְדּגֹד  ְנָטלּו  ן  ּמָ 7 ִמּתַ חֹותֹוִהי:  ּתְ
ָנְגָדא  ַאְרָעא  ְלָיְטָבת  ּגְֻדּגֹד  ּוִמן 
ַהִהיא  ָנא  ִעּדָ 8 ּבְ ין:  ַמּיִ ּדְ ַנֲחִלין 
ל  ְלִמּטַ ְדֵלִוי  ְבָטא  ׁשִ ָית  ְיָי  ַאְפֵרׁש 
ְיָי  ֳקָדם  ְלֵמַקם  ַדיָי  ְקָיָמא  ֲארֹון  ָית 
ַעד  ֵמּה  ִבׁשְ ּוְלָבָרָכא  ׁשּוֵתּה  ּמָ ְלׁשַ
ן ָלא ֲהָוה ְלֵלִוי  יֹוָמא ָהֵדין: 9 ַעל ּכֵ
ָנן  ַמּתְ ֲאחֹוִהי  ִעם  ְוַאֲחָסָנא  ֳחָלק 
ָמא  ּכְ ּה  ַאֲחַסְנּתֵ ִאּנּון  ְיָי  ֵלּה  יַהב  ּדִ
10 ַוֲאָנא  ֵלּה:  ֱאָלָהְך  ְיָי  יל  ַמּלֵ ִדי 
יֹוִמין ַקְדָמִאין  טּוָרא ּכְ ֲהֵויִתי ָקֵאם ּבְ
ֵליָלָון  ִעין  ְוַאְרּבְ ְיָמִמין  ִעין  ַאְרּבְ
ַהִהיא  ִזְמָנא  ּבְ ַאף  ְצלֹוִתי  ְיָי  ל  ְוַקּבֵ
11 ַוֲאַמר  לּוָתְך:  ְלַחּבָ ְיָי  ֲאָבא  ָלא 
א  ַעּמָ ֳקָדם  ְלַמּטּול  ִזיל  קּום  ִלי  ְיָי 
י ַקּיִֵמית  ְוֵיֲעלּון ְוֵייְרתּון ָית ַאְרָעא ּדִ

ן ְלהֹון:  ַלֲאָבַהְתהֹון ְלִמּתַ

ֵמ֤ת  ָׁש֣ם  ה  ֽמֹוֵסָר֑ ן  ְּבֵני־ַיֲֽעָק֖ ת  ִמְּבֵא֥רֹ ְס֛עּו  ָנֽ ל  ִיְׂשָרֵא֗ 6 ּוְבֵנ֣י 

ְס֖עּו  יו: 7 ִמָּׁש֥ם ָנֽ ם ַוְיַכֵה֛ן ֶאְלָעָז֥ר ְּב֖נֹו ַּתְחָּתֽ ֲהֹר֙ן ַוִּיָּקֵב֣ר ָׁש֔ ַאֽ

8 ָּבֵע֣ת  ִים:  ֲחֵלי־ָמֽ ַנֽ ֶרץ  ֶא֖ ָתה  ָיְטָב֔ ָדה  ּוִמן־ַהּגְֻדּ֣גֹ ָדה  ַהּגְֻדּ֑גֹ

ֶאת־ֲא֣רֹון  את  ָלֵׂש֖ י  ַהֵּלִו֔ ֶאת־ֵׁשֶ֣בט  ְיהוָֹ֙ה  יל  ִהְבִּד֤ וא  ַהִה֗

ד  ְך ִּבְׁש֔מֹו ַע֖ ְרתֹ֙ו ּוְלָבֵר֣ י ְיהוָֹ֤ה ְלָׁשֽ ִלְפֵנ֨ ֲעֹמד֩  ית־ְיהוָֹ֑ה ַלֽ ְּבִרֽ

יו  ה ִעם־ֶאָח֑ ֲחָל֖ ֶלק ְוַנֽ ן ֹֽלא־ָהָי֧ה ְלֵלִו֛י ֵח֥ ַהּ֥יֹום ַהֶּזֽה: 9 ַעל־ֵּכ֞

י  ֹנִכ֞ יָך ֽלֹו: 10 ְוָאֽ ֲאֶׁש֥ר ִּדֶּב֛ר ְיהוָֹ֥ה ֱאֹלֶה֖ ֲחָל֔תֹו ַּכֽ ְיהוָֹ֙ה ֣הּוא ַנֽ

ים  ְוַאְרָּבִע֖ ֔יֹום  ים  ַאְרָּבִע֣ ים  אֹׁשִנ֔ ָהִר֣ ַּכָּיִמי֙ם  ר  ָבָה֗ ְדִּתי  ָעַמ֣

וא ֹֽלא־ָאָב֥ה ְיהוָֹ֖ה  ם ַּבַּפַ֣עם ַהִה֔ י ַּג֚ ע ְיהוָֹ֜ה ֵאַל֗ ָלְ֑יָלה ַוִּיְׁשַמ֨

ע ִלְפֵנ֣י ָהָע֑ם  י ֛קּום ֵלְ֥ך ְלַמַּס֖ אֶמר ְיהוָֹ֙ה ֵאַל֔ ָך: 11 ַוּ֤יֹ ַהְׁשִחיֶתֽ

ת  ָלֵת֥ ם  ֲאֹבָת֖ ַלֽ ֲאֶׁשר־ִנְׁשַּבְ֥עִּתי  ֶרץ  ֶאת־ָהָא֔ יְרׁ֣שּו  ְוִיֽ אּ֙ו  ְוָי֨בֹ

ם: פ ָלֶהֽ
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Deuteronomy 10:6-11 

67. Numbers 20:23-21:4, 33:31-40.  68. Numbers 3:8.  69. Exodus 28:1.  70. Numbers 6:22-27.  71. Exodus 32:4, 26-29.  72. Rashi on 
18:1, below.  73. Numbers 18:24.  74. Exodus 33:1.  

6 God considers the death of righteous individuals as distressing as the breaking 
of the Tablets of the Covenant. It is therefore now appropriate to mention yet an-
other instance when you angered God, this one occasioned by the death of Aaron. 
When Aaron died at Mount Hor and the Amalekites attacked you, the Israelites 
(i.e., all of you except the tribe of Levi) became discouraged and fled, backtracking 
toward Egypt. When you journeyed from the wells of Benei Ya’akan to Moseirah 
(i.e., Moseirot), the Levites caught up with you and engaged you in battle until 
you halted your retreat. Then, once peace and order were restored, you mourned 
Aaron as if there he had died, had been buried, and his son Eleazar had been 
installed to serve as high priest in his stead.

7 From there, you resumed the trek toward the Promised Land and journeyed 
once again to HaGudgod (i.e., Chor HaGidgad), and from HaGudgod you jour-
neyed again to Yotvatah, which was a land with streams of water.67 I mention this 
incident in the context of the incident of the Golden Calf (even though the two 
incidents were separated by many years) in order to emphasize, as well, that your 
defection from God’s mission was as distressing to Him as when you made the 
Golden Calf.

8 Just as the Levites showed themselves to be faithful to God when you tried to re-
turn to Egypt after Aaron’s death, so were they the only tribe all of whose members 
proved faithful in the incident of the Golden Calf. Since they did not participate in 
this sin, God separated the tribe of Levi at that time from the rest of the people, 
charging them to bear the Ark of the Covenant of God, as well as all the other 
components of the Tabernacle when we travel,68 to stand before God to serve Him 
as priests,69 and to bless the people in His Name,70 as they do to this day.71

9 Therefore, the tribe of Levi has no portion in the spoils of war nor any land-in-
heritance72 with its brothers, since they are occupied with other work and have no 
time to engage in war or agriculture. The portion that the lay people will separate 
from their produce and give to God is their inheritance, just as God, your God, 
spoke to them.73

10 I remained on the mountain the third time like the first days, that is, in God’s 
good favor, for forty days and forty nights, and God hearkened to me also at that 
time; God did not seek to destroy you.

11 God therefore said to me, ‘Arise, go before the people to lead them on their 
journey, so that they may come and take possession of the land I promised their 
forefathers that I would give them.’74
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 CHASIDIC INSIGHTS 

79. Numbers 11:21; Likutei Torah 3:31d; Sefer HaMa’amarim 5732, p. 148.  80. On Exodus 20:1.  81. Below, 34:10.  

19.  ברכות לג, ב. 20.  בראשית כח, כ. 

ֹזאת  ל  ּכָ יֶתם  ֲעׂשִ ׁשֶ י  ּפִ ַעל  ַאף  ָרֵאל.  ִיׂשְ ה  12  ְוַעּתָ
ֲחָטאֶתם  ֶ ּשׁ ַמה  ל  ּוִמּכָ ֲעֵליֶכם,  תֹו  ְוִחּבָ ַרֲחָמיו  עֹוֶדּנּו 
י ִאם ְלִיְרָאה ְוגֹו'. ַרּבֹוֵתינּו19  ם: ּכִ ְלָפָניו, ֵאינֹו ׁשֹוֵאל ִמּכֶ
ַמִים:   ׁשָ ְרַאת  ִמּיִ חּוץ  ַמִים  ׁשָ יֵדי  ּבִ ַהּכֹל  אן:  ִמּכָ ְרׁשּו  ּדָ
א  ֶאּלָ ם,  ְלִחּנָ לֹא  ִהיא  ְוַאף  ה'.  ִמְצֹות  ֶאת  ֹמר  13  ִלׁשְ
ֱאלֶֹהיָך.  ַלה'  14  ֵהן  ָכר:   ׂשָ לּו  ַקּבְ ּתְ ׁשֶ ָלְך",  "ְלטֹוב 
ִמן  ה'"  ק  ָחׁשַ ֲאֹבֶתיָך  ּבַ "ַרק  ֵכן  י  ּפִ ַעל  ְוַאף  ַהּכֹל, 
ם רֹוִאים ֶאְתֶכם ֲחׁשּוִקים  ַאּתֶ ׁשֶ מֹו  ּכְ ֶכם.  ַהּכֹל:  15  ּבָ

ֹאֶטם  ְלַבְבֶכם.  16  ָעְרַלת  ַהּזֶה":   ּיֹום  ּכַ ים  ָהַעּמִ ל  "ִמּכָ
ׁשּום  יּוַכל  לֹא  ָהֲאדִֹנים.  17  ַוֲאדֵֹני  ְוִכּסּויֹו:   ְלַבְבֶכם 
ְפְרקּו  א ָפִנים. ִאם ּתִ דֹו: לֹא ִיּשָׂ יל ֶאְתֶכם ִמּיָ ָאדֹון ְלַהּצִ
ט  ּפַ ה ִמׁשְ סֹו ְבָממֹון:  18  ֹעׂשֶ ח ׁשַֹחד. ְלַפּיְ ֻעּלֹו: ְולֹא ִיּקַ
ה מֹוֵצא  בּוָרתֹו ַאּתָ ָיתֹום ְוַאְלָמָנה. ֲהֵרי ְגבּוָרה, ְוֵאֶצל ּגְ
ְמָלה. ְוָדָבר ָחׁשּוב  ר ָלֵתת לֹו ֶלֶחם ְוׂשִ ַעְנְוָתנּותֹו: ְוֹאֵהב ּגֵ
ל20:  ּלֵ ל ַיֲעֹקב ָאִבינּו ַעל ֶזה ִנְתּפַ ל ַעְצמֹו ׁשֶ ּכָ הּוא ֶזה, ׁשֶ

"ְוָנַתן ִלי ֶלֶחם ֶלֱאֹכל ּוֶבֶגד ִלְלּבֹׁש":  

ֱאָלָהְך  ְיָי  ָמא  ָרֵאל  ִיׂשְ 12 ּוְכַען 
ְיָי  ֳקָדם  ְלִמְדַחל  ֱאָלֵהין  ְך  ִמּנָ ַבע  ּתָ
ָתְקָנן  ּדְ ָאְרָחן  ָכל  ּבְ ִלְמַהְך  ֱאָלָהְך 
ּוְלִמְפַלח  ָיֵתּה  ּוְלִמְרַחם  ֳקָדמֹוִהי 
ּוְבָכל  ְך  ִלּבָ ָכל  ּבְ ֱאָלָהְך  ְיָי  ֳקָדם 
ַדיָי  ּקֹוַדּיָא  ּפִ ָית  ר  13 ְלִמּטַ ְך:  ַנְפׁשָ
יֹוָמא  ָדְך  ְמַפּקְ ֲאָנא  ּדַ ְקָימֹוִהי  ְוָית 
ֱאָלָהְך  יָי  ּדַ 14 ָהא  ָלְך:  ִלְדִייַטב  ֵדין 
ְוָכל  ַאְרָעא  ַמּיָא  ׁשְ ֵמי  ּוׁשְ ַמּיָא  ׁשְ
ְיָי  ְצִבי  ֲאָבָהָתְך  ּבַ 15 ְלחֹוד  ַבּה:  י  ּדִ
ְבֵניהֹון  ּבִ ְוִאְתְרֵעי  ַיְתהֹון  ְלִמְרַחם 
יֹוָמא  ל ַעְמַמּיָא ּכְ כֹון ִמּכָ ְתֵריהֹון ּבְ ּבַ
כֹון  ָהֵדין: 16 ְוַתְעּדּון ָית ַטְפׁשּות ִלּבְ
17 ֲאֵרי  עֹוד:  ַתְקׁשּון  ָלא  ּוְקַדְלכֹון 
ּוָמֵרי  ִנין  ּיָ ּדַ ֱאָלּה  הּוא  ֱאָלֲהכֹון  ְיָי 
ּוְדִחיָלא  ָרא  ִגּבָ א  ַרּבָ ֱאָלָהא  ַמְלִכין 
ין ְוַאף ָלא  ב ַאּפִ י ֵלית ֳקָדמֹוִהי ִמּסַ ּדִ
ם  ִיּתַ ין  ּדִ 18 ָעֵבד  ׁשֹוֲחָדא:  ָלא  ְלַקּבָ
ֵלּה  ן  ְלִמּתַ ּיֹוָרא  ּגִ ְוָרֵחם  ְוַאְרְמָלא 

ְמזֹוָנא ּוְכסּו: 

Of course, Moses is here addressing all the Jewish 
people. How was the apparent ease with which he 
attained fear of God relevant to the rest of the peo-
ple—who were certainly not on his spiritual level? 
The answer is that indeed, every Jew contains with-
in him a “spark” of the soul of Moses. Moses was 
the “shepherd” of the Jewish flock, charged by God 
with the task of conveying the Torah he received di-
rectly from Him to the people—in all its facets, both 
rational and supra-rational. In order to accomplish 
this feat, God made Moses’ soul a comprehensive 
one, in which the souls of all the people were rooted 
and which projected itself into the souls of all the 
people. This is the allegorical interpretation of Mo-
ses’ statement about “the people in whose midst I 

am.”79 And since, as we have noted,80 the souls of 
all the Jewish people were present at Mount Sinai 
and received the Torah from God through Moses, 
something of Moses’ soul is projected into the souls 
of all Jews throughout all time.

By virtue of this spark of Moses within us, every 
one of us can emulate him. When we reveal our 
inner Moses, the fear of God does indeed become 
relatively easy to attain.

Moses personified the ability to “know” God, as the 
Torah testifies: “There was no other prophet who 
arose among Israel like Moses, whom God knew face 
to face.”81 The Moses within us is thus our inborn abil-
ity to reach profound levels of Divine consciousness. 

ְך  ִעָּמ֑ ֵמֽ ל  ֹׁשֵא֖ יָך  ֱאֹלֶה֔ ְיהוָֹ֣ה  ה  ָמ֚ ל  ִיְׂשָרֵא֔ 12 ְוַעָּת֙ה  חמישי 

ְּבָכל־ְּדָרָכי֙ו  ָלֶלֶ֤כת  יָך  ֱאֹלֶה֜ ֶאת־ְיהוָֹ֨ה  ה  ִיְרָא֠ ִאם־ְל֠ י  ִּכ֣
ְבָ֖ך  ְּבָכל־ְלָבֽ יָך  ֱאֹלֶה֔ ֶאת־ְיהוָֹ֣ה  ֲעֹב֙ד  ְוַלֽ ֹא֔תֹו  ֲהָב֣ה  ּוְלַאֽ
יו  ְוֶאת־ֻחֹּקָת֔ ְיהוָֹ֙ה  ת  ֶאת־ִמְצ֤וֹ ר  13 ִלְׁש֞מֹ ָך:  ּוְבָכל־ַנְפֶׁשֽ
יָך  ֱאֹלֶה֔ יהָֹו֣ה  ַלֽ ן  14 ֵה֚ ְך:  ָלֽ ְל֖טֹוב  ַהּ֑יֹום  ְמַצְּוָ֖ך  י  ֹנִכ֥ ָאֽ ֲאֶׁש֛ר 
ק  15 ַר֧ ּה:  ְוָכל־ֲאֶׁשר־ָּבֽ ֶרץ  ָהָא֖ ִים  ַהָּׁשָמ֑ י  ּוְׁשֵמ֣ ִים  ַהָּׁשַמ֖
ְּבַזְרָע֣ם  ר  ַוִּיְבַח֞ ם  אֹוָת֑ ֲהָב֣ה  ְלַאֽ ְיהוָֹ֖ה  ָחַׁש֥ק  יָך  ֲאֹבֶת֛ ַּבֽ
ת  ֵא֖ ם  16 ּוַמְלֶּת֕ ַהֶּזֽה:  ַּכּ֥יֹום  ים  ַעִּמ֖ ִמָּכל־ָהֽ ָּבֶכ֛ם  ם  ֲחֵריֶה֗ ַאֽ
ְיהוָֹ֣ה  י  17 ִּכ֚ ֽעֹוד:  ַתְקׁ֖שּו  ֹ֥לא  ם  ְרְּפֶכ֔ ְוָע֨ ְלַבְבֶכ֑ם  ָעְרַל֣ת 
ל  ָהֵא֨ ֲאֹדִנ֑ים  ָהֽ ַוֲֽאֹדֵנ֖י  ים  ֱאֹלִה֔ ָהֽ ֱאֹלֵה֣י  ֚הּוא  ם  ֱאֹֽלֵהיֶכ֔
ח  ִיַּק֖ ְוֹ֥לא  ים  ָפִנ֔ ֹֽלא־ִיָּׂש֣א  ֲאֶׁש֙ר  א  ְוַהּנֹוָר֔ ַהִּגֹּב֙ר  ל  ַהָּג֤דֹ
ר ָלֶ֥תת ֖לֹו  ַחד: 18 ֹעֶׂש֛ה ִמְׁשַּפ֥ט ָי֖תֹום ְוַאְלָמָנ֑ה ְוֹאֵה֣ב ֵּג֔ ֽׁשֹ

ה:  ֶלֶ֥חם ְוִׂשְמָלֽ
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Deuteronomy 10:12-18 

 CHASIDIC INSIGHTS 

75. Numbers 6:26.  76. Exodus 21:30; Likutei Sichot, vol. 24, pp. 73-76.  77. Genesis 28:20.  78. Berachot 33b. 

12 Only to fear God, your God: Although in some 
contexts, the “fear of God” mentioned in the Torah 
could arguably mean “the fear that God will (or 
could) punish you,” in most cases it is clear that 
“fear of God” refers to a palpable awareness of His 
presence; “fear,” in this context, is simply the fear 
that God would see you doing something that you 

would be embarrassed or ashamed to have Him see 
you do, a mere consequence of a much more signifi-
cant intensity of Divine consciousness.
It is in this vein that the sages of the Talmud ask, 
referring to this verse, “Is the fear of Heaven, then 
such a small matter?” And they answer, “Yes, for 
Moses it is a small matter.”78

Response to God’s Mercy
Fifth Reading 12 And now, Israel, even though you rebelled against God all those 
times, what does God, your God, demand of you? Only that you exercise your 
free choice to revere God, your God, to walk in all His ways, to love Him, and to 
serve God, your God, with all your heart and with all your soul,
13 by keeping God’s commandments and rules, which I am commanding you 
today. Furthermore, He is not asking you to do this gratuitously, but for your own 
good, since He will reward you amply for your devotion. Indeed, it is only regard-
ing your relationship with Him that He grants you free choice; everything else in 
life is predestined.
14 Behold, both the physical heaven and the spiritual heavens beyond the physi-
cal heaven, not to mention the earth and all that is on it, belong to God, your 
God.
15 Yet, out of the entire universe, God desired only your forefathers, to love them, 
and He chose their seed after them—you—out of all peoples, as you remain His 
chosen ones to this day.
16 You must therefore circumcise the foreskin of your heart—i.e., cease to be cal-
lous in the face of His love—and cease being stiff-necked.
17 For God, your God, is God over all divine beings and Lord over all earthly 
kings and lords, so you will never be able to appeal to any other power for pro-
tection from Him. He is the great, mighty, and awesome God, who will not be 
partial to you if you totally shirk your Divine mission, despite having promised 
to be partial toward you by overlooking occasional lapses.75 Nor will He accept 
a bribe if you try to appease Him by donating money to His causes if you totally 
shirk your Divine mission, even though paying a fine can atone for sins in certain 
other cases.76

18 Yet, despite His transcendence and omnipotence, He also concerns Himself 
with the lowly affairs of humanity, even its least powerful strata: He executes jus-
tice in behalf of the orphan and widow, and He showers love upon the resident 
alien by giving him bread and clothing even though he will not possess any land 
inheritance from which to earn a living. Do not underestimate the importance of 
food and clothing, for when your forefather Jacob was threatened by his enemies, 
the only material request he made of God besides physical protection was for these 
two things.77
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21.  במדבר טז, לב. 22.  פסוק ב. 

ַלֲחֵבְרָך:   ּתֹאַמר  ַאל  ָך  ּבְ ׁשֶ מּום  ֱהִייֶתם.  ֵגִרים  י  19  ּכִ
ק ּבֹו, ּוְלַאַחר  יָרא. ְוַתֲעֹבד לֹו ְוִתְדּבַ 20  ֶאת ה' ֱאלֶֹהיָך ּתִ
ֵבַע":   ָ ּשׁ ּתִ מֹו  ׁשְ "ּבִ ָאז  לּו,  ַהּלָ ּדֹות  ַהּמִ ל  ּכָ ְבָך  ְהיּו  ּיִ ׁשֶ
ל  ּוְלַקּבֵ ּוְלָהִבין  ָלַדַעת  ֵלב  נּו  ּתְ ַהּיֹום.  ם  2  ִויַדְעּתֶ
ּיּוְכלּו  ו, ׁשֶ ר ַעְכׁשָ ֵניֶכם. ֲאִני ְמַדּבֵ י לֹא ֶאת ּבְ י: ּכִ ּתֹוַכְחּתִ
ֶקֶרב  6  ּבְ ֶזה:   ָכל  ּבְ ָרִאינּו  ְולֹא  ָיַדְענּו  לֹוַמר: ָאנּו לֹא 
ָהָיה ֶאָחד ֵמֶהם ּבֹוֵרַח, ָהָאֶרץ  ל ָמקֹום ׁשֶ ָרֵאל. ּכָ ל ִיׂשְ ּכָ
ְיהּוָדה.  י  ַרּבִ ְבֵרי  ּדִ ֵאּלּו  ּובֹוַלְעּתּו,  יו  ְחּתָ ִמּתַ ִנְבַקַעת 
ח  ְפּתַ "ַוּתִ ֶנֱאַמר21:  ָבר  ּכְ ַוֲהלֹא  ְנֶחְמָיה:  י  ַרּבִ לֹו  ָאַמר 

ֲאִני  ּוָמה  ָאַמר לֹו:  ּיֹוֶתיָה"?  "ּפִ ְולֹא  יָה",  ּפִ ָהָאֶרץ ֶאת 
ית ָהָאֶרץ  ֲעׂשֵ ּנַ ָרֵאל"? ָאַמר לֹו: ׁשֶ ל ִיׂשְ ֶקֶרב ּכָ ְמַקּיֵם "ּבְ
ּבֹוֵרַח,  ֵמֶהם  ֶאָחד  ָהָיה  ׁשֶ ָמקֹום  ְוָכל  ְך,  ּפֵ ַמׁשְ ּכְ ִמְדרֹון 
ל ַהְיקּום  ִקיָעה: ְוֵאת ּכָ ל ּוָבא ַעד ְמקֹום ַהּבְ ְלּגֵ ָהָיה ִמְתּגַ
ַעל  ֲעִמידֹו  ּמַ ׁשֶ ָאָדם,  ל  ׁשֶ ָממֹונֹו  ֶזה  ַרְגֵליֶהם.  ּבְ ר  ֲאׁשֶ
י ֵעיֵניֶכם ָהֹרֹאת. מּוָסב ַעל ִמְקָרא ָהָאמּור  ַרְגָליו:  7  ּכִ
י  ר לֹא ָיְדעּו" ְוגֹו', ּכִ ֵניֶכם ֲאׁשֶ י לֹא ֶאת ּבְ ְלַמְעָלה22: "ּכִ

ר "ֵעיֵניֶכם ָהֹרֹאת" ְוגֹו':   ֶכם ֲאׁשֶ ִאם ִעּמָ

ִרין  ַדּיָ ֲאֵרי  ּיֹוָרא  ּגִ ָית  19 ְוִתְרֲחמּון 
20 ָית  ְדִמְצָרִים:  ַאְרָעא  ּבְ ֲהֵויתּון 
ִתְפָלח  ּוְקָדמֹוִהי  ְדַחל  ּתִ ֱאָלָהְך  ְיָי 
ַקּיֵם:  ּתְ ֵמּה  ּוִבׁשְ ְקַרב  ּתִ ּה  ּוְלַדַחְלּתֵ
ֱאָלָהְך  ְוהּוא  ְך  ְחּתָ ּבַ ֻתׁשְ 21 הּוא 
ְוָית  ַרְבְרָבָתא  ָית  ְך  ִעּמָ ֲעַבד  ּדַ
ֵעיָניְך:  ֲחָזָאה  י  ּדִ ין  ָהִאּלֵ ֲחִסיָנָתא 
ֲאָבָהָתְך  ְנָחתּו  ן  ַנְפׁשָ ְבִעין  ׁשַ 22 ּבְ
ֱאָלָהְך  ְיָי  ָיְך  ּוְ ׁשַ ּוְכַען  ְלִמְצָרִים 
י: 11:1 ְוִתְרַחם  ַמּיָא ְלִמְסּגֵ כֹוְכֵבי ׁשְ ּכְ
ֵמיְמֵרּה  ַרת  ַמּטְ ר  ְוִתּטַ ֱאָלָהְך  ְיָי  ָית 
ל  ּכָ ּוִפּקֹודֹוִהי  ְוִדינֹוִהי  ּוְקָימֹוִהי 
עּון יֹוָמא ֵדין ֲאֵרי ָלא  יֹוַמּיָא: 2 ְוִתּדְ
ְוִדי ָלא ֲחזֹו  ְיָדעּו  י ָלא  ּדִ ֵניכֹון  ּבְ ָית 
יָי ֱאָלֲהכֹון ָית ְרבּוֵתּה  ּדַ ָנא  ָית ֻאְלּפָ
ְמָרְמָמא:  ּוְדָרֵעּה  א  יְפּתָ ּקִ ּתַ ְיֵדּה  ָית 
י ֲעַבד  3 ְוָית ַאְתָוֵתּה ְוָית עֹוָבדֹוִהי ּדִ
א ְדִמְצַרִים  גֹו ִמְצָרִים ְלַפְרֹעה ַמְלּכָ ּבְ
ְרַית  ִ ְלַמּשׁ ֲעַבד  4 ְוִדי  ַאְרֵעּה:  ּוְלָכל 
י  ּדִ ְוִלְרִתּכֹוִהי  ְלסּוָסָוֵתּה  ִמְצַרִים 
יהֹון  ַאּפֵ ְדסּוף ַעל  א  ַיּמָ ֵמי  ָית  ף  ַאּטֵ
ְיָי  ְואֹוָבִדּנּון  ְתֵריכֹון  ּבַ ְפהֹון  ִמְרּדַ ּבְ
ְלכֹון  ֲעַבד  5 ְוִדי  ָהֵדין:  יֹוָמא  ַעד 
ַאְתָרא  ַעד  ֵמיֵתיכֹון  ַעד  ָרא  ַמְדּבְ ּבְ
ְוַלֲאִביָרם  ְלָדָתן  ֲעַבד  6 ְוִדי  ָהֵדין: 
ְפַתַחת  י  ּדִ ְראּוֵבן  ר  ּבַ ֱאִליָאב  ֵני  ּבְ
ְוָית  ּוְבָלַעְתנּון  ּה  ּמַ ּפֻ ָית  ַאְרָעא 
ל  ֵניהֹון ְוָית ּכָ ּכְ יהֹון ְוָית ַמׁשְ ּתֵ ֱאַנׁש ּבָ
ָרֵאל:  ִיׂשְ ל  ּכָ גֹו  ּבְ הֹון  ִעּמְ י  ּדִ ְיקּוָמא 
ל עֹוָבָדא  7 ֲאֵרי ֵעיֵניכֹון ֲחָזָאה ָית ּכָ
ל  רּון ָית ּכָ י ֲעָבד: 8 ְוִתּטְ א ּדִ ַדיָי ַרּבָ
ָדְך יֹוָמא ֵדין  י ֲאָנא ְמַפּקְ א ּדִ ְפֶקְדּתָ ּתַ
ְוֵתיְרתּון  ְוֵתֲעלּון  ִתְתְקפּון  ּדְ ִדיל  ּבְ
ן  ְלַתּמָ ָעְבִרין  ַאּתּון  י  ּדִ ַאְרָעא  ָית 

ְלֵמיְרַתּה: 

ִים:  ִמְצָרֽ ֶרץ  ְּבֶא֥ ם  ֱהִייֶת֖ ים  י־ֵגִר֥ ִּכֽ ֶאת־ַהֵּג֑ר  ם  19 ַוֲֽאַהְבֶּת֖

ק  ִתְדָּב֔ ּו֣בֹו  ד  ֲע֑בֹ ַתֽ ֹא֣תֹו  א  ִּתיָר֖ ֱאֹלֶה֛יָך  20 ֶאת־ְיהוָֹ֧ה 

ֲאֶׁשר־ ֱאֹלֶה֑יָך  ְו֣הּוא  ְתָ֖ך  ְתִהָּלֽ 21 ֥הּוא  ַע:  ִּתָּׁשֵבֽ ּוִבְׁש֖מֹו 
ֶּלה ֲאֶׁש֥ר ָר֖אּו  ָעָׂש֣ה ִאְּתָ֗ך ֶאת־ַהְּגֹדֹ֤לת ְוֶאת־ַהּֽנֹוָרֹא֙ת ָהֵא֔
ה  ְוַעָּת֗ ְיָמה  ִמְצָר֑ יָך  ֲאֹבֶת֖ ָיְֽר֥דּו  ֶפׁש  ֶנ֔ ים  22 ְּבִׁשְבִע֣ ֵעיֶנֽיָך: 
ַהְבָּת֔  11:1 ְוָא֣ ב:  ָלֽרֹ ִים  ַהָּׁשַמ֖ ְּכֽכֹוְכֵב֥י  יָך  ֱאֹלֶה֔ ְיהוָֹ֣ה  ְמָ֙ך  ָׂשֽ
יו  ּוִמְׁשָּפָט֛ יו  ְוֻחֹּקָת֧ ִמְׁשַמְרּ֗תֹו  ַמְרָּת֣  ְוָׁשֽ ֱאֹלֶה֑יָך  ְיהוָֹ֣ה  ת  ֵא֖
ם  י | ֹ֣לא ֶאת־ְּבֵניֶכ֗ יַדְעֶּת֮ם ַהּיֹום֒ ִּכ֣ ים: 2 ִוֽ יו ָּכל־ַהָּיִמֽ ּוִמְצֹוָת֖
ר ְיהוָֹ֣ה ֱאֹֽלֵהיֶכ֑ם  ֲאֶׁש֤ר ֹלא־ָיְֽדעּ֙ו ַוֲֽאֶׁש֣ר ֹֽלא־ָר֔אּו ֶאת־מּוַס֖
ֹתָתי֙ו  ה ּוְזֹר֖עֹו ַהְּנטּוָיֽה: 3 ְוֶאת־ֽאֹ ֲחָזָק֔ ַהֽ ֶאת־ָּגְד֕לֹו ֶאת־ָידֹ֙ו 
ֶלְך־ ֶמֽ ה  ְלַפְר֥עֹ ִים  ִמְצָר֑ ְּב֣תֹוְך  ה  ָעָׂש֖ ֲאֶׁש֥ר  יו  ֲעָׂש֔ ת־ַמֽ ְוֶאֽ
יו  ִים ְלסּוָס֣ יל ִמְצַר֜ ִים ּוְלָכל־ַאְרֽצֹו: 4 ַוֲֽאֶׁש֣ר ָעָׂשה֩ ְלֵח֨ ִמְצַר֖
ם  ם ְּבָרְדָפ֖ י ַים־סּו֙ף ַעל־ְּפֵניֶה֔ יף ֶאת־ֵמ֤ ר ֵהִצ֜ ּוְלִרְכּ֗בֹו ֲאֶׁש֨
ָעָׂש֛ה  5 ַוֲֽאֶׁש֥ר  ַהֶּזֽה:  ַהּ֥יֹום  ד  ַע֖ ְיהוָֹ֔ה  ם  ַוְיַאְּבֵד֣ ֲחֵריֶכ֑ם  ַאֽ
ה  ר ָעָׂש֜ ם ַעד־ַהָּמ֥קֹום ַהֶּזֽה: 6 ַוֲֽאֶׁש֨ ֲאֶכ֖ ם ַּבִּמְדָּב֑ר ַעד־ּֽבֹ ָלֶכ֖
ה  ְצָת֤ ָּפֽ ר  ֲאֶׁש֨ ֶּבן־ְראּוֵבן֒  ֱאִליָא֮ב  ְּבֵנ֣י  ם  ֲאִביָר֗ ְוַלֽ ן  ְלָדָת֣
ֳהֵליֶה֑ם  ְוֶאת־ָאֽ ם  ֵּתיֶה֖ ְוֶאת־ָּבֽ ַוִּתְבָלֵע֥ם  יָה  ֶאת־ִּפ֔ ֶר֙ץ  ָהָא֨
י  ל: 7 ִּכ֤ ֶרב ָּכל־ִיְׂשָרֵאֽ ם ְּבֶק֖ ת ָּכל־ַהְיקּו֙ם ֲאֶׁש֣ר ְּבַרְגֵליֶה֔ ְוֵא֤
ה:  ָעָׂשֽ ר  ֲאֶׁש֖ ל  ַהָּג֑דֹ ְיהוָֹ֖ה  ֲעֵׂש֥ה  ָּכל־ַמֽ ת  ֵא֛ ת  ֹר֔אֹ ָהֽ יֵניֶכ֙ם  ֵעֽ
ַהּ֑יֹום  ְמַצְּוָ֖ך  י  ֹנִכ֥ ָאֽ ֲאֶׁש֛ר  ה  ֶאת־ָּכל־ַהִּמְצָו֔ 8 ּוְׁשַמְרֶּת֙ם 
ם  ַאֶּת֛ ֲאֶׁש֥ר  ֶרץ  ֶאת־ָהָא֔ ם  יִרְׁשֶּת֣ ִוֽ ּוָבאֶת֙ם  ֶחְז֗קּו  ֶּתֽ ַען  ְלַמ֣

ּה:  ָּמה ְלִרְׁשָּתֽ ים ָׁש֖ ְבִר֥ ֽעֹ
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Deuteronomy 10:19-11:8 

 CHASIDIC INSIGHTS 

82. Above, 6:13.  83. Likutei Sichot, vol. 14, p. 55.  84. Likutei Sichot, vol. 19, p. 20, note 46; vol. 39, p. 1, note 8.  85. Numbers 16:32.  
86. Tanya, chapter 42. 

19 You, likewise, must show love toward the resident alien by not taunting him 
for being of inferior social status, for you yourselves were aliens in Egypt and suf-
fered for being of inferior status. 
20 In general, you should strive to imitate God by imitating all facets of His loving-
kindness. Accordingly, I am stipulating that this behavior be an additional aspect 
of the respect you must accord Him. Previously, I told you that you may only 
swear in His name if you revere Him and worship Him.82 Now, I am adding a third 
condition: Only if You revere God, your God, worship Him, and are attached to 
Him in love83 may you swear by His Name.
21 He deserves to be the object of your praise, because He is your God, who did 
these great and awesome things for you, as you have seen with your own eyes.
22 Your forefathers descended to Egypt with seventy souls, and now God, your 
God, has made you—relative to those seventy souls84—as abundant as the stars 
of heaven.
11:1 You must therefore reciprocate His love, and love God, your God, and guard 
His charge, rules, ordinances, and commandments, all the days, i.e., for all time.
2 Know and accept all that I am saying today, for I am not speaking with your 
children—who did not know and who did not see the chastisement of God, 
your God, His greatness, His mighty hand, His outstretched arm,
3 His signs, and His deeds, which He performed in the midst of Egypt, to Pha-
raoh, king of Egypt and to his entire land;
4 and what He did to the army of Egypt, to its steeds, and to its chariots, how He 
caused the waters of the Sea of Reeds to inundate them when they pursued you, 
and how God destroyed them, so that their army remains crippled to this day;
5 and what He did for you in the desert, until you arrived at this place;
6 and what He did to Dathan and Aviram, sons of Eliav the son of Reuben, when 
the earth opened its mouth and swallowed them up, along with their house-
holds, their tents, and all the property that stood them on their feet (i.e., made 
them self-sufficient), in the midst of all Israel;85 and since your children did not 
know or see all this, they might question how I can exhort them to be faithful to 
God based upon all these things—
7 rather, it is with you that I am speaking, for your eyes have seen all the great 
work of God, which He did, as I have recounted.
8 Therefore, keep all the commandments that I am commanding you today, in 
order that you be strong and come take possession of the land that you are cross-
ing into in order to possess,

Possessing this inner spark enables us all to contem-
plate and meditate upon God’s unlimited immanence 
and transcendence and thereby awaken ourselves to 
a profound awareness of His presence. Even though 
we may not be able to sustain this awareness con-

stantly, the depth of its impression upon those of 
us who indeed contemplate it profoundly makes it 
relatively “simple” to reawaken this awareness at any 
time. Thus, “for [the] Moses [within us], it is indeed a 
relatively small matter.”86
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sixth reading

 RASHI 

23.  במדבר יג, כב. 24.  בראשית יג, י. 25.  ישעיה ל, ד. 26.  קיב, א. 27.  בראשית מז, יא. 28.  דברים יא, יא. 29.  איוב לח, כו. 30.  יז, ב. 31.  דברים ח, יט. 

ה.  ֵהיֶמּנָ טֹוָבה  א  ֶאּלָ ִהוא.  ִמְצַרִים  ְכֶאֶרץ  10  לֹא 
ְצַרִים,  ִמּמִ יִציָאָתם  ּבִ ָרֵאל  ְלִיׂשְ זֹו  ַהְבָטָחה  ְוֶנֶאְמָרה 
טֹוָבה  ֶאֶרץ  ֶאל  ָנבֹוא  לֹא  א  ּמָ ׁשֶ אֹוְמִרים:  ָהיּו  ׁשֶ
ָאַמר  ְוָכְך  ר,  ְמַדּבֵ תּוב  ַהּכָ ְגנּוָתּה  ּבִ ָיכֹול  זֹו.  ּכָ ְוָיָפה 
ה,  ֵהיֶמּנָ ָרָעה  א  ֶאּלָ ִהיא,  ִמְצַרִים  ְכֶאֶרץ  לֹא  ָלֶהם: 
ִלְפֵני"  ִנְבְנָתה  ִנים  ׁשָ ַבע  ׁשֶ "ְוֶחְברֹון  לֹוַמר23:  ְלמּוד  ּתַ
נֹו,  ָנה ֹצַען ְלִמְצַרִים ּבְ ָנָאן, ָחם ּבָ ְוגֹו' — ָאָדם ֶאָחד ּבְ
ֶאה ְוַאַחר  ֶרְך ֶאֶרץ ָאָדם ּבֹוֶנה ֶאת ַהּנָ ְוֶחְברֹון ִלְכַנַען, ּדֶ
הּוא  ִראׁשֹון  ל  ׁשֶ ָסְלּתֹו  ּפְ ׁשֶ עּור,  ַהּכָ ֶאת  ּבֹוֶנה  ְך  ּכָ
 , ָלַמְדּתָ ָהא  קֹוֵדם.  ֶהָחִביב  ָמקֹום  ּוְבָכל  ִני,  ֵ ּשׁ ּבַ נֹוֵתן 
ל ָהֲאָרצֹות,  ַחת ִמּכָ ּבַ ֶחְברֹון ָיָפה ִמּצַֹען. ּוִמְצַרִים ְמׁשֻ ׁשֶ
ַבח ִמְצַרִים  ֶאֶרץ ִמְצַרִים", ְוֹצַען ׁשֶ ַגן ה' ּכְ ֱאַמר24: "ּכְ ּנֶ ׁשֶ
י  "ּכִ אֹוֵמר25:  הּוא  ן  ּכֵ ׁשֶ ַמְלכּות,  ְמקֹום  ָהְיָתה  ׁשֶ ִהיא, 
ָרֵאל,  ל ֶאֶרץ ִיׂשְ ּה ׁשֶ ָסְלּתָ ָריו". ְוֶחְברֹון ּפְ ָהיּו ְבֹצַען ׂשָ
ִהיא  ֵכן  י  ּפִ ַעל  ְוַאף  ֵמִתים,  ִלְקבּוַרת  ִהְקצּוָה  ְלָכְך 
ַאֵחר:  ִעְנָין  ּבְ ְרׁשּו  ּדָ ֻתּבֹות26  ּכְ ֶכת  ּוְבַמּסֶ ִמּצַֹען.  ָיָפה 
ִלְבנֹו  ְך  ּכָ ְוַאַחר  ָטן  ַהּקָ ִלְבנֹו  ִית  ּבַ ּבֹוֶנה  ָאָדם  ר  ֶאְפׁשָ
ר  ֹצַען: ֲאׁשֶ ְבָעה ּבְ ִ ה ַעל ֶאָחד ִמּשׁ ֻבּנָ ּמְ א ׁשֶ דֹול, ֶאּלָ ַהּגָ
ר  ֲאׁשֶ ן  ׁשֶ ּגֹ ְוֶאֶרץ  ַרְעְמֵסס  ֶאֶרץ  ֲאִפּלּו  ם.  ָ ִמּשׁ ְיָצאֶתם 
ֱאַמר27:  ּנֶ ׁשֶ ִמְצַרִים,  ֶאֶרץ  ֵמיַטב  ּבְ ְוִהיא  ּה,  ּבָ ם  ְבּתֶ ְיׁשַ
ָרֵאל:  ִיׂשְ ֶאֶרץ  ּכְ ֵאיָנּה  ִהיא  ַאף  ְוגֹו',  ָהָאֶרץ"  ֵמיַטב  "ּבְ
ְלָהִביא  ְצִריָכה  ָהְיָתה  ִמְצַרִים  ֶאֶרץ  ְבַרְגְלָך.  ִקיָת  ְוִהׁשְ
ִלְנּדֹד  ה  ַאּתָ ְוָצִריְך  קֹוָתּה,  ּוְלַהׁשְ ַרְגְלָך  ּבְ ילּוס  ִמּנִ ַמִים 
ה  ְוַאּתָ  , בֹוּהַ ַהּגָ ְולֹא  ׁשֹוֶתה  מּוְך  ְוַהּנָ ְוַלֲעֹמל,  ָנְתָך  ְ ִמּשׁ
"ִלְמַטר   — זֹו  ֲאָבל   . בֹוּהַ ַלּגָ מּוְך  ַהּנָ ִמן  ִים  ַהּמַ ַמֲעֶלה 

דֹוׁש  ְתָך ְוַהּקָ ן ַעל ִמּטָ ה ָיׁשֵ ִים"28, ַאּתָ ה ּמָ ּתֶ ׁשְ ַמִים ּתִ ָ ַהּשׁ
לּוי,  ּגָ ֵאינֹו  ְוׁשֶ לּוי  ּגָ  , ְוָגבֹוּהַ ָנמּוְך  ֶקה  ַמׁשְ הּוא  רּוְך  ּבָ
ִקין אֹותֹו  ִמים, ּוַמׁשְ י לֹו ִבְגׁשָ ֵאין ּדַ ָרק. ׁשֶ ַגן ַהּיָ ֶאָחת: ּכְ ּכְ
ח ָהָהר ִמן  ּבָ ֵתף:  11  ֶאֶרץ ָהִרים ּוְבָקֹעת. ְמׁשֻ ֶרֶגל ּוַבּכָ ּבָ
ּכֹור,  זֹוֵרַע  ה  ַאּתָ ּכֹור  ֵבית  ּבְ  — יׁשֹור  ַהּמִ ׁשֶ יׁשֹור,  ַהּמִ
ָעה  ת ּכֹוִרין, ַאְרּבָ ּנּו ֲחֵמׁשֶ ית ּכֹור ִמּמֶ ּבֵ ֲאָבל ָהָהר — 
ֹראׁשֹו: ּוְבָקֹעת. ֵהן ִמיׁשֹור:   ּפּוָעיו ְוֶאָחד ּבְ ָעה ׁשִ ֵמַאְרּבָ
ָהֲאָרצֹות  ל  ּכָ ַוֲהלֹא  ֹאָתּה.  ּדֵֹרׁש  ֱאלֶֹהיָך  ה'  ר  12  ֲאׁשֶ
ֱאַמר29: "ְלַהְמִטיר ַעל ֶאֶרץ לֹא ִאיׁש",  ּנֶ הּוא ּדֹוֵרׁש, ׁשֶ
א אֹוָתּה, ְוַעל ְיֵדי אֹוָתּה  ְבָיכֹול ֵאינֹו דֹוֵרׁש ֶאּלָ א ּכַ ֶאּלָ
ִמיד  ּה: ּתָ ל ָהֲאָרצֹות ִעּמָ ּה, ּדֹוֵרׁש ֶאת ּכָ ּדֹוְרׁשָ ה ׁשֶ ִריׁשָ ּדְ
ׁש  ּוְלַחּדֵ ְצִריָכה  ּה. ִלְראֹות ַמה ִהיא  ּבָ ֵעיֵני ה' ֱאלֶֹהיָך 
ְדִאיָתא  ים ְלָרָעה ְוכּו', ּכִ ים ְלטֹוָבה ְוִעּתִ ֵזרֹות, ִעּתִ ָלּה ּגְ
ָנה ִנּדֹון ַמה  ָ ָנה. ֵמֹראׁש ַהּשׁ ָ ית ַהּשׁ ָנה30: ֵמֵרׁשִ ָ ֹראׁש ַהּשׁ ּבְ
ַעל  מּוָסב  "ְוָהָיה"  ֹמַע.  ׁשָ ִאם  13  ְוָהָיה  סֹוָפּה:   ּבְ ֵהא  ּיְ
ִים": ְוָהָיה  ה ּמָ ּתֶ ׁשְ ַמִים ּתִ ָ ָהָאמּור ְלַמְעָלה — "ִלְמַטר ַהּשׁ
ָחָדׁש.  ַמע" ּבֶ ׁשְ ן "ּתִ ׁשָ ּיָ ֹמַע" ּבַ ְמעּו. ִאם "ׁשָ ׁשְ ֹמַע ּתִ ִאם ׁשָ
ּכַֹח —  ח", ִאם ִהְתַחְלּתָ ִלׁשְ ּכַ ׁשְ ֹכַח ּתִ ְוֵכן31: "ְוָהָיה ִאם ׁשָ
ַעְזֵבִני  ה32: ִאם ּתַ ְמִגּלָ ִתיב ּבִ ן ּכְ ּכֵ ּה, ׁשֶ ּלָ ח ּכֻ ּכַ ׁשְ ּתִ סֹוְפָך ׁשֶ
ְהיּו ֲעֵליֶכם  ּיִ ה ֶאְתֶכם ַהּיֹום. ׁשֶ : ְמַצּוֶ יֹום, יֹוַמִים ֶאֶעְזֶבּךָ
ה'.  ֶאת  ְלַאֲהָבה  ַבּיֹום:  ּבֹו  ם  ַמְעּתֶ ׁשְ ִאּלּו  ּכְ ים,  ֲחָדׁשִ
יר,  ֶאְהֶיה ָעׁשִ ִביל ׁשֶ ׁשְ ּלֹא ֹתאַמר: ֲהֵרי ֲאִני לֹוֵמד ּבִ ׁשֶ
א  ֶאּלָ ָכר,  ׂשָ ל  ֲאַקּבֵ ׁשֶ ִביל  ׁשְ ּבִ ַרב,  ֵרא  ֶאּקָ ׁשֶ ִביל  ׁשְ ּבִ
בֹוד ָלבֹוא:  ה ֵמַאֲהָבה, ְוסֹוף ַהּכָ ה ֲעׂשֵ ֲעׂשֶ ּתַ ֶ ּשׁ ל ַמה  ּכָ
ִהיא  ְוזֹו  ב,  ַבּלֵ ִהיא  ׁשֶ ֲעבֹוָדה  ְלַבְבֶכם.  ָכל  ּבְ ּוְלָעְבדֹו 

ַאְרָעא  יֹוִמין ַעל  תֹוְרכּון  ּדְ 9 ּוְבִדיל 

ְלהֹון  ן  ְלִמּתַ ַלֲאָבַהְתכֹון  ְיָי  ים  ַקּיִ י  ּדִ

ְוִלְבֵניהֹון ַאְרָעא ָעְבָדא ֲחַלב ּוְדָבׁש: 

ן  ְלַתּמָ ָעֵלל  ַאּתְ  י  ּדִ ַאְרָעא  10 ֲאֵרי 

ְדִמְצַרִים  ְכַאְרָעא  ָלא  ְלֵמיְרַתּה 

ִתְזַרע  י  ּדִ ן  ּמָ ִמּתַ ְנַפְקּתּון  י  ּדִ ִהיא 

ַרְגָלְך  ּבְ ֵלּה  ַקת  ּוַמׁשְ ַזְרָעְך  ָית 

ַאּתּון  י  ּדִ 11 ְוַאְרָעא  ַיְרָקא:  ָתא  ִגּנְ ּכְ

טּוִרין  ֲאַרע  ְלֵמיְרַתּה  ן  ְלַתּמָ ָעְבִרין 

ַמּיָא:  י  ּתֵ ׁשְ ּתִ ַמּיָא  ׁשְ ִלְמַטר  ּוִבְקָען 

ָיַתּה  ַבע  ּתָ ֱאָלָהְך  יָי  ּדַ 12 ַאְרָעא 

א  ֵמֵריׁשָ ּה  ּבַ ֱאָלָהְך  ְיָי  ֵעיֵני  ִדיָרא  ּתְ

13 ִויֵהי  א:  ּתָ ְדׁשַ סֹוָפא  ְוַעד  א  ּתָ ׁשַ ּדְ

י ֲאָנא  לּון ְלִפּקֹוַדי ּדִ ָלא ְתַקּבְ ִאם ַקּבָ

ָית  ְלִמְרַחם  ֵדין  יֹוָמא  ַיְתכֹון  ד  ְמַפּקֵ

ָכל  ּבְ ֳקָדמֹוִהי  ּוְלִמְפַלח  ֱאָלֲהכֹון  ְיָי 

כֹון:  כֹון ּוְבָכל ַנְפׁשְ ִלּבְ

ְיהוָֹ֧ה  ע  ִנְׁשַּב֨ ֲאֶׁשר֩  ה  ֲאָדָמ֔ ַעל־ָה֣ ָיִמי֙ם  יכּו  ֲאִר֤ ַּתֽ ַען  9 ּוְלַמ֨
ׁש: ס ב ּוְדָבֽ ֶרץ ָזַב֥ת ָחָל֖ ם ּוְלַזְרָע֑ם ֶא֛ ת ָלֶה֖ ֵתיֶכ֛ם ָלֵת֥ ֲאֽבֹ ַלֽ

ֹ֣לא  ּה  ְלִרְׁשָּת֔ ָּמ֙ה  ָבא־ָׁש֨ ה  ַאָּת֤ ר  ֲאֶׁש֨ ֶרץ  ָהָא֗ י  10 ִּכ֣ ששי 

ִּתְזַר֙ע  ֲאֶׁש֤ר  ִמָּׁש֑ם  ם  ְיָצאֶת֖ ֲאֶׁש֥ר  וא  ִה֔ ִי֙ם  ִמְצַר֨ ֶרץ  ְכֶא֤
ר  ֲאֶׁש֨ ֶרץ  11 ְוָהָא֗ ק:  ַהָּיָרֽ ְּכַג֥ן  ְבַרְגְלָ֖ך  יָת  ְוִהְׁשִק֥ ת־ַזְרֲעָ֔ך  ֶאֽ
ר  ִלְמַט֥ ת  ּוְבָק֑עֹ ים  ָהִר֖ ֶרץ  ֶא֥ ּה  ְלִרְׁשָּת֔ ָּמ֙ה  ָׁש֨ ים  ְבִר֥ ֽעֹ ם  ַאֶּת֜
ׁש  יָך ֹּדֵר֣ ֶרץ ֲאֶׁשר־ְיהוָֹ֥ה ֱאֹלֶה֖ ִים: 12 ֶא֕ ִים ִּתְׁשֶּתה־ָּמֽ ַהָּׁשַמ֖
ד  ְוַע֖ ה  ַהָּׁשָנ֔ ֵרִׁשי֙ת  ֵמֽ ּה  ָּב֔ יָ֙ך  ֱאֹלֶה֨ ְיהוָֹ֤ה  י  ֵעיֵנ֨ יד  ָּתִמ֗ ּה  ֹאָת֑

ית ָׁשָנֽה: ס ֲחִר֥ ַאֽ
י ְמַצֶּו֥ה  ֹנִכ֛ י ֲאֶׁש֧ר ָאֽ ַע ִּתְׁשְמעּ֙ו ֶאל־ִמְצֹוַת֔ ה ִאם־ָׁש֤מֹ 13 ְוָהָי֗

ה ֶאת־ְיהוָֹ֤ה ֱאֹֽלֵהיֶכ֙ם ּוְלָעְב֔דֹו ְּבָכל־ ֲהָב֞ ְלַאֽ ם ַהּ֑יֹום  ֶאְתֶכ֖
ם:  ם ּוְבָכל־ַנְפְׁשֶכֽ ְלַבְבֶכ֖
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Deuteronomy 11:9-13 

87. Genesis 47:6, 11.  88. Leviticus 23:25.  89. Whereas above, 6:4 ff, the commandment is couched in the singular “you,” here it 
is couched in the plural “you.”  90. Sichot Kodesh 5729, vol. 2, p. 419.  91. Likutei Sichot, vol. 19, p. 233, note 48; vol. 24, pp. 192-193 
(particularly note 42).  

 RASHI 

32.  עיין מדרש שמואל פרשה א שהביא כן משם "מגילת חסידים". 33.  דניאל ו, יז. 34.  שם, יא. 35.  תהלים קמא, ב. 36.  דברים ו, ה. 

"ֱאָלָהְך  ֱאַמר33:  ּנֶ ׁשֶ ֲעבֹוָדה,  ְקרּוָיה  ה  ִפּלָ ַהּתְ ׁשֶ ה,  ְתִפּלָ
ָבֶבל?  ּבְ ְלָחן  ּפֻ ֵיׁש  ְוִכי  ְתִדיָרא",  ּבִ ֵלּה  ַלח  ּפָ ַאְנּתְ  י  ּדִ
ִתיָחן  ּפְ ין  "ְוַכּוִ ֱאַמר34:  ּנֶ ׁשֶ ל,  ּלֵ ִמְתּפַ ָהָיה  ׁשֶ ַעל  א,  ֶאּלָ
ִתי ְקֹטֶרת  ִפּלָ ּכֹון ּתְ ָדִוד הּוא אֹוֵמר35: "ּתִ ֵלּה" ְוגֹו'. ְוֵכן ּבְ

ָבר ִהְזִהיר  ֶכם. ַוֲהלֹא ּכְ ָכל ְלַבְבֶכם ּוְבָכל ַנְפׁשְ ְלָפֶניָך": ּבְ
ַאְזָהָרה  א,  ֶאּלָ ָך"?  ַנְפׁשְ ּוְבָכל  ְלָבְבָך  ָכל  "ּבְ ְך36:  ּכָ ַעל 

ְלָיִחיד, ַאְזָהָרה ְלִצּבּור:  

9 and in order that you prolong your days in the land that God swore to your 
forefathers that He would give to them and to their seed, a land flowing with 
milk and date- and fig-honey.
Sixth Reading 10 For the land to which you are coming to possess is not like 
Egypt, not even like the part of Egypt out of which you came—Goshen, which 
is the choicest part of Egypt.87 In Egypt, after you sowed your seed, you watered 
many of the fields manually, carrying water to them by foot—just as a vegetable 
garden cannot survive on rainwater and needs to be irrigated—since the natural 
overflow of the Nile did not reach all the fields by itself, and certainly not the fields 
that were higher than the river.
11 In contrast, the land that you are crossing into in order to possess is superior 
to Egypt. Whereas all the arable land in Egypt is level, the Land of Israel is a land 
of mountains and valleys, so you can cultivate their slopes and thereby produce 
more yield per area than is possible in Egypt. Furthermore, it is watered by the 
rains of heaven, which reach all elevations equally. You do not have to trouble 
yourselves to irrigate it manually. 
12 It is the land that God, your God, watches over; only through watching over 
the Land of Israel does He watch over the rest of the world. The eyes of God, your 
God, are always upon it, from the beginning of the year—Rosh HaShanah, when 
the material fortune of the world is determined for that year88—to the end of the 
year, to see if the beneficence He apportioned it on Rosh HaShanah needs to be in-
creased or decreased based on the merits of its inhabitants.”

The Community’s Love of God
13 Moses then spoke in God’s name, articulating the conditions for receiving the 
Divine blessings he just mentioned as characterizing the Land of Israel: “Specifi-
cally, if you, as a community,89 ensure that all the individuals that compose the 
community90 study My commandments continuously, reviewing them constantly 
in order not to forget what you have already learned and in order to better under-
stand what you have yet to learn, and you study them with ever-fresh enthusiasm 
as if I am commanding them to you for the first time today,91 and you study the 
Torah out of love for God, your God, rather than out of any ulterior motive, such 
as reward or title, and in order to serve Him in prayer with all your heart and 
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� THE FIRST TWO PARAGRAPHS OF THE SHEMA 

Deuteronomy 6:4-9 (parashat Va’etchanan) Deuteronomy 11:13-21 (parashat Eikev)

4 Hear, O Israel: God is our God, God is one.

5 You will love God, your God, with all your 
heart, and at the expense of your very soul, 
and with all your material means.

13 If you study My commandments continuous-
ly, as if I am commanding them to you today, out 
of love for God, your God, and in order to serve 
Him in prayer with all your heart and with all 
your soul,

14 I will give the rain of your land both in its 
proper time, the early rain and the latter rain, 
and you will gather in your grain, wine, and oil.
15 I will give grass to your livestock in your field, 
you will eat and be sated.
16 beware, lest your heart be misled and you 
neglect the study of the Torah, and you worship 
insentient gods and prostrate yourselves before 
them.
17 If you do, the wrath of God will be kindled 
against you. He will close off heaven and there 
will be no rain, and the ground will not give 
back its produce. You will perish quickly from 
upon the good land that God is giving you. 

6 These words that I command you today…
you will keep them upon your heart.

18 You must set these words of Mine upon your 
heart and upon your soul.

7 You will learn for the sake of your stu-
dents. You will discuss them when you sit 
in your house, when you walk on the way, 
when you lie down, and when you wake up.

8 You must bind them as a sign upon your 
weaker arm and they must act as a reminder 
between your eyes.

You must bind them as a sign upon your weaker 
arm and they must act as a reminder between 
your eyes.

19 You must teach them to your children to speak 
with them when you sit in your house, when you 
walk on the way when you lie down and when 
you wake up.

9 You must inscribe this paragraph upon 
the doorposts of your house and upon your 
gates.

20 You must inscribe this paragraph upon the 
doorposts of your house and upon your gates.

21 In order that your days and the days of your 
children increase on the land that God swore 
to your forefathers to give them as the days of 
heaven above earth.

 CHASIDIC INSIGHTS 
created and sustained by God. Relative to the first 
paragraph, this experience is true “hearing,” since 
we are now “hearing” what is normally “heard”—
God’s immanence.

The implications of these two levels of Divine con-
sciousness account for the differences in the two 
versions of life as described by these two similar but 
different passages.
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Deuteronomy 11:13

� INNER DIMENSIONS 
[13] If you study: The fact that the first para-
graph of the Shema is couched in the singular 
indicates that it is addressing the unique, singu-
lar essence of the Jew (the yechidah of the soul), 
which—at least in the present order—lies latent, 
deep within our Divine consciousness and is 
not normally evident. This aspect of the soul, in 
which we all identify ourselves as “a veritable 
part of God,” knows nothing of the bounds of 
nature; therefore, when it does surface, it enables 

us to operate at a much higher level of Divine 
energy and existence. This is possible because of 
this aspect of the soul’s singular focus on God to 
the exclusion of all else.
In the second paragraph of the Shema, which is 
couched in the plural, we are addressed as a col-
lection of various faculties and powers, i.e., at 
the levels below our unique essence. Therefore, 
the commandment to express love for God “be-
yond your natural ability” is not relevant.

 CHASIDIC INSIGHTS 

92. Deuteronomy 6:7-8. 

13 If you study My commandments continu-
ously: This paragraph appears in the daily liturgy 
as the second paragraph of the Shema (the first 
paragraph being found toward the end of parashat 
Va’etchanan92). As can be seen in the comparison giv-
en here, it is similar to the first paragraph in many 
ways—and even seems to repeat it—but there are a 
number of significant differences:
•	 The first paragraph is couched entirely in the 

singular (each Jew is addressed individually), 
whereas the second paragraph is mainly couched 
in the plural (i.e., the Jews are addressed as a 
community).

•	 In the first paragraph, we are commanded to love 
God “with all your heart, with all your soul, and 
with all your means.” In the second paragraph, 
the third type of love—“with all your means”—
is not mentioned.

•	 Unlike the first paragraph, the second paragraph 
raises the issue of reward and punishment.

•	 Unlike the first paragraph, the second para-
graph discusses the eventuality of exile and how 
the Jew—even in such circumstances—can and 
should continue to serve God.

•	 In the first paragraph, the commandment to 
learn the Torah is mentioned before the com-
mandment of tefilin, whereas in the second para-
graph, the order is reversed: the commandment 
of tefilin precedes that of learning Torah.

•	 In the first paragraph, learning the Torah is 
mentioned with reference to teaching students, 
whereas in the second paragraph it is mentioned 
with reference to teaching one’s children.

These differences mirror the diverse aspects of 
our relationship with God described in parashat 

Va’etchanan and parashat Eikev.
The key to understanding the differences between 
these aspects of relationship lies in the word used to 
describe the type of love for God that appears only 
in the first paragraph of the Shema: “with all your 
means (מאד).” Every other time this word appears in 
Scripture, it is used as an adjective meaning “very” 
or “very much,” so that it might be translated here 
as “your very much,” or “beyond your own abil-
ity.” Thus, the contemplation that introduces the 
first paragraph of the Shema is one that will lead us 
to love God beyond our natural ability, while that 
presumed by the second paragraph will not.
As has been discussed at length, Moses asked God 
to grant us the unconditional gift of Divine “sight,” 
i.e., the direct perception of God’s transcendence. 
This request was not granted, so he instead exhort-
ed us to “hear,” i.e., to contemplate and understand 
God’s transcendence intellectually. Moses then de-
scribed how our relationship with God will unfold 
based on this meditation.
Nonetheless, since that which we are exhorted to 
“hear”—God’s transcendence—is the same as what 
Moses wanted us to “see,” this “hearing” is still 
relatively on the level of “seeing.”
Therefore, this expectation is still not realistic, at 
least on the popular level. Sustained contemplation 
on the fact that there is Something and Someone 
that so transcends everything we see and know that 
it renders our apparent reality null and void is sim-
ply too intense to demand of the average individu-
al. The Torah therefore asks us to sustain conscious-
ness of God’s immanence, the aspect of His Divinity 
to which we can all relate much more readily. It is 
indeed reasonable to expect us to remain aware 
that everything we see and know is continuously 

with all your soul—but you nevertheless do all this only to the extent required 
of you, not going beyond that which is required of you and not exceeding your 
natural abilities,
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97. See the Overview to parashat Va’etchanan.  98. Or HaTorah 166; Likutei Torah 3:42c; Likutei Sichot, vol. 9, p. 77, footnote 40; pp. 
79-85; Sefer HaMa’amarim Melukat, vol. 4, pp. 6-7, vol. 5, p. 282.  

37.  בראשית ל, מב. 38.  ישעיה סב, ח ־ט. 39.  שופטים ו, ג. 

ֲעֵליֶכם,  ֶ ּשׁ ַמה  יֶתם  ֲעׂשִ ַאְרְצֶכם.  ְמַטר  י  14  ְוָנַתּתִ
ּלֹא  ׁשֶ ילֹות  ּלֵ ּבַ ִעּתֹו.  ּבְ ָעַלי:  ֶ ּשׁ ַמה  ה  ֶאֱעׂשֶ ֲאִני  ַאף 
תֹות,  ּבָ ׁשַ ֵליֵלי  ּבְ ִעּתֹו",  "ּבְ ַאֵחר:  ָבר  ּדָ ֶאְתֶכם.  ַיְטִריחּו 
ַהּנֹוֶפֶלת  ְרִביָעה  ִהיא  יֹוֶרה.  יֶהם:  ָבּתֵ ּבְ ְמצּוִיין  ַהּכֹל  ׁשֶ
ָרִעים:  ַהּזְ ְוֶאת  ָהָאֶרץ  ֶאת  ְרָוה  ּמַ ׁשֶ ִריָעה,  ַהּזְ ְלַאַחר 
ְלַמּלֹאות  ִציר  ַלּקָ ָסמּוְך  ַהּיֹוֶרֶדת  ְרִביָעה  ּוַמְלקֹוׁש. 
ֻאָחר,  ַהּמְ ָבר  ּדָ "ַמְלקֹוׁש"  ּוְלׁשֹון  יָה.  ֶ ַקּשׁ ּבְ בּוָאה  ַהּתְ
ּיָא".  יׁשַ ִמיָנן37: "ְוָהָיה ָהֲעֻטִפים ְלָלָבן" — "ַלּקִ ִדְמַתְרּגְ ּכְ
ַעל  ּיֹוֶרֶדת  ׁשֶ "ַמְלקֹוׁש",  ִנְקֵראת  ְלָכְך  ַאֵחר:  ָבר  ּדָ
ַאְסֶפּנּו  ּתַ ה  ַאּתָ ְדָגֶנָך.  ְוָאַסְפּתָ  ין:  ִ ּשׁ ַהּקַ ְוַעל  ִלילֹות  ַהּמְ

ן ֶאת  ֱאַמר38: "ִאם ֶאּתֵ ּנֶ ִעְנָין ׁשֶ ִית ְולֹא אֹוְיֶביָך, ּכָ ֶאל ַהּבַ
ֱאַמר39:  ּנֶ י ְמַאְסָפיו ֹיאְכֻלהּו", ְולֹא ָכִעְנָין ׁשֶ ָגֵנְך ְוגֹו' ּכִ ּדְ
ְדָך.  ׂשָ ב ּבְ י ֵעׂשֶ ָרֵאל" ְוגֹו':  15  ְוָנַתּתִ "ְוָהָיה ִאם ָזַרע ִיׂשְ
ַאֵחר:  ָבר  ּדָ ִרּיֹות.  ְדּבָ ַלּמִ ְלהֹוִליָכּה  ִתְצָטֵרְך  ּלֹא  ׁשֶ
ִליְך  ּוַמׁשְ ִמים  ׁשָ ַהּגְ ְימֹות  ל  ּכָ בּוָאְתָך  ּתְ גֹוֵזז  ְהֶיה  ּתִ ׁשֶ
יֹום  ים  לֹׁשִ ׁשְ ה  ּנָ ִמּמֶ ָיְדָך  מֹוֵנַע  ה  ְוַאּתָ ָך,  ְבֶהְמּתֶ ִלְפֵני 
 . ָבְעּתָ ְוׂשָ ְוָאַכְלּתָ  ָגָנּה:  ִמּדְ ּפֹוֶחֶתת  ְוֵאיָנּה  ִציר,  ַלּקָ ֹקֶדם 
תֹוְך  ת ּבְ ּפַ ָרָכה ְמצּוָיה ּבַ ֵהא ּבְ ּתְ ָרָכה ַאֶחֶרת, ׁשֶ ֲהֵרי זֹו ּבְ

  :" ָבְעּתָ ַעִים. "ְוָאַכְלּתָ ְוׂשָ ַהּמֵ

ֵנּה  ִעּדָ ּבְ ַאְרֲעכֹון  ְמַטר  ן  14 ְוֶאּתֵ
ִעּבּוָרְך  ְוִתְכנֹוׁש  יׁש  ְוַלּקִ יר  ּכִ ּבַ
א  ּבָ ִעׂשְ ן  15 ְוֶאּתֵ ָחְך:  ּוִמׁשְ ְוַחְמָרְך 
ע:  ּבָ ְוִתׂשְ ְוֵתיכּול  ִלְבִעיָרְך  ְבַחְקָלְך 

discouraging descent from the utopia depicted in 
the first paragraph. However, as we have seen be-
fore, there is often an advantage to the apparently 
lower scenario over the apparently higher one—in 
the present case, of “hearing” over “seeing.”97 Con-
sciousness of God’s transcendence may indeed en-
gender a more comprehensive and absolute disso-
lution of the will before God, but its disadvantage 
is that it is so beyond our natural consciousness 
that it cannot affect it or transform it. In contrast, 
since consciousness of God’s immanence, in con-
trast, must by nature infuse itself into the very 
fabric of our mundane lives, it strikes much deeper 
at the root of our natural consciousness and is far 
more effective in transforming it into Divine con-
sciousness.
This explains, from another perspective, why ex-
ile is mentioned only in the second paragraph but 
not in the first. When our relationship with God 
is predicated solely on “sight,” its very perfection 
precludes compromise or provisional policies; it 
knows only of “either/or” logic. Thus, it cannot con-
ceive of performing the commandments during ex-
ile; exile and any continued relationship with God 
seem mutually exclusive. When, however, our rela-
tionship with God is attained through “hearing,” it 
penetrates to our essential bond with Him; thus, in 
its context, the particulars of circumstance are in-
consequential and we can continue our relationship 
with God even in exile.
For this reason, too, the first paragraph only speaks 

of teaching “students,” who can appreciate the val-
ue of the Torah, while the second paragraph also 
speaks of teaching “children,” who are still too im-
mature to appreciate its value. In teaching the im-
mature, we address their intrinsic relationship with 
the Torah rather than their conscious recognition of 
its worth.
Nonetheless, despite its applicability to only the se-
lect few and its inherent flaw, the higher vision of 
our relationship with God remains part of the daily 
liturgy, even preceding the recitation of the lower 
vision. This fact reminds us that despite our limita-
tions, we should still aspire to the future day when 
we will be able to overcome them, and moreover, 
that we can now and again rise above our everyday 
selves and live life as if we belonged to the religious 
elite that live that way constantly.
If you study My commandments continuously: 
As was noted, the sages inserted the ancillary 
statement “Blessed be the name of the glory of His 
kingdom forever and ever” into our twice-daily 
liturgical recitation of the Shema. The purpose of 
this insertion is to focus our consciousness on our 
direct perception (“sight”) of God’s immanence 
within creation. Thus, although the Torah itself 
only requires us to “hear” rather than “see,” the 
sages encourage us to “see” as much as we can—
God’s immanence—in order that we benefit from 
the advantages of direct perception as well as from 
intellectual contemplation.98

ַסְפָּת֣  ְוָאֽ ּוַמְל֑קֹוׁש  ה  יֹוֶר֣ ְּבִעּ֖תֹו  ר־ַאְרְצֶכ֛ם  ְמַטֽ י  ַתִּת֧ 14 ְוָנֽ

ָך  ְדָ֖ך ִלְבֶהְמֶּת֑ י ֵעֶׂ֥שב ְּבָׂשֽ ַתִּת֛ ָך: 15 ְוָנֽ ְׁשָ֖ך ְוִיְצָהֶרֽ ָך ְוִתיֹרֽ ְדָגֶנ֔
ְעָּת:  ַכְלָּת֖ ְוָׂשָבֽ ְוָאֽ
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93. Likutei Sichot, vol. 19, pp. 115-117.  94. Leviticus 25:19, 26:5; Cf. Genesis 23:2, 24:67.  95. Leviticus 26:3-13.  96. Likutei Sichot, vol. 
19, pp. 115-120. 

Sustained contemplation of God’s transcen-
dence—Moses’ vision for the Jewish people in 
the first paragraph of the Shema—is so intense 
that fulfillment of God’s will is a given; there is 
no need to mention reward and punishment, and 
the possibility of exile is of course not even con-
sidered. Furthermore, the intensity of this Divine 
consciousness enables us to transcend our innate 
finitude and love God “beyond your natural abil-
ity,” beyond our natural limits. When this is the 
case, we can all rely on ourselves and on our own 
personal experience of Divinity to ensure our com-
mitment to God and His will.
Similarly, learning Torah—relative to performing 
the commandments—is a direct experience of God-
liness, inasmuch as through learning the Torah we 
are granted a glimpse into God’s mind, as it were. 
In this context, therefore, it is given precedence over 
the fulfillment of the Torah’s commandments.
But the fact that this vision of reality is couched in 
the singular alludes to the fact that it is ultimately 
relevant only for select individuals, the spiritually 
gifted few who can indeed continuously sustain 

such a transcendent consciousness. In contrast, 
consciousness of God’s immanence in creation is 
the “consciousness for the masses”; therefore, the 
second paragraph of the Shema is couched in the 
plural.

Since, at this less-intense level of Divine percep-
tion, we are entirely aware of our own existence, we 
are therefore susceptible to mistakenly putting our 
own perceived priorities ahead of those of the To-
rah. It therefore becomes necessary to delineate the 
consequences both of heeding and ignoring God’s 
call. Since we are fallible, reliance on our own effort 
leaves room for the possibility of exile, and we need 
to look to each other for communal support to bol-
ster our commitment to God’s will—another reason 
this paragraph is couched in the plural rather than 
in the singular.

Similarly, the experience of fulfilling God’s com-
mandments, relative to Torah study, is an indirect 
experience of God; in this context, therefore, it is 
given precedence over the study of the Torah.

Thus far, the second paragraph seems to be a 

14 I will reward you in a like manner:93 I will provide you with all your material 
needs, but only to the maximal extent possible within the limitations I have built 
into nature. Thus, I will give the rain in the manner best suited for your land to 
produce its yield: it will fall in its time—i.e., the time I have placed at its exclusive 
disposal (so to speak)—the nighttime, when people are not outdoors working the 
land. This way, you will be able to work the land by day unhindered by rain. Both 
types of rain necessary for an optimal yield will fall: the early rain, which falls 
after sowing-time, enabling the newly sown seed to germinate and grow; and the 
latter rain, which falls just before harvest-time, bringing the grain to full ripeness. 
You—rather than your enemies—will gather in your grain, wine, and oil.
15 In fact, I will give your land so much fertility that you will be able to harvest 
your grain a month early and use it as the grass you need to feed your livestock 
in your field, and by harvest time it will have grown back so you will still have 
enough to eat and be sated. And if you do not choose to use your grain for fodder, 
I will still give you the grass you need for your livestock in your own field, so 
you won’t have to lead them to other, far-away fields. In any case, even when you 
will eat a small amount of the bread that you bake from your grain, you will be 
sated by it.94

(In contrast, as I have told you,95 if you dedicate yourselves to your Divine mission 
beyond the call of duty, you will earn beneficence that exceeds the limitations of 
nature.96)
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99. Above, 8:11-17.  100. Rashi here and on 32:1, below.  101. Above, 8:19-20.  102. Genesis 6:3.  103. Likutei Sichot, vol. 9, p. 80, note 
6.  104. Likutei Sichot, vol. 9, p. 80, note 9.  105. Rashi on 6:8, above, and on Exodus 13:16.  106. Above, 6:8.  107. Tzava’at HaRibash 
(ed. Kehot) 76.  108. Sichot Kodesh 5720, pp. 392-393.  

40.  דברים ח, יב ־יג. 41.  שמואל ־א כו, יט. 42.  חגי א, ו. 43.  בראשית ו, ג. 44.  ירמיה לא, כ. 

ֵבִעים,  ּוׂשְ אֹוְכִלים  ְהיּו  ּתִ ׁשֶ יָון  ּכֵ ָלֶכם.  ְמרּו  ָ 16  ִהּשׁ
דֹוׁש  ַהּקָ ֵאין ָאָדם מֹוֵרד ּבְ ּלֹא ִתְבֲעטּו, ׁשֶ ְמרּו ָלֶכם ׁשֶ ָ ִהּשׁ
ן ּתֹאַכל  ֱאַמר40: "ּפֶ ּנֶ ִביָעה, ׁשֶ א ִמּתֹוְך ׂשְ רּוְך הּוא ֶאּלָ ּבָ
ֻין", ַמה הּוא אֹוֵמר ַאֲחָריו?  , ּוְבָקְרָך ְוֹצאְנָך ִיְרּבְ ָבְעּתָ ְוׂשָ
ַהּתֹוָרה,  ִמן  ִלְפֹרׁש  ם.  ְוַסְרּתֶ  :" ַכְחּתָ ְוׁשָ ְלָבֶבָך  "ְוָרם 
ָאָדם  יָון ׁשֶ ּכֵ ם ֱאלִֹהים ֲאֵחִרים", ׁשֶ ְך "ַוֲעַבְדּתֶ ּוִמּתֹוְך ּכָ
ִוד  ֲעבֹוָדה ָזָרה. ְוֵכן ּדָ ק ּבַ ּבֵ ּפֹוֵרׁש ִמן ַהּתֹוָרה הֹוֵלְך ּוִמּדַ
ַנֲחַלת ה' ֵלאֹמר  ַח ּבְ ּפֵ י ֵגְרׁשּוִני ַהּיֹום ֵמִהְסּתַ ָאַמר41: "ּכִ
ֲאִני ְמֹגָרׁש  יָון ׁשֶ א ּכֵ ן? ֶאּלָ ֵלְך ֲעֹבד" ְוגֹו', ּוִמי ָאַמר לֹו ּכֵ
ּתֹוָרה, ֲהֵריִני ָקרֹוב ַלֲעֹבד ֱאלִֹהים ֲאֵחִרים:  ּבַ ֲעֹסק  ִמּלַ
ֵהם ֲאֵחִרים ְלעֹוְבֵדיֶהם, צֹוֵעק ֵאָליו  ֱאלִֹהים ֲאֵחִרים. ׁשֶ
ָנְכִרי:  17  ֶאת ְיבּוָלּה.  ְוֵאינֹו עֹוֵנהּו, ִנְמָצא ָעׂשּוי לֹו ּכְ
ם  ֱאַמר42: "ְזַרְעּתֶ ּנֶ ִעְנָין ׁשֶ ה מֹוִביל ָלּה, ּכָ ַאּתָ ֶ ַאף ַמה ּשׁ
ָאר  ׁשְ ל  ּכָ ַעל  ְמֵהָרה.  ם  ַוֲאַבְדּתֶ ְמָעט":  ְוָהֵבא  ה  ַהְרּבֵ

ָלֶכם  ְרָמה  ּגָ ׁשֶ ָהֲאָדָמה,  ִמן  ֶאְתֶכם  ַאְגֶלה  ּסּוִרין  ַהּיִ
ה, ְוָהָיה  ּתֶ ׁשְ נֹו ְלֵבית ַהּמִ ַלח ּבְ ָ ּשׁ ל ְלֶמֶלְך ׁשֶ ַלֲחֹטא. ָמׁשָ
בֹוא ָנִקי  ּתָ ָך, ׁשֶ ְרּכְ דֹו: ַאל ּתֹאַכל יֹוֵתר ִמּצָ ב ּוְמַפּקְ יֹוׁשֵ
יֹוֵתר  ָתה  ְוׁשָ ָאַכל  ַההּוא,  ן  ַהּבֵ יַח  ּגִ ִהׁשְ ְולֹא  ְלֵביֶתָך. 
ְנָטלּוהּו  ה,  ִסּבָ ַהּמְ ֵני  ּבְ ל  ּכָ ֶאת  ף  ְוִטּנֵ ְוֵהִקיא  ְרכֹו,  ִמּצָ
ֵאיִני  ְמֵהָרה.  ְלְטִרין:  ּפַ ֲאחֹוֵרי  ּוְזָרקּוהּו  ּוְבַרְגָליו  ָיָדיו  ּבְ
א  ַאְרּכָ ָנה  ִנּתְ ַוֲהלֹא  ּתֹאְמרּו:  ְוִאם  א.  ַאְרּכָ ָלֶכם  נֹוֵתן 
ִרים  ְוֶעׂשְ ֵמָאה  ָיָמיו  "ְוָהיּו  ֱאַמר43:  ּנֶ ׁשֶ ּבּול,  ַהּמַ ְלדֹור 
ִלְלמֹוד,  י  ִמּמִ ָלֶהם  ָהָיה  לֹא  ּבּול  ַהּמַ ּדֹור  ָנה"?  ׁשָ
ָבַרי.  ּדְ ם ֶאת  ְמּתֶ 18  ְוׂשַ ִלְלמֹוד:   י  ִמּמִ ָלֶכם  ֵיׁש  ם  ְוַאּתֶ
ין  ִפּלִ יחּו ּתְ ִמְצֹות: ַהּנִ ִנים ּבְ ְגלּו ֱהיּו ְמֻצּיָ ּתִ ַאף ְלַאַחר ׁשֶ
ְחְזרּו.  ּתַ ׁשֶ ים ּכְ ּלֹא ִיְהיּו ָלֶכם ֲחָדׁשִ ֵדי ׁשֶ ַוֲעׂשּו ְמזּוזֹות, ּכְ

יִבי ָלְך ִצּיִֻנים":   ְוֵכן הּוא אֹוֵמר44: "ַהּצִ

ִיְטֵעי  ְלָמא  ּדִ ְלכֹון  רּו  ּמָ 16 ִאְסּתַ
ְלַטֲעַות  ְוִתְפְלחּון  ְוִתְסטּון  כֹון  ִלּבְ
17 ְוִיְתקֹוף  ְלהֹון:  דּון  ְוִתְסּגְ ַעְמַמּיָא 
ַמּיָא  ׁשְ ָית  ְוֵיחֹוד  כֹון  ּבְ ַדיָי  ֻרְגָזא 
ן  ִתּתֵ ָלא  ְוַאְרָעא  ִמְטָרא  ְיֵהי  ְוָלא 
ֵמַעל  ְפִריַע  ּבִ ְוֵתיְבדּון  ּה  ֲעַלְלּתַ ָית 
ְלכֹון:  ָיֵהב  יָי  ּדַ ַטְבָתא  ַאְרָעא 
ַעל  ין  ִאּלֵ ַמי  ְתּגָ ּפִ ָית  ּוּון  18 ּוְתׁשַ
כֹון ְוִתְקְטרּון ַיְתהֹון  כֹון ְוַעל ַנְפׁשְ ִלּבְ
ין  ּבֵ ין  ִלְתִפּלִ ִויהֹון  ֶיְדכֹון  ַעל  ְלָאת 

ֵעיֵניכֹון: 

16 Beware, lest your heart be misled and you ne-
glect (literally, “you turn away”) and you worship 
insentient gods: The Ba’al Shem Tov interpreted 
this verse to mean that the moment a person turns 
away from God, he is already “serving idols.”107

Divine consciousness encompasses the awareness 
that God is the only true, intrinsic reality, and that 
everything else is contingent on His reality. As soon 

as a person allows this consciousness to lapse, he is 
ipso facto tacitly ascribing at least some indepen-
dent reality to creation. Having lost sight of the fact 
that God is the sole autonomous force in the world, 
he succumbs to the illusion that he should respect 
lesser “deities,” whether these be celestial, natural, 
or societal forces (such as wealth, power, and pres-
tige). This is a subtle but very real form of idolatry.108

ַוֲֽעַבְדֶּת֙ם  ם  ְוַסְרֶּת֗ ְלַבְבֶכ֑ם  ה  ֶּפן־ִיְפֶּת֖ ם  ָלֶכ֔ ְמ֣רּו  16 ִהָּׁשֽ

ַאף־ְיהוָֹ֜ה  ה  17 ְוָחָר֨ ם:  ָלֶהֽ ם  ֲחִויֶת֖ ְוִהְׁשַּתֽ ים  ֲאֵחִר֔ ים  ֱאֹלִה֣
ֹ֥לא  ה  ֲאָדָמ֔ ְוָה֣ ר  ָמָט֔ ְהֶי֣ה  ְוֹלא־ִיֽ ִי֙ם  ֶאת־ַהָּׁשַמ֨ ְוָעַצ֤ר  ם  ָּבֶכ֗
ה  ַהֹּטָב֔ ֶרץ  ָהָא֣ ֵמַעל֙  ה  ְמֵהָר֗ ם  ַוֲֽאַבְדֶּת֣ ֶאת־ְיבּוָלּ֑ה  ן  ִתֵּת֖
ַעל־ ֶּלה  ֵא֔ י  ֶאת־ְּדָבַר֣ 18 ְוַׂשְמֶּת֙ם  ם:  ָלֶכֽ ן  ֹנֵת֥ ְיהוָֹ֖ה  ֲאֶׁש֥ר 
ם  ַעל־ֶיְדֶכ֔ ְלאֹו֙ת  ם  ֹאָת֤ ם  ּוְקַׁשְרֶּת֨ ל־ַנְפְׁשֶכ֑ם  ְוַעֽ ם  ְלַבְבֶכ֖

ם:  יֵניֶכֽ ת ֵּב֥ין ֵעֽ ְוָה֥יּו ְלֽטֹוָט֖פֹ
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Deuteronomy 11:16-18

16 Here again,99 beware, lest your heart be misled into spiritual insensitivity by 
this material abundance, as it is apt to be, and you consequently neglect the study 
of the Torah, and as a result, when you eventually seek to fill the spiritual void in 
your life, you worship insentient deities and prostrate yourselves before them.
17 If you fall into idolatry, the wrath of God will be kindled against you. He will 
close off heaven and there will be no rain, and the ground will even not give 
back as its produce the quantity of grain you sow it with. In addition,100 I will 
exile you; you will perish quickly from upon the good land that God is giving 
you, since that very land and its material bounty are causing you to rebel against 
Me.101 I will not give you any reprieve; although I gave the generation of the Flood 
reprieve,102 they had no one to learn from. You, however, should have learned from 
their example. 
18 Therefore, you must set these words of Mine upon your heart and upon your 
soul: fulfill My commandments—both when you are in your land, in order to earn 
the right to remain there, and when you go into exile,103 in order to remain prac-
ticed in them so they will not seem strange to you when you return.104 With regard 
to tefilin, I instruct you now to write this paragraph on a fourth parchment and 
place it in the remaining empty compartment of your head-tefilin (see Figure 1), 
and also to add this paragraph to the single parchment of your hand-tefilin (see 
Figure 2). Thus, you must bind them as a sign upon your weaker arm (see Figure 
3) and they must act as a fourfold105 reminder on your forehead, above the point 
exactly between your eyes (see Figure 4).106

Figure 2. Manufacture of Arm-TefilinFigure 1. Manufacture of Head-Tefilin

Figure 3. Wearing the Arm-Tefilin Figure 4. Wearing the Head-Tefilin
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seventh reading

 RASHI 

114. Zohar 3:228b, 258a  115. Etz Chaim, Sha’ar HaKelalim 4; Yalkut Me’am Lo’ez on this verse.  116. Exodus 20:1.  

ֵדהּו:  ַלּמְ ר,  ְלַדּבֵ יֹוֵדַע  ן  ַהּבֵ ׁשֶ ָעה  ָ ִמּשׁ ם.  ּבָ ר  19  ְלַדּבֵ
ּבּורֹו.  ּדִ ִלּמּוד  ֶזה  ֵהא  ּיְ ׁשֶ ה"45,  ֹמׁשֶ ָלנּו  ה  ִצּוָ "ּתֹוָרה 
יַח  ֵמׂשִ ָאִביו  ר  ְלַדּבֵ ַמְתִחיל  ינֹוק  ַהּתִ ׁשֶ ּכְ ָאְמרּו:  אן  ִמּכָ
ה ֵכן,  דֹו תֹוָרה, ְוִאם לֹא ָעׂשָ ְלׁשֹון ַהּקֶֹדׁש ּוְמַלּמְ ִעּמֹו ּבִ
ם ֹאָתם ֶאת  ְדּתֶ ֱאַמר: "ְוִלּמַ ּנֶ ִאּלּו קֹוְברֹו, ׁשֶ ֲהֵרי הּוא ּכְ
ִויֵמי  ְיֵמיֶכם  ִיְרּבּו  21  ְלַמַען  ְוגֹו':   ם"  ּבָ ר  ְלַדּבֵ ֵניֶכם  ּבְ
ִיְרּבּו,  לֹא  ָלאו  ְוִאם  ִיְרּבּו,  ן  ּכֵ יֶתם  ֲעׂשִ ִאם  ְבֵניֶכם. 
ָלל ֵהן ָלאו:  ָלל ָלאו ֵהן ּוִמּכְ ין ִמּכְ ְבֵרי ּתֹוָרה ִנְדָרׁשִ ּדִ ׁשֶ

א "ָלֵתת  אן, ֶאּלָ ִתיב ּכָ ָלֵתת ָלֶהם. "ָלֵתת ָלֶכם" ֵאין ּכְ
ִתים ִמן ַהּתֹוָרה:   ת ַהּמֵ ִחּיַ אן ָמִצינּו ְלֵמִדים ּתְ ָלֶהם", ִמּכָ
ֵהר  ְלִהּזָ ה,  ַהְרּבֵ ִמירֹות  ׁשְ ַאְזָהַרת  ְמרּון.  ׁשְ ּתִ ֹמר  22  ׁשָ
הּוא  ָרָכיו.  ּדְ ָכל  ּבְ ָלֶלֶכת  ח:  ּכַ ּתַ ִיׁשְ ּלֹא  ׁשֶ ַתְלמּודֹו  ּבְ
ה  ְוַאּתָ ֲחָסִדים  ּגֹוֵמל  הּוא  ַרחּום,  ֵהא  ּתְ ה  ְוַאּתָ ַרחּום 
ַוֲהלֹא  ן,  ּכֵ לֹוַמר  ר  ֶאְפׁשָ בֹו.  ּוְלָדְבָקה  ֲחָסִדים:  ּגֹוֵמל 
ְלִמיִדים ּוַבֲחָכִמים,  ּתַ ֵבק ּבַ א ִהּדָ ֵאׁש אֹוְכָלה הּוא, ֶאּלָ

ְקּתָ ּבֹו:   ִאּלּו ִנְדּבַ ּוַמֲעֶלה ֲאִני ָעֶליָך ּכְ

ָלא  ֵניכֹון ְלַמּלָ פּון ַיְתהֹון ָית ּבְ 19 ְוַתּלְ
ּוִבְמָהָכְך  ֵביָתְך  ּבְ ָבְך  ִמּתְ ּבְ ְבהֹון 
ּוִבְמִקיָמְך:  ָבְך  ּכְ ּוְבִמׁשְ ָאְרָחא  ּבְ
ִעּנּון  ְוִתְקּבְ ְמזּוְזָין  ַעל  ִבּנּון  20 ְוִתְכּתְ
ִדיל  21 ּבְ ּוְבַתְרָעיְך:  ֵביָתְך  י  ִסּפֵ ּבְ
ַעל  ְבֵניכֹון  ְויֹוֵמי  יֹוֵמיכֹון  ִיְסּגּון  ּדְ
ן  ים ְיָי ַלֲאָבַהְתכֹון ְלִמּתַ י ַקּיִ ַאְרָעא ּדִ
ַאְרָעא:  ַעל  ַמּיָא  ׁשְ יֹוֵמי  ּכְ ְלהֹון 
ל  ּכָ ָית  רּון  ּטְ ּתִ ר  ִמּטַ ִאם  22 ֲאֵרי 
ד  ְמַפּקֵ ֲאָנא  י  ּדִ ָהָדא  א  ְפֶקְדּתָ ּתַ
ְיָי  ָית  ְלִמְרַחם  ַדּה  ְלֶמְעּבְ ַיְתכֹון 
ָתְקָנן  ּדְ ָאְרָחן  ָכל  ּבְ ִלְמַהְך  ֱאָלֲהכֹון 

ּה:  ֳקָדמֹוִהי ּוְלִאְתָקָרָבא ְלַדַחְלּתֵ

ְּבִׁשְבְּתָ֤ך  ָּב֑ם  ְלַדֵּב֣ר  ם  ֶאת־ְּבֵניֶכ֖ ם  ֹאָת֛ ם  19 ְוִלַּמְדֶּת֥

ם  ָך: 20 ּוְכַתְבָּת֛ ֶרְך ּֽוְבָׁשְכְּבָ֖ך ּוְבקּוֶמֽ ָ֙ך ּוְבֶלְכְּתָ֣ך ַבֶּד֔ ְּבֵביֶת֨
י  ִויֵמ֣ ְיֵמיֶכ֙ם  ִיְרּ֤בּו  ַען  21 ְלַמ֨ יָך:  ּוִבְׁשָעֶרֽ ָך  ֵּביֶת֖ ַעל־ְמזּו֥זֹות 
ת  ָלֵת֣ ם  ֵתיֶכ֖ ֲאֽבֹ ַלֽ ְיהוָֹ֛ה  ִנְׁשַּב֧ע  ר  ֲאֶׁש֨ ה  ֲאָדָמ֔ ָהֽ ל  ַע֚ ם  ְבֵניֶכ֔

ֶרץ: ס ִים ַעל־ָהָאֽ י ַהָּׁשַמ֖ ָלֶה֑ם ִּכיֵמ֥
ר ִּתְׁשְמ֜רּון ֶאת־ָּכל־ַהִּמְצָו֣ה  שביעי ומפטיר 22 ִּכי֩ ִאם־ָׁש֨מֹ

ה  ֲהָב֞ ְלַאֽ ּה  ֲעׂשָֹת֑ ַלֽ ם  ֶאְתֶכ֖ ְמַצֶּו֥ה  י  ֹנִכ֛ ָאֽ ֲאֶׁש֧ר  את  ַהּ֗זֹ
ּוְלָדְבָקה־ֽבֹו:  יו  ְּבָכל־ְּדָרָכ֖ ָלֶלֶ֥כת  ֱאֹֽלֵהיֶכ֛ם  ֶאת־ְיהוָֹ֧ה 



� A CLOSER LOOK 
[20] You must inscribe: It is customary for the 
scribe to write God’s Name Shakai (שדי) on the 
back of the mezuzah. The mezuzah is then rolled 
up and positioned in its case with the word 
Shakai facing outward.114 This Name can be seen 
as an acronym for the words “Guardian of the 
Doors of Israel” (שומר דלתות ישראל).115

Although there is nothing wrong with encasing 
the mezuzot in ornamental or artistically crafted 
cases, one should never scrimp with the qual-

ity of the parchments in order to afford more 
expensive cases, since it is only the parchments 
that fulfill the commandment and produce the 
spiritual and physical effects the commandment 
is intended to provide. Hence the special impor-
tance of ensuring that all the mezuzot affixed to 
the doorposts of our homes and places of work 
be written by skilled scribes in compliance with 
the strictest standards of Jewish law.

45.  דברים לג, ד. 

[20] You must inscribe: The letters that spell the 
word mezuzah (מזוזה) allude to the unique ideal of 
the Jewish home:
-are the third-person feminine and mas זה and זו
culine demonstrative pronouns (“this”), respec-
tively. They thus allude to the male and female 
principles in creation, which are most funda-
mentally the cosmic groom and bride (God and 

the Jewish people), and which are reflected in 
the husband and wife in the physical home it-
self. The mem (מ) preceding these two pronouns 
alludes to the Written Torah, which was given to 
Moses (in the form of the Ten Commandments, 
which include the entire Torah116) at the end of 40 
days (40 being the numerical value of the letter 
mem), and the Oral Torah, which, as recorded 

 INNER DIMENSIONS �
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Deuteronomy 11:19-22 

 CHASIDIC INSIGHTS 

109. Likutei Sichot, vol. 9, p. 33, note 3.  110. 6:7.  111. Above, 6:9.  112. Likutei Sichot, vol. 7, p. 159, note 8; vol. 9, p. 80, note 8.   
113. Likutei Sichot, vol. 14, pp. 55-56, 59.  

20 You must inscribe: We have just described how 
the first two paragraphs of the Shema express the two 
facets of Divine consciousness that we are intended 
to maintain throughout our lives. By affixing a me-

zuzah—a parchment inscribed with these passag-
es—to the doorposts of our homes, we affirm that 
everything we possess and all aspects of our lives 
are infused with this dedication to God. [continues...]

19 You must teach them to your children;109 in fact, teach your children to speak 
with them: converse with your children in Hebrew so it becomes their native 
tongue, and teach them the language using passages from the Torah. Let them see 
that the Torah’s teachings are your chief occupation: as above,110 each one of you 
should discuss them when you sit in your house and when you walk on the way; 
let them be your last concern when you lie down to sleep at night and your first 
concern when you awaken in the morning.
20 Every one of you must inscribe this paragraph, too, upon the parchment that I 
have instructed you111 to place in a container (see Figure 5) fastened to one of the 
doorposts of each door of your house and upon your gates (see Figure 6).

21 Fulfill My commandments and study My Torah in order that your days as a col-
lective entity and the days of your children increase in the land112 that God swore 
to your forefathers to give not only to you, their descendants, but to them as well, 
when they will be resurrected in the messianic future, for as long as the days of 
heaven above earth, i.e., for all time.
Seventh Reading & Maftir 22 For if you take measures to safeguard all these 
commandments that I am commanding you, by studying the Torah’s instructions 
regarding how to perform them properly and not by forgetting what you have 
learned, and in order to love God, your God, and then to walk in all His ways by 
being merciful and kind—not only to the extent to which you have been explicitly 
commanded to be, but by imitating how He is merciful and kind beyond the ways 
He requires of you in His commandments—and finally to cleave to Him by con-
stantly associating with the sages and teachers of the Torah,113



Figure 6. The Mezuzah on a DoorpostFigure 5. The Mezuzah and a Case
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seventh reading

 RASHI 

46.  שמות כג, כז.

ה  ֲעֵליֶכם, ַאף ֲאִני ֶאֱעׂשֶ ֶ יֶתם ַמה ּשׁ 23  ְוהֹוִריׁש ה'. ֲעׂשִ
ּבֹוִרים  ּגִ ְוֵהם  ּבֹוִרים  ּגִ ם  ַאּתֶ ם.  ִמּכֶ ַוֲעֻצִמים  ָעַלי:  ֶ ּשׁ ַמה 
ַח  ּבֵ ׁשַ ּמְ ַבח ׁשֶ ֶ ּבֹוִרים, ַמה ַהּשׁ ָרֵאל ּגִ ׂשְ ּיִ ִאם לֹא ׁשֶ ם. ׁשֶ ִמּכֶ
ם  ַאּתֶ א  ֶאּלָ ם",  ִמּכֶ "ַוֲעֻצִמים  לֹוַמר  ים  ָהֱאמֹוִרּיִ ֶאת 
25  לֹא  ם:   ִמּכֶ ּבֹוִרים  ּגִ ְוֵהם  ֻאּמֹות,  ָאר  ְ ִמּשׁ ּבֹוִרים  ּגִ
ָחה  ּפָ ּוִמׁשְ ה  ֻאּמָ ִאיׁש,  א  ֶאּלָ ִלי  ֵאין  ְוגֹו'.  ִאיׁש  ב  ִיְתַיּצֵ
ב"  ִיְתַיּצֵ "לֹא  לֹוַמר:  ְלמּוד  ּתַ ִין?  ִמּנַ ֶפיָה  ְכׁשָ ּבִ ה  ָ ְוִאּשׁ

ְלמּוד לֹוַמר "ִאיׁש"? ֲאִפּלּו  ן, ַמה ּתַ ל ָמקֹום. ִאם ּכֵ ִמּכָ
ַחד" הּוא  ֶכם ּומֹוַרֲאֶכם. ַוֲהלֹא "ּפַ ְחּדְ ן: ּפַ ׁשָ עֹוג ֶמֶלְך ַהּבָ ּכְ
"ּומֹוַרֲאֶכם"  רֹוִבים,  ַהּקְ ַעל  ֶכם"  ְחּדְ "ּפַ א  ֶאּלָ "מֹוָרא", 
"מֹוָרא"  ְתֹאם,  ּפִ ִעיַתת  ּבְ ְלׁשֹון  ַחד"  "ּפַ ָהְרחֹוִקים.  ַעל 
ְוֵהיָכן  ָלֶכם.  ר  ּבֶ ּדִ ר  ֲאׁשֶ ּכַ ים:  ַרּבִ ִמים  ִמּיָ ָאָגה  ּדְ ְלׁשֹון 

ח ְלָפֶניָך" ְוגֹו'46: ּלַ ר? "ֶאת ֵאיָמִתי ֲאׁשַ ּבֵ ּדִ
חסלת פרשת עקב

ין  ל ַעְמַמּיָא ָהִאּלֵ ְיָי ָית ּכָ 23 ִויָתֵרְך 
ַרְבְרִבין  ַעְמִמין  ְוֵתיְרתּון  ָדֵמיכֹון  ִמּקֳ
י  ּדִ ַאְתָרא  ל  24 ּכָ כֹון:  ִמּנְ יִפין  ְוַתּקִ
ְלכֹון  ּדִ ּה  ּבֵ ַרְגְלכֹון  ְרַסת  ּפַ ִתְדרֹוְך 
ַנֲהָרא  ִמן  ְוִלְבָנן  ָרא  ַמְדּבְ ִמן  ְיֵהי 
ְיֵהי  ַמַעְרָבא  א  ַיּמָ ְוַעד  ָרת  ּפְ ְנַהר 
ֱאָנׁש  ד  ִיְתַעּתַ 25 ָלא  ְתחּוְמכֹון: 
ן  ִיּתֵ ְוֵאיַמְתכֹון  ֲחַלְתכֹון  ּדַ ֳקָדֵמיכֹון 
י  ּדִ ַאְרָעא  ָכל  י  ַאּפֵ ַעל  ֱאָלֲהכֹון  ְיָי 

יל ְלכֹון: י ַמּלֵ ָמא ּדִ ּה ּכְ ִתְדְרכּון ּבַ

ִמִּלְפֵניֶכ֑ם  ֶּלה  ָהֵא֖ ֶאת־ָּכל־ַהּגֹוִי֥ם  ְיהוָֹ֛ה  יׁש  23 ְוהֹוִר֧

ר  ם: 24 ָּכל־ַהָּמ֗קֹום ֲאֶׁש֨ ים ִמֶּכֽ ים ַוֲֽעֻצִמ֖ ם ְּגֹדִל֥ ם ּגֹוִי֔ יִרְׁשֶּת֣ ִוֽ
ְוַהְּלָב֜נֹון  ר  ִמן־ַהִּמְדָּב֨ ְהֶי֑ה  ִיֽ ָלֶכ֣ם  ּ֖בֹו  ף־ַרְגְלֶכ֛ם  ַּכֽ ְך  ִּתְד֧רֹ
ם:  ְלֶכֽ ְּגֻבֽ ְהֶי֖ה  ִיֽ ֲח֔רֹון  ָהַאֽ ַהָּי֣ם  ְוַע֙ד  ת  ְנַהר־ְּפָר֗ ִמן־ַהָּנָה֣ר 
ן |  ִיֵּת֣ ם  ֲאֶכ֜ ּומֹוַרֽ ם  ַּפְחְּדֶכ֨ ִּבְפֵניֶכ֑ם  יׁש  ִא֖ 25 ֹֽלא־ִיְתַיֵּצ֥ב 

ּה  ִּתְדְרכּו־ָב֔ ֲאֶׁש֣ר  ֶר֙ץ  ָכל־ָהָא֨ ַעל־ְּפֵנ֤י  ם  ֱאֹֽלֵהיֶכ֗ ְיהוָֹ֣ה 
ם: ר ִּדֶּב֥ר ָלֶכֽ ֲאֶׁש֖ ַּכֽ

קי"א פסוקים. אי"ק סימן. יעל"א סימן.

122. Berachot 1:1.  123. Uktzin 3:12.  124. Benei Veitcha, p. 28 (from Kefar Chabad Magazine, issue 1163, p. 38). 

[continued...] in its seminal form as the Mishnah, 
begins and ends with the letter mem. (The first 
word of the Mishnah is מאימתי [“from when”]122 
and the last word in the Mishnah is שלום 
[“peace”].123) The word mezuzah thus alludes to 

the domestic harmony between husband and 
wife as well as to that between God and the Jew-
ish people, which is ultimately possible only 
when their relationship is governed by the prin-
ciples of the Torah.124

 INNER DIMENSIONS �



eIKev
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Deuteronomy 11:23-25

117. Numbers 34:1-15.  118. Exodus 23:27.  119. See on Genesis 1:1 (Inner Dimensions).  120. 2:6, 8:3.  121. Torah Or 42c; Sefer 
HaMa’amarim Melukat, vol. 5, pp. 48-49.   

23 then, in reward, God will drive out all these nations from before you. You 
will dispossess nations who are so strong that they are greater and stronger than 
you, even though you yourselves are mighty.
24 Every place upon which the soles of your feet will tread in order to conquer 
will be yours, even territory beyond your promised border, which will extend 
from the desert in the south to Lebanon in the north, and from the ‘great’ river, 
the Euphrates River in the east to the Mediterranean sea in the west.117

25 No one will stand up against you, not even a man as giant as Og. God, your 
God, will cast the immediate terror of you on those near you and the gnawing 
dread of you on all the inhabitants of the land upon which you tread, even those 
far away, as He spoke concerning you.”118

The Haftarah for parashat Eikev is on p. 239.

 CHASIDIC INSIGHTS 

The mezuzah is affixed to the right doorpost because 
the right side is associated with love,119 as is stated 
in the Song of Songs,120 “His right hand embraces 
me,” and maintaining Divine consciousness, as 
these passages assure us, inspires us to love God 
with and through all aspects of our lives.
Affixing the mezuzah to the doorpost of the home’s 
entrance—in addition to the doorposts of all inner 
doorways—is an affirmation that the ideals and 

Divine consciousness inscribed on the mezuzah 
are meant to accompany us when we leave our 
homes, as well. This heightened Divine conscious-
ness protects us spiritually from the materialistic 
enticements of those aspects of the outside world 
that have yet to be rectified, and since every spiri-
tual reality finds expression in physical reality, the 
mezuzah serves to protect us from physical harm, 
as well.121



Dedicated in honor of our children

Nathan, Yitzchok,
Moshe Lev,
and Gilana

May you continue to grow in the ways
of our holy Torah

Yuri and Deana Pikover




