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Overview

s was explained in the previous parashah,' although God did not fully grant Mo-

ses’ request that our Divine perception be characterized by the certainty associ-

ated with the sense of sight, He nevertheless did implant this level of Divine
perception in our latent, subconscious minds. This subliminal perception endows us with
the conviction necessary to fulfill our God-given mission: to promulgate and disseminate
Divine consciousness throughout the world. At its initial, literal level, this mission focuses
on the national duty to conquer the Land of Israel from the nations who personify the dei-
fication of worldly forces and antagonism to Divine awareness. On its derivative, allegori-
cal level, this mission translates into our challenge to liberate all aspects of life from their
materialistic orientation, allowing them to express their true, Divine essence.

The Divine “sight” implanted in our subliminal consciousness is, as Moses asked that
it be, a Divine gift, unearned and unconditional. It is our job to actualize it, to bring it from
subliminal to sentient consciousness. This is the subject of parashat Eikev.

Parashat Eikev begins, “If you will listen....” As was explained, listening (or hearing) is
a lower level of perception than seeing. Indeed, the name of this parashah, Eikev, literally
means “heel,” the lowest extremity of the body and perhaps its most insensitive part.
On the other hand, hearing involves our interpretive efforts more than does seeing, since
seeing is a more direct experience than hearing. True, it is possible to see without seeing
attentively, i.e., without “looking,” just as it is possible to hear without hearing attentively,
i.e., without “listening.” But on the whole, we are quicker to know what it is we have seen
than what it is we have only heard or heard about, and we are more staunchly convinced
of the truth of what we have seen than the truth of what we have merely heard. Attaining
knowledge through hearing requires more effort.

The same holds true for Divine perception in the manner of “seeing” versus Divine
perception in the manner of “hearing.” The advantage of attaining Divine awareness via
“hearing” is that it requires us to reach deeper into our personalities, forcing us to forge a
more profound relationship with God than that which is accomplished through “seeing.”
“Seeing” Divinity the way Moses did is more direct, more immediate, and more over-
whelming, but it is at the same time more ephemeral, more elusive. In contrast, “hearing”

1. In the Overview and on 4:35 & 39.
2. Avot d’Rabbi Natan 31:3.
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OVERVIEW OF EIKEV

Divinity requires us to dig deeper, to examine and work through our entire system of
belief, until we reach the very bedrock of our Divine soul, our Divine essence, which then
serves as the basis of our commitment to our Divine mission in life.

This, perhaps, is why the verb “to listen,” both in Hebrew and in English, means not
only “to hear with the ears” but also “to obey.” When we “hear” a truth consummately —in
the very fiber of our being —we become committed to that truth.

Paradoxically, then, it is hearing, rather than the more riveting experience of seeing,
that enables us to commit ourselves wholeheartedly and totally to our Divine calling. This
is one reason’ why the word for “if” in the opening phrase of this parashah (“If you will
listen...) literally means “heel”: the heel, as we noted, is the least sensitive limb of the body,
and is thus a metaphor for raw commitment, the least emotionally engaging form of fulfill-
ing our Divine mission.

Raw commitment and self-discipline, essential though they may be as the immutable
basis of our relationship with God, are not intended, of course, to be either the entirety or
quintessence of that relationship. We are bidden to progress from “hearing” to “seeing,”
to manifest our subliminal surety of God’s existence that He granted us at Moses’ behest.
Living life on this level of Divine awareness is a much loftier experience since, as we said,
the experience of seeing overtakes our entire consciousness; all our faculties of intellect,
emotion, and expression are imbued with this heightened energy.

The culmination of this process is alluded to in the following parashah, Re’eh, which
opens with the words: “See, I have placed before you this day....”* The implied promise
is that if we fully and truly “hear,” as detailed in parashat Eikev, then even in the overall
exilic context of “hearing,” we will be granted the ability to consciously experience the
subconscious Divine sight (to “see” God’s “I”) that was implanted within us in parashat
Va'’etchanan. Nonetheless, it is the work we do while only “hearing” that enables our sub-
sequent “seeing” to remain a permanent feature of our psyches, rather than the fleeting
glimpse of higher reality that it is by itself.

Thus, in this parashah, Moses continues his review of Jewish history with the immedi-
ate aftermath of the Giving of the Torah (which he recounted in parashat Va’etchanan): the
incident of the Golden Calf and the mechanism of return to God and reconciliation with
Him —teshuvah. As we have noted,® teshuvah is the underlying theme of the entire Book of
Deuteronomy, but it receives particular emphasis in parashat Eikev, since it is the struggle
to “hear” God, rather than the ecstasy of “seeing” Him, that characterizes the process of
teshuvah.

&

The opening phrase of parashat Eikev is thus interpreted in the Midrash to refer allegori-
cally to the messianic era.® This is because “hearing,” aside from leading to “seeing,” also
prepares us for the future messianic Redemption. As noted, “hearing” enables us to reach
our own essence, and the result and reward of manifesting our Divine essence is the revela-
tion of God’s essence that will occur after the final Redemption.”

. For additional reasons, see on 7:12, below.

. Deuteronomy 11:26.

. In the Overview to parashat Devarim.

. See on 7:12, below.

. Likutei Sichot, vol. 9, pp. 76-77, pp. 81-83; Sichot Kodesh 5733, pp. 344-345.
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we are about performing the “heavier” ones. Our
devotion to God will prompt us to seek to serve
Him completely —fulfilling all His commands with-
out distinction.

In this context, our awareness of which command-
ments are more vital and which are less so serves
only to help us ensure that we are no less scrupu-
lous and enthusiastic in observing the latter than
we are in observing the former. Thus, it is specifi-
cally this uniform approach to fulfilling God’s will
that focuses on the essential bond with God that
performing the commandments effects.

In this light, the first three interpretations of this
verse listed above can be seen as complementary
aspects of the same idea. By being equally consci-
entious about the “light” and “heavy” command-
ments, we affirm that we are performing all of
them out of pure devotion to God. In reward, God
provides us with the material means with which to
perform them more easily now, and will ultimately
enable us to fulfill them completely by ushering in
the messianic era.'

Then Gop, your God, will keep for you the cov-
enant: As has been explained previously,'! a cov-
enant is a pact made by two parties indicating that
they are from now on two halves of one whole, and
that, based on this inner bond, they agree to always
behave lovingly toward each other, even if one or
the other’s future behavior fails to justify such love.
So, if God made such a covenant with us, swear-
ing to our forefathers that He would always treat us
with loving-kindness, why is this now being made

¥ CHASIDIC INSIGHTS 3
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contingent upon our performance of the command-
ments?

The answer is that if God would fulfill the terms of
this covenant literally, bestowing His beneficence
on us even when we do not deserve it, it could
embarrass us, causing us to feel like little children
whose parents overlook their infantile behavior be-
cause adult behavior cannot be expected of them.
Or worse, repeatedly receiving undeserved benefi-
cence could undermine our belief in Divine justice.
We would thus live our lives in either existential
shame or confusion. Certainly, then, this would be
the very opposite of being kind and merciful.

Therefore, even though the gifts promised here are
beyond our power to elicit through our own efforts,
God nonetheless determined that their bestowal
would be dependent upon our efforts. Furthermore,
in order that this arrangement not appear arbitrary,
He determined that the bestowal of His infinite
beneficence be contingent upon human effort that
specifically mirrors the infinite, unlimited nature of
this beneficence.

By taking care to fulfill the seemingly less-impor-
tant commandments with the same devotion with
which we naturally fulfill the seemingly more-
important ones, we demonstrate our absolute de-
votion to God. We show that what matters to us is
that God said that He wants us to do these things,
not our own evaluation of which things are more
weighty than others.'?

10. Sefer HaSichot 5749, vol 2, pp. 641-648. 11. On Genesis 15:9. 12. Likutei Sichot, vol. 9, pp. 71-75.
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Deuteronomy 7:12-13 EIKEV

Humility

Having exhorted the people to keep God’s commandments first out of legal
obligation and then additionally out of love, Moses continued: “I must now warn
you about falling into the delusion of self-aggrandizement when God rewards you
for observing His commandments. If you will indeed heed these ordinances with
such devotion that you are scrupulous about even the seemingly inconsequential
ones, and safeguard them by studying the Torah’s instructions regarding how to
perform them, and then perform them accordingly, Gop, your God, will keep
the covenant for you, as well as the promise of kindness that He swore to your
forefathers that He would keep.

He will love you, bless you, and multiply you. He will bless your children, the
fruit of your womb; your produce, the fruit of your soil: your grain, your wine,
your oil; the offspring of your cattle and the choice of your flocks —all this in the
land that He swore to your forefathers to give you.

& CHASIDIC INSIGHTS 3

If you will heed: The word used here for “if”
(eikev) literally means “heel.” This unusual phrase-
ology invites a number of interpretations:

e Heeding God’s instructions will be closely fol-
lowed by (“come at the heels of”) the reward
detailed in the verses that follow.! According to
this interpretation, the verse would read: “On
the ‘heels’ of your heeding....”

o The reward for heeding detailed in the verse that
follow will be bestowed specifically for fulfilling
those commandments that people typically ne-
glect (“trample under their heels”).? According
to this interpretation, the verse would read: “If
you heed even the ‘heel’-commandments....”

e The reward for heeding detailed in the verse that
follow will be bestowed in the messianic future
(the end or “heel” of history).® According to this
interpretation, the verse would read: “There will
be reward in the ‘heel’-era for your heeding.”

¢ In the era immediately preceding the advent of
the Messiah (when we hear the “footsteps” of
the Messiah), the Jewish people will return ful-
ly to God. According to this interpretation, the
verse would read: “In the ‘footstep’-era, you will
heed....”*

What exactly is the reward for performing the com-
mandments? Although the text appears to imply
that the reward consists only of material blessing
and plenty, this cannot be the case, since such a
reward would not be commensurate with the tre-
mendous, far-reaching effects of fulfilling the com-
mandments. The sages point out that even the im-

measurable, indescribable delight experienced by
the soul in the afterlife is not enough to compensate
for just one hour of performing God’s will in this
world.®

By fulfilling God’s commandments, we connect
with God in the most intimate way possible.® It is
this very intimacy that is the true reward for per-
forming the commandments, as alluded to in the
sages’ statement, “The reward for [doing] a com-
mandment is a commandment.”” This refers to the
bond forged with God by the commandment itself,
the even greater bond forged by the further com-
mandments it leads to, and the deeper bond result-
ing from the increased quality with which the indi-
vidual performs it the next time.

Hence, the material bounty promised here and
elsewhere in the Torah for observing God’s laws
is not an end in itself but rather simply the means
by which God facilitates our further performance
of His commandments.® “The reward for [doing] a
commandment is [that God will make it easier to
do] another commandment.”

Similarly, the material bounty awaiting us in the
messianic era is not an end in itself but rather the
circumstance that will enable us to fulfill God’s will
and perform the commandments in the most ideal
way possible.’

There are, of course, many possible motivations for
observing God’s commandments, many of them
quite legitimate. But only if we observe the com-
mandments out of simple devotion to God will we
be as careful about performing the “lighter” ones as

1. Onkelos, Rashi ad loc. 2. Tanchuma, Rashi ad loc. 3. Devarim Rabbah 3:1, 3; Midrash Tehilim 92; Ibn Ezra, Ramban ad loc., Or HaTo-
rah, Devarim, p. 103, pp. 106 ff. 4. Or HaTorah ad loc., quoting Or HaMeir. 5. Avot 4:17. 6. Likutei Torah 2:45c, inter alia. 7. Avot 4:2.

8. Mishneh Torah, Teshuvah 9:1. 9. Mishneh Torah, Melachim 12.
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21. Likutei Sichot, vol. 9, p.83.
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tual victory over them would lead them to acknowl-
edge the superiority of Judaism over idolatry. This
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transformation of evil into good is clearly a greater
victory over evil than is merely holding evil at bay.”!
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Deuteronomy 7:14-23 EIKEV

You will be blessed above all peoples. There will be no sterile male or barren
female among you or your livestock.

Gop will remove from you all illness. He will not set upon you any of the
evil diseases of Egypt that you knew," but will put them instead upon all your
enemies.

You must destroy all the peoples whom Gop, your God, is handing over to
you. You must not spare them, nor may you worship their deities, for that will
be a snare for you.

Perhaps you will you say to yourself, “‘These nations are more numerous than
me; how will I be able to drive them out?’

You must not fear them. Rather, you should remember well what Gop, your
God, did to Pharaoh and to all of Egypt:

the great trials that you saw with your own eyes, in which He dared the Egyp-
tians to test Him;'* the signs by which He confirmed that He sent me to save you;"
the marvels, i.e., the plagues,' especially the two in which He killed the Egyptians:
the mighty hand that He figuratively used to kill their animals with an epidemic,
and the outstretched arm that He figuratively used to slay their firstborn—all of
with which Gop, your God, brought you out.” So will Gop, your God, do to all
the peoples whom you fear.

In addition, as He told you," Gop, your God, will incite hornets against them,
which will inject venom into them that will castrate and blind them, until the sur-
vivors and those who hide from you perish.

You must not be terrified of these nations, for Gop, your God, who is in your
midst, is a great and awesome God.

And you need not worry that if all the inhabitants of the land suddenly die, the
land will be overrun by dangerous wild animals, for as He told you,"” Gob, your
God, will cast out these nations from before you gradually. You will thus not
be able to destroy them too quickly, lest the beasts of the field outnumber you.
True, wild animals do not harm righteous people,® but I do not expect your entire
population to sustain such a level of righteousness.

Gop, your God, will deliver these nations to you, and He will derange them
with great pandemonium until they are utterly destroyed.

& CHASIDIC INSIGHTS ¢3

You will be blessed above all peoples: This
phrase may also be read, “You will be blessed by
all peoples.”

As mentioned previously, had the Jewish people
entered the Promised Land directly from Egypt
and not taken the forty-year detour in the desert,
the Canaanite nations would have offered no resis-
tance. They would have simply fled, and the Jews

would not have had to battle them or engage them
in any way.

Although such a scenario would have been sim-
pler, it would not have effected any change per se
in these nations. They would have remained struck
with fear from without, but within they would have
remained just as they always were. In contrast, the
armed struggle against these nations and our even-

13. See Exodus 15:26. 14. Exodus 8:5. 15. Exodus 4:2. 16. Exodus 7:3, 11:9-10. 17. Above, 4:34. 18. Exodus 23:28. 19. Exodus 23:29-

30. 20. Cf. Genesis 6:2, 9:2; Rashi on 9:15; Job 5:23.
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The Clouds of Glory pressed them: We may
sometimes feel overwhelmed by the concealment of
God in this world, leaving us feeling distant from
Him and spiritually lifeless. Rather than succumb-
ing to despair, however, we should take this as a
challenge to spur us on to exerting greater efforts to
overcome the obstacles to Divine revelation. Such
renewed resolve will in turn lead us to a deepened
awareness and love of God. Indeed, it is precisely

28. Ezekiel 1:4.
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because feeling estranged from God can inspire us
to seek Him with greater resolve that God some-
times hides from us, similarly to how parents will
sometimes temporarily distance themselves from
their children in order to make the children realize
how much their parents mean to them.

This dynamic is alluded to in Ezekiel’s prophetic
vision of the Divine chariot, in which he saw “a
great cloud followed by a flaming fire”;* the cold
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Deuteronomy 7:24-8:4 EIKEV

He will deliver their kings into your hand, and you will thus destroy their
renown from everywhere under heaven. No man will be able to stand up before
you, from the beginning of the battle until you have destroyed them.

You must burn the sculpted images of their deities with fire. You must not
desire the silver or gold that is plated upon them and take it for yourself, lest you
be ensnared by it, for it is disgusting to Gop, your God.

Nor should you bring an idol, which is an object of God’s disgust, into your
house, lest—by demonstrating your lack of abhorrence for it—you thereby forfeit
your life and become condemned to destruction like it. Rather, you must utterly
loathe it* and utterly detest it; for it is to be destroyed.

In the time remaining between now and your entry into the land, you must
safeguard —of all the commandments that I am commanding you today—those
that you are able to perform during this period,” by studying the Torah’s instruc-
tions regarding how to perform them, in order to be able to perform them prop-
erly, in order that you may live, multiply, and come take possession of the land
that Gop swore to your forefathers —for you will enter and take possession of the
land in the merit of the commandments you perform. Of course, you are building
on the accrued merits of the commandments that were performed by the genera-
tion that died out in the desert. But since the merits of the commandments that
you perform will ultimately determine whether you will be able to conquer the
land, it is as if all the merits that contributed toward this end belong to you. This
principle will apply no matter why those who contributed toward the effort did
not complete it—whether they were opposed to the goal (e.g., the spies and their
sympathizers) or not (e.g., all the others over 20 years old, who were implicated in
the spies’ plot passively) —and no matter at what point those who are completing it
joined the effort (e.g., the sympathizers of the spies who were under 20 at the time
and thus were not punished and lived on to the present day).*

It is thus clear that, wherever possible, you should take care to properly complete
the performance of any commandment you begin to perform, for the merit of the
commandment is ascribed to the one who completes it.

You must recall the entire journey on which Gop, your God, led you during
these forty years in the desert, in order to afflict you and thereby to test you, i.e.,
to know what is in your heart, specifically: whether or not you would keep His
commandments—i.e., the commandment not to put Him to the test*—or criticize
Him.

He afflicted you, let you go hungry, and then fed you with manna, which nei-
ther you nor your forefathers had ever known, in order to make you know that
man does not live by bread alone, but that man lives by whatever is given him
through the command that issues from Gop’s mouth.

Your clothing did not wear out upon you, for the Clouds of Glory laundered
and pressed them, and your children’s clothing grew with them,* nor did your
feet swell from walking barefoot during these forty years, for like your clothing,
your shoes never wore out.”

22. Likutei Sichot, vol. 9, p. 96, note 15. 23. Likutei Sichot, vol. 19, pp. 94-97. 24. Likutei Sichot, vol. 19, pp. 98-99. 25. Above, 6:16.
26. Exodus 13:21; Likutei Sichot, vol. 18, p. 259. 27. Below, 29:4.
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work we have to do (manifesting our inner, Divine
nature) to the hardest (refining the outside world).

The repetition of the word “land” —emphasizing
the setting in which all this work takes place—al-
ludes to an intensified variation of the paradigm of
work described by the first five plants. This is the
extra exertion we must invest in attaining our goal
during the exile, when the effort required of us is
far greater than that required in the Holy Land dur-
ing times of open Divine revelation.

This intensified process and its results are alluded
to by the last two of the seven plants: Olives are bit-
ter tasting and produce their oil only when pressed
hard. Date trees take a very long time to grow, re-
flecting the great amount of work required during
the exile to produce spiritual fruits. However, both
the light-producing oil extracted from olives as well
as the sweet honey produced from dates allude to
the great revelations of the inner dimension of the
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Torah that will accompany the messianic redemp-
tion. The supreme efforts required of us during the
exile call forth much deeper and profounder di-
mensions of our relationship with God and our de-
votion to Him, and therefore elicit commensurately
deep revelations of the Torah.

Obviously, the same dynamic applies to each of us
in our own individual journeys toward our personal
“promised land”: the greater the efforts we expend
in attaining, sustaining, and promulgating Divine
consciousness, the deeper we must dig into the core
of our souls, and the more profound will be our re-
sultant relationship with God and the Torah.®

That great and awesome desert: The Jewish peo-
ple’s desert trek was a forerunner and metaphor of
the existential state of exile, which is followed by
the redemption and entry into the Promised Land.
The Torah here describes the stages through which
both the people as a whole can descend into their
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Deuteronomy 8:5-15

EIKEV

You know in your heart that just as a man chastises his son, so does Gop, your

God, chastise you.

You must keep the commandments of Gop, your God, to go in His ways, and

to revere Him.

For Gop, your God, is bringing you to a good land: a land of brooks of water,
fountains, and aquifers that emerge in valleys and mountains;

a land of wheat, barley, grapevines, figs, and pomegranates; a land of oil-pro-

ducing olives and date- and fig-honey;”

a land in which you will eat bread without scarcity —you will lack nothing in
this land; a land whose stones yield iron, and out of whose mountains you will

mine copper.

You will eat, be satiated, and bless Gop, your God, for the good land He has

given you.

So, after God has rewarded you with material abundance and
military victory, beware lest you forget Gop, your God, by not keeping His com-
mandments, ordinances, and rules, which I am commanding you today.

Beware lest you eat and be sated and build sturdy houses and dwell in them,

and your herds and your flocks multiply and your silver and gold increase,

and all that you have increase,

and your heart subsequently grow haughty and you forget Gop, your God,
who brought you out of Egypt, out of the house of slaves;

who led you through that great and awesome desert, which was notorious for
its snakes, vipers, scorpions, and thirst induced from lack of water; who brought

forth water for you out of flint-stone;*

darkness of the cloud is often the precursor to the
great fire of desire in our relationship with God.

The spiritual garments of the soul are its modes of
expression: thought, speech, and action. The gar-
ments we weave by pursuing mundane, ephemer-
al, or selfish ends wear out all too quickly; the gar-
ments we weave by studying the Torah, praying,
or performing God’s other commandments never
tatter. It follows that mixing our personal agendas
with our Divine pursuits undermines the quality
and permanence of the garments we weave. But if
we train ourselves to utilize our feelings of estrange-
ment—our feeling of being “under the cloud” —to
refine our intentions in the fire of Divine passion,
the garments then woven out of our study, prayer,
and performance of the commandments will be cor-
respondingly pure and eternal.®!

A land of wheat...: The Land of Israel, as we
have said, is the archetypal setting in which the

& CHASIDIC INSIGHTS 3

Jewish people are to transform the world into God’s
home. The seven plants enumerated here as the dis-
tinctive ones grown in the Land of Israel represent
the diverse facets of this transformation process:

Wheat is used primarily for human food, barley pri-
marily for animal food. These two grains therefore
represent our methods for working with the Divine
and animal sides of our personalities. Wine—the
consummate product of the grape—which releases
inhibitions and “gladdens man’s heart,”* represents
the joy with which we should infuse our work with
both our Divine and animal natures. Since Adam
and Eve’s first clothes were made of fig leaves,® figs
represent our efforts to refine the “garments” of our
souls, i.e., thought, speech, and action. The seed-lad-
en pomegranate symbolizes the multitude of Divine
commandments* through which we refine the world
around us. Thus, these five plants depict how we ful-
fill our task in the world, progressing from the easier

29. Rashi on Exodus 34:26 and below, 26:2. 30. Exodus 17:1-7; Numbers 20:2-13. 31. Or Torah 159. 32. Psalms 104:15. 33. Genesis
3:7. 34. Berachot 57a, et al. 35. Sefer HaSichot 5752, vol. 1, pp. 324-328.
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up to our true destiny.*!

My strength and the might of my hand have
accumulated this wealth for me: It is clear to any
intelligent person, especially to believing Jews—as
were those who were about to enter the Land of
Israel —that God is the source of all worldly suc-
cess. True, God asks us to do our part by setting
up a natural channel through which He can bestow
His blessings. But there are also enough cases of
unrewarded effort on the one hand and fortuitous
“coincidences” on the other to make it clear that it
is God’s hidden hand that ultimately determines
whether or not our efforts will be crowned with
success. Surely, then, the Torah is not seeking here
to refute the preposterous claim that a person’s suc-

41. Likutei Sichot, vol. 2, pp. 372-375.
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cess is entirely his own doing!

Rather, the Torah is here addressing a more subtle
error in perception. We observe that children often
surpass their parents in many ways, even though
they received all their talents and aptitudes from
them. The reason that children can manifest ca-
pabilities their parents do not seem to possess
is because these talents and aptitudes remained
dormant in the parents and only became active in
their children.

Similarly, God calls the Jewish people His “chil-
dren,” and has indeed left it up to us to bring
creation to its completion, granting us a measure
of power that He—in the context of created real-
ity —has relinquished. Thus, when we accomplish
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Deuteronomy 8:16-9:3 EIKEV

who fed you in the desert with manna,* which your forefathers did not know,
in order to afflict you” and in order to test you,* for your ultimate benefit—

and you say to yourself, ‘It is my own strength and the might of my hand that
have accumulated this wealth for me, and since I accrued it myself, I do not owe
God anything for it.”

Rather, you should remember Gopb, your God, for it is He who gives you
strength to become wealthy, in order to fulfill His covenant that He swore to
your forefathers, namely, to give their descendants this land, as He is doing this
day.

If, on the other hand, you forget Gop, your God, and you follow insentient
deities, worship them, and prostrate yourself before them, I testify before you
today that you will surely perish. The surest way to forget God is by failing to
remember what you have learned of the Torah, and the surest way to forget what
you have learned is by failing to review it.*

You will perish just as the nations that Gop destroys before you will perish,
since you will not obey Gop, your God.

Hear, O Israel: You are indeed a great and strong nation, but today, you are
crossing the Jordan River in order to come dispossess nations greater and stron-
ger than you, great cities fortified up to heaven,

as well as great and tall people, the descendants of the supernatural giants,*
whom you know and of whom you have heard said by the spies, “Who can stand
up against the descendants of a giant?!”

Nonetheless, you must know and remember today that it is Gop, your God,
who passes over before you as a consuming fire. He will destroy them and He
will subdue them before you. You will either drive them out or destroy them
quickly, as Gop spoke to you.

& CHASIDIC INSIGHTS 3

collective exile and we as individuals can descend
into our own personal exiles:

The first error lies in overestimating the power of
the secular, mundane world and underestimating
the power of holiness. True, the Divine soul, the ob-
servant Jewish community, and the Jewish people in
general often seem to be at a disadvantage in every
way, but the truth is that nothing can really oppose
holiness. Deluding ourselves into thinking that any-
thing is so great that it can oppose holiness is the first
psychological descent into the mentality of exile.

Exaggerating the power of the unrectified world
leads us to granting it dominion over the “reli-
gious” aspects of life as well. We become so afraid
of the world’s power—we consider the desert so
awesome—that we are scared to appear too reli-
gious, even in private.

This leads us to replace our natural religious fervor

with enthusiasm for worldly pursuits. This is sym-
bolized by the snake, whose venom is hot. Eventual-
ly, our enthusiasm for worldly things will consume
our religious fervor altogether; this is symbolized
by the burning sting of the viper.

But sooner or later, devotion to worldly pursuits
leaves us jaded and our enthusiasm for them spent.
This leaves us cold and deadened to any kind of
stimulation, just as the venom of the scorpion is cold.

When God tries to arouse us from this state with a
thirst for true life, we will not be able to recognize
what we are thirsting for. We will thirst but remain
lacking water.

The way to avoid all of this, then, is not to begin
this process altogether, by making the mistake of
overestimating the weight of the world around us.
By fostering our awareness of the power of holiness
within us, we can avoid the pitfalls of exile and live

36. Exodus 16:2-36. 37. Above, v. 3. 38. Exodus 16:4. 39. Rashi on 11:13, below. 40. Numbers 13:33.
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Deuteronomy 9:4-12 EIKEV

Do not say to yourself when Gop, your God, has repelled them
from before you, saying, ‘Because of my righteousness, Gop has brought me to
take possession of this land,” and that because of the wickedness of these na-
tions, Gop is driving them out from before you.

You are not coming to take possession of their land because of your righteous-
ness or because of the integrity of your heart. Rather, it is because of the wicked-
ness of these nations that Gop, your God, is driving them out from before you,
as well as in order to fulfill the statement that Gop swore to your forefathers,
Abraham, Isaac, and Jacob.

You must know that Gop, your God, is not giving you this land to possess
because of your righteousness, for on the contrary, you are a stiff-necked people.

Remember—do not forget—how you repeatedly angered Gop, your God, in
the desert. You have been rebelling against Gop from the day you went out of
Egypt until the day you came to this place.

The Golden Calf Revisited

The most graphic example of your stubbornness was when you angered Gop
at Mount Horeb by making the Golden Calf, and Gop was so incensed with you
that He wanted to destroy you, as I will now review with you.

When I ascended the mountain the first time, to receive the stone tablets, the
tablets of the covenant that Gop made with you, I remained on the mountain for
forty days and forty nights. I neither ate bread nor drank water,*

and Gop gave me two stone tablets, inscribed by the finger of God, and on
them were engraved all the exact words that Gop spoke with you on the moun-
tain from the midst of the fire on the day of the assembly, i.e., the day of the Giv-
ing of the Torah. These tablets were written in an openly miraculous manner, since
even though both tablets were the same size and there were many more words on
the first tablet than there were on the second, nevertheless, the size of the letters,
the spacing between the letters, the spacing between the lines, and the size of the
margins were all identical on each.®

At the end of forty days and forty nights, Gop gave me the two stone tablets,
the Tablets of the Covenant.*

But then Gop said to me, ‘Arise, descend quickly from here, for your people,
whom you have brought out of Egypt, have become corrupt. They have been
quick to turn away from the path that I commanded them to follow; they have
made for themselves a molten calf.”*

& CHASIDIC INSIGHTS 8
something real in this world, bringing it that much  dren owe their superior powers to the parents from
closer to its ultimate fulfillment, we may well as-  whom they inherited them, so should we recall that
cribe this accomplishment to our own prowess. we owe all our power to accomplish great things in
Therefore, the Torah reminds us that just as chil-  this world exclusively to God.*

42, Exodus 24:18. 43. Exodus 31:18. 44. Exodus 31:18. 45. Exodus 32:7-8. 46. Hitva'aduyot 5743, vol. 4, pp. 1857-1859.
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Deuteronomy 9:13-23 EIKEV

Gobp spoke to me further, saying, ‘I have observed this people, and they are
indeed a stiff-necked people —they do not accept rebuke easily, if at all.

Therefore, I have only one option: Leave Me alone, and I will destroy them and
obliterate their name from everywhere beneath heaven, i.e., the whole world,
and I will start over and make you and your descendants into a nation mightier
and more numerous than they.”*

So I turned and came down from the mountain. The mountain was ablaze
with fire,” and the two Tablets of the Covenant were in my two hands.

I saw that you had sinned against Gop, your God: you had made yourselves
a molten calf. You were indeed quick to turn away from the path that Gop had
commanded you to follow.

So I grasped the two tablets and hurled them from my two hands, shattering
them before your eyes at the foot of the mountain.*

I then ascended the mountain a second time* and I threw myself down on my
face, to plead your case before Gop, staying there as before—for forty days and
forty nights. I neither ate bread nor drank water, this time because I was so pre-
occupied with seeking God’s forgiveness for all the sins that you committed by
doing evil in the eyes of Gop to anger Him,"!

for I was frightened by the wrath and the fury that Gop displayed when He
was angry at you, threatening to destroy you. But thankfully, Gop hearkened to
me also at that time and did not destroy you.

Gop was extremely furious with Aaron for acquiescing to your insistence on
making the calf. He threatened to destroy him by killing his four sons, thereby
leaving him without any descendants, so I prayed also for Aaron at that time. My
prayer was effective only halfway, and therefore two of his sons—Nadav and Avi-
hu—Ilater died an unnatural death before having had any children of their own.

Before I ascended Mount Sinai for the second time, I took the object of your
sin—the calf that you had made—and I burned it with fire. I crushed it, grind-
ing it well, until it was as fine as dust, and I cast its dust into the stream that
descended from the mountain.”

Besides the incident of the Golden Calf, you also provoked Gop to anger at
Taveirah,> at Masah and Merivah,” at Kivrot HaTa’avah,>

and when Gob sent you from Ritmah, opposite Kadesh Barnea, saying, ‘Go
up and take possession of the land I have given you,” you defied the word of
Gop, your God. You did not believe Him when He promised to grant you victory,
nor did you obey Him; instead, you asked to send spies.””
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47. Exodus 32:9-10. 48. Exodus 19:18. 49. Exodus 32:19. 50. Exodus 32:30. 51. Exodus 33:4. 52. Exodus 32:34; Leviticus 10:1-7.
53. Exodus 32:20. 54. Numbers 11:1-3. 55. Exodus 17:1-7. 56. Numbers 11:4-34. 57. Numbers 13:1-2.
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Deuteronomy 9:24-10:5 EIKEV

So you see, besides the Golden Calf, you have been rebelling against Gop
since the day I became acquainted with you.

AsIsaid,” when I ascended Mount Sinai the second time, I threw myself down
to plead your case before Gop and remained prostrate during the entire forty
days and the forty nights after I threw myself down, because Gop had said that
He intended to destroy you.

I prayed to Gop and said, “‘Gop, do not destroy Your people and Your inheri-
tance, whom You have redeemed in Your greatness and whom You have brought
out of Egypt with a mighty hand.”

Remember your servants, Abraham, Isaac, and Jacob.® Pay no heed to the
stubbornness of this people, or to their wickedness, or to their sin,

lest the people of the land from which you brought us out—Egypt—say, “Be-
cause of Gop’s inability to bring them into the land about which He spoke to
them, and because of His hatred toward them, He has brought them out to slay
them in the desert.”*

But they are Your people and Your inheritance, whom You brought out with
Your great strength and with Your outstretched arm.”

As I also said,*®> God accepted my argument and did not
wipe you out. At that time, after my second forty days on the mountain,*® Gop
said to me, “Hew yourself two tablets of stone like the first ones that you shat-
tered, and come up to Me onto the mountain for a third time. Also make your-
self a wooden ark.

I will inscribe on the new tablets the same words that were upon the first
tablets, which you shattered, and you must place the new tablets into the
wooden ark.’

Although God had told me first to hew the tablets and only then to make an ark
to house them, I made an ark of acacia wood first, in order to have something to
house the tablets, and only then I hewed two stone tablets like the first ones. I
ascended the mountain with the two tablets in my hand.*

On the fortieth day of my third stay on the mountain,®® God inscribed on the
tablets according to the original text, the Ten Commandments that Gop spoke to
you on the mountain from the midst of the fire on the day of the assembly. Gop
then gave them to me.

I turned, came down from the mountain, and placed the tablets in the ark that
I had made, and they remained there, as Gop had commanded me, until the
golden Ark was built and we inaugurated the Tabernacle.*

58. Above, vv. 18-19. 59. Exodus 32:11. 60. Exodus 32:13. 61. Exodus 32:12; cf. Numbers 14:13-16. 62. Above, 9:19. 63. Exodus
34:1-2. 64. Exodus 34:4. 65. Exodus 34:28-29. 66. Exodus 40:20.
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Deuteronomy 10:6-11 EIKEV

God considers the death of righteous individuals as distressing as the breaking
of the Tablets of the Covenant. It is therefore now appropriate to mention yet an-
other instance when you angered God, this one occasioned by the death of Aaron.
When Aaron died at Mount Hor and the Amalekites attacked you, the Israelites
(i.e., all of you except the tribe of Levi) became discouraged and fled, backtracking
toward Egypt. When you journeyed from the wells of Benei Ya’akan to Moseirah
(i.e., Moseirot), the Levites caught up with you and engaged you in battle until
you halted your retreat. Then, once peace and order were restored, you mourned
Aaron as if there he had died, had been buried, and his son Eleazar had been
installed to serve as high priest in his stead.

From there, you resumed the trek toward the Promised Land and journeyed
once again to HaGudgod (i.e., Chor HaGidgad), and from HaGudgod you jour-
neyed again to Yotvatah, which was a land with streams of water.®” I mention this
incident in the context of the incident of the Golden Calf (even though the two
incidents were separated by many years) in order to emphasize, as well, that your
defection from God’s mission was as distressing to Him as when you made the
Golden Calf.

Just as the Levites showed themselves to be faithful to God when you tried to re-
turn to Egypt after Aaron’s death, so were they the only tribe all of whose members
proved faithful in the incident of the Golden Calf. Since they did not participate in
this sin, Gop separated the tribe of Levi at that time from the rest of the people,
charging them to bear the Ark of the Covenant of Gob, as well as all the other
components of the Tabernacle when we travel,*® to stand before Gop to serve Him
as priests,” and to bless the people in His Name,” as they do to this day.”!

Therefore, the tribe of Levi has no portion in the spoils of war nor any land-in-
heritance’ with its brothers, since they are occupied with other work and have no
time to engage in war or agriculture. The portion that the lay people will separate
from their produce and give to Gop is their inheritance, just as Gop, your God,
spoke to them.”

I remained on the mountain the third time like the first days, that is, in God’s
good favor, for forty days and forty nights, and Gop hearkened to me also at that
time; Gop did not seek to destroy you.

Gop therefore said to me, ‘Arise, go before the people to lead them on their
journey, so that they may come and take possession of the land I promised their
forefathers that I would give them.””

67. Numbers 20:23-21:4, 33:31-40. 68. Numbers 3:8. 69. Exodus 28:1. 70. Numbers 6:22-27. 71. Exodus 32:4, 26-29. 72. Rashi on
18:1, below. 73. Numbers 18:24. 74. Exodus 33:1.
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Of course, Moses is here addressing all the Jewish
people. How was the apparent ease with which he
attained fear of God relevant to the rest of the peo-
ple—who were certainly not on his spiritual level?
The answer is that indeed, every Jew contains with-
in him a “spark” of the soul of Moses. Moses was
the “shepherd” of the Jewish flock, charged by God
with the task of conveying the Torah he received di-
rectly from Him to the people—in all its facets, both
rational and supra-rational. In order to accomplish
this feat, God made Moses” soul a comprehensive
one, in which the souls of all the people were rooted
and which projected itself into the souls of all the
people. This is the allegorical interpretation of Mo-
ses’ statement about “the people in whose midst I

& RASHI 3

& CHASIDIC INSIGHTS 3

TRV SN TEON M M, 8 o

PITT022 noRy TIhN Mimns mNTFEN 02
T337003 TION IS TR N RN
RPN T sens A
TN TR T
MITINTOD) PINT DT e D
DPII3 AN

SEENEEEY
T2 27 DI TR 0 N

DN ATN? I pEn TIoN:
T D DN D2 oI

T Wpn N7 22991 22237 MW
NT DFING CET 2N TN N 2o
MR N9 DD NEND TN NTRT SaiT Tm
T2 N7 23 2N M) DI e MY 16 Y

Sapi~"l=Iny,

NXT 92 Dwyw 2 Sy ax Sxwr Aoy

onxvny m 5am1 0%y inam mm Ty
1170737 i ARTD DX 3 0an SR iR moh
DMWY NXTM VI oMy T 530 xran W
K5X ,0In% XD KT OXY /T nive nx b

%ol el o SRR R Rl EET A P P
PR T PU POAND P12 08 DY X 530
D7PIWIT DINX DXIN DAXY 03 023 5o

.2,N2 YN 202,30 MOM .19

am.””” And since, as we have noted,® the souls of
all the Jewish people were present at Mount Sinai
and received the Torah from God through Moses,
something of Moses’ soul is projected into the souls
of all Jews throughout all time.

By virtue of this spark of Moses within us, every
one of us can emulate him. When we reveal our
inner Moses, the fear of God does indeed become
relatively easy to attain.

Moses personified the ability to “know” God, as the
Torah testifies: “There was no other prophet who
arose among Israel like Moses, whom Gob knew face
to face.”® The Moses within us is thus our inborn abil-
ity to reach profound levels of Divine consciousness.

79. Numbers 11:21; Likutei Torah 3:31d; Sefer HaMa’amarim 5732, p. 148. 80. On Exodus 20:1. 81. Below, 34:10.
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Deuteronomy 10:12-18 EIKEV

Response to God’s Mercy

And now, Israel, even though you rebelled against God all those
times, what does Gop, your God, demand of you? Only that you exercise your
free choice to revere Gop, your God, to walk in all His ways, to love Him, and to
serve Gop, your God, with all your heart and with all your soul,

by keeping Gop’s commandments and rules, which I am commanding you
today. Furthermore, He is not asking you to do this gratuitously, but for your own
good, since He will reward you amply for your devotion. Indeed, it is only regard-
ing your relationship with Him that He grants you free choice; everything else in
life is predestined.

Behold, both the physical heaven and the spiritual heavens beyond the physi-
cal heaven, not to mention the earth and all that is on it, belong to Gop, your
God.

Yet, out of the entire universe, Gop desired only your forefathers, to love them,
and He chose their seed after them —you—out of all peoples, as you remain His
chosen ones to this day.

You must therefore circumcise the foreskin of your heart—i.e., cease to be cal-
lous in the face of His love—and cease being stiff-necked.

For Gop, your God, is God over all divine beings and Lord over all earthly
kings and lords, so you will never be able to appeal to any other power for pro-
tection from Him. He is the great, mighty, and awesome God, who will not be
partial to you if you totally shirk your Divine mission, despite having promised
to be partial toward you by overlooking occasional lapses.”” Nor will He accept
a bribe if you try to appease Him by donating money to His causes if you totally
shirk your Divine mission, even though paying a fine can atone for sins in certain
other cases.”

Yet, despite His transcendence and omnipotence, He also concerns Himself
with the lowly affairs of humanity, even its least powerful strata: He executes jus-
tice in behalf of the orphan and widow, and He showers love upon the resident
alien by giving him bread and clothing even though he will not possess any land
inheritance from which to earn a living. Do not underestimate the importance of
food and clothing, for when your forefather Jacob was threatened by his enemies,
the only material request he made of God besides physical protection was for these
two things.”

& CHASIDIC INSIGHTS 3

Only to fear Gop, your God: Although in some
contexts, the “fear of God” mentioned in the Torah
could arguably mean “the fear that God will (or
could) punish you,” in most cases it is clear that
“fear of God” refers to a palpable awareness of His
presence; “fear,” in this context, is simply the fear
that God would see you doing something that you

would be embarrassed or ashamed to have Him see
you do, a mere consequence of a much more signifi-
cant intensity of Divine consciousness.

It is in this vein that the sages of the Talmud ask,
referring to this verse, “Is the fear of Heaven, then
such a small matter?” And they answer, “Yes, for
Moses it is a small matter.””®

75. Numbers 6:26. 76. Exodus 21:30; Likutei Sichot, vol. 24, pp. 73-76. 77. Genesis 28:20. 78. Berachot 33b.
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Deuteronomy 10:19-11:8 EIKEV

You, likewise, must show love toward the resident alien by not taunting him
for being of inferior social status, for you yourselves were aliens in Egypt and suf-
fered for being of inferior status.

In general, you should strive to imitate God by imitating all facets of His loving-
kindness. Accordingly, I am stipulating that this behavior be an additional aspect
of the respect you must accord Him. Previously, I told you that you may only
swear in His name if you revere Him and worship Him.** Now, I am adding a third
condition: Only if You revere Gop, your God, worship Him, and are attached to
Him in love® may you swear by His Name.

He deserves to be the object of your praise, because He is your God, who did
these great and awesome things for you, as you have seen with your own eyes.

Your forefathers descended to Egypt with seventy souls, and now Gop, your
God, has made you—relative to those seventy souls*—as abundant as the stars
of heaven.

You must therefore reciprocate His love, and love Gop, your God, and guard

His charge, rules, ordinances, and commandments, all the days, i.e., for all time.

Know and accept all that I am saying today, for I am not speaking with your
children—who did not know and who did not see the chastisement of Gop,
your God, His greatness, His mighty hand, His outstretched arm,

His signs, and His deeds, which He performed in the midst of Egypt, to Pha-
raoh, king of Egypt and to his entire land;

and what He did to the army of Egypt, to its steeds, and to its chariots, how He
caused the waters of the Sea of Reeds to inundate them when they pursued you,
and how Gop destroyed them, so that their army remains crippled to this day;

and what He did for you in the desert, until you arrived at this place;

and what He did to Dathan and Aviram, sons of Eliav the son of Reuben, when
the earth opened its mouth and swallowed them up, along with their house-
holds, their tents, and all the property that stood them on their feet (i.e., made
them self-sufficient), in the midst of all Israel; and since your children did not
know or see all this, they might question how I can exhort them to be faithful to
God based upon all these things—

rather, it is with you that I am speaking, for your eyes have seen all the great
work of Gop, which He did, as I have recounted.

Therefore, keep all the commandments that I am commanding you today, in
order that you be strong and come take possession of the land that you are cross-
ing into in order to possess,

& CHASIDIC INSIGHTS 3

Possessing this inner spark enables us all to contem-  stantly, the depth of its impression upon those of
plate and meditate upon God’s unlimited immanence  us who indeed contemplate it profoundly makes it
and transcendence and thereby awaken ourselves to  relatively “simple” to reawaken this awareness at any
a profound awareness of His presence. Even though  time. Thus, “for [the] Moses [within us], it is indeed a
we may not be able to sustain this awareness con-  relatively small matter.”%

82. Above, 6:13. 83. Likutei Sichot, vol. 14, p. 55. 84. Likutei Sichot, vol. 19, p. 20, note 46; vol. 39, p. 1, note 8. 85. Numbers 16:32.
86. Tanya, chapter 42.
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Deuteronomy 11:9-13 EIKEV

and in order that you prolong your days in the land that Gop swore to your
forefathers that He would give to them and to their seed, a land flowing with
milk and date- and fig-honey.

For the land to which you are coming to possess is not like
Egypt, not even like the part of Egypt out of which you came—Goshen, which
is the choicest part of Egypt.¥” In Egypt, after you sowed your seed, you watered
many of the fields manually, carrying water to them by foot—just as a vegetable
garden cannot survive on rainwater and needs to be irrigated —since the natural
overflow of the Nile did not reach all the fields by itself, and certainly not the fields
that were higher than the river.

In contrast, the land that you are crossing into in order to possess is superior
to Egypt. Whereas all the arable land in Egypt is level, the Land of Israel is a land
of mountains and valleys, so you can cultivate their slopes and thereby produce
more yield per area than is possible in Egypt. Furthermore, it is watered by the
rains of heaven, which reach all elevations equally. You do not have to trouble
yourselves to irrigate it manually.

It is the land that Gop, your God, watches over; only through watching over
the Land of Israel does He watch over the rest of the world. The eyes of Gop, your
God, are always upon it, from the beginning of the year— Rosh HaShanah, when
the material fortune of the world is determined for that year®—to the end of the
year, to see if the beneficence He apportioned it on Rosh HaShanah needs to be in-
creased or decreased based on the merits of its inhabitants.”

The Community’s Love of God

Moses then spoke in God’s name, articulating the conditions for receiving the
Divine blessings he just mentioned as characterizing the Land of Israel: “Specifi-
cally, if you, as a community,® ensure that all the individuals that compose the
community” study My commandments continuously, reviewing them constantly
in order not to forget what you have already learned and in order to better under-
stand what you have yet to learn, and you study them with ever-fresh enthusiasm
as if I am commanding them to you for the first time today,” and you study the
Torah out of love for Gop, your God, rather than out of any ulterior motive, such
as reward or title, and in order to serve Him in prayer with all your heart and

¥ RASHI &3
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87. Genesis 47:6, 11. 88. Leviticus 23:25. 89. Whereas above, 6:4 ff, the commandment is couched in the singular “you,” here it
is couched in the plural “you.” 90. Sichot Kodesh 5729, vol. 2, p. 419. 91. Likutei Sichot, vol. 19, p. 233, note 48; vol. 24, pp. 192-193
(particularly note 42).
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created and sustained by God. Relative to the first
paragraph, this experience is true “hearing,” since
we are now “hearing” what is normally “heard” —
God’s immanence.

& CHASIDIC INSIGHTS 3

The implications of these two levels of Divine con-
sciousness account for the differences in the two
versions of life as described by these two similar but

different passages.

& THE FIRST TWO PARAGRAPHS OF THE SHEMA

Deuteronomy 6:4-9 (parashat Va’etchanan)

Deuteronomy 11:13-21 (parashat Eikev)

4 Hear, O Israel: Gop is our God, Gop is one.

5 You will love Gop, your God, with all your
heart, and at the expense of your very soul,
and with all your material means.

13 If you study My commandments continuous-
ly, as if I am commanding them to you today, out
of love for Gop, your God, and in order to serve
Him in prayer with all your heart and with all
your soul,

14 T will give the rain of your land both in its
proper time, the early rain and the latter rain,
and you will gather in your grain, wine, and oil.

15 I'will give grass to your livestock in your field,
you will eat and be sated.

16 beware, lest your heart be misled and you
neglect the study of the Torah, and you worship
insentient gods and prostrate yourselves before
them.

17 If you do, the wrath of Gop will be kindled
against you. He will close off heaven and there
will be no rain, and the ground will not give
back its produce. You will perish quickly from
upon the good land that Gop is giving you.

6 These words that I command you today...
you will keep them upon your heart.

18 You must set these words of Mine upon your
heart and upon your soul.

7 You will learn for the sake of your stu-
dents. You will discuss them when you sit
in your house, when you walk on the way,
when you lie down, and when you wake up.

8 You must bind them as a sign upon your
weaker arm and they must act as a reminder
between your eyes.

You must bind them as a sign upon your weaker
arm and they must act as a reminder between
your eyes.

19 You must teach them to your children to speak
with them when you sit in your house, when you
walk on the way when you lie down and when
you wake up.

9 You must inscribe this paragraph upon
the doorposts of your house and upon your
gates.

20 You must inscribe this paragraph upon the
doorposts of your house and upon your gates.

21 In order that your days and the days of your
children increase on the land that Gop swore
to your forefathers to give them as the days of
heaven above earth.
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Deuteronomy 11:13

EIKEV

with all your soul —but you nevertheless do all this only to the extent required
of you, not going beyond that which is required of you and not exceeding your

natural abilities,

If you study My commandments continu-
ously: This paragraph appears in the daily liturgy
as the second paragraph of the Shema (the first
paragraph being found toward the end of parashat
Va'etchanan®?). As can be seen in the comparison giv-
en here, it is similar to the first paragraph in many
ways—and even seems to repeat it—but there are a
number of significant differences:

o The first paragraph is couched entirely in the
singular (each Jew is addressed individually),
whereas the second paragraph is mainly couched
in the plural (ie., the Jews are addressed as a
community).

¢ In the first paragraph, we are commanded to love
God “with all your heart, with all your soul, and
with all your means.” In the second paragraph,
the third type of love—“with all your means” —
is not mentioned.

¢ Unlike the first paragraph, the second paragraph
raises the issue of reward and punishment.

e Unlike the first paragraph, the second para-
graph discusses the eventuality of exile and how
the Jew—even in such circumstances—can and
should continue to serve God.

e In the first paragraph, the commandment to
learn the Torah is mentioned before the com-
mandment of tefilin, whereas in the second para-
graph, the order is reversed: the commandment
of tefilin precedes that of learning Torah.

e In the first paragraph, learning the Torah is
mentioned with reference to teaching students,
whereas in the second paragraph it is mentioned
with reference to teaching one’s children.

These differences mirror the diverse aspects of
our relationship with God described in parashat

& CHASIDIC INSIGHTS 3

Va'etchanan and parashat Eikev.

The key to understanding the differences between
these aspects of relationship lies in the word used to
describe the type of love for God that appears only
in the first paragraph of the Shema: “with all your
means (1xn).” Every other time this word appears in
Scripture, it is used as an adjective meaning “very”
or “very much,” so that it might be translated here
as “your very much,” or “beyond your own abil-
ity.” Thus, the contemplation that introduces the
first paragraph of the Shema is one that will lead us
to love God beyond our natural ability, while that
presumed by the second paragraph will not.

As has been discussed at length, Moses asked God
to grant us the unconditional gift of Divine “sight,”
i.e., the direct perception of God’s transcendence.
This request was not granted, so he instead exhort-
ed us to “hear,” i.e., to contemplate and understand
God’s transcendence intellectually. Moses then de-
scribed how our relationship with God will unfold
based on this meditation.

Nonetheless, since that which we are exhorted to
“hear” —God’s transcendence —is the same as what
Moses wanted us to “see,” this “hearing” is still
relatively on the level of “seeing.”

Therefore, this expectation is still not realistic, at
least on the popular level. Sustained contemplation
on the fact that there is Something and Someone
that so transcends everything we see and know that
it renders our apparent reality null and void is sim-
ply too intense to demand of the average individu-
al. The Torah therefore asks us to sustain conscious-
ness of God’s immanence, the aspect of His Divinity
to which we can all relate much more readily. It is
indeed reasonable to expect us to remain aware
that everything we see and know is continuously

& INNER DIMENSIONS 6

[13] If you study: The fact that the first para-
graph of the Shema is couched in the singular
indicates that it is addressing the unique, singu-
lar essence of the Jew (the yechidah of the soul),
which —at least in the present order—lies latent,
deep within our Divine consciousness and is
not normally evident. This aspect of the soul, in
which we all identify ourselves as “a veritable
part of God,” knows nothing of the bounds of
nature; therefore, when it does surface, it enables

92. Deuteronomy 6:7-8.
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us to operate at a much higher level of Divine
energy and existence. This is possible because of
this aspect of the soul’s singular focus on God to
the exclusion of all else.

In the second paragraph of the Shema, which is
couched in the plural, we are addressed as a col-
lection of various faculties and powers, i.e., at
the levels below our unique essence. Therefore,
the commandment to express love for God “be-
yond your natural ability” is not relevant.
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discouraging descent from the utopia depicted in
the first paragraph. However, as we have seen be-
fore, there is often an advantage to the apparently
lower scenario over the apparently higher one—in
the present case, of “hearing” over “seeing.”®” Con-
sciousness of God’s transcendence may indeed en-
gender a more comprehensive and absolute disso-
lution of the will before God, but its disadvantage
is that it is so beyond our natural consciousness
that it cannot affect it or transform it. In contrast,
since consciousness of God’s immanence, in con-
trast, must by nature infuse itself into the very
fabric of our mundane lives, it strikes much deeper
at the root of our natural consciousness and is far
more effective in transforming it into Divine con-
sciousness.

This explains, from another perspective, why ex-
ile is mentioned only in the second paragraph but
not in the first. When our relationship with God
is predicated solely on “sight,” its very perfection
precludes compromise or provisional policies; it
knows only of “either/or” logic. Thus, it cannot con-
ceive of performing the commandments during ex-
ile; exile and any continued relationship with God
seem mutually exclusive. When, however, our rela-
tionship with God is attained through “hearing,” it
penetrates to our essential bond with Him; thus, in
its context, the particulars of circumstance are in-
consequential and we can continue our relationship
with God even in exile.

For this reason, too, the first paragraph only speaks
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of teaching “students,” who can appreciate the val-
ue of the Torah, while the second paragraph also
speaks of teaching “children,” who are still too im-
mature to appreciate its value. In teaching the im-
mature, we address their intrinsic relationship with
the Torah rather than their conscious recognition of
its worth.

Nonetheless, despite its applicability to only the se-
lect few and its inherent flaw, the higher vision of
our relationship with God remains part of the daily
liturgy, even preceding the recitation of the lower
vision. This fact reminds us that despite our limita-
tions, we should still aspire to the future day when
we will be able to overcome them, and moreover,
that we can now and again rise above our everyday
selves and live life as if we belonged to the religious
elite that live that way constantly.

If you study My commandments continuously:
As was noted, the sages inserted the ancillary
statement “Blessed be the name of the glory of His
kingdom forever and ever” into our twice-daily
liturgical recitation of the Shema. The purpose of
this insertion is to focus our consciousness on our
direct perception (“sight”) of God’s immanence
within creation. Thus, although the Torah itself
only requires us to “hear” rather than “see,” the
sages encourage us to “see” as much as we can—
God’s immanence—in order that we benefit from
the advantages of direct perception as well as from
intellectual contemplation.”®

97. See the Overview to parashat Va'etchanan. 98. Or HaTorah 166; Likutei Torah 3:42c; Likutei Sichot, vol. 9, p. 77, footnote 40; pp.

79-85; Sefer HaMa’amarim Melukat, vol. 4, pp. 6-7, vol. 5, p. 282.
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Deuteronomy 11:14-15 EIKEV

I will reward you in a like manner:* I will provide you with all your material
needs, but only to the maximal extent possible within the limitations I have built
into nature. Thus, I will give the rain in the manner best suited for your land to
produce its yield: it will fall in its time—i.e., the time I have placed at its exclusive
disposal (so to speak)—the nighttime, when people are not outdoors working the
land. This way, you will be able to work the land by day unhindered by rain. Both
types of rain necessary for an optimal yield will fall: the early rain, which falls
after sowing-time, enabling the newly sown seed to germinate and grow; and the
latter rain, which falls just before harvest-time, bringing the grain to full ripeness.
You—rather than your enemies—will gather in your grain, wine, and oil.

In fact, I will give your land so much fertility that you will be able to harvest
your grain a month early and use it as the grass you need to feed your livestock
in your field, and by harvest time it will have grown back so you will still have
enough to eat and be sated. And if you do not choose to use your grain for fodder,
I will still give you the grass you need for your livestock in your own field, so
you won't have to lead them to other, far-away fields. In any case, even when you
will eat a small amount of the bread that you bake from your grain, you will be
sated by it.”*

(In contrast, as I have told you,” if you dedicate yourselves to your Divine mission
beyond the call of duty, you will earn beneficence that exceeds the limitations of
nature.”)

& CHASIDIC INSIGHTS 38
Sustained contemplation of God’s transcen-
dence—Moses’ vision for the Jewish people in
the first paragraph of the Shema—is so intense

such a transcendent consciousness. In contrast,
consciousness of God’s immanence in creation is
the “consciousness for the masses”; therefore, the

that fulfillment of God’s will is a given; there is
no need to mention reward and punishment, and
the possibility of exile is of course not even con-
sidered. Furthermore, the intensity of this Divine
consciousness enables us to transcend our innate
finitude and love God “beyond your natural abil-
ity,” beyond our natural limits. When this is the
case, we can all rely on ourselves and on our own
personal experience of Divinity to ensure our com-
mitment to God and His will.

Similarly, learning Torah—relative to performing
the commandments—is a direct experience of God-
liness, inasmuch as through learning the Torah we
are granted a glimpse into God’s mind, as it were.
In this context, therefore, it is given precedence over
the fulfillment of the Torah’s commandments.

But the fact that this vision of reality is couched in
the singular alludes to the fact that it is ultimately
relevant only for select individuals, the spiritually
gifted few who can indeed continuously sustain

second paragraph of the Shema is couched in the
plural.

Since, at this less-intense level of Divine percep-
tion, we are entirely aware of our own existence, we
are therefore susceptible to mistakenly putting our
own perceived priorities ahead of those of the To-
rah. It therefore becomes necessary to delineate the
consequences both of heeding and ignoring God’s
call. Since we are fallible, reliance on our own effort
leaves room for the possibility of exile, and we need
to look to each other for communal support to bol-
ster our commitment to God’s will —another reason
this paragraph is couched in the plural rather than
in the singular.

Similarly, the experience of fulfilling God’s com-
mandments, relative to Torah study, is an indirect
experience of God; in this context, therefore, it is
given precedence over the study of the Torah.

Thus far, the second paragraph seems to be a

93. Likutei Sichot, vol. 19, pp. 115-117. 94. Leviticus 25:19, 26:5; Cf. Genesis 23:2, 24:67. 95. Leviticus 26:3-13. 96. Likutei Sichot, vol.

19, pp. 115-120.
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Beware, lest your heart be misled and you ne-
glect (literally, “you turn away”) and you worship
insentient gods: The Ba’al Shem Tov interpreted
this verse to mean that the moment a person turns
away from God, he is already “serving idols.”*”

Divine consciousness encompasses the awareness
that God is the only true, intrinsic reality, and that
everything else is contingent on His reality. As soon

& CHASIDIC INSIGHTS 3

as a person allows this consciousness to lapse, he is
ipso facto tacitly ascribing at least some indepen-
dent reality to creation. Having lost sight of the fact
that God is the sole autonomous force in the world,
he succumbs to the illusion that he should respect
lesser “deities,” whether these be celestial, natural,
or societal forces (such as wealth, power, and pres-
tige). This is a subtle but very real form of idolatry.’%

99. Above, 8:11-17. 100. Rashi here and on 32:1, below. 101. Above, 8:19-20. 102. Genesis 6:3. 103. Likutei Sichot, vol. 9, p. 80, note
6. 104. Likutei Sichot, vol. 9, p. 80, note 9. 105. Rashi on 6:8, above, and on Exodus 13:16. 106. Above, 6:8. 107. Tzava’at HaRibash

(ed. Kehot) 76. 108. Sichot Kodesh 5720, pp. 392-393.
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Deuteronomy 11:16-18 EIKEV

Here again,” beware, lest your heart be misled into spiritual insensitivity by
this material abundance, as it is apt to be, and you consequently neglect the study
of the Torah, and as a result, when you eventually seek to fill the spiritual void in
your life, you worship insentient deities and prostrate yourselves before them.

If you fall into idolatry, the wrath of Gop will be kindled against you. He will
close off heaven and there will be no rain, and the ground will even not give
back as its produce the quantity of grain you sow it with. In addition,'® I will
exile you; you will perish quickly from upon the good land that Gop is giving
you, since that very land and its material bounty are causing you to rebel against
Me.!' I will not give you any reprieve; although I gave the generation of the Flood
reprieve,'” they had no one to learn from. You, however, should have learned from
their example.

Therefore, you must set these words of Mine upon your heart and upon your
soul: fulfill My commandments —both when you are in your land, in order to earn
the right to remain there, and when you go into exile,'® in order to remain prac-
ticed in them so they will not seem strange to you when you return.'™ With regard
to tefilin, I instruct you now to write this paragraph on a fourth parchment and
place it in the remaining empty compartment of your head-tefilin (see Figure 1),
and also to add this paragraph to the single parchment of your hand-tefilin (see
Figure 2). Thus, you must bind them as a sign upon your weaker arm (see Figure
3) and they must act as a fourfold'”” reminder on your forehead, above the point
exactly between your eyes (see Figure 4).!%

L &

Figure 1. Manufacture of Head-Tefili

=

Figure 2. Manufacture of Arm-Tefilin

&y

..\/.{fy/]/ m

Figure 3. Wearing the Arm-Tefilin Figure 4. Wearing the Head-Tefilin
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& A CLOSER LOOK =&

[20] You must inscribe: It is customary for the
scribe to write God’s Name Shakai (»1w) on the
back of the mezuzah. The mezuzah is then rolled
up and positioned in its case with the word
Shakai facing outward.* This Name can be seen
as an acronym for the words “Guardian of the
Doors of Israel” (9x7w> min%7 Wmw).11°

Although there is nothing wrong with encasing
the mezuzot in ornamental or artistically crafted
cases, one should never scrimp with the qual-

ity of the parchments in order to afford more
expensive cases, since it is only the parchments
that fulfill the commandment and produce the
spiritual and physical effects the commandment
is intended to provide. Hence the special impor-
tance of ensuring that all the mezuzot affixed to
the doorposts of our homes and places of work
be written by skilled scribes in compliance with
the strictest standards of Jewish law.

«6 INNER DIMENSIONS &

[20] You must inscribe: The letters that spell the
word mezuzah (7mm) allude to the unique ideal of
the Jewish home:

1 and 71 are the third-person feminine and mas-
culine demonstrative pronouns (“this”), respec-
tively. They thus allude to the male and female
principles in creation, which are most funda-
mentally the cosmic groom and bride (God and

the Jewish people), and which are reflected in
the husband and wife in the physical home it-
self. The mem (») preceding these two pronouns
alludes to the Written Torah, which was given to
Moses (in the form of the Ten Commandments,
which include the entire Torah''?) at the end of 40
days (40 being the numerical value of the letter
mem), and the Oral Torah, which, as recorded

114. Zohar 3:228b, 258a 115. Etz Chaim, Sha’ar HaKelalim 4; Yalkut Me’am Lo’ez on this verse. 116. Exodus 20:1.
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Deuteronomy 11:19-22 EIKEV

You must teach them to your children;'” in fact, teach your children to speak
with them: converse with your children in Hebrew so it becomes their native
tongue, and teach them the language using passages from the Torah. Let them see
that the Torah’s teachings are your chief occupation: as above,''? each one of you
should discuss them when you sit in your house and when you walk on the way;
let them be your last concern when you lie down to sleep at night and your first
concern when you awaken in the morning.

Every one of you must inscribe this paragraph, too, upon the parchment that I
have instructed you'"" to place in a container (see Figure 5) fastened to one of the
doorposts of each door of your house and upon your gates (see Figure 6).

I"--.\_‘_‘_‘_‘_

Figure 5. The Mezuzah and a Case Figure 6. The Mezuzah on a Doorpost

Fulfill My commandments and study My Torah in order that your days as a col-
lective entity and the days of your children increase in the land'"* that Gop swore
to your forefathers to give not only to you, their descendants, but to them as well,
when they will be resurrected in the messianic future, for as long as the days of
heaven above earth, i.e., for all time.

For if you take measures to safeguard all these
commandments that I am commanding you, by studying the Torah’s instructions
regarding how to perform them properly and not by forgetting what you have
learned, and in order to love Gop, your God, and then to walk in all His ways by
being merciful and kind —not only to the extent to which you have been explicitly
commanded to be, but by imitating how He is merciful and kind beyond the ways
He requires of you in His commandments—and finally to cleave to Him by con-
stantly associating with the sages and teachers of the Torah,'"

& CHASIDIC INSIGHTS ¢3

You must inscribe: We have just described how  zuzah—a parchment inscribed with these passag-
the first two paragraphs of the Shema expressthetwo  es—to the doorposts of our homes, we affirm that
facets of Divine consciousness that we are intended  everything we possess and all aspects of our lives
to maintain throughout our lives. By affixing a me-  are infused with this dedication to God. [continues...]

109. Likutei Sichot, vol. 9, p. 33, note 3. 110. 6:7. 111. Above, 6:9. 112. Likutei Sichot, vol. 7, p. 159, note 8; vol. 9, p. 80, note 8.
113. Likutei Sichot, vol. 14, pp. 55-56, 59.
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«6 INNER DIMENSIONS é&-

[continued...] in its seminal form as the Mishnah,
begins and ends with the letter mem. (The first
word of the Mishnah is *nm»>xn [“from when”]'*
and the last word in the Mishnah is oww
[“peace”].'®) The word mezuzah thus alludes to

the domestic harmony between husband and
wife as well as to that between God and the Jew-
ish people, which is ultimately possible only
when their relationship is governed by the prin-
ciples of the Torah.'*

122. Berachot 1:1. 123. Uktzin 3:12. 124. Benei Veitcha, p. 28 (from Kefar Chabad Magazine, issue 1163, p. 38).
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Deuteronomy 11:23-25 EIKEV

then, in reward, Gop will drive out all these nations from before you. You
will dispossess nations who are so strong that they are greater and stronger than
you, even though you yourselves are mighty.

Every place upon which the soles of your feet will tread in order to conquer
will be yours, even territory beyond your promised border, which will extend
from the desert in the south to Lebanon in the north, and from the ‘great’ river,
the Euphrates River in the east to the Mediterranean sea in the west.'”

No one will stand up against you, not even a man as giant as Og. Gop, your
God, will cast the immediate terror of you on those near you and the gnawing
dread of you on all the inhabitants of the land upon which you tread, even those
far away, as He spoke concerning you.”''®

The Haftarah for parashat Eikev is on p. 239.

o

& CHASIDIC INSIGHTS 3

The mezuzah is affixed to the right doorpost because

Divine consciousness inscribed on the mezuzah

the right side is associated with love,'? as is stated
in the Song of Songs,'® “His right hand embraces
me,” and maintaining Divine consciousness, as
these passages assure us, inspires us to love God
with and through all aspects of our lives.

Affixing the mezuzah to the doorpost of the home’s
entrance —in addition to the doorposts of all inner
doorways—is an affirmation that the ideals and

are meant to accompany us when we leave our
homes, as well. This heightened Divine conscious-
ness protects us spiritually from the materialistic
enticements of those aspects of the outside world
that have yet to be rectified, and since every spiri-
tual reality finds expression in physical reality, the
mezuzah serves to protect us from physical harm,
as well.’!

117. Numbers 34:1-15. 118. Exodus 23:27. 119. See on Genesis 1:1 (Inner Dimensions). 120.2:6, 8:3. 121. Torah Or 42c; Sefer

HaMa’amarim Melukat, vol. 5, pp. 48-49.
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Dedicated in honor of our children

Nathan, Yitzchok,
Moshe Leyv,
and Gilana

May you continue to grow in the ways
of our holy Torah

Yuri and Deana Pikover
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