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As was explained in the previous parashah,1 although God did not fully grant Mo-
ses’ request that our Divine perception be characterized by the certainty associ-
ated with the sense of sight, He nevertheless did implant this level of Divine 

perception in our latent, subconscious minds. This subliminal perception endows us with 
the conviction necessary to fulfill our God-given mission: to promulgate and disseminate 
Divine consciousness throughout the world. At its initial, literal level, this mission focuses 
on the national duty to conquer the Land of Israel from the nations who personify the dei-
fication of worldly forces and antagonism to Divine awareness. On its derivative, allegori-
cal level, this mission translates into our challenge to liberate all aspects of life from their 
materialistic orientation, allowing them to express their true, Divine essence.

The Divine “sight” implanted in our subliminal consciousness is, as Moses asked that 
it be, a Divine gift, unearned and unconditional. It is our job to actualize it, to bring it from 
subliminal to sentient consciousness. This is the subject of parashat Eikev.

Parashat Eikev begins, “If you will listen….” As was explained, listening (or hearing) is 
a lower level of perception than seeing. Indeed, the name of this parashah, Eikev, literally 
means “heel,” the lowest extremity of the body and perhaps its most insensitive part.2 
On the other hand, hearing involves our interpretive efforts more than does seeing, since 
seeing is a more direct experience than hearing. True, it is possible to see without seeing 
attentively, i.e., without “looking,” just as it is possible to hear without hearing attentively, 
i.e., without “listening.” But on the whole, we are quicker to know what it is we have seen 
than what it is we have only heard or heard about, and we are more staunchly convinced 
of the truth of what we have seen than the truth of what we have merely heard. Attaining 
knowledge through hearing requires more effort.

The same holds true for Divine perception in the manner of “seeing” versus Divine 
perception in the manner of “hearing.” The advantage of attaining Divine awareness via 
“hearing” is that it requires us to reach deeper into our personalities, forcing us to forge a 
more profound relationship with God than that which is accomplished through “seeing.” 
“Seeing” Divinity the way Moses did is more direct, more immediate, and more over-
whelming, but it is at the same time more ephemeral, more elusive. In contrast, “hearing” 

1.  In the Overview and on 4:35 & 39.
2.  Avot d’Rabbi Natan 31:3.
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Overview of EIKEV

Divinity requires us to dig deeper, to examine and work through our entire system of 
belief, until we reach the very bedrock of our Divine soul, our Divine essence, which then 
serves as the basis of our commitment to our Divine mission in life.

This, perhaps, is why the verb “to listen,” both in Hebrew and in English, means not 
only “to hear with the ears” but also “to obey.” When we “hear” a truth consummately—in 
the very fiber of our being—we become committed to that truth.

Paradoxically, then, it is hearing, rather than the more riveting experience of seeing, 
that enables us to commit ourselves wholeheartedly and totally to our Divine calling. This 
is one reason3 why the word for “if” in the opening phrase of this parashah (“If you will 
listen…) literally means “heel”: the heel, as we noted, is the least sensitive limb of the body, 
and is thus a metaphor for raw commitment, the least emotionally engaging form of fulfill-
ing our Divine mission.

Raw commitment and self-discipline, essential though they may be as the immutable 
basis of our relationship with God, are not intended, of course, to be either the entirety or 
quintessence of that relationship. We are bidden to progress from “hearing” to “seeing,” 
to manifest our subliminal surety of God’s existence that He granted us at Moses’ behest. 
Living life on this level of Divine awareness is a much loftier experience since, as we said, 
the experience of seeing overtakes our entire consciousness; all our faculties of intellect, 
emotion, and expression are imbued with this heightened energy.

The culmination of this process is alluded to in the following parashah, Re’eh, which 
opens with the words: “See, I have placed before you this day….”4 The implied promise 
is that if we fully and truly “hear,” as detailed in parashat Eikev, then even in the overall 
exilic context of “hearing,” we will be granted the ability to consciously experience the 
subconscious Divine sight (to “see” God’s “I”) that was implanted within us in parashat 
Va’etchanan. Nonetheless, it is the work we do while only “hearing” that enables our sub-
sequent “seeing” to remain a permanent feature of our psyches, rather than the fleeting 
glimpse of higher reality that it is by itself.

Thus, in this parashah, Moses continues his review of Jewish history with the immedi-
ate aftermath of the Giving of the Torah (which he recounted in parashat Va’etchanan): the 
incident of the Golden Calf and the mechanism of return to God and reconciliation with 
Him—teshuvah. As we have noted,5 teshuvah is the underlying theme of the entire Book of 
Deuteronomy, but it receives particular emphasis in parashat Eikev, since it is the struggle 
to “hear” God, rather than the ecstasy of “seeing” Him, that characterizes the process of 
teshuvah.

�

The opening phrase of parashat Eikev is thus interpreted in the Midrash to refer allegori-
cally to the messianic era.6 This is because “hearing,” aside from leading to “seeing,” also 
prepares us for the future messianic Redemption. As noted, “hearing” enables us to reach 
our own essence, and the result and reward of manifesting our Divine essence is the revela-
tion of God’s essence that will occur after the final Redemption.7

3.  For additional reasons, see on 7:12, below.
4.  Deuteronomy 11:26.
5.  In the Overview to parashat Devarim.
6.  See on 7:12, below.
7.  Likutei Sichot, vol. 9, pp. 76-77, pp. 81-83; Sichot Kodesh 5733, pp. 344-345.
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First Reading

 CHASIDIC INSIGHTS 

10. Sefer HaSichot 5749, vol 2, pp. 641-648.  11. On Genesis 15:9.  12. Likutei Sichot, vol. 9, pp. 71-75.  

 RASHI 

1.  תהלים כב, יג. 2.  בראשית יד, ה. 3.  חולין פד, ב. 

אָדָם  שֶׁ לּוֹת  הַקַּ צְוֹת  הַמִּ אִם  מְעוּן.  שְׁ תִּ עֵקֶב  12  וְהָיָה 
לְךָ  מֹר  יִשְׁ וְגוֹ'.  ה'  מַר  וְשָׁ מְעוּן:  שְׁ תִּ עֲקֵבָיו  בַּ שׁ  דָּ
קֵבָה  הַנְּ שֶׁ בְקָרְךָ  וַלְדֵי  אֲלָפֶיךָ.  גַר  13  שְׁ הַבְטָחָתוֹ:  
ירֵי  רַשׁ: "אַבִּ רֹת צֹאנֶךָ. מְנַחֵם פֵּ תְּ עֶיהָ: וְעַשְׁ רֶת מִמֵּ גֶּ מְשַׁ

קַרְנַיִם",  רֹת  תְּ "עַשְׁ מו2ֹ:  כְּ הַצֹּאן,  מִבְחַר   — ן"1  בָשָׁ
וְרַבּוֹתֵינוּ  עָנָךְ".  "וְעֶדְרֵי  ם:  רְגֵּ תִּ וְאֻנְקְלוֹס  חֹזֶק.  לְשׁוֹן 
ירוֹת אֶת  עֲשִׁ מַּ רֹת", שֶׁ תָּ מָם "עַשְׁ ה נִקְרָא שְׁ אָמְרו3ּ: לָמָּ

עֲלֵיהֶן:   בַּ

יָת  לוּן  תְקַבְּ י  דִּ חֲלַף  7:12 וִיהֵי 
דוּן  וְתַעְבְּ רוּן  וְתִטְּ ין  הָאִלֵּ ינַיָּא  דִּ
קְיָמָא  יָת  לָךְ  אֱלָהָךְ  יְיָ  ר  וְיִטַּ יַתְהוֹן 
לַאֲבָהָתָךְ:  ים  קַיִּ י  דִּ א  חִסְדָּ וְיָת 
ךְ וִיבָרֵךְ  נָּ ךְ וְיַסְגִּ ךְ וִיבָרְכִנָּ 13 וְיִרְחֲמִנָּ
א דְאַרְעָךְ עִבּוּרָךְ  א דִמְעָךְ וְאִבָּ וַלְדָּ
קְרֵי תוֹרָיךְ וְעֶדְרֵי  חָךְ בַּ וְחַמְרָךְ וּמִשְׁ
לַאֲבָהָתָךְ  ים  קַיִּ י  דִּ אַרְעָא  עַל  עָנָךְ 

ן לָךְ:  לְמִתַּ

we are about performing the “heavier” ones. Our 
devotion to God will prompt us to seek to serve 
Him completely—fulfilling all His commands with-
out distinction.
In this context, our awareness of which command-
ments are more vital and which are less so serves 
only to help us ensure that we are no less scrupu-
lous and enthusiastic in observing the latter than 
we are in observing the former. Thus, it is specifi-
cally this uniform approach to fulfilling God’s will 
that focuses on the essential bond with God that 
performing the commandments effects.
In this light, the first three interpretations of this 
verse listed above can be seen as complementary 
aspects of the same idea. By being equally consci-
entious about the “light” and “heavy” command-
ments, we affirm that we are performing all of 
them out of pure devotion to God. In reward, God 
provides us with the material means with which to 
perform them more easily now, and will ultimately 
enable us to fulfill them completely by ushering in 
the messianic era.10

Then God, your God, will keep for you the cov-
enant: As has been explained previously,11 a cov-
enant is a pact made by two parties indicating that 
they are from now on two halves of one whole, and 
that, based on this inner bond, they agree to always 
behave lovingly toward each other, even if one or 
the other’s future behavior fails to justify such love. 
So, if God made such a covenant with us, swear-
ing to our forefathers that He would always treat us 
with loving-kindness, why is this now being made 

contingent upon our performance of the command-
ments?

The answer is that if God would fulfill the terms of 
this covenant literally, bestowing His beneficence 
on us even when we do not deserve it, it could 
embarrass us, causing us to feel like little children 
whose parents overlook their infantile behavior be-
cause adult behavior cannot be expected of them. 
Or worse, repeatedly receiving undeserved benefi-
cence could undermine our belief in Divine justice. 
We would thus live our lives in either existential 
shame or confusion. Certainly, then, this would be 
the very opposite of being kind and merciful.

Therefore, even though the gifts promised here are 
beyond our power to elicit through our own efforts, 
God nonetheless determined that their bestowal 
would be dependent upon our efforts. Furthermore, 
in order that this arrangement not appear arbitrary, 
He determined that the bestowal of His infinite 
beneficence be contingent upon human effort that 
specifically mirrors the infinite, unlimited nature of 
this beneficence.

By taking care to fulfill the seemingly less-impor-
tant commandments with the same devotion with 
which we naturally fulfill the seemingly more-
important ones, we demonstrate our absolute de-
votion to God. We show that what matters to us is 
that God said that He wants us to do these things, 
not our own evaluation of which things are more 
weighty than others.12

לֶּה  הָאֵ֔ הַמִּשְׁפָּטִים֙  ת  אֵ֤ תִּשְׁמְע֗וּן  עֵקֶ֣ב  7:12 וְהָיָה֣ | 

ת־ אֶֽ לְךָ֗  יךָ  אֱלֹהֶ֜ יְהָֹוה֨  וְשָׁמַר֩  ם  אֹתָ֑ ם  וַֽעֲשִׂיתֶ֖ ם  וּשְׁמַרְתֶּ֥
13 וַֽאֲהֵבְ֣ךָ֔  יךָ:  אֲבֹתֶֽ לַֽ ע  נִשְׁבַּ֖ אֲשֶׁ֥ר  סֶד  וְאֶת־הַחֶ֔ הַבְּרִית֙ 
נְךָ֜  דְּגָ֨ ךָ  דְמָתֶ֠ י־אַ֠ וּפְרִֽ י־בִטְנְךָ֣  פְּרִֽ ךְ  וּבֵרַ֣ וְהִרְבֶּ֑ךָ  רַכְךָ֖  וּבֵֽ
ל  עַ֚ ךָ  צֹאנֶ֔ ת  וְעַשְׁתְּרֹ֣ יךָ֙  שְׁגַר־אֲלָפֶ֨ ךָ  וְיִצְהָרֶ֗ שְׁךָ֣  וְתִירֹֽ

ךְ:  יךָ לָ֥תֶת לָֽ אֲבֹתֶ֖ ה אֲשֶׁר־נִשְׁבַּ֥ע לַֽ אֲדָמָ֔ הָֽ
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Deuteronomy 7:12-13 

 CHASIDIC INSIGHTS 

1. Onkelos, Rashi ad loc.  2. Tanchuma, Rashi ad loc.  3. Devarim Rabbah 3:1, 3; Midrash Tehilim 92; Ibn Ezra, Ramban ad loc., Or HaTo-
rah, Devarim, p. 103, pp. 106 ff.  4. Or HaTorah ad loc., quoting Or HaMeir.  5. Avot 4:17.  6. Likutei Torah 2:45c, inter alia.  7. Avot 4:2.  
8. Mishneh Torah, Teshuvah 9:1.  9. Mishneh Torah, Melachim 12.  

Humility
7:12 Having exhorted the people to keep God’s commandments first out of legal 
obligation and then additionally out of love, Moses continued: “I must now warn 
you about falling into the delusion of self-aggrandizement when God rewards you 
for observing His commandments. If you will indeed heed these ordinances with 
such devotion that you are scrupulous about even the seemingly inconsequential 
ones, and safeguard them by studying the Torah’s instructions regarding how to 
perform them, and then perform them accordingly, God, your God, will keep 
the covenant for you, as well as the promise of kindness that He swore to your 
forefathers that He would keep.
13 He will love you, bless you, and multiply you. He will bless your children, the 
fruit of your womb; your produce, the fruit of your soil: your grain, your wine, 
your oil; the offspring of your cattle and the choice of your flocks—all this in the 
land that He swore to your forefathers to give you.

12 If you will heed: The word used here for “if” 
(eikev) literally means “heel.” This unusual phrase-
ology invites a number of interpretations:
•	 Heeding God’s instructions will be closely fol-

lowed by (“come at the heels of”) the reward 
detailed in the verses that follow.1 According to 
this interpretation, the verse would read: “On 
the ‘heels’ of your heeding….”

•	 The reward for heeding detailed in the verse that 
follow will be bestowed specifically for fulfilling 
those commandments that people typically ne-
glect (“trample under their heels”).2 According 
to this interpretation, the verse would read: “If 
you heed even the ‘heel’-commandments….”

•	 The reward for heeding detailed in the verse that 
follow will be bestowed in the messianic future 
(the end or “heel” of history).3 According to this 
interpretation, the verse would read: “There will 
be reward in the ‘heel’-era for your heeding.”

•	 In the era immediately preceding the advent of 
the Messiah (when we hear the “footsteps” of 
the Messiah), the Jewish people will return ful-
ly to God. According to this interpretation, the 
verse would read: “In the ‘footstep’-era, you will 
heed….”4

What exactly is the reward for performing the com-
mandments? Although the text appears to imply 
that the reward consists only of material blessing 
and plenty, this cannot be the case, since such a 
reward would not be commensurate with the tre-
mendous, far-reaching effects of fulfilling the com-
mandments. The sages point out that even the im-

measurable, indescribable delight experienced by 
the soul in the afterlife is not enough to compensate 
for just one hour of performing God’s will in this 
world.5

By fulfilling God’s commandments, we connect 
with God in the most intimate way possible.6 It is 
this very intimacy that is the true reward for per-
forming the commandments, as alluded to in the 
sages’ statement, “The reward for [doing] a com-
mandment is a commandment.”7 This refers to the 
bond forged with God by the commandment itself, 
the even greater bond forged by the further com-
mandments it leads to, and the deeper bond result-
ing from the increased quality with which the indi-
vidual performs it the next time.
Hence, the material bounty promised here and 
elsewhere in the Torah for observing God’s laws 
is not an end in itself but rather simply the means 
by which God facilitates our further performance 
of His commandments.8 “The reward for [doing] a 
commandment is [that God will make it easier to 
do] another commandment.”
Similarly, the material bounty awaiting us in the 
messianic era is not an end in itself but rather the 
circumstance that will enable us to fulfill God’s will 
and perform the commandments in the most ideal 
way possible.9

There are, of course, many possible motivations for 
observing God’s commandments, many of them 
quite legitimate. But only if we observe the com-
mandments out of simple devotion to God will we 
be as careful about performing the “lighter” ones as 
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21. Likutei Sichot, vol. 9, p.83.  

4.  שמות ד, ג. 5.  שם, ט. 6.  איוב ה, כג. 7.  ישעיה כח, כח. 

עַל  לְבָבְךָ.  בִּ תֹאמַר  י  17  כִּ מוֹלִיד:   אֵינוֹ  שֶׁ 14  עָקָר. 
לְבָבְךָ  בִּ תֹּאמַר  א  מָּ שֶׁ הוּא,  לְמָא"  "דִּ לְשׁוֹן  רְחָךְ  כָּ
ם", אַל תֹּאמַר  ים לֹא אוּכַל לְהוֹרִישָׁ הֵם רַבִּ נֵי שֶׁ "מִפְּ
אֶחָד  בְּ לְפָרְשׁוֹ  כֵן  יִתָּ וְלֹא  מֵהֶם".  תִירָא  "לֹא  ן,  כֵּ
פֹּל עָלָיו שׁוּב "לֹא תִירָא  יִּ י" שֶׁ ל "כִּ אָר לְשׁוֹנוֹת שֶׁ ְ מִשּׁ
"וַיְהִי  גוֹן:  כְּ וְהָאֹתֹת.  נִסְיוֹנוֹת:  סֹּת.  19  הַמַּ מֵהֶם":  
כּוֹת  הַמַּ וְהַמֹּפְתִים.  ת"5:  שֶׁ בָּ יַּ בַּ לְדָם  "וְהָיוּ  לְנָחָשׁ"4, 
טוּיָה.  הַנְּ רֹעַ  וְהַזְּ בֶר:  הַדֶּ זֶה  הַחֲזָקָה.  ד  וְהַיָּ פְלָאוֹת:  הַמֻּ
רֶץ  שֶׁ מִין  רְעָה.  כוֹרוֹת:  20  הַצִּ בְּ ת  מַכַּ ל  שֶׁ הַחֶרֶב  זוֹ 

אָה  ן וּמְסַמְּ הֶם מָרָה וּמְסָרַסְתָּ הָיְתָה זוֹרֶקֶת בָּ הָעוֹף, שֶׁ
ן  ם:  22  פֶּ שָׁ רִים  נִסְתָּ הָיוּ  שֶׁ כָל מָקוֹם  בְּ עֵינֵיהֶם,  אֶת 
ל  ין רְצוֹנוֹ שֶׁ דֶה. וַהֲלֹא אִם עוֹשִׂ ת הַשָּׂ ה עָלֶיךָ חַיַּ רְבֶּ תִּ
דֶה  ת הַשָּׂ אֱמַר6: "וְחַיַּ נֶּ ה, שֶׁ מָקוֹם אֵין מִתְיָרְאִין מִן הַחַיָּ
עֲתִידִין לַחֲטֹא:   לוּי הָיָה לְפָנָיו שֶׁ א גָּ ךְ"? אֶלָּ לְמָה לָּ הָשְׁ
אַחֲרוֹנָה  מֵ"ם  אֵין  שֶׁ לְפִי  לּוֹ,  כֻּ קָמַץ  נָקוּד  23  וְהָמָם. 
מוֹ "וְהָם אוֹתָם". אֲבָל "וְהָמַם  מִן הַיְסוֹד, וַהֲרֵי הוּא כְּ
וְחֶצְיוֹ  קָמַץ  חֶצְיוֹ  לְפִיכָךְ  יְסוֹד,  לּוֹ  כֻּ עֶגְלָתוֹ"7,  ל  לְגַּ גִּ

לֹשׁ אוֹתִיּוֹת:   ל שָׁ אָר פֹּעַל שֶׁ שְׁ ח, כִּ תָּ פַּ

ל עַמְמַיָּא לָא יְהֵי  הֵי מִכָּ רִיךְ תְּ 14 בְּ
י  בָךְ עֲקַר וְעַקְרָא וּבִבְעִירָךְ: 15 וְיַעְדֵּ

י  שֵׁ מַכְתָּ וְכָל  מַרְעִין  ל  כָּ ךְ  מִנָּ יְיָ 

נּוּן  וִּ י יְדַעְתָּ לָא יְשַׁ יָּא דִּ ישַׁ מִצְרַיִם בִּ

ר  16 וּתְגַמַּ סָנְאָיךְ:  כָל  בְּ נִנּוּן  וְיִתְּ ךְ  בָּ

יָהֵב  אֱלָהָךְ  יְיָ  י  דִּ עַמְמַיָּא  ל  כָּ יָת 

וְלָא  עֲלֵיהוֹן  עֵינָךְ  תְחוּס  לָא  לָךְ 

לְתַקְלָא  אֲרֵי  טַעֲוַתְהוֹן  יָת  תִפְלַח 

ךְ  לִבָּ בְּ תֵימַר  לְמָא  17 דִּ לָךְ:  יְהוֹן 

אֵיכְדֵין  י  מִנִּ ין  הָאִלֵּ עַמְמַיָּא  יאִין  סַגִּ

תִדְחַל  18 לָא  לְתָרָכוּתְהוֹן:  אִכּוּל 

עֲבַד  י  דִּ יָת  ר  דְכַּ תִּ ר  מִדְכַּ הוֹן  מִנְּ

מִצְרָיִם:  וּלְכָל  לְפַרְעֹה  אֱלָהָךְ  יְיָ 

עֵינָיךְ  חֲזָאָה  י  דִּ רַבְרְבִין  ין  19 נִסִּ
א  יפְתָּ תַקִּ וִידָא  וּמוֹפְתַיָּא  וְאָתַיָּא 

קָךְ יְיָ אֱלָהָךְ  י אַפְּ וּדְרָעָא מְרָמְמָא דִּ

עַמְמַיָּא  לְכָל  אֱלָהָךְ  יְיָ  ד  יַעְבֵּ ן  כֵּ

20 וְאַף  דָמֵיהוֹן:  מִקֳּ חֵל  דָּ אַתְּ  י  דִּ

הוֹן  בְּ אֱלָהָךְ  יְיָ  יְגָרֵי  עֲרָעִיתָא  יָת 

רוּ  מָּ וּדְאִטַּ אָרוּ  תְּ אִשְׁ דְּ יֵיבְדוּן  דְּ עַד 

דָמֵיהוֹן  מִקֳּ בַר  תִתְּ 21 לָא  דָמָךְ:  מִקֳּ

ינָךְ  בֵּ הּ  כִינְתֵּ שְׁ אֱלָהָךְ  יְיָ  אֲרֵי 

יְיָ  22 וִיתָרֵךְ  וּדְחִילָא:  א  רַבָּ אֱלָהָא 

דָמָךְ  מִקֳּ ין  הָאִלֵּ עַמְמַיָּא  יָת  אֱלָהָךְ 

צָיוּתְהוֹן  לְשֵׁ תִכּוּל  לָא  זְעֵר  זְעֵר 

חֵיוַת  עֲלָךְ  י  תִסְגֵּ לְמָא  דִּ פְרִיעַ  בִּ

קֳדָמָךְ  אֱלָהָךְ  יְיָ  23 וְיִמְסְרִנּוּן  רָא:  בָּ

צוּן:  תֵּ יִשְׁ גּוּשׁ רַב עַד דְּ נּוּן שִׁ שִׁ גֵּ וִישַׁ

tual victory over them would lead them to acknowl-
edge the superiority of Judaism over idolatry. This 

transformation of evil into good is clearly a greater 
victory over evil than is merely holding evil at bay.21

ה  וַֽעֲקָרָ֖ ר  עָקָ֥ בְךָ֛  הְיֶה֥  ים לֹא־יִֽ עַמִּ֑ הְיֶה֖ מִכָּל־הָֽ תִּֽ 14 בָּר֥וּךְ 

וְכָל־מַדְוֵי֩  לִי  כָּל־חֹ֑ מִמְּךָ֖  יְהָֹוה֛  יר  15 וְהֵסִ֧ ךָ:  וּבִבְהֶמְתֶּֽ
ךְ וּנְתָנָ֖ם בְּכָל־ עְתָּ לֹ֤א יְשִׂימָם֙ בָּ֔ ים אֲשֶׁ֣ר יָדַ֗ רָעִ֜ יִם הָֽ מִצְרַ֨
יךָ֙  אֱלֹהֶ֨ יְהָֹוה֤  ר  אֲשֶׁ֨ ים  עַמִּ֗ אֶת־כָּל־הָֽ כַלְתָּ֣  16 וְאָֽ יךָ:  שֹֽׂנְאֶֽ
ם  עֲבֹד֙ אֶת־אֱלֹ֣הֵיהֶ֔ ינְךָ֖ עֲלֵיהֶ֑ם וְלֹ֤א תַֽ ךְ לֹֽא־תָח֥וֹס עֵֽ ן לָ֔ נֹתֵ֣

ךְ: ס שׁ ה֖וּא לָֽ י־מוֹקֵ֥ כִּֽ
אֵיכָ֥ה  נִּי  מִמֶּ֑ לֶּה  הָאֵ֖ הַגּוֹיִם֥  ים  רַבִּ֛ בִּלְבָ֣בְךָ֔  תֹאמַר֙  י  17 כִּ֤

ת  אֵ֤ ר  תִּזְכֹּ֗ ר  זָכֹ֣ מֵהֶ֑ם  א  תִירָ֖ 18 לֹ֥א  ם:  לְהֽוֹרִישָֽׁ ל  אוּכַ֖
יִם:  וּלְכָל־מִצְרָֽ ה  לְפַרְעֹ֖ יךָ  אֱלֹהֶ֔ יְהָֹוה֣  אֲשֶׁר־עָשָׂה֙ 
פְתִים֙  וְהַמֹּֽ ת  אֹתֹ֤ וְהָֽ יךָ  עֵינֶ֗ אֲשֶׁר־רָא֣וּ  הַגְּדֹלֹ֜ת  ת  19 הַמַּסֹּ֨

אֲךָ֖ יְהָֹוה֣ אֱלֹהֶ֑יךָ  ה אֲשֶׁ֥ר הוֹצִֽ עַ הַנְּטוּיָ֔ וְהַזְּרֹ֣ חֲזָקָה֙  הַֽ וְהַיָּד֤ 
א  יָרֵ֖ ה  אֲשֶׁר־אַתָּ֥ ים  עַמִּ֔ לְכָל־הָ֣ יךָ֙  אֱלֹהֶ֨ יְהָֹוה֤  ה  ן־יַעֲֽשֶׂ֞ כֵּֽ
בָּ֑ם  יךָ  אֱלֹהֶ֖ יְהָֹוה֥  יְשַׁלַּ֛ח  ה  אֶת־הַצִּרְעָ֔ 20 וְגַם֙  ם:  מִפְּנֵיהֶֽ
ץ  עֲרֹ֖ תַֽ 21 לֹ֥א  מִפָּנֶֽיךָ:  ים  וְהַנִּסְתָּרִ֖ ים  הַנִּשְׁאָרִ֛ ד  עַד־אֲבֹ֗
א:  וְנוֹרָֽ גָּד֖וֹל  ל  אֵ֥ ךָ  בְּקִרְבֶּ֔ יךָ֙  אֱלֹהֶ֨ י־יְהָֹוה֤  כִּֽ מִפְּנֵיהֶ֑ם 
ל מִפָּנֶי֖ךָ מְעַ֣ט מְעָ֑ט  יךָ אֶת־הַגּוֹיִם֥ הָאֵ֛ 22 וְנָשַׁל֩ יְהָֹוה֨ אֱלֹהֶ֜

ה:  הַשָּׂדֶֽ חַיַּת֥  יךָ  עָלֶ֖ פֶּן־תִּרְבֶּ֥ה  ר  מַהֵ֔ ם  כַּלֹּתָ֣ תוּכַל֙  לֹ֤א 
ד  עַ֖ ה  גְדֹלָ֔ ה  מְהוּמָ֣ וְהָמָם֙  לְפָנֶי֑ךָ  יךָ  אֱלֹהֶ֖ יְהָֹוה֥  23 וּנְתָנָם֛ 

ם:  מְדָֽ הִשָּֽׁ
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Deuteronomy 7:14-23 

 CHASIDIC INSIGHTS 

13. See Exodus 15:26.  14. Exodus 8:5.  15. Exodus 4:2.  16. Exodus 7:3, 11:9-10.  17. Above, 4:34.  18. Exodus 23:28.  19. Exodus 23:29-
30.  20. Cf. Genesis 6:2, 9:2; Rashi on 9:15; Job 5:23.  

14 You will be blessed above all peoples: This 
phrase may also be read, “You will be blessed by 
all peoples.”
As mentioned previously, had the Jewish people 
entered the Promised Land directly from Egypt 
and not taken the forty-year detour in the desert, 
the Canaanite nations would have offered no resis-
tance. They would have simply fled, and the Jews 

would not have had to battle them or engage them 
in any way.
Although such a scenario would have been sim-
pler, it would not have effected any change per se 
in these nations. They would have remained struck 
with fear from without, but within they would have 
remained just as they always were. In contrast, the 
armed struggle against these nations and our even-

14 You will be blessed above all peoples. There will be no sterile male or barren 
female among you or your livestock.
15 God will remove from you all illness. He will not set upon you any of the 
evil diseases of Egypt that you knew,13 but will put them instead upon all your 
enemies.
16 You must destroy all the peoples whom God, your God, is handing over to 
you. You must not spare them, nor may you worship their deities, for that will 
be a snare for you.
17 Perhaps you will you say to yourself, ‘These nations are more numerous than 
me; how will I be able to drive them out?’
18 You must not fear them. Rather, you should remember well what God, your 
God, did to Pharaoh and to all of Egypt:
19 the great trials that you saw with your own eyes, in which He dared the Egyp-
tians to test Him;14 the signs by which He confirmed that He sent me to save you;15 
the marvels, i.e., the plagues,16 especially the two in which He killed the Egyptians: 
the mighty hand that He figuratively used to kill their animals with an epidemic, 
and the outstretched arm that He figuratively used to slay their firstborn—all of 
with which God, your God, brought you out.17 So will God, your God, do to all 
the peoples whom you fear.
20 In addition, as He told you,18 God, your God, will incite hornets against them, 
which will inject venom into them that will castrate and blind them, until the sur-
vivors and those who hide from you perish.
21 You must not be terrified of these nations, for God, your God, who is in your 
midst, is a great and awesome God.
22 And you need not worry that if all the inhabitants of the land suddenly die, the 
land will be overrun by dangerous wild animals, for as He told you,19 God, your 
God, will cast out these nations from before you gradually. You will thus not 
be able to destroy them too quickly, lest the beasts of the field outnumber you. 
True, wild animals do not harm righteous people,20 but I do not expect your entire 
population to sustain such a level of righteousness.
23 God, your God, will deliver these nations to you, and He will derange them 
with great pandemonium until they are utterly destroyed.
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 CHASIDIC INSIGHTS 

28. Ezekiel 1:4.  

8.  תנחומא. 9.  יהושע כד, לב. 

דָה8: אִם הִתְחַלְתָּ  פְשׁוּטוֹ. וּמִדְרַשׁ אַגָּ צְוָה. כִּ ל הַמִּ 1  כָּ
ם  שֵׁ עַל  א  אֶלָּ נִקְרֵאת  אֵינָהּ  שֶׁ אוֹתָהּ,  מֹר  גְּ מִצְוָה,  בְּ
הֶעֱלוּ  ר  אֲשֶׁ יוֹסֵף  עַצְמוֹת  "וְאֶת  אֱמַר9:  נֶּ שֶׁ הַגּוֹמְרָהּ, 
ה  מֹשֶׁ וַהֲלֹא  כֶם",  בִשְׁ קָבְרוּ  צְרַיִם  מִמִּ רָאֵל  יִשְׂ בְנֵי 
לֹּא  שֶׁ לְפִי  א  אֶלָּ לְהַעֲלוֹתָם?  הֶם  בָּ ק  נִתְעַסֵּ לְבַדּוֹ 
מָם:   שְׁ עַל  נִקְרֵאת  רָאֵל,  יִשְׂ וּגְמָרוּהָ  לְגָמְרָהּ  יק  הִסְפִּ

הוּ וְלֹא תְהַרְהֵר אַחֲרָיו:   לֹּא תְנַסֵּ מֹר מִצְוֹתָו. שֶׁ 2  הֲתִשְׁ
כְסוּתָם  פִים בִּ מְלָתְךָ לֹא בָלְתָה. עַנְנֵי כָבוֹד הָיוּ שָׁ 4  שִׂ
יהֶם  קְטַנֵּ וְאַף  מְגֹהָצִים,  לִים  כֵּ מִין  כְּ אוֹתָם  וּמְגַהֲצִים 
בוּשׁ  לְּ כַּ הֶם,  עִמָּ ן  לְבוּשָׁ דֵל  גָּ הָיָה  דֵלִים  גְּ הָיוּ  שֶׁ מוֹ  כְּ
נָפְחָה  לֹא  בָצֵקָה.  לֹא  עִמּוֹ:  דֵל  גָּ שֶׁ חֹמֶט  ל  שֶׁ הַזֶּה 

רַגְלֵיהֶם נְפוּחוֹת:   דֶרֶךְ הוֹלְכֵי יָחֵף שֶׁ צֵק, כְּ כַבָּ

וְתוֹבַד  ידָךְ  בִּ מַלְכֵיהוֹן  24 וְיִמְסַר 
לָא  מַיָּא  שְׁ חוֹת  מִתְּ מְהוֹן  שִׁ יָת 
יצֵי  תְשֵׁ דִּ עַד  קֳדָמָךְ  אֱנַשׁ  ד  יִתְעַתַּ
תּוֹקְדוּן  טַעֲוַתְהוֹן  25 צַלְמֵי  יַתְהוֹן: 
וְדַהֲבָא  א  סְפָּ כַּ תַחְמֵד  לָא  נוּרָא  בְּ
קַל  תָּ לְמָא תִּ ב לָךְ דִּ דִי עֲלֵיהוֹן וְתִסַּ
הוּא:  אֱלָהָךְ  ייָ  דַּ מְרָחֲקָא  אֲרֵי  הּ  בֵּ
מְרָחָק לְבֵיתָךְ וּתְהֵי  26 וְלָא תָעֵל דִּ
הּ  צִנֵּ קְּ תְשַׁ צָא  קָּ שַׁ וָתֵהּ  כְּ חֶרְמָא 
חֶרְמָא הוּא:  אֲרֵי  הּ  רַחֲקִנֵּ תְּ וְרַחָקָא 
דָךְ  מְפַקְּ אֲנָא  י  דִּ א  פְקֶדְתָּ תַּ ל  8:1 כָּ
דִיל  בְּ ד  לְמֶעְבָּ רוּן  טְּ תִּ דֵין  יוֹמָא 
וְתֵירְתוּן  וְתֵעֲלוּן  וְתִסְגּוּן  תֵיחוּן  דְּ
לַאֲבָהַתְכוֹן:  יְיָ  ים  קַיִּ י  דִּ אַרְעָא  יָת 
רָךְ יְיָ  י דַבְּ ל אָרְחָא דִּ ר יָת כָּ 2 וְתִדְכַּ
רָא  מַדְבְּ בְּ נִין  שְׁ עִין  אַרְבְּ נַן  דְּ אֱלָהָךְ 
ע  לְמִדַּ יוּתָךְ  לְנַסָּ יוּתָךְ  לְעַנָּ דִיל  בְּ
אִם  קּוֹדוֹהִי  פִּ ר  הֲתִטַּ ךְ  בְלִבָּ י  דִּ יָת 
וְאוֹכְלָךְ  נָךְ  וְאַכְפְּ יָךְ  3 וְעַנְּ לָא: 
יְדָעוּ  וְלָא  יְדַעְתָּ  לָא  י  דִּ א  מַנָּ יָת 
אֲרֵי  לְאוֹדָעוּתָךְ  דִיל  בְּ אֲבָהָתָךְ 
ם  מִתְקַיַּ בִלְחוֹדוֹהִי  לַחְמָא  עַל  לָא 
קוּת מֵימְרָא  ל אַפָּ א אֲרֵי עַל כָּ אֱנָשָׁ
לָא  סוּתָךְ  4 כְּ א:  אֱנָשָׁ ם  יִתְקַיַּ דַייָ 
נַן  דְּ יְחֵפוּ  לָא  וּמְסָנָיךְ  ךְ  מִנָּ בְלִיאַת 

נִין:  עִין שְׁ אַרְבְּ

4 The Clouds of Glory pressed them: We may 
sometimes feel overwhelmed by the concealment of 
God in this world, leaving us feeling distant from 
Him and spiritually lifeless. Rather than succumb-
ing to despair, however, we should take this as a 
challenge to spur us on to exerting greater efforts to 
overcome the obstacles to Divine revelation. Such 
renewed resolve will in turn lead us to a deepened 
awareness and love of God. Indeed, it is precisely 

because feeling estranged from God can inspire us 
to seek Him with greater resolve that God some-
times hides from us, similarly to how parents will 
sometimes temporarily distance themselves from 
their children in order to make the children realize 
how much their parents mean to them.
This dynamic is alluded to in Ezekiel’s prophetic 
vision of the Divine chariot, in which he saw “a 
great cloud followed by a flaming fire”;28 the cold 

חַת  מִתַּ֖ ם  אֶת־שְׁמָ֔ אֲבַדְתָּ֣  וְהַֽ ךָ  בְּיָדֶ֔ מַלְכֵיהֶם֙  ן  24 וְנָתַ֤

ם:  אֹתָֽ דְךָ֖  הִשְׁמִֽ עַ֥ד  יךָ  בְּפָנֶ֔ אִישׁ֙  לֹֽא־יִתְיַצֵּ֥ב  יִם  הַשָּׁמָ֑
סֶף וְזָהָ֤ב  שׁ לֹֽא־תַחְמֹד֩ כֶּ֨ ם תִּשְׂרְפ֣וּן בָּאֵ֑ 25 פְּסִילֵי֥ אֱלֹֽהֵיהֶ֖

יךָ  י תֽוֹעֲבַ֛ת יְהָֹוה֥ אֱלֹהֶ֖ שׁ בּ֔וֹ כִּ֧ ן תִּוָּקֵ֣ ךְ פֶּ֚ קַחְתָּ֣ לָ֔ עֲלֵיהֶם֙ וְלָֽ
הוּ  רֶם כָּמֹ֑ ךָ וְהָיִי֥תָ חֵ֖ יא תֽוֹעֵבָה֙ אֶל־בֵּיתֶ֔ הֽוּא: 26 וְלֹֽא־תָבִ֤

רֶם הֽוּא: פ נּוּ כִּי־חֵ֥ עֲבֶ֖ תַֽ ץ | תְּשַׁקְּצֶ֛נּוּ וְתַעֵב֥ | תְּֽ שַׁקֵּ֧
עֲשׂ֑וֹת  י מְצַוְּךָ֛ הַיּ֖וֹם תִּשְׁמְר֣וּן לַֽ נֹכִ֧ ר אָֽ ה אֲשֶׁ֨ 8:1 כָּל־הַמִּצְוָ֗

רֶץ  אֶת־הָאָ֔ ם  ירִשְׁתֶּ֣ וִֽ וּבָאתֶם֙  ם  וּרְבִיתֶ֗ חְי֜וּן  תִּֽ עַן  לְמַ֨
רֶךְ  אֶת־כָּל־הַדֶּ֗ 2 וְזָֽכַרְתָּ֣  ם:  תֵיכֶֽ אֲבֹֽ לַֽ יְהָֹו֖ה  אֲשֶׁר־נִשְׁבַּ֥ע 
בַּמִּדְבָּ֑ר  שָׁנָ֖ה  ים  אַרְבָּעִ֥ זֶה֛  אֱלֹהֶ֛יךָ  יְהָֹוה֧  יכְךָ֜  הוֹלִֽ ר  אֲשֶׁ֨
ר  הֲתִשְׁמֹ֥ בְךָ֛  לְבָֽ בִּֽ אֶת־אֲשֶׁ֧ר  עַת  לָדַ֜ תְךָ֗  לְנַסֹּֽ תְךָ֜  עַנֹּֽ עַן  לְמַ֨
אֶת־ לְךָ֤  וַיַּֽאֲכִֽ ךָ֒  וַיַּרְעִבֶ֒ יְעַנְּךָ֮  3 וַֽ אִם־לֹֽא:  יו{  מצותו }מִצְוֹתָ֖

י  יעֲךָ֗ כִּ֠ עַן הוֹדִֽ יךָ לְמַ֣ עְתָּ וְלֹ֥א יָדְֽע֖וּן אֲבֹתֶ֑ הַמָּן֙ אֲשֶׁ֣ר לֹֽא־יָדַ֔
י־ פִֽ עַל־כָּל־מוֹצָ֥א  י  כִּ֛ ם  אָדָ֔ הָֽ חְיֶה֣  יִֽ לְבַדּוֹ֙  עַל־הַלֶּחֶ֤ם  לֹ֣א 
וְרַגְלְךָ֖  יךָ  עָלֶ֔ לְתָה֙ מֵֽ תְךָ֜ לֹ֤א בָֽ ם: 4 שִׂמְלָ֨ אָדָֽ חְיֶה֥ הָֽ יִֽ יְהָֹו֖ה 

ים שָׁנָֽה:  לֹ֣א בָצֵ֑קָה זֶה֖ אַרְבָּעִ֥
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Deuteronomy 7:24-8:4 

22. Likutei Sichot, vol. 9, p. 96, note 15.  23. Likutei Sichot, vol. 19, pp. 94-97.  24. Likutei Sichot, vol. 19, pp. 98-99.  25. Above, 6:16.  
26. Exodus 13:21; Likutei Sichot, vol. 18, p. 259.  27. Below, 29:4. 

24 He will deliver their kings into your hand, and you will thus destroy their 
renown from everywhere under heaven. No man will be able to stand up before 
you, from the beginning of the battle until you have destroyed them.
25 You must burn the sculpted images of their deities with fire. You must not 
desire the silver or gold that is plated upon them and take it for yourself, lest you 
be ensnared by it, for it is disgusting to God, your God.
26 Nor should you bring an idol, which is an object of God’s disgust, into your 
house, lest—by demonstrating your lack of abhorrence for it—you thereby forfeit 
your life and become condemned to destruction like it. Rather, you must utterly 
loathe it22 and utterly detest it; for it is to be destroyed.
8:1 In the time remaining between now and your entry into the land, you must 
safeguard—of all the commandments that I am commanding you today—those 
that you are able to perform during this period,23 by studying the Torah’s instruc-
tions regarding how to perform them, in order to be able to perform them prop-
erly, in order that you may live, multiply, and come take possession of the land 
that God swore to your forefathers—for you will enter and take possession of the 
land in the merit of the commandments you perform. Of course, you are building 
on the accrued merits of the commandments that were performed by the genera-
tion that died out in the desert. But since the merits of the commandments that 
you perform will ultimately determine whether you will be able to conquer the 
land, it is as if all the merits that contributed toward this end belong to you. This 
principle will apply no matter why those who contributed toward the effort did 
not complete it—whether they were opposed to the goal (e.g., the spies and their 
sympathizers) or not (e.g., all the others over 20 years old, who were implicated in 
the spies’ plot passively)—and no matter at what point those who are completing it 
joined the effort (e.g., the sympathizers of the spies who were under 20 at the time 
and thus were not punished and lived on to the present day).24

It is thus clear that, wherever possible, you should take care to properly complete 
the performance of any commandment you begin to perform, for the merit of the 
commandment is ascribed to the one who completes it.
2 You must recall the entire journey on which God, your God, led you during 
these forty years in the desert, in order to afflict you and thereby to test you, i.e., 
to know what is in your heart, specifically: whether or not you would keep His 
commandments—i.e., the commandment not to put Him to the test25—or criticize 
Him.
3 He afflicted you, let you go hungry, and then fed you with manna, which nei-
ther you nor your forefathers had ever known, in order to make you know that 
man does not live by bread alone, but that man lives by whatever is given him 
through the command that issues from God’s mouth.
4 Your clothing did not wear out upon you, for the Clouds of Glory laundered 
and pressed them, and your children’s clothing grew with them,26 nor did your 
feet swell from walking barefoot during these forty years, for like your clothing, 
your shoes never wore out.27
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 CHASIDIC INSIGHTS 
מֶן:   ים שֶׁ מֶן. זֵיתִים הָעוֹשִׂ 8  זֵית שֶׁ

דִי  מָא  כְּ אֲרֵי  ךְ  לִבָּ עִם  ע  5 וְתִדַּ
אֱלָהָךְ  יְיָ  רֵהּ  בְּ יָת  בְרָא  גַּ ף  מְאַלֵּ
קּוֹדַיָּא  פִּ יָת  ר  6 וְתִטַּ לָךְ:  ף  מְאַלֶּ
תָקְנָן  דְּ אָרְחָן  בְּ לִמְהַךְ  אֱלָהָךְ  ייָ  דַּ
7 אֲרֵי  יָתֵהּ:  וּלְמִדְחַל  קֳדָמוֹהִי 
טַבְתָא  לְאַרְעָא  מַעֲלָךְ  אֱלָהָךְ  יְיָ 
מַבּוּעֵי  ין  מַיִּ דְּ נַחֲלִין  נָגְדָא  אַרְעָא 
בִקְעָן  בְּ נָפְקִין  וּתְהוֹמִין  עֵינָוָן 
עֲרִין  וְשַׂ ין  חִטִּ 8 אֲרַע  וּבְטוּרִין: 
אַרְעָא  וְרִמּוֹנִין  וּתְאֵנִין  וְגוּפְנִין 
חָא וְהִיא עָבְדָא  זֵיתָהָא עָבְדִין מִשְׁ דְּ
ינוּ  בְמִסְכֵּ לָא  י  דִּ 9 אַרְעָא  דְבָשׁ: 
ל  כָּ תֶחְסַר  לָא  לַחְמָא  הּ  בַּ יכוּל  תֵּ
אַבְנָהָא  י  דִּ אַרְעָא  הּ  בַּ עַם  מִדַּ
א:  נְחָשָׁ פְסוֹל  תִּ וּמִטּוּרָהָא  פַרְזְלָא 
יְיָ  יָת  וּתְבָרֵךְ  ע  בָּ וְתִשְׂ 10 וְתֵיכוּל 
יהַב  דִּ טַבְתָא  אַרְעָא  עַל  אֱלָהָךְ 
י  תִתְנְשֵׁ לְמָא  דִּ לָךְ  ר  מַּ 11 אִסְתַּ לָךְ: 
לָא  דְּ דִיל  בְּ אֱלָהָךְ  דַייָ  א  חַלְתָּ דַּ יָת 
י  קּוֹדוֹהִי וְדִינוֹהִי וּקְיָמוֹהִי דִּ ר פִּ לְמִטַּ
לְמָא  12 דִּ דֵין:  יוֹמָא  דָךְ  מְפַקְּ אֲנָא 
ירִין  פִּ שַׁ ין  וּבָתִּ ע  בָּ וְתִשְׂ תֵיכוּל 
יִסְגּוּן  וְעָנָךְ  13 וְתוֹרָךְ  וְתֵיתֵב:  בְנֵי  תִּ
י  דִּ וְכָל  לָךְ  א  יִסְגֵּ וְדַהֲבָא  א  וְכַסְפָּ
י  וְתִתְנְשֵׁ ךְ  לִבָּ 14 וְיִירַם  א:  יִסְגֵּ לָךְ 
קָךְ  אַפְּ י  דִּ אֱלָהָךְ  דַייָ  א  חַלְתָּ דַּ יָת 
עַבְדּוּתָא:  ית  מִבֵּ דְמִצְרַיִם  מֵאַרְעָא 
וּדְחִילָא  א  רַבָּ רָא  מַדְבְּ בְּ רָךְ  דַבְּ 15 דְּ
וּבֵית  ין  וְעַקְרַבִּ קָלָן  חֵיוָן  אֲתַר 
ק לָךְ  אַפֵּ י לֵית מַיָּא דְּ צַחֲוָנָא אֲתַר דִּ

יפָא: קִּ רָא תַּ נָּ מַיָּא מִטִּ

work we have to do (manifesting our inner, Divine 
nature) to the hardest (refining the outside world).
The repetition of the word “land”—emphasizing 
the setting in which all this work takes place—al-
ludes to an intensified variation of the paradigm of 
work described by the first five plants. This is the 
extra exertion we must invest in attaining our goal 
during the exile, when the effort required of us is 
far greater than that required in the Holy Land dur-
ing times of open Divine revelation.
This intensified process and its results are alluded 
to by the last two of the seven plants: Olives are bit-
ter tasting and produce their oil only when pressed 
hard. Date trees take a very long time to grow, re-
flecting the great amount of work required during 
the exile to produce spiritual fruits. However, both 
the light-producing oil extracted from olives as well 
as the sweet honey produced from dates allude to 
the great revelations of the inner dimension of the 

Torah that will accompany the messianic redemp-
tion. The supreme efforts required of us during the 
exile call forth much deeper and profounder di-
mensions of our relationship with God and our de-
votion to Him, and therefore elicit commensurately 
deep revelations of the Torah.
Obviously, the same dynamic applies to each of us 
in our own individual journeys toward our personal 
“promised land”: the greater the efforts we expend 
in attaining, sustaining, and promulgating Divine 
consciousness, the deeper we must dig into the core 
of our souls, and the more profound will be our re-
sultant relationship with God and the Torah.35

15 That great and awesome desert: The Jewish peo-
ple’s desert trek was a forerunner and metaphor of 
the existential state of exile, which is followed by 
the redemption and entry into the Promised Land. 
The Torah here describes the stages through which 
both the people as a whole can descend into their 

יְהָֹוה֥  אֶת־בְּנ֔וֹ  אִישׁ֙  יְיַסֵּ֥ר  ר  אֲשֶׁ֨ כַּֽ י  כִּ֗ עִם־לְבָבֶ֑ךָ  5 וְיָדַֽעְתָּ֖ 
אֱלֹהֶ֑יךָ  יְהָֹוה֣  ת  אֶת־מִצְוֹ֖ מַרְתָּ֔  6 וְשָׁ֣ ךָּ:  מְיַסְּרֶֽ יךָ  אֱלֹהֶ֖
יאֲךָ֖  יךָ מְבִֽ י יְהָֹוה֣ אֱלֹהֶ֔ ה אֹתֽוֹ: 7 כִּ֚ יו וּלְיִרְאָ֥ לָלֶכֶ֥ת בִּדְרָכָ֖
ים  צְאִ֥ יֹֽ ת  וּתְהֹמֹ֔ עֲיָנֹת֙  יִם  מָ֔ נַחֲ֣לֵי  רֶץ  אֶ֚ טוֹבָ֑ה  רֶץ  אֶל־אֶ֣
וְרִמּ֑וֹן  וּתְאֵנָ֖ה  וְגֶפֶ֥ן  ה  וּשְׂעֹרָ֔ חִטָּה֙  רֶץ  8 אֶ֤ ר:  וּבָהָֽ ה  בַּבִּקְעָ֖
אכַל־ ר לֹ֤א בְמִסְכֵּנתֻ֙ תֹּֽ רֶץ אֲשֶׁ֨ שׁ: 9 אֶ֗ מֶן וּדְבָֽ רֶץ־זֵי֥ת שֶׁ֖ אֶֽ

ל  בַרְזֶ֔ אֲבָנֶי֣הָ  אֲשֶׁ֣ר  רֶץ  אֶ֚ בָּ֑הּ  ל  כֹּ֖ לֹֽא־תֶחְסַ֥ר  חֶם  לֶ֔ בָּ֣הּ 
רַכְתָּ֙  וּבֵֽ וְשָׂבָ֑עְתָּ  כַלְתָּ֖  10 וְאָֽ שֶׁת:  נְחֹֽ ב  תַּחְצֹ֥ יהָ  הֲרָרֶ֖ וּמֵֽ

ךְ: תַן־לָֽ ה אֲשֶׁ֥ר נָֽ רֶץ הַטֹּבָ֖ יךָ עַל־הָאָ֥ אֶת־יְהָֹוה֣ אֱלֹהֶ֔
י  לְבִלְתִּ֨ אֱלֹהֶ֑יךָ  אֶת־יְהָֹוה֣  ח  פֶּן־תִּשְׁכַּ֖ לְךָ֔  מֶר  11 הִשָּׁ֣ שני 
י מְצַוְּךָ֖ הַיּֽוֹם:  נֹכִ֥ יו אֲשֶׁ֛ר אָֽ יו וְחֻקֹּתָ֔ ר מִצְוֹתָיו֙ וּמִשְׁפָּטָ֣ שְׁמֹ֤
בְתָּ:  וְיָשָֽׁ תִּבְנֶ֖ה  ים  טֹבִ֛ ים  וּבָתִּ֥ וְשָׂבָ֑עְתָּ  ל  12 פֶּן־תֹּאכַ֖

ל אֲשֶׁר־ ב יִרְבֶּה־לָּ֑ךְ וְכֹ֥ ן וְכֶ֥סֶף וְזָהָ֖ אנְךָ֙ יִרְבְּיֻ֔ רְךָ֤ וְצֹֽ 13 וּבְקָֽ

יךָ  אֱלֹהֶ֔ אֶת־יְהָֹוה֣  כַחְתָּ֙  וְשָֽׁ לְבָבֶ֑ךָ  ם  14 וְרָ֖ ה:  יִרְבֶּֽ לְךָ֖ 
יכְךָ֜  15 הַמּוֹלִ֨ ים:  עֲבָדִֽ מִבֵּ֥ית  יִם  מִצְרַ֖ רֶץ  מֵאֶ֥ יאֲךָ֛  הַמּוֹצִֽ
וְצִמָּא֖וֹן  ב  וְעַקְרָ֔ שָׂרָף֙  נָחָ֤שׁ |  א  וְהַנּוֹרָ֗ ל  הַגָּדֹ֣ בַּמִּדְבָּ֣ר | 

ישׁ:  חַלָּמִֽ יִם מִצּ֖וּר הַֽ יא לְךָ֙ מַ֔ יִם הַמּוֹצִ֤ ין־מָ֑ אֲשֶׁ֣ר אֵֽ


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Deuteronomy 8:5-15 

 CHASIDIC INSIGHTS 

29. Rashi on Exodus 34:26 and below, 26:2.  30. Exodus 17:1-7; Numbers 20:2-13.  31. Or Torah 159.  32. Psalms 104:15.  33. Genesis 
3:7.  34. Berachot 57a, et al.  35. Sefer HaSichot 5752, vol. 1, pp. 324-328.  

darkness of the cloud is often the precursor to the 
great fire of desire in our relationship with God.
The spiritual garments of the soul are its modes of 
expression: thought, speech, and action. The gar-
ments we weave by pursuing mundane, ephemer-
al, or selfish ends wear out all too quickly; the gar-
ments we weave by studying the Torah, praying, 
or performing God’s other commandments never 
tatter. It follows that mixing our personal agendas 
with our Divine pursuits undermines the quality 
and permanence of the garments we weave. But if 
we train ourselves to utilize our feelings of estrange-
ment—our feeling of being “under the cloud”—to 
refine our intentions in the fire of Divine passion, 
the garments then woven out of our study, prayer, 
and performance of the commandments will be cor-
respondingly pure and eternal.31

7-8 A land of wheat…: The Land of Israel, as we 
have said, is the archetypal setting in which the 

Jewish people are to transform the world into God’s 
home. The seven plants enumerated here as the dis-
tinctive ones grown in the Land of Israel represent 
the diverse facets of this transformation process:

Wheat is used primarily for human food, barley pri-
marily for animal food. These two grains therefore 
represent our methods for working with the Divine 
and animal sides of our personalities. Wine—the 
consummate product of the grape—which releases 
inhibitions and “gladdens man’s heart,”32 represents 
the joy with which we should infuse our work with 
both our Divine and animal natures. Since Adam 
and Eve’s first clothes were made of fig leaves,33 figs 
represent our efforts to refine the “garments” of our 
souls, i.e., thought, speech, and action. The seed-lad-
en pomegranate symbolizes the multitude of Divine 
commandments34 through which we refine the world 
around us. Thus, these five plants depict how we ful-
fill our task in the world, progressing from the easier 

5 You know in your heart that just as a man chastises his son, so does God, your 
God, chastise you.
6 You must keep the commandments of God, your God, to go in His ways, and 
to revere Him.
7 For God, your God, is bringing you to a good land: a land of brooks of water, 
fountains, and aquifers that emerge in valleys and mountains;
8 a land of wheat, barley, grapevines, figs, and pomegranates; a land of oil-pro-
ducing olives and date- and fig-honey;29

9 a land in which you will eat bread without scarcity—you will lack nothing in 
this land; a land whose stones yield iron, and out of whose mountains you will 
mine copper.
10 You will eat, be satiated, and bless God, your God, for the good land He has 
given you.
Second Reading 11 So, after God has rewarded you with material abundance and 
military victory, beware lest you forget God, your God, by not keeping His com-
mandments, ordinances, and rules, which I am commanding you today.
12 Beware lest you eat and be sated and build sturdy houses and dwell in them,
13 and your herds and your flocks multiply and your silver and gold increase, 
and all that you have increase,
14 and your heart subsequently grow haughty and you forget God, your God, 
who brought you out of Egypt, out of the house of slaves;
15 who led you through that great and awesome desert, which was notorious for 
its snakes, vipers, scorpions, and thirst induced from lack of water; who brought 
forth water for you out of flint-stone;30


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Second Reading

 RASHI 

 CHASIDIC INSIGHTS 

41. Likutei Sichot, vol. 2, pp. 372-375.  

ים  עֲצֻמִּ וְהֵם  עָצוּם,  ה  אַתָּ  . ךָּ מִמֶּ ים  וַעֲצֻמִּ דֹלִים  :  1  גְּ ךָּ מִמֶּ

י לָא  רָא דִּ מַדְבְּ א בְּ אוֹכְלָךְ מַנָּ  16 דְּ

יוּתָךְ וּבְדִיל  דִיל לְעַנָּ יְדָעוּ אֲבָהָתָךְ בְּ

סוֹפָךְ:  בְּ לָךְ  לְאוֹטָבָא  יוּתָךְ  לְנַסָּ

יְדִי  וּתְקוֹף  חֵילִי  ךְ  לִבָּ בְּ 17 וְתֵימַר 

ר  ין: 18 וְתִדְכַּ קְנוֹ לִי יָת נִכְסַיָּא הָאִלֵּ

לָךְ  יָהֵב  הוּא  אֲרֵי  אֱלָהָךְ  יְיָ  יָת 

לְקַיָּמָא  דִיל  בְּ נִכְסִין  לְמִקְנֵי  עֵצָה 

יוֹמָא  ים לַאֲבָהָתָךְ כְּ י קַיִּ יָת קְיָמֵהּ דִּ

י  אָה תִתְנְשֵׁ הָדֵין: 19 וִיהֵי אִם אִתְנְשָׁ

תַר  בָּ וּתְהַךְ  אֱלָהָךְ  דַייָ  א  חַלְתָּ דַּ יָת 

וְתִסְגּוֹד  וְתִפְלְחִנּוּן  עַמְמַיָּא  טַעֲוַת 

אֲרֵי  דֵין  יוֹמָא  כוֹן  בְּ אַסְהֵדִית  לְהוֹן 

יְיָ  י  דִּ עַמְמַיָּא  20 כְּ יבְדוּן:  תֵּ מֵיבַד 

חֲלַף  יבְדוּן  תֵּ ן  כֵּ דָמֵיכוֹן  מִקֳּ מוֹבִיד 

ייָ אֱלָהֲכוֹן:  מֵימְרָא דַּ לְתּוּן בְּ לָא קַבֶּ דְּ

יוֹמָא  עָבַר  אַתְּ  רָאֵל  יִשְׂ מַע  9:1 שְׁ

נָא לְמֵעַל לְמֵירַת עַמְמִין  דֵין יָת יַרְדְּ

רַבְרְבָן  קִרְוִין  ךְ  מִנָּ יפִין  וְתַקִּ רַבְרְבִין 

רַב  2 עַם  מַיָּא:  שְׁ צֵית  עַד  וּכְרִיכָן 

י אַתְּ יְדַעְתָּ וְאַתְּ  רַיָּא דִּ נֵי גִבָּ יף בְּ וְתַקִּ

נֵי  בְּ קֳדָם  לְמֵקַם  יִכּוּל  מַאן  מַעְתָּ  שְׁ

יְיָ  אֲרֵי  דֵין  יוֹמָא  ע  3 וְתִדַּ רַיָּא:  גִבָּ

מֵימְרֵהּ  קֳדָמָךְ  דְעָבַר  הוּא  אֱלָהָךְ 

וְהוּא  צִנּוּן  יְשֵׁ הוּא  אָכְלָא  א  ָ אֶשּׁ

רִנּוּן קֳדָמָךְ וּתְתָרֵכִנּוּן וְתוֹבְדִנּוּן  יְתַבְּ

יל יְיָ לָךְ:  מָא דִי מַלֵּ פְרִיעַ כְּ בִּ

up to our true destiny.41

17-18 My strength and the might of my hand have 
accumulated this wealth for me: It is clear to any 
intelligent person, especially to believing Jews—as 
were those who were about to enter the Land of 
Israel—that God is the source of all worldly suc-
cess. True, God asks us to do our part by setting 
up a natural channel through which He can bestow 
His blessings. But there are also enough cases of 
unrewarded effort on the one hand and fortuitous 
“coincidences” on the other to make it clear that it 
is God’s hidden hand that ultimately determines 
whether or not our efforts will be crowned with 
success. Surely, then, the Torah is not seeking here 
to refute the preposterous claim that a person’s suc-

cess is entirely his own doing!
Rather, the Torah is here addressing a more subtle 
error in perception. We observe that children often 
surpass their parents in many ways, even though 
they received all their talents and aptitudes from 
them. The reason that children can manifest ca-
pabilities their parents do not seem to possess 
is because these talents and aptitudes remained 
dormant in the parents and only became active in 
their children.
Similarly, God calls the Jewish people His “chil-
dren,” and has indeed left it up to us to bring 
creation to its completion, granting us a measure 
of power that He—in the context of created real-
ity—has relinquished. Thus, when we accomplish 

עַן  לְמַ֣ יךָ  אֲבֹתֶ֑ אֲשֶׁ֥ר לֹא־יָדְֽע֖וּן  ר  בַּמִּדְבָּ֔ מָן֙  לְךָ֥  אֲכִ֨ 16 הַמַּֽ

מַרְתָּ֖  17 וְאָֽ ךָ:  חֲרִיתֶֽ בְּאַֽ בְךָ֖  לְהֵיטִֽ ךָ  נַסֹּתֶ֔ עַן֙  וּלְמַ֨ תְךָ֗  עַנֹּֽ
הַזֶּהֽ:  יִל  אֶת־הַחַ֥ י  לִ֖ עָ֥שָׂה  י  יָדִ֔ צֶם  וְעֹ֣ כֹּחִי֙  בִּלְבָבֶ֑ךָ 
עֲשׂ֣וֹת  חַ לַֽ ן לְךָ֛ כֹּ֖ י ה֗וּא הַנֹּתֵ֥ יךָ כִּ֣ 18 וְזָֽכַרְתָּ֙ אֶת־יְהָֹוה֣ אֱלֹהֶ֔

יךָ כַּיּ֥וֹם  אֲבֹתֶ֖ ים אֶת־בְּרִית֛וֹ אֲשֶׁר־נִשְׁבַּ֥ע לַֽ עַן הָקִ֧ יִל לְמַ֨ חָ֑
הַזֶּהֽ: פ

לַכְתָּ֗  וְהָֽ יךָ  אֱלֹהֶ֔ אֶת־יְהָֹוה֣  תִּשְׁכַּח֙  חַ  אִם־שָׁכֹ֤ ה  19 וְהָיָ֗

תִי  עִדֹ֤ חֲוִי֣תָ לָהֶ֑ם הַֽ ם וְהִשְׁתַּֽ ים וַֽעֲבַדְתָּ֖ ים אֲחֵרִ֔ חֲרֵי֙ אֱלֹהִ֣ אַֽ
יְהָֹוה֙  אֲשֶׁ֤ר  ם  20 כַּגּוֹיִ֗ אבֵדֽוּן:  תֹּֽ ד  אָבֹ֖ י  כִּ֥ הַיּ֔וֹם  בָכֶם֙ 
בְּק֖וֹל  תִשְׁמְע֔וּן  לֹ֣א  קֶב  עֵ֚ אבֵד֑וּן  תֹּֽ ן  כֵּ֖ ם  מִפְּנֵיכֶ֔ יד  אֲבִ֣ מַֽ

ם: פ יְהָֹוה֥ אֱלֹֽהֵיכֶֽ
לָבֹא֙  ן  אֶת־הַיַּרְדֵּ֔ הַיּוֹם֙  עֹבֵ֤ר  ה  אַתָּ֨ ל  יִשְׂרָאֵ֗ ע  9:1 שְׁמַ֣

ת  וּבְצֻרֹ֖ גְּדֹלֹ֥ת  ים  עָרִ֛ ךָּ  מִמֶּ֑ ים  וַֽעֲצֻמִ֖ ים  גְּדֹלִ֥ ם  גּוֹיִ֔ שֶׁת  לָרֶ֣
עְתָּ֙  יָדַ֨ ה  אַתָּ֤ ר  אֲשֶׁ֨ ים  עֲנָקִ֑ בְּנֵי֣  ם  וָרָ֖ ם־גָּד֥וֹל  2 עַֽ יִם:  בַּשָּׁמָֽ
הַיּ֗וֹם  3 וְיָדַֽעְתָּ֣  עֲנָֽק:  בְּנֵי֥  לִפְנֵי֖  ב  יִתְיַצֵּ֔ י  מִ֣ עְתָּ  שָׁמַ֔ ה  וְאַתָּ֣
ה֧וּא  ה  כְלָ֔ אֹֽ שׁ  אֵ֣ יךָ֙  לְפָנֶ֨ עֹבֵ֤ר  הוּא־הָֽ יךָ  אֱלֹהֶ֜ יְהָֹוה֨  כִּי֩ 
ר  אֲבַדְתָּם֙ מַהֵ֔ ם וְהַֽ ם לְפָנֶי֑ךָ וְהֽוֹרַשְׁתָּ֤ ם וְה֥וּא יַכְנִיעֵ֖ יַשְׁמִידֵ֛

ךְ: אֲשֶׁ֛ר דִּבֶּ֥ר יְהָֹו֖ה לָֽ כַּֽ
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Deuteronomy 8:16-9:3 

 CHASIDIC INSIGHTS 

36. Exodus 16:2-36.  37. Above, v. 3.  38. Exodus 16:4.  39. Rashi on 11:13, below.  40. Numbers 13:33.  

collective exile and we as individuals can descend 
into our own personal exiles:
The first error lies in overestimating the power of 
the secular, mundane world and underestimating 
the power of holiness. True, the Divine soul, the ob-
servant Jewish community, and the Jewish people in 
general often seem to be at a disadvantage in every 
way, but the truth is that nothing can really oppose 
holiness. Deluding ourselves into thinking that any-
thing is so great that it can oppose holiness is the first 
psychological descent into the mentality of exile.
Exaggerating the power of the unrectified world 
leads us to granting it dominion over the “reli-
gious” aspects of life as well. We become so afraid 
of the world’s power—we consider the desert so 
awesome—that we are scared to appear too reli-
gious, even in private.
This leads us to replace our natural religious fervor 

with enthusiasm for worldly pursuits. This is sym-
bolized by the snake, whose venom is hot. Eventual-
ly, our enthusiasm for worldly things will consume 
our religious fervor altogether; this is symbolized 
by the burning sting of the viper.
But sooner or later, devotion to worldly pursuits 
leaves us jaded and our enthusiasm for them spent. 
This leaves us cold and deadened to any kind of 
stimulation, just as the venom of the scorpion is cold.
When God tries to arouse us from this state with a 
thirst for true life, we will not be able to recognize 
what we are thirsting for. We will thirst but remain 
lacking water.
The way to avoid all of this, then, is not to begin 
this process altogether, by making the mistake of 
overestimating the weight of the world around us. 
By fostering our awareness of the power of holiness 
within us, we can avoid the pitfalls of exile and live 

16 who fed you in the desert with manna,36 which your forefathers did not know, 
in order to afflict you37 and in order to test you,38 for your ultimate benefit—
17 and you say to yourself, ‘It is my own strength and the might of my hand that 
have accumulated this wealth for me, and since I accrued it myself, I do not owe 
God anything for it.’
18 Rather, you should remember God, your God, for it is He who gives you 
strength to become wealthy, in order to fulfill His covenant that He swore to 
your forefathers, namely, to give their descendants this land, as He is doing this 
day.
19 If, on the other hand, you forget God, your God, and you follow insentient 
deities, worship them, and prostrate yourself before them, I testify before you 
today that you will surely perish. The surest way to forget God is by failing to 
remember what you have learned of the Torah, and the surest way to forget what 
you have learned is by failing to review it.39

20 You will perish just as the nations that God destroys before you will perish, 
since you will not obey God, your God.
9:1 Hear, O Israel: You are indeed a great and strong nation, but today, you are 
crossing the Jordan River in order to come dispossess nations greater and stron-
ger than you, great cities fortified up to heaven,
2 as well as great and tall people, the descendants of the supernatural giants,40 
whom you know and of whom you have heard said by the spies, ‘Who can stand 
up against the descendants of a giant?!’
3 Nonetheless, you must know and remember today that it is God, your God, 
who passes over before you as a consuming fire. He will destroy them and He 
will subdue them before you. You will either drive them out or destroy them 
quickly, as God spoke to you.
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Third Reading

 RASHI 
רְמוּ:   גָּ הַגּוֹיִם  עַת  וְרִשְׁ צִדְקָתִי  לְבָבְךָ.  בִּ תֹּאמַר  4  אַל 
עַת  רִשְׁ בְּ י  כִּ וְגוֹ'  ת  לָרֶשֶׁ בָא  ה  אַתָּ וְגוֹ'  בְצִדְקָתְךָ  5  לֹא 
ב  9  וָאֵשֵׁ א":   "אֶלָּ לְשׁוֹן  בִּ שׁ  מֵּ מְשַׁ י"  "כִּ הֲרֵי  הַגּוֹיִם. 

10  לֻחֹת.  בָה:   עַכָּ לְשׁוֹן  א  אֶלָּ יבָה"  "יְשִׁ אֵין  הָר.  בָּ
ווֹת:   תֵיהֶן שָׁ ְ שּׁ תִיב, שֶׁ "לֻחַת" כְּ

יְיָ  ר  דְיִתְבַּ בִּ ךְ  לִבָּ בְּ תֵימַר  4 לָא 
לְמֵימַר  דָמָךְ  מִקֳּ יַתְהוֹן  אֱלָהָךְ 

זָכוּתִי אַעֲלַנִי יְיָ לְמֵירַת יָת אַרְעָא  בְּ

יְיָ  ין  הָאִלֵּ עַמְמַיָּא  וּבְחוֹבֵי  הָדָא 

דָמָךְ: 5 לָא בְזָכוּתָךְ  מְתָרֵךְ לְהוֹן מִקֳּ

לְמֵירַת  עָלֵל  אַתְּ  ךְ  לִבָּ יטוּת  ִ וּבְקַשּׁ

עַמְמַיָּא  חוֹבֵי  בְּ אֲרֵי  אַרְעֲהוֹן  יָת 

דָמָךְ  ין יְיָ אֱלָהָךְ מְתָרֵיכְהוֹן מִקֳּ הָאִלֵּ

ים  י קַיִּ מָא דִּ תְגָּ וּבְדִיל לַאֲקָמָא יָת פִּ

לְיִצְחָק  לְאַבְרָהָם  לַאֲבָהָתָךְ  יְיָ 

בְזָכוּתָךְ  לָא  אֲרֵי  ע  6 וְתִדַּ וּלְיַעֲקֹב: 

יְיָ אֱלָהָךְ יָהֵב לָךְ יָת אַרְעָא טַבְתָא 

קְדַל  י  קְשֵׁ עַם  אֲרֵי  לְמֵירְתַהּ  הָדָא 

י  י יָת דִּ : 7 הֱוֵי דְכִיר לָא תִתְנְשֵׁ אָתְּ

רָא לְמִן  מַדְבְּ זְתָּ קֳדָם יְיָ אֱלָהָךְ בְּ אַרְגֶּ

דְמִצְרַיִם  מֵאַרְעָא  נְפַקְתָּ  י  דִּ יוֹמָא 

הָדֵין  אַתְרָא  עַד  מֵיתֵיכוֹן  עַד 

8 וּבְחֹרֵב  יְיָ:  קֳדָם  הֲוֵיתוּן  מְסָרְבִין 

זְתּוּן קֳדָם יְיָ וַהֲוָה רְגַז מִן קֳדָם  אַרְגֶּ

קִי  מִסְּ 9 בְּ יַתְכוֹן:  צָאָה  לְשֵׁ כוֹן  בְּ יְיָ 

לוּחֵי  אַבְנַיָּא  לוּחֵי  ב  לְמִסַּ לְטוּרָא 

וִיתֵבִית  כוֹן  עִמְּ יְיָ  גְזַר  י  דִּ קְיָמָא 

עִין  וְאַרְבְּ יְמָמִין  עִין  אַרְבְּ טוּרָא  בְּ

לֵילָוָן לַחְמָא לָא אֲכָלִית וּמַיָּא לָא 

רֵין  תְּ יָת  לִי  יְיָ  10 וִיהַב  יתִי:  תֵּ אִשְׁ

דַייָ  עָא  אֶצְבְּ בְּ תִיבִין  כְּ אַבְנַיָּא  לוּחֵי 

יְיָ  יל  מַלֵּ י  דִּ מַיָּא  תְגָּ פִּ כָל  כְּ וַעֲלֵיהוֹן 

יוֹמָא  בְּ א  ָ אֶשּׁ מִגּוֹ  טוּרָא  בְּ כוֹן  עִמְּ

עִין  אַרְבְּ מִסּוֹף  11 וַהֲוָה  דִקְהָלָא: 

לִי  יְיָ  יְהַב  לֵילָוָן  עִין  וְאַרְבְּ יְמָמִין 

קְיָמָא:  לוּחֵי  אַבְנַיָּא  לוּחֵי  רֵין  תְּ יָת 

פְרִיעַ  בִּ חוּת  קוּם  לִי  יְיָ  12 וַאֲמַר 
קְתָּ  אַפֵּ י  דִּ ךְ  עַמָּ יל  חַבִּ אֲרֵי  א  מִכָּ

י  פְרִיעַ מִן אָרְחָא דִּ צְרָיִם סָטוּ בִּ מִמִּ

כָא:  נּוּן עֲבָדוּ לְהוֹן מַתְּ דְתִּ פַקֵּ

ם |  יךָ אֹתָ֥ ף יְהָֹוה֩ אֱלֹהֶ֨ הֲדֹ֣ בְךָ֗ בַּֽ ר בִּלְבָֽ שלישי 4 אַל־תֹּאמַ֣

אֶת־ שֶׁת  לָרֶ֖ יְהָֹוה֔  נִי  הֱבִיאַ֣ בְּצִדְקָתִי֙  לֵאמֹר֒  מִלְּפָנֶ֘יךָ֮ 
מֽוֹרִישָׁ֥ם  יְהָֹו֖ה  לֶּה  הָאֵ֔ הַגּוֹיִם֣  וּבְרִשְׁעַת֙  את  הַזֹּ֑ רֶץ  הָאָ֣
שֶׁת  לָרֶ֣ א  בָ֖ ה  אַתָּ֥ לְבָ֣בְךָ֔  שֶׁר֙  וּבְיֹ֨ תְךָ֗  בְצִדְקָֽ 5 לֹ֣א  מִפָּנֶֽיךָ: 
יךָ֙  אֱלֹהֶ֨ יְהָֹוה֤  לֶּה  הָאֵ֗ הַגּוֹיִם֣  בְּרִשְׁעַ֣ת |  י  כִּ֞ אֶת־אַרְצָ֑ם 
נִשְׁבַּ֤ע  ר  אֲשֶׁ֨ ר  אֶת־הַדָּבָ֗ ים  הָקִ֣ עַן  וּלְמַ֜ יךָ  מִפָּנֶ֔ מֽוֹרִישָׁ֣ם 
י לֹ֤א  ב: 6 וְיָדַֽעְתָּ֗ כִּ֠ ק וּֽלְיַעֲֽקֹֽ יךָ לְאַבְרָהָ֥ם לְיִצְחָ֖ אֲבֹתֶ֔ יְהָֹוה֙ לַֽ
את  רֶץ הַטּוֹבָ֛ה הַזֹּ֖ ן לְךָ֜ אֶת־הָאָ֧ יךָ נֹתֵ֨ לֹהֶ֠ תְךָ֙ יְהָֹוה֣ אֱ֠ בְצִדְקָֽ
ת  ח אֵ֧ תָּה: 7 זְכֹר֙ אַל־תִּשְׁכַּ֔ רֶף אָֽ י עַם־קְשֵׁה־עֹ֖ הּ כִּ֥ לְרִשְׁתָּ֑
לְמִן־הַיּ֞וֹם  בַּמִּדְבָּ֑ר  יךָ  אֱלֹהֶ֖ אֶת־יְהָֹוה֥  אֲשֶׁר־הִקְצַ֛פְתָּ 
ה  אֲכֶם֙ עַד־הַמָּק֣וֹם הַזֶּ֔ יִם עַד־בֹּֽ רֶץ מִצְרַ֗ אֲשֶׁר־יָצָ֣אתָ | מֵאֶ֣
ם אֶת־יְהָֹוה֑  הִקְצַפְתֶּ֖ ב  8 וּבְחֹרֵ֥ ם עִם־יְהָֹוֽה:  הֱיִיתֶ֖ ים  מַמְרִ֥
רָה  הָהָ֗ י  עֲלֹתִ֣ 9 בַּֽ ם:  אֶתְכֶֽ יד  לְהַשְׁמִ֥ ם  בָּכֶ֖ יְהָֹוה֛  וַיִּתְאַנַּ�֧ף 
יְהָֹו֖ה  ת  אֲשֶׁר־כָּרַ֥ ית  הַבְּרִ֔ ת  לוּחֹ֣ אֲבָנִים֙  הָֽ ת  לוּחֹ֤ חַת  לָקַ֜
חֶם  לֶ֚ יְלָה  לַ֔ ים  וְאַרְבָּעִ֣ יוֹם֙  ים  אַרְבָּעִ֥ ר  בָּהָ֗ וָֽאֵשֵׁ֣ב  עִמָּכֶ֑ם 
אֶת־ י  אֵלַ֗ יְהָֹוה֜  ן  10 וַיִּתֵּ֨ יתִי:  שָׁתִֽ לֹ֥א  יִם  וּמַ֖ לְתִּי  אָכַ֔ לֹ֣א 

ם  וַֽעֲלֵיהֶ֗ ים  אֱלֹהִ֑ בְּאֶצְבַּ֣ע  ים  כְּתֻבִ֖ ים  אֲבָנִ֔ הָֽ ת  לוּחֹ֣ שְׁנֵי֙ 
שׁ  ים אֲשֶׁ֣ר דִּבֶּר֩ יְהָֹוה֨ עִמָּכֶ֥ם בָּהָ֛ר מִתּ֥וֹךְ הָאֵ֖ כָל־הַדְּבָרִ֡ כְּֽ
לָ֑יְלָה  ים  וְאַרְבָּעִ֖ י֔וֹם  ים  אַרְבָּעִ֣ מִקֵּץ֙  י  11 וַיְהִ֗ ל:  הַקָּהָֽ בְּי֥וֹם 
ית:  הַבְּרִֽ לֻח֥וֹת  ים  אֲבָנִ֖ הָֽ ת  לֻחֹ֥ אֶת־שְׁנֵי֛  י  אֵלַ֗ יְהָֹוה֜  ן  נָתַ֨
עַמְּךָ֔  שִׁחֵ֣ת  י  כִּ֚ ה  מִזֶּ֔ מַהֵר֙  ד  רֵ֤ ק֣וּם  י  אֵלַ֗ יְהָֹוה֜  אמֶר  12 וַיֹּ֨

ם  רֶךְ֙ אֲשֶׁ֣ר צִוִּיתִ֔ ר מִן־הַדֶּ֨ יִם סָ֣רוּ מַהֵ֗ אתָ מִמִּצְרָ֑ אֲשֶׁ֥ר הוֹצֵ֖
ה:  ם מַסֵּכָֽ עָשׂ֥וּ לָהֶ֖
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Deuteronomy 9:4-12 

 CHASIDIC INSIGHTS 

42. Exodus 24:18.  43. Exodus 31:18.  44. Exodus 31:18.  45. Exodus 32:7-8.  46. Hitva’aduyot 5743, vol. 4, pp. 1857-1859.  

something real in this world, bringing it that much 
closer to its ultimate fulfillment, we may well as-
cribe this accomplishment to our own prowess.
Therefore, the Torah reminds us that just as chil-

dren owe their superior powers to the parents from 
whom they inherited them, so should we recall that 
we owe all our power to accomplish great things in 
this world exclusively to God.46

Third Reading 4 Do not say to yourself when God, your God, has repelled them 
from before you, saying, ‘Because of my righteousness, God has brought me to 
take possession of this land,’ and that because of the wickedness of these na-
tions, God is driving them out from before you.
5 You are not coming to take possession of their land because of your righteous-
ness or because of the integrity of your heart. Rather, it is because of the wicked-
ness of these nations that God, your God, is driving them out from before you, 
as well as in order to fulfill the statement that God swore to your forefathers, 
Abraham, Isaac, and Jacob.
6 You must know that God, your God, is not giving you this land to possess 
because of your righteousness, for on the contrary, you are a stiff-necked people.
7 Remember—do not forget—how you repeatedly angered God, your God, in 
the desert. You have been rebelling against God from the day you went out of 
Egypt until the day you came to this place.

The Golden Calf Revisited
8 The most graphic example of your stubbornness was when you angered God 
at Mount Horeb by making the Golden Calf, and God was so incensed with you 
that He wanted to destroy you, as I will now review with you.
9 When I ascended the mountain the first time, to receive the stone tablets, the 
tablets of the covenant that God made with you, I remained on the mountain for 
forty days and forty nights. I neither ate bread nor drank water,42

10 and God gave me two stone tablets, inscribed by the finger of God, and on 
them were engraved all the exact words that God spoke with you on the moun-
tain from the midst of the fire on the day of the assembly, i.e., the day of the Giv-
ing of the Torah. These tablets were written in an openly miraculous manner, since 
even though both tablets were the same size and there were many more words on 
the first tablet than there were on the second, nevertheless, the size of the letters, 
the spacing between the letters, the spacing between the lines, and the size of the 
margins were all identical on each.43

11 At the end of forty days and forty nights, God gave me the two stone tablets, 
the Tablets of the Covenant.44

12 But then God said to me, ‘Arise, descend quickly from here, for your people, 
whom you have brought out of Egypt, have become corrupt. They have been 
quick to turn away from the path that I commanded them to follow; they have 
made for themselves a molten calf.’45
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Third Reading

 RASHI 

10.  שמות לב, ל. 11.  שמות לד, א. 12.  במדבר יד, כ. 13.  דברים י, י. 

אֱמַר10:  נֶּ עִים יוֹם. שֶׁ רִאשֹׁנָה אַרְבָּ ל לִפְנֵי ה' כָּ 18  וָאֶתְנַפַּ
עֲלִיָּה  אוֹתָהּ  בְּ רָה".  אֲכַפְּ אוּלַי  ה'  אֶל  אֶעֱלֶה  ה  "וְעַתָּ
אָב,  בְּ כ"ט  בְּ כָלִים  נִמְצְאוּ  יוֹם,  עִים  אַרְבָּ י  בְתִּ נִתְעַכַּ
ה  נִתְרַצָּ בַיּוֹם  בּוֹ  תַמּוּז,  בְּ ר  עָשָׂ מוֹנָה  שְׁ בִּ עָלָה  הוּא  שֶׁ
סָל  ה11: "פְּ רָאֵל וְאָמַר לוֹ לְמֹשֶׁ רוּךְ הוּא לְיִשְׂ דוֹשׁ בָּ הַקָּ
נִמְצְאוּ  יוֹם,  עִים  אַרְבָּ עוֹד  ה  עָשָׂ לֻחֹת".  נֵי  שְׁ לְךָ 
רוּךְ  דוֹשׁ בָּ ה הַקָּ פּוּרִים, בּוֹ בַיּוֹם נִתְרַצָּ יוֹם הַכִּ כָלִים בְּ

י  "סָלַחְתִּ ה12:  לְמֹשֶׁ לוֹ  וְאָמַר  מְחָה,  שִׂ בְּ רָאֵל  לְיִשְׂ הוּא 
יִן  וּמִנַּ וְלִסְלִיחָה.  לִמְחִילָה  ע  הֻקְבַּ לְכָךְ  דְבָרֶךָ",  כִּ
ל לוּחוֹת  עִים שֶׁ אַרְבָּ אֱמַר בְּ נֶּ לֵם? שֶׁ רָצוֹן שָׁ ה בְּ תְרַצָּ נִּ שֶׁ
מִים הָרִאשֹׁנִים" —  יָּ י בָהָר כַּ אַחֲרוֹנוֹת13: "וְאָנֹכִי עָמַדְתִּ
אֱמֹר  רָצוֹן.  בְּ הָאַחֲרוֹנִים  אַף  רָצוֹן,  בְּ הָרִאשׁוֹנִים  מַה 
ף  הִתְאַנַּ 20  וּבְאַהֲרֹן  בְכַעַס:   הָיוּ  ים  אֶמְצָעִיִּ ה,  מֵעַתָּ
וְכֵן  נִים,  בָּ לּוּי  כִּ זֶה  מִידוֹ.  לְהַשְׁ לָכֶם:  מַע  ָ שּׁ שֶׁ לְפִי  ה'. 

קֳדָמַי  לֵי  גְּ לְמֵימָר  לִי  יְיָ  13 וַאֲמַר 
י קְדַל הוּא:  א הָדֵין וְהָא עַם קְשֵׁ עַמָּ
צִנּוּן  וַאֲשֵׁ דָמַי  מִקֳּ עוּתָךְ  בָּ ח  14 אַנַּ
מַיָּא  שְׁ חוֹת  מִתְּ מְהוֹן  שִׁ יָת  וְאֶמְחֵי 
הוֹן:  י מִנְּ יף וְסַגִּ קִּ ד יָתָךְ לְעַם תַּ וְאַעְבֵּ
טוּרָא  מִן  וּנְחָתִית  נֵיתִי  15 וְאִתְפְּ
לוּחֵי  וּתְרֵין  א  ָ אֶשּׁ בְּ עֵר  בָּ וְטוּרָא 
16 וַחֲזֵיתִי  יְדָי:  ין  רְתֵּ תַּ עַל  קְיָמָא 
אֱלָהֲכוֹן  יְיָ  קֳדָם  חַבְתּוּן  וְהָא 
סְטֵיתוּן  כָא  מַתְּ עֵגֶל  לְכוֹן  עֲבַדְתּוּן 
יד יְיָ יַתְכוֹן:  י פַקֵּ פְרִיעַ מִן אָרְחָא דִּ בִּ
תְרֵין לוּחַיָּא וּרְמִיתִנּוּן  17 וַאֲחָדִית בִּ
נּוּן  רְתִּ וְתַבַּ יְדָי  ין  רְתֵּ תַּ מֵעַל 
יְיָ  קֳדָם  חִית  טָּ תַּ 18 וְאִשְׁ לְעֵינֵיכוֹן: 
עִין  עִין יְמָמִין וְאַרְבְּ קַדְמֵיתָא אַרְבְּ כְּ
לֵילָוָן לַחְמָא לָא אֲכָלִית וּמַיָּא לָא 
י חַבְתּוּן  ל חוֹבֵיכוֹן דִּ יתִי עַל כָּ תֵּ אִשְׁ
זָא  לְאַרְגָּ יְיָ  קֳדָם  בִישׁ  דְּ ד  לְמֶעְבַּ
דָם  מִקֳּ דְחֵלִית  19 אֲרֵי  קֳדָמוֹהִי: 
עֲלֵיכוֹן  יְיָ  רְגַז  י  דִּ וְחֵימְתָא  רֻגְזָא 
יְיָ צְלוֹתִי אַף  ל  וְקַבֵּ יַתְכוֹן  צָאָה  לְשֵׁ
הֲוָה  אַהֲרֹן  20 וְעַל  הַהִיא:  זִמְנָא  בְּ
צָיוּתֵהּ  לְשֵׁ לַחֲדָא  יְיָ  קֳדָם  מִן  רְגַז 
נָא  עִדָּ בְּ אַהֲרֹן  עַל  אַף  יתִי  וְצַלֵּ
י עֲבַדְתּוּן  הַהִיא: 21 וְיָת חוֹבַתְכוֹן דִּ
יָתֵהּ  וְאוֹקֵדִית  נְסֵבִית  עֶגְלָא  יָת 
שׁוּפִינָא יָאוּת  פִית יָתֵהּ בְּ נוּרָא וְשָׁ בְּ
וּרְמֵית  לְעַפְרָא  יק  דַקִּ הֲוָה  י  דִּ עַד 
מִן טוּרָא:  נָחֵת  דְּ לְנַחֲלָא  עַפְרֵהּ  יָת 
וּבְקִבְרֵי  תָא  וּבְנִסֵּ א  22 וּבִדְלֶקְתָּ
יְיָ:  קֳדָם  הֲוֵיתוּן  זִין  מַרְגְּ אֲלֵי  דִמְשַׁ
יאָה  לַח יְיָ יַתְכוֹן מֵרְקַם גֵּ 23 וְכַד שְׁ
אַרְעָא  יָת  וְאַחֲסִינוּ  סָקוּ  לְמֵימַר 
זֵרַת  גְּ עַל  וְסָרֶבְתּוּן  לְכוֹן  יְהָבִית  י  דִּ
הֵימַנְתּוּן  וְלָא  אֱלָהֲכוֹן  דַייָ  מֵימְרָא 

לְתּוּן לְמֵימְרֵהּ:  לֵהּ וְלָא קַבֶּ

וְהִנֵּה֥  ה  הַזֶּ֔ יתִי֙ אֶת־הָעָ֣ם  רָאִ֨ ר  אמֶר יְהָֹו֖ה אֵלַ֣י לֵאמֹ֑ 13 וַיֹּ֥

וְאֶמְחֶ֣ה  ם  וְאַשְׁמִידֵ֔ נִּי֙  מִמֶּ֨ 14 הֶ֤רֶף  הֽוּא:  רֶף  עַם־קְשֵׁה־עֹ֖
ב  עֱשֶׂה֙ אֽוֹתְךָ֔ לְגֽוֹי־עָצ֥וּם וָרָ֖ יִם וְאֶֽ חַת הַשָּׁמָ֑ ם מִתַּ֖ אֶת־שְׁמָ֔
וּשְׁנֵי֙  שׁ  בָּאֵ֑ בֹּעֵר֣  ר  וְהָהָ֖ ר  מִן־הָהָ֔ וָֽאֵרֵד֙  פֶן  15 וָאֵ֗ נּוּ:  מִמֶּֽ
חֲטָאתֶם֙  וְהִנֵּה֤  רֶא  16 וָאֵ֗ י:  יָדָֽ י  שְׁתֵּ֥ ל  עַ֖ ית  הַבְּרִ֔ ת  לוּחֹ֣
ר  מַהֵ֔ ם  סַרְתֶּ֣ מַסֵּכָ֑ה  גֶל  עֵ֖ ם  לָכֶ֔ ם  עֲשִׂיתֶ֣ ם  אֱלֹֽהֵיכֶ֔ יהָֹוה֣  לַֽ
בִּשְׁנֵי֣  17 וָֽאֶתְפֹּשׂ֙  ם:  אֶתְכֶֽ יְהָֹו֖ה  אֲשֶׁר־צִוָּה֥  רֶךְ  מִן־הַדֶּ֕
ם:  ינֵיכֶֽ לְעֵֽ ם  וָֽאֲשַׁבְּרֵ֖ י  יָדָ֑ י  שְׁתֵּ֣ ל  מֵעַ֖ ם  וָֽאַשְׁלִכֵ֔ ת  הַלֻּחֹ֔
ים  ים יוֹם֙ וְאַרְבָּעִ֣ ה אַרְבָּעִ֥ אשֹׁנָ֗ י יְהָֹוה֜ כָּרִֽ 18 וָֽאֶתְנַפַּל֩ לִפְנֵ֨

כָּל־ עַ֤ל  יתִי  שָׁתִ֑ לֹ֣א  יִם  וּמַ֖ לְתִּי  אָכַ֔ לֹ֣א  חֶם  לֶ֚ יְלָה  לַ֔
יְהָֹו֖ה  בְּעֵינֵי֥  ע  הָרַ֛ עֲשׂ֥וֹת  לַֽ ם  חֲטָאתֶ֔ אֲשֶׁ֣ר  חַטַּאתְכֶם֙ 
קָצַ֧ף  ר  אֲשֶׁ֨ ה  חֵמָ֔ וְהַ֣ הָאַף֙  מִפְּנֵי֤  רְתִּי  יָגֹ֗ י  19 כִּ֣ לְהַכְעִיסֽוֹ: 
גַּ֖ם  י  אֵלַ֔ יְהָֹוה֙  ע  וַיִּשְׁמַ֤ אֶתְכֶ֑ם  יד  לְהַשְׁמִ֣ ם  עֲלֵיכֶ֖ יְהָֹוה֛ 
ד לְהַשְׁמִיד֑וֹ  ן הִתְאַנַּ�֧ף יְהָֹוה֛ מְאֹ֖ הֲרֹ֗ וא: 20 וּֽבְאַֽ בַּפַּ֥עַם הַהִֽ
ם  אֶת־חַטַּאתְכֶ֞ וא: 21 וְֽ ן בָּעֵת֥ הַהִֽ הֲרֹ֖ וָֽאֶתְפַּלֵּל֛ גַּם־בְּעַ֥ד אַֽ
בָּאֵשׁ֒  אֹת֣וֹ |  ף  וָֽאֶשְׂרֹ֣ חְתִּי֮  לָקַ֘ גֶל  אֶת־הָעֵ֗ ם  אֲשֶׁר־עֲשִׂיתֶ֣
ק לְעָפָ֑ר וָֽאַשְׁלִךְ֙ אֶת־ ב עַ֥ד אֲשֶׁר־דַּ֖ ת אֹת֤וֹ טָחוֹן֙ הֵיטֵ֔ וָֽאֶכֹּ֨
ה  וּבְמַסָּ֔ 22 וּבְתַבְעֵרָה֙  ר:  מִן־הָהָֽ ד  הַיֹּרֵ֥ חַל  אֶל־הַנַּ֖ עֲפָר֔וֹ 
ם אֶת־יְהָֹוֽה: 23 וּבִשְׁלֹ֨חַ  ים הֱיִיתֶ֖ אֲוָה֑ מַקְצִפִ֥ תַּֽ ת הַֽ וּבְקִבְרֹ֖
רֶץ  וּרְשׁ֣וּ אֶת־הָאָ֔ עֲלוּ֙  ר  לֵאמֹ֔ עַ֙  בַּרְנֵ֨ מִקָּדֵ֤שׁ  ם  אֶתְכֶ֗ יְהָֹוה֜ 
וְלֹ֤א  ם  אֱלֹ֣הֵיכֶ֔ יְהָֹוה֙  י  אֶת־פִּ֤ וַתַּמְר֗וּ  לָכֶ֑ם  תִּי  נָתַ֖ אֲשֶׁ֥ר 

ם בְּקֹלֽוֹ:  אֱמַנְתֶּם֙ ל֔וֹ וְלֹ֥א שְׁמַעְתֶּ֖ הֶֽ
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Deuteronomy 9:13-23 

47. Exodus 32:9-10.  48. Exodus 19:18.  49. Exodus 32:19.  50. Exodus 32:30.  51. Exodus 33:4.  52. Exodus 32:34; Leviticus 10:1-7.  
53. Exodus 32:20.  54. Numbers 11:1-3.  55. Exodus 17:1-7.  56. Numbers 11:4-34.  57. Numbers 13:1-2. 

 RASHI 

14.  עמוס ב, ט. 15.  בְּטָחֳנוֹ. 

עַד  ם בְּ ל גַּ לֵּ עַל": וָאֶתְפַּ רְיוֹ מִמַּ מִיד פִּ הוּא אוֹמֵר14: "וָאַשְׁ
נַיִם  שְׁ וּמֵתוּ  מֶחֱצָה,  ר  לְכַפֵּ תִי  תְפִלָּ וְהוֹעִילָה  אַהֲרֹן. 

"הָלוֹךְ  מוֹ  כְּ הֹוֶה,  לְשׁוֹן  21  טָחוֹן.  נַיִם:   ְ הַשּׁ אֲרוּ  וְנִשְׁ
לַעַז15:   וְכַלּוֹת", מולאנ"ט בְּ

13 God spoke to me further, saying, ‘I have observed this people, and they are 
indeed a stiff-necked people—they do not accept rebuke easily, if at all.
14 Therefore, I have only one option: Leave Me alone, and I will destroy them and 
obliterate their name from everywhere beneath heaven, i.e., the whole world, 
and I will start over and make you and your descendants into a nation mightier 
and more numerous than they.’47

15 So I turned and came down from the mountain. The mountain was ablaze 
with fire,48 and the two Tablets of the Covenant were in my two hands.
16 I saw that you had sinned against God, your God: you had made yourselves 
a molten calf. You were indeed quick to turn away from the path that God had 
commanded you to follow.
17 So I grasped the two tablets and hurled them from my two hands, shattering 
them before your eyes at the foot of the mountain.49

18 I then ascended the mountain a second time50 and I threw myself down on my 
face, to plead your case before God, staying there as before—for forty days and 
forty nights. I neither ate bread nor drank water, this time because I was so pre-
occupied with seeking God’s forgiveness for all the sins that you committed by 
doing evil in the eyes of God to anger Him,51

19 for I was frightened by the wrath and the fury that God displayed when He 
was angry at you, threatening to destroy you. But thankfully, God hearkened to 
me also at that time and did not destroy you.
20 God was extremely furious with Aaron for acquiescing to your insistence on 
making the calf. He threatened to destroy him by killing his four sons, thereby 
leaving him without any descendants, so I prayed also for Aaron at that time. My 
prayer was effective only halfway, and therefore two of his sons—Nadav and Avi-
hu—later died an unnatural death before having had any children of their own.52

21 Before I ascended Mount Sinai for the second time, I took the object of your 
sin—the calf that you had made—and I burned it with fire. I crushed it, grind-
ing it well, until it was as fine as dust, and I cast its dust into the stream that 
descended from the mountain.53

22 Besides the incident of the Golden Calf, you also provoked God to anger at 
Taveirah,54 at Masah and Merivah,55 at Kivrot HaTa’avah,56

23 and when God sent you from Ritmah, opposite Kadesh Barnea, saying, ‘Go 
up and take possession of the land I have given you,’ you defied the word of 
God, your God. You did not believe Him when He promised to grant you victory, 
nor did you obey Him; instead, you asked to send spies.57
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Fourth Reading

 RASHI 

16.  להלן פסוק כו. 

לְמַעְלָה,  הָאֲמוּרִים  עַצְמָם  הֵן  אֵלּוּ  וְגוֹ'.  ל  25  וָאֶתְנַפַּ
אֱמַר16:  נֶּ תוֹ, שֶׁ פִלָּ אן סֵדֶר תְּ תוּב כָּ כָּ אן לְפִי שֶׁ וּכְפָלָן כָּ
הַהִוא.  עֵת  1  בָּ וְגוֹ':   ךָ"  עַמְּ חֵת  שְׁ תַּ אַל  אֱלֹהִים  "ה' 
לְךָ"  סָל  "פְּ לִי  וְאָמַר  לִי,  ה  נִתְרַצָּ יוֹם  עִים  אַרְבָּ לְסוֹף 
אָרוֹן  יתִי  עָשִׂ וַאֲנִי  אֲרוֹן",  לְךָ  יתָ  "וְעָשִׂ ךְ  כָּ וְאַחַר 
נֵם? וְלֹא  יָדִי, הֵיכָן אֶתְּ אָבוֹא וְהַלּוּחוֹת בְּ שֶׁ כְּ ה, שֶׁ חִלָּ תְּ
לֹא  ן  כָּ מִשְׁ הֲרֵי  שֶׁ בְצַלְאֵל,  ה  עָשָׂ שֶׁ הָאָרוֹן  הוּא  זֶה 

מִן  רִדְתּוֹ  בְּ י  כִּ פּוּרִים,  הַכִּ יוֹם  לְאַחַר  עַד  בוֹ  קוּ  נִתְעַסְּ
ה  וּבְצַלְאֵל עָשָׂ ן,  כָּ שְׁ ה לָהֶם עַל מְלֶאכֶת הַמִּ הָהָר צִוָּ
ךְ אָרוֹן וְכֵלִים, נִמְצָא זֶה אָרוֹן  ה וְאַחַר כָּ חִלָּ ן תְּ כָּ מִשְׁ
הֶם לְמִלְחָמָה. וְאוֹתוֹ  הָיָה יוֹצֵא עִמָּ אַחֵר הָיָה, וְזֶהוּ שֶׁ
עֵלִי,  ימֵי  בִּ א  אֶלָּ לְמִלְחָמָה  יָצָא  לֹא  בְצַלְאֵל  ה  עָשָׂ שֶׁ

ה:   בָּ וְנֶעֶנְשׁוּ עָלָיו וְנִשְׁ

מִיּוֹמָא  יְיָ  קֳדָם  הֲוֵיתוּן  24 מְסָרְבִין 
חִית  טָּ תַּ 25 וְאִשְׁ יַתְכוֹן:  ידָעִית  דִּ
וְיָת  יְמָמִין  עִין  אַרְבְּ יָת  יְיָ  קֳדָם 
אֲרֵי  חִית  טָּ תַּ אִשְׁ י  דִּ לֵילָוָן  עִין  אַרְבְּ
יתִי  צָאָה יַתְכוֹן: 26 וְצַלֵּ אֲמַר יְיָ לְשֵׁ
ל  קֳדָם יְיָ וַאֲמָרִית יְיָ אֱלֹהִים לָא תְחַבֵּ
ךְ  תֻקְפָּ בְּ פְרַקְתָּ  י  דִּ ךְ  וְאַחֲסַנְתָּ ךְ  עַמָּ
יפָא:  קִּ תַּ יַד  בְּ צְרַיִם  מִמִּ קְתָּ  אַפֵּ י  דִּ
לְאַבְרָהָם  יךְ  לְעַבְדָּ כַר  27 אִדְּ
יוּת  נֵי לְקַשְׁ לְיִצְחָק וּלְיַעֲקֹב לָא תִתְפְּ
וְלַחֲטָאֵיהוֹן:  וּלְחוֹבֵיהוֹן  הָדֵין  א  עַמָּ
י  דִּ אַרְעָא  יְרֵי  דַּ יֵימְרוּן  לְמָא  28 דִּ
לֵית יוּכְלָא דַייָ  ן מִדְּ מָּ נָא מִתַּ קְתָּ אַפֶּ
יל לְהוֹן  י מַלֵּ לְאַעָלוּתְהוֹן לְאַרְעָא דִּ
לוּתְהוֹן  לְקַטָּ קִנּוּן  אַפֵּ יַתְהוֹן  סָנֵי  וּמִדְּ
ךְ  ךְ וְאַחֲסַנְתָּ רָא: 29 וְאִנּוּן עַמָּ מַדְבְּ בְּ
וּבִדְרָעָךְ  א  רַבָּ חֵילָךְ  בְּ קְתָּ  אַפֵּ י  דִּ
הַהִיא  נָא  עִדָּ 10:1 בְּ מְרָמְמָא: 
לוּחֵי  רֵין  תְּ לָךְ  סַל  פְּ לִי  יְיָ  אֲמַר 
לָקֳדָמַי  וְסַק  קַדְמָאֵי  כְּ אַבְנַיָּא 
דְאָעָא:  אֲרוֹנָא  לָךְ  ד  וְתַעְבֵּ לְטוּרָא 
מַיָּא  תְגָּ פִּ יָת  לוּחַיָּא  עַל  2 וְאֶכְתֹּב 
י תְבַרְתָּ  י הֲווֹ עַל לוּחַיָּא קַדְמָאֵי דִּ דִּ
אֲרוֹנָא: 3 וַעֲבָדִית אֲרוֹנָא  נּוּן בַּ וִּ וּתְשַׁ
לוּחֵי  רֵין  תְּ וּפְסָלִית  ין  טִּ שִׁ אָעֵי  דְּ
לְטוּרָא  וּסְלֵקִית  קַדְמָאֵי  כְּ אַבְנַיָּא 
עַל  4 וּכְתַב  ידִי:  בִּ לוּחַיָּא  וּתְרֵין 
רָא  כְתָבָא קַדְמָאָה יָת עַשְׂ לוּחַיָּא כִּ
טוּרָא  כוֹן בְּ יל יְיָ עִמְּ י מַלֵּ מַיָּא דִּ פִתְגָּ
וִיהָבִנּוּן  דִקְהָלָא  יוֹמָא  בְּ א  ָ אֶשּׁ מִגּוֹ 
מִן  וּנְחָתִית  נֵיתִי  5 וְאִתְפְּ לִי:  יְיָ 
י  אֲרוֹנָא דִּ יתִי יָת לוּחַיָּא בַּ וֵּ טוּרָא וְשַׁ
דַנִי יְיָ:  מָא דִי פַקְּ ן כְּ עֲבָדִית וַהֲווֹ תַמָּ

ם:  אֶתְכֶֽ י  דַּעְתִּ֥ מִיּ֖וֹם  עִם־יְהָֹוה֑  ם  הֱיִיתֶ֖ ים  24 מַמְרִ֥

ים  ים הַיּ֛וֹם וְאֶת־אַרְבָּעִ֥ ת אַרְבָּעִ֥ ל לִפְנֵי֣ יְהָֹוה֗ אֵ֣ 25 וָֽאֶתְנַפַּ֞

ם:  יד אֶתְכֶֽ ר יְהָֹו֖ה לְהַשְׁמִ֥ י־אָמַ֥ לְתִּי כִּֽ יְלָה אֲשֶׁ֣ר הִתְנַפָּ֑ הַלַּ֖
26 וָֽאֶתְפַּלֵּל֣ אֶל־יְהָֹוה֮ וָֽאֹמַר֒ אֲדֹנָי֣ יהֱִֹוה֗ אַל־תַּשְׁחֵ֤ת עַמְּךָ֙ 

יִם בְּיָד֥  יתָ בְּגָדְלֶךָ֑ אֲשֶׁר־הוֹצֵ֥אתָ מִמִּצְרַ֖ חֲלָ֣תְךָ֔ אֲשֶׁ֥ר פָּדִ֖ וְנַֽ
אַל־ ב  וּֽלְיַעֲֽקֹ֑ ק  לְיִצְחָ֖ לְאַבְרָהָ֥ם  יךָ  עֲבָדֶ֔ לַֽ 27 זְכֹר֙  ה:  חֲזָקָֽ
ה וְאֶל־רִשְׁע֖וֹ וְאֶל־חַטָּאתֽוֹ: 28 פֶּן־ פֶן אֶל־קְשִׁי֙ הָעָ֣ם הַזֶּ֔ תֵּ֗
יְהָֹוה֔  לֶת  יְכֹ֣ מִבְּלִי֙  מִשָּׁם֒  נוּ  הֽוֹצֵאתָ֣ אֲשֶׁ֣ר  רֶץ֮  הָאָ֘ אמְר֗וּ  יֹֽ
ם  אוֹתָ֔ וּמִשִּׂנְאָת֣וֹ  לָהֶ֑ם  אֲשֶׁר־דִּבֶּ֣ר  רֶץ  אֶל־הָאָ֖ ם  הֲבִיאָ֕ לַֽ
אֲשֶׁ֤ר  ךָ  חֲלָתֶ֑ וְנַֽ עַמְּךָ֖  29 וְהֵ֥ם  ר:  בַּמִּדְבָּֽ ם  הֲמִתָ֥ לַֽ ם  הֽוֹצִיאָ֖

עֲךָ֖ הַנְּטוּיָהֽ: פ זְרֹֽ ל וּבִֽ חֲךָ֣ הַגָּדֹ֔ אתָ֙ בְּכֹֽ הוֹצֵ֨
שְׁנֵֽי־ פְּסָל־לְךָ֞  י  אֵלַ֗ יְהָֹוה֣  ר  אָמַ֧ וא  הַהִ֜ ת  10:1 בָּעֵ֨ רביעי 

לְּךָ֖  יתָ  וְעָשִׂ֥ הָהָ֑רָה  י  אֵלַ֖ וַֽעֲלֵה֥  ים  אשֹׁנִ֔ כָּרִ֣ אֲבָנִים֙  ת  לוּחֹ֤
הָי֛וּ  אֲשֶׁ֥ר  ים  ת־הַדְּבָרִ֔ אֶ֨ ת  עַל־הַלֻּחֹ֔ 2 וְאֶכְתֹּב֙  ץ:  עֵֽ אֲ֥רוֹן 
אָרֽוֹן:  בָּֽ ם  וְשַׂמְתָּ֖ רְתָּ  שִׁבַּ֑ אֲשֶׁ֣ר  ים  אשֹׁנִ֖ הָרִֽ ת  עַל־הַלֻּחֹ֥
ים  אֲבָנִ֖ ת  שְׁנֵֽי־לֻחֹ֥ ל  וָֽאֶפְסֹ֛ ים  שִׁטִּ֔ עֲצֵ֣י  אֲרוֹן֙  עַשׂ  3 וָאַ֤
ב עַל־ י: 4 וַיִּכְתֹּ֨ ת בְּיָדִֽ רָה וּשְׁנֵי֥ הַלֻּחֹ֖ עַל הָהָ֔ אשֹׁנִ֑ים וָאַ֣ כָּרִֽ
ים אֲשֶׁ֣ר דִּבֶּר֩  ת עֲשֶׂ֣רֶת הַדְּבָרִ֔ רִאשׁ֗וֹן אֵ֚ ב הָֽ ת כַּמִּכְתָּ֣ הַלֻּחֹ֜
שׁ בְּי֣וֹם הַקָּהָ֑ל וַיִּתְּנֵם֥ יְהָֹו֖ה  יְהָֹוה֨ אֲלֵיכֶ֥ם בָּהָ֛ר מִתּ֥וֹךְ הָאֵ֖
אָר֖וֹן  בָּֽ ת  אֶת־הַלֻּחֹ֔ וָֽאָשִׂם֙  ר  מִן־הָהָ֔ וָֽאֵרֵד֙  פֶן  5 וָאֵ֗ י:  אֵלָֽ

אֲשֶׁ֥ר צִוַּ֖נִי יְהָֹוֽה:  ם כַּֽ יתִי וַיִּהְ֣יוּ שָׁ֔ אֲשֶׁ֣ר עָשִׂ֑





eikev

119
59

Deuteronomy 9:24-10:5 

58. Above, vv. 18-19.  59. Exodus 32:11.  60. Exodus 32:13.  61. Exodus 32:12; cf. Numbers 14:13-16.  62. Above, 9:19.  63. Exodus 
34:1-2.  64. Exodus 34:4.  65. Exodus 34:28-29.  66. Exodus 40:20.  

24 So you see, besides the Golden Calf, you have been rebelling against God 
since the day I became acquainted with you.
25 As I said,58 when I ascended Mount Sinai the second time, I threw myself down 
to plead your case before God and remained prostrate during the entire forty 
days and the forty nights after I threw myself down, because God had said that 
He intended to destroy you.
26 I prayed to God and said, ‘God, do not destroy Your people and Your inheri-
tance, whom You have redeemed in Your greatness and whom You have brought 
out of Egypt with a mighty hand.59

27 Remember your servants, Abraham, Isaac, and Jacob.60 Pay no heed to the 
stubbornness of this people, or to their wickedness, or to their sin,
28 lest the people of the land from which you brought us out—Egypt—say, “Be-
cause of God’s inability to bring them into the land about which He spoke to 
them, and because of His hatred toward them, He has brought them out to slay 
them in the desert.”61

29 But they are Your people and Your inheritance, whom You brought out with 
Your great strength and with Your outstretched arm.’
Fourth Reading 10:1 As I also said,62 God accepted my argument and did not 
wipe you out. At that time, after my second forty days on the mountain,63 God 
said to me, ‘Hew yourself two tablets of stone like the first ones that you shat-
tered, and come up to Me onto the mountain for a third time. Also make your-
self a wooden ark.
2 I will inscribe on the new tablets the same words that were upon the first 
tablets, which you shattered, and you must place the new tablets into the 
wooden ark.’
3 Although God had told me first to hew the tablets and only then to make an ark 
to house them, I made an ark of acacia wood first, in order to have something to 
house the tablets, and only then I hewed two stone tablets like the first ones. I 
ascended the mountain with the two tablets in my hand.64

4 On the fortieth day of my third stay on the mountain,65 God inscribed on the 
tablets according to the original text, the Ten Commandments that God spoke to 
you on the mountain from the midst of the fire on the day of the assembly. God 
then gave them to me.
5 I turned, came down from the mountain, and placed the tablets in the ark that 
I had made, and they remained there, as God had commanded me, until the 
golden Ark was built and we inaugurated the Tabernacle.66
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Fourth Reading

 RASHI 

17.  במדבר לג, לא. 18.  ע"פ דפוס ראשון; לקו"ש חי"ד, עמ' 30 הערה 1. 

נֵי יַעֲקָן מוֹסֵרָה. מָה  אֵרֹת בְּ רָאֵל נָסְעוּ מִבְּ 6-7  וּבְנֵי יִשְׂ
נָסְעוּ  יַעֲקָן  נֵי  בְּ אֵרוֹת  מִבְּ וְכִי  וְעוֹד,  לְכָאן?  זֶה  עִנְיָן 
אֱמַר17:  נֶּ אוּ לִבְנֵי יַעֲקָן, שֶׁ לְמוֹסֵרָה? וַהֲלֹא מִמּוֹסֵרָה בָּ
ם מֵת אַהֲרֹן", וַהֲלֹא  סְעוּ מִמֹּסֵרוֹת" וְגוֹ'? וְעוֹד, "שָׁ "וַיִּ
עוֹת  מַסָּ מוֹנָה  שְׁ וְתִמְצָא  וַחֲשׁוֹב  צֵא  מֵת,  הָהָר  הֹר  בְּ
 — הַתּוֹכָחָה  מִן  זוֹ  אַף  א  אֶלָּ הָהָר!  לְהֹר  מִמּוֹסֵרוֹת 
לְסוֹף  הָהָר  הֹר  בְּ אַהֲרֹן  ת  מֵּ שֶׁ כְּ יתֶם,  עֲשִׂ זֹאת  וְעוֹד 
לָכֶם  יְרֵאתֶם  כָבוֹד,  עַנְנֵי  קוּ  לְּ וְנִסְתַּ נָה  שָׁ עִים  אַרְבָּ
לְמִצְרַיִם,  לַחֲזֹר  רֹאשׁ  ם  וּנְתַתֶּ עֲרָד  מֶלֶךְ  לְחֶמֶת  מִמִּ
יַעֲקָן,  נֵי  בְּ עַד  עוֹת  מַסָּ מוֹנָה  שְׁ לַאֲחוֹרֵיכֶם  ם  וַחֲזַרְתֶּ
ם  נֵי לֵוִי וְהָרְגוּ מִכֶּ ם נִלְחֲמוּ בָכֶם בְּ ם לְמוֹסֵרָה. שָׁ ָ וּמִשּׁ
חֲזָרַתְכֶם,  דֶרֶךְ  בְּ אֶתְכֶם  הֱחֶזִירוּ  שֶׁ עַד  מֵהֶם,  ם  וְאַתֶּ
דָה  דְגֹּ ד, וּמִן הַגֻּ דְגָּ דָה, הוּא חֹר הַגִּ דְגֹּ ם הַגֻּ ם חֲזַרְתֶּ ָ וּמִשּׁ
מִיתָתוֹ  עַל  בֵד  כָּ אֵבֶל  יתֶם  עֲשִׂ וּבְמוֹסֵרָה  יָטְבָתָה.18 
אִלּוּ מֵת  רְמָה לָכֶם זֹאת, וְנִדְמָה לָכֶם כְּ גָּ ל אַהֲרֹן שֶׁ שֶׁ
בִירַת הַלּוּחוֹת, לוֹמַר  ה תּוֹכָחָה זוֹ לִשְׁ ם. וְסָמַךְ מֹשֶׁ שָׁ
רוּךְ הוּא  בָּ דוֹשׁ  הַקָּ לִפְנֵי  יקִים  צַדִּ ל  ה מִיתָתָן שֶׁ שָׁ קָּ שֶׁ
ה לוֹ  הֻקְשָׁ שֶׁ וּלְהוֹדִיעֲךָ  הַלּוּחוֹת,  רוּ בוֹ  בְּ תַּ שְׁ נִּ שֶׁ יּוֹם  כַּ

אֶת  בּוֹ  עָשׂוּ  שֶׁ יּוֹם  כַּ נּוּ  מִמֶּ לִפְרֹשׁ  רֹאשׁ  תְנוּ  נָּ שֶׁ עַל 
לָעִנְיָן  מוּסָב  וְגוֹ'.  ה'  יל  הִבְדִּ הַהִוא  עֵת  8  בָּ הָעֵגֶל:  
לְצֵאתְכֶם  הָרִאשׁוֹנָה  נָה  ָ שּׁ בַּ הַהִוא.  עֵת  בָּ הָרִאשׁוֹן: 
ילָם  עֵגֶל, וּבְנֵי לֵוִי לֹא טָעוּ, הִבְדִּ צְרַיִם, וּטְעִיתֶם בָּ מִמִּ
נֵי יַעֲקָן, לוֹמַר  ם. וְסָמַךְ מִקְרָא זֶה לַחֲזָרַת בְּ קוֹם מִכֶּ הַמָּ
א עָמְדוּ בֶאֱמוּנָתָם:  נֵי לֵוִי, אֶלָּ זֶה לֹא טָעוּ בָהּ בְּ אַף בָּ שֶׁ
רְתוֹ וּלְבָרֵךְ  ם: לַעֲמֹד לִפְנֵי ה' לְשָׁ את אֶת אֲרוֹן. הַלְוִיִּ לָשֵׂ
לֹא  ן  כֵּ 9  עַל  יִם:   פַּ כַּ יאַת  נְשִׂ וְהוּא  הֲנִים,  הַכֹּ מוֹ.  שְׁ בִּ
וְאֵינָן  חַ  מִזְבֵּ לַעֲבוֹדַת  לוּ  הֻבְדְּ שֶׁ לְפִי  חֵלֶק.  לְלֵוִי  הָיָה 
ן  רָס מְזֻמָּ נוּיִין לַחֲרֹשׁ וְלִזְרֹעַ: ה' הוּא נַחֲלָתוֹ. נוֹטֵל פְּ פְּ
ל הַלּוּחוֹת  י בָהָר. לְקַבֵּ לֶךְ:  10  וְאָנֹכִי עָמַדְתִּ ית הַמֶּ מִבֵּ
עָמַד  ה  מָּ כַּ לְמַעְלָה  פֵרַשׁ  לֹּא  שֶׁ וּלְפִי  הָאַחֲרוֹנוֹת. 
מִים  יָּ כַּ הּ:  בָּ וְהִתְחִיל  חָזַר  זוֹ,  אַחֲרוֹנָה  עֲלִיָּה  בַּ הָר  בָּ
רָצוֹן, אַף  ל לוּחוֹת הָרִאשׁוֹנוֹת, מַה הֵם בְּ הָרִאשֹׁנִים. שֶׁ
ל  לֵּ ם לְהִתְפַּ י שָׁ עָמַדְתִּ ים שֶׁ רָצוֹן, אֲבָל הָאֶמְצָעִיִּ אֵלּוּ בְּ
י  עֲלֵיכֶם הָיוּ בְכַעַס:  11  וַיֹּאמֶר ה' אֵלַי וְגוֹ'. אַף עַל פִּ
עֵגֶל, אָמַר לִי: "לֵךְ נְחֵה  ם מֵאַחֲרָיו וּטְעִיתֶם בָּ רְתֶּ סַּ שֶׁ

אֶת הָעָם" וְגוֹ':  

נֵי  בְּ אֵרֹת  מִבְּ נְטָלוּ  רָאֵל  יִשְׂ 6 וּבְנֵי 
אַהֲרֹן  מִית  ן  מָּ תַּ לְמוֹסֵרָה  יַעֲקָן 
רֵהּ  בְּ אֶלְעָזָר  שׁ  מֵּ וְשַׁ ן  מָּ תַּ וְאִתְקְבַר 
לְגֻדְגֹּד  נְטָלוּ  ן  מָּ 7 מִתַּ חוֹתוֹהִי:  תְּ
נָגְדָא  אַרְעָא  לְיָטְבָת  גֻּדְגֹּד  וּמִן 
הַהִיא  נָא  עִדָּ 8 בְּ ין:  מַיִּ דְּ נַחֲלִין 
ל  לְמִטַּ דְלֵוִי  בְטָא  שִׁ יָת  יְיָ  אַפְרֵשׁ 
יְיָ  קֳדָם  לְמֵקַם  דַייָ  קְיָמָא  אֲרוֹן  יָת 
עַד  מֵהּ  בִשְׁ וּלְבָרָכָא  שׁוּתֵהּ  מָּ לְשַׁ
ן לָא הֲוָה לְלֵוִי  יוֹמָא הָדֵין: 9 עַל כֵּ
נָן  מַתְּ אֲחוֹהִי  עִם  וְאַחֲסָנָא  חֳלָק 
מָא  כְּ הּ  אַחֲסַנְתֵּ אִנּוּן  יְיָ  לֵהּ  יהַב  דִּ
10 וַאֲנָא  לֵהּ:  אֱלָהָךְ  יְיָ  יל  מַלֵּ דִי 
יוֹמִין קַדְמָאִין  טוּרָא כְּ הֲוֵיתִי קָאֵם בְּ
לֵילָוָן  עִין  וְאַרְבְּ יְמָמִין  עִין  אַרְבְּ
הַהִיא  זִמְנָא  בְּ אַף  צְלוֹתִי  יְיָ  ל  וְקַבֵּ
11 וַאֲמַר  לוּתָךְ:  לְחַבָּ יְיָ  אֲבָא  לָא 
א  עַמָּ קֳדָם  לְמַטּוּל  זִיל  קוּם  לִי  יְיָ 
י קַיֵּמִית  וְיֵעֲלוּן וְיֵירְתוּן יָת אַרְעָא דִּ

ן לְהוֹן:  לַאֲבָהַתְהוֹן לְמִתַּ

מֵ֤ת  שָׁ֣ם  ה  מֽוֹסֵרָ֑ ן  בְּנֵי־יַעֲֽקָ֖ ת  מִבְּאֵרֹ֥ סְע֛וּ  נָֽ ל  יִשְׂרָאֵ֗ 6 וּבְנֵי֣ 

סְע֖וּ  יו: 7 מִשָּׁ֥ם נָֽ ם וַיְכַהֵ֛ן אֶלְעָזָר֥ בְּנ֖וֹ תַּחְתָּֽ הֲרֹן֙ וַיִּקָּבֵ֣ר שָׁ֔ אַֽ

8 בָּעֵת֣  יִם:  חֲלֵי־מָֽ נַֽ רֶץ  אֶ֖ תָה  יָטְבָ֔ דָה  וּמִן־הַגֻּדְגֹּ֣ דָה  הַגֻּדְגֹּ֑

אֶת־אֲר֣וֹן  את  לָשֵׂ֖ י  הַלֵּוִ֔ אֶת־שֵׁ֣בֶט  יְהָֹוה֙  יל  הִבְדִּ֤ וא  הַהִ֗

ד  ךְ בִּשְׁמ֔וֹ עַ֖ רְתוֹ֙ וּלְבָרֵ֣ י יְהָֹוה֤ לְשָֽׁ לִפְנֵ֨ עֲמֹד֩  ית־יְהָֹוה֑ לַֽ בְּרִֽ

יו  ה עִם־אֶחָ֑ חֲלָ֖ לֶק וְנַֽ ן לֹֽא־הָיָה֧ לְלֵוִי֛ חֵ֥ הַיּ֥וֹם הַזֶּהֽ: 9 עַל־כֵּ֞

י  נֹכִ֞ יךָ לֽוֹ: 10 וְאָֽ אֲשֶׁ֥ר דִּבֶּ֛ר יְהָֹוה֥ אֱלֹהֶ֖ חֲלָת֔וֹ כַּֽ יְהָֹוה֙ ה֣וּא נַֽ

ים  וְאַרְבָּעִ֖ י֔וֹם  ים  אַרְבָּעִ֣ ים  אשֹׁנִ֔ הָרִ֣ כַּיָּמִים֙  ר  בָהָ֗ דְתִּי  עָמַ֣

וא לֹֽא־אָבָ֥ה יְהָֹו֖ה  ם בַּפַּ֣עַם הַהִ֔ י גַּ֚ ע יְהָֹוה֜ אֵלַ֗ לָ֑יְלָה וַיִּשְׁמַ֨

ע לִפְנֵי֣ הָעָ֑ם  י ק֛וּם לֵךְ֥ לְמַסַּ֖ אמֶר יְהָֹוה֙ אֵלַ֔ ךָ: 11 וַיֹּ֤ הַשְׁחִיתֶֽ

ת  לָתֵ֥ ם  אֲבֹתָ֖ לַֽ אֲשֶׁר־נִשְׁבַּ֥עְתִּי  רֶץ  אֶת־הָאָ֔ ירְשׁ֣וּ  וְיִֽ אוּ֙  וְיָבֹ֨

ם: פ לָהֶֽ
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Deuteronomy 10:6-11 

67. Numbers 20:23-21:4, 33:31-40.  68. Numbers 3:8.  69. Exodus 28:1.  70. Numbers 6:22-27.  71. Exodus 32:4, 26-29.  72. Rashi on 
18:1, below.  73. Numbers 18:24.  74. Exodus 33:1.  

6 God considers the death of righteous individuals as distressing as the breaking 
of the Tablets of the Covenant. It is therefore now appropriate to mention yet an-
other instance when you angered God, this one occasioned by the death of Aaron. 
When Aaron died at Mount Hor and the Amalekites attacked you, the Israelites 
(i.e., all of you except the tribe of Levi) became discouraged and fled, backtracking 
toward Egypt. When you journeyed from the wells of Benei Ya’akan to Moseirah 
(i.e., Moseirot), the Levites caught up with you and engaged you in battle until 
you halted your retreat. Then, once peace and order were restored, you mourned 
Aaron as if there he had died, had been buried, and his son Eleazar had been 
installed to serve as high priest in his stead.

7 From there, you resumed the trek toward the Promised Land and journeyed 
once again to HaGudgod (i.e., Chor HaGidgad), and from HaGudgod you jour-
neyed again to Yotvatah, which was a land with streams of water.67 I mention this 
incident in the context of the incident of the Golden Calf (even though the two 
incidents were separated by many years) in order to emphasize, as well, that your 
defection from God’s mission was as distressing to Him as when you made the 
Golden Calf.

8 Just as the Levites showed themselves to be faithful to God when you tried to re-
turn to Egypt after Aaron’s death, so were they the only tribe all of whose members 
proved faithful in the incident of the Golden Calf. Since they did not participate in 
this sin, God separated the tribe of Levi at that time from the rest of the people, 
charging them to bear the Ark of the Covenant of God, as well as all the other 
components of the Tabernacle when we travel,68 to stand before God to serve Him 
as priests,69 and to bless the people in His Name,70 as they do to this day.71

9 Therefore, the tribe of Levi has no portion in the spoils of war nor any land-in-
heritance72 with its brothers, since they are occupied with other work and have no 
time to engage in war or agriculture. The portion that the lay people will separate 
from their produce and give to God is their inheritance, just as God, your God, 
spoke to them.73

10 I remained on the mountain the third time like the first days, that is, in God’s 
good favor, for forty days and forty nights, and God hearkened to me also at that 
time; God did not seek to destroy you.

11 God therefore said to me, ‘Arise, go before the people to lead them on their 
journey, so that they may come and take possession of the land I promised their 
forefathers that I would give them.’74
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Fifth Reading

 RASHI 

 CHASIDIC INSIGHTS 

79. Numbers 11:21; Likutei Torah 3:31d; Sefer HaMa’amarim 5732, p. 148.  80. On Exodus 20:1.  81. Below, 34:10.  

19.  ברכות לג, ב. 20.  בראשית כח, כ. 

זֹאת  ל  כָּ יתֶם  עֲשִׂ שֶׁ י  פִּ עַל  אַף  רָאֵל.  יִשְׂ ה  12  וְעַתָּ
חֲטָאתֶם  ֶ שּׁ מַה  ל  וּמִכָּ עֲלֵיכֶם,  תוֹ  וְחִבָּ רַחֲמָיו  עוֹדֶנּוּ 
י אִם לְיִרְאָה וְגוֹ'. רַבּוֹתֵינו19ּ  ם: כִּ לְפָנָיו, אֵינוֹ שׁוֹאֵל מִכֶּ
מַיִם:   שָׁ רְאַת  מִיִּ חוּץ  מַיִם  שָׁ ידֵי  בִּ הַכֹּל  אן:  מִכָּ רְשׁוּ  דָּ
א  אֶלָּ ם,  לְחִנָּ לֹא  הִיא  וְאַף  ה'.  מִצְוֹת  אֶת  מֹר  13  לִשְׁ
אֱלֹהֶיךָ.  לַה'  14  הֵן  כָר:   שָׂ לוּ  קַבְּ תְּ שֶׁ לָךְ",  "לְטוֹב 
מִן  ה'"  ק  חָשַׁ אֲבֹתֶיךָ  בַּ "רַק  כֵן  י  פִּ עַל  וְאַף  הַכֹּל, 
ם רוֹאִים אֶתְכֶם חֲשׁוּקִים  אַתֶּ שֶׁ מוֹ  כְּ כֶם.  הַכֹּל:  15  בָּ

אֹטֶם  לְבַבְכֶם.  הַזֶּה":  16  עָרְלַת  יּוֹם  כַּ ים  הָעַמִּ ל  "מִכָּ
שׁוּם  יוּכַל  לֹא  הָאֲדֹנִים.  17  וַאֲדֹנֵי  וְכִסּוּיוֹ:   לְבַבְכֶם 
פְרְקוּ  א פָנִים. אִם תִּ דוֹ: לֹא יִשָּׂ יל אֶתְכֶם מִיָּ אָדוֹן לְהַצִּ
ט  פַּ ה מִשְׁ סוֹ בְמָמוֹן:  18  עֹשֶׂ ח שֹׁחַד. לְפַיְּ עֻלּוֹ: וְלֹא יִקַּ
ה מוֹצֵא  בוּרָתוֹ אַתָּ יָתוֹם וְאַלְמָנָה. הֲרֵי גְבוּרָה, וְאֵצֶל גְּ
מְלָה. וְדָבָר חָשׁוּב  ר לָתֵת לוֹ לֶחֶם וְשִׂ עַנְוְתָנוּתוֹ: וְאֹהֵב גֵּ
ל20:  לֵּ ל יַעֲקֹב אָבִינוּ עַל זֶה נִתְפַּ ל עַצְמוֹ שֶׁ כָּ הוּא זֶה, שֶׁ

"וְנָתַן לִי לֶחֶם לֶאֱכֹל וּבֶגֶד לִלְבֹּשׁ":  

אֱלָהָךְ  יְיָ  מָא  רָאֵל  יִשְׂ 12 וּכְעַן 
יְיָ  קֳדָם  לְמִדְחַל  אֱלָהֵין  ךְ  מִנָּ בַע  תָּ
תָקְנָן  דְּ אָרְחָן  כָל  בְּ לִמְהַךְ  אֱלָהָךְ 
וּלְמִפְלַח  יָתֵהּ  וּלְמִרְחַם  קֳדָמוֹהִי 
וּבְכָל  ךְ  לִבָּ כָל  בְּ אֱלָהָךְ  יְיָ  קֳדָם 
דַייָ  קּוֹדַיָּא  פִּ יָת  ר  13 לְמִטַּ ךְ:  נַפְשָׁ
יוֹמָא  דָךְ  מְפַקְּ אֲנָא  דַּ קְיָמוֹהִי  וְיָת 
אֱלָהָךְ  ייָ  דַּ 14 הָא  לָךְ:  לִדְיִיטַב  דֵין 
וְכָל  אַרְעָא  מַיָּא  שְׁ מֵי  וּשְׁ מַיָּא  שְׁ
יְיָ  צְבִי  אֲבָהָתָךְ  בַּ 15 לְחוֹד  בַהּ:  י  דִּ
בְנֵיהוֹן  בִּ וְאִתְרְעֵי  יַתְהוֹן  לְמִרְחַם 
יוֹמָא  ל עַמְמַיָּא כְּ כוֹן מִכָּ תְרֵיהוֹן בְּ בַּ
כוֹן  הָדֵין: 16 וְתַעְדּוּן יָת טַפְשׁוּת לִבְּ
17 אֲרֵי  עוֹד:  תַקְשׁוּן  לָא  וּקְדַלְכוֹן 
וּמָרֵי  נִין  יָּ דַּ אֱלָהּ  הוּא  אֱלָהֲכוֹן  יְיָ 
וּדְחִילָא  רָא  גִבָּ א  רַבָּ אֱלָהָא  מַלְכִין 
ין וְאַף לָא  ב אַפִּ י לֵית קֳדָמוֹהִי מִסַּ דִּ
ם  יִתַּ ין  דִּ 18 עָבֵד  שׁוֹחֲדָא:  לָא  לְקַבָּ
לֵהּ  ן  לְמִתַּ יּוֹרָא  גִּ וְרָחֵם  וְאַרְמְלָא 

מְזוֹנָא וּכְסוּ: 

Of course, Moses is here addressing all the Jewish 
people. How was the apparent ease with which he 
attained fear of God relevant to the rest of the peo-
ple—who were certainly not on his spiritual level? 
The answer is that indeed, every Jew contains with-
in him a “spark” of the soul of Moses. Moses was 
the “shepherd” of the Jewish flock, charged by God 
with the task of conveying the Torah he received di-
rectly from Him to the people—in all its facets, both 
rational and supra-rational. In order to accomplish 
this feat, God made Moses’ soul a comprehensive 
one, in which the souls of all the people were rooted 
and which projected itself into the souls of all the 
people. This is the allegorical interpretation of Mo-
ses’ statement about “the people in whose midst I 

am.”79 And since, as we have noted,80 the souls of 
all the Jewish people were present at Mount Sinai 
and received the Torah from God through Moses, 
something of Moses’ soul is projected into the souls 
of all Jews throughout all time.

By virtue of this spark of Moses within us, every 
one of us can emulate him. When we reveal our 
inner Moses, the fear of God does indeed become 
relatively easy to attain.

Moses personified the ability to “know” God, as the 
Torah testifies: “There was no other prophet who 
arose among Israel like Moses, whom God knew face 
to face.”81 The Moses within us is thus our inborn abil-
ity to reach profound levels of Divine consciousness. 

ךְ  עִמָּ֑ מֵֽ ל  שֹׁאֵ֖ יךָ  אֱלֹהֶ֔ יְהָֹוה֣  ה  מָ֚ ל  יִשְׂרָאֵ֔ 12 וְעַתָּה֙  חמישי 

בְּכָל־דְּרָכָיו֙  לָלֶכֶ֤ת  יךָ  אֱלֹהֶ֜ אֶת־יְהָֹוה֨  ה  יִרְאָ֠ אִם־לְ֠ י  כִּ֣
בְךָ֖  בְּכָל־לְבָֽ יךָ  אֱלֹהֶ֔ אֶת־יְהָֹוה֣  עֲבֹד֙  וְלַֽ אֹת֔וֹ  הֲבָ֣ה  וּלְאַֽ
יו  וְאֶת־חֻקֹּתָ֔ יְהָֹוה֙  ת  אֶת־מִצְוֹ֤ ר  13 לִשְׁמֹ֞ ךָ:  וּבְכָל־נַפְשֶֽׁ
יךָ  אֱלֹהֶ֔ יהוָֹה֣  לַֽ ן  14 הֵ֚ ךְ:  לָֽ לְט֖וֹב  הַיּ֑וֹם  מְצַוְּךָ֖  י  נֹכִ֥ אָֽ אֲשֶׁ֛ר 
ק  15 רַ֧ הּ:  וְכָל־אֲשֶׁר־בָּֽ רֶץ  הָאָ֖ יִם  הַשָּׁמָ֑ י  וּשְׁמֵ֣ יִם  הַשָּׁמַ֖
בְּזַרְעָ֣ם  ר  וַיִּבְחַ֞ ם  אוֹתָ֑ הֲבָ֣ה  לְאַֽ יְהָֹו֖ה  חָשַׁ֥ק  יךָ  אֲבֹתֶ֛ בַּֽ
ת  אֵ֖ ם  16 וּמַלְתֶּ֕ הַזֶּהֽ:  כַּיּ֥וֹם  ים  עַמִּ֖ מִכָּל־הָֽ בָּכֶ֛ם  ם  חֲרֵיהֶ֗ אַֽ
יְהָֹוה֣  י  17 כִּ֚ עֽוֹד:  תַקְשׁ֖וּ  לֹ֥א  ם  רְפְּכֶ֔ וְעָ֨ לְבַבְכֶ֑ם  עָרְלַ֣ת 
ל  הָאֵ֨ אֲדֹנִ֑ים  הָֽ וַֽאֲדֹנֵי֖  ים  אֱלֹהִ֔ הָֽ אֱלֹהֵ֣י  ה֚וּא  ם  אֱלֹֽהֵיכֶ֔
ח  יִקַּ֖ וְלֹ֥א  ים  פָנִ֔ לֹֽא־יִשָּׂ֣א  אֲשֶׁר֙  א  וְהַנּוֹרָ֔ הַגִּבֹּר֙  ל  הַגָּדֹ֤
ר לָ֥תֶת ל֖וֹ  חַד: 18 עֹשֶׂ֛ה מִשְׁפַּ֥ט יָת֖וֹם וְאַלְמָנָה֑ וְאֹהֵב֣ גֵּ֔ שֹֽׁ

ה:  לֶחֶ֥ם וְשִׂמְלָֽ





eikev

123
61

Deuteronomy 10:12-18 

 CHASIDIC INSIGHTS 

75. Numbers 6:26.  76. Exodus 21:30; Likutei Sichot, vol. 24, pp. 73-76.  77. Genesis 28:20.  78. Berachot 33b. 

12 Only to fear God, your God: Although in some 
contexts, the “fear of God” mentioned in the Torah 
could arguably mean “the fear that God will (or 
could) punish you,” in most cases it is clear that 
“fear of God” refers to a palpable awareness of His 
presence; “fear,” in this context, is simply the fear 
that God would see you doing something that you 

would be embarrassed or ashamed to have Him see 
you do, a mere consequence of a much more signifi-
cant intensity of Divine consciousness.
It is in this vein that the sages of the Talmud ask, 
referring to this verse, “Is the fear of Heaven, then 
such a small matter?” And they answer, “Yes, for 
Moses it is a small matter.”78

Response to God’s Mercy
Fifth Reading 12 And now, Israel, even though you rebelled against God all those 
times, what does God, your God, demand of you? Only that you exercise your 
free choice to revere God, your God, to walk in all His ways, to love Him, and to 
serve God, your God, with all your heart and with all your soul,
13 by keeping God’s commandments and rules, which I am commanding you 
today. Furthermore, He is not asking you to do this gratuitously, but for your own 
good, since He will reward you amply for your devotion. Indeed, it is only regard-
ing your relationship with Him that He grants you free choice; everything else in 
life is predestined.
14 Behold, both the physical heaven and the spiritual heavens beyond the physi-
cal heaven, not to mention the earth and all that is on it, belong to God, your 
God.
15 Yet, out of the entire universe, God desired only your forefathers, to love them, 
and He chose their seed after them—you—out of all peoples, as you remain His 
chosen ones to this day.
16 You must therefore circumcise the foreskin of your heart—i.e., cease to be cal-
lous in the face of His love—and cease being stiff-necked.
17 For God, your God, is God over all divine beings and Lord over all earthly 
kings and lords, so you will never be able to appeal to any other power for pro-
tection from Him. He is the great, mighty, and awesome God, who will not be 
partial to you if you totally shirk your Divine mission, despite having promised 
to be partial toward you by overlooking occasional lapses.75 Nor will He accept 
a bribe if you try to appease Him by donating money to His causes if you totally 
shirk your Divine mission, even though paying a fine can atone for sins in certain 
other cases.76

18 Yet, despite His transcendence and omnipotence, He also concerns Himself 
with the lowly affairs of humanity, even its least powerful strata: He executes jus-
tice in behalf of the orphan and widow, and He showers love upon the resident 
alien by giving him bread and clothing even though he will not possess any land 
inheritance from which to earn a living. Do not underestimate the importance of 
food and clothing, for when your forefather Jacob was threatened by his enemies, 
the only material request he made of God besides physical protection was for these 
two things.77


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21.  במדבר טז, לב. 22.  פסוק ב. 

לַחֲבֵרְךָ:   תֹּאמַר  אַל  ךָ  בְּ שֶׁ מוּם  הֱיִיתֶם.  גֵרִים  י  19  כִּ
ק בּוֹ, וּלְאַחַר  ירָא. וְתַעֲבֹד לוֹ וְתִדְבַּ 20  אֶת ה' אֱלֹהֶיךָ תִּ
בֵעַ":   ָ שּׁ תִּ מוֹ  שְׁ "בִּ אָז  לוּ,  הַלָּ דּוֹת  הַמִּ ל  כָּ בְךָ  הְיוּ  יִּ שֶׁ
ל  וּלְקַבֵּ וּלְהָבִין  לָדַעַת  לֵב  נוּ  תְּ הַיּוֹם.  ם  2  וִידַעְתֶּ
יּוּכְלוּ  ו, שֶׁ ר עַכְשָׁ נֵיכֶם. אֲנִי מְדַבֵּ י לֹא אֶת בְּ י: כִּ תּוֹכַחְתִּ
קֶרֶב  זֶה:  6  בְּ כָל  בְּ רָאִינוּ  וְלֹא  יָדַעְנוּ  לוֹמַר: אָנוּ לֹא 
הָיָה אֶחָד מֵהֶם בּוֹרֵחַ, הָאָרֶץ  ל מָקוֹם שֶׁ רָאֵל. כָּ ל יִשְׂ כָּ
יְהוּדָה.  י  רַבִּ בְרֵי  דִּ אֵלּוּ  וּבוֹלַעְתּוּ,  יו  חְתָּ מִתַּ נִבְקַעַת 
ח  פְתַּ "וַתִּ נֶאֱמַר21:  בָר  כְּ וַהֲלֹא  נְחֶמְיָה:  י  רַבִּ לוֹ  אָמַר 

אֲנִי  וּמָה  אָמַר לוֹ:  יּוֹתֶיהָ"?  "פִּ וְלֹא  יהָ",  פִּ הָאָרֶץ אֶת 
ית הָאָרֶץ  עֲשֵׂ נַּ רָאֵל"? אָמַר לוֹ: שֶׁ ל יִשְׂ קֶרֶב כָּ מְקַיֵּם "בְּ
בּוֹרֵחַ,  מֵהֶם  אֶחָד  הָיָה  שֶׁ מָקוֹם  וְכָל  ךְ,  פֵּ מַשְׁ כְּ מִדְרוֹן 
ל הַיְקוּם  קִיעָה: וְאֵת כָּ ל וּבָא עַד מְקוֹם הַבְּ לְגֵּ הָיָה מִתְגַּ
עַל  עֲמִידוֹ  מַּ שֶׁ אָדָם,  ל  שֶׁ מָמוֹנוֹ  זֶה  רַגְלֵיהֶם.  בְּ ר  אֲשֶׁ
י עֵינֵיכֶם הָרֹאֹת. מוּסָב עַל מִקְרָא הָאָמוּר  רַגְלָיו:  7  כִּ
י  ר לֹא יָדְעוּ" וְגוֹ', כִּ נֵיכֶם אֲשֶׁ י לֹא אֶת בְּ לְמַעְלָה22: "כִּ

ר "עֵינֵיכֶם הָרֹאֹת" וְגוֹ':   כֶם אֲשֶׁ אִם עִמָּ

רִין  דַיָּ אֲרֵי  יּוֹרָא  גִּ יָת  19 וְתִרְחֲמוּן 
20 יָת  דְמִצְרָיִם:  אַרְעָא  בְּ הֲוֵיתוּן 
תִפְלָח  וּקְדָמוֹהִי  דְחַל  תִּ אֱלָהָךְ  יְיָ 
קַיֵּם:  תְּ מֵהּ  וּבִשְׁ קְרַב  תִּ הּ  וּלְדַחַלְתֵּ
אֱלָהָךְ  וְהוּא  ךְ  חְתָּ בַּ תֻשְׁ 21 הוּא 
וְיָת  רַבְרְבָתָא  יָת  ךְ  עִמָּ עֲבַד  דַּ
עֵינָיךְ:  חֲזָאָה  י  דִּ ין  הָאִלֵּ חֲסִינָתָא 
אֲבָהָתָךְ  נְחָתוּ  ן  נַפְשָׁ בְעִין  שַׁ 22 בְּ
אֱלָהָךְ  יְיָ  יָךְ  וְּ שַׁ וּכְעַן  לְמִצְרָיִם 
י: 11:1 וְתִרְחַם  מַיָּא לְמִסְגֵּ כוֹכְבֵי שְׁ כְּ
מֵימְרֵהּ  רַת  מַטְּ ר  וְתִטַּ אֱלָהָךְ  יְיָ  יָת 
ל  כָּ וּפִקּוֹדוֹהִי  וְדִינוֹהִי  וּקְיָמוֹהִי 
עוּן יוֹמָא דֵין אֲרֵי לָא  יוֹמַיָּא: 2 וְתִדְּ
וְדִי לָא חֲזוֹ  יְדָעוּ  י לָא  דִּ נֵיכוֹן  בְּ יָת 
ייָ אֱלָהֲכוֹן יָת רְבוּתֵהּ  דַּ נָא  יָת אֻלְפָּ
מְרָמְמָא:  וּדְרָעֵהּ  א  יפְתָּ קִּ תַּ יְדֵהּ  יָת 
י עֲבַד  3 וְיָת אַתְוָתֵהּ וְיָת עוֹבָדוֹהִי דִּ
א דְמִצְרַיִם  גוֹ מִצְרָיִם לְפַרְעֹה מַלְכָּ בְּ
רְיַת  ִ לְמַשּׁ עֲבַד  4 וְדִי  אַרְעֵהּ:  וּלְכָל 
י  דִּ וְלִרְתִכּוֹהִי  לְסוּסָוָתֵהּ  מִצְרַיִם 
יהוֹן  אַפֵּ דְסוּף עַל  א  יַמָּ מֵי  יָת  ף  אַטֵּ
יְיָ  וְאוֹבָדִנּוּן  תְרֵיכוֹן  בַּ פְהוֹן  מִרְדַּ בְּ
לְכוֹן  עֲבַד  5 וְדִי  הָדֵין:  יוֹמָא  עַד 
אַתְרָא  עַד  מֵיתֵיכוֹן  עַד  רָא  מַדְבְּ בְּ
וְלַאֲבִירָם  לְדָתָן  עֲבַד  6 וְדִי  הָדֵין: 
פְתַחַת  י  דִּ רְאוּבֵן  ר  בַּ אֱלִיאָב  נֵי  בְּ
וְיָת  וּבְלָעַתְנוּן  הּ  מַּ פֻּ יָת  אַרְעָא 
ל  נֵיהוֹן וְיָת כָּ כְּ יהוֹן וְיָת מַשְׁ תֵּ אֱנַשׁ בָּ
רָאֵל:  יִשְׂ ל  כָּ גוֹ  בְּ הוֹן  עִמְּ י  דִּ יְקוּמָא 
ל עוֹבָדָא  7 אֲרֵי עֵינֵיכוֹן חֲזָאָה יָת כָּ
ל  רוּן יָת כָּ י עֲבָד: 8 וְתִטְּ א דִּ דַייָ רַבָּ
דָךְ יוֹמָא דֵין  י אֲנָא מְפַקְּ א דִּ פְקֶדְתָּ תַּ
וְתֵירְתוּן  וְתֵעֲלוּן  תִתְקְפוּן  דְּ דִיל  בְּ
ן  לְתַמָּ עָבְרִין  אַתּוּן  י  דִּ אַרְעָא  יָת 

לְמֵירְתַהּ: 

יִם:  מִצְרָֽ רֶץ  בְּאֶ֥ ם  הֱיִיתֶ֖ ים  י־גֵרִ֥ כִּֽ אֶת־הַגֵּר֑  ם  19 וַֽאֲהַבְתֶּ֖

ק  תִדְבָּ֔ וּב֣וֹ  ד  עֲבֹ֑ תַֽ אֹת֣וֹ  א  תִּירָ֖ אֱלֹהֶ֛יךָ  20 אֶת־יְהָֹוה֧ 

אֲשֶׁר־ אֱלֹהֶ֑יךָ  וְה֣וּא  תְךָ֖  תְהִלָּֽ 21 ה֥וּא  עַ:  תִּשָּׁבֵֽ וּבִשְׁמ֖וֹ 
לֶּה אֲשֶׁ֥ר רָא֖וּ  עָשָׂ֣ה אִתְּךָ֗ אֶת־הַגְּדֹלֹ֤ת וְאֶת־הַנּֽוֹרָאֹת֙ הָאֵ֔
ה  וְעַתָּ֗ יְמָה  מִצְרָ֑ יךָ  אֲבֹתֶ֖ יָרְֽד֥וּ  פֶשׁ  נֶ֔ ים  22 בְּשִׁבְעִ֣ עֵינֶֽיךָ: 
הַבְתָּ֔  11:1 וְאָ֣ ב:  לָרֹֽ יִם  הַשָּׁמַ֖ כְּכֽוֹכְבֵ֥י  יךָ  אֱלֹהֶ֔ יְהָֹוה֣  מְךָ֙  שָֽׂ
יו  וּמִשְׁפָּטָ֛ יו  וְחֻקֹּתָ֧ מִשְׁמַרְתּ֗וֹ  מַרְתָּ֣  וְשָֽׁ אֱלֹהֶ֑יךָ  יְהָֹוה֣  ת  אֵ֖
ם  י | לֹ֣א אֶת־בְּנֵיכֶ֗ ידַעְתֶּם֮ הַיּוֹם֒ כִּ֣ ים: 2 וִֽ יו כָּל־הַיָּמִֽ וּמִצְוֹתָ֖
ר יְהָֹוה֣ אֱלֹֽהֵיכֶ֑ם  אֲשֶׁ֤ר לֹא־יָדְֽעוּ֙ וַֽאֲשֶׁ֣ר לֹֽא־רָא֔וּ אֶת־מוּסַ֖
תֹתָיו֙  ה וּזְרֹע֖וֹ הַנְּטוּיָהֽ: 3 וְאֶת־אֹֽ חֲזָקָ֔ הַֽ אֶת־גָּדְל֕וֹ אֶת־יָדוֹ֙ 
לֶךְ־ מֶֽ ה  לְפַרְעֹ֥ יִם  מִצְרָ֑ בְּת֣וֹךְ  ה  עָשָׂ֖ אֲשֶׁ֥ר  יו  עֲשָׂ֔ ת־מַֽ וְאֶֽ
יו  יִם לְסוּסָ֣ יל מִצְרַ֜ יִם וּלְכָל־אַרְצֽוֹ: 4 וַֽאֲשֶׁ֣ר עָשָׂה֩ לְחֵ֨ מִצְרַ֖
ם  ם בְּרָדְפָ֖ י יַם־סוּף֙ עַל־פְּנֵיהֶ֔ יף אֶת־מֵ֤ ר הֵצִ֜ וּלְרִכְבּ֗וֹ אֲשֶׁ֨
עָשָׂ֛ה  5 וַֽאֲשֶׁ֥ר  הַזֶּהֽ:  הַיּ֥וֹם  ד  עַ֖ יְהָֹוה֔  ם  וַיְאַבְּדֵ֣ חֲרֵיכֶ֑ם  אַֽ
ה  ר עָשָׂ֜ ם עַד־הַמָּק֥וֹם הַזֶּהֽ: 6 וַֽאֲשֶׁ֨ אֲכֶ֖ ם בַּמִּדְבָּ֑ר עַד־בֹּֽ לָכֶ֖
ה  צְתָ֤ פָּֽ ר  אֲשֶׁ֨ בֶּן־רְאוּבֵן֒  אֱלִיאָב֮  בְּנֵי֣  ם  אֲבִירָ֗ וְלַֽ ן  לְדָתָ֣
הֳלֵיהֶ֑ם  וְאֶת־אָֽ ם  תֵּיהֶ֖ וְאֶת־בָּֽ וַתִּבְלָעֵם֥  יהָ  אֶת־פִּ֔ רֶץ֙  הָאָ֨
י  ל: 7 כִּ֤ רֶב כָּל־יִשְׂרָאֵֽ ם בְּקֶ֖ ת כָּל־הַיְקוּם֙ אֲשֶׁ֣ר בְּרַגְלֵיהֶ֔ וְאֵ֤
ה:  עָשָֽׂ ר  אֲשֶׁ֖ ל  הַגָּדֹ֑ יְהָֹו֖ה  עֲשֵׂ֥ה  כָּל־מַֽ ת  אֵ֛ ת  רֹאֹ֔ הָֽ ינֵיכֶם֙  עֵֽ
הַיּ֑וֹם  מְצַוְּךָ֖  י  נֹכִ֥ אָֽ אֲשֶׁ֛ר  ה  אֶת־כָּל־הַמִּצְוָ֔ 8 וּשְׁמַרְתֶּם֙ 
ם  אַתֶּ֛ אֲשֶׁ֥ר  רֶץ  אֶת־הָאָ֔ ם  ירִשְׁתֶּ֣ וִֽ וּבָאתֶם֙  חֶזְק֗וּ  תֶּֽ עַן  לְמַ֣

הּ:  מָּה לְרִשְׁתָּֽ ים שָׁ֖ בְרִ֥ עֹֽ
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Deuteronomy 10:19-11:8 

 CHASIDIC INSIGHTS 

82. Above, 6:13.  83. Likutei Sichot, vol. 14, p. 55.  84. Likutei Sichot, vol. 19, p. 20, note 46; vol. 39, p. 1, note 8.  85. Numbers 16:32.  
86. Tanya, chapter 42. 

19 You, likewise, must show love toward the resident alien by not taunting him 
for being of inferior social status, for you yourselves were aliens in Egypt and suf-
fered for being of inferior status. 
20 In general, you should strive to imitate God by imitating all facets of His loving-
kindness. Accordingly, I am stipulating that this behavior be an additional aspect 
of the respect you must accord Him. Previously, I told you that you may only 
swear in His name if you revere Him and worship Him.82 Now, I am adding a third 
condition: Only if You revere God, your God, worship Him, and are attached to 
Him in love83 may you swear by His Name.
21 He deserves to be the object of your praise, because He is your God, who did 
these great and awesome things for you, as you have seen with your own eyes.
22 Your forefathers descended to Egypt with seventy souls, and now God, your 
God, has made you—relative to those seventy souls84—as abundant as the stars 
of heaven.
11:1 You must therefore reciprocate His love, and love God, your God, and guard 
His charge, rules, ordinances, and commandments, all the days, i.e., for all time.
2 Know and accept all that I am saying today, for I am not speaking with your 
children—who did not know and who did not see the chastisement of God, 
your God, His greatness, His mighty hand, His outstretched arm,
3 His signs, and His deeds, which He performed in the midst of Egypt, to Pha-
raoh, king of Egypt and to his entire land;
4 and what He did to the army of Egypt, to its steeds, and to its chariots, how He 
caused the waters of the Sea of Reeds to inundate them when they pursued you, 
and how God destroyed them, so that their army remains crippled to this day;
5 and what He did for you in the desert, until you arrived at this place;
6 and what He did to Dathan and Aviram, sons of Eliav the son of Reuben, when 
the earth opened its mouth and swallowed them up, along with their house-
holds, their tents, and all the property that stood them on their feet (i.e., made 
them self-sufficient), in the midst of all Israel;85 and since your children did not 
know or see all this, they might question how I can exhort them to be faithful to 
God based upon all these things—
7 rather, it is with you that I am speaking, for your eyes have seen all the great 
work of God, which He did, as I have recounted.
8 Therefore, keep all the commandments that I am commanding you today, in 
order that you be strong and come take possession of the land that you are cross-
ing into in order to possess,

Possessing this inner spark enables us all to contem-
plate and meditate upon God’s unlimited immanence 
and transcendence and thereby awaken ourselves to 
a profound awareness of His presence. Even though 
we may not be able to sustain this awareness con-

stantly, the depth of its impression upon those of 
us who indeed contemplate it profoundly makes it 
relatively “simple” to reawaken this awareness at any 
time. Thus, “for [the] Moses [within us], it is indeed a 
relatively small matter.”86



עקב

 ONKELOS 

126
63

Sixth Reading

 RASHI 

23.  במדבר יג, כב. 24.  בראשית יג, י. 25.  ישעיה ל, ד. 26.  קיב, א. 27.  בראשית מז, יא. 28.  דברים יא, יא. 29.  איוב לח, כו. 30.  יז, ב. 31.  דברים ח, יט. 

ה.  הֵימֶנָּ טוֹבָה  א  אֶלָּ הִוא.  מִצְרַיִם  כְאֶרֶץ  10  לֹא 
צְרַיִם,  מִמִּ יצִיאָתָם  בִּ רָאֵל  לְיִשְׂ זוֹ  הַבְטָחָה  וְנֶאֶמְרָה 
טוֹבָה  אֶרֶץ  אֶל  נָבוֹא  לֹא  א  מָּ שֶׁ אוֹמְרִים:  הָיוּ  שֶׁ
אָמַר  וְכָךְ  ר,  מְדַבֵּ תוּב  הַכָּ גְנוּתָהּ  בִּ יָכוֹל  זוֹ.  כָּ וְיָפָה 
ה,  הֵימֶנָּ רָעָה  א  אֶלָּ הִיא,  מִצְרַיִם  כְאֶרֶץ  לֹא  לָהֶם: 
לִפְנֵי"  נִבְנְתָה  נִים  שָׁ בַע  שֶׁ "וְחֶבְרוֹן  לוֹמַר23:  לְמוּד  תַּ
נוֹ,  נָה צֹעַן לְמִצְרַיִם בְּ נָאָן, חָם בָּ וְגוֹ' — אָדָם אֶחָד בְּ
אֶה וְאַחַר  רֶךְ אֶרֶץ אָדָם בּוֹנֶה אֶת הַנָּ וְחֶבְרוֹן לִכְנַעַן, דֶּ
הוּא  רִאשׁוֹן  ל  שֶׁ סָלְתּוֹ  פְּ שֶׁ עוּר,  הַכָּ אֶת  בּוֹנֶה  ךְ  כָּ
 , לָמַדְתָּ הָא  קוֹדֵם.  הֶחָבִיב  מָקוֹם  וּבְכָל  נִי,  ֵ שּׁ בַּ נוֹתֵן 
ל הָאֲרָצוֹת,  חַת מִכָּ בַּ חֶבְרוֹן יָפָה מִצֹּעַן. וּמִצְרַיִם מְשֻׁ שֶׁ
בַח מִצְרַיִם  אֶרֶץ מִצְרַיִם", וְצֹעַן שֶׁ גַן ה' כְּ אֱמַר24: "כְּ נֶּ שֶׁ
י  "כִּ אוֹמֵר25:  הוּא  ן  כֵּ שֶׁ מַלְכוּת,  מְקוֹם  הָיְתָה  שֶׁ הִיא, 
רָאֵל,  ל אֶרֶץ יִשְׂ הּ שֶׁ סָלְתָּ רָיו". וְחֶבְרוֹן פְּ הָיוּ בְצֹעַן שָׂ
הִיא  כֵן  י  פִּ עַל  וְאַף  מֵתִים,  לִקְבוּרַת  הִקְצוּהָ  לְכָךְ 
אַחֵר:  עִנְיָן  בְּ רְשׁוּ  דָּ תֻבּוֹת26  כְּ כֶת  וּבְמַסֶּ מִצֹּעַן.  יָפָה 
לִבְנוֹ  ךְ  כָּ וְאַחַר  טָן  הַקָּ לִבְנוֹ  יִת  בַּ בּוֹנֶה  אָדָם  ר  אֶפְשָׁ
ר  צֹעַן: אֲשֶׁ בְעָה בְּ ִ ה עַל אֶחָד מִשּׁ בֻנָּ מְּ א שֶׁ דוֹל, אֶלָּ הַגָּ
ר  אֲשֶׁ ן  שֶׁ גֹּ וְאֶרֶץ  רַעְמְסֵס  אֶרֶץ  אֲפִלּוּ  ם.  ָ מִשּׁ יְצָאתֶם 
אֱמַר27:  נֶּ שֶׁ מִצְרַיִם,  אֶרֶץ  מֵיטַב  בְּ וְהִיא  הּ,  בָּ ם  בְתֶּ יְשַׁ
רָאֵל:  יִשְׂ אֶרֶץ  כְּ אֵינָהּ  הִיא  אַף  וְגוֹ',  הָאָרֶץ"  מֵיטַב  "בְּ
לְהָבִיא  צְרִיכָה  הָיְתָה  מִצְרַיִם  אֶרֶץ  בְרַגְלְךָ.  קִיתָ  וְהִשְׁ
לִנְדֹּד  ה  אַתָּ וְצָרִיךְ  קוֹתָהּ,  וּלְהַשְׁ רַגְלְךָ  בְּ ילוּס  מִנִּ מַיִם 
ה  וְאַתָּ  , בוֹהַּ הַגָּ וְלֹא  שׁוֹתֶה  מוּךְ  וְהַנָּ וְלַעֲמֹל,  נָתְךָ  ְ מִשּׁ
"לִמְטַר   — זוֹ  אֲבָל   . בוֹהַּ לַגָּ מוּךְ  הַנָּ מִן  יִם  הַמַּ מַעֲלֶה 

דוֹשׁ  תְךָ וְהַקָּ ן עַל מִטָּ ה יָשֵׁ יִם"28, אַתָּ ה מָּ תֶּ שְׁ מַיִם תִּ ָ הַשּׁ
לוּי,  גָּ אֵינוֹ  וְשֶׁ לוּי  גָּ  , וְגָבוֹהַּ נָמוּךְ  קֶה  מַשְׁ הוּא  רוּךְ  בָּ
קִין אוֹתוֹ  מִים, וּמַשְׁ י לוֹ בִגְשָׁ אֵין דַּ רָק. שֶׁ גַן הַיָּ אֶחָת: כְּ כְּ
ח הָהָר מִן  בָּ תֵף:  11  אֶרֶץ הָרִים וּבְקָעֹת. מְשֻׁ רֶגֶל וּבַכָּ בָּ
כּוֹר,  זוֹרֵעַ  ה  אַתָּ כּוֹר  בֵית  בְּ  — ישׁוֹר  הַמִּ שֶׁ ישׁוֹר,  הַמִּ
עָה  ת כּוֹרִין, אַרְבָּ נּוּ חֲמֵשֶׁ ית כּוֹר מִמֶּ בֵּ אֲבָל הָהָר — 
רֹאשׁוֹ: וּבְקָעֹת. הֵן מִישׁוֹר:   פּוּעָיו וְאֶחָד בְּ עָה שִׁ מֵאַרְבָּ
הָאֲרָצוֹת  ל  כָּ וַהֲלֹא  אֹתָהּ.  דֹּרֵשׁ  אֱלֹהֶיךָ  ה'  ר  12  אֲשֶׁ
אֱמַר29: "לְהַמְטִיר עַל אֶרֶץ לֹא אִישׁ",  נֶּ הוּא דּוֹרֵשׁ, שֶׁ
א אוֹתָהּ, וְעַל יְדֵי אוֹתָהּ  בְיָכוֹל אֵינוֹ דוֹרֵשׁ אֶלָּ א כַּ אֶלָּ
מִיד  הּ: תָּ ל הָאֲרָצוֹת עִמָּ הּ, דּוֹרֵשׁ אֶת כָּ דּוֹרְשָׁ ה שֶׁ רִישָׁ דְּ
שׁ  וּלְחַדֵּ צְרִיכָה  הּ. לִרְאוֹת מַה הִיא  בָּ עֵינֵי ה' אֱלֹהֶיךָ 
דְאִיתָא  ים לְרָעָה וְכוּ', כִּ ים לְטוֹבָה וְעִתִּ זֵרוֹת, עִתִּ לָהּ גְּ
נָה נִדּוֹן מַה  ָ נָה. מֵרֹאשׁ הַשּׁ ָ ית הַשּׁ נָה30: מֵרֵשִׁ ָ רֹאשׁ הַשּׁ בְּ
עַל  מוּסָב  "וְהָיָה"  מֹעַ.  שָׁ אִם  13  וְהָיָה  סוֹפָהּ:   בְּ הֵא  יְּ
יִם": וְהָיָה  ה מָּ תֶּ שְׁ מַיִם תִּ ָ הָאָמוּר לְמַעְלָה — "לִמְטַר הַשּׁ
חָדָשׁ.  מַע" בֶּ שְׁ ן "תִּ שָׁ יָּ מֹעַ" בַּ מְעוּ. אִם "שָׁ שְׁ מֹעַ תִּ אִם שָׁ
כֹּחַ —  ח", אִם הִתְחַלְתָּ לִשְׁ כַּ שְׁ כֹחַ תִּ וְכֵן31: "וְהָיָה אִם שָׁ
עַזְבֵנִי  ה32: אִם תַּ מְגִלָּ תִיב בִּ ן כְּ כֵּ הּ, שֶׁ לָּ ח כֻּ כַּ שְׁ תִּ סוֹפְךָ שֶׁ
הְיוּ עֲלֵיכֶם  יִּ ה אֶתְכֶם הַיּוֹם. שֶׁ : מְצַוֶּ יוֹם, יוֹמַיִם אֶעֶזְבֶךָּ
ה'.  אֶת  לְאַהֲבָה  בַיּוֹם:  בּוֹ  ם  מַעְתֶּ שְׁ אִלּוּ  כְּ ים,  חֲדָשִׁ
יר,  אֶהְיֶה עָשִׁ בִיל שֶׁ שְׁ לֹּא תֹאמַר: הֲרֵי אֲנִי לוֹמֵד בִּ שֶׁ
א  אֶלָּ כָר,  שָׂ ל  אֲקַבֵּ שֶׁ בִיל  שְׁ בִּ רַב,  רֵא  אֶקָּ שֶׁ בִיל  שְׁ בִּ
בוֹד לָבוֹא:  ה מֵאַהֲבָה, וְסוֹף הַכָּ ה עֲשֵׂ עֲשֶׂ תַּ ֶ שּׁ ל מַה  כָּ
הִיא  וְזוֹ  ב,  בַלֵּ הִיא  שֶׁ עֲבוֹדָה  לְבַבְכֶם.  כָל  בְּ וּלְעָבְדוֹ 

אַרְעָא  יוֹמִין עַל  תוֹרְכוּן  דְּ 9 וּבְדִיל 

לְהוֹן  ן  לְמִתַּ לַאֲבָהַתְכוֹן  יְיָ  ים  קַיִּ י  דִּ

וְלִבְנֵיהוֹן אַרְעָא עָבְדָא חֲלַב וּדְבָשׁ: 

ן  לְתַמָּ עָלֵל  אַתְּ  י  דִּ אַרְעָא  10 אֲרֵי 

דְמִצְרַיִם  כְאַרְעָא  לָא  לְמֵירְתַהּ 

תִזְרַע  י  דִּ ן  מָּ מִתַּ נְפַקְתּוּן  י  דִּ הִיא 

רַגְלָךְ  בְּ לֵהּ  קַת  וּמַשְׁ זַרְעָךְ  יָת 

אַתּוּן  י  דִּ 11 וְאַרְעָא  יַרְקָא:  תָא  גִנְּ כְּ

טוּרִין  אֲרַע  לְמֵירְתַהּ  ן  לְתַמָּ עָבְרִין 

מַיָּא:  י  תֵּ שְׁ תִּ מַיָּא  שְׁ לִמְטַר  וּבִקְעָן 

יָתַהּ  בַע  תָּ אֱלָהָךְ  ייָ  דַּ 12 אַרְעָא 

א  מֵרֵישָׁ הּ  בַּ אֱלָהָךְ  יְיָ  עֵינֵי  דִירָא  תְּ

13 וִיהֵי  א:  תָּ דְשַׁ סוֹפָא  וְעַד  א  תָּ שַׁ דְּ

י אֲנָא  לוּן לְפִקּוֹדַי דִּ לָא תְקַבְּ אִם קַבָּ

יָת  לְמִרְחַם  דֵין  יוֹמָא  יַתְכוֹן  ד  מְפַקֵּ

כָל  בְּ קֳדָמוֹהִי  וּלְמִפְלַח  אֱלָהֲכוֹן  יְיָ 

כוֹן:  כוֹן וּבְכָל נַפְשְׁ לִבְּ

יְהָֹוה֧  ע  נִשְׁבַּ֨ אֲשֶׁר֩  ה  אֲדָמָ֔ עַל־הָ֣ יָמִים֙  יכוּ  אֲרִ֤ תַּֽ עַן  9 וּלְמַ֨
שׁ: ס ב וּדְבָֽ רֶץ זָבַ֥ת חָלָ֖ ם וּלְזַרְעָ֑ם אֶ֛ ת לָהֶ֖ תֵיכֶ֛ם לָתֵ֥ אֲבֹֽ לַֽ

לֹ֣א  הּ  לְרִשְׁתָּ֔ מָּה֙  בָא־שָׁ֨ ה  אַתָּ֤ ר  אֲשֶׁ֨ רֶץ  הָאָ֗ י  10 כִּ֣ ששי 

תִּזְרַע֙  אֲשֶׁ֤ר  מִשָּׁ֑ם  ם  יְצָאתֶ֖ אֲשֶׁ֥ר  וא  הִ֔ יִם֙  מִצְרַ֨ רֶץ  כְאֶ֤
ר  אֲשֶׁ֨ רֶץ  11 וְהָאָ֗ ק:  הַיָּרָֽ כְּגַן֥  בְרַגְלְךָ֖  יתָ  וְהִשְׁקִ֥ ת־זַרְעֲךָ֔  אֶֽ
ר  לִמְטַ֥ ת  וּבְקָעֹ֑ ים  הָרִ֖ רֶץ  אֶ֥ הּ  לְרִשְׁתָּ֔ מָּה֙  שָׁ֨ ים  בְרִ֥ עֹֽ ם  אַתֶּ֜
שׁ  יךָ דֹּרֵ֣ רֶץ אֲשֶׁר־יְהָֹוה֥ אֱלֹהֶ֖ יִם: 12 אֶ֕ יִם תִּשְׁתֶּה־מָּֽ הַשָּׁמַ֖
ד  וְעַ֖ ה  הַשָּׁנָ֔ רֵשִׁית֙  מֵֽ הּ  בָּ֔ יךָ֙  אֱלֹהֶ֨ יְהָֹוה֤  י  עֵינֵ֨ יד  תָּמִ֗ הּ  אֹתָ֑

ית שָׁנָֽה: ס חֲרִ֥ אַֽ
י מְצַוֶּה֥  נֹכִ֛ י אֲשֶׁ֧ר אָֽ עַ תִּשְׁמְעוּ֙ אֶל־מִצְוֹתַ֔ ה אִם־שָׁמֹ֤ 13 וְהָיָ֗

ה אֶת־יְהָֹוה֤ אֱלֹֽהֵיכֶם֙ וּלְעָבְד֔וֹ בְּכָל־ הֲבָ֞ לְאַֽ ם הַיּ֑וֹם  אֶתְכֶ֖
ם:  ם וּבְכָל־נַפְשְׁכֶֽ לְבַבְכֶ֖
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Deuteronomy 11:9-13 

87. Genesis 47:6, 11.  88. Leviticus 23:25.  89. Whereas above, 6:4 ff, the commandment is couched in the singular “you,” here it 
is couched in the plural “you.”  90. Sichot Kodesh 5729, vol. 2, p. 419.  91. Likutei Sichot, vol. 19, p. 233, note 48; vol. 24, pp. 192-193 
(particularly note 42).  

 RASHI 

32.  עיין מדרש שמואל פרשה א שהביא כן משם "מגילת חסידים". 33.  דניאל ו, יז. 34.  שם, יא. 35.  תהלים קמא, ב. 36.  דברים ו, ה. 

"אֱלָהָךְ  אֱמַר33:  נֶּ שֶׁ עֲבוֹדָה,  קְרוּיָה  ה  פִלָּ הַתְּ שֶׁ ה,  תְפִלָּ
בָבֶל?  בְּ לְחָן  פֻּ יֵשׁ  וְכִי  תְדִירָא",  בִּ לֵהּ  לַח  פָּ אַנְתְּ  י  דִּ
תִיחָן  פְּ ין  "וְכַוִּ אֱמַר34:  נֶּ שֶׁ ל,  לֵּ מִתְפַּ הָיָה  שֶׁ עַל  א,  אֶלָּ
תִי קְטֹרֶת  פִלָּ כּוֹן תְּ דָוִד הוּא אוֹמֵר35: "תִּ לֵהּ" וְגוֹ'. וְכֵן בְּ

בָר הִזְהִיר  כֶם. וַהֲלֹא כְּ כָל לְבַבְכֶם וּבְכָל נַפְשְׁ לְפָנֶיךָ": בְּ
אַזְהָרָה  א,  אֶלָּ ךָ"?  נַפְשְׁ וּבְכָל  לְבָבְךָ  כָל  "בְּ ך36ְ:  כָּ עַל 

לְיָחִיד, אַזְהָרָה לְצִבּוּר:  

9 and in order that you prolong your days in the land that God swore to your 
forefathers that He would give to them and to their seed, a land flowing with 
milk and date- and fig-honey.
Sixth Reading 10 For the land to which you are coming to possess is not like 
Egypt, not even like the part of Egypt out of which you came—Goshen, which 
is the choicest part of Egypt.87 In Egypt, after you sowed your seed, you watered 
many of the fields manually, carrying water to them by foot—just as a vegetable 
garden cannot survive on rainwater and needs to be irrigated—since the natural 
overflow of the Nile did not reach all the fields by itself, and certainly not the fields 
that were higher than the river.
11 In contrast, the land that you are crossing into in order to possess is superior 
to Egypt. Whereas all the arable land in Egypt is level, the Land of Israel is a land 
of mountains and valleys, so you can cultivate their slopes and thereby produce 
more yield per area than is possible in Egypt. Furthermore, it is watered by the 
rains of heaven, which reach all elevations equally. You do not have to trouble 
yourselves to irrigate it manually. 
12 It is the land that God, your God, watches over; only through watching over 
the Land of Israel does He watch over the rest of the world. The eyes of God, your 
God, are always upon it, from the beginning of the year—Rosh HaShanah, when 
the material fortune of the world is determined for that year88—to the end of the 
year, to see if the beneficence He apportioned it on Rosh HaShanah needs to be in-
creased or decreased based on the merits of its inhabitants.”

The Community’s Love of God
13 Moses then spoke in God’s name, articulating the conditions for receiving the 
Divine blessings he just mentioned as characterizing the Land of Israel: “Specifi-
cally, if you, as a community,89 ensure that all the individuals that compose the 
community90 study My commandments continuously, reviewing them constantly 
in order not to forget what you have already learned and in order to better under-
stand what you have yet to learn, and you study them with ever-fresh enthusiasm 
as if I am commanding them to you for the first time today,91 and you study the 
Torah out of love for God, your God, rather than out of any ulterior motive, such 
as reward or title, and in order to serve Him in prayer with all your heart and 
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Sixth Reading

� the First Two Paragraphs of the Shema �

Deuteronomy 6:4-9 (parashat Va’etchanan) Deuteronomy 11:13-21 (parashat Eikev)

4 Hear, O Israel: God is our God, God is one.

5 You will love God, your God, with all your 
heart, and at the expense of your very soul, 
and with all your material means.

13 If you study My commandments continuous-
ly, as if I am commanding them to you today, out 
of love for God, your God, and in order to serve 
Him in prayer with all your heart and with all 
your soul,

14 I will give the rain of your land both in its 
proper time, the early rain and the latter rain, 
and you will gather in your grain, wine, and oil.
15 I will give grass to your livestock in your field, 
you will eat and be sated.
16 beware, lest your heart be misled and you 
neglect the study of the Torah, and you worship 
insentient gods and prostrate yourselves before 
them.
17 If you do, the wrath of God will be kindled 
against you. He will close off heaven and there 
will be no rain, and the ground will not give 
back its produce. You will perish quickly from 
upon the good land that God is giving you. 

6 These words that I command you today…
you will keep them upon your heart.

18 You must set these words of Mine upon your 
heart and upon your soul.

7 You will learn for the sake of your stu-
dents. You will discuss them when you sit 
in your house, when you walk on the way, 
when you lie down, and when you wake up.

8 You must bind them as a sign upon your 
weaker arm and they must act as a reminder 
between your eyes.

You must bind them as a sign upon your weaker 
arm and they must act as a reminder between 
your eyes.

19 You must teach them to your children to speak 
with them when you sit in your house, when you 
walk on the way when you lie down and when 
you wake up.

9 You must inscribe this paragraph upon 
the doorposts of your house and upon your 
gates.

20 You must inscribe this paragraph upon the 
doorposts of your house and upon your gates.

21 In order that your days and the days of your 
children increase on the land that God swore 
to your forefathers to give them as the days of 
heaven above earth.

 CHASIDIC INSIGHTS 
created and sustained by God. Relative to the first 
paragraph, this experience is true “hearing,” since 
we are now “hearing” what is normally “heard”—
God’s immanence.

The implications of these two levels of Divine con-
sciousness account for the differences in the two 
versions of life as described by these two similar but 
different passages.
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Deuteronomy 11:13

� inner dimensions �
[13] If you study: The fact that the first para-
graph of the Shema is couched in the singular 
indicates that it is addressing the unique, singu-
lar essence of the Jew (the yechidah of the soul), 
which—at least in the present order—lies latent, 
deep within our Divine consciousness and is 
not normally evident. This aspect of the soul, in 
which we all identify ourselves as “a veritable 
part of God,” knows nothing of the bounds of 
nature; therefore, when it does surface, it enables 

us to operate at a much higher level of Divine 
energy and existence. This is possible because of 
this aspect of the soul’s singular focus on God to 
the exclusion of all else.
In the second paragraph of the Shema, which is 
couched in the plural, we are addressed as a col-
lection of various faculties and powers, i.e., at 
the levels below our unique essence. Therefore, 
the commandment to express love for God “be-
yond your natural ability” is not relevant.

 CHASIDIC INSIGHTS 

92. Deuteronomy 6:7-8. 

13 If you study My commandments continu-
ously: This paragraph appears in the daily liturgy 
as the second paragraph of the Shema (the first 
paragraph being found toward the end of parashat 
Va’etchanan92). As can be seen in the comparison giv-
en here, it is similar to the first paragraph in many 
ways—and even seems to repeat it—but there are a 
number of significant differences:
•	 The first paragraph is couched entirely in the 

singular (each Jew is addressed individually), 
whereas the second paragraph is mainly couched 
in the plural (i.e., the Jews are addressed as a 
community).

•	 In the first paragraph, we are commanded to love 
God “with all your heart, with all your soul, and 
with all your means.” In the second paragraph, 
the third type of love—“with all your means”—
is not mentioned.

•	 Unlike the first paragraph, the second paragraph 
raises the issue of reward and punishment.

•	 Unlike the first paragraph, the second para-
graph discusses the eventuality of exile and how 
the Jew—even in such circumstances—can and 
should continue to serve God.

•	 In the first paragraph, the commandment to 
learn the Torah is mentioned before the com-
mandment of tefilin, whereas in the second para-
graph, the order is reversed: the commandment 
of tefilin precedes that of learning Torah.

•	 In the first paragraph, learning the Torah is 
mentioned with reference to teaching students, 
whereas in the second paragraph it is mentioned 
with reference to teaching one’s children.

These differences mirror the diverse aspects of 
our relationship with God described in parashat 

Va’etchanan and parashat Eikev.
The key to understanding the differences between 
these aspects of relationship lies in the word used to 
describe the type of love for God that appears only 
in the first paragraph of the Shema: “with all your 
means (מאד).” Every other time this word appears in 
Scripture, it is used as an adjective meaning “very” 
or “very much,” so that it might be translated here 
as “your very much,” or “beyond your own abil-
ity.” Thus, the contemplation that introduces the 
first paragraph of the Shema is one that will lead us 
to love God beyond our natural ability, while that 
presumed by the second paragraph will not.
As has been discussed at length, Moses asked God 
to grant us the unconditional gift of Divine “sight,” 
i.e., the direct perception of God’s transcendence. 
This request was not granted, so he instead exhort-
ed us to “hear,” i.e., to contemplate and understand 
God’s transcendence intellectually. Moses then de-
scribed how our relationship with God will unfold 
based on this meditation.
Nonetheless, since that which we are exhorted to 
“hear”—God’s transcendence—is the same as what 
Moses wanted us to “see,” this “hearing” is still 
relatively on the level of “seeing.”
Therefore, this expectation is still not realistic, at 
least on the popular level. Sustained contemplation 
on the fact that there is Something and Someone 
that so transcends everything we see and know that 
it renders our apparent reality null and void is sim-
ply too intense to demand of the average individu-
al. The Torah therefore asks us to sustain conscious-
ness of God’s immanence, the aspect of His Divinity 
to which we can all relate much more readily. It is 
indeed reasonable to expect us to remain aware 
that everything we see and know is continuously 

with all your soul—but you nevertheless do all this only to the extent required 
of you, not going beyond that which is required of you and not exceeding your 
natural abilities,
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97. See the Overview to parashat Va’etchanan.  98. Or HaTorah 166; Likutei Torah 3:42c; Likutei Sichot, vol. 9, p. 77, footnote 40; pp. 
79-85; Sefer HaMa’amarim Melukat, vol. 4, pp. 6-7, vol. 5, p. 282.  

37.  בראשית ל, מב. 38.  ישעיה סב, ח ־ט. 39.  שופטים ו, ג. 

עֲלֵיכֶם,  ֶ שּׁ מַה  יתֶם  עֲשִׂ אַרְצְכֶם.  מְטַר  י  14  וְנָתַתִּ
לֹּא  שֶׁ ילוֹת  לֵּ בַּ עִתּוֹ.  בְּ עָלַי:  ֶ שּׁ מַה  ה  אֶעֱשֶׂ אֲנִי  אַף 
תוֹת,  בָּ שַׁ לֵילֵי  בְּ עִתּוֹ",  "בְּ אַחֵר:  בָר  דָּ אֶתְכֶם.  יַטְרִיחוּ 
הַנּוֹפֶלֶת  רְבִיעָה  הִיא  יוֹרֶה.  יהֶם:  בָתֵּ בְּ מְצוּיִין  הַכֹּל  שֶׁ
רָעִים:  הַזְּ וְאֶת  הָאָרֶץ  אֶת  רְוָה  מַּ שֶׁ רִיעָה,  הַזְּ לְאַחַר 
לְמַלֹּאות  צִיר  לַקָּ סָמוּךְ  הַיּוֹרֶדֶת  רְבִיעָה  וּמַלְקוֹשׁ. 
אֻחָר,  הַמְּ בָר  דָּ "מַלְקוֹשׁ"  וּלְשׁוֹן  יהָ.  ֶ קַשּׁ בְּ בוּאָה  הַתְּ
יָּא".  ישַׁ מִינָן37: "וְהָיָה הָעֲטֻפִים לְלָבָן" — "לַקִּ דִמְתַרְגְּ כְּ
עַל  יּוֹרֶדֶת  שֶׁ "מַלְקוֹשׁ",  נִקְרֵאת  לְכָךְ  אַחֵר:  בָר  דָּ
אַסְפֶנּוּ  תַּ ה  אַתָּ דְגָנֶךָ.  וְאָסַפְתָּ  ין:  ִ שּׁ הַקַּ וְעַל  לִילוֹת  הַמְּ

ן אֶת  אֱמַר38: "אִם אֶתֵּ נֶּ עִנְיָן שֶׁ יִת וְלֹא אוֹיְבֶיךָ, כָּ אֶל הַבַּ
אֱמַר39:  נֶּ י מְאַסְפָיו יֹאכְלֻהוּ", וְלֹא כָעִנְיָן שֶׁ גָנֵךְ וְגוֹ' כִּ דְּ
דְךָ.  שָׂ ב בְּ י עֵשֶׂ רָאֵל" וְגוֹ':  15  וְנָתַתִּ "וְהָיָה אִם זָרַע יִשְׂ
אַחֵר:  בָר  דָּ רִיּוֹת.  דְבָּ לַמִּ לְהוֹלִיכָהּ  תִצְטָרֵךְ  לֹּא  שֶׁ
לִיךְ  וּמַשְׁ מִים  שָׁ הַגְּ יְמוֹת  ל  כָּ בוּאָתְךָ  תְּ גוֹזֵז  הְיֶה  תִּ שֶׁ
יוֹם  ים  לֹשִׁ שְׁ ה  נָּ מִמֶּ יָדְךָ  מוֹנֵעַ  ה  וְאַתָּ ךָ,  בְהֶמְתֶּ לִפְנֵי 
 . בָעְתָּ וְשָׂ וְאָכַלְתָּ  גָנָהּ:  מִדְּ פּוֹחֶתֶת  וְאֵינָהּ  צִיר,  לַקָּ קֹדֶם 
תוֹךְ  ת בְּ פַּ רָכָה מְצוּיָה בַּ הֵא בְּ תְּ רָכָה אַחֶרֶת, שֶׁ הֲרֵי זוֹ בְּ

  :" בָעְתָּ עַיִם. "וְאָכַלְתָּ וְשָׂ הַמֵּ

נֵהּ  עִדָּ בְּ אַרְעֲכוֹן  מְטַר  ן  14 וְאֶתֵּ
עִבּוּרָךְ  וְתִכְנוֹשׁ  ישׁ  וְלַקִּ יר  כִּ בַּ
א  בָּ עִשְׂ ן  15 וְאֶתֵּ חָךְ:  וּמִשְׁ וְחַמְרָךְ 
ע:  בָּ וְתִשְׂ וְתֵיכוּל  לִבְעִירָךְ  בְחַקְלָךְ 

discouraging descent from the utopia depicted in 
the first paragraph. However, as we have seen be-
fore, there is often an advantage to the apparently 
lower scenario over the apparently higher one—in 
the present case, of “hearing” over “seeing.”97 Con-
sciousness of God’s transcendence may indeed en-
gender a more comprehensive and absolute disso-
lution of the will before God, but its disadvantage 
is that it is so beyond our natural consciousness 
that it cannot affect it or transform it. In contrast, 
since consciousness of God’s immanence, in con-
trast, must by nature infuse itself into the very 
fabric of our mundane lives, it strikes much deeper 
at the root of our natural consciousness and is far 
more effective in transforming it into Divine con-
sciousness.
This explains, from another perspective, why ex-
ile is mentioned only in the second paragraph but 
not in the first. When our relationship with God 
is predicated solely on “sight,” its very perfection 
precludes compromise or provisional policies; it 
knows only of “either/or” logic. Thus, it cannot con-
ceive of performing the commandments during ex-
ile; exile and any continued relationship with God 
seem mutually exclusive. When, however, our rela-
tionship with God is attained through “hearing,” it 
penetrates to our essential bond with Him; thus, in 
its context, the particulars of circumstance are in-
consequential and we can continue our relationship 
with God even in exile.
For this reason, too, the first paragraph only speaks 

of teaching “students,” who can appreciate the val-
ue of the Torah, while the second paragraph also 
speaks of teaching “children,” who are still too im-
mature to appreciate its value. In teaching the im-
mature, we address their intrinsic relationship with 
the Torah rather than their conscious recognition of 
its worth.
Nonetheless, despite its applicability to only the se-
lect few and its inherent flaw, the higher vision of 
our relationship with God remains part of the daily 
liturgy, even preceding the recitation of the lower 
vision. This fact reminds us that despite our limita-
tions, we should still aspire to the future day when 
we will be able to overcome them, and moreover, 
that we can now and again rise above our everyday 
selves and live life as if we belonged to the religious 
elite that live that way constantly.
If you study My commandments continuously: 
As was noted, the sages inserted the ancillary 
statement “Blessed be the name of the glory of His 
kingdom forever and ever” into our twice-daily 
liturgical recitation of the Shema. The purpose of 
this insertion is to focus our consciousness on our 
direct perception (“sight”) of God’s immanence 
within creation. Thus, although the Torah itself 
only requires us to “hear” rather than “see,” the 
sages encourage us to “see” as much as we can—
God’s immanence—in order that we benefit from 
the advantages of direct perception as well as from 
intellectual contemplation.98

סַפְתָּ֣  וְאָֽ וּמַלְק֑וֹשׁ  ה  יוֹרֶ֣ בְּעִתּ֖וֹ  ר־אַרְצְכֶ֛ם  מְטַֽ י  תַתִּ֧ 14 וְנָֽ

ךָ  דְךָ֖ לִבְהֶמְתֶּ֑ י עֵשֶׂ֥ב בְּשָֽׂ תַתִּ֛ ךָ: 15 וְנָֽ שְׁךָ֖ וְיִצְהָרֶֽ ךָ וְתִירֹֽ דְגָנֶ֔
עְתָּ:  כַלְתָּ֖ וְשָׂבָֽ וְאָֽ
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93. Likutei Sichot, vol. 19, pp. 115-117.  94. Leviticus 25:19, 26:5; Cf. Genesis 23:2, 24:67.  95. Leviticus 26:3-13.  96. Likutei Sichot, vol. 
19, pp. 115-120. 

Sustained contemplation of God’s transcen-
dence—Moses’ vision for the Jewish people in 
the first paragraph of the Shema—is so intense 
that fulfillment of God’s will is a given; there is 
no need to mention reward and punishment, and 
the possibility of exile is of course not even con-
sidered. Furthermore, the intensity of this Divine 
consciousness enables us to transcend our innate 
finitude and love God “beyond your natural abil-
ity,” beyond our natural limits. When this is the 
case, we can all rely on ourselves and on our own 
personal experience of Divinity to ensure our com-
mitment to God and His will.
Similarly, learning Torah—relative to performing 
the commandments—is a direct experience of God-
liness, inasmuch as through learning the Torah we 
are granted a glimpse into God’s mind, as it were. 
In this context, therefore, it is given precedence over 
the fulfillment of the Torah’s commandments.
But the fact that this vision of reality is couched in 
the singular alludes to the fact that it is ultimately 
relevant only for select individuals, the spiritually 
gifted few who can indeed continuously sustain 

such a transcendent consciousness. In contrast, 
consciousness of God’s immanence in creation is 
the “consciousness for the masses”; therefore, the 
second paragraph of the Shema is couched in the 
plural.

Since, at this less-intense level of Divine percep-
tion, we are entirely aware of our own existence, we 
are therefore susceptible to mistakenly putting our 
own perceived priorities ahead of those of the To-
rah. It therefore becomes necessary to delineate the 
consequences both of heeding and ignoring God’s 
call. Since we are fallible, reliance on our own effort 
leaves room for the possibility of exile, and we need 
to look to each other for communal support to bol-
ster our commitment to God’s will—another reason 
this paragraph is couched in the plural rather than 
in the singular.

Similarly, the experience of fulfilling God’s com-
mandments, relative to Torah study, is an indirect 
experience of God; in this context, therefore, it is 
given precedence over the study of the Torah.

Thus far, the second paragraph seems to be a 

14 I will reward you in a like manner:93 I will provide you with all your material 
needs, but only to the maximal extent possible within the limitations I have built 
into nature. Thus, I will give the rain in the manner best suited for your land to 
produce its yield: it will fall in its time—i.e., the time I have placed at its exclusive 
disposal (so to speak)—the nighttime, when people are not outdoors working the 
land. This way, you will be able to work the land by day unhindered by rain. Both 
types of rain necessary for an optimal yield will fall: the early rain, which falls 
after sowing-time, enabling the newly sown seed to germinate and grow; and the 
latter rain, which falls just before harvest-time, bringing the grain to full ripeness. 
You—rather than your enemies—will gather in your grain, wine, and oil.
15 In fact, I will give your land so much fertility that you will be able to harvest 
your grain a month early and use it as the grass you need to feed your livestock 
in your field, and by harvest time it will have grown back so you will still have 
enough to eat and be sated. And if you do not choose to use your grain for fodder, 
I will still give you the grass you need for your livestock in your own field, so 
you won’t have to lead them to other, far-away fields. In any case, even when you 
will eat a small amount of the bread that you bake from your grain, you will be 
sated by it.94

(In contrast, as I have told you,95 if you dedicate yourselves to your Divine mission 
beyond the call of duty, you will earn beneficence that exceeds the limitations of 
nature.96)
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99. Above, 8:11-17.  100. Rashi here and on 32:1, below.  101. Above, 8:19-20.  102. Genesis 6:3.  103. Likutei Sichot, vol. 9, p. 80, note 
6.  104. Likutei Sichot, vol. 9, p. 80, note 9.  105. Rashi on 6:8, above, and on Exodus 13:16.  106. Above, 6:8.  107. Tzava’at HaRibash 
(ed. Kehot) 76.  108. Sichot Kodesh 5720, pp. 392-393.  

40.  דברים ח, יב ־יג. 41.  שמואל ־א כו, יט. 42.  חגי א, ו. 43.  בראשית ו, ג. 44.  ירמיה לא, כ. 

בֵעִים,  וּשְׂ אוֹכְלִים  הְיוּ  תִּ שֶׁ יוָן  כֵּ לָכֶם.  מְרוּ  ָ 16  הִשּׁ
דוֹשׁ  הַקָּ אֵין אָדָם מוֹרֵד בְּ לֹּא תִבְעֲטוּ, שֶׁ מְרוּ לָכֶם שֶׁ ָ הִשּׁ
ן תֹּאכַל  אֱמַר40: "פֶּ נֶּ בִיעָה, שֶׁ א מִתּוֹךְ שְׂ רוּךְ הוּא אֶלָּ בָּ
יֻן", מַה הוּא אוֹמֵר אַחֲרָיו?  , וּבְקָרְךָ וְצֹאנְךָ יִרְבְּ בָעְתָּ וְשָׂ
הַתּוֹרָה,  מִן  לִפְרֹשׁ  ם.  וְסַרְתֶּ  :" כַחְתָּ וְשָׁ לְבָבֶךָ  "וְרָם 
אָדָם  יוָן שֶׁ כֵּ ם אֱלֹהִים אֲחֵרִים", שֶׁ ךְ "וַעֲבַדְתֶּ וּמִתּוֹךְ כָּ
וִד  עֲבוֹדָה זָרָה. וְכֵן דָּ ק בַּ בֵּ פּוֹרֵשׁ מִן הַתּוֹרָה הוֹלֵךְ וּמִדַּ
נַחֲלַת ה' לֵאמֹר  חַ בְּ פֵּ י גֵרְשׁוּנִי הַיּוֹם מֵהִסְתַּ אָמַר41: "כִּ
אֲנִי מְגֹרָשׁ  יוָן שֶׁ א כֵּ ן? אֶלָּ לֵךְ עֲבֹד" וְגוֹ', וּמִי אָמַר לוֹ כֵּ
תּוֹרָה, הֲרֵינִי קָרוֹב לַעֲבֹד אֱלֹהִים אֲחֵרִים:  בַּ עֲסֹק  מִלַּ
הֵם אֲחֵרִים לְעוֹבְדֵיהֶם, צוֹעֵק אֵלָיו  אֱלֹהִים אֲחֵרִים. שֶׁ
נָכְרִי:  17  אֶת יְבוּלָהּ.  וְאֵינוֹ עוֹנֵהוּ, נִמְצָא עָשׂוּי לוֹ כְּ
ם  אֱמַר42: "זְרַעְתֶּ נֶּ עִנְיָן שֶׁ ה מוֹבִיל לָהּ, כָּ אַתָּ ֶ אַף מַה שּׁ
אָר  שְׁ ל  כָּ עַל  מְהֵרָה.  ם  וַאֲבַדְתֶּ מְעָט":  וְהָבֵא  ה  הַרְבֵּ

לָכֶם  רְמָה  גָּ שֶׁ הָאֲדָמָה,  מִן  אֶתְכֶם  אַגְלֶה  סּוּרִין  הַיִּ
ה, וְהָיָה  תֶּ שְׁ נוֹ לְבֵית הַמִּ לַח בְּ ָ שּׁ ל לְמֶלֶךְ שֶׁ לַחֲטֹא. מָשָׁ
בוֹא נָקִי  תָּ ךָ, שֶׁ רְכְּ דוֹ: אַל תֹּאכַל יוֹתֵר מִצָּ ב וּמְפַקְּ יוֹשֵׁ
יוֹתֵר  תָה  וְשָׁ אָכַל  הַהוּא,  ן  הַבֵּ יחַ  גִּ הִשְׁ וְלֹא  לְבֵיתֶךָ. 
נְטָלוּהוּ  ה,  סִבָּ הַמְּ נֵי  בְּ ל  כָּ אֶת  ף  וְטִנֵּ וְהֵקִיא  רְכוֹ,  מִצָּ
אֵינִי  מְהֵרָה.  לְטְרִין:  פַּ אֲחוֹרֵי  וּזְרָקוּהוּ  וּבְרַגְלָיו  יָדָיו  בְּ
א  אַרְכָּ נָה  נִתְּ וַהֲלֹא  תֹּאמְרוּ:  וְאִם  א.  אַרְכָּ לָכֶם  נוֹתֵן 
רִים  וְעֶשְׂ מֵאָה  יָמָיו  "וְהָיוּ  אֱמַר43:  נֶּ שֶׁ בּוּל,  הַמַּ לְדוֹר 
לִלְמוֹד,  י  מִמִּ לָהֶם  הָיָה  לֹא  בּוּל  הַמַּ דּוֹר  נָה"?  שָׁ
בָרַי.  דְּ ם אֶת  מְתֶּ לִלְמוֹד:  18  וְשַׂ י  מִמִּ לָכֶם  יֵשׁ  ם  וְאַתֶּ
ין  פִלִּ יחוּ תְּ מִצְוֹת: הַנִּ נִים בְּ גְלוּ הֱיוּ מְצֻיָּ תִּ אַף לְאַחַר שֶׁ
חְזְרוּ.  תַּ שֶׁ ים כְּ לֹּא יִהְיוּ לָכֶם חֲדָשִׁ דֵי שֶׁ וַעֲשׂוּ מְזוּזוֹת, כְּ

יבִי לָךְ צִיֻּנִים":   וְכֵן הוּא אוֹמֵר44: "הַצִּ

יִטְעֵי  לְמָא  דִּ לְכוֹן  רוּ  מָּ 16 אִסְתַּ
לְטַעֲוַת  וְתִפְלְחוּן  וְתִסְטוּן  כוֹן  לִבְּ
17 וְיִתְקוֹף  לְהוֹן:  דוּן  וְתִסְגְּ עַמְמַיָּא 
מַיָּא  שְׁ יָת  וְיֵחוֹד  כוֹן  בְּ דַייָ  רֻגְזָא 
ן  תִתֵּ לָא  וְאַרְעָא  מִטְרָא  יְהֵי  וְלָא 
מֵעַל  פְרִיעַ  בִּ וְתֵיבְדוּן  הּ  עֲלַלְתַּ יָת 
לְכוֹן:  יָהֵב  ייָ  דַּ טַבְתָא  אַרְעָא 
עַל  ין  אִלֵּ מַי  תְגָּ פִּ יָת  וּוּן  18 וּתְשַׁ
כוֹן וְתִקְטְרוּן יַתְהוֹן  כוֹן וְעַל נַפְשְׁ לִבְּ
ין  בֵּ ין  לִתְפִלִּ וִיהוֹן  יֶדְכוֹן  עַל  לְאָת 

עֵינֵיכוֹן: 

16 Beware, lest your heart be misled and you ne-
glect (literally, “you turn away”) and you worship 
insentient gods: The Ba’al Shem Tov interpreted 
this verse to mean that the moment a person turns 
away from God, he is already “serving idols.”107

Divine consciousness encompasses the awareness 
that God is the only true, intrinsic reality, and that 
everything else is contingent on His reality. As soon 

as a person allows this consciousness to lapse, he is 
ipso facto tacitly ascribing at least some indepen-
dent reality to creation. Having lost sight of the fact 
that God is the sole autonomous force in the world, 
he succumbs to the illusion that he should respect 
lesser “deities,” whether these be celestial, natural, 
or societal forces (such as wealth, power, and pres-
tige). This is a subtle but very real form of idolatry.108

וַֽעֲבַדְתֶּם֙  ם  וְסַרְתֶּ֗ לְבַבְכֶ֑ם  ה  פֶּן־יִפְתֶּ֖ ם  לָכֶ֔ מְר֣וּ  16 הִשָּֽׁ

אַף־יְהָֹוה֜  ה  17 וְחָרָ֨ ם:  לָהֶֽ ם  חֲוִיתֶ֖ וְהִשְׁתַּֽ ים  אֲחֵרִ֔ ים  אֱלֹהִ֣
לֹ֥א  ה  אֲדָמָ֔ וְהָ֣ ר  מָטָ֔ הְיֶה֣  וְלֹא־יִֽ יִם֙  אֶת־הַשָּׁמַ֨ וְעָצַ֤ר  ם  בָּכֶ֗
ה  הַטֹּבָ֔ רֶץ  הָאָ֣ מֵעַל֙  ה  מְהֵרָ֗ ם  וַֽאֲבַדְתֶּ֣ אֶת־יְבוּלָ֑הּ  ן  תִתֵּ֖
עַל־ לֶּה  אֵ֔ י  אֶת־דְּבָרַ֣ 18 וְשַׂמְתֶּם֙  ם:  לָכֶֽ ן  נֹתֵ֥ יְהָֹו֖ה  אֲשֶׁ֥ר 
ם  עַל־יֶדְכֶ֔ לְאוֹת֙  ם  אֹתָ֤ ם  וּקְשַׁרְתֶּ֨ ל־נַפְשְׁכֶ֑ם  וְעַֽ ם  לְבַבְכֶ֖

ם:  ינֵיכֶֽ ת בֵּ֥ין עֵֽ וְהָי֥וּ לְטֽוֹטָפֹ֖
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16 Here again,99 beware, lest your heart be misled into spiritual insensitivity by 
this material abundance, as it is apt to be, and you consequently neglect the study 
of the Torah, and as a result, when you eventually seek to fill the spiritual void in 
your life, you worship insentient deities and prostrate yourselves before them.
17 If you fall into idolatry, the wrath of God will be kindled against you. He will 
close off heaven and there will be no rain, and the ground will even not give 
back as its produce the quantity of grain you sow it with. In addition,100 I will 
exile you; you will perish quickly from upon the good land that God is giving 
you, since that very land and its material bounty are causing you to rebel against 
Me.101 I will not give you any reprieve; although I gave the generation of the Flood 
reprieve,102 they had no one to learn from. You, however, should have learned from 
their example. 
18 Therefore, you must set these words of Mine upon your heart and upon your 
soul: fulfill My commandments—both when you are in your land, in order to earn 
the right to remain there, and when you go into exile,103 in order to remain prac-
ticed in them so they will not seem strange to you when you return.104 With regard 
to tefilin, I instruct you now to write this paragraph on a fourth parchment and 
place it in the remaining empty compartment of your head-tefilin (see Figure 1), 
and also to add this paragraph to the single parchment of your hand-tefilin (see 
Figure 2). Thus, you must bind them as a sign upon your weaker arm (see Figure 
3) and they must act as a fourfold105 reminder on your forehead, above the point 
exactly between your eyes (see Figure 4).106

Figure 2. Manufacture of Arm-TefilinFigure 1. Manufacture of Head-Tefilin

Figure 3. Wearing the Arm-Tefilin Figure 4. Wearing the Head-Tefilin
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114. Zohar 3:228b, 258a  115. Etz Chaim, Sha’ar HaKelalim 4; Yalkut Me’am Lo’ez on this verse.  116. Exodus 20:1.  

דֵהוּ:  לַמְּ ר,  לְדַבֵּ יוֹדֵעַ  ן  הַבֵּ שֶׁ עָה  ָ מִשּׁ ם.  בָּ ר  19  לְדַבֵּ
בּוּרוֹ.  דִּ לִמּוּד  זֶה  הֵא  יְּ שֶׁ ה"45,  מֹשֶׁ לָנוּ  ה  צִוָּ "תּוֹרָה 
יחַ  מֵשִׂ אָבִיו  ר  לְדַבֵּ מַתְחִיל  ינוֹק  הַתִּ שֶׁ כְּ אָמְרוּ:  אן  מִכָּ
ה כֵן,  דוֹ תוֹרָה, וְאִם לֹא עָשָׂ לְשׁוֹן הַקֹּדֶשׁ וּמְלַמְּ עִמּוֹ בִּ
ם אֹתָם אֶת  דְתֶּ אֱמַר: "וְלִמַּ נֶּ אִלּוּ קוֹבְרוֹ, שֶׁ הֲרֵי הוּא כְּ
וִימֵי  יְמֵיכֶם  יִרְבּוּ  21  לְמַעַן  וְגוֹ':   ם"  בָּ ר  לְדַבֵּ נֵיכֶם  בְּ
יִרְבּוּ,  לֹא  לָאו  וְאִם  יִרְבּוּ,  ן  כֵּ יתֶם  עֲשִׂ אִם  בְנֵיכֶם. 
לָל הֵן לָאו:  לָל לָאו הֵן וּמִכְּ ין מִכְּ בְרֵי תּוֹרָה נִדְרָשִׁ דִּ שֶׁ

א "לָתֵת  אן, אֶלָּ תִיב כָּ לָתֵת לָהֶם. "לָתֵת לָכֶם" אֵין כְּ
תִים מִן הַתּוֹרָה:   ת הַמֵּ חִיַּ אן מָצִינוּ לְמֵדִים תְּ לָהֶם", מִכָּ
הֵר  לְהִזָּ ה,  הַרְבֵּ מִירוֹת  שְׁ אַזְהָרַת  מְרוּן.  שְׁ תִּ מֹר  22  שָׁ
הוּא  רָכָיו.  דְּ כָל  בְּ לָלֶכֶת  ח:  כַּ תַּ יִשְׁ לֹּא  שֶׁ תַלְמוּדוֹ  בְּ
ה  וְאַתָּ חֲסָדִים  גּוֹמֵל  הוּא  רַחוּם,  הֵא  תְּ ה  וְאַתָּ רַחוּם 
וַהֲלֹא  ן,  כֵּ לוֹמַר  ר  אֶפְשָׁ בוֹ.  וּלְדָבְקָה  חֲסָדִים:  גּוֹמֵל 
לְמִידִים וּבַחֲכָמִים,  תַּ בֵק בַּ א הִדָּ אֵשׁ אוֹכְלָה הוּא, אֶלָּ

קְתָּ בּוֹ:   אִלּוּ נִדְבַּ וּמַעֲלֶה אֲנִי עָלֶיךָ כְּ

לָא  נֵיכוֹן לְמַלָּ פוּן יַתְהוֹן יָת בְּ 19 וְתַלְּ
וּבִמְהָכָךְ  בֵיתָךְ  בְּ בָךְ  מִתְּ בְּ בְהוֹן 
וּבִמְקִימָךְ:  בָךְ  כְּ וּבְמִשְׁ אָרְחָא  בְּ
עִנּוּן  וְתִקְבְּ מְזוּזְיָן  עַל  בִנּוּן  20 וְתִכְתְּ
דִיל  21 בְּ וּבְתַרְעָיךְ:  בֵיתָךְ  י  סִפֵּ בְּ
עַל  בְנֵיכוֹן  וְיוֹמֵי  יוֹמֵיכוֹן  יִסְגּוּן  דְּ
ן  ים יְיָ לַאֲבָהַתְכוֹן לְמִתַּ י קַיִּ אַרְעָא דִּ
אַרְעָא:  עַל  מַיָּא  שְׁ יוֹמֵי  כְּ לְהוֹן 
ל  כָּ יָת  רוּן  טְּ תִּ ר  מִטַּ אִם  22 אֲרֵי 
ד  מְפַקֵּ אֲנָא  י  דִּ הָדָא  א  פְקֶדְתָּ תַּ
יְיָ  יָת  לְמִרְחַם  דַהּ  לְמֶעְבְּ יַתְכוֹן 
תָקְנָן  דְּ אָרְחָן  כָל  בְּ לִמְהַךְ  אֱלָהֲכוֹן 

הּ:  קֳדָמוֹהִי וּלְאִתְקָרָבָא לְדַחַלְתֵּ

בְּשִׁבְתְּךָ֤  בָּ֑ם  לְדַבֵּ֣ר  ם  אֶת־בְּנֵיכֶ֖ ם  אֹתָ֛ ם  19 וְלִמַּדְתֶּ֥

ם  ךָ: 20 וּכְתַבְתָּ֛ רֶךְ וּֽבְשָׁכְבְּךָ֖ וּבְקוּמֶֽ ךָ֙ וּבְלֶכְתְּךָ֣ בַדֶּ֔ בְּבֵיתֶ֨
י  וִימֵ֣ יְמֵיכֶם֙  יִרְבּ֤וּ  עַן  21 לְמַ֨ יךָ:  וּבִשְׁעָרֶֽ ךָ  בֵּיתֶ֖ עַל־מְזוּז֥וֹת 
ת  לָתֵ֣ ם  תֵיכֶ֖ אֲבֹֽ לַֽ יְהָֹוה֛  נִשְׁבַּ֧ע  ר  אֲשֶׁ֨ ה  אֲדָמָ֔ הָֽ ל  עַ֚ ם  בְנֵיכֶ֔

רֶץ: ס יִם עַל־הָאָֽ י הַשָּׁמַ֖ לָהֶ֑ם כִּימֵ֥
ר תִּשְׁמְר֜וּן אֶת־כָּל־הַמִּצְוָה֣  שביעי ומפטיר 22 כִּי֩ אִם־שָׁמֹ֨

ה  הֲבָ֞ לְאַֽ הּ  עֲשֹׂתָ֑ לַֽ ם  אֶתְכֶ֖ מְצַוֶּה֥  י  נֹכִ֛ אָֽ אֲשֶׁ֧ר  את  הַזֹּ֗
וּלְדָבְקָה־בֽוֹ:  יו  בְּכָל־דְּרָכָ֖ לָלֶכֶ֥ת  אֱלֹֽהֵיכֶ֛ם  אֶת־יְהָֹוה֧ 



� a closer look �
[20] You must inscribe: It is customary for the 
scribe to write God’s Name Shakai (שדי) on the 
back of the mezuzah. The mezuzah is then rolled 
up and positioned in its case with the word 
Shakai facing outward.114 This Name can be seen 
as an acronym for the words “Guardian of the 
Doors of Israel” (שומר דלתות ישראל).115

Although there is nothing wrong with encasing 
the mezuzot in ornamental or artistically crafted 
cases, one should never scrimp with the qual-

ity of the parchments in order to afford more 
expensive cases, since it is only the parchments 
that fulfill the commandment and produce the 
spiritual and physical effects the commandment 
is intended to provide. Hence the special impor-
tance of ensuring that all the mezuzot affixed to 
the doorposts of our homes and places of work 
be written by skilled scribes in compliance with 
the strictest standards of Jewish law.

45.  דברים לג, ד. 

[20] You must inscribe: The letters that spell the 
word mezuzah (מזוזה) allude to the unique ideal of 
the Jewish home:
-are the third-person feminine and mas זה and זו
culine demonstrative pronouns (“this”), respec-
tively. They thus allude to the male and female 
principles in creation, which are most funda-
mentally the cosmic groom and bride (God and 

the Jewish people), and which are reflected in 
the husband and wife in the physical home it-
self. The mem (מ) preceding these two pronouns 
alludes to the Written Torah, which was given to 
Moses (in the form of the Ten Commandments, 
which include the entire Torah116) at the end of 40 
days (40 being the numerical value of the letter 
mem), and the Oral Torah, which, as recorded 

� INNER DIMENSIONS �
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109. Likutei Sichot, vol. 9, p. 33, note 3.  110. 6:7.  111. Above, 6:9.  112. Likutei Sichot, vol. 7, p. 159, note 8; vol. 9, p. 80, note 8.   
113. Likutei Sichot, vol. 14, pp. 55-56, 59.  

20 You must inscribe: We have just described how 
the first two paragraphs of the Shema express the two 
facets of Divine consciousness that we are intended 
to maintain throughout our lives. By affixing a me-

zuzah—a parchment inscribed with these passag-
es—to the doorposts of our homes, we affirm that 
everything we possess and all aspects of our lives 
are infused with this dedication to God. [continues...]

19 You must teach them to your children;109 in fact, teach your children to speak 
with them: converse with your children in Hebrew so it becomes their native 
tongue, and teach them the language using passages from the Torah. Let them see 
that the Torah’s teachings are your chief occupation: as above,110 each one of you 
should discuss them when you sit in your house and when you walk on the way; 
let them be your last concern when you lie down to sleep at night and your first 
concern when you awaken in the morning.
20 Every one of you must inscribe this paragraph, too, upon the parchment that I 
have instructed you111 to place in a container (see Figure 5) fastened to one of the 
doorposts of each door of your house and upon your gates (see Figure 6).

21 Fulfill My commandments and study My Torah in order that your days as a col-
lective entity and the days of your children increase in the land112 that God swore 
to your forefathers to give not only to you, their descendants, but to them as well, 
when they will be resurrected in the messianic future, for as long as the days of 
heaven above earth, i.e., for all time.
Seventh Reading & Maftir 22 For if you take measures to safeguard all these 
commandments that I am commanding you, by studying the Torah’s instructions 
regarding how to perform them properly and not by forgetting what you have 
learned, and in order to love God, your God, and then to walk in all His ways by 
being merciful and kind—not only to the extent to which you have been explicitly 
commanded to be, but by imitating how He is merciful and kind beyond the ways 
He requires of you in His commandments—and finally to cleave to Him by con-
stantly associating with the sages and teachers of the Torah,113



Figure 6. The Mezuzah on a DoorpostFigure 5. The Mezuzah and a Case
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46.  שמות כג, כז.

ה  עֲלֵיכֶם, אַף אֲנִי אֶעֱשֶׂ ֶ יתֶם מַה שּׁ 23  וְהוֹרִישׁ ה'. עֲשִׂ
בּוֹרִים  גִּ וְהֵם  בּוֹרִים  גִּ ם  אַתֶּ ם.  מִכֶּ וַעֲצֻמִים  עָלַי:  ֶ שּׁ מַה 
חַ  בֵּ שַׁ מְּ בַח שֶׁ ֶ בּוֹרִים, מַה הַשּׁ רָאֵל גִּ שְׂ יִּ אִם לֹא שֶׁ ם. שֶׁ מִכֶּ
ם  אַתֶּ א  אֶלָּ ם",  מִכֶּ "וַעֲצֻמִים  לוֹמַר  ים  הָאֱמוֹרִיִּ אֶת 
25  לֹא  ם:   מִכֶּ בּוֹרִים  גִּ וְהֵם  אֻמּוֹת,  אָר  ְ מִשּׁ בּוֹרִים  גִּ
חָה  פָּ וּמִשְׁ ה  אֻמָּ אִישׁ,  א  אֶלָּ לִי  אֵין  וְגוֹ'.  אִישׁ  ב  יִתְיַצֵּ
ב"  יִתְיַצֵּ "לֹא  לוֹמַר:  לְמוּד  תַּ יִן?  מִנַּ פֶיהָ  כְשָׁ בִּ ה  ָ וְאִשּׁ

לְמוּד לוֹמַר "אִישׁ"? אֲפִלּוּ  ן, מַה תַּ ל מָקוֹם. אִם כֵּ מִכָּ
חַד" הוּא  כֶם וּמוֹרַאֲכֶם. וַהֲלֹא "פַּ חְדְּ ן: פַּ שָׁ עוֹג מֶלֶךְ הַבָּ כְּ
"וּמוֹרַאֲכֶם"  רוֹבִים,  הַקְּ עַל  כֶם"  חְדְּ "פַּ א  אֶלָּ "מוֹרָא", 
"מוֹרָא"  תְאֹם,  פִּ עִיתַת  בְּ לְשׁוֹן  חַד"  "פַּ הָרְחוֹקִים.  עַל 
וְהֵיכָן  לָכֶם.  ר  בֶּ דִּ ר  אֲשֶׁ כַּ ים:  רַבִּ מִים  מִיָּ אָגָה  דְּ לְשׁוֹן 

ח לְפָנֶיךָ" וְגוֹ'46: לַּ ר? "אֶת אֵימָתִי אֲשַׁ בֵּ דִּ
חסלת פרשת עקב

ין  ל עַמְמַיָּא הָאִלֵּ יְיָ יָת כָּ 23 וִיתָרֵךְ 
רַבְרְבִין  עַמְמִין  וְתֵירְתוּן  דָמֵיכוֹן  מִקֳּ
י  דִּ אַתְרָא  ל  24 כָּ כוֹן:  מִנְּ יפִין  וְתַקִּ
לְכוֹן  דִּ הּ  בֵּ רַגְלְכוֹן  רְסַת  פַּ תִדְרוֹךְ 
נַהֲרָא  מִן  וְלִבְנָן  רָא  מַדְבְּ מִן  יְהֵי 
יְהֵי  מַעַרְבָא  א  יַמָּ וְעַד  רָת  פְּ נְהַר 
אֱנָשׁ  ד  יִתְעַתַּ 25 לָא  תְחוּמְכוֹן: 
ן  יִתֵּ וְאֵימַתְכוֹן  חֲלַתְכוֹן  דַּ קֳדָמֵיכוֹן 
י  דִּ אַרְעָא  כָל  י  אַפֵּ עַל  אֱלָהֲכוֹן  יְיָ 

יל לְכוֹן: י מַלֵּ מָא דִּ הּ כְּ תִדְרְכוּן בַּ

מִלִּפְנֵיכֶ֑ם  לֶּה  הָאֵ֖ אֶת־כָּל־הַגּוֹיִם֥  יְהָֹוה֛  ישׁ  23 וְהוֹרִ֧

ר  ם: 24 כָּל־הַמָּק֗וֹם אֲשֶׁ֨ ים מִכֶּֽ ים וַֽעֲצֻמִ֖ ם גְּדֹלִ֥ ם גּוֹיִ֔ ירִשְׁתֶּ֣ וִֽ
וְהַלְּבָנ֜וֹן  ר  מִן־הַמִּדְבָּ֨ הְיֶה֑  יִֽ לָכֶ֣ם  בּ֖וֹ  ף־רַגְלְכֶ֛ם  כַּֽ ךְ  תִּדְרֹ֧
ם:  לְכֶֽ גְּבֻֽ הְיֶה֖  יִֽ חֲר֔וֹן  הָאַֽ הַיָּם֣  וְעַד֙  ת  נְהַר־פְּרָ֗ מִן־הַנָּהָ֣ר 
ן |  יִתֵּ֣ ם  אֲכֶ֜ וּמוֹרַֽ ם  פַּחְדְּכֶ֨ בִּפְנֵיכֶ֑ם  ישׁ  אִ֖ 25 לֹֽא־יִתְיַצֵּ֥ב 

הּ  תִּדְרְכוּ־בָ֔ אֲשֶׁ֣ר  רֶץ֙  כָל־הָאָ֨ עַל־פְּנֵי֤  ם  אֱלֹֽהֵיכֶ֗ יְהָֹוה֣ 
ם: ר דִּבֶּ֥ר לָכֶֽ אֲשֶׁ֖ כַּֽ

קי"א פסוקים. אי"ק סימן. יעל"א סימן.

122. Berachot 1:1.  123. Uktzin 3:12.  124. Benei Veitcha, p. 28 (from Kefar Chabad Magazine, issue 1163, p. 38). 

[continued...] in its seminal form as the Mishnah, 
begins and ends with the letter mem. (The first 
word of the Mishnah is מאימתי [“from when”]122 
and the last word in the Mishnah is שלום 
[“peace”].123) The word mezuzah thus alludes to 

the domestic harmony between husband and 
wife as well as to that between God and the Jew-
ish people, which is ultimately possible only 
when their relationship is governed by the prin-
ciples of the Torah.124

� INNER DIMENSIONS �



eikev

137
68

Deuteronomy 11:23-25

117. Numbers 34:1-15.  118. Exodus 23:27.  119. See on Genesis 1:1 (Inner Dimensions).  120. 2:6, 8:3.  121. Torah Or 42c; Sefer 
HaMa’amarim Melukat, vol. 5, pp. 48-49.   

23 then, in reward, God will drive out all these nations from before you. You 
will dispossess nations who are so strong that they are greater and stronger than 
you, even though you yourselves are mighty.
24 Every place upon which the soles of your feet will tread in order to conquer 
will be yours, even territory beyond your promised border, which will extend 
from the desert in the south to Lebanon in the north, and from the ‘great’ river, 
the Euphrates River in the east to the Mediterranean sea in the west.117

25 No one will stand up against you, not even a man as giant as Og. God, your 
God, will cast the immediate terror of you on those near you and the gnawing 
dread of you on all the inhabitants of the land upon which you tread, even those 
far away, as He spoke concerning you.”118

The Haftarah for parashat Eikev is on p. 239.

 CHASIDIC INSIGHTS 

The mezuzah is affixed to the right doorpost because 
the right side is associated with love,119 as is stated 
in the Song of Songs,120 “His right hand embraces 
me,” and maintaining Divine consciousness, as 
these passages assure us, inspires us to love God 
with and through all aspects of our lives.
Affixing the mezuzah to the doorpost of the home’s 
entrance—in addition to the doorposts of all inner 
doorways—is an affirmation that the ideals and 

Divine consciousness inscribed on the mezuzah 
are meant to accompany us when we leave our 
homes, as well. This heightened Divine conscious-
ness protects us spiritually from the materialistic 
enticements of those aspects of the outside world 
that have yet to be rectified, and since every spiri-
tual reality finds expression in physical reality, the 
mezuzah serves to protect us from physical harm, 
as well.121
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