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ינְחָס41 פִּ
Pinchas

Overview

P arashat Pinchas opens with the continuation of the story of Pinchas, which began 
at the end of the preceding parashah, Balak. As we pointed out previously, the 
story of Pinchas is itself part of the larger story of the Jewish people’s encounter 

with the Midianite-Moabite alliance on the eve of their entry into the Land of Israel. After 
describing Pinchas’ reward for arresting both the sudden moral decline of the Jewish people 
and the Divine plague that resulted from it, the Torah proceeds to describe the census 
occasioned by the decimation wrought by the plague. This census serves as a prologue to 
the subsequent discussion of issues pertinent to the conquest of the Promised Land, for the 
land is to be divided up according to the results of the census. After the census, the Torah 
discusses:

the laws of inheritance,•	
the passage of leadership from Moses to Joshua, and•	
the daily offerings and additional festive offerings offered in the Temple.•	

All three of these topics are aspects of the people’s preparation for entering the Promised 
Land. The laws of inheritance hinge mainly on land estates, the passage of leadership is 
necessary to ensure that the people will conduct their conquest of the land with the proper 
spiritual guidance, and, as we will see, the purpose of the daily and festive offerings is to 
keep the people mindful of God’s presence in the world even while they are involved in the 
mundane tasks of life they will have to engage in when they settle in their land.

Now, we know that a parashah’s name applies to its entire content, not just its opening. 
The question, then, is: what do the preparations for entering the Promised Land—the 
census, the laws of inheritance, the passage of leadership, and the daily and festive offerings 
—have to do with Pinchas?

Furthermore, why is the story of Pinchas split between the end of the preceding parashah 
and the beginning of this one? It would seemingly have been more logical to finish off the 
story (which only takes a few verses, after all) at the end of parashat Balak and begin the next 
parashah with the census. True, the census was necessitated by the events of the Pinchas 
story, but it looks forward toward the eventual conquest of the Holy Land and thus goes 
together with the subsequent subject matter.

To understand this, let us recall that in the preceding parashah, the Torah describes the 
story of Balak in detail because there are lessons in it that are essential for the Jews to learn 
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before they enter the Land of Israel. (Specifically, these were the messianic prophecies and 
the idea that the messianic imperative must be applied to even the lowest aspects of reality.) 
Similarly, the Torah describes the second act of the drama of Moab-Midian, the story of 
Pinchas, to convey a lesson that is essential for the Jews to learn before they enter the Land 
of Israel—and for us to learn in order to enter our personal, small-scale “promised lands,” as 
well as to hasten the final entry into the Promised Land with the advent of the Messiah.

What is this lesson?
Ironically, and perhaps disturbingly at first, it is that our devotion to God must not be 

limited by the Torah.
When Pinchas slew Zimri and Cozbi, he consulted first with Moses. Moses told him 

that while the Torah allows someone overcome by zealousness to slay someone in the act 
of relations with a non-Jewish woman,1 this is “a law that is not taught,” i.e., no one can be 
instructed to do this.2 In fact, the sages disapprove of such an act.3 Furthermore, the offender 
is allowed to kill the zealot in self-defense.4 In other words, by slaying Zimri, Pinchas was 
doing something not required of him by the Torah, disapproved of by the sages—and was 
also risking his own life.

Yet, by acting out of zeal and ignoring the voice of caution, Pinchas put an end to the 
sinful behavior of the Jewish people, stayed the plague that was decimating them, and 
earned the priesthood for himself and his progeny. Clearly, he was vindicated.

To fully understand the implications of this, we need to take a closer look at the three-
way relationship between, God, the Torah, and the Jewish people.

The Torah, we know, is God’s instruction book for the world at large and the Jewish people 
in particular. It teaches us how to relate to the world and accomplish our purpose here.

The Torah conveys these lessons to us via our intellect. We read the Torah, understand 
what it says, and follow it. If we do not understand parts of it, we continue to study and 
seek instruction from its teachers until we do understand it. Yet there is certainly more to 
our relationship with God than what we can filter through our intellect. As we have noted 
previously, there is a spiritual dimension to the relationship between God and Israel, as 
transmitted through the Torah, that transcends, bypasses, and is altogether beyond the 
realm of intellect. The inner core of the Jew is bound supra-rationally to God, and if the 
implications of this bond do not always seem rational, this need not surprise or faze us.

In other words, the Torah speaks to our intellect, but at the same time, it opens windows 
to the supra-intellectual dimension of our relationship with God. Its demands on us are 
outwardly rational but subliminally supra-rational.

Ostensibly, the Torah demands that we sacrifice our lives only in certain cases. If someone 
threatens to kill us unless we commit adultery, idolatry, or murder, we are required to give 
up our lives rather than transgress these sins. In addition, if the ruling regime has declared 
an all-out war on the Torah and has forbidden its practices, we are required to risk our lives 
for any aspect of its observance. In all other cases, however, we are not required to sacrifice 
our lives, and must in fact transgress the Torah’s laws in order to stay alive. When the Torah 
demands that we sacrifice our lives, is because in these cases it makes sense: self-sacrifice 
is, in these cases, rational.

1. Sanhedrin 81b; Shulchan Aruch, Choshen Mishpat 425:4.
2. Sanhedrin 82a. Once the offender has disengaged from the woman, he cannot be tried by an earthly court, and his punishment 
is left to the heavenly court. Therefore, anyone who kills him at that point is himself liable to the death penalty.
3. Y. Sanhedrin 9:7.
4. This is why the rabbinic authorities cannot order the zealot to kill the sinner, for doing so would endanger his own life when he 
is not required to. At most, they can acknowledge the fact that he is allowed to kill him (and risk his own life thereby).
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Therefore, as long as the Jew is functioning on a rational level, he will sacrifice his life 
only in these circumstances. In all other cases, he knows the Torah prefers that he transgress 
its laws rather than lay down his life, and therefore, this is what he will do.

When, however, a Jew feels so strongly connected to God that reason and rationales no 
longer impress him, when his consciousness has been overtaken by his essential, intrinsic, 
supra-rational identification with God, he will not care whether the Torah requires 
him to sacrifice his life in any particular instance. His only concern will be for God: he 
functions solely on the adrenaline of his passion for God’s causes; even his own life is of 
no consequence. If, in such a situation, the individual feels that God’s agenda in the world 
is somehow threatened, there is no question as to what he will do. This intensity of God-
consciousness puts a person into constant readiness for self-sacrifice.

The goal of life is to make this world (and ourselves) into a home for God, with God’s 
reality suffusing every corner of consciousness. Thus, this readiness for self-sacrifice 
foreshadows the intensity of Divine consciousness that will characterize the messianic 
future. More than that: self-sacrifice is what will bring about the messianic future, for in 
order to achieve the heightened Divine consciousness that is the goal of creation, we must 
break out of restrictive rationality and open ourselves up to the world of Divine union that 
exists beyond the realm of reason.

This, then, is why the lesson of Pinchas was so crucial to the Jewish people as they were 
about to enter the Land of Israel. This is the first time that the Torah has indicated that it 
is necessary to go beyond its dictates. Having heard about the messianic prophecies of 
Balaam and set their sights on the true purpose of their imminent conquest, the Jewish 
people must now realize that this goal can be attained only if they unsheathe their true, 
inner identification with God and His objectives and not limit themselves to the letter of 
the law.

The same applies to each of us in our own personal lives. Whenever we are about to 
reach a goal we have been striving for, we must first silence the inner voices of negativism 
and opposition. But in addition, we must be aware that now is not the time for setting 
limits to our dedication. The test of our devotion to our ideals is our willingness to give our 
all for what we believe in.

Again, the same applies to us all nowadays, as we stand on the threshold of the final 
Redemption and entry into the Land of Israel. What is required of us now is readiness to 
put everything else aside and marshal the best and greatest of what we have in order to see 
history through to its messianic destiny.

And just as with Pinchas, God will assist those who exhibit self-sacrifice in the face of 
adversity; He will bless their efforts with success. History has shown that those who do not 
bow to the threats of Judaism’s enemies ultimately prevail. This is why the story of Pinchas 
is split between parashat Balak and parashat Pinchas, leaving his self-sacrifice in the previous 
parashah and focusing now on its reward: to teach us that self-sacrifice succeeds and will 
carry us through to the ultimate Redemption.5

6

5. Likutei Sichot, vol. 18, pp. 319 ff.
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6. Likutei Sichot, vol. 4, pp. 1078-9.

� INNER DIMENSIONS �
In Kabbalistic terminology, self-

sacrifice expresses the yechidah (“single 
one”), the highest of the five levels of the 
soul. Yechidah is the interface between the 
soul and God, in which the individual 
is aware of himself only as a “part of 
God”—paradoxically both conscious of 
himself (as a part of God) and not (i.e., 
totally dissolved in God’s reality). The 
four lower levels of the soul—nefesh, 
ruach, neshamah, and chayah—express 
themselves through the soul’s “powers” 
or faculties: action, emotion, intellect, and 
will, respectively. Yechidah, in contrast, is 
too sublime to be expressed in any one 
soul-power, but instead encompasses 
them all. Generally, we are not conscious 
of this aspect of the soul, but in the future 
this level will become the dominant aspect 
of our consciousness. This phenomenon 
will reflect the overall change in creation 
that will occur then: the Divine “light” 
that is now too intense to be revealed 
within creation will become revealed 
within created reality. Just as the four 
levels of the soul will be infused with 
the consciousness of yechidah, the four 
spiritual worlds of Atzilut, Beriah, 
Yetzirah, and Asiyah will be infused with 
the transcendent Divine “light.”

On a deeper level, the dynamic 
between abstinence and permissiveness 
is relevant to the mental states a person 
travels through in his creative life. The 
force of the initial experience of creative 
insight, chochmah, puts him into a state 
of self-transcendence, in which his ego 
is temporarily suspended (bitul). In the 
subsequent stage of creative development, 
binah, the new insight is evaluated in terms 

of and integrated into the existing mental 
structure. This is an opposite experience, 
in which the individual is quite aware of 
himself and is seeking to understand the 
new insight in light of what he already 
knows.

When a person is swept up in the 
Divine transcendence of chochmah, 
he does not need to worry about self-
restraint. As long as the self-effacement 
of this experience lingers, his ego will not 
seek to derail him into self-indulgence. 
Once he gets involved—as he must—in 
the process of binah, analyzing and 
evaluating the new insight in terms of his 
established mental perspective on life, 
he must invoke the protective power of 
abstinence; he must be wary of his ego’s 
propensity to overemphasize his self-
interests.

It is imperative that a person 
descend out of his transcendent state of 
inspiration, in order to integrate his new 
vision into his life. Otherwise, his insight 
will escape him and disappear. Thus, the 
process of binah is necessary for growth 
and development. Nonetheless, in order 
to keep the development of the idea true 
to the initial insight that spawned it, 
the individual must periodically relive 
something of the experience of chochmah. 
If he can do this, his binah will not lead 
him astray. The way in which reliving 
the insight of chochmah protects the 
development of binah is akin to the way 
in which a qualified person annuls the 
vows of someone who otherwise requires 
them, raising him to the level where they 
are no longer necessary.6
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5. Likutei Sichot, vol. 4, pp. 1070, 1074.  

בָטִים  ְ הָיוּ הַשּׁ הֵן. לְפִי שֶׁ ן אַהֲרֹן הַכֹּ ן אֶלְעָזָר בֶּ ינְחָס בֶּ 11 פִּ
אִמּוֹ  אֲבִי  ם  טֵּ פִּ שֶׁ זֶה  פּוּטִי  ן  בֶּ "הַרְאִיתֶם  אוֹתוֹ:  ים  מְבַזִּ
רָאֵל"? לְפִיכָךְ  שְׂ בֶט מִיִּ יא שֵׁ עֲגָלִים לַעֲבוֹדָה זָרָה וְהָרַג נְשִׂ
נָקְמוֹ  קַנְאוֹ אֶת קִנְאָתִי. בְּ תוּב וְיִחֲסוֹ אַחַר אַהֲרֹן: בְּ א הַכָּ בָּ
ל לְשׁוֹן  הָיָה לִי לִקְצֹף. כָּ צֶף שֶׁ קָצְפוֹ אֶת הַקֶּ אֶת נִקְמָתִי, בְּ

בָר, אינפרינמינ"ט  תְחָרֶה לִנְקֹם נִקְמַת דָּ "קִנְאָה" הוּא הַמִּ
לוֹם,  לִבְרִית שָׁ הֵא לוֹ  תְּ שֶׁ לוֹם.  שָׁ רִיתִי  בְּ לַעַז1: 12 אֶת  בְּ
ה עִמּוֹ טוֹבָה, אַף  עוֹשֶׂ חֲזִיק טוֹבָה וְחִנּוּת לְמִי שֶׁ אָדָם הַמַּ כְּ

לוֹמוֹתָיו:  רוּךְ הוּא שְׁ דוֹשׁ בָּ רַשׁ לוֹ הַקָּ אן פֵּ כָּ

ה לְמֵימָר:  יל יְיָ עִם מֹשֶׁ  וּמַלֵּ 25:10
אַהֲרֹן  ר  בַּ אֶלְעָזָר  ר  בַּ ינְחָס   פִּ 11
נֵי  בְּ מֵעַל  חֵימְתִי  יָת  אֲתֵב  הֲנָא  כַּ
ינֵיהוֹן  בֵּ קִנְאָתִי  יָת  י  דְקַנֵּ בִּ רָאֵל  יִשְׂ
רָאֵל  יִשְׂ נֵי  בְּ יָת  יצִיתִי  שֵׁ וְלָא 
אֲנָא  הָא  אֱמָר  כֵן   בְּ 12 קִנְאָתִי:  בְּ

לָם:  גָזַר לֵהּ יָת קְיָמִי שְׁ

1. חֲרוֹן ־אַף.  

ר  ס בֶּן־אֶלְעָזָ֜ ינְחָ֨ ר: 11 פִּֽ 25:10 וַיְדַבֵּ֥ר יְהָֹו֖ה אֶל־מֹשֶׁ֥ה לֵּאמֹֽ

ל  בְּנֵֽי־יִשְׂרָאֵ֔ מֵעַ֣ל  אֶת־חֲמָתִי֙  יב  הֵשִׁ֤ ן  הַכֹּהֵ֗ ן  הֲרֹ֣ בֶּן־אַֽ
ל  אֶת־בְּנֵֽי־יִשְׂרָאֵ֖ יתִי  וְלֹֽא־כִלִּ֥ בְּתוֹכָ֑ם  י  אֶת־קִנְאָתִ֖ בְּקַנְא֥וֹ 

י שָׁלֽוֹם:  ן ל֛וֹ אֶת־בְּרִיתִ֖ י נֹתֵ֥ ר הִנְנִ֨ ן אֱמֹ֑ י: 12 לָכֵ֖ בְּקִנְאָתִֽ

priesthood officially.
In this way, Pinchas’ priesthood anticipates the Di-
vine revelations that will occur in the messianic fu-
ture. In general, Divine revelations are of two types: 
those that are a response to our initiative and those 
that are unsolicited. Each type has an advantage 
over the other. The intensity of a revelation given 
in response to some initiative from below is always 
proportional to the intensity or quality of the initia-
tive. Thus, such revelations are by nature limited, 
since finite beings can produce only a finite, limited 
arousal. In contrast, the intensity of an unsolicited 
revelation is unlimited by any prior arousal, so it 
can be infinite. However, since it is infinite, it gener-
ally cannot be fully assimilated and integrated by 
its finite recipients. The advantage of the limited, 
elicited revelation is that its initiators have laid the 
groundwork for it, so it can be more fully integrated 
into their lives once it occurs.
This is analogous to a teacher-student relation-
ship, in which the teacher’s knowledge is infinitely 
broader and deeper than that of his students. If 
the teacher lectures on a subject his students know 
nothing about, he can expound endlessly on it; 
some of it will “go in” and some (probably most) of 
it will not. His lecture is not a waste of time, since 
the students will have glimpsed the infinity of the 
subject and will have gained awe and respect for 
both the subject and the teacher. But they will be 
able to repeat very little of what they heard.
In contrast, if the teacher assigns homework and the 
students prepare for the lecture, the opposite will 
be the case. The teacher will not allow himself the 
liberty of disclosing endless insights to his students; 

he will stick to the topic his students prepared. He 
will reveal much less to them than in the first type 
of lecture, but they will understand and absorb 
whatever he says, since they have made intellectual 
“vessels” for it.
The Divine revelations of the future will have both 
advantages. They will convey all the infinity of un-
solicited revelations, but we will be able to fully 
absorb them. The world (including us) will be so 
refined that the finite will paradoxically be able to 
absorb the infinite.
Priesthood, being a gift of God passed on heredi-
tarily, is similar to an unsolicited Divine revelation: 
no amount of work, refinement, or money from 
“below” can procure it. Pinchas, however, did 
procure it by his acts. His priesthood thus evinced 
both advantages: the infinity of Divine initiative 
and the worthiness and integration of elicitation 
from below.
Pinchas could to do this only because he exhibited 
self-sacrifice for God and His purposes in the world. 
As was mentioned in the overview, he thereby rose 
above the limits of reason and attained the connec-
tion with God that will typify the messianic era. 
Since he was already functioning, in this respect, on 
the messianic level, his priesthood reflected this dy-
namic and was able to transcend the inherent limi-
tations of the present order.
This is why God describes Pinchas’ priesthood as 
“My covenant of peace”: “peace” implies a union or 
blending of two opposites. Here, the two opposites 
were this-worldly revelation granted in accordance 
with effort expended and the future dynamic of in-
finite, unsolicited revelation.5
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1. See on Genesis 46:15.  2. Exodus 6:25.  3. Above, on 20:29.  4. Likutei Sichot, vol. 2, p. 342.  

11 Pinchas the son of Eleazar: The fact that Pinchas 
was much younger than any of the authority fig-
ures of the time—Moses, Aaron’s sons, or the other 
sages—did not prevent him from acting in their 
presence, once it was clear that they were para-
lyzed. Similarly, we should not be intimidated by 
the fact that those of greater stature or learning are 
not righting some wrong that needs to be righted. 
It could well be, as it was with Pinchas, that Divine 
providence is keeping them silent so a “less quali-
fied” individual will seize the moment and answer 
destiny’s call to greatness. Rather, when Divine 
providence presents us with an opportunity to 
right some wrong in the world, we must pursue it 
with total self-sacrifice, as did Pinchas. The fact that 
we are given this chance means that the fulfillment 
of our life’s purpose depends on it.
We are taught that Pinchas possessed the soul of 
the prophet Elijah, who existed prior to him as an 

angel. Practically, this meant that Pinchas possessed 
within him the powers of his previous manifesta-
tion—Elijah the angel—when he was confronted 
with the sin of Zimri. We are  further taught that 
Elijah will herald the messianic age.
The lesson for us in this is that when we emulate 
Pinchas, responding to the call of the hour with self-
sacrifice, we are empowered to accomplish what 
we are called upon to do and our efforts hasten the 
coming of the Messiah.4

12 I hereby give him My covenant: Priesthood is 
hereditary, that is, intrinsic to the individual. No 
amount of work can earn it for him. How then, 
could Pinchas have “earned” it? Pinchas must have 
been naturally fit for the priesthood, the traits as-
sociated with it having lain dormant within him 
from birth. His act of vengeance merely awoke his 
latent “priesthood personality” and made it his 
active consciousness. God then granted him the 

Aftermath of the Incident of Ba’al Pe’or
25:10 After Pinchas slew Zimri, the Israelites were embarrassed that amongst all of 
them, Pinchas was the only one who understood what had to be done and did it. 
They felt that this dishonored Moses and the people as a whole. So they rational-
ized his behavior by saying that it was more his cruel nature than his righteous 
indignation that motivated his actions. They slyly pointed out that a man inherits 
his main character traits from his mother and a woman inherits hers from her 
father.1 Thus, in slaying Zimri, Pinchas was manifesting the cruelty of Jethro, his 
mother’s father,2 who used to mercilessly fatten animals before sacrificing them 
to the idols he worshipped. They adduced as additional proof the fact that all of 
Aaron’s descendants were priests except Pinchas. (The priesthood, originally given 
to Aaron and his four sons, became hereditary only once the priests were installed 
in their office, whereas Pinchas was already born then.) They contrasted Pinchas’ 
cruelty with Zimri’s benevolence in confronting Moses with Kozbi to defend and 
rescue his tribe. In order to refute these accusations, God did three things: First, 
when He rewarded Pinchas for his act, He traced his lineage back to his paternal 
grandfather, Aaron, indicating that in slaying Zimri he was manifesting Aaron’s 
aspiration to promote peace and reconcile estranged friends and partners3 (here, 
the Jewish people and God): God spoke to Moses, saying:
11 “Pinchas the son of Eleazar the son of Aaron the priest diverted My anger 
from the Israelites by zealously avenging Me among them. Because of him, I did 
not destroy the Israelites by plague because of My zeal.”
12 Second, God made Pinchas a priest: “Therefore, say to the Israelites, ‘I hereby 
give him My covenant, as an expression of My feelings of peace and goodwill 
toward him, as follows:
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אַף  שֶׁ עוֹלָם.  ת  הֻנַּ כְּ רִית  בְּ זֹאת:  רִיתִי  בְּ לּוֹ.  13 וְהָיְתָה 
נָה  נִתְּ אַהֲרֹן, לֹא  ל  שֶׁ לְזַרְעוֹ  ה  כְהֻנָּ נָה  נִתְּ בָר  כְּ שֶׁ י  פִּ עַל 
וּלְתוֹלְדוֹתֵיהֶם  עִמּוֹ,  חוּ  מְשְׁ נִּ שֶׁ וּלְבָנָיו  לְאַהֲרֹן  א  אֶלָּ
לָכֵן  קֹדֶם  נּוֹלַד  שֶׁ ינְחָס  פִּ אֲבָל  חָתָן,  הַמְשָׁ אַחַר  לְדוּ  וָּ יִּ שֶׁ
נִינוּ  שָׁ וְכֵן  אן.  כָּ עַד  ה  הֻנָּ כְּ לִכְלַל  בָא  לֹא  ח,  נִמְשַׁ וְלֹא 
הֲרָגוֹ לְזִמְרִי: לֵאלֹהָיו.  ינְחָס עַד שֶׁ הֵן פִּ זְבָחִים2: לֹא נִתְכַּ בִּ
אתִי לְצִיּוֹן"4  ה לִי"3, "קִנֵּ א אַתָּ מוֹ: "הַמְקַנֵּ בִיל אֱלֹהָיו, כְּ שְׁ בִּ
חֵס  יִּ ם שֶׁ שֵׁ רָאֵל וְגוֹ'. כְּ ם אִישׁ יִשְׂ בִיל צִיּוֹן: 14 וְשֵׁ שְׁ — בִּ
בֵית  יא  נְשִׂ לִגְנַאי:  ע  הָרָשָׁ אֶת  יִחֵס  בַח,  לְשֶׁ יק  דִּ הַצַּ אֶת 
בֶט  לְשֵׁ הָיוּ  שֶׁ אָבוֹת  י  תֵּ בָּ ת  מֵחֲמֵשֶׁ לְאֶחָד  מְעֹנִי.  ִ לַשּׁ אָב 
אַף עַל  ינְחָס, שֶׁ ל פִּ בְחוֹ שֶׁ בָר אַחֵר: לְהוֹדִיעַ שִׁ מְעוֹן. דָּ שִׁ
א לְחִלּוּל  קַנֵּ מִלְּ יא, לֹא מָנַע אֶת עַצְמוֹ  נָשִׂ זֶּה הָיָה  שֶׁ י  פִּ
ם  15 וְשֵׁ ה:  כֶּ הַמֻּ הוּא  מִי  תוּב  הַכָּ הוֹדִיעֲךָ  לְכָךְ  ם,  ֵ הַשּׁ
מִדְיָנִים,  ל  שֶׁ נְאָתָם  שִׂ לְהוֹדִיעֲךָ  וְגוֹ'.  ה  כָּ הַמֻּ ה  ָ הָאִשּׁ
רָאֵל:  יִשְׂ אֶת  לְהַחֲטִיא  דֵי  כְּ לִזְנוּת,  מֶלֶךְ  ת  בַּ הִפְקִירוּ  שֶׁ

וְאֶת  אֱוִי  "אֶת  מִדְיָן:  מַלְכֵי  ת  מֵחֲמֵשֶׁ אֶחָד  אֻמּוֹת.  רֹאשׁ 
אֱמַר  נֶּ שֶׁ ם,  לָּ מִכֻּ חָשׁוּב  הָיָה  וְהוּא  וְגוֹ'"5,  וְאֶת צוּר  רֶקֶם 
תּוֹ,  בִּ לְהַפְקִיר  עַצְמוֹ  בְּ יוֹן  זָּ בִּ הַג  נָּ שֶׁ וּלְפִי  אֻמּוֹת";  "רֹאשׁ 
לְמִדְיָן:  הָיוּ  אָבוֹת  י  תֵּ בָּ ה  ָ חֲמִשּׁ אָב.  ית  בֵּ י:  לִישִׁ שְׁ מְנָאוֹ 
מֶלֶךְ  הָיָה  וְזֶה  עָה,  וְאֶלְדָּ וַאֲבִידָע  וַחֲנוֹךְ  וָעֵפֶר  עֵיפָה 
לְשׁוֹן  מוֹר"7,  וְ"שָׁ "זָכוֹר"6  מוֹ:  כְּ 17 צָרוֹר.  מֵהֶם:  לְאֶחָד 
י צֹרְרִים הֵם לָכֶם וְגוֹ'  הֹוֶה — עֲלֵיכֶם לְאַיֵּב אוֹתָם: 18 כִּ
דֵי לְהַטְעוֹתָם  נוֹתֵיהֶם לִזְנוּת כְּ הִפְקִירוּ בְּ עוֹר. שֶׁ בַר פְּ עַל דְּ
רוּת  נֵי  מִפְּ מִיד,  לְהַשְׁ ה  צִוָּ לֹא  מוֹאָב  וְאֶת  עוֹר.  פְּ אַחַר 
א8:  קַמָּ בָבָא  בְּ דְאָמְרִינָן  כִּ מֵהֶם,  לָצֵאת  עֲתִידָה  הָיְתָה  שֶׁ
כְנְסוּ זְאֵבִים  נִּ ל לְרוֹעֶה שֶׁ פָה וְגוֹ'. מָשָׁ גֵּ 1 וַיְהִי אַחֲרֵי הַמַּ
מִנְיַן  לֵידַע  אוֹתָן  מוֹנֶה  וְהוּא  בָהֶן,  וְהָרְגוּ  עֶדְרוֹ  לְתוֹךְ 
ה,  צְרַיִם וְנִמְסְרוּ לְמֹשֶׁ צְאוּ מִמִּ יָּ שֶׁ בָר אַחֵר: כְּ הַנּוֹתָרוֹת. דָּ
צֹאנוֹ,  וּלְהַחֲזִיר  לָמוּת  קָרַב  שֶׁ ו  עַכְשָׁ מִנְיָן,  בְּ לוֹ  נִמְסְרוּ 

מִנְיָן:  מַחֲזִירָם בְּ

בַתְרוֹהִי  וְלִבְנוֹהִי  לֵהּ   וּתְהֵי  13
קֳדָם  י  קַנִּ י  דִּ חֲלַף  עָלָם  ת  הֻנַּ כְּ קְיַם 

רָאֵל:  יִשְׂ נֵי  בְּ עַל  ר  וְכַפַּ אֱלָהֵהּ 

רָאֵל קְטִילָא  בְרָא בַר יִשְׂ  וְשׁוּם גַּ 14
ר  בַּ זִמְרִי  מִדְיָנֵיתָא  עִם  אִתְקְטֵל  י  דִּ

מְעוֹן:  שִׁ לְבֵית  א  אַבָּ ית  בֵּ רַב  סָלוּא 

דְאִתְקְטִילַת  תָא  אִתְּ  וְשׁוּם  15
י  אֻמֵּ רֵישׁ  צוּר  בַת  י  זְבִּ כָּ מִדְיָנֵיתָא 

יל   וּמַלֵּ 16 הוּא:  מִדְיָן  בְּ א  אַבָּ בֵית 

יָת   אָעֵק  17 לְמֵימָר:  ה  מֹשֶׁ עִם  יְיָ 

 אֲרֵי  18 יַתְהוֹן:  וְתִקְטְלוּן  מִדְיָנָאֵי 

י  דִּ נִכְלֵיהוֹן  בְּ לְכוֹן  אִנּוּן  מְעִיקִין 

וְעַל  עוֹר  פְּ עֵסַק  עַל  לְכוֹן  נְכִילוּ 

א דְמִדְיָן אֲחַתְהוֹן  י בַת רַבָּ זְבִּ עֵסַק כָּ

עַל  דְמוֹתָנָא  יוֹמָא  בְּ אִתְקְטִילַת  דְּ

תַר מוֹתָנָא   וַהֲוָה בָּ עוֹר: 26:1 עֵסַק פְּ

ר אַהֲרֹן  ה וּלְאֶלְעָזָר בַּ וַאֲמַר יְיָ לְמֹשֶׁ

הֲנָא לְמֵימָר:  כַּ

חַת  תַּ֗ עוֹלָ֑ם  כְּהֻנַּת֣  ית  בְּרִ֖ יו  חֲרָ֔ אַֽ וּלְזַרְע֣וֹ  לּוֹ֙  יְתָה  13 וְהָ֤

14 וְשֵׁם֩  ל:  יִשְׂרָאֵֽ עַל־בְּנֵי֥  ר  וַיְכַפֵּ֖ יו  אלֹהָ֔ לֵֽ קִנֵּא֙  אֲשֶׁ֤ר 
י בֶּן־ ית זִמְרִ֖ ה אֲשֶׁ֤ר הֻכָּה֙ אֶת־הַמִּדְיָנִ֔ ל הַמֻּכֶּ֗ ישׁ יִשְׂרָאֵ֜ אִ֨
הַמֻּכָּ֛ה  אִשָּׁ֧ה  הָֽ ם  15 וְשֵׁ֨ י:  לַשִּׁמְעֹנִֽ ב  בֵית־אָ֖ יא  נְשִׂ֥ סָל֑וּא 
בְּמִדְיָן֖  ב  בֵּית־אָ֛ אֻמּ֥וֹת  אשׁ  רֹ֣ בַת־צ֑וּר  י  כָּזְבִּ֣ ית  הַמִּדְיָנִ֖

הֽוּא: פ
ר: 17 צָר֖וֹר אֶת־הַמִּדְיָנִ֑ים  16 וַיְדַבֵּ֥ר יְהָֹו֖ה אֶל־מֹשֶׁ֥ה לֵּאמֹֽ

ם בְּנִכְלֵיהֶ֛ם אֲשֶׁר־ ים הֵם֙ לָכֶ֔ רֲרִ֥ ם: 18 כִּי־צֹֽ ם אוֹתָֽ וְהִכִּיתֶ֖
יא מִדְיָן֙  י בַת־נְשִׂ֤ ר כָּזְבִּ֨ ם עַל־דְּבַ֣ר פְּע֑וֹר וְעַל־דְּבַ֞ נִכְּל֥וּ לָכֶ֖
י  26:1 וַיְהִ֖ פְּעֽוֹר:  עַל־דְּבַ֥ר  ה  בְיוֹם־הַמַּגֵּפָ֖ הַמֻּכָּ֥ה  ם  אֲחֹתָ֔

י הַמַּגֵּפָ֑ה פ חֲרֵ֣ אַֽ
ן  הַכֹּהֵ֖ ן  הֲרֹ֥ בֶּן־אַֽ אֶלְעָזָר֛  ל  וְאֶ֧ ה  אֶל־מֹשֶׁ֔ יְהָֹוה֙  אמֶר  וַיֹּ֤

ר:  לֵאמֹֽ

2. קא, ב.  3. במדבר יא, כט.  4. זכריה ח, ב.  5. במדבר לא, ח.  6. שמות כ, ז.  7. דברים ה, יא.  8. לח, ב.  
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6. See below, 26:12-13.  7. See on Genesis 42:24, 49:5; Likutei Sichot, vol. 8, pp. 160-167.  8. Below, 31:8.  9. On 22:4, above.  10. Below, 
31:1 ff.  11. On 22:2, above; Rashi on 31:2.  

13 This covenant shall be for him and for his descendants after him, and shall 
take the form of the eternal covenant of priesthood, because he was zealous for 
his God and atoned for the Israelites.’ ”
14 Third, the Torah traces Zimri’s lineage back to Simeon, in order to indicate that 
his was the act of cruelty, not Pinchas’: The name of the Israelite man who was 
killed, who was slain with the Midianite woman, was Zimri the son of Salu, the 
prince of a paternal house6 of the tribe of Simeon, who was known for his violent 
nature.7 The Torah should have mentioned Zimri’s name earlier but waited until 
now in order to contrast him with Pinchas. It mentions that Zimri was an aristocrat 
in order to point out that Pinchas was not intimidated by his nobility when he saw 
that God’s honor was disgraced.
15 And the name of the Midianite woman who was slain was Kozbi the daugh-
ter of Tzur, the national leader of the Midianite confederation, head of a paternal 
house in Midian.8 It was noted previously how much the Midianites hated the 
Israelites;9 here, too, they were willing to let their princess become a prostitute in 
order to debase the Jews.

The Command to Attack Midian
16 God now continued to tend to issues that arose in the wake of the events at 
Shitim. God spoke to Moses, saying:
17 “You must distress the Midianites at all times, but soon, you shall smite 
them directly.10

18 For they proved themselves to be hostile to you with their plots that they con-
trived against you in the incident with Peor and in the incident with their sister 
Kozbi, the daughter of Tzur, the Midianite prince, who was slain on the day of 
the plague thatI unleashed because of Peor.” God did not command the Israelites 
to take revenge on the Moabites, however, for two reasons: First, their conten-
tion with the Israelites was justified by their fear that they would plunder them,11 
whereas the Midianites had nothing to fear and yet sought to harm the Israelites 
out of pure hatred. Second, Ruth, the ancestress of the royal Davidic line, was des-
tined to emerge from the Moabites.

The Fourth Census
26:1 As described earlier, God told Moses to have the judges adjudicate and sen-
tence the idolaters in order to stop the plague that He had unleashed against the 
people after they sinned at Shitim. When Zimri challenged Moses, the judges could 
not continue until his rebellion was quashed. But since Moses forgot the law regard-
ing how to react to Zimri’s behavior, Zimri’s insurrection continued until Pinchas 
remembered the law and slew him. Moses therefore felt somewhat responsible for 
the casualties of the plague. So, after the plague that was unleashed at Shitim, God 
spoke to Moses and to Eleazar the son of Aaron the priest, saying:
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אַחַר  וְלֹא  יִתְיַחֲסוּ,  הָאָב  בֶט  שֵׁ עַל  אֲבֹתָם.  2 לְבֵית 
ם  עִמָּ רוּ  בְּ דִּ אֹתָם.  הַכֹּהֵן  וְאֶלְעָזָר  ה  מֹשֶׁ ר  3 וַיְדַבֵּ הָאֵם: 
לָהֶם:  אָמְרוּ  לֵאמֹר.  לִמְנוֹתָם:  קוֹם  הַמָּ ה  וָּ צִּ שֶׁ זֹאת,  עַל 
וָמָעְלָה  נָה  שָׁ רִים  עֶשְׂ ן  4 מִבֶּ נוֹת":  לְהִמָּ ם  אַתֶּ "צְרִיכִים 
נָה וָמַעְלָה,  רִים שָׁ ן עֶשְׂ הֵא מִנְיָנָם מִבֶּ יְּ ה וְגוֹ'. שֶׁ ר צִוָּ אֲשֶׁ כַּ
חַת  פַּ 5 מִשְׁ וְגוֹ'"9:  קֻדִים  הַפְּ עַל  הָעֹבֵר  ל  "כָּ אֱמַר:  נֶּ שֶׁ
"מָה  וְאוֹמְרִים:  אוֹתָם  ין  מְבַזִּ הָאֻמּוֹת  הָיוּ  שֶׁ לְפִי  הַחֲנֹכִי. 
לְטוּ  שָׁ לֹּא  שֶׁ הֵם  סְבוּרִין  בְטֵיהֶם!  שִׁ עַל  מִתְיַחֲסִין  אֵלּוּ 
קַל   — לִים  מוֹשְׁ הָיוּ  גוּפָם  בְּ אִם  אִמּוֹתֵיהֶם?  בְּ צְרִים  הַמִּ
מוֹ  רוּךְ הוּא שְׁ דוֹשׁ בָּ נְשׁוֹתֵיהֶם"! לְפִיכָךְ הֵטִיל הַקָּ וָחֹמֶר בִּ
ד זֶה, לוֹמַר: "מֵעִיד אֲנִי  ד זֶה וְיוֹ"ד מִצַּ עֲלֵיהֶם: הֵ"א מִצַּ
פֹרָשׁ עַל יְדֵי  מְּ נֵי אֲבוֹתֵיהֶם". וְזֶה הוּא שֶׁ הֵם בְּ עֲלֵיהֶם שֶׁ

מֵעִיד  הַזֶּה  ם  ֵ הַשּׁ רָאֵל"10 —  לְיִשְׂ עֵדוּת  יָהּ  בְטֵי  "שִׁ וִד:  דָּ
"הַחֲנֹכִי",  תִיב:  כְּ ם  כֻלָּ בְּ לְפִיכָךְ  בְטֵיהֶם,  לְשִׁ עֲלֵיהֶם 
חַת  פַּ "מִשְׁ לוֹמַר  הֻצְרַךְ  לֹא  "יִמְנָה"11  בְּ אֲבָל  אִי",  לֻּ "הַפַּ
סּוֹף:  בַּ וְהֵ"א  רֹאשׁ  בָּ בּוֹ: יוֹ"ד  ם קָבוּעַ  ֵ הַשּׁ שֶׁ לְפִי  מְנִי",  הַיִּ
הַצֹּתָם. אֶת הָעָם  ה: בְּ רָאֵל עַל מֹשֶׁ יִשְׂ ר הִצּוּ. אֶת  9 אֲשֶׁ
ה, לְשׁוֹן  רָאֵל לָרִיב עַל מֹשֶׁ יִשְׂ יאוּ אֶת  ִ עַל ה': הִצּוּ. הִשּׁ
ר לֹא  רוֹן, לְמַעַן אֲשֶׁ הְיוּ לְנֵס. לְאוֹת וּלְזִכָּ "הִפְעִילוּ": 10 וַיִּ
ה: 11 וּבְנֵי קֹרַח לֹא  הֻנָּ יִקְרַב אִישׁ זָר לַחֲלֹק עוֹד עַל הַכְּ
הִרְהֲרוּ  חֲלֹקֶת  הַמַּ עַת  וּבִשְׁ ה,  חִלָּ תְּ בְעֵצָה  הָיוּ  הֵם  מֵתוּ. 
גֵיהִנֹּם  בוֹהַּ בְּ ר לָהֶם מָקוֹם גָּ צֵּ ם, לְפִיכָךְ נִתְבַּ לִבָּ תְשׁוּבָה בְּ

ם:  בוּ שָׁ וְיָשְׁ

א  תָּ נִשְׁ כְּ ל  כָּ ן  בַּ חֻשְׁ יָת  ילוּ   קַבִּ 2
נִין  שְׁ רִין  עֶשְׂ ר  מִבַּ רָאֵל  יִשְׂ דִבְנֵי 
נָפֵק  ל  כָּ אֲבָהַתְהוֹן  לְבֵית  א  וּלְעֵלָּ
ה  מֹשֶׁ יל   וּמַלֵּ 3 רָאֵל:  יִשְׂ בְּ חֵילָא 
הֲנָא אֲמָרוּ לְמִמְנֵי יַתְהוֹן  וְאֶלְעָזָר כַּ
נָא  יַרְדְּ עַל  דְמוֹאָב  רַיָּא  מֵישְׁ בְּ
רִין  עֶשְׂ ר   מִבַּ 4 לְמֵימָר:  דִירֵחוֹ 
יָת  יְיָ  יד  פַקֵּ דִי  מָא  כְּ א  וּלְעֵלָּ נִין  שְׁ
מֵאַרְעָא  נְפָקוּ  דִּ רָאֵל  יִשְׂ וּבְנֵי  ה  מֹשֶׁ
רָאֵל  כְרָא דְיִשְׂ  רְאוּבֵן בֻּ דְמִצְרָיִם: 5
חֲנוֹךְ  זַרְעִית  חֲנוֹךְ  רְאוּבֵן  נֵי  בְּ
 לְחֶצְרוֹן  6 לּוּא:  פַּ זַרְעִית  לְפַלּוּא 
זַרְעִית  לְכַרְמִי  חֶצְרוֹן  זַרְעִית 
וַהֲווֹ  רְאוּבֵן  זַרְעֲיַת  ין   אִלֵּ 7 רְמִי:  כַּ
אַלְפִין  וּתְלָתָא  עִין  אַרְבְּ מִנְיָנֵיהוֹן 
פַלּוּא   וּבְנֵי  8 וּתְלָתִין:  מְאָה  בַע  וּשְׁ
נְמוּאֵל  אֱלִיאָב   וּבְנֵי  9 אֱלִיאָב: 
וַאֲבִירָם  דָתָן  הוּא  וַאֲבִירָם  וְדָתָן 
עַל  נָשׁוּ  אִתְכְּ דְּ א  תָּ כְנִשְׁ מְעַרְעֵי 
דְקֹרַח  א  תָּ כְנִשְׁ בִּ אַהֲרֹן  וְעַל  ה  מֹשֶׁ
 וּפְתָחַת  10 יְיָ:  עַל  יהוֹן  נּוֹשֵׁ אִתְכַּ בְּ
וְיָת  יַתְהוֹן  וּבְלָעַת  הּ  מַּ פֻּ יָת  אַרְעָא 
אֲכֶלֶת  ד  כַּ א  תָּ דִכְנִשְׁ מוֹתָא  בְּ קֹרַח 
בְרָא וַהֲווֹ  ין גַּ א יָת מָאתָן וְחַמְשִׁ ָ אֶשּׁ

 וּבְנֵי קֹרַח לָא מִיתוּ:  לְאָת: 11

ים  עֶשְׂרִ֥ ן  מִבֶּ֨ ל  בְּנֵֽי־יִשְׂרָאֵ֗ כָּל־עֲדַ֣ת  אשׁ |  אֶת־רֹ֣ 2 שְׂא֞וּ 
ל:  בְּיִשְׂרָאֵֽ א  צָבָ֖ כָּל־יֹצֵ֥א  ם  אֲבֹתָ֑ לְבֵ֣ית  עְלָה  וָמַ֖ שָׁנָה֛ 
עַל־ ב  מוֹאָ֑ ת  רְבֹ֣ בְּעַֽ ם  אֹתָ֖ הַכֹּהֵ֛ן  וְאֶלְעָזָר֧  ה  מֹשֶׁ֜ ר  3 וַיְדַבֵּ֨
ה  אֲשֶׁר֩ צִוָּ֨ עְלָה כַּֽ ים שָׁנָ֖ה וָמָ֑ ר: 4 מִבֶּ֛ן עֶשְׂרִ֥ ן יְרֵח֖וֹ לֵאמֹֽ יַרְדֵּ֥

יִם: רֶץ מִצְרָֽ ים מֵאֶ֥ צְאִ֖ ל הַיֹּֽ יְהָֹוה֤ אֶת־משֶׁה֙ וּבְנֵי֣ יִשְׂרָאֵ֔
מִשְׁפַּ֣חַת  חֲנוֹךְ֙  ן  רְאוּבֵ֗ בְּנֵי֣  ל  יִשְׂרָאֵ֑ בְּכ֣וֹר  ן  5 רְאוּבֵ֖ שני 
חַת  מִשְׁפַּ֖ ן  6 לְחֶצְרֹ֕ י:  הַפַּלֻּאִֽ חַת  מִשְׁפַּ֖ לְפַלּ֕וּא  י  חֲנֹכִ֔ הַֽ
ת  מִשְׁפְּחֹ֣ לֶּה  7 אֵ֖ י:  הַכַּרְמִֽ חַת  מִשְׁפַּ֖ י  לְכַרְמִ֕ חֶצְרוֹנִ֑י  הַֽ
וּשְׁבַ֥ע  לֶף  אֶ֔ וְאַרְבָּעִים֙  שְׁלשָׁ֤ה  ם  דֵיהֶ֗ פְקֻֽ הְי֣וּ  וַיִּֽ הָרֽאוּבֵנִ֑י 
ב  אֱלִיאָ֔ 9 וּבְנֵי֣  ב:  אֱלִיאָֽ פַלּ֖וּא  8 וּבְנֵי֥  ים:  וּשְׁלשִֽׁ מֵא֖וֹת 
י{  }קְרִיאֵ֣ קרואי  ם  וַֽאֲבִירָ֜ ן  הֽוּא־דָתָ֨ ם  וַֽאֲבִירָ֑ ן  וְדָתָ֣ ל  נְמוּאֵ֖
רַח  עֲדַת־קֹ֔ בַּֽ הֲרֹן֙  וְעַל־אַֽ עַל־מֹשֶׁ֤ה  הִצּ֜וּ  ר  אֲשֶׁ֨ ה  הָעֵדָ֗
וַתִּבְלַ֥ע  יהָ  אֶת־פִּ֗ רֶץ  הָאָ֜ ח  10 וַתִּפְתַּ֨ עַל־יְהָֹוֽה:  ם  בְּהַצֹּתָ֖
ים  ת חֲמִשִּׁ֤ שׁ אֵ֣ ל הָאֵ֗ אֲכֹ֣ עֵדָ֑ה בַּֽ רַח בְּמ֣וֹת הָֽ ם וְאֶת־קֹ֖ אֹתָ֛

תוּ: ס רַח לֹא־מֵֽ הְי֖וּ לְנֵֽס: 11 וּבְנֵי־קֹ֖ ישׁ וַיִּֽ יִם֙ אִ֔ וּמָאתַ֨



11 Korach’s sons...did not die: The sons of Korach 
played a key role in fomenting his rebellion, and to 
all outward appearances were full participants in 
it. This is why, to all appearances, they indeed suf-
fered the same fate as the rebels. But because they 
repented in their hearts, they were spared the full 

punishment and allowed later to resume their lives 
in the community. We are taught that among their 
descendants were the prophet Samuel18 and Levites 
who officiated at the Temple,19 and that their poetry 
was included in the Book of Psalms.20

This shows us the tremendous power of re-

9. שמות ל, יג.  10. תהלים קכב, ד.  11. פסוק מד.  
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12. Likutei Sichot, vol. 18, pp. 326 ff.  13. Exodus 12:37.  14. In Hebrew, the idiom ‘the clan of so-and-so’ is expressed by adding a 
yud after the name and a hei before it, and these two letters spell Kah, one of God’s Names.  15. Above, ch. 16.  16. See above, on 
16:19.  17. Likutei Sichot, vol. 33, pp. 170 ff.  

2 “If Moses feels that he has not protected the people as he should have, let him 
count them; this will make him value them more and be more dedicated to them 
from now on.12 Furthermore, I counted the people when they left Egypt13 and I 
entrusted them to Moses’ care, in order to show him that they must be fully ac-
counted for. Now that he is about to die and return them to My care, he should 
count them again, in order to demonstrate that he has taken care of them properly. 
Therefore, take a census of all the congregation of the Israelites 20 years old and 
over, following their paternal houses, all those in Israel who are fit to serve in 
the army. Since the other nations are questioning the purity of the Israelites’ lin-
eage, insinuating that the Egyptians raped the Jewish women, I will testify to the 
purity of the Israelites’ lineage by affixing My Name to the name of the head of 
each clan.”14 Thus, this census both concluded the incident at Shitim and began the 
process of entering the Land of Israel, the first stage of which was to prepare for 
Moses’ death.
3 Moses and Eleazar the priest spoke with the Israelites about this census in the 
plains of Moab by the Jordan across from Jericho, saying:
4 “We will count all of you 20 years old and over, just as God commanded Moses 
and the Israelites who came out of Egypt to be counted.”
Second Reading 5 They began with the tribe of Reuben, Israel’s firstborn. The 
descendants of Reuben were: from Chanoch, the family of the clan of Chanoch; 
from Palu, the family of the clan of Palu;
6 from Chetzron, the family of the clan of Chetzron; and from Karmi, the family 
of the clan of Karmi.
7 These were the families of the tribe of Reuben, and they numbered 43,730.
8 The son of Palu was Eliav.
9 The sons of Eliav were Nemuel, Dathan, and Aviram, the latter being Dathan 
and Aviram, the chosen of the congregation, who incited the Israelites against 
Moses and Aaron in the assembly of Korach, when they incited the people 
against God.
10 And the earth opened its mouth and swallowed them and Korach, when that 
congregation died, and when fire destroyed 250 men, and they all became a sign to 
everyone that no one should ever again dispute the selection of the priestly caste.15

11 Korach’s sons, however, who plotted the rebellion together with their father, 
along with Dathan and Aviram, did not die, because during the dispute they re-
gretted their involvement. Nonetheless, they did not have the strength to act on 
their thoughts of repentance and continued to participate actively in the rebellion.16 
They therefore suffered a commensurate punishment: the earth swallowed them 
along with the other rebels, so it appeared to everyone else that they had indeed 
perished. But underground, where no one could see, God provided them with a 
shelter, where they lived until the generation of Korach’s rebellion had died out, 
whereupon God allowed them to emerge and rejoin the people. Thus, they were 
counted here, together with those who remained after the plague in Shitim.17





פינחס

 ONKELOS 

Second Reading

167

 RASHI 
אֹהַד  חַת  פַּ מִשְׁ אֲבָל  צֹהַר.  לְשׁוֹן  צֹחַר,  הוּא  13 לְזֶרַח. 
רָה בָנִים  עֲשָׂ בַּ הֲרֵי  נְיָמִין, שֶׁ בִּ בֶט  ֵ ה מִשּׁ ָ וְכֵן חֲמִשּׁ טְלָה,  בָּ
אֶצְבֹּן  וְכֵן  ה,  ָ חֲמִשּׁ א  אֶלָּ מָנָה  לֹא  וְכָאן  לְמִצְרַיִם  יָרַד 
לְמִית12,  גְמָרָא יְרוּשַׁ חוֹת. וּמָצָאתִי בִּ פָּ בַע מִשְׁ לְגָד, הֲרֵי שֶׁ
נַעֲנִים  הַכְּ וּבָאוּ  כָבוֹד,  עַנְנֵי  קוּ  לְּ נִסְתַּ אַהֲרֹן  ת  מֵּ שֶׁ כְּ שֶׁ
וְחָזְרוּ  לְמִצְרַיִם,  לַחֲזֹר  לֵב  וְנָתְנוּ  רָאֵל,  יִשְׂ בְּ חֵם  לְהִלָּ
אֱמַר:  נֶּ עוֹת מֵהֹר הָהָר לְמוֹסֵרָה, שֶׁ מוֹנָה מַסָּ לַאֲחוֹרֵיהֶם שְׁ
ם מֵת  שָׁ יַעֲקָן מוֹסֵרָה,  נֵי  בְּ אֵרֹת  מִבְּ נָסְעוּ  רָאֵל  יִשְׂ "וּבְנֵי 
וּמִמּוֹסֵרָה עַד הֹר הָהָר  הֹר הָהָר מֵת,  בְּ וַהֲלֹא  אַהֲרֹן"13, 
לַאֲחוֹרֵיהֶם,  חָזְרוּ  שֶׁ א  אֶלָּ לְמַפְרֵעַ?  יֵשׁ  עוֹת  מַסָּ מוֹנָה  שְׁ
בַע  שֶׁ מֵהֶם  וְהָרְגוּ  לְהַחֲזִירָם,  אַחֲרֵיהֶם  לֵוִי  נֵי  בְּ וְרָדְפוּ 
חַת  פַּ מִשְׁ חוֹת:  פָּ מִשְׁ ע  אַרְבַּ נָפְלוּ  לֵוִי  נֵי  וּמִבְּ חוֹת,  פָּ מִשְׁ
חַת  פַּ א מִשְׁ אן אֶלָּ נֵי יִצְהָר לֹא נִמְנוּ כָּ יאֵלִי, וּמִבְּ מְעִי וְעָזִּ שִׁ
תַנְחוּמָא  י  וְרַבִּ הִיא.  מַה  י  יָדַעְתִּ לֹא  וְהָרְבִיעִית  רְחִי,  הַקָּ
רוֹן  הַחִסָּ לְפִי  אֲבָל  לְעָם,  בִּ דְבַר  בִּ פָה  גֵּ מַּ בַּ תוּ  מֵּ שֶׁ רַשׁ,  דָּ
ר  מִדְבַּ בְּ נְיָן הָרִאשׁוֹן שֶׁ מִנְיָן זֶה מִמִּ מְעוֹן בְּ בֶט שִׁ ֵ חָסֵר מִשּׁ שֶׁ
ל  בְטוֹ שֶׁ ִ ע אֶלֶף נָפְלוּ מִשּׁ רִים וְאַרְבַּ ל עֶשְׂ כָּ סִינַי, נִרְאֶה שֶׁ
חַת אֶצְבּוֹן, וְאֵינִי  פַּ זּוֹ מִשְׁ מְעוֹן: 16 לְאָזְנִי. אוֹמֵר אֲנִי שֶׁ שִׁ
24 לְיָשׁוּב.  מוֹ:  שְׁ עַל  חְתּוֹ  פַּ מִשְׁ נִקְרֵאת  לֹא  ה  לָמָּ יוֹדֵעַ 

חוֹת  פָּ שְׁ הַמִּ כָל  י  כִּ מִצְרַיִם,  יוֹרְדֵי  בְּ הָאָמוּר  יוֹב  הוּא 
וָהָלְאָה  ם  ָ מִשּׁ וְהַנּוֹלָדִין  מִצְרַיִם,  יוֹרְדֵי  ם  שֵׁ עַל  נִקְרְאוּ 
חוֹת אֶפְרַיִם  פְּ שְׁ מָם, חוּץ מִמִּ חוֹת עַל שְׁ פָּ שְׁ לֹא נִקְרְאוּ הַמִּ
ן  לַע בֶּ נֵי בֶּ מִצְרַיִם, וְאַרְדְּ וְנַעֲמָן בְּ ם בְּ נּוֹלְדוּ כֻלָּ ה שֶׁ ֶ וּמְנַשּׁ
רְדָה  יָּ ן, שֶׁ רְשָׁ ה הַדַּ י מֹשֶׁ ל רַבִּ יסוֹדוֹ שֶׁ נְיָמִין. וּמָצָאתִי בִּ בִּ
נֶחְלְקוּ  לְכָךְ  מֵהֶם,  רֶת  מְעֻבֶּ הָיְתָה  שֶׁ כְּ לְמִצְרַיִם  ן  אִמָּ
לִיהוּדָה,  בָנִים  נֵי  בְּ הָיוּ  שֶׁ וְחָמוּל  חֶצְרוֹן  כְּ חוֹת,  פָּ לְמִשְׁ
דָה  אַגָּ וְאִם  ר.  אָשֵׁ ל  שֶׁ בָנִים  נֵי  בְּ הָיוּ  שֶׁ יאֵל  וּמַלְכִּ וְחֶבֶר 
הָיוּ לְבֶלַע  שֶׁ הִיא — הֲרֵי טוֹב, וְאִם לָאו — אוֹמֵר אֲנִי, 
לוּ — אַרְדְּ וְנַעֲמָן — יָצְאָה  נַיִם הַלָּ ְ ה, וּמִשּׁ נֵי בָנִים הַרְבֵּ בְּ
נִים  אָר הַבָּ ה, וְנִקְרְאוּ תּוֹלְדוֹת שְׁ חָה רַבָּ פָּ ל אֶחָד מִשְׁ מִכָּ
מָם.  נִקְרְאוּ עַל שְׁ לוּ  נַיִם הַלָּ ְ לַע, וְתוֹלְדוֹת הַשּׁ בֶּ ם  עַל שֵׁ
חוֹת —  פָּ מִשְׁ נֵי  לִשְׁ חְלְקוּ  נֶּ שֶׁ מָכִיר,  בְנֵי  בִּ אֲנִי אוֹמֵר  וְכֵן 
נוֹ.  לְעָד בְּ ם גִּ מוֹ וְאַחַת נִקְרֵאת עַל שֵׁ אַחַת נִקְרֵאת עַל שְׁ
מָה  נִתְקַיְּ אן  כָּ נְיָמִין.  בִּ ל  שֶׁ נָיו  מִבָּ חָסְרוּ  חוֹת  פָּ מִשְׁ חָמֵשׁ 
ן אֲנִינוּתִי,  ן אוֹנִי"14 — בֶּ רָאַתּוּ "בֶּ קְּ מִקְצָת נְבוּאַת אִמּוֹ, שֶׁ
ל  יסוֹדוֹ שֶׁ בִּ הּ. זוֹ מָצָאתִי  כֻלָּ מָה  נִתְקַיְּ גִבְעָה  בְּ וּבְפִילֶגֶשׁ 

ן:  רְשָׁ ה הַדַּ י מֹשֶׁ רַבִּ

מְעוֹן לְזַרְעֲיַתְהוֹן לִנְמוּאֵל  נֵי שִׁ  בְּ 12
יָמִין  זַרְעִית  לְיָמִין  נְמוּאֵל  זַרְעִית 
 לְזֶרַח זַרְעִית  לְיָכִין זַרְעִית יָכִין: 13
ין   אִלֵּ אוּל: 14 אוּל זַרְעִית שָׁ זָרַח לְשָׁ
רִין וּתְרֵין אַלְפִין  מְעוֹן עֶשְׂ זַרְעֲיַת שִׁ
לְזַרְעֲיַתְהוֹן  גָד  נֵי   בְּ 15 וּמָאתָן: 
זַרְעִית  י  לְחַגִּ צְפוֹן  זַרְעִית  לִצְפוֹן 
 לְאָזְנִי  16 שׁוּנִי:  זַרְעִית  לְשׁוּנִי  י  חַגִּ
עֵרִי:  זַרְעִית  לְעֵרִי  אָזְנִי  זַרְעִית 
 לַאֲרוֹד זַרְעִית אֲרוֹדִי לְאַרְאֵלִי  17
נֵי  ין זַרְעֲיַת בְּ  אִלֵּ זַרְעִית אַרְאֵלִי: 18
עִין אַלְפִין וַחֲמֵשׁ  גָד לְמִנְיָנֵיהוֹן אַרְבְּ
וְאוֹנָן  עֵר  יְהוּדָה  נֵי   בְּ 19 מְאָה: 
דִכְנָעַן:  אַרְעָא  בְּ וְאוֹנָן  עֵר  וּמִית 
לְזַרְעֲיַתְהוֹן  יְהוּדָה  בְנֵי   וַהֲווֹ  20
זַרְעִית  לְפֶרֶץ  לָה  שֵׁ זַרְעִית  לָה  לְשֵׁ
 וַהֲווֹ  21 זָרַח:  זַרְעִית  לְזֶרַח  רֶץ  פָּ
חֶצְרוֹן  זַרְעִית  לְחֶצְרוֹן  פֶרֶץ  בְנֵי 
ין   אִלֵּ 22 חָמוּל:  זַרְעִית  לְחָמוּל 
בְעִין  שַׁ לְמִנְיָנֵיהוֹן  יְהוּדָה  זַרְעֲיַת 
נֵי   בְּ א אַלְפִין וַחֲמֵשׁ מְאָה: 23 תָּ וְשִׁ
זַרְעִית  תּוֹלָע  לְזַרְעֲיַתְהוֹן  שכָר  יִשָּׂ
 לְיָשׁוּב  ה זַרְעִית פּוּנִי: 24 תּוֹלָע לְפֻוָּ
זַרְעִית  מְרוֹן  לְשִׁ יָשׁוּב  זַרְעִית 

מְרוֹן:  שִׁ

י  הַנְּמ֣וּאֵלִ֔ חַת֙  מִשְׁפַּ֨ ל  לִנְמוּאֵ֗ לְמִשְׁפְּחֹתָם֒  שִׁמְעוֹן֘  12 בְּנֵי֣ 

רַח  13 לְזֶ֕ י:  הַיָּֽכִינִֽ חַת  מִשְׁפַּ֖ ין  לְיָכִ֕ הַיָּמִֽינִ֑י  חַת  מִשְׁפַּ֖ ין  לְיָמִ֕
לֶּה  14 אֵ֖ י:  אוּלִֽ הַשָּֽׁ חַת  מִשְׁפַּ֖ לְשָׁא֕וּל  י  הַזַּרְחִ֑ חַת  מִשְׁפַּ֖

יִם: ס לֶף וּמָאתָֽ ים אֶ֖ ֧�יִם וְעֶשְׂרִ֛ ת הַשִּׁמְעֹנִ֑י שְׁנַ מִשְׁפְּחֹ֣
י  לְחַגִּ֕ י  הַצְּפוֹנִ֔ חַת֙  מִשְׁפַּ֨ לִצְפ֗וֹן  לְמִשְׁפְּחֹתָם֒  גָד֘  15 בְּנֵי֣ 

חַת  י מִשְׁפַּ֖ י: 16 לְאָזְנִ֕ חַת הַשּׁוּנִֽ י מִשְׁפַּ֖ חַגִּ֑י לְשׁוּנִ֕ חַת הַֽ מִשְׁפַּ֖
י  אֲרוֹדִ֑ חַת הָֽ אֲר֕וֹד מִשְׁפַּ֖ י: 17 לַֽ עֵרִֽ חַת הָֽ י מִשְׁפַּ֖ אָזְנִ֑י לְעֵרִ֕ הָֽ
בְּנֵי־גָ֖ד  ת  מִשְׁפְּחֹ֥ לֶּה  18 אֵ֛ י:  אַרְאֵלִֽ הָֽ חַת  מִשְׁפַּ֖ י  רְאֵלִ֔ לְאַ֨

לֶף וַֽחֲמֵ֥שׁ מֵאֽוֹת: ס ים אֶ֖ דֵיהֶ֑ם אַרְבָּעִ֥ לִפְקֻֽ
עַן:  כְּנָֽ רֶץ  בְּאֶ֥ וְאוֹנָ֖ן  עֵר֛  וַיָּמָ֥ת  �֑ן  וְאוֹנָ עֵר֣  ה  יְהוּדָ֖ 19 בְּנֵי֥ 

י  לָנִ֔ חַת֙ הַשֵּׁ֣ ה מִשְׁפַּ֨ הְי֣וּ בְנֵֽי־יְהוּדָה֘ לְמִשְׁפְּחֹתָם֒ לְשֵׁלָ֗ 20 וַיִּֽ

הְי֣וּ  י: 21 וַיִּֽ הַזַּרְחִֽ חַת  רַח מִשְׁפַּ֖ לְזֶ֕ י  חַת הַפַּרְצִ֑ רֶץ מִשְׁפַּ֖ לְפֶ֕
חַת  מִשְׁפַּ֖ לְחָמ֕וּל  חֶצְרֹנִ֑י  הַֽ חַת  מִשְׁפַּ֖ ן  לְחֶצְרֹ֕ רֶץ  בְנֵי־פֶ֔
שִׁשָּׁ֧ה  דֵיהֶ֑ם  לִפְקֻֽ ה  יְהוּדָ֖ ת  מִשְׁפְּחֹ֥ לֶּה  22 אֵ֛ י:  מוּלִֽ הֶחָֽ

לֶף וַֽחֲמֵ֥שׁ מֵאֽוֹת: ס ים אֶ֖ וְשִׁבְעִ֛
י  הַתּֽוֹלָעִ֑ חַת  מִשְׁפַּ֖ ע  תּוֹלָ֕ ם  לְמִשְׁפְּחֹתָ֔ יִשָּׂשכָר֙  23 בְּנֵי֤ 

י  הַיָּֽשֻׁבִ֑ חַת  מִשְׁפַּ֖ 24 לְיָשׁ֕וּב  י:  הַפּוּנִֽ חַת  מִשְׁפַּ֖ ה  לְפֻוָּ֕
י:  חַת הַשִּׁמְרֹנִֽ ן מִשְׁפַּ֖ לְשִׁמְרֹ֕

12. סוטה א, י.  13. דברים י, ו.  14. בראשית לה, יח.  
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21. Genesis 46:10; Exodus 6:15. See on Genesis 17:5 regarding name changes.  22. Genesis 46:10; Exodus 6:15; both names mean 
“shining.”  23. Genesis 46:10; Exodus 6:15.  24. Above, on 21:4.  25. Genesis 46:16.  26. Genesis 46:16.  27. Genesis 46:16.  28. Genesis 
38:7, 10.  29. Genesis 46:13.  30. Mishneh Torah, Teshuvah 7:5.  31. Likutei Sichot, vol. 33, pp. 170 ff.  

 CHASIDIC INSIGHTS 
pentance—even when it is not acted upon as it 
should be.
This insight can serve to quiet any doubts that we 
or others may entertain about the possibility of re-
demption in our times. We are taught that “when 
the Jewish people repent, they will be immediately 
redeemed.”30 But the power of just thinking about 

repenting, especially when added to the merits we 
have accrued throughout our protracted exile—
the Torah we have learned, the commandments 
we have performed, and the martyrdom we have 
suffered—is certainly enough to bring about the 
promised Redemption!31

12 The descendants of Simeon according to their families: from Nemuel, who is 
the same as Yemuel,21 the family of the clan of Nemuel; from Yamin, the family 
of the clan of Yamin; from Yachin, the family of the clan of Yachin;
13 from Zerach, who is the same as Tzochar,22 the family of the clan of Zerach; 
from Shaul, the family of the clan of Shaul. The clan of Ohad,23 however, was 
killed at Moserot.24

14 These were the families of the tribe of Simeon: they numbered 22,200. This 
is 37,100 less than in the previous census, taken in Iyar 2449; of all the tribes, only 
Simeon suffered a population decrease of such magnitude. This is because all 
24,000 who died in the plague at Shitim were from this tribe.
15 The descendants of Gad according to their families: from Tzefon, who is the 
same as Tzifyon,25 the family of the clan of Tzefon; from Chagi, the family of the 
clan of Chagi; from Shuni, the family of the clan of Shuni;
16 from Ozni, who is the same as Etzbon,26 the family of the clan of Ozni; from 
Eri, the family of the clan of Eri;
17 from Arod, who is the same as Arodi,27 the family of the clan of Arod; from 
Areli, the family of the clan of Areli.
18 These were families of the descendants of Gad according to those of them 
counted: they numbered 40,500.
19 The sons of Judah were Er and Onan, but Er and Onan died in Canaan.28

20 The descendants of Judah according to their families: from Sheilah, the fam-
ily of the clan of Sheilah; from Peretz, the family of the clan of Peretz; from 
Zerach, the family of the clan of Zerach.
21 The descendants of Peretz were: from Chetzron, the family of the clan of 
Chetzron; from Chamul, the family of the clan of Chamul.
22 These were the families of Judah according to those of them counted: they 
numbered 76,500.
23 The descendants of Issachar according to their families: from Tola, the family 
of the clan of Tola; from Puvah, the family of the clan of Puvah;
24 from Yashuv, who is the same as Yov,29 the family of the clan of Yashuv; from 
Shimron, the family of the clan of Shimron.



פינחס

 ONKELOS 
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 RASHI 
נִקְרְאוּ  שׁוּתֶלַח  נֵי  בְּ אָר  שְׁ וְגוֹ'.  שׁוּתָלַח  נֵי  בְּ ה  36 וְאֵלֶּ
חָה  פָּ מִשְׁ יָצְאָה  וּמֵעֵרָן  שׁוּתֶלַח,  ם  שֵׁ עַל  תוֹלְדוֹתֵיהֶם 
י  תֵּ לִשְׁ שׁוּתֶלַח  נֵי  בְּ בוּ  וְנֶחְשְׁ מוֹ,  שְׁ עַל  וְנִקְרֵאת  ה  רַבָּ
בַע  ים וְשֶׁ ִ ה זוֹ חֲמִשּׁ פָרָשָׁ חוֹת. צֵא וַחֲשׁוֹב, וְתִמְצָא בְּ פָּ מִשְׁ
וְזֶהוּ  וְחָמֵשׁ,  ים  ִ שּׁ שִׁ הֲרֵי  מוֹנֶה,  שְׁ לֵוִי  נֵי  וּמִבְּ חוֹת,  פָּ מִשְׁ
ה  ָ חֲמִשּׁ מְעַט,  הֵ"א  וְגוֹ'"15 —  הַמְעַט  ם  אַתֶּ י  "כִּ אֱמַר:  נֶּ שֶׁ

אַף  בְעִים.  שִׁ הֵן  שֶׁ ים  הָעַמִּ ל  כָּ חוֹת  פְּ שְׁ מִמִּ חֲסֵרִים  ם  אַתֶּ
י  ן, אַךְ הֻצְרַכְתִּ רְשָׁ הַדַּ ה  י מֹשֶׁ רַבִּ ל  י מִיסוֹדוֹ שֶׁ זֶה הֵבַנְתִּ
רַד  יָּ שֶׁ 38 לַאֲחִירָם. הוּא אֵחִי  דְבָרָיו:  בִּ וּלְהוֹסִיף  לִפְחוֹת 
וְרָם  אָחִיו  הָיָה  שֶׁ יוֹסֵף  ם  שֵׁ עַל  קְרָא  נִּ שֶׁ וּלְפִי  לְמִצְרַיִם, 

נּוּ, נִקְרָא אֲחִירָם:  מִמֶּ

שכָר לְמִנְיָנֵיהוֹן  ין זַרְעֲיַת יִשָּׂ  אִלֵּ 25
עָא אַלְפִין וּתְלַת מְאָה:  ין וְאַרְבְּ תִּ שִׁ
לְסֶרֶד  לְזַרְעֲיַתְהוֹן  זְבוּלֻן  נֵי   בְּ 26
אֵלוֹן  זַרְעִית  לְאֵלוֹן  סֶרֶד  זַרְעִית 
ין   אִלֵּ 27 יַחְלְאֵל:  זַרְעִית  לְיַחְלְאֵל 
ין  תִּ שִׁ לְמִנְיָנֵיהוֹן  זְבוּלֻן  זַרְעִית 
יוֹסֵף  נֵי   בְּ 28 מְאָה:  וַחֲמֵשׁ  אַלְפִין 
נֵי   בְּ ה וְאֶפְרָיִם: 29 ֶ לְזַרְעֲיַתְהוֹן מְנַשּׁ
וּמָכִיר  מָכִיר  זַרְעִית  לְמָכִיר  ה  ֶ מְנַשּׁ
זַרְעִית  לְגִלְעָד  לְעָד  גִּ יָת  אוֹלִיד 
אִיעֶזֶר  גִלְעָד  נֵי  בְּ ין   אִלֵּ 30 לְעָד:  גִּ
חֵלֶק:  זַרְעִית  לְחֵלֶק  אִיעָזֶר  זַרְעִית 
רִיאֵל  אַשְׂ זַרְעִית  רִיאֵל   וְאַשְׂ 31
מִידָע   וּשְׁ 32 כֶם:  שֶׁ זַרְעִית  כֶם  וְשֶׁ
חֵפֶר:  זַרְעִית  וְחֵפֶר  מִידָע  שְׁ זַרְעִית 
לֵהּ  הֲווֹ  לָא  חֵפֶר  ר  בַּ  וּצְלָפְחָד  33
נַת צְלָפְחָד  נָן וְשׁוּם בְּ נִין אֱלָהֵין בְּ בְּ
ה וְתִרְצָה:  מַחְלָה וְנֹעָה חָגְלָה מִלְכָּ
וּמִנְיָנֵיהוֹן  ה  ֶ מְנַשּׁ זַרְעֲיַת  ין   אִלֵּ 34
מְאָה:  בַע  וּשְׁ אַלְפִין  וּתְרֵין  ין  חַמְשִׁ
לְזַרְעֲיַתְהוֹן  אֶפְרַיִם  נֵי  בְּ ין   אִלֵּ 35
לְבֶכֶר  שׁוּתֶלַח  זַרְעִית  לְשׁוּתֶלַח 
חַן:  תָּ זַרְעִית  לְתַחַן  כֶר  בֶּ זַרְעִית 
לְעֵרָן  שׁוּתָלַח  נֵי  בְּ ין   וְאִלֵּ 36
נֵי  בְּ זַרְעֲיַת  ין   אִלֵּ 37 עֵרָן:  זַרְעִית 
וּתְרֵין  לָתִין  תְּ לְמִנְיָנֵיהוֹן  אֶפְרַיִם 
נֵי  בְּ ין  אִלֵּ מְאָה  וַחֲמֵשׁ  אַלְפִין 
בִנְיָמִן  נֵי   בְּ 38 לְזַרְעֲיַתְהוֹן:  יוֹסֵף 
לַע  בֶּ זַרְעִית  לְבֶלַע  לְזַרְעֲיַתְהוֹן 
לַאֲחִירָם  ל  בֵּ אַשְׁ זַרְעִית  ל  בֵּ לְאַשְׁ

זַרְעִית אֲחִירָם: 

ים  וְשִׁשִּׁ֛ אַרְבָּעָ֧ה  דֵיהֶ֑ם  לִפְקֻֽ ר  יִשָּׂשכָ֖ ת  מִשְׁפְּחֹ֥ לֶּה  25 אֵ֛

לֶף וּשְׁל֥שׁ מֵאֽוֹת: ס אֶ֖
י  הַסַּרְדִּ֔ חַת֙  מִשְׁפַּ֨ רֶד  לְסֶ֗ לְמִשְׁפְּחֹתָם֒  זְבוּלֻן֘  26 בְּנֵי֣ 

י:  הַיַּחְלְאֵלִֽ חַת  מִשְׁפַּ֖ ל  חְלְאֵ֔ לְיַ֨ לֹנִ֑י  הָאֵֽ חַת  מִשְׁפַּ֖ לְאֵל֕וֹן 
לֶף וַֽחֲמֵ֥שׁ  ים אֶ֖ דֵיהֶ֑ם שִׁשִּׁ֥ י לִפְקֻֽ ת הַזְּבֽוּלֹנִ֖ לֶּה מִשְׁפְּחֹ֥ 27 אֵ֛

מֵאֽוֹת: ס
ה  יִם: 29 בְּנֵי֣ מְנַשֶּׁ֗ וְאֶפְרָֽ ה  ם מְנַשֶּׁ֖ ף לְמִשְׁפְּחֹתָ֑ 28 בְּנֵי֥ יוֹסֵ֖

ד  יד אֶת־גִּלְעָ֑ד לְגִלְעָ֕ יר הוֹלִ֣ י וּמָכִ֖ כִירִ֔ לְמָכִיר֙ מִשְׁפַּ֣חַת הַמָּֽ
חַת  מִשְׁפַּ֖ זֶר  אִיעֶ֕ ד  גִלְעָ֔ בְּנֵי֣  לֶּה  30 אֵ֚ י:  הַגִּלְעָדִֽ חַת  מִשְׁפַּ֖
חַת  ל מִשְׁפַּ֖ שְׂרִיאֵ֔ י: 31 וְאַ֨ חֶלְקִֽ חַת הַֽ לֶק מִשְׁפַּ֖ י לְחֵ֕ יעֶזְרִ֑ הָאִֽ
חַת  ע מִשְׁפַּ֖ י: 32 וּשְׁמִידָ֕ חַת הַשִּׁכְמִֽ כֶם מִשְׁפַּ֖ י וְשֶׁ֕ אֵלִ֑ אַשְׂרִֽ הָֽ
פֶר  ד בֶּן־חֵ֗ י: 33 וּצְלָפְחָ֣ חֶפְרִֽ הַֽ חַת  פֶר מִשְׁפַּ֖ וְחֵ֕ י  ידָעִ֑ הַשְּׁמִֽ
ד מַחְלָ֣ה  י אִם־בָּנ֑וֹת וְשֵׁם֙ בְּנ֣וֹת צְלָפְחָ֔ ים כִּ֣ יוּ ל֛וֹ בָּנִ֖ לֹא־הָ֥
מְנַשֶּׁ֑ה  ת  מִשְׁפְּחֹ֣ לֶּה  34 אֵ֖ ה:  וְתִרְצָֽ ה  מִלְכָּ֖ חָגְלָ֥ה  ה  וְנֹעָ֔

לֶף וּשְׁבַ֥ע מֵאֽוֹת: ס ים אֶ֖ יִם וַֽחֲמִשִּׁ֛ �֧ ם שְׁנַ דֵיהֶ֔ וּפְקֻ֣
חַת֙  מִשְׁפַּ֨ לַח  לְשׁוּתֶ֗ לְמִשְׁפְּחֹתָם֒  יִם֘  בְנֵֽי־אֶפְרַ֘ לֶּה  35 אֵ֣

חַת  מִשְׁפַּ֖ חַן  לְתַ֕ י  הַבַּכְרִ֑ חַת  מִשְׁפַּ֖ כֶר  לְבֶ֕ י  הַשֻּׁתַ֣לְחִ֔
י:  רָנִֽ הָעֵֽ חַת  מִשְׁפַּ֖ ן  לְעֵרָ֕ לַח  שׁוּתָ֑ בְּנֵי֣  לֶּה  36 וְאֵ֖ י:  חֲנִֽ תַּֽ הַֽ
ים  ֧�יִם וּשְׁלשִׁ֛ ם שְׁנַ דֵיהֶ֔ יִם֙ לִפְקֻ֣ ת בְּנֵֽי־אֶפְרַ֨ לֶּה מִשְׁפְּחֹ֤ 37 אֵ֣

ם: ס ף לְמִשְׁפְּחֹתָֽ לֶּה בְנֵֽי־יוֹסֵ֖ לֶף וַֽחֲמֵ֣שׁ מֵא֑וֹת אֵ֥ אֶ֖
ל  י לְאַשְׁבֵּ֕ חַת֙ הַבַּלְעִ֔ לַע מִשְׁפַּ֨ 38 בְּנֵי֣ בִנְיָמִן֘ לְמִשְׁפְּחֹתָם֒ לְבֶ֗

י:  ירָמִֽ אֲחִֽ הָֽ חַת  מִשְׁפַּ֖ ם  אֲחִירָ֕ לַֽ י  אַשְׁבֵּלִ֑ הָֽ חַת  מִשְׁפַּ֖

15. דברים ז, ז.  



PinchasNumbers 26:25-38

168

32. Which is given below, 36:11.  33. Rashi on 27:1 and 36:11; Likutei Sichot, vol. 8, pp. 200-206.  34. Genesis 46:21.  

25 These were the families of Issachar according to those of them counted: they 
numbered 64,300.
26 The descendants of Zebulun according to their families: from Sered, the fam-
ily of the clan of Sered; from Elon, the family of the clan of Elon; from Yachle’el, 
the family of the clan of Yachle’el.
27 These were the families of Zebulun according to those of them counted: they 
numbered 60,500.
28 The descendants of Joseph according to their families: Manasseh and 
Ephraim.
29 The descendants of Manasseh: from Machir, the family of the clan of Machir, 
and Machir’s son was Gilead. Machir had other sons, but Gilead had many chil-
dren, so his family is reckoned as a clan in its own right: From Gilead, the family 
of the clan of Gilead.
30 Furthermore, each of Gilead’s sons had many children, so their families are also 
reckoned as clans in their own right: These were the descendants of Gilead: from 
Iezer, the family of the clan of Iezer; from Chelek, the family of the clan of 
Chelek;
31 from Asriel, the family of the clan of Asriel; from Shechem, the family of the 
clan of Shechem;
32 from Shemida, the family of the clan of Shemida; from Chefer, the family of 
the clan of Chefer.
33 Now Tzelofechad the son of Chefer had no sons, only daughters, and the 
names of Tzelofechad’s daughters were Machlah, Noah, Chaglah, Milkah, and 
Tirtzah. This is not the order of their birth;32 they are listed out of birth order to 
indicate that they were all equally wise, as will be seen further on.33

34 These were families of Manasseh, and those of them counted were 52,700. 
This was 25,000 more than in the previous census, by far the biggest increase in 
population of all the tribes.
35 These were the descendants of Ephraim according to their families: from 
Shutelach, the family of the clan of Shutelach; from Becher, the family of the 
clan of Becher; from Tachan, the family of the clan of Tachan.
36 Shutelach’s son, Eran, had many children, so his family is reckoned as a clan in 
its own right. These were the descendants of Shutelach: from Eran, the family of 
the clan of Eran.
37 These were the families of the descendants of Ephraim according to those of 
them counted: they numbered 32,500. These were the descendants of Joseph ac-
cording to their families.
38 The descendants of Benjamin according to their families: from Bela, the fam-
ily of the clan of Bela; from Ashbel, the family of the clan of Ashbel; from Achi-
ram, who is the same as Eichi,34 the family of the clan of Achiram;
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 RASHI 
ין  פוּף בֵּ הָיָה יוֹסֵף שָׁ ם שֶׁ ים, עַל שֵׁ פוּפָם. הוּא מֻפִּ 39 לִשְׁ
רַח.  ר שָׂ ת אָשֵׁ ם בַּ ים: 46 וְשֵׁ הָאֻמּוֹת: 42 לְשׁוּחָם. הוּא חֻשִׁ

אן:  ים, מְנָאָהּ כָּ חַיִּ הָיְתָה קַיֶּמֶת בַּ לְפִי שֶׁ

פוּפָם  שְׁ זַרְעִית  פוּפָם   לִשְׁ 39

 וַהֲווֹ  40 חוּפָם:  זַרְעִית  לְחוּפָם 

אַרְדְּ  זַרְעִית  וְנַעֲמָן  אַרְדְּ  בֶלַע  בְנֵי 

ין   אִלֵּ 41 נַעֲמִי:  זַרְעִית  לְנַעֲמָן 

וּמִנְיָנֵיהוֹן  לְזַרְעֲיַתְהוֹן  בִנְיָמִן  נֵי  בְּ

ית  וְשִׁ אַלְפִין  א  וְחַמְשָׁ עִין  אַרְבְּ

לְזַרְעֲיַתְהוֹן  דָן  נֵי  בְּ ין   אִלֵּ 42 מְאָה: 

זַרְעֲיַת  ין  אִלֵּ שׁוּחָם  זַרְעִית  לְשׁוּחָם 

זַרְעֲיַת  ל   כָּ 43 לְזַרְעֲיַתְהוֹן:  ן  דָּ

עָא  וְאַרְבְּ ין  תִּ שִׁ לְמִנְיָנֵיהוֹן  שׁוּחָם 

ר  נֵי אָשֵׁ  בְּ 44 ע מְאָה:  וְאַרְבַּ אַלְפִין 

יִמְנָה  זַרְעִית  לְיִמְנָה  לְזַרְעֲיַתְהוֹן 

וִי לִבְרִיעָה זַרְעִית  יִשְׁ וִי זַרְעִית  לְיִשְׁ

לְחֵבֶר  בְרִיעָה   לִבְנֵי  45 רִיעָה:  בְּ

זַרְעִית  יאֵל  לְמַלְכִּ חֵבֶר  זַרְעִית 

ת  אִתַּ ת  בַּ  וְשׁוּם  46 יאֵל:  מַלְכִּ

נֵי  בְּ זַרְעֲיַת  ין   אִלֵּ 47 רַח:  שָׂ ר  אָשֵׁ

וּתְלָתָא  ין  חַמְשִׁ לְמִנְיָנֵיהוֹן  ר  אָשֵׁ

לִי  נֵי נַפְתָּ  בְּ ע מְאָה: 48 אַלְפִין וְאַרְבַּ

לְזַרְעֲיַתְהוֹן לְיַחְצְאֵל זַרְעִית יַחְצְאֵל 

 לְיֵצֶר זַרְעִית  לְגוּנִי זַרְעִית גּוּנִי: 49

ין   אִלֵּ 50 ם:  לֵּ שִׁ זַרְעִית  ם  לֵּ לְשִׁ יֵצֶר 

לִי לְזַרְעֲיַתְהוֹן וּמִנְיָנֵיהוֹן  זַרְעֲיַת נַפְתָּ

ע  וְאַרְבַּ אַלְפִין  א  וְחַמְשָׁ עִין  אַרְבְּ

רָאֵל  יִשְׂ נֵי  בְּ מִנְיָנֵי  ין   אִלֵּ 51 מְאָה: 

מְאָה  בַע  שְׁ אַלְפִין  וְחַד  מְאָה  ית  שִׁ

וּתְלָתִין: 

חַת  מִשְׁפַּ֖ ם  לְחוּפָ֕ י  הַשּֽׁוּפָמִ֑ חַת  מִשְׁפַּ֖ ם  39 לִשְׁפוּפָ֕

י  אַרְדִּ֔ חַת֙ הָֽ ן מִשְׁפַּ֨ עֲמָ֑ רְדְּ וְנַֽ לַע אַ֣ הְי֥וּ בְנֵי־בֶ֖ י: 40 וַיִּֽ הַחֽוּפָמִֽ
ם  ן לְמִשְׁפְּחֹתָ֑ לֶּה בְנֵֽי־בִנְיָמִ֖ י: 41 אֵ֥ עֲמִֽ נַּֽ חַת הַֽ ן מִשְׁפַּ֖ לְנַעֲ֣מָ֔

לֶף וְשֵׁ֥שׁ מֵאֽוֹת: ס ים אֶ֖ ם חֲמִשָּׁ֧ה וְאַרְבָּעִ֛ דֵיהֶ֔ וּפְקֻ֣
י  הַשּֽׁוּחָמִ֑ חַת  מִשְׁפַּ֖ ם  לְשׁוּחָ֕ ם  לְמִשְׁפְּחֹתָ֔ בְנֵי־דָן֙  לֶּה  42 אֵ֤

י  ת הַשּֽׁוּחָמִ֖ ם: 43 כָּל־מִשְׁפְּחֹ֥ ן לְמִשְׁפְּחֹתָֽ ת דָּ֖ לֶּה מִשְׁפְּחֹ֥ אֵ֛
לֶף וְאַרְבַּ֥ע מֵאֽוֹת: ס ים אֶ֖ דֵיהֶ֑ם אַרְבָּעָ֧ה וְשִׁשִּׁ֛ לִפְקֻֽ

י  ה לְיִשְׁוִ֕ חַת֙ הַיִּמְנָ֔ ה מִשְׁפַּ֨ לְיִמְנָ֗ 44 בְּנֵי֣ אָשֵׁר֘ לְמִשְׁפְּחֹתָם֒ 

45 לִבְנֵי֣  י:  הַבְּרִיעִֽ חַת  מִשְׁפַּ֖ ה  לִבְרִיעָ֕ הַיִּשְׁוִי֑  חַת  מִשְׁפַּ֖
חַת  מִשְׁפַּ֖ ל  לְכִּיאֵ֔ לְמַ֨ י  חֶבְרִ֑ הַֽ חַת  מִשְׁפַּ֖ בֶר  לְחֵ֕ ה  בְרִיעָ֔
ת  לֶּה מִשְׁפְּחֹ֥ 47 אֵ֛ רַח:  שָֽׂ ר  46 וְשֵׁ֥ם בַּת־אָשֵׁ֖ י:  יאֵלִֽ הַמַּלְכִּֽ
וְאַרְבַּ֥ע  לֶף  אֶ֖ ים  וַֽחֲמִשִּׁ֛ שְׁלשָׁ֧ה  דֵיהֶ֑ם  לִפְקֻֽ ר  בְּנֵֽי־אָשֵׁ֖

מֵאֽוֹת: ס
י  חַת הַיַּחְצְאֵלִ֑ ל מִשְׁפַּ֖ חְצְאֵ֔ לְיַ֨ ם  48 בְּנֵי֤ נַפְתָּלִי֙ לְמִשְׁפְּחֹתָ֔

ם  לְשִׁלֵּ֕ י  הַיִּצְרִ֑ חַת  מִשְׁפַּ֖ צֶר  49 לְיֵ֕ י:  הַגּוּנִֽ חַת  מִשְׁפַּ֖ י  לְגוּנִ֕
ם  י לְמִשְׁפְּחֹתָ֑ ת נַפְתָּלִ֖ לֶּה מִשְׁפְּחֹ֥ י: 50 אֵ֛ חַת הַשִּׁלֵּמִֽ מִשְׁפַּ֖
לֶּה  לֶף וְאַרְבַּ֥ע מֵאֽוֹת: 51 אֵ֗ ים אֶ֖ ם חֲמִשָּׁ֧ה וְאַרְבָּעִ֛ דֵיהֶ֔ וּפְקֻ֣
מֵא֖וֹת  שְׁבַ֥ע  לֶף  וָאָ֑ לֶף  אֶ֖ שֵׁשׁ־מֵא֥וֹת  ל  יִשְׂרָאֵ֔ בְּנֵי֣  פְּקוּדֵי֙ 

ים: פ וּשְׁלשִֽׁ

49 from Yetzer, the family of the clan of Yetzer; from Shilem, the family of the 
clan of Shilem.
50 These were the families of Naphtali according to their families, and those of 
them counted were 45,400.
51 These are those counted of the Israelites: they all numbered 601,730 (See 
Figure 1 and figures 2-3 on page 183).
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35. Ibid.  36. Ibid.  37. Ibid.  38. Above, on 21:4.  39. Genesis 46:23.  40. Genesis 46:17.  41. Above, on 21:4.  42. Genesis 46:17.  

39 from Shefufam, who is the same as Mupim,35 the family of the clan of 
Shufam; from Chufam, who is the same as Chupim,36 the family of the clan of 
Chufam. The clans of Becher, Gera, Naaman, Rosh, and Ard,37 however, were 
killed at Moserot.38

40 Two of the sons of Bela, Ard and Naaman, had many children and are thus 
reckoned as clans in their own right: from Ard, the family of the clan of Ard; from 
Naaman, the family of the clan of Naaman.
41 These were the descendants of Benjamin according to their families, and 
those of them counted were 45,600.
42 The descendants of Dan according to their families: from Shucham, who is 
identical to Chushim,39 the family of the clan of Shucham. These were the fami-
lies of Dan.
43 All the families of the clan of Shucham, according to those of them counted, 
were 64,400.
44 The descendants of Asher according to their families: from Yimnah, the fam-
ily of clan of Yimnah; from Yishvi, the family of the clan of Yishvi; from Beriah, 
the family of the clan of Beriah.
45 The descendants of Beriah: from Chever, the family of the clan of Chever; 
from Malkiel, the family of the clan of Malkiel. The clan of Yishvah,40 however, 
was killed at Moserot.41

46 The name of Asher’s daughter was Serach.42 She is mentioned explicitly be-
cause she was still alive.
47 These were the 
families of the de-
scendants of Asher 
according to those 
of them counted: 
they numbered 
53,400.
48 The descen-
dants of Naphtali 
according to their 
families: from 
Yachtze’el, the 
family of the clan 
of Yachtze’el; from 
Guni, the family of 
the clan of Guni;

Figure 1:  The Fourth Census
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46. Likutei Sichot, vol. 28, pp. 176-181.  

רִים, אַף  ן עֶשְׂ חוּתִים מִבֶּ חָלֵק הָאָרֶץ. וְלֹא לַפְּ ה תֵּ 53 לָאֵלֶּ
הֲרֵי  טֶרֶם חִלּוּק הָאָרֶץ, שֶׁ רִים בְּ אוּ לִכְלַל עֶשְׂ בָּ י שֶׁ עַל פִּ
אָרֶץ  בָּ חֵלֶק  נָטְלוּ  לֹא  קוּ,  חִלְּ בַע  וְשֶׁ בְשׁוּ  כָּ נִים  שָׁ בַע  שֶׁ
שׁ מֵאוֹת אֶלֶף וָאֶלֶף, וְאִם הָיָה לְאֶחָד מֵהֶם  א אֵלּוּ שֵׁ אֶלָּ
א חֵלֶק אֲבִיהֶם לְבַדּוֹ: 54 לָרַב  ה בָנִים לֹא נָטְלוּ אֶלָּ ָ שּׁ שִׁ
אוֹכְלוֹסִין נָתְנוּ חֵלֶק  ה בְּ הָיָה מְרֻבֶּ בֶט שֶׁ ה נַחֲלָתוֹ. לְשֵׁ רְבֶּ תַּ
הֲרֵי הַכֹּל  וִים — שֶׁ לֹּא הָיוּ הַחֲלָקִים שָׁ י שֶׁ רַב, וְאַף עַל פִּ
עַל  א  אֶלָּ עָשׂוּ  לֹא  הַחֲלָקִים —  קוּ  חִלְּ בֶט  ֵ הַשּׁ רִבּוּי  לְפִי 
פֹרָשׁ  מְּ מוֹ שֶׁ י רוּחַ הַקֹּדֶשׁ, כְּ יְדֵי גּוֹרָל. וְהַגּוֹרָל הָיָה עַל פִּ
אוּרִים  בְּ שׁ  מְלֻבָּ הָיָה  הֵן  הַכֹּ אֶלְעָזָר  תְרָא16:  בַּ בָבָא  בְּ
עוֹלֶה,  לוֹנִי  פְּ בֶט  שֵׁ "אִם  הַקֹּדֶשׁ:  רוּחַ  בְּ וְאוֹמֵר  ים,  וְתֻמִּ
נֵים  שְׁ בָטִים הָיוּ כְתוּבִים בִּ ְ לוֹנִי עוֹלֶה עִמּוֹ". וְהַשּׁ חוּם פְּ תְּ
תָקִים,  ר פְּ נֵים עָשָׂ שְׁ בוּלִים בִּ ר גְּ נֵים עָשָׂ תָקִים וּשְׁ ר פְּ עָשָׂ
נֵי  שְׁ וְנוֹטֵל  לְתוֹכָהּ  יָדוֹ  מַכְנִיס  יא  שִׂ וְהַנָּ י,  קַלְפֵּ בְּ וּבְלָלוּם 
בוּל  ל גְּ בְטוֹ וּפֶתֶק שֶׁ ם שִׁ ל שֵׁ תֶק שֶׁ פְתָקִין, עוֹלֶה בְיָדוֹ פֶּ
פֹרָשׁ לוֹ, וְהַגּוֹרָל עַצְמוֹ הָיָה צוֹוֵחַ וְאוֹמֵר: "אֲנִי הַגּוֹרָל  הַמְּ

י  פִּ "עַל  אֱמַר:  נֶּ שֶׁ לוֹנִי",  פְּ בֶט  לְשֵׁ לוֹנִי  פְּ לִגְבוּל  עָלִיתִי 
בוּל  גְּ שׁ  יֵּ שֶׁ לְפִי  ה,  מִדָּ בְּ הָאָרֶץ  קָה  נִתְחַלְּ וְלֹא  הַגּוֹרָל"17. 
ית  נֶגֶד בֵּ ית כּוֹר רַע כְּ שׁוּמָא — בֵּ א בְּ ח מֵחֲבֵרוֹ, אֶלָּ בָּ מְשֻׁ
מוֹת מַטּוֹת אֲבֹתָם.  מִים: 55 לִשְׁ סְאָה טוֹב, הַכֹּל לְפִי הַדָּ
חָלוֹת  ל הַנְּ תוּב נַחֲלָה זוֹ מִכָּ ה הַכָּ נָּ אֵלּוּ יוֹצְאֵי מִצְרַיִם. שִׁ
תִים,  הַמֵּ אֶת  ים  יוֹרְשִׁ ים  הַחַיִּ חָלוֹת  הַנְּ ל  כָּ שֶׁ תּוֹרָה,  בַּ שֶׁ
נֵי אַחִים מִיּוֹצְאֵי  יצַד? שְׁ ים. כֵּ ים אֶת הַחַיִּ וְכָאן מֵתִים יוֹרְשִׁ
וְלָזֶה  אֶחָד  לָזֶה  הָאָרֶץ,  בָאֵי  בְּ נִים  בָּ לָהֶם  הָיוּ  שֶׁ מִצְרַיִם 
ה,  לֹשָׁ ה נָטְלוּ שְׁ לֹשָׁ ְ ה. הָאֶחָד נָטַל חֵלֶק אֶחָד, וְהַשּׁ לֹשָׁ שְׁ
אֵצֶל  נַחֲלָתָן  חָזְרָה  הָאָרֶץ".  חָלֵק  תֵּ ה  "לָאֵלֶּ אֱמַר:  נֶּ שֶׁ
מוֹת  אֱמַר: "לִשְׁ נֶּ וְזֶהוּ שֶׁ וֶה.  שָׁ בְּ קוּ הַכֹּל  וְחִלְּ אֲבִי אֲבִיהֶן, 
קוּהָ לְפִי  נִים, חִלְּ טְלוּ הַבָּ נָּ אַחַר שֶׁ מַטּוֹת אֲבֹתָם יִנְחָלוּ", שֶׁ
לְמִנְיַן  קוּהָ  חִלְּ ה  חִלָּ מִתְּ וְאִלּוּ  צְרַיִם,  מִמִּ צְאוּ  יָּ שֶׁ הָאָבוֹת 
נֵי  א שְׁ עָה אֶלָּ יוֹצְאֵי מִצְרַיִם — לֹא הָיוּ נוֹטְלִין אֵלּוּ הָאַרְבָּ

עָה חֲלָקִים:  ו נָטְלוּ אַרְבָּ חֲלָקִים, עַכְשָׁ

לְמֵימָר:  ה  מֹשֶׁ עִם  יְיָ  יל   וּמַלֵּ 52
אַרְעָא  לֵג  תְפְּ תִּ ין   לְאִלֵּ 53
יאֵי   לְסַגִּ מָהָן: 54 מִנְיַן שְׁ אַחֲסָנָא בְּ בְּ
זְעֲרוּן  תַּ וְלִזְעִירֵי  הוֹן  אַחֲסַנְתְּ סְגּוּן  תַּ
מִנְיָנוֹהִי  לְפוּם  בַר  גְּ הוֹן  אַחֲסַנְתְּ
עַדְבָא  רַם בְּ  בְּ הּ: 55 תְיְהַב אַחֲסַנְתֵּ תִּ
בְטֵי  שִׁ מָהַת  לִשְׁ אַרְעָא  לֵג  תְפְּ תִּ

אֲבָהַתְהוֹן יַחְסְנוּן: 

לֶּה  53 לָאֵ֗ ר:  לֵּאמֹֽ אֶל־מֹשֶׁ֥ה  יְהָֹו֖ה  52 וַיְדַבֵּ֥ר  שלישי 

תַּרְבֶּה֙  ב  54 לָרַ֗ שֵׁמֽוֹת:  בְּמִסְפַּ֥ר  ה  חֲלָ֖ בְּנַֽ רֶץ  הָאָ֛ חָלֵק֥  תֵּֽ
ן  יתַֻּ֖ יו  פְקֻדָ֔ י  לְפִ֣ ישׁ  אִ֚ חֲלָת֑וֹ  נַֽ יט  תַּמְעִ֖ ט  וְלַמְעַ֕ חֲלָת֔וֹ  נַֽ
רֶץ לִשְׁמ֥וֹת מַטּוֹת־ ק אֶת־הָאָ֑ ל יֵחָֽלֵ֖ חֲלָתֽוֹ: 55 אַךְ־בְּגוֹרָ֕ נַֽ

לוּ:  ם יִנְחָֽ אֲבֹתָ֖



inheritor assumes the legal standing of the par-
ent and thereby automatically assumes owner-
ship of his parent’s property. He does not earn it, 
nor does the parent choose to bequeath it to him; 
he in essence becomes his parent.
Here, the Jewish people are not a separate entity 
that God chooses; they and God are, so to speak, 
one and the same.

Before the Torah was given, the relationship be-
tween God and the Jewish people was solely on 
the contractual and child-parent levels. Service of 
God was limited; an individual could serve God 
and elicit Divine revelation to the extent his natu-
ral talents and faculties allowed, but no further. At 
the same time, God showed the Jewish people spe-
cial attention due to the Divine soul they possessed 
from the time of Abraham.
When the Torah was given, the free-choice rela-
tionship between God and Israel was added. From 
this point on, God sets the tone in the relationship, 
meaning that even the service-reward reciprocity is 

no longer limited by our finite capacities; the Torah 
and its commandments enable us to achieve Divine 
consciousness far in excess of our natural ability.
With the messianic Redemption, however, the in-
heritance relationship will become paramount. Our 
creature consciousness will both dissolve into Cre-
ator consciousness and continue to exist separately; 
our unique personalities will shine individually 
even as they paradoxically exist as part of God’s ab-
solute reality.
Thus, since the Land of Israel is intended to be, as 
we have said, the microcosm of the comprehensive 
process of making the physical world into God’s 
home, its relationship to the Jewish people had to 
be established on all three levels: rational, suprara-
tional, and intrinsic. In this way, our entry and pos-
session of the land foreshadowed the final Redemp-
tion, in which our intrinsic, essential identification 
with God will become the operative consciousness 
of reality.46

16. קכב, א.  17. פסוק נו.  
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43. Taking into consideration the fact that firstborn sons receive a double portion (Rashi on Genesis 48:6).  44. There are a number 
of viewpoints in the Talmud (Bava Batra 108a ff) and classical commentaries (on these verses and the relevant portions of the Book 
of Joshua) regarding how these three interacted in assigning each family its portion of land.  45. Tanya, chapter 2, after Job 31:2.  

53 The land will be divided: The Land of Israel was 
divided in three ways:

by population, that is, the larger the tribe, the •	
larger the portion it received,
by lot (which was God’s hand at work), and•	
through inheritance.•	 44

In other words, the Jewish people’s connection to 
the Land of Israel exists on three levels:

rationally, i.e., by their own merits,•	
by Divine decree, and•	
by inheritance.•	

This is because God chose the Land of Israel to be 
the central setting in which the process of mak-
ing the physical world into His home would un-
fold. The Jewish people are similarly the nation 
God chose to be the central players in this drama. 
Therefore, the relationship that is about to be es-
tablished between the chosen people and the cho-
sen land must reflect that which has been estab-
lished between the people and God.
The relationship between God and the Jewish 
people is threefold, as is stated in the daily morn-
ing liturgy: “Happy are we: how good is our por-
tion, how pleasant our lot, and how beautiful our 
inheritance.”

“Portion” refers to the contractual relationship •	

between God and Israel. We have undertaken to 
serve God in various ways, and He has promised 
to reward us for our service. The portion we re-
ceive from God is commensurate with the effort 
we exert to earn it.

On a deeper level, “portion” refers to the fact 
that the Jewish Divine soul is “a veritable portion 
of God above,”45 just as a child may be seen as a 
portion of his parent. This intrinsic relationship 
between God and the Jewish people binds them 
inseparably.

“Lot” refers to the suprarational relationship •	
God forged with us by giving us the Torah and 
making us the bearers of His message to human-
ity. This was an act of absolute free will on God’s 
part; He was not compelled by any logical con-
siderations to choose us, anymore than a lot is 
compelled to fall a certain way.

This suprarational relationship is deeper not 
only than the contractual, servicereward rela-
tionship, but even than the intrinsic, parent-child 
relationship, since the latter also “forces” God, so 
to speak, into a connection with Israel. Beyond 
this, God also chooses Israel of His own, supra-
rational volition.

“Inheritance” refers to the mutual identification •	
of God and Israel. According to Jewish law, the 

Dividing the Land
Third Reading 52 After Moses and Eleazar completed the census, God spoke to 
Moses, saying,
53 “The land will be divided among these 601,730 Israelites as an inheritance, 
first according to the number of their names and then according to their fathers’ 
estates, as will be described presently. But only those included in the present cen-
sus will be considered: someone currently under 20 who turns 20 by the time the 
people actually conquer and divide the land will not be entitled to his own por-
tion.
54 You shall give a larger inheritance to the large tribe and you shall give a 
smaller inheritance to a smaller tribe; each tribe shall be given an inheritance 
according to its number.
55 Nonetheless, the land shall be divided by lot, as follows: Divide the land into 
area-units of equal fertility, and divide the land into 12 districts, each containing a 
number of these area-units equal to the head count of a different tribe.43 Write the 
names of the 12 tribes on 12 tickets and the names of these 12 districts on 12 other 
tickets, and shuffle all these tickets in a box. Dress Eleazar the high priest in his 
priestly garments, including the urim and tumim, through which he is granted Di-


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י18.  תִּ רַשְׁ פֵּ שֶׁ מוֹ  כְּ ר,  מְדַבֵּ הָיָה  הַגּוֹרָל  הַגּוֹרָל.  י  פִּ 56 עַל 
נוּ  תְּ "וַיִּ אוֹמֵר:  הוּא  וְכֵן  הַקֹּדֶשׁ,  רוּחַ  בְּ קָה  תְחַלְּ נִּ שֶׁ יד  מַגִּ
ר  י ה' נָתְנוּ לוֹ אֶת הָעִיר אֲשֶׁ לְכָלֵב אֶת חֶבְרוֹן"19, "עַל פִּ
ה  58 אֵלֶּ וַעֲבָדִים:  רִים  גֵּ יָצְאוּ  אֲבוֹתָם.  מַטּוֹת  אָל"20:  שָׁ
יאֵלִי  וְהָעָזִּ מְעִי  ִ הַשּׁ חַת  פַּ מִשְׁ אן  כָּ חָסֵר  לֵוִי.  חֹת  פְּ מִשְׁ

מִצְרָיִם.  ר יָלְדָה אֹתָהּ לְלֵוִי בְּ צְהָרִי: 59 אֲשֶׁ וּקְצָת מִן הַיִּ
מִצְרַיִם וְאֵין הוֹרָתָה  מִצְרַיִם — לֵדָתָהּ בְּ ה בְּ תּוֹ יְלָדַתָּ אִשְׁ
לִימָה  ה. וְהִיא הִשְׁ כְנְסוּ לְתוֹךְ הַחוֹמָה יְלָדַתָּ נִּ שֶׁ מִצְרַיִם, כְּ בְּ
ים  ִ שּׁ א שִׁ ה מוֹצֵא אֶלָּ פְרָטָן אִי אַתָּ הֲרֵי בִּ בְעִים, שֶׁ מִנְיַן שִׁ

ע:  וָתֵשַׁ

לֵג  תְפְּ תִּ עַדְבָא  פּוּם   עַל  56
לִזְעִירֵי:  יאֵי  סַגִּ ין  בֵּ הוֹן  אַחְסַנְתְּ
לְזַרְעֲיַתְהוֹן  לֵוָאֵי  מִנְיָנֵי  ין   וְאִלֵּ 57
לִקְהָת  רְשׁוֹן  גֵּ זַרְעִית  לְגֵרְשׁוֹן 
מְרָרִי:  זַרְעִית  לִמְרָרִי  קְהָת  זַרְעִית 
לִבְנִי  זַרְעִית  לֵוִי  זַרְעֲיַת  ין   אִלֵּ 58
זַרְעִית  מַחְלִי  זַרְעִית  חֶבְרוֹן  זַרְעִית 
אוֹלֵד  וּקְהָת  קֹרַח  זַרְעִית  י  מוּשִׁ
עַמְרָם  ת  אִתַּ  וְשׁוּם  59 עַמְרָם:  יָת 
לְלֵוִי  יָתַהּ  ילֵידַת  דִּ לֵוִי  ת  בַּ יוֹכֶבֶד 
מִצְרָיִם וִילֵידַת לְעַמְרָם יָת אַהֲרֹן  בְּ
אֲחַתְהוֹן:  מִרְיָם  וְיָת  ה  מֹשֶׁ וְיָת 
וְיָת  נָדָב  יָת  לְאַהֲרֹן   וְאִתְיְלִיד  60
אִיתָמָר:  וְיָת  אֶלְעָזָר  יָת  אֲבִיהוּא 
קָרוֹבֵיהוֹן   וּמִית נָדָב וַאֲבִיהוּא בְּ 61

א נוּכְרֵיתָא קֳדָם יְיָ:  ָ אֶשּׁ

ט: ס ב לִמְעָֽ חֲלָת֑וֹ בֵּ֥ין רַ֖ ק נַֽ חָלֵ֖ ל תֵּֽ 56 עַל־פִּי֙ הַגּוֹרָ֔

חַת֙  מִשְׁפַּ֨ לְגֵֽרְשׁ֗וֹן  לְמִשְׁפְּחֹתָם֒  הַלֵּוִי֘  י  פְקוּדֵ֣ לֶּה  57 וְאֵ֨

חַת  מִשְׁפַּ֖ י  לִמְרָרִ֕ י  הַקְּהָתִ֑ חַת  מִשְׁפַּ֖ ת  לִקְהָ֕ י  הַגֵּרְ֣שֻׁנִּ֔
י מִשְׁפַּ֤חַת  חַת הַלִּבְנִ֜ י מִשְׁפַּ֨ ת לֵוִ֗ לֶּה | מִשְׁפְּחֹ֣ י: 58 אֵ֣ הַמְּרָרִֽ
חַת  מִשְׁפַּ֖ י  הַמּוּשִׁ֔ מִשְׁפַּ֣חַת  הַמַּחְלִי֙  מִשְׁפַּ֤חַת  חֶבְרֹנִי֙  הַֽ
ם  עַמְרָ֗ שֶׁת  אֵ֣ 59 וְשֵׁ֣ם |  ם:  אֶת־עַמְרָֽ ד  הוֹלִ֥ ת  וּקְהָ֖ י  הַקָּרְחִ֑
לֶד  וַתֵּ֣ יִם  בְּמִצְרָ֑ י  לְלֵוִ֖ הּ  אֹתָ֛ ה  יָלְֽדָ֥ ר  אֲשֶׁ֨ י  בַּת־לֵוִ֔ בֶד֙  יוֹכֶ֨
ם:  אֲחֹתָֽ מִרְיָם֥  ת  וְאֵ֖ ה  וְאֶת־מֹשֶׁ֔ הֲרֹן֙  ת־אַֽ אֶֽ ם  לְעַמְרָ֗
אֶת־אֶלְעָזָר֖  וְאֶת־אֲבִיה֑וּא  ב  אֶת־נָדָ֖ ן  הֲרֹ֔ לְאַֽ 60 וַיִּוָּלֵד֣ 

אֵשׁ־ בְּהַקְרִיבָ֥ם  וַֽאֲבִיה֑וּא  ב  נָדָ֖ 61 וַיָּמָ֥ת  ר:  יתָמָֽ וְאֶת־אִֽ
ה לִפְנֵי֥ יְהָֹוֽה:  זָרָ֖

18. לעיל פסוק נד.  19. שופטים א, כ.  20. יהושע יט, נ.  

[55] In their father’s generation: To illustrate: Let 
A and B be two contemporaries whose sons went 
out of Egypt and whose grandsons were includ-
ed in this present census. A had two sons, A1 and 
A2. A1 had one son, A1a; and A2 had three sons: 
A2a, A2b, and A2c. B had two sons, B1 and B2. B1 
had one son, B1a; and B2 had one son, B2a. If the 
land were divided equally between those in the 
present census, then all the grandchildren (A1a, 
A2a, A2b, A2c, B1a, and B2a) would get an equal 
portion. If the land were divided equally among 
those who left Egypt (A1, A2, B1, and B2), then 
their children would not get equal portions: A1a 
would get one portion, while A2a, A2b, and A2c 
would each get a third of a portion. B1a and B2a 
would also get one portion each. The Torah here, 
however, tells us to first assign each grandson 
a portion, and then to consider this portion as 
part of the father’s estate and this in turn as part 
of the grandfather’s estate. This virtual estate is 
then redivided equally amongst the grandsons. 

In this scheme, each of A’s four grandchildren 
starts off with one portion, as do both of B’s two 
grandchildren. These portions revert to their fa-
ther’s virtual estates, and thus A1, B1, and B2 all 
“inherit” one portion each from their sons, while 
A2 “inherits” three portions from his three sons. 
Taking this reverse inheritance one more gener-
ation back, A “inherits” the four portions of A1 
and A2, while B “inherits” the two portions of 
B1 and B2. Now we split up A’s and B’s estates 
equally among their direct inheritors: A1 and A2 
each receive two portions, while B1 and B2 each 
receive one portion each. As for the next gen-
eration, A1a receives his father’s two portions, 
while A2a, A2b, and A2c split their father’s two 
portions among them, receiving two-thirds of 
a portion each. Meanwhile, B1a and B2a each 
receive their fathers’ single portion. (For the 
purpose of this illustration, none of the sons are 
firstborns, for otherwise they would receive a 
double portion).
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47. Above, 14:38; Likutei Sichot, vol. 8, p. 175, note 28. See also below, on 36:7.  48. Above, 14:24; Judges 1:20.  49. Joshua 19:50. 
Joshua divided the land by lot after most of it had been conquered (Joshua 14:1 ff).  50. Cf. above, 3:14 ff.  51. Exodus 6:17; above, 
3:18.  52. Above, on 21:4.  53. Exodus 6:18; above, 3:19.  54. Above, on 21:4.  55. Exodus 6:21.  56. Leviticus 10:1-2.  

vine inspiration. Call the princes of the tribes up one by one. As each one steps for-
ward, the urim and tumim will inspire Eleazar to prophesy that this prince will be 
given such-and-such a region. The prince will then pull two tickets from the box, 
and miraculously, one ticket will be that with his tribe’s name, and the other will 
be that of his tribe’s inheritance as just prophesied by Eleazar. The ticket on which 
is written the inheritance will then miraculously speak, saying, ‘I, the lot of such-
and-such a region, have become the inheritance of such-and-such a tribe.’ This way, 
it will be clear to all that the land is not being divided arbitrarily, but fairly, by My 
word. Once each individual has been assigned an inheritance, consider it part of 
his father’s estate; then divide this father’s virtual estate equally amongst his sons. 
This way, they shall also inherit the land according to the names of their fathers’ 
tribes, i.e., according to the population of the tribes in their fathers’ generation. In 
this calculation, Joshua and Caleb shall be considered the fathers of the children of 
the 10 spies: their children will receive the spies’ children’s inheritances.47

56 Thus, the father’s inheritance shall be divided, according to the miraculous 
pronouncement of the lot itself, whether it would otherwise have been large or 
small. From all this, it is clear that converts and freed slaves, who are not part of 
any tribe, do not inherit any land. Also, Joshua and Caleb will not receive their 
inheritances according to this process, for I have promised Hebron to Caleb48 and 
will give Joshua an inheritance by his request.”49

The Census of the Levites
57 Moses and Eleazar also took a census of the Levites. These were the tallies of 
the Levites according to their families: from Gershon, the family of the clan of 
Gershon; from Kehat, the family of the clan of Kehat; from Merari, the family of 
the clan of Merari.50

58 These were the families of Levi: The clan of Gershon included only the family 
of the clan of Livni, for the clan of Shimi51 was killed at Moserot.52 The only com-
plete families of the clan of Kehat were53 the family of the clan of Chevron and 
the family of Amram, since the family of Uziel and most of the family of Yitzhar 
had been killed at Moserot.54 The clan of Merari included the family of the clan of 
Machli and the family of the clan of Mushi. The only remaining family of Yitzhar 
was the family of the clan of Korach.55 Kehat begot Amram.
59 The name of Amram’s wife was Yocheved the daughter of Levi, whom Levi’s 
wife had conceived before Jacob’s family left Egypt and had borne to Levi as soon 
as they arrived in Egypt. Yocheved bore to Amram: Aaron, Moses, and their sister 
Miriam.
60 Born to Aaron were Nadav, Avihu, Eleazar, and Itamar.
61 Nadav and Avihu died when they offered an unauthorized fire before God.56 
Amram’s family did not form any clans: Moses’ descendants were included in the 
clan of Kehat, and Aaron’s descendants—the priests—were not counted as a clan.
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 RASHI 
נִמְנִין  לִהְיוֹת  רָאֵל.  יִשְׂ נֵי  בְּ תוֹךְ  בְּ קְדוּ  הָתְפָּ לֹא  י  62 כִּ
נַחֲלָה.  לָהֶם  ן  נִתַּ לֹא  י  כִּ עַם?:  טַּ וּמַה  נָה,  שָׁ רִים  עֶשְׂ נֵי  בְּ
אֱמַר:  נֶּ שֶׁ נַחֲלָה,  נֵי  בְּ הָיוּ  נָה  שָׁ רִים  עֶשְׂ ן  מִבֶּ מְנִין  וְהַנִּ
הָיָה  לֹא  ה  64 וּבְאֵלֶּ נַחֲלָתוֹ"21:  ן  יֻתַּ פְקֻדָיו  לְפִי  "אִישׁ 
לִים,  הַמְרַגְּ זֵרַת  גְּ נִגְזְרָה  ים לֹא  שִׁ הַנָּ עַל  אֲבָל  וְגוֹ'.  אִישׁ 
ים אוֹמְרִים:  בוֹת אֶת הָאָרֶץ — הָאֲנָשִׁ הֵן הָיוּ מְחַבְּ לְפִי שֶׁ
אוֹמְרוֹת:  ים  שִׁ וְהַנָּ מִצְרָיְמָה"22,  וְנָשׁוּבָה  רֹאשׁ  נָה  "נִתְּ
צְלָפְחָד  נוֹת  בְּ ת  רָשַׁ פָּ נִסְמְכָה  לְכָךְ  ה"23,  אֲחֻזָּ נוּ  לָּ נָה  "תְּ
וַהֲלֹא  נֶאֱמַר,  ה  לָמָּ יוֹסֵף.  בֶן  ה  ֶ מְנַשּׁ חֹת  פְּ 1 לְמִשְׁ לְכָאן: 
ב  חִבֵּ יוֹסֵף  לְךָ:  לוֹמַר  א  אֶלָּ ה"?  ֶ מְנַשּׁ ן  "בֶּ נֶאֱמַר:  בָר  כְּ
וְגוֹ'"24,  עַצְמֹתַי  אֶת  "וַהַעֲלִתֶם  אֱמַר:  נֶּ שֶׁ הָאָרֶץ,  אֶת 
ה"25.  אֲחֻזָּ נוּ  לָּ נָה  "תְּ אֱמַר:  נֶּ שֶׁ הָאָרֶץ,  בוּ אֶת  חִבְּ וּבְנוֹתָיו 
י  וּמַעֲשֵׂ יו  עֲשָׂ מַּ שֶׁ ל מִי  כָּ שֶׁ יקִים,  ם צַדִּ הָיוּ כֻלָּ דְךָ שֶׁ וּלְלַמֶּ
לְיַחֲסוֹ  מֵהֶם  אֶחָד  בְּ תוּב  הַכָּ לְךָ  וּפֵרַט  סְתוּמִים,  אֲבוֹתָיו 
גוֹן  כְּ לִגְנַאי,  יִחֲסוֹ  וְאִם  יק.  צַדִּ ן  בֶּ יק  צַדִּ זֶה  הֲרֵי  בַח,  לְשֶׁ

ל  כָּ שֶׁ יָדוּעַ  בְּ מָע"26,  אֱלִישָׁ ן  בֶּ נְתַנְיָה  ן  בֶּ מָעֵאל  יִשְׁ א  "בָּ
ן הוּא  עִים הָיוּ: מַחְלָה נֹעָה וְגוֹ'. וּלְהַלָּ רִים עִמּוֹ רְשָׁ זְכָּ הַנִּ
קוּלוֹת זוֹ  ן שְׁ לָּ כֻּ יד שֶׁ הְיֶינָה מַחְלָה תִרְצָה"27, מַגִּ אוֹמֵר: "וַתִּ
ה וְלִפְנֵי אֶלְעָזָר.  ה אֶת סִדְרָן: 2 לִפְנֵי מֹשֶׁ נָּ כְזוֹ, לְפִיכָךְ שִׁ
עִים, אַחַר  נַת הָאַרְבָּ שְׁ א בִּ לֹּא עָמְדוּ לִפְנֵיהֶם אֶלָּ יד שֶׁ מַגִּ
ר  ךְ לִפְנֵי אֶלְעָזָר? אֶפְשָׁ ה. וְאַחַר כָּ ת אַהֲרֹן: לִפְנֵי מֹשֶׁ מֵּ שֶׁ
קְרָא  הַמִּ סָרֵס  א,  אֶלָּ יוֹדֵעַ?  אֶלְעָזָר  יָדַע,  לֹא  ה  מֹשֶׁ אִם 
י אֶלְעָזָר  וּם רַבִּ א חָנָן מִשּׁ ה. אַבָּ יָּ י יֹאשִׁ בְרֵי רַבִּ הוּ, דִּ וְדָרְשֵׁ
ם:  כֻלָּ לִפְנֵי  וְעָמְדוּ  בִים,  יוֹשְׁ הָיוּ  דְרָשׁ  הַמִּ בֵית  בְּ אוֹמֵר: 
חֶטְאוֹ  "בְּ לוֹמַר:  אוֹת  בָּ הָיוּ  שֶׁ לְפִי  וְגוֹ'.  הָיָה  לֹא  3 וְהוּא 
עֲדַת  בַּ וְלֹא  מִתְלוֹנְנִים  חֵטְא  בְּ "לֹא  לוֹמַר:  נִזְקְקוּ  מֵת", 
חֶטְאוֹ לְבַדּוֹ  א בְּ רוּךְ הוּא, אֶלָּ דוֹשׁ בָּ הִצּוּ עַל הַקָּ קֹרַח, שֶׁ
עֲקִיבָא אוֹמֵר:  י  רַבִּ עִמּוֹ".  אֲחֵרִים  הֶחֱטִיא אֶת  וְלֹא  מֵת 
ילִים  עְפִּ הַמַּ מְעוֹן אוֹמֵר: מִן  שִׁ י  וְרַבִּ שׁ עֵצִים הָיָה.  מְקוֹשֵׁ

הָיָה: 

וּתְלָתָא  רִין  עֶשְׂ מִנְיָנֵיהוֹן   וַהֲווֹ  62
יַרְחָא  ר  מִבַּ כוּרָא  דְּ ל  כָּ אַלְפִין 
נֵי  בְּ גוֹ  בְּ א אֲרֵי לָא אִתְמְנִיאוּ  וּלְעֵלָּ
לְהוֹן  אִתְיְהִיבַת  לָא  אֲרֵי  רָאֵל  יִשְׂ
ין   אִלֵּ 63 רָאֵל:  יִשְׂ נֵי  בְּ גוֹ  בְּ אַחֲסָנָא 
מְנוֹ  י  דִּ הֲנָא  כַּ וְאֶלְעָזָר  ה  מֹשֶׁ מִנְיָנֵי 
דְמוֹאָב  רַיָּא  מֵישְׁ בְּ רָאֵל  יִשְׂ נֵי  בְּ יָת 
לָא  ין   וּבְאִלֵּ 64 דִירֵחוֹ:  נָא  יַרְדְּ עַל 
הֲנָא  ה וְאַהֲרֹן כַּ נְיָנֵי מֹשֶׁ הֲוָה גְבַר מִמִּ
רָא  מַדְבְּ בְּ רָאֵל  יִשְׂ נֵי  בְּ יָת  מְנוֹ  י  דִּ
יְיָ לְהוֹן מְמַת   אֲרֵי אֲמַר  65 דְסִינָי: 
אַר  תְּ אִשְׁ וְלָא  רָא  מַדְבְּ בְּ יְמוּתוּן 
ה  יְפֻנֶּ ר  בַּ לֵב  כָּ אֱלָהֵין  אֱנַשׁ  הוֹן  מִנְּ
נַת   וּקְרִיבָא בְּ ר נוּן: 27:1 עַ בַּ וִיהוֹשֻׁ
ר מָכִיר  לְעָד בַּ ר גִּ ר חֵפֶר בַּ צְלָפְחָד בַּ
ה בַר יוֹסֵף  ֶ ה לְזַרְעֲיַת מְנַשּׁ ֶ ר מְנַשּׁ בַּ
נֹעָה  מַחְלָה  נָתֵהּ  בְּ מָהַת  שְׁ ין  וְאִלֵּ
 וְקָמָא  2 וְתִרְצָה:  ה  וּמִלְכָּ וְחָגְלָה 
הֲנָא  כַּ אֶלְעָזָר  וּקְדָם  ה  מֹשֶׁ קֳדָם 
תְרַע  א בִּ תָּ נִשְׁ וּקְדָם רַבְרְבַיָּא וְכָל כְּ
 אֲבוּנָא  3 לְמֵימָר:  זִמְנָא  ן  כַּ מַשְׁ
גוֹ  בְּ הֲוָה  לָא  וְהוּא  רָא  מַדְבְּ בְּ מִית 
א  תָּ כְנִשְׁ בִּ יְיָ  עַל  נוּ  מָּ אִזְדַּ דְּ א  תָּ כְנִשְׁ
לָא  וּבְנִין  מִית  בְחוֹבֵהּ  אֲרֵי  דְקֹרַח 

הֲווֹ לֵהּ: 

מִבֶּן־ ר  כָּל־זָכָ֖ לֶף  אֶ֔ וְעֶשְׂרִים֙  שְׁלשָׁ֤ה  ם  דֵיהֶ֗ פְקֻֽ הְי֣וּ  62 וַיִּֽ

י  כִּ֠ ל  יִשְׂרָאֵ֔ בְּנֵי֣  בְּתוֹךְ֙  קְד֗וּ  הָתְפָּֽ לֹ֣א  י |  כִּ֣ עְלָה  וָמָ֑ דֶשׁ  חֹ֣
י  פְּקוּדֵ֣ לֶּה  63 אֵ֚ ל:  יִשְׂרָאֵֽ בְּנֵי֥  בְּת֖וֹךְ  ה  חֲלָ֔ נַֽ לָהֶם֙  ן  לֹֽא־נִתַּ֤
ת  רְבֹ֣ קְד֜וּ אֶת־בְּנֵי֤ יִשְׂרָאֵל֙ בְּעַֽ ר פָּֽ ן אֲשֶׁ֨ ה וְאֶלְעָזָר֖ הַכֹּהֵ֑ מֹשֶׁ֔
י  ישׁ מִפְּקוּדֵ֣ אִ֔ יָה  לֶּה֙ לֹא־הָ֣ 64 וּבְאֵ֨ יְרֵחֽוֹ:  ן  יַרְדֵּ֥ ל  עַ֖ ב  מוֹאָ֔
ל בְּמִדְבַּ֥ר  קְד֛וּ אֶת־בְּנֵי֥ יִשְׂרָאֵ֖ ן אֲשֶׁ֥ר פָּֽ ן הַכֹּהֵ֑ הֲרֹ֖ ה וְאַֽ מֹשֶׁ֔
וְלֹֽא־ בַּמִּדְבָּ֑ר  תוּ  יָמֻ֖ מ֥וֹת  ם  לָהֶ֔ יְהָֹוה֙  ר  י־אָמַ֤ 65 כִּֽ סִינָֽי: 
עַ בִּן־נֽוּן: ס יהוֹשֻׁ֖ ה וִֽ י אִם־כָּלֵב֣ בֶּן־יְפֻנֶּ֔ ישׁ כִּ֚ ר מֵהֶם֙ אִ֔ נוֹתַ֤
בֶּן־ בֶּן־גִּלְעָד֙  פֶר  בֶּן־חֵ֤ ד  צְלָפְחָ֗ בְּנ֣וֹת  בְנָה  27:1 וַתִּקְרַ֜

לֶּה֙ שְׁמ֣וֹת  ת מְנַשֶּׁ֣ה בֶן־יוֹסֵ֑ף וְאֵ֨ ה לְמִשְׁפְּחֹ֖ יר בֶּן־מְנַשֶּׁ֔ מָכִ֣
דְנָה  עֲמֹ֜ תַּֽ 2 וַֽ ה:  וְתִרְצָֽ ה  וּמִלְכָּ֖ וְחָגְלָ֥ה  ה  נֹעָ֔ מַחְלָ֣ה  יו  בְּנֹתָ֔
וְכָל־ ם  הַנְּשִׂיאִ֖ וְלִפְנֵי֥  ן  הַכֹּהֵ֔ אֶלְעָזָר֣  וְלִפְנֵי֙  ה  מֹשֶׁ֗ לִפְנֵי֣ 
בַּמִּדְבָּר֒  מֵ֣ת  ינוּ֘  3 אָבִ֘ ר:  לֵאמֹֽ ד  הֶל־מוֹעֵ֖ אֹֽ פֶּ֥תַח  עֵדָ֑ה  הָֽ
עֲדַת־ בַּֽ עַל־יְהָֹו֖ה  ים  הַנּֽוֹעָדִ֛ ה  עֵדָ֗ הָֽ בְּת֣וֹךְ  ה  לֹֽא־הָיָ֜ וְה֨וּא 

יוּ לֽוֹ:  ים לֹא־הָ֥ ת וּבָנִ֖ י־בְחֶטְא֣וֹ מֵ֔ רַח כִּֽ קֹ֑

21. לעיל פסוק נד.  22. במדבר יד, ד.  23. במדבר כז, ד.  24. בראשית נ, כה.  25. להלן פסוק ד.  26. מלכים ־ב כה, כה.  27. במדבר לו, יא.  

the daughters claimed, their father deserved a portion of the land just as if he had 
been counted in the census. “Furthermore,” the daughters continued, “he deserves 
another portion as well: He also had no sons, but had he had sons, they, too, would 
have received a portion of land.
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57. Above, 1:49.  58. Above, 18:24.  59. Numbers 1:1.  60. Above, 14:23, 29-31.  61. Above, 14:4.  62. Genesis 50:25; Exodus 13:19.  
63. Given below, 36:11.  64. See above, 26:33; Likutei Sichot, vol. 8, pp. 200-206.  65. See Likutei Sichot, vol. 23, pp. 182-187.  66. Above, 
14:2-3, 35.  67. Above, 16:13-14.  68. Above, 15:32.  69. Above, 14:40-45.  70. Likutei Sichot, vol. 8, pp. 171 ff.  

62 The tally of the Levites was 23,000, which included every male one month old 
and over, for they were not counted among the Israelites,57 since no inheritance 
was given them among the Israelites.58

63 Both of these censuses, that of the laity and that of the Levites, composed the 
tally taken by Moses and Eleazar the priest, who counted the Israelites in the 
plains of Moab, by the Jordan opposite Jericho. The eight Levite clans together 
with the 57 lay clans totaled 65 clans.
64 Among these there was virtually no man who had been included in the tally 
taken by Moses and Aaron the priest when they counted the lay Israelites in the 
Sinai desert in Iyar 2449.59

65 For God had said to them, “They shall surely die in the desert,”60 and no 
one was left of them but Caleb the son of Yefuneh and Joshua the son of Nun. 
There were, however, Levites, women (Levite and non-Levite), and members of 
the mixed multitude from the previous generation, since God’s decree applied 
only to those counted in the military census.61

Laws of Inheritance
27:1 After hearing the laws concerning the division of the land, the daughters of 
Tzelofechad the son of Chefer, the son of Gilead, the son of Machir, the son of 
Manasseh, of the families of Manasseh the son of Joseph, came forward to argue 
to Moses that their father deserved a portion of the land even though he had only 
daughters. The daughters’ full lineage is given here in order to indicate that they 
were comparable to Joseph both in their righteousness and their love of the Land of 
Israel (Joseph had asked specifically to be buried there62). Tzelofechad’s daughters’ 
names were Machlah, Noah, Choglah, Milkah, and Tirtzah. Here again, they are 
listed out of their birth order63 to indicate that they were all equally wise.64

2 They stood before Moses—after having presented their question before Eleazar 
the priest and before the princes—when they and the entire congregation were 
gathered to learn from Moses at the entrance to the Tent of Meeting,65 saying,
3 “Our father did not die in Egypt; he died in the desert. But, whereas the rest 
of his generation died in the desert because of God’s decree against them for fol-
lowing the spies and spurning the Land of Israel, and therefore do not deserve a 
portion of the land, he was different. He was not in the assembly that banded to-
gether against God after the spies’ report and sought to return to Egypt,66 nor was 
he in Korach’s assembly, who also complained about being taken out of Egypt.67 
Moreover, he was not guilty of leading anyone else astray; rather, he died only for 
his own sin.” (Out of respect for their father, the daughters did not mention his sin 
explicitly. He was either the one caught gathering sticks on the Sabbath, who was 
put to death more than a year before the incident of the spies,68 or one of those who 
were led astray by the spies but repented after God pronounced His decree against 
them and sought to proceed toward the Land of Israel despite the decree.69 In ei-
ther case, he was not guilty of disloyalty to the Promised Land.70) For this reason, 
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 RASHI 
וְאִם  עוֹמְדוֹת,  ן  בֵּ מְקוֹם  בִּ אָנוּ  אָבִינוּ.  ם  שֵׁ רַע  יִגָּ ה  4 לָמָּ
י  כִּ לְיָבָם:  נוּ  אִמֵּ ם  תְיַבֵּ תִּ  — זֶרַע  חֲשׁוּבוֹת  קֵבוֹת  הַנְּ אֵין 
לוּם.  כְּ ן, לֹא הָיוּ תּוֹבְעוֹת  בֵּ ן. הָא אִם הָיָה לוֹ  בֵּ אֵין לוֹ 
טָן.  פָּ מִשְׁ אֶת  ה  מֹשֶׁ קְרֵב  5 וַיַּ הָיוּ:  חַכְמָנִיּוֹת  שֶׁ יד  מַגִּ
עֲטָרָה  טַל  נָּ שֶׁ עַל  נִפְרָע  וְכָאן  נּוּ.  מִמֶּ הֲלָכָה  מָה  נִתְעַלְּ
בָר  דָּ אֵלַי"28.  קְרִבוּן  תַּ ם  מִכֶּ ה  יִקְשֶׁ ר  אֲשֶׁ בָר  "וְהַדָּ לוֹמַר: 
ה,  מֹשֶׁ יְדֵי  עַל  תֵב  לְהִכָּ זוֹ  ה  רָשָׁ פָּ הָיְתָה  רְאוּיָה  אַחֵר: 
נוֹת  בְּ ן  7 כֵּ יָדָן:  עַל  בָה  וְנִכְתְּ צְלָפְחָד  נוֹת  בְּ כוּ  זָּ שֶׁ א  אֶלָּ
ה  רָשָׁ פָּ תוּבָה  כְּ ךְ  כָּ "יָאוּת",  תַרְגּוּמוֹ:  כְּ דֹּבְרֹת.  צְלָפְחָד 
רָאֲתָה  לֹּא  ֶ שּׁ מַה  עֵינָן  רָאֲתָה  שֶׁ יד  מַגִּ רוֹם.  מָּ בַּ לְפָנַי  זוֹ 
תָבְעוּ.  יָפֶה  דֹּבְרֹת.  צְלָפְחָד  נוֹת  בְּ ן  כֵּ ה:  מֹשֶׁ ל  שֶׁ עֵינוֹ 
נָתֹן  לִדְבָרָיו:  מוֹדֶה  הוּא  רוּךְ  בָּ דוֹשׁ  הַקָּ שֶׁ אָדָם  רֵי  אַשְׁ
מִצְרַיִם,  מִיּוֹצְאֵי  הָיָה  שֶׁ אֲבִיהֶן,  חֵלֶק  חֲלָקִים:  נֵי  שְׁ ן.  תֵּ תִּ
. לְשׁוֹן "הַעֲבָרָה"  נִכְסֵי חֵפֶר: וְהַעֲבַרְתָּ וְחֶלְקוֹ עִם אֶחָיו בְּ
אַחֵר:  בָר  דָּ לְיוֹרְשׁוֹ.  ן  בֵּ יחַ  מַנִּ אֵינוֹ  שֶׁ מִי  בְּ הוּא  )עֶבְרָה( 
נָהּ  בְּ שֶׁ בֶט,  לְשֵׁ בֶט  ֵ מִשּׁ נַחֲלָה  מַעֲבֶרֶת  ת  הַבַּ שֶׁ ם  שֵׁ עַל 

ה  נִצְטַוָּ נַחֲלָה"29 לֹא  תִסֹּב  "לֹּא  שֶׁ ין אוֹתָהּ,  יוֹרְשִׁ וּבַעְלָהּ 
נַחֲלָתוֹ  אֶת  ם  "וְהַעֲבַרְתֶּ וְכֵן  לְבָד.  בִּ הַדּוֹר  לְאוֹתוֹ  א  אֶלָּ
אוֹמֵר  הוּא  וּבְבַת  ם",  "וּנְתַתֶּ אוֹמֵר  הוּא  ן  כֻלָּ בְּ לְבִתּוֹ", 
וְאֵין  חְתּוֹ.  פַּ שְׁ מִמִּ אֵלָיו  רֹב  הַקָּ אֵרוֹ  11 לִשְׁ ם":  "וְהַעֲבַרְתֶּ
חַת הָאָב: 12 עֲלֵה אֶל הַר  פַּ א מִשְׁ חָה" קְרוּיָה אֶלָּ פָּ "מִשְׁ
רוּךְ  דוֹשׁ בָּ אָמַר הַקָּ יוָן שֶׁ ה נִסְמְכָה לְכָאן? כֵּ הָעֲבָרִים. לָמָּ
קוֹם לְהַנְחִיל,  ה הַמָּ ן לָהֶם", אָמַר: "אוֹתִי צִוָּ תֵּ הוּא: "נָתֹן תִּ
דוֹשׁ  הַקָּ לוֹ  אָמַר  לָאָרֶץ".  נֵס  וְאֶכָּ זֵרָה  הַגְּ רָה  הֻתְּ א  מָּ שֶׁ
יוָן  כֵּ אַחֵר:  בָר  דָּ עוֹמֶדֶת".  מְקוֹמָהּ  בִּ זֵרָתִי  "גְּ הוּא:  רוּךְ  בָּ
וְאָמַר:  מַח  שָׂ רְאוּבֵן,  וּבְנֵי  גָד  נֵי  בְּ לְנַחֲלַת  ה  מֹשֶׁ כְנַס  נִּ שֶׁ
נוֹ  בְּ עַל  זַר  גָּ שֶׁ לְמֶלֶךְ  ל  מָשָׁ נִדְרִי".  לִי  ר  הֻתַּ שֶׁ ה  מְדֻמֶּ "כִּ
וְהוּא   — עַר  ַ לַשּׁ נִכְנַס  לּוֹ.  שֶׁ לְטִין  פַּ לְפֶתַח  נֵס  יִכָּ לֹּא  שֶׁ
רַקְלִין — וְהוּא אַחֲרָיו.  אַחֲרָיו, לֶחָצֵר — וְהוּא אַחֲרָיו, לַטְּ
וְאֵילָךְ  אן  מִכָּ נִי,  "בְּ לוֹ:  אָמַר  יטוֹן,  לַקִּ נֵס  לִכָּ א  בָּ שֶׁ יוָן  כֵּ

נֵס":  ה אָסוּר לִכָּ אַתָּ

מָא דַאֲבוּנָא מִגּוֹ   לְמָא יִתְמְנַע שְׁ 4
לָנָא  ר הַב  בָּ לֵהּ  לֵית  אֲרֵי  זַרְעִיתֵהּ 
 וְקָרֵיב  5 אֲבוּנָא:  אֲחֵי  גוֹ  בְּ אַחֲסָנָא 
 וַאֲמַר  6 יְיָ:  קֳדָם  ינְהֵן  דִּ יָת  ה  מֹשֶׁ
נַת  בְּ  יָאוּת  7 לְמֵימָר:  ה  לְמֹשֶׁ יְיָ 
לְהֵן  ן  תֵּ תִּ ן  מִתַּ לָן  מְמַלְּ צְלָפְחָד 
אֲבוּהֵן  אֲחֵי  גוֹ  בְּ אַחֲסָנָא  אֲחוּדַת 
לְהֵן:  אֲבוּהֵן  אַחֲסָנַת  יָת  וְתַעֲבַר 
לְמֵימָר  ל  מַלֵּ תְּ רָאֵל  יִשְׂ נֵי  בְּ  וְעִם  8
רוּן  בַר אֲרֵי יְמוּת וּבַר לֵית לֵהּ וְתַעְבְּ גְּ
לֵית   וְאִם  9 הּ:  לִבְרַתֵּ הּ  אַחֲסַנְתֵּ יָת 
הּ  אַחֲסַנְתֵּ יָת  נוּן  וְתִתְּ א  רַתָּ בְּ לֵהּ 
אַחִין  לֵהּ  לֵית   וְאִם  10 לַאֲחוֹהִי: 
לַאֲחֵי אֲבוּהִי:  הּ  אַחֲסַנְתֵּ יָת  נוּן  וְתִתְּ
נוּן   וְאִם לֵית אַחִין לַאֲבוּהִי וְתִתְּ 11
לֵהּ  קָרִיב  דְּ לְקָרִיבֵהּ  הּ  אַחֲסַנְתֵּ יָת 
לִבְנֵי  וּתְהֵי  יָתַהּ  וְיֵירַת  רְעִיתֵהּ  מִזַּ
יד  פַקֵּ דִי  מָא  כְּ ין  דִּ לִגְזֵרַת  רָאֵל  יִשְׂ
ה  לְמֹשֶׁ יְיָ   וַאֲמַר  12 ה:  מֹשֶׁ יָת  יְיָ 
יָת  וַחֲזִי  הָדֵין  דַעֲבָרָאֵי  לְטוּרָא  סַק 

רָאֵל:  י יְהָבִית לִבְנֵי יִשְׂ אַרְעָא דִּ

בֵּ֑ן  ל֖וֹ  ין  אֵ֥ י  כִּ֛ מִשְׁפַּחְתּ֔וֹ  מִתּ֣וֹךְ  ינוּ֙  שֵׁם־אָבִ֨ ע  יִגָּרַ֤ 4 לָ֣מָּה 
אֶת־ מֹשֶׁ֛ה  5 וַיַּקְרֵ֥ב  ינוּ:  אָבִֽ י  אֲחֵ֥ בְּת֖וֹךְ  ה  אֲחֻזָּ֔ תְּנָה־לָּ֣נוּ 

ן לִפְנֵי֥ יְהָֹוֽה: פ מִשְׁפָּטָ֖
ן בְּנ֣וֹת צְלָפְחָד֘  ר: 7 כֵּ֗ אמֶר יְהָֹו֖ה אֶל־מֹשֶׁ֥ה לֵּאמֹֽ רביעי 6 וַיֹּ֥

אֲבִיהֶ֑ם  י  אֲחֵ֣ בְּת֖וֹךְ  ה  חֲלָ֔ נַֽ אֲחֻזַּת֣  לָהֶם֙  ן  תִּתֵּ֤ ן  נָתֹ֨ בְרֹת֒  דֹּֽ
ל  יִשְׂרָאֵ֖ 8 וְאֶל־בְּנֵי֥  ן:  לָהֶֽ ן  אֲבִיהֶ֖ חֲלַ֥ת  אֶת־נַֽ עֲבַרְתָּ֛  וְהַֽ
ם אֶת־ עֲבַרְתֶּ֥ וְהַֽ ין ל֔וֹ  י־יָמ֗וּת וּבֵן֙ אֵ֣ כִּֽ ישׁ  ר אִ֣ תְּדַבֵּ֣ר לֵאמֹ֑
חֲלָת֖וֹ  אֶת־נַֽ ם  וּנְתַתֶּ֥ בַּ֑ת  ל֖וֹ  ין  9 וְאִם־אֵ֥ לְבִתּֽוֹ:  חֲלָת֖וֹ  נַֽ
י  אֲחֵ֥ לַֽ חֲלָת֖וֹ  ם אֶת־נַֽ וּנְתַתֶּ֥ ים  אַחִ֑ ל֖וֹ  ין  10 וְאִם־אֵ֥ יו:  לְאֶחָֽ
חֲלָת֗וֹ  אֶת־נַֽ ם  וּנְתַתֶּ֣ לְאָבִיו֒  אַחִים֘  ין  11 וְאִם־אֵ֣ יו:  אָבִֽ
ה לִבְנֵי֤  יְתָ֜ הּ וְהָ֨ שׁ אֹתָ֑ ב אֵלָ֛יו מִמִּשְׁפַּחְתּ֖וֹ וְיָרַ֣ לִשְׁאֵר֞וֹ הַקָּרֹ֥

ה: פ אֲשֶׁ֛ר צִוָּה֥ יְהָֹו֖ה אֶת־מֹשֶֽׁ ט כַּֽ ת מִשְׁפָּ֔ יִשְׂרָאֵל֙ לְחֻקַּ֣
הַזֶּה֑  ים  עֲבָרִ֖ הָֽ אֶל־הַ֥ר  עֲלֵה֛  ה  אֶל־מֹשֶׁ֔ יְהָֹוה֙  אמֶר  12 וַיֹּ֤

ל:  תִּי לִבְנֵי֥ יִשְׂרָאֵֽ רֶץ אֲשֶׁ֥ר נָתַ֖ וּרְאֵה֙ אֶת־הָאָ֔



28. דברים א, יז.  29. במדבר לו, ז.  
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71. This is the meaning of the idiom “perpetuating one’s name” in Genesis 48:6 and Deuteronomy 25:6.  72. Deuteronomy 25:5-6.  
73. Likutei Sichot, vol. 8, p. 176, note 32.  74. Likutei Sichot, vol. 8, p. 174, note 19.  75. Deuteronomy 1:17; Exodus 18:22, 26.  76. Deu-
teronomy 32:49.  77. Above, on 21:32.  

4 But now, why should our father’s name be eliminated from his family, that is, 
why should there be no portion of land in his name,71 just because he had no son? 
If he would have had no children at all, our mother could have married one of his 
brothers, and that brother would have received a portion of the land in our father’s 
name.72 But since we, as our father’s children, disqualified our mother from this 
procedure, we should be considered his children even with regard to perpetuating 
his name by receiving a portion of the land.” They did not ask for five portions (as 
if they were sons), because they knew that if their father were to have had just one 
son, they would not have needed to demand anything. So in effect, all five daugh-
ters were all collectively in place of this one hypothetical son.73 “And,” as they said 
above, “even if our father would have had a son, he still would have deserved his 
own portion in the land, since he was not disloyal to the land and therefore not sub-
ject to God’s decree against those who were.” “Therefore,” they concluded, “give 
us also the estate he deserves along with our father’s brothers.”74

5 Moses brought their case before God because he had forgotten the law in such 
a case. God made Moses forget the law for two reasons: (a) because he had spoken 
a bit too self-assuredly when he told the people that he would solve any problems 
that the lower-level judges could not solve,75 and (b) in order that the daughters of 
Tzelofechad be rewarded for their righteous intentions by occasioning the prom-
ulgation of this law.
Fourth Reading 6 God spoke to Moses, saying:
7 “Tzelofechad’s daughters speak correctly. The law in this case is exactly as 
they intuited it to be: they deserve both their father’s own portion and the por-
tion that would have gone to his son, had he had one. Therefore, give, yes, you 
shall give them an estate of land-inheritance along with their father’s brothers, 
and in addition, you shall transfer their father’s inheritance from his father, 
Chefer, to them.
8 Furthermore, speak to the Israelites and teach them the law governing this 
case, saying: ‘If a man dies and has no son, you shall transfer his inheritance 
to his daughter.
9 If he has no daughter, you shall give his inheritance to his brothers.
10 If he has no brothers, you shall give his inheritance to his father’s brothers.
11 If his father has no brothers, you shall give his inheritance to the kinsman 
closest to him in his father’s family, who shall inherit it. This shall be the legal 
rule for the Israelites, as God commanded Moses.’ ”

Preparations for Moses' Death
12 Moses thought that since God had let him conquer the territory of Sichon and 
Og and had now instructed him how to divide the land, He might have annulled 
His decree not to let him enter the land. God therefore said to Moses, “No, My 
decree remains in full force. Soon, you will go up to Mount Nebo, this particular 
Mountain of the Passes76—the Israelites’ previous station77—and look at the land 
that I have given to the Israelites.


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82. Avot 1:1.  83. The president of the Sanhedrin was its greatest sage, but he did not possess the unique, absolute authority that 
Moses and Joshua had.  84. Likutei Sichot, vol. 23, pp. 190-197.  

ה  מֹשֶׁ ה  תְאַוָּ נִּ שֶׁ אן  מִכָּ אָחִיךָ.  אַהֲרֹן  נֶאֱסַף  ר  אֲשֶׁ 13 כַּ
נּוּ —  ה טוֹב מִמֶּ בָר אַחֵר: "אֵין אַתָּ ל אַהֲרֹן. דָּ לְמִיתָתוֹ שֶׁ
עֲדַיִן  ם אוֹתִי,  תֶּ שְׁ קִדַּ ם'30. הָא אִם  תֶּ שְׁ קִדַּ ר לֹא  אֲשֶׁ 'עַל 
מִיתָתָם,  תַב  כָּ שֶׁ מָקוֹם  כָל  בְּ טֵר".  לְהִפָּ זְמַנְכֶם  יעַ  הִגִּ לֹא 
ר לָמוּת  דְבָּ זֵרָה עַל דּוֹר הַמִּ גְזְרָה גְּ נִּ תַב סֻרְחָנָם, לְפִי שֶׁ כָּ
תֵב  כָּ יִּ שֶׁ ה  מֹשֶׁ שׁ  קֵּ בִּ לְכָךְ  הֶאֱמִינוּ,  לֹּא  שֶׁ עָוֹן  בֶּ ר  דְבָּ מִּ בַּ
ל  מָשָׁ הָיָה.  מְרִים  הַמַּ מִן  הוּא  אַף  יֹאמְרוּ:  לֹּא  שֶׁ סֻרְחָנוֹ, 
וְאַחַת  קִלְקְלָה  אַחַת  ין:  דִּ בֵית  בְּ לּוֹקוֹת  שֶׁ ים  נָשִׁ י  תֵּ לִשְׁ
יר  הִזְכִּ שֶׁ כָל מָקוֹם  בְּ אן,  כָּ וְכוּ'. אַף  בִיעִית  שְׁ י  גֵּ פַּ אָכְלָה 
א  אֶלָּ בָהֶם  הָיְתָה  לֹּא  שֶׁ לְהוֹדִיעַ  סֻרְחָנָן,  יר  הִזְכִּ מִיתָתָן, 
הֶם  ם, אֵין בָּ לְבָד: 14 הֵם מֵי מְרִיבַת קָדֵשׁ. הֵם לְבַדָּ זוֹ בִּ
הִמְרוּ  מָרָה, הֵם הָיוּ שֶׁ הִמְרוּ בְּ בָר אַחֵר: הֵם שֶׁ עָוֹן אַחֵר. דָּ
ה  ר מֹשֶׁ ר צִן: 15 וַיְדַבֵּ מִדְבַּ הִמְרוּ בְּ יַם סוּף, הֵם עַצְמָם שֶׁ בְּ
פְטָרִין  נִּ שֶׁ כְּ שֶׁ יקִים,  צַדִּ ל  שֶׁ בְחָן  שִׁ לְהוֹדִיעַ  וְגוֹ'.  ה'  אֶל 
לֵאמֹר.  צִבּוּר:  צָרְכֵי  בְּ וְעוֹסְקִין  ן  צָרְכָּ יחִין  מַנִּ מִן הָעוֹלָם 
רְנָס אִם לָאו":  ה לָהֶם פַּ ה מְמַנֶּ יבֵנִי אִם אַתָּ אָמַר לוֹ: "הֲשִׁ
ן  קוֹם: "תֵּ הַמָּ אָמַר לוֹ  שֶׁ ה  מַע מֹשֶׁ ָ שּׁ שֶׁ יוָן  כֵּ 16 יִפְקֹד ה'. 
ע  אֶתְבַּ שֶׁ עָה  שָׁ יעַ  "הִגִּ אָמַר:  לִבְנוֹתָיו",  צְלָפְחָד  נַחֲלַת 
רוּךְ  בָּ דוֹשׁ  תִי". אָמַר לוֹ הַקָּ דֻלָּ גְּ ירְשׁוּ בָנַי אֶת  יִּ שֶׁ צְרָכַי, 
עַ  דַאי הוּא יְהוֹשֻׁ בָה לְפָנַי, כְּ מַחֲשָׁ הוּא: "לֹא כָךְ עָלְתָה בְּ

אָמַר  לֹּא מָשׁ מִתּוֹךְ הָאֹהֶל". וְזֶהוּ שֶׁ מּוּשׁוֹ, שֶׁ כַר שִׁ לִטֹּל שְׂ
הָרוּחֹת.  אֱלֹהֵי  רְיָהּ"31:  פִּ יֹאכַל  אֵנָה  תְּ "נֹצֵר  לֹמֹה:  שְׁ
לוּי וְיָדוּעַ  ל עוֹלָם, גָּ ה נֶאֱמַר? אָמַר לְפָנָיו: "רִבּוֹנוֹ שֶׁ לָמָּ
לָזֶה,  זֶה  דּוֹמִין  וְאֵינָן  וְאֶחָד,  אֶחָד  ל  כָּ ל  שֶׁ עְתּוֹ  דַּ לְפָנֶיךָ 
לְפִי  וְאֶחָד  אֶחָד  ל  כָּ סוֹבֵל  הֵא  יְּ שֶׁ מַנְהִיג  עֲלֵיהֶם  ה  מַנֵּ
דֶרֶךְ מַלְכֵי הָאֻמּוֹת,  ר יֵצֵא לִפְנֵיהֶם. לֹא כְּ דַעְתּוֹ": 17 אֲשֶׁ
לְחָמָה,  לַמִּ חֵילוֹתֵיהֶם  חִין אֶת  לְּ וּמְשַׁ יהֶם  בָתֵּ בְּ בִים  יּוֹשְׁ שֶׁ
אֱמַר:  נֶּ סִיחוֹן וָעוֹג, שֶׁ י בְּ לְחַמְתִּ נִּ יתִי אֲנִי, שֶׁ עָשִׂ מוֹ שֶׁ א כְּ אֶלָּ
לֶךְ  אֱמַר: "וַיֵּ נֶּ עַ, שֶׁ ה יְהוֹשֻׁ עָשָׂ ירָא אֹתוֹ"32, וּכְדֶרֶךְ שֶׁ "אַל תִּ
דָוִד הוּא  ה וְגוֹ'"33, וְכֵן בְּ עַ אֵלָיו, וַיֹּאמֶר לוֹ הֲלָנוּ אַתָּ יְהוֹשֻׁ
רֹאשׁ  בָּ יוֹצֵא   — לִפְנֵיהֶם"34  וָבָא  יוֹצֵא  הוּא  י  "כִּ אוֹמֵר: 
יְבִיאֵם.  ר  וַאֲשֶׁ זְכֻיּוֹתָיו:  בִּ יוֹצִיאֵם.  ר  וַאֲשֶׁ רֹאשׁ:  בָּ וְנִכְנָס 
לוֹ  ה  תַעֲשֶׂ לֹּא  שֶׁ יְבִיאֵם',  ר  "'וַאֲשֶׁ אַחֵר:  בָר  דָּ זְכֻיּוֹתָיו.  בִּ
אֵינִי מַכְנִיסָן לָאָרֶץ": 18 קַח  ה לִי, שֶׁ ה עוֹשֶׂ אַתָּ דֶרֶךְ שֶׁ כְּ
ל  שֶׁ נָיו  בָּ לְהַנְהִיג  כִיתָ  זָּ שֶׁ רֶיךָ,  "אַשְׁ דְבָרִים:  בִּ קָחֶנּוּ  לְךָ. 
ר  אֲשֶׁ יר:  מַכִּ ה  אַתָּ זֶה  אֶת  לְךָ,  דוּק  בָּ שֶׁ אֶת  לְךָ.  מָקוֹם": 
ל  שֶׁ רוּחוֹ  נֶגֶד  כְּ לַהֲלֹךְ  יּוּכַל  שֶׁ  , אַלְתָּ שָׁ ר  אֲשֶׁ כַּ בּוֹ.  רוּחַ 
מָן,  ן לוֹ מְתֻרְגְּ יָדְךָ עָלָיו. תֶּ ל אֶחָד וְאֶחָד: וְסָמַכְתָּ אֶת  כָּ
לֹּא יֹאמְרוּ עָלָיו: "לֹא הָיָה לוֹ לְהָרִים  יךָ, שֶׁ חַיֶּ דְרֹשׁ בְּ יִּ שֶׁ

ה":  ימֵי מֹשֶׁ רֹאשׁ בִּ

ךְ אַף  נֵשׁ לְעַמָּ  וְתֶחֱזֵי יָתַהּ וְתִתְכְּ 13
אֲחוּךְ:  אַהֲרֹן  נִישׁ  דְאִתְכְּ מָא  כְּ אָתְּ 
מֵימְרִי  עַל  דְסָרֵבְתּוּן  מָא   כְּ 14
א  תָּ נִשְׁ כְּ מַצּוּת  בְּ דְצִן  רָא  מַדְבְּ בְּ
מֵי  אִנּוּן  לְעֵינֵיהוֹן  בְמַיָּא  שׁוּתִי  לְקַדָּ
יל   וּמַלֵּ רָא דְצִן: 15 מַצּוּת רְקָם מַדְבְּ
יְיָ  י   יְמַנֵּ 16 לְמֵימָר:  יְיָ  קֳדָם  ה  מֹשֶׁ
עַל  בַר  גְּ רָא  שְׂ בִּ לְכָל  רוּחַיָּא  אֱלָהּ 
וְדִי  קֳדָמֵיהוֹן  יִפּוֹק  י   דִּ 17 א:  תָּ נִשְׁ כְּ
קִנּוּן וְדִי יָעֵלִנּוּן  יֵעוֹל קֳדָמֵיהוֹן וְדִי יַפֵּ
י לֵית  עָנָא דִּ א דַייָ כְּ תָּ נִשְׁ וְלָא תְהֵי כְּ
בַר  ה דְּ  וַאֲמַר יְיָ לְמֹשֶׁ לְהוֹן רָעֵי: 18
רוּחַ  י  דִּ בַר  גְּ נוּן  ר  בַּ עַ  יְהוֹשֻׁ יָת  לָךְ 
נְבוּאָה בֵהּ וְתִסְמוֹךְ יָת יְדָךְ עֲלוֹהִי: 

אֲשֶׁ֥ר  כַּֽ תָּה  גַּם־אָ֑ יךָ  אֶל־עַמֶּ֖ וְנֶֽאֱסַפְתָּ֥  הּ  אֹתָ֔ יתָה  13 וְרָאִ֣

בְּמִדְבַּר־ י  פִּ֜ ם  מְרִיתֶ֨ אֲשֶׁר֩  14 כַּֽ יךָ:  אָחִֽ ן  הֲרֹ֥ אַֽ ף  נֶֽאֱסַ֖
י־ מֵֽ הֵ֛ם  ינֵיהֶ֑ם  לְעֵֽ יִם  בַמַּ֖ נִי  לְהַקְדִּישֵׁ֥ ה  עֵדָ֔ הָֽ בִּמְרִיבַת֙  ן  צִ֗

ן: ס שׁ מִדְבַּר־צִֽ מְרִיבַ֥ת קָדֵ֖
יְהָֹוה֔  ד  16 יִפְקֹ֣ ר:  לֵאמֹֽ אֶל־יְהָֹו֖ה  ה  מֹשֶׁ֔ 15 וַיְדַבֵּ֣ר 

17 אֲשֶׁר־ ה:  עֵדָֽ עַל־הָֽ ישׁ  אִ֖ לְכָל־בָּשָׂ֑ר  ת  רוּחֹ֖ הָֽ אֱלֹהֵ֥י 
וַֽאֲשֶׁ֣ר  ם  יוֹֽצִיאֵ֖ וַֽאֲשֶׁ֥ר  ם  לִפְנֵיהֶ֔ יָבֹא֙  וַֽאֲשֶׁ֤ר  ם  לִפְנֵיהֶ֗ יֵצֵ֣א 
ה:  ם רֹעֶֽ אן אֲשֶׁ֥ר אֵין־לָהֶ֖ הְיֶה֙ עֲדַ֣ת יְהָֹוה֔ כַּצֹּ֕ ם וְלֹ֤א תִֽ יְבִיאֵ֑
בִּן־נ֔וּן  אֶת־יְהוֹשֻׁעַ֣  קַח־לְךָ֙  ה  אֶל־מֹשֶׁ֗ יְהָֹוה֜  אמֶר  18 וַיֹּ֨

יו:  מַכְתָּ֥ אֶת־יָדְֽךָ֖ עָלָֽ ישׁ אֲשֶׁר־ר֣וּחַ בּ֑וֹ וְסָֽ אִ֖

the Torah was vested in him.
God, however, did not command Joshua to ordain 
one, unique successor. “Moses received the Torah 
from Sinai, and transmitted it to Joshua, and Joshua 

[transmitted it] to the elders….”82 True, the Sanhedrin 
had functioned since the days of Moses, but only in 
the generation after Joshua did the authority of the 
Torah become fully vested in this body.83 Therefore, 
it eventually became necessary to appoint a king.84

30. דברים לב, נא.  31. משלי כז, יח.  32. במדבר כא, לד.  33. יהושע ה, יג.  34. שמואל ־א יח, טז.  
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78. Above, on 20:28.  79. Above, 20:12.  80. Above, 20:13.  81. Exodus 33:11.  

17 I believe my son is qualified for this position: 
Since kingship is indeed passed on hereditarily, 
Moses felt that his leadership should be inherited 
by his sons. God countered that since Joshua dedi-
cated himself totally to the study of the Torah, he 
deserved to lead the people. Of course, Moses knew 
that Joshua’s dedication to Torah study was supe-
rior to his sons’, but he thought Joshua could be the 
next generation’s Torah authority, while his sons 
could lead the people in the political and military 
arenas.
In later generations, the leadership of the Jewish 
people was indeed divided between the president 
of the Sanhedrin (the legislative- judicial branch of 
government) and the king (the executive branch). 
However, despite his absolute authority over the 

people, the Jewish king is merely the emissary of 
the Torah and its authorized interpreters, the sag-
es. The Jewish government is not a monarchy but 
a theocracy; the king is subordinate to God, His 
Torah, and its teachers.

Thus, when the Torah’s absolute authority is vested 
in one individual, there is no need for a second indi-
vidual to act as its executor. Only when the Torah’s 
authority is vested in a legislative-judicial body, i.e., 
the Sanhedrin, is it necessary to appoint a single in-
dividual to act as king.

Such a division was not relevant in the case of 
Joshua any more than it was in the case of Moses. 
Since Joshua—and only Joshua—was ordained di-
rectly and fully by Moses, the entire authority of 

13 And when you have seen it, you too will die and be gathered to your people, 
just as Aaron your brother was gathered. When you saw how he died, you hoped 
to die the same way,78 and I have granted your wish.
14 You must die and not enter the land because, like Aaron, you disobeyed My 
command in the desert of Tzin when the congregation quarreled, when you were 
to sanctify Me through the water in their presence.”79 Moses’ and Aaron’s behav-
ior with regard to these waters, “the waters of dispute”80 at Kadesh, in the desert 
of Tzin, was the only reason they were not allowed into the Promised Land.
15 When Moses heard that he would soon die, he spoke to God, presenting the 
following request and asking Him to say whether or not He would fulfill it:
16 “Let God, the God who knows that the spirits of all flesh—that is, their dispo-
sitions—are different, appoint a man over the congregation who can relate to each 
individual personally.
17 Let this man be a leader who will not send them to wage war while he stays 
home, but will, as I did, go forth before them in battle and come back from battle 
before them, who will lead them out to victory with his merits and bring them in 
safely in his merit, unlike me, who did not merit to bring them into the Promised 
Land. If you do this, the congregation of God will not be like sheep without a 
shepherd. I believe that my sons are qualified for this position.”
18 God said to Moses, “I will appoint a successor, but it will not be one of your 
sons, because your disciple Joshua has earned the position by constantly learning 
from you and attending to you.81 Therefore, convince Joshua the son of Nun by 
telling him how fortunate he is to lead God’s children. You know that he is a man 
of spirit, as you requested. You shall lay your hand upon him, imparting some of 
your wisdom to him. Furthermore, provide him with an official spokesman who 
will deliver his legal discourses. When the people see that you are allowing him to 
comport himself this way with your approval, during your lifetime, they will not 
question his authority after your death.
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87. Likutei Sichot, vol. 12, p. 18.  88. Likutei Torah 3:41.  89. Berachot 26b.  90. Likutei Sichot, vol. 13, pp. 103-104.  

רְחָנִין הֵם, סַרְבָנִים  טַּ ע, שֶׁ רָאֵל: "דַּ יתָה אֹתוֹ. עַל יִשְׂ 19 וְצִוִּ
ה מֵהוֹדְךָ עָלָיו. זֶה  ל עָלֶיךָ": 20 וְנָתַתָּ קַבֵּ תְּ הֵם, עַל מְנָת שֶׁ
לְמֵדִין:  נִמְצִינוּ  ל הוֹדְךָ.  כָּ וְלֹא  מֵהוֹדְךָ.  נִים:  פָּ קֵרוּן עוֹר 
ל  כָּ מְעוּ  יִשְׁ בָנָה: לְמַעַן  לְּ כַּ עַ  נֵי יְהוֹשֻׁ פְּ ה,  חַמָּ כַּ ה  נֵי מֹשֶׁ פְּ
דֶרֶךְ  בוֹד וְיִרְאָה, כְּ הְיוּ נוֹהֲגִין בּוֹ כָּ יִּ רָאֵל. שֶׁ נֵי יִשְׂ עֲדַת בְּ
אֵלָתְךָ  הֵן יַעֲמֹד. הֲרֵי שְׁ ךָ: 21 וְלִפְנֵי אֶלְעָזָר הַכֹּ נּוֹהֲגִין בְּ שֶׁ
אַף  שֶׁ אָבִיךָ,  ית  מִבֵּ זָז  ה  הַזֶּ בוֹד  הַכָּ אֵין  שֶׁ  , אַלְתָּ ָ שּׁ שֶׁ
צְטָרֵךְ לָצֵאת  יִּ שֶׁ אַל לוֹ. כְּ עַ יְהֵא צָרִיךְ לְאֶלְעָזָר: וְשָׁ יְהוֹשֻׁ
סַנְהֶדְרִין:  הָעֵדָה.  וְכָל  אֶלְעָזָר:  ל  שֶׁ יו.  פִּ עַל  לְחָמָה:  לַמִּ
כַר  ן שְׂ דְבָרִים וְהוֹדִיעוֹ מַתַּ עַ. לְקָחוֹ בִּ ח אֶת יְהוֹשֻׁ קַּ 22 וַיִּ
עַיִן  בְּ יָדָיו.  אֶת  סְמֹךְ  23 וַיִּ א:  הַבָּ לְעוֹלָם  רָאֵל  יִשְׂ רְנְסֵי  פַּ
הוּא  רוּךְ  בָּ דוֹשׁ  הַקָּ שֶׁ ה,  צְטַוָּ נִּ ֶ שּׁ ה  מִמַּ וְיוֹתֵר  יוֹתֵר  יָפָה, 

יָדָיו,  י  תֵּ שְׁ בִּ ה  עָשָׂ וְהוּא  יָדְךָ"35,  אֶת  "וְסָמַכְתָּ  לוֹ:  אָמַר 
יָפָה:  עַיִן  בְּ חָכְמָתוֹ  אוֹ  וּמִלְּ וְגָדוּשׁ  מָלֵא  כְלִי  כִּ אוֹ  וַעֲשָׂ
ר ה'. אַף לְעִנְיַן הַהוֹד, נָתַן מֵהוֹדוֹ עָלָיו: 2 צַו  בֶּ ר דִּ אֲשֶׁ כַּ
רָאֵל. מָה אָמוּר לְמַעְלָה? "יִפְקֹד ה'", אָמַר לוֹ  נֵי יִשְׂ אֶת בְּ
ה אֶת  נַי — צַוֵּ נִי עַל בָּ ה מְצַוֵּ אַתָּ רוּךְ הוּא: "עַד שֶׁ דוֹשׁ בָּ הַקָּ
הָיְתָה נִפְטֶרֶת מִן הָעוֹלָם,  ל לְבַת מֶלֶךְ, שֶׁ נַי עָלַי". מָשָׁ בָּ
סִפְרֵי:  דְאִיתָא בְּ נֶיהָ וְכוּ', כִּ דֶת לְבַעְלָהּ עַל בָּ וְהָיְתָה מְפַקֶּ
אוֹמֵר:  הוּא  וְכֵן  אֵמוּרִין,  אֵלּוּ  לַחְמִי.  ם:  הַדָּ זֶה  נִי.  קָרְבָּ
נִין  תָּ י. הַנִּ ַ ה"36: לְאִשּׁ ֶ חָה לֶחֶם אִשּׁ זְבֵּ הֵן הַמִּ "וְהִקְטִירָם הַכֹּ
רְאֵלִים  וְיִשְׂ ם  וּלְוִיִּ הֲנִים  כֹּ הְיוּ  יִּ שֶׁ מְרוּ.  שְׁ תִּ חִי:  מִזְבְּ י  ֵ לְאִשּׁ
מוֹעֲדוֹ.  נוּ מַעֲמָדוֹת: בְּ אן לָמְדוּ וְתִקְּ יו. מִכָּ בָּ עוֹמְדִין עַל גַּ

מִידִים:  כָל יוֹם הוּא מוֹעֵד הַתְּ בְּ

הֲנָא   וּתְקִים יָתֵהּ קֳדָם אֶלְעָזָר כַּ 19
יָתֵהּ  ד  וּתְפַקֵּ א  תָּ נִשְׁ כְּ ל  כָּ וּקְדָם 
עֲלוֹהִי  יוָךְ  מִזִּ ן   וְתִתֵּ 20 לְעֵינֵיהוֹן: 
א  תָּ נִשְׁ כְּ ל  כָּ הּ  מִנֵּ לוּן  יקַבְּ דִּ דִיל  בְּ
אֶלְעָזָר   וּקְדָם  21 רָאֵל:  יִשְׂ בְנֵי  דִּ
דִין אוּרַיָּא  אַל לֵהּ בְּ הֲנָא יְקוּם וְיִשְׁ כַּ
נָפְקִין  יְהוֹן  מֵימְרֵהּ  עַל  יְיָ  קֳדָם 
וְכָל  הוּא  עָלִין  יְהוֹן  מֵימְרֵהּ  וְעַל 
א:  תָּ נִשְׁ כְּ וְכָל  הּ  עִמֵּ רָאֵל  יִשְׂ נֵי  בְּ
יְיָ  יד  פַקֵּ דִי  מָא  כְּ ה  מֹשֶׁ  וַעֲבַד  22
עַ וַאֲקִימֵהּ קֳדָם  יָתֵהּ וּדְבַר יָת יְהוֹשֻׁ
א:  תָּ נִשְׁ כְּ ל  כָּ וּקְדָם  הֲנָא  כַּ אֶלְעָזָר 
דֵהּ  וּפַקְּ עֲלוֹהִי  יְדוֹהִי  יָת   וּסְמַךְ  23
ה:  דְמֹשֶׁ ידָא  בִּ יְיָ  יל  מַלֵּ דִי  מָא  כְּ
לְמֵימָר:  ה  מֹשֶׁ עִם  יְיָ  יל   וּמַלֵּ 28:1
וְתֵימַר  רָאֵל  יִשְׂ נֵי  בְּ יָת  ד  קֵּ  פַּ 2
נַי  נִי לְחֵם סִדּוּר לְקֻרְבָּ לְהוֹן יָת קֻרְבָּ
לְקָרָבָא  רוּן  טְּ תִּ רַעֲוָא  בְּ לָא  לְאִתְקַבָּ

זִמְנֵהּ:  קֳדָמַי בְּ

עֵדָ֑ה  כָּל־הָֽ וְלִפְנֵי֖  ן  הַכֹּהֵ֔ אֶלְעָזָר֣  לִפְנֵי֙  אֹת֗וֹ  עֲמַדְתָּ֣  19 וְהַֽ

עַן  לְמַ֣ עָלָ֑יו  מֵהֽוֹדְךָ֖  ה  תַתָּ֥ 20 וְנָֽ ם:  ינֵיהֶֽ לְעֵֽ אֹת֖וֹ  ה  וְצִוִּיתָ֥
הַכֹּהֵן֙  אֶלְעָזָר֤  י  21 וְלִפְנֵ֨ ל:  יִשְׂרָאֵֽ בְּנֵי֥  ת  כָּל־עֲדַ֖ יִשְׁמְע֔וּ 
יו יֵצְֽא֜וּ  ים לִפְנֵי֣ יְהָֹוה֑ עַל־פִּ֨ אוּרִ֖ אַל ל֛וֹ בְּמִשְׁפַּ֥ט הָֽ ד וְשָׁ֥ יַעֲֽמֹ֔
ה:  עֵדָֽ וְכָל־הָֽ אִתּ֖וֹ  ל  וְכָל־בְּנֵֽי־יִשְׂרָאֵ֥ ה֛וּא  אוּ  יָבֹ֗ יו  וְעַל־פִּ֣
עַ  אֶת־יְהוֹשֻׁ֗ ח  וַיִּקַּ֣ אֹת֑וֹ  יְהָֹו֖ה  צִוָּה֥  אֲשֶׁ֛ר  כַּֽ ה  מֹשֶׁ֔ 22 וַיַּעַ֣שׂ 

ךְ  ה: 23 וַיִּסְמֹ֧ עֵדָֽ ן וְלִפְנֵי֖ כָּל־הָֽ הוּ֙ לִפְנֵי֙ אֶלְעָזָר֣ הַכֹּהֵ֔ וַיַּֽעֲמִדֵ֨
ה: פ אֲשֶׁ֛ר דִּבֶּ֥ר יְהָֹו֖ה בְּיַד־מֹשֶֽׁ יו וַיְצַוֵּה֑וּ כַּֽ יו עָלָ֖ אֶת־יָדָ֛

אֶת־ ו  2 צַ֚ ר:  לֵּאמֹֽ אֶל־מֹשֶׁ֥ה  יְהָֹו֖ה  28:1 וַיְדַבֵּ֥ר  חמישי 

יחַ  י רֵ֚ י לְאִשַּׁ֗ י לַחְמִ֜ מַרְתָּ֖ אֲלֵהֶ֑ם אֶת־קָרְבָּנִ֨ ל וְאָֽ בְּנֵי֣ יִשְׂרָאֵ֔
י בְּמֽוֹעֲדֽוֹ:  יב לִ֖ י תִּשְׁמְר֕וּ לְהַקְרִ֥ יחֹחִ֔ נִֽ



the world.87

My food: The sacrifices are termed God’s “bread,” 
for just as eating strengthens the connection be-
tween the body and soul, drawing the life-force of 
the soul into the body, the sacrificial service (and 
the prayers that correspond to it) draws Divine life-
force into the world.88

Command the Israelites…My food: The constancy 
of the daily sacrifice expresses the eternal and in-
violate bond between God and the Jewish people. 
Its daily observance therefore gives God great 

pleasure, and He even calls it His daily “food,” the 
nourishment that “sustains” Him.

The daily prayers were instituted to parallel the dai-
ly sacrifices and, in the absence of the Temple, sub-
stitute for them.89 It follows that our daily prayers 
also “sustain” God. If we ever doubt how important 
our prayers can be, even our ordinary, middle-of-
the-week ones, we should recall that God consid-
ers them vital to the world’s existence and mainte-
nance. They are as important to Him as our daily 
bread is to us.90

35. לעיל פסוק יח.  36. ויקרא ג, טז.  
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85. See Likutei Sichot, vol. 13, pp. 99-103.  86. Leviticus 3:16.  

2 Command the Israelites: Besides requesting a 
physical, human leader for the people, Moses also 
was requesting that God ensure that the people al-
ways recognize that they are subject to Him, their 
Divine leader—that He runs the world and that all 

aspects of life occur through Divine providence. 
God granted this request by instituting the daily 
sacrifices, which correspond to the daily prayers. 
The daily sacrifice/ prayer rituals enhance our 
awareness and recognition that there is a God in 

19 And you shall present him before Eleazar the priest and before the entire con-
gregation, and command him in their presence not to tolerate their stubbornness.
20 You shall bestow some of your majesty upon him, making his face shine al-
most like yours, so that all the congregation of the Israelites will heed him and 
revere him, as they do you.
21 As for your family’s honor, know that the leader will still need the priest, a 
descendant of your brother, to manage the affairs of the nation: He shall stand 
before Eleazar the priest and seek counsel from him through the judgment of the 
urim and tumim before God when it appears necessary to go to war. By Eleazar’s 
word they shall go out to war, and by Eleazar’s word they shall come back from 
war—Joshua and all Israel with him, and the entire assembly of judges, that is, 
the Sanhedrin.”
22 Moses did as God had commanded him: he convinced Joshua to accept this 
post by informing him of the reward that awaits the leaders of the Jewish people 
in the afterlife, and presented him before Eleazar the priest and before the entire 
congregation.
23 He laid not one hand, as God had commanded him, but both his hands upon 
him, filling Joshua’s mind to overflowing with wisdom, and commanded him re-
garding the Israelite’s stubbornness, and imparted some of his majesty to him so 
that his face shone, in accordance with what God had spoken to Moses.

The Daily and Festival Offerings
Fifth Reading 28:1 God spoke to Moses after he asked Him to appoint a succes-
sor, saying:
2 “I understand that you are concerned for the welfare of the people, and there-
fore you asked Me to appoint a leader who will care for them after you are gone. 
But I am concerned that their obedience to Me so far has been out of respect for 
you, their devoted leader. I therefore ask you now to enjoin them to respect My 
wishes even after you die.85 Command the Israelites and say to them: ‘Take care 
to offer the daily and additional communal offerings at their prescribed times. 
Moreover, you shall watch over the daily offering, stationing representatives of 
the priests, Levites, and laity as it is burned. This applies particularly to its blood, 
which is termed “My offering,” and its fat-parts, which are termed “My food for 
My fire- offerings,”86 which you offer to please Me. You are to offer it to Me at its 
appointed time, that is, twice a day.’


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101. Except for the hides, which were given to the priests.  102. Likutei Sichot, vol. 6, p. 234.  103. Or Torah, Bemidbar, p. 50.  

פְשׁוּטוֹ.  נַיִם לַיּוֹם. כִּ ין: שְׁ 3 וְאָמַרְתָּ לָהֶם. אַזְהָרָה לְבֵית דִּ
מִיד  תָּ הַיּוֹם —  נֶגֶד  כְּ חָטִין  נִשְׁ הְיוּ  יִּ שֶׁ ד,  לְלַמֵּ א  בָּ רוֹ  וְעִקָּ
עוֹת:  ל טַבָּ מִזְרָחָן שֶׁ יִם בְּ ין הָעַרְבַּ ל בֵּ עֲרָב וְשֶׁ מַּ חַר בַּ ל שַׁ שֶׁ
ת  פָרָשַׁ בְּ נֶאֱמַר  בָר  כְּ שֶׁ י  פִּ עַל  אַף  אֶחָד.  בֶשׂ  הַכֶּ 4 אֶת 
הָיְתָה  הִיא  וְגוֹ'"37,  ה  עֲשֶׂ תַּ ר  אֲשֶׁ "וְזֶה  ה":  צַוֶּ תְּ ה  "וְאַתָּ
5 סֹלֶת  לְדוֹרוֹת:  ה  צִוָּ וְכָאן  לּוּאִים,  הַמִּ לִימֵי  אַזְהָרָה 
אוֹתָן  כְּ סִינַי.  הַר  בְּ יָה  6 הָעֲשֻׂ נְסָכִים:  מִנְחַת  לְמִנְחָה. 
הַר סִינַי",  יָה בְּ בָר אַחֵר: "הָעֲשֻׂ לּוּאִים. דָּ ימֵי הַמִּ עֲשׂוּ בִּ נַּ שֶׁ
תְקָרְבָה  נִּ שֶׁ אוֹתָהּ  סִינַי,  הַר  לְעוֹלַת  מִיד  תָּ עוֹלַת  ישׁ  הִקִּ
ד  מְלַמֵּ נֹת"38.  אַגָּ בָּ ם  שֶׂ "וַיָּ הּ:  בָּ תוּב  כָּ שֶׁ תּוֹרָה  ן  מַתַּ לִפְנֵי 

חַ  זְבֵּ הַמִּ עַל  ךְ.  הַסֵּ קֹּדֶשׁ  בַּ יַיִן:  7 וְנִסְכּוֹ.  לִי:  כֶּ עוּנָה  טְּ שֶׁ
תּוֹ: 8 רֵיחַ  רָט לְיַיִן מִגִּ ר, פְּ כֵּ כָר. יַיִן הַמְשַׁ כוּ: נֶסֶךְ שֵׁ יִתְנַסְּ
ה רְצוֹנִי: 10 עֹלַת  י וְנַעֲשָׂ אָמַרְתִּ נִיחֹחַ. נַחַת רוּחַ לְפָנַי, שֶׁ
הֲרֵי  אַחֶרֶת.  ת  בָּ שַׁ בְּ זוֹ  ת  בָּ שַׁ עוֹלַת  וְלֹא  תּוֹ.  בַּ שַׁ בְּ ת  בַּ שַׁ
ת  בָּ ַ יִם לַשּׁ תַּ ת זוֹ, שׁוֹמֵעַ אֲנִי יַקְרִיב שְׁ בָּ שַׁ לֹּא הִקְרִיב בְּ שֶׁ
אִם עָבַר יוֹמוֹ  יד שֶׁ תּוֹ" — מַגִּ בַּ שַׁ לְמוּד לוֹמַר: "בְּ אָה? תַּ הַבָּ
מִיד. אֵלּוּ מוּסָפִין, לְבַד אוֹתָן  נוֹ: עַל עֹלַת הַתָּ טֵל קָרְבָּ בָּ
א  אֵין קְרֵבִין אֶלָּ יד שֶׁ מִיד. וּמַגִּ ל עוֹלַת הַתָּ ים שֶׁ נֵי כְבָשִׂ שְׁ
כָל הַמּוּסָפִין נֶאֱמַר: "עַל עוֹלַת  מִידִין, וְכֵן בְּ נֵי הַתְּ ין שְׁ בֵּ

מִיד" לְתַלְמוּד זֶה:  הַתָּ

י  דִּ נָא  קֻרְבָּ ין  דֵּ לְהוֹן   וְתֵימַר  3
נָא  שְׁ נֵי  בְּ רִין  אִמְּ יְיָ  קֳדָם  תְקָרְבוּן 
רֵין לְיוֹמָא עֲלָתָא תְדִירָא:  לְמִין תְּ שַׁ
צַפְרָא וְיָת  ד בְּ עְבֵּ רָא חַד תַּ  יָת אִמְּ 4
יָּא:  מְשַׁ שִׁ ין  בֵּ ד  עְבֵּ תַּ תִנְיָנָא  רָא  אִמְּ
סְאִין  בִתְלַת  רָא  עַשְׂ מִן   וְחַד  5
ח  מְשַׁ בִּ פִילָא  דְּ לְמִנְחֲתָא  א  סֻלְתָּ
 עֲלָתָא  6 הִינָא:  רַבְעוּת  א  תִישָׁ כְּ
דְסִינַי  טוּרָא  בְּ אִתְעֲבִידָא  דְּ דִירָא  תְּ
נָא קֳדָם יְיָ:  לָא בְרַעֲוָא קֻרְבָּ לְאִתְקַבָּ
רָא חָד  הּ רַבְעוּת הִינָא לְאִמְּ  וְנִסְכֵּ 7
יק  עַתִּ חֲמַר  דַּ נִסּוּךְ  ךְ  יִתְנַסַּ א  קֻדְשָׁ בְּ
ד  עְבֵּ רָא תִנְיָנָא תַּ  וְיָת אִמְּ קֳדָם יְיָ: 8
הּ  מִנְחַת צַפְרָא וּכְנִסְכֵּ יָּא כְּ מְשַׁ ין שִׁ בֵּ
רַעֲוָא קֳדָם  ל בְּ מִתְקַבֵּ ן דְּ ד קֻרְבַּ עְבֵּ תַּ
רִין  רֵין אִמְּ תָא תְּ בְּ  וּבְיוֹמָא דְשַׁ יְיָ: 9
רוֹנִין  עֶשְׂ וּתְרֵין  לְמִין  שַׁ נָא  שְׁ נֵי  בְּ
ח  בִמְשַׁ פִילָא  דְּ מִנְחֲתָא  א  סֻלְתָּ
תְעֲבֵד  תִּ תָא  בְּ שַׁ  עֲלַת  10 הּ:  וְנִסְכֵּ
הּ:  וְנִסְכַּ דִירָא  תְּ עֲלַת  עַל  א  תָּ בַּ שַׁ בְּ
קָרְבוּן עֲלָתָא  י יַרְחֵיכוֹן תְּ  וּבְרֵישֵׁ 11
וּדְכַר  נֵי תוֹרֵי תְרֵין  בְּ יְיָ תּוֹרִין  קֳדָם 
לְמִין:  בְעָא שַׁ נָא שַׁ נֵי שְׁ רִין בְּ חַד אִמְּ

ים  יהוָֹה֑ כְּבָשִׂ֨ יבוּ לַֽ ה אֲשֶׁ֥ר תַּקְרִ֖ אִשֶּׁ֔ ה הָֽ ם זֶ֚ מַרְתָּ֣ לָהֶ֔ 3 וְאָֽ
יד: 4 אֶת־הַכֶּ֥בֶשׂ  עֹלָ֥ה תָמִֽ לַיּ֖וֹם  �֥יִם  שְׁנַ ם  בְּנֵֽי־שָׁנָה֧ תְמִימִ֛
בֵּ֥ין  ה  עֲשֶׂ֖ תַּֽ י  הַשֵּׁנִ֔ הַכֶּ֣בֶשׂ  וְאֵת֙  קֶר  בַבֹּ֑ עֲשֶׂ֣ה  תַּֽ ד  אֶחָ֖
ה בְּלוּלָ֛ה בְּשֶׁ֥מֶן  לֶת לְמִנְחָ֑ אֵיפָ֛ה סֹ֖ ית הָֽ יִם: 5 וַֽעֲשִׂירִ֧ עַרְבָּֽ הָֽ
י  סִינַ֔ בְּהַ֣ר  עֲשֻׂיָה֙  הָֽ יד  תָּמִ֑ ת  6 עֹלַ֖ ין:  הַהִֽ ת  רְבִיעִ֥ ית  כָּתִ֖
בֶשׂ  לַכֶּ֖ ין  הַהִ֔ ת  רְבִיעִ֣ 7 וְנִסְכּוֹ֙  ה:  יהוָֹֽ לַֽ ה  אִשֶּׁ֖ חַ  נִיחֹ֔ יחַ  לְרֵ֣
הַכֶּ֣בֶשׂ  8 וְאֵת֙  ה:  יהוָֹֽ לַֽ ר  שֵׁכָ֖ נֶסֶ֥ךְ  הַסֵּ֛ךְ  דֶשׁ  בַּקֹּ֗ ד  אֶחָ֑ הָֽ
ה  עֲשֶׂ֔ קֶר וּכְנִסְכּוֹ֙ תַּֽ ת הַבֹּ֤ עַרְבָּ֑יִם כְּמִנְחַ֨ ה בֵּ֣ין הָֽ עֲשֶׂ֖ י תַּֽ הַשֵּׁנִ֔

יהוָֹֽה: פ חַ לַֽ יחַ נִיחֹ֖ אִשֵּׁ֛ה רֵ֥
וּשְׁנֵי֣  ם  תְּמִימִ֑ בְּנֵֽי־שָׁנָ֖ה  ים  שְׁנֵֽי־כְבָשִׂ֥ ת  הַשַּׁבָּ֔ 9 וּבְיוֹם֙ 
ת  מֶן וְנִסְכּֽוֹ: 10 עֹלַ֥ת שַׁבַּ֖ ה בְּלוּלָ֥ה בַשֶּׁ֖ לֶת מִנְחָ֛ ים סֹ֧ עֶשְׂרֹנִ֗

הּ: פ יד וְנִסְכָּֽ בְּשַׁבַּתּ֑וֹ עַל־עֹלַ֥ת הַתָּמִ֖
בְּנֵֽי־ ים  פָּרִ֨ יהוָֹה֑  לַֽ ה  עֹלָ֖ יבוּ  תַּקְרִ֥ ם  חָדְשֵׁיכֶ֔ 11 וּבְרָאשֵׁי֙ 

ם:  ה תְּמִימִֽ ים בְּנֵֽי־שָׁנָה֛ שִׁבְעָ֖ ד כְּבָשִׂ֧ יִל אֶחָ֔ יִם֙ וְאַ֣ ר שְׁנַ֨ בָקָ֤

6 Like the one offered up…during the week of in-
augurating the Tabernacle: The uniqueness of the 
inaugural sacrifices is that Moses offered them him-
self. Since Moses was the collective, all-inclusive 
soul of his generation, by offering these sacrifices he 
paved the way for all other Jews to accomplish the 
same spiritual ends he did. Whereas parts of other 
offerings were eaten, the meat of the ascent-offering 

was consumed on the altar.101 Such is the Jew’s abil-
ity to relinquish his self-consciousness and dissolve 
into the greater reality of God. We inherit this abil-
ity from Moses.102

8 A fire-offering to please God: The Maggid of 
Mezeritch interpreted this phrase as follows:
A fire offering—when a Jew serves God with warmth 
and enthusiasm—this is pleasing to God.103

37. שמות כט, לח.  38. שמות כד, ו.  
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91. Above, 15:1-4.  92. Exodus 26:6.  93. Above, 15:5.  94. Rashi on Exodus 20:8.  95. Genesis 18:7.  96. Ibid. 22:13.  97. Ibid. 30:40.  
98. See Likutei Sichot, vol. 23, p. 203, note 30.  99. See Genesis 21:28-30; Sichot Kodesh 5727, vol. 2, p. 301.  100. Address of 12 Tamuz 5744.  

4 In the morning…in the afternoon: The “morning” 
symbolizes the bright, happy times in life, while the 
“evening” symbolizes the dark, difficult times. Just 
as we are to serve God when things are going well, 

so should we keep serving Him during the difficult 
periods in life. This constancy cements our relation-
ship with Him and enables us to develop a true feel-
ing of closeness to Him.100

3 And you shall say to the court, which is responsible for making sure the details 
of this sacrifice are carried out properly: ‘This is the fire- offering that you shall 
offer to God: two unblemished, one-year-old lambs each day as a continual 
ascent-offering.
4 The one lamb you shall offer in the morning, slaughtering it while facing west, 
and the other lamb you shall offer in the afternoon, facing east.
5 And together with this ascent-offering, you will offer its supplementary grain-
offering, as I commanded you previously:91 one-tenth of an ephah of fine flour for 
a grain-offering, mixed with a quarter of a hin of crushed-olive oil.
6 It will be a continual ascent-offering, offered like the one offered up at Mount 
Sinai before the giving of the Torah92 and the one offered during the week of inau-
gurating the Tabernacle: you must receive the blood in a vessel. Offer it to please 
Me, as a fire-offering to God.
7 Its supplementary libation shall be as I commanded you:93 one-quarter of a 
hin for each lamb, to be poured on the holy Altar as a libation of strong wine 
to God.
8 And the second lamb you shall offer in the afternoon. You shall offer it with 
the same grain-offering and libation as accompanied the morning offering, as a 
fire-offering to please God.
9 And in addition to the daily continual offerings, you must offer additional of-
ferings on the Sabbath, on the first day of every month, and on the festivals. Even 
though it is otherwise forbidden to slaughter animals on the Sabbath day, I com-
mand you94 to offer two unblemished, one-year-old lambs after the morning daily 
offering, and two-tenths of an ephah of fine flour as a grain-offering for the two of 
them, mixed with half a hin of olive oil, and its wine libation, half a hin.
10 The ascent-offering of each Sabbath may be offered only on its Sabbath—but 
not on another Sabbath, meaning that if you miss it you cannot make it up. You 
must bring this offering following the morning continual ascent-offering and its 
grain-offering and libation.
11 And on the first day of every month, Rosh Chodesh, you shall offer an ascent- 
offering to God: two young bulls, one ram, and seven one-year-old lambs, all 
unblemished. The bulls allude to Abraham (who fed the angels with a bull95), the 
ram alludes to Isaac (in whose stead a ram was offered96), and the lambs allude to 
Jacob (who took his pay from Laban’s flock97).98 There are seven lambs because this 
number alludes to the covenant between God and the Jewish people.99
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113. Or HaTorah, Bemidbar, p. 1156.  

ן הֵן קְצוּבִין  כֵּ ר, שֶׁ י פַּ ט נִסְכֵּ פַּ מִשְׁ רֹנִים. כְּ ה עֶשְׂ לֹשָׁ 12 וּשְׁ
אִם עָבַר  חָדְשׁוֹ. שֶׁ ת נְסָכִים: 14 זֹאת עֹלַת חֹדֶשׁ בְּ פָרָשַׁ בְּ
ים  עִיר עִזִּ לוּמִין: 15 וּשְׂ נוֹ, וְשׁוּב אֵין לוֹ תַשְׁ טֵל קָרְבָּ יוֹמוֹ בָּ
שׁ  ר עַל טֻמְאַת מִקְדָּ אִין לְכַפֵּ עִירֵי הַמּוּסָפִין בָּ ל שְׂ וְגוֹ'. כָּ
ה  נָּ תַּ בוּעוֹת39. וְנִשְׁ כֶת שְׁ מַסֶּ פֹרָשׁ בְּ מְּ מוֹ שֶׁ יו, הַכֹּל כְּ וְקָדָשָׁ
ר  כַפֵּ מְּ שֶׁ דְךָ  לְלַמֶּ "לַה'",  בּוֹ:  אֱמַר  נֶּ שֶׁ חֹדֶשׁ,  רֹאשׁ  עִיר  שְׂ
יר  אֵין מַכִּ ה וְלֹא בַסּוֹף, שֶׁ אֵין בּוֹ יְדִיעָה לֹא בִתְחִלָּ עַל שֶׁ
עִירִין  אָר הַשְּׂ לְבָד, וּשְׁ רוּךְ הוּא בִּ דוֹשׁ בָּ א הַקָּ חֵטְא אֶלָּ בַּ
רוּךְ  בָּ דוֹשׁ  הַקָּ אָמַר  דָה40:  אַגָּ בָּ וּמִדְרָשׁוֹ  נּוּ.  מִמֶּ לְמֵדִין 

עַל  רֵחַ":  הַיָּ אֶת  י  עַטְתִּ מִּ שֶׁ עַל  עָלַי  רָה  פָּ כַּ "הָבִיאוּ  הוּא: 
ה: וְנִסְכּוֹ. אֵין "וְנִסְכּוֹ"  ן הַזֶּ רְבָּ ל הַקָּ ה. כָּ מִיד יֵעָשֶׂ עֹלַת הַתָּ
ל מְלֶאכֶת  את: 18 כָּ אֵין נְסָכִים לְחַטָּ עִיר, שֶׁ מוּסָב עַל הַשָּׂ
הָאָבֵד  בָר  דָּ גוֹן  כְּ לָכֶם,  רִיכָה  הַצְּ מְלָאכָה  אֲפִלּוּ  עֲבֹדָה. 
רִים.  יוֹם טוֹב: 19 פָּ ל מוֹעֵד — אֲסוּרָה בְּ חֻלּוֹ שֶׁ רֶת בְּ תֶּ הַמֻּ
אַבְרָהָם"41:  רָץ  קָר  הַבָּ "וְאֶל  אֱמַר:  נֶּ שֶׁ אַבְרָהָם,  נֶגֶד  כְּ
יַעֲקֹב,  נֶגֶד  כְּ בָשִים.  כְּ יִצְחָק:  ל  שֶׁ אֵילוֹ  נֶגֶד  כְּ אֵילִים. 
י  רַבִּ ל  שֶׁ יסוֹדוֹ  בִּ יַעֲקֹב"42.  הִפְרִיד  בִים  שָׂ "וְהַכְּ אֱמַר:  נֶּ שֶׁ

ן רָאִיתִי זֹאת:  רְשָׁ ה הַדַּ מֹשֶׁ

א  סֻלְתָּ רוֹנִין  עֶשְׂ  וּתְלָתָא  12
לְתוֹרָא  ח  בִמְשַׁ פִילָא  דְּ מִנְחֲתָא 
מִנְחֲתָא  א  סֻלְתָּ רוֹנִין  עֶשְׂ וּתְרֵין  חָד 
חָד:  לְדִכְרָא  ח  בִמְשַׁ פִילָא  דְּ
א  סֻלְתָּ רוֹנָא  עֶשְׂ רוֹנָא   וְעֶשְׂ 13
רָא חָד  ח לְאִמְּ פִילָא בִמְשַׁ מִנְחֲתָא דְּ
נָא  קֻרְבָּ בְרַעֲוָא  לָא  לְאִתְקַבָּ עֲלָתָא 
לְגוּת הִינָא  פַּ יהוֹן   וְנִסְכֵּ 14 יְיָ:  קֳדָם 
יְהֵי לְתוֹרָא וְתַלְתּוּת הִינָא לְדִכְרָא 
א  דָּ חַמְרָא  רָא  לְאִמְּ הִינָא  וְרַבְעוּת 
ן  כֵּ תוּתֵהּ  אִתְחַדָּ בְּ יַרְחָא  רֵישׁ  עֲלַת 
 וּצְפִיר  15 א:  תָּ שַׁ יַרְחֵי  י  רֵישֵׁ לְכָל 
יְיָ  קֳדָם  אתָא  לְחַטָּ חַד  ין  עִזִּ ר  בַּ
הּ:  וְנִסְכֵּ יִתְעֲבֵד  דִירָא  תְּ עֲלַת  עַל 
עַת  אַרְבְּ בְּ קַדְמָאָה   וּבְיַרְחָא  16
קֳדָם  סְחָא  פִּ לְיַרְחָא  יוֹמָא  רָא  עַשְׂ
יוֹמָא  רָא  עַשְׂ ת   וּבְחַמְשַׁ 17 יְיָ: 
יוֹמִין  בְעָא  שַׁ א  חַגָּ הָדֵין  לְיַרְחָא 
קַדְמָאָה  יוֹמָא   בְּ 18 יִתְאֲכֵל:  יר  טִּ פַּ
לְחָן  פֻּ עֲבִידַת  ל  כָּ ישׁ  קַדִּ מְעָרַע 
נָא  קֻרְבָּ  וּתְקָרְבוּן  19 דוּן:  תַעְבְּ לָא 
רֵין  נֵי תוֹרֵי תְּ עֲלָתָא קֳדָם יְיָ תּוֹרִין בְּ
נָא  שְׁ נֵי  בְּ רִין  אִמְּ בְעָא  וְשַׁ חָד  וּדְכַר 
 וּמִנְחַתְהוֹן  20 לְכוֹן:  יְהוֹן  לְמִין  שַׁ
לָתָא  תְּ ח  בִמְשָׁ פִילָא  דְּ א  סֻלְתָּ
רוֹנִין  עֶשְׂ וּתְרֵין  לְתוֹרָא  רוֹנִין  עֶשְׂ
רוֹנָא   עֶשְׂ 21 דוּן:  עְבְּ תַּ לְדִכְרָא 
ן  כֵּ חָד  רָא  לְאִמְּ ד  עְבֵּ תַּ רוֹנָא  עֶשְׂ

רִין:  בְעָא אִמְּ לְשַׁ

ר  לַפָּ֖ מֶן  בַשֶּׁ֔ בְּלוּלָ֣ה  מִנְחָה֙  לֶת  סֹ֤ ים  עֶשְׂרֹנִ֗ 12 וּשְׁלשָׁ֣ה 

יִל  לָאַ֖ מֶן  בַשֶּׁ֔ בְּלוּלָ֣ה  מִנְחָה֙  לֶת  סֹ֤ ים  עֶשְׂרֹנִ֗ וּשְׁנֵי֣  ד  אֶחָ֑ הָֽ
מֶן  בַשֶּׁ֔ בְּלוּלָ֣ה  מִנְחָה֙  לֶת  סֹ֤ עִשָּׂר֗וֹן  ן  13 וְעִשָּׂרֹ֣ ד:  אֶחָֽ הָֽ
ם  ה: 14 וְנִסְכֵּיהֶ֗ יהוָֹֽ ה לַֽ חַ אִשֶּׁ֖ יחַ נִיחֹ֔ ד עֹלָה֙ רֵ֣ אֶחָ֑ בֶשׂ הָֽ לַכֶּ֖
ין  ת הַהִ֛ יִל וּרְבִיעִ֥ ין לָאַ֗ ת הַהִ֣ ר וּשְׁלִישִׁ֧ ה לַפָּ֜ יִהְיֶ֨ י הַהִין֩  חֲצִ֣
הַשָּׁנָֽה:  י  לְחָדְשֵׁ֖ בְּחָדְשׁ֔וֹ  דֶשׁ֙  חֹ֨ עֹלַ֥ת  את  זֹ֣ �֑יִן  יָ בֶשׂ  לַכֶּ֖
יד  הַתָּמִ֛ עַל־עֹלַ֧ת  יהוָֹה֑  לַֽ את  לְחַטָּ֖ ד  אֶחָ֛ עִזִּי֥ם  יר  15 וּשְׂעִ֨

ה וְנִסְכּֽוֹ: ס יֵעָֽשֶׂ֖
דֶשׁ  לַחֹ֑ י֖וֹם  עָשָׂ֛ר  בְּאַרְבָּעָ֥ה  רִאשׁ֗וֹן  הָֽ דֶשׁ  16 וּבַחֹ֣ שישי 

ג  חָ֑ הַזֶּה֖  דֶשׁ  לַחֹ֥ י֛וֹם  עָשָׂ֥ר  ה  חֲמִשָּׁ֨ 17 וּבַֽ ה:  יהוָֹֽ לַֽ סַח  פֶּ֖
מִקְרָא־ רִאשׁ֖וֹן  הָֽ 18 בַּיּ֥וֹם  ל:  יֵאָֽכֵֽ מַצּ֖וֹת  ים  יָמִ֔ שִׁבְעַ֣ת 

ם אִשֶּׁ֤ה  עֲשֽׂוּ: 19 וְהִקְרַבְתֶּ֨ ה לֹ֥א תַֽ דֶשׁ כָּל־מְלֶא֥כֶת עֲבֹדָ֖ קֹ֑
וְשִׁבְעָ֤ה  ד  אֶחָ֑ יִל  וְאַ֣ שְׁנַ֖יִם  ר  בְּנֵֽי־בָקָ֛ ים  פָּרִ֧ יהָֹוה֔  לַֽ עֹלָה֙ 
לֶת  סֹ֖ ם  נְחָתָ֔ 20 וּמִ֨ ם:  לָכֶֽ יִהְי֥וּ  ם  תְּמִימִ֖ ה  שָׁנָ֔ בְּנֵי֣  כְבָשִׂים֙ 
יִל  ר וּשְׁנֵי֧ עֶשְׂרֹנִי֛ם לָאַ֖ ים לַפָּ֗ ה עֶשְׂרֹנִ֜ מֶן שְׁלשָׁ֨ בְּלוּלָ֣ה בַשָּׁ֑
ת  לְשִׁבְעַ֖ ד  אֶחָ֑ הָֽ בֶשׂ  לַכֶּ֖ ה  עֲשֶׂ֔ תַּֽ עִשָּׂרוֹן֙  21 עִשָּׂר֤וֹן  עֲשֽׂוּ:  תַּֽ

ים:  הַכְּבָשִֽׂ



Allegorically, this verse refers to the soul’s continu-
ous yearning to ascend out of and transcend the 
confines of its existence within the body and regain 
the Divine consciousness it knew before its descent 

into this world. This love for God became fixed in 
every Jew’s soul-consciousness when God revealed 
Himself to us at Mt. Sinai.113

39. ט, א.  40. שבועות ט, א.  41. בראשית יח, ז.  42. בראשית ל, מ.  
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104. Above, 15:4, 6, 9.  105. Above, 15:5, 7, 10.  106. That is, they were unaware of their impurity (or that of what they ate) both 
before and after they transgressed. Other cases are atoned for by other offerings (see Leviticus 5:2-3, 16:16).  107. Genesis 1:16.  
108. Exodus 12:25-27 43-49; Leviticus 23:5.  109. Exodus 12:15, 23:15, 34:18; Leviticus 23:6.  110. Leviticus 23:7.  111. Or Torah, Be-
midbar, p. 50.  112. Or HaTorah, Bemidbar, p. 1116. This was similar to the offerings of the tribal leaders at the inauguration of the 
Tabernacle. They each offered the same offerings, but their meditative intentions were different, as described in the Midrash.  

14 The ascent-offering of each new month may be 
offered only in its month throughout the months 
of the year: Every month a different permutation of 
God’s Name (that is, the four-letter Name, spelled 
yud-hei-vav-hei and referred to as Havayah) is mani-
fest in creation. The Maggid of Mezeritch explained 
that the monthly offerings ascend on High via the 

specific permutation manifest that month.111

Rabbi Menachem Mendel of Lubavitch added that 
although the same sacrifices were offered every 
month, the meditative intention accompanying 
them differed, and was based on these differing 
permutations.112

12 The supplementary offerings for these animals, as you have been commanded, 
are three-tenths of an ephah of fine flour as a grain-offering, mixed with half a hin 
of olive oil for each bull; two-tenths of an ephah of fine flour as a grain-offering, 
mixed with a third of a hin of olive oil for each ram,
13 and one-tenth of an ephah of fine flour mixed with a quarter of a hin of olive 
oil as a grain-offering for each lamb.104 Offer each as an ascent-offering to please 
God, as a fire-offering to God.
14 And their libations: half a hin of wine for each bull, a third of a hin of wine for 
each ram, and a quarter of a hin of wine for each lamb.105 The ascent-offering of 
the first day of each month may be offered only in its month—if you miss it you 
cannot make it up—throughout the months of the year.
15 Besides these, you must also offer on the first day of each month one young 
male goat for a sin-offering to God, to atone for those who unwittingly106 entered 
the Sanctuary precincts while defiled, ate consecrated food while defiled, or ate 
consecrated food that had become defiled. The goats offered as additional offer-
ings on the festivals serve the same purpose. But the one offered on the first day of 
each month also atones for My “sin,” so to speak, of diminishing the moon.107 All 
these additional offerings and their libations shall be offered following the morn-
ing continual ascent-offering, its grain-offering, and its libation.
Sixth Reading 16 As I have commanded you, on the fourteenth day of the first 
month, Nisan, you shall offer a Passover offering to God.108

17 On the fifteenth day of this month, a festival named after the Passover (Pesach) 
offering begins; unleavened bread shall be eaten for seven days.109

18 The first day is a holy occasion; you shall not perform any mundane work, 
even if this entails irretrievable loss.110

19 In addition, you shall offer a fire-offering, an ascent-offering to God identi-
cal to that offered on the first day of each month: two young bulls, one ram, and 
seven one-year-old lambs; they shall be unblemished for you.
20 Their grain-offerings shall be fine flour mixed with olive oil, as prescribed: 
you shall offer three-tenths of an ephah for each bull and two-tenths of an ephah 
for the ram,
21 and you shall offer one-tenth of an ephah for each lamb, for all seven lambs.





פינחס

 ONKELOS 

Sixth Reading

178

 RASHI 

 CHASIDIC INSIGHTS 

פָרֵי  לֹּא יִהְיוּ פּוֹחֲתִין וְהוֹלְכִין כְּ עֲשׂוּ לַיּוֹם. שֶׁ ה תַּ אֵלֶּ 24 כָּ
כּוּרֵי  "בִּ קָרוּי  בוּעוֹת  ָ הַשּׁ חַג  כּוּרִים.  הַבִּ 26 וּבְיוֹם  הֶחָג: 
רִאשׁוֹנִים  הֵם  שֶׁ חֶם,  הַלֶּ י  תֵּ שְׁ ם  שֵׁ עַל  ים",  חִטִּ קְצִיר 

לָכֶם  יִהְיוּ  מִימִם  31 תְּ הֶחָדָשׁ:  מִן  אָה  הַבָּ ים  חִטִּ לְמִנְחַת 
רַבּוֹתֵינו43ּ  לָמְדוּ  תְמִימִים.  יִהְיוּ  סָכִים  הַנְּ אַף  יהֶם.  וְנִסְכֵּ

סָכִים:  סוּל לַנְּ הֶעֱלָה קְמָחִין פָּ יִן שֶׁ הַיַּ אן שֶׁ מִכָּ

רָא  אתָא חָד לְכַפָּ  וּצְפִירָא דְחַטָּ 22
הִיא  ר מֵעֲלַת צַפְרָא דְּ  בַּ עֲלֵיכוֹן: 23
ין:  אִלֵּ יָת  דוּן  עְבְּ תַּ דִירָא  תְּ עֲלַת 
בְעָא  שִׁ לְיוֹמָא  דוּן  עְבְּ תַּ ין  אִלֵּ  כְּ 24
רַעֲוָא  בְּ ל  מִתְקַבֵּ דְּ ן  קֻרְבַּ לְחֵם  יוֹמִין 
יִתְעֲבֵד  דִירָא  תְּ עֲלַת  עַל  יְיָ  קֳדָם 
בִיעָאָה  שְׁ  וּבְיוֹמָא  25 הּ:  וְנִסְכֵּ
עֲבִידַת  ל  כָּ לְכוֹן  יְהֵי  ישׁ  קַדִּ מְעָרַע 
 וּבְיוֹמָא  26 דוּן:  תַעְבְּ לָא  לְחָן  פֻּ
מִנְחֲתָא  קָרוֹבֵיכוֹן  בְּ דְבִכּוּרַיָּא 
מְעָרַע  עַצְרָתֵיכוֹן  בְּ יְיָ  קֳדָם  א  חֲדַתָּ
לְחָן  פֻּ עֲבִידַת  ל  כָּ לְכוֹן  יְהֵי  ישׁ  קַדִּ
עֲלָתָא   וּתְקָרְבוּן  27 דוּן:  תַעְבְּ לָא 
תּוֹרִין  יְיָ  קֳדָם  בְרַעֲוָא  לָא  לְאִתְקַבָּ
בְעָא  שַׁ חָד  כַר  דְּ רֵין  תְּ תוֹרֵי  נֵי  בְּ
 וּמִנְחַתְהוֹן  28 נָא:  שְׁ נֵי  בְּ רִין  אִמְּ
לָתָא  תְּ ח  בִמְשָׁ פִילָא  דְּ א  סֻלְתָּ
רוֹנִין  רֵין עֶשְׂ רוֹנִין לְתוֹרָא חַד תְּ עֶשְׂ
רוֹנָא  רוֹנָא עֶשְׂ  עֶשְׂ לְדִכְרָא חָד: 29
רִין:  אִמְּ בְעָא  לְשַׁ ן  כֵּ חָד  רָא  לְאִמְּ
רָא  לְכַפָּ חָד  ין  עִזִּ ר  בַּ  צְפִיר  30
דִירָא  תְּ מֵעֲלַת  ר   בַּ 31 עֲלֵיכוֹן: 
לְמִין יְהוֹן לְכוֹן  דוּן שַׁ עְבְּ וּמִנְחֲתֵהּ תַּ
בִיעָאָה  שְׁ  וּבְיַרְחָא  29:1 יהוֹן:  וְנִסְכֵּ
ישׁ יְהֵי לְכוֹן  חַד לְיַרְחָא מְעָרַע קַדִּ בְּ
יוֹם  דוּן  תַעְבְּ לָא  לְחָן  פֻּ עֲבִידַת  ל  כָּ

בָא יְהֵי לְכוֹן:  יַבָּ

עֹלַ֣ת  23 מִלְּבַד֙  ם:  עֲלֵיכֶֽ ר  לְכַפֵּ֖ ד  אֶחָ֑ את  חַטָּ֖ יר  22 וּשְׂעִ֥

לֶּה  24 כָּאֵ֜ לֶּה:  עֲשׂ֖וּ אֶת־אֵֽ תַּֽ יד  הַתָּמִ֑ לְעֹלַ֣ת  ר  אֲשֶׁ֖ קֶר  הַבֹּ֔
יהוָֹה֑  לַֽ חַ  יחַ־נִיחֹ֖ רֵֽ אִשֵּׁ֥ה  לֶחֶ֛ם  ים  יָמִ֔ שִׁבְעַ֣ת  לַיּוֹם֙  עֲשׂ֤וּ  תַּֽ
י מִקְרָא־ ה וְנִסְכּֽוֹ: 25 וּבַיּוֹם֙ הַשְּׁבִיעִ֔ יד יֵעָֽשֶׂ֖ עַל־עוֹלַ֧ת הַתָּמִ֛

עֲשֽׂוּ: ס ה לֹ֥א תַֽ דֶשׁ יִהְיֶה֣ לָכֶ֑ם כָּל־מְלֶא֥כֶת עֲבֹדָ֖ קֹ֖
יהָֹוה֔  לַֽ חֲדָשָׁה֙  ה  מִנְחָ֤ ם  יבְכֶ֜ בְּהַקְרִ֨ ים  הַבִּכּוּרִ֗ 26 וּבְי֣וֹם 

ה  ם כָּל־מְלֶא֥כֶת עֲבֹדָ֖ דֶשׁ֙ יִהְיֶה֣ לָכֶ֔ קְרָא־קֹ֨ תֵיכֶ֑ם מִֽ בֻעֹ֖ בְּשָֽׁ
ים  יהָֹוה֔ פָּרִ֧ חַ֙ לַֽ יחַ נִיחֹ֨ ה לְרֵ֤ ם עוֹלָ֜ עֲשֽׂוּ: 27 וְהִקְרַבְתֶּ֨ לֹ֥א תַֽ
שָׁנָֽה:  בְּנֵי֥  ים  כְבָשִׂ֖ שִׁבְעָ֥ה  ד  אֶחָ֑ יִל  אַ֣ שְׁנַ֖יִם  ר  בְּנֵֽי־בָקָ֛
לַפָּ֣ר  עֶשְׂרֹנִים֙  שְׁלשָׁ֤ה  מֶן  בַשָּׁ֑ בְּלוּלָ֣ה  לֶת  סֹ֖ ם  נְחָתָ֔ 28 וּמִ֨

עִשָּׂר֔וֹן  29 עִשָּׂרוֹן֙  ד:  אֶחָֽ הָֽ יִל  לָאַ֖ ים  עֶשְׂרֹנִ֔ שְׁנֵי֙  ד  אֶחָ֔ הָֽ
ד  אֶחָ֑ ים  עִזִּ֖ יר  30 שְׂעִ֥ ים:  הַכְּבָשִֽׂ ת  לְשִׁבְעַ֖ ד  אֶחָ֑ הָֽ בֶשׂ  לַכֶּ֖
עֲשׂ֑וּ  תַּֽ וּמִנְחָת֖וֹ  יד  הַתָּמִ֛ עֹלַ֧ת  ד  31 מִלְּבַ֞ ם:  עֲלֵיכֶֽ ר  לְכַפֵּ֖

ם: פ ם וְנִסְכֵּיהֶֽ הְיוּ־לָכֶ֖ ם יִֽ תְּמִימִ֥
יִהְיֶה֣  דֶשׁ֙  קְרָא־קֹ֨ מִֽ דֶשׁ  לַחֹ֗ ד  בְּאֶחָ֣ י  הַשְּׁבִיעִ֜ דֶשׁ  29:1 וּבַחֹ֨

יִהְיֶה֥  ה  תְּרוּעָ֖ י֥וֹם  עֲשׂ֑וּ  תַֽ לֹ֣א  ה  עֲבֹדָ֖ כָּל־מְלֶא֥כֶת  ם  לָכֶ֔
ם:  לָכֶֽ

voice. The king indeed recognized his son’s voice 
and sent for him, and so they were reunited.
So, too, the Jewish soul is God’s child; this child 
was sent into the foreign environment of this ma-
terial world for its own edification, accomplished 
by learning the Torah and fulfilling its command-
ments. But by indulging in the delights of this 
world, the soul becomes increasingly estranged 
from its native milieu; it is gradually drawn into an 
environment that does not recognize Divinity and 
is not concerned with it, and it eventually forgets 
the language of holiness and purity.
But at some point, it remembers who it is and cries 
out to God. This is the wordless blast of the shofar, 
which utters the innermost voice of the soul in its 

regret for its past deeds, its longing for its Divine 
home, and its desire to rededicate itself to its Father. 
When God hears this cry, it arouses His mercy, and 
He forgives the soul restoring it to its former inti-
macy with Him.
Rabbi Levi Yitzchak of Berditchev gave the follow-
ing analogy:
A king once set out on a journey that led him deep 
into a thick forest. At one point, he lost his way and 
could not determine how to get out. A group of vil-
lagers passed by, so he asked them for directions 
back to the palace. But they did not recognize him, 
so they did not know if they should help him or 
not, and moreover, they did not know the way to 
the palace. Eventually, someone passed by who did 

43. מנחות פז, א.  
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1 It shall be a day of shofar-sounding for you: The 
Ba’al Shem Tov gave the following analogy to illus-
trate the effect of blowing the shofar:
Once there was a king who had an only son. The 
son was well learned and his father loved him very 
much. One day, the king and the prince decided 
that it would be educational for the prince to travel 
to faraway lands to learn the wisdom and ways 
of the people who lived there. The king gave the 
prince an entourage of ministers and servants as 
well as a large amount of money for this expedi-
tion, all so that he advance in his knowledge and 
wisdom beyond his ability to do so at home, in the 
king’s court.
But as the journey wore on, the prince spent all the 

money on the luxuries he was accustomed to at 
home plus other excesses that he indulged in on the 
way. Eventually, he was left with nothing, and had 
arrived at a place so far away from home that no 
one there had ever heard of his father.

Distraught, the prince decided it was time to go 
home. But he had been away so long that he had 
forgotten his native tongue, so when he finally made 
his way back to the capital city of his kingdom, he 
could not explain to anyone who he was and where 
he needed to go. He tried to gesture to them that 
he was the prince, but of course no one paid any 
attention to him. Finally, when he was near enough 
the palace so the king could hear him, he let loose a 
wordless scream so his father would recognize his 

22 You shall also offer one young male goat for a sin-offering to atone for you.
23 You shall offer these besides the morning ascent-offering, which is offered as 
a continual ascent-offering.
24 Like these, you shall offer daily for seven days, as food of the fire-offering to 
please God; you shall offer this group of offerings following the morning con-
tinual ascent-offering and its grain-offering and libation.
25 The seventh day, i.e., the 21st of Nisan, shall also be a holy occasion for you; 
you shall not perform any mundane work on it, either.114 However, you are per-
mitted to perform mundane work on the intervening (i.e., the second to sixth) days 
of Passover if refraining from doing so would entail irretrievable loss.
26 As I have commanded you, the day when you offer the first fruits of the wheat 
harvest—that is, the day when you offer a grain-offering to God from the year’s 
new harvest of wheat, your festival that occurs seven weeks [shavuot] after Pass-
over, and is therefore known as Shavuot—shall be a holy occasion for you, and 
you shall not perform any mundane work on it.115

27 In addition, you shall offer an ascent- offering to please God identical to the 
one offered on the first day of each month: two young bulls, one ram, and seven 
one-year-old lambs.
28 Their grain-offerings shall be fine flour mixed with olive oil, as prescribed: 
three-tenths of an ephah for each bull, two-tenths of an ephah for the ram,
29 and one-tenth of an ephah for each lamb, for all seven lambs.
30 You shall also offer one young male goat to atone for you.
31 You shall offer this besides the morning continual ascent-offering and its 
grain-offering and libation; these additional offerings shall be unblemished for 
you, as well as their libations, all of which must also be “unblemished,” i.e., the 
wine must not have any moldy scum on its surface.
29:1 As I have commanded you, the first day of Tishrei, the seventh month, shall 
be a holy occasion for you, i.e., Rosh HaShanah; you shall not perform any mun-
dane work. It shall be a day of shofar-sounding for you.116
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יוֹם  בְּ הוּא  שֶׁ חֹדֶשׁ,  רֹאשׁ  מוּסְפֵי  הַחֹדֶשׁ.  עֹלַת  בַד  6 מִלְּ
ה  עֲשֶׂ עִיר הַנַּ רִים. שָׂ פֻּ את הַכִּ בַד חַטַּ נָה: 11 מִלְּ ָ רֹאשׁ הַשּׁ
את: וְעֹלַת  ם הוּא חַטָּ גַּ "אַחֲרֵי מוֹת"44, שֶׁ פְנִים הָאָמוּר בְּ בִּ
לוּ:  הַלָּ עוֹלוֹת  עֲשׂוּ  תַּ מִיד,  הַתָּ עוֹלַת  בַד  וּמִלְּ מִיד.  הַתָּ
עֲשׂוּ",  "תַּ וְעַל  תוּבִים,  הַכְּ הַמּוּסָפִין  עַל  מוּסָב  יהֶם.  וְנִסְכֵּ
עֲשׂוּ  מִיד וּמִנְחָתָהּ, תַּ בַד עוֹלַת הַתָּ וְהוּא לְשׁוֹן צִוּוּי — מִלְּ

כָל  בְּ הָאֲמוּרִים  יהֶם"  "וְנִסְכֵּ ל  כָּ וְכֵן  יהֶם.  וְנִסְכֵּ ה  אֵלֶּ אֶת 
הּ"  "וְנִסְכָּ ל  כָּ שֶׁ הֶחָג,  נוֹת  קָרְבְּ ל  ֶ מִשּׁ חוּץ  הַמּוֹעֲדוֹת, 
מִיד וְאֵינָן  ים עַל הַתָּ הֶם, מוּסַבִּ בָּ יהֶם" "וּנְסָכֶיהָ" שֶׁ "וְנִסְכֵּ
לְעַצְמָן  תוּבִין  כְּ מוּסָפִין  ל  שֶׁ יהֶם  נִסְכֵּ הֲרֵי  שֶׁ צִוּוּי,  לְשׁוֹן 

כָל יוֹם וָיוֹם:  בְּ

לָא  לְאִתְקַבָּ עֲלָתָא  דוּן   וְתַעְבְּ 2
חַד  תּוֹרֵי  ר  בַּ תּוֹר  יְיָ  קֳדָם  בְרַעֲוָא 
בְעָא  שַׁ נָא  שְׁ נֵי  בְּ רִין  אִמְּ חָד  כַר  דְּ
פִילָא  א דְּ  וּמִנְחַתְהוֹן סֻלְתָּ לְמִין: 3 שַׁ
לְתוֹרָא  רוֹנִין  עֶשְׂ לָתָא  תְּ ח  בִמְשָׁ
רוֹנָא   וְעֶשְׂ רוֹנִין לְדִכְרָא: 4 רֵין עֶשְׂ תְּ
רִין:  בְעָא אִמְּ ן לְשַׁ רָא חָד כֵּ חַד לְאִמְּ
אתָא  חַטָּ חַד  ין  עִזִּ ר  בַּ  וּצְפִיר  5
ר מֵעֲלַת יַרְחָא   בַּ רָא עֲלֵיכוֹן: 6 לְכַפָּ
וּמִנְחֲתַהּ  דִירָא  תְּ וַעֲלַת  וּמִנְחֲתַהּ 
לָא  לְאִתְקַבָּ לְהוֹן  דַחֲזֵי  כְּ יהוֹן  וְנִסְכֵּ
רָא   וּבְעַשְׂ נָא קֳדָם יְיָ: 7 בְרַעֲוָא קֻרְבָּ
ישׁ  בִיעָאָה הָדֵין מְעָרַע קַדִּ לְיַרְחָא שְׁ
ל  כָּ תְכוֹן  נַפְשָׁ יָת  וּתְעַנּוּן  לְכוֹן  יְהֵי 
 וּתְקָרְבוּן  8 דוּן:  תַעְבְּ לָא  א  עֲבִידְתָּ
בְרַעֲוָא  לָא  לְאִתְקַבָּ יְיָ  קֳדָם  עֲלָתָא 
רִין  אִמְּ חָד  כַר  דְּ חַד  תּוֹרֵי  ר  בַּ תּוֹר 
לְמִין יְהוֹן לְכוֹן:  בְעָא שַׁ נָא שַׁ נֵי שְׁ בְּ
ח  פִילָא בִמְשָׁ א דְּ  וּמִנְחַתְהוֹן סֻלְתָּ 9
רֵין  תְּ לְתוֹרָא  רוֹנִין  עֶשְׂ לָתָא  תְּ
רוֹנָא   עֶשְׂ 10 רוֹנִין לְדִכְרָא חָד:  עֶשְׂ
בְעָא  לְשַׁ ן  כֵּ חָד  רָא  לְאִמְּ רוֹנָא  עֶשְׂ
חַד  ין  עִזִּ ר  בַּ  צְפִיר  11 רִין:  אִמְּ
דְכִפּוּרַיָּא  אתָא  מֵחַטָּ ר  בַּ אתָא  חַטָּ

יהוֹן:  דִירָא וּמִנְחֲתַהּ וְנִסְכֵּ וַעֲלַת תְּ

ד  אֶחָ֖ ר  בֶּן־בָּקָ֛ פַּ֧ר  יהָֹוה֔  לַֽ חַ֙  נִיחֹ֨ יחַ  לְרֵ֤ ה  עֹלָ֜ ם  2 וַֽעֲשִׂיתֶ֨
ם  נְחָתָ֔ 3 וּמִ֨ ם:  תְּמִימִֽ ה  בְּנֵֽי־שָׁנָה֛ שִׁבְעָ֖ ים  כְּבָשִׂ֧ ד  אֶחָ֑ יִל  אַ֣
ים  עֶשְׂרֹנִ֖ שְׁנֵי֥  ר  לַפָּ֔ עֶשְׂרֹנִים֙  שְׁלשָׁ֤ה  מֶן  בַשָּׁ֑ בְּלוּלָ֣ה  לֶת  סֹ֖
ים:  ת הַכְּבָשִֽׂ ד לְשִׁבְעַ֖ אֶחָ֑ בֶשׂ הָֽ ד לַכֶּ֖ יִל: 4 וְעִשָּׂר֣וֹן אֶחָ֔ לָאָֽ
6 מִלְּבַד֩  ם:  עֲלֵיכֶֽ ר  לְכַפֵּ֖ חַטָּ֑את  ד  אֶחָ֖ 5 וּשְׂעִיר־עִזִּי֥ם 
ם  וְנִסְכֵּיהֶ֖ הּ  וּמִנְחָתָ֔ הַתָּמִיד֙  וְעֹלַ֤ת  הּ  וּמִנְחָתָ֗ דֶשׁ  הַחֹ֜ ת  עֹלַ֨

יהוָֹֽה: ס ה לַֽ חַ אִשֶּׁ֖ יחַ נִיחֹ֔ ם לְרֵ֣ כְּמִשְׁפָּטָ֑
יִהְיֶה֣  דֶשׁ֙  קְרָא־קֹ֨ מִֽ ה  הַזֶּ֗ י  הַשְּׁבִיעִ֜ דֶשׁ  לַחֹ֨ עָשׂוֹר֩  7 וּבֶֽ
עֲשֽׂוּ:  תַֽ לֹ֥א  ה  כָּל־מְלָאכָ֖ תֵיכֶ֑ם  אֶת־נַפְשֹֽׁ ם  וְעִנִּיתֶ֖ ם  לָכֶ֔
ד  אֶחָ֖ ר  בֶּן־בָּקָ֛ פַּ֧ר  חַ  נִיחֹ֔ יחַ  רֵ֣ יהוָֹה֙  לַֽ עֹלָ֤ה  ם  8 וְהִקְרַבְתֶּ֨
ם:  לָכֶֽ יִהְי֥וּ  ם  תְּמִימִ֖ ה  שִׁבְעָ֔ בְּנֵֽי־שָׁנָה֙  ים  כְּבָשִׂ֤ ד  אֶחָ֑ יִל  אַ֣
ר שְׁנֵי֙  מֶן שְׁלשָׁ֤ה עֶשְׂרֹנִים֙ לַפָּ֔ לֶת בְּלוּלָ֣ה בַשָּׁ֑ ם סֹ֖ נְחָתָ֔ 9 וּמִ֨
ד  אֶחָ֑ הָֽ בֶשׂ  לַכֶּ֖ עִשָּׂר֔וֹן  10 עִשָּׂרוֹן֙  ד:  אֶחָֽ הָֽ יִל  לָאַ֖ ים  עֶשְׂרֹנִ֔
ד  מִלְּבַ֞ חַטָּ֑את  ד  אֶחָ֖ 11 שְׂעִיר־עִזִּי֥ם  ים:  הַכְּבָשִֽׂ ת  לְשִׁבְעַ֖

ם: ס הּ וְנִסְכֵּיהֶֽ יד וּמִנְחָתָ֖ חַטַּ֤את הַכִּפֻּרִים֙ וְעֹלַ֣ת הַתָּמִ֔

This annual renewal is necessary if life is to retain 
its freshness and novelty. Every level of Divine 
consciousness carries its inherent modes of think-
ing, expression, and action—its own language. If 
we merely continue developing the same level of 
Divine consciousness we have been nurturing the 
past year, we will remain locked in its intrinsic limi-
tations and religious life will begin to seem repeti-
tive and dull. On Rosh Hashanah, God withdraws 
the Divine energy that sustained creation the previ-
ous year and replenishes with new and fresh vital-
ity. It is therefore an opportunity for us to do the 
same: to make a quantum leap to a new plateau of 

Divine consciousness that will inspire our lives for 
the coming year.
To do this, however, we cannot rely on words, be-
cause words carry specific meanings for us that are 
limited by the knowledge and experiences we have 
accrued in our lives. In order to break out of the 
contextual meaning of our limited modes of expres-
sion, we use the blast and wails of the shofar, which 
transcend the confines of language.
In this way, we recapture the innocence and inspira-
tion of a soul newly born and of the Jewish people at 
Mount Sinai, and this renewed inspiration powers 
our relationship with God for the coming year.120

44. ויקרא טז, ט.  
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recognize that this was the king and who did know 
the way to the palace, so he escorted the king back 
home. The king was so impressed with this person’s 
knowledge that he made him his personal advisor.

A long time after this, the advisor wronged the king 
in some way, and in his anger, the king told his min-
isters to judge the advisor and declare him guilty 
of rebellion. The advisor was very upset because 
he knew what this meant, so he asked the king for 
one last request: that they both dress themselves in 
the clothes they wore when they had their first en-
counter in the forest. The king agreed, and when he 
put on the clothes he wore then and saw his advisor 
wearing the clothes he wore then, he remembered 
at once the tremendous favor the advisor had done 
him by leading him out of such a hopeless situation. 
In his gratitude, the king forgave the advisor of his 
misdeed and returned him to his post.

Similarly, when God wished to give the Torah, he 
first inquired of all the other nations and none ac-
cepted it. It began to look as if no one was interested 
in fulfilling God’s purpose in creation and God had 
created the world for naught. But then, the Jews ac-
cepted the Torah immediately and enthusiastically.
Eventually, our initial enthusiasm waned and we 
transgressed the Torah’s instructions. We therefore 
blow the shofar to remind God of the day when 
we first “met” at Mount Sinai and the shofar was 
blowing as we accepted His Torah. The shofar blast 
reminds God of how we accepted His Torah uncon-
ditionally, and He forgives our misdeeds.119

Both of these parables revolve around the idea that 
Rosh Hashanah is a time of renewal, of returning to 
the origin and drawing new levels of connection 
from the inexhaustible wellsprings of our relation-
ship with God.

2 In addition, you shall offer an ascent-offering to please God: one young bull, 
one ram, and seven one-year-old lambs, all unblemished. This, too, is identical 
with the additional offering for the first day of each month, except that only one 
bull is required instead of two.
3 And their grain-offering shall be fine flour mixed with olive oil, as prescribed: 
three-tenths of an ephah for the bull, two-tenths of an ephah for the ram,
4 and one-tenth of an ephah for each lamb, for the seven lambs.
5 You shall also offer one young male goat as a sin-offering, to atone for you.
6 Offer all this following the ascent-offering of the first day of the month and 
its grain-offering and libation and the morning continual ascent-offering and its 
grain-offering and libation. With the additional offerings, you must also offer their 
libations as prescribed for them, as a fire-offering to please God.
7 As I have commanded you, the tenth day of this seventh month shall be a holy 
occasion for you, i.e., Yom Kippur, and you shall afflict your souls. You shall not 
perform any work.117

8 In addition, you shall offer an ascent-offering to please God identical to that of-
fered on Rosh HaShanah: one young bull, one ram, and seven one-year-old lambs; 
they shall all be unblemished.
9 And their grain-offering shall be fine flour mixed with olive oil as prescribed: 
three-tenths of an ephah for the bull, two-tenths of an ephah for the ram,
10 and one-tenth of an ephah for each lamb, for the seven lambs.
11 You shall also offer a young male goat for a sin-offering, besides the special 
atonement sin-offering of Yom Kippur;118 and you shall offer these additional as-
cent-offerings and their libations besides the morning continual ascent-offering 
and its grain-offering and libation.



פינחס

 ONKELOS 

Seventh Reading

180

 RASHI 

 CHASIDIC INSIGHTS 

128. Sichot Kodesh 5727, vol. 2, p. 303.  

נֶגֶד  בְעִים הֵם, כְּ רֵי הֶחָג שִׁ רִים. פָּ יהֶם לַפָּ 18 וּמִנְחָתָם וְנִסְכֵּ
לָיָה לָהֶם,  תְמַעֲטִים וְהוֹלְכִים, סִימַן כְּ מִּ בְעִים אֻמּוֹת שֶׁ שִׁ
ים.  בָשִׂ סּוּרִין: וְלַכְּ ין עֲלֵיהֶם מִן הַיִּ שׁ הָיוּ מְגִנִּ קְדָּ וּבִימֵי הַמִּ
קְבוּעִים  וְהֵם  פְזוּרָה"45.  ה  "שֶׂ קְרְאוּ  נִּ שֶׁ רָאֵל  יִשְׂ נֶגֶד  כְּ
מוֹנֶה  וּשְׁ עִים  שְׁ תִּ מוֹנָה, לְכַלּוֹת מֵהֶם  וּשְׁ עִים  שְׁ תִּ וּמִנְיָנָם 

עַל  יהֶם",  "וְנִסְכֵּ נֶאֱמַר:  נִי  ֵ שּׁ בַּ תוֹרָה.  נֵה  מִשְׁ בְּ שֶׁ קְלָלוֹת 
מוֹ  כְּ לִדְרֹשׁ,  א  אֶלָּ שׁוֹן  הַלָּ ה  נָּ שִׁ וְלֹא  הַיּוֹם,  מִידֵי  תְּ נֵי  שְׁ
יהֶם",  "וְנִסְכֵּ נִי  ֵ שּׁ בַּ לִבְרָכָה46:  זִכְרוֹנָם  רַבּוֹתֵינוּ  אָמְרוּ  שֶׁ
טָם" — מֵ"ם יוֹ"ד מֵ"ם,  פָּ מִשְׁ בִיעִי "כְּ ְ שּׁ י "וּנְסָכֶיהָ", בַּ ִ שּׁ ִ שּׁ בַּ

חָג:  יִם מִן הַתּוֹרָה בֶּ אן "מַיִם", רֶמֶז לְנִסּוּךְ הַמַּ הֲרֵי כָּ

לְיַרְחָא  יוֹמָא  רָא  ת עַשְׂ  וּבְחַמְשַׁ 12
לְכוֹן  יְהֵי  ישׁ  קַדִּ מְעָרַע  בִיעָאָה  שְׁ
דוּן  תַעְבְּ לָא  לְחָן  פֻּ עֲבִידַת  ל  כָּ
בְעָא  שִׁ יְיָ  קֳדָם  א  חַגָּ וּתְחַגּוּן 
ן  קֻרְבַּ עֲלָתָא   וּתְקָרְבוּן  13 יוֹמִין: 
נֵי  רַעֲוָא קֳדָם יְיָ תּוֹרִין בְּ ל בְּ מִתְקַבֵּ דְּ
רִין  רֵין אִמְּ כְרִין תְּ ר דִּ לַת עֲשַׂ תוֹרֵי תְּ
לְמִין  שַׁ ר  עֲשַׂ עָא  אַרְבְּ נָא  שְׁ נֵי  בְּ
פִילָא  דְּ א  סֻלְתָּ  וּמִנְחַתְהוֹן  14 יְהוֹן: 
לְתוֹרָא  רוֹנִין  עֶשְׂ לָתָא  תְּ ח  בִמְשָׁ
רֵין  תְּ תּוֹרִין  ר  עֲשַׂ לִתְלָתָא  חַד 
כְרִין:  רוֹנִין לְדִכְרָא חַד לִתְרֵין דִּ עֶשְׂ
רָא  לְאִמְּ רוֹנָא  עֶשְׂ רוֹנָא   וְעֶשְׂ 15
רִין:  אִמְּ ר  עֲשַׂ עַת  לְאַרְבְּ ן  כֵּ חָד 
אתָא  חַטָּ חַד  ין  עִזִּ ר  בַּ  וּצְפִיר  16
הּ:  וְנִסְכַּ מִנְחֲתַהּ  דִירָא  תְּ מֵעֲלַת  ר  בַּ
תוֹרֵי  נֵי  בְּ תּוֹרִין  תִנְיָנָא   וּבְיוֹמָא  17
רִין  אִמְּ רֵין  תְּ כְרִין  דִּ ר  עֲשַׂ רֵי  תְּ
לְמִין:  שַׁ ר  עֲשַׂ עָא  אַרְבְּ נָא  שְׁ נֵי  בְּ
לְתוֹרִין  יהוֹן  וְנִסְכֵּ  וּמִנְחַתְהוֹן  18
דַחֲזֵי:  מִנְיָנֵיהוֹן כְּ רִין בְּ לְדִכְרִין וּלְאִמְּ
ר  אתָא בַּ ין חַד חַטָּ ר עִזִּ  וּצְפִיר בַּ 19
יהוֹן:  דִירָא וּמִנְחֲתַהּ וְנִסְכֵּ מֵעֲלַת תְּ

קְרָא־ מִֽ י  הַשְּׁבִיעִ֗ דֶשׁ  לַחֹ֣ י֜וֹם  ר  עָשָׂ֨ חֲמִשָּׁה֩  12 וּבַֽ שביעי 

ם  וְחַגֹּתֶ֥ עֲשׂ֑וּ  תַֽ לֹ֣א  ה  עֲבֹדָ֖ כָּל־מְלֶא֥כֶת  ם  לָכֶ֔ יִהְיֶה֣  דֶשׁ֙  קֹ֨
ה  אִשֵּׁ֨ ה  עֹלָ֜ ם  13 וְהִקְרַבְתֶּ֨ ים:  יָמִֽ שִׁבְעַ֥ת  יהוָֹ֖ה  לַֽ ג  חַ֛
ם  אֵילִ֣ ר  עָשָׂ֖ שְׁלשָׁ֥ה  ר  בְּנֵֽי־בָקָ֛ ים  פָּרִ֧ יהָֹוה֔  לַֽ חַ֙  נִיחֹ֨ יחַ  רֵ֤
הְיֽוּ:  יִֽ ם  תְּמִימִ֥ ר  עָשָׂ֖ אַרְבָּעָ֥ה  בְּנֵֽי־שָׁנָה֛  ים  כְּבָשִׂ֧ �֑יִם  שְׁנָ
לַפָּ֣ר  ים  עֶשְׂרֹנִ֜ ה  שְׁלשָׁ֨ מֶן  בַשָּׁ֑ בְּלוּלָ֣ה  לֶת  סֹ֖ ם  נְחָתָ֔ 14 וּמִ֨

ד  אֶחָ֔ הָֽ יִל  לָאַ֣ עֶשְׂרֹנִים֙  שְׁנֵי֤  ים  פָּרִ֔ עָשָׂר֙  לִשְׁלשָׁ֤ה  ד  אֶחָ֗ הָֽ
ד לְאַרְבָּעָ֥ה  אֶחָ֑ בֶשׂ הָֽ ם: 15 וְעִשָּׂרֹ֗ון֙ עִשָּׂר֔וֹן לַכֶּ֖ אֵילִֽ לִשְׁנֵי֖ הָֽ
ד חַטָּ֑את מִלְּבַד֙ עֹלַ֣ת  ים: 16 וּשְׂעִיר־עִזִּי֥ם אֶחָ֖ ר כְּבָשִֽׂ עָשָׂ֖

הּ: ס הּ וְנִסְכָּֽ יד מִנְחָתָ֖ הַתָּמִ֔
�֑יִם  שְׁנָ ם  אֵילִ֣ ר  עָשָׂ֖ שְׁנֵי֥ם  ר  בְּנֵֽי־בָקָ֛ ים  פָּרִ֧ י  הַשֵּׁנִ֗ 17 וּבַיּ֣וֹם 

ם  18 וּמִנְחָתָ֣ ם:  תְּמִימִֽ ר  עָשָׂ֖ אַרְבָּעָ֥ה  בְּנֵֽי־שָׁנָה֛  ים  כְּבָשִׂ֧
ט:  כַּמִּשְׁפָּֽ ם  בְּמִסְפָּרָ֖ ים  וְלַכְּבָשִׂ֛ ם  אֵילִ֧ לָֽ ים  פָּרִ֠ לַ֠ ם  וְנִסְכֵּיהֶ֡
יד  הַתָּמִ֔ עֹלַ֣ת  מִלְּבַד֙  חַטָּ֑את  ד  אֶחָ֖ 19 וּשְׂעִיר־עִזִּי֥ם 

ם: ס הּ וְנִסְכֵּיהֶֽ וּמִנְחָתָ֖



reorient this non-Jewish nature toward holiness, so 
that its strength and enthusiasm can be harnessed 
for holy purposes.
The Torah here tells us to take our cue from the 
bulls offered on Sukkot, which decreased daily. If we 
pamper our materiality, always giving in to what it 
insists are its “needs,” it will quickly learn to assert 
itself and make continuously more demands of us. 
Rather, we should accustom it to make do with the 
minimum, while we strive for greater and greater 
fulfillment in spiritual areas.
At the same time, if we try to change our non-Jew-
ish nature overnight, it will simply buck at the idea. 
Rather, we must accustom it gently and gradually 
to this new orientation, showing it step by step how 

spiritual fulfillment is even more satisfying than 
gross material fulfillment.
This technique resembles that of encouraging To-
rah study by rewarding small children with sweets, 
more mature youngsters with money, and still more 
mature youths with honors or the promise of pres-
tige, until finally the students learn to study the To-
rah for its own sake.
Once our material drives have been educated in 
this way, it is possible to make a quantum leap and 
wean them entirely of their material orientation, 
like the quantum leap from the last day of Sukot to 
Shemini Atzeret, when the number of bulls offered 
drops from seven to one.128

45. ירמיה נ, יז.  46. תענית ב, ב.  
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13 The bulls decrease from thirteen on the first 
day to seven on the seventh day: We all have a 
non-Jewish aspect of our nature, a part of us that 

is predisposed to see the material world as an end 
in itself and therefore opposes dedicating our lives 
to our Divine mission. Part of our task in life is to 

Seventh Reading 12 As I have commanded you, the fifteenth day of the seventh 
month shall be a holy occasion for you, i.e., Sukot; you shall not perform any 
mundane work, and you shall celebrate a festival to God for seven days.121

13 In addition, you shall offer an ascent-offering, a fire-offering to please God: 
on the first day, you shall offer thirteen young bulls, two rams, and thirteen one-
year-old lambs; they shall all be unblemished. This additional offering is unique: 
the rams and lambs offered each day are double the amount required on the first 
day of each month, and the bulls decrease from thirteen on the first day to seven on 
the seventh day. The total number of bulls is 70, alluding to the 70 archetypal non-
Jewish nations;122 these offerings serve to protect them from harm. Their decreas-
ing number alludes to the abolition of non-Jewish governments in the messianic 
future.123 The total number of lambs is 98; they serve to protect the Jews from the 98 
curses with which they will be threatened before they enter the Promised Land.124 
The non-Jewish nations are alluded to by bulls, which represent Abraham,125 be-
cause Abraham was ‘the father of a multitude of nations.’126 The Jews are alluded 
to by lambs, which represent Jacob, because Jacob was the only patriarch whose 
children were all progenitors of the Jewish people. There are two daily rams be-
cause the rams are mentioned between the bulls and the lambs and thus allude to 
an intermediate state between the non-Jews (bulls) and the Jews (lambs): of the 
sons of Isaac (who is represented by the ram), one (Jacob) became a Jewish patri-
arch and the other (Esau) did not. Since the rams only represent this intermediate 
state, there is no intrinsic significance to their total number, as there is for the bulls 
and the lambs.127

14 And their grain-offering shall be fine flour mixed with olive oil, as prescribed: 
three-tenths of an ephah for each bull, for the thirteen bulls; two-tenths of an 
ephah for each ram, for the two rams;
15 and one-tenth of an ephah for each lamb, for the thirteen lambs. Offer libations 
as prescribed with each animal.
16 You shall also offer one young male goat for a sin-offering, besides the morn-
ing continual ascent-offering, its grain-offering, and its libation. Furthermore, on 
each day of Sukot you shall pour a water-offering on the Altar.
17 And on the second day of Sukot you shall offer twelve young bulls, two rams, 
and thirteen one-year-old lambs, all unblemished.
18 And you shall offer their grain-offerings and their libations—for the bulls, 
rams, and lambs—according to their number, as prescribed.
19 You shall also offer one young male goat for a sin-offering, besides the morn-
ing continual ascent-offering, its grain-offering, and the libations of both con-
tinual ascent-offerings.


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בָר  דָּ מְלָאכָה.  ת  יַּ עֲשִׂ בַּ עֲצוּרִים  לָכֶם.  הְיֶה  תִּ 35 עֲצֶרֶת 
לִינָה.  עוּן  טָּ שֶׁ ד  מְלַמֵּ צֵאת.  מִלָּ עִצְרוּ  "עֲצֶרֶת",  אַחֵר: 
נֶגֶד  ל יְמוֹת הָרֶגֶל הִקְרִיבוּ כְּ כָּ דָה47: לְפִי שֶׁ אַגָּ וּמִדְרָשׁוֹ בָּ

קוֹם:  הַמָּ לָהֶם  אָמַר  לָלֶכֶת,  אִין  בָּ וּכְשֶׁ אֻמּוֹת,  בְעִים  שִׁ
אֵהָנֶה  שֶׁ דֵי  כְּ ה  קְטַנָּ סְעוּדָה  לִי  עֲשׂוּ  ם,  מִכֶּ ה  שָׁ בַקָּ "בְּ

ם":  מִכֶּ

תּוֹרִין  לִיתָאָה  תְּ  וּבְיוֹמָא  20
רִין  אִמְּ רֵין  תְּ כְרִין  דִּ ר  עֲשַׂ חַד 
לְמִין:  שַׁ ר  עֲשַׂ עָא  אַרְבְּ נָא  שְׁ נֵי  בְּ
לְתוֹרִין  יהוֹן  וְנִסְכֵּ  וּמִנְחַתְהוֹן  21
מִנְיָנֵיהוֹן  בְּ רִין  וּלְאִמְּ לְדִכְרִין 
אתָא  דְחַטָּ  וּצְפִירָא  22 דַחֲזֵי:  כְּ
וּמִנְחֲתַהּ  דִירָא  תְּ מֵעֲלַת  ר  בַּ חָד 
 וּבְיוֹמָא רְבִיעָאָה תּוֹרִין  הּ: 23 וְנִסְכַּ
נָא  נֵי שְׁ רִין בְּ רֵין אִמְּ כְרִין תְּ רָא דִּ עַשְׂ
 מִנְחַתְהוֹן  לְמִין: 24 ר שַׁ עָא עֲשַׂ אַרְבְּ
רִין  וּלְאִמְּ לְדִכְרִין  יהוֹן לְתוֹרִין  וְנִסְכֵּ
 וּצְפִיר  25 דַחֲזֵי:  כְּ מִנְיָנֵיהוֹן  בְּ
מֵעֲלַת  ר  בַּ אתָא  חַטָּ חַד  ין  עִזִּ ר  בַּ
 וּבְיוֹמָא  הּ: 26 דִירָא מִנְחֲתַהּ וְנִסְכַּ תְּ
כְרִין  דִּ עָא  שְׁ תִּ תּוֹרִין  אָה  חֲמִישָׁ
ר  עָא עֲשַׂ נָא אַרְבְּ נֵי שְׁ רִין בְּ רֵין אִמְּ תְּ
יהוֹן  וְנִסְכֵּ  וּמִנְחַתְהוֹן  27 לְמִין:  שַׁ
מִנְיָנֵיהוֹן  רִין בְּ לְתוֹרִין לְדִכְרִין וּלְאִמְּ
אתָא  דְחַטָּ  וּצְפִירָא  28 דַחֲזֵי:  כְּ
וּמִנְחֲתַהּ  דִירָא  תְּ מֵעֲלַת  ר  בַּ חָד 
תִיתָאָה  שְׁ  וּבְיוֹמָא  29 הּ:  וְנִסְכַּ
רִין  אִמְּ רֵין  תְּ כְרִין  דִּ מַנְיָא  תְּ תּוֹרִין 
לְמִין:  שַׁ ר  עֲשַׂ עָא  אַרְבְּ נָא  שְׁ נֵי  בְּ
לְתוֹרִין  יהוֹן  וְנִסְכֵּ  וּמִנְחַתְהוֹן  30
מִנְיָנֵיהוֹן  בְּ רִין  וּלְאִמְּ לְדִכְרִין 
אתָא  דְחַטָּ  וּצְפִירָא  31 דַחֲזֵי:  כְּ
מִנְחֲתַהּ  דִירָא  תְּ מֵעֲלַת  ר  בַּ חָד 
בִיעָאָה  שְׁ  וּבְיוֹמָא  32 הָא:  וְנִסְכָּ
רִין  אִמְּ רֵין  תְּ כְרִין  דִּ בְעָא  שַׁ תּוֹרִין 
לְמִין:  שַׁ ר  עֲשַׂ עָא  אַרְבְּ נָא  שְׁ נֵי  בְּ
לְתוֹרִין  יהוֹן  וְנִסְכֵּ  וּמִנְחַתְהוֹן  33
דַחֲזֵי  כְּ מִנְיָנֵיהוֹן  בְּ רִין  וּלְאִמְּ לְדִכְרִין 
חָד  אתָא  דְחַטָּ  וּצְפִירָא  34 לְהוֹן: 
הּ:  וְנִסְכַּ מִנְחֲתַהּ  דִירָא  תְּ מֵעֲלַת  ר  בַּ
הוֹן  תְּ ין  נִישִׁ כְּ מִינָאָה  תְּ יוֹמָא   בְּ 35
דוּן:  לְחָן לָא תַעְבְּ ל עֲבִידַת פֻּ לְכוֹן כָּ

ים  �֑יִם כְּבָשִׂ֧ ם שְׁנָ ר אֵילִ֣ ים עַשְׁתֵּי־עָשָׂ֖ י פָּרִ֥ 20 וּבַיּ֧וֹם הַשְּׁלִישִׁ֛

ם  וְנִסְכֵּיהֶ֡ ם  21 וּמִנְחָתָ֣ ם:  תְּמִימִֽ ר  עָשָׂ֖ אַרְבָּעָ֥ה  בְּנֵֽי־שָׁנָה֛ 
יר  ט: 22 וּשְׂעִ֥ ם כַּמִּשְׁפָּֽ ים בְּמִסְפָּרָ֖ וְלַכְּבָשִׂ֛ ם  אֵילִ֧ לָֽ ים  פָּרִ֠ לַ֠

הּ: ס הּ וְנִסְכָּֽ יד וּמִנְחָתָ֖ ד מִלְּבַד֙ עֹלַ֣ת הַתָּמִ֔ את אֶחָ֑ חַטָּ֖
ים בְּנֵֽי־ �֑יִם כְּבָשִׂ֧ ם שְׁנָ ה אֵילִ֣ ים עֲשָׂרָ֖ י פָּרִ֥ רְבִיעִ֛ 23 וּבַיּ֧וֹם הָֽ

ים  פָּרִ֠ ם לַ֠ ם וְנִסְכֵּיהֶ֡ ם: 24 מִנְחָתָ֣ ר תְּמִימִֽ שָׁנָה֛ אַרְבָּעָ֥ה עָשָׂ֖
25 וּשְׂעִיר־עִזִּי֥ם  ט:  כַּמִּשְׁפָּֽ ם  בְּמִסְפָּרָ֖ ים  וְלַכְּבָשִׂ֛ ם  אֵילִ֧ לָֽ

הּ: ס הּ וְנִסְכָּֽ יד מִנְחָתָ֖ ד חַטָּ֑את מִלְּבַד֙ עֹלַ֣ת הַתָּמִ֔ אֶחָ֖
ים  כְּבָשִׂ֧ �֑יִם  שְׁנָ ם  אֵילִ֣ ה  תִּשְׁעָ֖ ים  פָּרִ֥ י  חֲמִישִׁ֛ הַֽ 26 וּבַיּ֧וֹם 

ם  וְנִסְכֵּיהֶ֡ ם  27 וּמִנְחָתָ֣ ם:  תְּמִימִֽ ר  עָשָׂ֖ אַרְבָּעָ֥ה  בְּנֵֽי־שָׁנָה֛ 
יר  ט: 28 וּשְׂעִ֥ ם כַּמִּשְׁפָּֽ ים בְּמִסְפָּרָ֖ וְלַכְּבָשִׂ֛ ם  אֵילִ֧ לָֽ ים  פָּרִ֠ לַ֠

הּ: ס הּ וְנִסְכָּֽ יד וּמִנְחָתָ֖ ד מִלְּבַד֙ עֹלַ֣ת הַתָּמִ֔ את אֶחָ֑ חַטָּ֖
בְּנֵֽי־ ים  כְּבָשִׂ֧ �֑יִם  שְׁנָ ם  אֵילִ֣ שְׁמֹנָ֖ה  ים  פָּרִ֥ י  הַשִּׁשִּׁ֛ 29 וּבַיּ֧וֹם 

ים  פָּרִ֠ ם לַ֠ ם וְנִסְכֵּיהֶ֡ ם: 30 וּמִנְחָתָ֣ ר תְּמִימִֽ שָׁנָה֛ אַרְבָּעָ֥ה עָשָׂ֖
את  יר חַטָּ֖ ט: 31 וּשְׂעִ֥ ם כַּמִּשְׁפָּֽ ים בְּמִסְפָּרָ֖ ם וְלַכְּבָשִׂ֛ אֵילִ֧ לָֽ

יהָ: ס הּ וּנְסָכֶֽ יד מִנְחָתָ֖ ד מִלְּבַד֙ עֹלַ֣ת הַתָּמִ֔ אֶחָ֑
ים בְּנֵֽי־ �֑יִם כְּבָשִׂ֧ ם שְׁנָ ה אֵילִ֣ ים שִׁבְעָ֖ י פָּרִ֥ 32 וּבַיּ֧וֹם הַשְּׁבִיעִ֛

ים  פָּרִ֠ ם לַ֠ ם וְנִסְכֵּהֶ֡ ם: 33 וּמִנְחָתָ֣ ר תְּמִימִֽ שָׁנָה֛ אַרְבָּעָ֥ה עָשָׂ֖
את  יר חַטָּ֖ ם: 34 וּשְׂעִ֥ ם כְּמִשְׁפָּטָֽ ים בְּמִסְפָּרָ֖ ם וְלַכְּבָשִׂ֛ אֵילִ֧ לָֽ

הּ: ס הּ וְנִסְכָּֽ יד מִנְחָתָ֖ ד מִלְּבַד֙ עֹלַ֣ת הַתָּמִ֔ אֶחָ֑
עֲשֽׂוּ:  ה לֹ֥א תַֽ רֶת תִּהְיֶה֣ לָכֶ֑ם כָּל־מְלֶא֥כֶת עֲבֹדָ֖ י עֲצֶ֖ מפטיר 35 בַּיּוֹם֙ הַשְּׁמִינִ֔ 

35 A time of restriction for you: The word for “re-
striction” (atzeret) can also be translated as “retain-
ing,” implying assimilation and integration.
Shemini Atzeret is described as “a time of restric-
tion for you,” whereas the seventh day of Pesach 
is described as “a time of restriction for God, your 

God.”131

This is because Pesach celebrates the Exodus from 
Egypt, when we were not spiritually mature 
enough to assimilate and integrate the significance 
and implications of the great Divine revelations we 
witnessed. Therefore, these revelations remained 

47. סוכה נה, ב.  
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129. Leviticus 23:36.  130. Likutei Sichot, vol. 33, pp. 176-182. The people were required to come to the Tabernacle (and later, the 
Temple in Jerusalem) on the three pilgrim festivals. See Exodus 23:17, 34:23-24.  

20 And on the third day of Sukot you shall offer eleven bulls, two rams, and thir-
teen one-year-old lambs, all unblemished.
21 And you shall offer their grain-offerings and their libations—for the bulls, 
rams, and lambs—according to their number, as prescribed.
22 You shall also offer one young male goat for a sin-offering, besides the morn-
ing continual ascent-offering, its grain-offering, and its libation.
23 And on the fourth day of Sukot you shall offer ten bulls, two rams, and thirteen 
one-year-old lambs, all unblemished.
24 You shall offer their grain-offerings and their libations—for the bulls, rams, 
and lambs—according to their number, as prescribed.
25 You shall also offer one young male goat for a sin-offering, besides the morn-
ing continual ascent-offering, its grain-offering, and its libation.
26 And on the fifth day of Sukot you shall offer nine bulls, two rams, and thirteen 
one-year-old lambs, all unblemished.
27 And you shall offer their grain-offerings and their libations—for the bulls, 
rams, and lambs—according to their number, as prescribed.
28 You shall also offer one young male goat for a sin-offering, besides the morn-
ing continual ascent-offering, its grain-offering, and its libation.
29 And on the sixth day of Sukot you shall offer eight bulls, two rams, and thir-
teen one-year-old lambs, all unblemished.
30 And you shall offer their grain-offerings and their libations—for the bulls, 
rams, and lambs—according to their number, as prescribed.
31 You shall also offer one young male goat for a sin-offering, besides the morn-
ing continual ascent-offering, its grain-offering, and its libations.
32 And on the seventh day of Sukot you shall offer seven bulls, two rams and 
thirteen one-year-old lambs, all unblemished.
33 And you shall offer their grain- offerings and their libations—for the bulls, 
rams, and lambs—according to their number, as prescribed for them.
34 You shall also offer one young male goat for a sin-offering, besides the morn-
ing continual ascent-offering, its grain-offering, and its libation.
Maftir 35 As I have commanded you, the eighth day counting from the first day of 
Sukot—i.e., the 22nd of Tishrei—is the holiday called Shemini Atzeret (“The Eighth-
[Day] Restriction”). In contrast to the other festivals, on which you are prohib-
ited from engaging in mundane work because they are “holy occasions” in and of 
themselves, Shemini Atzeret shall be a time of restriction for you—that is, a day 
on which I restrain you from returning to your daily lives so I can spend time with 
you alone after we occupied ourselves with the needs of the rest of humanity the 
previous seven days. For this purpose, I restrict you on this holiday in two ways: 
you shall not perform any mundane work,129 and, unlike the other holidays, you 
must stay the night of the holiday in proximity to the Tabernacle.130


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133. Likutei Torah 2:13; 4:76. On a yearly scale, the holiday of Pesach culminates in Shavuot, when we receive the Torah anew. But 
this new revelation of Torah, the first tablets, is shattered on the 17th of Tamuz. There follow three weeks of mourning for this lost 
innocence, followed by seven weeks of promise of its restoration on a higher level. This occurs in the course of the holidays of 
Tishrei, which culminate in Shemini Atzeret, with the giving of the second tablets.  134. Sefer HaMa’amarim 5702, p. 35.   

בוּ  רָאֵל. "הִתְעַכְּ נֶגֶד יִשְׂ ל אֵלּוּ כְּ ר אֶחָד אַיִל אֶחָד. כָּ 36 פַּ
פְטָרִים  הַנִּ בָנִים  כְּ זֶה,  הוּא  ה  חִבָּ וּלְשׁוֹן  עוֹד",  מְעַט  לִי 
בוּ  רֵדַתְכֶם, עַכְּ ה עָלַי פְּ מֵאֲבִיהֶם וְהוּא אוֹמֵר לָהֶם: "קָשָׁ
דְאִיתָא  ה סְעוּדָה וְכוּ', כִּ עָשָׂ ל לְמֶלֶךְ שֶׁ עוֹד יוֹם אֶחָד". מָשָׁ
תוֹרָה  דָה  לִמְּ תַנְחוּמָא49:  י  רַבִּ וּבְמִדְרַשׁ  ה48.  סֻכָּ כֶת  מַסֶּ בְּ
מַאֲכִילוֹ  יוֹם רִאשׁוֹן  אַכְסְנַאי,  יֵּשׁ לוֹ  שֶׁ י  מִּ שֶׁ אֶרֶץ,  רֶךְ  דֶּ
ר  שַׂ בְּ מַאֲכִילוֹ  לְמָחָר  גִים,  דָּ מַאֲכִילוֹ  לְמָחָר  טוּמוֹת,  פְּ
יָרָק —  מַאֲכִילוֹ  לְמָחָר  קִטְנִיּוֹת,  מַאֲכִילוֹ  לְמָחָר  הֵמָה,  בְּ
מוֹעֲדֵיכֶם.  עֲשׂוּ לַה' בְּ ה תַּ פָרֵי הֶחָג: 39 אֵלֶּ פּוֹחֵת וְהוֹלֵךְ כְּ
לִדֹּר  אתֶם  בָּ אִם  דְרֵיכֶם.  מִנִּ לְבַד  לְחוֹבָה:  צוּב  הַקָּ בָר  דָּ

יֶדְכֶם, אוֹ נְדָרִים אוֹ נְדָבוֹת  רֶגֶל, מִצְוָה הִיא בְּ נוֹת בָּ קָרְבָּ
לוֹ  ה  יִקְשֶׁ א  מֶּ שֶׁ רֶגֶל,  בָּ קְרִיבוּם  תַּ נָה,  ָ הַשּׁ ל  כָּ ם  דַרְתֶּ נְּ שֶׁ
לַיִם וּלְהַקְרִיב נְדָרָיו, וְנִמְצָא עוֹבֵר  לַחֲזֹר וְלַעֲלוֹת לִירוּשָׁ
רָאֵל. לְהַפְסִיק  נֵי יִשְׂ ה אֶל בְּ אַחֵר": 1 וַיֹּאמֶר מֹשֶׁ "בַל תְּ בְּ
ל  שֶׁ בָרָיו  דְּ אן  כָּ עַד  שֶׁ לְפִי  מָעֵאל.  יִשְׁ י  רַבִּ בְרֵי  דִּ הָעִנְיָן, 
ה, הֻצְרַךְ  ל מֹשֶׁ דִבּוּרוֹ שֶׁ ת נְדָרִים מַתְחֶלֶת בְּ מָקוֹם, וּפָרָשַׁ
זוֹ  ה  רָשָׁ פָּ וְאָמַר  ה  מֹשֶׁ חָזַר  שֶׁ וְלוֹמַר  ה  חִלָּ תְּ לְהַפְסִיק 
לֹּא אָמַר לָהֶם זוֹ,  מָע שֶׁ מַשְׁ אִם לֹא כֵן, יֵשׁ בְּ רָאֵל. שֶׁ לְיִשְׂ

בָרָיו: ת נְדָרִים הִתְחִיל דְּ פָרָשַׁ א בְּ אֶלָּ
חסלת פרשת פינחס

ל  מִתְקַבֵּ ן דְּ  וּתְקָרְבוּן עֲלָתָא קֻרְבַּ 36
חָד  כַר  דְּ חַד  תּוֹר  יְיָ  קֳדָם  רַעֲוָא  בְּ
לְמִין:  שַׁ בְעָא  שַׁ נָא  שְׁ נֵי  בְּ רִין  אִמְּ
לְתוֹרָא  יהוֹן  וְנִסְכֵּ  מִנְחַתְהוֹן  37
מִנְיָנֵיהוֹן  בְּ רִין  וּלְאִמְּ לְדִכְרָא 
אתָא  דְחַטָּ  וּצְפִירָא  38 דַחֲזֵי:  כְּ
וּמִנְחֲתַהּ  דִירָא  תְּ מֵעֲלַת  ר  בַּ חָד 
יְיָ  קֳדָם  דוּן  עְבְּ תַּ ין   אִלֵּ 39 הּ:  וְנִסְכַּ
דְרֵיכוֹן וְנִדְבַתְכוֹן  ר מִנִּ מוֹעֲדֵיכוֹן בַּ בְּ
יכוֹן  וּלְנִסְכֵּ וּלְמִנְחַתְכוֹן  לַעֲלָוַתְכוֹן 
 וַאֲמַר  30:1 יכוֹן:  קֻדְשֵׁ וּלְנִכְסַת 
יד  פַקֵּ י  דִּ כֹל  כְּ רָאֵל  יִשְׂ לִבְנֵי  ה  מֹשֶׁ

ה: יְיָ יָת מֹשֶׁ

ד  אֶחָ֖ פַּ֥ר  יהָֹוה֔  לַֽ חַ֙  נִיחֹ֨ יחַ  רֵ֤ ה  אִשֵּׁ֨ ה  עֹלָ֜ ם  36 וְהִקְרַבְתֶּ֨

ם  ם: 37 מִנְחָתָ֣ ה תְּמִימִֽ ים בְּנֵֽי־שָׁנָה֛ שִׁבְעָ֖ ד כְּבָשִׂ֧ יִל אֶחָ֑ אַ֣
ט:  כַּמִּשְׁפָּֽ ם  בְּמִסְפָּרָ֖ ים  וְלַכְּבָשִׂ֛ יִל  לָאַ֧ ר  לַפָּ֨ ם  וְנִסְכֵּיהֶ֗
הּ  וּמִנְחָתָ֖ יד  הַתָּמִ֔ עֹלַ֣ת  מִלְּבַד֙  ד  אֶחָ֑ את  חַטָּ֖ יר  38 וּשְׂעִ֥

ד  לְבַ֨ בְּמֽוֹעֲדֵיכֶ֑ם  יהוָֹ֖ה  לַֽ עֲשׂ֥וּ  תַּֽ לֶּה  39 אֵ֛ הּ:  וְנִסְכָּֽ
ם  וּלְנִסְכֵּיכֶ֖ ם  תֵיכֶ֔ וּלְמִנְחֹ֣ לְעֹלֹֽתֵיכֶם֙  ם  תֵיכֶ֗ וְנִדְבֹֽ ם  מִנִּדְרֵיכֶ֜
ל  כְּכֹ֛ ל  יִשְׂרָאֵ֑ אֶל־בְּנֵי֣  ה  מֹשֶׁ֖ אמֶר  30:1 וַיֹּ֥ ם:  וּלְשַׁלְמֵיכֶֽ

ה: אֲשֶׁר־צִוָּה֥ יְהָֹו֖ה אֶת־מֹשֶֽׁ

er level of relationship with God every year. On the 
seventh day of Pesach, a mere week after our yearly 
rebirth, we are not mature enough to appreciate 
the implications of this new awareness. Only after 
we have received and integrated the new Divine 
consciousness fully—six months later, at Shemini 
Atzeret—do these revelations become truly ours.133

This is alluded to in this verse, “the eighth day shall 
be a time of restriction for you.” The imagery of the 
“day” connotes revelation; “eight” (in Hebrew: sh-
emoneh) connotes “fat” or “fullness” (shemen). The 
verse can thus be read, “you will integrate the full-
ness of the revelation” on Shemini Atzeret.134

48. נה, ב.  49. סימן יז.

קס"ח פסוקים. לחל"ק סימן. ואל"י פלה"ו סימן.
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132. See above, on 28:11.  

above, “for God, your God,” kept in safekeeping, so 
to speak, until we were ready for them.
The holiday of Sukot, however (which culminates 
in Shemini Atzeret), celebrates God’s protection of us 
during our trek in the desert, most of which took 

place after the revelation at Mt. Sinai, after we had 
achieved spiritual maturity. As such, we could inte-
grate these revelations into our consciousness, and 
therefore they are “for you.”
On the personal level, we are all reborn into a high-

36 To further demonstrate this intimacy between us, you shall offer an ascent-
offering, a fire-offering to please God: one bull, one ram, and seven one-year-
old lambs, all unblemished. True, this is the same additional offering required 
on Rosh HaShanah and Yom Kippur, but in juxtaposition to the additional offerings 
of the previous seven days, it highlights the uniqueness of the Jewish people: one 
bull, one ram, and only the usual set of seven lambs that alludes to God’s covenant 
with the Jewish people.132

37 You shall offer their grain-offerings and their libations—for the bulls, rams, 
and lambs—according to their number, as prescribed.
38 You shall also offer one 
young male goat for a sin-of-
fering, besides the morning 
continual ascent- offering, 
its grain-offering, and its li-
bation.
39 These you shall offer for 
God on your festivals, be-
sides your outstanding vows 
and voluntary offerings—
for your ascent-offerings, 
grain-offerings, libations, 
and peace-offerings—that 
you have vowed to offer. As 
long as you have made the 
pilgrimage to Jerusalem to 
offer the required offerings, 
offer any outstanding voluntary offerings you may owe as well.’ ”
30:1 Moses spoke to the Israelites, conveying the laws of the additional sacrifices 
in accordance with all that God had commanded Moses (See Figure 4).

Occasion
Ascent-Offerings Sin Offering
Bulls Rams Sheep Goat

Twice daily 1
The Sabbath 2
Rosh Chodesh 2 1 7 1
Passover (7 days) 2 1 7 1
Shavuot 2 1 7 1
Rosh HaShanah 1 1 7 1
Yom Kippur 1 1 7 1
Sukot	 1st day 13 2 14 1
	 2nd day 12 2 14 1
	 3rd day 11 2 14 1
	 4th day 10 2 14 1
	 5th day 9 2 14 1
	 6th day 8 2 14 1
	 7th day 7 2 14 1
Shemini Atzeret 1 1 7 1

Figure 4:  The Daily and additional offerings

The Haftarah for parashat Pinchas may be found on p. 250.
The Haftarah for the First Sabbath of the Three Weeks may be found on p. 253.
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Figure 3:  Comparison of Clan Names in the Genealogy Lists in Genesis and Numbers. Names that are different in the two list-
ings appear in italics. Most clans are named after Jacob’s grandchildren; clans named after children or grandchildren of Jacob’s 
grandchildren appear in bold. (Children and grandchildren of Jacob’s grandchildren that are not counted as clans appear in 
parentheses.)

Genesis 46:8-27 Numbers 26:5-51 Clan Genesis 46:8-27 Numbers 26:5-51 Clan

Reuben Zebulun
Chanoch Chanoch 1 Sered Sered 34
Palu Palu 2 Elon Elon 35

	 (Eliav) Yachle’el Yachle’el 36
Chetzron Chetzron 3 Manasseh
Karmi Karmi 4 Machir 37

Simeon 	 Gilead 38
Yemuel Nemuel 5 	Iezer 39
Yamin Yamin 6 	Chelek 40
Ohad 	Asriel 41
Yachin Yachin 7 	Shechem 42
Tzochar Zerach 8 	Shemida 43
Shaul Shaul 9 	Chefer 44

Levi 	 (Tzelofechad)
(Num. 3:14-39) (Num. 26:57-63) Ephraim

Gershon Gershon 10 Shutelach 45
	 Livni 	 Livni 11 	 Eran 46
	 Shimi Becher 47
Kehat Kehat 12 Tachan 48
	 Amram 	 Amram Benjamin
	 Yitzhar 	 Korach 13 Bela Bela 49
	 Chevron 	 Chevron 14 	 Ard 50
	 Uziel 	 Naaman 51
Merari Merari 15 Becher
	 Machli 	 Machli 16 Ashbel Ashbel 52
	 Mushi 	 Mushi 17 Gera

Gad Naaman
Tzifyon Tzefon 18 Eichi Achiran 53
Chagi Chagi 19 Rosh
Shuni Shuni 20 Mupim Shefufam 54
Etzbon Ozni 21 Chupim Chufam 55
Eri Eri 22 Ard
Arodi Arod 23 Dan
Areli Areli 24 Chushim Shucham 56

Judah Asher
Er Er Yimnah Yimnah 57
Onan Onan Yishvah
Sheilah Sheilah 25 Yishvi Yishvi 58
Peretz Peretz 26 Beriah Beriah 59
	 Chetzron 	 Chetzron 27 	 Chever 	 Chever 60
	 Chamul 	 Chamul 28 	 Malkiel 	 Malkiel 61
Zerach Zerach 29 Naftali

Issachar Yachtze’el Yachtze’el 62
Tola Tola 30 Guni Guni 63
Puvah Puvah 31 Yetzer Yetzer 64
Yov Yashuv 32 Shilem Shilem 65
Shimron Shimron 33
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Figure 2:  Comparison of the Third and Fourth Censuses

First Census Second Census

Numbers 1:20-46 Numbers 26:5-51 Difference % Change

Reuben 46,500 43,730 -2,770 -5.96%
Simeon 59,300 22,200 -37,100 -62.56%
Gad 45,650 40,500 -5,150 -11.28%
Judah 74,600 76,500 +1,900 +2.54%
Issachar 54,400 64,300 +9,900 +18.20%
Zebulun 57,400 60,500 +3,100 +5.40%
Manasseh 32,200 52,700 +20,500 +63.66%
Ephraim 40,500 32,500 -8,000 -19.75%
Benjamin 35,400 45,600 +10,200 +28.81%
Dan 62,700 64,400 +1,700 +2.71%
Asher 41,500 53,400 +11,900 +28.67%
Naftali 53,400 45,400 -8,000 -14.98%
total 603,550 601,730 -1,820 -0.30%

Levi Numbers 3:14-39 Numbers 26:57-63

Gershon 7,500
Kehot 8,600
Merari 6,200
total 22,000 23,000 +1,000 +4.54%
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36. Deuteronomy 18:18.  

Haftarah for the First Sabbath of the Three Weeks
When the Sabbath of parashat Pinchas falls before the 17th of Tamuz, the following haftarah 

is read after parashat Matot. (In these years, Matot and Masei are not combined.)

When the Sabbath of parashat Pinchas falls after the 17th of Tamuz, the following haftarah is 
read after parashat Pinchas. (In these years, Matot and Masei are combined.)

Jeremiah 1:1–2:3

Until this point, all the haftarot are connected thematically with the parashiot they accompany. During the three 
weeks preceding the 9th of Av, in which we mourn the destruction of the Holy Temples, the subject of the haftarot 
is prophetic chastisement for the sins that brought about the destruction of the Temple and delay its restoration.

The schedule of Torah readings is arranged such that parashat Devarim must always be read on the third Sabbath 
of these three weeks. Therefore, if the Sabbath of parashat Pinchas falls within the three weeks (i.e., after the 17th of 
Tamuz), Matot and Masei are combined on the second Sabbath.

1:1 The following are the words of the 
prophet Jeremiah son of Chilkiah, one of 
the priests who were in Anatot, in the land 
of Benjamin, 2 to whom the word of God 
first came in the days of Yoshiahu son of 
Amon, king of Judah, in the thirteenth 
year of his reign. 3 He prophesied through 
the remainder of Yoshiahu’s reign, and con-
tinued in the days of Yoshiahu’s successor, 
Yehoyakim son of Yoshiahu, king of Ju-
dah, and until the end of the eleven years 
of<FJ> the reign of Yehoyakim’s successor, 
Tzidkiahu, son of Yoshiahu, king of Judah, 
that is, until the destruction of the Temple 
and the exile of Jerusalem in Av, the fifth 
month. 4 He became a prophet as follows: 
“The word of God came to me, saying: 5 
‘Before I formed you in the womb, I knew 
you, for I showed Adam every generation 
and its prophets; and before you emerged from the womb, I appointed you to be a proph-
et. Therefore, do not demur: I have made you a prophet to rebuke the Jewish people—for 
they have betrayed Me and are behaving as if they were one of the other nations—and 
to prophesy about the retribution awaiting the nations who oppose the Jewish people. It 
was you who I had in mind when I said to Moses, “I will raise a prophet from amongst 
them like you,”36 for just as he rebuked, so must you rebuke them, and just as he led them 
for forty years, your career as a prophet will span forty years.’ 6 I replied, ‘Alas, my Lord 
God! Behold, I do not know how to speak to them, for I am a youth, and am not yet 
worthy to rebuke them. Whereas Moses rebuked them after he had done many miracu-
lous things for them, You are sending me to rebuke them at the beginning of my career.’ 

מִן־ בֶּן־חִלְקִיָּה֑וּ  יִרְמְיָה֖וּ  י  1:1 דִּבְרֵ֥

ן:  בִּנְיָמִֽ רֶץ  בְּאֶ֖ עֲנָת֔וֹת  בַּֽ אֲשֶׁ֣ר  הֲנִים֙  הַכֹּֽ
י  בִּימֵ֛ יו  אֵלָ֔ דְבַר־יְהָֹוה֙  הָיָה֤  ר  2 אֲשֶׁ֨

בִּשְׁלֹֽשׁ־ ה  יְהוּדָ֑ לֶךְ  מֶ֣ בֶן־אָמ֖וֹן  אשִׁיָּה֥וּ  יֹֽ
י  בִּימֵ֨ י  3 וַיְהִ֗ לְמָלְכֽוֹ:  שָׁנָ֖ה  ה  עֶשְׂרֵ֥
עַד־ ה  יְהוּדָ֔ לֶךְ  מֶ֣ הוּ֙  אשִׁיָּ֨ בֶּן־יֹֽ ים  יְהֽוֹיָקִ֤
בֶן־ לְצִדְקִיָּה֥וּ  ה  שָׁנָ֔ ה  י־עֶשְׂרֵ֣ עַשְׁתֵּֽ תֹּם֙ 
םִ  יְרֽוּשָׁלַ֖ עַד־גְּל֥וֹת  ה  יְהוּדָ֑ לֶךְ  מֶ֣ אשִׁיָּה֖וּ  יֹֽ
י דְבַר־יְהָֹו֖ה אֵלַ֥י  י: 4 וַיְהִ֥ חֲמִישִֽׁ הַֽ דֶשׁ  בַּחֹ֥
טֶן֙  בַבֶּ֨ צָּרְךָ֤{  }אֶֶ אצורך  רֶם  5 בְּטֶ֨ ר:  לֵאמֹֽ
יךָ  חֶם הִקְדַּשְׁתִּ֑ רֶם תֵּצֵ֥א מֵרֶ֖ יךָ וּבְטֶ֛ יְדַעְתִּ֔
ר אֲהָהּ֙ אֲדֹנָי֣  יךָ: 6 וָֽאֹמַ֗ ם נְתַתִּֽ יא לַגּוֹיִ֖ נָבִ֥
כִי:  עְתִּי דַּבֵּ֑ר כִּי־נַ֖עַר אָנֹֽ יהֱִֹוה֔ הִנֵּה֥ לֹֽא־יָדַ֖
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7 God said back to me, ‘Say not, “I am a 
youth,” for wherever I send you, even to 
the gentiles, you shall go, and whatever I 
command you to say to the Jews, you shall 
speak. 8 Fear them not, for I am with you 
to save you, says God.’ 9 God stretched 
out His hand and touched my mouth, giv-
ing me the gift of prophecy, and God said 
to me, ‘Behold, I have placed My words in 
your mouth. 10 Behold, I have appointed 
you over the gentile nations and over the 
gentile kingdoms, to uproot, to crush, to 
destroy, and to demolish the enemies of the 
Jewish people, and over the Jewish people 
to build and plant if they heed your mes-
sage.’ 11 The word of God came to me, say-
ing: ‘What do you see, Jeremiah?’ I said, ‘I 
see a rod of an almond tree.’ 12 God said 
to me, ‘You have seen well, for just as an 
almond tree is quick to blossom, I hasten 
My word to accomplish it. And just as it 
takes 21 days for an almond tree to ripen 
its fruit after it blossoms, 21 days will pass 
from the day the enemy breaks through 
Jerusalem’s walls until the Temple will be 
burnt.’ 13 The word of God came to me 
a second time, saying: ‘What do you see 
now?’ I said, ‘I see a bubbling pot, whose 
foam is facing toward the north.’ 14 God 
said to me, ‘This means that from the north 
the misfortune will break forth upon all 
the inhabitants of the land. The Babylo-
nians will attack from the north. 15 For be-
hold, I am summoning all the families of 
the kingdoms of the north, says God, and 
they will come, and each one will place his 
throne at the entrance of the gates of Jeru-
salem and against all its walls, all around, 
and against all the cities of Judah. 16 I will 
utter My judgments against the Jewish 
people concerning all their evil, how they 
left Me and offered up ascent-offerings to 
other gods and they prostrated themselves 
to the work of their hands. 17 You shall 
gird your loins, arise, and speak to them all that I command you. Do not be dismayed 
by them, lest I break you before them. 18 I—behold, I have made you today as impervi-
ous as a fortified city, an iron pillar, and copper walls against the entire land, against the 
kings of Judah, against its princes, against its priests, and against the people of the land. 

כִי  ר נַעַ֣ר אָנֹ֑ י אַל־תֹּאמַ֖ אמֶר יְהָֹוה֙ אֵלַ֔ 7 וַיֹּ֤
ת  וְאֵ֛ ךְ  תֵּלֵ֔ חֲךָ֙  שְׁלָֽ אֶֽ עַל־כָּל־אֲשֶׁ֤ר  י  כִּ֠
א  8 אַל־תִּירָ֖ ר:  תְּדַבֵּֽ אֲצַוְּךָ֖  כָּל־אֲשֶׁ֥ר 
ם־ נְאֻֽ ךָ  לְהַצִּלֶ֖ אֲנִי֛  כִּי־אִתְּךָ֥  מִפְּנֵיהֶ֑ם 
י  יְהָֹוֽה: 9 וַיִּשְׁלַ֤ח יְהָֹוה֙ אֶת־יָד֔וֹ וַיַּגַּ֖ע עַל־פִּ֑
יךָ:  י בְּפִֽ תִּי דְבָרַ֖ י הִנֵּה֛ נָתַ֥ אמֶר יְהָֹוה֙ אֵלַ֔ וַיֹּ֤
עַל־ ה  הַזֶּ֗ הַיּ֣וֹם  יךָ |  הִפְקַדְתִּ֣ ה  10 רְאֵ֞

וְלִנְת֖וֹץ  לִנְת֥וֹשׁ  וְעַל־הַמַּמְלָכ֔וֹת  הַגּוֹיִם֙ 
וְלִנְטֽוֹעַ:  לִבְנ֖וֹת  הֲר֑וֹס  וְלַֽ יד  אֲבִ֣ וּלְהַֽ
ה־ מָֽ ר  לֵאמֹ֔ אֵלַ֣י  דְבַר־יְהָֹוה֙  י  11 וַיְהִ֤

ד  שָׁקֵ֖ ל  מַקֵּ֥ ר  וָֽאֹמַ֕ יִרְמְיָה֑וּ  ה  רֹאֶ֖ ה  אַתָּ֥
בְתָּ  הֵיטַ֣ י  אֵלַ֖ יְהָֹוה֛  אמֶר  12 וַיֹ֧ ה:  רֹאֶֽ אֲנִי֥ 
עֲשֹׂתֽוֹ:  לַֽ י  ד אֲנִי֛ עַל־דְּבָרִ֖ י־שֹׁקֵ֥ כִּֽ לִרְא֑וֹת 
ר  לֵאמֹ֔ שֵׁנִי֣ת  אֵלַי֙  דְבַר־יְהָֹוה֤ |  י  13 וַיְהִ֨

אֲנִי֣  נָפ֨וּחַ֙  יר  סִ֤ ר  וָֽאֹמַ֗ ה  רֹאֶ֑ ה  אַתָּ֖ ה  מָ֥
אמֶר יְהָֹו֖ה  ה וּפָנָ֖יו מִפְּנֵי֥ צָפֽוֹנָה: 14 וַיֹ֥ רֹאֶ֔
י  שְׁבֵ֖ ה עַ֥ל כָּל־יֹֽ רָעָ֔ הָֽ ח  אֵלָ֑י מִצָּפוֹן֙ תִּפָּתַ֣
ל־מִשְׁפְּח֛וֹת  א לְכָֽ י | הִנְנִי֣ קֹרֵ֗ רֶץ: 15 כִּ֣ הָאָֽ
תְנוּ֩  נָֽ וְֽ אוּ  וּבָ֡ ם־יְהָֹוה֑  נְאֻֽ צָפ֖וֹנָה  מַמְלְכ֥וֹת 
וְעַ֤ל  םִ  יְרֽוּשָׁלַ֗ י  עֲרֵ֣ שַֽׁ פֶּ֣תַח |  כִּסְא֜וֹ  ישׁ  אִ֨
ה:  י יְהוּדָֽ ל כָּל־עָרֵ֥ וְעַ֖ יב  יהָ֙ סָבִ֔ כָּל־חֽוֹמֹתֶ֨
ם  עָתָ֑ ל כָּל־רָֽ ם עַ֖ י מִשְׁפָּטַי֙ אוֹתָ֔ 16 וְדִבַּרְתִּ֤

ים  אֲחֵרִ֔ ים  אלֹהִ֣ לֵֽ יְקַטְּרוּ֙  וַֽ עֲזָב֗וּנִי  אֲשֶׁ֣ר 
ר  ם: 17 וְאַתָּה֙ תֶּאְזֹ֣ י יְדֵיהֶֽ עֲשֵׂ֥ חֲו֖וּ לְמַֽ שְׁתַּֽ וַיִּֽ
כָּל־ ת  אֵ֛ ם  אֲלֵיהֶ֔ וְדִבַּרְתָּ֣  וְקַמְתָּ֙  יךָ  מָתְנֶ֔
ם  מִפְּנֵיהֶ֔ אַל־תֵּחַת֙  �֑ךָּ  אֲצַוֶּ י  נֹכִ֖ אָֽ אֲשֶׁ֥ר 
הִנֵּה֧  י  אֲנִ֞ 18 וַֽ ם:  לִפְנֵיהֶֽ ן־אֲחִתְּךָ֖  פֶּֽ
ר וּלְעַמּ֥וּד בַּרְזֶל֛  יר מִבְצָ֜ יךָ הַיּ֗וֹם לְעִ֨ נְתַתִּ֣
לְמַלְכֵ֤י  רֶץ  עַל־כָּל־הָאָ֑ שֶׁת  נְחֹ֖ וּלְחֹמ֥וֹת 
רֶץ:  הָאָֽ וּלְעַ֥ם  הֲנֶי֖הָ  לְכֹֽ יהָ  לְשָׂרֶ֔ יְהוּדָה֙ 
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19 They shall fight against you, trying to re-
fute your words, but they shall not prevail 
against you, for I am with you, says God, 
to save you.’ 1 The word of God came to 
me, saying: 2 ‘Go and call out in the ears 
of Jerusalem, saying: “So said God: If only 
you would return to Me! I would certainly 
forgive you, for despite your sins, what I re-
member about you is the loving-kindness 
of your youth, the love of your nuptials 
when I brought you to our wedding canopy 
at Mount Sinai, your following Me trust-
ingly from Egypt into the desert without 
any provisions to speak of, into a land not 
sown, to ‘marry’ Me by accepting the Torah. 3 Israel is holy to God, like the raised-offering 
that is dedicated to Him as the first of His grain. Therefore, all who eat him, who attempt 
to annihilate him, shall be guilty. Evil shall befall them, says God.”’”

י־אִתְּךָ֥  יךָ וְלֹא־י֣וּכְלוּ לָ֑ךְ כִּֽ 19 וְנִלְחֲמ֥וּ אֵלֶ֖

דְבַר־ י  2:1 וַיְהִ֥ ךָ:  לְהַצִּילֶֽ ם־יְהָֹו֖ה  נְאֻֽ אֲנִי֛ 
י  בְאָזְנֵ֨ אתָ֩  קָרָ֩ וְֽ ךְ  ר: 2 הָלֹ֡ יְהָֹו֖ה אֵלַ֥י לֵאמֹֽ
זָכַ֤רְתִּי  יְהָֹוה֔  ר  אָמַ֣ ה  כֹּ֚ ר  לֵאמֹ֗ םִ  יְרֽוּשָׁלַ֜
ךְ  יִךְ לֶכְתֵּ֤ ת כְּלֽוּלֹתָ֑ הֲבַ֖ יִךְ אַֽ סֶד נְעוּרַ֔ לָךְ֙ חֶ֣
דֶשׁ  ה: 3 קֹ֤ רֶץ לֹ֥א זְרוּעָֽ ר בְּאֶ֖ חֲרַי֙ בַּמִּדְבָּ֔ אַֽ
כָּל־ ה  תְּבֽוּאָתֹ֑ ית  רֵאשִׁ֖ יהָֹוה֔  לַֽ יִשְׂרָאֵל֙ 
ם־ ם נְאֻֽ א אֲלֵיהֶ֖ מוּ רָעָ֛ה תָּבֹ֥ כְלָ֣יו יֶאְשָׁ֔ אֹֽ

יְהָֹוֽה:
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