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יְנָחס41 ּפִ
Pinchas

Overview

P arashat Pinchas opens with the continuation of the story of Pinchas, which began 
at the end of the preceding parashah, Balak. As we pointed out previously, the 
story of Pinchas is itself part of the larger story of the Jewish people’s encounter 

with the Midianite-Moabite alliance on the eve of their entry into the Land of Israel. After 
describing Pinchas’ reward for arresting both the sudden moral decline of the Jewish people 
and the Divine plague that resulted from it, the Torah proceeds to describe the census 
occasioned by the decimation wrought by the plague. This census serves as a prologue to 
the subsequent discussion of issues pertinent to the conquest of the Promised Land, for the 
land is to be divided up according to the results of the census. After the census, the Torah 
discusses:

the laws of inheritance,• 
the passage of leadership from Moses to Joshua, and• 
the daily offerings and additional festive offerings offered in the Temple.• 

All three of these topics are aspects of the people’s preparation for entering the Promised 
Land. The laws of inheritance hinge mainly on land estates, the passage of leadership is 
necessary to ensure that the people will conduct their conquest of the land with the proper 
spiritual guidance, and, as we will see, the purpose of the daily and festive offerings is to 
keep the people mindful of God’s presence in the world even while they are involved in the 
mundane tasks of life they will have to engage in when they settle in their land.

Now, we know that a parashah’s name applies to its entire content, not just its opening. 
The question, then, is: what do the preparations for entering the Promised Land—the 
census, the laws of inheritance, the passage of leadership, and the daily and festive offerings 
—have to do with Pinchas?

Furthermore, why is the story of Pinchas split between the end of the preceding parashah 
and the beginning of this one? It would seemingly have been more logical to finish off the 
story (which only takes a few verses, after all) at the end of parashat Balak and begin the next 
parashah with the census. True, the census was necessitated by the events of the Pinchas 
story, but it looks forward toward the eventual conquest of the Holy Land and thus goes 
together with the subsequent subject matter.

To understand this, let us recall that in the preceding parashah, the Torah describes the 
story of Balak in detail because there are lessons in it that are essential for the Jews to learn 
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before they enter the Land of Israel. (Specifically, these were the messianic prophecies and 
the idea that the messianic imperative must be applied to even the lowest aspects of reality.) 
Similarly, the Torah describes the second act of the drama of Moab-Midian, the story of 
Pinchas, to convey a lesson that is essential for the Jews to learn before they enter the Land 
of Israel—and for us to learn in order to enter our personal, small-scale “promised lands,” as 
well as to hasten the final entry into the Promised Land with the advent of the Messiah.

What is this lesson?
Ironically, and perhaps disturbingly at first, it is that our devotion to God must not be 

limited by the Torah.
When Pinchas slew Zimri and Cozbi, he consulted first with Moses. Moses told him 

that while the Torah allows someone overcome by zealousness to slay someone in the act 
of relations with a non-Jewish woman,1 this is “a law that is not taught,” i.e., no one can be 
instructed to do this.2 In fact, the sages disapprove of such an act.3 Furthermore, the offender 
is allowed to kill the zealot in self-defense.4 In other words, by slaying Zimri, Pinchas was 
doing something not required of him by the Torah, disapproved of by the sages—and was 
also risking his own life.

Yet, by acting out of zeal and ignoring the voice of caution, Pinchas put an end to the 
sinful behavior of the Jewish people, stayed the plague that was decimating them, and 
earned the priesthood for himself and his progeny. Clearly, he was vindicated.

To fully understand the implications of this, we need to take a closer look at the three-
way relationship between, God, the Torah, and the Jewish people.

The Torah, we know, is God’s instruction book for the world at large and the Jewish people 
in particular. It teaches us how to relate to the world and accomplish our purpose here.

The Torah conveys these lessons to us via our intellect. We read the Torah, understand 
what it says, and follow it. If we do not understand parts of it, we continue to study and 
seek instruction from its teachers until we do understand it. Yet there is certainly more to 
our relationship with God than what we can filter through our intellect. As we have noted 
previously, there is a spiritual dimension to the relationship between God and Israel, as 
transmitted through the Torah, that transcends, bypasses, and is altogether beyond the 
realm of intellect. The inner core of the Jew is bound supra-rationally to God, and if the 
implications of this bond do not always seem rational, this need not surprise or faze us.

In other words, the Torah speaks to our intellect, but at the same time, it opens windows 
to the supra-intellectual dimension of our relationship with God. Its demands on us are 
outwardly rational but subliminally supra-rational.

Ostensibly, the Torah demands that we sacrifice our lives only in certain cases. If someone 
threatens to kill us unless we commit adultery, idolatry, or murder, we are required to give 
up our lives rather than transgress these sins. In addition, if the ruling regime has declared 
an all-out war on the Torah and has forbidden its practices, we are required to risk our lives 
for any aspect of its observance. In all other cases, however, we are not required to sacrifice 
our lives, and must in fact transgress the Torah’s laws in order to stay alive. When the Torah 
demands that we sacrifice our lives, is because in these cases it makes sense: self-sacrifice 
is, in these cases, rational.

1. Sanhedrin 81b; Shulchan Aruch, Choshen Mishpat 425:4.
2. Sanhedrin 82a. Once the offender has disengaged from the woman, he cannot be tried by an earthly court, and his punishment 
is left to the heavenly court. Therefore, anyone who kills him at that point is himself liable to the death penalty.
3. Y. Sanhedrin 9:7.
4. This is why the rabbinic authorities cannot order the zealot to kill the sinner, for doing so would endanger his own life when he 
is not required to. At most, they can acknowledge the fact that he is allowed to kill him (and risk his own life thereby).
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Therefore, as long as the Jew is functioning on a rational level, he will sacrifice his life 
only in these circumstances. In all other cases, he knows the Torah prefers that he transgress 
its laws rather than lay down his life, and therefore, this is what he will do.

When, however, a Jew feels so strongly connected to God that reason and rationales no 
longer impress him, when his consciousness has been overtaken by his essential, intrinsic, 
supra-rational identification with God, he will not care whether the Torah requires 
him to sacrifice his life in any particular instance. His only concern will be for God: he 
functions solely on the adrenaline of his passion for God’s causes; even his own life is of 
no consequence. If, in such a situation, the individual feels that God’s agenda in the world 
is somehow threatened, there is no question as to what he will do. This intensity of God-
consciousness puts a person into constant readiness for self-sacrifice.

The goal of life is to make this world (and ourselves) into a home for God, with God’s 
reality suffusing every corner of consciousness. Thus, this readiness for self-sacrifice 
foreshadows the intensity of Divine consciousness that will characterize the messianic 
future. More than that: self-sacrifice is what will bring about the messianic future, for in 
order to achieve the heightened Divine consciousness that is the goal of creation, we must 
break out of restrictive rationality and open ourselves up to the world of Divine union that 
exists beyond the realm of reason.

This, then, is why the lesson of Pinchas was so crucial to the Jewish people as they were 
about to enter the Land of Israel. This is the first time that the Torah has indicated that it 
is necessary to go beyond its dictates. Having heard about the messianic prophecies of 
Balaam and set their sights on the true purpose of their imminent conquest, the Jewish 
people must now realize that this goal can be attained only if they unsheathe their true, 
inner identification with God and His objectives and not limit themselves to the letter of 
the law.

The same applies to each of us in our own personal lives. Whenever we are about to 
reach a goal we have been striving for, we must first silence the inner voices of negativism 
and opposition. But in addition, we must be aware that now is not the time for setting 
limits to our dedication. The test of our devotion to our ideals is our willingness to give our 
all for what we believe in.

Again, the same applies to us all nowadays, as we stand on the threshold of the final 
Redemption and entry into the Land of Israel. What is required of us now is readiness to 
put everything else aside and marshal the best and greatest of what we have in order to see 
history through to its messianic destiny.

And just as with Pinchas, God will assist those who exhibit self-sacrifice in the face of 
adversity; He will bless their efforts with success. History has shown that those who do not 
bow to the threats of Judaism’s enemies ultimately prevail. This is why the story of Pinchas 
is split between parashat Balak and parashat Pinchas, leaving his self-sacrifice in the previous 
parashah and focusing now on its reward: to teach us that self-sacrifice succeeds and will 
carry us through to the ultimate Redemption.5

6

5. Likutei Sichot, vol. 18, pp. 319 ff.
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6. Likutei Sichot, vol. 4, pp. 1078-9.

� INNER DIMENSIONS �
In Kabbalistic terminology, self-

sacrifice expresses the yechidah (“single 
one”), the highest of the five levels of the 
soul. Yechidah is the interface between the 
soul and God, in which the individual 
is aware of himself only as a “part of 
God”—paradoxically both conscious of 
himself (as a part of God) and not (i.e., 
totally dissolved in God’s reality). The 
four lower levels of the soul—nefesh, 
ruach, neshamah, and chayah—express 
themselves through the soul’s “powers” 
or faculties: action, emotion, intellect, and 
will, respectively. Yechidah, in contrast, is 
too sublime to be expressed in any one 
soul-power, but instead encompasses 
them all. Generally, we are not conscious 
of this aspect of the soul, but in the future 
this level will become the dominant aspect 
of our consciousness. This phenomenon 
will reflect the overall change in creation 
that will occur then: the Divine “light” 
that is now too intense to be revealed 
within creation will become revealed 
within created reality. Just as the four 
levels of the soul will be infused with 
the consciousness of yechidah, the four 
spiritual worlds of Atzilut, Beriah, 
Yetzirah, and Asiyah will be infused with 
the transcendent Divine “light.”

On a deeper level, the dynamic 
between abstinence and permissiveness 
is relevant to the mental states a person 
travels through in his creative life. The 
force of the initial experience of creative 
insight, chochmah, puts him into a state 
of self-transcendence, in which his ego 
is temporarily suspended (bitul). In the 
subsequent stage of creative development, 
binah, the new insight is evaluated in terms 

of and integrated into the existing mental 
structure. This is an opposite experience, 
in which the individual is quite aware of 
himself and is seeking to understand the 
new insight in light of what he already 
knows.

When a person is swept up in the 
Divine transcendence of chochmah, 
he does not need to worry about self-
restraint. As long as the self-effacement 
of this experience lingers, his ego will not 
seek to derail him into self-indulgence. 
Once he gets involved—as he must—in 
the process of binah, analyzing and 
evaluating the new insight in terms of his 
established mental perspective on life, 
he must invoke the protective power of 
abstinence; he must be wary of his ego’s 
propensity to overemphasize his self-
interests.

It is imperative that a person 
descend out of his transcendent state of 
inspiration, in order to integrate his new 
vision into his life. Otherwise, his insight 
will escape him and disappear. Thus, the 
process of binah is necessary for growth 
and development. Nonetheless, in order 
to keep the development of the idea true 
to the initial insight that spawned it, 
the individual must periodically relive 
something of the experience of chochmah. 
If he can do this, his binah will not lead 
him astray. The way in which reliving 
the insight of chochmah protects the 
development of binah is akin to the way 
in which a qualified person annuls the 
vows of someone who otherwise requires 
them, raising him to the level where they 
are no longer necessary.6
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5. Likutei Sichot, vol. 4, pp. 1070, 1074.  

ָבִטים  ְ ָהיּו ַהּשׁ ֵהן. ְלִפי ׁשֶ ן ַאֲהֹרן ַהּכֹ ן ֶאְלָעָזר ּבֶ יְנָחס ּבֶ 11 ּפִ
ִאּמֹו  ֲאִבי  ם  ּטֵ ּפִ ׁשֶ ֶזה  ּפּוִטי  ן  ּבֶ "ַהְרִאיֶתם  אֹותֹו:  ים  ְמַבּזִ
ָרֵאל"? ְלִפיָכְך  ׂשְ ֶבט ִמּיִ יא ׁשֵ ֲעָגִלים ַלֲעבֹוָדה ָזָרה ְוָהַרג ְנׂשִ
ָנְקמֹו  ַקְנאֹו ֶאת ִקְנָאִתי. ּבְ תּוב ְוִיֲחסֹו ַאַחר ַאֲהֹרן: ּבְ א ַהּכָ ּבָ
ל ְלׁשֹון  ָהָיה ִלי ִלְקֹצף. ּכָ ֶצף ׁשֶ ָקְצפֹו ֶאת ַהּקֶ ֶאת ִנְקָמִתי, ּבְ

ָבר, אינפרינמינ"ט  ְתָחֶרה ִלְנֹקם ִנְקַמת ּדָ "ִקְנָאה" הּוא ַהּמִ
לֹום,  ִלְבִרית ׁשָ ֵהא לֹו  ּתְ ׁשֶ לֹום.  ׁשָ ִריִתי  ּבְ ַלַעז1: 12 ֶאת  ּבְ
ה ִעּמֹו טֹוָבה, ַאף  עֹוׂשֶ ֲחִזיק טֹוָבה ְוִחּנּות ְלִמי ׁשֶ ָאָדם ַהּמַ ּכְ

לֹומֹוָתיו:  רּוְך הּוא ׁשְ דֹוׁש ּבָ ַרׁש לֹו ַהּקָ אן ּפֵ ּכָ

ה ְלֵמיָמר:  יל ְיָי ִעם ֹמׁשֶ 25:10 ּוַמּלֵ
ַאֲהֹרן  ר  ּבַ ֶאְלָעָזר  ר  ּבַ יְנָחס  11 ּפִ
ֵני  ּבְ ֵמַעל  ֵחיְמִתי  ָית  ֲאֵתב  ֲהָנא  ּכַ
יֵניהֹון  ּבֵ ִקְנָאִתי  ָית  י  ְדַקּנֵ ּבִ ָרֵאל  ִישְׂ
ָרֵאל  ִישְׂ ֵני  ּבְ ָית  יִציִתי  ׁשֵ ְוָלא 
ֲאָנא  ָהא  ֱאָמר  ֵכן  12 ּבְ ִקְנָאִתי:  ּבְ

ָלם:  ָגַזר ֵלּה ָית ְקָיִמי ׁשְ

1. ֲחרֹון ־ַאף.  

ר  ס ֶּבן־ֶאְלָעָז֜ יְנָח֨ ר: 11 ִּפֽ 25:10 ַוְיַדֵּב֥ר ְיהוָֹ֖ה ֶאל־ֹמֶׁש֥ה ֵּלאֽמֹ

ל  ְּבֵנֽי־ִיְׂשָרֵא֔ ֵמַע֣ל  ֶאת־ֲחָמִת֙י  יב  ֵהִׁש֤ ן  ַהֹּכֵה֗ ן  ֲה֣רֹ ֶּבן־ַאֽ
ל  ֶאת־ְּבֵנֽי־ִיְׂשָרֵא֖ יִתי  ְוֹֽלא־ִכִּל֥ ְּבתֹוָכ֑ם  י  ֶאת־ִקְנָאִת֖ ְּבַקְנ֥אֹו 

י ָׁשֽלֹום:  ן ֛לֹו ֶאת־ְּבִריִת֖ י ֹנֵת֥ ר ִהְנִנ֨ ן ֱא֑מֹ י: 12 ָלֵכ֖ ְּבִקְנָאִתֽ

priesthood officially.
In this way, Pinchas’ priesthood anticipates the Di-
vine revelations that will occur in the messianic fu-
ture. In general, Divine revelations are of two types: 
those that are a response to our initiative and those 
that are unsolicited. Each type has an advantage 
over the other. The intensity of a revelation given 
in response to some initiative from below is always 
proportional to the intensity or quality of the initia-
tive. Thus, such revelations are by nature limited, 
since finite beings can produce only a finite, limited 
arousal. In contrast, the intensity of an unsolicited 
revelation is unlimited by any prior arousal, so it 
can be infinite. However, since it is infinite, it gener-
ally cannot be fully assimilated and integrated by 
its finite recipients. The advantage of the limited, 
elicited revelation is that its initiators have laid the 
groundwork for it, so it can be more fully integrated 
into their lives once it occurs.
This is analogous to a teacher-student relation-
ship, in which the teacher’s knowledge is infinitely 
broader and deeper than that of his students. If 
the teacher lectures on a subject his students know 
nothing about, he can expound endlessly on it; 
some of it will “go in” and some (probably most) of 
it will not. His lecture is not a waste of time, since 
the students will have glimpsed the infinity of the 
subject and will have gained awe and respect for 
both the subject and the teacher. But they will be 
able to repeat very little of what they heard.
In contrast, if the teacher assigns homework and the 
students prepare for the lecture, the opposite will 
be the case. The teacher will not allow himself the 
liberty of disclosing endless insights to his students; 

he will stick to the topic his students prepared. He 
will reveal much less to them than in the first type 
of lecture, but they will understand and absorb 
whatever he says, since they have made intellectual 
“vessels” for it.
The Divine revelations of the future will have both 
advantages. They will convey all the infinity of un-
solicited revelations, but we will be able to fully 
absorb them. The world (including us) will be so 
refined that the finite will paradoxically be able to 
absorb the infinite.
Priesthood, being a gift of God passed on heredi-
tarily, is similar to an unsolicited Divine revelation: 
no amount of work, refinement, or money from 
“below” can procure it. Pinchas, however, did 
procure it by his acts. His priesthood thus evinced 
both advantages: the infinity of Divine initiative 
and the worthiness and integration of elicitation 
from below.
Pinchas could to do this only because he exhibited 
self-sacrifice for God and His purposes in the world. 
As was mentioned in the overview, he thereby rose 
above the limits of reason and attained the connec-
tion with God that will typify the messianic era. 
Since he was already functioning, in this respect, on 
the messianic level, his priesthood reflected this dy-
namic and was able to transcend the inherent limi-
tations of the present order.
This is why God describes Pinchas’ priesthood as 
“My covenant of peace”: “peace” implies a union or 
blending of two opposites. Here, the two opposites 
were this-worldly revelation granted in accordance 
with effort expended and the future dynamic of in-
finite, unsolicited revelation.5
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1. See on Genesis 46:15.  2. Exodus 6:25.  3. Above, on 20:29.  4. Likutei Sichot, vol. 2, p. 342.  

11 Pinchas the son of Eleazar: The fact that Pinchas 
was much younger than any of the authority fig-
ures of the time—Moses, Aaron’s sons, or the other 
sages—did not prevent him from acting in their 
presence, once it was clear that they were para-
lyzed. Similarly, we should not be intimidated by 
the fact that those of greater stature or learning are 
not righting some wrong that needs to be righted. 
It could well be, as it was with Pinchas, that Divine 
providence is keeping them silent so a “less quali-
fied” individual will seize the moment and answer 
destiny’s call to greatness. Rather, when Divine 
providence presents us with an opportunity to 
right some wrong in the world, we must pursue it 
with total self-sacrifice, as did Pinchas. The fact that 
we are given this chance means that the fulfillment 
of our life’s purpose depends on it.
We are taught that Pinchas possessed the soul of 
the prophet Elijah, who existed prior to him as an 

angel. Practically, this meant that Pinchas possessed 
within him the powers of his previous manifesta-
tion—Elijah the angel—when he was confronted 
with the sin of Zimri. We are  further taught that 
Elijah will herald the messianic age.
The lesson for us in this is that when we emulate 
Pinchas, responding to the call of the hour with self-
sacrifice, we are empowered to accomplish what 
we are called upon to do and our efforts hasten the 
coming of the Messiah.4

12 I hereby give him My covenant: Priesthood is 
hereditary, that is, intrinsic to the individual. No 
amount of work can earn it for him. How then, 
could Pinchas have “earned” it? Pinchas must have 
been naturally fit for the priesthood, the traits as-
sociated with it having lain dormant within him 
from birth. His act of vengeance merely awoke his 
latent “priesthood personality” and made it his 
active consciousness. God then granted him the 

Aftermath of the Incident of Ba’al Pe’or
25:10 After Pinchas slew Zimri, the Israelites were embarrassed that amongst all of 
them, Pinchas was the only one who understood what had to be done and did it. 
They felt that this dishonored Moses and the people as a whole. So they rational-
ized his behavior by saying that it was more his cruel nature than his righteous 
indignation that motivated his actions. They slyly pointed out that a man inherits 
his main character traits from his mother and a woman inherits hers from her 
father.1 Thus, in slaying Zimri, Pinchas was manifesting the cruelty of Jethro, his 
mother’s father,2 who used to mercilessly fatten animals before sacrificing them 
to the idols he worshipped. They adduced as additional proof the fact that all of 
Aaron’s descendants were priests except Pinchas. (The priesthood, originally given 
to Aaron and his four sons, became hereditary only once the priests were installed 
in their office, whereas Pinchas was already born then.) They contrasted Pinchas’ 
cruelty with Zimri’s benevolence in confronting Moses with Kozbi to defend and 
rescue his tribe. In order to refute these accusations, God did three things: First, 
when He rewarded Pinchas for his act, He traced his lineage back to his paternal 
grandfather, Aaron, indicating that in slaying Zimri he was manifesting Aaron’s 
aspiration to promote peace and reconcile estranged friends and partners3 (here, 
the Jewish people and God): God spoke to Moses, saying:
11 “Pinchas the son of Eleazar the son of Aaron the priest diverted My anger 
from the Israelites by zealously avenging Me among them. Because of him, I did 
not destroy the Israelites by plague because of My zeal.”
12 Second, God made Pinchas a priest: “Therefore, say to the Israelites, ‘I hereby 
give him My covenant, as an expression of My feelings of peace and goodwill 
toward him, as follows:
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ַאף  ׁשֶ עֹוָלם.  ת  ֻהּנַ ּכְ ִרית  ּבְ ֹזאת:  ִריִתי  ּבְ ּלֹו.  13 ְוָהְיָתה 
ָנה  ִנּתְ ַאֲהֹרן, לֹא  ל  ׁשֶ ְלַזְרעֹו  ה  ְכֻהּנָ ָנה  ִנּתְ ָבר  ּכְ ׁשֶ י  ּפִ ַעל 
ּוְלתֹוְלדֹוֵתיֶהם  ִעּמֹו,  חּו  ְמׁשְ ּנִ ׁשֶ ּוְלָבָניו  ְלַאֲהֹרן  א  ֶאּלָ
ָלֵכן  ֹקֶדם  ּנֹוַלד  ׁשֶ יְנָחס  ּפִ ֲאָבל  ָחָתן,  ַהְמׁשָ ַאַחר  ְלדּו  ּוָ ּיִ ׁשֶ
ִנינּו  ׁשָ ְוֵכן  אן.  ּכָ ַעד  ה  ֻהּנָ ּכְ ִלְכַלל  ָבא  לֹא  ח,  ִנְמׁשַ ְולֹא 
ֲהָרגֹו ְלִזְמִרי: ֵלאלָֹהיו.  יְנָחס ַעד ׁשֶ ֵהן ּפִ ְזָבִחים2: לֹא ִנְתּכַ ּבִ
אִתי ְלִצּיֹון"4  ה ִלי"3, "ִקּנֵ א ַאּתָ מֹו: "ַהְמַקּנֵ ִביל ֱאלָֹהיו, ּכְ ׁשְ ּבִ
ֵחס  ּיִ ם ׁשֶ ׁשֵ ָרֵאל ְוגֹו'. ּכְ ם ִאיׁש ִיׂשְ ִביל ִצּיֹון: 14 ְוׁשֵ ׁשְ — ּבִ
ֵבית  יא  ְנׂשִ ִלְגַנאי:  ע  ָהָרׁשָ ֶאת  ִיֵחס  ַבח,  ְלׁשֶ יק  ּדִ ַהּצַ ֶאת 
ֶבט  ְלׁשֵ ָהיּו  ׁשֶ ָאבֹות  י  ּתֵ ּבָ ת  ֵמֲחֵמׁשֶ ְלֶאָחד  ְמֹעִני.  ִ ַלּשׁ ָאב 
ַאף ַעל  יְנָחס, ׁשֶ ל ּפִ ְבחֹו ׁשֶ ָבר ַאֵחר: ְלהֹוִדיַע ׁשִ ְמעֹון. ּדָ ׁשִ
א ְלִחּלּול  ַקּנֵ ִמּלְ יא, לֹא ָמַנע ֶאת ַעְצמֹו  ָנׂשִ ּזֶה ָהָיה  ׁשֶ י  ּפִ
ם  15 ְוׁשֵ ה:  ּכֶ ַהּמֻ הּוא  ִמי  תּוב  ַהּכָ הֹוִדיֲעָך  ְלָכְך  ם,  ֵ ַהּשׁ
ִמְדָיִנים,  ל  ׁשֶ ְנָאָתם  ׂשִ ְלהֹוִדיֲעָך  ְוגֹו'.  ה  ּכָ ַהּמֻ ה  ָ ָהִאּשׁ
ָרֵאל:  ִיׂשְ ֶאת  ְלַהֲחִטיא  ֵדי  ּכְ ִלְזנּות,  ֶמֶלְך  ת  ּבַ ִהְפִקירּו  ׁשֶ

ְוֶאת  ֱאִוי  "ֶאת  ִמְדָין:  ַמְלֵכי  ת  ֵמֲחֵמׁשֶ ֶאָחד  ֻאּמֹות.  ֹראׁש 
ֱאַמר  ּנֶ ׁשֶ ם,  ּלָ ִמּכֻ ָחׁשּוב  ָהָיה  ְוהּוא  ְוגֹו'"5,  ְוֶאת צּור  ֶרֶקם 
ּתֹו,  ּבִ ְלַהְפִקיר  ַעְצמֹו  ּבְ יֹון  ּזָ ּבִ ַהג  ּנָ ׁשֶ ּוְלִפי  ֻאּמֹות";  "ֹראׁש 
ְלִמְדָין:  ָהיּו  ָאבֹות  י  ּתֵ ּבָ ה  ָ ֲחִמּשׁ ָאב.  ית  ּבֵ י:  ִליׁשִ ׁשְ ְמָנאֹו 
ֶמֶלְך  ָהָיה  ְוֶזה  ָעה,  ְוֶאְלּדָ ַוֲאִביָדע  ַוֲחנֹוְך  ָוֵעֶפר  ֵעיָפה 
ְלׁשֹון  מֹור"7,  ְו"ׁשָ "ָזכֹור"6  מֹו:  ּכְ 17 ָצרֹור.  ֵמֶהם:  ְלֶאָחד 
י ֹצְרִרים ֵהם ָלֶכם ְוגֹו'  ֹהֶוה — ֲעֵליֶכם ְלַאּיֵב אֹוָתם: 18 ּכִ
ֵדי ְלַהְטעֹוָתם  נֹוֵתיֶהם ִלְזנּות ּכְ ִהְפִקירּו ּבְ עֹור. ׁשֶ ַבר ּפְ ַעל ּדְ
רּות  ֵני  ִמּפְ ִמיד,  ְלַהׁשְ ה  ִצּוָ לֹא  מֹוָאב  ְוֶאת  עֹור.  ּפְ ַאַחר 
א8:  ַקּמָ ָבָבא  ּבְ ְדָאְמִריָנן  ּכִ ֵמֶהם,  ָלֵצאת  ֲעִתיָדה  ָהְיָתה  ׁשֶ
ְכְנסּו ְזֵאִבים  ּנִ ל ְלרֹוֶעה ׁשֶ ָפה ְוגֹו'. ָמׁשָ ּגֵ 1 ַוְיִהי ַאֲחֵרי ַהּמַ
ִמְנַין  ֵליַדע  אֹוָתן  מֹוֶנה  ְוהּוא  ָבֶהן,  ְוָהְרגּו  ֶעְדרֹו  ְלתֹוְך 
ה,  ְצַרִים ְוִנְמְסרּו ְלֹמׁשֶ ְצאּו ִמּמִ ּיָ ׁשֶ ָבר ַאֵחר: ּכְ ַהּנֹוָתרֹות. ּדָ
ֹצאנֹו,  ּוְלַהֲחִזיר  ָלמּות  ָקַרב  ׁשֶ ו  ַעְכׁשָ ִמְנָין,  ּבְ לֹו  ִנְמְסרּו 

ִמְנָין:  ַמֲחִזיָרם ּבְ

ַבְתרֹוִהי  ְוִלְבנֹוִהי  ֵלּה  13 ּוְתֵהי 
ֳקָדם  י  ַקּנִ י  ּדִ ֲחַלף  ָעָלם  ת  ֻהּנַ ּכְ ְקַים 

ָרֵאל:  ִישְׂ ֵני  ּבְ ַעל  ר  ְוַכּפַ ֱאָלֵהּה 

ָרֵאל ְקִטיָלא  ְבָרא ַבר ִישְׂ 14 ְוׁשּום ּגַ
ר  ּבַ ִזְמִרי  ִמְדָיֵניָתא  ִעם  ִאְתְקֵטל  י  ּדִ

ְמעֹון:  ׁשִ ְלֵבית  א  ַאּבָ ית  ּבֵ ַרב  ָסלּוא 

ְדִאְתְקִטיַלת  ָתא  ִאּתְ 15 ְוׁשּום 
י  ֻאּמֵ ֵריׁש  צּור  ַבת  י  ְזּבִ ּכָ ִמְדָיֵניָתא 

יל  16 ּוַמּלֵ הּוא:  ִמְדָין  ּבְ א  ַאּבָ ֵבית 

ָית  17 ָאֵעק  ְלֵמיָמר:  ה  ֹמׁשֶ ִעם  ְיָי 

18 ֲאֵרי  ַיְתהֹון:  ְוִתְקְטלּון  ִמְדָיָנֵאי 

י  ּדִ ִנְכֵליהֹון  ּבְ ְלכֹון  ִאּנּון  ְמִעיִקין 

ְוַעל  עֹור  ּפְ ֵעַסק  ַעל  ְלכֹון  ְנִכילּו 

א ְדִמְדָין ֲאַחְתהֹון  י ַבת ַרּבָ ְזּבִ ֵעַסק ּכָ

ַעל  ְדמֹוָתָנא  יֹוָמא  ּבְ ִאְתְקִטיַלת  ּדְ

ַתר מֹוָתָנא  עֹור: 26:1 ַוֲהָוה ּבָ ֵעַסק ּפְ

ר ַאֲהֹרן  ה ּוְלֶאְלָעָזר ּבַ ַוֲאַמר ְיָי ְלֹמׁשֶ

ֲהָנא ְלֵמיָמר:  ּכַ

ַחת  ַּת֗ עֹוָל֑ם  ְּכֻהַּנ֣ת  ית  ְּבִר֖ יו  ֲחָר֔ ַאֽ ּוְלַזְר֣עֹו  ּלֹ֙ו  ְיָתה  13 ְוָה֤

14 ְוֵׁשם֩  ל:  ִיְׂשָרֵאֽ ַעל־ְּבֵנ֥י  ר  ַוְיַכֵּפ֖ יו  אֹלָה֔ ֵלֽ ִקֵּנ֙א  ֲאֶׁש֤ר 
י ֶּבן־ ית ִזְמִר֖ ה ֲאֶׁש֤ר ֻהָּכ֙ה ֶאת־ַהִּמְדָיִנ֔ ל ַהֻּמֶּכ֗ יׁש ִיְׂשָרֵא֜ ִא֨
ַהֻּמָּכ֛ה  ִאָּׁש֧ה  ָהֽ ם  15 ְוֵׁש֨ י:  ַלִּׁשְמֹעִנֽ ב  ֵבית־ָא֖ יא  ְנִׂש֥ ָס֑לּוא 
ְּבִמְדָי֖ן  ב  ֵּבית־ָא֛ ֻאּ֥מֹות  אׁש  ֣רֹ ַבת־֑צּור  י  ָּכְזִּב֣ ית  ַהִּמְדָיִנ֖

ֽהּוא: פ
ר: 17 ָצ֖רֹור ֶאת־ַהִּמְדָיִנ֑ים  16 ַוְיַדֵּב֥ר ְיהוָֹ֖ה ֶאל־ֹמֶׁש֥ה ֵּלאֽמֹ

ם ְּבִנְכֵליֶה֛ם ֲאֶׁשר־ ים ֵה֙ם ָלֶכ֔ ֲרִר֥ ם: 18 ִּכי־ֽצֹ ם אֹוָתֽ ְוִהִּכיֶת֖
יא ִמְדָי֙ן  י ַבת־ְנִׂש֤ ר ָּכְזִּב֨ ם ַעל־ְּדַב֣ר ְּפ֑עֹור ְוַעל־ְּדַב֞ ִנְּכ֥לּו ָלֶכ֖
י  26:1 ַוְיִה֖ ְּפֽעֹור:  ַעל־ְּדַב֥ר  ה  ְביֹום־ַהַּמֵּגָפ֖ ַהֻּמָּכ֥ה  ם  ֲאֹחָת֔

י ַהַּמֵּגָפ֑ה פ ֲחֵר֣ ַאֽ
ן  ַהֹּכֵה֖ ן  ֲה֥רֹ ֶּבן־ַאֽ ֶאְלָעָז֛ר  ל  ְוֶא֧ ה  ֶאל־ֹמֶׁש֔ ְיהוָֹ֙ה  אֶמר  ַוּ֤יֹ

ר:  ֵלאֽמֹ

2. קא, ב.  3. במדבר יא, כט.  4. זכריה ח, ב.  5. במדבר לא, ח.  6. שמות כ, ז.  7. דברים ה, יא.  8. לח, ב.  
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6. See below, 26:12-13.  7. See on Genesis 42:24, 49:5; Likutei Sichot, vol. 8, pp. 160-167.  8. Below, 31:8.  9. On 22:4, above.  10. Below, 
31:1 ff.  11. On 22:2, above; Rashi on 31:2.  

13 This covenant shall be for him and for his descendants after him, and shall 
take the form of the eternal covenant of priesthood, because he was zealous for 
his God and atoned for the Israelites.’ ”
14 Third, the Torah traces Zimri’s lineage back to Simeon, in order to indicate that 
his was the act of cruelty, not Pinchas’: The name of the Israelite man who was 
killed, who was slain with the Midianite woman, was Zimri the son of Salu, the 
prince of a paternal house6 of the tribe of Simeon, who was known for his violent 
nature.7 The Torah should have mentioned Zimri’s name earlier but waited until 
now in order to contrast him with Pinchas. It mentions that Zimri was an aristocrat 
in order to point out that Pinchas was not intimidated by his nobility when he saw 
that God’s honor was disgraced.
15 And the name of the Midianite woman who was slain was Kozbi the daugh-
ter of Tzur, the national leader of the Midianite confederation, head of a paternal 
house in Midian.8 It was noted previously how much the Midianites hated the 
Israelites;9 here, too, they were willing to let their princess become a prostitute in 
order to debase the Jews.

The Command to Attack Midian
16 God now continued to tend to issues that arose in the wake of the events at 
Shitim. God spoke to Moses, saying:
17 “You must distress the Midianites at all times, but soon, you shall smite 
them directly.10

18 For they proved themselves to be hostile to you with their plots that they con-
trived against you in the incident with Peor and in the incident with their sister 
Kozbi, the daughter of Tzur, the Midianite prince, who was slain on the day of 
the plague thatI unleashed because of Peor.” God did not command the Israelites 
to take revenge on the Moabites, however, for two reasons: First, their conten-
tion with the Israelites was justified by their fear that they would plunder them,11 
whereas the Midianites had nothing to fear and yet sought to harm the Israelites 
out of pure hatred. Second, Ruth, the ancestress of the royal Davidic line, was des-
tined to emerge from the Moabites.

The Fourth Census
26:1 As described earlier, God told Moses to have the judges adjudicate and sen-
tence the idolaters in order to stop the plague that He had unleashed against the 
people after they sinned at Shitim. When Zimri challenged Moses, the judges could 
not continue until his rebellion was quashed. But since Moses forgot the law regard-
ing how to react to Zimri’s behavior, Zimri’s insurrection continued until Pinchas 
remembered the law and slew him. Moses therefore felt somewhat responsible for 
the casualties of the plague. So, after the plague that was unleashed at Shitim, God 
spoke to Moses and to Eleazar the son of Aaron the priest, saying:
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18. 1 Chronicles 6:18-22.  19. Ibid. 25:5; see Rashi on Numbers 16:7, quoting Midrash Tanchuma, Korach 5.  20. Bava Batra 15a.  

ַאַחר  ְולֹא  ִיְתַיֲחסּו,  ָהָאב  ֶבט  ׁשֵ ַעל  ֲאֹבָתם.  2 ְלֵבית 
ם  ִעּמָ רּו  ּבְ ּדִ ֹאָתם.  ַהּכֵֹהן  ְוֶאְלָעָזר  ה  ֹמׁשֶ ר  3 ַוְיַדּבֵ ָהֵאם: 
ָלֶהם:  ָאְמרּו  ֵלאֹמר.  ִלְמנֹוָתם:  קֹום  ַהּמָ ה  ּוָ ּצִ ׁשֶ ֹזאת,  ַעל 
ָוָמְעָלה  ָנה  ׁשָ ִרים  ֶעׂשְ ן  4 ִמּבֶ נֹות":  ְלִהּמָ ם  ַאּתֶ "ְצִריִכים 
ָנה ָוַמְעָלה,  ִרים ׁשָ ן ֶעׂשְ ֵהא ִמְנָיָנם ִמּבֶ ּיְ ה ְוגֹו'. ׁשֶ ר ִצּוָ ֲאׁשֶ ּכַ
ַחת  ּפַ 5 ִמׁשְ ְוגֹו'"9:  ֻקִדים  ַהּפְ ַעל  ָהֹעֵבר  ל  "ּכָ ֱאַמר:  ּנֶ ׁשֶ
"ָמה  ְואֹוְמִרים:  אֹוָתם  ין  ְמַבּזִ ָהֻאּמֹות  ָהיּו  ׁשֶ ְלִפי  ַהֲחֹנִכי. 
ְלטּו  ׁשָ ּלֹא  ׁשֶ ֵהם  ְסבּוִרין  ְבֵטיֶהם!  ׁשִ ַעל  ִמְתַיֲחִסין  ֵאּלּו 
ַקל   — ִלים  מֹוׁשְ ָהיּו  גּוָפם  ּבְ ִאם  ִאּמֹוֵתיֶהם?  ּבְ ְצִרים  ַהּמִ
מֹו  רּוְך הּוא ׁשְ דֹוׁש ּבָ ְנׁשֹוֵתיֶהם"! ְלִפיָכְך ֵהִטיל ַהּקָ ָוֹחֶמר ּבִ
ד ֶזה, לֹוַמר: "ֵמִעיד ֲאִני  ד ֶזה ְויֹו"ד ִמּצַ ֲעֵליֶהם: ֵה"א ִמּצַ
ֹפָרׁש ַעל ְיֵדי  ּמְ ֵני ֲאבֹוֵתיֶהם". ְוֶזה הּוא ׁשֶ ֵהם ּבְ ֲעֵליֶהם ׁשֶ

ֵמִעיד  ַהּזֶה  ם  ֵ ַהּשׁ ָרֵאל"10 —  ְלִיׂשְ ֵעדּות  ָיּה  ְבֵטי  "ׁשִ ִוד:  ּדָ
"ַהֲחֹנִכי",  ִתיב:  ּכְ ם  ֻכּלָ ּבְ ְלִפיָכְך  ְבֵטיֶהם,  ְלׁשִ ֲעֵליֶהם 
ַחת  ּפַ "ִמׁשְ לֹוַמר  ֻהְצַרְך  לֹא  "ִיְמָנה"11  ּבְ ֲאָבל  ִאי",  ּלֻ "ַהּפַ
ּסֹוף:  ּבַ ְוֵה"א  ֹראׁש  ּבָ ּבֹו: יֹו"ד  ם ָקבּוַע  ֵ ַהּשׁ ׁשֶ ְלִפי  ְמִני",  ַהּיִ
ַהּצָֹתם. ֶאת ָהָעם  ה: ּבְ ָרֵאל ַעל ֹמׁשֶ ִיׂשְ ר ִהּצּו. ֶאת  9 ֲאׁשֶ
ה, ְלׁשֹון  ָרֵאל ָלִריב ַעל ֹמׁשֶ ִיׂשְ יאּו ֶאת  ִ ַעל ה': ִהּצּו. ִהּשׁ
ר לֹא  רֹון, ְלַמַען ֲאׁשֶ ְהיּו ְלֵנס. ְלאֹות ּוְלִזּכָ "ִהְפִעילּו": 10 ַוּיִ
ה: 11 ּוְבֵני ֹקַרח לֹא  ֻהּנָ ִיְקַרב ִאיׁש ָזר ַלֲחלֹק עֹוד ַעל ַהּכְ
ִהְרֲהרּו  ֲחלֶֹקת  ַהּמַ ַעת  ּוִבׁשְ ה,  ִחּלָ ּתְ ְבֵעָצה  ָהיּו  ֵהם  ֵמתּו. 
ֵגיִהּנֹם  בֹוּהַ ּבְ ר ָלֶהם ָמקֹום ּגָ ּצֵ ם, ְלִפיָכְך ִנְתּבַ ִלּבָ ְתׁשּוָבה ּבְ

ם:  בּו ׁשָ ְוָיׁשְ

א  ּתָ ִנׁשְ ּכְ ל  ּכָ ן  ּבַ ֻחׁשְ ָית  ילּו  2 ַקּבִ
ִנין  ׁשְ ִרין  ֶעשְׂ ר  ִמּבַ ָרֵאל  ִישְׂ ִדְבֵני 
ָנֵפק  ל  ּכָ ֲאָבַהְתהֹון  ְלֵבית  א  ּוְלֵעּלָ
ה  ֹמׁשֶ יל  3 ּוַמּלֵ ָרֵאל:  ִישְׂ ּבְ ֵחיָלא 
ֲהָנא ֲאָמרּו ְלִמְמֵני ַיְתהֹון  ְוֶאְלָעָזר ּכַ
ָנא  ַיְרּדְ ַעל  ְדמֹוָאב  ַרּיָא  ֵמיׁשְ ּבְ
ִרין  ֶעשְׂ ר  4 ִמּבַ ְלֵמיָמר:  ִדיֵרחֹו 
ָית  ְיָי  יד  ַפּקֵ ִדי  ָמא  ּכְ א  ּוְלֵעּלָ ִנין  ׁשְ
ֵמַאְרָעא  ְנָפקּו  ּדִ ָרֵאל  ִישְׂ ּוְבֵני  ה  ֹמׁשֶ
ָרֵאל  ְכָרא ְדִישְׂ ְדִמְצָרִים: 5 ְראּוֵבן ּבֻ
ֲחנֹוְך  ַזְרִעית  ֲחנֹוְך  ְראּוֵבן  ֵני  ּבְ
6 ְלֶחְצרֹון  ּלּוא:  ּפַ ַזְרִעית  ְלַפּלּוא 
ַזְרִעית  ְלַכְרִמי  ֶחְצרֹון  ַזְרִעית 
ַוֲהוֹו  ְראּוֵבן  ַזְרֲעַית  ין  7 ִאּלֵ ְרִמי:  ּכַ
ַאְלִפין  ּוְתָלָתא  ִעין  ַאְרּבְ ִמְנָיֵניהֹון 
ַפּלּוא  8 ּוְבֵני  ּוְתָלִתין:  ְמָאה  ַבע  ּוׁשְ
ְנמּוֵאל  ֱאִליָאב  9 ּוְבֵני  ֱאִליָאב: 
ַוֲאִביָרם  ָדָתן  הּוא  ַוֲאִביָרם  ְוָדָתן 
ַעל  ָנׁשּו  ִאְתּכְ ּדְ א  ּתָ ְכִנׁשְ ְמַעְרֵעי 
ְדֹקַרח  א  ּתָ ְכִנׁשְ ּבִ ַאֲהֹרן  ְוַעל  ה  ֹמׁשֶ
10 ּוְפָתַחת  ְיָי:  ַעל  יהֹון  ּנֹוׁשֵ ִאְתּכַ ּבְ
ְוָית  ַיְתהֹון  ּוְבָלַעת  ּה  ּמַ ּפֻ ָית  ַאְרָעא 
ֲאֶכֶלת  ד  ּכַ א  ּתָ ִדְכִנׁשְ מֹוָתא  ּבְ ֹקַרח 
ְבָרא ַוֲהוֹו  ין ּגַ א ָית ָמאָתן ְוַחְמׁשִ ָ ֶאּשׁ

ְלָאת: 11 ּוְבֵני ֹקַרח ָלא ִמיתּו: 

ים  ֶעְׂשִר֥ ן  ִמֶּב֨ ל  ְּבֵנֽי־ִיְׂשָרֵא֗ ָּכל־ֲעַד֣ת  אׁש |  ֶאת־֣רֹ 2 ְׂש֞אּו 
ל:  ְּבִיְׂשָרֵאֽ א  ָצָב֖ ָּכל־ֹיֵצ֥א  ם  ֲאֹבָת֑ ְלֵב֣ית  ְעָלה  ָוַמ֖ ָׁשָנ֛ה 
ַעל־ ב  מֹוָא֑ ת  ְר֣בֹ ְּבַעֽ ם  ֹאָת֖ ַהֹּכֵה֛ן  ְוֶאְלָעָז֧ר  ה  ֹמֶׁש֜ ר  3 ַוְיַדֵּב֨
ה  ֲאֶׁשר֩ ִצָּו֨ ְעָלה ַּכֽ ים ָׁשָנ֖ה ָוָמ֑ ר: 4 ִמֶּב֛ן ֶעְׂשִר֥ ן ְיֵר֖חֹו ֵלאֽמֹ ַיְרֵּד֥

ִים: ֶרץ ִמְצָרֽ ים ֵמֶא֥ ְצִא֖ ל ַהּֽיֹ ְיהוָֹ֤ה ֶאת־מֶׁש֙ה ּוְבֵנ֣י ִיְׂשָרֵא֔
ִמְׁשַּפַ֣חת  ֲחנֹוְ֙ך  ן  ְראּוֵב֗ ְּבֵנ֣י  ל  ִיְׂשָרֵא֑ ְּב֣כֹור  ן  5 ְראּוֵב֖ שני 
ַחת  ִמְׁשַּפ֖ ן  6 ְלֶחְצ֕רֹ י:  ַהַּפֻּלִאֽ ַחת  ִמְׁשַּפ֖ ְלַפּ֕לּוא  י  ֲחֹנִכ֔ ַהֽ
ת  ִמְׁשְּפ֣חֹ ֶּלה  7 ֵא֖ י:  ַהַּכְרִמֽ ַחת  ִמְׁשַּפ֖ י  ְלַכְרִמ֕ ֶחְצרֹוִנ֑י  ַהֽ
ּוְׁשַב֥ע  ֶלף  ֶא֔ ְוַאְרָּבִעי֙ם  ְׁשלָׁש֤ה  ם  ֵדיֶה֗ ְפֻקֽ ְה֣יּו  ַוִּיֽ ָהֽראּוֵבִנ֑י 
ב  ֱאִליָא֔ 9 ּוְבֵנ֣י  ב:  ֱאִליָאֽ ַפּ֖לּוא  8 ּוְבֵנ֥י  ים:  ּוְׁשלִׁשֽ ֵמ֖אֹות 
י{  }ְקִריֵא֣ קרואי  ם  ַוֲֽאִביָר֜ ן  ֽהּוא־ָדָת֨ ם  ַוֲֽאִביָר֑ ן  ְוָדָת֣ ל  ְנמּוֵא֖
ַרח  ֲעַדת־֔קֹ ַּבֽ ֲהֹר֙ן  ְוַעל־ַאֽ ַעל־ֹמֶׁש֤ה  ִהּ֜צּו  ר  ֲאֶׁש֨ ה  ָהֵעָד֗
ַוִּתְבַל֥ע  יָה  ֶאת־ִּפ֗ ֶרץ  ָהָא֜ ח  10 ַוִּתְפַּת֨ ַעל־ְיהוָֹֽה:  ם  ְּבַהֹּצָת֖
ים  ת ֲחִמִּׁש֤ ׁש ֵא֣ ל ָהֵא֗ ֲא֣כֹ ֵעָד֑ה ַּבֽ ַרח ְּב֣מֹות ָהֽ ם ְוֶאת־֖קֹ ֹאָת֛

תּו: ס ַרח ֹלא־ֵמֽ ְה֖יּו ְלֵנֽס: 11 ּוְבֵני־֖קֹ יׁש ַוִּיֽ ִי֙ם ִא֔ ּוָמאַת֨



11 Korach’s sons...did not die: The sons of Korach 
played a key role in fomenting his rebellion, and to 
all outward appearances were full participants in 
it. This is why, to all appearances, they indeed suf-
fered the same fate as the rebels. But because they 
repented in their hearts, they were spared the full 

punishment and allowed later to resume their lives 
in the community. We are taught that among their 
descendants were the prophet Samuel18 and Levites 
who officiated at the Temple,19 and that their poetry 
was included in the Book of Psalms.20

This shows us the tremendous power of re-

9. שמות ל, יג.  10. תהלים קכב, ד.  11. פסוק מד.  
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12. Likutei Sichot, vol. 18, pp. 326 ff.  13. Exodus 12:37.  14. In Hebrew, the idiom ‘the clan of so-and-so’ is expressed by adding a 
yud after the name and a hei before it, and these two letters spell Kah, one of God’s Names.  15. Above, ch. 16.  16. See above, on 
16:19.  17. Likutei Sichot, vol. 33, pp. 170 ff.  

2 “If Moses feels that he has not protected the people as he should have, let him 
count them; this will make him value them more and be more dedicated to them 
from now on.12 Furthermore, I counted the people when they left Egypt13 and I 
entrusted them to Moses’ care, in order to show him that they must be fully ac-
counted for. Now that he is about to die and return them to My care, he should 
count them again, in order to demonstrate that he has taken care of them properly. 
Therefore, take a census of all the congregation of the Israelites 20 years old and 
over, following their paternal houses, all those in Israel who are fit to serve in 
the army. Since the other nations are questioning the purity of the Israelites’ lin-
eage, insinuating that the Egyptians raped the Jewish women, I will testify to the 
purity of the Israelites’ lineage by affixing My Name to the name of the head of 
each clan.”14 Thus, this census both concluded the incident at Shitim and began the 
process of entering the Land of Israel, the first stage of which was to prepare for 
Moses’ death.
3 Moses and Eleazar the priest spoke with the Israelites about this census in the 
plains of Moab by the Jordan across from Jericho, saying:
4 “We will count all of you 20 years old and over, just as God commanded Moses 
and the Israelites who came out of Egypt to be counted.”
Second Reading 5 They began with the tribe of Reuben, Israel’s firstborn. The 
descendants of Reuben were: from Chanoch, the family of the clan of Chanoch; 
from Palu, the family of the clan of Palu;
6 from Chetzron, the family of the clan of Chetzron; and from Karmi, the family 
of the clan of Karmi.
7 These were the families of the tribe of Reuben, and they numbered 43,730.
8 The son of Palu was Eliav.
9 The sons of Eliav were Nemuel, Dathan, and Aviram, the latter being Dathan 
and Aviram, the chosen of the congregation, who incited the Israelites against 
Moses and Aaron in the assembly of Korach, when they incited the people 
against God.
10 And the earth opened its mouth and swallowed them and Korach, when that 
congregation died, and when fire destroyed 250 men, and they all became a sign to 
everyone that no one should ever again dispute the selection of the priestly caste.15

11 Korach’s sons, however, who plotted the rebellion together with their father, 
along with Dathan and Aviram, did not die, because during the dispute they re-
gretted their involvement. Nonetheless, they did not have the strength to act on 
their thoughts of repentance and continued to participate actively in the rebellion.16 
They therefore suffered a commensurate punishment: the earth swallowed them 
along with the other rebels, so it appeared to everyone else that they had indeed 
perished. But underground, where no one could see, God provided them with a 
shelter, where they lived until the generation of Korach’s rebellion had died out, 
whereupon God allowed them to emerge and rejoin the people. Thus, they were 
counted here, together with those who remained after the plague in Shitim.17
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 RASHI 
ֹאַהד  ַחת  ּפַ ִמׁשְ ֲאָבל  ֹצַהר.  ְלׁשֹון  ֹצַחר,  הּוא  13 ְלֶזַרח. 
ָרה ָבִנים  ֲעׂשָ ּבַ ֲהֵרי  ְנָיִמין, ׁשֶ ּבִ ֶבט  ֵ ה ִמּשׁ ָ ְוֵכן ֲחִמּשׁ ְטָלה,  ּבָ
ֶאְצּבֹן  ְוֵכן  ה,  ָ ֲחִמּשׁ א  ֶאּלָ ָמָנה  לֹא  ְוָכאן  ְלִמְצַרִים  ָיַרד 
ְלִמית12,  ְגָמָרא ְירּוׁשַ חֹות. ּוָמָצאִתי ּבִ ּפָ ַבע ִמׁשְ ְלָגד, ֲהֵרי ׁשֶ
ַנֲעִנים  ַהּכְ ּוָבאּו  ָכבֹוד,  ַעְנֵני  קּו  ּלְ ִנְסּתַ ַאֲהֹרן  ת  ּמֵ ׁשֶ ּכְ ׁשֶ
ְוָחְזרּו  ְלִמְצַרִים,  ַלֲחֹזר  ֵלב  ְוָנְתנּו  ָרֵאל,  ִיׂשְ ּבְ ֵחם  ְלִהּלָ
ֱאַמר:  ּנֶ עֹות ֵמֹהר ָהָהר ְלמֹוֵסָרה, ׁשֶ מֹוָנה ַמּסָ ַלֲאחֹוֵריֶהם ׁשְ
ם ֵמת  ׁשָ ַיֲעָקן מֹוֵסָרה,  ֵני  ּבְ ֵאֹרת  ִמּבְ ָנְסעּו  ָרֵאל  ִיׂשְ "ּוְבֵני 
ּוִמּמֹוֵסָרה ַעד ֹהר ָהָהר  ֹהר ָהָהר ֵמת,  ּבְ ַוֲהלֹא  ַאֲהֹרן"13, 
ַלֲאחֹוֵריֶהם,  ָחְזרּו  ׁשֶ א  ֶאּלָ ְלַמְפֵרַע?  ֵיׁש  עֹות  ַמּסָ מֹוָנה  ׁשְ
ַבע  ׁשֶ ֵמֶהם  ְוָהְרגּו  ְלַהֲחִזיָרם,  ַאֲחֵריֶהם  ֵלִוי  ֵני  ּבְ ְוָרְדפּו 
ַחת  ּפַ ִמׁשְ חֹות:  ּפָ ִמׁשְ ע  ַאְרּבַ ָנְפלּו  ֵלִוי  ֵני  ּוִמּבְ חֹות,  ּפָ ִמׁשְ
ַחת  ּפַ א ִמׁשְ אן ֶאּלָ ֵני ִיְצָהר לֹא ִנְמנּו ּכָ יֵאִלי, ּוִמּבְ ְמִעי ְוָעּזִ ׁשִ
ַתְנחּוָמא  י  ְוַרּבִ ִהיא.  ַמה  י  ָיַדְעּתִ לֹא  ְוָהְרִביִעית  ְרִחי,  ַהּקָ
רֹון  ַהִחּסָ ְלִפי  ֲאָבל  ְלָעם,  ּבִ ְדַבר  ּבִ ָפה  ּגֵ ּמַ ּבַ תּו  ּמֵ ׁשֶ ַרׁש,  ּדָ
ר  ִמְדּבַ ּבְ ְנָין ָהִראׁשֹון ׁשֶ ִמְנָין ֶזה ִמּמִ ְמעֹון ּבְ ֶבט ׁשִ ֵ ָחֵסר ִמּשׁ ׁשֶ
ל  ְבטֹו ׁשֶ ִ ע ֶאֶלף ָנְפלּו ִמּשׁ ִרים ְוַאְרּבַ ל ֶעׂשְ ּכָ ִסיַני, ִנְרֶאה ׁשֶ
ַחת ֶאְצּבֹון, ְוֵאיִני  ּפַ ּזֹו ִמׁשְ ְמעֹון: 16 ְלָאְזִני. אֹוֵמר ֲאִני ׁשֶ ׁשִ
24 ְלָיׁשּוב.  מֹו:  ׁשְ ַעל  ְחּתֹו  ּפַ ִמׁשְ ִנְקֵראת  לֹא  ה  ָלּמָ יֹוֵדַע 

חֹות  ּפָ ׁשְ ַהּמִ ָכל  י  ּכִ ִמְצַרִים,  יֹוְרֵדי  ּבְ ָהָאמּור  יֹוב  הּוא 
ָוָהְלָאה  ם  ָ ִמּשׁ ְוַהּנֹוָלִדין  ִמְצַרִים,  יֹוְרֵדי  ם  ׁשֵ ַעל  ִנְקְראּו 
חֹות ֶאְפַרִים  ּפְ ׁשְ ָמם, חּוץ ִמּמִ חֹות ַעל ׁשְ ּפָ ׁשְ לֹא ִנְקְראּו ַהּמִ
ן  ַלע ּבֶ ֵני ּבֶ ִמְצַרִים, ְוַאְרּדְ ְוַנֲעָמן ּבְ ם ּבְ ּנֹוְלדּו ֻכּלָ ה ׁשֶ ֶ ּוְמַנּשׁ
ְרָדה  ּיָ ן, ׁשֶ ְרׁשָ ה ַהּדַ י ֹמׁשֶ ל ַרּבִ יסֹודֹו ׁשֶ ְנָיִמין. ּוָמָצאִתי ּבִ ּבִ
ֶנְחְלקּו  ְלָכְך  ֵמֶהם,  ֶרת  ְמֻעּבֶ ָהְיָתה  ׁשֶ ּכְ ְלִמְצַרִים  ן  ִאּמָ
ִליהּוָדה,  ָבִנים  ֵני  ּבְ ָהיּו  ׁשֶ ְוָחמּול  ֶחְצרֹון  ּכְ חֹות,  ּפָ ְלִמׁשְ
ָדה  ַאּגָ ְוִאם  ר.  ָאׁשֵ ל  ׁשֶ ָבִנים  ֵני  ּבְ ָהיּו  ׁשֶ יֵאל  ּוַמְלּכִ ְוֶחֶבר 
ָהיּו ְלֶבַלע  ׁשֶ ִהיא — ֲהֵרי טֹוב, ְוִאם ָלאו — אֹוֵמר ֲאִני, 
לּו — ַאְרּדְ ְוַנֲעָמן — ָיְצָאה  ַנִים ַהּלָ ְ ה, ּוִמּשׁ ֵני ָבִנים ַהְרּבֵ ּבְ
ִנים  ָאר ַהּבָ ה, ְוִנְקְראּו ּתֹוְלדֹות ׁשְ ָחה ַרּבָ ּפָ ל ֶאָחד ִמׁשְ ִמּכָ
ָמם.  ִנְקְראּו ַעל ׁשְ לּו  ַנִים ַהּלָ ְ ַלע, ְותֹוְלדֹות ַהּשׁ ּבֶ ם  ַעל ׁשֵ
חֹות —  ּפָ ִמׁשְ ֵני  ִלׁשְ ְחְלקּו  ּנֶ ׁשֶ ָמִכיר,  ְבֵני  ּבִ ֲאִני אֹוֵמר  ְוֵכן 
נֹו.  ְלָעד ּבְ ם ּגִ מֹו ְוַאַחת ִנְקֵראת ַעל ׁשֵ ַאַחת ִנְקֵראת ַעל ׁשְ
ָמה  ִנְתַקּיְ אן  ּכָ ְנָיִמין.  ּבִ ל  ׁשֶ ָניו  ִמּבָ ָחְסרּו  חֹות  ּפָ ִמׁשְ ָחֵמׁש 
ן ֲאִנינּוִתי,  ן אֹוִני"14 — ּבֶ ָרַאּתּו "ּבֶ ּקְ ִמְקָצת ְנבּוַאת ִאּמֹו, ׁשֶ
ל  יסֹודֹו ׁשֶ ּבִ ּה. זֹו ָמָצאִתי  ֻכּלָ ָמה  ִנְתַקּיְ ִגְבָעה  ּבְ ּוְבִפיֶלֶגׁש 

ן:  ְרׁשָ ה ַהּדַ י ֹמׁשֶ ַרּבִ

ְמעֹון ְלַזְרֲעַיְתהֹון ִלְנמּוֵאל  ֵני ׁשִ 12 ּבְ
ָיִמין  ַזְרִעית  ְלָיִמין  ְנמּוֵאל  ַזְרִעית 
ְלָיִכין ַזְרִעית ָיִכין: 13 ְלֶזַרח ַזְרִעית 
ין  אּול: 14 ִאּלֵ אּול ַזְרִעית ׁשָ ָזַרח ְלׁשָ
ִרין ּוְתֵרין ַאְלִפין  ְמעֹון ֶעשְׂ ַזְרֲעַית ׁשִ
ְלַזְרֲעַיְתהֹון  ָגד  ֵני  15 ּבְ ּוָמאָתן: 
ַזְרִעית  י  ְלַחּגִ ְצפֹון  ַזְרִעית  ִלְצפֹון 
16 ְלָאְזִני  ׁשּוִני:  ַזְרִעית  ְלׁשּוִני  י  ַחּגִ
ֵעִרי:  ַזְרִעית  ְלֵעִרי  ָאְזִני  ַזְרִעית 
17 ַלֲארֹוד ַזְרִעית ֲארֹוִדי ְלַאְרֵאִלי 
ֵני  ין ַזְרֲעַית ּבְ ַזְרִעית ַאְרֵאִלי: 18 ִאּלֵ
ִעין ַאְלִפין ַוֲחֵמׁש  ָגד ְלִמְנָיֵניהֹון ַאְרּבְ
ְואֹוָנן  ֵער  ְיהּוָדה  ֵני  19 ּבְ ְמָאה: 
ִדְכָנַען:  ַאְרָעא  ּבְ ְואֹוָנן  ֵער  ּוִמית 
ְלַזְרֲעַיְתהֹון  ְיהּוָדה  ְבֵני  20 ַוֲהוֹו 
ַזְרִעית  ְלֶפֶרץ  ָלה  ׁשֵ ַזְרִעית  ָלה  ְלׁשֵ
21 ַוֲהוֹו  ָזַרח:  ַזְרִעית  ְלֶזַרח  ֶרץ  ּפָ
ֶחְצרֹון  ַזְרִעית  ְלֶחְצרֹון  ֶפֶרץ  ְבֵני 
ין  22 ִאּלֵ ָחמּול:  ַזְרִעית  ְלָחמּול 
ְבִעין  ׁשַ ְלִמְנָיֵניהֹון  ְיהּוָדה  ַזְרֲעַית 
ֵני  א ַאְלִפין ַוֲחֵמׁש ְמָאה: 23 ּבְ ּתָ ְוׁשִ
ַזְרִעית  ּתֹוָלע  ְלַזְרֲעַיְתהֹון  שָכר  ִיּשָׂ
ה ַזְרִעית ּפּוִני: 24 ְלָיׁשּוב  ּתֹוָלע ְלֻפּוָ
ַזְרִעית  ְמרֹון  ְלׁשִ ָיׁשּוב  ַזְרִעית 

ְמרֹון:  ׁשִ

י  ַהְּנ֣מּוֵאִל֔ ַח֙ת  ִמְׁשַּפ֨ ל  ִלְנמּוֵא֗ ְלִמְׁשְּפֹחָתם֒  ִׁשְמעֹו֘ן  12 ְּבֵנ֣י 

ַרח  13 ְלזֶ֕ י:  ַהָּיִֽכיִנֽ ַחת  ִמְׁשַּפ֖ ין  ְלָיִכ֕ ַהָּיִֽמיִנ֑י  ַחת  ִמְׁשַּפ֖ ין  ְלָיִמ֕
ֶּלה  14 ֵא֖ י:  אּוִלֽ ַהָּׁשֽ ַחת  ִמְׁשַּפ֖ ְלָׁש֕אּול  י  ַהַּזְרִח֑ ַחת  ִמְׁשַּפ֖

ִים: ס ֶלף ּוָמאָתֽ ים ֶא֖ ת ַהִּׁשְמֹעִנ֑י ְׁשַנִ֧֧ים ְוֶעְׂשִר֛ ִמְׁשְּפ֣חֹ
י  ְלַחִּג֕ י  ַהְּצפֹוִנ֔ ַח֙ת  ִמְׁשַּפ֨ ִלְצ֗פֹון  ְלִמְׁשְּפֹחָתם֒  ָג֘ד  15 ְּבֵנ֣י 

ַחת  י ִמְׁשַּפ֖ י: 16 ְלָאְזִנ֕ ַחת ַהּׁשּוִנֽ י ִמְׁשַּפ֖ ַחִּג֑י ְלׁשּוִנ֕ ַחת ַהֽ ִמְׁשַּפ֖
י  ֲארֹוִד֑ ַחת ָהֽ ֲא֕רֹוד ִמְׁשַּפ֖ י: 17 ַלֽ ֵעִרֽ ַחת ָהֽ י ִמְׁשַּפ֖ ָאְזִנ֑י ְלֵעִר֕ ָהֽ
ְּבֵני־ָג֖ד  ת  ִמְׁשְּפ֥חֹ ֶּלה  18 ֵא֛ י:  ַאְרֵאִלֽ ָהֽ ַחת  ִמְׁשַּפ֖ י  ְרֵאִל֔ ְלַא֨

ֶלף ַוֲֽחֵמׁ֥ש ֵמֽאֹות: ס ים ֶא֖ ֵדיֶה֑ם ַאְרָּבִע֥ ִלְפֻקֽ
ַען:  ְּכָנֽ ֶרץ  ְּבֶא֥ ְואֹוָנ֖ן  ֵע֛ר  ַוָּיָ֥מת  ְואֹוָנ֑֧ן  ֵע֣ר  ה  ְיהּוָד֖ 19 ְּבֵנ֥י 

י  ָלִנ֔ ַח֙ת ַהֵּׁש֣ ה ִמְׁשַּפ֨ ְה֣יּו ְבֵנֽי־ְיהּוָד֘ה ְלִמְׁשְּפֹחָתם֒ ְלֵׁשָל֗ 20 ַוִּיֽ

ְה֣יּו  י: 21 ַוִּיֽ ַהַּזְרִחֽ ַחת  ַרח ִמְׁשַּפ֖ ְלזֶ֕ י  ַחת ַהַּפְרִצ֑ ֶרץ ִמְׁשַּפ֖ ְלֶפ֕
ַחת  ִמְׁשַּפ֖ ְלָח֕מּול  ֶחְצֹרִנ֑י  ַהֽ ַחת  ִמְׁשַּפ֖ ן  ְלֶחְצ֕רֹ ֶרץ  ְבֵני־ֶפ֔
ִׁשָּׁש֧ה  ֵדיֶה֑ם  ִלְפֻקֽ ה  ְיהּוָד֖ ת  ִמְׁשְּפ֥חֹ ֶּלה  22 ֵא֛ י:  מּוִלֽ ֶהָחֽ

ֶלף ַוֲֽחֵמׁ֥ש ֵמֽאֹות: ס ים ֶא֖ ְוִׁשְבִע֛
י  ַהּֽתֹוָלִע֑ ַחת  ִמְׁשַּפ֖ ע  ּתֹוָל֕ ם  ְלִמְׁשְּפֹחָת֔ ִיָּׂששָכ֙ר  23 ְּבֵנ֤י 

י  ַהָּיֻֽׁשִב֑ ַחת  ִמְׁשַּפ֖ 24 ְלָיׁ֕שּוב  י:  ַהּפּוִנֽ ַחת  ִמְׁשַּפ֖ ה  ְלֻפָּו֕
י:  ַחת ַהִּׁשְמֹרִנֽ ן ִמְׁשַּפ֖ ְלִׁשְמ֕רֹ

12. סוטה א, י.  13. דברים י, ו.  14. בראשית לה, יח.  
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 CHASIDIC INSIGHTS 
pentance—even when it is not acted upon as it 
should be.
This insight can serve to quiet any doubts that we 
or others may entertain about the possibility of re-
demption in our times. We are taught that “when 
the Jewish people repent, they will be immediately 
redeemed.”30 But the power of just thinking about 

repenting, especially when added to the merits we 
have accrued throughout our protracted exile—
the Torah we have learned, the commandments 
we have performed, and the martyrdom we have 
suffered—is certainly enough to bring about the 
promised Redemption!31

12 The descendants of Simeon according to their families: from Nemuel, who is 
the same as Yemuel,21 the family of the clan of Nemuel; from Yamin, the family 
of the clan of Yamin; from Yachin, the family of the clan of Yachin;
13 from Zerach, who is the same as Tzochar,22 the family of the clan of Zerach; 
from Shaul, the family of the clan of Shaul. The clan of Ohad,23 however, was 
killed at Moserot.24

14 These were the families of the tribe of Simeon: they numbered 22,200. This 
is 37,100 less than in the previous census, taken in Iyar 2449; of all the tribes, only 
Simeon suffered a population decrease of such magnitude. This is because all 
24,000 who died in the plague at Shitim were from this tribe.
15 The descendants of Gad according to their families: from Tzefon, who is the 
same as Tzifyon,25 the family of the clan of Tzefon; from Chagi, the family of the 
clan of Chagi; from Shuni, the family of the clan of Shuni;
16 from Ozni, who is the same as Etzbon,26 the family of the clan of Ozni; from 
Eri, the family of the clan of Eri;
17 from Arod, who is the same as Arodi,27 the family of the clan of Arod; from 
Areli, the family of the clan of Areli.
18 These were families of the descendants of Gad according to those of them 
counted: they numbered 40,500.
19 The sons of Judah were Er and Onan, but Er and Onan died in Canaan.28

20 The descendants of Judah according to their families: from Sheilah, the fam-
ily of the clan of Sheilah; from Peretz, the family of the clan of Peretz; from 
Zerach, the family of the clan of Zerach.
21 The descendants of Peretz were: from Chetzron, the family of the clan of 
Chetzron; from Chamul, the family of the clan of Chamul.
22 These were the families of Judah according to those of them counted: they 
numbered 76,500.
23 The descendants of Issachar according to their families: from Tola, the family 
of the clan of Tola; from Puvah, the family of the clan of Puvah;
24 from Yashuv, who is the same as Yov,29 the family of the clan of Yashuv; from 
Shimron, the family of the clan of Shimron.
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 RASHI 
ִנְקְראּו  ׁשּוֶתַלח  ֵני  ּבְ ָאר  ׁשְ ְוגֹו'.  ׁשּוָתַלח  ֵני  ּבְ ה  36 ְוֵאּלֶ
ָחה  ּפָ ִמׁשְ ָיְצָאה  ּוֵמֵעָרן  ׁשּוֶתַלח,  ם  ׁשֵ ַעל  תֹוְלדֹוֵתיֶהם 
י  ּתֵ ִלׁשְ ׁשּוֶתַלח  ֵני  ּבְ בּו  ְוֶנְחׁשְ מֹו,  ׁשְ ַעל  ְוִנְקֵראת  ה  ַרּבָ
ַבע  ים ְוׁשֶ ִ ה זֹו ֲחִמּשׁ ָפָרׁשָ חֹות. ֵצא ַוֲחׁשֹוב, ְוִתְמָצא ּבְ ּפָ ִמׁשְ
ְוֶזהּו  ְוָחֵמׁש,  ים  ִ ּשׁ ׁשִ ֲהֵרי  מֹוֶנה,  ׁשְ ֵלִוי  ֵני  ּוִמּבְ חֹות,  ּפָ ִמׁשְ
ה  ָ ֲחִמּשׁ ְמַעט,  ֵה"א  ְוגֹו'"15 —  ַהְמַעט  ם  ַאּתֶ י  "ּכִ ֱאַמר:  ּנֶ ׁשֶ

ַאף  ְבִעים.  ׁשִ ֵהן  ׁשֶ ים  ָהַעּמִ ל  ּכָ חֹות  ּפְ ׁשְ ִמּמִ ֲחֵסִרים  ם  ַאּתֶ
י  ן, ַאְך ֻהְצַרְכּתִ ְרׁשָ ַהּדַ ה  י ֹמׁשֶ ַרּבִ ל  י ִמיסֹודֹו ׁשֶ ֶזה ֵהַבְנּתִ
ַרד  ּיָ ׁשֶ 38 ַלֲאִחיָרם. הּוא ֵאִחי  ְדָבָריו:  ּבִ ּוְלהֹוִסיף  ִלְפחֹות 
ְוָרם  ָאִחיו  ָהָיה  ׁשֶ יֹוֵסף  ם  ׁשֵ ַעל  ְקָרא  ּנִ ׁשֶ ּוְלִפי  ְלִמְצַרִים, 

ּנּו, ִנְקָרא ֲאִחיָרם:  ִמּמֶ

שָכר ְלִמְנָיֵניהֹון  ין ַזְרֲעַית ִיּשָׂ 25 ִאּלֵ
ָעא ַאְלִפין ּוְתַלת ְמָאה:  ין ְוַאְרּבְ ּתִ ׁשִ
ְלֶסֶרד  ְלַזְרֲעַיְתהֹון  ְזבּוֻלן  ֵני  26 ּבְ
ֵאלֹון  ַזְרִעית  ְלֵאלֹון  ֶסֶרד  ַזְרִעית 
ין  27 ִאּלֵ ַיְחְלֵאל:  ַזְרִעית  ְלַיְחְלֵאל 
ין  ּתִ ׁשִ ְלִמְנָיֵניהֹון  ְזבּוֻלן  ַזְרִעית 
יֹוֵסף  ֵני  28 ּבְ ְמָאה:  ַוֲחֵמׁש  ַאְלִפין 
ֵני  ה ְוֶאְפָרִים: 29 ּבְ ֶ ְלַזְרֲעַיְתהֹון ְמַנּשׁ
ּוָמִכיר  ָמִכיר  ַזְרִעית  ְלָמִכיר  ה  ֶ ְמַנּשׁ
ַזְרִעית  ְלִגְלָעד  ְלָעד  ּגִ ָית  אֹוִליד 
ִאיֶעֶזר  ִגְלָעד  ֵני  ּבְ ין  30 ִאּלֵ ְלָעד:  ּגִ
ֵחֶלק:  ַזְרִעית  ְלֵחֶלק  ִאיָעֶזר  ַזְרִעית 
ִריֵאל  ַאשְׂ ַזְרִעית  ִריֵאל  31 ְוַאשְׂ
ִמיָדע  32 ּוׁשְ ֶכם:  ׁשֶ ַזְרִעית  ֶכם  ְוׁשֶ
ֵחֶפר:  ַזְרִעית  ְוֵחֶפר  ִמיָדע  ׁשְ ַזְרִעית 
ֵלּה  ֲהוֹו  ָלא  ֵחֶפר  ר  ּבַ 33 ּוְצָלְפָחד 
ַנת ְצָלְפָחד  ָנן ְוׁשּום ּבְ ִנין ֱאָלֵהין ּבְ ּבְ
ה ְוִתְרָצה:  ַמְחָלה ְוֹנָעה ָחְגָלה ִמְלּכָ
ּוִמְנָיֵניהֹון  ה  ֶ ְמַנּשׁ ַזְרֲעַית  ין  34 ִאּלֵ
ְמָאה:  ַבע  ּוׁשְ ַאְלִפין  ּוְתֵרין  ין  ַחְמׁשִ
ְלַזְרֲעַיְתהֹון  ֶאְפַרִים  ֵני  ּבְ ין  35 ִאּלֵ
ְלֶבֶכר  ׁשּוֶתַלח  ַזְרִעית  ְלׁשּוֶתַלח 
ַחן:  ּתָ ַזְרִעית  ְלַתַחן  ֶכר  ּבֶ ַזְרִעית 
ְלֵעָרן  ׁשּוָתַלח  ֵני  ּבְ ין  36 ְוִאּלֵ
ֵני  ּבְ ַזְרֲעַית  ין  37 ִאּלֵ ֵעָרן:  ַזְרִעית 
ּוְתֵרין  ָלִתין  ּתְ ְלִמְנָיֵניהֹון  ֶאְפַרִים 
ֵני  ּבְ ין  ִאּלֵ ְמָאה  ַוֲחֵמׁש  ַאְלִפין 
ִבְנָיִמן  ֵני  38 ּבְ ְלַזְרֲעַיְתהֹון:  יֹוֵסף 
ַלע  ּבֶ ַזְרִעית  ְלֶבַלע  ְלַזְרֲעַיְתהֹון 
ַלֲאִחיָרם  ל  ּבֵ ַאׁשְ ַזְרִעית  ל  ּבֵ ְלַאׁשְ

ַזְרִעית ֲאִחיָרם: 

ים  ְוִׁשִּׁש֛ ַאְרָּבָע֧ה  ֵדיֶה֑ם  ִלְפֻקֽ ר  ִיָּׂששָכ֖ ת  ִמְׁשְּפ֥חֹ ֶּלה  25 ֵא֛

ֶלף ּוְׁש֥לׁש ֵמֽאֹות: ס ֶא֖
י  ַהַּסְרִּד֔ ַח֙ת  ִמְׁשַּפ֨ ֶרד  ְלֶס֗ ְלִמְׁשְּפֹחָתם֒  ְזבּוֻל֘ן  26 ְּבֵנ֣י 

י:  ַהַּיְחְלֵאִלֽ ַחת  ִמְׁשַּפ֖ ל  ְחְלֵא֔ ְלַי֨ ֹלִנ֑י  ָהֵאֽ ַחת  ִמְׁשַּפ֖ ְלֵא֕לֹון 
ֶלף ַוֲֽחֵמׁ֥ש  ים ֶא֖ ֵדיֶה֑ם ִׁשִּׁש֥ י ִלְפֻקֽ ת ַהְּזֽבּוֹלִנ֖ ֶּלה ִמְׁשְּפ֥חֹ 27 ֵא֛

ֵמֽאֹות: ס
ה  ִים: 29 ְּבֵנ֣י ְמַנֶּׁש֗ ְוֶאְפָרֽ ה  ם ְמַנֶּׁש֖ ף ְלִמְׁשְּפֹחָת֑ 28 ְּבֵנ֥י יֹוֵס֖

ד  יד ֶאת־ִּגְלָע֑ד ְלִגְלָע֕ יר הֹוִל֣ י ּוָמִכ֖ ִכיִר֔ ְלָמִכי֙ר ִמְׁשַּפַ֣חת ַהָּמֽ
ַחת  ִמְׁשַּפ֖ זֶר  ִאיֶע֕ ד  ִגְלָע֔ ְּבֵנ֣י  ֶּלה  30 ֵא֚ י:  ַהִּגְלָעִדֽ ַחת  ִמְׁשַּפ֖
ַחת  ל ִמְׁשַּפ֖ ְׂשִריֵא֔ י: 31 ְוַא֨ ֶחְלִקֽ ַחת ַהֽ ֶלק ִמְׁשַּפ֖ י ְלֵח֕ יֶעְזִר֑ ָהִאֽ
ַחת  ע ִמְׁשַּפ֖ י: 32 ּוְׁשִמיָד֕ ַחת ַהִּׁשְכִמֽ ֶכם ִמְׁשַּפ֖ י ְוֶׁש֕ ֵאִל֑ ַאְׂשִרֽ ָהֽ
ֶפר  ד ֶּבן־ֵח֗ י: 33 ּוְצָלְפָח֣ ֶחְפִרֽ ַהֽ ַחת  ֶפר ִמְׁשַּפ֖ ְוֵח֕ י  יָדִע֑ ַהְּׁשִמֽ
ד ַמְחָל֣ה  י ִאם־ָּב֑נֹות ְוֵׁש֙ם ְּב֣נֹות ְצָלְפָח֔ ים ִּכ֣ יּו ֛לֹו ָּבִנ֖ ֹלא־ָה֥
ְמַנֶּׁש֑ה  ת  ִמְׁשְּפ֣חֹ ֶּלה  34 ֵא֖ ה:  ְוִתְרָצֽ ה  ִמְלָּכ֖ ָחְגָל֥ה  ה  ְוֹנָע֔

ֶלף ּוְׁשַב֥ע ֵמֽאֹות: ס ים ֶא֖ ם ְׁשַנִ֧֧ים ַוֲֽחִמִּׁש֛ ֵדיֶה֔ ּוְפֻק֣
ַח֙ת  ִמְׁשַּפ֨ ַלח  ְלׁשּוֶת֗ ְלִמְׁשְּפֹחָתם֒  ִי֘ם  ְבֵנֽי־ֶאְפַר֘ ֶּלה  35 ֵא֣

ַחת  ִמְׁשַּפ֖ ַחן  ְלַת֕ י  ַהַּבְכִר֑ ַחת  ִמְׁשַּפ֖ ֶכר  ְלֶב֕ י  ַהֻּׁשַ֣תְלִח֔
י:  ָרִנֽ ָהֵעֽ ַחת  ִמְׁשַּפ֖ ן  ְלֵעָר֕ ַלח  ׁשּוָת֑ ְּבֵנ֣י  ֶּלה  36 ְוֵא֖ י:  ֲחִנֽ ַּתֽ ַהֽ
ים  ם ְׁשַנִ֧֧ים ּוְׁשלִׁש֛ ֵדיֶה֔ ִי֙ם ִלְפֻק֣ ת ְּבֵנֽי־ֶאְפַר֨ ֶּלה ִמְׁשְּפ֤חֹ 37 ֵא֣

ם: ס ף ְלִמְׁשְּפֹחָתֽ ֶּלה ְבֵנֽי־יֹוֵס֖ ֶלף ַוֲֽחֵמׁ֣ש ֵמ֑אֹות ֵא֥ ֶא֖
ל  י ְלַאְׁשֵּב֕ ַח֙ת ַהַּבְלִע֔ ַלע ִמְׁשַּפ֨ 38 ְּבֵנ֣י ִבְנָיִמ֘ן ְלִמְׁשְּפֹחָתם֒ ְלֶב֗

י:  יָרִמֽ ֲאִחֽ ָהֽ ַחת  ִמְׁשַּפ֖ ם  ֲאִחיָר֕ ַלֽ י  ַאְׁשֵּבִל֑ ָהֽ ַחת  ִמְׁשַּפ֖

15. דברים ז, ז.  
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32. Which is given below, 36:11.  33. Rashi on 27:1 and 36:11; Likutei Sichot, vol. 8, pp. 200-206.  34. Genesis 46:21.  

25 These were the families of Issachar according to those of them counted: they 
numbered 64,300.
26 The descendants of Zebulun according to their families: from Sered, the fam-
ily of the clan of Sered; from Elon, the family of the clan of Elon; from Yachle’el, 
the family of the clan of Yachle’el.
27 These were the families of Zebulun according to those of them counted: they 
numbered 60,500.
28 The descendants of Joseph according to their families: Manasseh and 
Ephraim.
29 The descendants of Manasseh: from Machir, the family of the clan of Machir, 
and Machir’s son was Gilead. Machir had other sons, but Gilead had many chil-
dren, so his family is reckoned as a clan in its own right: From Gilead, the family 
of the clan of Gilead.
30 Furthermore, each of Gilead’s sons had many children, so their families are also 
reckoned as clans in their own right: These were the descendants of Gilead: from 
Iezer, the family of the clan of Iezer; from Chelek, the family of the clan of 
Chelek;
31 from Asriel, the family of the clan of Asriel; from Shechem, the family of the 
clan of Shechem;
32 from Shemida, the family of the clan of Shemida; from Chefer, the family of 
the clan of Chefer.
33 Now Tzelofechad the son of Chefer had no sons, only daughters, and the 
names of Tzelofechad’s daughters were Machlah, Noah, Chaglah, Milkah, and 
Tirtzah. This is not the order of their birth;32 they are listed out of birth order to 
indicate that they were all equally wise, as will be seen further on.33

34 These were families of Manasseh, and those of them counted were 52,700. 
This was 25,000 more than in the previous census, by far the biggest increase in 
population of all the tribes.
35 These were the descendants of Ephraim according to their families: from 
Shutelach, the family of the clan of Shutelach; from Becher, the family of the 
clan of Becher; from Tachan, the family of the clan of Tachan.
36 Shutelach’s son, Eran, had many children, so his family is reckoned as a clan in 
its own right. These were the descendants of Shutelach: from Eran, the family of 
the clan of Eran.
37 These were the families of the descendants of Ephraim according to those of 
them counted: they numbered 32,500. These were the descendants of Joseph ac-
cording to their families.
38 The descendants of Benjamin according to their families: from Bela, the fam-
ily of the clan of Bela; from Ashbel, the family of the clan of Ashbel; from Achi-
ram, who is the same as Eichi,34 the family of the clan of Achiram;
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 RASHI 
ין  פּוף ּבֵ ָהָיה יֹוֵסף ׁשָ ם ׁשֶ ים, ַעל ׁשֵ פּוָפם. הּוא ֻמּפִ 39 ִלׁשְ
ַרח.  ר ׂשָ ת ָאׁשֵ ם ּבַ ים: 46 ְוׁשֵ ָהֻאּמֹות: 42 ְלׁשּוָחם. הּוא ֻחׁשִ

אן:  ים, ְמָנָאּה ּכָ ַחּיִ ָהְיָתה ַקּיֶֶמת ּבַ ְלִפי ׁשֶ

פּוָפם  ׁשְ ַזְרִעית  פּוָפם  39 ִלׁשְ

40 ַוֲהוֹו  חּוָפם:  ַזְרִעית  ְלחּוָפם 

ַאְרּדְ  ַזְרִעית  ְוַנֲעָמן  ַאְרּדְ  ֶבַלע  ְבֵני 

ין  41 ִאּלֵ ַנֲעִמי:  ַזְרִעית  ְלַנֲעָמן 

ּוִמְנָיֵניהֹון  ְלַזְרֲעַיְתהֹון  ִבְנָיִמן  ֵני  ּבְ

ית  ְוׁשִ ַאְלִפין  א  ְוַחְמׁשָ ִעין  ַאְרּבְ

ְלַזְרֲעַיְתהֹון  ָדן  ֵני  ּבְ ין  42 ִאּלֵ ְמָאה: 

ַזְרֲעַית  ין  ִאּלֵ ׁשּוָחם  ַזְרִעית  ְלׁשּוָחם 

ַזְרֲעַית  ל  43 ּכָ ְלַזְרֲעַיְתהֹון:  ן  ּדָ

ָעא  ְוַאְרּבְ ין  ּתִ ׁשִ ְלִמְנָיֵניהֹון  ׁשּוָחם 

ר  ֵני ָאׁשֵ 44 ּבְ ע ְמָאה:  ְוַאְרּבַ ַאְלִפין 

ִיְמָנה  ַזְרִעית  ְלִיְמָנה  ְלַזְרֲעַיְתהֹון 

ִוי ִלְבִריָעה ַזְרִעית  ִיׁשְ ִוי ַזְרִעית  ְלִיׁשְ

ְלֵחֶבר  ְבִריָעה  45 ִלְבֵני  ִריָעה:  ּבְ

ַזְרִעית  יֵאל  ְלַמְלּכִ ֵחֶבר  ַזְרִעית 

ת  ִאּתַ ת  ּבַ 46 ְוׁשּום  יֵאל:  ַמְלּכִ

ֵני  ּבְ ַזְרֲעַית  ין  47 ִאּלֵ ַרח:  שָׂ ר  ָאׁשֵ

ּוְתָלָתא  ין  ַחְמׁשִ ְלִמְנָיֵניהֹון  ר  ָאׁשֵ

ִלי  ֵני ַנְפּתָ ע ְמָאה: 48 ּבְ ַאְלִפין ְוַאְרּבַ

ְלַזְרֲעַיְתהֹון ְלַיְחְצֵאל ַזְרִעית ַיְחְצֵאל 

ְלגּוִני ַזְרִעית ּגּוִני: 49 ְלֵיֶצר ַזְרִעית 

ין  50 ִאּלֵ ם:  ּלֵ ׁשִ ַזְרִעית  ם  ּלֵ ְלׁשִ ֵיֶצר 

ִלי ְלַזְרֲעַיְתהֹון ּוִמְנָיֵניהֹון  ַזְרֲעַית ַנְפּתָ

ע  ְוַאְרּבַ ַאְלִפין  א  ְוַחְמׁשָ ִעין  ַאְרּבְ

ָרֵאל  ִישְׂ ֵני  ּבְ ִמְנָיֵני  ין  51 ִאּלֵ ְמָאה: 

ְמָאה  ַבע  ׁשְ ַאְלִפין  ְוַחד  ְמָאה  ית  ׁשִ

ּוְתָלִתין: 

ַחת  ִמְׁשַּפ֖ ם  ְלחּוָפ֕ י  ַהּֽׁשּוָפִמ֑ ַחת  ִמְׁשַּפ֖ ם  39 ִלְׁשפּוָפ֕

י  ַאְרִּד֔ ַח֙ת ָהֽ ן ִמְׁשַּפ֨ ֲעָמ֑ ְרְּד ְוַנֽ ַלע ַא֣ ְה֥יּו ְבֵני־ֶב֖ י: 40 ַוִּיֽ ַהֽחּוָפִמֽ
ם  ן ְלִמְׁשְּפֹחָת֑ ֶּלה ְבֵנֽי־ִבְנָיִמ֖ י: 41 ֵא֥ ֲעִמֽ ַּנֽ ַחת ַהֽ ן ִמְׁשַּפ֖ ְלַנֲ֣עָמ֔

ֶלף ְוֵׁשׁ֥ש ֵמֽאֹות: ס ים ֶא֖ ם ֲחִמָּׁש֧ה ְוַאְרָּבִע֛ ֵדיֶה֔ ּוְפֻק֣
י  ַהּֽׁשּוָחִמ֑ ַחת  ִמְׁשַּפ֖ ם  ְלׁשּוָח֕ ם  ְלִמְׁשְּפֹחָת֔ ְבֵני־ָד֙ן  ֶּלה  42 ֵא֤

י  ת ַהּֽׁשּוָחִמ֖ ם: 43 ָּכל־ִמְׁשְּפ֥חֹ ן ְלִמְׁשְּפֹחָתֽ ת ָּד֖ ֶּלה ִמְׁשְּפ֥חֹ ֵא֛
ֶלף ְוַאְרַּב֥ע ֵמֽאֹות: ס ים ֶא֖ ֵדיֶה֑ם ַאְרָּבָע֧ה ְוִׁשִּׁש֛ ִלְפֻקֽ

י  ה ְלִיְׁשִו֕ ַח֙ת ַהִּיְמָנ֔ ה ִמְׁשַּפ֨ ְלִיְמָנ֗ 44 ְּבֵנ֣י ָאֵׁש֘ר ְלִמְׁשְּפֹחָתם֒ 

45 ִלְבֵנ֣י  י:  ַהְּבִריִעֽ ַחת  ִמְׁשַּפ֖ ה  ִלְבִריָע֕ ַהִּיְׁשִו֑י  ַחת  ִמְׁשַּפ֖
ַחת  ִמְׁשַּפ֖ ל  ְלִּכיֵא֔ ְלַמ֨ י  ֶחְבִר֑ ַהֽ ַחת  ִמְׁשַּפ֖ ֶבר  ְלֵח֕ ה  ְבִריָע֔
ת  ֶּלה ִמְׁשְּפ֥חֹ 47 ֵא֛ ַרח:  ָׂשֽ ר  46 ְוֵׁש֥ם ַּבת־ָאֵׁש֖ י:  יֵאִלֽ ַהַּמְלִּכֽ
ְוַאְרַּב֥ע  ֶלף  ֶא֖ ים  ַוֲֽחִמִּׁש֛ ְׁשלָׁש֧ה  ֵדיֶה֑ם  ִלְפֻקֽ ר  ְּבֵנֽי־ָאֵׁש֖

ֵמֽאֹות: ס
י  ַחת ַהַּיְחְצֵאִל֑ ל ִמְׁשַּפ֖ ְחְצֵא֔ ְלַי֨ ם  48 ְּבֵנ֤י ַנְפָּתִל֙י ְלִמְׁשְּפֹחָת֔

ם  ְלִׁשֵּל֕ י  ַהִּיְצִר֑ ַחת  ִמְׁשַּפ֖ ֶצר  49 ְלֵי֕ י:  ַהּגּוִנֽ ַחת  ִמְׁשַּפ֖ י  ְלגּוִנ֕
ם  י ְלִמְׁשְּפֹחָת֑ ת ַנְפָּתִל֖ ֶּלה ִמְׁשְּפ֥חֹ י: 50 ֵא֛ ַחת ַהִּׁשֵּלִמֽ ִמְׁשַּפ֖
ֶּלה  ֶלף ְוַאְרַּב֥ע ֵמֽאֹות: 51 ֵא֗ ים ֶא֖ ם ֲחִמָּׁש֧ה ְוַאְרָּבִע֛ ֵדיֶה֔ ּוְפֻק֣
ֵמ֖אֹות  ְׁשַב֥ע  ֶלף  ָוָא֑ ֶלף  ֶא֖ ֵׁשׁש־ֵמ֥אֹות  ל  ִיְׂשָרֵא֔ ְּבֵנ֣י  ְּפקּוֵד֙י 

ים: פ ּוְׁשלִׁשֽ

49 from Yetzer, the family of the clan of Yetzer; from Shilem, the family of the 
clan of Shilem.
50 These were the families of Naphtali according to their families, and those of 
them counted were 45,400.
51 These are those counted of the Israelites: they all numbered 601,730 (See 
Figure 1 and figures 2-3 on page 183).
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35. Ibid.  36. Ibid.  37. Ibid.  38. Above, on 21:4.  39. Genesis 46:23.  40. Genesis 46:17.  41. Above, on 21:4.  42. Genesis 46:17.  

39 from Shefufam, who is the same as Mupim,35 the family of the clan of 
Shufam; from Chufam, who is the same as Chupim,36 the family of the clan of 
Chufam. The clans of Becher, Gera, Naaman, Rosh, and Ard,37 however, were 
killed at Moserot.38

40 Two of the sons of Bela, Ard and Naaman, had many children and are thus 
reckoned as clans in their own right: from Ard, the family of the clan of Ard; from 
Naaman, the family of the clan of Naaman.
41 These were the descendants of Benjamin according to their families, and 
those of them counted were 45,600.
42 The descendants of Dan according to their families: from Shucham, who is 
identical to Chushim,39 the family of the clan of Shucham. These were the fami-
lies of Dan.
43 All the families of the clan of Shucham, according to those of them counted, 
were 64,400.
44 The descendants of Asher according to their families: from Yimnah, the fam-
ily of clan of Yimnah; from Yishvi, the family of the clan of Yishvi; from Beriah, 
the family of the clan of Beriah.
45 The descendants of Beriah: from Chever, the family of the clan of Chever; 
from Malkiel, the family of the clan of Malkiel. The clan of Yishvah,40 however, 
was killed at Moserot.41

46 The name of Asher’s daughter was Serach.42 She is mentioned explicitly be-
cause she was still alive.
47 These were the 
families of the de-
scendants of Asher 
according to those 
of them counted: 
they numbered 
53,400.
48 The descen-
dants of Naphtali 
according to their 
families: from 
Yachtze’el, the 
family of the clan 
of Yachtze’el; from 
Guni, the family of 
the clan of Guni;

Figure 1:  The Fourth Census
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46. Likutei Sichot, vol. 28, pp. 176-181.  

ִרים, ַאף  ן ֶעׂשְ חּוִתים ִמּבֶ ָחֵלק ָהָאֶרץ. ְולֹא ַלּפְ ה ּתֵ 53 ָלֵאּלֶ
ֲהֵרי  ֶטֶרם ִחּלּוק ָהָאֶרץ, ׁשֶ ִרים ּבְ אּו ִלְכַלל ֶעׂשְ ּבָ י ׁשֶ ַעל ּפִ
ָאֶרץ  ּבָ ֵחֶלק  ָנְטלּו  לֹא  קּו,  ִחּלְ ַבע  ְוׁשֶ ְבׁשּו  ּכָ ִנים  ׁשָ ַבע  ׁשֶ
ׁש ֵמאֹות ֶאֶלף ָוֶאֶלף, ְוִאם ָהָיה ְלֶאָחד ֵמֶהם  א ֵאּלּו ׁשֵ ֶאּלָ
א ֵחֶלק ֲאִביֶהם ְלַבּדֹו: 54 ָלַרב  ה ָבִנים לֹא ָנְטלּו ֶאּלָ ָ ּשׁ ׁשִ
אֹוְכלֹוִסין ָנְתנּו ֵחֶלק  ה ּבְ ָהָיה ְמֻרּבֶ ֶבט ׁשֶ ה ַנֲחָלתֹו. ְלׁשֵ ְרּבֶ ּתַ
ֲהֵרי ַהּכֹל  ִוים — ׁשֶ ּלֹא ָהיּו ַהֲחָלִקים ׁשָ י ׁשֶ ַרב, ְוַאף ַעל ּפִ
ַעל  א  ֶאּלָ ָעׂשּו  לֹא  ַהֲחָלִקים —  קּו  ִחּלְ ֶבט  ֵ ַהּשׁ ִרּבּוי  ְלִפי 
ֹפָרׁש  ּמְ מֹו ׁשֶ י רּוַח ַהּקֶֹדׁש, ּכְ ְיֵדי ּגֹוָרל. ְוַהּגֹוָרל ָהָיה ַעל ּפִ
אּוִרים  ּבְ ׁש  ְמֻלּבָ ָהָיה  ֵהן  ַהּכֹ ֶאְלָעָזר  ְתָרא16:  ּבַ ָבָבא  ּבְ
עֹוֶלה,  לֹוִני  ּפְ ֶבט  ׁשֵ "ִאם  ַהּקֶֹדׁש:  רּוַח  ּבְ ְואֹוֵמר  ים,  ְוֻתּמִ
ֵנים  ׁשְ ָבִטים ָהיּו ְכתּוִבים ּבִ ְ לֹוִני עֹוֶלה ִעּמֹו". ְוַהּשׁ חּום ּפְ ּתְ
ָתִקים,  ר ּפְ ֵנים ָעׂשָ ׁשְ בּוִלים ּבִ ר ּגְ ֵנים ָעׂשָ ָתִקים ּוׁשְ ר ּפְ ָעׂשָ
ֵני  ׁשְ ְונֹוֵטל  ְלתֹוָכּה  ָידֹו  ַמְכִניס  יא  ׂשִ ְוַהּנָ י,  ַקְלּפֵ ּבְ ּוְבָללּום 
בּול  ל ּגְ ְבטֹו ּוֶפֶתק ׁשֶ ם ׁשִ ל ׁשֵ ֶתק ׁשֶ ְפָתִקין, עֹוֶלה ְבָידֹו ּפֶ
ֹפָרׁש לֹו, ְוַהּגֹוָרל ַעְצמֹו ָהָיה צֹוֵוַח ְואֹוֵמר: "ֲאִני ַהּגֹוָרל  ַהּמְ

י  ּפִ "ַעל  ֱאַמר:  ּנֶ ׁשֶ לֹוִני",  ּפְ ֶבט  ְלׁשֵ לֹוִני  ּפְ ִלְגבּול  ָעִליִתי 
בּול  ּגְ ׁש  ּיֵ ׁשֶ ְלִפי  ה,  ִמּדָ ּבְ ָהָאֶרץ  ָקה  ִנְתַחּלְ ְולֹא  ַהּגֹוָרל"17. 
ית  ֶנֶגד ּבֵ ית ּכֹור ַרע ּכְ ׁשּוָמא — ּבֵ א ּבְ ח ֵמֲחֵברֹו, ֶאּלָ ּבָ ְמׁשֻ
מֹות ַמּטֹות ֲאֹבָתם.  ִמים: 55 ִלׁשְ ְסָאה טֹוב, ַהּכֹל ְלִפי ַהּדָ
ָחלֹות  ל ַהּנְ תּוב ַנֲחָלה זֹו ִמּכָ ה ַהּכָ ּנָ ֵאּלּו יֹוְצֵאי ִמְצַרִים. ׁשִ
ִתים,  ַהּמֵ ֶאת  ים  יֹוְרׁשִ ים  ַהַחּיִ ָחלֹות  ַהּנְ ל  ּכָ ׁשֶ ּתֹוָרה,  ּבַ ׁשֶ
ֵני ַאִחים ִמּיֹוְצֵאי  יַצד? ׁשְ ים. ּכֵ ים ֶאת ַהַחּיִ ְוָכאן ֵמִתים יֹוְרׁשִ
ְוָלֶזה  ֶאָחד  ָלֶזה  ָהָאֶרץ,  ָבֵאי  ּבְ ִנים  ּבָ ָלֶהם  ָהיּו  ׁשֶ ִמְצַרִים 
ה,  לֹׁשָ ה ָנְטלּו ׁשְ לֹׁשָ ְ ה. ָהֶאָחד ָנַטל ֵחֶלק ֶאָחד, ְוַהּשׁ לֹׁשָ ׁשְ
ֵאֶצל  ַנֲחָלָתן  ָחְזָרה  ָהָאֶרץ".  ָחֵלק  ּתֵ ה  "ָלֵאּלֶ ֱאַמר:  ּנֶ ׁשֶ
מֹות  ֱאַמר: "ִלׁשְ ּנֶ ְוֶזהּו ׁשֶ ֶוה.  ׁשָ ּבְ קּו ַהּכֹל  ְוִחּלְ ֲאִבי ֲאִביֶהן, 
קּוָה ְלִפי  ִנים, ִחּלְ ְטלּו ַהּבָ ּנָ ַאַחר ׁשֶ ַמּטֹות ֲאֹבָתם ִיְנָחלּו", ׁשֶ
ְלִמְנַין  קּוָה  ִחּלְ ה  ִחּלָ ִמּתְ ְוִאּלּו  ְצַרִים,  ִמּמִ ְצאּו  ּיָ ׁשֶ ָהָאבֹות 
ֵני  א ׁשְ ָעה ֶאּלָ יֹוְצֵאי ִמְצַרִים — לֹא ָהיּו נֹוְטִלין ֵאּלּו ָהַאְרּבָ

ָעה ֲחָלִקים:  ו ָנְטלּו ַאְרּבָ ֲחָלִקים, ַעְכׁשָ

ְלֵמיָמר:  ה  ֹמׁשֶ ִעם  ְיָי  יל  52 ּוַמּלֵ
ַאְרָעא  ֵלג  ְתּפְ ּתִ ין  53 ְלִאּלֵ
יֵאי  ָמָהן: 54 ְלַסּגִ ִמְנַין ׁשְ ַאֲחָסָנא ּבְ ּבְ
ְזֲערּון  ּתַ ְוִלְזִעיֵרי  הֹון  ַאֲחַסְנּתְ ְסּגּון  ּתַ
ִמְנָינֹוִהי  ְלפּום  ַבר  ּגְ הֹון  ַאֲחַסְנּתְ
ַעְדָבא  ַרם ּבְ ּה: 55 ּבְ ְתְיַהב ַאֲחַסְנּתֵ ּתִ
ְבֵטי  ׁשִ ָמַהת  ִלׁשְ ַאְרָעא  ֵלג  ְתּפְ ּתִ

ֲאָבַהְתהֹון ַיְחְסנּון: 

ֶּלה  53 ָלֵא֗ ר:  ֵּלאֽמֹ ֶאל־ֹמֶׁש֥ה  ְיהוָֹ֖ה  52 ַוְיַדֵּב֥ר  שלישי 

ַּתְרֶּב֙ה  ב  54 ָלַר֗ ֵׁשֽמֹות:  ְּבִמְסַּפ֥ר  ה  ֲחָל֖ ְּבַנֽ ֶרץ  ָהָא֛ ָחֵל֥ק  ֵּתֽ
ן  יַֻּת֖ יו  ְפֻקָד֔ י  ְלִפ֣ יׁש  ִא֚ ֲחָל֑תֹו  ַנֽ יט  ַּתְמִע֖ ט  ְוַלְמַע֕ ֲחָל֔תֹו  ַנֽ
ֶרץ ִלְׁש֥מֹות ַמּטֹות־ ק ֶאת־ָהָא֑ ל ֵיָֽחֵל֖ ֲחָלֽתֹו: 55 ַאְך־ְּבגֹוָר֕ ַנֽ

לּו:  ם ִיְנָחֽ ֲאֹבָת֖



inheritor assumes the legal standing of the par-
ent and thereby automatically assumes owner-
ship of his parent’s property. He does not earn it, 
nor does the parent choose to bequeath it to him; 
he in essence becomes his parent.
Here, the Jewish people are not a separate entity 
that God chooses; they and God are, so to speak, 
one and the same.

Before the Torah was given, the relationship be-
tween God and the Jewish people was solely on 
the contractual and child-parent levels. Service of 
God was limited; an individual could serve God 
and elicit Divine revelation to the extent his natu-
ral talents and faculties allowed, but no further. At 
the same time, God showed the Jewish people spe-
cial attention due to the Divine soul they possessed 
from the time of Abraham.
When the Torah was given, the free-choice rela-
tionship between God and Israel was added. From 
this point on, God sets the tone in the relationship, 
meaning that even the service-reward reciprocity is 

no longer limited by our finite capacities; the Torah 
and its commandments enable us to achieve Divine 
consciousness far in excess of our natural ability.
With the messianic Redemption, however, the in-
heritance relationship will become paramount. Our 
creature consciousness will both dissolve into Cre-
ator consciousness and continue to exist separately; 
our unique personalities will shine individually 
even as they paradoxically exist as part of God’s ab-
solute reality.
Thus, since the Land of Israel is intended to be, as 
we have said, the microcosm of the comprehensive 
process of making the physical world into God’s 
home, its relationship to the Jewish people had to 
be established on all three levels: rational, suprara-
tional, and intrinsic. In this way, our entry and pos-
session of the land foreshadowed the final Redemp-
tion, in which our intrinsic, essential identification 
with God will become the operative consciousness 
of reality.46

16. קכב, א.  17. פסוק נו.  
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43. Taking into consideration the fact that firstborn sons receive a double portion (Rashi on Genesis 48:6).  44. There are a number 
of viewpoints in the Talmud (Bava Batra 108a ff) and classical commentaries (on these verses and the relevant portions of the Book 
of Joshua) regarding how these three interacted in assigning each family its portion of land.  45. Tanya, chapter 2, after Job 31:2.  

53 The land will be divided: The Land of Israel was 
divided in three ways:

by population, that is, the larger the tribe, the • 
larger the portion it received,
by lot (which was God’s hand at work), and• 
through inheritance.• 44

In other words, the Jewish people’s connection to 
the Land of Israel exists on three levels:

rationally, i.e., by their own merits,• 
by Divine decree, and• 
by inheritance.• 

This is because God chose the Land of Israel to be 
the central setting in which the process of mak-
ing the physical world into His home would un-
fold. The Jewish people are similarly the nation 
God chose to be the central players in this drama. 
Therefore, the relationship that is about to be es-
tablished between the chosen people and the cho-
sen land must reflect that which has been estab-
lished between the people and God.
The relationship between God and the Jewish 
people is threefold, as is stated in the daily morn-
ing liturgy: “Happy are we: how good is our por-
tion, how pleasant our lot, and how beautiful our 
inheritance.”

“Portion” refers to the contractual relationship • 

between God and Israel. We have undertaken to 
serve God in various ways, and He has promised 
to reward us for our service. The portion we re-
ceive from God is commensurate with the effort 
we exert to earn it.

On a deeper level, “portion” refers to the fact 
that the Jewish Divine soul is “a veritable portion 
of God above,”45 just as a child may be seen as a 
portion of his parent. This intrinsic relationship 
between God and the Jewish people binds them 
inseparably.

“Lot” refers to the suprarational relationship • 
God forged with us by giving us the Torah and 
making us the bearers of His message to human-
ity. This was an act of absolute free will on God’s 
part; He was not compelled by any logical con-
siderations to choose us, anymore than a lot is 
compelled to fall a certain way.

This suprarational relationship is deeper not 
only than the contractual, servicereward rela-
tionship, but even than the intrinsic, parent-child 
relationship, since the latter also “forces” God, so 
to speak, into a connection with Israel. Beyond 
this, God also chooses Israel of His own, supra-
rational volition.

“Inheritance” refers to the mutual identification • 
of God and Israel. According to Jewish law, the 

Dividing the Land
Third Reading 52 After Moses and Eleazar completed the census, God spoke to 
Moses, saying,
53 “The land will be divided among these 601,730 Israelites as an inheritance, 
first according to the number of their names and then according to their fathers’ 
estates, as will be described presently. But only those included in the present cen-
sus will be considered: someone currently under 20 who turns 20 by the time the 
people actually conquer and divide the land will not be entitled to his own por-
tion.
54 You shall give a larger inheritance to the large tribe and you shall give a 
smaller inheritance to a smaller tribe; each tribe shall be given an inheritance 
according to its number.
55 Nonetheless, the land shall be divided by lot, as follows: Divide the land into 
area-units of equal fertility, and divide the land into 12 districts, each containing a 
number of these area-units equal to the head count of a different tribe.43 Write the 
names of the 12 tribes on 12 tickets and the names of these 12 districts on 12 other 
tickets, and shuffle all these tickets in a box. Dress Eleazar the high priest in his 
priestly garments, including the urim and tumim, through which he is granted Di-
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י18.  ּתִ ַרׁשְ ּפֵ ׁשֶ מֹו  ּכְ ר,  ְמַדּבֵ ָהָיה  ַהּגֹוָרל  ַהּגֹוָרל.  י  ּפִ 56 ַעל 
נּו  ּתְ "ַוּיִ אֹוֵמר:  הּוא  ְוֵכן  ַהּקֶֹדׁש,  רּוַח  ּבְ ָקה  ְתַחּלְ ּנִ ׁשֶ יד  ַמּגִ
ר  י ה' ָנְתנּו לֹו ֶאת ָהִעיר ֲאׁשֶ ְלָכֵלב ֶאת ֶחְברֹון"19, "ַעל ּפִ
ה  58 ֵאּלֶ ַוֲעָבִדים:  ִרים  ּגֵ ָיְצאּו  ֲאבֹוָתם.  ַמּטֹות  ָאל"20:  ׁשָ
יֵאִלי  ְוָהָעּזִ ְמִעי  ִ ַהּשׁ ַחת  ּפַ ִמׁשְ אן  ּכָ ָחֵסר  ֵלִוי.  ֹחת  ּפְ ִמׁשְ

ִמְצָרִים.  ר ָיְלָדה ֹאָתּה ְלֵלִוי ּבְ ְצָהִרי: 59 ֲאׁשֶ ּוְקָצת ִמן ַהּיִ
ִמְצַרִים ְוֵאין הֹוָרָתה  ִמְצַרִים — ֵלָדָתּה ּבְ ה ּבְ ּתֹו ְיָלַדּתָ ִאׁשְ
ִליָמה  ה. ְוִהיא ִהׁשְ ְכְנסּו ְלתֹוְך ַהחֹוָמה ְיָלַדּתָ ּנִ ׁשֶ ִמְצַרִים, ּכְ ּבְ
ים  ִ ּשׁ א ׁשִ ה מֹוֵצא ֶאּלָ ְפָרָטן ִאי ַאּתָ ֲהֵרי ּבִ ְבִעים, ׁשֶ ִמְנַין ׁשִ

ע:  ָוֵתׁשַ

ֵלג  ְתּפְ ּתִ ַעְדָבא  ּפּום  56 ַעל 
ִלְזִעיֵרי:  יֵאי  ַסּגִ ין  ּבֵ הֹון  ַאְחַסְנּתְ
ְלַזְרֲעַיְתהֹון  ֵלָוֵאי  ִמְנָיֵני  ין  57 ְוִאּלֵ
ִלְקָהת  ְרׁשֹון  ּגֵ ַזְרִעית  ְלֵגְרׁשֹון 
ְמָרִרי:  ַזְרִעית  ִלְמָרִרי  ְקָהת  ַזְרִעית 
ִלְבִני  ַזְרִעית  ֵלִוי  ַזְרֲעַית  ין  58 ִאּלֵ
ַזְרִעית  ַמְחִלי  ַזְרִעית  ֶחְברֹון  ַזְרִעית 
אֹוֵלד  ּוְקָהת  ֹקַרח  ַזְרִעית  י  מּוׁשִ
ַעְמָרם  ת  ִאּתַ 59 ְוׁשּום  ַעְמָרם:  ָית 
ְלֵלִוי  ָיַתּה  יֵליַדת  ּדִ ֵלִוי  ת  ּבַ יֹוֶכֶבד 
ִמְצָרִים ִויֵליַדת ְלַעְמָרם ָית ַאֲהֹרן  ּבְ
ֲאַחְתהֹון:  ִמְרָים  ְוָית  ה  ֹמׁשֶ ְוָית 
ְוָית  ָנָדב  ָית  ְלַאֲהֹרן  60 ְוִאְתְיִליד 
ִאיָתָמר:  ְוָית  ֶאְלָעָזר  ָית  ֲאִביהּוא 
ָקרֹוֵביהֹון  61 ּוִמית ָנָדב ַוֲאִביהּוא ּבְ

א נּוְכֵריָתא ֳקָדם ְיָי:  ָ ֶאּשׁ

ט: ס ב ִלְמָעֽ ֲחָל֑תֹו ֵּב֥ין ַר֖ ק ַנֽ ָחֵל֖ ל ֵּתֽ 56 ַעל־ִּפ֙י ַהּגֹוָר֔

ַח֙ת  ִמְׁשַּפ֨ ְלֵגְֽרׁ֗שֹון  ְלִמְׁשְּפֹחָתם֒  ַהֵּלִו֘י  י  ְפקּוֵד֣ ֶּלה  57 ְוֵא֨

ַחת  ִמְׁשַּפ֖ י  ִלְמָרִר֕ י  ַהְּקָהִת֑ ַחת  ִמְׁשַּפ֖ ת  ִלְקָה֕ י  ַהֵּגְ֣רֻׁשִּנ֔
י ִמְׁשַּפַ֤חת  ַחת ַהִּלְבִנ֜ י ִמְׁשַּפ֨ ת ֵלִו֗ ֶּלה | ִמְׁשְּפ֣חֹ י: 58 ֵא֣ ַהְּמָרִרֽ
ַחת  ִמְׁשַּפ֖ י  ַהּמּוִׁש֔ ִמְׁשַּפַ֣חת  ַהַּמְחִל֙י  ִמְׁשַּפַ֤חת  ֶחְבֹרִנ֙י  ַהֽ
ם  ַעְמָר֗ ֶׁשת  ֵא֣ 59 ְוֵׁש֣ם |  ם:  ֶאת־ַעְמָרֽ ד  הֹוִל֥ ת  ּוְקָה֖ י  ַהָּקְרִח֑
ֶלד  ַוֵּת֣ ִים  ְּבִמְצָר֑ י  ְלֵלִו֖ ּה  ֹאָת֛ ה  ָיְֽלָד֥ ר  ֲאֶׁש֨ י  ַּבת־ֵלִו֔ ֶב֙ד  יֹוֶכ֨
ם:  ֲאֹחָתֽ ִמְרָי֥ם  ת  ְוֵא֖ ה  ְוֶאת־ֹמֶׁש֔ ֲהֹר֙ן  ת־ַאֽ ֶאֽ ם  ְלַעְמָר֗
ֶאת־ֶאְלָעָז֖ר  ְוֶאת־ֲאִבי֑הּוא  ב  ֶאת־ָנָד֖ ן  ֲה֔רֹ ְלַאֽ 60 ַוִּיָּוֵל֣ד 

ֵאׁש־ ְּבַהְקִריָב֥ם  ַוֲֽאִבי֑הּוא  ב  ָנָד֖ 61 ַוָּיָ֥מת  ר:  יָתָמֽ ְוֶאת־ִאֽ
ה ִלְפֵנ֥י ְיהוָֹֽה:  ָזָר֖

18. לעיל פסוק נד.  19. שופטים א, כ.  20. יהושע יט, נ.  

[55] In their father’s generation: To illustrate: Let 
A and B be two contemporaries whose sons went 
out of Egypt and whose grandsons were includ-
ed in this present census. A had two sons, A1 and 
A2. A1 had one son, A1a; and A2 had three sons: 
A2a, A2b, and A2c. B had two sons, B1 and B2. B1 
had one son, B1a; and B2 had one son, B2a. If the 
land were divided equally between those in the 
present census, then all the grandchildren (A1a, 
A2a, A2b, A2c, B1a, and B2a) would get an equal 
portion. If the land were divided equally among 
those who left Egypt (A1, A2, B1, and B2), then 
their children would not get equal portions: A1a 
would get one portion, while A2a, A2b, and A2c 
would each get a third of a portion. B1a and B2a 
would also get one portion each. The Torah here, 
however, tells us to first assign each grandson 
a portion, and then to consider this portion as 
part of the father’s estate and this in turn as part 
of the grandfather’s estate. This virtual estate is 
then redivided equally amongst the grandsons. 

In this scheme, each of A’s four grandchildren 
starts off with one portion, as do both of B’s two 
grandchildren. These portions revert to their fa-
ther’s virtual estates, and thus A1, B1, and B2 all 
“inherit” one portion each from their sons, while 
A2 “inherits” three portions from his three sons. 
Taking this reverse inheritance one more gener-
ation back, A “inherits” the four portions of A1 
and A2, while B “inherits” the two portions of 
B1 and B2. Now we split up A’s and B’s estates 
equally among their direct inheritors: A1 and A2 
each receive two portions, while B1 and B2 each 
receive one portion each. As for the next gen-
eration, A1a receives his father’s two portions, 
while A2a, A2b, and A2c split their father’s two 
portions among them, receiving two-thirds of 
a portion each. Meanwhile, B1a and B2a each 
receive their fathers’ single portion. (For the 
purpose of this illustration, none of the sons are 
firstborns, for otherwise they would receive a 
double portion).
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47. Above, 14:38; Likutei Sichot, vol. 8, p. 175, note 28. See also below, on 36:7.  48. Above, 14:24; Judges 1:20.  49. Joshua 19:50. 
Joshua divided the land by lot after most of it had been conquered (Joshua 14:1 ff).  50. Cf. above, 3:14 ff.  51. Exodus 6:17; above, 
3:18.  52. Above, on 21:4.  53. Exodus 6:18; above, 3:19.  54. Above, on 21:4.  55. Exodus 6:21.  56. Leviticus 10:1-2.  

vine inspiration. Call the princes of the tribes up one by one. As each one steps for-
ward, the urim and tumim will inspire Eleazar to prophesy that this prince will be 
given such-and-such a region. The prince will then pull two tickets from the box, 
and miraculously, one ticket will be that with his tribe’s name, and the other will 
be that of his tribe’s inheritance as just prophesied by Eleazar. The ticket on which 
is written the inheritance will then miraculously speak, saying, ‘I, the lot of such-
and-such a region, have become the inheritance of such-and-such a tribe.’ This way, 
it will be clear to all that the land is not being divided arbitrarily, but fairly, by My 
word. Once each individual has been assigned an inheritance, consider it part of 
his father’s estate; then divide this father’s virtual estate equally amongst his sons. 
This way, they shall also inherit the land according to the names of their fathers’ 
tribes, i.e., according to the population of the tribes in their fathers’ generation. In 
this calculation, Joshua and Caleb shall be considered the fathers of the children of 
the 10 spies: their children will receive the spies’ children’s inheritances.47

56 Thus, the father’s inheritance shall be divided, according to the miraculous 
pronouncement of the lot itself, whether it would otherwise have been large or 
small. From all this, it is clear that converts and freed slaves, who are not part of 
any tribe, do not inherit any land. Also, Joshua and Caleb will not receive their 
inheritances according to this process, for I have promised Hebron to Caleb48 and 
will give Joshua an inheritance by his request.”49

The Census of the Levites
57 Moses and Eleazar also took a census of the Levites. These were the tallies of 
the Levites according to their families: from Gershon, the family of the clan of 
Gershon; from Kehat, the family of the clan of Kehat; from Merari, the family of 
the clan of Merari.50

58 These were the families of Levi: The clan of Gershon included only the family 
of the clan of Livni, for the clan of Shimi51 was killed at Moserot.52 The only com-
plete families of the clan of Kehat were53 the family of the clan of Chevron and 
the family of Amram, since the family of Uziel and most of the family of Yitzhar 
had been killed at Moserot.54 The clan of Merari included the family of the clan of 
Machli and the family of the clan of Mushi. The only remaining family of Yitzhar 
was the family of the clan of Korach.55 Kehat begot Amram.
59 The name of Amram’s wife was Yocheved the daughter of Levi, whom Levi’s 
wife had conceived before Jacob’s family left Egypt and had borne to Levi as soon 
as they arrived in Egypt. Yocheved bore to Amram: Aaron, Moses, and their sister 
Miriam.
60 Born to Aaron were Nadav, Avihu, Eleazar, and Itamar.
61 Nadav and Avihu died when they offered an unauthorized fire before God.56 
Amram’s family did not form any clans: Moses’ descendants were included in the 
clan of Kehat, and Aaron’s descendants—the priests—were not counted as a clan.
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 RASHI 
ִנְמִנין  ִלְהיֹות  ָרֵאל.  ִיׂשְ ֵני  ּבְ תֹוְך  ּבְ ְקדּו  ָהְתּפָ לֹא  י  62 ּכִ
ַנֲחָלה.  ָלֶהם  ן  ִנּתַ לֹא  י  ּכִ ַעם?:  ּטַ ּוַמה  ָנה,  ׁשָ ִרים  ֶעׂשְ ֵני  ּבְ
ֱאַמר:  ּנֶ ׁשֶ ַנֲחָלה,  ֵני  ּבְ ָהיּו  ָנה  ׁשָ ִרים  ֶעׂשְ ן  ִמּבֶ ְמִנין  ְוַהּנִ
ָהָיה  לֹא  ה  64 ּוְבֵאּלֶ ַנֲחָלתֹו"21:  ן  ֻיּתַ ְפֻקָדיו  ְלִפי  "ִאיׁש 
ִלים,  ַהְמַרּגְ ֵזַרת  ּגְ ִנְגְזָרה  ים לֹא  ׁשִ ַהּנָ ַעל  ֲאָבל  ְוגֹו'.  ִאיׁש 
ים אֹוְמִרים:  בֹות ֶאת ָהָאֶרץ — ָהֲאָנׁשִ ֵהן ָהיּו ְמַחּבְ ְלִפי ׁשֶ
אֹוְמרֹות:  ים  ׁשִ ְוַהּנָ ִמְצָרְיָמה"22,  ְוָנׁשּוָבה  ֹראׁש  ָנה  "ִנּתְ
ְצָלְפָחד  נֹות  ּבְ ת  ָרׁשַ ּפָ ִנְסְמָכה  ְלָכְך  ה"23,  ֲאֻחּזָ נּו  ּלָ ָנה  "ּתְ
ַוֲהלֹא  ֶנֱאַמר,  ה  ָלּמָ יֹוֵסף.  ֶבן  ה  ֶ ְמַנּשׁ ֹחת  ּפְ 1 ְלִמׁשְ ְלָכאן: 
ב  ִחּבֵ יֹוֵסף  ְלָך:  לֹוַמר  א  ֶאּלָ ה"?  ֶ ְמַנּשׁ ן  "ּבֶ ֶנֱאַמר:  ָבר  ּכְ
ְוגֹו'"24,  ַעְצֹמַתי  ֶאת  "ַוַהֲעִלֶתם  ֱאַמר:  ּנֶ ׁשֶ ָהָאֶרץ,  ֶאת 
ה"25.  ֲאֻחּזָ נּו  ּלָ ָנה  "ּתְ ֱאַמר:  ּנֶ ׁשֶ ָהָאֶרץ,  בּו ֶאת  ִחּבְ ּוְבנֹוָתיו 
י  ּוַמֲעׂשֵ יו  ֲעׂשָ ּמַ ׁשֶ ל ִמי  ּכָ ׁשֶ יִקים,  ם ַצּדִ ָהיּו ֻכּלָ ְדָך ׁשֶ ּוְלַלּמֶ
ְלַיֲחסֹו  ֵמֶהם  ֶאָחד  ּבְ תּוב  ַהּכָ ְלָך  ּוֵפַרט  ְסתּוִמים,  ֲאבֹוָתיו 
גֹון  ּכְ ִלְגַנאי,  ִיֲחסֹו  ְוִאם  יק.  ַצּדִ ן  ּבֶ יק  ַצּדִ ֶזה  ֲהֵרי  ַבח,  ְלׁשֶ

ל  ּכָ ׁשֶ ָידּוַע  ּבְ ָמע"26,  ֱאִליׁשָ ן  ּבֶ ְנַתְנָיה  ן  ּבֶ ָמֵעאל  ִיׁשְ א  "ּבָ
ן הּוא  ִעים ָהיּו: ַמְחָלה ֹנָעה ְוגֹו'. ּוְלַהּלָ ִרים ִעּמֹו ְרׁשָ ְזּכָ ַהּנִ
קּולֹות זֹו  ן ׁשְ ּלָ ּכֻ יד ׁשֶ ְהֶייָנה ַמְחָלה ִתְרָצה"27, ַמּגִ אֹוֵמר: "ַוּתִ
ה ְוִלְפֵני ֶאְלָעָזר.  ה ֶאת ִסְדָרן: 2 ִלְפֵני ֹמׁשֶ ּנָ ְכזֹו, ְלִפיָכְך ׁשִ
ִעים, ַאַחר  ַנת ָהַאְרּבָ ׁשְ א ּבִ ּלֹא ָעְמדּו ִלְפֵניֶהם ֶאּלָ יד ׁשֶ ַמּגִ
ר  ְך ִלְפֵני ֶאְלָעָזר? ֶאְפׁשָ ה. ְוַאַחר ּכָ ת ַאֲהֹרן: ִלְפֵני ֹמׁשֶ ּמֵ ׁשֶ
ְקָרא  ַהּמִ ָסֵרס  א,  ֶאּלָ יֹוֵדַע?  ֶאְלָעָזר  ָיַדע,  לֹא  ה  ֹמׁשֶ ִאם 
י ֶאְלָעָזר  ּום ַרּבִ א ָחָנן ִמּשׁ ה. ַאּבָ ּיָ י ֹיאׁשִ ְבֵרי ַרּבִ הּו, ּדִ ְוָדְרׁשֵ
ם:  ֻכּלָ ִלְפֵני  ְוָעְמדּו  ִבים,  יֹוׁשְ ָהיּו  ְדָרׁש  ַהּמִ ֵבית  ּבְ אֹוֵמר: 
ֶחְטאֹו  "ּבְ לֹוַמר:  אֹות  ּבָ ָהיּו  ׁשֶ ְלִפי  ְוגֹו'.  ָהָיה  לֹא  3 ְוהּוא 
ֲעַדת  ּבַ ְולֹא  ִמְתלֹוְנִנים  ֵחְטא  ּבְ "לֹא  לֹוַמר:  ִנְזְקקּו  ֵמת", 
ֶחְטאֹו ְלַבּדֹו  א ּבְ רּוְך הּוא, ֶאּלָ דֹוׁש ּבָ ִהּצּו ַעל ַהּקָ ֹקַרח, ׁשֶ
ֲעִקיָבא אֹוֵמר:  י  ַרּבִ ִעּמֹו".  ֲאֵחִרים  ֶהֱחִטיא ֶאת  ְולֹא  ֵמת 
יִלים  ְעּפִ ַהּמַ ְמעֹון אֹוֵמר: ִמן  ׁשִ י  ְוַרּבִ ׁש ֵעִצים ָהָיה.  ְמקֹוׁשֵ

ָהָיה: 

ּוְתָלָתא  ִרין  ֶעשְׂ ִמְנָיֵניהֹון  62 ַוֲהוֹו 
ַיְרָחא  ר  ִמּבַ כּוָרא  ּדְ ל  ּכָ ַאְלִפין 
ֵני  ּבְ גֹו  ּבְ א ֲאֵרי ָלא ִאְתְמִניאּו  ּוְלֵעּלָ
ְלהֹון  ִאְתְיִהיַבת  ָלא  ֲאֵרי  ָרֵאל  ִישְׂ
ין  63 ִאּלֵ ָרֵאל:  ִישְׂ ֵני  ּבְ גֹו  ּבְ ַאֲחָסָנא 
ְמנֹו  י  ּדִ ֲהָנא  ּכַ ְוֶאְלָעָזר  ה  ֹמׁשֶ ִמְנָיֵני 
ְדמֹוָאב  ַרּיָא  ֵמיׁשְ ּבְ ָרֵאל  ִישְׂ ֵני  ּבְ ָית 
ָלא  ין  64 ּוְבִאּלֵ ִדיֵרחֹו:  ָנא  ַיְרּדְ ַעל 
ֲהָנא  ה ְוַאֲהֹרן ּכַ ְנָיֵני ֹמׁשֶ ֲהָוה ְגַבר ִמּמִ
ָרא  ַמְדּבְ ּבְ ָרֵאל  ִישְׂ ֵני  ּבְ ָית  ְמנֹו  י  ּדִ
ְיָי ְלהֹון ְמַמת  65 ֲאֵרי ֲאַמר  ְדִסיָני: 
ַאר  ּתְ ִאׁשְ ְוָלא  ָרא  ַמְדּבְ ּבְ ְימּותּון 
ה  ְיֻפּנֶ ר  ּבַ ֵלב  ּכָ ֱאָלֵהין  ֱאַנׁש  הֹון  ִמּנְ
ַנת  ר נּון: 27:1 ּוְקִריָבא ּבְ ַע ּבַ ִויהֹוׁשֻ
ר ָמִכיר  ְלָעד ּבַ ר ּגִ ר ֵחֶפר ּבַ ְצָלְפָחד ּבַ
ה ַבר יֹוֵסף  ֶ ה ְלַזְרֲעַית ְמַנּשׁ ֶ ר ְמַנּשׁ ּבַ
ֹנָעה  ַמְחָלה  ָנֵתּה  ּבְ ָמַהת  ׁשְ ין  ְוִאּלֵ
2 ְוָקָמא  ְוִתְרָצה:  ה  ּוִמְלּכָ ְוָחְגָלה 
ֲהָנא  ּכַ ֶאְלָעָזר  ּוְקָדם  ה  ֹמׁשֶ ֳקָדם 
ְתַרע  א ּבִ ּתָ ִנׁשְ ּוְקָדם ַרְבְרַבּיָא ְוָכל ּכְ
3 ֲאבּוָנא  ְלֵמיָמר:  ִזְמָנא  ן  ּכַ ַמׁשְ
גֹו  ּבְ ֲהָוה  ָלא  ְוהּוא  ָרא  ַמְדּבְ ּבְ ִמית 
א  ּתָ ְכִנׁשְ ּבִ ְיָי  ַעל  נּו  ּמָ ִאְזּדַ ּדְ א  ּתָ ְכִנׁשְ
ָלא  ּוְבִנין  ִמית  ְבחֹוֵבּה  ֲאֵרי  ְדֹקַרח 

ֲהוֹו ֵלּה: 

ִמֶּבן־ ר  ָּכל־ָזָכ֖ ֶלף  ֶא֔ ְוֶעְׂשִרי֙ם  ְׁשלָׁש֤ה  ם  ֵדיֶה֗ ְפֻקֽ ְה֣יּו  62 ַוִּיֽ

י  ִּכ֠ ל  ִיְׂשָרֵא֔ ְּבֵנ֣י  ְּבתֹוְ֙ך  ְק֗דּו  ָהְתָּפֽ ֹ֣לא  י |  ִּכ֣ ְעָלה  ָוָמ֑ ֶדׁש  ֣חֹ
י  ְּפקּוֵד֣ ֶּלה  63 ֵא֚ ל:  ִיְׂשָרֵאֽ ְּבֵנ֥י  ְּב֖תֹוְך  ה  ֲחָל֔ ַנֽ ָלֶה֙ם  ן  ֹֽלא־ִנַּת֤
ת  ְר֣בֹ ְק֜דּו ֶאת־ְּבֵנ֤י ִיְׂשָרֵאל֙ ְּבַעֽ ר ָּפֽ ן ֲאֶׁש֨ ה ְוֶאְלָעָז֖ר ַהֹּכֵה֑ ֹמֶׁש֔
י  יׁש ִמְּפקּוֵד֣ ִא֔ ָיה  ֶּל֙ה ֹלא־ָה֣ 64 ּוְבֵא֨ ְיֵרֽחֹו:  ן  ַיְרֵּד֥ ל  ַע֖ ב  מֹוָא֔
ל ְּבִמְדַּב֥ר  ְק֛דּו ֶאת־ְּבֵנ֥י ִיְׂשָרֵא֖ ן ֲאֶׁש֥ר ָּפֽ ן ַהֹּכֵה֑ ֲה֖רֹ ה ְוַאֽ ֹמֶׁש֔
ְוֹֽלא־ ַּבִּמְדָּב֑ר  תּו  ָיֻמ֖ ֥מֹות  ם  ָלֶה֔ ְיהוָֹ֙ה  ר  י־ָאַמ֤ 65 ִּכֽ ִסיָנֽי: 
ַע ִּבן־ֽנּון: ס יהֹוֻׁש֖ ה ִוֽ י ִאם־ָּכֵל֣ב ֶּבן־ְיֻפֶּנ֔ יׁש ּ֚כִ ר ֵמֶה֙ם ִא֔ נֹוַת֤
ֶּבן־ ֶּבן־ִּגְלָע֙ד  ֶפר  ֶּבן־ֵח֤ ד  ְצָלְפָח֗ ְּב֣נֹות  ְבָנה  27:1 ַוִּתְקַר֜

ֶּל֙ה ְׁש֣מֹות  ת ְמַנֶּׁש֣ה ֶבן־יֹוֵס֑ף ְוֵא֨ ה ְלִמְׁשְּפ֖חֹ יר ֶּבן־ְמַנֶּׁש֔ ָמִכ֣
ְדָנה  ֲע֜מֹ ַּתֽ 2 ַוֽ ה:  ְוִתְרָצֽ ה  ּוִמְלָּכ֖ ְוָחְגָל֥ה  ה  ֹנָע֔ ַמְחָל֣ה  יו  ְּבֹנָת֔
ְוָכל־ ם  ַהְּנִׂשיִא֖ ְוִלְפֵנ֥י  ן  ַהֹּכֵה֔ ֶאְלָעָז֣ר  ְוִלְפֵנ֙י  ה  ֹמֶׁש֗ ִלְפֵנ֣י 
ַּבִּמְדָּבר֒  ֵמ֣ת  ינּ֘ו  3 ָאִב֘ ר:  ֵלאֽמֹ ד  ֶהל־מֹוֵע֖ ֽאֹ ֶּפַ֥תח  ֵעָד֑ה  ָהֽ
ֲעַדת־ ַּבֽ ַעל־ְיהוָֹ֖ה  ים  ַהּֽנֹוָעִד֛ ה  ֵעָד֗ ָהֽ ְּב֣תֹוְך  ה  ֹֽלא־ָהָי֜ ְו֨הּוא 

יּו ֽלֹו:  ים ֹלא־ָה֥ ת ּוָבִנ֖ י־ְבֶחְט֣אֹו ֵמ֔ ַרח ִּכֽ ֑קֹ

21. לעיל פסוק נד.  22. במדבר יד, ד.  23. במדבר כז, ד.  24. בראשית נ, כה.  25. להלן פסוק ד.  26. מלכים ־ב כה, כה.  27. במדבר לו, יא.  

the daughters claimed, their father deserved a portion of the land just as if he had 
been counted in the census. “Furthermore,” the daughters continued, “he deserves 
another portion as well: He also had no sons, but had he had sons, they, too, would 
have received a portion of land.
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62 The tally of the Levites was 23,000, which included every male one month old 
and over, for they were not counted among the Israelites,57 since no inheritance 
was given them among the Israelites.58

63 Both of these censuses, that of the laity and that of the Levites, composed the 
tally taken by Moses and Eleazar the priest, who counted the Israelites in the 
plains of Moab, by the Jordan opposite Jericho. The eight Levite clans together 
with the 57 lay clans totaled 65 clans.
64 Among these there was virtually no man who had been included in the tally 
taken by Moses and Aaron the priest when they counted the lay Israelites in the 
Sinai desert in Iyar 2449.59

65 For God had said to them, “They shall surely die in the desert,”60 and no 
one was left of them but Caleb the son of Yefuneh and Joshua the son of Nun. 
There were, however, Levites, women (Levite and non-Levite), and members of 
the mixed multitude from the previous generation, since God’s decree applied 
only to those counted in the military census.61

Laws of Inheritance
27:1 After hearing the laws concerning the division of the land, the daughters of 
Tzelofechad the son of Chefer, the son of Gilead, the son of Machir, the son of 
Manasseh, of the families of Manasseh the son of Joseph, came forward to argue 
to Moses that their father deserved a portion of the land even though he had only 
daughters. The daughters’ full lineage is given here in order to indicate that they 
were comparable to Joseph both in their righteousness and their love of the Land of 
Israel (Joseph had asked specifically to be buried there62). Tzelofechad’s daughters’ 
names were Machlah, Noah, Choglah, Milkah, and Tirtzah. Here again, they are 
listed out of their birth order63 to indicate that they were all equally wise.64

2 They stood before Moses—after having presented their question before Eleazar 
the priest and before the princes—when they and the entire congregation were 
gathered to learn from Moses at the entrance to the Tent of Meeting,65 saying,
3 “Our father did not die in Egypt; he died in the desert. But, whereas the rest 
of his generation died in the desert because of God’s decree against them for fol-
lowing the spies and spurning the Land of Israel, and therefore do not deserve a 
portion of the land, he was different. He was not in the assembly that banded to-
gether against God after the spies’ report and sought to return to Egypt,66 nor was 
he in Korach’s assembly, who also complained about being taken out of Egypt.67 
Moreover, he was not guilty of leading anyone else astray; rather, he died only for 
his own sin.” (Out of respect for their father, the daughters did not mention his sin 
explicitly. He was either the one caught gathering sticks on the Sabbath, who was 
put to death more than a year before the incident of the spies,68 or one of those who 
were led astray by the spies but repented after God pronounced His decree against 
them and sought to proceed toward the Land of Israel despite the decree.69 In ei-
ther case, he was not guilty of disloyalty to the Promised Land.70) For this reason, 
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 RASHI 
ְוִאם  עֹוְמדֹות,  ן  ּבֵ ְמקֹום  ּבִ ָאנּו  ָאִבינּו.  ם  ׁשֵ ַרע  ִיּגָ ה  4 ָלּמָ
י  ּכִ ְלָיָבם:  נּו  ִאּמֵ ם  ְתַיּבֵ ּתִ  — ֶזַרע  ֲחׁשּובֹות  ֵקבֹות  ַהּנְ ֵאין 
לּום.  ּכְ ן, לֹא ָהיּו ּתֹוְבעֹות  ּבֵ ן. ָהא ִאם ָהָיה לֹו  ּבֵ ֵאין לֹו 
ָטן.  ּפָ ִמׁשְ ֶאת  ה  ֹמׁשֶ ְקֵרב  5 ַוּיַ ָהיּו:  ַחְכָמִנּיֹות  ׁשֶ יד  ַמּגִ
ֲעָטָרה  ַטל  ּנָ ׁשֶ ַעל  ִנְפָרע  ְוָכאן  ּנּו.  ִמּמֶ ֲהָלָכה  ָמה  ִנְתַעּלְ
ָבר  ּדָ ֵאַלי"28.  ְקִרבּון  ּתַ ם  ִמּכֶ ה  ִיְקׁשֶ ר  ֲאׁשֶ ָבר  "ְוַהּדָ לֹוַמר: 
ה,  ֹמׁשֶ ְיֵדי  ַעל  ֵתב  ְלִהּכָ זֹו  ה  ָרׁשָ ּפָ ָהְיָתה  ְראּוָיה  ַאֵחר: 
נֹות  ּבְ ן  7 ּכֵ ָיָדן:  ַעל  ָבה  ְוִנְכּתְ ְצָלְפָחד  נֹות  ּבְ כּו  ּזָ ׁשֶ א  ֶאּלָ
ה  ָרׁשָ ּפָ תּוָבה  ּכְ ְך  ּכָ "ָיאּות",  ַתְרּגּומֹו:  ּכְ ּדְֹבֹרת.  ְצָלְפָחד 
ָרֲאָתה  ּלֹא  ֶ ּשׁ ַמה  ֵעיָנן  ָרֲאָתה  ׁשֶ יד  ַמּגִ רֹום.  ּמָ ּבַ ְלָפַני  זֹו 
ָתְבעּו.  ָיֶפה  ּדְֹבֹרת.  ְצָלְפָחד  נֹות  ּבְ ן  ּכֵ ה:  ֹמׁשֶ ל  ׁשֶ ֵעינֹו 
ָנֹתן  ִלְדָבָריו:  מֹוֶדה  הּוא  רּוְך  ּבָ דֹוׁש  ַהּקָ ׁשֶ ָאָדם  ֵרי  ַאׁשְ
ִמְצַרִים,  ִמּיֹוְצֵאי  ָהָיה  ׁשֶ ֲאִביֶהן,  ֵחֶלק  ֲחָלִקים:  ֵני  ׁשְ ן.  ּתֵ ּתִ
. ְלׁשֹון "ַהֲעָבָרה"  ִנְכֵסי ֵחֶפר: ְוַהֲעַבְרּתָ ְוֶחְלקֹו ִעם ֶאָחיו ּבְ
ַאֵחר:  ָבר  ּדָ ְליֹוְרׁשֹו.  ן  ּבֵ יַח  ַמּנִ ֵאינֹו  ׁשֶ ִמי  ּבְ הּוא  )ֶעְבָרה( 
ָנּה  ּבְ ׁשֶ ֶבט,  ְלׁשֵ ֶבט  ֵ ִמּשׁ ַנֲחָלה  ַמֲעֶבֶרת  ת  ַהּבַ ׁשֶ ם  ׁשֵ ַעל 

ה  ִנְצַטּוָ ַנֲחָלה"29 לֹא  ִתּסֹב  "ּלֹא  ׁשֶ ין אֹוָתּה,  יֹוְרׁשִ ּוַבְעָלּה 
ַנֲחָלתֹו  ֶאת  ם  "ְוַהֲעַבְרּתֶ ְוֵכן  ְלָבד.  ּבִ ַהּדֹור  ְלאֹותֹו  א  ֶאּלָ
אֹוֵמר  הּוא  ּוְבַבת  ם",  "ּוְנַתּתֶ אֹוֵמר  הּוא  ן  ֻכּלָ ּבְ ְלִבּתֹו", 
ְוֵאין  ְחּתֹו.  ּפַ ׁשְ ִמּמִ ֵאָליו  ֹרב  ַהּקָ ֵארֹו  11 ִלׁשְ ם":  "ְוַהֲעַבְרּתֶ
ַחת ָהָאב: 12 ֲעֵלה ֶאל ַהר  ּפַ א ִמׁשְ ָחה" ְקרּוָיה ֶאּלָ ּפָ "ִמׁשְ
רּוְך  דֹוׁש ּבָ ָאַמר ַהּקָ יָון ׁשֶ ה ִנְסְמָכה ְלָכאן? ּכֵ ָהֲעָבִרים. ָלּמָ
קֹום ְלַהְנִחיל,  ה ַהּמָ ן ָלֶהם", ָאַמר: "אֹוִתי ִצּוָ ּתֵ הּוא: "ָנֹתן ּתִ
דֹוׁש  ַהּקָ לֹו  ָאַמר  ָלָאֶרץ".  ֵנס  ְוֶאּכָ ֵזָרה  ַהּגְ ָרה  ֻהּתְ א  ּמָ ׁשֶ
יָון  ּכֵ ַאֵחר:  ָבר  ּדָ עֹוֶמֶדת".  ְמקֹוָמּה  ּבִ ֵזָרִתי  "ּגְ הּוא:  רּוְך  ּבָ
ְוָאַמר:  ַמח  ׂשָ ְראּוֵבן,  ּוְבֵני  ָגד  ֵני  ּבְ ְלַנֲחַלת  ה  ֹמׁשֶ ְכַנס  ּנִ ׁשֶ
נֹו  ּבְ ַעל  ַזר  ּגָ ׁשֶ ְלֶמֶלְך  ל  ָמׁשָ ִנְדִרי".  ִלי  ר  ֻהּתַ ׁשֶ ה  ְמֻדּמֶ "ּכִ
ְוהּוא   — ַער  ַ ַלּשׁ ִנְכַנס  ּלֹו.  ׁשֶ ְלִטין  ּפַ ְלֶפַתח  ֵנס  ִיּכָ ּלֹא  ׁשֶ
ַרְקִלין — ְוהּוא ַאֲחָריו.  ַאֲחָריו, ֶלָחֵצר — ְוהּוא ַאֲחָריו, ַלּטְ
ְוֵאיָלְך  אן  ִמּכָ ִני,  "ּבְ לֹו:  ָאַמר  יטֹון,  ַלּקִ ֵנס  ִלּכָ א  ּבָ ׁשֶ יָון  ּכֵ

ֵנס":  ה ָאסּור ִלּכָ ַאּתָ

ָמא ַדֲאבּוָנא ִמּגֹו  4 ְלָמא ִיְתְמַנע ׁשְ
ָלָנא  ר ַהב  ּבָ ֵלּה  ֵלית  ֲאֵרי  ַזְרִעיֵתּה 
5 ְוָקֵריב  ֲאבּוָנא:  ֲאֵחי  גֹו  ּבְ ַאֲחָסָנא 
6 ַוֲאַמר  ְיָי:  ֳקָדם  יְנֵהן  ּדִ ָית  ה  ֹמׁשֶ
ַנת  ּבְ 7 ָיאּות  ְלֵמיָמר:  ה  ְלֹמׁשֶ ְיָי 
ְלֵהן  ן  ּתֵ ּתִ ן  ִמּתַ ָלן  ְמַמּלְ ְצָלְפָחד 
ֲאבּוֵהן  ֲאֵחי  גֹו  ּבְ ַאֲחָסָנא  ֲאחּוַדת 
ְלֵהן:  ֲאבּוֵהן  ַאֲחָסַנת  ָית  ְוַתֲעַבר 
ְלֵמיָמר  ל  ַמּלֵ ּתְ ָרֵאל  ִישְׂ ֵני  ּבְ 8 ְוִעם 
רּון  ַבר ֲאֵרי ְימּות ּוַבר ֵלית ֵלּה ְוַתְעּבְ ּגְ
ֵלית  9 ְוִאם  ּה:  ִלְבַרּתֵ ּה  ַאֲחַסְנּתֵ ָית 
ּה  ַאֲחַסְנּתֵ ָית  נּון  ְוִתּתְ א  ַרּתָ ּבְ ֵלּה 
ַאִחין  ֵלּה  ֵלית  10 ְוִאם  ַלֲאחֹוִהי: 
ַלֲאֵחי ֲאבּוִהי:  ּה  ַאֲחַסְנּתֵ ָית  נּון  ְוִתּתְ
נּון  11 ְוִאם ֵלית ַאִחין ַלֲאבּוִהי ְוִתּתְ
ֵלּה  ָקִריב  ּדְ ְלָקִריֵבּה  ּה  ַאֲחַסְנּתֵ ָית 
ִלְבֵני  ּוְתֵהי  ָיַתּה  ְוֵייַרת  ְרִעיֵתּה  ִמּזַ
יד  ַפּקֵ ִדי  ָמא  ּכְ ין  ּדִ ִלְגֵזַרת  ָרֵאל  ִישְׂ
ה  ְלֹמׁשֶ ְיָי  12 ַוֲאַמר  ה:  ֹמׁשֶ ָית  ְיָי 
ָית  ַוֲחִזי  ָהֵדין  ַדֲעָבָרֵאי  ְלטּוָרא  ַסק 

ָרֵאל:  י ְיָהִבית ִלְבֵני ִישְׂ ַאְרָעא ּדִ

ֵּב֑ן  ֖לֹו  ין  ֵא֥ י  ִּכ֛ ִמְׁשַּפְחּ֔תֹו  ִמּ֣תֹוְך  ינּ֙ו  ֵׁשם־ָאִב֨ ע  ִיָּגַר֤ 4 ָלָּ֣מה 
ֶאת־ ֹמֶׁש֛ה  5 ַוַּיְקֵר֥ב  ינּו:  ָאִבֽ י  ֲאֵח֥ ְּב֖תֹוְך  ה  ֲאֻחָּז֔ ְּתָנה־ָּל֣נּו 

ן ִלְפֵנ֥י ְיהוָֹֽה: פ ִמְׁשָּפָט֖
ן ְּב֣נֹות ְצָלְפָח֘ד  ר: 7 ֵּכ֗ אֶמר ְיהוָֹ֖ה ֶאל־ֹמֶׁש֥ה ֵּלאֽמֹ רביעי 6 ַוּ֥יֹ

ֲאִביֶה֑ם  י  ֲאֵח֣ ְּב֖תֹוְך  ה  ֲחָל֔ ַנֽ ֲאֻחַּז֣ת  ָלֶה֙ם  ן  ִּתֵּת֤ ן  ָנ֨תֹ ְבֹרת֒  ּֽדֹ
ל  ִיְׂשָרֵא֖ 8 ְוֶאל־ְּבֵנ֥י  ן:  ָלֶהֽ ן  ֲאִביֶה֖ ֲחַל֥ת  ֶאת־ַנֽ ֲעַבְרָּת֛  ְוַהֽ
ם ֶאת־ ֲעַבְרֶּת֥ ְוַהֽ ין ֔לֹו  י־ָי֗מּות ּוֵב֙ן ֵא֣ ִּכֽ יׁש  ר ִא֣ ְּתַדֵּב֣ר ֵלא֑מֹ
ֲחָל֖תֹו  ֶאת־ַנֽ ם  ּוְנַתֶּת֥ ַּב֑ת  ֖לֹו  ין  9 ְוִאם־ֵא֥ ְלִבּֽתֹו:  ֲחָל֖תֹו  ַנֽ
י  ֲאֵח֥ ַלֽ ֲחָל֖תֹו  ם ֶאת־ַנֽ ּוְנַתֶּת֥ ים  ַאִח֑ ֖לֹו  ין  10 ְוִאם־ֵא֥ יו:  ְלֶאָחֽ
ֲחָל֗תֹו  ֶאת־ַנֽ ם  ּוְנַתֶּת֣ ְלָאִביו֒  ַאִחי֘ם  ין  11 ְוִאם־ֵא֣ יו:  ָאִבֽ
ה ִלְבֵנ֤י  ְיָת֜ ּה ְוָה֨ ׁש ֹאָת֑ ב ֵאָל֛יו ִמִּמְׁשַּפְחּ֖תֹו ְוָיַר֣ ִלְׁשֵא֞רֹו ַהָּק֥רֹ

ה: פ ֲאֶׁש֛ר ִצָּו֥ה ְיהוָֹ֖ה ֶאת־ֹמֶׁשֽ ט ַּכֽ ת ִמְׁשָּפ֔ ִיְׂשָרֵאל֙ ְלֻחַּק֣
ַהֶּז֑ה  ים  ֲעָבִר֖ ָהֽ ֶאל־ַה֥ר  ֲעֵל֛ה  ה  ֶאל־ֹמֶׁש֔ ְיהוָֹ֙ה  אֶמר  12 ַוּ֤יֹ

ל:  ִּתי ִלְבֵנ֥י ִיְׂשָרֵאֽ ֶרץ ֲאֶׁש֥ר ָנַת֖ ּוְרֵא֙ה ֶאת־ָהָא֔



28. דברים א, יז.  29. במדבר לו, ז.  
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71. This is the meaning of the idiom “perpetuating one’s name” in Genesis 48:6 and Deuteronomy 25:6.  72. Deuteronomy 25:5-6.  
73. Likutei Sichot, vol. 8, p. 176, note 32.  74. Likutei Sichot, vol. 8, p. 174, note 19.  75. Deuteronomy 1:17; Exodus 18:22, 26.  76. Deu-
teronomy 32:49.  77. Above, on 21:32.  

4 But now, why should our father’s name be eliminated from his family, that is, 
why should there be no portion of land in his name,71 just because he had no son? 
If he would have had no children at all, our mother could have married one of his 
brothers, and that brother would have received a portion of the land in our father’s 
name.72 But since we, as our father’s children, disqualified our mother from this 
procedure, we should be considered his children even with regard to perpetuating 
his name by receiving a portion of the land.” They did not ask for five portions (as 
if they were sons), because they knew that if their father were to have had just one 
son, they would not have needed to demand anything. So in effect, all five daugh-
ters were all collectively in place of this one hypothetical son.73 “And,” as they said 
above, “even if our father would have had a son, he still would have deserved his 
own portion in the land, since he was not disloyal to the land and therefore not sub-
ject to God’s decree against those who were.” “Therefore,” they concluded, “give 
us also the estate he deserves along with our father’s brothers.”74

5 Moses brought their case before God because he had forgotten the law in such 
a case. God made Moses forget the law for two reasons: (a) because he had spoken 
a bit too self-assuredly when he told the people that he would solve any problems 
that the lower-level judges could not solve,75 and (b) in order that the daughters of 
Tzelofechad be rewarded for their righteous intentions by occasioning the prom-
ulgation of this law.
Fourth Reading 6 God spoke to Moses, saying:
7 “Tzelofechad’s daughters speak correctly. The law in this case is exactly as 
they intuited it to be: they deserve both their father’s own portion and the por-
tion that would have gone to his son, had he had one. Therefore, give, yes, you 
shall give them an estate of land-inheritance along with their father’s brothers, 
and in addition, you shall transfer their father’s inheritance from his father, 
Chefer, to them.
8 Furthermore, speak to the Israelites and teach them the law governing this 
case, saying: ‘If a man dies and has no son, you shall transfer his inheritance 
to his daughter.
9 If he has no daughter, you shall give his inheritance to his brothers.
10 If he has no brothers, you shall give his inheritance to his father’s brothers.
11 If his father has no brothers, you shall give his inheritance to the kinsman 
closest to him in his father’s family, who shall inherit it. This shall be the legal 
rule for the Israelites, as God commanded Moses.’ ”

Preparations for Moses' Death
12 Moses thought that since God had let him conquer the territory of Sichon and 
Og and had now instructed him how to divide the land, He might have annulled 
His decree not to let him enter the land. God therefore said to Moses, “No, My 
decree remains in full force. Soon, you will go up to Mount Nebo, this particular 
Mountain of the Passes76—the Israelites’ previous station77—and look at the land 
that I have given to the Israelites.
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 RASHI 

 CHASIDIC INSIGHTS 

82. Avot 1:1.  83. The president of the Sanhedrin was its greatest sage, but he did not possess the unique, absolute authority that 
Moses and Joshua had.  84. Likutei Sichot, vol. 23, pp. 190-197.  

ה  ֹמׁשֶ ה  ְתַאּוָ ּנִ ׁשֶ אן  ִמּכָ ָאִחיָך.  ַאֲהֹרן  ֶנֱאַסף  ר  ֲאׁשֶ 13 ּכַ
ּנּו —  ה טֹוב ִמּמֶ ָבר ַאֵחר: "ֵאין ַאּתָ ל ַאֲהֹרן. ּדָ ְלִמיָתתֹו ׁשֶ
ֲעַדִין  ם אֹוִתי,  ּתֶ ׁשְ ִקּדַ ם'30. ָהא ִאם  ּתֶ ׁשְ ִקּדַ ר לֹא  ֲאׁשֶ 'ַעל 
ִמיָתָתם,  ַתב  ּכָ ׁשֶ ָמקֹום  ָכל  ּבְ ֵטר".  ְלִהּפָ ְזַמְנֶכם  יַע  ִהּגִ לֹא 
ר ָלמּות  ְדּבָ ֵזָרה ַעל ּדֹור ַהּמִ ְגְזָרה ּגְ ּנִ ַתב ֻסְרָחָנם, ְלִפי ׁשֶ ּכָ
ֵתב  ּכָ ּיִ ׁשֶ ה  ֹמׁשֶ ׁש  ּקֵ ּבִ ְלָכְך  ֶהֱאִמינּו,  ּלֹא  ׁשֶ ָעֹון  ּבֶ ר  ְדּבָ ּמִ ּבַ
ל  ָמׁשָ ָהָיה.  ְמִרים  ַהּמַ ִמן  הּוא  ַאף  ֹיאְמרּו:  ּלֹא  ׁשֶ ֻסְרָחנֹו, 
ְוַאַחת  ִקְלְקָלה  ַאַחת  ין:  ּדִ ֵבית  ּבְ ּלֹוקֹות  ׁשֶ ים  ָנׁשִ י  ּתֵ ִלׁשְ
יר  ִהְזּכִ ׁשֶ ָכל ָמקֹום  ּבְ אן,  ּכָ ְוכּו'. ַאף  ִביִעית  ׁשְ י  ּגֵ ּפַ ָאְכָלה 
א  ֶאּלָ ָבֶהם  ָהְיָתה  ּלֹא  ׁשֶ ְלהֹוִדיַע  ֻסְרָחָנן,  יר  ִהְזּכִ ִמיָתָתן, 
ֶהם  ם, ֵאין ּבָ ְלָבד: 14 ֵהם ֵמי ְמִריַבת ָקֵדׁש. ֵהם ְלַבּדָ זֹו ּבִ
ִהְמרּו  ָמָרה, ֵהם ָהיּו ׁשֶ ִהְמרּו ּבְ ָבר ַאֵחר: ֵהם ׁשֶ ָעֹון ַאֵחר. ּדָ
ה  ר ֹמׁשֶ ר ִצן: 15 ַוְיַדּבֵ ִמְדּבַ ִהְמרּו ּבְ ַים סּוף, ֵהם ַעְצָמם ׁשֶ ּבְ
ְפָטִרין  ּנִ ׁשֶ ּכְ ׁשֶ יִקים,  ַצּדִ ל  ׁשֶ ְבָחן  ׁשִ ְלהֹוִדיַע  ְוגֹו'.  ה'  ֶאל 
ֵלאֹמר.  ִצּבּור:  ָצְרֵכי  ּבְ ְועֹוְסִקין  ן  ָצְרּכָ יִחין  ַמּנִ ִמן ָהעֹוָלם 
ְרָנס ִאם ָלאו":  ה ָלֶהם ּפַ ה ְמַמּנֶ יֵבִני ִאם ַאּתָ ָאַמר לֹו: "ֲהׁשִ
ן  קֹום: "ּתֵ ַהּמָ ָאַמר לֹו  ׁשֶ ה  ַמע ֹמׁשֶ ָ ּשׁ ׁשֶ יָון  ּכֵ 16 ִיְפֹקד ה'. 
ע  ֶאְתּבַ ׁשֶ ָעה  ׁשָ יַע  "ִהּגִ ָאַמר:  ִלְבנֹוָתיו",  ְצָלְפָחד  ַנֲחַלת 
רּוְך  ּבָ דֹוׁש  ִתי". ָאַמר לֹו ַהּקָ ֻדּלָ ּגְ יְרׁשּו ָבַני ֶאת  ּיִ ׁשֶ ְצָרַכי, 
ַע  ַדאי הּוא ְיהֹוׁשֻ ָבה ְלָפַני, ּכְ ַמֲחׁשָ הּוא: "לֹא ָכְך ָעְלָתה ּבְ

ָאַמר  ּלֹא ָמׁש ִמּתֹוְך ָהֹאֶהל". ְוֶזהּו ׁשֶ ּמּוׁשֹו, ׁשֶ ַכר ׁשִ ִלּטֹל ׂשְ
ָהרּוֹחת.  ֱאלֵֹהי  ְרָיּה"31:  ּפִ ֹיאַכל  ֵאָנה  ּתְ "ֹנֵצר  לֹֹמה:  ׁשְ
לּוי ְוָידּוַע  ל עֹוָלם, ּגָ ה ֶנֱאַמר? ָאַמר ְלָפָניו: "ִרּבֹונֹו ׁשֶ ָלּמָ
ָלֶזה,  ֶזה  ּדֹוִמין  ְוֵאיָנן  ְוֶאָחד,  ֶאָחד  ל  ּכָ ל  ׁשֶ ְעּתֹו  ּדַ ְלָפֶניָך 
ְלִפי  ְוֶאָחד  ֶאָחד  ל  ּכָ סֹוֵבל  ֵהא  ּיְ ׁשֶ ַמְנִהיג  ֲעֵליֶהם  ה  ַמּנֵ
ֶדֶרְך ַמְלֵכי ָהֻאּמֹות,  ר ֵיֵצא ִלְפֵניֶהם. לֹא ּכְ ַדְעּתֹו": 17 ֲאׁשֶ
ְלָחָמה,  ַלּמִ ֵחילֹוֵתיֶהם  ִחין ֶאת  ּלְ ּוְמׁשַ יֶהם  ָבּתֵ ּבְ ִבים  ּיֹוׁשְ ׁשֶ
ֱאַמר:  ּנֶ ִסיחֹון ָועֹוג, ׁשֶ י ּבְ ְלַחְמּתִ ּנִ יִתי ֲאִני, ׁשֶ ָעׂשִ מֹו ׁשֶ א ּכְ ֶאּלָ
ֶלְך  ֱאַמר: "ַוּיֵ ּנֶ ַע, ׁשֶ ה ְיהֹוׁשֻ ָעׂשָ יָרא ֹאתֹו"32, ּוְכֶדֶרְך ׁשֶ "ַאל ּתִ
ָדִוד הּוא  ה ְוגֹו'"33, ְוֵכן ּבְ ַע ֵאָליו, ַוּיֹאֶמר לֹו ֲהָלנּו ַאּתָ ְיהֹוׁשֻ
ֹראׁש  ּבָ יֹוֵצא   — ִלְפֵניֶהם"34  ָוָבא  יֹוֵצא  הּוא  י  "ּכִ אֹוֵמר: 
ְיִביֵאם.  ר  ַוֲאׁשֶ ְזֻכּיֹוָתיו:  ּבִ יֹוִציֵאם.  ר  ַוֲאׁשֶ ֹראׁש:  ּבָ ְוִנְכָנס 
לֹו  ה  ַתֲעׂשֶ ּלֹא  ׁשֶ ְיִביֵאם',  ר  "'ַוֲאׁשֶ ַאֵחר:  ָבר  ּדָ ְזֻכּיֹוָתיו.  ּבִ
ֵאיִני ַמְכִניָסן ָלָאֶרץ": 18 ַקח  ה ִלי, ׁשֶ ה עֹוׂשֶ ַאּתָ ֶדֶרְך ׁשֶ ּכְ
ל  ׁשֶ ָניו  ּבָ ְלַהְנִהיג  ִכיָת  ּזָ ׁשֶ ֶריָך,  "ַאׁשְ ְדָבִרים:  ּבִ ָקֶחּנּו  ְלָך. 
ר  ֲאׁשֶ יר:  ַמּכִ ה  ַאּתָ ֶזה  ֶאת  ְלָך,  דּוק  ּבָ ׁשֶ ֶאת  ְלָך.  ָמקֹום": 
ל  ׁשֶ רּוחֹו  ֶנֶגד  ּכְ ַלֲהלְֹך  ּיּוַכל  ׁשֶ  , ַאְלּתָ ׁשָ ר  ֲאׁשֶ ּכַ ּבֹו.  רּוַח 
ָמן,  ן לֹו ְמֻתְרּגְ ָיְדָך ָעָליו. ּתֶ ל ֶאָחד ְוֶאָחד: ְוָסַמְכּתָ ֶאת  ּכָ
ּלֹא ֹיאְמרּו ָעָליו: "לֹא ָהָיה לֹו ְלָהִרים  יָך, ׁשֶ ַחּיֶ ְדֹרׁש ּבְ ּיִ ׁשֶ

ה":  יֵמי ֹמׁשֶ ֹראׁש ּבִ

ְך ַאף  ֵנׁש ְלַעּמָ 13 ְוֶתֱחֵזי ָיַתּה ְוִתְתּכְ
ֲאחּוְך:  ַאֲהֹרן  ִניׁש  ְדִאְתּכְ ָמא  ּכְ ָאּתְ 
ֵמיְמִרי  ַעל  ְדָסֵרְבּתּון  ָמא  14 ּכְ
א  ּתָ ִנׁשְ ּכְ ַמּצּות  ּבְ ְדִצן  ָרא  ַמְדּבְ ּבְ
ֵמי  ִאּנּון  ְלֵעיֵניהֹון  ְבַמּיָא  ׁשּוִתי  ְלַקּדָ
יל  ָרא ְדִצן: 15 ּוַמּלֵ ַמּצּות ְרָקם ַמְדּבְ
ְיָי  י  16 ְיַמּנֵ ְלֵמיָמר:  ְיָי  ֳקָדם  ה  ֹמׁשֶ
ַעל  ַבר  ּגְ ָרא  שְׂ ּבִ ְלָכל  רּוַחּיָא  ֱאָלּה 
ְוִדי  ֳקָדֵמיהֹון  ִיּפֹוק  י  17 ּדִ א:  ּתָ ִנׁשְ ּכְ
ִקּנּון ְוִדי ָיֵעִלּנּון  ֵיעֹול ֳקָדֵמיהֹון ְוִדי ַיּפֵ
י ֵלית  ָעָנא ּדִ א ַדיָי ּכְ ּתָ ִנׁשְ ְוָלא ְתֵהי ּכְ
ַבר  ה ּדְ ְלהֹון ָרֵעי: 18 ַוֲאַמר ְיָי ְלֹמׁשֶ
רּוַח  י  ּדִ ַבר  ּגְ נּון  ר  ּבַ ַע  ְיהֹוׁשֻ ָית  ָלְך 
ְנבּוָאה ֵבּה ְוִתְסמֹוְך ָית ְיָדְך ֲעלֹוִהי: 

ֲאֶׁש֥ר  ַּכֽ ָּתה  ַּגם־ָא֑ יָך  ֶאל־ַעֶּמ֖ ְוֶנֱֽאַסְפָּת֥  ּה  ֹאָת֔ יָתה  13 ְוָרִא֣

ְּבִמְדַּבר־ י  ִּפ֜ ם  ְמִריֶת֨ ֲאֶׁשר֩  14 ַּכֽ יָך:  ָאִחֽ ן  ֲה֥רֹ ַאֽ ף  ֶנֱֽאַס֖
י־ ֵמֽ ֵה֛ם  יֵניֶה֑ם  ְלֵעֽ ִים  ַבַּמ֖ ִני  ְלַהְקִּדיֵׁש֥ ה  ֵעָד֔ ָהֽ ִּבְמִריַב֙ת  ן  ִצ֗

ן: ס ׁש ִמְדַּבר־ִצֽ ְמִריַב֥ת ָקֵד֖
ְיהוָֹ֔ה  ד  16 ִיְפ֣קֹ ר:  ֵלאֽמֹ ֶאל־ְיהוָֹ֖ה  ה  ֹמֶׁש֔ 15 ַוְיַדֵּב֣ר 

17 ֲאֶׁשר־ ה:  ֵעָדֽ ַעל־ָהֽ יׁש  ִא֖ ְלָכל־ָּבָׂש֑ר  ת  רּו֖חֹ ָהֽ ֱאֹלֵה֥י 
ַוֲֽאֶׁש֣ר  ם  יֹֽוִציֵא֖ ַוֲֽאֶׁש֥ר  ם  ִלְפֵניֶה֔ ָיֹב֙א  ַוֲֽאֶׁש֤ר  ם  ִלְפֵניֶה֗ ֵיֵצ֣א 
ה:  ם ֹרֶעֽ אן ֲאֶׁש֥ר ֵאין־ָלֶה֖ ְהֶי֙ה ֲעַד֣ת ְיהוָֹ֔ה ַּכּ֕צֹ ם ְוֹ֤לא ִתֽ ְיִביֵא֑
ִּבן־֔נּון  ֶאת־ְיהֹוֻׁשַ֣ע  ַקח־ְלָ֙ך  ה  ֶאל־ֹמֶׁש֗ ְיהוָֹ֜ה  אֶמר  18 ַוּ֨יֹ

יו:  ַמְכָּת֥ ֶאת־ָיְֽדָ֖ך ָעָלֽ יׁש ֲאֶׁשר־֣רּוַח ּ֑בֹו ְוָסֽ ִא֖

the Torah was vested in him.
God, however, did not command Joshua to ordain 
one, unique successor. “Moses received the Torah 
from Sinai, and transmitted it to Joshua, and Joshua 

[transmitted it] to the elders….”82 True, the Sanhedrin 
had functioned since the days of Moses, but only in 
the generation after Joshua did the authority of the 
Torah become fully vested in this body.83 Therefore, 
it eventually became necessary to appoint a king.84

30. דברים לב, נא.  31. משלי כז, יח.  32. במדבר כא, לד.  33. יהושע ה, יג.  34. שמואל ־א יח, טז.  
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17 I believe my son is qualified for this position: 
Since kingship is indeed passed on hereditarily, 
Moses felt that his leadership should be inherited 
by his sons. God countered that since Joshua dedi-
cated himself totally to the study of the Torah, he 
deserved to lead the people. Of course, Moses knew 
that Joshua’s dedication to Torah study was supe-
rior to his sons’, but he thought Joshua could be the 
next generation’s Torah authority, while his sons 
could lead the people in the political and military 
arenas.
In later generations, the leadership of the Jewish 
people was indeed divided between the president 
of the Sanhedrin (the legislative- judicial branch of 
government) and the king (the executive branch). 
However, despite his absolute authority over the 

people, the Jewish king is merely the emissary of 
the Torah and its authorized interpreters, the sag-
es. The Jewish government is not a monarchy but 
a theocracy; the king is subordinate to God, His 
Torah, and its teachers.

Thus, when the Torah’s absolute authority is vested 
in one individual, there is no need for a second indi-
vidual to act as its executor. Only when the Torah’s 
authority is vested in a legislative-judicial body, i.e., 
the Sanhedrin, is it necessary to appoint a single in-
dividual to act as king.

Such a division was not relevant in the case of 
Joshua any more than it was in the case of Moses. 
Since Joshua—and only Joshua—was ordained di-
rectly and fully by Moses, the entire authority of 

13 And when you have seen it, you too will die and be gathered to your people, 
just as Aaron your brother was gathered. When you saw how he died, you hoped 
to die the same way,78 and I have granted your wish.
14 You must die and not enter the land because, like Aaron, you disobeyed My 
command in the desert of Tzin when the congregation quarreled, when you were 
to sanctify Me through the water in their presence.”79 Moses’ and Aaron’s behav-
ior with regard to these waters, “the waters of dispute”80 at Kadesh, in the desert 
of Tzin, was the only reason they were not allowed into the Promised Land.
15 When Moses heard that he would soon die, he spoke to God, presenting the 
following request and asking Him to say whether or not He would fulfill it:
16 “Let God, the God who knows that the spirits of all flesh—that is, their dispo-
sitions—are different, appoint a man over the congregation who can relate to each 
individual personally.
17 Let this man be a leader who will not send them to wage war while he stays 
home, but will, as I did, go forth before them in battle and come back from battle 
before them, who will lead them out to victory with his merits and bring them in 
safely in his merit, unlike me, who did not merit to bring them into the Promised 
Land. If you do this, the congregation of God will not be like sheep without a 
shepherd. I believe that my sons are qualified for this position.”
18 God said to Moses, “I will appoint a successor, but it will not be one of your 
sons, because your disciple Joshua has earned the position by constantly learning 
from you and attending to you.81 Therefore, convince Joshua the son of Nun by 
telling him how fortunate he is to lead God’s children. You know that he is a man 
of spirit, as you requested. You shall lay your hand upon him, imparting some of 
your wisdom to him. Furthermore, provide him with an official spokesman who 
will deliver his legal discourses. When the people see that you are allowing him to 
comport himself this way with your approval, during your lifetime, they will not 
question his authority after your death.
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87. Likutei Sichot, vol. 12, p. 18.  88. Likutei Torah 3:41.  89. Berachot 26b.  90. Likutei Sichot, vol. 13, pp. 103-104.  

ְרָחִנין ֵהם, ַסְרָבִנים  ּטַ ע, ׁשֶ ָרֵאל: "ּדַ יָתה ֹאתֹו. ַעל ִיׂשְ 19 ְוִצּוִ
ה ֵמהֹוְדָך ָעָליו. ֶזה  ל ָעֶליָך": 20 ְוָנַתּתָ ַקּבֵ ּתְ ֵהם, ַעל ְמָנת ׁשֶ
ְלֵמִדין:  ִנְמִצינּו  ל הֹוְדָך.  ּכָ ְולֹא  ֵמהֹוְדָך.  ִנים:  ּפָ ֵקרּון עֹור 
ל  ּכָ ְמעּו  ִיׁשְ ָבָנה: ְלַמַען  ּלְ ּכַ ַע  ֵני ְיהֹוׁשֻ ּפְ ה,  ַחּמָ ּכַ ה  ֵני ֹמׁשֶ ּפְ
ֶדֶרְך  בֹוד ְוִיְרָאה, ּכְ ְהיּו נֹוֲהִגין ּבֹו ּכָ ּיִ ָרֵאל. ׁשֶ ֵני ִיׂשְ ֲעַדת ּבְ
ֵאָלְתָך  ֵהן ַיֲעֹמד. ֲהֵרי ׁשְ ָך: 21 ְוִלְפֵני ֶאְלָעָזר ַהּכֹ ּנֹוֲהִגין ּבְ ׁשֶ
ַאף  ׁשֶ ָאִביָך,  ית  ִמּבֵ ָזז  ה  ַהּזֶ בֹוד  ַהּכָ ֵאין  ׁשֶ  , ַאְלּתָ ָ ּשׁ ׁשֶ
ְצָטֵרְך ָלֵצאת  ּיִ ׁשֶ ַאל לֹו. ּכְ ַע ְיֵהא ָצִריְך ְלֶאְלָעָזר: ְוׁשָ ְיהֹוׁשֻ
ַסְנֶהְדִרין:  ָהֵעָדה.  ְוָכל  ֶאְלָעָזר:  ל  ׁשֶ יו.  ּפִ ַעל  ְלָחָמה:  ַלּמִ
ַכר  ן ׂשְ ְדָבִרים ְוהֹוִדיעֹו ַמּתַ ַע. ְלָקחֹו ּבִ ח ֶאת ְיהֹוׁשֻ ּקַ 22 ַוּיִ
ַעִין  ּבְ ָיָדיו.  ֶאת  ְסֹמְך  23 ַוּיִ א:  ַהּבָ ְלעֹוָלם  ָרֵאל  ִיׂשְ ְרְנֵסי  ּפַ
הּוא  רּוְך  ּבָ דֹוׁש  ַהּקָ ׁשֶ ה,  ְצַטּוָ ּנִ ֶ ּשׁ ה  ִמּמַ ְויֹוֵתר  יֹוֵתר  ָיָפה, 

ָיָדיו,  י  ּתֵ ׁשְ ּבִ ה  ָעׂשָ ְוהּוא  ָיְדָך"35,  ֶאת  "ְוָסַמְכּתָ  לֹו:  ָאַמר 
ָיָפה:  ַעִין  ּבְ ָחְכָמתֹו  אֹו  ּוִמּלְ ְוָגדּוׁש  ָמֵלא  ְכִלי  ּכִ אֹו  ַוֲעׂשָ
ר ה'. ַאף ְלִעְנַין ַההֹוד, ָנַתן ֵמהֹודֹו ָעָליו: 2 ַצו  ּבֶ ר ּדִ ֲאׁשֶ ּכַ
ָרֵאל. ָמה ָאמּור ְלַמְעָלה? "ִיְפֹקד ה'", ָאַמר לֹו  ֵני ִיׂשְ ֶאת ּבְ
ה ֶאת  ַני — ַצּוֵ ִני ַעל ּבָ ה ְמַצּוֵ ַאּתָ רּוְך הּוא: "ַעד ׁשֶ דֹוׁש ּבָ ַהּקָ
ָהְיָתה ִנְפֶטֶרת ִמן ָהעֹוָלם,  ל ְלַבת ֶמֶלְך, ׁשֶ ַני ָעַלי". ָמׁשָ ּבָ
ִסְפֵרי:  ְדִאיָתא ּבְ ֶניָה ְוכּו', ּכִ ֶדת ְלַבְעָלּה ַעל ּבָ ְוָהְיָתה ְמַפּקֶ
אֹוֵמר:  הּוא  ְוֵכן  ֵאמּוִרין,  ֵאּלּו  ַלְחִמי.  ם:  ַהּדָ ֶזה  ִני.  ָקְרּבָ
ִנין  ּתָ י. ַהּנִ ַ ה"36: ְלִאּשׁ ֶ ָחה ֶלֶחם ִאּשׁ ְזּבֵ ֵהן ַהּמִ "ְוִהְקִטיָרם ַהּכֹ
ְרֵאִלים  ְוִיׂשְ ם  ּוְלִוּיִ ֲהִנים  ּכֹ ְהיּו  ּיִ ׁשֶ ְמרּו.  ׁשְ ּתִ ִחי:  ִמְזּבְ י  ֵ ְלִאּשׁ
מֹוֲעדֹו.  נּו ַמֲעָמדֹות: ּבְ אן ָלְמדּו ְוִתּקְ יו. ִמּכָ ּבָ עֹוְמִדין ַעל ּגַ

ִמיִדים:  ָכל יֹום הּוא מֹוֵעד ַהּתְ ּבְ

ֲהָנא  19 ּוְתִקים ָיֵתּה ֳקָדם ֶאְלָעָזר ּכַ
ָיֵתּה  ד  ּוְתַפּקֵ א  ּתָ ִנׁשְ ּכְ ל  ּכָ ּוְקָדם 
ֲעלֹוִהי  יָוְך  ִמּזִ ן  20 ְוִתּתֵ ְלֵעיֵניהֹון: 
א  ּתָ ִנׁשְ ּכְ ל  ּכָ ּה  ִמּנֵ לּון  יַקּבְ ּדִ ִדיל  ּבְ
ֶאְלָעָזר  21 ּוְקָדם  ָרֵאל:  ִישְׂ ְבֵני  ּדִ
ִדין אּוַרּיָא  ַאל ֵלּה ּבְ ֲהָנא ְיקּום ְוִיׁשְ ּכַ
ָנְפִקין  ְיהֹון  ֵמיְמֵרּה  ַעל  ְיָי  ֳקָדם 
ְוָכל  הּוא  ָעִלין  ְיהֹון  ֵמיְמֵרּה  ְוַעל 
א:  ּתָ ִנׁשְ ּכְ ְוָכל  ּה  ִעּמֵ ָרֵאל  ִישְׂ ֵני  ּבְ
ְיָי  יד  ַפּקֵ ִדי  ָמא  ּכְ ה  ֹמׁשֶ 22 ַוֲעַבד 
ַע ַוֲאִקיֵמּה ֳקָדם  ָיֵתּה ּוְדַבר ָית ְיהֹוׁשֻ
א:  ּתָ ִנׁשְ ּכְ ל  ּכָ ּוְקָדם  ֲהָנא  ּכַ ֶאְלָעָזר 
ֵדּה  ּוַפּקְ ֲעלֹוִהי  ְידֹוִהי  ָית  23 ּוְסַמְך 
ה:  ְדֹמׁשֶ יָדא  ּבִ ְיָי  יל  ַמּלֵ ִדי  ָמא  ּכְ
ְלֵמיָמר:  ה  ֹמׁשֶ ִעם  ְיָי  יל  28:1 ּוַמּלֵ
ְוֵתיַמר  ָרֵאל  ִישְׂ ֵני  ּבְ ָית  ד  ּקֵ 2 ּפַ
ַני  ִני ְלֵחם ִסּדּור ְלֻקְרּבָ ְלהֹון ָית ֻקְרּבָ
ְלָקָרָבא  רּון  ּטְ ּתִ ַרֲעָוא  ּבְ ָלא  ְלִאְתַקּבָ

ִזְמֵנּה:  ֳקָדַמי ּבְ

ֵעָד֑ה  ָּכל־ָהֽ ְוִלְפֵנ֖י  ן  ַהֹּכֵה֔ ֶאְלָעָז֣ר  ִלְפֵנ֙י  ֹא֗תֹו  ֲעַמְדָּת֣  19 ְוַהֽ

ַען  ְלַמ֣ ָעָל֑יו  ֵמֽהֹוְדָ֖ך  ה  ַתָּת֥ 20 ְוָנֽ ם:  יֵניֶהֽ ְלֵעֽ ֹא֖תֹו  ה  ְוִצִּויָת֥
ַהֹּכֵה֙ן  ֶאְלָעָז֤ר  י  21 ְוִלְפֵנ֨ ל:  ִיְׂשָרֵאֽ ְּבֵנ֥י  ת  ָּכל־ֲעַד֖ ִיְׁשְמ֔עּו 
יו ֵיְֽצ֜אּו  ים ִלְפֵנ֣י ְיהוָֹ֑ה ַעל־ִּפ֨ אּוִר֖ ַאל ֛לֹו ְּבִמְׁשַּפ֥ט ָהֽ ד ְוָׁש֥ ַיֲֽע֔מֹ
ה:  ֵעָדֽ ְוָכל־ָהֽ ִאּ֖תֹו  ל  ְוָכל־ְּבֵנֽי־ִיְׂשָרֵא֥ ֛הּוא  אּו  ָי֗בֹ יו  ְוַעל־ִּפ֣
ַע  ֶאת־ְיהֹוֻׁש֗ ח  ַוִּיַּק֣ ֹא֑תֹו  ְיהוָֹ֖ה  ִצָּו֥ה  ֲאֶׁש֛ר  ַּכֽ ה  ֹמֶׁש֔ 22 ַוַּיַ֣עׂש 

ְך  ה: 23 ַוִּיְס֧מֹ ֵעָדֽ ן ְוִלְפֵנ֖י ָּכל־ָהֽ הּ֙ו ִלְפֵנ֙י ֶאְלָעָז֣ר ַהֹּכֵה֔ ַוַּיֲֽעִמֵד֨
ה: פ ֲאֶׁש֛ר ִּדֶּב֥ר ְיהוָֹ֖ה ְּבַיד־ֹמֶׁשֽ יו ַוְיַצֵּו֑הּו ַּכֽ יו ָעָל֖ ֶאת־ָיָד֛

ֶאת־ ו  2 ַצ֚ ר:  ֵּלאֽמֹ ֶאל־ֹמֶׁש֥ה  ְיהוָֹ֖ה  28:1 ַוְיַדֵּב֥ר  חמישי 

יַח  י ֵר֚ י ְלִאַּׁש֗ י ַלְחִמ֜ ַמְרָּת֖ ֲאֵלֶה֑ם ֶאת־ָקְרָּבִנ֨ ל ְוָאֽ ְּבֵנ֣י ִיְׂשָרֵא֔
י ְּבֽמֹוֲעֽדֹו:  יב ִל֖ י ִּתְׁשְמ֕רּו ְלַהְקִר֥ יֹחִח֔ ִנֽ



the world.87

My food: The sacrifices are termed God’s “bread,” 
for just as eating strengthens the connection be-
tween the body and soul, drawing the life-force of 
the soul into the body, the sacrificial service (and 
the prayers that correspond to it) draws Divine life-
force into the world.88

Command the Israelites…My food: The constancy 
of the daily sacrifice expresses the eternal and in-
violate bond between God and the Jewish people. 
Its daily observance therefore gives God great 

pleasure, and He even calls it His daily “food,” the 
nourishment that “sustains” Him.

The daily prayers were instituted to parallel the dai-
ly sacrifices and, in the absence of the Temple, sub-
stitute for them.89 It follows that our daily prayers 
also “sustain” God. If we ever doubt how important 
our prayers can be, even our ordinary, middle-of-
the-week ones, we should recall that God consid-
ers them vital to the world’s existence and mainte-
nance. They are as important to Him as our daily 
bread is to us.90

35. לעיל פסוק יח.  36. ויקרא ג, טז.  
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2 Command the Israelites: Besides requesting a 
physical, human leader for the people, Moses also 
was requesting that God ensure that the people al-
ways recognize that they are subject to Him, their 
Divine leader—that He runs the world and that all 

aspects of life occur through Divine providence. 
God granted this request by instituting the daily 
sacrifices, which correspond to the daily prayers. 
The daily sacrifice/ prayer rituals enhance our 
awareness and recognition that there is a God in 

19 And you shall present him before Eleazar the priest and before the entire con-
gregation, and command him in their presence not to tolerate their stubbornness.
20 You shall bestow some of your majesty upon him, making his face shine al-
most like yours, so that all the congregation of the Israelites will heed him and 
revere him, as they do you.
21 As for your family’s honor, know that the leader will still need the priest, a 
descendant of your brother, to manage the affairs of the nation: He shall stand 
before Eleazar the priest and seek counsel from him through the judgment of the 
urim and tumim before God when it appears necessary to go to war. By Eleazar’s 
word they shall go out to war, and by Eleazar’s word they shall come back from 
war—Joshua and all Israel with him, and the entire assembly of judges, that is, 
the Sanhedrin.”
22 Moses did as God had commanded him: he convinced Joshua to accept this 
post by informing him of the reward that awaits the leaders of the Jewish people 
in the afterlife, and presented him before Eleazar the priest and before the entire 
congregation.
23 He laid not one hand, as God had commanded him, but both his hands upon 
him, filling Joshua’s mind to overflowing with wisdom, and commanded him re-
garding the Israelite’s stubbornness, and imparted some of his majesty to him so 
that his face shone, in accordance with what God had spoken to Moses.

The Daily and Festival Offerings
Fifth Reading 28:1 God spoke to Moses after he asked Him to appoint a succes-
sor, saying:
2 “I understand that you are concerned for the welfare of the people, and there-
fore you asked Me to appoint a leader who will care for them after you are gone. 
But I am concerned that their obedience to Me so far has been out of respect for 
you, their devoted leader. I therefore ask you now to enjoin them to respect My 
wishes even after you die.85 Command the Israelites and say to them: ‘Take care 
to offer the daily and additional communal offerings at their prescribed times. 
Moreover, you shall watch over the daily offering, stationing representatives of 
the priests, Levites, and laity as it is burned. This applies particularly to its blood, 
which is termed “My offering,” and its fat-parts, which are termed “My food for 
My fire- offerings,”86 which you offer to please Me. You are to offer it to Me at its 
appointed time, that is, twice a day.’
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101. Except for the hides, which were given to the priests.  102. Likutei Sichot, vol. 6, p. 234.  103. Or Torah, Bemidbar, p. 50.  

ְפׁשּוטֹו.  ַנִים ַלּיֹום. ּכִ ין: ׁשְ 3 ְוָאַמְרּתָ ָלֶהם. ַאְזָהָרה ְלֵבית ּדִ
ִמיד  ּתָ ַהּיֹום —  ֶנֶגד  ּכְ ָחִטין  ִנׁשְ ְהיּו  ּיִ ׁשֶ ד,  ְלַלּמֵ א  ּבָ רֹו  ְוִעּקָ
עֹות:  ל ַטּבָ ִמְזָרָחן ׁשֶ ִים ּבְ ין ָהַעְרּבַ ל ּבֵ ֲעָרב ְוׁשֶ ּמַ ַחר ּבַ ל ׁשַ ׁשֶ
ת  ָפָרׁשַ ּבְ ֶנֱאַמר  ָבר  ּכְ ׁשֶ י  ּפִ ַעל  ַאף  ֶאָחד.  ֶבׂש  ַהּכֶ 4 ֶאת 
ָהְיָתה  ִהיא  ְוגֹו'"37,  ה  ֲעׂשֶ ּתַ ר  ֲאׁשֶ "ְוֶזה  ה":  ַצּוֶ ּתְ ה  "ְוַאּתָ
5 ֹסֶלת  ְלדֹורֹות:  ה  ִצּוָ ְוָכאן  ּלּוִאים,  ַהּמִ ִליֵמי  ַאְזָהָרה 
אֹוָתן  ּכְ ִסיַני.  ַהר  ּבְ ָיה  6 ָהֲעׂשֻ ְנָסִכים:  ִמְנַחת  ְלִמְנָחה. 
ַהר ִסיַני",  ָיה ּבְ ָבר ַאֵחר: "ָהֲעׂשֻ ּלּוִאים. ּדָ יֵמי ַהּמִ ֲעׂשּו ּבִ ּנַ ׁשֶ
ְתָקְרָבה  ּנִ ׁשֶ אֹוָתּה  ִסיַני,  ַהר  ְלעֹוַלת  ִמיד  ּתָ עֹוַלת  יׁש  ִהּקִ
ד  ְמַלּמֵ ֹנת"38.  ַאּגָ ּבָ ם  ׂשֶ "ַוּיָ ּה:  ּבָ תּוב  ּכָ ׁשֶ ּתֹוָרה  ן  ַמּתַ ִלְפֵני 

ַח  ְזּבֵ ַהּמִ ַעל  ְך.  ַהּסֵ ּקֶֹדׁש  ּבַ ַיִין:  7 ְוִנְסּכֹו.  ִלי:  ּכֶ עּוָנה  ּטְ ׁשֶ
ּתֹו: 8 ֵריַח  ָרט ְלַיִין ִמּגִ ר, ּפְ ּכֵ ָכר. ַיִין ַהְמׁשַ כּו: ֶנֶסְך ׁשֵ ִיְתַנּסְ
ה ְרצֹוִני: 10 ֹעַלת  י ְוַנֲעׂשָ ָאַמְרּתִ ִניֹחַח. ַנַחת רּוַח ְלָפַני, ׁשֶ
ֲהֵרי  ַאֶחֶרת.  ת  ּבָ ׁשַ ּבְ זֹו  ת  ּבָ ׁשַ עֹוַלת  ְולֹא  ּתֹו.  ּבַ ׁשַ ּבְ ת  ּבַ ׁשַ
ת  ּבָ ַ ִים ַלּשׁ ּתַ ת זֹו, ׁשֹוֵמַע ֲאִני ַיְקִריב ׁשְ ּבָ ׁשַ ּלֹא ִהְקִריב ּבְ ׁשֶ
ִאם ָעַבר יֹומֹו  יד ׁשֶ ּתֹו" — ַמּגִ ּבַ ׁשַ ְלמּוד לֹוַמר: "ּבְ ָאה? ּתַ ַהּבָ
ִמיד. ֵאּלּו מּוָסִפין, ְלַבד אֹוָתן  נֹו: ַעל ֹעַלת ַהּתָ ֵטל ָקְרּבָ ּבָ
א  ֵאין ְקֵרִבין ֶאּלָ יד ׁשֶ ִמיד. ּוַמּגִ ל עֹוַלת ַהּתָ ים ׁשֶ ֵני ְכָבׂשִ ׁשְ
ָכל ַהּמּוָסִפין ֶנֱאַמר: "ַעל עֹוַלת  ִמיִדין, ְוֵכן ּבְ ֵני ַהּתְ ין ׁשְ ּבֵ

ִמיד" ְלַתְלמּוד ֶזה:  ַהּתָ

י  ּדִ ָנא  ֻקְרּבָ ין  ּדֵ ְלהֹון  3 ְוֵתיַמר 
ָנא  ׁשְ ֵני  ּבְ ִרין  ִאּמְ ְיָי  ֳקָדם  ְתָקְרבּון 
ֵרין ְליֹוָמא ֲעָלָתא ְתִדיָרא:  ְלִמין ּתְ ׁשַ
ַצְפָרא ְוָית  ד ּבְ ְעּבֵ ָרא ַחד ּתַ 4 ָית ִאּמְ
ּיָא:  ְמׁשַ ׁשִ ין  ּבֵ ד  ְעּבֵ ּתַ ִתְנָיָנא  ָרא  ִאּמְ
ְסִאין  ִבְתַלת  ָרא  ַעשְׂ ִמן  5 ְוַחד 
ח  ְמׁשַ ּבִ ִפיָלא  ּדְ ְלִמְנֲחָתא  א  ֻסְלּתָ
6 ֲעָלָתא  ִהיָנא:  ַרְבעּות  א  ִתיׁשָ ּכְ
ְדִסיַני  טּוָרא  ּבְ ִאְתֲעִביָדא  ּדְ ִדיָרא  ּתְ
ָנא ֳקָדם ְיָי:  ָלא ְבַרֲעָוא ֻקְרּבָ ְלִאְתַקּבָ
ָרא ָחד  ּה ַרְבעּות ִהיָנא ְלִאּמְ 7 ְוִנְסּכֵ
יק  ַעּתִ ֲחַמר  ּדַ ִנּסּוְך  ְך  ִיְתַנּסַ א  ֻקְדׁשָ ּבְ
ד  ְעּבֵ ָרא ִתְנָיָנא ּתַ ֳקָדם ְיָי: 8 ְוָית ִאּמְ
ּה  ִמְנַחת ַצְפָרא ּוְכִנְסּכֵ ּיָא ּכְ ְמׁשַ ין ׁשִ ּבֵ
ַרֲעָוא ֳקָדם  ל ּבְ ִמְתַקּבֵ ן ּדְ ד ֻקְרּבַ ְעּבֵ ּתַ
ִרין  ֵרין ִאּמְ ָתא ּתְ ּבְ ְיָי: 9 ּוְביֹוָמא ְדׁשַ
רֹוִנין  ֶעשְׂ ּוְתֵרין  ְלִמין  ׁשַ ָנא  ׁשְ ֵני  ּבְ
ח  ִבְמׁשַ ִפיָלא  ּדְ ִמְנֲחָתא  א  ֻסְלּתָ
ְתֲעֵבד  ּתִ ָתא  ּבְ ׁשַ 10 ֲעַלת  ּה:  ְוִנְסּכֵ
ּה:  ְוִנְסּכַ ִדיָרא  ּתְ ֲעַלת  ַעל  א  ּתָ ּבַ ׁשַ ּבְ
ָקְרבּון ֲעָלָתא  י ַיְרֵחיכֹון ּתְ 11 ּוְבֵריׁשֵ
ּוְדַכר  ֵני תֹוֵרי ְתֵרין  ּבְ ְיָי ּתֹוִרין  ֳקָדם 
ְלִמין:  ְבָעא ׁשַ ָנא ׁשַ ֵני ׁשְ ִרין ּבְ ַחד ִאּמְ

ים  יהָֹו֑ה ְּכָבִׂש֨ יבּו ַלֽ ה ֲאֶׁש֥ר ַּתְקִר֖ ִאֶּׁש֔ ה ָהֽ ם זֶ֚ ַמְרָּת֣ ָלֶה֔ 3 ְוָאֽ
יד: 4 ֶאת־ַהֶּכֶ֥בׂש  ֹעָל֥ה ָתִמֽ ַלּ֖יֹום  ם ְׁשַנִ֥֧ים  ְּבֵנֽי־ָׁשָנ֧ה ְתִמיִמ֛
ֵּב֥ין  ה  ֲעֶׂש֖ ַּתֽ י  ַהֵּׁשִנ֔ ַהֶּכֶ֣בׂש  ְוֵא֙ת  ֶקר  ַבּ֑בֹ ֲעֶׂש֣ה  ַּתֽ ד  ֶאָח֖
ה ְּבלּוָל֛ה ְּבֶׁשֶ֥מן  ֶלת ְלִמְנָח֑ ֵאיָפ֛ה ֖סֹ ית ָהֽ ִים: 5 ַוֲֽעִׂשיִר֧ ַעְרָּבֽ ָהֽ
י  ִסיַנ֔ ְּבַה֣ר  ֲעֻׂשָי֙ה  ָהֽ יד  ָּתִמ֑ ת  6 ֹעַל֖ ין:  ַהִהֽ ת  ְרִביִע֥ ית  ָּכִת֖
ֶבׂש  ַלֶּכ֖ ין  ַהִה֔ ת  ְרִביִע֣ 7 ְוִנְסּכֹ֙ו  ה:  יהָֹוֽ ַלֽ ה  ִאֶּׁש֖ ַח  ִני֔חֹ יַח  ְלֵר֣
ַהֶּכֶ֣בׂש  8 ְוֵא֙ת  ה:  יהָֹוֽ ַלֽ ר  ֵׁשָכ֖ ֶנֶ֥סְך  ַהֵּסְ֛ך  ֶדׁש  ַּבּ֗קֹ ד  ֶאָח֑ ָהֽ
ה  ֲעֶׂש֔ ֶקר ּוְכִנְסּכֹ֙ו ַּתֽ ת ַהּ֤בֹ ַעְרָּבִ֑ים ְּכִמְנַח֨ ה ֵּב֣ין ָהֽ ֲעֶׂש֖ י ַּתֽ ַהֵּׁשִנ֔

יהָֹוֽה: פ ַח ַלֽ יַח ִני֖חֹ ִאֵּׁש֛ה ֵר֥
ּוְׁשֵנ֣י  ם  ְּתִמיִמ֑ ְּבֵנֽי־ָׁשָנ֖ה  ים  ְׁשֵנֽי־ְכָבִׂש֥ ת  ַהַּׁשָּב֔ 9 ּוְביֹו֙ם 
ת  ֶמן ְוִנְסּֽכֹו: 10 ֹעַל֥ת ַׁשַּב֖ ה ְּבלּוָל֥ה ַבֶּׁש֖ ֶלת ִמְנָח֛ ים ֧סֹ ֶעְׂשֹרִנ֗

ּה: פ יד ְוִנְסָּכֽ ְּבַׁשַּבּ֑תֹו ַעל־ֹעַל֥ת ַהָּתִמ֖
ְּבֵנֽי־ ים  ָּפִר֨ יהָֹו֑ה  ַלֽ ה  ֹעָל֖ יבּו  ַּתְקִר֥ ם  ָחְדֵׁשיֶכ֔ 11 ּוְבָראֵׁש֙י 

ם:  ה ְּתִמיִמֽ ים ְּבֵנֽי־ָׁשָנ֛ה ִׁשְבָע֖ ד ְּכָבִׂש֧ ִיל ֶאָח֔ ִי֙ם ְוַא֣ ר ְׁשַנ֨ ָבָק֤

6 Like the one offered up…during the week of in-
augurating the Tabernacle: The uniqueness of the 
inaugural sacrifices is that Moses offered them him-
self. Since Moses was the collective, all-inclusive 
soul of his generation, by offering these sacrifices he 
paved the way for all other Jews to accomplish the 
same spiritual ends he did. Whereas parts of other 
offerings were eaten, the meat of the ascent-offering 

was consumed on the altar.101 Such is the Jew’s abil-
ity to relinquish his self-consciousness and dissolve 
into the greater reality of God. We inherit this abil-
ity from Moses.102

8 A fire-offering to please God: The Maggid of 
Mezeritch interpreted this phrase as follows:
A fire offering—when a Jew serves God with warmth 
and enthusiasm—this is pleasing to God.103

37. שמות כט, לח.  38. שמות כד, ו.  
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91. Above, 15:1-4.  92. Exodus 26:6.  93. Above, 15:5.  94. Rashi on Exodus 20:8.  95. Genesis 18:7.  96. Ibid. 22:13.  97. Ibid. 30:40.  
98. See Likutei Sichot, vol. 23, p. 203, note 30.  99. See Genesis 21:28-30; Sichot Kodesh 5727, vol. 2, p. 301.  100. Address of 12 Tamuz 5744.  

4 In the morning…in the afternoon: The “morning” 
symbolizes the bright, happy times in life, while the 
“evening” symbolizes the dark, difficult times. Just 
as we are to serve God when things are going well, 

so should we keep serving Him during the difficult 
periods in life. This constancy cements our relation-
ship with Him and enables us to develop a true feel-
ing of closeness to Him.100

3 And you shall say to the court, which is responsible for making sure the details 
of this sacrifice are carried out properly: ‘This is the fire- offering that you shall 
offer to God: two unblemished, one-year-old lambs each day as a continual 
ascent-offering.
4 The one lamb you shall offer in the morning, slaughtering it while facing west, 
and the other lamb you shall offer in the afternoon, facing east.
5 And together with this ascent-offering, you will offer its supplementary grain-
offering, as I commanded you previously:91 one-tenth of an ephah of fine flour for 
a grain-offering, mixed with a quarter of a hin of crushed-olive oil.
6 It will be a continual ascent-offering, offered like the one offered up at Mount 
Sinai before the giving of the Torah92 and the one offered during the week of inau-
gurating the Tabernacle: you must receive the blood in a vessel. Offer it to please 
Me, as a fire-offering to God.
7 Its supplementary libation shall be as I commanded you:93 one-quarter of a 
hin for each lamb, to be poured on the holy Altar as a libation of strong wine 
to God.
8 And the second lamb you shall offer in the afternoon. You shall offer it with 
the same grain-offering and libation as accompanied the morning offering, as a 
fire-offering to please God.
9 And in addition to the daily continual offerings, you must offer additional of-
ferings on the Sabbath, on the first day of every month, and on the festivals. Even 
though it is otherwise forbidden to slaughter animals on the Sabbath day, I com-
mand you94 to offer two unblemished, one-year-old lambs after the morning daily 
offering, and two-tenths of an ephah of fine flour as a grain-offering for the two of 
them, mixed with half a hin of olive oil, and its wine libation, half a hin.
10 The ascent-offering of each Sabbath may be offered only on its Sabbath—but 
not on another Sabbath, meaning that if you miss it you cannot make it up. You 
must bring this offering following the morning continual ascent-offering and its 
grain-offering and libation.
11 And on the first day of every month, Rosh Chodesh, you shall offer an ascent- 
offering to God: two young bulls, one ram, and seven one-year-old lambs, all 
unblemished. The bulls allude to Abraham (who fed the angels with a bull95), the 
ram alludes to Isaac (in whose stead a ram was offered96), and the lambs allude to 
Jacob (who took his pay from Laban’s flock97).98 There are seven lambs because this 
number alludes to the covenant between God and the Jewish people.99
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113. Or HaTorah, Bemidbar, p. 1156.  

ן ֵהן ְקצּוִבין  ּכֵ ר, ׁשֶ י ּפַ ט ִנְסּכֵ ּפַ ִמׁשְ ֹרִנים. ּכְ ה ֶעׂשְ לֹׁשָ 12 ּוׁשְ
ִאם ָעַבר  ָחְדׁשֹו. ׁשֶ ת ְנָסִכים: 14 ֹזאת ֹעַלת ֹחֶדׁש ּבְ ָפָרׁשַ ּבְ
ים  ִעיר ִעזִּ לּוִמין: 15 ּוׂשְ נֹו, ְוׁשּוב ֵאין לֹו ַתׁשְ ֵטל ָקְרּבָ יֹומֹו ּבָ
ׁש  ר ַעל ֻטְמַאת ִמְקּדָ ִאין ְלַכּפֵ ִעיֵרי ַהּמּוָסִפין ּבָ ל ׂשְ ְוגֹו'. ּכָ
ה  ּנָ ּתַ בּועֹות39. ְוִנׁשְ ֶכת ׁשְ ַמּסֶ ֹפָרׁש ּבְ ּמְ מֹו ׁשֶ יו, ַהּכֹל ּכְ ְוָקָדׁשָ
ר  ַכּפֵ ּמְ ׁשֶ ְדָך  ְלַלּמֶ "ַלה'",  ּבֹו:  ֱאַמר  ּנֶ ׁשֶ ֹחֶדׁש,  ֹראׁש  ִעיר  ׂשְ
יר  ֵאין ַמּכִ ה ְולֹא ַבּסֹוף, ׁשֶ ֵאין ּבֹו ְיִדיָעה לֹא ִבְתִחּלָ ַעל ׁשֶ
ִעיִרין  ָאר ַהּשְׂ ְלָבד, ּוׁשְ רּוְך הּוא ּבִ דֹוׁש ּבָ א ַהּקָ ֵחְטא ֶאּלָ ּבַ
רּוְך  ּבָ דֹוׁש  ַהּקָ ָאַמר  ָדה40:  ַאּגָ ּבָ ּוִמְדָרׁשֹו  ּנּו.  ִמּמֶ ְלֵמִדין 

ַעל  ֵרַח":  ַהּיָ ֶאת  י  ַעְטּתִ ּמִ ׁשֶ ַעל  ָעַלי  ָרה  ּפָ ּכַ "ָהִביאּו  הּוא: 
ה: ְוִנְסּכֹו. ֵאין "ְוִנְסּכֹו"  ן ַהּזֶ ְרּבָ ל ַהּקָ ה. ּכָ ִמיד ֵיָעׂשֶ ֹעַלת ַהּתָ
ל ְמֶלאֶכת  את: 18 ּכָ ֵאין ְנָסִכים ְלַחּטָ ִעיר, ׁשֶ מּוָסב ַעל ַהּשָׂ
ָהָאֵבד  ָבר  ּדָ גֹון  ּכְ ָלֶכם,  ִריָכה  ַהּצְ ְמָלאָכה  ֲאִפּלּו  ֲעֹבָדה. 
ִרים.  יֹום טֹוב: 19 ּפָ ל מֹוֵעד — ֲאסּוָרה ּבְ ֻחּלֹו ׁשֶ ֶרת ּבְ ּתֶ ַהּמֻ
ַאְבָרָהם"41:  ָרץ  ָקר  ַהּבָ "ְוֶאל  ֱאַמר:  ּנֶ ׁשֶ ַאְבָרָהם,  ֶנֶגד  ּכְ
ַיֲעֹקב,  ֶנֶגד  ּכְ ָבִשים.  ּכְ ִיְצָחק:  ל  ׁשֶ ֵאילֹו  ֶנֶגד  ּכְ ֵאיִלים. 
י  ַרּבִ ל  ׁשֶ יסֹודֹו  ּבִ ַיֲעֹקב"42.  ִהְפִריד  ִבים  ׂשָ "ְוַהּכְ ֱאַמר:  ּנֶ ׁשֶ

ן ָרִאיִתי ֹזאת:  ְרׁשָ ה ַהּדַ ֹמׁשֶ

א  ֻסְלּתָ רֹוִנין  ֶעשְׂ 12 ּוְתָלָתא 
ְלתֹוָרא  ח  ִבְמׁשַ ִפיָלא  ּדְ ִמְנֲחָתא 
ִמְנֲחָתא  א  ֻסְלּתָ רֹוִנין  ֶעשְׂ ּוְתֵרין  ָחד 
ָחד:  ְלִדְכָרא  ח  ִבְמׁשַ ִפיָלא  ּדְ
א  ֻסְלּתָ רֹוָנא  ֶעשְׂ רֹוָנא  13 ְוֶעשְׂ
ָרא ָחד  ח ְלִאּמְ ִפיָלא ִבְמׁשַ ִמְנֲחָתא ּדְ
ָנא  ֻקְרּבָ ְבַרֲעָוא  ָלא  ְלִאְתַקּבָ ֲעָלָתא 
ְלגּות ִהיָנא  ּפַ יהֹון  14 ְוִנְסּכֵ ְיָי:  ֳקָדם 
ְיֵהי ְלתֹוָרא ְוַתְלּתּות ִהיָנא ְלִדְכָרא 
א  ּדָ ַחְמָרא  ָרא  ְלִאּמְ ִהיָנא  ְוַרְבעּות 
ן  ּכֵ תּוֵתּה  ִאְתַחּדָ ּבְ ַיְרָחא  ֵריׁש  ֲעַלת 
15 ּוְצִפיר  א:  ּתָ ׁשַ ַיְרֵחי  י  ֵריׁשֵ ְלָכל 
ְיָי  ֳקָדם  אָתא  ְלַחּטָ ַחד  ין  ִעּזִ ר  ּבַ
ּה:  ְוִנְסּכֵ ִיְתֲעֵבד  ִדיָרא  ּתְ ֲעַלת  ַעל 
ַעת  ַאְרּבְ ּבְ ַקְדָמָאה  16 ּוְבַיְרָחא 
ֳקָדם  ְסָחא  ּפִ ְלַיְרָחא  יֹוָמא  ָרא  ַעשְׂ
יֹוָמא  ָרא  ַעשְׂ ת  17 ּוְבַחְמׁשַ ְיָי: 
יֹוִמין  ְבָעא  ׁשַ א  ַחּגָ ָהֵדין  ְלַיְרָחא 
ַקְדָמָאה  יֹוָמא  18 ּבְ ִיְתֲאֵכל:  יר  ּטִ ּפַ
ְלָחן  ּפֻ ֲעִביַדת  ל  ּכָ יׁש  ַקּדִ ְמָעַרע 
ָנא  ֻקְרּבָ 19 ּוְתָקְרבּון  דּון:  ַתְעּבְ ָלא 
ֵרין  ֵני תֹוֵרי ּתְ ֲעָלָתא ֳקָדם ְיָי ּתֹוִרין ּבְ
ָנא  ׁשְ ֵני  ּבְ ִרין  ִאּמְ ְבָעא  ְוׁשַ ָחד  ּוְדַכר 
20 ּוִמְנַחְתהֹון  ְלכֹון:  ְיהֹון  ְלִמין  ׁשַ
ָלָתא  ּתְ ח  ִבְמׁשָ ִפיָלא  ּדְ א  ֻסְלּתָ
רֹוִנין  ֶעשְׂ ּוְתֵרין  ְלתֹוָרא  רֹוִנין  ֶעשְׂ
רֹוָנא  21 ֶעשְׂ דּון:  ְעּבְ ּתַ ְלִדְכָרא 
ן  ּכֵ ָחד  ָרא  ְלִאּמְ ד  ְעּבֵ ּתַ רֹוָנא  ֶעשְׂ

ִרין:  ְבָעא ִאּמְ ְלׁשַ

ר  ַלָּפ֖ ֶמן  ַבֶּׁש֔ ְּבלּוָל֣ה  ִמְנָח֙ה  ֶלת  ֤סֹ ים  ֶעְׂשֹרִנ֗ 12 ּוְׁשלָׁש֣ה 

ִיל  ָלַא֖ ֶמן  ַבֶּׁש֔ ְּבלּוָל֣ה  ִמְנָח֙ה  ֶלת  ֤סֹ ים  ֶעְׂשֹרִנ֗ ּוְׁשֵנ֣י  ד  ֶאָח֑ ָהֽ
ֶמן  ַבֶּׁש֔ ְּבלּוָל֣ה  ִמְנָח֙ה  ֶלת  ֤סֹ ִעָּׂש֗רֹון  ן  13 ְוִעָּׂש֣רֹ ד:  ֶאָחֽ ָהֽ
ם  ה: 14 ְוִנְסֵּכיֶה֗ יהָֹוֽ ה ַלֽ ַח ִאֶּׁש֖ יַח ִני֔חֹ ד ֹעָל֙ה ֵר֣ ֶאָח֑ ֶבׂש ָהֽ ַלֶּכ֖
ין  ת ַהִה֛ ִיל ּוְרִביִע֥ ין ָלַא֗ ת ַהִה֣ ר ּוְׁשִליִׁש֧ ה ַלָּפ֜ ִיְהֶי֨ י ַהִהין֩  ֲחִצ֣
ַהָּׁשָנֽה:  י  ְלָחְדֵׁש֖ ְּבָחְדׁ֔שֹו  ֶדׁ֙ש  ֨חֹ ֹעַל֥ת  את  ֣זֹ ִ֑֧ין  ָי ֶבׂש  ַלֶּכ֖
יד  ַהָּתִמ֛ ַעל־ֹעַל֧ת  יהָֹו֑ה  ַלֽ את  ְלַחָּט֖ ד  ֶאָח֛ ִעִּז֥ים  יר  15 ּוְׂשִע֨

ה ְוִנְסּֽכֹו: ס ֵיָֽעֶׂש֖
ֶדׁש  ַל֑חֹ ֖יֹום  ָעָׂש֛ר  ְּבַאְרָּבָע֥ה  ִראׁ֗שֹון  ָהֽ ֶדׁש  16 ּוַב֣חֹ שישי 

ג  ָח֑ ַהֶּז֖ה  ֶדׁש  ַל֥חֹ ֛יֹום  ָעָׂש֥ר  ה  ֲחִמָּׁש֨ 17 ּוַבֽ ה:  יהָֹוֽ ַלֽ ַסח  ֶּפ֖
ִמְקָרא־ ִראׁ֖שֹון  ָהֽ 18 ַּבּ֥יֹום  ל:  ֵיָֽאֵכֽ ַמּ֖צֹות  ים  ָיִמ֔ ִׁשְבַע֣ת 

ם ִאֶּׁש֤ה  ֲעֽׂשּו: 19 ְוִהְקַרְבֶּת֨ ה ֹ֥לא ַתֽ ֶדׁש ָּכל־ְמֶל֥אֶכת ֲעֹבָד֖ ֑קֹ
ְוִׁשְבָע֤ה  ד  ֶאָח֑ ִיל  ְוַא֣ ְׁשַנִ֖ים  ר  ְּבֵנֽי־ָבָק֛ ים  ָּפִר֧ יהוָֹ֔ה  ַלֽ ֹעָל֙ה 
ֶלת  ֖סֹ ם  ְנָחָת֔ 20 ּוִמ֨ ם:  ָלֶכֽ ִיְה֥יּו  ם  ְּתִמיִמ֖ ה  ָׁשָנ֔ ְּבֵנ֣י  ְכָבִׂשי֙ם 
ִיל  ר ּוְׁשֵנ֧י ֶעְׂשֹרִנ֛ים ָלַא֖ ים ַלָּפ֗ ה ֶעְׂשֹרִנ֜ ֶמן ְׁשלָׁש֨ ְּבלּוָל֣ה ַבָּׁש֑
ת  ְלִׁשְבַע֖ ד  ֶאָח֑ ָהֽ ֶבׂש  ַלֶּכ֖ ה  ֲעֶׂש֔ ַּתֽ ִעָּׂשרֹו֙ן  21 ִעָּׂש֤רֹון  ֲעֽׂשּו:  ַּתֽ

ים:  ַהְּכָבִׂשֽ



Allegorically, this verse refers to the soul’s continu-
ous yearning to ascend out of and transcend the 
confines of its existence within the body and regain 
the Divine consciousness it knew before its descent 

into this world. This love for God became fixed in 
every Jew’s soul-consciousness when God revealed 
Himself to us at Mt. Sinai.113

39. ט, א.  40. שבועות ט, א.  41. בראשית יח, ז.  42. בראשית ל, מ.  
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104. Above, 15:4, 6, 9.  105. Above, 15:5, 7, 10.  106. That is, they were unaware of their impurity (or that of what they ate) both 
before and after they transgressed. Other cases are atoned for by other offerings (see Leviticus 5:2-3, 16:16).  107. Genesis 1:16.  
108. Exodus 12:25-27 43-49; Leviticus 23:5.  109. Exodus 12:15, 23:15, 34:18; Leviticus 23:6.  110. Leviticus 23:7.  111. Or Torah, Be-
midbar, p. 50.  112. Or HaTorah, Bemidbar, p. 1116. This was similar to the offerings of the tribal leaders at the inauguration of the 
Tabernacle. They each offered the same offerings, but their meditative intentions were different, as described in the Midrash.  

14 The ascent-offering of each new month may be 
offered only in its month throughout the months 
of the year: Every month a different permutation of 
God’s Name (that is, the four-letter Name, spelled 
yud-hei-vav-hei and referred to as Havayah) is mani-
fest in creation. The Maggid of Mezeritch explained 
that the monthly offerings ascend on High via the 

specific permutation manifest that month.111

Rabbi Menachem Mendel of Lubavitch added that 
although the same sacrifices were offered every 
month, the meditative intention accompanying 
them differed, and was based on these differing 
permutations.112

12 The supplementary offerings for these animals, as you have been commanded, 
are three-tenths of an ephah of fine flour as a grain-offering, mixed with half a hin 
of olive oil for each bull; two-tenths of an ephah of fine flour as a grain-offering, 
mixed with a third of a hin of olive oil for each ram,
13 and one-tenth of an ephah of fine flour mixed with a quarter of a hin of olive 
oil as a grain-offering for each lamb.104 Offer each as an ascent-offering to please 
God, as a fire-offering to God.
14 And their libations: half a hin of wine for each bull, a third of a hin of wine for 
each ram, and a quarter of a hin of wine for each lamb.105 The ascent-offering of 
the first day of each month may be offered only in its month—if you miss it you 
cannot make it up—throughout the months of the year.
15 Besides these, you must also offer on the first day of each month one young 
male goat for a sin-offering to God, to atone for those who unwittingly106 entered 
the Sanctuary precincts while defiled, ate consecrated food while defiled, or ate 
consecrated food that had become defiled. The goats offered as additional offer-
ings on the festivals serve the same purpose. But the one offered on the first day of 
each month also atones for My “sin,” so to speak, of diminishing the moon.107 All 
these additional offerings and their libations shall be offered following the morn-
ing continual ascent-offering, its grain-offering, and its libation.
Sixth Reading 16 As I have commanded you, on the fourteenth day of the first 
month, Nisan, you shall offer a Passover offering to God.108

17 On the fifteenth day of this month, a festival named after the Passover (Pesach) 
offering begins; unleavened bread shall be eaten for seven days.109

18 The first day is a holy occasion; you shall not perform any mundane work, 
even if this entails irretrievable loss.110

19 In addition, you shall offer a fire-offering, an ascent-offering to God identi-
cal to that offered on the first day of each month: two young bulls, one ram, and 
seven one-year-old lambs; they shall be unblemished for you.
20 Their grain-offerings shall be fine flour mixed with olive oil, as prescribed: 
you shall offer three-tenths of an ephah for each bull and two-tenths of an ephah 
for the ram,
21 and you shall offer one-tenth of an ephah for each lamb, for all seven lambs.
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ָפֵרי  ּלֹא ִיְהיּו ּפֹוֲחִתין ְוהֹוְלִכין ּכְ ֲעׂשּו ַלּיֹום. ׁשֶ ה ּתַ ֵאּלֶ 24 ּכָ
ּכּוֵרי  "ּבִ ָקרּוי  בּועֹות  ָ ַהּשׁ ַחג  ּכּוִרים.  ַהּבִ 26 ּוְביֹום  ֶהָחג: 
ִראׁשֹוִנים  ֵהם  ׁשֶ ֶחם,  ַהּלֶ י  ּתֵ ׁשְ ם  ׁשֵ ַעל  ים",  ִחּטִ ְקִציר 

ָלֶכם  ִיְהיּו  ִמיִמם  31 ּתְ ֶהָחָדׁש:  ִמן  ָאה  ַהּבָ ים  ִחּטִ ְלִמְנַחת 
ַרּבֹוֵתינּו43  ָלְמדּו  ְתִמיִמים.  ִיְהיּו  ָסִכים  ַהּנְ ַאף  יֶהם.  ְוִנְסּכֵ

ָסִכים:  סּול ַלּנְ ֶהֱעָלה ְקָמִחין ּפָ ִין ׁשֶ ַהּיַ אן ׁשֶ ִמּכָ

ָרא  אָתא ָחד ְלַכּפָ 22 ּוְצִפיָרא ְדַחּטָ
ִהיא  ר ֵמֲעַלת ַצְפָרא ּדְ ֲעֵליכֹון: 23 ּבַ
ין:  ִאּלֵ ָית  דּון  ְעּבְ ּתַ ִדיָרא  ּתְ ֲעַלת 
ְבָעא  ׁשִ ְליֹוָמא  דּון  ְעּבְ ּתַ ין  ִאּלֵ 24 ּכְ
ַרֲעָוא  ּבְ ל  ִמְתַקּבֵ ּדְ ן  ֻקְרּבַ ְלֵחם  יֹוִמין 
ִיְתֲעֵבד  ִדיָרא  ּתְ ֲעַלת  ַעל  ְיָי  ֳקָדם 
ִביָעָאה  ׁשְ 25 ּוְביֹוָמא  ּה:  ְוִנְסּכֵ
ֲעִביַדת  ל  ּכָ ְלכֹון  ְיֵהי  יׁש  ַקּדִ ְמָעַרע 
26 ּוְביֹוָמא  דּון:  ַתְעּבְ ָלא  ְלָחן  ּפֻ
ִמְנֲחָתא  ָקרֹוֵביכֹון  ּבְ ְדִבּכּוַרּיָא 
ְמָעַרע  ַעְצָרֵתיכֹון  ּבְ ְיָי  ֳקָדם  א  ֲחַדּתָ
ְלָחן  ּפֻ ֲעִביַדת  ל  ּכָ ְלכֹון  ְיֵהי  יׁש  ַקּדִ
ֲעָלָתא  27 ּוְתָקְרבּון  דּון:  ַתְעּבְ ָלא 
ּתֹוִרין  ְיָי  ֳקָדם  ְבַרֲעָוא  ָלא  ְלִאְתַקּבָ
ְבָעא  ׁשַ ָחד  ַכר  ּדְ ֵרין  ּתְ תֹוֵרי  ֵני  ּבְ
28 ּוִמְנַחְתהֹון  ָנא:  ׁשְ ֵני  ּבְ ִרין  ִאּמְ
ָלָתא  ּתְ ח  ִבְמׁשָ ִפיָלא  ּדְ א  ֻסְלּתָ
רֹוִנין  ֵרין ֶעשְׂ רֹוִנין ְלתֹוָרא ַחד ּתְ ֶעשְׂ
רֹוָנא  רֹוָנא ֶעשְׂ ְלִדְכָרא ָחד: 29 ֶעשְׂ
ִרין:  ִאּמְ ְבָעא  ְלׁשַ ן  ּכֵ ָחד  ָרא  ְלִאּמְ
ָרא  ְלַכּפָ ָחד  ין  ִעּזִ ר  ּבַ 30 ְצִפיר 
ִדיָרא  ּתְ ֵמֲעַלת  ר  31 ּבַ ֲעֵליכֹון: 
ְלִמין ְיהֹון ְלכֹון  דּון ׁשַ ְעּבְ ּוִמְנֲחֵתּה ּתַ
ִביָעָאה  ׁשְ 29:1 ּוְבַיְרָחא  יהֹון:  ְוִנְסּכֵ
יׁש ְיֵהי ְלכֹון  ַחד ְלַיְרָחא ְמָעַרע ַקּדִ ּבְ
יֹום  דּון  ַתְעּבְ ָלא  ְלָחן  ּפֻ ֲעִביַדת  ל  ּכָ

ָבא ְיֵהי ְלכֹון:  ַיּבָ

ֹעַל֣ת  23 ִמְּלַב֙ד  ם:  ֲעֵליֶכֽ ר  ְלַכֵּפ֖ ד  ֶאָח֑ את  ַחָּט֖ יר  22 ּוְׂשִע֥

ֶּלה  24 ָּכֵא֜ ֶּלה:  ֲעׂ֖שּו ֶאת־ֵאֽ ַּתֽ יד  ַהָּתִמ֑ ְלֹעַל֣ת  ר  ֲאֶׁש֖ ֶקר  ַהּ֔בֹ
יהָֹו֑ה  ַלֽ ַח  יַח־ִני֖חֹ ֵרֽ ִאֵּׁש֥ה  ֶלֶ֛חם  ים  ָיִמ֔ ִׁשְבַע֣ת  ַלּיֹו֙ם  ֲעׂ֤שּו  ַּתֽ
י ִמְקָרא־ ה ְוִנְסּֽכֹו: 25 ּוַבּיֹו֙ם ַהְּׁשִביִע֔ יד ֵיָֽעֶׂש֖ ַעל־עֹוַל֧ת ַהָּתִמ֛

ֲעֽׂשּו: ס ה ֹ֥לא ַתֽ ֶדׁש ִיְהֶי֣ה ָלֶכ֑ם ָּכל־ְמֶל֥אֶכת ֲעֹבָד֖ ֖קֹ
יהוָֹ֔ה  ַלֽ ֲחָדָׁש֙ה  ה  ִמְנָח֤ ם  יְבֶכ֜ ְּבַהְקִר֨ ים  ַהִּבּכּוִר֗ 26 ּוְב֣יֹום 

ה  ם ָּכל־ְמֶל֥אֶכת ֲעֹבָד֖ ֶדׁ֙ש ִיְהֶי֣ה ָלֶכ֔ ְקָרא־֨קֹ ֵתיֶכ֑ם ִמֽ ֻב֖עֹ ְּבָׁשֽ
ים  יהוָֹ֔ה ָּפִר֧ ַח֙ ַלֽ יַח ִני֨חֹ ה ְלֵר֤ ם עֹוָל֜ ֲעֽׂשּו: 27 ְוִהְקַרְבֶּת֨ ֹ֥לא ַתֽ
ָׁשָנֽה:  ְּבֵנ֥י  ים  ְכָבִׂש֖ ִׁשְבָע֥ה  ד  ֶאָח֑ ִיל  ַא֣ ְׁשַנִ֖ים  ר  ְּבֵנֽי־ָבָק֛
ַלָּפ֣ר  ֶעְׂשֹרִני֙ם  ְׁשלָׁש֤ה  ֶמן  ַבָּׁש֑ ְּבלּוָל֣ה  ֶלת  ֖סֹ ם  ְנָחָת֔ 28 ּוִמ֨

ִעָּׂש֔רֹון  29 ִעָּׂשרֹו֙ן  ד:  ֶאָחֽ ָהֽ ִיל  ָלַא֖ ים  ֶעְׂשֹרִנ֔ ְׁשֵנ֙י  ד  ֶאָח֔ ָהֽ
ד  ֶאָח֑ ים  ִעִּז֖ יר  30 ְׂשִע֥ ים:  ַהְּכָבִׂשֽ ת  ְלִׁשְבַע֖ ד  ֶאָח֑ ָהֽ ֶבׂש  ַלֶּכ֖
ֲעׂ֑שּו  ַּתֽ ּוִמְנָח֖תֹו  יד  ַהָּתִמ֛ ֹעַל֧ת  ד  31 ִמְּלַב֞ ם:  ֲעֵליֶכֽ ר  ְלַכֵּפ֖

ם: פ ם ְוִנְסֵּכיֶהֽ ְהיּו־ָלֶכ֖ ם ִיֽ ְּתִמיִמ֥
ִיְהֶי֣ה  ֶדׁ֙ש  ְקָרא־֨קֹ ִמֽ ֶדׁש  ַל֗חֹ ד  ְּבֶאָח֣ י  ַהְּׁשִביִע֜ ֶדׁש  29:1 ּוַב֨חֹ

ִיְהֶי֥ה  ה  ְּתרּוָע֖ ֥יֹום  ֲעׂ֑שּו  ַתֽ ֹ֣לא  ה  ֲעֹבָד֖ ָּכל־ְמֶל֥אֶכת  ם  ָלֶכ֔
ם:  ָלֶכֽ

voice. The king indeed recognized his son’s voice 
and sent for him, and so they were reunited.
So, too, the Jewish soul is God’s child; this child 
was sent into the foreign environment of this ma-
terial world for its own edification, accomplished 
by learning the Torah and fulfilling its command-
ments. But by indulging in the delights of this 
world, the soul becomes increasingly estranged 
from its native milieu; it is gradually drawn into an 
environment that does not recognize Divinity and 
is not concerned with it, and it eventually forgets 
the language of holiness and purity.
But at some point, it remembers who it is and cries 
out to God. This is the wordless blast of the shofar, 
which utters the innermost voice of the soul in its 

regret for its past deeds, its longing for its Divine 
home, and its desire to rededicate itself to its Father. 
When God hears this cry, it arouses His mercy, and 
He forgives the soul restoring it to its former inti-
macy with Him.
Rabbi Levi Yitzchak of Berditchev gave the follow-
ing analogy:
A king once set out on a journey that led him deep 
into a thick forest. At one point, he lost his way and 
could not determine how to get out. A group of vil-
lagers passed by, so he asked them for directions 
back to the palace. But they did not recognize him, 
so they did not know if they should help him or 
not, and moreover, they did not know the way to 
the palace. Eventually, someone passed by who did 

43. מנחות פז, א.  
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1 It shall be a day of shofar-sounding for you: The 
Ba’al Shem Tov gave the following analogy to illus-
trate the effect of blowing the shofar:
Once there was a king who had an only son. The 
son was well learned and his father loved him very 
much. One day, the king and the prince decided 
that it would be educational for the prince to travel 
to faraway lands to learn the wisdom and ways 
of the people who lived there. The king gave the 
prince an entourage of ministers and servants as 
well as a large amount of money for this expedi-
tion, all so that he advance in his knowledge and 
wisdom beyond his ability to do so at home, in the 
king’s court.
But as the journey wore on, the prince spent all the 

money on the luxuries he was accustomed to at 
home plus other excesses that he indulged in on the 
way. Eventually, he was left with nothing, and had 
arrived at a place so far away from home that no 
one there had ever heard of his father.

Distraught, the prince decided it was time to go 
home. But he had been away so long that he had 
forgotten his native tongue, so when he finally made 
his way back to the capital city of his kingdom, he 
could not explain to anyone who he was and where 
he needed to go. He tried to gesture to them that 
he was the prince, but of course no one paid any 
attention to him. Finally, when he was near enough 
the palace so the king could hear him, he let loose a 
wordless scream so his father would recognize his 

22 You shall also offer one young male goat for a sin-offering to atone for you.
23 You shall offer these besides the morning ascent-offering, which is offered as 
a continual ascent-offering.
24 Like these, you shall offer daily for seven days, as food of the fire-offering to 
please God; you shall offer this group of offerings following the morning con-
tinual ascent-offering and its grain-offering and libation.
25 The seventh day, i.e., the 21st of Nisan, shall also be a holy occasion for you; 
you shall not perform any mundane work on it, either.114 However, you are per-
mitted to perform mundane work on the intervening (i.e., the second to sixth) days 
of Passover if refraining from doing so would entail irretrievable loss.
26 As I have commanded you, the day when you offer the first fruits of the wheat 
harvest—that is, the day when you offer a grain-offering to God from the year’s 
new harvest of wheat, your festival that occurs seven weeks [shavuot] after Pass-
over, and is therefore known as Shavuot—shall be a holy occasion for you, and 
you shall not perform any mundane work on it.115

27 In addition, you shall offer an ascent- offering to please God identical to the 
one offered on the first day of each month: two young bulls, one ram, and seven 
one-year-old lambs.
28 Their grain-offerings shall be fine flour mixed with olive oil, as prescribed: 
three-tenths of an ephah for each bull, two-tenths of an ephah for the ram,
29 and one-tenth of an ephah for each lamb, for all seven lambs.
30 You shall also offer one young male goat to atone for you.
31 You shall offer this besides the morning continual ascent-offering and its 
grain-offering and libation; these additional offerings shall be unblemished for 
you, as well as their libations, all of which must also be “unblemished,” i.e., the 
wine must not have any moldy scum on its surface.
29:1 As I have commanded you, the first day of Tishrei, the seventh month, shall 
be a holy occasion for you, i.e., Rosh HaShanah; you shall not perform any mun-
dane work. It shall be a day of shofar-sounding for you.116
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יֹום  ּבְ הּוא  ׁשֶ ֹחֶדׁש,  ֹראׁש  מּוְסֵפי  ַהֹחֶדׁש.  ֹעַלת  ַבד  6 ִמּלְ
ה  ֲעׂשֶ ִעיר ַהּנַ ִרים. ׂשָ ּפֻ את ַהּכִ ַבד ַחּטַ ָנה: 11 ִמּלְ ָ ֹראׁש ַהּשׁ
את: ְוֹעַלת  ם הּוא ַחּטָ ּגַ "ַאֲחֵרי מֹות"44, ׁשֶ ְפִנים ָהָאמּור ּבְ ּבִ
לּו:  ַהּלָ עֹולֹות  ֲעׂשּו  ּתַ ִמיד,  ַהּתָ עֹוַלת  ַבד  ּוִמּלְ ִמיד.  ַהּתָ
ֲעׂשּו",  "ּתַ ְוַעל  תּוִבים,  ַהּכְ ַהּמּוָסִפין  ַעל  מּוָסב  יֶהם.  ְוִנְסּכֵ
ֲעׂשּו  ִמיד ּוִמְנָחָתּה, ּתַ ַבד עֹוַלת ַהּתָ ְוהּוא ְלׁשֹון ִצּוּוי — ִמּלְ

ָכל  ּבְ ָהֲאמּוִרים  יֶהם"  "ְוִנְסּכֵ ל  ּכָ ְוֵכן  יֶהם.  ְוִנְסּכֵ ה  ֵאּלֶ ֶאת 
ּה"  "ְוִנְסּכָ ל  ּכָ ׁשֶ ֶהָחג,  נֹות  ָקְרּבְ ל  ֶ ִמּשׁ חּוץ  ַהּמֹוֲעדֹות, 
ִמיד ְוֵאיָנן  ים ַעל ַהּתָ ֶהם, מּוַסּבִ ּבָ יֶהם" "ּוְנָסֶכיָה" ׁשֶ "ְוִנְסּכֵ
ְלַעְצָמן  תּוִבין  ּכְ מּוָסִפין  ל  ׁשֶ יֶהם  ִנְסּכֵ ֲהֵרי  ׁשֶ ִצּוּוי,  ְלׁשֹון 

ָכל יֹום ָויֹום:  ּבְ

ָלא  ְלִאְתַקּבָ ֲעָלָתא  דּון  2 ְוַתְעּבְ
ַחד  ּתֹוֵרי  ר  ּבַ ּתֹור  ְיָי  ֳקָדם  ְבַרֲעָוא 
ְבָעא  ׁשַ ָנא  ׁשְ ֵני  ּבְ ִרין  ִאּמְ ָחד  ַכר  ּדְ
ִפיָלא  א ּדְ ְלִמין: 3 ּוִמְנַחְתהֹון ֻסְלּתָ ׁשַ
ְלתֹוָרא  רֹוִנין  ֶעשְׂ ָלָתא  ּתְ ח  ִבְמׁשָ
רֹוָנא  רֹוִנין ְלִדְכָרא: 4 ְוֶעשְׂ ֵרין ֶעשְׂ ּתְ
ִרין:  ְבָעא ִאּמְ ן ְלׁשַ ָרא ָחד ּכֵ ַחד ְלִאּמְ
אָתא  ַחּטָ ַחד  ין  ִעּזִ ר  ּבַ 5 ּוְצִפיר 
ר ֵמֲעַלת ַיְרָחא  ָרא ֲעֵליכֹון: 6 ּבַ ְלַכּפָ
ּוִמְנֲחַתּה  ִדיָרא  ּתְ ַוֲעַלת  ּוִמְנֲחַתּה 
ָלא  ְלִאְתַקּבָ ְלהֹון  ַדֲחֵזי  ּכְ יהֹון  ְוִנְסּכֵ
ָרא  ָנא ֳקָדם ְיָי: 7 ּוְבַעשְׂ ְבַרֲעָוא ֻקְרּבָ
יׁש  ִביָעָאה ָהֵדין ְמָעַרע ַקּדִ ְלַיְרָחא ׁשְ
ל  ּכָ ְתכֹון  ַנְפׁשָ ָית  ּוְתַעּנּון  ְלכֹון  ְיֵהי 
8 ּוְתָקְרבּון  דּון:  ַתְעּבְ ָלא  א  ֲעִביְדּתָ
ְבַרֲעָוא  ָלא  ְלִאְתַקּבָ ְיָי  ֳקָדם  ֲעָלָתא 
ִרין  ִאּמְ ָחד  ַכר  ּדְ ַחד  ּתֹוֵרי  ר  ּבַ ּתֹור 
ְלִמין ְיהֹון ְלכֹון:  ְבָעא ׁשַ ָנא ׁשַ ֵני ׁשְ ּבְ
ח  ִפיָלא ִבְמׁשָ א ּדְ 9 ּוִמְנַחְתהֹון ֻסְלּתָ
ֵרין  ּתְ ְלתֹוָרא  רֹוִנין  ֶעשְׂ ָלָתא  ּתְ
רֹוָנא  10 ֶעשְׂ רֹוִנין ְלִדְכָרא ָחד:  ֶעשְׂ
ְבָעא  ְלׁשַ ן  ּכֵ ָחד  ָרא  ְלִאּמְ רֹוָנא  ֶעשְׂ
ַחד  ין  ִעּזִ ר  ּבַ 11 ְצִפיר  ִרין:  ִאּמְ
ְדִכּפּוַרּיָא  אָתא  ֵמַחּטָ ר  ּבַ אָתא  ַחּטָ

יהֹון:  ִדיָרא ּוִמְנֲחַתּה ְוִנְסּכֵ ַוֲעַלת ּתְ

ד  ֶאָח֖ ר  ֶּבן־ָּבָק֛ ַּפ֧ר  יהוָֹ֔ה  ַלֽ ַח֙  ִני֨חֹ יַח  ְלֵר֤ ה  ֹעָל֜ ם  2 ַוֲֽעִׂשיֶת֨
ם  ְנָחָת֔ 3 ּוִמ֨ ם:  ְּתִמיִמֽ ה  ְּבֵנֽי־ָׁשָנ֛ה ִׁשְבָע֖ ים  ְּכָבִׂש֧ ד  ֶאָח֑ ִיל  ַא֣
ים  ֶעְׂשֹרִנ֖ ְׁשֵנ֥י  ר  ַלָּפ֔ ֶעְׂשֹרִני֙ם  ְׁשלָׁש֤ה  ֶמן  ַבָּׁש֑ ְּבלּוָל֣ה  ֶלת  ֖סֹ
ים:  ת ַהְּכָבִׂשֽ ד ְלִׁשְבַע֖ ֶאָח֑ ֶבׂש ָהֽ ד ַלֶּכ֖ ִיל: 4 ְוִעָּׂש֣רֹון ֶאָח֔ ָלָאֽ
6 ִמְּלַבד֩  ם:  ֲעֵליֶכֽ ר  ְלַכֵּפ֖ ַחָּט֑את  ד  ֶאָח֖ 5 ּוְׂשִעיר־ִעִּז֥ים 
ם  ְוִנְסֵּכיֶה֖ ּה  ּוִמְנָחָת֔ ַהָּתִמי֙ד  ְוֹעַל֤ת  ּה  ּוִמְנָחָת֗ ֶדׁש  ַה֜חֹ ת  ֹעַל֨

יהָֹוֽה: ס ה ַלֽ ַח ִאֶּׁש֖ יַח ִני֔חֹ ם ְלֵר֣ ְּכִמְׁשָּפָט֑
ִיְהֶי֣ה  ֶדׁ֙ש  ְקָרא־֨קֹ ִמֽ ה  ַהּזֶ֗ י  ַהְּׁשִביִע֜ ֶדׁש  ַל֨חֹ ָעׂשֹור֩  7 ּוֶבֽ
ֲעֽׂשּו:  ַתֽ ֹ֥לא  ה  ָּכל־ְמָלאָכ֖ ֵתיֶכ֑ם  ֶאת־ַנְפֽׁשֹ ם  ְוִעִּניֶת֖ ם  ָלֶכ֔
ד  ֶאָח֖ ר  ֶּבן־ָּבָק֛ ַּפ֧ר  ַח  ִני֔חֹ יַח  ֵר֣ יהָֹו֙ה  ַלֽ ֹעָל֤ה  ם  8 ְוִהְקַרְבֶּת֨
ם:  ָלֶכֽ ִיְה֥יּו  ם  ְּתִמיִמ֖ ה  ִׁשְבָע֔ ְּבֵנֽי־ָׁשָנ֙ה  ים  ְּכָבִׂש֤ ד  ֶאָח֑ ִיל  ַא֣
ר ְׁשֵנ֙י  ֶמן ְׁשלָׁש֤ה ֶעְׂשֹרִני֙ם ַלָּפ֔ ֶלת ְּבלּוָל֣ה ַבָּׁש֑ ם ֖סֹ ְנָחָת֔ 9 ּוִמ֨
ד  ֶאָח֑ ָהֽ ֶבׂש  ַלֶּכ֖ ִעָּׂש֔רֹון  10 ִעָּׂשרֹו֙ן  ד:  ֶאָחֽ ָהֽ ִיל  ָלַא֖ ים  ֶעְׂשֹרִנ֔
ד  ִמְּלַב֞ ַחָּט֑את  ד  ֶאָח֖ 11 ְׂשִעיר־ִעִּז֥ים  ים:  ַהְּכָבִׂשֽ ת  ְלִׁשְבַע֖

ם: ס ּה ְוִנְסֵּכיֶהֽ יד ּוִמְנָחָת֖ ַחַּט֤את ַהִּכֻּפִרי֙ם ְוֹעַל֣ת ַהָּתִמ֔

This annual renewal is necessary if life is to retain 
its freshness and novelty. Every level of Divine 
consciousness carries its inherent modes of think-
ing, expression, and action—its own language. If 
we merely continue developing the same level of 
Divine consciousness we have been nurturing the 
past year, we will remain locked in its intrinsic limi-
tations and religious life will begin to seem repeti-
tive and dull. On Rosh Hashanah, God withdraws 
the Divine energy that sustained creation the previ-
ous year and replenishes with new and fresh vital-
ity. It is therefore an opportunity for us to do the 
same: to make a quantum leap to a new plateau of 

Divine consciousness that will inspire our lives for 
the coming year.
To do this, however, we cannot rely on words, be-
cause words carry specific meanings for us that are 
limited by the knowledge and experiences we have 
accrued in our lives. In order to break out of the 
contextual meaning of our limited modes of expres-
sion, we use the blast and wails of the shofar, which 
transcend the confines of language.
In this way, we recapture the innocence and inspira-
tion of a soul newly born and of the Jewish people at 
Mount Sinai, and this renewed inspiration powers 
our relationship with God for the coming year.120

44. ויקרא טז, ט.  
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recognize that this was the king and who did know 
the way to the palace, so he escorted the king back 
home. The king was so impressed with this person’s 
knowledge that he made him his personal advisor.

A long time after this, the advisor wronged the king 
in some way, and in his anger, the king told his min-
isters to judge the advisor and declare him guilty 
of rebellion. The advisor was very upset because 
he knew what this meant, so he asked the king for 
one last request: that they both dress themselves in 
the clothes they wore when they had their first en-
counter in the forest. The king agreed, and when he 
put on the clothes he wore then and saw his advisor 
wearing the clothes he wore then, he remembered 
at once the tremendous favor the advisor had done 
him by leading him out of such a hopeless situation. 
In his gratitude, the king forgave the advisor of his 
misdeed and returned him to his post.

Similarly, when God wished to give the Torah, he 
first inquired of all the other nations and none ac-
cepted it. It began to look as if no one was interested 
in fulfilling God’s purpose in creation and God had 
created the world for naught. But then, the Jews ac-
cepted the Torah immediately and enthusiastically.
Eventually, our initial enthusiasm waned and we 
transgressed the Torah’s instructions. We therefore 
blow the shofar to remind God of the day when 
we first “met” at Mount Sinai and the shofar was 
blowing as we accepted His Torah. The shofar blast 
reminds God of how we accepted His Torah uncon-
ditionally, and He forgives our misdeeds.119

Both of these parables revolve around the idea that 
Rosh Hashanah is a time of renewal, of returning to 
the origin and drawing new levels of connection 
from the inexhaustible wellsprings of our relation-
ship with God.

2 In addition, you shall offer an ascent-offering to please God: one young bull, 
one ram, and seven one-year-old lambs, all unblemished. This, too, is identical 
with the additional offering for the first day of each month, except that only one 
bull is required instead of two.
3 And their grain-offering shall be fine flour mixed with olive oil, as prescribed: 
three-tenths of an ephah for the bull, two-tenths of an ephah for the ram,
4 and one-tenth of an ephah for each lamb, for the seven lambs.
5 You shall also offer one young male goat as a sin-offering, to atone for you.
6 Offer all this following the ascent-offering of the first day of the month and 
its grain-offering and libation and the morning continual ascent-offering and its 
grain-offering and libation. With the additional offerings, you must also offer their 
libations as prescribed for them, as a fire-offering to please God.
7 As I have commanded you, the tenth day of this seventh month shall be a holy 
occasion for you, i.e., Yom Kippur, and you shall afflict your souls. You shall not 
perform any work.117

8 In addition, you shall offer an ascent-offering to please God identical to that of-
fered on Rosh HaShanah: one young bull, one ram, and seven one-year-old lambs; 
they shall all be unblemished.
9 And their grain-offering shall be fine flour mixed with olive oil as prescribed: 
three-tenths of an ephah for the bull, two-tenths of an ephah for the ram,
10 and one-tenth of an ephah for each lamb, for the seven lambs.
11 You shall also offer a young male goat for a sin-offering, besides the special 
atonement sin-offering of Yom Kippur;118 and you shall offer these additional as-
cent-offerings and their libations besides the morning continual ascent-offering 
and its grain-offering and libation.
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ֶנֶגד  ְבִעים ֵהם, ּכְ ֵרי ֶהָחג ׁשִ ִרים. ּפָ יֶהם ַלּפָ 18 ּוִמְנָחָתם ְוִנְסּכֵ
ָלָיה ָלֶהם,  ְתַמֲעִטים ְוהֹוְלִכים, ִסיַמן ּכְ ּמִ ְבִעים ֻאּמֹות ׁשֶ ׁשִ
ים.  ָבׂשִ ּסּוִרין: ְוַלּכְ ין ֲעֵליֶהם ִמן ַהּיִ ׁש ָהיּו ְמִגּנִ ְקּדָ ּוִביֵמי ַהּמִ
ְקבּוִעים  ְוֵהם  ְפזּוָרה"45.  ה  "ׂשֶ ְקְראּו  ּנִ ׁשֶ ָרֵאל  ִיׂשְ ֶנֶגד  ּכְ
מֹוֶנה  ּוׁשְ ִעים  ׁשְ ּתִ מֹוָנה, ְלַכּלֹות ֵמֶהם  ּוׁשְ ִעים  ׁשְ ּתִ ּוִמְנָיָנם 

ַעל  יֶהם",  "ְוִנְסּכֵ ֶנֱאַמר:  ִני  ֵ ּשׁ ּבַ תֹוָרה.  ֵנה  ִמׁשְ ּבְ ׁשֶ ְקָללֹות 
מֹו  ּכְ ִלְדֹרׁש,  א  ֶאּלָ ׁשֹון  ַהּלָ ה  ּנָ ׁשִ ְולֹא  ַהּיֹום,  ִמיֵדי  ּתְ ֵני  ׁשְ
יֶהם",  "ְוִנְסּכֵ ִני  ֵ ּשׁ ּבַ ִלְבָרָכה46:  ִזְכרֹוָנם  ַרּבֹוֵתינּו  ָאְמרּו  ׁשֶ
ָטם" — ֵמ"ם יֹו"ד ֵמ"ם,  ּפָ ִמׁשְ ִביִעי "ּכְ ְ ּשׁ י "ּוְנָסֶכיָה", ּבַ ִ ּשׁ ִ ּשׁ ּבַ

ָחג:  ִים ִמן ַהּתֹוָרה ּבֶ אן "ַמִים", ֶרֶמז ְלִנּסּוְך ַהּמַ ֲהֵרי ּכָ

ְלַיְרָחא  יֹוָמא  ָרא  ת ַעשְׂ 12 ּוְבַחְמׁשַ
ְלכֹון  ְיֵהי  יׁש  ַקּדִ ְמָעַרע  ִביָעָאה  ׁשְ
דּון  ַתְעּבְ ָלא  ְלָחן  ּפֻ ֲעִביַדת  ל  ּכָ
ְבָעא  ׁשִ ְיָי  ֳקָדם  א  ַחּגָ ּוְתַחּגּון 
ן  ֻקְרּבַ ֲעָלָתא  13 ּוְתָקְרבּון  יֹוִמין: 
ֵני  ַרֲעָוא ֳקָדם ְיָי ּתֹוִרין ּבְ ל ּבְ ִמְתַקּבֵ ּדְ
ִרין  ֵרין ִאּמְ ְכִרין ּתְ ר ּדִ ַלת ֲעשַׂ תֹוֵרי ּתְ
ְלִמין  ׁשַ ר  ֲעשַׂ ָעא  ַאְרּבְ ָנא  ׁשְ ֵני  ּבְ
ִפיָלא  ּדְ א  ֻסְלּתָ 14 ּוִמְנַחְתהֹון  ְיהֹון: 
ְלתֹוָרא  רֹוִנין  ֶעשְׂ ָלָתא  ּתְ ח  ִבְמׁשָ
ֵרין  ּתְ ּתֹוִרין  ר  ֲעשַׂ ִלְתָלָתא  ַחד 
ְכִרין:  רֹוִנין ְלִדְכָרא ַחד ִלְתֵרין ּדִ ֶעשְׂ
ָרא  ְלִאּמְ רֹוָנא  ֶעשְׂ רֹוָנא  15 ְוֶעשְׂ
ִרין:  ִאּמְ ר  ֲעשַׂ ַעת  ְלַאְרּבְ ן  ּכֵ ָחד 
אָתא  ַחּטָ ַחד  ין  ִעּזִ ר  ּבַ 16 ּוְצִפיר 
ּה:  ְוִנְסּכַ ִמְנֲחַתּה  ִדיָרא  ּתְ ֵמֲעַלת  ר  ּבַ
תֹוֵרי  ֵני  ּבְ ּתֹוִרין  ִתְנָיָנא  17 ּוְביֹוָמא 
ִרין  ִאּמְ ֵרין  ּתְ ְכִרין  ּדִ ר  ֲעשַׂ ֵרי  ּתְ
ְלִמין:  ׁשַ ר  ֲעשַׂ ָעא  ַאְרּבְ ָנא  ׁשְ ֵני  ּבְ
ְלתֹוִרין  יהֹון  ְוִנְסּכֵ 18 ּוִמְנַחְתהֹון 
ַדֲחֵזי:  ִמְנָיֵניהֹון ּכְ ִרין ּבְ ְלִדְכִרין ּוְלִאּמְ
ר  אָתא ּבַ ין ַחד ַחּטָ ר ִעּזִ 19 ּוְצִפיר ּבַ
יהֹון:  ִדיָרא ּוִמְנֲחַתּה ְוִנְסּכֵ ֵמֲעַלת ּתְ

ְקָרא־ ִמֽ י  ַהְּׁשִביִע֗ ֶדׁש  ַל֣חֹ ֜יֹום  ר  ָעָׂש֨ ֲחִמָּׁשה֩  12 ּוַבֽ שביעי 

ם  ְוַחֹּגֶת֥ ֲעׂ֑שּו  ַתֽ ֹ֣לא  ה  ֲעֹבָד֖ ָּכל־ְמֶל֥אֶכת  ם  ָלֶכ֔ ִיְהֶי֣ה  ֶדׁ֙ש  ֨קֹ
ה  ִאֵּׁש֨ ה  ֹעָל֜ ם  13 ְוִהְקַרְבֶּת֨ ים:  ָיִמֽ ִׁשְבַע֥ת  יהָֹו֖ה  ַלֽ ג  ַח֛
ם  ֵאיִל֣ ר  ָעָׂש֖ ְׁשלָׁש֥ה  ר  ְּבֵנֽי־ָבָק֛ ים  ָּפִר֧ יהוָֹ֔ה  ַלֽ ַח֙  ִני֨חֹ יַח  ֵר֤
ְהֽיּו:  ִיֽ ם  ְּתִמיִמ֥ ר  ָעָׂש֖ ַאְרָּבָע֥ה  ְּבֵנֽי־ָׁשָנ֛ה  ים  ְּכָבִׂש֧ ְׁשָנִ֑֧ים 
ַלָּפ֣ר  ים  ֶעְׂשֹרִנ֜ ה  ְׁשלָׁש֨ ֶמן  ַבָּׁש֑ ְּבלּוָל֣ה  ֶלת  ֖סֹ ם  ְנָחָת֔ 14 ּוִמ֨

ד  ֶאָח֔ ָהֽ ִיל  ָלַא֣ ֶעְׂשֹרִני֙ם  ְׁשֵנ֤י  ים  ָּפִר֔ ָעָׂש֙ר  ִלְׁשלָׁש֤ה  ד  ֶאָח֗ ָהֽ
ד ְלַאְרָּבָע֥ה  ֶאָח֑ ֶבׂש ָהֽ ם: 15 ְוִעָּׂשרוֹ֗֙ן ִעָּׂש֔רֹון ַלֶּכ֖ ֵאיִלֽ ִלְׁשֵנ֖י ָהֽ
ד ַחָּט֑את ִמְּלַב֙ד ֹעַל֣ת  ים: 16 ּוְׂשִעיר־ִעִּז֥ים ֶאָח֖ ר ְּכָבִׂשֽ ָעָׂש֖

ּה: ס ּה ְוִנְסָּכֽ יד ִמְנָחָת֖ ַהָּתִמ֔
ְׁשָנִ֑֧ים  ם  ֵאיִל֣ ר  ָעָׂש֖ ְׁשֵנ֥ים  ר  ְּבֵנֽי־ָבָק֛ ים  ָּפִר֧ י  ַהֵּׁשִנ֗ 17 ּוַבּ֣יֹום 

ם  18 ּוִמְנָחָת֣ ם:  ְּתִמיִמֽ ר  ָעָׂש֖ ַאְרָּבָע֥ה  ְּבֵנֽי־ָׁשָנ֛ה  ים  ְּכָבִׂש֧
ט:  ַּכִּמְׁשָּפֽ ם  ְּבִמְסָּפָר֖ ים  ְוַלְּכָבִׂש֛ ם  ֵאיִל֧ ָלֽ ים  ָּפִר֠ ַל֠ ם  ְוִנְסֵּכיֶה֡
יד  ַהָּתִמ֔ ֹעַל֣ת  ִמְּלַב֙ד  ַחָּט֑את  ד  ֶאָח֖ 19 ּוְׂשִעיר־ִעִּז֥ים 

ם: ס ּה ְוִנְסֵּכיֶהֽ ּוִמְנָחָת֖



reorient this non-Jewish nature toward holiness, so 
that its strength and enthusiasm can be harnessed 
for holy purposes.
The Torah here tells us to take our cue from the 
bulls offered on Sukkot, which decreased daily. If we 
pamper our materiality, always giving in to what it 
insists are its “needs,” it will quickly learn to assert 
itself and make continuously more demands of us. 
Rather, we should accustom it to make do with the 
minimum, while we strive for greater and greater 
fulfillment in spiritual areas.
At the same time, if we try to change our non-Jew-
ish nature overnight, it will simply buck at the idea. 
Rather, we must accustom it gently and gradually 
to this new orientation, showing it step by step how 

spiritual fulfillment is even more satisfying than 
gross material fulfillment.
This technique resembles that of encouraging To-
rah study by rewarding small children with sweets, 
more mature youngsters with money, and still more 
mature youths with honors or the promise of pres-
tige, until finally the students learn to study the To-
rah for its own sake.
Once our material drives have been educated in 
this way, it is possible to make a quantum leap and 
wean them entirely of their material orientation, 
like the quantum leap from the last day of Sukot to 
Shemini Atzeret, when the number of bulls offered 
drops from seven to one.128

45. ירמיה נ, יז.  46. תענית ב, ב.  
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13 The bulls decrease from thirteen on the first 
day to seven on the seventh day: We all have a 
non-Jewish aspect of our nature, a part of us that 

is predisposed to see the material world as an end 
in itself and therefore opposes dedicating our lives 
to our Divine mission. Part of our task in life is to 

Seventh Reading 12 As I have commanded you, the fifteenth day of the seventh 
month shall be a holy occasion for you, i.e., Sukot; you shall not perform any 
mundane work, and you shall celebrate a festival to God for seven days.121

13 In addition, you shall offer an ascent-offering, a fire-offering to please God: 
on the first day, you shall offer thirteen young bulls, two rams, and thirteen one-
year-old lambs; they shall all be unblemished. This additional offering is unique: 
the rams and lambs offered each day are double the amount required on the first 
day of each month, and the bulls decrease from thirteen on the first day to seven on 
the seventh day. The total number of bulls is 70, alluding to the 70 archetypal non-
Jewish nations;122 these offerings serve to protect them from harm. Their decreas-
ing number alludes to the abolition of non-Jewish governments in the messianic 
future.123 The total number of lambs is 98; they serve to protect the Jews from the 98 
curses with which they will be threatened before they enter the Promised Land.124 
The non-Jewish nations are alluded to by bulls, which represent Abraham,125 be-
cause Abraham was ‘the father of a multitude of nations.’126 The Jews are alluded 
to by lambs, which represent Jacob, because Jacob was the only patriarch whose 
children were all progenitors of the Jewish people. There are two daily rams be-
cause the rams are mentioned between the bulls and the lambs and thus allude to 
an intermediate state between the non-Jews (bulls) and the Jews (lambs): of the 
sons of Isaac (who is represented by the ram), one (Jacob) became a Jewish patri-
arch and the other (Esau) did not. Since the rams only represent this intermediate 
state, there is no intrinsic significance to their total number, as there is for the bulls 
and the lambs.127

14 And their grain-offering shall be fine flour mixed with olive oil, as prescribed: 
three-tenths of an ephah for each bull, for the thirteen bulls; two-tenths of an 
ephah for each ram, for the two rams;
15 and one-tenth of an ephah for each lamb, for the thirteen lambs. Offer libations 
as prescribed with each animal.
16 You shall also offer one young male goat for a sin-offering, besides the morn-
ing continual ascent-offering, its grain-offering, and its libation. Furthermore, on 
each day of Sukot you shall pour a water-offering on the Altar.
17 And on the second day of Sukot you shall offer twelve young bulls, two rams, 
and thirteen one-year-old lambs, all unblemished.
18 And you shall offer their grain-offerings and their libations—for the bulls, 
rams, and lambs—according to their number, as prescribed.
19 You shall also offer one young male goat for a sin-offering, besides the morn-
ing continual ascent-offering, its grain-offering, and the libations of both con-
tinual ascent-offerings.
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ָבר  ּדָ ְמָלאָכה.  ת  ּיַ ֲעׂשִ ּבַ ֲעצּוִרים  ָלֶכם.  ְהֶיה  ּתִ 35 ֲעֶצֶרת 
ִליָנה.  עּון  ּטָ ׁשֶ ד  ְמַלּמֵ ֵצאת.  ִמּלָ ִעְצרּו  "ֲעֶצֶרת",  ַאֵחר: 
ֶנֶגד  ל ְימֹות ָהֶרֶגל ִהְקִריבּו ּכְ ּכָ ָדה47: ְלִפי ׁשֶ ַאּגָ ּוִמְדָרׁשֹו ּבָ

קֹום:  ַהּמָ ָלֶהם  ָאַמר  ָלֶלֶכת,  ִאין  ּבָ ּוְכׁשֶ ֻאּמֹות,  ְבִעים  ׁשִ
ֵאָהֶנה  ׁשֶ ֵדי  ּכְ ה  ְקַטּנָ ְסעּוָדה  ִלי  ֲעׂשּו  ם,  ִמּכֶ ה  ׁשָ ַבּקָ "ּבְ

ם":  ִמּכֶ

ּתֹוִרין  ִליָתָאה  ְתּ 20 ּוְביֹוָמא 
ִרין  ִאּמְ ֵרין  ּתְ ְכִרין  ּדִ ר  ֲעשַׂ ַחד 
ְלִמין:  ׁשַ ר  ֲעשַׂ ָעא  ַאְרּבְ ָנא  ׁשְ ֵני  ּבְ
ְלתֹוִרין  יהֹון  ְוִנְסּכֵ 21 ּוִמְנַחְתהֹון 
ִמְנָיֵניהֹון  ּבְ ִרין  ּוְלִאּמְ ְלִדְכִרין 
אָתא  ְדַחּטָ 22 ּוְצִפיָרא  ַדֲחֵזי:  ּכְ
ּוִמְנֲחַתּה  ִדיָרא  ּתְ ֵמֲעַלת  ר  ּבַ ָחד 
ּה: 23 ּוְביֹוָמא ְרִביָעָאה ּתֹוִרין  ְוִנְסּכַ
ָנא  ֵני ׁשְ ִרין ּבְ ֵרין ִאּמְ ְכִרין ּתְ ָרא ּדִ ַעשְׂ
ְלִמין: 24 ִמְנַחְתהֹון  ר ׁשַ ָעא ֲעשַׂ ַאְרּבְ
ִרין  ּוְלִאּמְ ְלִדְכִרין  יהֹון ְלתֹוִרין  ְוִנְסּכֵ
25 ּוְצִפיר  ַדֲחֵזי:  ּכְ ִמְנָיֵניהֹון  ּבְ
ֵמֲעַלת  ר  ּבַ אָתא  ַחּטָ ַחד  ין  ִעּזִ ר  ּבַ
ּה: 26 ּוְביֹוָמא  ִדיָרא ִמְנֲחַתּה ְוִנְסּכַ ּתְ
ְכִרין  ּדִ ָעא  ׁשְ ּתִ ּתֹוִרין  ָאה  ֲחִמיׁשָ
ר  ָעא ֲעשַׂ ָנא ַאְרּבְ ֵני ׁשְ ִרין ּבְ ֵרין ִאּמְ ּתְ
יהֹון  ְוִנְסּכֵ 27 ּוִמְנַחְתהֹון  ְלִמין:  ׁשַ
ִמְנָיֵניהֹון  ִרין ּבְ ְלתֹוִרין ְלִדְכִרין ּוְלִאּמְ
אָתא  ְדַחּטָ 28 ּוְצִפיָרא  ַדֲחֵזי:  ּכְ
ּוִמְנֲחַתּה  ִדיָרא  ּתְ ֵמֲעַלת  ר  ּבַ ָחד 
ִתיָתָאה  ׁשְ 29 ּוְביֹוָמא  ּה:  ְוִנְסּכַ
ִרין  ִאּמְ ֵרין  ּתְ ְכִרין  ּדִ ַמְנָיא  ּתְ ּתֹוִרין 
ְלִמין:  ׁשַ ר  ֲעשַׂ ָעא  ַאְרּבְ ָנא  ׁשְ ֵני  ּבְ
ְלתֹוִרין  יהֹון  ְוִנְסּכֵ 30 ּוִמְנַחְתהֹון 
ִמְנָיֵניהֹון  ּבְ ִרין  ּוְלִאּמְ ְלִדְכִרין 
אָתא  ְדַחּטָ 31 ּוְצִפיָרא  ַדֲחֵזי:  ּכְ
ִמְנֲחַתּה  ִדיָרא  ּתְ ֵמֲעַלת  ר  ּבַ ָחד 
ִביָעָאה  ׁשְ 32 ּוְביֹוָמא  ָהא:  ְוִנְסּכָ
ִרין  ִאּמְ ֵרין  ּתְ ְכִרין  ּדִ ְבָעא  ׁשַ ּתֹוִרין 
ְלִמין:  ׁשַ ר  ֲעשַׂ ָעא  ַאְרּבְ ָנא  ׁשְ ֵני  ּבְ
ְלתֹוִרין  יהֹון  ְוִנְסּכֵ 33 ּוִמְנַחְתהֹון 
ַדֲחֵזי  ּכְ ִמְנָיֵניהֹון  ּבְ ִרין  ּוְלִאּמְ ְלִדְכִרין 
ָחד  אָתא  ְדַחּטָ 34 ּוְצִפיָרא  ְלהֹון: 
ּה:  ְוִנְסּכַ ִמְנֲחַתּה  ִדיָרא  ּתְ ֵמֲעַלת  ר  ּבַ
הֹון  ּתְ ין  ִניׁשִ ּכְ ִמיָנָאה  ּתְ יֹוָמא  35 ּבְ
דּון:  ְלָחן ָלא ַתְעּבְ ל ֲעִביַדת ּפֻ ְלכֹון ּכָ

ים  ם ְׁשָנִ֑֧ים ְּכָבִׂש֧ ר ֵאיִל֣ ים ַעְׁשֵּתי־ָעָׂש֖ י ָּפִר֥ 20 ּוַבּ֧יֹום ַהְּׁשִליִׁש֛

ם  ְוִנְסֵּכיֶה֡ ם  21 ּוִמְנָחָת֣ ם:  ְּתִמיִמֽ ר  ָעָׂש֖ ַאְרָּבָע֥ה  ְּבֵנֽי־ָׁשָנ֛ה 
יר  ט: 22 ּוְׂשִע֥ ם ַּכִּמְׁשָּפֽ ים ְּבִמְסָּפָר֖ ְוַלְּכָבִׂש֛ ם  ֵאיִל֧ ָלֽ ים  ָּפִר֠ ַל֠

ּה: ס ּה ְוִנְסָּכֽ יד ּוִמְנָחָת֖ ד ִמְּלַב֙ד ֹעַל֣ת ַהָּתִמ֔ את ֶאָח֑ ַחָּט֖
ים ְּבֵנֽי־ ם ְׁשָנִ֑֧ים ְּכָבִׂש֧ ה ֵאיִל֣ ים ֲעָׂשָר֖ י ָּפִר֥ ְרִביִע֛ 23 ּוַבּ֧יֹום ָהֽ

ים  ָּפִר֠ ם ַל֠ ם ְוִנְסֵּכיֶה֡ ם: 24 ִמְנָחָת֣ ר ְּתִמיִמֽ ָׁשָנ֛ה ַאְרָּבָע֥ה ָעָׂש֖
25 ּוְׂשִעיר־ִעִּז֥ים  ט:  ַּכִּמְׁשָּפֽ ם  ְּבִמְסָּפָר֖ ים  ְוַלְּכָבִׂש֛ ם  ֵאיִל֧ ָלֽ

ּה: ס ּה ְוִנְסָּכֽ יד ִמְנָחָת֖ ד ַחָּט֑את ִמְּלַב֙ד ֹעַל֣ת ַהָּתִמ֔ ֶאָח֖
ים  ְּכָבִׂש֧ ְׁשָנִ֑֧ים  ם  ֵאיִל֣ ה  ִּתְׁשָע֖ ים  ָּפִר֥ י  ֲחִמיִׁש֛ ַהֽ 26 ּוַבּ֧יֹום 

ם  ְוִנְסֵּכיֶה֡ ם  27 ּוִמְנָחָת֣ ם:  ְּתִמיִמֽ ר  ָעָׂש֖ ַאְרָּבָע֥ה  ְּבֵנֽי־ָׁשָנ֛ה 
יר  ט: 28 ּוְׂשִע֥ ם ַּכִּמְׁשָּפֽ ים ְּבִמְסָּפָר֖ ְוַלְּכָבִׂש֛ ם  ֵאיִל֧ ָלֽ ים  ָּפִר֠ ַל֠

ּה: ס ּה ְוִנְסָּכֽ יד ּוִמְנָחָת֖ ד ִמְּלַב֙ד ֹעַל֣ת ַהָּתִמ֔ את ֶאָח֑ ַחָּט֖
ְּבֵנֽי־ ים  ְּכָבִׂש֧ ְׁשָנִ֑֧ים  ם  ֵאיִל֣ ְׁשֹמָנ֖ה  ים  ָּפִר֥ י  ַהִּׁשִּׁש֛ 29 ּוַבּ֧יֹום 

ים  ָּפִר֠ ם ַל֠ ם ְוִנְסֵּכיֶה֡ ם: 30 ּוִמְנָחָת֣ ר ְּתִמיִמֽ ָׁשָנ֛ה ַאְרָּבָע֥ה ָעָׂש֖
את  יר ַחָּט֖ ט: 31 ּוְׂשִע֥ ם ַּכִּמְׁשָּפֽ ים ְּבִמְסָּפָר֖ ם ְוַלְּכָבִׂש֛ ֵאיִל֧ ָלֽ

יָה: ס ּה ּוְנָסֶכֽ יד ִמְנָחָת֖ ד ִמְּלַב֙ד ֹעַל֣ת ַהָּתִמ֔ ֶאָח֑
ים ְּבֵנֽי־ ם ְׁשָנִ֑֧ים ְּכָבִׂש֧ ה ֵאיִל֣ ים ִׁשְבָע֖ י ָּפִר֥ 32 ּוַבּ֧יֹום ַהְּׁשִביִע֛

ים  ָּפִר֠ ם ַל֠ ם ְוִנְסֵּכֶה֡ ם: 33 ּוִמְנָחָת֣ ר ְּתִמיִמֽ ָׁשָנ֛ה ַאְרָּבָע֥ה ָעָׂש֖
את  יר ַחָּט֖ ם: 34 ּוְׂשִע֥ ם ְּכִמְׁשָּפָטֽ ים ְּבִמְסָּפָר֖ ם ְוַלְּכָבִׂש֛ ֵאיִל֧ ָלֽ

ּה: ס ּה ְוִנְסָּכֽ יד ִמְנָחָת֖ ד ִמְּלַב֙ד ֹעַל֣ת ַהָּתִמ֔ ֶאָח֑
ֲעֽׂשּו:  ה ֹ֥לא ַתֽ ֶרת ִּתְהֶי֣ה ָלֶכ֑ם ָּכל־ְמֶל֥אֶכת ֲעֹבָד֖ י ֲעֶצ֖ מפטיר 35 ַּבּיֹו֙ם ַהְּׁשִמיִנ֔ 

35 A time of restriction for you: The word for “re-
striction” (atzeret) can also be translated as “retain-
ing,” implying assimilation and integration.
Shemini Atzeret is described as “a time of restric-
tion for you,” whereas the seventh day of Pesach 
is described as “a time of restriction for God, your 

God.”131

This is because Pesach celebrates the Exodus from 
Egypt, when we were not spiritually mature 
enough to assimilate and integrate the significance 
and implications of the great Divine revelations we 
witnessed. Therefore, these revelations remained 

47. סוכה נה, ב.  
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129. Leviticus 23:36.  130. Likutei Sichot, vol. 33, pp. 176-182. The people were required to come to the Tabernacle (and later, the 
Temple in Jerusalem) on the three pilgrim festivals. See Exodus 23:17, 34:23-24.  

20 And on the third day of Sukot you shall offer eleven bulls, two rams, and thir-
teen one-year-old lambs, all unblemished.
21 And you shall offer their grain-offerings and their libations—for the bulls, 
rams, and lambs—according to their number, as prescribed.
22 You shall also offer one young male goat for a sin-offering, besides the morn-
ing continual ascent-offering, its grain-offering, and its libation.
23 And on the fourth day of Sukot you shall offer ten bulls, two rams, and thirteen 
one-year-old lambs, all unblemished.
24 You shall offer their grain-offerings and their libations—for the bulls, rams, 
and lambs—according to their number, as prescribed.
25 You shall also offer one young male goat for a sin-offering, besides the morn-
ing continual ascent-offering, its grain-offering, and its libation.
26 And on the fifth day of Sukot you shall offer nine bulls, two rams, and thirteen 
one-year-old lambs, all unblemished.
27 And you shall offer their grain-offerings and their libations—for the bulls, 
rams, and lambs—according to their number, as prescribed.
28 You shall also offer one young male goat for a sin-offering, besides the morn-
ing continual ascent-offering, its grain-offering, and its libation.
29 And on the sixth day of Sukot you shall offer eight bulls, two rams, and thir-
teen one-year-old lambs, all unblemished.
30 And you shall offer their grain-offerings and their libations—for the bulls, 
rams, and lambs—according to their number, as prescribed.
31 You shall also offer one young male goat for a sin-offering, besides the morn-
ing continual ascent-offering, its grain-offering, and its libations.
32 And on the seventh day of Sukot you shall offer seven bulls, two rams and 
thirteen one-year-old lambs, all unblemished.
33 And you shall offer their grain- offerings and their libations—for the bulls, 
rams, and lambs—according to their number, as prescribed for them.
34 You shall also offer one young male goat for a sin-offering, besides the morn-
ing continual ascent-offering, its grain-offering, and its libation.
Maftir 35 As I have commanded you, the eighth day counting from the first day of 
Sukot—i.e., the 22nd of Tishrei—is the holiday called Shemini Atzeret (“The Eighth-
[Day] Restriction”). In contrast to the other festivals, on which you are prohib-
ited from engaging in mundane work because they are “holy occasions” in and of 
themselves, Shemini Atzeret shall be a time of restriction for you—that is, a day 
on which I restrain you from returning to your daily lives so I can spend time with 
you alone after we occupied ourselves with the needs of the rest of humanity the 
previous seven days. For this purpose, I restrict you on this holiday in two ways: 
you shall not perform any mundane work,129 and, unlike the other holidays, you 
must stay the night of the holiday in proximity to the Tabernacle.130
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133. Likutei Torah 2:13; 4:76. On a yearly scale, the holiday of Pesach culminates in Shavuot, when we receive the Torah anew. But 
this new revelation of Torah, the first tablets, is shattered on the 17th of Tamuz. There follow three weeks of mourning for this lost 
innocence, followed by seven weeks of promise of its restoration on a higher level. This occurs in the course of the holidays of 
Tishrei, which culminate in Shemini Atzeret, with the giving of the second tablets.  134. Sefer HaMa’amarim 5702, p. 35.   

בּו  ָרֵאל. "ִהְתַעּכְ ֶנֶגד ִיׂשְ ל ֵאּלּו ּכְ ר ֶאָחד ַאִיל ֶאָחד. ּכָ 36 ּפַ
ְפָטִרים  ַהּנִ ָבִנים  ּכְ ֶזה,  הּוא  ה  ִחּבָ ּוְלׁשֹון  עֹוד",  ְמַעט  ִלי 
בּו  ֵרַדְתֶכם, ַעּכְ ה ָעַלי ּפְ ֵמֲאִביֶהם ְוהּוא אֹוֵמר ָלֶהם: "ָקׁשָ
ְדִאיָתא  ה ְסעּוָדה ְוכּו', ּכִ ָעׂשָ ל ְלֶמֶלְך ׁשֶ עֹוד יֹום ֶאָחד". ָמׁשָ
תֹוָרה  ָדה  ִלּמְ ַתְנחּוָמא49:  י  ַרּבִ ּוְבִמְדַרׁש  ה48.  ֻסּכָ ֶכת  ַמּסֶ ּבְ
ַמֲאִכילֹו  יֹום ִראׁשֹון  ַאְכְסַנאי,  ּיֵׁש לֹו  ׁשֶ י  ּמִ ׁשֶ ֶאֶרץ,  ֶרְך  ּדֶ
ר  ׂשַ ּבְ ַמֲאִכילֹו  ְלָמָחר  ִגים,  ּדָ ַמֲאִכילֹו  ְלָמָחר  טּומֹות,  ּפְ
ָיָרק —  ַמֲאִכילֹו  ְלָמָחר  ִקְטִנּיֹות,  ַמֲאִכילֹו  ְלָמָחר  ֵהָמה,  ּבְ
מֹוֲעֵדיֶכם.  ֲעׂשּו ַלה' ּבְ ה ּתַ ָפֵרי ֶהָחג: 39 ֵאּלֶ ּפֹוֵחת ְוהֹוֵלְך ּכְ
ִלּדֹר  אֶתם  ּבָ ִאם  ְדֵריֶכם.  ִמּנִ ְלַבד  ְלחֹוָבה:  צּוב  ַהּקָ ָבר  ּדָ

ֶיְדֶכם, אֹו ְנָדִרים אֹו ְנָדבֹות  ֶרֶגל, ִמְצָוה ִהיא ּבְ נֹות ּבָ ָקְרּבָ
לֹו  ה  ִיְקׁשֶ א  ּמֶ ׁשֶ ֶרֶגל,  ּבָ ְקִריבּום  ּתַ ָנה,  ָ ַהּשׁ ל  ּכָ ם  ַדְרּתֶ ּנְ ׁשֶ
ַלִים ּוְלַהְקִריב ְנָדָריו, ְוִנְמָצא עֹוֵבר  ַלֲחֹזר ְוַלֲעלֹות ִלירּוׁשָ
ָרֵאל. ְלַהְפִסיק  ֵני ִיׂשְ ה ֶאל ּבְ ַאֵחר": 1 ַוּיֹאֶמר ֹמׁשֶ "ַבל ּתְ ּבְ
ל  ׁשֶ ָבָריו  ּדְ אן  ּכָ ַעד  ׁשֶ ְלִפי  ָמֵעאל.  ִיׁשְ י  ַרּבִ ְבֵרי  ּדִ ָהִעְנָין, 
ה, ֻהְצַרְך  ל ֹמׁשֶ ִדּבּורֹו ׁשֶ ת ְנָדִרים ַמְתֶחֶלת ּבְ ָמקֹום, ּוָפָרׁשַ
זֹו  ה  ָרׁשָ ּפָ ְוָאַמר  ה  ֹמׁשֶ ָחַזר  ׁשֶ ְולֹוַמר  ה  ִחּלָ ּתְ ְלַהְפִסיק 
ּלֹא ָאַמר ָלֶהם זֹו,  ָמע ׁשֶ ַמׁשְ ִאם לֹא ֵכן, ֵיׁש ּבְ ָרֵאל. ׁשֶ ְלִיׂשְ

ָבָריו: ת ְנָדִרים ִהְתִחיל ּדְ ָפָרׁשַ א ּבְ ֶאּלָ
חסלת פרשת פינחס

ל  ִמְתַקּבֵ ן ּדְ 36 ּוְתָקְרבּון ֲעָלָתא ֻקְרּבַ
ָחד  ַכר  ּדְ ַחד  ּתֹור  ְיָי  ֳקָדם  ַרֲעָוא  ּבְ
ְלִמין:  ׁשַ ְבָעא  ׁשַ ָנא  ׁשְ ֵני  ּבְ ִרין  ִאּמְ
ְלתֹוָרא  יהֹון  ְוִנְסּכֵ 37 ִמְנַחְתהֹון 
ִמְנָיֵניהֹון  ּבְ ִרין  ּוְלִאּמְ ְלִדְכָרא 
אָתא  ְדַחּטָ 38 ּוְצִפיָרא  ַדֲחֵזי:  ּכְ
ּוִמְנֲחַתּה  ִדיָרא  ּתְ ֵמֲעַלת  ר  ּבַ ָחד 
ְיָי  ֳקָדם  דּון  ְעּבְ ּתַ ין  39 ִאּלֵ ּה:  ְוִנְסּכַ
ְדֵריכֹון ְוִנְדַבְתכֹון  ר ִמּנִ מֹוֲעֵדיכֹון ּבַ ּבְ
יכֹון  ּוְלִנְסּכֵ ּוְלִמְנַחְתכֹון  ַלֲעָלַוְתכֹון 
30:1 ַוֲאַמר  יכֹון:  ֻקְדׁשֵ ּוְלִנְכַסת 
יד  ַפּקֵ י  ּדִ ֹכל  ּכְ ָרֵאל  ִישְׂ ִלְבֵני  ה  ֹמׁשֶ

ה: ְיָי ָית ֹמׁשֶ

ד  ֶאָח֖ ַּפ֥ר  יהוָֹ֔ה  ַלֽ ַח֙  ִני֨חֹ יַח  ֵר֤ ה  ִאֵּׁש֨ ה  ֹעָל֜ ם  36 ְוִהְקַרְבֶּת֨

ם  ם: 37 ִמְנָחָת֣ ה ְּתִמיִמֽ ים ְּבֵנֽי־ָׁשָנ֛ה ִׁשְבָע֖ ד ְּכָבִׂש֧ ִיל ֶאָח֑ ַא֣
ט:  ַּכִּמְׁשָּפֽ ם  ְּבִמְסָּפָר֖ ים  ְוַלְּכָבִׂש֛ ִיל  ָלַא֧ ר  ַלָּפ֨ ם  ְוִנְסֵּכיֶה֗
ּה  ּוִמְנָחָת֖ יד  ַהָּתִמ֔ ֹעַל֣ת  ִמְּלַב֙ד  ד  ֶאָח֑ את  ַחָּט֖ יר  38 ּוְׂשִע֥

ד  ְלַב֨ ְּבֽמֹוֲעֵדיֶכ֑ם  יהָֹו֖ה  ַלֽ ֲעׂ֥שּו  ַּתֽ ֶּלה  39 ֵא֛ ּה:  ְוִנְסָּכֽ
ם  ּוְלִנְסֵּכיֶכ֖ ם  ֵתיֶכ֔ ּוְלִמְנ֣חֹ ְלֹעֹֽלֵתיֶכ֙ם  ם  ֵתיֶכ֗ ְוִנְדֽבֹ ם  ִמִּנְדֵריֶכ֜
ל  ְּכ֛כֹ ל  ִיְׂשָרֵא֑ ֶאל־ְּבֵנ֣י  ה  ֹמֶׁש֖ אֶמר  30:1 ַוּ֥יֹ ם:  ּוְלַׁשְלֵמיֶכֽ

ה: ֲאֶׁשר־ִצָּו֥ה ְיהוָֹ֖ה ֶאת־ֹמֶׁשֽ

er level of relationship with God every year. On the 
seventh day of Pesach, a mere week after our yearly 
rebirth, we are not mature enough to appreciate 
the implications of this new awareness. Only after 
we have received and integrated the new Divine 
consciousness fully—six months later, at Shemini 
Atzeret—do these revelations become truly ours.133

This is alluded to in this verse, “the eighth day shall 
be a time of restriction for you.” The imagery of the 
“day” connotes revelation; “eight” (in Hebrew: sh-
emoneh) connotes “fat” or “fullness” (shemen). The 
verse can thus be read, “you will integrate the full-
ness of the revelation” on Shemini Atzeret.134

48. נה, ב.  49. סימן יז.

קס"ח פסוקים. לחל"ק סימן. ואל"י פלה"ו סימן.
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132. See above, on 28:11.  

above, “for God, your God,” kept in safekeeping, so 
to speak, until we were ready for them.
The holiday of Sukot, however (which culminates 
in Shemini Atzeret), celebrates God’s protection of us 
during our trek in the desert, most of which took 

place after the revelation at Mt. Sinai, after we had 
achieved spiritual maturity. As such, we could inte-
grate these revelations into our consciousness, and 
therefore they are “for you.”
On the personal level, we are all reborn into a high-

36 To further demonstrate this intimacy between us, you shall offer an ascent-
offering, a fire-offering to please God: one bull, one ram, and seven one-year-
old lambs, all unblemished. True, this is the same additional offering required 
on Rosh HaShanah and Yom Kippur, but in juxtaposition to the additional offerings 
of the previous seven days, it highlights the uniqueness of the Jewish people: one 
bull, one ram, and only the usual set of seven lambs that alludes to God’s covenant 
with the Jewish people.132

37 You shall offer their grain-offerings and their libations—for the bulls, rams, 
and lambs—according to their number, as prescribed.
38 You shall also offer one 
young male goat for a sin-of-
fering, besides the morning 
continual ascent- offering, 
its grain-offering, and its li-
bation.
39 These you shall offer for 
God on your festivals, be-
sides your outstanding vows 
and voluntary offerings—
for your ascent-offerings, 
grain-offerings, libations, 
and peace-offerings—that 
you have vowed to offer. As 
long as you have made the 
pilgrimage to Jerusalem to 
offer the required offerings, 
offer any outstanding voluntary offerings you may owe as well.’ ”
30:1 Moses spoke to the Israelites, conveying the laws of the additional sacrifices 
in accordance with all that God had commanded Moses (See Figure 4).

Occasion
Ascent-Offerings Sin Offering
Bulls Rams Sheep Goat

Twice daily 1
The Sabbath 2
Rosh Chodesh 2 1 7 1
Passover (7 days) 2 1 7 1
Shavuot 2 1 7 1
Rosh HaShanah 1 1 7 1
Yom Kippur 1 1 7 1
Sukot 1st day 13 2 14 1
 2nd day 12 2 14 1
 3rd day 11 2 14 1
 4th day 10 2 14 1
 5th day 9 2 14 1
 6th day 8 2 14 1
 7th day 7 2 14 1
Shemini Atzeret 1 1 7 1

Figure 4:  The Daily and additional offerings

The Haftarah for parashat Pinchas may be found on p. 250.
The Haftarah for the First Sabbath of the Three Weeks may be found on p. 253.
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Figure 3:  Comparison of Clan Names in the Genealogy Lists in Genesis and Numbers. Names that are different in the two list-
ings appear in italics. Most clans are named after Jacob’s grandchildren; clans named after children or grandchildren of Jacob’s 
grandchildren appear in bold. (Children and grandchildren of Jacob’s grandchildren that are not counted as clans appear in 
parentheses.)

Genesis 46:8-27 Numbers 26:5-51 Clan Genesis 46:8-27 Numbers 26:5-51 Clan

Reuben Zebulun
Chanoch Chanoch 1 sered sered 34
Palu Palu 2 Elon Elon 35

 (Eliav) Yachle’el Yachle’el 36
Chetzron Chetzron 3 Manasseh
Karmi Karmi 4 Machir 37

Simeon  Gilead 38
Yemuel Nemuel 5  Iezer 39
Yamin Yamin 6  Chelek 40
Ohad  Asriel 41
Yachin Yachin 7  Shechem 42
Tzochar Zerach 8  Shemida 43
Shaul Shaul 9  Chefer 44

Levi  (Tzelofechad)
(Num. 3:14-39) (Num. 26:57-63) Ephraim

Gershon Gershon 10 Shutelach 45
 Livni  Livni 11  Eran 46
 Shimi Becher 47
Kehat Kehat 12 Tachan 48
 Amram  Amram Benjamin
 Yitzhar  Korach 13 Bela Bela 49
 Chevron  Chevron 14  Ard 50
 Uziel  Naaman 51
Merari Merari 15 Becher
 Machli  Machli 16 Ashbel Ashbel 52
 Mushi  Mushi 17 Gera

Gad Naaman
Tzifyon Tzefon 18 Eichi Achiran 53
Chagi Chagi 19 Rosh
Shuni Shuni 20 Mupim Shefufam 54
Etzbon Ozni 21 Chupim Chufam 55
Eri Eri 22 Ard
Arodi Arod 23 Dan
Areli Areli 24 Chushim Shucham 56

Judah Asher
Er Er Yimnah Yimnah 57
Onan Onan Yishvah
Sheilah Sheilah 25 Yishvi Yishvi 58
Peretz Peretz 26 Beriah Beriah 59
 Chetzron  Chetzron 27  Chever  Chever 60
 Chamul  Chamul 28  Malkiel  Malkiel 61
Zerach Zerach 29 Naftali

Issachar Yachtze’el Yachtze’el 62
Tola Tola 30 Guni Guni 63
Puvah Puvah 31 Yetzer Yetzer 64
Yov Yashuv 32 Shilem Shilem 65
Shimron Shimron 33
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Figure 2:  Comparison of the Third and Fourth Censuses

First Census Second Census

Numbers 1:20-46 Numbers 26:5-51 Difference % Change

Reuben 46,500 43,730 -2,770 -5.96%
Simeon 59,300 22,200 -37,100 -62.56%
Gad 45,650 40,500 -5,150 -11.28%
Judah 74,600 76,500 +1,900 +2.54%
Issachar 54,400 64,300 +9,900 +18.20%
Zebulun 57,400 60,500 +3,100 +5.40%
Manasseh 32,200 52,700 +20,500 +63.66%
Ephraim 40,500 32,500 -8,000 -19.75%
Benjamin 35,400 45,600 +10,200 +28.81%
Dan 62,700 64,400 +1,700 +2.71%
Asher 41,500 53,400 +11,900 +28.67%
Naftali 53,400 45,400 -8,000 -14.98%
total 603,550 601,730 -1,820 -0.30%

Levi Numbers 3:14-39 Numbers 26:57-63

Gershon 7,500
Kehot 8,600
Merari 6,200
total 22,000 23,000 +1,000 +4.54%
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36. Deuteronomy 18:18.  

Haftarah for the First Sabbath of the Three Weeks
When the Sabbath of parashat Pinchas falls before the 17th of Tamuz, the following haftarah 

is read after parashat Matot. (In these years, Matot and Masei are not combined.)

When the Sabbath of parashat Pinchas falls after the 17th of Tamuz, the following haftarah is 
read after parashat Pinchas. (In these years, Matot and Masei are combined.)

Jeremiah 1:1–2:3

Until this point, all the haftarot are connected thematically with the parashiot they accompany. During the three 
weeks preceding the 9th of Av, in which we mourn the destruction of the Holy Temples, the subject of the haftarot 
is prophetic chastisement for the sins that brought about the destruction of the Temple and delay its restoration.

The schedule of Torah readings is arranged such that parashat Devarim must always be read on the third Sabbath 
of these three weeks. Therefore, if the Sabbath of parashat Pinchas falls within the three weeks (i.e., after the 17th of 
Tamuz), Matot and Masei are combined on the second Sabbath.

1:1 The following are the words of the 
prophet Jeremiah son of Chilkiah, one of 
the priests who were in Anatot, in the land 
of Benjamin, 2 to whom the word of God 
first came in the days of Yoshiahu son of 
Amon, king of Judah, in the thirteenth 
year of his reign. 3 He prophesied through 
the remainder of Yoshiahu’s reign, and con-
tinued in the days of Yoshiahu’s successor, 
Yehoyakim son of Yoshiahu, king of Ju-
dah, and until the end of the eleven years 
of<FJ> the reign of Yehoyakim’s successor, 
Tzidkiahu, son of Yoshiahu, king of Judah, 
that is, until the destruction of the Temple 
and the exile of Jerusalem in Av, the fifth 
month. 4 He became a prophet as follows: 
“The word of God came to me, saying: 5 
‘Before I formed you in the womb, I knew 
you, for I showed Adam every generation 
and its prophets; and before you emerged from the womb, I appointed you to be a proph-
et. Therefore, do not demur: I have made you a prophet to rebuke the Jewish people—for 
they have betrayed Me and are behaving as if they were one of the other nations—and 
to prophesy about the retribution awaiting the nations who oppose the Jewish people. It 
was you who I had in mind when I said to Moses, “I will raise a prophet from amongst 
them like you,”36 for just as he rebuked, so must you rebuke them, and just as he led them 
for forty years, your career as a prophet will span forty years.’ 6 I replied, ‘Alas, my Lord 
God! Behold, I do not know how to speak to them, for I am a youth, and am not yet 
worthy to rebuke them. Whereas Moses rebuked them after he had done many miracu-
lous things for them, You are sending me to rebuke them at the beginning of my career.’ 

ִמן־ ֶּבן־ִחְלִקָּי֑הּו  ִיְרְמָי֖הּו  י  1:1 ִּדְבֵר֥

ן:  ִּבְנָיִמֽ ֶרץ  ְּבֶא֖ ֲעָנ֔תֹות  ַּבֽ ֲאֶׁש֣ר  ֲהִני֙ם  ַהּֽכֹ
י  ִּביֵמ֛ יו  ֵאָל֔ ְדַבר־ְיהוָֹ֙ה  ָהָי֤ה  ר  2 ֲאֶׁש֨

ִּבְׁשֹֽלׁש־ ה  ְיהּוָד֑ ֶלְך  ֶמ֣ ֶבן־ָא֖מֹון  אִׁשָּי֥הּו  ֽיֹ
י  ִּביֵמ֨ י  3 ַוְיִה֗ ְלָמְלֽכֹו:  ָׁשָנ֖ה  ה  ֶעְׂשֵר֥
ַעד־ ה  ְיהּוָד֔ ֶלְך  ֶמ֣ הּ֙ו  אִׁשָּי֨ ֶּבן־ֽיֹ ים  ְיֽהֹוָיִק֤
ֶבן־ ְלִצְדִקָּי֥הּו  ה  ָׁשָנ֔ ה  י־ֶעְׂשֵר֣ ַעְׁשֵּתֽ ֹּת֙ם 
ִם  ְיֽרּוָׁשַל֖ ַעד־ְּג֥לֹות  ה  ְיהּוָד֑ ֶלְך  ֶמ֣ אִׁשָּי֖הּו  ֽיֹ
י ְדַבר־ְיהוָֹ֖ה ֵאַל֥י  י: 4 ַוְיִה֥ ֲחִמיִׁשֽ ַהֽ ֶדׁש  ַּב֥חֹ
ֶט֙ן  ַבֶּב֨ ָּצְרָ֤ך{  }ֶאֶ אצורך  ֶרם  5 ְּבֶט֨ ר:  ֵלאֽמֹ
יָך  ֶחם ִהְקַּדְׁשִּת֑ ֶרם ֵּתֵצ֥א ֵמֶר֖ יָך ּוְבֶט֛ ְיַדְעִּת֔
ר ֲאָהּ֙ה ֲאֹדָנ֣י  יָך: 6 ָוֹֽאַמ֗ ם ְנַתִּתֽ יא ַלּגֹוִי֖ ָנִב֥
ִכי:  ְעִּתי ַּדֵּב֑ר ִּכי־ַנַ֖ער ָאֽנֹ יֱהוִֹ֔ה ִהֵּנ֥ה ֹֽלא־ָיַד֖
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HaftaraH for tHe fIrSt SabbatH of tHe tHree weeKS

7 God said back to me, ‘Say not, “I am a 
youth,” for wherever I send you, even to 
the gentiles, you shall go, and whatever I 
command you to say to the Jews, you shall 
speak. 8 Fear them not, for I am with you 
to save you, says God.’ 9 God stretched 
out His hand and touched my mouth, giv-
ing me the gift of prophecy, and God said 
to me, ‘Behold, I have placed My words in 
your mouth. 10 Behold, I have appointed 
you over the gentile nations and over the 
gentile kingdoms, to uproot, to crush, to 
destroy, and to demolish the enemies of the 
Jewish people, and over the Jewish people 
to build and plant if they heed your mes-
sage.’ 11 The word of God came to me, say-
ing: ‘What do you see, Jeremiah?’ I said, ‘I 
see a rod of an almond tree.’ 12 God said 
to me, ‘You have seen well, for just as an 
almond tree is quick to blossom, I hasten 
My word to accomplish it. And just as it 
takes 21 days for an almond tree to ripen 
its fruit after it blossoms, 21 days will pass 
from the day the enemy breaks through 
Jerusalem’s walls until the Temple will be 
burnt.’ 13 The word of God came to me 
a second time, saying: ‘What do you see 
now?’ I said, ‘I see a bubbling pot, whose 
foam is facing toward the north.’ 14 God 
said to me, ‘This means that from the north 
the misfortune will break forth upon all 
the inhabitants of the land. The Babylo-
nians will attack from the north. 15 For be-
hold, I am summoning all the families of 
the kingdoms of the north, says God, and 
they will come, and each one will place his 
throne at the entrance of the gates of Jeru-
salem and against all its walls, all around, 
and against all the cities of Judah. 16 I will 
utter My judgments against the Jewish 
people concerning all their evil, how they 
left Me and offered up ascent-offerings to 
other gods and they prostrated themselves 
to the work of their hands. 17 You shall 
gird your loins, arise, and speak to them all that I command you. Do not be dismayed 
by them, lest I break you before them. 18 I—behold, I have made you today as impervi-
ous as a fortified city, an iron pillar, and copper walls against the entire land, against the 
kings of Judah, against its princes, against its priests, and against the people of the land. 

ִכי  ר ַנַ֣ער ָא֑נֹ י ַאל־ֹּתאַמ֖ אֶמר ְיהוָֹ֙ה ֵאַל֔ 7 ַוּ֤יֹ
ת  ְוֵא֛ ְך  ֵּתֵל֔ ֲחָ֙ך  ְׁשָלֽ ֶאֽ ַעל־ָּכל־ֲאֶׁש֤ר  י  ִּכ֠
א  8 ַאל־ִּתיָר֖ ר:  ְּתַדֵּבֽ ֲאַצְּוָ֖ך  ָּכל־ֲאֶׁש֥ר 
ם־ ְנֻאֽ ָך  ְלַהִּצֶל֖ ֲאִנ֛י  ִּכי־ִאְּתָ֥ך  ִמְּפֵניֶה֑ם 
י  ְיהוָֹֽה: 9 ַוִּיְׁשַל֤ח ְיהוָֹ֙ה ֶאת־ָי֔דֹו ַוַּיַּג֖ע ַעל־ִּפ֑
יָך:  י ְּבִפֽ ִּתי ְדָבַר֖ י ִהֵּנ֛ה ָנַת֥ אֶמר ְיהוָֹ֙ה ֵאַל֔ ַוּ֤יֹ
ַעל־ ה  ַהּזֶ֗ ַהּ֣יֹום  יָך |  ִהְפַקְדִּת֣ ה  10 ְרֵא֞

ְוִלְנ֖תֹוץ  ִלְנ֥תֹוׁש  ְוַעל־ַהַּמְמָל֔כֹות  ַהּגֹוִי֙ם 
ְוִלְנֽטֹוַע:  ִלְב֖נֹות  ֲה֑רֹוס  ְוַלֽ יד  ֲאִב֣ ּוְלַהֽ
ה־ ָמֽ ר  ֵלא֔מֹ ֵאַל֣י  ְדַבר־ְיהוָֹ֙ה  י  11 ַוְיִה֤

ד  ָׁשֵק֖ ל  ַמֵּק֥ ר  ָוֹֽאַמ֕ ִיְרְמָי֑הּו  ה  ֹרֶא֖ ה  ַאָּת֥
ְבָּת  ֵהיַט֣ י  ֵאַל֖ ְיהוָֹ֛ה  אֶמר  12 ַו֧יֹ ה:  ֹרֶאֽ ֲאִנ֥י 
ֲעׂשֹֽתֹו:  ַלֽ י  ד ֲאִנ֛י ַעל־ְּדָבִר֖ י־ֹׁשֵק֥ ִּכֽ ִלְר֑אֹות 
ר  ֵלא֔מֹ ֵׁשִנ֣ית  ֵאַל֙י  ְדַבר־ְיהוָֹ֤ה |  י  13 ַוְיִה֨

ֲאִנ֣י  ָנ֨פּוַח֙  יר  ִס֤ ר  ָוֹֽאַמ֗ ה  ֹרֶא֑ ה  ַאָּת֖ ה  ָמ֥
אֶמר ְיהוָֹ֖ה  ה ּוָפָנ֖יו ִמְּפֵנ֥י ָצֽפֹוָנה: 14 ַו֥יֹ ֹרֶא֔
י  ְׁשֵב֖ ה ַע֥ל ָּכל־ֽיֹ ָרָע֔ ָהֽ ח  ֵאָל֑י ִמָּצפֹו֙ן ִּתָּפַת֣
ל־ִמְׁשְּפ֛חֹות  א ְלָכֽ י | ִהְנִנ֣י ֹקֵר֗ ֶרץ: 15 ִּכ֣ ָהָאֽ
ְתנּו֩  ָנֽ ֽוְ אּו  ּוָב֡ ם־ְיהוָֹ֑ה  ְנֻאֽ ָצ֖פֹוָנה  ַמְמְל֥כֹות 
ְוַע֤ל  ִם  ְיֽרּוָׁשַל֗ י  ֲעֵר֣ ַׁשֽ ֶּפַ֣תח |  ִּכְס֜אֹו  יׁש  ִא֨
ה:  י ְיהּוָדֽ ל ָּכל־ָעֵר֥ ְוַע֖ יב  יָה֙ ָסִב֔ ָּכל־ֽחֹוֹמֶת֨
ם  ָעָת֑ ל ָּכל־ָרֽ ם ַע֖ י ִמְׁשָּפַט֙י אֹוָת֔ 16 ְוִדַּבְרִּת֤

ים  ֲאֵחִר֔ ים  אֹלִה֣ ֵלֽ ְיַקְּטרּ֙ו  ַוֽ ֲעָז֗בּוִני  ֲאֶׁש֣ר 
ר  ם: 17 ְוַאָּת֙ה ֶּתְא֣זֹ י ְיֵדיֶהֽ ֲעֵׂש֥ ֲח֖וּו ְלַמֽ ְׁשַּתֽ ַוִּיֽ
ָּכל־ ת  ֵא֛ ם  ֲאֵליֶה֔ ְוִדַּבְרָּת֣  ְוַקְמָּת֙  יָך  ָמְתֶנ֔
ם  ִמְּפֵניֶה֔ ַאל־ֵּתַח֙ת  ֲאַצֶּוָּ֑֧ך  י  ֹנִכ֖ ָאֽ ֲאֶׁש֥ר 
ִהֵּנ֧ה  י  ֲאִנ֞ 18 ַוֽ ם:  ִלְפֵניֶהֽ ן־ֲאִחְּתָ֖ך  ֶּפֽ
ר ּוְלַעּ֥מּוד ַּבְרֶז֛ל  יר ִמְבָצ֜ יָך ַהּ֗יֹום ְלִע֨ ְנַתִּת֣
ְלַמְלֵכ֤י  ֶרץ  ַעל־ָּכל־ָהָא֑ ֶׁשת  ְנ֖חֹ ּוְלֹח֥מֹות 
ֶרץ:  ָהָאֽ ּוְלַע֥ם  ֲהֶנ֖יָה  ְלֽכֹ יָה  ְלָׂשֶר֔ ְיהּוָד֙ה 
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19 They shall fight against you, trying to re-
fute your words, but they shall not prevail 
against you, for I am with you, says God, 
to save you.’ 1 The word of God came to 
me, saying: 2 ‘Go and call out in the ears 
of Jerusalem, saying: “So said God: If only 
you would return to Me! I would certainly 
forgive you, for despite your sins, what I re-
member about you is the loving-kindness 
of your youth, the love of your nuptials 
when I brought you to our wedding canopy 
at Mount Sinai, your following Me trust-
ingly from Egypt into the desert without 
any provisions to speak of, into a land not 
sown, to ‘marry’ Me by accepting the Torah. 3 Israel is holy to God, like the raised-offering 
that is dedicated to Him as the first of His grain. Therefore, all who eat him, who attempt 
to annihilate him, shall be guilty. Evil shall befall them, says God.”’”

י־ִאְּתָ֥ך  יָך ְוֹלא־֣יּוְכלּו ָלְ֑ך ִּכֽ 19 ְוִנְלֲח֥מּו ֵאֶל֖

ְדַבר־ י  2:1 ַוְיִה֥ ָך:  ְלַהִּציֶלֽ ם־ְיהוָֹ֖ה  ְנֻאֽ ֲאִנ֛י 
י  ְבָאְזֵנ֨ אָת֩  ָקָר֩ ֽוְ ְך  ר: 2 ָה֡לֹ ְיהוָֹ֖ה ֵאַל֥י ֵלאֽמֹ
ָזַכְ֤רִּתי  ְיהוָֹ֔ה  ר  ָאַמ֣ ה  ֹּכ֚ ר  ֵלא֗מֹ ִם  ְיֽרּוָׁשַל֜
ְך  ִיְך ֶלְכֵּת֤ ת ְּכֽלּוֹלָת֑ ֲהַב֖ ִיְך ַאֽ ֶסד ְנעּוַר֔ ָלְ֙ך ֶח֣
ֶדׁש  ה: 3 ֤קֹ ֶרץ ֹ֥לא ְזרּוָעֽ ר ְּבֶא֖ ֲחַר֙י ַּבִּמְדָּב֔ ַאֽ
ָּכל־ ה  ְּתֽבּוָא֑תֹ ית  ֵראִׁש֖ יהוָֹ֔ה  ַלֽ ִיְׂשָרֵאל֙ 
ם־ ם ְנֻאֽ א ֲאֵליֶה֖ מּו ָרָע֛ה ָּת֥בֹ ְכָל֣יו ֶיְאָׁש֔ ֽאֹ

ְיהוָֹֽה:





Dedicated in honor of our children

Nathan, Yitzchok,
Moshe Lev,
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May you continue to grow in the ways
of our holy Torah

Yuri and Deana Pikover




