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Tisa

Overview

he subject matter of parashat Tisa is problematic from several perspectives. The
parashah begins with a miscellany of details regarding the priestly service in
the Tabernacle:

the half-shekel tax used to finance the communal sacrifices,
the laver, last of the Tabernacle’s vessels,
the special oil used to anoint the vessels and the priests,

the ingredients of the incense,

S e

the appointment of the chief artisans who would fashion the Tabernacle
and its accoutrements, and

6. the commandment not to violate the Sabbath in the course of
constructing the Tabernacle.

After this, the Torah leaves the subject of the Tabernacle and resumes the narrative
of the Giving of the Torah it left off at the end of parashat Mishpatim. There is a brief
description of the first Tablets, and then we are abruptly plunged into the horrifying,
grotesque episode of the Golden Calf and its tragic aftermath. This is followed by the
reconciliation between God and the people negotiated by Moses, which includes some of
the most mystical moments in the Torah and culminates in the revelation of God’s thirteen
attributes of mercy, the renewal of the covenant, and Moses’ final descent from Mount
Sinai with the second Tablets.

In addition to these sudden, jolting switches between extreme depravity and sublime
transcendence, the whole parashah seems out of place. The first part—the final details of
the Tabernacle—would seem to be better placed in Terumah and/or Tetzaveh. The second
part—the Golden Calf and its aftermath—seemingly belongs after Yitro and Mishpatim.
Moreover, a look ahead reveals that the next two parashiot (Vayakheil and Pekudei), which
conclude the Book of Exodus, return once again to the subject of the Tabernacle, describing
how it was actually constructed. The story of the Golden Calf is thus plucked out of its
rightful place as the segue to the giving of the Torah and instead sandwiched in between
the instructions for constructing the Tabernacle and their implementation. Why is this?
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OVERVIEW OF TISA

A clue to all this may be found in the name of this parashah, Tisa. Literally, this word
means “you raise up”; the entire phrase is: “when you raise up the heads of the Israelites.”
Although the idiomatic meaning of these words is “when you take the census of the
Israelites,” the literal meaning implies that the entire contents of the parashah are a process
through which the Jewish people become elevated to heights they would not have achieved
otherwise. To put it in more relief: even after the purpose of creation was seemingly
consummated by the giving of the Torah (Yitro and Mishpatim) and the institution of the
Tabernacle (Terumah and Tetzaveh), there are still higher levels of this goal that remain to
be reached.

Perhaps the most difficult question in this parashah is: how could the Jewish people,
after having witnessed the power of God demonstrated in the ten plagues and the splitting
of the sea and after having received the Torah at Mount Sinai a mere forty days before,
commit the sin of the Golden Calf? Although there were many mitigating factors that
make their apparent sin much less heinous than a cursory reading of the text of the Torah
would imply, the fact still remains that, in the Talmud’s words: “Israel was not capable of
committing such an act!” The Talmud’s answer is that “the whole affair was God’s decree,
in order to set a precedent for the penitent.”! In other words, God maneuvered the Jewish
people into this sin in order that they repent for it and come to know the sweetness of
reconciliation.

The paradox of sin is that repentance makes it possible to forge a greater connection
with God than was possible prior to the sin. Before sinning, an individual’s relationship
with God need only be strong enough to keep him on track; as long as he reminds himself
that there is a God in the world who requires him to do x, y, and z, he will have no
problem doing what is required of him. He is happy, stimulated, and inspired and is
growing and developing spiritually in his relationship with God. Once he sins, however,
he is confronted with the stark realization that, as perfect as this relationship may have
seemed, it was neither strong enough nor deep enough to keep him from sinning (the
proof being, of course, that he just sinned). By his choice, he demonstrated —at least on
the level of consciousness on which he was functioning —that the enticement of this sin
meant more to him than his commitment to God.

He must therefore delve into himself in order to find a place in his soul where God means
more to him than the pleasure or fulfillment that this indulgence seemed to offer him. This
exercise in deepening his consciousness and awareness of God and re-establishing his
relationship with Him at this new, deeper level is called teshuvah (“returning” to God) and
is the essence of repentance. If the teshuwvah is real, the individual will have reached a place
within himself where his relationship and commitment to God are now so strong that he
will no longer be able to commit the sin he is repenting for. Obviously, the more serious
the sin, the greater the teshuvah required, and the deeper the resulting bond between the
individual and God.

Also obviously, this process works only if the individual sins “accidentally,” as though
in a state of “temporary insanity.” One cannot intentionally set out to sin in order to
achieve a deeper and higher relationship to God, for doing this would prove nothing
about the inadequacy of his present connection to God and the necessity to deepen it. It
only works if Divine providence, so to speak, propels him into the situation.

By way of example, we may take the analogy of a loving married couple (an apt

1. Avodah Zarah 4b.
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OVERVIEW OF TISA

analogy, since God and the Jewish people are allegorically considered husband and wife).
When one partner betrays or disappoints the other in some way, in order for them to
become reconciled they must see if they can reach a place within themselves where their
relationship means more to them than any infringement of it. “We are so much a part of
each other that you mean more to me than whatever it was you did.” If they truly reach
this point, further violation of their relationship is unthinkable.

This is why God had to orchestrate the incident of the Golden Calf, in which the Jewish
people fell into the three cardinal sins of idolatry, adultery, and murder. By descending
to the lowest depths possible, the people could then be raised to the highest levels of
reconciliation with God, and reach a deeper connection to him than would have otherwise
been possible. This is evidenced by the revelation of God'’s thirteen attributes of mercy, in
which God articulates the fact that His covenant with the Jewish people transcends the
contractual relationship based on their obedient fulfillment of the commandments, and
thus paves the way for teshuvah.

The pathos of teshuvah is thus the elevation of the Jewish people that needs to occur
even after they have received the Torah and the Tabernacle.

Seen in this light, parashat Tisa encapsulates the entire overview of creation: it begins
with the original perfection (the Tabernacle and the first Tablets), continues on to the
drama of history (the incident of the Golden Calf, which in a sense is a replay of the
primordial sin of the Tree of Knowledge), and ends with the foretaste of the Messianic
resolution (the renewal of the covenant and the second Tablets) which will elevate the
world to a higher level of perfection than it knew in the beginning. In the Messianic
future, we will be able to achieve the ultimate depths of relationship with God without
having to make recourse to the dichotomous dynamic of sin and teshuwvah, fall and ascent,
estrangement and reconciliation.

This explains why this parashah begins with the half-shekel tax. The half-shekel tax
was a process of teshuvah: the money was collected to finance the communal sacrifices,
which atone for the sins of the people—“each man shall give God a ransom for his soul
when they are counted.” The other details of the Tabernacle described at the beginning
of the parashah are there to indicate that the purpose of the Tabernacle —the indwelling of
God’s presence in the world at large and in man in particular—is most fully accomplished
in the context of teshuvah, the theme of Tisa. This is also why the entire parashah is
sandwiched between the instructions of the Tabernacle (Terumah and Tetzaveh) and their
implementation, its actual construction (Vayakheil and Pekudei): its content is, in effect,
part of the instructions to build the Tabernacle—in fact, the inner dimension of these
instructions. It is therefore only fitting that it follow the externalities of the instructions
and precede the actual construction.

This dynamic of pristine perfection, fall, and reconciliation is reflected in many ways
in the Torah and throughout life, including in the daily life of every Jew as prescribed by
the Torah:

Our day begins with our complete surrender to God’s will, beginning with the Modeh
Ani prayer we recite immediately upon awakening: “I offer thanks to You, living and
eternal King, for You have mercifully restored my soul to me [after sleeping]; your faith
[in me] is great.” We remain absorbed within Divinity throughout our morning prayers
and Torah study. After this, we go about our daily affairs, in which we experience tests
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OVERVIEW OF TISA

and fluctuations in our Divine consciousness. At the end of the day, we evaluate the
strength of our connection with God (as tested by the day’s events) in order to see where it
needs to be reinforced. This done, we can submit ourselves to God on a higher level than
before, as in the close of the bedtime prayer: “Into Your hand I place my spirit; redeem me,
O God of truth.”

The lesson of parashat Tisa, then, is lived out every day of our lives, focusing us
constantly on our ultimate goal, the final, Messianic redemption.”

2. Based on Sefer HaSichot 5752, vol. 2, pp. 423 ff; Likutei Sichot, vol. 16, pp. 408 ff; Torat Shmuel 5630
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the brain, its emotions are “clothed” within the heart,
its senses are “clothed” within the sensory organs,
and its powers of action are “clothed” within the vari-
ous limbs of action.

There is also a part of the soul that is not “clothed”
within any part of the body, since there is no body
part designed to express it. This is actually the main
part of the soul, which throughout our lives nor-
mally remains outside our bodies, and of which we
are conscious only in exceptional cases (for example,
if we would be forced to choose between death and
renouncing our faith). This part of the soul is referred
to as its “head,” while the part of the soul “clothed” in
the body is referred to as its “foot.”

As a rule, then, our emotional ties to God —our love
for Him, our fear of Him, etc.—are an expression of
the part of the soul vested in our bodies. We love God
to the extent that we understand Him and His good-
ness with our intellect; we feel the emotional response
to this rational awareness in our hearts.

The penitent’s love for God, however, extends beyond
the limits of rationality. His unquenchable thirst for
God inspires him to levels of love that are ordinarily
too intense to be manifest in the limited capacities of
the mind and heart. Repentance thus lifts us to the
level of our soul’s “head.””
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God showed Moses a fiery coin: As was seen pre-
viously,'” God instructed the people to donate materi-
als to the Tabernacle to atone for their involvement in
the incident of the Golden Calf. It is in this context
that the half-shekel poll-tax is described in this verse
as “the atonement money...to atone for your souls.”"!

Moses was perplexed by the notion that the soul can
be redeemed from such a severe sin by a mere piece
of silver. Silver and soul are polar opposites: the soul
epitomizes the spiritual and silver epitomizes earthli-
ness. Not only is silver taken from the earth, the low-
est of the four fundamental “elements” —fire, water,
air, and earth'?—it is usually found deep within the
earth; it is the lowest of the low. Since the whole rea-
son the soul needs to be redeemed is because it has
succumbed to earthliness, how can too much earthli-
ness be cured by more earthliness?

So Moses was shown a coin of fire—not by an angel,
but by God Himself, for God is not bound by the rules
of any order, natural or otherwise. God demonstrated
that, in the case of the half-shekel, opposites can be-
come one: silver, the lowest element (earth), becomes
fire, the highest element. God’s point was not that the
source of the half-shekel is spirituality, for that is true
of every physical object, nor was His point that the
half-shekel becomes a vehicle for spirituality, for that

9. Torah Or 86b. 10.25:1-2. 11. v. 16, below. 12. See on Genesis 1:2.
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Exodus 30:11-13 TISA

The Half-Shekel Tax

Continuing the instructions for the Tabernacle, Gop spoke to Moses
saying:

“In addition to the silver you will collect as part of the donations the people
will give voluntarily towards the construction of the Tabernacle, its furnishings,
and the priestly vestments, you will collect an additional sum from them when
you count them. You will count them when you descend Mt. Sinai after Yom Kip-
pur,! in order to know how many remain after the plague they suffered for mak-
ing the Golden Calf,> and again a month after the Tabernacle is erected.’ In both
censuses, you shall count the people indirectly, by collecting a poll tax, because
counting them directly may make My attribute of justice reconsider whether they
deserve to be so numerous.” (Arousing God’s attribute of justice by deliberately
drawing attention to someone’s prosperity is called “casting the evil eye” on him.)
“You will use the silver collected at the first of these censuses to make the bases
for the Tabernacle’s planks and the hooks for its pillars.* You will use the silver
collected at the second of these censuses to purchase all the offerings brought
that year on the community’s behalf. Therefore, when you take a census of the
Israelites by number, each man shall give Gop a monetary ransom for his soul
when they are counted. This way, there will not be a plague among them caused
by the ‘evil eye’ when they are counted.”

God showed Moses a fiery coin weighing half a shekel, and said, “This is what
everyone who passes through the line of those counted shall give: a half-shekel.
This half-shekel is to be half of the sacred shekel, i.e., the shekel I have desig-
nated for use in all holy purposes—at twenty gerah to the shekel —a half-shekel
as a contribution to Gop.

¥ CHASIDIC INSIGHTS 3
When you take a census: The Jewish people are construction of the Tabernacle, which itself was an
counted four times in the Torah: atonement for the incident of the Golden Calf.
1. when they left Egypt (Nisan 15, 2448),° ¢ The poll-tax of the third census was used for

2. when Moses descended Mount Sinai (Tishrei 11, the communal  offerings, which included sin-

2449) 6 offerings.
¢ The purpose of the fourth census was to ascertain

3. th after the Tab 1 ted (Iyar 1,
a month after the Tabernacle was erected (lyar how many Jews remained after the plague they suf-

7
2449)7 and fered in consequence of the incident at Shitim.
4. ;r;;ksl)eslast year of their journey in the desert (early Significantly, the idiom for “taking a census” in all

three cases literally means “uplifting the head.” This
The common denominator of the last three is that they implies that, in some way, repentance elevates the

were all part of repentance processes: head of the penitent.

¢ The purpose of the second census was to ascertain ~ To explain: Our souls animate our bodies and act
how many Jews remained after the plague they  through them; when part of our soul is manifest in a
suffered for having made the Golden Calf. The particular part of our body, it is said to be “clothed”
money collected in this census was used in the  within it. Thus, the soul’s intellect is “clothed” within

1. Le., after Tishrei 10, 2449. Likutei Sichot, vol. 8, p. 2, note 9. 2. Below, 32:35. 3.1.e., beginning Iyar 1, 2449, as described in the
opening of the Book of Numbers. 4. Above, 26:19; below, 38:25-28; Rashi on 30:15. 5. Above, 12:37. 6. Below, 35:1. 7. Numbers
1:1-46. 8. Numbers 26:1-51.
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world. When we channel all ten powers of our soul,

every nuance of our being, toward uniting with God

19. Sefer HaSichot 5752, vol. 2, pp. 440-441.

& CHASIDIC INSIGHTS 3

allel and reflect the ten attributes (the sefirot) God
assumes in creating and constantly re-creating the

1,214 0 ,N72T01 .13

and fulfilling our Divine mission, we align our soul-
powers with God’s attributes. Our ten becomes twen-
ty—a holy shekel."”
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Exodus 30:14-16 TISA

Whoever passes through the line of those counted for the purpose of con-
scription into the army—i.e., every male twenty years old and over up to age
sixty'®—shall give the contribution for Gop.

The rich shall not give more, and the poor shall not give less than half a
shekel, when giving the contribution for Gop to atone for your souls through
the communal offerings. There are no poor among you now, but there are still
differences in everyone’s wealth. Furthermore, this contribution must be given
every year, and in the future some of the people may well be poor.'*

You shall take the atonement money you collect from the Israelites at the first
of these censuses and allocate it to the service of the Tent of Meeting, using it to
make the bases for the Tabernacle’s planks and hooks for its pillars.” It will thus
serve the Israelites as a remembrance before Gop, to atone for your souls.”

& CHASIDIC INSIGHTS ¢3

is true of any object used to fulfill a commandment.
Rather, God’s point was that even the physical half-
shekel can be transformed into “fire” and thereby
have the power to redeem a soul.

This transformation occurs by virtue of the essence of
our souls, which are a part of God. The soul’s essence
never sins; only the superficial aspect of the soul man-
ifest in the body is susceptible to the ploys of the evil
inclination. If we involve the essence of our souls and
our entire being in what we do, we can harmoniously
blend fire and silver.

A coin given without feeling is indeed cold and un-
remarkable. But a coin given with the warmth and
enthusiasm of the soul’s essence is fire—live spiritual-
ity—and can atone for the gravest sin. This was the
coin of fire shown to Moses.

A parable (some say from the Baal Shem Tov): A person
studied to be a goldsmith and silversmith. His teacher
taught him all the details necessary to become an expert.
But assuming it obvious, he left out one detail: to light
the fire.

The lesson embodied in the half-shekel applies to all
the commandments we perform. If we perform them
with spiritual vitality and enthusiasm, they become
coins of fire."

This does not imply, however, that commandments
performed without any apparent enthusiasm are
worthless. The essence of every Jew’s soul burns with
the desire to do God'’s will; this desire can be tempo-
rarily concealed, but it is never absent. Even if we
must force ourselves to do God’s bidding, our act is
still a “coin of fire” by virtue of the inner essence of
our soul. Even when we approach another Jew on the

street and ask him to put on tefilin or fulfill some other
commandment, and he does so just to do us a favor or
so we'll leave him alone, his act is still a “coin of fire”
by virtue of the inner essence of his soul.””

Allegorically, silver coins and fire are opposites. Fire,
which constantly soars upward, is a metaphor for our
ardent yearning to transcend our limits and become
one with God. The silver coin, in contrast, which is
earthly and stable, represents the recognition that
we must submit to God’s will and therefore remain
focused on the physical realm in order to fulfill His
plan for creation.

The challenge is to set our “coins” on “fire”: to sub-
mit to our mission of bringing Divinity into the world
with the same fiery enthusiasm we naturally experi-
ence in our anxious yearning for transcendence. Nor-
mally, we only get enthusiastic about what we want.
Therefore, the only way we can “set our coins ablaze”
is by calling upon the essence of our soul, the point of
consciousness where we are a part of God Himself.
When our own consciousness merges seamlessly with
God’s, we can infuse our submission to His will with
fiery enthusiasm, for His desire has become synony-
mous with our desire.’

Twenty gerah: The half-shekel was an expression of
Jewish unity—everyone, rich and poor alike, gave
the same amount. Therefore, instead of simply say-
ing, “give ten gerah,” the Torah says that we must
give “half of twenty gerah.” We can only achieve unity
when we all recognize that we are only halves. To be a
complete shekel, we must unite with our fellow.

Similarly, we are also half in relation to God. The ten
powers of the soul —our intellect and emotions—par-

13. Numbers 1:3. 14. Likutei Sichot, vol. 31, p. 216, note 41. 15. Below, 38:25. 16. Likutei Sichot, vol. 3, p. 925, vol. 26, pp. 231-237.
17. Likutei Sichot, vol. 16, p. 392. 18. Likutei Sichot, vol. 1, pp. 180-181.
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begin the process of spiritual renewal, we must first
cleanse ourselves of whatever residual materialism we
may carry. (This is similar to the purification process
the soul must undergo, when it leaves this material
world at the end of life, to be able to enter Paradise.
Our personal, spiritual paradise is our inner Taber-
nacle; we must cleanse ourselves of our worldliness
when entering this spiritual paradise as well.) This is
why the first furnishing one confronts when entering
the Courtyard from the outside is the laver.

In a sense, this purification process begins when we
are still outside the Tabernacle and involved in our
mundane pursuits. Assuming that we are not doing
anything forbidden, even our so-called “mundane”
affairs can be entirely holy, and even help us ascend
to advanced levels of spiritual consciousness, rather
than dull our spiritual sensitivities. This idea was
embodied in the very material out of which the laver
was made.

The laver was made out of the mirrors the Jewish
women donated for the construction of the Taber-
nacle, which they had used to arouse their husbands’

24. Above, 1:14; below, 35:29. 25. Below, 35:29. 26. Reshimot 108.
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marital passion in Egypt.*

Inasmuch as spiritually, the laver signifies the neces-
sity to rinse ourselves from even the slightest tinge of
materialism before entering our inner Tabernacle, it
seems incongruous that it was made out of the very
mirrors that were used to draw attention to sensuality.
Indeed, Moses originally wanted to reject this dona-
tion.”

The carnal urge is undoubtedly the archetypal lust of
this world. Yet the fact that the laver was made from
the Jewish women'’s mirrors teaches us not only that
this act can be holy, but that it can even assist us in pu-
rifying ourselves of our worldly, materialistic, physi-
cal orientation.*

The difference: The purpose of washing our hands
and feet is to cleanse our active faculties of any “dirt,”
i.e., of any orientation that could impede our effective-
ness in raising and spreading Divine consciousness.
Thus, washing prepares us for the task we are about
to perform, focusing our mind, hands, and feet on

its importance. [continues...]
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Exodus 30:17-21 TISA

The Laver
Gop spoke to Moses saying:

“You shall have the artisans make a copper Laver—a large pot with two spouts,
and its copper base, for washing (see Figure 1). You shall place it between the
Tent of Meeting and the outer Altar, i.e., east of the Tabernacle and west of the
Altar. Place it south of the space opposite the entrance to the Tabernacle, so it does
not interpose between the Tabernacle and the Altar (see Figure 2). You shall put
water in it.

A n n n n n n n n n n n n n n n n n n n -
q Laver F
g =]
g a]
- o =t
g H—TI o ]
g . u]
g Holy of Holies Sanctuary L
g =]
c o =) 1=} =) =) =) =) =} =) =) =) =) =} =) =} =) =) =) =) 1=

Figure 1: The Laver Figure 2: The Location of the Laver

Aaron and his sons shall wash their hands and feet from it. They shall wash
their hands and feet at the same time, by placing the right hand on the right foot,
the left hand on the left foot, and while in this position, rinsing the right hand and
foot and then the left hand and foot in the water running from the spout.

Entering the Tabernacle without having first washed in this manner is a capital
offense.”” Therefore, they shall wash in this manner with water before they enter
the Tent of Meeting, i.e., twice daily —before they enter to burn the morning and
afternoon incense” and perform their subsequent regular tasks*—and before
they enter to perform other, occasional rites. Thus they will not die. Similarly,
performing priestly functions on the outer Altar without having first washed this
way is a capital offense, so whenever they approach the outer Altar to serve as
priests, i.e., to burn a fire-offering to Gop,

they shall first wash their hands and feet in this manner, and thus they will
not die. The difference between entering the Tent of Meeting and officiating on
the Altar is that they must wash in order to enter the Tent of Meeting, no matter
how many different services they perform there, while they must wash before
each service they perform on the Altar.” This shall be an everlasting statute for
them, for Aaron and his descendants throughout their future generations.”

& CHASIDIC INSIGHTS 3

A copper laver: As described above, the Tabernacle ~ When entering from the outside, one first went into
and its furnishings reflect the process of spiritual re-  the Courtyard, encountering the laver and the Outer
finement we undergo as part of our ongoing aspira-  Altar. On a personal level, when we leave our own af-
tion toward unity with God. fairs in order to enter our personal Tabernacle and

20. Likutei Sichot, vol. 21, p. 219, note 30. 21. Above, 30:7. 22. Such as cleaning or lighting the Candelabrum, replacing the Show-
bread, etc. 23. Likutei Sichot, vol. 21, pp. 214-221.
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27. Likutei Sichot, vol. 16, pp. 394-401. 28. See above, 29:36. 29. See above, 29:2. 30. See Sefer HaSichot 5748, vol. 1, p. 287-288.
31. Likutei Sichot, vol. 26, p. 172, note 39. 32. See above, 28:41, 29:7, 21. 33. Likutei Sichot, vol. 21, pp. 221-222.
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Exodus 30:22-30 TISA

The Anointing Oil

Gop then spoke to Moses, instructing him how to make the anointing oil,
saying:

“You shall take for yourself choice spices: 500 shekel-weights of pure myrrh;
500 shekel-weights of fragrant cinnamon in two half-portions, each amounting
to 250 shekel-weights; 250 shekel-weights of aromatic cane;

and 500 shekel-weights of cassia, all of the sacred shekels; as well as a hin of
olive oil. Take two half-portions of cinnamon instead of one full portion so that,
when the spices are weighed and a small extra amount is added to tip the scales,
this will be done twice for the cinnamon.

You shall make it into sacred anointing oil in either of two ways: (a) by scald-
ing the spices in the oil until they dissolve in it, or (b) by steeping the roots in
water until they will be saturated with it and not absorb any oil, and then pour-
ing the oil on the roots until it absorbs their scent, and draining it off the roots.
The advantage of the first way is that the essence of the spices becomes part of
the compound; the advantage of the second way is that the oil remains pure oil.”
In either case, the oil produced will be a blended compound as made by a per-
fumer. When thus compounded, it shall serve as oil for sacred anointment.

With it you shall anoint the Tent of Meeting; the Ark of the Tablets of the
Testimony;

the Table and all its utensils; the Candelabrum and its utensils; the incense
Altar;

the sacrificial, i.e., outer Altar and all its utensils;?® and the Laver and its base.
You shall anoint all these by smearing anointing oil over them in the form of the
Greek letter lambda (A\).”

You shall sanctify them, making them become, relative to the ordinary facets
of creation,® holy of holies. By virtue of their holiness, anything that touches
them, i.e., is placed in any thus-sanctified container® will itself become sancti-
fied, i.e., it shall be liable to disqualification as a sacrifice in the same way that all
sanctified objects are, and it may not be redeemed by money and thereby revert to
its non-holy status. However, this sanctification-by-contact will occur only when
an entity is placed in a vessel designed to contain it, i.e., when a liquid is placed
in a vessel made to hold liquids and a dry good is placed in a vessel made to hold
dry goods.

You shall also anoint Aaron and his sons, and sanctify them to minister to
Me as priests.*

& CHASIDIC INSIGHTS 3

When we are working on our “Outer Altar,” involved
in elevating the material world, we need to “wash”
before each separate foray into it, because we need to
take extra precaution in order to be able to resist the
constantly renewed draw of materiality.

On the other hand, when we have successfully passed
this stage and are working on our “Inner Altar,” in-
volved in enhancing our connection to God, it is

243

enough to “wash” once before each entry into this
realm, no matter how many separate aspects of our
inner lives we focus on while there.

The exception to this is when we enter in order to
rectify something that has gone wrong in this inner
realm, indicated by the need to apply the blood of
some special sacrifice to the Inner Altar. In such a case,
it is necessary to wash again.”
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to every Jew without exception. If we exclude sinners
in the course of our communal process of repentance
and atonement, we are being hypocritical; our efforts
are doomed to failure. It is only by recognizing that
the very same path of repentance is open to every
Jew that we can hope to actualize the message of
the incense and properly rejuvenate our relationship
with God.*!

According to Maimonides, the purpose of the in-
cense was to neutralize the foul odor of the meat that
was slaughtered for the sacrifices.”” This would seem
to contradict the sublime meanings ascribed to the in-
cense as given above. Rabbi Shneur Zalman of Liadi

& CHASIDIC INSIGHTS ¢4

N MM .37

explained the apparent discrepancy as follows:

When someone brought a sacrifice to atone for a sin,
he first had to repent in order for the sacrifice to ef-
fect atonement. But sometimes people did not repent
fully, and then some of the foulness of their sin still
remained. The incense, by manifesting the Jew’s sub-
lime levels of connection to God, served to neutralize
this foulness.*

This function of the incense is alluded to by its compo-
nents. The fact that some of its constituent spices were
inedible, non-kosher, and foul-smelling indicates that
it was intended to elevate even the lowest elements
of life.#

41. Hitva’aduyot 5747, vol. 2, pp. 558-559. 42. Moreh Nevuchim 3:45. 43. Shemu’ot VeSipurim, vol. 2, #82 (p. 69). 44. Likutei Sichot,

vol. 5, pp. 401-402.
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Exodus 30:31-34 TISA

You shall speak to the Israelites and say: “This shall be the sacred anoint-
ing oil for Me throughout your future generations. No matter how much of it
is used, its quantity will miraculously remain the same. You shall also use it to
anoint kings,* but you shall anoint them by pouring the oil over them in the form
of a crown.”

Nonetheless, it may not be applied to the skin of any unauthorized person,
nor may you make anything like it using the same proportions of spices to
oil; this oil is sacred, and it shall remain restricted solely for sacred purposes
for you.

Whoever makes an identical blend, or puts any of the oil that Moses will
make onto an unauthorized person, will be cut off from his people by dying
prematurely and childless.” 7%

The Incense

Gopb then said to Moses, instructing him how to make the incense: “Take for
yourself two fragrant spices—myrrh and cassia; plus stacte, onycha, and galba-
num; plus five more fragrant spices —spikenard, saffron, costus, aromatic bark,
and cinnamon; and pure frankincense. There shall be an equal weight of the
four main spices: stacte, onycha, galbanum, and frankincense. Take 70 maneh each
of these, plus 16 maneh of myrrh, cassia, spikenard, and saffron, 12 maneh of cos-
tus, 3 maneh of aromatic bark, and 9 maneh of cinnamon. These quantities shall
suffice for a year’s use. The fact that galbanum is included even though it has a
displeasing odor teaches you that you should not exclude wrongdoers from par-
ticipating in public prayer.

& CHASIDIC INSIGHTS <3

The incense: The incense was offered on the In-
ner Altar, which expresses the inner yearnings of the
heart.” The previous Rebbe, Rabbi Yosef Yitzchak of
Lubavitch, was once discussing the significance of the
Temple service in the inner life of the Jew. In describ-
ing the incense, he said, “The incense offering was

blood of a non-kosher wild animal from India.*

The incense expressed the intrinsic connection be-
tween God and the Jewish people, which can be nei-
ther severed nor sullied. This essential connection
does not merely allow the inclusion of those who have
gone astray; it demands it. If either the foul-smelling

not merely burning a mixture of spices on the Altar.
One had to be familiar with all its eleven ingredi-
ents, to know what quantities were required of each,
which of them had to be pounded and which had to
be ground.... [Nowadays,] stories told about tzadikim
provide such preparation.”*

Galbanum: As was mentioned previously,” this foul-
smelling herb alludes to the wrongdoers among our
people, who, despite their repugnant behavior, are
still an indispensable part of the Jewish nation, just as
Galbanum was an essential ingredient of the incense.
In this vein, our sages teach us that any public prayer
or fast that excludes sinners will prove ineffectual.

In fact, the ingredients of the spices included even
forbidden spices. The myrhh (mor) was actually the

spice or the non-kosher one was omitted, the entire
mixture was invalid.

The same is true of repentance, which we express
through fasting. When repenting, we ask God to over-
look or forgive our sins in response to our efforts to
tap into our deepest and most essential connection
with Him, which never loses its purity. By getting in
touch with this aspect of our souls, referred to in Kab-
balah as the yechidah (“single one”), we are able to rise
above our past misdeeds and the separation that they
caused between God and us. We learn to consciously
relate to the level of reality in which we never truly
went astray, for our yechidal’s intrinsic relationship
with its source is unwavering.

Clearly, the same essential connection to God belongs

34. See Deuteronomy 17:14-20. 35. See Likutei Sichot, vol. 26, p. 245. 36. See above, 12:19. 37. See above, on 30:10. 38. Likutei Di-
burim 26:1 (488a). 39. On 30:1, above. 40. Mishneh Torah, Kelei HaMikdash 1:3. See also Hasagot HaRa’avad ad loc., who disagrees.
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Exodus 30:35-31:8 TISA

You shall make these ingredients into incense, a compound blended as by a
perfumer, well mingled. Take care that the compound remain pure, i.e., unde-
filed, and purchase the ingredients from the treasury of the Tabernacle, so that
teh incense be holy.*

You shall grind some of it very finely, and place some of it twice daily on the in-
cense Altar,* which is situated in front of the Ark of Testimony in the Tent of Meet-
ing, where I will meet with you.”” The incense shall be holy of holies for you.

You shall not make incense for yourselves in the same proportions as you
will make for Me; this formula shall be holy for you unto Gop, i.e., reserved
exclusively for making sacred incense.

Whoever makes an identical compound for personal purposes, such as in or-

der to smell its fragrance, will be cut off from his people by dying prematurely
and childless.”*®

Betzalel and Oholiav
Gop spoke to Moses, saying:
“Regarding who should oversee the work of building the Tabernacle and its ac-

coutrements, I have singled out by name Betzalel son of Uri son of Hur, of the
tribe of Judah.

I have endowed him with a Divine spirit, with wisdom, the ability to learn
from others as well as on his own, with deductive understanding, with Divine
inspiration, and with the talent for all types of craftsmanship—

to devise woven designs and to work in gold, silver and copper—

and with the art of setting gems and carving wood, and all kinds of crafts.

Moreover, I have assigned with him Oholiav son of Achisamach, of the tribe
of Dan, and I have endowed every wise-hearted person with similar wisdom,
so that they may make everything that I have commanded you:

the Tent of Meeting, the Ark for the Tablets of the Testimony and the Cover
upon it, and all the implements for the Tent of Meeting;

the Table and its utensils, the pure gold Candelabrum and all its utensils, and
the incense Altar;

& CHASIDIC INSIGHTS 3

Whoever makes an identical compound in order = Whoever makes an identical compound: If a person pretends
to smell its fragrance will be cut off from his people:  to be connected to God, but he is only doing so—
As explained above, the incense expressed the intrin-  In order to smell its fragrance: i.e., in order that oth-
sic connection between God and the Jewish people. ers should take note and admire him for it, such a
In this light, the Ba’al Shem Tov interpreted this verse ~ person—
as follows: Will be cut off from his people.*

45. Maskil LeDavid. 46. Above, 30:7. 47. Above, on 29:42-43. 48. See above, 12:19. 49. Keter Shem Tov 185.
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50. These are mentioned in Numbers 4:6-14. 51. Eiruvin 54b; Rashi on 34:32, below and on Numbers 30:2. 52. Above, on 25:1.

53. Likutei Sichot, vol. 26, p. 257-260. 54. See above, 12:19.
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Exodus 31:9-15 TISA

the sacrificial, outer Altar and all its utensils, and the Laver and its base;

the netted packing cloths for the furnishings,” the sacred vestments for Aar-
on the priest, and the vestments of his sons for their service as priests;

and the anointing oil and the spice incense for burning in the Sanctuary. Ac-
cording to all that I have commanded you, so shall they do.”

The Sabbath
Gop said to Moses as follows:

“When you descend from Mount Sinai, there are two ways in which you will
convey My teachings to the people. In most cases, you will first explain the par-
ticular subject to Aaron by himself. Aaron will then sit at your left, his sons will
enter, and you will repeat the same lesson for them. They will then sit to your
right and Aaron’s left; the princes will enter and you will repeat the same lesson
for them. The princes will then sit at the sides; the rest of the people will enter and
you will repeat the same lesson for them. You will then leave, and Aaron will re-
peat the lesson for everyone else. Then Aaron will leave, and his sons will repeat
the lesson for the princes and the people. Then his sons will leave, and the princes
will repeat the lesson for the people. Thus, everyone will hear the lesson four
times.”! However, you will not give the instructions for fashioning the Tabernacle
and all its accoutrements in this way. Instead, you will gather all the people to-
gether at once, and teach them all at the same time. Now, because I am telling you
to convey these teachings in an exceptional manner, you might think that work-
ing on the Tabernacle is so important that it overrides the prohibition of work on
the Sabbath. Therefore, speak to the Israelites in the same exceptional, public fo-
rum as you deliver the instructions for the Tabernacle and say to them: “Anxious
as you may be to complete the Tabernacle—inasmuch as it expresses how God
has forgiven you the sin of the Golden Calf**—you shall nevertheless observe
My Sabbaths carefully, and not let your enthusiasm for building the Tabernacle
lead you to inadvertently desecrate the Sabbath.” For the Sabbath is a sign for
all other nations of the special relationship between Me and you, throughout
your generations, in that I have appointed as your day of rest the same day of the
week that I rested on when I created the world. In this way, the other nations are
to know that it is none other than I, Gop, who sanctifies you.

You shall therefore observe the Sabbath for it is holy for you. Those who des-
ecrate it by treating it like any other day and doing any forbidden type of work
must be put to death by the court, provided there are witnesses who saw the
individuals desecrate it and warned them not to do so beforehand. For if no such
witnesses exist, the soul of anyone who does work on that day will be cut off
by Me from the midst of its people, i.e., he will die prematurely and childless.**

Work may be done for six days, but on the seventh day there shall be an ab-
solute rest from work, i.e., not a rest due to fatigue or a rest due to boredom or
idleness, but a rest that is holy —that is, dedicated —to Gop. This is why whoever
does work on the Sabbath day must be put to death.
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Notwithstanding, the Torah mentions “protecting”
the Sabbath before “making” it. This means that we
draw the power to “make” the Sabbath (by preparing
for it during the preceding week) from “protecting”
the preceding Sabbath. The more spiritual we try to
be on any particular Sabbath, the better we will be
able to spiritualize our lives during the ensuing week,
which in turn increases our spiritual experience of the
following Sabbath.®Yet another meaning of the word
for “observe” is “anticipate” and “await.” ® In this
sense, the Torah bids us to look forward to the arrival
of the Sabbath the whole week. Together with actively
preparing for the Sabbath spiritually during the work-
week, we should also eagerly await the heightened Di-
vine consciousness we hope to experience on the holy
day. This joyful anticipation is an essential aspect of our
spiritual preparations.”

When God finished speaking with Moses on
Mount Sinai, He gave him the two Tablets of the
Testimony: God finished teaching Moses and gave
him the tablets on the fortieth day of his stay on
the mountain.

& CHASIDIC INSIGHTS 3

But, as we will soon see, the people had already made
the Golden Calf on the thirty-ninth day! In other
words, even after the people committed this most hei-
nous sin, God continued to teach Moses the Torah and
gave him the tablets in order that he transmit them to
the people.

The lesson for us here is that we must always relate
to people in their best light, inviting and encourag-
ing them to learn the Torah and fulfill its command-
ments even if they do not seem presently worthy to
do so.”'He gave him the two Tablets: The sages tell us’
that the use of the verb “to give” here indicates that
God gave the Torah to the Jewish people as a gift. This
means that through our study and observance of the
Torah we are able to elicit revelations of Divine benefi-
cence and consciousness far beyond what we could
naturally elicit through our own spiritual merits. The
patriarchs and matriarchs could only elicit Divine rev-
elations according to their self-nullification, but even
though our efforts might seem meager in comparison
to theirs, God rewards us far beyond what we actually
“earn.””

68. Likutei Torah 2:44c; Or HaTorah, Shemot, pp. 1954-1955. 69. As in Genesis 37:11. 70. Ma’amarei Admor HaZaken, Parashiot, pp.
375-377. 71. Likutei Sichot, vol. 11, pp. 179-180. 72. Shemot Rabbah 41:2. 73. Or HaTorah, Shemot, pp. 1901 ff; Sefer HaMa’amarim
5627, pp. 160 ff; Sefer HaMa’amarim 5679, pp. 256 ff; Sefer HaMa'amarim 5722, pp. 152 ff.
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Exodus 31:16-18 TISA

The Israelites shall observe the Sabbath, establishing the Sabbath through-
out their generations as an everlasting covenant.

It is a sign between Me and the Israelites for all time, that in six days Gop
made the heavens and the earth, and on the seventh day He ceased from work
and rested. Certainly I did not rest because I was tired or had nothing else to do,
but rather because there was a positive purpose in resting.” Similarly, you should
rest on the Sabbath for the same reason.””

The Tablets

Having concluded its description of both the contractual and
covenantal sides of the relationship between God and the people that was estab-
lished at the Giving of the Torah,* the Torah now resumes the historical narrative
from the end of Moses’ first 40 days on Mount Sinai, that is, from the end of parashat
Mishpatim.”” When God finished speaking with Moses on Mount Sinai, teaching
him the outline of all the Torah’s laws and the details of the laws found in parashat
Mishpatim® He gave him the two Tablets of the Testimony, tablets of stone in-
scribed by the finger of God. The two tablets were square—six handbreadths long
and six handbreadths wide—and three handbreadths thick.”” The first five com-
mandments were engraved on the first tablet, and the second five on the second tab-
let. Miraculously, even though the two tablets were exactly the same size® and there
were many more words on the first tablet, the size of the letters, the spacing between
them, the spacing between the lines, and margins were the same on both.®!

& CHASIDIC INSIGHTS 3

The Israelites shall observe the Sabbath: An alter-
native meaning of the word for “observe” in this verse
is “protect.” It will be explained later® that refraining
from work on the Sabbath enables us to attune our-
selves to God'’s “resting” mentality and thereby ascend
to a higher order of living. In the idiom of our sages,
every Jew is granted an “extra soul” on the Sabbath.®®
However, being exceptionally gifted entails exception-
al responsibility. Our heightened spiritual level on the
Sabbath renders any offense to this spirituality more
serious than it would be during the week. Therefore,
on the Sabbath we must be more conscientious in our
observance of the commandments; we must “protect”
our heightened Sabbath consciousness.*

The Israelites shall observe the Sabbath, establish-
ing the Sabbath: Again, an alternative meaning of the
word for “observe” in this verse is “protect.” In addi-
tion, an alternate meaning of the word for “establish-
ing” is “making.” Thus, this phraseology implies that
there are two dimensions of the Sabbath: one that we
are intended to “protect” and another that we are in-
tended to “make.”

The Sabbath is intrinsically holy, inasmuch as God

sanctified it when He created the world.® Our task
with respect to this intrinsic holiness is simply to “pro-
tect” it, that is, be careful not to counteract or sabotage
it. This we do by not performing forbidden types of
work, and, more subtly, according our demeanor to
the holy character of the day.

Beyond this, however, we can also infuse additional
holiness into the Sabbath, over and above its own, in-
trinsic holiness. We do this by pursuing holiness, ei-
ther through Torah study, prayer, or acts of kindness.
In this way, we also “make” the Sabbath and our expe-
rience of it holier than it is intrinsically.In particular,
we draw additional spirituality and Divine conscious-
ness into our experience of the Sabbath by pursu-
ing holiness during the preceding week. Just as our
physical enjoyment of the Sabbath depends on how
well we prepare everything we need beforehand —as
the sages say, “He who toils on the day before the Sab-
bath will eat on the Sabbath”® —so does our spiritual
experience of the Sabbath’s holiness depend on how
well we prepare spiritually beforehand. During the
workweek, our challenge is to infuse holiness into our
mundane pursuits and interests.

55. See on Genesis 2:2. 56. See on 19:6, above. 57. Above, 24:18. 58. See above, on 21:1. 59. Bava Batra 14a; Likutei Sichot, vol. 21,
p- 484; Sichot Kodesh 5741, vol. 2, pp. 513-515; Hitva’aduyot 5742, vol. 1., pp. 274-276. 60. Rashi on Deuteronomy 9:11. 61. Likutei
Sichot, vol. 29, pp. 55-57. 62. On 35:1. 63. Beitzah 16a; Ta’anit 27b. 64. Or HaTorah, Shemot, pp. 1960-1961. 65. Genesis 2:3. 66. Sefer
HaMa'amarim 5700, p. 81 ff. 67. Avodah Zarah 3a.
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A molten calf: As mentioned above* Pharaoh power on earth; he believed that God abandoned the

did not believe that God the Creator manifested His

world to the immutable forces of nature. The purpose

74. Arachin 15ab. 75. See on Genesis 46:6; above, 1:15, 12:38, 25:5; Rashi on 26:15, above. 76. Above, 25:22. 77. Above, 20:20.
78. Likutei Sichot, vol. 11, p. 144-145. 79. Likutei Sichot, vol. 11, p. 152, note 79. 80. Above, on 12:36. 81. Below, v. 26. 82. On 5:2.
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Exodus 32:1-4 TISA

The Golden Calf

But meanwhile, the people had miscalculated the 40 days. They counted the
day Moses ascended the mountain as the first day, even though it was not a com-
plete day, while Moses meant 40 full days. On the 16" of Tamuz, which they thought
was the fortieth day, they saw that Moses had delayed in coming down from the
mountain. Furthermore, the accusing angel, Satan, made the weather unnaturally
overcast and gloomy. The people feared that this unnatural gloom meant that Mo-
ses had died. Satan spoke to them and said, “Yes, he has died.” At first they did not
believe him, but he then showed them an image of Moses being carried to heaven
on his deathbed. Seeing this, they believed him. Realizing the necessity for a leader
or leadership body who can transmit God’s intentions to them, the people gath-
ered around Aaron and said to him, “Arise, make us substitute leaders, who will
channel God’s messages to us and thereby lead us, because this man Moses, who
led us up out of the land of Egypt—we do not know what has happened to him.”
This was the eighth time the people challenged God’s ability to come to their aid.”
The people knew that God was going to command them to build a Tabernacle,” the
central feature of which would be the Ark, and that He planned to communicate
with Moses through the gold cherubim on the Ark’s Cover.”® They imagined that
if Aaron—the holiest person available to them in Moses” absence —were to make a
similar, properly constructed gold figure, this would express their desire for Divine
guidance, and God would indeed consent to communicate with them this way.
Even though God had already told Moses that it is forbidden to make likenesses of
the cherubim,” the people had not yet heard this command from Moses (since he
had not yet descended from Mount Sinai).”

Nonetheless, Aaron sensed that it was not a good idea to do this, so he said to
them, “Take off the gold rings that are on the ears of your wives, your sons, and
your daughters, and bring them to me.” He hoped that the women and children,
who value their jewelry, would not consent—at least not immediately —and this
would delay matters until Moses returned.

But instead of asking their wives and children for their jewelry, all of the male
people immediately stripped themselves of the gold rings that were on their own
ears and brought them to Aaron. Thus, the women played no part in this affair.”

Aaron took the gold from their hands, bound it in a cloth and cast it into the
fire. Then, either the magicians among the mixed multitude came and magically
made the melting gold into a molten calf or Micah threw the plate on which Moses
had written a Divine Name and the words “Ascend, ox; ascend, ox”® into the fire,
and this transformed the melting gold into a molten calf. From another perspec-
tive, Aaron himself formed the gold into a calf, using a molding tool. In either
case, when the calf was finished, it magically came alive. Seeing this, the mixed
multitude said, “This, Israel, is your god, who brought you up out of the land of
Egypt.” Instead of relating to the calf as a substitute for Moses, they treated it as a
replacement for God Himself, and thus made it into an idol. Some of the Israelites
were swept up in the fervor of the moment and committed this sin, as well. Miri-
am’s son, Hur, started to point out to them that this was wrong, but the idolaters
killed him. No one from the tribe of Levi participated in the idolatry.®
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rienced His revelation at Mount Sinai, and had been
restored to the sublime spiritual status of Adam and
Eve before the primordial sin, could commit such a
blatant transgression so soon afterward?

True, a close reading of the narrative reveals that it
was a gradual series of well-intentioned mistakes ex-
ploited by the mixed multitude that led them to build
the calf, and that only a small percentage of the people
actually participated. Still, the magnitude of the sin
seems totally disproportionate to the spiritual heights
the people had so recently attained.

The sages therefore assert® that the entire incident
was “forced” upon the people by God; much as He
maneuvered Adam and Eve into the sin of eating the
fruit of the Tree of Knowledge, so did He maneuver
the people here into the sin of the Golden Calf. The
purpose in each case was to provide an example of
repentance for wrongdoers to follow, or, in a larger

& CHASIDIC INSIGHTS ¢4

sense, to enable humanity to rise to the heights
of spiritual achievement only attainable through
repentance.

Repentance is not a path in life that we can chose on
our own, since no one is allowed to sin intentionally.
It is possible to repent only after we suffer an inadver-
tent lapse in Divine consciousness, allowing us to be
duped into wrongdoing. Therefore, since the people
at this time were beyond any wrongdoing, God had to
give the evil inclination temporary sway over them so
they could subsequently repent.®

Go down from your present spiritual level: Mo-
ses not only did not participate in the people’s sin,
he could not even be faulted for not protesting their
actions, since he was not there. Nonetheless, he was
adversely affected by their sin. Such is the nature of
the bond between a true Jewish leader and his peo-
ple—when they fall, he falls too.*”

85. Avodah Zarah 4b-5a. 86. Likutei Sichot, vol. 16, pp. 412-413. 87. Likutei Sichot, vol. 21, p. 175.
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Exodus 32:5-8 TISA

Aaron saw that the calf had come alive and that it would be difficult to con-
vince the idolaters that it did not have supernatural powers. He also saw that the
idolaters had killed his nephew Hur, and understood that he could not dissuade
them; his best chances were to delay any actual worship so Moses could arrive in
the meantime. Finally, he understood that it would be better for him to assume
responsibility for the sin rather than let the responsibility rest with the sinners
themselves. So, for all these reasons, he insisted they let him build the calf an
altar by himself, instead of them building it together. This way, he could tarry
constructing it as long as possible and the onus would be mainly on him. They
assented, and he slowly built an altar before it. Aaron announced, “Tomorrow
there will be a festival to Gop!” He hoped that Moses would arrive imminently
and lead them the next day in worshipping God, using this altar.

Thus, the actual idolatry was postponed until the next day.

Knowing that Moses would descend the mountain before noon, Satan woke the
people up early. They rose early the next day, the 17" of Tamuz, and sacrificed
ascent-offerings and brought peace-offerings to the calf. The people then sat
down to eat and drink, and then got up to revel. They conducted a carnal orgy,
indulging in forbidden relations, and this led to murder, as well.

Gop then spoke to Moses: “Go down the mountain, and descend as well from
your present spiritual level, for the mixed multitude, your people whom you
brought up out of the land of Egypt without consulting Me,* have become cor-
rupt and corrupted some of the Israelites. I elevated you to your present spiritual
level only for the sake of the people; now that they have become corrupt, your
spiritual status must drop as well.

They have been quick to turn away from the path that I commanded them to
follow; they have made themselves a molten calf. They have prostrated them-
selves before it and have offered sacrifices to it, saying, “This, Israel, is your
god, who brought you up out of the land of Egypt.” They credited it with all the
miracles I did for them!”

& CHASIDIC INSIGHTS 3

of the plagues was to demonstrate that God can and
does manifest Himself in the world, and thus to prove
that He is the sole power we should obey.

When Moses did not descend the mountain at the
anticipated time, the mixed multitude speculated
that there was perhaps another explanation for the
plagues. Perhaps, they reasoned, it was not that
God overcame nature, but that one force of nature
overcame another. Specifically, the Egyptians wor-

shipped the zodiacal sign Aries, the ram. The next
sign of the zodiac is Taurus, the bull. Perhaps Taurus
overcame Aries?

This theory was so convincing that some of the Israel-
ites accepted it; this is why the idol the people made
was a calf.®

They sacrificed ascent-offerings and brought peace-

offerings: How is it that the people who witnessed
God'’s miracles in Egypt and at the Sea of Reeds, expe-

83. Above, 12:38. 84. Or HaTorah, Shemot, pp. 1985-1986. In Psalms 106:20, the idol is specifically referred to as a “bull.”
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They have only been overcome temporarily by
the folly of the moment: Moses articulated here a
fundamental truth regarding every Jew’s intrinsic con-
nection with God, inherited from the patriarchs and
sealed at the Giving of the Torah. By virtue of our Di-
vine soul, we are all inherently and irrevocably bound
to God, and are incapable of severing or denying —or
even wanting to sever or deny —that bond.” A Jew can

& CHASIDIC INSIGHTS 3

contravene God’s will in even the slightest way only
when this intrinsic bond recedes into his subconscious
mind and his conscious mind is overtaken by the tem-
porary illusion that ignoring or denying this bond is
somehow advantageous.”

But even then, deep down, the Jew remains faithful to
his intrinsic bond with God.”® He knows that the illu-
sion is a ruse and refuses to be duped.”

96. Sefer HaMa'amarim 5710, p. 114-116; HaYom Yom, 25 Tamuz (from Igrot Kodesh Admor Mehorayatz, vol. 4, p. 383). 97. Sotah 3a.

98. Tanya, chapter 24. 99. Likutei Sichot, vol. 15, p. 407.

250



Exodus 32:9-13 TISA

Gop further said to Moses, “I have observed this people, and it is indeed a
stiff-necked people—they do not accept rebuke easily, if at all.

Therefore, now, I have only one option: Let Me be; I will display indignation
against them. My indignation is so great that I will destroy them entirely, even
those who are not guilty of idolatry. I will start over and make you and your
descendents into a great nation in their stead.” Moses had not yet attempted to
argue with God, but God intimated to him that if he would pray on the people’s
behalf (and not “let Him be”), he could change His mind.

So Moses then pleaded with Gop, his God, and said, “O Gop, I understand
that those who committed idolatry deserve the death penalty, but why should
You display such impetuous indignation against Your people, forcing you to ex-
ecute the guilty without trial and wipe out the innocent, as well? Why are You so
jealous of a powerless, molten calf?®*® The people know full well that You brought
them out of the land of Egypt with great power and a mighty hand, not this calf!
They have only been temporarily overcome by the folly of the moment.

Furthermore, why should the Egyptians be allowed to say: ‘He took them
out of our country with evil intent: to kill them in the mountains and to utterly
destroy them from the face of the earth’? And why should the Egyptians be
allowed to say: ‘He took them out of our country when the evil star Ra’ah was
ascendant, so it is no surprise that they have come to this end’? Why give them
continued cause to believe in their astrologers?® Withdraw from Your display of
indignation, and renounce the thought of bringing evil upon Your people. Fi-
nally, they are technically innocent: when You gave them the commandment not
to serve idols, You phrased it in the singular, as if referring to me alone.”

As for your idea of making my descendants into a new nation, remember Your
servants, Abraham, Isaac and Jacob, to whom You swore by Your Self” —who is
eternal —and told them, ‘I will make your descendants as numerous as the stars
of the sky, and all this land which I promised I will give to your descendants,
and they will inherit it forever.” If You wish to execute them for transgressing the
Ten Commandments, let the merit of Abraham —who has not yet received his re-
ward for passing his ten tests’ — counterbalance their demerits. If You wish to ex-
ecute them by burning, let the merit of Abraham —who submitted himself to fire
for Your sake”—counterbalance this. If You wish to execute them by the sword,
let the merit of Isaac—who offered his neck to his father’s knife®* —counterbal-
ance this. If You wish to punish them by sending them into exile, let the merit of
Jacob—who fled to Charan in order to secure the continuation of the patriarchal
line®® — counterbalance this. But if the combined merit of three patriarchs cannot
redeem the people, why should I think that if you wipe them out and make a new
nation out of my descendants that my merit alone will be able to redeem them at
some future time?”

88. Likutei Sichot, vol. 16, pp. 402-406. 89.10:10, above; Rashi ad loc. 90. Rashi on 20:2, above. 91. See Genesis 22:16-17, 26:3-4,
35:11. 92. See on Genesis 22:1. 93. See on Genesis 11:28. 94. See on Genesis 22:8. 95. See on Genesis 28:1 ff.
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sage, and the recipient of the message all merge to
become one.

With this approach to the Torah, we can never com-
pletely lose touch with it. The sands of time may cover
the engraving, or the temptations of the world may
make it hard to decipher; yet, throughout it all, that
connection is there, and cannot possibly be revoked.
This is the message that God imparted by carving the
commandments in stone: “The Torah, you, and I are
all one, and this unity can never be severed.”'*

Our sages point out that the word for “engraved”
(charut) is related to the word for “free” (cherut). Based
on this relation, they teach us that there is no true free-
dom other than Torah study.'® But, given the great
number of prescriptions and proscriptions in the To-
rah, the Torah and its lifestyle would seem to be more
restrictive than liberating.

In truth, a great battles are waging within each of us:
between our conflicting emotions, between matter
and spirit, between the animal and the Godly. Each
of these influences pulls in its own direction, in con-
stant competition to gain the upper hand. We can
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be truly free only when one influence or the other is
fully victorious.

But, in fact, this can only work in one direction. Our
Divine spirit can never truly rest while being forced
into mundane activities. It can at times be temporarily
beaten down, or even give up for a while and declare
a truce. But it will never fully accept the sovereignty of
physical matter, since this would be totally against its
nature. It merely bides its time, waiting for a chance to
renew its attack.

Our animal nature, on the other hand, can be refined,
and through its subjugation to the spirit it will eventu-
ally realize that this was its true desire all along. The
forces of materialism are vitally important, but their
true natural state is to be guided and governed by
spirituality. When our animal nature recognizes this,
it can make peace with its function, and all facets of
our personality can congeal and work harmoniously
toward a common goal.

Thus, the Torah’s restrictions on our animal nature
serve to liberate us, whereas repressing our desires for
Godliness can only end in strife and discontent.'®

102. Likutei Sichot, vol. 1, p. 37. 103. Bamidbar Rabbah 10:8; Kallah Rabati 8; Avot d’Rabbi Natan 2:3. 104. Based on Igrot Kodesh, vol.

11, pp. 19-20.
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Exodus 32:14-18 TISA

Because of Moses’ entreaty, Gop renounced the thought of the evil that He
had said He would do to His people. He agreed instead only to destroy the
guilty, and, where possible, to ascertain their guilt by due process of law. Gop
also determined how to prevent the Egyptians from bolstering their belief in their
astrologers: He decreed that the blood omen foretold by the star Ra’ah would ap-
ply to the bleeding that would occur many years later, when Joshua circumcised
the Jews as they were about to enter the Land of Israel.' (The Jews were exempt
from circumcising their newborn boys while in the desert, because they never
knew when G-d would require them to travel, and it is dangerous to take an in-
fant on a trip immediately after his circumcision.)

Breaking the Tablets; Punishing the Wrongdoers

Moses then turned and went down from the mountain with the two Tablets
of Testimony in his hand. The tablets were inscribed on both sides; that is, the
letters were hewn all the way from one side to the other. The middle of the samech
and of the final mem were thus miraculously suspended in midair. Thus, the tab-
lets were inscribed on one side and on the other.

The tablets were God’s handiwork and the script was God’s script, engraved
by God Himself on the tablets.

Joshua had pitched his tent at the foot of the mountain'” and had been waiting
for Moses during the forty days since the Giving of the Torah. Joshua heard the
sound of the people jubilating, and when Moses met him on his way down the
mountain, he said to Moses, “There is a sound of battle in the camp!”

He replied, “It is not the triumphant sound of the victor nor the weakly
sound of the defeated. A painful sound—the sound of blasphemy and curs-
ing —is what I hear.”

& CHASIDIC INSIGHTS 3

Engraved upon the tablets: The Written Torah is
wriften on parchment, with ink. It thus comprises two
separate components: the message (the words written
in ink) and the medium (the parchment upon which
it is written). In the case of the Oral Torah, too, there
are two separate components: the words (the mes-
sage) and the person who is studying them (the me-
dium for their articulation). Although we may become
emotionally and intellectually involved in our stud-
ies, they nevertheless remain a peripheral addition to
our essence.

The Ten Commandments, however, were engraved on
the tablets themselves. Rather than two separate enti-

100. Rashi on 10:10, above. See Joshua 5:9. 101. Above, 24:13.
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ties, there was just the stone itself, and the command-
ments were engraved onto it.

When something is written, it can be erased or scraped
off; when it is studied orally, it can be forgotten. In the
case of engraving, however, there is no way of sepa-
rating the writing from the stone. It can be covered
up, filled in, or additional parts of the stone can be
chipped away so that the writing becomes illegible,
but it cannot be erased or removed. The medium has
become one with the message.

This is how we must approach the Torah. When we
study the Torah, we should be so lost in it that all that
exists for us is the Torah itself; the medium, the mes-
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3. Those of the mixed multitude who had been neither legally warned nor wit-
nessed.

4. All those who had not been legally warned but had been witnessed in the act.

There was no legal way of trying or executing the second two categories, so God
planned on punishing them Himself. As will be recounted presently, Moses tried
to convince God to forgive them.

Moses first administered the trial by ordeal to the born Israelites who had been
neither legally warned nor witnessed. He took the calf that they had made and
burned it in fire, melting it down to unformed gold again. When it cooled, he
ground it into fine powder and scattered it over the water of the river descend-
ing the mountain,'”” mixing it into a solution, and made the Israelites drink it.
The abdomens of those who were guilty swelled and exploded, killing them, just
as occurs with the suspected adulteress who is found guilty.''

& CHASIDIC INSIGHTS 3

He saw the calf and the dancing...he hurled the
tablets: On a deeper level, our sages say that the two
tablets were actually too heavy for Moses to carry
naturally, and were being supported by God’s su-
pernatural script. When the Jews sinned, the writing
“departed.” Moses” hands were weighed down, so he
smashed the tablets involuntarily."”

Although God apprised Moses of the Jews’ iniquity
while he was still atop the mountain, he was too
caught up in the spirituality of the experience to com-
prehend the betrayal of his flock. It was only when he
descended to the camp and actually “saw the calf and
the dancing” that the enormity of their sin hit home.

His anger blazed and he could no longer bear the
weight of the tablets.

This insight helps us clarify a seeming redundancy
in an earlier verse. God says to Moses: “Go and de-
scend, for your people have become corrupt.”'”® Rashi
explains that the word “descend” implies that Moses
should descend from his greatness, for it was given to
him only in the merit of his people. Why the super-
fluous word “go”? God, in effect, told Moses: “At this
point you cannot fully appreciate My anger. So, ‘go’—
go down to your people and actually see what it is
that they have done; “and descend’ —at that point you
will feel that you too have been dragged down.”'?

115. Deuteronomy 9:21. 116. Numbers 5:21, 24. 117. Y. Ta’anit 4:5. 118. v. 7, above. 119. Likutei Sichot, vol. 10, pp. 169-170.
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Exodus 32:19-20 TISA

Until now, Moses had been somewhat aloof from the gravity of the people’s
sin.'” But as soon as he came near the camp and saw the calf and the dancing,
Moses became indignant. He reasoned: “If serving idols disqualifies someone
from offering the Passover sacrifice'”—which is only a small part of the whole
Torah—it should surely disqualify him from receiving the Torah in its entirety!
And the entire Torah is alluded to in the Ten Commandments engraved on these
tablets!”'”” He further reasoned:'® “The people were ‘wedded’ to God at the Giv-
ing of the Torah, and the tablets are the “wedding contract,” so to speak. This act
of idolatry is thus analogous to a wife being unfaithful to her husband, and adul-
tery is a capital offense.'” In order to save their lives, I will destroy the wedding
contract!”"? So he hurled the tablets from his hands and shattered them at the
foot of the mountain.

The people stopped their revelry, and Moses proceeded to try them for their
idolatry. Continuing the analogy of idolatry to adultery, a court can only execute
an adulteress when the act is preceded by a legal warning and witnessed. If the
husband only suspects that his wife has been unfaithful but has no proof, he can,
under certain circumstances, administer a form of trial by ordeal.'"!

Based on this analogy, God told Moses to try the people for their unfaithfulness.
But this analogy could, at this point, only be applied to born Israelites. The status
of the mixed multitude, who Moses had converted on his own initiative, was still
pending. They did not yet have the status of full converts, so they were not fully
“wedded” to God; they were analogous to semi-Jewish handmaidens."? This did
not make a difference for those who had been both warned and witnessed com-
mitting idolatry, since idolatry is a capital crime for both Jews and non-Jews. God
therefore told Moses to set up a court for those who had been both warned and
witnessed committing idolatry —these individuals were to be executed by the
sword by the court or its agents, as will be recounted presently. This, in effect,
was an application of the law pertaining to a city that is collectively convicted of
idolatry."® But only the born Israelites could be tried by the ordeal administered
to a suspected adulteress, since only they were God’s full-fledged “wives.” Fur-
thermore, this ordeal can be administered only if the wife is merely suspect; if she
has been witnessed in the act, the ordeal cannot be applied."* Thus, a wife who
has been witnessed committing adultery but not formally warned cannot be capi-
tally tried (her husband’s only legal recourse is to divorce her).

Thus, with regard to trial and punishment after the idolatry of the Golden Calf,

there were four categories of people:

1. All those who had been legally warned and witnessed. These were tried by the
court and executed.

2. The born Israelites who had been neither legally warned nor witnessed. These
were subjected to the trial by ordeal.

105. Likutei Sichot, vol. 10, pp. 169-170. 106. Above, 12:43. 107. See above, 20:1. 108. Likutei Sichot, vol. 34, pp. 219-220. 109. Le-
viticus 20:11. 110. Rashi on 34:1, below, below; Likutei Sichot, vol. 16, pp. 408-412. 111. Numbers 5:11-31. 112. See Leviticus
19:20. 113. Deuteronomy 13:13-18. A single idolator, however, is executed by stoning (Deuteronomy 17:2-5). 114. Numbers 5:13.
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firstborn have committed the sin of idolatry, they have betrayed this honor and,
as a group, are no longer worthy of this privilege.'” You, however, have proven
yourselves worthy: you did not participate in the sin, and you did not hesitate
to execute those guilty of it. Therefore, be inaugurated today for the service
of Gop—for each of you has been true to God, even if this meant contending
against your grandson and half-brother. Your acts now will serve to bring the

blessing of priesthood upon you today.”
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Exodus 32:21-29 TISA

Moses then set up a court to try those who had been legally warned and wit-
nessed. In the course of the legal proceedings, Moses became aware of Aaron’s
role in the affair. Moses then said to Aaron, “What did this people do to you
that forced you to accede to their demands, and thus you brought such a grave
sin upon them?”

Aaron replied, “Let not my master be indignant at the people; you know that
the people are bent on evil. They are skeptical, always doubting God’s ability to
provide for them.'™ When you failed to appear when they thought you should,
they did not trust in God to provide them with a substitute.

Instead, they said to me, ‘Make us a leader who will lead us, because this
man Moses, who brought us up out of the land of Egypt—we do not know
what has happened to him.’

I knew that as innocuous as this seemed, it could develop in the wrong direc-
tion, so I said to them, “Who has gold? thinking they would hesitate to part with
their gold, and thus I could delay matters.” But they stripped themselves of it un-
hesitatingly and gave it to me. I cast it into the fire and [ —either by means of the
magic of the magicians of the mixed multitude or by means of Micah’s plate—]
this live calf emerged.” From the perspective that Aaron himself made the calf,
he said here: “I cast it into the fire and fashioned it into a calf, intending this to
serve as a channel for Divine instruction for the people, as they requested. I did
not foresee that the mixed multitude would treat this calf as an idol, but that is
what emerged.”"!

Moses saw that the people were now exposed to ridicule, for by making the
calf, Aaron had exposed their latent shortcomings publicly, making them an ob-
ject of disgrace among their adversaries. The whole world would soon know
that the people had committed idolatry, and this would irrevocably lessen their
ability to be respected as God’s representatives in the world and be accorded the
privileges necessary for them to fulfill their Divine mission.

Moses therefore had to punish the convicted wrongdoers publicly.”” He stood
up at the entrance of the camp, in everyone’s full view, and said, “Whoever is for
Gop, i.e,, did not participate in the crime and is willing to act as the court’s agents
to execute the idolaters publicly, join me!” And all the Levites rallied around
him, for none of them had participated in the crime.

He said to them, “This is what Gop, the God of Israel, has said: “Idolatry is
a capital offense.’” Therefore, let each of you place his sword by his thigh. Go
back and forth from entrance to entrance throughout the camp, and let each
man slay those that the court has found guilty, even if he be his half-brother, his
friend, or his relative.””

The Levites did as Moses had ordered, even though this meant in some cases
killing their close relatives,'* and some three thousand of the people fell that day.

While the Levites were executing the guilty, Moses said to them, “Until now,
the priestly rites have been carried out by the firstborn. But now, since some of the

120. See above, 14:12, 14:30, 15:25, 16:20, 16:27, 17:3, 32:1. 121. Likutei Sichot, vol. 11, p. 145, note 39*. 122. Nachmanides.
123. Above, 22:9. 124. Deuteronomy 33:9. 125. Mishneh Torah, Biat HaMikdash 9:13.
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If not, erase me from Your book: i.e., from the
Torah. Although God is united with the Torah," His
connection with His people is even more profound,
as evidenced by the fact that the Jewish people pre-
ceded the Torah in creation.'® As a reflection of this,
the bond between Moses and his people also tran-
scended his bond to the Torah; therefore, if the Jewish
people were to be annihilated, Moses saw no reason to
remain part of the Torah. The same holds true for the
bond between all true Jewish leaders and their flock.

This essential bond remains intact even when the Jew
disregards his connection to the Torah: even when a
Jew sins, he still remains a Jew.!3> Moses was therefore
ready to sacrifice his connection with Torah and be
removed from its pages for the sake of his people—
all of his people, even those who worshipped the
Golden Calf.

The lesson here for us, first of all, is that we must strive
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to emulate Moses’ self-sacrifice for the Jewish people.
It is not sufficient to simply fulfill the commandment
to “love your fellow as yourself”;"** we must be ready
to sacrifice everything, as was Moses, for the benefit of
the Jewish people in general and for every single Jew
in particular—no matter how far away he may seem at
that moment from God and His Torah.

On a deeper level, however, by asking God that
his name be removed from the Torah, Moses sought
to invoke the essential bond between himself and his
people, the essence of his being that cannot be defined
by a name.”> Moses was telling God: “If, according
to the Torah, they do not deserve to live, then reveal
my essential bond with them, which will then reveal
Your essential bond with them. When this essential
bond is revealed, You can then reconnect with them
through it and forgive them for their lapse in their
observance of the Torah.” [continues...]

131. Zohar 1:24a. 132. Bereishit Rabbah 1:4. 133. Sanhedrin 44a. 134. Leviticus 19:18. 135. See on 27:20, above.
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Exodus 32:30-34 TISA

The Second Forty Days

On the next day, the 18" of Tamuz,'* Moses said to the people, “You have
committed a grave sin. We have executed those among you who were both le-
gally warned and witnessed. We have tried by ordeal the born Israelites among
you who were neither warned nor witnessed. As for those of you who have been
witnessed but not legally warned and those of the mixed multitude among you
who were neither warned nor witnessed, I will now go up the mountain again to
Gop: perhaps I will be able to secure atonement for your sin.”

So Moses returned to Gop and said, “I implore! This people has indeed
committed a terrible sin. But it is Your fault: You lavished so much gold upon
them, both when they left Egypt and at the Sea of Reeds, they could not resist the
temptation, and they made themselves a god of gold.”

God did not accept this argument, so Moses tried coercion. “So, if You will
forgive their sin, well and good. But if not, erase me from the Torah, Your book
that You wrote before creation and that will be eventually be given in its entirety
in this world.'”” Let it not be recorded that my merit did not suffice to secure
atonement for them.”

Gop replied to Moses, “No. Whoever has sinned against Me, him will I erase
from the rest of My Book, since he is the one who has forfeited his right to contin-
ue carrying out My mission. You did not sin, so I will not erase you from history.
I'will, as planned, execute all those who were witnessed committing idolatry but
were not legally warned.

Therefore, now that all those who sinned among the born Israelites will soon
have been executed, go, and lead the remainder of the people to where I have
told you, that is, the Land of Israel. Nonetheless, even those who did not actually
sin are not entirely guiltless: they could have done more to prevent the others from
falling into this sin. The fact that they did not do so indicates that either they are
not sufficiently bothered by the heinous sin of idolatry or they do not care enough
about their fellow Jews. Therefore, I will punish them for this in two ways: From
now on, I will not lead them directly. Instead, it is My angel that will go before
you as you lead them.'” Secondly, although this shortcoming does not warrant
their immediate death, I will add its demerit whenever I punish them for any other
sin they may commit in the future. Thus, on the day of My reckoning of those
sins, I will bring them to account for their sin in the matter of the calf, as well.”

God also expressed His anger at Aaron to Moses, and told him that He planned
to exterminate his line by putting his four sons (who did not yet have any chil-
dren) to death. Moses prayed on Aaron’s behalf, and succeeded in commuting the
sentence by half. Thus, when the Tabernacle was inaugurated, God killed Aaron’s
two elder sons, Nadav and Avihu—who in any case had already incurred the
death penalty'® and became further subject to it at that time for other reasons.'*

126. Rashi on Deuteronomy 9:18. 127. Likutei Sichot, vol. 21, p. 173, note 6. 128. See above, 23:20-23; Rashi on 23:20, above, and
33:12, below. 129. Above, 24:10-11. 130. Rashi on Leviticus 10:12, Deuteronomy 9:20.
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his body."** This period ended on Av 29, 2448.'* Moses had not succeeded in
securing forgiveness for the offenders who had not been legally warned, and
God had told him that He would henceforth lead the people by proxy. When the
people heard the latter, this ominous declaration, they mourned, and no one
put on his “jewelry”, i.e., the ethereal crowns they had received when they said
“we will do and we will learn.”'*

& CHASIDIC INSIGHTS 3

As was seen above,* God complied in a certain sense
with Moses’ request: He removed Moses’ name from
a parashah of the Torah where it should have logically
appeared, and this parashah was the one in which the
institution of priesthood is established. By absenting
Moses” name specifically from this parashah, God in-
dicated that the priesthood would be imbued with

Moses’ essential bond to the Jewish people; inasmuch
as this bond reveals the essence of every Jew, it served
to unite all the people into one entity, enabling them
all to both access the priesthood and be affected by
it, in order to reinstate and enhance their connection
to God."”

143. Likutei Sichot, vol. 36, pp. 172-179. 144. Rashi on Deuteronomy 9:18. 145. Above, 24:7. 146. See on 28:1-2, above. 147. Likutei

Sichot, vol. 21, pp. 175-7.
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Exodus 32:35-33:4 TISA

Thus, while Moses was still on the mountain, Gop struck the people —those
who had been witnessed committing idolatry but who had not been legally
warned —with a plague that killed them all,"* because they had made and wor-
shiped the calf that Aaron had made. With this, all those who committed idola-
try were dead, except those of the mixed multitude who had sinned but had not
been legally warned or witnessed.

Gop then said to Moses, “All those who committed the sin of idolatry
have now been killed, except for those of the mixed multitude who were neither
warned nor witnessed. These I will not kill, for I perceive that they have fully
repented of their sin. They are, of course, as guilty as the born Israelites of not
having prevented the others from sinning, but for this I shall punish them in the
same way I will punish the born Israelites: by adding this demerit to whatever
sin I punish them for in the future.'” Therefore, now that the people have been
purified —by My having removed their unworthy elements, by their having ac-
cepted My gradual punishment, and by having repented —I can restore you to
your former spiritual level. Therefore, go up from here, i.e., your present, low-
ered spiritual level, back to your former spiritual level.””® Go up as well, you
and the people, the mixed multitude whom you brought up out of the land of
Egypt, to the Land of Israel. Their conversion is now complete and they have the
legal status of full Israelites.”’* (God told Moses to go up to the Land of Israel
since it is considered the “top” of the world.) “You may take the mixed multitude
there even though it is the land regarding which I swore to Abraham, Isaac and
Jacob, saying, ‘I will give it to your descendants,” and they are not descendants
of the patriarchs.

I will send an angel ahead of you and will drive out the Canaanites, the
Amorites, the Hittites, the Perizites, the Hivites and the Jebusites.” God did
not mention the Girgashites because they fled of their own accord.

“You will conduct the people to aland flowing with goats’ milk and date- and
fig-honey. Still, the angel —not I—will lead you, for I will not go up among
you, lest I utterly destroy you on the way, since you are a stiff-necked people.
You are too stubborn in your tolerance of evil and too resistant to admonish-
ment. The full manifestation of My presence is too intense to be revealed openly
among you.”

At the Foot of the Mountain

Moses’ second stay on Mount Sinai also lasted forty days. During this time, too,
he neither ate nor drank,'*® but this was not because God miraculously sustained
him,'! for God had been angry these entire forty days.'** Rather, Moses had been
so absorbed in his interactions with God that he did not notice the demands of

136. Rashi on 32:20, above. 137. Likutei Sichot, vol. 16, p. 410, paragraph 2. 138. See 32:7, above. 139. Likutei Sichot, vol. 16, p. 411,
paragraph 1. 140. Deuteronomy 9:18. 141. See above, 24: 18. 142. Rashi on 33:9, below, and on Deuteronomy 9:18, 10:10.
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Exodus 33:5-10 TISA

Gop then said to Moses, “Explain to them why I can no longer manifest My
presence in their midst. Say to the Israelites: “You are a stiff-necked people. If I
were to go among you, I would utterly destroy you in a moment. If you would
lapse in your behavior for even one moment and suffer a concomitant fall in spiri-
tual consciousness, the intensity of My presence would consume you instantly.
Now, you have correctly refrained from putting on your crowns. Remove your
“jewelry” permanently from yourselves. As for how to erase the remaining ef-
fects of the sin of the Golden Calf, I will know as history unfolds what to do
with you—how and when to do this gradually.” ”

The Israelites thus divested themselves of their “jewelry” from Mount
Horeb.

Moses, seeing that God had removed His presence somewhat from the people,
concluded that he should do likewise. Moses decided that he would thenceforth
take his tent and pitch it outside the camp, as far from the camp as he could
without making it inaccessible on the Sabbath.'** He therefore placed it at dis-
tance of 2000 cubits from the outer extremity of the camp, this being the maxi-
mum distance it is permitted to walk outside a settled area on the Sabbath. As
will be recounted shortly, Moses ascended Mount Sinai for a third period of 40
days on the following day, the 1% of Elul, 2448. During this time, he secured God’s
forgiveness for the people. But this forgiveness was not fully actualized until the
Tabernacle was inaugurated. During the almost six-month period between Mo-
ses’ final descent from the mountain'” on the 10" of Tishrei and the inauguration
of the Tabernacle on the 1* of Nisan, God was still relatively distanced from the
people. Moses therefore kept his tent where he had placed it earlier. He would
call it the Meeting Tent, where God could be “met,” because whoever sought
Gop’s instruction or an experience of His presence would go out to the Meeting
Tent, which stood outside the camp, since the Divine presence is most palpable
in the persons of the sages of the Torah and their environment. Even the minister-
ing angels knew this and sought God’s presence in Moses’ tent.

Whenever Moses went out of the camp to go to his tent, all the people would
rise, each man standing at the entrance of his own tent, and their admiring gaze
would follow Moses until he entered the tent. They said, “How fortunate is he
who is assured that God’s presence will follow him into his tent!” They remained
standing respectfully until Moses disappeared from their view.

When Moses entered the tent, the pillar of cloud would descend and remain
at the entrance of the tent, and God would speak with Moses.

Whenever all the people saw the pillar of cloud standing at the entrance of
the tent, all the people would rise, and each person would prostrate himself to
the Divine presence from the entrance of his tent.

148. Likutei Sichot, vol. 13, p. 1, note 11, from Mizrachi. 149. Below, 34:28.
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Exodus 33:11-17 TISA

Inside the tent, Gop would speak to Moses face to face, just as a man speaks
to his friend. Moses would then return to the camp to teach what God had taught
him to the rest of the people. God insisted that Moses do this, for, as He told him,
“If we both act angry with them, no one will work to reconcile them with Me.”
During this whole period (from the 10" of Tishrei to the 1* of Nisan, 2449), Moses’
attendant, the young man, Joshua son of Nun, virtually never left the tent.

Returning to the events of the 29" of Av, 2448: After God in-
formed the people that He would no longer lead them directly, Moses said to
Gop, “Look: You tell me, “Take up this people,” but You have not told me whom
You will send with me. You told me you will send an angel, but I do not accept
this. You must lead them Yourself. If You ask on what grounds I am making this
demand, it is because You said to me, ‘I have granted you recognition above all
other men by allowing only you to approach My presence on Mount Sinai,'* spec-
ifying you for this honor by name, and you also have found favor in My eyes.’

So now, if You indeed regard me favorably, please let me know Your way
of rewarding those whom you regard favorably. By granting my request, I will
know You—that is, I will find out what it means to be in Your favor. Consider,
too, that this nation is Your people: they are the descendants you promised to
their forefathers. So if You propose, as You did before,” to wipe them out and
lead the new nation that You make out of my descendants, I am not confidant that
You will not wipe it out, in turn, at some future time.”

He answered, “Very well; My Presence will go with you, and I will grant you
rest from your concern that I will not lead them directly.”

Moses said to Him, “This is indeed what we desire, for if Your Presence does
not accompany us by leading us, we would rather you not take us up from here
to the Land of Israel at all.

How else can it be known that Your people and I have found favor in Your
eyes, if You do not accompany us Yourself? And now, I would like to ask You
something further: in this regard, let Your people and me be distinct from every
nation on the face of the earth. Let Your presence be manifest among us alone.”

Gop said to Moses, “I will also do this thing of which You
have spoken, since you have found favor in My eyes and I have granted you
recognition above all other men, specifying you for this honor by name.">> My
presence will no longer be revealed openly to other nations. Even the non-Jewish
prophets will only perceive Me indirectly.”

& RASHI 3

Ha1 051y nink 5y Ty Ny mun Xy
10D DYTToa0 T 12T 09T T ey 1K
TINN B 17 7N DRV IR TR T e
— 0%y nink Sy Ty Nrow mwk X5w
MPIY NTW T DY DYP3 O 7MRT PR AR
7rART 2T ORY D TRy TN 9817 X9

Y T Dy Pyniv —

150. Above, 19:9. 151. Above, 32:10 152. Above, v. 12.

257

NN IMYTT NI Y TIR — D10 0ya Sy
D770 S¥1 DaK Sy NIKIRN 2P 1K1 “Nio1a
Tiy MWK XD ,in1anD 2% 1 MmN 14 nKa
F6727P3 D02 TR0V 103 2K MYYA K AR
“ox7 Axon ™71 DY D yen X i mHK MmNn

I NRIYND YT LGKIBR YT 1Ra) YN WJ?L{D
AN SXRIW K MK 127 Tiv1 .y nava kv

2, TAPRLGY T,72927T02.98 .T,0 MY .97 N> D IININY .96 N V.95



KN

FOURTH READING

— ONKELOS 03—
M NI PR K
’;11\:"7;! NQYX NIX TNIK1
TTR 7T KQWA PR K DY
DY DK TINK 7T KDY 1iNK)
9130 KD MK 20 DMK TIRN
A1\ ) o Un /) Y s L] g )
KT 27 :0pNT KWK
INYNM MR PN DK KT 7
naypa T XPL - oY
R0 Myna JmwK MR
MAYRT TY 7Y MM TIK
N R NRT N7 YR
TN K TR N2

ANH

MY A7 1011 K8 5y 10 o0 YRy ox
X WX 102 AN Dipn N 18 NX NikA5
AUXY T20Y7 79 121 DI W TR0 PaY 1370
.'iDWJ"-_j! T .Fllj_{ﬂﬂ@'.‘ﬂg .‘[NWN DWD’I pratinl N5VJ DXQ'
17911(1 ,12Tn Dt;i H;’JWUW Eﬁp?g LA_J *021Wj'[7,3’|
Wﬁ@fﬂy’ ,”Dip?g;: R mlalis 1]’:{1 "N Dﬁp?g”ﬂ
dnipn in%iy pr1 0%y Swoinipn xampna
N3 ¥ NIPaa Y NayXws aTaD taya
Jo5n1 Y MR RN DO DWIKT 1Y
MR3 D7 NOX TR DY MR K
MU MY IRIR 82 R X N e
KT "33 703 1KY num 5and obamb
N2 Yoy 72107 MY iKY moyn Sy T 771?
M7 N12T N7 TYRY ABDTAK MAOM 23 wnn
DWn NP7 9 T TTD NAIT PPONYD —
700 OY W WXIT ARTNK DR 1707

TIIN I TN
TR TE0? MM W3 MR TIE0 ws

& RASHI 3

IR N3 BT TN

O NI IR T TN
DY DTN BTN 02 TN TR Do 87
IWETOY D2EN DN B A A N
W) VT SIRID TR 7132 3p2
"N TP 22N )

DIV T 082
D AN NG 39T

ny MY Ay X7 TA27NN K2 NI NN

X INIXAY DIRYS §0im,09apn 12T Tiv)
TRIAY YW Y30 181 MY 1K MR 19 71D
Y1 IRY 9% nix1% NI AYRwTm 71203
DN WRa? HIVYIWIY 1700 VIO ATHT7 TV
DXY {TAX 11293 .1aK 1191 9 2191 5K Sy
NTN~53 MAYK MK MPR TV PR NiaK o1 mn
DW2 NKIP1,7IYRI PI9Y RKT MY Y 197 7210
220 DX OX DM NWR2 10 AT 97 T
X71P1 quYR NI AR IAKY 717 717921 N2 NI
J2 niyS Sxp nx Mo M NI My vHhw

DY TP DAY 797 TTRTY T oY)
DMYD NIX AN WRINK mam 0703 X5
1X2 TY .07 YAOKY Ny Snenm Ay sy
52X ,MYX X9 DNV MYX DAY XPX imwan xS
— MM N2 DI A 45 K pyn nywa
Jia1 9210 KD mNm 20 mp™ ninTin 1KY A

.19 30 YW (105 .3 ,9o5wn 104 . 30 127H1.103 .0 ,ND N7 PWNIA.102 D ,0v.101 1,70 NnY 100

You will see My back, but [lit., ‘and’] My face may
not be seen: The words “you will see My back” by
themselves would have implied that Moses will not
see God’s face, especially since God had already told
him, “you will not be able to behold My face, for no
man can see Me and still live.”" The fact that God
added the words “My face may not be seen” suggests
that there exists some way that it can indeed be seen. It
is only necessary to negate a possibility, not an impos-
siblity. Thus, for example, one would never say that a
certain idea is so deep it cannot be physically touched.

& CHASIDIC INSIGHTS 3

Obviously one cannot touch a concept; the suggestion
does not need to be negated.'®

Moses, it seems, knew this as well. Maimonides ex-
plains his request to “let me behold Your glory”’ to
mean that “Moses wished to know the true existence
of God...as one knows a person whose face one has
seen.”’® And we know that God must fulfill the re-
quest of a righteous person at least on some level.

So God'’s statement, “My face may not be seen” im-
plies that there is paradoxically a way to see God’s

155. v. 20, above. 156. See Sha’ar HaYichud VehaEmunah, chapter 2. 157. v. 18, above. 158. Mishneh Torah, Yesodei HaTorah 1:10.
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Since Moses saw that God was acceding to his requests, he made yet another
one. He said, “Please let me behold Your Glory. Show me how You reveal Your
presence in this world.”

He replied, “As a matter of fact, it is indeed now time for Me to reveal to you
partly how I manifest My presence in this world. When you prayed to me just
now to forgive the people, you assumed that your last recourse is to invoke the
merit of the patriarchs. However, I possess a higher goodness—mercy —that may
be invoked when necessary. I will therefore make all My goodness—i.e., My at-
tributes of mercy —pass before you, and will proclaim the Divine Name before
you, showing you how to invoke these attributes in prayer. When the people pro-
claim that My mercy is always available, even when the merit of the patriarchs
has been exhausted, I may still forgive their misdeeds. The prerogative to forgive,
of course, still remains Mine: I will show favor when I choose to show favor, and
I will show mercy when I choose to show mercy.”

God further said, “In order to demonstrate how to invoke My attributes of
mercy in prayer, I will show you an image of Myself as a person praying, wear-
ing a prayer-blanket (falit) and tefilin, proclaiming these attributes. You will then
teach the people to pray this way. They should invoke My mercy while wearing
talit and tefilin because a person can sin only when he temporarily forgets Me,
and both the talit and tefilin are means of remembering Me."* (Although space is
something I created, and thus, it is more proper to speak of space existing ‘within’
Me than it is to speak of Me existing ‘within” space, I will nonetheless describe
what I want you to do in the latter fashion.) Nonetheless, as this image passes
before you, you will not be able to behold “My’ face, i.e., the face of this image,
for no man can see Me directly —even in such a representative way —and still
live. Understanding directly how I manifest My mercy in this world is beyond the
capacity of human intellect or experience.”

Gop said, “There is a place on the mountain near where you usually stand
when you communicate with Me, and you can stand on the rock there.

When My glory passes by, that is, when My mercy is revealed and the order
of strict justice is temporarily suspended, the destructive forces can also operate
uninhibited, so I will have to protect you from them. I will therefore place you in
a crevice in the rock, and I shall shield you with My hand, protecting you until
I have passed.

But after My attributes of mercy have passed by and the danger is gone, I will
remove My hand. You will be able to see My back as I continue to pass, and I will
roll back the talit off My head so you can see the knot of the head-tefilin resting on
My neck. The head-tefilin are placed on the head like a crown, so by showing you
how the tefilin are tied at the back of the head, I will be showing you something
of My glory, as you requested.’ You will only see the back of My glory —i.e., you
will only understand the way I manifest My presence mercifully in this world
after the fact—for this is all that human intellect can understand of it. Thus, even
though I will let you see My back, My face may not be seen.”

153. See Numbers 15:39 (the talit) and Exodus 13:9 (the tefilin). Likutei Sichot, vol. 21, pp. 235-236. 154. Likutei Sichot, vol. 21, pp. 234-
235.
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writing was the writing of God.”"”” Moses had himself
received them directly from God'’s hand. Yet, when he
saw that they posed a danger to the Jewish people, he
did not hesitate. Only a minority of the people, the
most depraved among them, had sinned. But Moses
did not even wait for God’s approval; he immediately
smashed the holy tablets in order to protect his flock
from punishment.

This was Moses’ true greatness: he not only gave him-
self up completely for his people, he was even willing
to sacrifice the Torah that he had personally received
from God for the sake of the lowliest of his flock. This
ultimate act of self-sacrifice expresses the depth of
Moses’ love for each and every Jew."”!

On a deeper level, God commended Moses for shat-
tering the tablets because by doing so, their meta-
physical effect on reality was ended. God told Moses
that the people had lost the second innocence He had
granted them at the Giving of the Torah; Moses under-
stood then that the people had to become penitents. As
was mentioned above,””? the original tablets ensured
that the people would not forget any of the Torah
they learned. By breaking them, Moses ensured that

& RASHI 3

¥ CHASIDIC INSIGHTS 3

mZmm 77702 MR T s

DUTINN FAPTTOY SMang) DRUNTD DN
T 2 ON2W N DEINTT ATITTIY 0T
“OD O 7 DR8NP0 07N TRR2 9N PR 10
NTON BPNTRI) Y FREND BN 5T N
T PWTON IMON TRIT INETRL 77002
DY DIYNID DN NPT Soon
TN T R ND 9D ToN By SREs g

N

DN A7 W 2 N

MR TR AR 1930 2T T 977508

-H08 12T YN Wyn Dwm 7w 1 nSoan [
Sun NTNX 777508 1RK NIWRT AN RK A7
MNINDWI DY INPIK AT D N7 20y A7
FPAYIY Y Y1 0W oY XY NINw Sp5p qinn
2 Mm% 9297 WK DX 0K ANAND VIR
PAPR T X5Y XYM 20T P2 ANYK APK 171y
2N ArawiY 1% K A YN Nimown m KON

the people would have to exert themselves to retain
their learning, and this exertion is an essential facet of
the lifestyle of penitents. God commended Moses for
opening the path of repentance to the people, since
this was God'’s intention in “forcing” the incident of
the Golden Calf on the people, as mentioned above.'”?
By shattering the tablets in full view of the entire peo-
ple, Moses made the path of repentance available even
to those who had not participated in the sin.'”*

You may keep what is leftover.... Moses became
even wealthier from this lode of sapphire: There are
two types of delight we earn by studying the Torah.
The first is the spiritual delight over understanding
God’s wisdom. This is the essence of the bliss the soul
experiences in the afterlife, and we experience a taste
of this bliss when we study the Torah in this world.
The second type of delight is the material beneficence
we earn by studying the Torah and abiding by its com-
mandments.

Inasmuch as spiritual bliss is infinitely more sublime
than material beneficence, the physical wealth Moses
accrued from the lode of sapphire under his tent is re-
ferred to as the “leftovers” of the tablets.'”

170. Above, 32:16. 171. Likutei Sichot, vol. 34, pp. 217-224. 172. On 19:11. 173. On 32:6. 174. Likutei Sichot, vol. 14, pp. 161-162.

175. Or HaTorah, Bereishit, p. 122.
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Gop said to Moses, “You shattered the original tablets be-
cause you assumed that the people were an unfaithful ‘wife” and you wanted to
destroy the ‘marriage contract.” I commend you for doing this.”® But now that it
has been found that the fault was with the mixed multitude —the ‘handmaidens’
rather than the ‘wife’ —it is time to restore the tablets that you broke. Since you
destroyed them, hew yourself two tablets of stone like the first ones, and I will
inscribe upon the tablets the words that were on the first tablets that you shat-
tered. As it happens, you have pitched your tent over a lode of sapphire. Hew
the two tablets from this material, and you may keep what is leftover for your-
self.” Although all the people became rich from the wealth they took with them
when they left Egypt'® and when they plundered the Egyptian chariots at the
Sea of Reeds,'* Moses became even wealthier from this lode of sapphire.’> God
continued: “Make also an ark—a wooden chest—to hold the tablets.'®

Be ready for the morning, and in the morning you shall ascend Mount Sinai
for the third time and stand before Me there, on the top of the mountain.

This time,'** no man may go up with you, and no man may be seen on the en-
tire mountain; not even the flocks or the herds may graze before that mountain.
I gave the first tablets amid great public fanfare; they were therefore subject to the
‘evil eye.”'®® I shall therefore give the second tablets privately.”

The Third Forty Days

So Moses hewed two tablets of stone like the first ones, but before he ascended
the mountain he made the wooden ark, so it would be ready when he would
descend the mountain with the tablets.®® On the following day, Elul 1, 2448,'”
Moses rose early in the morning and ascended Mount Sinai as Gop had com-
manded him, and he took the two stone tablets in his hand.

& CHASIDIC INSIGHTS 3

face without seeing it. This idea can be understood
from this verse if we slightly re-punctuate it, reading:
“you will see My back and My face, [however, you will
‘see’ My face by] not seeing.”

To explain: There are two methods of grasping a con-
cept: if a concept is within our sphere of experience,
we can understand it; if it is outside our sphere of
experience but still connected to it in some way, we
cannot understand it but we can understand what it
is not—that is, we can understand it by negation. We
mentally abstract it from level after level of possibility
until, by process of elimination, we gain a glimpse of
it. On the other hand, if it is entirely beyond our sphere
of experience, we can neither conceptualize what it is
nor what it is not.

The face of God, then—which is certainly altogether
beyond our sphere of experience—should therefore

logically be entirely unknowable, even by way of ne-
gation. But the astonishing implication of God’s state-
ment, “My face may not be seen,” is that God is allow-
ing Moses to see, i.e., to know His face —via negation.

And since Moses is the shepherd of all his people,
throughout all generations, his prayer of “Let me be-
hold Your glory” is fulfilled for all his flock. Each one
of us, through revealing our inner Moses, can, through
negation, know God’s “face.”!%

I commend you for doing this: God commended
Moses for shattering the tablets because Moses un-
derstood them to be the “wedding contract” that im-
plicated them in being unfaithful to their “husband,”
God_lb‘)

Moses surely appreciated the tablets” awesome spiri-
tual value. “The tablets were the work of God, and the

159. Rashi on Deuteronomy 34:12. 160. Above, 3:21-22, 11:2, 12:35-36. 161. Above, 15:22. 162. Hitva'aduyot 5744, vol. 2, pp. 1097-
1099, 1111-1115. 163. Deuteronomy 10:1. 164. See 24:1 and 24:9, above. 165. On this term, see 30:12, above. 166. Deuteronomy
10:3; Rashi on Deuteronomy 10:1. 167. Rashi on 33:11, above. 168. Sefer HaSichot 5748, vol. 1, pp. 299-300. 169. Above, 32:19.
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The second type of kindness is that which God shows
us simply because He loves us. This is an essential
kindness, which is not occasioned by any need. This is
the kindness referred to here, in the list of God’s attri-
butes of mercy, where God is described as “preserv-
ing,” i.e., storing up His essential kindness, before any
mention of sin.'®!

He forgives sins: The word for “forgive” here literally
means “carry” or “lift.” Based on this, the Ba’al Shem
Tov taught that God elevates the sparks of holiness in
the sin—for nothing, not even a sin, could exist unless
it contained a spark of holiness—and returns them to
their source. This is the essence of forgiveness.'®?

Rabbi Shneur Zalman of Liadi explained this idea as
follows: It is indeed impossible to elevate a sinful act;
such an act is evil, and the only proper treatment for it
is to renounce it. In contrast, the power of desire vest-
ed in the act is not evil, for it is possible to utilize this
power to desire good as well as evil. When we repent
properly, we divest our power of desire of its veneer

& CHASIDIC INSIGHTS 3

of evil and restore it to its holy source.'®

Unintentional sins: As a rule, it is not necessary to
invoke the thirteen attributes of mercy in order to se-
cure God’s forgiveness for unintentional sins. When
the Tabernacle or Temple is standing, it is possible to
atone for many of these sins by repenting and then
bringing an appropriate sacrifice. When the Taber-
nacle or Temple is not standing, fasting or charity can
substitute for the sacrifice."™

Unintentional sins are nonetheless mentioned here be-
cause the principle that “He acquits those who repent
properly and He does not acquit those who do not”
applies to them, too. We should not make the mistake
of thinking that it is not necessary to repent for un-
intentional sins. Although these sins are, of course,
much less severe than intentional sins, they nonethe-
less indicate that we have not finished the process of
self-refinement; if there were not some subtle spiritual
dissonance within us, it would not surface as an inad-
vertent blunder.'®

181. This is alluded to by the fact that the word for “preserving” (1¥1) can be seen as a permutation of the word for “good will”
(11%9). Torah Or 69c. 182. Tzeva’at HaRibash 141. 183. Likutei Torah 4:64d. 184. See above, on 19:5. 185. Likutei Sichot, vol. 4, p.

1058, note 14.
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Gop descended in a cloud and stood with him there, and he invoked the
Name of Gob.

Gop passed by before him as an image of a man cloaked in a falit and wear-
ing tefilin, and proclaimed the thirteen attributes of Divine mercy: “[1] Gop has
mercy on the sinner before he sins; [2] Gop has mercy on the sinner after he sins,
allowing him to repent; [3] He is a benevolent God; He is [4] compassionate and
[5] gracious; [6] He is slow to demonstrate His anger by inflicting punishment,
waiting instead for the sinner to repent; [7] He is abounding in undeserved kind-
ness for those who do not have enough of their own merits; [8] He abounds also
in truth, faithfully rewarding those who obey Him.

[9] He preserves the merit of acts of kindness a person does for two thousand
generations, adding them to the merits of his descendants; He forgives [10] pre-
meditated sins, [11] rebellious sins, and [12] unintentional sins; [13] He acquits
sinners from immediate punishment but does not acquit them altogether, pun-
ishing them instead little by little—unless the sinner repents, for He acquits those
who repent properly and He does not acquit those who do not. He remembers
the premeditated sins of the fathers, adding their demerits to those of the chil-
dren and the children’s children, but only if they follow in their fathers’ misguid-
ed footsteps, and only up to the third and the fourth generation.” Thus, God’s
attribute of reward is 500 times greater than His attribute of punishment, since He
preserves merit for 2000 generations but demerit only for four.

As soon as he saw the image of God'’s presence beginning to pass by and heard
God beginning to speak —before God shielded him with His hand —Moses has-
tened to bow down low and, without any pause, prostrate himself before this
direct revelation of God.'” When God shielded Moses with His hand, Moses’ face
became radiant.'”

¥ CHASIDIC INSIGHTS 3

Gop has mercy on the sinner before he sins: Why
does a person need God’s mercy before he sins?

thousand generations....He remembers the premed-
itated sins of the fathers: God also articulated these
ideas in the second of the Ten Commandments,'®
but in reverse order: “who remembers the premedi-
tated sins of the fathers...who shows kindness for at
least two thousand generations.” Furthermore, in the
second commandment God “shows kindness,” while

A person commits a sin either because his evil inclina-
tion convinces him that a particular prohibited act is
not actually a sin (or is in fact meritorious) or because
he knows it is a sin but cannot resist the urge to com-
mit it. In either case, without God’s mercy, the person

would not be able to resist the evil inclination’s power.
It is God, in His mercy, who enlightens us and expos-
es the evil inclination’s ruse for what it is or gives us
enough tenacity to resist the urge to succumb to temp-
tation. In this spirit, King David refers to God as both
“my light and my salvation.” '8

Therefore, we all need God’s mercy even before we
actually commit any sin. '

He preserves the kindness a person does for two

here, He “preserves the kindness....”

We can explain these differences by noting that God
evinces two types of kindness. The first is the kindness
He shows toward someone who has transgressed His
will. Such a person needs God’s kindness in order to
rectify his misdeeds. This type of kindness is referred
to in the second commandment, which describes God
as “showing kindness” after “the premeditated sins
of the fathers.”

176. Likutei Sichot, vol. 11, pp. 153-157. 177. Rashi on v. 29, below. 178. Psalms 27:1. 179. Likutei Sichot, vol. 9, p. 172. 180. Above,

20:5-6.
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people, a level at which their success in obeying the
commandments is irrelevant. Only in this way would
the Divine presence be able to dwell among them and
accompany them, as Moses had asked.'®

But Moses sensed the danger inherent in this, too. If
God were to manifest the level of His “personality”
that precedes His will as it is embodied in the Torah
and its commandments, this might negate the unique-
ness of the Jewish people. After all, the justification for
the existence of a chosen people is that God’s will is
important. True, Moses asked God to reveal this depth
of His “personality” in order to show how special the
Jewish people are to Him, but the exercise could back-
fire and other nations could claim, “If obeying God’s
will does not matter, then we can also lay claim to all
You have promised the Jews.”

Moses therefore asked God to ensure that this would
not happen, that He would not let His presence rest on
the other nations if they would invoke this argument,
and God consented.'” This is the meaning of the con-
tinuation of this verse: “Before all your people I will
perform wonders such as have not been performed on
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all the earth or for any nation.” The “wonders” spoken
of here are not physical miracles, for indeed, God did
not do any miracles after this on the scale He had done
beforehand in Egypt, at the Sea of Reeds, and in the
desert until this point. Rather, the “wonder” here is
the wonder of God making His presence rest on the
Jewish people alone, despite the fact that they do not
always seem to deserve such treatment.

These two points are the essence of this covenant.
They also explain why the atonement for the incident
of the Golden Calf was specifically a half shekel: this
demonstrated that God and the Jews were still two
halves of the same whole."*

The Canaanites, the Amorites...: Only six of the
seven nations are mentioned here. As was noted pre-
viously, this is because in this passage, God is reas-
suring the people that even though they sinned and
therefore forfeited the privilege of being led directly
by God'’s presence, the leader He will appoint as a
substitute will still succeed in driving out the resident
nations from the land promised them. Since the Gir-
gashites fled on their own, there is therefore no need

196. 33:12-16, above. 197. 33:16-17, above. 198. Or HaTorah, Shemot, pp. 1847-1848; Sefer HaMa’amarim 5630, pp. 102-108. 199. On

Exodus 23:23.
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After God’s presence had passed by, Moses prayed to God to forgive the people,
invoking these attributes. God then asked Moses, “When you saw Me first writ-
ing down these attributes, did you not insist that I should only manifest them for
the righteous?” Moses replied, “Yes, but You corrected me, telling me that they
are meant also for the wicked!”'*¢ Moses then reiterated the requests he had made
before he ascended the mountain. He said, “If I have found favor in Your eyes,
my Lord, may You, my Lord, go in our midst as You have promised."®” This is
now possible because even though this is a stiff-necked people, You will pardon
both our premeditated sins and our unintentional sins. There is therefore no
concern that the intensity of Your presence will destroy us.'®® And take us as Your
own, unique possession. Let Your presence be manifest among us alone, and not
among the other nations.”'®

To this, God replied, “I hereby make a covenant concerning
these points: Before all your people I will perform wonders such as have not
been performed on all the earth or for any nation: I will distinguish them from
all people by manifesting My presence only among them. And all the people
among whose midst you are shall see how awesome is the deed of Gop which I
will perform for you: Although I said earlier that invoking the thirteen attributes
of mercy would be effective only subject to My consent, I now declare that they
shall always be effective; I will always consent to their invocation.'”

Renewing the Covenant

“In addition to restoring the tablets, I will renew the covenant I made with you
before the sin of the Golden Calf, by repeating certain elements of it.'! By repeat-
ing these commands, I will make you doubly liable for infringing them; this will
impress upon you their importance.'”> Mark well what I command you today. I
am going to drive out before you the Amorites, the Canaanites, the Hittites, the
Perizites, the Hivites, and the Jebusites. The Girgashites, however, will leave on
their own,'” so the following instructions apply to them only theoretically."*

& CHASIDIC INSIGHTS 3

Even though this is a stiff-necked people: Liter-
ally, this reads, “for this is a stiff-necked people” —as
if the fact that we are stiff-necked is the reason to
forgive us!

In the verse’s literal sense, then, “stiff-necked” refers
to the Jewish people’s stubborn idealism, which our
sages defined as our innate qualities of compassion,
shyness, and charity. This idealism, which compels us
to act in accordance with these qualities beyond the
call of duty, makes us worthy of God’s forgiveness.'

I hereby make a covenant: God already made a

covenant with the people at Mount Sinai when He
gave them the Torah, as has been recounted above
at length. Through this covenant He and they were
bound together as two halves of one whole.

However, that covenant was dependent upon the peo-
ple’s devotion to fulfilling God’s will. Once they broke
their promise to serve God faithfully, a new covenant,
which would make the original covenant apply even
if the people were unfaithful, became necessary.

In order to establish this type of covenant, God had
to reveal a much deeper level of His connection to the

186. Rashi on Numbers 14:18. 187. Above, 33:14. 188. Above, 33:3, 5. 189. Above, 33:16. 190. Rashi on 33:19, above. 191. Nach-
manides. See 23:10-23, above. 192.Rashi on v. 23, below. 193. See on 33:2, above. 194. Likutei Sichot, vol. 21, pp. 223-229.

195. Sefer HaSichot 5700, p. 176.
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that when we rectify the six emotions of our animal
soul, we will not have to worry about combating any
drive to express them.

Until this process is complete, however, we must
control our faculties of thought, speech, and ac-

207. Likutei Sichot, vol. 21, pp. 229 ff.
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tion in order to ensure that they serve only holy
purposes and not those of his six unrectified emo-
tions of our animal soul. God therefore enjoins us to
“mark well what I command you today.”*”
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Exodus 34:12-20 TISA

Beware, lest you make a covenant with the inhabitants of the land that you
are entering, lest they become a snare in your midst.

Rather you shall shatter their altars, demolish their sacred pillars, and cut
down their sacred trees.

For you must not prostrate yourself to the god of any other nation, because it
is as if the very Name of Gob is ‘Zealous’: He is a zealous God.

Beware, lest you make a covenant with the inhabitants of the land, and they
stray after their gods and sacrifice to their gods, and one of them invite you and
you eat of his sacrifice. Even though partaking of his feast may seem innocuous,
I forbid it, for if you fraternize with him

you will eventually take wives from among his daughters for your sons, and
his daughters will stray after their gods and will lead your sons who married
them to stray after their gods.

“You shall not make yourselves any molten idols.

“You shall observe Passover, the Festival of Matzos. For seven days you shall
eat matzos as I have commanded you, at the appointed time in Nisan, the month
of the beginning of the grain-ripening, for in the month of the beginning of the
grain-ripening you left Egypt.

“Just as you must observe the holiday that occurs when the grain first ripens,
so must you dedicate certain firstborn creatures to Me.? Every firstborn son, the
one who opens the womb, is Mine.””! So, too, all your livestock that issues from
its mother as a male that opens the womb, whether of a cow or a sheep or goat,**
is Mine.

Of non-kosher animals, only the firstling of a donkey you shall redeem with a
lamb. You must give a lamb to a priest and then you may use the donkey as your
own. The lamb remains the priest’s private property and is not considered to have
been sanctified in any way. If you do not redeem the donkey, you shall break its
neck with an ax, for by not giving it to the priest you have caused him monetary
loss, which must therefore be offset by your loss of the donkey. You shall redeem
every firstborn among your sons by giving five shekels to a priest.?®

“When you come to Jerusalem for the pilgrim festivals, you shall not appear
before Me empty-handed. You must bring an animal and sacrifice it as an ascent-
offering.

& CHASIDIC INSIGHTS 3

to mention them in this context.?* ite nations allegorically personify the six unrectified

Nonetheless, should any Girgashites return to the emotions of the animal soul, from chesed through

land of Israel, they would still be subject to the direc- yesod, .whereas the Glrgashltes personify malchut (?f
the animal soul, the drive to express these unrecti-
fied emotions in thought, speech, and action. In this

context, the fact that the Girgashites fled of their own

tives given here. For this reason, when these directives
are repeated later,”® the Girgashites are mentioned.*

As was mentioned previously, the six other Canaan-  accord without offering any resistance reflects the fact

200. Likutei Sichot, vol. 36, pp. 111-112. 201. See 13:11-15, above. 202. Numbers 18:17. 203. Numbers 18:16. 204. Likutei Sichot, vol.
21, p. 226. 205. Deuteronomy 7:1-5. 206. Likutei Sichot, vol. 21, pp. 226-27.
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“In addition to not eating any young animal cooked in milk,?"! you shall not de-
rive any other benefit*? from a young animal of the goats, sheep, or cows cooked
in its mother’s milk or in any other milk from an animal permitted to eat. This is
an act of cruelty, and it is forbidden to be cruel to animals.”*"

211. Above, 23:19. 212. Likutei Sichot, vol. 6, p. 148. 213. Likutei Sichot, vol. 6, p. 150. In Deuteronomy 14:21, the very act of cook-

ing milk and meat together is also forbidden.
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Exodus 34:21-26 TISA

“The prohibitions against working the land in the Sabbatical year do not apply
to the other six years of the Sabbatical cycle, and thus, during those years, you
may work all six days of the workweek, but on the seventh day, the Sabbath, you
shall refrain from working. The exception to this is that during the last part of the
sixth year of the Sabbatical cycle you shall refrain from plowing, since this influ-
ences the growth of the produce during the Sabbatical year, and during the first
part of the first year of the Sabbatical cycle you shall refrain from reaping, since
the produce in the fields then grew during the preceding, Sabbatical year.

“Furthermore, there is an exception to the prohibition of reaping on the Sabbath:
The prohibition against working on the Sabbath applies only to instances of work
I have not explicitly commanded you to do, and therefore you shall always re-
frain from plowing, since I have nowhere explicitly commanded you to plow
on any specific day. However, there is one instance where I have explicitly com-
manded you to reap: you must harvest an omer of the barley crop on the second
day of Passover.?” This reaping is obligatory, and must be done even when this
day falls on the Sabbath.

“Returning to the yearly cycle of pilgrim festivals: You shall observe Shavuot,
the Festival of Weeks, by offering two loaves of wheat bread.”” This is the first
produce of the wheat harvest that may be offered in the Temple. (The omer of-
fered on the second day of Passover is barley.)

“You shall also observe Sukot, the Festival of the Ingathering of your produce
from the field to the barns, to protect it from the coming rains at the turn of
the year.

Three times each year all your menfolk shall appear before Me, the Master
of the World, Gop, who is also the God of Israel.

I am making it obligatory for you to make these pilgrimages because I will
expel nations from before you and extend your boundaries, and you may there-
fore be living far away from the Temple in Jerusalem and might not otherwise
visit it. Do not worry about leaving your homes unattended during the pilgrim
festivals, for I promise you that no one will be envious of your land when you
go up to appear before Gop, your God, three times each year.

You shall not slaughter My Passover blood-sacrifice while either the one who
slaughters it, or the priest who sprinkles its blood on the altar, or any member of
the group that has joined together to eat it still possesses leavened bread. The fat
portions of the Passover festive-offering (or any other offering, for that matter)
that must be burned on the altar must at least have begun to be burned during
the night following the day the sacrifice was offered. They may not be left off the
altar overnight until morning, for if they are, they invalidate the sacrifice.

“You shall bring the first-ripened fruits and produce of your land to the
House of Gop, your God. This applies only to the seven types of produce for
which which the Land of Israel is distinguished: wheat, barley, grapes, figs, pome-
granates, olives, and dates.?"’

208. Leviticus 23:10. 209. Leviticus 23:17. 210. As seen in Deuteronomy 8:8.
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The skin of his face had become radiant: It was
specifically after receiving the second set of tablets
that Moses’ face shone. The second set of tablets sig-
nify an internalized experience of Divinity, which
cannot be contested. Therefore, although they were
not as miraculous as the first, the second tablets were
never broken.

221. Likutei Sichot, vol. 36, p. 179.

& CHASIDIC INSIGHTS 3

Similarly, during Moses’ third and last 40-day so-
journ in heaven, when he received the second set of
tablets, his body absorbed the spirituality of heaven;
he had become so refined that he was like an angel,
immune to hunger. So, after receiving the second tab-
lets—when he had not only been a guest in heaven,
he himself had become heavenly —his physical body
reflected this unearthly light.?!
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Exodus 34:27-32 TISA

Gop said to Moses, “Write down these words for yourself,
for it is according to these words that I have made a covenant with you and
with Israel. These words will later be incorporated into the written Torah scroll.
But do not think that because I command you to write down these words that you
may also formally write down the oral explanation I am teaching you. The oral
explanation must be memorized and taught verbally.”

Moses Descends the Mountain

Moses remained there with Gop on Mount Sinai for forty days and forty
nights; he ate no bread and drank no water. This time, however, it was not be-
cause God sustained him miraculously** or because he was so absorbed by his
interactions with God that he did not notice his body’s demands;*" rather, Mo-
ses did not eat because his physical body became purified, like an angel, and he
therefore did not need to eat.?’® Unlike the second forty days, God showed His
good will and favor during these forty days.””” On the last day, Tishrei 10, 2449,
God was fully reconciled with the people and wrote on the tablets the words of
the covenant, the Ten Commandments.

When Moses came down on that day from Mount Sinai for the third and
final time, and the two Tablets of the Testimony were in Moses” hand as he de-
scended from the mountain, Moses was not aware that the skin of his face had
become radiant when God had spoken to him and had sheltered him with His
hand. Because Moses’ physical body had become quasi-angelic while he was on
the mountain the third time,*” beams of light shone from his face.

Aaron and all the Israelites saw Moses, and behold, the skin of his face was
radiant. Because they had sinned and descended to a lower spiritual level, they
were awed by Moses’ shining face and they were afraid to approach him. In
contrast, before they had sinned, they had been able to gaze on the glory of God
Himself and not be afraid.”

From then on, whenever Moses came out of his tent to teach the people some-
thing he had heard from God, he would have to call them back. Aaron would
come first, stand before Moses, and Moses would teach him the lesson by himself.
Aaron would then sit down to Moses’ left. Aaron’s sons would come, stand before
Moses as he taught them the lesson, and then sit at Moses’ right and Aaron’s left.
The leaders of the community would then approach him, and Moses would
speak to them, repeating the lesson for them. The leaders then took their seats on
either side of Aaron’s sons.

After that, all the Israelites would draw near, and Moses would command
them all that Gop had spoken with him on Mount Sinai.

214. Above, 24:18. 215. Above, 33:4. 216. Likutei Sichot, vol. 36, pp. 172-179. 217. Rashi on Deuteronomy 9:18, 10:10. 218. Rashi
on Deuteronomy 9:18. 219. Likutei Sichot, vol. 36, pp. 172-179. 220. Above, 24:17.
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Exodus 34:33-35 TISA

Whenever Moses finished speaking with them, he would put a veil
over his face to hide the rays of light—for it was fitting that everyone see the rays
of light only when he was teaching them God’s word —and then withdraw back
into his tent. Aaron would then repeat the lesson to all the assembled, after which
he would also leave. Aaron’s sons would then repeat the lesson to the leaders and
the people, after which they would leave. The leaders then repeated the lesson
before the people. Everyone thus heard every lesson four times.

And whenever Moses entered his tent before Gop to speak with Him, he
would remove the veil, and he would remain unveiled until after he went out
to teach the people. For after God spoke to him, he would always immediately
go out and tell the Israelites what he had been commanded, as has been de-
scribed.???

While he taught them, the Israelites would see Moses’ face, and that the skin
of Moses’ face was radiant. Moses would then replace the veil over his face
until he entered once again to speak with God.

The Haftarah for parashat Tisa may be found on p. 325.
The Maftir and Haftarah for Shabbat Parah may be found on p. 351.

oo

222. Above, 31:13.
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