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Tetzaveh

Overview

n parashat Terumah, we saw God instruct the Jewish people how to build the Tab-

ernacle, the means by which He would dwell both in this world and within each

one of us. And —since the Torah is eternal and its every word applies in a personal
as well as a historical sense—these instructions in all their minutiae also tell us how to
construct our own personal Tabernacle: how to make ourselves, our lives, and our sphere
of influence into a “home” for God, that is, how to refine them so they can be imbued with
Divine consciousness and sustain it.

But once a home is built, the next step is to live in it. The Tabernacle itself is just an
empty stage: a shell that is optimally “configured” for spiritualizing reality, but that needs
to be utilized. The connection that has been set in place must be activated. Therefore,
once God has finished instructing us how to construct the Tabernacle, the next stage is
for Him to tell us how to use it. After Terumah comes Tetzaveh; Tetzaveh means “you will
command,” but also “you will connect.”

Thus, in parashat Tetzaveh, God describes the priests, who officiate in the Tabernacle,
and how they are to be installed into this office.

True, when God gave us the Torah at Mount Sinai, He prefaced the revelation with
the promise that “you shall be unto Me a kingdom of priests and a holy nation.”* On a
certain level, every Jew is supposed to be a priest, a being consecrated solely to the service
of God, so wholly imbued with Divine consciousness that it overtakes and encompasses
him entirely.

Nevertheless, ideal as this may sound, living at such a level would in the end be coun-
terproductive. It would undermine the purpose of creation, since God created us not to
be angels who have no relation to the here and now, but to be human beings who engage
in the mundane tasks of living, in order to elevate and refine all aspects of the mundane
world and cause Divine consciousness to permeate all aspects of reality.

Therefore, just as creation at large functions on a dual level —heaven and earth, sun
and moon, day and night, male and female, breathing out and breathing in—so must the
process of bringing the Divine presence into the world reflect this duality. There must be
priests and lay people. In a sense, the priests are the exception that proves the rule. They

1. Exodus 19:6.
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OVERVIEW OF TETZAVEH

serve both as the ideal that the lay population is to strive for and the channel through
which Divine consciousness is transmitted to the laity. As the former, the people are infe-
rior to them and strive to emulate them; as the latter, they exist only to serve the people
and provide them with the inspiration they need in order to accomplish their task —which
is the true purpose of creation.

On the personal level, then, this parashah is important for each of us because it de-
scribes both how our priestly proxies are made into what they are and —more to the
point—how we are to consecrate a portion of our personality to the sole purpose of serv-
ing God. By creating (“installing”) the priest within, we can then relate to the physical,
human priest and both see him as the idealized vision of ourselves and derive through
him Divine consciousness and inspiration.

The greater part of this parashah therefore deals with the process of making an indi-
vidual into a priest. There are two phases in this process: vesting him in the priestly gar-
ments and performing on him the installation rites. The first half of the parashah describes
the former, the second half the latter.

However, the parashah is also framed by two shorter segments that would seem to
belong in the previous parashah. At the beginning of the parashah, Moses is told to prepare
the oil for the lamps of the Candelabrum, and at the end of the parashah, to build an in-
cense altar to be located in the outer chamber of the Tabernacle.

Positioning the commandment to make an incense altar at the end of this parashah is
particularly unsettling. The Torah is, in effect, telling us that all the lengthy and detailed
descriptions of the Tabernacle and the office of the priesthood are just a prelude or ante-
cedent to the incense altar. Indeed, we are told in the Midrash that after “the Tabernacle
and all its vessels were completed and all the installation rites were performed...the Di-
vine presence did not descend [and manifest itself] until the incense was offered.”?

This is because the incense differs fundamentally from all the other offerings brought
in the Temple; it is in a class by itself. The purpose of the other sacrifices and offerings is to
elevate or refine the physical, bodily aspect of our being, while the purpose of the incense
is to bind our soul to God. The word for “sacrifice” in Hebrew (korban) means “[a means
of] coming close,” while the word for “incense” (keforet) means “[a means of] binding.”
Whereas the other sacrifices primarily engage our four more “physical” senses—touch,
sight, hearing, and taste—the incense engages our fifth, more “spiritual” sense —smell.?

The Tabernacle and the priestly office effect the indwelling of the Divine presence in
the Jewish people, as is evident from the summary verses that conclude their description
(just before the Torah gives the commandment to build the incense altar):

It is there [the Tent of Meeting] that I will convene with the Israelites, and it will thus be
sanctified through My glory. I shall sanctify the Tent of Meeting and the [outer] Altar, and I
will sanctify Aaron and his sons to minister to Me as priests. I will dwell in the midst of the
Israelites and I will be their God. They shall know that I am Gop, their God, who brought
them out of the land of Egypt so that I may abide in their midst; I am Gob, their God.*

But after this, there is a yet higher level to be achieved, that of total connection between
us and God, not just God dwelling within us. This is what is achieved by the incense; the

2. Midrash Tanchuma, Tetzaveh 15, end. 3. The relative spirituality of the sense of smell in relation to the other senses may be seen
by the use of “smelling salts” to revive a fainted person, as well as by the fact that Jewish law permits smelling fragrances on the
most spiritual day of the year, Yom Kippur, when other bodily indulgences are forbidden. 4. Exodus 29:43-46.
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OVERVIEW OF TETZAVEH

incense transforms us from separate beings who are able to “host” God into beings that
are no longer separate but one with God. The smell of the incense transports us to the
highest level of our being, where we are virtually a part of our Creator.

Still, as we said above, the purpose of life is not merely to achieve this sublime tran-
scendence of total Divine consciousness but to bring it into reality. This is reflected in the
very interesting connection between the burning of the incense and the lighting of the
lamps of the Candelabrum:

Aaron shall burn spice incense upon [the inner altar]; he shall burn it every morning,
when he cleans out the lamps. Aaron shall [also] burn it when he kindles the lamps in
the afternoon—a continual [i.e., daily] offering of incense before Gop throughout your
generations.’

In other words, the incense was burned in conjunction with the kindling of the Cande-
labrum lamps. In fact, tradition tells us that the incense was actually burned in the middle
of the ritual of kindling the lamps!®

There were no windows in the Tabernacle, but when the permanent Temple in Je-
rusalem superseded the Tabernacle it was built with windows. However, the Temple’s
windows were built differently than normal windows. The windows of ancient buildings
were typically built narrow on the outside and wide on the inside, in order to enable the
incoming light to diffuse throughout the room. The windows of the Temple were built
the other way around: wide on the outside and narrow on the inside, as if to enable the
light of the Temple’s Candelabrum to diffuse outward into the world.” The purpose of the
Candelabrum, thus, was to transmit the Divine consciousness embodied in the nearby
incense altar and diffuse it throughout reality. In this way, God’s purpose in creation can
truly be fulfilled; the whole world can attain the Divine consciousness of the Temple and
thereby become God’s home.

The light of the Candelabrum accomplishes this objective because its light was simply
a physical manifestation of the true spiritual light of the world, the soul: “The lamp of
God is the soul of man.”® The way our soul shines its light into the world is through our
study of God’s Torah and performance of His commandments: “The commandment is a
lamp and the Torah is light.”?

Just as the priests burned the incense and kindled the Candelabrum regularly as part
of the daily ritual of the Tabernacle, so are we to renew our intrinsic connection with God
and diffuse this consciousness to the outside world on an ongoing, daily basis. We offer
our daily “incense” by reciting the Shema every morning, thereby asserting our conviction
in the absolute singularity of God in creation —how there is nothing apart from Him —and
by uniting with Him in the morning Amidah. We light our “Candelabrum” every day by
taking this inspiration and applying it to our daily lives. Even though we must perforce
retreat from the rapture and transcendent consciousness of the Shema and the Amidah, the
inner point of Divinity within us—once contacted —can remain in the backdrop of our
consciousness even as we go about our daily affairs. In this way, we remain connected and
united with God throughout the day.

It is therefore clear why the sections describing the kindling of the Candelabrum and

5. Ibid. 30:7-8. 6. Yoma 15a. 7.1 Kings 6:4; Rashi ad loc.; Menachot 86b. 8. Proverbs 20:27. 9. Ibid. 6:23.
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OVERVIEW OF TETZAVEH

the incense altar frame this parashah, even though they would logically seem better situ-
ated in parashat Terumah. Together, they epitomize the message of the parashah, the actu-
alization of the Tabernacle’s potential by the office of the priesthood. The Jew becomes
totally one with God—a total member of the “kingdom of priests” and the “holy na-
tion” —through the incense, and then transforms the world into one great Temple of God
through the Candelabrum.'

10. Based on Sefer HaSichot 5752, pp. 410 ff.
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because they are nondescript, address the essence of
the person.'’ So, by addressing Moses as “you” imme-
diately at the beginning of the parashah (and numerous
times throughout it), the Torah indicates that the con-
tent of this parashah—the office of the priesthood —is
uniquely dependent on his essence, as will be seen.

This explanation also explains the deeper meaning
of Moses” words “erase me from Your book.” By ask-
ing that his name be removed from the Torah, Moses
wished to invoke the essential bond between himself
and his people—and thereby the essential bond be-
tween God and His people—which transcended the
Torah and the Jews’ fulfillment of it. Invoking this
bond would allow for the atonement of the people’s
sin and ultimately bring them back to the Torah."

You will command the Israelites to bring you clear
olive oil: The word for “command” (tetzaveh) can also
mean “bond.” Hence, this verse can be read as an in-
struction to Moses to bond and unite all the Israelites.
Based on what was said above, the fact that Moses is
addressed as “you” instead of by name implies that
he can only unite all Jews through his essence. Mo-
ses’ name, like all names, operates only in the percep-
tible world, and according what we see and perceive,
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there are all types of Jews, including those who have
worshipped a calf. In order for Moses to ascend be-
yond the boundaries of perception to the level where
all Jews are equal and can unite, God addressed him
as “you.” You will bond the Israelites: your essence,
which is a window to My essence, can find that place
where all Jews are one entity.

The ability of Moses to bond the people into one virtu-
al entity is particularly pertinent to kindling the lamps
of the Candelabrum. Although Aaron was to light the
Candelabrum, God told the Jews to bring the oil to
Moses. For aside from lighting the physical Candela-
brum, Aaron was also to “light” the human Candela-
brum, the souls of his people. But a lamplighter can
only light a lamp; he cannot bring light to a place that
lacks a vessel. On his own, Aaron could only ignite
those who were suitable for Divine light. So, address-
ing Moses as “you,” God said that the Jews should
bring the oil to Moses —to Moses in his state of “you.”
For with the power of Moses” essence, Aaron would
be able to bring light even to those who seem to have
no lamp."

You shall draw your brother Aaron to you from
among the Israelites, together with his sons, to

9. Sha’ar HaYichud VeHaEmunah, chapter 1 (77a). 10. See on 20:2, above. 11. Likutei Sichot, vol. 21, pp. 173-177. 12. Likutei Sichot,

vol. 21, pp. 177-178.
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Exodus 27:20-28:1 TETZAVEH

Kindling the Candelabrum

In connection' with the instructions regarding how to fashion the Cande-
labrum,* God told Moses what type of oil would be used for the lamps. “You,
Moses, will later’ command the Israelites to bring you olive oil that is clear, i.e.,
that never had any sediments. This is the oil produced from the olives when they
are first crushed in a mortar, before they are pressed or ground.* Only such oil
may be used for illumination, i.e., for the lamps of the Candelabrum. Olive oil
produced by pressing or grinding may, however, be used for other purposes in
the Tabernacle. Whoever lights the lamps of the Candelabrum should take care
to kindle the lamp until the wick catches and will continue to burn by itself. The
lamps are to be lit regularly, every evening.

Aaron and his sons will set up the lighting apparatus in the Tent of Meeting,
i.e., the Tabernacle, outside the Curtain concealing the Ark of Testimony,’ filling
the lamps with enough oil so they will burn from evening until morning before
Gop. They are to use half a log of oil each night; this is enough to burn through
the long winter nights, and it does not matter if there is leftover oil in the summer.
This daily supply of oil will be an everlasting statutory due from the Israelites
throughout their generations, whenever the Tabernacle or Temple is standing.

The Priests’ Garments

“After the Tabernacle has been completed, you shall draw your brother Aar-
on to you from among the Israelites, together with his sons, to minister to Me
as priests—Aaron, and with him Nadav, Avihu, Eleazar, and Itamar, the sons
of Aaron. In order to function as priests on behalf of the people, they must first
become a separate, holier caste, and this will be possible only after the Tabernacle
has been erected and they can experience in it something of the proximity to God
you are experiencing now, on Mount Sinai. This experience will transform them
into priests and enable them to impart this status hereditarily to their offspring.

& CHASIDIC INSIGHTS 3

You: Beginning with the parashah in which he is
born (Shemot), through the end of the book of Num-
bers,® Moses’ name appears in every parashah—except
for this one. One explanation of this absence is that
this is how God fulfilled Moses’ request following the
sin of the Golden Calf, when God threatened to de-
stroy the Jews: “If You will forgive their sin, well and
good. But if not, erase me from Your book that You
wrote.”” Although God did forgive the people, Moses’
proposition had to be fulfilled in some form. Hence,
God “erased” Moses’ name from this parashah.®

This explanation, however, does not address why it is
this parashah in which Moses’ name is absent. A deeper
explanation, therefore, is that the absence of Moses’
name from this parashah indicates that the objectives
expressed in this parashah can only be achieved by his
essence, the aspect of him that cannot be described by
aname.

True, from the Torah’s perspective, the name of a per-
son or thing is not an arbitrary convention. An entity’s
“name in Hebrew is a vessel for the Divine life force
condensed into the letters of that name, which has
descended from the ten Divine utterances of creation
recorded in the Torah that in turn have the power
and vitality to create this entity ex nihilo and give it
life forever.”” Thus, an entity’s true name expresses
the Divine life force that defines and enlivens it, and
therefore expresses all its properties and characteris-
tics, as well.

Nonetheless, the true essence of a person or thing can-
not be captured in its name, since a name is only a
reflection of how this abstract essence is projected into
the world. Just as a person alone on a desert island has
no need for a name, so, too, a name expresses only the
aspect of the whole that is perceptible and identifiable
by others. In contrast, the pronouns “you” or “I,” just

1. Rashi on Leviticus 24:1. 2. Above, 25:31-40. 3. Leviticus 24:1-4. 4. Menachot 86a. 5. Above, 26:35. 6. Virtually the entire book
of Deuteronomy is Moses’ farewell address to the Jewish people, spoken in the first person, so it is understandable that his own
name not appear in a number of parashiot in this book (Likutei Sichot, vol. 2, p. 675). 7. Below, 32:32. 8. Ba’al HaTurim and others.
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[2] Dignity and splendor: In Kabbalistic terminol-
ogy: “Dignity” (kavod) refers to malchut, the lowest
sefirah of each world. The task of malchut is to meta-
morphose into the life force of the world below its
native world. It thereby becomes “finite” relative
to its native world, which remains “infinite” rela-

tive to the lower world created out of it.

“Splendor” (tiferet) refers to the sefirah of tiferet, the
central sefirah of Z'eir Anpin, which does not de-
scend into the world below its own, and therefore
remains “infinite” at all times.?!

19. Leviticus 19:19; Deuteronomy 22:11. 20. The other is ritual tassels (tzitzit), on which see Numbers 15:38-41. 21. Sefer HaSichot

5752, vol. 1, p. 287, footnote 66; Torah Or 81a.
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Exodus 28:2-5 TETZAVEH

Once they have become a separate caste, you must then initiate them into the
priestly office and Aaron into the office of high priest. This will be accomplished
by clothing Aaron’s sons in the priestly garments and Aaron in the garments of
the high priest.”® Therefore, you shall have skilled artisans make sacred vest-
ments for your brother Aaron, for dignity and splendor.

You shall speak to everyone who is wise of heart, in whom I have invested a
spirit of wisdom, and they shall make Aaron’s vestments to consecrate him to
minister to Me.

These are the vestments that they shall make for the high priest, as will be
detailed presently: a Breastplate, an Ephod, a Robe, a Tunic of recessed check-
ered knit, a Turban, and a Sash for the Tunic. In addition to these six articles of
clothing, they shall make him a Forehead-plate'* and linen trousers.'® They shall
make these eight sacred vestments for your brother Aaron and four for each of
his sons, as will be detailed further on, so that they may minister to Me.

The craftsmen shall take some of the gold, the turquoise, purple, and scarlet
wool, and the linen you received as donations from the people and use them to
make these garments.

& CHASIDIC INSIGHTS 3

minister to Me: In order to install Aaron and his
sons as priests, God instructed Moses to draw them
to himself, because Moses was himself already effec-
tively a priest and therefore able to endow them with
that strength.

So, too, in every generation, God commissions the
“Moses” of that generation to empower people “from
among the Israelites,” i.e., those that have committed
themselves to him and follow his guidance. He draws
them nearer to his own stature and grants them of his
own strength in order for them to serve the rest of
his people.’®

You shall draw your brother...you shall make sa-
cred vestments: Here, the Torah emphasizes that the
“you” of Moses, his essence, was needed to empower
Aaron and his sons not only kindle the Candelabrum
but to fulfill their role as priests in general (since it was
the sacred vestments that elevated them to this office).
Furthermore, in the second half of this parashah, the
priestly inauguration, it is again Moses who directed
and implemented the entire process.

This is because priesthood itself is a holy occupation
that interests and affects primarily people who are al-
ready interested and involved in holiness. Thus, with-
out Moses’ input, the effect of the priesthood would
have been felt (primarily) by those already involved
in holiness, who have an obvious connection to the
Tabernacle. But once Aaron and his sons were em-
powered by the essence of Moses, their priesthood

was able to affect even those whose connection to the
Tabernacle was weak, or not evident at all."”

For dignity and splendor: The priestly garments
unified the finite and infinite expressions of Godli-
ness. “Dignity” is a measure of the esteem a person
inspires in others. As such, it alludes to God’s finite
revelation, which reckons with the limited perception
of its recipients and their ability to accept Divine con-
sciousness.

“Splendor,” in contrast, denotes the type of beauty
born of a harmonious integration of contrasting fea-
tures. Such harmony can only be achieved if there is
an underlying common denominator that aligns the
components and blends them into a whole rather than
a chaotic cacophony of competing entities. This un-
derlying force and the splendorous beauty it engen-
ders signify God’s transcendental, infinite revelation,
which does not reckon with the limited perception
of its recipients, but rather overwhelms them with a
higher experience of truth.
The merging of “dignity” and “splendor” in the
priestly vestments is the manifestation of God’s su-
pra-infinity —His ability to express Himself in both
infinite and finite terms—in a way that our limited
perception can appreciate.'®

The turquoise, purple, and scarlet wool, and the
linen: The Torah normally prohibits the mixture of
wool and linen (shatnez) in clothing;” one important

exception is the priestly garments.’ [continues...]

13. Likutei Sichot, vol. 6, pp. 170 ff. 14. Below, vv. 36-38. The Forehead-plate is not listed here because it is not an article of clothing (Li-
kutei Sichot, vol. 26, p. 194). 15. Below, v. 42. Although the trousers are articles of clothing, they are for modesty (ibid.) rather than for
“dignity and splendor” (v. 2), and therefore they are not listed here with the six main garments (Likutei Sichot, vol. 26, p. 193, note 17).
16. Likutei Sichot, vol. 6, pp. 174-177. 17. Likutei Sichot, vol. 21, pp. 178-179. 18. Sefer HaSichot 5752, vol. 1, p. 287, footnote 66.

215



YN

FIRST READING

& ONKELOS 3
K2TT KRTOX N7 P72V

YA M Y2y XIWIK) K70
AKX T2V MY

TIOK nivawna "WOn YT K0 SXn qnay
WM NiYp Mwa nivav Ry Tivy movn ad Sy
TIDRT NIDND "AYA NIVav "AY DT ,iNANna
TWHa Nivav AW 1aman TiRnnT iwxna monn
o2, Sy 1 oadiv TiaxT nivav 5m 5x
N W TiaxT nivava 2mm nSan 5 noa
JTAN T KDY, TIBN 2W? P2 WD nTann
WY1 Y nyYin ppans nban amr orim ahin
T .0IM LIT"522 PMY 90 DM Yo YR
DMD PYYIPT TRT TR0 103 AT DX TTTIm
DY TWIn mWw ny am 5w v nix privt oo
121 723X SW P0IN WY 0y 21 59 vIm n2on
PY 9192 10N 1IN0 Wwa 191 ,1w nyoina
NX MW 92 WX TOKY TR0 DY 271 5P 0Im
121 .MNYY DMy 5103 oI KYD) XD D73
WP AT KM 0 THP1 K0P nopna whbn
N9 X — "Niy? D7MD Y¥RY AT Te N
ATTZ I O3RN NZORT Ain2” — 2
A awyn o3 oy am Swoviny
NIMY PRY NP AW NIMX KW 2 RYng 1232

A9 1 niniT 2y W

The second reason implies that the various good
and holy spiritual energies are intended to coex-
ist and cooperate, but only as long as none of them
lose their identity in the process. A forbidden mixture
causes a merger of these energies, which results in
one or the other or both being perverted from their
proper mission.

This is analogous to the way a king desires his minis-
ters to behave. He wants them to work so well togeth-
er that their different portfolios integrate seamlessly.
Nevertheless, each minister has a specific mission that
is distinct from that of every other’s. If these separa-
tions are lost, the king will definitely not be pleased.

On the other hand, in their Divine source, these ener-
gies are part of God’s overriding oneness. There, there
is no diversity or separateness that defines or distin-

28. Likutei Sichot, vol. 36, pp. 153-160.
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guishes one spiritual energy from another.

Continuing with our analogy of the king and his min-
isters, this would correspond to the behavior of the
ministers when they are gathered in the presence of
the king. Here, they must lose all sense of self, and any
demonstration of self-assertion—of what makes them
different from one another—would be out of place
and an affront to the king’s authority. As they bow
before him, there are indeed no differences between
the ministers, and even those that are total opposites
become one.

This explains why, in the context of the second expla-
nation, the mixture of wool and linen is permitted in
the priestly vestments. In the intense holiness of the
Tabernacle, even diverse, contrary energies could be
peacefully joined.
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Exodus 28:6

TETZAVEH

The Ephod

“The Ephod is an apron-like garment designed to endow the high priest with
a superior degree of royalty and modesty, commensurate with his greater holi-
ness.” It is tied by a belt around the waist and covers the lower half of the body, in

the back and partly in the front,” from the waist
down to the heels (see Figure 1). The artisans
shall make the Ephod out of threads composed
of 28 strands: there shall be four gold threads,
one twined with six threads of turquoise wool,
one twined with six threads of purple wool, one
twined with six threads of scarlet wool, and one
twined with six threads of twined linen (see Fig-
ure 2). It shall be made with a woven design, i.e.,
with a different design on either side of the fabric.

Figure 2: The threads of the Ephod

There are two classic explanations of why the Torah
normally prohibits the mixture of wool and linen:*

a) It is necessary to avoid harmful influences.” In
this context, the linen is seen as the harmful influ-
ence. Wool was the offering of Abel, Adam’s good
son, while flax was the offering of Cain, Adam’s
bad son.?

b) It is necessary to avoid harmful mixtures. In this
context, neither wool nor linen is intrinsically
harmful, only their mixture.

God created many, diverse spiritual energies through
which He sustains and governs all the various com-
ponents of the created world. In spiritual terms, the
first reason implies that those spiritual energies that

& CHASIDIC INSIGHTS 3

Figure 1: The apron and belt of the Ephod

God uses to sustain and govern the forces of evil and
impurity should not be allowed to mix with those He
uses to sustain and govern the forces of good and holi-
ness.

As we have seen before, however, the forces of evil
generally originate in very high levels of holiness, but
they have suffered some tragic fall. In its source, then,
flax is embodies and expresses a very high level of
holiness.” Thus, the mixture of wool and flax is per-
mitted in the priestly vestments since in the revealed
Divinity of the Tabernacle they both expressed their
spiritual source, and in their source both are forces
of holiness. Their mixture there is therefore not at
all harmful.

22. Likutei Sichot, vol. 26, p. 195. 23. Rashi on v. 26, below. 24. Rabbeinu Bachaye on Levitcus 19:19; Zohar 3:86b. 25. See also Or
HaTorah, Nach p. 132, Teitzei pp. 961-962. 26. Genesis 4:3-7. 27. Or HaTorah, Teitzei, pp. 961 ff.
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Six of their names: The names of the twelve sons
of Jacob are inscribed on the two shoulder stones in
the order of their birth, rather than in the order of
their importance or prestige. This underscores their
common, unifying factor—the fact that they are all
Jacob’s sons. It is this underlying unity —the fact that
all Jacob’s sons were united in their devotion to per-
petuating Jacob’s ideology and learned how to chan-
nel their individual differences and strengths toward
that goal —that makes their remembrance before God
a source of merit for us. Just as a parent is happy to
grant his or her children’s wishes when they are all
cooperating lovingly, God is more ready to shower us
with His beneficence when we follow in the footsteps
Jacob’s sons and unite in our devotion to the ideals
of Judaism.

The secret to achieving unity among ourselves is re-
inforcing our belief in the unity of God. The more we
realize that God is the only true existence, the more
natural it becomes for us to unite with others.
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Itis therefore appropriate that the six words and 25 let-
ters of the names on each shoulder stone correspond
to the six words and 25 letters in the first verse of the
Shema (“Hear O Israel...God is one”),* the declaration
of the exclusivity of God in creation. Inasmuch as we
are enjoined to recite the Shema twice a day, the two
shoulder stones allude to these two times.*

In contradistinction to Rashi, Maimonides® asserts®
that the names of Jacob’s sons were inscribed on the
shoulder stones in their birth order according to their
mothers, i.e., first the six sons of Leah, who was the
first to give birth, then the two sons of Bilhah, then
the two sons of Zilpah, then the two sons of Rachel.
Furthermore, he maintains that the first name was en-
graved on the first stone, the second on the second,
the third on the first, and so forth, as if the two stones
were meant to be “read” side by side, like one stone
instead of two.

Thus, while Rashi emphasizes the father, Maimonides
emphasizes the mothers. In other words, while both

32. Deuteronomy 6:4. 33. Siftei Cohen on this verse. 34. Mishneh Torah, Kelei HaMikdash 9:9; Commentary to the Mishnah, Yoma

7:5. 35. According to Kiryat Sefer (ad loc.) and others.
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Exodus 28:7-10

TETZAVEH

It shall have two shoul-
der straps attached to its
top at its two visible ends
as seen from the back, i.e.,
directly under the shoul-
der blades (even though
the apron itself extends
around the hips and cov-
ers part of the front of the
legs). They shall be woven
separately out of the same
material as the Ephod and
then attached by sewing.
These straps shall extend
upward over the shoul-
ders and hang down on
the chest (see Figure 3).

The belt that fastens it
and thatisaboveitshallbe
made like it, of one piece
with it and not woven sep-
arately and later attached
to it. The fabric of the belt,

as that of the apron and the shoulder straps, shall also be woven out of threads
twined of 28 strands: one gold thread twined with six threads of turquoise wool,
one gold thread twined with six threads of purple wool, one gold thread twined
with six threads of scarlet wool, and one gold thread twined with six threads of

twined linen.

You shall have the artisans take the two rectangular® onyx stones® and en-

U U

Figure 3: The shoulder straps A. front view B. back view

grave on them the names of the twelve sons of Israel —

1=

P
”

b i ba &

=
ool

six of their names on one stone, and the
remaining six names on the second stone— -
in the order of their birth. Have them spell _‘;‘jx
Benjamin’s name with both yud’s (as it is was b

. " ot

spelled when the name was first given’), so aor
that there will be 25 letters on each stone (see riechit]
Figure 4).

Figure 4: The onyx stones of the Ephod

29. Mishneh Torah, Klei HaMikdash 9:9; Kiryat Sefer. 30. Mentioned above, 25:7. 31. Genesis 35:18. Subsequently, Benjamin’s name
is spelled more often with only the first yud.
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logical proofs that lead to this higher perception. In
either case, when we attain this perspective, our dedi-
cation to our Divine mission and the enthusiasm with
which we fulfill it becomes inspired and natural.

The rest of the time, we fall back on the lower percep-
tion of unity. Even we take the world as a given and
have to think twice to remind ourselves that there is
a God, we can recall how this world’s apparent inde-
pendent existence is a sham, and thereby remain com-
mitted and loyal to our task.

Generally, we are encouraged to try to experience the
higher perception of unity when we recite the first
verse of the Shema in the liturgy, the lower perception
of unity when we recite the phrase “Blessed be the
Name...” immediately after reciting the first verse of
the Shema.

Now, as it happens, there are also six words and 25
letters in the phrase “Blessed be the Name...” tradi-
tionally recited immediately after the first verse of the
Shema when it is read as part of the liturgy. Thus, in
the context of Maimonides’ view, the six words and
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25 letters of the names on the right shoulder stone can
be taken to correspond to the six words and 25 letters
in the first verse of the Shema, and the same amount
of words and letters on the left stone to correspond to
the same amount of words and letters in the phrase
“Blessed be the Name....”%

To summarize:

Although the higher perception is of course the higher
ideal, there is an advantage to life lived according to
the lower perception. First, as much as God appreci-
ates those who can sustain the higher perception, the
efforts of those of us who struggle with the lower per-
ception is in a way more poignant and more dear to
God. Secondly, the inherent advantage of living life at
the lower perception is that we thereby bring the con-
sciousness of God'’s exclusivity into the realm of real-
ity where it is by no means taken for granted.

This is why” even if we attain higher perception of
unity when we recite the Shema, we must immediate
recite “Blessed be the Name...” in order to descend
into the lower perception of His unity.®

order of reading the right stone left stone
names stones perception of unity liturgy perception of unity liturgy
8 . right, then higher . higher evening
Rashi birth left perception morning Shera perception Shema
Maimonides | Pirth, by | rightand left | higher Shema lower “Blessed be
mother as one perception perception the Name”

36. Siftei Cohen and Alshich on 28:9. 37. See Torah Or 51a, 67c, 109d; Likutei Torah 2:14c, 4:42d, 5:19d. 38. Likutei Sichot, vol. 36,

pp. 146-152.
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Exodus 28:11-12

TETZAVEH

You shall have them engrave the two stones with the names

of Israel’'s sons as precisely and

clearly as a signet ring is en-

graved by a jeweler, and you shall have them encase these stones in

gold settings.

You shall then have them
affix the two stones to the
upper ends of the shoulder
straps of the Ephod as stones
of remembrance of the righ-
teousness of the sons of Israel
(see Figure 5). Thus Aaron
shall carry their names on his
two shoulders before Gop,
that is, whenever he enters
the Sanctuary, as a remem-
brance and source of merit for
the people.

—& CHASIDIC INSIGHTS (38—

authorities stress that the order is based
on their birth, rather than their worldly
status, Rashi takes their equality to its ul-
timate reduction—in their one, common
parent, while Maimonides sees their com-
mon paternal origin expressed through the
different mothers.

In general, quite apart and beyond her con-
tribution of her own seed, the mother’s crit-
ical role in gestation is the development of
the embryo into a fully-developed person
ready to become part of humanity. In this
context, Maimonides’ opinion emphasizes
how each son of Jacob developed into a
unique personality and then submitted to
their common goal, while Rashi’s opinion
emphasizes how all twelve sons a priori, in

\

9. [ (L

<> Shoulder straps

Stones

Belt

L N\

\ L/

their soul-essence, share the same vision
and goals.

Just as they reflect two different manifes-
tations of fraternal unity, these two opinions also al-
lude to two perceptions of God’s unity in creation: our
earthly perspective, and God'’s perspective.

From our earthly perspective, the world presents a
question: inasmuch as the world clearly exists, how
can we conceive of God as all that truly exists? The
answer to this question is that yes, the world exists,
but it exists only because God constantly creates it.
Its existence is not intrinsic to itself, but depends on
its Divine source. This way of affirming the exclusiv-
ity of God'’s existence from the earthly perspective is
referred to in Kabbalah as “the lower perception of

218

Figure 5: The onyx stones on the shoulder straps

unity.” From the heavenly perspective, this question
does not exist, since from this perspective the world
poses no pretense of self-sufficiency. This perspective
is referred to in Kabbalah as “the higher perception of
unity.” Rashi’s view of how the names are inscribed
on the shoulder stones reflects the higher percep-
tion of unity, while Maimonides” view reflects the
lower perception.

Most of us catch an occasional glimpse of the higher
perception of unity when God’s perspective becomes
suddenly our own. This may happen spontaneously,
as a Divine gift, or as the result of following a method-
ical program of contemplation and meditation on the
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39. Below, vv. 22-25. 40. Rashi on 4:14, above. 41. Rashi on Ezekiel 43:13; Mishneh Torah, Klei HaMikdash 9:6. 42. Mishneh Torah,
Klei HaMikdash 9:9; Kiryat Sefer. 43. The identity of these gems is not certain. The translations given here are based on the con-
notations of the Hebrew words, early translations and sources, and modern research, but nevertheless should not be construed

to be any more than educated guesses.
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Exodus 28:13-20 TETZAVEH

“In order to affix the onyx stones to the upper ends of the
Ephod’s shoulder straps, you shall have the artisans make gold settings in which
to encase the stones. These settings will then be attached to the shoulder straps.

Besides serving as settings for the onyx stones, these settings will also anchor
the Breastplate to the Ephod from above, as will be described presently,* for you
will also have the artisans make two braided chains of pure gold, which they
will affix at the upper edge of the Breastplate, and you will fasten these braided
chains to the gold settings affixed to the upper end of the shoulder straps of
the Ephod.

The Breastplate

“Have the artisans make a Breastplate, to be worn on the high priest’s chest.
Aaron merits this garment because he rejoiced in his heart when you were el-
evated above him to the status of the people’s leader.* The breastplate atones
for miscarriage of justice. Also, as will be explained presently, when a specially-
made parchment is inserted into it, it will serve as an oracle through which I will
make My will known. For both these reasons, the Breastplate will be known as
‘The Breastplate of Judgment.” It shall be a piece of fabric two spans (=1 cubit)*!
long and one span (= %2 cubit) wide, of woven design, i.e., with a different de-
sign on either side of the fabric. You shall make it of the same 28-strand fabric as
the Ephod is made: one gold thread twined with six threads of turquoise wool,
one gold thread twined with six threads of purple wool, one gold thread twined
with six threads of scarlet wool, and one gold thread twined with six threads of
twined linen.

It shall be square when folded over, a span long and a span wide (see
Figure 6).

Once folded over, you shall have the artisans set it with gems mounted in
gold settings attached to the fabric.
There shall be four rows of rectan-
gular-shaped* gems:* The first row
shall be a row containing a carnelian,
an emerald, and a topaz.

The second row: a carbuncle, a sap-
phire, and a diamond.

The third row: a zircon, an agate,
and an amethyst.

The fourth row: an aquamarine, an
onyx, and a jasper. Each setting shall
be made to fit the stone set in it, so that
the four rows of stones shall be fully
encased in gold in their mountings.

Figure 6: The Breastplate.
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Exodus 28:21-25 TETZAVEH

The gems shall bear the names of the sons of Israel, all twelve by name;
each one’s name shall be engraved as on a signet ring, for all twelve tribes. In
order for the Breastplate to function as
an oracle, the whole Hebrew alphabet

must be on the stones, but the names of [ . | (el (e
: : " e RIS

the tribes do not include all the letters | Al JAl

of the alphabet. To rectify this situation, A 2 ()

have the names of the patriarchs— Abra- ozt || || mawr | (|l

ham, Isaac, and Jacob—engraved on the — —

first stone above Reuben’s name, and < (|| ||ommsl|[ ||| 70

the words for “The Tribes of Yeshurun’ '

en.graved on the la?.t stone under Benja- v’ﬂ:r = == T

min’s name* (see Figure 7). (ai=tsy

You shall have the artisans make two
pure gold chains, braided like cords,
for attaching the top
edge of the Breastplate
to the shoulder straps of
the Ephod, as follows:

You shall have them
make two gold rings
for the Breastplate and
attach the two rings to
the two upper corners
of the Breastplate.

You shall have them
run the two gold braids
through these two rings
on the upper corners of
the Breastplate.

Figure 7: The gems of the Breastplate

Then, have them at-
tach the two ends of
each of the two braids
to the two gold settings
that you shall have had
them affix towards the
front of the shoulder
straps of the Ephod®
(see Figure 8).

Figure 8: How the top of the Breastplate is attached to the shoulder straps of the Ephod
(left: unlinked; right: linked)

44. Yoma 73b; Mishneh Torah, Klei HaMikdash 9:7. 45. Above, v. 13.
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The Breastplate must not come loose from the
Ephod: The Ephod hung from the High Priest’s back
down to his heels, while the Breastplate rested in
front, opposite his heart.

The “back” represents that which is external and
mundane—the aspects of life that may be necessary
but are not the focus of our main interest—just as we
express disinterest in someone by turning our back to
them. In contrast, the “front” signifies the internal and

47. See Tanya, chapters 22-3. 48. Sefer HaSichot 5748, vol. 1, p. 314.
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sublime —the real focus of our interest—just as our in-
ner thoughts and feelings are expressed on the face,
the front of our bodies.?”

The fact that the Breastplate must not become discon-
nected from the Ephod therefore means that the High
Priest cannot endure any gap between the sublime
and the mundane, the internal and the external. What
is true in his idealistic and inspired heart must express
itself even in his mundane and routine heels.*
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Exodus 28:26-29 TETZAVEH

In order to anchor the bottom of the Breastplate so it does not swing back and
forth on the high priest’s abdomen, you shall have them make two additional
gold rings and attach them to the two lower corners of the Breastplate, i.e., the
corners of its edge that faces the Ephod. (The lower edge of the Breastplate may
be spoken of as “facing the Ephod” since the apron-part of the Ephod winds for-
ward to cover part of the front of the high priest’s legs, and thus its side-edges are
directly underneath the side-edges of the Breastplate.) The rings shall be attached
to the inner fold of the Breastplate (see Figure 9).

You shall then have the artisans make a third set of two gold rings and at-
tach them to the outer edge of the lower ends of the two shoulder straps of the
Ephod, i.e., next to where the straps are joined to the top of the Ephod’s back.

Have them attach the rings a little above the
belt of the Ephod, such that they are level with
the rings attached to the bottom of the Breast-
plate (see Figure 10).

They shall link the bottom of the Breast-
plate by its rings to the rings of the Ephod
with a cord of turquoise wool, so that the
Breastplate will remain situated firmly above
the front of the belt of the Ephod (see Figure

11). The Breastplate must not come loose
from the Ephod, and it is forbidden for anyone

to loosen it.*

By wearing the Breastplate and its engraved
stones, Aaron will carry the names of Israel’s
sons on the Breastplate of Judgment over his
heart when he enters the Tabernacle, as a con-
stant remembrance before Gob.

L

\J »

Figure 11: How the bottom of the Breastplate attached to the shoulder Figure 10: The rings at the bottom of the shoulder
straps of the Ephod straps of the Ephod

46. Rashi on v. 32, below.
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You shall place into the Breastplate of Judgment
the urim and tumim: The word urim means “lights,”
while the word tumim is related to the word for “sin-
cerity” and “devotion” (temimut).”!

In terms of our Divine soul, the urim denotes its bril-
liant awareness of its Divine source and its fiery yearn-
ing to dissolve in it. The tumim denotes its whole-
hearted sincerity and thorough devotion to fulfill the
commandments. This devotion counterbalances the
urim experience, dragging it down from its rapture to
engage the mundane and elevate it to Divinity.

Thus, the urim and tumim thus express the dynamic of
“run and return,”* the ongoing give and take between
ecstatic rapture and humble submission that charac-
terizes the spiritual life.”

The urim and tumim lost their ability to make the
Breastplate function as an oracle after the destruction
of the First Temple.* In general, the Second Temple
imparted a palpable Divine awareness to those who
entered it precisely as the First Temple did. However,
unlike the First Temple, the Second Temple was not
able to radiate that awareness abroad, to influence the
mundane realm. Similarly, the Breastplate remained
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& CHASIDIC INSIGHTS 3

intact during the Second Temple era, but its ability
to render judgment for all mankind through the urim
and fumim did not.

In a larger sense, this situation defines the general
condition of exile. The Divine consciousness, good-
ness, and perfection of the messianic era lie dormant,
although intact; only the pretentious fagade of the
supposedly immutable laws of nature is apparent.
The two exist within the same reality.

The ineffectuality of the Breastplate is thus a metaphor
for the overall condition we know as “exile.” This is
alluded to by the fact that the word for “Breastplate”
(ywn) shares the same numerical value (358) as the
words for “snake” (vn1)® and “Messiah (nm°wn).”> The
primordial snake, which brought sin and confusion to
the world, and the Messiah, who will bring clarity of
purpose, are, of course, diametric opposites. Yet that
is the paradox of Exile: the messianic reality is implicit
within exile; our job is just to reveal it.

Allegorically, then, our challenge in exile is to restore
the urim and fumim to the cosmic Breastplate—to “de-
code” the implicit messianic perception, goodness,
and perfection within the snakeskin of reality —so that
it can assume its proper, revealed role.”
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Exodus 28:30-32 TETZAVEH

You shall place a parchment inscribed with God’s Name into the fold of the
Breastplate of Judgment (see Figure 12). This parchment shall be known as ‘the
urim and tumim, since it makes
the Breastplate into a shining [or]
and precise [tamim] oracle: it will
cause the letters of the tribal names
inscribed on the stones set in the
Breastplate to light up in sequence,
spelling out the answer to questions
of national importance posed by
the king or leader. Placed inside the
fold of the Breastplate, the urim and
tumim shall be over Aaron’s heart
whenever he comes before Gop,
i.e., into the Sanctuary. Thus attired, Aaron
shall carry the instrument of judgment for
the Israelites over his heart at all times he
enters the Sanctuary and stands before Gop.
The Breastplate serves as an oracle only by
virtue of the urim and tumim. Nonetheless,
they are not an integral component of the
Breastplate; if they are missing, the high
priest is still considered fully and properly
attired despite the fact that the Breastplate
cannot function as an oracle.*

= T =

=3

Figure 12: The urim and tumim inserted into the fold of the Breastplate

The Robe

“You shall have the arti-
sans make the Robe, to be worn under the
Ephod and girded by it. The Robe shall be
made completely out of turquoise wool.
The threads used to weave the Robe will be
made of twelve strands of turquoise wool.”

The edge of its top opening shall be
folded inwards: all around its opening
there shall be a woven hem, as with the
collar of a coat of mail (see Figure 13). This
is so that it not be torn, for it is forbidden 4
for anyone to tear it.

Figure 13: The Robe

49. Likutei Sichot, vol. 11, pp. 133-137.  50. Yoma 71b. 51. Yoma 73b. 52. Ezekiel 1:14. 53. See Sefer HaArachim — Chabad, vol. 4, p.
264. 54. Yoma 21b. 55. Sha’ar HaMitzvot and Ta’amei HaMitzvot, both in Tetzaveh. 56. Me’orei Or, s.v. choshen, citing Rabbeinu
Ephraim (of the Tosafot); Chomat Anach. 57. Likutei Sichot, vol. 11, pp. 137-138.
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& A CLOSER LOOK =6

[35] Entering the Sanctuary without even one of
these three vestments is punishable by death:
Thus, if a high priest would enter the Sanctuary
without wearing one of these three vestments and
leave, he would be liable to death even if he had not

at the bottom of the high priest’s robe was the clamor
of the people at the bottom of the spiritual ladder, the
excitation of those compared to pomegranates.

Hence the critical need for these bells. A high priest
who fails to include those at the bottom in his experi-
ence is unworthy of his title. If he enters the holy realm
without them he will not live, for the completeness of
our people demands that every member, righteous or
not, be included.

On one day of the year, however, the high priest en-
ters the inner precincts of the Tabernacle without the
bells: Yom Kippur. On that day, we are all like angels;
our inherent bond with God is revealed in the Holy
of Holies, so bells are unnecessary there. Even those
at the bottom experience a oneness with their Creator
that is silent and still.®?

Entering the Sanctuary without even one of these
three vestments is punishable by death: Entering the
Sanctuary and performing the priestly rites each re-
flects a different aspect of our relationship with God.

& CHASIDIC INSIGHTS 3

performed any priestly rite while inside. But if he
would enter without wearing one of the other five
vestments, he would be liable to death only if he
performed one of the priestly rites while inside.*®

On one hand, our relationship with God is affected by
our behavior, our performance: the better we behave,
the closer we become and the more we earn His love.
Performing the priestly rites signifies this aspect of
our relationship.

On a deeper level, even without doing anything, we
are God’s children and deserve His love on this merit
alone. This aspect of our relationship is reflected in the
mere act of entering the Sanctuary, for when the High
Priest enters the Sanctuary, he does so as the emissary
or representative of the people—all the people. He en-
ters in the inherent merit of the fact that they are chil-
dren of God, regardless of their success in performing
His will.

He must therefore wear the three garments that ex-
press this inherent worth. The names of the tribes
were engraved on the stones of the Breastplate and
the Ephod. Those on the Breastplate, which rested on
the heart, signified the righteous, while those on the
Ephod, which mainly covered the back, signified the
returnees. The bells and pomegranates of the Robe

62. Likutei Sichot, vol. 21, pp. 186-187. 63. Likutei Sichot, vol. 16, pp. 338-339.
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Exodus 28:33-36 TETZAVEH

On its lower hem you shall have them make hollow spheres shaped like un-
ripe, egg-shaped pomegranates, made of intertwined” threads of turquoise,
purple, and scarlet wool, all around its lower hem. Have them make gold bells
to hang between them, all around:

a gold bell and a pomegranate, a gold bell and a pomegranate, all around
the lower hem of the Robe. Put 36 bells and 36 pomegranates on the front of the
Robe and the same number on the back™ (see Figure 14).

Figure 14: The pomegranates and bells on the bottom of the Robe A.Pomegranates and bells B. Pomegranates and bells at-
tached to the Robe

It shall be worn by Aaron when he performs the Divine service. Its sound
shall be heard when he enters the Sanctuary before Gop and when he leaves.
Thus, the high priest must take care to wear the Ephod, Breastplate, and Robe
when he enters the Sanctuary so that he not die, because entering the Sanctuary
without even one of these three vestments is punishable by death by the heavenly
court, even if he leaves without having performed any priestly rites.*

The Forehead-Plate

“You shall have the artisans make a Forehead-plate of pure gold, two fin-
gerbreadths wide and extending from ear to ear across the forehead. Have them
engrave the words ‘Holy unto Gop’ on it as on a signet ring, i.e., such that the
letters protrude from the plate.®’ Due to its holiness, the Name of God should be
given precedence, so write it above the word for “Holy unto.”

& CHASIDIC INSIGHTS <3

Its sound shall be heard...so that he not die: The
Baal Shem Tov was asked: why do your Chasidim gesticu-
late wildly and shout during prayer? He answered: Have
you ever seen a person drowning? No one gesticulates more
wildly than a drowning man. No one shouts louder than a
man threatened by the thrashing waves of the sea. And no
one mocks his motions or questions his cries.

Someone who is at peace does not shout. Someone
who feels hopelessly trapped where he is and far from
where he wants to be raises a commotion. Similarly,
the prayer of someone who feels close to God (a tzadik)
is typically noiseless and calm, for such a person is not

running away from anything. In contrast, the prayer
of someone who feels distant from God is agitated
and animated; this person is running, whether from
his animal soul, from whatever makes him feel sepa-
rate from God'’s oneness, even from his own spiritual
strivings—for they are about him, not about God.

The Jewish people are compared to many fruits, each
fruit reflecting another aspect of their common iden-
tity. The pomegranate is the symbol of the “empty”
Jew, who, though seemingly “empty” of merits is in
fact as filled with commandments he upholds as the
pomegranate is filled with seeds. The noise of the bells

58. Below, 39:24. 59. Mishneh Torah, Klei HaMikdash 9:3, based on Zevachim 88b. 60. Likutei Sichot, vol. 21, pp. 181-187. Cf. v. 43,
below. 61. Mishneh Torah, Klei HaMikdash 9:2, based on Gitin 20a.
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Figure 18: The Tunic Figure 19: The Turban

Figure 20: The Sash
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Exodus 28:37-39 TETZAVEH

Have them make three slots in the plate: two at each end and one in the middle,
at the top (see Figure 15). Have them thread three cords made of turquoise wool
through these slots (see Figure 16), and tie them together at the back of the head.
In this way, you shall place the Forehead-plate over a cord of turquoise wool at
these three locations. The middle cord shall pass over the Turban, preventing the
plate from falling lower than the high priest’s forehead (see Figure 17). The Fore-
head-plate shall be placed below the front of the Turban, leaving enough space
for the high priest to wear head-tefilin in
between the Turban and the Forehead-
plate.

Figure 15: The Forehead-plate Figure 16: The Forehead-plate with the three cords

The Forehead-plate shall be worn on
Aaron’s forehead, and by wearing it Aaron
shall effect atonement for the following
specific sin regarding the sacred offerings
that the Israelites consecrate, i.e., for any
of their holy gifts: if these offerings had be-
come defiled and this fact was not known,
the Forehead-plate will neutralize the effect
of this defilement and the offerings will still
be valid and effective. It shall be on his fore-
head, to assure them of Gop’s favor in this
way at all times, even when he is not wearing it.

Figure 17: The cords of the Forehead-plate tied to-
gether to fit over the head

The Other Garments

You shall have the artisans make a linen Tunic of recessed checkered knit (see
Figure 18). You shall have them make a linen Turban (see Figure 19), and you
shall have them make an embroidered Sash out of twined linen and turquoise,
purple, and scarlet wool,* to gird the Tunic (see Figure 20).

& CHASIDIC INSIGHTS ¢3

signified those still struggling with their evil inclina-
tions. All of these must be represented when the high
priest enters the Sanctuary, for in his entrance he must
invoke the inherent merit that is common to all strata
of his people.

Similarly, whenever we see a person in need of a spiri-

64. Below, 39:29. 65. Likutei Sichot, vol. 21, pp. 184-189.
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tual boost, we must first make him aware of his inher-
ent worth: that he possesses a soul that is truly a part
of God. We must bring him into the realm of holiness
so he can recognize his true self. After this, we can
proceed to the particulars, helping him shed the nega-
tive elements that have accumulated and increase in
deeds of light and goodness.®®
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Figure 24: The garments of the high priest: A. front View B. rear View
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Exodus 28:40-43

TETZAVEH

For Aaron’s sons,
you shall make tu-
nics similar to his.
You shall make
them sashes for their
tunics, similar to
his. You shall make
them hats for digni-
ty and splendor but
less elaborate than
his Turban (see Fig-
ure 21).

You yourself shall

—

Figure 21: The hats

Figure 22: The trousers

dress your brother Aaron and his sons along with him in these vestments, plus
the trousers about to be mentioned.” Moses had to dress them himself because
this was an integral part of investing them in the office of the priesthood —which

only he could do, as mentioned above.*
You shall anoint them, inaugurate them,
and sanctify them, and they shall serve

Me as priests.

And make them all linen trousers to
cover their nakedness, reaching from
the waist to the thighs (see Figure 22).
There are thus four vestments for the or-
dinary priest (a tunic, a sash, a hat, and
trousers, see Figure 23) and eight for the
high priest (the Ephod, the Breastplate,
the Robe, the Tunic, the Sash, the Turban,
the Forehead-plate, and the trousers, see

Figure 24).

All these vestments shall be worn
by Aaron and his sons whenever they
enter the Tent of Meeting or approach
the outer Altar to minister in the Sanc-
tuary or in the Courtyard, so that they
will not bear a sin and die, for officiat-
ing as a priest without full priestly attire
is punishable by death.” This is a stat-
ute for Aaron and for his offspring after

him for all time.”

Figure 23: The garments of the ordinary priest

66. On 28:2; Likutei Sichot, vol. 26, p. 293. 67. Likutei Sichot, vol. 21, pp. 185-186.
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in the Hasmonean struggle that resulted in the miracle
of Chanukah.

But there is still another type of oil: the oil used for
anointing, which allegorically signifies the intellect of
the supra-rational mind. The supra-rational levels of
the soul—its Divine will and delight—possess their
own brand of intellect. This supra-intellectual intellect
is the source of the flashes of insight that initiate the
process of conscious intellect.
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The holiness of this oil, this level of intellect, can over-
come and purify secular human intellect, orienting
it totally toward holiness, so that even our “natural”
reasoning seeks the Godly aspect of all things and is
harnessed for holy purposes.

Thus, the anointing oil achieves its truest fulfillment
when it sanctifies Greek materialism and intellect.
This is why specifically the Greek form of the letter kaf
was used in initiation rites in the Tabernacle.”

& INNER DIMENSIONS 5

[2] The Hebrew letter kaf: The fact that anointing
in the shape of the letter kaf elicited the supra-ra-
tional faculties of the soul is alluded to by the fact

73. Likutei Sichot, vol. 26, pp. 246-247. 74. Likutei Torah 5:35c, etc.

that the letter kaf is associated in Kabbalah with the
sefirah of keter. This sefirah is manifest in the soul as
its supra-rational faculties.”
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Exodus 29:1-6 TETZAVEH

The Installation Rites

Having completed the instructions for making the priestly
vestments, God now instructs Moses how these garments are to be used to install
the priests into the office of the priesthood. This installation ceremony was to be
repeated daily for a whole week,* and was to take place from Adar 23 to Adar 29,
2449, the week leading up to the 1% of Nisan. Every day that week, the Tabernacle
was erected in the morning and dismantled after the installation rites were fin-
ished. Only from the 1% of Nisan onward was it left standing. “This is what you
shall do to Aaron and his sons to consecrate them to serve Me as priests: Take
one young bull, as a sin-offering, to atone for the sin of the Golden Calf, and two
rams without blemish, one as an ascent-offering and the other as the consecra-
tion-offering.

Besides the animals, take thirty loaves of unleavened bread: ten loaves of un-
leavened bread made out of a batch of flour cooked in boiling water, baked, and
then fried with half a log of olive oil; ten unleavened loaves made out of a batch of
flour kneaded with a quarter of a log of olive oil; and ten flat unleavened cakes
baked without oil but brushed with a quarter of a log of olive oil after they have
been baked. Brush the oil on the flat cakes in the form of the Greek letter lambda
(A), which is an angled form of the Hebrew letter kaf (3), the initial of the word for
“priest’ (kohen, 1772).* You shall make them all out of fine wheat flour.

You shall place them all in a single basket, and bring them in the basket to-
gether with the young bull and two rams into the courtyard of the Tabernacle.

You shall bring Aaron and his sons to the entrance of the Tent of Meeting, and
immerse them in the water of a mikveh.

You shall then take the vestments, and dress Aaron in the trousers,” the Tu-
nic, the Sash, the Robe of the Ephod, the Ephod, and the Breastplate, and girdle
him by tying the two ends of the belt of the Ephod together.

You shall then place the Turban on his head, and over the Turban you shall
place the middle cord of the holy diadem, which is the Forehead-plate, and then
fasten this middle cord to the two end-cords at the nape of his neck.

& CHASIDIC INSIGHTS 3

An angled form of the Hebrew letter kaf (), the ini-
tial of the word for “priest’ (kohen): The breads, the
priests,” and the animals” are all anointed in this way,
to indicate that they all form a part of the priestly rite.
But why was everything anointed in the Greek form of
this letter? It seems hardly appropriate to introduce
a symbol of Greek civilization—whose religion was
pagan and whose materialist philosophy enthroned
human intellect as the highest arbiter of truth—into
the installation rites of the Tabernacle, the spiritual

epicenter of Judaism!

The solution to this is the fact that oil allegorically
signifies insight (chochmah), the first component of the
intellect. There is holy oil—holy intellect, the intellect
the mind uses to learn the Torah, and there is unholy
oil—secular intellect, the intellect the mind uses to
reason on its own. These two are sometimes at odds,
for the Torah’s demands sometimes transcend human
intellect. This is why the Greeks fought the Jews and
their Torah, and this clash of ideologies came to a head

68. Below, v. 35. 69. Likutei Sichot, vol. 26, pp. 238-246. 70. Rashi on 28:41, above; Likutei Sichot, vol. 26, pp. 289-290. 71.v. 7.

72.v. 36.
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75. Instructions for making this oil are given below, 30:22-33. 76. Leviticus 8:10-11. 77. Above, v. 2. 78. Rashi on 28:41, above;
Likutei Sichot, vol. 26, p. 290. 79. Likutei Sichot, vol. 26, p. 290, note 20. 80. Above, 28:41. 81. Above, on 28:2. 82. The categorization
and laws of sacrifices, as well as the significance of sacrifices in general and the procedures of the sacrificial rites, are discussed in
detail in the opening chapters of the Book of Leviticus. 83. Rashi on v. 24, below. 84. Leviticus 4:1-12. 85. Ibid. 4:13-21. 86. Ibid.
4:27-31. 87.1bid. 4:32-35. 88. Ibid. 4:27-35. 89. Ibid. 4:29, 33. 90. Above, 27:3. 91. Sin-offerings whose blood is applied to the
inner altar are burned. See Leviticus 4:1-21 and 16:18-27. 92. The procedures followed when a ram is offered as an ascent-offering

are detailed in Leviticus 1:10-13. 93. Tamid 4:1.
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Exodus 29:7-16 TETZAVEH

You shall then anoint the Tabernacle and everything inside it with the anointing
o0il,” and sprinkle this oil seven times on the Altar and anoint it and its vessels.”
You shall then take the anointing oil and pour it on his head, and anoint him
by putting some more of this oil in between his eyelashes and drawing the oil on
his head across his forehead and connecting it to this point, forming an inverted
version of the same design used to brush the breads used in the offering,” the
Greek letter lambda (A).

You shall bring forth his sons and dress them in their trousers’™ and tunics.”
The trousers are not mentioned explicitly because their primary purpose is mod-
esty rather than investiture into the priesthood per se.”

“You shall gird them with sashes— Aaron after dressing him in his Tunic, and his
sons after dressing them in their tunics—and put on their headdresses.*” You shall
install Aaron and his sons in their duties by dressing them in the priestly vestments,*
and this investiture will make the priesthood theirs as an everlasting statute.

You shall then offer the following three sacrifices,* officiating as the priest, while
Aaron and his sons will act as the ones for whom the sacrifices are offered.® First,
you shall offer a sin-offering on their behalf. This sin-offering will be similar to the
sin-offering required of the high priest* or Sanhedrin® in that it will be a bull (rath-
er than a she-goat® or ewe¥) and its flesh will be burned (rather than eaten). But it
will be similar to an ordinary, private sin-offering® in that its blood will be applied
to the outer (rather than the inner) altar. You shall bring the bull before the Tent of
Meeting, and Aaron and his sons shall lay their hands on the bull’s head.

You shall slaughter the bull before Gop, i.e., anywhere in the Courtyard of
the Tabernacle as long as it is eastward of the entrance of the Tent of Meeting.
This is in opposition to ordinary sin-offerings, which must be slaughtered only
north of the Altar.* When you slaughter it, collect its blood in a basin.*

You shall then ascend the ramp of the Altar and take some of the bull’s blood
and put it on the Altar’s protrusions with your finger. You shall then descend
the ramp and spill all the remaining blood on the base of the Altar.

You shall ascend the ramp again, and take the entire membrane of fat that
covers the bull’s innards, i.e., its stomach, the diaphragm with part of the liver,
and the two kidneys with the fat around them, and burn them on the Altar.

You shall burn the flesh of the bull, together with its hide and its waste, out-
side the camp. It is considered a sin-offering despite all the differences between
it and ordinary sin-offerings.”

You shall then take the first ram and offer it as an ascent-offering.”” Aaron and
his sons shall lay their hands on the ram’s head.

But while an ordinary ascent-offering must be slaughtered north of the Altar,
you shall then slaughter this ram anywhere in the eastern half of the Courtyard.
When you slaughter it, collect its blood in a basin. You shall then take its blood
and, standing on the ground, throw it from the basin onto the lower half of the
Altar twice, at its northeast and southwest corners.”® Thus, the blood will be vis-
ible all around it, i.e., on all its four sides.
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Exodus 29:17-24 TETZAVEH

You shall cut the ram into sections, wash its innards and legs, and ascend
the ramp and place the innards and legs on the top of the Altar together with its
other pieces and its head.

You shall burn the entire ram on the Altar; it is an ascent-offering to Gop.
Thus, as opposed to the sin-offering, this ascent-offering will be a fire-offering
brought in order to please Gop.

“You shall then take the second ram and offer it as a consecra-
tion-offering, a special variation of a peace-offering.”* Aaron and his sons shall
lay their hands on the ram’s head.

You shall slaughter the ram in the north, collecting its blood in a basin, take
some of its blood with your finger, and place it on the middle ridge of the right
ear of Aaron and on the middle ridge® of the right ear of his sons, as well as on
the middle joint of the thumbs of their right hands and on the big toe of their
right feet. You shall then, standing on the ground, throw the remaining blood
from the basin onto the lower half of the Altar twice, at its northeast and south-
west corners, such that the blood will be visible all around it.

You shall take some of the blood that is on the Altar and some of the
anointing oil on your finger, and you shall sprinkle it on Aaron and his vest-
ments, as well as on his sons and his sons’ vestments along with him. He and
his vestments, together with his sons and his sons’ vestments, will thus be
consecrated.

You shall take from the second ram the portions removed from all rams
brought as peace-offerings in order to be burned on the Altar: the fat on the duo-
denum (or, alternatively, the fat on the abomasum®), the tail beginning at the
kidneys, the fat that covers the innards—i.e., the fat on the omasum and the rec-
tilium, the diaphragm with some of the liver, and the two kidneys with the fat
around them. In addition, however, you shall also take the right thigh, which is
usually given to the priest to eat, for this is a ram of consecration. It is similar to
a peace-offering in that the priest, the Altar, and the ones for whom the sacrifices
are offered all receive portions, as will be explained.

You shall also take one loaf of the ten loaves of unleavened bread, one loaf of
the ten loaves of unleavened oil bread, and one flat cake of the ten unleavened
cakes from the basket of unleavened bread that is before Gob.

You shall place all of this on the hands of Aaron and on the hands of his
sons, and you shall put your hand underneath theirs. You shall then wave it,
i.e.,, move it forwards and backwards in all four directions, and then upward and
downward, submitting it to Me as the Master of the World in all directions. This
makes it a wave-offering before Gop. The horizontal movements will neutralize
destructive winds, and the vertical movements will neutralize destructive dews.

94. The procedures followed when a ram is offered as a peace-offering are detailed in Leviticus 3:6-11. 95. See Likutei Sichot, vol.
17, p. 157, note 2. 96. See on Leviticus 3:3.
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97. Leviticus 7:12-14. 98. Numbers 6:13-20. 99. Leviticus 16. 100. Zevachim 5:7. See Numbers 1:54 ff.
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Exodus 29:25-32 TETZAVEH

You shall then take all this from their hands and you shall burn it on the Altar,
after having burnt the first ram as an ascent-offering, to please Gop. Thus, it too is
a fire-offering to Gop. Thus, the consecration-offering also differs from the ordinary
peace-offering with regard to the bread separated as a wave-offering. In the case of
peace-offerings that are accompanied by bread —i.e., the thanksgiving-offering” and
the offering the Nazirite brings at the completion of his term* —the bread that is sep-
arated as a wave-offering is given to the priest to eat and not burned on the Altar.

You shall then take the breast of Aaron’s ordination ram, and wave it as you
waved the burnt portions, making it a wave-offering before Gop. This breast
shall be your portion as officiating priest.

By doing this, you shall sanctify the breast of all peace-offerings in that they
should be taken as a wave-offering, and the thigh of all peace-offerings, that
they should be taken as a raised-offering, just like the breast and thigh that were
waved and raised from the ordination ram of Aaron and his sons.” (Both the
breast and the thigh are waved and raised, so the terms “wave-offering” and
“raised-offering” may be applied to both.)

“This breast and thigh shall be an offering for Aaron and his sons from the
Israelites for all time. Once the fat parts of the peace-offering have been burned,
the remainder of the meat will belong to those who brought the offering, and they
will give the breast and thigh to the officiating priest. For this breast and thigh is a
raised-offering. It shall be a raised-offering from the Israelites, taken from their
peace-offerings, as their raised-offering to Gopo.

Aaron’s sacred vestments shall belong to those of his descendants after him
who succeed him as high priest, for them to become dignified and ordained by
donning these vestments. They need not repeat the entire consecration process
being described now.

The descendant of Aaron who takes his place as high priest—and who is thus
the only one permitted to enter the Tent of Meeting to serve in the inner cham-
ber of the Sanctuary by performing the Yom Kippur rites” —shall simply wear
the vestments of the high priest for seven consecutive days, and that will suffice
to invest him in this office. If a son of the previous high priest is qualified for the
position, it is preferable that he succeed his father.

Returning to the instructions for the consecration rites: There is another differ-
ence between the consecration offerings and ordinary peace-offerings. While the re-
mainder of ordinary peace-offerings may be eaten by laymen anywhere in the Isra-
elite camp,'® Aaron and his sons’ portion of the consecration offerings must be eaten
only by them and only within the precincts of the Tabernacle. This restriction places
them in the category of superior holiness, as opposed to ordinary peace-offerings,
which are classified as offerings of lesser holiness. You shall take the remainder of
the ram of ordination and cook its flesh in a holy place, i.e., inside the Courtyard.

Aaron and his sons shall eat the ram’s meat as well as the bread that is
left in the basket anywhere in the Courtyard east of the entrance of the Tent
of Meeting.
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possesses intrinsic holiness; the true desire of every
Jew is to do what God commands.!””
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Exodus 29:33-39 TETZAVEH

They shall eat the remainder of this ram and this bread, by which atonement
will have been secured for them for anything they may have done in the past
that would be inconsistent with their priesthood, and they will thereby be or-
dained and sanctified. No layman may eat the remainder of this ram and bread,
for they are in the category of superior holiness and therefore holy beyond offer-
ings in the category of lesser holiness.

A further restriction: If any meat of the ordination offering or of the bread
is left over until morning, you shall burn the leftovers in the fire. It may not
be eaten for two days like an ordinary peace-offering,'” for it is holy, i.e., in the
category of superior holiness.

You shall do thus to Aaron and his sons, according to all that I have com-
manded you. If you omit anything, the consecration process will be invalidated.
You shall ordain them by repeating these rites once a day for seven consecutive
days. They should not leave the Tabernacle precincts during these seven days.'*

Besides serving to consecrate the priests, the young bull you shall sacrifice
each day as a sin-offering will also atone for the Altar, in case stolen materials
were donated and used in the construction of the Tabernacle or the Altar. When
you put some of the blood of this sin-offering on the protrusions of the Altar,
as described previously,'® you shall bring it atonement. You shall also anoint it
every day, to sanctify it, as you anointed the bread and the priests:'* by smearing
anointing oil over it in the form of the Greek letter lambda (A).

For these same seven consecutive days you shall make atonement for the
Altar and sanctify it, thus making the Altar holy of holies relative to the ordi-
nary facets of creation.'” Whatever sacrificial meat or fat touches the Altar, i.e., is
brought to the Altar’s top, will become sanctified and must be burned on it, even
if it is technically disqualified —provided that this disqualification occurred after
the animal had been brought into the Courtyard.

“This is what you shall offer on the Altar during the consecra-
tion week'® in addition to the consecration offerings: two one-year-old lambs
every day, regularly, as ascent-offerings.

You shall offer the first lamb in the morning, and you shall offer the other
lamb in the afternoon.

& CHASIDIC INSIGHTS 3

Whatever touches the Altar will become sancti-
fied: Spiritually, this principle applies to each of us
and our relationship with holiness. Even if all we do
is “touch” holiness—without taking the relationship
any deeper than an external touch—we become holy.
Once we have been privy to a transcendent experi-
ence, we are forever changed. We may try to forget,

ignore, or run away from it, but our contact with the
Divine realm will never again allow us to completely
immerse ourselves in the ungodly life, whether to rev-
el capriciously in empty diversions or to seek to better
the world through purely secular means.

True, the rule that whatever touches the Altar becomes
sanctified applies only to things that are worthy of be-

101. Zevachim 5:7. 102. Leviticus 8:33-35. 103. Above, v. 12. 104. Above, vv. 2, 7. 105. See Sefer HaSichot 5748, vol. 1, p. 287-288.

106. Rashi on Numbers 28:4.
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You shall make an Altar for burning incense: This
final section of parashat Tetzaveh sums up its common
thread —that Aaron, through the power of Moses” es-
sence, is capable of revealing the essence of the Jew,
the aspect of the soul that we all share equally. It is for

¥ CHASIDIC INSIGHTS 3

this reason that the command to build the Inner Altar
is placed in this parashah, whose main subject is the
priestly vestments, and not in the previous parashah
(Terumah), whose main subject is the Tabernacle’s fur-
nishings (including the other Altar). [continues...]
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Exodus 29:40-30:1 TETZAVEH

Together with the first lamb offered as an ascent-offering, you shall offer a
supplementary grain-offering consisting of one-tenth of an ephah of fine flour
kneaded with a quarter of a hin of olive-oil. You may use the oil produced from
the olives when they are first crushed in a mortar, but you may also use the in-
ferior oil produced when they are subsequently pressed or ground. Pressed oil
is required only for lighting the lamps of the Candelabrum.!® In addition to the
grain-offering, offer a libation consisting of a quarter of a hin of wine. Stand on
the top of the Altar and pour this wine into a silver jug with a hole in the bottom,
letting it run down the side of the Altar to the ground.

You shall offer the second lamb in the afternoon; you shall offer with it the
same type of grain-offering and libation as those of the morning. The two as-
cent-offerings and grain-offerings will be a fire-offering to please Gopb. These
grain-offerings are considered “a fire offering to please God’ because they are to
be completely burnt on the Altar, unlike typical grain-offerings, only a portion of
which is burnt on the Altar.'”

Throughout your—i.e., the Jewish people’s—future generations, this shall be
aregular ascent-offering before Gop, offered in front of the entrance of the Tent
of Meeting. I refer to the Tabernacle as “the Tent of Meeting’ for two reasons: first,
because I have designated it as the place where I shall convene with the people
through you, their representative, in order to speak to you there;

and second, it is there that I will convene with the Israelites when they gather
there to pray to Me and to hear the messages I convey to them through you."® The
Tent of Meeting will thus be sanctified through My glory, i.e., My presence that
will be felt there. It will also be sanctified by the rapturous death of My most
honored associates.” Moses thought this meant that either he or Aaron would
die when the Tabernacle was inaugurated, but in fact it referred to Aaron’s sons
Nadav and Avihu.'"

“I shall sanctify the Tent of Meeting and the Altar, and I will sanctify Aaron
and his sons to minister to Me as priests.
I will dwell in the midst of the Israelites and I will be their God.

They shall know that I am Gop, their God, who brought them out of the
Land of Egypt so that I may abide in their midst; I am Gop, their God.”

The Inner Altar

After discussing the priestly vestments and installation
rites, God returned to giving Moses the instructions regarding the Tabernacle:
“You shall have the artisans make an Altar for burning incense; you shall have
them make it of acacia wood.

108. Above, 27:20. 109. Leviticus 2:2, etc. 110. Likutei Sichot, vol. 31, pp. 165-169. 111. Leviticus 10:1-3.
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Jews from the community, even if there are aspects of
his or her behavior that would seem to justify this. In
fact, our sages teach us that any public prayer or fast
that excludes sinners is not a real prayer or fast.

This emphasis in the incense on the commonality of
all Jews required that its description be placed in this
parashah."™*

Another reason for placing the passage about the In-
ner Altar here, at the very end of all of the discussions
pertaining to the Tabernacle and all that was in it, is
that this indicates that this Altar has a unique signifi-
cance, above and beyond all of the other furnishings
of the Tabernacle.

What was different about this Altar was that every
other rite that was performed in the Tabernacle had
spectators. When the incense was burned on the In-
ner Altar, however, there was no one present—only
the priest burning it and God Himself.""® In fact, our
sages point out that even the angels could not be pres-
ent in the Sanctuary when the incense was burned."®
Furthermore, we are taught that it was specifically this
private service that caused the Divine Presence to be
most manifest in the Tabernacle.

This lesson of the incense is very relevant in our mod-
ern—and loud —world. The ultimate in holy living,
and especially in areas of kindness and charity, is
when the cameras are not rolling—when we exhibit
generosity without publicity or press, merely because
it is the right thing to do."”

As described above, the Tabernacle and its furnish-
ings depict the process of spiritual refinement we
undergo as part of our ongoing aspiration toward

0 RASHI 3

¥ CHASIDIC INSIGHTS 3

DS DD T 2937 927 Ty 1278 D
"IN 33708 IR 3 0N DB 5 emaR
1220 3N WY PIERTIN 230 R
o oY ¥y o | T 3 ridae Snw
D27 D027 MM TS CRTOY ayn vrivey

T2 TN DNE

™ XS iy mam Sax a3 i i aniaatnK
M ANITTo33 MR 195m oron Xy
XIT XD .nyYy 4 D ndY KT o .am

unity with God. In this context, the Inner Altar sig-
nified both keter, the supra-conscious mind, and da’at
(“knowledge”), the third component of the intellect.
The connection of fragrance to the supra-conscious
mind is illustrated by the fact that smelling salts may
be used to revive someone who has fainted. Such a
person’s consciousness has withdrawn to his supra-
conscious mind, yet fragrance has the power to pull it
back to its normal level.

The Inner Altar was situated in the middle of the out-
er chamber, centered between (although further east
than) the Table and the Candelabrum. Both keter and
da’at are situated on the middle axis of the sefirot, keter
immediately above chochmah and binah and da’at im-
mediately below them. The middle axis of the sefirot
is associated with the imagery of wealth,""® since it is
the fullest (consisting of the most sefirot) and reaches
beyond the limits of consciousness, into keter.!" Our
sages tell us that any priest who would offer the in-
cense would become wealthy. '

The Inner Altar was thus the first object encountered
as we enter the Sanctuary from the Courtyard. After
elevating our animal nature (on the Outer Altar), the
next step is identify with our Divine intellect, begin-
ning with da’at and eventually reaching keter. 1!

It shall be square, one cubit long and one cubit
wide: Whereas the dimensions of the other furnish-
ings of the Tabernacle make use of the half-cubit, those
of the Inner Altar are in only in single cubits. This al-
ludes to the fact that the incense addresses the inner
point of oneness of the Jewish soul. This is the level of
consciousness in which we are totally one with God
and have risen far beyond any awareness of ourselves
as a separate, self-aware individuals. [continues...]

114. Likutei Sichot, vol. 21, pp. 179. 115. Mishneh Torah, Tamidim uMusafim 3:3. 116. See Y. Yoma 5:2. 117. Likutei Sichot, vol. 1, pp.
171-172. 118. Zohar 2:187b, Ra’aya Mehemna. 119. See BeSha’ah SheHikdimu 5672, vol. 1, pp. 220 ff; Sefer HaMa’amorim 5707, p. 152,

etc. 120. Yoma 26a. 121. Reshimot 108.
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Exodus 30:2-4

TETZAVEH

It shall be square, one cubit long and one cubit wide, and two cubits high; its
protrusions shall be an integral part of it (see Figure 24). Whereas the cubit in
all other cases will measure six handbreadths, the cubit used for the length and
width of the Inner Altar shall measure only five handbreadths.'

You shall have them overlay it with pure gold—its top, its walls all around,
and its protrusions—and you shall have them make a gold rim for it all around
(see Figure 25). This rim will signify the dignity due to the priests.

rim significance
the rim of the Ark Exodus 25:12 the dignity of Torah scholars
the rim of the Table Exodus 25:24 the dignity of the King
the rim of the Incense Altar Exodus 30:3 the dignity of priests

You shall have them make two sets of two gold rings for it below its rim; you
shall have them make rings on each of the two corners of its two opposite sides.
They shall serve as holders for the rods with which it is to be carried.

/rim protrusion
ring
protrusion — i 1h —
i X z
1h
?
4h
@ )
\ = 12h
ring "83
8h 0
) 4 Y
—1 cubit—»
M——5h—
Figure 25: The gold rim of the Inner Altar Figure 24: The Inner Altar
¥ CHASIDIC INSIGHTS 3

The Inner Altar expressed this theme in that the in-
gredients of the incense included galbanum, which
had a bad odor.'® This foul-smelling herb that was
an indispensable component of the incense alludes
to the wrongdoers of our people, who, despite their
repugnant behavior are still an indispensable part of

112. Ma’aseh Choshev 7:1. 113. Keritot 6b.

232

the Jewish nation. By virtue of his or her Divine soul,
every Jew possesses inestimable worth and is in fact
replete with good deeds, and his or her unique per-
sonality plays a crucial role in the destiny of the Jew-
ish people and the world in general.

We must therefore never exclude one of our fellow
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Figure 27: The position of the Inner Altar
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Exodus 30:5-10 TETZAVEH

You shall have them make the rods of
acacia wood and overlay them with gold
(see Figure 26).

You shall have them place it in front of

the Curtain that hides the Ark of Testi- \
mony, directly in front of the Cover that /
lies over the Ark containing the Tablets of \

A\

\

Testimony, which is where I shall convene
with you (see Figure 27).'*

Aaron shall burn spice incense upon it.
He shall burn it every morning, when he
cleans out the residue of oil and soot left I
from the previous night in the lamps of the  Figure 26: The rods of the Inner Altar
Candelabrum.

Aaron shall also burn incense on it when he kindles the wicks of the
lamps in the afternoon—a continual, twice-daily offering of incense before Gop
throughout your generations.

You shall not burn upon it any other incense, i.e., any voluntary incense offer-
ings, nor any ascent-offering or grain-offering whatsoever, nor may you pour
any libation upon it.

The only use it will have other than burning incense is this: Once a year, on
Yom Kippur, Aaron shall make atonement for inadvertent defilement of the Tab-
ernacle and its offerings by placing sacrificial blood on this altar’s protrusions.
Once a year, throughout your generations, he shall make atonement on it with
the blood of the atonement sacrifice, i.e., the bull and goat specified for this pur-
pose.'” The reason you must not burn any other incense or offer any sacrifices
on this altar is because it is holy of holies unto Gop, i.e., its holiness surpasses
even that of the Outer Altar. This altar is designated solely for burning the daily,
obligatory incense, and therefore, burning anything else on it profanes it. In con-
trast, the outer altar is designated for more general use.”'*

The Haftarah for parashat Tetzaveh may be found on p. 322.
The Maftir and Haftarah for Shabbat Zachor may be found on p. 347.

o

& CHASIDIC INSIGHTS 3

This level of consciousness is that of the highest level =~ Torah that discusses the rites of Yo Kippur,'* in order
of the soul, yechidah (“the single one”; see chart next  to indicate that the daily incense offering (which took
page).'® place in the outer chamber of the Tabernacle—the

Once a year: This “once a year” was Yom Kippur. ~ Sanctuary—and could be performed by any priest)
This law is stated here, rather than in the section of the =~ Was a minor version of the sublime incense offering

122. Above, 25:22. 123. Leviticus 16:18. 124. Likutei Sichot, vol. 6, pp. 179-182. 125. Sefer HaSichot 5752, vol. 2, p. 414.
126. Leviticus 16.
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of Yom Kippur (which took place in the inner cham-
ber—the Holy of Holies—and could be performed
only by the High Priest). The incense offering on Yom
Kippur was the climax of the service of that day, and
expressed the highest level of unity and identification
between God and man, the manifestation of the yechi-
dah in time (Yom Kippur, the holiest day of the year),
space (the Holy of Holies), and person (the High
Priest).'?

It is holy of holies unto God: The Inner Altar of the
human Tabernacle is our “inner heart” while the Out-
er Altar is our “outer heart.” The terms “inner” and
“outer” heart refer to the two ways we can focus on
the objects of our desires and emotions. We focus our
“inner” heart on what we really desire, the true object
of our emotions. We focus our “outer” heart on things
we want only indirectly, because they help bring us to
what we truly desire.

The Outer Altar, or outer heart, is reserved for in-
teraction with the physical aspects of existence, the
“animals” that must be “slaughtered” and channeled
for good. The Outer Altar stood outside, in the Court-
yard, because it embraced the mundane aspects of life
and gave them meaning, i.e., it elevated the sparks of
Divinity within them.

In contrast, the Inner Altar stood in a place where the
mundane did not exist; its incense offerings did not
elevate fallen sparks. The Hebrew word for “incense”
(nwp) is related to the Aramaic word for “bond”
(x1vp), for the Inner Altar’s purpose was to intensify
and deepen our bond with Divinity.?

In general, our lives can be divided into holy pursuits
(the study of the Torah, performing its command-
ments, and prayer) and mundane pursuits (eating,
sleeping, earning a living, and all other activities the
Torah permits). Even when we engage in mundane
pursuits, we should do so minimally “for the sake of
heaven”'? —that is, in order have the wherewithal to
engage in our purely holy pursuits—or ideally, in or-
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der to “know Him in all your ways”'* by consecrating
the mundane acts and using them as ways to connect
to God.™!

Nonetheless, even if we live up to these ideals of how
to go about our mundane activities, we must still rel-
egate them to our “outer hearts.” Our “inner hearts”
should always be focused on purely holy pursuits;
we should always aspire to maximize the time and
energy we can devote to Torah study, fulfilling God'’s
commandments, and prayer.

True, we must never shy away from the task of el-
evating the sparks of Divinity latent in the physical
world; this is an essential facet of making the world
into God’s home. Furthermore, it is a prerequisite for
connecting to God through the more direct avenues
of Torah study, performing the commandments, and
prayer, as is evidenced by the fact that the coals used
to burn the incense on the Inner Altar had to be taken
from the Outer Altar.'

But at the same time, we must remember that the In-
ner Altar was reserved exclusively for the soul-ascent
signified by the incense. Despite the sublimity of el-
evating the material world, our real “home” is in the
spiritual world, enveloped in walls of the Sanctuary
and bound to God."*
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[10] The Inner and Outer Altars. The Outer Altar
corresponds to malchut of Atzilut as it descends to
the lower worlds of Beriah, Yetzirah, and Asiyah to

elevate the sparks in these worlds. The Inner Altar
corresponds to tiferet of Atzilut, which does not de-
scend into these lower worlds.*

127. Sefer HaSichot 5752, vol. 2, p. 414. 128. Sefer HaMa’amarim Melukat, vol. 2, pp. 122-123. 129. Avot 2:12. 130. Proverbs 3:6.
131. See Likutei Sichot, vol. 3, pp. 907, 932. 132. Mishneh Torah, Tamidim Umusafim 2:4. 133. Likutei Sichot, vol. 6, pp. 185-187.

134. Likutei Sichot, vol. 6, p. 185; cf. above, on 28:2.
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