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P arashat Bo contains the narrative of the final three plagues, culminating in the 

dramatic release of the Jewish people from their oppressive exile and the first 
leg of their momentous journey into the desert. In this parashah, we witness the 

mighty Egyptian empire brought to its knees, its idols crushed, and its arrogant Pharaoh 
reduced to begging for his life. It also includes the origin and details of the observances 
meant to commemorate the Exodus: the Passover sacrifice and holiday and the consecra-
tion of the firstborn.

As such, parashat Bo is the parashah of the Exodus—not just the background, buildup, 
or aftermath of the Exodus, but the Exodus itself. Even before the actual signal to leave is 
given, we feel the imminence of redemption: Pharaoh’s courtiers are urging him to stop 
his senseless refusal to let the people go and the people are collecting their long-overdue 
payment for their work from the Egyptian populace and preparing to leave.

It seems strange, then, that the parashah is named Bo (“Come”), after God’s instruction 
to Moses to “come to Pharaoh.” The fact that Moses must come to Pharaoh indicates that 
Pharaoh has the upper hand, that he is the dominant authority.

Furthermore, why are the ten plagues spread over two parashiot? It would seem more 
logical that the preceding parashah be devoted entirely to the theme of crushing the power 
of Egypt through the plagues, while this parashah with the preparations and details of the 
Exodus per se.

The Zohar notes1 that God did not tell Moses to “go to Pharaoh” but to “come to Pha-
raoh,” meaning “come with Me to Pharaoh.” This was because beginning with the eighth 
plague, God set out to break Pharaoh himself, to destroy his power from its core.

In order to do so, it was necessary to confront Pharaoh in his power seat, the setting 
from which he drew and commanded his ominous influence. This meant not only going 
to Pharaoh’s throne room (where Moses had been before), but also meeting him spiritu-
ally in the depth of his evil. When God showed Moses the noxious spiritual fount of 
Pharaoh’s evil power, Moses was afraid to approach it. God therefore reassured him that 
He would accompany him and help him overcome Pharaoh.

Thus, the underlying thought behind the words “come to Pharaoh” is the confronta-
tion with Pharaoh’s essence. It is here that he, and all the evil he represents, can be deci-

Bo

1. 2:34a.

בֹּא

Overview
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sively broken. Breaking Pharaoh’s power was the essential prerequisite for the Exodus; 
indeed, it was the essence of the Exodus. Egypt, with all its opulent wealth and imposing, 
awesome edifices, was the very embodiment of materialism—even its religion, its gods, 
and its distorted vision of the afterlife were materialistic. The Exodus was the release from 
this oppressive and constricting philosophy and lifestyle in order to live a life dedicated 
to God’s transcendent reality. In order to be free, the chain had to be broken; Pharaoh had 
to be crushed—in the very height and seat of his power.

In this light, far from contradicting the tone of the rest of the parashah, the term Bo actu-
ally reveals its true message.

Since the Egyptian exile is the prototype of all exiles and the Exodus is the precur-
sor of the final Redemption, the dynamic contained in the name of this parashah will be 
repeated at the end of the present exile, as well:

Before Pharaoh was crushed, God redeemed whatever good there was in Egypt. Non-
Jews who wished to accompany the Jews were allowed to do so, and the Jews took with 
them an abundance of material wealth. Only when nothing of redeeming value remained 
in Egypt did God deal the crushing blow.

Similarly, the aim of all our Godly work during our present exile is to elevate whatever 
we can from the material world.2 When this process is complete, whatever is too spiritu-
ally coarse to be adopted into holiness will be eliminated and the world will be free to 
pursue Divinity unhindered by opposing forces.

In our own personal lives, as we undergo our own individual redemptions—which 
will collectively lead to the ultimate, general redemption—we must also follow this dual 
process of elevation and elimination. This means that we must distinguish between those 
aspects of our lives that are in essence “neutral” and can be elevated into holiness and 
those that cannot. For example, someone who feels the pull of desire toward something 
the Torah forbids has to distinguish between the power of desire itself—which can and 
must be reoriented toward holiness—and the forbidden object of his desire—which he 
must eliminate from his life.

Moreover, we must take our cue here from how God told Moses to crush Pharaoh: 
to aim for the jugular vein and attack evil at its root. Everyone has his or her personal 
“Pharaoh,” the aspect of life where opposition to holiness is most acute. This is where 
our primary assault should be directed, and when this Pharaoh is vanquished, the other 
obstacles in life will follow suit.

Furthermore, we need not be afraid of this inner Pharaoh: just as God accompanied 
Moses into Pharaoh’s chamber and did battle with him Himself, we can call upon God to 
accompany our inner Moses as it confronts our inner Pharaoh and to help us destroy it.

We are God’s children, and just as loving parents seek to satisfy their children’s de-
sires, so does God “satisfy the needs of every living thing.”3 When we ask God to redeem 
us from the issues in our lives that constrict us or distract us from pursuing our Godly 
goals, He naturally hastens to assist us in doing so.

Finally, if God seeks to free us from our personal constrictions and distractions, He 
assuredly seeks to free us collectively from the constrictions and distractions of our col-
lective exile. It is therefore our duty to entreat God to put an end to our existential exile 
and usher in the final, Messianic Redemption.4

2. Tanya, chapter 37.  3. Psalms 145:16.  4. Sefer HaSichot 5751, volume 1, pp. 271-282. See Sefer HaMa’amarim 5704, pp. 119, 127.



 RASHI 

בא FIRST READING

 ONKELOS  י  י־אֲנִ֞ כִּֽ ה  אֶל־פַּרְעֹ֑ א  בֹּ֖ ה  אֶל־מֹשֶׁ֔ יְהָֹוה֙  אמֶר  וַיֹּ֤  10:1

י  תֹתַ֥ אֹֽ י  שִׁתִ֛ עַן  לְמַ֗ יו  עֲבָדָ֔ וְאֶת־לֵב֣  אֶת־לִבּוֹ֙  הִכְבַּ֤דְתִּי 
לֶּה בְּקִרְבּֽוֹ:  אֵ֖

ית אֲנִי: אָשִׁ ימִי, שֶׁ תִי. שִׂ רְעֹה. וְהַתְרֶה בּוֹ: שִׁ ה בֹּא אֶל־פַּ 1 וַיֹּאמֶר ה' אֶל־מֹשֶׁ

לְוַת  עוּל  ה  לְמֹשֶׁ יְיָ  10:1 וַאֲמַר 
הּ  לִבֵּ יַת  רִית  יַקָּ אֲנָא  אֲרֵי  רְעֹה  פַּ
אָה  וָּ לְשַׁ דִיל  בְּ דְעַבְדּוֹהִי  א  לִבָּ וְיַת 

ינֵיהוֹן: ין בֵּ אָתַי אִלֵּ

Come to Pharaoh: As we have noted,6 the Torah 
does not explicitly mention the warnings for all the 
plagues. But whenever it does, it usually records 
both God’s instruction to Moses to deliver the 
warning and Moses’ actual delivery of the warn-
ing. Here, however, the Torah does not tell us that 
God told Moses to warn Pharaoh, only that Moses 
did so.

In fact, there are numerous instances where the To-
rah simply records that Moses said something in 
God’s name and does not tell us that God ever told 
him to say it. The simple reason for this is that once 
it has been established that Moses always faithfully 
relayed God’s words, it is no longer necessary to 
demonstrate how this pattern continued; we know 
that whatever Moses said in God’s name is exactly 
what he heard from Him. This, however, does not 
explain why the Torah does record specific com-
munications from God and not others.

To understand this, we have to look into the inner, 
spiritual dynamics behind the text. From this per-
spective, we are taught that when the Torah does 
record God’s communication to Moses, it means 
that the Divine message was successfully received 
and absorbed by Moses’ level of Divine conscious-
ness, chochmah of Atzilut. When the Torah then re-
cords how Moses delivered God’s message to its 
ultimate recipient, whether Pharaoh or the Israel-
ites, this indicates that the message was then trans-
mitted from chochmah of Atzilut through the lower 
worlds—i.e., via Beriah, Yetzirah, and Asiyah—into 
our material world.

When, however, the Torah omits any record of 
God’s communication to Moses, it is because the 
full significance of this communication is too sub-
lime to be articulated, that even the consciousness 

of chochmah of Atzilut cannot fully articulate the 
import of the message. Moses understood what 
God was telling him, but there were aspects of this 
understanding that defied expression, that were 
ineffable. In such cases, the Torah cannot record 
God’s message to Moses; it can only tell us that Mo-
ses conveyed whatever he could of this experience 
to his audience.

One example of this was the plague of locusts. 
Ancient Egypt was blessed with an abundance of 
material wealth deriving mainly from its success-
ful agriculture; it was the world’s breadbasket. But 
every Divine blessing entails responsibility, and if 
the nation or individual who receives the blessing 
squanders it, there will eventually be a reckoning. 
Egypt used its material abundance for idolatrous 
and other unholy purposes; the time had therefore 
come to rescind this blessing. 

The locusts devoured the produce of the Egyptian 
fields and flew away with it, returning it heaven-
ward, as it were, to its source. Thus, the tremen-
dous Divine potential that God had invested in 
Egypt was divested of its unholy trappings and 
restored to the domain of holiness. This augment-
ed the power of holiness beyond its intrinsic po-
tency. This is alluded to in the name of the species 
of locust mentioned here, arbeh (ארבה), which also 
means “I shall increase.”

Although we can describe this process of wresting 
power from evil and harnessing it for holiness and 
sense how it can work, understanding why such a 
process can occur is elusive, leading us into an area 
of logical contradictions and paradoxes. The full 
description of God’s instruction to Moses to deliver 
the warning for this plague is therefore ineffable, 
and is thus absent from the Torah’s narrative.7

6. On 7:14, above. 7. Torah Or 50b, 50d; Ma’amarei Admor HaZaken 5565, vol. 1, p. 212; Or HaTorah, Bo, pp. 249-250.
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The Eighth Plague: Locusts
10:1 On 15th of Tevet, 2448, God told Moses and Aaron to announce the eighth 
plague—locusts. On the last day of the warning period, God said to Moses, 
“Come to Pharaoh to warn him again to release the people. For even though I 
have hardened his heart and the hearts of his courtiers, and it would therefore 
seem that it is pointless to warn him,1 it is so that I may demonstrate these mi-
raculous signs of Mine in his midst, 

1 Come to Pharaoh: As stated in the Overview, the To-
rah’s use of the expression “Come to Pharaoh” rather 
than “Go to Pharaoh” is striking. One way of explain-
ing this is that the Exodus is predicated on approach-
ing life as “coming” rather than “going.”

“Going” implies that the home base is where one al-
ready is presently located; one is simply visiting the 
place he is “going to.” “Coming,” on the other hand, 
implies that one is moving his home base, that he is go-
ing where he is going with his whole being.

So when we commune with God in Torah study or 
prayer, we should be sure to “come” into the words 
and ideas, rather than just “go” there for a visit. This 
way, our study and prayer can affect us and change 
us; it can take us out of our personal Egypt.

Going out of our personal Egypt hastens the collective 
redemption of the Jewish people and all humanity, 
as well.2

[1] Come to Pharaoh: As we have seen previously, 
evil is essentially a fallen manifestation of a sub-
lime form of holiness; this fact is the source of its 
power. As such, the fact that Pharaoh personified 
such a profound and powerful form of evil meant 
that his origin in holiness was correspondingly 
sublime and powerful.

Specifically, it is generally a given that the intensity 
of the Divine revelation that normally informs any 
particular realm of creation is in accord with the 
capacity of that realm to assimilate it. More intense 
revelations of Divinity than this are generally de-
structive, similar to a vitamin overdose, “smother 
love,” or other such cases of too much of a good 
thing. The natural order that God arranged there-
fore ensures that the Divine revelations that reach 
any particular realm of creation be carefully tai-
lored to the receptive capacity of that realm.

However, transcendent revelations are occasion-
ally called for; when such is the case, an aspect of 
Divinity that overrides the natural order must be 
evoked. Pharaoh’s evil was the fallen manifestation 

of this aspect of Divinity, which allows transcen-
dent Divine revelations to occur.

In this sense, the word Pharaoh means both “ex-
pose” or “unfurl” (לפרוע) and “wild” (פרוע)i,3 al-
luding to this aspect of Divinity’s ability to reveal 
that which is normally hidden, and that this abil-
ity overrides the normal order of creation. When 
this capacity is corrupted by ego, it produces the 
Pharaoh of Egypt, drunk with his own delusions of 
grandeur and disregardful of any authority other 
than his own.

So, in addition to being afraid to face the evil Pha-
raoh,4 Moses was also afraid to face Pharaoh’s 
source in the realm of holiness. Moses was afraid 
to confront the aspect of Divinity that overrides the 
rules that temper Divine revelations in accordance 
with the recipient; he feared that such an experi-
ence might destroy him.

God therefore told Moses, “Come with Me to 
Pharaoh”; He promised to accompany him and 
protect him.5

1. See 9:13, above.  2. Sichot Kodesh 5740, vol. 1, pp. 843-845.  3. Zohar 1:210a.  4. See Overview.  5. Sefer HaSichot 5752, volume 1, 
pp. 280-290.

Exodus 10:1
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1. במדבר כב, כט.  2. שמואל־א ו, ו.  3. איכה א, כב.  4. שם, יב.
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בא FIRST READING

 ONKELOS  אֲשֶׁ֤ר  ת  אֵ֣ וּבֶן־בִּנְךָ֗  בִנְךָ֜  י  בְּאָזְנֵ֨ תְּסַפֵּר֩  עַן  וּלְמַ֡  2
בָ֑ם  מְתִּי  אֲשֶׁר־שַׂ֣ י  תֹתַ֖ וְאֶת־אֹֽ יִם  בְּמִצְרַ֔ לְתִּי֙  הִתְעַלַּ֨
אֶל־ הֲרֹן֘  וְאַֽ מֹשֶׁ֣ה  א  וַיָּבֹ֨  3 יְהָֹוֽה:  י־אֲנִי֥  כִּֽ ם  ידַעְתֶּ֖ וִֽ
ים  עִבְרִ֔ הָֽ אֱלֹהֵ֣י  יְהָֹוה֙  ר  ה־אָמַ֤ כֹּֽ יו  אֵלָ֗ אמְר֣וּ  וַיֹּֽ פַּרְעֹה֒ 
נִי:  וְיַעַֽבְדֻֽ י  עַמִּ֖ שַׁלַּ֥ח  מִפָּנָי֑  ת  עָנֹ֖ לֵֽ נְתָּ  מֵאַ֔ י   עַד־מָתַ֣
ר  מָחָ֛ יא  מֵבִ֥ י  הִנְנִ֨ י  אֶת־עַמִּ֑ לְשַׁלֵּחַ֣  ה  אַתָּ֖ ן  אִם־מָאֵ֥ י  כִּ֛  4
ת  ל לִרְאֹ֣ רֶץ וְלֹ֥א יוּכַ֖ ךָ: 5 וְכִסָּה֙ אֶת־עֵי֣ן הָאָ֔ ה בִּגְבֻלֶֽ אַרְבֶּ֖
לָכֶם֙  רֶת  הַנִּשְׁאֶ֤ ה  הַפְּלֵטָ֗ אֶת־יֶתֶ֣ר   | וְאָכַ֣ל  רֶץ  אֶת־הָאָ֑
ה:  מִן־הַשָּׂדֶֽ ם  לָכֶ֖ חַ  הַצֹּמֵ֥ ץ  אֶת־כָּל־הָעֵ֔ וְאָכַל֙  ד  מִן־הַבָּרָ֔
יִם֒  כָל־מִצְרַ֒ י  וּבָתֵּ֣ יךָ֘  כָל־עֲבָדֶ֘ י  וּבָתֵּ֣ יךָ  בָתֶּ֜ לְא֨וּ  וּמָֽ  6
הֱיוֹתָם֙  מִיּ֗וֹם  יךָ  אֲבֹתֶ֔ וַֽאֲב֣וֹת  יךָ֙  אֲבֹתֶ֨ לֹֽא־רָא֤וּ  ר  אֲשֶׁ֨
ה:  פַּרְעֹֽ ם  מֵעִ֥ א  וַיֵּצֵ֖ וַיִּפֶ֥ן  הַזֶּה֑  הַיּ֣וֹם  ד  עַ֖ ה  אֲדָמָ֔  עַל־הָ֣
נוּ֙  לָ֨ זֶה֥  ה  יִהְיֶ֨ עַד־מָתַי֙  יו  אֵלָ֗ ה  פַרְעֹ֜ י  עַבְדֵ֨ אמְרוּ֩  וַיֹּֽ  7
וְיַעַֽבְד֖וּ אֶת־יְהָֹוה֣ אֱלֹֽהֵיהֶ֑ם  ים  אֲנָשִׁ֔ שׁ שַׁלַּח֙ אֶת־הָ֣ לְמוֹקֵ֔
אֶת־מֹשֶׁ֤ה  ב  וַיּוּשַׁ֞  8 יִם:  מִצְרָֽ ה  בְדָ֖ אָֽ י  כִּ֥ ע  תֵּדַ֔ רֶם  הֲטֶ֣
אֶת־ עִבְד֖וּ  לְכ֥וּ  ם  אֲלֵהֶ֔ אמֶר  וַיֹּ֣ ה  אֶל־פַּרְעֹ֔ הֲרֹן֙  ת־אַֽ וְאֶֽ
ינוּ  ה בִּנְעָרֵ֥ אמֶר מֹשֶׁ֔ ים: 9 וַיֹּ֣ לְכִֽ י הַהֹֽ י וָמִ֖ יְהָֹוה֣ אֱלֹֽהֵיכֶ֑ם מִ֥
י  ךְ כִּ֥ נוּ֙ נֵלֵ֔ נוּ בְּצֹאנֵנ֤וּ וּבִבְקָרֵ֨ ינוּ וּבִבְנוֹתֵ֜  וּבִזְקֵנֵי֖נוּ נֵלֵ֑ךְ בְּבָנֵ֨

נוּ:  חַג־יְהָֹו֖ה לָֽ

וּבַר  רָךְ  בְּ קֳדָם  עֵי  תָּ תִשְׁ דְּ 2 וּבְדִיל 

מִצְרַיִם  בְּ עֲבָדִית  י  דִּ ין  נִסִּ יַת  רָךְ  בְּ

יתִי בְהוֹן וְתֵדְעוּן  וִּ י שַׁ וְיַת אַתְוָתַי דִּ

וְאַהֲרֹן  ה  מֹשֶׁ 3 וְעַל  יְיָ:  אֲנָא  אֲרֵי 

דְנַן אֲמַר יְיָ  רְעֹה וַאֲמָרוּ לֵהּ כִּ לְוַת פַּ

אֱלָהָא דִיהוּדָאֵי עַד אֵימָתַי מְסָרֵב 

י  ח עַמִּ לַּ נָעָא מִן קֳדָמַי שַׁ אַתְּ לְאִתְכְּ

מְסָרֵב  אִם  4 אֲרֵי  קֳדָמַי:  וְיִפְלְחוּן 

אֲנָא  הָא  י  עַמִּ יַת  חָא  לָּ לְשַׁ אַתְּ 

תְחוּמָךְ: 5 וְיַחְפֵי  מַיְתִי מְחַר גּוֹבָא בִּ

וְלָא  דְאַרְעָא  א  מְשָׁ שִׁ עֵין  יַת 

יַת  וְיֵיכוֹל  אַרְעָא  יַת  לְמֶחֱזֵי  יִכּוּל 

לְכוֹן  אָרַת  תְּ אִשְׁ דְּ א  יזַבְתָּ שֵׁ אָר  שְׁ

ל־אִילָנָא  כָּ יַת  וְיֵיכוּל  א  רְדָּ בַּ מִן 

דְאַצְמַח לְכוֹן מִן חַקְלָא: 6 וְיִתְמְלוּן 

כָל־ י  וּבָתֵּ יךְ  כָל־עַבְדָּ י  וּבָתֵּ יךְ  תָּ בָּ

י לָא חֲזוֹ אֲבָהָתָךְ וַאֲבָהַת  מִצְרָאֵי דִּ

אַרְעָא  מֶהֱוֵיהוֹן עַל  מִיּוֹם  אֲבָהָתָךְ 

וַת  נֵי וּנְפַק מִלְּ עַד יוֹמָא הָדֵין וְאִתְפְּ

לֵהּ  פַרְעֹה  עַבְדֵי  7 וַאֲמָרוּ  רְעֹה:  פַּ

לָא  לְתַקָּ לָנָא  דֵין  יְהֵי  אֵימָתַי  עַד 

יְיָ  קֳדָם  וְיִפְלְחוּן  א  בְרַיָּ גֻּ יַת  ח  לַּ שַׁ

אֲרֵי  יְדַעְתְּ  לָא  עַן  כְּ הַעַד  אֱלָהֲהוֹן 

יַת  8 וְאִתּוֹתַב  מִצְרָיִם:  אֲבָדַת 

רְעֹה וַאֲמַר  ה וְיַת אַהֲרֹן לְוַת פַּ מֹשֶׁ

יְיָ אֱלָהֲכוֹן  לְהוֹן אֱזִילוּ פְלָחוּ קֳדָם 

ה  מֹשֶׁ 9 וַאֲמַר  אַזְלִין:  דְּ וּמָן  מָן 

בְנָנָא  בִּ נֵיזֵיל  וּבְסָבָנָא  עוּלֵימָנָא  בְּ

נֵיזֵיל  וּבְתוֹרָנָא  עָנָנָא  בְּ וּבִבְנָתָנָא 

א קֳדָם יְיָ לָנָא: אֲרֵי חַגָּ

י,  חַקְתִּ י. שִׂ לְתִּ ר. לְהוֹדִיעַ לְדוֹרוֹת: הִתְעַלַּ סַפֵּ 2 וּלְמַעַן תְּ

הֶם"2  ל בָּ ר הִתְעַלֵּ אֲשֶׁ י"1, "הֲלוֹא כַּ לְתְּ בִּ י הִתְעַלַּ מוֹ: "כִּ כְּ

אִם  שֶׁ וּמַעֲלָלִים,  פּוֹעַל  לְשׁוֹן  וְאֵינוֹ  מִצְרַיִם.  בְּ הָאָמוּר 

ר  אֲשֶׁ מוֹ: "וְעוֹלֵל לָמוֹ כַּ י", כְּ ן, הָיָה לוֹ לִכְתֹּב "עוֹלַלְתִּ כֵּ

תַרְגּוּמוֹ:  כְּ לֵעָנֹת.   3 לִי"4:  עוֹלַל  ר  "אֲשֶׁ לִי"3,  עוֹלַלְתָּ 

זְרַת "עָנִי" — מֵאַנְתָּ לִהְיוֹת עָנִי  מִגִּ נָעָא", וְהוּא  "לְאִתְכְּ

נַי: 5 אֶת־עֵין הָאָרֶץ. אֶת מַרְאֵה הָאָרֶץ: וְלאֹ  פָל מִפָּ וְשָׁ

קְצָרָה  וְלָשׁוֹן  הָאָרֶץ.  אֶת  לִרְאוֹת  הָרוֹאֶה  וְגוֹ'.  יוּכַל 

י אָבְדָה מִצְרַיִם:  דַע. הַעוֹד לֹא יָדַעְתָּ כִּ ר: 7 הֲטֶרֶם תֵּ  דִבֵּ

אַחֲרֵיהֶם  לְחוּ  ָ שּׁ שֶׁ לִיחַ,  שָׁ יְדֵי  עַל  בוּ  הוּשְׁ ב.  וַיּוּשַׁ  8

רְעֹה: יבוּם אֶל פַּ וְהֵשִׁ

Second, no matter how far another individual seems 
to be from Godliness and holiness, we must never de-
spair of him. The door of return is always open; all we 

have to do is find the right words, encouraging him 
to mend his ways for his own betterment, and with 
God’s help he will come back to his true, inner self.11

11. Likutei Sichot, vol. 6, pp. 64-68.
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2 and so that you may recount to your children and grandchildren how I made 
a mockery of the Egyptians and how I performed My miraculous signs among 
them. When you warn him, he and his courtiers will take this warning seriously, 
but he will still not be able to bring himself to let the people go. This will make 
the Egyptians look ridiculous and demonstrate how, despite their power, they are 
Mine to do with as I wish.8 You will then realize that I am God. Also, by warning 
him, you will intimate to him that despite the fact that I have hardened his heart, 
if he truly wishes to he can still repent.”9 
3 So Moses and Aaron went to Pharaoh and said to him, “This is what God, 
God of the Hebrews, has said: ‘Until when will you refuse to humble yourself 
before Me? Let My people go so they may serve Me! 
4 For if you refuse to let My people leave, I will bring locusts into your 
territory tomorrow. 
5 They will cover the surface of the land, so that no one will be able to see the 
ground. They will consume the surviving remnant that was left for you after 
the hail, and they will eat away all your trees that grow in the field. 
6 Your houses and all your courtiers’ houses and the houses of all the Egyptians 
will be filled with them—something that your fathers and your fathers’ fathers 
have never seen from the day they appeared on earth until this day.’ ” And with 
that he turned and left the presence of Pharaoh. 
7 As God had said, the Egyptians—for the first time—took Moses’ warning seri-
ously:10 Pharaoh’s courtiers said to him, “How long will this person continue to 
be a snare for us? Let the men go, and let them serve God, their God! Do you 
not yet realize that Egypt is ruined?” 
8 So Moses and Aaron were brought back to Pharaoh and he said to them, “Go 
and serve God, your God. Exactly who will be going?” 
9 Moses replied, “We will go with our young people and with our elders. We 
will go with our sons and with our daughters, with our sheep and our cattle, for 
it is a festival of God for us.” 

2 By warning him, you will intimate to him that de-
spite the fact that I have hardened his heart, if he 
truly wishes to he can still repent: Despite God’s in-
tention to make a mockery of Pharaoh, the fact that He 
warned him that he would be punished for not com-
plying means that, on some level, the door to repen-
tance was still open. By hardening Pharaoh’s heart, 
God had just made it difficult for him to repent—and 
since, as we have seen, this was a punishment for 
Pharaoh’s own obstinacy, it means that Pharaoh him-
self had made it difficult for himself to repent. But had 
Pharaoh nonetheless summoned the inner strength to 
listen to his conscience, he could indeed have obeyed 
God’s will, let the Jews go, and spared himself and his 
country the ensuing debacle.

Now, Pharaoh was the arch-embodiment of evil in his 
day, and he had already deadened himself to God’s 
call so thoroughly that God was punishing him by 
practically taking away his free choice entirely. Even 
so, it was still possible for him to repent, and God 
commanded Moses to remind him of this. How much 
more so, then, is the door to repentance always open 
to the Jew, who is rooted in holiness and goodness—
even if it seems otherwise.
The lessons for us here, therefore, are as follows: First, 
we must never succumb to fatalistic thinking. No mat-
ter how estranged we may feel from God, even if it 
appears that God has shut the door on us, nothing can 
resist sincere repentance. The apparent difficulty ex-
ists in order to inspire us to summon deeper and more 
powerful resolve.

8. Likutei Sichot, vol. 6, pp. 57-62.  9. As above, 7:3. Likutei Sichot, vol. 6, pp. 64-65.  10. Likutei Sichot, vol. 6, pp. 63-64.

Exodus 10:2-9
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 ONKELOS  אֲשַׁלַּ֥ח  אֲשֶׁ֛ר  כַּֽ ם  עִמָּכֶ֔ יְהָֹוה֙  כֵ֤ן  י  יְהִ֨ ם  אֲלֵהֶ֗ אמֶר  וַיֹּ֣  10

לֹ֣א   11 ם:  פְּנֵיכֶֽ נֶ֥֥גֶד  ה  רָעָ֖ י  כִּ֥ רְא֕וּ  ת־טַפְּכֶ֑ם  וְאֶֽ ם  אֶתְכֶ֖
ם  אַתֶּ֣ הּ  אֹתָ֖ י  כִּ֥ אֶת־יְהָֹוה֔  וְעִבְד֣וּ  הַגְּבָרִים֙  לְכוּ־נָא֤  ן  כֵ֗

ה: ס ת פְּנֵי֥ פַרְעֹֽ ם מֵאֵ֖ ים וַיְגָרֶ֣שׁ אֹתָ֔ מְבַקְשִׁ֑
יִם֙  רֶץ מִצְרַ֨ ה יָדְֽךָ֜ עַל־אֶ֤ ה נְטֵ֨ אמֶר יְהָֹוה֜ אֶל־מֹשֶׁ֗ שני 12 וַיֹּ֨
אֶת־כָּל־עֵשֶׂ֣ב  וְיֹאכַל֙  יִם  מִצְרָ֑ רֶץ  עַל־אֶ֣ וְיַעַ֖ל  ה  אַרְבֶּ֔ בָּֽ
ט מֹשֶׁ֣ה אֶת־ ד: 13 וַיֵּ֨ יר הַבָּרָֽ ת כָּל־אֲשֶׁ֥ר הִשְׁאִ֖ רֶץ אֵ֛ הָאָ֔
רֶץ כָּל־ יִם֒ וַֽיהָֹוה֗ נִהַ֤ג רֽוּחַ־קָדִים֙ בָּאָ֔ רֶץ מִצְרַ֒ הוּ֘ עַל־אֶ֣ מַטֵּ֘
א  נָשָׂ֖ ים  הַקָּדִ֔ וְר֨וּחַ֙  ה  הָיָ֔ קֶר  הַבֹּ֣ וְכָל־הַלָּ֑יְלָה  הַיּ֥וֹם הַה֖וּא 
נַח  יִם וַיָּ֕ רֶץ מִצְרַ֔ ל כָּל־אֶ֣ ה עַ֚ אַרְבֶּ֗ ה: 14 וַיַּעַ֣ל הָֽ אַרְבֶּֽ אֶת־הָֽ
יָה כֵ֤ן אַרְבֶּה֙  יו לֹא־הָ֨ פָנָ֠ ד לְ֠ יִם כָּבֵ֣ד מְאֹ֔ ל גְּב֣וּל מִצְרָ֑ בְּכֹ֖
רֶץ֘  ס אֶת־עֵי֣ן כָּל־הָאָ֘ ן: 15 וַיְכַ֞ הְיֶה־כֵּֽ יו לֹ֥א יִֽ חֲרָ֖ הוּ וְאַֽ כָּמֹ֔
כָּל־ וְאֵת֙  רֶץ  הָאָ֗ אֶת־כָּל־עֵשֶׂ֣ב  אכַל  וַיֹּ֜ רֶץ֒  הָאָ֒ וַתֶּחְשַׁ֣ךְ 
בָּעֵץ֛  �֥רֶק  כָּל־יֶ ר  וְלֹֽא־נוֹתַ֨ ד  הַבָּרָ֑ יר  הוֹתִ֖ אֲשֶׁ֥ר  ץ  הָעֵ֔ י  פְּרִ֣
ה  פַּרְעֹ֔ וַיְמַהֵ֣ר   16 יִם:  מִצְרָֽ רֶץ  בְּכָל־אֶ֥ ה  הַשָּׂדֶ֖ וּבְעֵשֶׂ֥ב 
ם  יהוָֹה֥ אֱלֹֽהֵיכֶ֖ לַֽ אמֶר חָטָ֛אתִי  וַיֹּ֗ ן  הֲרֹ֑ וּֽלְאַֽ א לְמֹשֶׁ֣ה  לִקְרֹ֖
ירוּ  וְהַעְתִּ֖ עַם  הַפַּ֔ ךְ  אַ֣ חַטָּאתִי֙  נָא֤  שָׂ֣א  ה  וְעַתָּ֗  17 ם:  וְלָכֶֽ
הַזֶּהֽ:  וֶת  אֶת־הַמָּ֥ ק  רַ֖ י  עָלַ֔ מֵֽ וְיָסֵר֙  אֱלֹֽהֵיכֶ֑ם  יהוָֹה֣   לַֽ

ר אֶל־יְהָֹוֽה:  ה וַיֶּעְתַּ֖ ם פַּרְעֹ֑ א מֵעִ֣ 18 וַיֵּצֵ֖



10 וַאֲמַר לְהוֹן יְהֵי כֵן מֵימְרָא דַייָ 
וְיַת  יַתְכוֹן  ח  לַּ אֲשַׁ ד  כַּ כוֹן  סַעְדְּ בְּ
אַתּוּן  דְּ א  בִישָׁ אֲרֵי  חֲזוֹ  טַפְלְכוֹן 
יכוֹן  אַפֵּ לָקֳבֵל  ד  לְמֶעְבַּ סְבִירִין 
חָרָא: 11 לָא כֵן אִיזִילוּ כְעַן  לְאִסְתְּ
יָתַהּ  אֲרֵי  יְיָ  קֳדָם  וּפְלָחוּ  א  גֻבְרַיָּ
י  וַת אַפֵּ עָן וְתָרִיךְ יַתְהוֹן מִלְּ אַתּוּן בָּ
אֲרֵם  ה  לְמֹשֶׁ יְיָ  12 וַאֲמַר  פַרְעֹה: 
יְדָךְ עַל אַרְעָא דְמִצְרַיִם וְיֵיתֵי גוֹבָא 
וְיֵיכוֹל  דְמִצְרָיִם  אַרְעָא  עַל  ק  וְיִסַּ
י  ל־דִּ כָּ יַת  דְאַרְעָא  א  בָּ ל־עֶשְׂ כָּ יַת 
ה  מֹשֶׁ 13 וַאֲרֵם  א:  רְדָּ בַּ אַר  אַשְׁ
דְמִצְרַיִם  אַרְעָא  עַל  חוּטְרֵהּ  יַת 
ל־ כָּ אַרְעָא  בְּ קִדּוּמָא  ר רוּחַ  בַּ דַּ וַייָ 
צַפְרָא  וְכָל־לֵילְיָא  הַהוּא  יוֹמָא 
גּוֹבָא:  יַת  נְטַל  קִדּוּמָא  וְרוּחַ  הֲוָה 
ל־אַרְעָא  כָּ עַל  גּוֹבָא  14 וּסְלֵיק 
חוּם  כָל־תְּ בְּ רָא  וּשְׁ דְמִצְרַיִם 
לָא  קֳדָמוֹהִי  א  לַחְדָּ יף  קִּ תַּ מִצְרָיִם 
כְוָתֵהּ וּבַתְרוֹהִי לָא  הֲוָה כֵן גּוֹבָא דִּ
א  מְשָׁ שִׁ עֵין  יַת  15 וַחֲפָא  כֵן:  יְהֵי 
אַרְעָא  וַחֲשׁוֹכַת  דְכָל־אַרְעָא 
וְיַת  דְאַרְעָא  א  בָּ ל־עֶשְׂ כָּ יַת  וַאֲכַל 
א  רְדָּ בַּ אַר  אַשְׁ י  דִּ אִילָנָא  ירֵי  ל־פֵּ כָּ
אִילָנָא  בְּ ל־יְרוֹקָא  כָּ אַר  תְּ אִשְׁ וְלָא 
כָל־אַרְעָא  בְּ דְחַקְלָא  א  בָּ וּבְעֶשְׂ
דְמִצְרָיִם: 16 וְאוֹחִי פַרְעֹה לְמִקְרֵי 
קֳדָם  חָבִית  וַאֲמַר  וּלְאַהֲרֹן  ה  לְמֹשֶׁ
בוֹק  שְׁ 17 וּכְעַן  וּלְכוֹן:  אֱלָהֲכוֹן  יְיָ 
וְצַלּוֹ  הָדָא  זִמְנָא  רַם  בְּ חוֹבִי  עַן  כְּ
י לְחוֹד יַת  י מִנִּ קֳדָם יְיָ אֱלָהֲכוֹן וְיַעְדֵּ
רְעֹה  וַת פַּ מוֹתָא הָדֵין: 18 וּנְפַק מִלְּ

י קֳדָם יְיָ: וְצַלִּ

ם  לַח גַּ י אֶשְׁ כֶם. אַף כִּ ח אֶתְכֶם וְאֶת־טַפְּ לַּ ר אֲשַׁ אֲשֶׁ 10 כַּ
י רָעָה נֶגֶד  ם: רְאוּ כִּ ר אֲמַרְתֶּ אֲשֶׁ קָר, כַּ אֶת הַצֹּאן וְאֶת הַבָּ
י: כּוֹכָב אֶחָד יֵשׁ  מַעְתִּ דָה5 שָׁ תַרְגּוּמוֹ. וּמִדְרַשׁ אַגָּ נֵיכֶם. כְּ פְּ
נִינוּת  אִיצְטַגְּ רְעֹה: רוֹאֶה אֲנִי בָּ מוֹ "רָעָה", אָמַר לָהֶם פַּ ְ שּׁ שֶׁ
ר, וְהוּא סִימַן  דְבָּ מִּ י, אוֹתוֹ כוֹכָב עוֹלֶה לִקְרַאתְכֶם בַּ לִּ שֶׁ
דוֹשׁ  הַקָּ שׁ  וּבִקֵּ עֵגֶל  בָּ רָאֵל  יִשְׂ חָטְאוּ  וּכְשֶׁ וַהֲרִיגָה.  ם  דָּ
ה יֹאמְרוּ  תוֹ: "לָמָּ תְפִלָּ ה בִּ רוּךְ־הוּא לְהָרְגָם, אָמַר מֹשֶׁ בָּ
אָמַר לָהֶם:  רָעָה הוֹצִיאָם"6 — זוֹ הִיא שֶׁ מִצְרַיִם לֵאמֹר בְּ
חֶם ה' עַל הָרָעָה",  נָּ ד — "וַיִּ נֵיכֶם". מִיָּ י רָעָה נֶגֶד פְּ "רְאוּ כִּ
וְזֶהוּ  אוֹתָם.  עַ  יְהוֹשֻׁ ל  מָּ שֶׁ מִילָה,  לְדַם  ם  הַדָּ אֶת  וְהָפַךְ 
מֵעֲלֵיכֶם"7,  מִצְרַיִם  ת  אֶת־חֶרְפַּ לּוֹתִי  גַּ "הַיּוֹם  אֱמַר:  נֶּ שֶׁ
ר:  דְבָּ מִּ בַּ עֲלֵיכֶם  רוֹאִין  אָנוּ  ם  דָּ לָכֶם:  אוֹמְרִים  שׁהָיוּ 

א  אֶלָּ כֶם,  עִמָּ ף  הַטָּ לְהוֹלִיךְ  ם  אֲמַרְתֶּ ר  אֲשֶׁ כַּ כֵן.  לאֹ   11
ים.  ם מְבַקְשִׁ י אֹתָהּ אַתֶּ בָרִים וְעִבְדוּ אֶת־ה'": כִּ "לְכוּ־נָא הַגְּ
רֶךְ  חָה לֵאלֹהֵינוּ" — וְאֵין דֶּ ה — "נִזְבְּ ם עַד הֵנָּ תֶּ שְׁ קַּ אוֹתָהּ בִּ
ף לִזְבּחַֹ: וַיְגָרֶשׁ אֹתָם. הֲרֵי זֶה לָשׁוֹן קָצֵר, וְלֹא פֵרַשׁ  הַטָּ
ה: 13 וְרוחַּ  ת הָאַרְבֶּ בִיל מַכַּ שְׁ ה. בִּ אַרְבֶּ מִי הַמְגָרֵשׁ: 12 בָּ
א כְנֶגְדּוֹ,  בָּ ה. לְפִי שֶׁ א אֶת הָאַרְבֶּ דִים. רוּחַ מִזְרָחִית נָשָׂ הַקָּ
מָקוֹם  פֹרָשׁ בְּ מְּ מוֹ שֶׁ דְרוֹמִית מַעֲרָבִית הָיְתָה, כְּ צְרַיִם בִּ מִּ שֶׁ
ימֵי יוֹאֵל,  הָיָה בִּ ן. וְאוֹתוֹ שֶׁ אַחֵר8: 14 וְאַחֲרָיו לאֹ יִהְיֶה־כֵּ
הָיָה  שֶׁ לָמַדְנוּ,  מִן־הָעוֹלָם"9,  נִהְיָה  לֹא  מֹהוּ  "כָּ אֱמַר:  נֶּ שֶׁ
מִינִין  יְדֵי  הָיָה עַל  יוֹאֵל  ל  שֶׁ י אוֹתוֹ  כִּ ה,  מֹשֶׁ ל  ֶ מִשּׁ בֵד  כָּ
ה  ל מֹשֶׁ זָם. אֲבָל שֶׁ ה, יֶלֶק, חָסִיל, גָּ הָיוּ יַחַד: אַרְבֶּ ה, שֶׁ הַרְבֵּ
ל מִין אֶחָד, וְכָמוֹהוּ לֹא הָיָה וְלֹא יִהְיֶה:  א שֶׁ לֹא הָיָה אֶלָּ

לַעַז10: ל־יֶרֶק. עָלֶה יָרוֹק. וירדור"א בְּ 15 כָּ
ט.   ה,  יהושע   .7 יב.   לב,  שמות   .6 שצב.   רמז  לב  סימן  שמות  ילקוט   .5 

8. עיין רש"י במדבר לד, ג.  9. יואל ב, ב.  10. צִמְחִיָּה יְרֻקָּה.
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10 Pharaoh said to them sarcastically, “Yes, of course! May God be with you 
when I let you leave with your children, and your animals, as well!” Angrily, he 
continued: “I have no intention of letting your children go, for you do not need 
them to perform your religious rites in the desert! The fact that you are asking to 
take them reveals your true intentions: You are not planning on going for a three-
day holiday; you are planning to flee the country altogether! Therefore, watch 
out! Your evil intent will backfire and I will not let you go at all! Furthermore, I 
am warning you: look, a bad omen, the star Ra’ah [‘evil’], which foretells blood 
and slaughter, is rising against you in the desert. It will be perilous for you to 
journey now. 
11 As I said, it is not at all as you say—that your children have to accompany you! 
You menfolk go and serve God, for that is what you are asking for! You are ask-
ing to sacrifice; children do not sacrifice!” And with that, Moses and Aaron were 
expelled from Pharaoh’s presence.
Second Reading 12 So, on the 8th of Shevat, God said to Moses, “Raise your arm 
over the land of Egypt for the locusts, so that they will come up over the land of 
Egypt. They will eat all the grass in the land, whatever the hail left behind.” 
13 Moses raised his staff over the land of Egypt, and all that day and night God 
directed an east wind over the land. When morning came, the east wind had 
carried the locusts into the country. 
14 The locusts came up over the whole land of Egypt and descended over all 
the territory of Egypt, very severely; never before had there been such a plague 
of locusts, and never again will there be anything like it—that such complete 
devastation be caused by only one species of locust. 
15 They covered the entire surface of the land so that the land became dark. 
They ate all the grass of the land and all the fruit of the trees that the hail 
had left over; no greenery was left on the trees or among the grass of the field, 
throughout all the land of Egypt. 
16 Pharaoh hastily summoned Moses and Aaron and said, “I have sinned 
against God, your God, and against you. 
17 So now, please forgive my offense just this once, and entreat God, your God, 
just to remove this death from me!” 
18 Moses left Pharaoh’s presence and pleaded with God. 
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11 You menfolk go and serve God: Pharaoh indeed 
thought that religious life and communion with God 
was the exclusive province of the adult male popula-
tion. Judaism, however, insists that all sectors of the 
populace can and should participate in religious life 
and experience. As Moses put it,12 “We will go with 
our young people and with our elders. We will go 

with our sons and with our daughters,” and only thus 
will it be “a festival of God for us.” This egalitarian 
approach to the privileges and responsibilities of Di-
vine consciousness is especially pertinent in our gen-
eration, inasmuch as we are on the threshold of the 
messianic redemption, when the knowledge of God 
will become truly universal.13

12. Above, v. 9.  13. Likutei Sichot, vol. 26, p. 400.
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11. שמות כג, לא.  12. צפניה ב, ה.  13. ישעיה יג, כ.  14. שמואל־ב כב, מ.  15. שמות רבה יד, א.  16. דברים כח, כט.  17. קְבוּצָה שֶׁל שְׁלֹשָׁה.  18. קְבוּצָה 
שֶׁל שִׁבְעָה.

בא

 ONKELOS  ה  אַרְבֶּ֔ אֶת־הָ֣ וַיִּשָּׂא֙  ד  מְאֹ֔ חָזָק֣  רֽוּחַ־יָם֙  יְהָֹוה֤  ךְ  וַיַּֽהֲפֹ֨  19

גְּב֥וּל  ל  בְּכֹ֖ ד  אֶחָ֔ אַרְבֶּ֣ה  נִשְׁאַר֙  לֹ֤א  סּ֑וּף  יָמָּ֣ה  הוּ  וַיִּתְקָעֵ֖
ח אֶת־ וְלֹ֥א שִׁלַּ֖ ה  פַּרְעֹ֑ יְהָֹו֖ה אֶת־לֵב֣  וַיְחַזֵּק֥   20 יִם:  מִצְרָֽ

ל: פ בְּנֵי֥ יִשְׂרָאֵֽ
וִי֥הִי  יִם  עַל־הַשָּׁמַ֔ יָדְֽךָ֙  נְטֵ֤ה  ה  אֶל־מֹשֶׁ֗ יְהָֹוה֜  אמֶר  וַיֹּ֨  21

אֶת־ מֹשֶׁ֛ה  וַיֵּט֥   22 שֶׁךְ:  חֹֽ שׁ  וְיָמֵ֖ יִם  מִצְרָ֑ רֶץ  עַל־אֶ֣ שֶׁךְ  חֹ֖
יִם  מִצְרַ֖ רֶץ  בְּכָל־אֶ֥ שֶׁךְ־אֲפֵלָ֛ה  חֹֽ י  וַיְהִ� יִם  עַל־הַשָּׁמָ֑ יָד֖וֹ 
מוּ  וְלֹא־קָ֛ יו  אֶת־אָחִ֗ ישׁ  אִ֣ לֹֽא־רָא֞וּ   23 ים:  יָמִֽ שְׁל֥שֶׁת 
יָה  הָ֥ ל  יִשְׂרָאֵ֛ �י  וּֽלְכָל־בְּנֵ ים  יָמִ֑ שְׁל֣שֶׁת  יו  מִתַּחְתָּ֖ ישׁ   אִ֥

ם: א֖וֹר בְּמֽוֹשְׁבֹתָֽ

He was bound to do so by any natural connection be-
tween Him and us, but rather despite it; His essence was 
not beholden to this natural connection. He thereby 
rooted us in His essence, deeper than we were rooted 
by virtue of the natural, parent-child connection.
Once we were rooted in God’s essence, we became one 
with Him. From then on, it became impossible for us 
to really oppose our connection with God, since this 
connection has become part of our essence. Practically 
speaking, this is what made us into God’s “slaves,” so 
to speak, ultimately devoid of any desire or will other 
than to see His desires and will carried out.22

Of course, we can go through the motions of opposing 
our essential connection to God, but this is only su-
perficial. Sooner or later, our deep, inner essence will 
surface, and this will make us all indeed be worthy of 
being redeemed.23

There was light for all the Israelites in their dwell-
ings: The Egyptians, like many ancient peoples, as-
sumed that the opposing forces of day and night, light 
and darkness, were the manifestation of two opposing 
deities. God therefore caused darkness and light to oc-
cur simultaneously, so they could see that nature is 
ruled by one, supreme power.24

יף  קִּ תַּ מַעַרְבָא  רוּחַ  יְיָ  19 וַהֲפַךְ 

א  א וּנְטַל יַת גּוֹבָא וּרְמָהִי לְיַמָּ לַחְדָּ

כָל־ אַר גּוֹבָא חַד בְּ תְּ דְסוּף לָא אִשְׁ

יַת  יְיָ  יף  20 וְתַקֵּ מִצְרָיִם:  חוּם  תְּ

נֵי  בְּ יַת  ח  לַּ שַׁ וְלָא  דְפַרְעֹה  א  לִבָּ

ה אֲרֵם  יְיָ לְמֹשֶׁ רָאֵל: 21 וַאֲמַר  יִשְׂ

חֲשׁוֹכָא  וִיהֵי  א  מַיָּ שְׁ צֵית  עַל  יְדָךְ 

י  יֶעְדֵּ דְּ תַר  בָּ דְמִצְרָיִם  אַרְעָא  עַל 

יַת  ה  מֹשֶׁ 22 וַאֲרֵם  לֵילְיָא:  קְבַל 

חֲשׁוֹךְ  וַהֲוָה  א  מַיָּ שְׁ צֵית  עַל  יְדֵהּ 

לָתָא  תְּ דְמִצְרַיִם  כָל־אַרְעָא  בְּ קְבַל 

אֲחוּהִי  יַת  בַר  גְּ חֲזוֹ  23 לָא  יוֹמִין: 

לָתָא  תְּ חוֹתוֹהִי  מִתְּ אֱנַשׁ  קָמוּ  וְלָא 

הֲוָה  רָאֵל  יִשְׂ נֵי  וּלְכָל־בְּ יוֹמִין 

מוֹתְבָנֵיהוֹן: נְהוֹרָא בְּ

ם  יָּ שֶׁ אֲנִי  אוֹמֵר  סּוּף.  ה  יָמָּ מַעֲרָבִי:  רוּחַ  יָם.  רוּחַ   19
רוֹמִית,  דְּ ל־רוּחַ  כָּ נֶגֶד  כְּ עֲרָב,  מַּ בַּ מִקְצָתוֹ  הָיָה  סוּף 
קָעוֹ  תְּ יָם  רוּחַ  לְפִיכָךְ,  רָאֵל,  יִשְׂ אֶרֶץ  ל  שֶׁ זְרָח  מִּ בַּ וְגַם 
חוּמִין,  תְּ לְעִנְיָן  מָצִינוּ  וְכֵן  נֶגְדּוֹ.  כְּ סּוּף,  ה  יָמָּ בְּ ה  לָאַרְבֶּ
וְעַד־יָם  ם־סוּף  "מִיַּ אֱמַר:  נֶּ שֶׁ מִזְרָח,  לְצַד  פּוֹנֶה  הוּא  שֶׁ
עֲרָב  מַּ ים בַּ תִּ לִשְׁ ם פְּ יָּ זְרָח לְמַעֲרָב, שֶׁ ים"11 — מִמִּ תִּ לִשְׁ פְּ
רֵתִים"12:  ם גּוֹי כְּ בֵי חֶבֶל הַיָּ ים: "יֹשְׁ תִּ פְלִשְׁ אֱמַר בִּ נֶּ הָיָה, שֶׁ
מֵהֶם:  לְחוּ  מָּ שֶׁ לוּחִים  הַמְּ אַף  אֶחָד.  ה  אַרְבֶּ אַר  נִשְׁ לאֹ 
ל  כּוֹ שֶׁ ךְ, יוֹתֵר מֵחֶשְׁ יךְ עֲלֵיהֶם חֹשֶׁ ךְ. וְיַחֲשִׁ 21 וְיָמֵשׁ חשֶֹׁ
מוֹ  יךְ עוֹד: וְיָמֵשׁ. כְּ ל לַיְלָה יַאֲמִישׁ וְיַחֲשִׁ ךְ שֶׁ לַיְלָה, וְחֹשֶׁ
אֵין  ה חֲסֵרוֹת אָלֶ"ף, לְפִי שֶׁ בוֹת הַרְבֵּ 'וִיאָמֵשׁ'. יֶשׁ־לָנוּ תֵּ
עַל  יד  מַקְפִּ תוּב  הַכָּ אֵין  ךְ  ל־כָּ כָּ רֶת  נִכֶּ הָאָלֶ"ף  הֲבָרַת 
מוֹ 'לֹא יֶאֱהָל'  ם עֲרָבִי"13, כְּ גוֹן: "וְלֹא־יַהֵל שָׁ חֶסְרוֹנָהּ, כְּ
אַזְרֵנִי'.  'וַתְּ מוֹ  רֵנִי חַיִל"14, כְּ זְּ ה אָהֳלוֹ. וְכֵן "וַתַּ יַטֶּ — לֹא 
תַר  מוֹ: "לָא יָמִישׁ" — "בָּ ם לְשׁוֹן הֲסָרָה, כְּ רְגֵּ וְאֻנְקְלוֹס תִּ
אֲבָל  הַיּוֹם.  לְאוֹר  סָמוּךְ  יעַ  גִּ יַּ שֶׁ כְּ לֵילְיָא",  קְבַל  י  יֶעְדֵּ דְּ

הוּא  שֶׁ לְפִי  "וְיָמֵשׁ",  ל  שֶׁ י"ו  הַוָּ עַל  ב  ָ מְיֻשּׁ בּוּר  הַדִּ אֵין 
דָה15 פּוֹתְרוֹ, לְשׁוֹן  ךְ". וּמִדְרַשׁ אַגָּ כָתוּב אַחַר "וִיהִי חֹשֶׁ
הָיָה  ל וְעָב, עַד שֶׁ פוּל וּמְכֻפָּ הָיָה כָּ הֳרַיִם"16, שֶׁ צָּ שׁ בַּ ֵ "מְמַשּׁ
ךְ  ת יָמִים וְגוֹ'. חֹשֶׁ לשֶֹׁ ךְ־אֲפֵלָה...שְׁ שׁ: 22 וַיְהִי חשֶֹׁ בּוֹ מַמָּ
ת יָמִים,  לֹשֶׁ לּאֹ רָאוּ אִישׁ אֶת אָחִיו אוֹתָן שְׁ ל אֹפֶל, שֶׁ שֶׁ
לּאֹ  שֶׁ זֶה,  עַל  ל  מֻכְפָּ ךְ  חֹשֶׁ אֲחֵרִים,  יָמִים  ת  לֹשֶׁ שְׁ וְעוֹד 
ב אֵין יָכוֹל לַעֲמוֹד, וְעוֹמֵד אֵין  יו — יוֹשֵׁ חְתָּ קָמוּ אִישׁ מִתַּ
רָאֵל  הָיוּ בְיִשְׂ ךְ? שֶׁ ב. וְלָמָה הֵבִיא עֲלֵיהֶם חֹשֶׁ יָכוֹל לִישֵׁ
וּמֵתוּ  לָצֵאת,  רוֹצִים  הָיוּ  וְלֹא  עִים,  רְשָׁ הַדּוֹר  אוֹתוֹ  בְּ
לָתָם,  מַפָּ לּאֹ יִרְאוּ מִצְרַיִם בְּ דֵי שֶׁ ת יְמֵי אֲפֵלָה, כְּ לֹשֶׁ שְׁ בִּ
רָאֵל וְרָאוּ  שׂוּ יִשְׂ חִפְּ מוֹנוּ. וְעוֹד, שֶׁ וְיֹאמְרוּ: אַף הֵן לוֹקִין כָּ
צְאוּ וְהָיוּ שׁוֹאֲלִין מֵהֶן, וְהָיוּ אוֹמְרִים:  יָּ לֵיהֶם, וּכְשֶׁ אֶת כְּ
בֵיתְךָ, וּבְמָקוֹם  לוּם! אוֹמֵר לוֹ: אֲנִי רְאִיתִיו בְּ יָדֵינוּ כְּ אֵין בְּ
ל יָמִים. טירציינ"א  לּוּשׁ שֶׁ ת יָמִים. שִׁ לשֶֹׁ לוֹנִי הוּא: שְׁ פְּ

ל  כָל־מָקוֹם, שייטיינ"א18 שֶׁ בְעַת יָמִים" בְּ לַעַז17, וְכֵן "שִׁ בְּ

יָמִים:
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19 God thereupon reversed the wind direction, causing a very strong west wind 
to blow, and it carried away the locusts and plunged them into the eastern arm 
of the Sea of Reeds, the Gulf of Aqaba. Not a single locust remained within all 
Egypt’s borders—not even those the Egyptians had killed and salted. 
20 But once again God hardened Pharaoh’s heart, and he did not let the Israel-
ites leave.

The Ninth plague: Darkness
21 On the 15th of Shevat, God told Moses to announce the ninth plague—dark-
ness. On the 8th of Adar, after the warning period was over, God said to Mo-
ses, “Raise your arm towards the sky so that there will be darkness upon the 
land of Egypt, and the darkness will be darker than night—so dark that it will 
be palpable.” 
22 So Moses raised his hand towards the sky. This plague lasted for only six 
days rather than a full week:14 First, there was an opaque darkness in all the land 
of Egypt for three days. 
23 No Egyptian man could see his brother, even by firelight, but the darkness 
did not obstruct the Israelites’ vision. During these first three days,15 the Israelites 
who did not want to leave Egypt—four-fifths of the population—died.16 This hap-
pened specifically when the Egyptians could not see it so they should not be able 
to think that these Jews were dying of the same cause that the Egyptians died of 
during the plagues. For the next three days, the darkness became so palpable that 
no Egyptian who was sitting when it started could rise from his place, and no 
Egyptian who was standing when it started could sit down. The Israelites, how-
ever, canvassed the Egyptians’ dwellings freely during these three days,17 taking 
note of the Egyptians’ possessions and where they kept them. Furthermore, dur-
ing these six days, there was light for all the Israelites in their dwellings; the 
darkness did not cover the district of Goshen.18

23 The Israelites who did not want to leave...died: 
In the Exodus from Egypt, God did not force those 
Jews that did not want to leave to do so. By choosing 
to remain in Egypt, these individuals denied the pur-
pose of their existence; their lives lost their meaning 
and had to be ended. This process purified the Jewish 
people, much as wine becomes purified as the dregs 
and other impurities settle over time.19

In contrast, in the future redemption from the present 
and final exile, even those Jews who do not conscious-
ly want to be redeemed will be taken out of exile.20

The Jews of the Exodus were able to choose not to be 
redeemed because the connection between God and 
the Jewish people at that time was the “natural” one 
between “parent” and “child”; in God’s own words to 

Pharaoh: “My firstborn son is Israel, and I am telling 
you to send forth My son.”21 Parents and children are 
bound to each other naturally and inseparably. None-
theless, a child can chose not to honor this connection 
and rebel against his parent. By exercising their free 
choice and opposing their natural connection to God, 
the Jews in Egypt succeeded in overriding it.
But when God gave the Torah, He established a con-
nection with us that transcended the previous, natural 
connection. When we exercise our free will, we reveal 
our essence, which transcends our nature. This is evi-
denced by the fact that we can choose to do something 
that contravenes our natural predilections. Similarly, 
when God chose us of His own free will to be His 
people and gave us the Torah, He did so not because 

14. Likutei Sichot, vol. 31, p. 35, note 19.  15. Likutei Sichot, vol. 31, p. 46, note 8.  16. Rashi on 13:18, below.  17. Likutei Sichot, vol. 
31, p. 46, note 8.  18. Likutei Sichot, vol. 31, pp. 46-48.  19. Ma’amarei Admor HaZaken HaKetzarim, pp. 445-446.  20. See Rashi on 
Deuteronomy 30:3; Isaiah 27:13; Tanya, ch. 39, etc.  21. Above, 4:22-23.  22. Below, 20:2.  23. Likutei Sichot, vol. 11, pp. 1-7.  24. Or 
HaTorah, Bo, p. 250; Sefer HaMa’amarim 5663, pp. 83-34.
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 RASHI 

19. כַּף רֶגֶל.

בא

 ONKELOS  אמֶר֙ לְכוּ֙ עִבְד֣וּ אֶת־ ה וַיֹּ֨ ה אֶל־מֹשֶׁ֗ א פַרְעֹ֜ שלישי 24 וַיִּקְרָ֨
ם:  עִמָּכֶֽ יֵלֵךְ֥  ם  גַּֽם־טַפְּכֶ֖ יצָֻּ֑ג  ם  וּבְקַרְכֶ֖ אנְכֶ֥ם  צֹֽ ק  רַ֛  יְהָֹוה֔ 
וְעֹלֹ֑ת  ים  זְבָחִ֣ נוּ  בְּיָדֵ֖ ן  תִּתֵּ֥ ה  גַּם־אַתָּ֛ ה  מֹשֶׁ֔ אמֶר  וַיֹּ֣  25

לֹ֤א  נוּ  עִמָּ֗ יֵלֵךְ֣  נוּ  וְגַם־מִקְנֵ֜  26 ינוּ:  אֱלֹהֵֽ יהוָֹה֥  לַֽ ינוּ  וְעָשִׂ֖
אֱלֹהֵ֑ינוּ  אֶת־יְהָֹוה֣  ד  עֲבֹ֖ לַֽ ח  נִקַּ֔ נּוּ  מִמֶּ֣ י  כִּ֚ ה  פַּרְסָ֔ תִשָּׁאֵר֙ 
מָּה:  שָֽׁ נוּ  עַד־בֹּאֵ֖ אֶת־יְהָֹוה֔  עֲבֹד֙  ה־נַּֽ מַֽ ע  לֹֽא־נֵדַ֗ וַֽאֲנַחְ֣נוּ 
ם:  לְשַׁלְּחָֽ ה  אָבָ֖ וְלֹ֥א  ה  פַּרְעֹ֑ אֶת־לֵב֣  יְהָֹו֖ה  וַיְחַזֵּק֥   27 

סֶף֙  אַל־תֹּ֨ לְךָ֗  מֶר  הִשָּׁ֣ עָלָ֑י  מֵֽ לֵךְ֣  ה  פַרְעֹ֖ אמֶר־ל֥וֹ  וַיֹּֽ  28

ה  אמֶר מֹשֶׁ֖ וַיֹּ֥  29 פָנַ֖י תָּמֽוּת:  תְךָ֥  רְאֹֽ בְּי֛וֹם  י  כִּ֗ י  פָּנַ֔ רְא֣וֹת 
ף ע֖וֹד רְא֥וֹת פָּנֶֽיךָ: פ רְתָּ לֹֽא־אֹסִ֥ כֵּ֣ן דִּבַּ֑

עַל־ יא  אָבִ֤ אֶחָד֙  נֶ֤֥גַע  ע֣וֹד  ה  אֶל־מֹשֶׁ֗ יְהָֹוה֜  אמֶר  וַיֹּ֨  11:1

לְּח֔וֹ  ם מִזֶּה֑ כְּשַׁ֨ ן יְשַׁלַּ֥ח אֶתְכֶ֖ חֲרֵי־כֵ֕ יִם אַֽ פַּרְעֹה֙ וְעַל־מִצְרַ֔
הָעָ֑ם  בְּאָזְנֵי֣  דַּבֶּר־נָ֖א   2 מִזֶּהֽ:  ם  אֶתְכֶ֖ שׁ  יְגָרֵ֥ שׁ  גָּרֵ֛ ה  כָּלָ֕
כְּלֵי־ הּ  רְעוּתָ֔ ת  מֵאֵ֣ וְאִשָּׁה֙  הוּ  רֵעֵ֗ ת  מֵאֵ֣  | ישׁ  אִ֣ וְיִשְׁאֲל֞וּ 
יִם  ם בְּעֵינֵי֣ מִצְרָ֑ ן הָעָ֖ ן יְהָֹוה֛ אֶת־חֵ֥ ב: 3 וַיִּתֵּ� סֶף וּכְלֵי֥ זָהָֽ כֶ֖
י־ יִם בְּעֵינֵי֥ עַבְדֵֽ רֶץ מִצְרַ֔ ה גָּד֤וֹל מְאֹד֙ בְּאֶ֣ ישׁ מֹשֶׁ֗ גַּם֣ | הָאִ֣

ם: ס ה וּבְעֵינֵי֥ הָעָֽ פַרְעֹ֖


וַאֲמַר  ה  לְמֹשֶׁ פַרְעֹה  24 וּקְרָא 
נְכֽוֹן  עָֽ לְחוֹד  יְיָ  קֳדָם  פְלָחוּ  אִיזִילוּ 
יֵיזִיל  טַפְלְכוֹן  אַף  בוּקוּ  שְׁ וְתוֹרֵיכוֹן 
אַתְּ  אַף  ה  מֹשֶׁ 25 וַאֲמַר  כוֹן:  עִמְּ
וַעֲלָוָן  ין  קֻדְשִׁ נִכְסַת  ידָנָא  בִּ ן  תֵּ תִּ
26 וְאַף  אֱלָהָנָא:  יְיָ  קֳדָם  וְנַעֲבֵיד 
אַר  תְּ תִשְׁ לָא  נָא  עִמָּ יֵיזִיל  עִירָנָא  בְּ
נַסְבִין  אֲנַחְנָא  הּ  מִנֵּ אֲרֵי  עַם  מִדַּ
וַאֲנַחְנָא  אֱלָהָנָא  יְיָ  קֳדָם  לְמִפְלַח 
פְלַח קֳדָם  יַדְעִין מַה־נִּ אֲנַחְנָא  לֵית 
יף  27 וְתַקֵּ ן:  לְתַמָּ מֵיתָנָא  עַד  יְיָ 
אֲבָא  וְלָא  דְפַרְעֹה  א  לִבָּ יַת  יְיָ 
רְעֹה  חוּתְהוֹן: 28 וַאֲמַר לֵהּ פַּ לְּ לְשַׁ
לָא  לָךְ  ר  מַּ אִסְתַּ י  וָּ מֵעִלַּ אִיזֵיל 
יוֹמָא  בְּ אֲרֵי  י  אַפַּ לְמֶחֱזֵי  תוֹסִיף 
ה  מוּת: 29 וַאֲמַר מֹשֶׁ י תְּ תֶחֱזֵי אַפַּ דְּ
עוֹד  אוֹסִיף  לָא  א  ילְתָּ מַלֵּ יָאוּת 
ה  ךְ: 11:1 וַאֲמַר יְיָ לְמֹשֶׁ לְמֶחֱזֵי אַפָּ
רְעֹה  פַּ עַל  אַיְתֵי  חַד  שׁ  מַכְתַּ עוֹד 
יַתְכוֹן  ח  לַּ יְשַׁ ן  כֵּ תַר  בָּ מִצְרַיִם  וְעַל 
רָכָא  תָּ מִירָא  גְּ חוּתֵהּ  לָּ שַׁ כְּ א  מִכָּ
עַן  כְּ יל  2 מַלֵּ א:  מִכָּ יַתְכוֹן  יְתָרֵךְ 
בַר מִן חַבְרֵהּ  אֲלוּן גְּ א וְיִשְׁ קֳדָם עַמָּ
כְסָף  דִּ מָנִין  הּ  חֲבִרְתַּ מִן  תָא  וְאִתְּ
א  עַמָּ יַת  יְיָ  3 וִיהַב  דְהָב:  דִּ וּמָנִין 
בְרָא  גַּ אַף  מִצְרָאֵי  עֵינֵי  בְּ לְרַחֲמִין 
אַרְעָא דְמִצְרַיִם  א בְּ ה רַב לַחְדָּ מֹשֶׁ

א: עֵינֵי עַבְדֵי פַרְעֹה וּבְעֵינֵי עַמָּ בְּ

ן.  תֵּ תִּ ה  ם־אַתָּ גַּ  25 מְקוֹמוֹ:  בִּ ג  מֻצָּ יְהֵא  ג.  יֻצַּ  24
ן:  תֵּ תִּ ךָ  לְּ ֶ מִשּׁ ם  גַּ א  אֶלָּ נוּ,  עִמָּ יֵלֵךְ  קְנֵנוּ  מִּ שֶׁ ךָ  דַיֶּ לֹא 

 

מַה־ לאֹ־נֵדַע  לַעַז19:  בְּ רֶגֶל, פלנט"א  רְסַת  פַּ רְסָה.  פַּ  26
יוֹתֵר  נּוּ  מִמֶּ אַל  יִשְׁ א  מֶּ שֶׁ הָעֲבוֹדָה,  ד  כְבַּ תִּ ה  מָּ כַּ עֲבֹד.  נַּ
רְתָּ  , וּבִזְמַנּוֹ דִבַּ רְתָּ . יָפֶה דִבַּ רְתָּ בַּ ן דִּ יָדֵינוּ: 29 כֵּ שׁ בְּ יֵּ ֶ ה־שּׁ מִמַּ

מִירָא".  לָה. "גְּ נֶיךָ: 1 כָּ לּאֹ אוֹסִיף עוֹד רְאוֹת פָּ — אֱמֶת, שֶׁ
לְשׁוֹן  א  אֶלָּ "נָא"  אֵין  ר־נָא.  בֶּ דַּ  2 ח:  לַּ יְשַׁ כֶם  לְּ כֻּ לִיל,  כָּ
יֹאמַר  לּאֹ  שֶׁ ךְ,  כָּ עַל  הִזְהִירָם  ךְ,  מִמָּ ה  שָׁ בַקָּ בְּ ה —  שָׁ קָּ בַּ
ם  קִיֵּ אוֹתָם" —  וְעִנּוּ  "וַעֲבָדוּם  אַבְרָהָם:  יק —  צַדִּ אוֹתוֹ 

הֶם: ם בָּ דוֹל" — לֹא קִיַּ רְכוּשׁ גָּ הֶם, "וְאַחֲרֵי כֵן יֵצְאוּ בִּ בָּ

[28-29] Pharaoh said, “The day you see my face 
you will die!” Moses replied, “You have spoken 
rightly”: In the context of Pharaoh representing 
his source in holiness,29 he was here warning Mo-
ses that no one can behold his inner source—God’s 
transcendence—and live.30 Moses agreed that this 
is so: no finite, created being can experience God’s 

infinity and continue existing as a finite being; he 
will perforce be absorbed into God’s infinity. How-
ever, God is not bound by His own rules; he can 
override logic and grant an individual the ability 
to paradoxically “survive” this experience, as He 
did here with Moses, in order to allow him to break 
Pharaoh at the core of his being.31

29. See above, on 10:1.  30. See below, 33:20.  31. Sefer HaSichot 5752, vol. 1, p. 283. 
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Third Reading 24 On the 13th of Adar, the last day of darkness, Pharaoh called 
for Moses and said, “Go, serve God—only your flocks and cattle shall remain 
behind to ensure your return. Even your children may go with you.” 
25 Moses replied, “Not only will our flocks and cattle go with us, you will even 
provide us with some of your animals for sacrifices and ascent-offerings so that 
we may offer them up to God, our God. 
26 Our livestock must also go along with us, not a hoof shall remain, for some 
of them we must take for the service of God, our God, and we will not know 
with what we will serve God until—i.e, how many sacrifices He will require—
we arrive there. Maybe He will require more than just our own animals.” 
27 Yet God toughened Pharaoh’s heart and he was not willing to let the 
people leave. 
28 Pharaoh then said to Moses, “Leave my presence! Take care never to see my 
face again, for the day you see my face you will die!” 
29 Moses replied, “You have spoken rightly only in that once I leave, I will 
never see your face again.”

The Tenth Plague: The Firstborn
11:1 Just at that moment, while Moses and Aaron were still standing in front of 
Pharaoh, God said to Moses, “One more plague I shall send upon Pharaoh and 
upon Egypt: I will kill every firstborn at exactly midnight of the 15th of Nisan. Af-
ter that, he will send you forth from this place. And when he sends you forth, 
he will utterly drive all of you out of here. 
2 Please speak to the people and let them request—each man from his friend 
and every woman from her friend—utensils of silver and gold. This way their 
forefather Abraham will not be able to accuse Me of only fulfilling My promise to 
enslave his descendants and not My promise to enrich them when they leave.”25 
3 Later, after Moses left Pharaoh’s court, he conveyed this instruction to the people, 
and they carried it out without delay.26 Since they had inspected the Egyptians’ 
homes during the plague of darkness,27 they knew where their utensils and valu-
ables were kept. So if they asked for something and the Egyptians denied having 
it, they could reply that they know they have it and even where it is kept.28 Despite 
this, God made the people find favor in the eyes of the Egyptians. Moreover, 
by this time, Moses himself was highly esteemed in the land of Egypt, both by 
Pharaoh’s courtiers and by the people.



25. Above, 3:21-22; see Genesis 15:13-14.  26. Sefer HaSichot 5751, vol. 1, p. 271, note 5.  27. Above, 10:22.  28. Rashi on 10:22, 
above.  
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 RASHI 

20. יהושע ו, טו.  21. תהלים קכד, ג.  22. ברכות ד, א.  23. יהושע י, כא.  24. שמואל־ב ה, כד.  25. ישעיה מא, טו.  26. משלי כא, ה.  27. משלי י, ד.  

בא

 ONKELOS  יְלָה  הַלַּ֔ ת  חֲצֹ֣ כַּֽ יְהָֹוה֑  ר  אָמַ֣ ה  כֹּ֖ ה  מֹשֶׁ֔ אמֶר  וַיֹּ֣  4 רביעי 
רֶץ  בְּאֶ֣ כָּל־בְּכוֹר֘  וּמֵ֣ת   5 יִם:  מִצְרָֽ בְּת֥וֹךְ  א  יוֹצֵ֖ אֲנִי֥ 
בְּכ֣וֹר  ד  עַ֚ עַל־כִּסְא֔וֹ  הַיּשֵׁ֣ב  פַּרְעֹה֙  מִבְּכ֤וֹר  יִם֒  מִצְרַ֒
ה:  בְּהֵמָֽ בְּכ֥וֹר  ל  וְכֹ֖ יִם  רֵחָ֑ הָֽ ר  אַחַ֣ ר  אֲשֶׁ֖ ה   הַשִּׁפְחָ֔
הוּ֙  כָּמֹ֨ אֲשֶׁ֤ר  יִם  מִצְרָ֑ רֶץ  בְּכָל־אֶ֣ ה  גְדֹלָ֖ ה  צְעָקָ֥ ה  יְתָ֛ וְהָֽ  6
ל לֹ֤א  יִשְׂרָאֵ֗ בְּנֵי֣   | ל  וּלְכֹ֣  7 ף:  תֹסִֽ הוּ לֹ֥א  וְכָמֹ֖ תָה  הְיָ֔ נִֽ לֹ֣א 
דְע֔וּן אֲשֶׁר֙  עַן֙ תֵּֽ ה לְמַ֨ ישׁ וְעַד־בְּהֵמָ֑ לֶב֙ לְשֹׁנ֔וֹ לְמֵאִ֖ יֶחֱֽרַץ־כֶּ֨

ל:  יִם וּבֵ֥ין יִשְׂרָאֵֽ יַפְלֶה֣ יְהָֹוה֔ בֵּ֥ין מִצְרַ֖



Midnight, however, being the exact midpoint between 
the beginning and end of the night, is associated with 
neither attribute. In fact, midnight is just a theoretical 
construct rather than an actual span of time—for the 
moment immediately before midnight is part of the 
first half of the night and the moment immediately af-
ter it is part of the second half. Although midnight de-
fines a specific time, it itself “takes up” no time, similar 
to how the corner where two walls intersect defines a 
location in space but itself takes up no space.

Midnight is thus beyond time, and it is by virtue of 
this transcendence that it can connect the two oppo-
site halves of the night and negotiate the transition 
from the first to the second. Although we take for 
granted the “transition” from pre-midnight to post-
midnight (as well as the “transition” from one direc-

tion to another), it in fact takes a time-transcending 
input to switch from one type of time to another (and 
a space-transcending input to change from one direc-
tion to another), since nature, by its own inertia, al-
ways tends to continue in the direction in which it is 
already going.

Hence the great significance of midnight: it is a “mo-
ment” when God’s transcendence is revealed. The 
slaying of the firstborn therefore had to occur exactly 
at midnight, since it was the final stroke of the Exodus, 
and in order for the Exodus to occur God had to reveal 
His transcendence beyond the laws of nature. Natu-
rally, the Exodus could never have occurred, since it 
was entirely “natural” for Egypt to be the world’s su-
perpower and enslave the Jews, etc. Nature had to be 
overruled, and this is the essence of midnight.40

יְיָ  אֲמַר  דְנַן  כִּ ה  מֹשֶׁ 4 וַאֲמַר 
גוֹ  בְּ לֵי  מִתְגְּ אֲנָא  לֵילְיָא  פַלְגוּת  כְּ
ל־בּוּכְרָא  כָּ 5 וִימוּת  מִצְרָיִם: 
מִבּוּכְרָא  דְמִצְרַיִם  אַרְעָא  בְּ
כּוּרְסֵי  עַל  ב  לְמִתַּ עֲתִיד  דַּ דְפַרְעֹה 
י  דִּ דְאַמְתָא  בּוּכְרָא  עַד  מַלְכוּתֵהּ 
דִבְעִירָא:  וְכָל־בּוּכְרָא  א  רֵיחַיָּ בָתַר 
כָל־ בְּ תָא  רַבְּ א  צְוַחְתָּ 6 וּתְהֵי 

י כְוָתַהּ לָא הֲוַת  אַרְעָא דְמִצְרַיִם דִּ
נֵי  בְּ 7 וּלְכֹל  תוֹסִיף:  לָא  וְדִכְוָתַהּ 
נֵהּ  ָ לִשּׁ בְּ א  לְבָּ כַּ יַנְזֵיק  לָא  רָאֵל  יִשְׂ
עִירָא  בְּ וְעַד  א  לְמֵאֱנָשָׁ ח  לְמִנְבַּ
ין  בֵּ יְיָ  יַפְרֵישׁ  י  דִּ תֵדְעוּן  י  דִּ דִיל  בְּ

רָאֵל: מִצְרָאֵי וּבֵין יִשְׂ

רְעֹה נֶאֶמְרָה  עָמְדוֹ לִפְנֵי פַּ ה כֹּה אָמַר ה'. בְּ 4 וַיֹּאמֶר מֹשֶׁ

רְאוֹת  לֹא הוֹסִיף  פָנָיו  מִלְּ צָא  יָּ ֶ מִשּׁ הֲרֵי  שֶׁ זוֹ,  נְבוּאָה  לוֹ 

מוֹ:  חֲצֹת" — כְּ יְלָה. "כַּ הֵחָלֵק הַלַּ יְלָה. כְּ חֲצֹת הַלַּ נָיו: כַּ פָּ

בוֹ  ְ לְיַשּׁ פְשׁוּטוֹ  זֶהוּ  נוּ"21.  בָּ ם  אַפָּ חֲרוֹת  "בַּ עֲלוֹת"20,  "כַּ

וְרַבּוֹתֵינוּ  ל חֲצִי.  בָר שֶׁ דָּ ם  אֵין "חֲצוֹת" שֵׁ שֶׁ עַל אָפְנָיו, 

ה  מֹשֶׁ אָמַר  שֶׁ וְאָמְרוּ,  יְלָה'.  הַלַּ חֲצִי  'בַּ מוֹ  כְּ דְרָשׁוּהו22ּ: 

מָע סָמוּךְ לוֹ אוֹ לְפָנָיו אוֹ לְאַחֲרָיו. וְלֹא  מַשְׁ חֲצוֹת", דְּ "כַּ

וְיֹאמְרוּ:  פַרְעֹה,  אִצְטַגְנִינֵי  יִטְעוּ  א  מֶּ שֶׁ חֲצוֹת',  'בַּ אָמַר 

יו וּרְגָעָיו, אָמַר  אי הוּא. אַבָל הקב"ה יוֹדֵעַ עִתָּ דַּ ה בַּ מֹשֶׁ

דֵי  כְּ בוּיִים?  ְ הַשּׁ לָקוּ  ה  לָמָּ בִי.  ְ הַשּׁ כוֹר  בְּ עַד   5 חֲצוֹת:  בַּ

בְעָה עֶלְבּוֹנָם, וְהֵבִיאָה פֻרְעָנוּת  לּאֹ יֹאמְרוּ: יִרְאָתָם תָּ שֶׁ

ל־ כָּ פְחָה.  ִ הַשּׁ כוֹר  בְּ רְעֹה...עַד  פַּ כוֹר  מִבְּ מִצְרָיִם:  עַל 

פְחָה,  ִ הַשּׁ כוֹר  מִבְּ וַחֲשׁוּבִים  רְעֹה  פַּ כוֹר  מִבְּ חוּתִים  הַפְּ

הָיוּ  הֵם  אַף  שֶׁ פָחוֹת?  ְ הַשּׁ נֵי  בְּ לָקוּ  ה  וְלָמָּ לָל.  בַכְּ הָיוּ 

הֵמָה.  כוֹר בְּ צָרָתָם: וְכֹל בְּ מֵחִים בְּ וּשְׂ הֶם  דִים בָּ עְבְּ תַּ מִשְׁ

רוּךְ־הוּא נִפְרָע מִן  דוֹשׁ בָּ הַקָּ הָיוּ עוֹבְדִין לָהּ, וּכְשֶׁ לְפִי שֶׁ

לֶב לְשֹׁנוֹ. אוֹמֵר  ה נִפְרָע מֵאֱלֹהֶיהָ: 7 לאֹ יֶחֱרַץ־כֶּ הָאֻמָּ

ן, וְכֵן "לֹא־חָרַץ לִבְנֵי  נֵּ נּוּן" — לֹא יְשַׁ הוּא לְשׁוֹן "שִׁ אֲנִי, שֶׁ

חֱרָץ"24  תֶּ "אָז  ן.  נֵּ שִׁ לֹא  אֶת־לְשֹׁנוֹ"23 —  לְאִישׁ  רָאֵל  יִשְׂ

בוֹת  "מַחְשְׁ נוּן.  שָׁ  — חָרוּץ"25  "לְמוֹרָג  ן.  נֵּ תַּ שְׁ תִּ  —

יר"27  עֲשִׁ תַּ "וְיַד חָרוּצִים  נוּן.  וְשָׁ חָרִיף  חָרוּץ"26 — אָדָם 

יל:  ר יַפְלֶה. יַבְדִּ נוּנִים: אֲשֶׁ — חֲרִיפִים, סוֹחֲרִים שְׁ

40. Torat Chaim 2:123a; Sefer HaMa’amarim 5678, pp. 241 ff; Sefer HaMa’amarim 5717, pp. 144 ff.

FOURTH READING
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Fourth Reading 4 But before all this, while Moses and Aaron were still standing 
before Pharaoh, Moses turned and said to Pharaoh, “This is what God has said: 
‘Whereas I smote you with the preceding nine plagues via emissaries, I am going 
to administer this final one Myself.32 The proof of this will be that it will occur ex-
actly at midnight: it will not just begin at midnight, but it will take place entirely 
in the infinitesimal instance that marks the exact midpoint of the night. Only I can 
strike so precisely, and only I can administer a plague instantaneously.’ ” Alter-
natively, God told Moses that this plague was going to occur exactly at midnight, 
but Moses—afraid that Pharaoh’s astrologers would miscalculate when midnight 
was and thereby impute this inaccuracy to God—hesitated to announce that the 
plague would occur exactly at midnight. (He did not want to use a water clock or 
sandglass, since the astrologers could easily tamper with these.33 And since this 
was at night, Moses could not use the sundial-type sign he had used to indicate 
the exact moment when the plague of hail would occur.34) He therefore said, “ ‘At 
about midnight on the 15th of Nisan, the next month, I will go forth in the midst 
of Egypt. 
5 Every firstborn in the land of Egypt will die, from the firstborn of Pharaoh 
sitting on his throne to the firstborn of the maidservant behind the millstones, 
as well as every firstborn animal. The maidservants’ firstborn will die because 
they, too, mistreated the Israelites and enjoyed seeing them suffer. The firstborn 
of Egypt’s animals will die because the Egyptians worshipped them as gods.35 
The firstborn of Egypt’s prisoners, too, will die,36 both because they, too, enjoyed 
seeing the Israelites suffer,37 and also so they will not be able to claim that their 
gods are punishing the Egyptians for enslaving them. 
6 There will be a great outcry throughout all the land of Egypt, such as never 
has been and never will be again. 
7 As a result of this outcry, all the dogs in the vicinity of the Egyptians will get 
overexcited and start barking ferociously. This will exacerbate the Egyptians’ ter-
ror. But among the Israelites, they will only bark benignly as they do whenever 
the moon is out; no dog will whet its tongue ferociously against any person or 
even any beast. No animal will be frightened and run away, so all our cattle will 
leave with us, as I have said.38 This is in order that you may know that God is 
differentiating between the Egyptians and Israel.39 



4 Exactly at midnight: Night is divided into two 
halves: from dusk until midnight, the sun sinks deeper 
below the horizon and the sky becomes progressively 
darker; from midnight until dawn, the sun begins its 
ascent to the opposite horizon and the sky becomes 

progressively lighter. The first half of the night is 
therefore associated with God’s attribute of severity 
and judgment (gevurah), while the second half is asso-
ciated with God’s attribute of kindness (chesed).

32. Likutei Sichot, vol. 21, pp. 58-61.  33. Sichot Kodesh 5740, vol. 1, p. 832.  34. 9:18, above.  35. See 12:13, below.  36. 12:29, below.  
37. Rashi on 12:29, below.  38. Above, 10:9, 26.  39. Hitva’aduyot 5744, vol. 2, pp. 822-823, 879-883.  

Exodus 11:4-7
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בא

 ONKELOS  צֵ֤א  ר  לֵאמֹ֗ י  חֲווּ־לִ֣ וְהִשְׁתַּֽ י  אֵלַ֜ לֶּה  אֵ֨ יךָ֩  כָל־עֲבָדֶ֩ וְיָרְֽד֣וּ   8
וַיֵּצֵ֥א  אֵצֵ֑א  ן  חֲרֵי־כֵ֖ וְאַֽ יךָ  אֲשֶׁר־בְּרַגְלֶ֔ וְכָל־הָעָ֣ם  אַתָּה֙ 

ף: ס חֳרִי־אָֽ ה בָּֽ עִם־פַּרְעֹ֖ מֵֽ
עַן  ה לְמַ֛ ם פַּרְעֹ֑ ע אֲלֵיכֶ֖ ה לֹֽא־יִשְׁמַ֥ אמֶר יְהָֹוה֙ אֶל־מֹשֶׁ֔ 9 וַיֹּ֤
ן עָשׂ֛וּ אֶת־ הֲרֹ֗ יִם: 10 וּמֹשֶׁ֣ה וְאַֽ רֶץ מִצְרָֽ י בְּאֶ֥ רְב֥וֹת מֽוֹפְתַ֖
אֶת־לֵב֣  יְהָֹוה֙  וַיְחַזֵּק֤  ה  פַרְעֹ֑ לִפְנֵי֣  לֶּה  הָאֵ֖ ים  פְתִ֥ כָּל־הַמֹּֽ

אַרְצֽוֹ: ס ל מֵֽ ה וְלֹֽא־שִׁלַּ֥ח אֶת־בְּנֵֽי־יִשְׂרָאֵ֖ פַּרְעֹ֔
יִם  מִצְרַ֖ רֶץ  בְּאֶ֥ ן  הֲרֹ֔ ל־אַֽ וְאֶֽ אֶל־מֹשֶׁ֣ה  יְהָֹוה֙  אמֶר  וַיֹּ֤  12:1

הוּא֙  רִאשׁ֥וֹן  ים  חֳדָשִׁ֑ אשׁ  רֹ֣ ם  לָכֶ֖ הַזֶּה֛  דֶשׁ  ֹ הַח�  2 ר:  לֵאמֹֽ
י הַשָּׁנָֽה:  ם לְחָדְשֵׁ֖ לָכֶ֔

a power that does not answer to the laws of nature. 
The survival of the Jews throughout history, despite 
all odds, further testifies to their defiance of natural 
law. But the most profound way in which the Jewish 
people transcends nature is by achieving, via the To-
rah, transcendent Divine consciousness—an aware-
ness of God and connection to Him that is totally out 
of context in this finite, nature-oriented world.45

Since the world was now forever changed, Nisan, 
the miracle-month (the word Nisan means “miracle”) 

became the primary month. True, nature still exists, 
and therefore the years are still counted from the first 
of Tishrei, which remains Rosh HaShanah, the day on 
which the world’s material sustenance for the com-
ing year is determined. But in terms of purpose, Nisan 
from now on assumes pride of place, for the purpose 
of creation is to infuse the natural order with God’s 
transcendent presence through the Jewish people’s 
dedication to the Torah and its commandments.46

לְוָתִי  ין  אִלֵּ יךְ  ל־עַבְדָּ כָּ 8 וְיֶחֱתוּן 

וְכָל־ אַתְּ  פּוּק  לְמֵימָר  י  מִנִּ עוֹן  וְיִבְּ

אֶפּוֹק  ן  כֵּ וּבָתַר  ךְ  עִמָּ דִי  א  עַמָּ

רְגַז:  תְקוֹף  בִּ רְעֹה  פַּ וַת  מִלְּ וּנְפַק 

כוֹן  ל מִנְּ ה לָא יְקַבֵּ 9 וַאֲמַר יְיָ לְמֹשֶׁ

מוֹפְתַי  אָה  לְאַסְגָּ דִיל  בְּ רְעֹה  פַּ

ה  10 וּמֹשֶׁ דְמִצְרָיִם:  אַרְעָא  בְּ

א  ל־מוֹפְתַיָּ כָּ יַת  עֲבָדוּ  וְאַהֲרֹן 

יַת  יְיָ  וְאַתְקֵיף  רְעֹה  פַּ קֳדָם  ין  הָאִלֵּ

נֵי  בְּ יַת  ח  לַּ שַׁ וְלָא  דְפַרְעֹה  א  לִבָּ

יְיָ  12:1 וַאֲמַר  מֵאַרְעֵהּ:  רָאֵל  יִשְׂ

דְמִצְרַיִם  אַרְעָא  בְּ וּלְאַהֲרֹן  ה  לְמֹשֶׁ

לְכוֹן  הָדֵין  2 יַרְחָא  לְמֵימָר: 

לְכוֹן הוּא  קַדְמַאי  א  יַרְחַיָּ  רֵישׁ 

א: תָּ לְיַרְחֵי שַׁ

סּוֹף  בַּ הֲרֵי  שֶׁ לְכוּת,  לַמַּ בוֹד  כָּ חָלַק  כָל־עֲבָדֶיךָ.  וְיָרְדוּ   8

צְאוּ  קוּמוּ  "וַיֹּאמֶר   — יְלָה  לַּ בַּ אֵלָיו  עַצְמוֹ  בְּ רְעֹה  פַּ יָרַד 

אֵלַי  "וְיָרַדְתָּ  ה  חִלָּ מִתְּ ה  מֹשֶׁ לוֹ  אָמַר  וְלֹא  י".  עַמִּ מִתּוֹךְ 

עֲצָתְךָ  אַחַר  הַהוֹלְכִים  רַגְלֶיךָ.  ר־בְּ אֲשֶׁ לִי":  חֲוִיתָ  תַּ וְהִשְׁ

וַיֵּצֵא  מֵאַרְצֶךָ:  ל־הָעָם  כָּ עִם  אֵצֵא.  וְאַחֲרֵי־כֵן  וְהִלּוּכֶךָ: 

חֳרִי־אָף. עַל  פָנָיו: בָּ בָרָיו יָצָא מִלְּ מַר דְּ גָּ שֶׁ רְעֹה. כְּ מֵעִם־פַּ

נַי"28: 9 לְמַעַן רְבוֹת מוֹפְתַי.  אָמַר לוֹ: "אַל־תֹּסֶף רְאוֹת פָּ שֶׁ

כוֹרוֹת,  בְּ ת  מַכַּ ה:  לֹשָׁ שְׁ  — "רְבוֹת"  נַיִם.  שְׁ  — "מוֹפְתַי" 

וְאַהֲרֹן  ה  ומֹּשֶׁ  10 מִצְרַיִם:  אֶת  וּלְנַעֵר  סוּף,  יַם  וּקְרִיעַת 

נָאָה  כָל־הַמּוֹפְתִים, וְלֹא שְׁ תַב לָנוּ זֹאת בְּ בָר כָּ עָשׂוּ וְגוֹ'. כְּ

ל אַחֲרֶיהָ: 1 וַיּאֹמֶר  ה שֶׁ רָשָׁ בִיל לְסָמְכָהּ לַפָּ שְׁ א בִּ אן אֶלָּ כָּ

וְטָרַח  ה  עָשָׂ אַהֲרֹן  שֶׁ בִיל  שְׁ בִּ וְאֶל־אַהֲרֹן.  ה  אֶל־מֹשֶׁ ה' 

רִאשׁוֹנָה,  מִצְוָה  בְּ זֶה  בוֹד  כָּ לוֹ  חָלַק  ה,  מֹשֶׁ כְּ מּוֹפְתִים  בַּ

רָךְ.  לַכְּ חוּץ  מִצְרַיִם.  אֶרֶץ  בְּ בּוּר:  דִּ בַּ ה  מֹשֶׁ עִם  לָלוֹ  כְּ שֶׁ

צֵאתִי אֶת־ לְמוּד לוֹמַר: "כְּ רָךְ? תַּ תוֹךְ הַכְּ א בְּ אוֹ אֵינוֹ אֶלָּ

רָךְ  הַכְּ תוֹךְ  בְּ ל  לֵּ הִתְפַּ לֹא  ה  קַלָּ ה  פִלָּ וּמַה־תְּ וְגוֹ'.  הָעִיר" 

רָה עִמּוֹ  נֵי מָה, לֹא נִדְבְּ ן. וּמִפְּ כֵּ בּוּר חָמוּר, לֹא כָל־שֶׁ — דִּ

ה.  לּוּלִים: 2 הַחדֶֹשׁ הַזֶּ הָיְתָה מְלֵאָה גִּ רָךְ? לְפִי שֶׁ תוֹךְ הַכְּ בְּ

שׁ  מִתְחַדֵּ רֵחַ  הַיָּ שֶׁ כְּ לוֹ:  וְאָמַר  הּ,  חִדּוּשָׁ בְּ לְבָנָה  הֶרְאָהוּ 

יִהְיֶה לְךָ רֹאשׁ חֹדֶשׁ. וְאֵין מִקְרָא יוֹצֵא מִידֵי פְשׁוּטוֹ, עַל 

ים,  חֹדֶשׁ נִיסָן אָמַר לוֹ: זֶה יִהְיֶה רֹאשׁ לְסֵדֶר מִנְיַן הֶחֳדָשִׁ

ה  ָ נִתְקַשּׁ ה.  הַזֶּ י":  לִישִׁ "שְׁ סִיוָן  נִי",  "שֵׁ קָרוּי  ר  אִיָּ הֵא  יְּ שֶׁ

רָאֶה וְתִהְיֶה רְאוּיָה  עוּר תֵּ אֵיזוֹ שִׁ בָנָה בְּ ה עַל מוֹלָד הַלְּ מֹשֶׁ

רָקִיעַ וְאָמַר לוֹ:  בָנָה בָּ ע אֶת הַלְּ אֶצְבַּ שׁ וְהֶרְאָה לוֹ בְּ לְקַדֵּ

ר  וְכֵיצַד הֶרְאָהוּ? וַהֲלֹא לֹא הָיָה מְדַבֵּ שׁ!  וְקַדֵּ זֶה רְאֵה  כָּ

יוֹם  "בְּ ר ה'"29,  בֶּ דִּ יוֹם  בְּ "וַיְהִי  אֱמַר:  נֶּ שֶׁ בַיּוֹם,  א  אֶלָּ עִמּוֹ 

א, סָמוּךְ  ה ה' וָהָלְאָה"31?! אֶלָּ ר צִוָּ צַוּתֹוֹ"30, "מִן־הַיּוֹם אֲשֶׁ

כָה: ה זוֹ, וְהֶרְאָהוּ בַחֲשֵׁ רָשָׁ ה נֶאֶמְרָה לוֹ פָּ קִיעַת הַחַמָּ לִשְׁ

28. שמות י, כח.  29. שמות ו, כח.  30. ויקרא ז, לח.  31. במדבר טו, כג.  

45. Sefer HaMa’amarim 5634, pp. 115-116.  46. Sefer HaMa’amarim 5639, vol. 1, pp. 105, 108 ff; Sefer HaMa’amarim 5677, pp. 134-135, 
140-141; Sefer HaMa’amarim 5714-5716, pp. 90-97; Sefer HaMa’amarim 5717-5719, pp. 130-139, 645-651.
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8 All these courtiers of yours [i.e., you—he spoke euphemistically out of respect 
for Pharaoh’s office—] will then come and prostrate themselves before me and 
say, “Leave, you and all the people who follow your counsel!” After that I will 
leave Egypt with all my people.’ ” Having finished speaking, he left Pharaoh’s 
presence indignantly over Pharaoh’s warning never to see his face again.
9 God then said to Moses, “Pharaoh will not listen to you, in order that My 
wonders may be multiplied in the land of Egypt. Besides the slaying of the first-
born, there are still more wonders that I will perform when you leave.”41 
10 Moses and Aaron had performed all these wonders before Pharaoh, but God 
toughened Pharaoh’s heart and he did not let the Israelites leave his land. In 
recognition of the part Aaron faithfully played in these events, God addressed the 
following passage—the first official commandment addressed to the Israelites as 
a people—to him as well as to Moses.

The Passover Offering
12:1 On the 1st of Nisan, at sunset—when the moon becomes visible—God said to 
Moses and Aaron in the land of Egypt, outside the idol-filled city, after showing 
them the new moon: 
2 “This stage of the moon’s monthly renewal will signal the beginning of every 
new month.” Moses was not sure how big the new moon must be in order to sig-
nal the beginning of a new month, so God told him to look at the moon as it was 
right then, and said, “Like this.” God continued, “This month, Nisan, shall be 
for you the beginning of the months; it shall be for you the first of the months 
of the year. 

1 God said to Moses and Aaron: This commandment, 
to declare a new month whenever the moon begins 
anew its cycle of growth and decline, is the first one 
God gave to the Jewish people as a collective whole.

As we have seen,42 Moses allegorically personified the 
“downward” revelation of the Torah from on high, 
while Aaron personified the “upward” striving of the 
soul toward Divinity. It was therefore appropriate that 
the first commandment be addressed to both of them, 
for the essence of the commandments is the connec-
tion between God and the people, the twin sides of 
which are Torah study and prayer.43

2 This month, Nisan, shall be for you the beginning 
of the months: Until this point in history, Tishrei, the 
month of creation, was considered the first month of 
the year. Although the years continued to be counted 
from Tishrei, Nisan became the first month and Tish-
rei became the seventh.

This is because until the Exodus, the world was more 
or less entirely under the influence of the constant Di-
vine forces God set in motion at the creation of the 
world and that we call “nature.” True, there were oc-
casional miracles here and there, but these were the 
rare exception rather than the rule. It was therefore fit-
ting to consider Tishrei the primary month, since the 
forces of nature that govern the world came into being 
in that month.44

The Exodus, in contrast, heralded the birth of the Jew-
ish people, who would not be subject to the limitations 
of nature. By virtue of their connection to God and His 
Torah, the people, both individually and collectively, 
would be living, walking miracles. The Exodus itself 
was the first, dramatic example of this freedom; the 
mass release of a whole population of slaves from 
the world’s preeminent superpower proved to an 
awestruck world that this people were connected to 

41. This refers to the splitting of the sea and the drowning of the Egyptians in it.  42. Above, on 6:12-13.  43. Sefer HaMa’amarim 
5626, p. 41; Sefer HaMa’amarim 5632, vol. 1, pp. 263, 270; Sefer HaMa’amarim 5716, pp. 459-465.  44. Although the world was actu-
ally created on the 25th of Elul, since Adam and Eve were created only six days later, on the 1s t of Tishrei, Tishrei is the month in 
which humanity first beheld creation and creation achieved its purpose.  

Exodus 11:8-12:2
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דֶשׁ הַזֶּה֑  עָשׂ֖ר לַחֹ֣ ר בֶּֽ 3 דַּבְּר֗וּ אֶל־כָּל־עֲדַ֤ת יִשְׂרָאֵל֙ לֵאמֹ֔
יִת:  ת שֶׂ֥ה לַבָּֽ ישׁ שֶׂ֥ה לְבֵית־אָבֹ֖ ם אִ֛ וְיִקְח֣וּ לָהֶ֗

Each man among them shall take for himself a 
lamb or kid: When the Torah will discuss the laws of 
sacrifices, we will see that in most cases, it will specify 
precisely what type of animal is to be used for which 
sacrifice. Even when it allows us to use several types 
of animals, each class of sacrifice is still predominantly 
associated with a particular type of animal. The Pass-
over sacrifice, in contrast, is unique in that the Torah 
gives complete equivalence to both options, a sheep 
or a goat.

One of the differences between sheep and goats is 
that goats are usually black, while sheep are typically 
white. The dark goat therefore evokes the imagery of 
a life devoid of Divine light, i.e., the former life of a 
penitent sinner. And indeed, although the Torah al-
lows sin-offerings of private individuals to be either 
sheep or goats,55 the communal sin-offerings offered 
on festivals were specifically goats.56

In contrast, the white, unassertive sheep evokes the 
imagery of a pure life unsullied by sin and undefiled 
by a skewed ego, i.e., the life of a righteous person. 
Such a person, rather than bringing a sin-offering, 
would be apt to bring an ascent-offering, expressing 
his or her desire to enhance the already-wholesome 
relationship with God he or she enjoys. And although 
the Torah allows ascent-offerings to be either sheep 
or goats, the communal ascent-offerings were specifi-
cally sheep.57

The fact that the Torah gives total equivalence to sheep 
and goats for the Passover offering reflects the fact that 
this offering was required of every Jew, regardless of 
his or her spiritual status. Whether we are righteous 
or on the way to becoming righteous, we all have to 
internalize the message of the Exodus from Egypt and 
be redeemed from the limitations that prevent us from 
progressing in our relationship with God.58

רָאֵל  דְיִשְׂ א  תָּ נִשְׁ ל־כְּ כָּ עִם  ילוּ  3 מַלִּ
בוןּ לְהוֹן  עַסְרָא לְיַרְחָא הָדֵין וְיִסְּ לְמֵימָר בְּ

רָא לְבֵיתָא: א אִמְּ רָא לְבֵית אַבָּ בַר אִמְּ גְּ

בָר  כְּ וַהֲלֹא  ר?  מְדַבֵּ אַהֲרֹן  וְכִי  ל־עֲדַת.  אֶל־כָּ רוּ  בְּ דַּ  3

לָזֶה,  זֶה  בוֹד  כָּ חוֹלְקִין  א,  אֶלָּ ר"?!  תְדַבֵּ ה  "אַתָּ נֶאֱמַר32: 

נֵיהֶם,  שְׁ ין  מִבֵּ יוֹצֵא  בּוּר  וְהַדִּ דֵנִי.  לַמְּ לָזֶה:  זֶה  וְאוֹמְרִים 

רָאֵל  יִשְׂ ל־עֲדַת  אֶל־כָּ רוּ  בְּ דַּ רִים:  מְדַבְּ נֵיהֶם  שְׁ אִלּוּ  כְּ

חוּהוּ  קָּ יִּ רֹאשׁ חֹדֶשׁ שֶׁ רוּ הַיּוֹם בְּ בְּ עָשׂרֹ לַחדֶֹשׁ. דַּ לֵאמֹר בְּ

וְלֹא  עָשׂוֹר,  בֶּ מִקְחוֹ  מִצְרַיִם  סַח  פֶּ ה.  הַזֶּ לַחֹדֶשׁ:  עָשׂוֹר  בֶּ

הָיוּ  חָה אֶחָת. הֲרֵי שֶׁ פָּ ה לְבֵית־אָבֹת. לְמִשְׁ סַח דּוֹרוֹת: שֶׂ פֶּ

יִת": ה לַבָּ לְמוּד לוֹמַר: "שֶׂ ן? תַּ ה אֶחָד לְכֻלָּ ין, יָכוֹל שֶׂ מְרֻבִּ

32. שמות ז, ב.

[3] On the tenth of this month: God instructed 
the people to begin preparations for the Passover 
sacrifice specifically on the tenth of the month. 
Since they, to varying extents, had been steeped 
in Egyptian culture, they had to first purify their 
inner, Divine selves of this negativity before un-
dertaking to purify their animal natures. Inasmuch 
as the commandments purify the person perform-
ing them, this purification process began as soon 
as God gave the people their first commandment, 
to declare a new month when the moon begins its 
cycle anew. This occurred on the first day of Nisan, 
and on each of the ensuing nine days, another of 

the ten faculties of the people’s souls (i.e., the three 
faculties of the intellect and the seven emotions) 
was refined as another of the ten sefirot illumined 
the corresponding soul-faculty.

By the tenth day, all ten faculties of the Divine soul 
had been cleansed by the Divine energy emanat-
ing from this commandment, and the people were 
then ready to begin the task of purifying their hu-
man/animal souls. God therefore instructed them 
to take a lamb, a physical correlate of the animal 
soul, on this day, and begin to prepare it as the 
Passover sacrifice.59

55. Leviticus 4:27-35.  56. Leviticus 16:5; Numbers 28:11-29:39.  57. Numbers 28:1-29:39.  58. Sefer HaMa’amarim 5629, pp. 105 ff, 
120-121; Sefer HaMa’amarim 5729, pp. 153-158.  59. Sefer HaMa’amarim 5741, pp. 122-126; Sefer HaMa’amarim 5742, pp. 120-122; Or 
HaTorah, Bo, p. 282.
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3 It will soon be time for Me to fulfill My promise to Abraham to redeem his prog-
eny from slavery.47 But since they have neglected fulfilling My commandments 
for so long,48 they lack sufficient merits to warrant this. I will therefore now give 
them two general commandments to fulfill: the Passover offering, which embod-
ies all the passive commandments, and circumcision, which embodies all the ac-
tive commandments. Speak together to the entire community of Israel today, on 
the first of the month, saying: ‘On the tenth of this month each family must des-
ignate a lamb or a kid to be its Passover sacrifice, which they will slaughter on the 
fourteenth of the month. The obligation to designate the lamb or kid on the tenth 
of the month applies this time only; in subsequent years, there will be no such re-
quirement. This is because the people have become addicted to idolatry, and the 
sheep is one of the deities of Egypt. By slaughtering the sheep, the Israelites will 
be denying the divinity of this deity, and by holding it for this purpose for four 
full days they will be weaning and cleansing themselves from their attachment 
to idol worship. Just as I made Abraham wait four days before almost sacrificing 
Isaac in order to ensure that he was fulfilling My command deliberately and not 
impulsively,49 so should they spend four days preparing to slaughter the sheep in 
order to break their attachment to idolatry.50 Since idolatry is the negation of the 
entire Torah, by foreswearing idolatry they will in effect be fulfilling all the passive 
commandments of the Torah. In order for them to acquire the merit of fulfilling 
active commandments, let all the males who have not yet done so51 be circum-
cised on the night of the fourteenth, before eating the Passover sacrifice.52 Since 
circumcision is the sign of the covenant between Abraham’s progeny and Me, this 
commandment in effect embodies all the Torah’s active commandments.53 As to 
how many people will share each lamb or kid: each man among them who heads 
an extended family-unit shall take for himself a lamb or kid for his extended 
family, unless the extended family is so big that not everyone will be able to eat 
a kezayit (38 grams or 1 1/3 ounce) of the lamb or kid. In such a case, they should 
take a lamb or kid for each nuclear family.  

3 But they have neglected fulfilling My command-
ments for so long, they lack sufficient merits to 
warrant this: Just as God wanted the Jewish people 
to merit their redemption from Egypt, He wants us 
to merit our redemption from our present exile. And 
just has He wanted them to leave Egypt “with great 
wealth,” He wants us to leave our present exile laden 
with the spiritual and material wealth we have ac-
crued from persevering and passing the tests of exile.

In order to hasten the redemption, it is therefore in-
cumbent upon us to accrue as much spiritual merit as 
we can, and to try to reach every Jew possible in order 
to help him accrue the maximum spiritual merit, as 
well. Even if we only succeed in persuading him or 
her to do one additional good deed or fulfill one more 
of God’s commandments, this could well be the one, 
last act necessary to tip the scales of merit and usher 
in the final Redemption.54

47. Genesis 15:13-16.  48. See above, 1:6.  49. Genesis 22:4.  50. Likutei Sichot, vol. 16, pp. 118-119.  51. See above, 1:6.  52. See below, 
v. 48; Rashi on 24:6, below; Keritot 9a, from Joshua 5:5 and Ezekiel 16:6.   53. Likutei Sichot, vol. 16, pp. 117-118.  54. Likutei Sichot, 
vol. 16, pp. 120-121. 
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 ONKELOS  וּשְׁכֵנ֛וֹ  ה֗וּא  ח  וְלָקַ֣ מִשֶּׂה֒  מִהְי֣וֹת  יִת֘  הַבַּ֘ וְאִם־יִמְעַ֣ט   4
סּוּ  י אָכְל֔וֹ תָּכֹ֖ ישׁ לְפִ֣ ת אִ֚ הַקָּרֹ֥ב אֶל־בֵּית֖וֹ בְּמִכְסַ֣ת נְפָשֹׁ֑
מִן־ לָכֶ֑ם  יִהְיֶה֣  בֶּן־שָׁנָ֖ה  זָכָ֥ר  ים  תָמִ֛ שֶׂ֥ה   5 ה:  עַל־הַשֶּֽׂ
רֶת  לְמִשְׁמֶ֔ לָכֶם֙  וְהָיָה֤   6 חוּ:  תִּקָּֽ ים  עִזִּ֖ וּמִן־הָֽ ים  הַכְּבָשִׂ֥
ל קְהַ֥ל  חֲט֣וּ אֹת֗וֹ כֹּ֛ דֶשׁ הַזֶּה֑ וְשָֽׁ עַ֣ד אַרְבָּעָ֥ה עָשָׂ֛ר י֖וֹם לַחֹ֣
תְנ֛וּ עַל־ ם וְנָֽ קְחוּ֙ מִן־הַדָּ֔ יִם: 7 וְלָֽ עַרְבָּֽ ל בֵּ֥ין הָֽ עֲדַת־יִשְׂרָאֵ֖
אכְל֥וּ  אֲשֶׁר־יֹֽ ים  הַבָּ֣תִּ֔ ל  עַ֚ וְעַל־הַמַּשְׁק֑וֹף  ת  הַמְּזוּזֹ֖ י  שְׁתֵּ֥

ם:  אֹת֖וֹ בָּהֶֽ

אִתְמְנָאָה  מִלְּ יתָא  בֵּ יַזְעֵיר  4 וְאִם 

יבָבֵהּ  וְשֵׁ הוּא  ב  וְיִסַּ רָא  אִמְּ עַל 

בַר  תָא גְּ מִנְיַן נַפְשָׁ קָרִיב לְבֵיתֵהּ בְּ דְּ

רָא:  אִמְּ עַל  תְמְנוּן  תִּ מֵיכְלֵהּ  לְפוּם 

א יְהֵא  תָּ ר שַׁ כַר בַּ לִים דְּ ר שְׁ 5 אִמַּ

בוּן:  סְּ תִּ א  יָּ עִזַּ וּמִן  א  רַיָּ אִמְּ מִן  לְכוֹן 

עַת  אַרְבַּ עַד  רָא  לְמַטְּ לְכוֹן  6 וִיהֵי 

סוּן  וְיִכְּ הָדֵין  לְיַרְחָא  יוֹמָא  עַסְרָא 

רָאֵל  דְיִשְׂ א  תָּ כְנִשְׁ ל־קְהָלָא  כָּ יָתֵהּ 

מָא  דְּ מִן  בוּן  7 וְיִסְּ א:  יָּ מְשַׁ שִׁ ין  בֵּ

קְפָא  שַׁ וְעַל  א  יָּ סִפַּ רֵין  תְּ עַל  נוּן  וְיִתְּ

הוֹן: א דִי יֵיכְלוּן יָתֵהּ בְּ יָּ תַּ עַל בָּ

מוּעָטִין  יִהְיוּ  וְאִם  ה.  מִשֶּׂ מִהְיוֹת  יִת  הַבַּ וְאִם־יִמְעַט   4

אֵין יְכוֹלִין לְאָכְלוֹ, וְיָבֹא לִידֵי נוֹתָר  ה אֶחָד, שֶׁ מִהְיוֹת מִשֶּׂ

פְשׁוּטוֹ.  לְפִי  מָעוֹ  מַשְׁ זֶהוּ  וְגוֹ'.  כֵנוֹ"  וּשְׁ הוּא  "וְלָקַח   —

מְנוּ עָלָיו, יְכוֹלִין  נִּ אַחַר שֶׁ ד שֶׁ וְעוֹד יֶשׁ־בּוֹ מִדְרָש33ׁ לְלַמֵּ

ה  שֶׂ עַל  נוֹת  וּלְהִמָּ הֵימֶנּוּ,  יְדֵיהֶם  וְלִמְשׁוֹךְ  לְהִתְמַעֵט 

אוּ לִמְשׁוֹךְ יְדֵיהֶם וּלְהִתְמַעֵט — "מִהְיוֹת  אַחֵר. אַךְ אִם בָּ

ים וְלֹא  חַיִּ הְיוֹתוֹ בַּ ם, בִּ ה קַיָּ עוֹד הַשֶּׂ ה" — יִתְמַעֲטוּ בְּ מִשֶּׂ

ךָ"34:  הָעֶרְכְּ "מִכְסַת  וְכֵן  בּוֹן,  חֶשְׁ מִכְסַת.  בְּ חָט:  שְׁ נִּ ֶ מִשּׁ

שׁאֵינָן  וְזָקֵן,  לְחוֹלֶה  רָט  פְּ לַאֲכִילָה,  הָרָאוּי  אָכְלוֹ.  לְפִי 

לֹא  בְּ מִים.  תָּ  5 תְמַנּוּן":  "תִּ כֹסּוּ.  תָּ יִת:  זַּ כַּ לֶאֱכוֹל  יָכוֹלִים 

נּוֹלָד  לוֹמַר שֶׁ נָה", כְּ ן־שָׁ נָתוֹ קָרוּי "בֶּ ל־שְׁ נָה. כָּ ן־שָׁ מוּם: בֶּ

ה,  מִזֶּ אוֹ  ה  מִזֶּ אוֹ  ים.  וּמִן־הָעִזִּ ים  בָשִׂ הַכְּ מִן־  זוֹ:  נָה  שָׁ בְּ

ים"35: 6 וְהָיָה לָכֶם  ה עִזִּ אֱמַר: "וְשֶׂ נֶּ ה, שֶׁ אַף עֵז קָרוּי שֶׂ שֶׁ

עָה  קּוּר מִמּוּם, אַרְבָּ עוּן בִּ טָּ קּוּר, שֶׁ מֶרֶת. זֶה לְשׁוֹן בִּ לְמִשְׁ

חִיטָתוֹ  ים לְקִיחָתוֹ לִשְׁ נֵי מָה הִקְדִּ חִיטָה. וּמִפְּ יָמִים קֹדֶם שְׁ

י  פֶסַח דּוֹרוֹת? הָיָה רִבִּ ן בְּ ה כֵּ לּאֹ צִוָּ ֶ עָה יָמִים, מַה־שּׁ אַרְבָּ

עָלַיִךְ  "וָאֶעֱבֹר  הֲרֵי הוּא אוֹמֵר:  בֶן־חָרָשׁ אוֹמֵר:  מַתְיָא 

בוּעָה  שְׁ יעָה  הִגִּ  — דֹּדִים"36  עֵת  ךְ  עִתֵּ ה  וְהִנֵּ וָאֶרְאֵךְ, 

נָיו, וְלֹא הָיוּ בְיָדָם  בָּ אֶגְאָל אֶת  י לְאַבְרָהָם שֶׁ עְתִּ בַּ שְׁ נִּ שֶׁ

אֱמַר: "וְאַתְּ עֵרֹם  נֶּ אֲלוּ, שֶׁ גָּ יִּ דֵי שֶׁ הֶם כְּ ק בָּ מִצְוֹת לְהִתְעַסֵּ

מִילָה,  וְדַם  סַח  פֶּ ם  דַּ מִצְוֹת:  י  תֵּ שְׁ לָהֶם  וְנָתַן  וְעֶרְיָה"37, 

דָמָיִךְ"38  בְּ "מִתְבּוֹסֶסֶת  אֱמַר:  נֶּ שֶׁ יְלָה,  הַלַּ אוֹתוֹ  בְּ לוּ  מָּ שֶׁ

י  חְתִּ לַּ שִׁ רִיתֵךְ  דַם־בְּ בְּ ם־אַתְּ  "גַּ וְאוֹמֵר:  מִים.  דָּ נֵי  שְׁ בִּ  —

עֲבוֹדָה  טוּפִים בַּ הָיוּ שְׁ אֲסִירַיִךְ מִבּוֹר אֵין מַיִם בּוֹ"39. וְשֶׁ

כוּ יְדֵיכֶם  כוּ וּקְחוּ לָכֶם"40 — מִשְׁ זָרָה, אָמַר לָהֶם: "מִשְׁ

חֲטוּ אֹתוֹ  וְשָׁ מִצְוָה:  ל  שֶׁ לָכֶם צֹאן  וּקְחוּ  זָרָה,  מֵעֲבוֹדָה 

ל אָדָם  לוּחוֹ שֶׁ ְ שּׁ אן שֶׁ א, מִכָּ ן שׁוֹחֲטִין? אֶלָּ לָּ וְגוֹ'. וְכִי כֻּ

אן  רָאֵל. מִכָּ רָאֵל. קָהָל וְעֵדָה וְיִשְׂ מוֹתוֹ: קְהַל עֲדַת־יִשְׂ כְּ

זוֹ,  אַחַר  זוֹ  תּוֹת  כִּ לֹשׁ  שָׁ בְּ חָטִין  נִשְׁ צִבּוּר  סְחֵי  פִּ אָמְרוּ: 

דְאִיתָא  לְתוֹת הָעֲזָרָה וְכוּ'. כִּ ת רִאשׁוֹנָה נִנְעֲלוּ דַּ נִכְנְסָה כַּ

ין  עוֹת וּלְמַעְלָה קָרוּי "בֵּ שׁ שָׁ ֵ יִם. מִשּׁ ין הָעַרְבָּ פְסָחִים41: בֵּ בִּ

מֶשׁ נוֹטָה לְבֵית מְבוֹאוֹ לַעֲרוֹב. וּלְשׁוֹן  ֶ הַשּׁ יִם", שֶׁ הָעַרְבַּ

עֲרֵבַת  ין  בֵּ שֶׁ עוֹת  שָׁ אוֹתָן  בְעֵינַי  נִרְאֶה  יִם"  הָעַרְבַּ ין  "בֵּ

עוֹת,  בַע שָׁ ת שֶׁ תְחִלַּ יְלָה, עֲרֵבַת הַיּוֹם בִּ הַיּוֹם לַעֲרֵבַת הַלַּ

יְלָה.  הַלַּ ת  תְחִלַּ בִּ יְלָה  הַלַּ וַעֲרֵבַת  עֶרֶב,  צִלְלֵי  טוּ  יִנָּ י  מִכִּ

מְחָה"42: ל־שִׂ כָּ "עָרְבָה  מוֹ:  כְּ ךְ,  וְחֹשֶׁ ף  נֶשֶׁ לְשׁוֹן   "עֶרֶב" 

לְמוּד  תַּ ד?  יָּ בַּ יָכוֹל  ם.  הַדָּ לַת  קַבָּ זוֹ  ם.  מִן־הַדָּ וְלָקְחוּ   7

אן  קוּפוֹת, אַחַת מִכָּ זוּזֹת. הֵם הַזְּ ף": הַמְּ סָּ ר בַּ לוֹמַר: "אֲשֶׁ

לֶת  הַדֶּ שֶׁ הָעֶלְיוֹן  הוּא  קוֹף.  שְׁ הַמַּ אן:  מִכָּ וְאַחַת  תַח  לַפֶּ

וּלְשׁוֹן  לַעַז43.  בְּ לינטיי"ר  אוֹתוֹ,  סּוֹגְרִין  שֶׁ כְּ עָלָיו  שׁוֹקֵף 

ף"44 — "טַרְפָא  מוֹ: "קוֹל עָלֶה נִדָּ קִיפָה" — חֲבָטָה, כְּ "שְׁ

ר־ אֲשֶׁ ים  תִּ הַבָּ עַל  קוֹפֵי":  "מַשְׁ "חַבּוּרָה"45 —  קִיף".  דְשָׁ

בֵית  בְּ שֶׁ וּמְזוּזוֹת  קוֹף  מַשְׁ עַל  וְלֹא  הֶם.  בָּ אֹתוֹ  יֹאכְלוּ 

תוֹכָן: רִין בְּ אֵין דָּ קָר, שֶׁ בֶן וּבְבֵית הַבָּ הַתֶּ

60. Below, v. 22.  61. Rashi on v. 13, below.  62. Above, on v. 3.  63. See Tanya, chapter 6 (11a).  64. Or HaTorah, Bo, pp. 283-284; Sefer 
HaMa’amarim 5742, pp. 120-122.  

33. מכילתא פרשה ג.  34. ויקרא כז, כג.  35. דברים יד, ד.  36. יחזקאל טז, ח.  37. שם, ז.  38. שם, ו.  39. זכריה ט, יא.  40. שמות יב, כא.  41. סד,א.
42. ישעיה כד, יא.  43. מַשְׁקֹף.  44. ויקרא כו, לו.  45. שמות כא, כה.
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4 On the other hand, if the nuclear family is too small to require a lamb or kid, 
then the family-head and a neighbor who is close to his home shall take one 
together, according to the number of people, for it is forbidden to leave any of 
the meat of the offering uneaten (or unburned) until morning. If, after forming a 
group to eat a specific lamb or kid together, someone wants to leave this group 
and join another, this may be done only before the animal is slaughtered. You 
shall be counted for the lamb or kid according to what each individual eats. 
Thus, the sick or elderly, who cannot eat a kezayit, are not counted. 
5 You shall use a flawless young male animal in its first year for this offering; 
you may take it from the sheep or from the goats. 
6 You shall keep watch over it, making sure it does not develop any blemish, 
until the fourteenth day of this month, i.e., for a minimum of four days. This 
obligation does apply to all future Passover offerings; it is only the obligation to 
designate a specific lamb or kid as the Passover offering on the tenth that applies 
this time only.’ The entire assembled community of Israel shall then slaughter 
their sacrifices in the afternoon of the fourteenth, in three shifts. Although only 
one person will slaughter each lamb or kid on behalf of the group, since a person’s 
designated substitute is his legal proxy, it will be as if they all slaughtered it. 
7 When slaughtering the lamb or kid, they shall collect the blood in a basin.60 
They shall take some of the blood that has been collected this way and put it 
on the two doorposts and on the lintel inside61 the houses in which they will 
eat the sacrifice. They do not need to put any of the blood on structures not used 
for dwelling. 

[6] You shall keep watch over it until the four-
teenth day of this month…The entire assembled 
community of Israel shall slaughter it in the af-
ternoon: Thus, the animal had to be watched for 
three full days plus an additional half day before 
being slaughtered.

This is because, as we pointed out,62 this sheep or 
goat was a physical correlate of the human/animal 
soul, which originates in the realm of neutrality 
(kelipat nogah) between holiness and evil. This as-
pect of our personality is oriented neither toward 
nor against holiness; it simply seeks its own pres-
ervation and comfort. Since it is not inherently 
antagonistic to Divine concerns, it can be elevated 
and co-opted into the Godly life.

But by the same token, it can also be co-opted into 
the service of evil, and this is what happens when 
materialism becomes intractable, as it did in Egypt. 
In such a case, the necessary and innocuous drive 

for self-preservation becomes transformed into an 
unending quest for material satiation and stimu-
lation that overtakes our lives and even makes us 
antagonistic to holiness.

Inasmuch as the Jews in Egypt had been immersed 
in Egyptian culture, their human/animal souls had 
to be purified of this defilement. Since there are 
three degrees of evil,63 this was correspondingly a 
three-day process. On the fourth day, the human/
animal soul was again its neutral self, and the ani-
mal personifying it could be slaughtered.

But the neutrality of the human/animal soul evinc-
es equal propensities toward good and evil. It was 
therefore necessary to wait until half of the fourth 
day had passed, corresponding to the “evil half” 
of this soul, before finally slaughtering the animal 
and absorbing the human/animal soul into the life 
of Divine consciousness.64

Exodus 12:4-7

68

� INNER DIMENSIONS �



 RASHI 

 CHASIDIC INSIGHTS 

בא

 ONKELOS  עַל־ וּמַצּ֔וֹת  שׁ  צְלִי־אֵ֣ הַזֶּה֑  בַּלַּ֣יְלָה  ר  אֶת־הַבָּשָׂ֖ כְל֥וּ  וְאָֽ  8
ל  מְבֻשָּׁ֖ וּבָשֵׁ֥ל  א  נָ֔ נּוּ֙  מִמֶּ֨ אכְל֤וּ  9 אַל־תֹּֽ יֹאכְלֻֽהוּ:  ים  מְרֹרִ֖
וְעַל־קִרְבּֽוֹ:  יו  עַל־כְּרָעָ֖ רֹאשׁ֥וֹ  שׁ  אִם־צְלִי־אֵ֔ י  כִּ֣ יִם   בַּמָּ֑
קֶר  עַד־בֹּ֖ נּוּ  מִמֶּ֛ ר  וְהַנֹּתָ֥ קֶר  עַד־בֹּ֑ נּוּ  מִמֶּ֖ ירוּ  וְלֹא־תוֹתִ֥  10

ים  חֲגֻרִ֔ מָתְנֵיכֶ֣ם  אֹתוֹ֒  אכְל֣וּ  תֹּֽ כָה֘  וְכָ֘  11 פוּ:  תִּשְׂרֹֽ שׁ  בָּאֵ֥
אֹתוֹ֙  ם  וַֽאֲכַלְתֶּ֤ בְּיֶדְכֶ֑ם  ם  וּמַקֶּלְכֶ֖ ם  בְּרַגְלֵיכֶ֔ עֲלֵיכֶם֙  נַֽ

ה:  בְּחִפָּז֔וֹן פֶּ֥סַח ה֖וּא לַיהוָֹֽ

All three must be totally permeated by the “fire” of ho-
liness, i.e., warmth and enthusiasm for the Creator.69

From another perspective, the “head,” “legs,” and 
“internal organs” signify the intellect, the desire to 
control (i.e., to keep others trampled underfoot), and 
the pursuit of livelihood, respectively.
Just as the Passover sacrifice was intended to slaughter 
the idolatry of Egypt, so is it intended to warn us not 
to make idols out of these three aspects of our lives:
 We must not idolize our intellect, making it the 

measure of all things, but rather submit ourselves 
to God’s will even when it seems to contravene the 
dictates of our limited, human intellect.

 We must not make an idol out of our hunger for 
power, mercilessly aggrandizing ourselves at oth-
ers’ expense.

 We must not make an idol out of the pursuit of our 
livelihood, justifying all means to achieving wealth, 
comfort, and prestige.70

11 You shall eat it in haste: Although the Jews of the 
Exodus had cleansed themselves of their actual in-
volvement in Egyptian culture, they still harbored a 
certain degree of infatuation for it. They had not yet 
totally uprooted the old values and ways of the think-
ing; this would come only later when they received 
the Torah and began to structure their lives around 
its commandments. In the meantime, the glamour of 
Egyptian materialism still beckoned them.
God therefore had to hurry them out of Egypt while 
they were still sufficiently impressed by the events 
of the past year to encourage them to leave the only 
home they knew—both physically and culturally—
and venture into the double unknown of the inhospi-
table desert and a lifestyle of holiness.
The same is true whenever we go out of a personal 
“Egypt,” when we leave behind the comfort of our 
previous way of living and rise to a new level of Di-
vine consciousness and its accompanying lifestyle. In 
order to stay on the new path, it is crucial to sustain 

הָדֵין  לֵילְיָא  בְּ סְרָא  בִּ יַת  8 וְיֵיכְלוּן 
יר עַל מְרָרִין יֵיכְלוּנֵהּ:  טְוֵי נוּר וּפַטִּ
ד חַי וְאַף לָא  הּ כַּ 9 לָא תֵיכְלוּן מִנֵּ
טְוֵי  אֱלָהֵין  א  מַיָּ בְּ ל  ַ מְבַשּׁ לָא  ָ בַשּׁ
הּ:  וֵּ גַּ וְעַל  רָעוֹהִי  כְּ עַל  הּ  רֵישֵׁ נוּר 
צַפְרָא  עַד  הּ  מִנֵּ אֲרוּן  תַשְׁ 10 וְלָא 
נוּרָא  בְּ צַפְרָא  עַד  הּ  מִנֵּ אַר  תְּ וּדְיִשְׁ
יָתֵהּ  יכְלוּן  תֵּ 11 וּכְדֵין  תוֹקְדוּן: 
מְסָנֵיכוֹן  אֲסִירִין  יְהוֹן  חַרְצֵיכוֹן 
יֶדְכוֹן  בְּ וְחוּטְרֵיכוֹן  רַגְלֵיכוֹן  בְּ
הוּא  סְחָא  פִּ בְהִילוּ  בִּ יָתֵהּ  וְתֵיכְלוּן 

קֳדָם יְיָ:

ל־ כָּ עַל־מְרֹרִים.  וַעֲצָמוֹת:  גִידִים  וְלֹא  ר.  שָׂ הַבָּ אֶת־   8
זֵכֶר   — מָרוֹר  לֶאֱכוֹל  ם  וְצִוָּ "מָרוֹר",  נִקְרָא  מָר  ב  עֵשֶׂ
אֵינוֹ  נּוּ נָא. שֶׁ יהֶם"46: 9 אַל־תֹּאכְלוּ מִמֶּ לְ"וַיְמָרְרוּ אֶת־חַיֵּ
ל.  ָ ל מְבֻשּׁ לְשׁוֹן עֲרָבִי: וּבָשֵׁ ל־צָרְכּוֹ, קוֹרְאוֹ "נָא" בִּ צָלוּי כָּ
אָר  לִשְׁ מְנַיִן  יִם.  מַּ בַּ תֹּאכְלוּ":  "אַל  אַזְהָרַת  בְּ ל־זֶה  כָּ
ל־מָקוֹם:  מִכָּ ל" —  ָ מְבֻשּׁ ל  "וּבָשֵׁ לְמוּד לוֹמַר:  תַּ קִין?  מַשְׁ
ה, וְכָאן  מִצְוַת עֲשֵׂ זַר עָלָיו בְּ י אִם־צְלִי־אֵשׁ. לְמַעְלָה47 גָּ כִּ
אִם  י  נּוּ...כִּ מִמֶּ תֹּאכְלוּ  "אַל  ה:  תַעֲשֶׂ לֹא  עָלָיו  הוֹסִיף 
אֶחָד — עִם  כְּ לּוֹ  כֻּ רָעָיו. צוֹלֵהוּ  כְּ צְלִי אֵשׁ": רֹאשׁוֹ עַל 
לְתוֹכוֹ  נוֹתֵן  מֵעָיו  וּבְנֵי  קִרְבּוֹ,  וְעִם  רָעָיו  כְּ וְעִם  רֹאשׁוֹ 
לְשׁוֹן "עַל  רָעָיו וְעַל קִרְבּוֹ", כִּ חָתָן. וּלְשׁוֹן "עַל כְּ אַחַר הַדָּ
מוֹת  הֵן, אַף זֶה כְּ מוֹת שֶׁ צִבְאוֹתָם" — כְּ מוֹ "בְּ צִבְאוֹתָם" כְּ
עַד־בֹּקֶר.  נּוּ  מִמֶּ וְהַנֹּתָר   10 לָם:  מִשְׁ רוֹ  שָׂ ל־בְּ כָּ הוּא,  שֶׁ
ן בֹּקֶר עַל  ה? לִתֵּ נִיָּ עַם שְׁ לְמוּד לוֹמַר "עַד בֹּקֶר" פַּ מַה־תַּ

תוּב  ה, וּבָא הַכָּ עַת הָנֵץ הַחַמָּ ְ מָעוֹ מִשּׁ הַבֹּקֶר מַשְׁ בֹּקֶר, שֶׁ
לְפִי  זֶהוּ  חַר.  ַ הַשּׁ מֵעֲלוֹת  אֲכִילָה  בַּ אָסוּר  שֶׁ ים  לְהַקְדִּ
יוֹם־ רָף בְּ אֵינוֹ נִשְׂ ד שֶׁ מָעוֹ. וְעוֹד מִדְרַשׁ אַחֵר48: לִמֵּ מַשְׁ

בֹקֶר  בְּ נּוּ  מִמֶּ וְהַנֹּתָר  נּוּ:  דְרְשֶׁ תִּ וְכָךְ  חֳרַת,  מִמָּ א  אֶלָּ טוֹב 
מָתְנֵיכֶם   11 רְפֶנּוּ:  וְתִשְׂ עֲמֹד  תַּ נִי,  שֵׁ בֹּקֶר  עַד  רִאשׁוֹן 
הָלָה וּמְהִירוּת,  זוֹן. לְשׁוֹן בֶּ חִפָּ רֶךְ: בְּ נִים לַדֶּ חֲגֻרִים. מְזֻמָּ
אֲרָם  לִיכוּ  ר־הִשְׁ "אֲשֶׁ לָלֶכֶת"49,  ז  נֶחְפָּ דָוִד  "וַיְהִי  מוֹ:  כְּ
עַל  סַח",  "פֶּ קָרוּי  ן  רְבָּ הַקָּ לַה'.  הוּא  סַח  פֶּ חָפְזָם"50:  בְּ
ג  מְדַלֵּ הָיָה  רוּךְ־הוּא  בָּ דוֹשׁ  הַקָּ שֶׁ סִיחָה  וְהַפְּ לּוּג  הַדִּ ם  שֵׁ
לְמִצְרִי  צְרִי  מִמִּ וְקוֹפֵץ  מִצְרַיִם,  י  תֵּ בָּ ין  מִבֵּ רָאֵל  יִשְׂ י  תֵּ בָּ
ם  ל־עֲבוֹדוֹתָיו לְשֵׁ ם עֲשׂוּ כָּ רָאֵל אֶמְצָעִי נִמְלָט. וְאַתֶּ וְיִשְׂ
רוּי  קָּ מוֹ שֶׁ לּוּג וּקְפִיצָה, זֵכֶר לִשְׁ רֶךְ דִּ בָר אַחֵר: דֶּ מַיִם. דָּ שָׁ

סִיעָה: סַח". וְגַם פשק"א51 לְשׁוֹן פְּ "פֶּ

46. שמות א, יד.  47. פסוק ח.  48. פסחים פג, נ.  49. שמואל־א כג, כו.  50. מלכים־ב ז, טו.  51. פָּסַח.  

69. Sefer HaMa’amarim 5747-5751, pp. 364-369.  70. Encyclical letter of Nisan 11, 5726 (Torat Menachem—Igrot Melech, vol. 2, pp. 
54-58).
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8 They shall eat the meat on that night, but they only need to eat the meat—not 
the sinews or bones. They shall eat it roasted over fire, with matzah, and togeth-
er with bitter herbs, the latter to remind them of the bitterness of the exile from 
which I am redeeming them. 
9 Tell them: ‘Do not eat any of it half-cooked or cooked in water or any other 
liquid, but only roasted over fire whole, together with its head, its legs, and its 
internal organs, after you have rinsed the latter.’ The instruction to eat it roasted 
is phrased both positively (in the previous verse) and negatively (in this verse) in 
order to make someone who eats it any other way liable for transgressing both an 
active and a passive commandment. 
10 You shall not leave any of it over until morning. Any of it that is left over 
until morning, i.e., dawn, you shall burn in fire. However, you should not burn 
this leftover meat on the morning of the holiday itself; you should wait until the 
morning of the next day. 
11 And this is how you shall eat it: with your waist belted, prepared to travel, 
your shoes on your feet, your staff in your hand, and you shall eat it in haste. 
This offering shall be known as ‘the Passover offering to God,’ because when I 
kill the firstborn of Egypt, I will pass over any Israelite firstborn that happens to 
be among the Egyptians, as will be explained presently. Furthermore, you are 
to perform the rites associated with this offering in an energetic, hasty manner, 
reminiscent of how I ‘jumped’ from house to house to rescue you. 

8 With matzah: The commandment to eat matzah 
was given before the people were hastily forced out of 
Egypt and their dough could not rise. In other words, 
there was an intrinsic reason to eat matzah quite apart 
from any incidental circumstances regarding the tim-
ing of the people’s departure.
In general, bread is associated with knowledge and 
awareness. According to one opinion, the fruit of the 
Tree of Knowledge was wheat, and we are taught 
that “a baby cannot know how to call to its father and 
mother until it has tasted the taste of grain.”65 Unleav-
ened and leavened bread respectively signify imma-
ture and mature consciousness: childlike, innocent 
faith versus mature understanding.
Although God wants us to use our minds to under-
stand as much as we can about Him, His providence, 
and His law, the foundation of our relationship with 
Him is simple, innocent faith. This faith is not blind; 
it is the result of the intrinsic connection and identity 
between God and the core-essence of our Jewish con-
sciousness, the Divine soul. Whenever that connection 
is tapped, our basic faith in God is renewed.
The transcendent revelation the people were about to 
experience at midnight was going to bring them to an 
altogether new level of awareness, notwithstanding 
whatever connection they might have had with God 
before the Exodus. They were about to be virtually re-

born to a new childhood, a new innocence, and the ap-
propriate way of initially accepting this revelation was 
simple faith. There would be time later for analysis, 
inquiry, and understanding; right now too much intel-
lect would just get in the way of the experience. This is 
why they had to eat matzah, the “bread of faith.”
Moreover, leavened and unleavened bread respec-
tively indicate ego and selflessness. The puffed up, 
risen bread evokes the image of a haughty, self-asser-
tive individual, in contrast to the humble, lowly, flat, 
self-effacing matzah. Inasmuch as “there is no room 
for God in someone who is full of himself,”66 the pre-
requisite for any new Godly revelation is a self-effac-
ing attitude, in which we declare ourselves ready to 
give up our precious preconceptions and entrenched 
world-view in favor of the new insight we hope to re-
ceive from God.67

This is another reason that the people had to eat mat-
zah before the imminent midnight revelation.68  
9 Roasted over fire, together with its head, its legs, 
and its internal organs: Allegorically, the “head,” 
“legs,” and “internal organs” signify the three dimen-
sions of Jewish religious observance. The “head” is the 
study of the Torah; the “legs”—limbs of action—are 
the active performance of the commandments; and 
the “internal organs” refer to prayer, the inner life of 
religious observance.

65. Berachot 40a.  66. Par. Sotah 5a.  67. The theme of matzah vs. leavened bread will be developed more fully in Leviticus 23. 
68. Likutei Torah 2:13a-14b.  

Exodus 12:8-11
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 ONKELOS  כָל־ י  וְהִכֵּיתִ֤ הַזֶּה֒  בַּלַּ֣יְלָה  יִם֘  רֶץ־מִצְרַ֘ בְאֶֽ י  בַרְתִּ֣ וְעָֽ  12

וּבְכָל־אֱלֹהֵ֥י  ה  וְעַד־בְּהֵמָ֑ ם  אָדָ֖ מֵֽ יִם  מִצְרַ֔ רֶץ  בְּאֶ֣ בְּכוֹר֙ 
ם  לָכֶ֜ ם  הַדָּ֨ וְהָיָה֩   13 יְהָֹוֽה:  אֲנִי֥  ים  שְׁפָטִ֖ עֱשֶׂ֥ה  אֶֽ יִם  מִצְרַ֛
ם  אֶת־הַדָּ֔ יתִי֙  וְרָאִ֨ ם  שָׁ֔ ם  אַתֶּ֣ אֲשֶׁ֣ר  תִּים֙  הַבָּֽ עַ֤ל  ת  לְאֹ֗
י  בְּהַכֹּתִ֖ ית  לְמַשְׁחִ֔ גֶף֙  נֶ֨ בָכֶ֥ם  ה  הְיֶ֨ וְלֹא־יִֽ עֲלֵכֶ֑ם  י  סַחְתִּ֖ וּפָֽ

יִם:  רֶץ מִצְרָֽ בְּאֶ֥

nature could not be vanquished by a force that was 
itself part of creation and subject to its laws. He had to 
reveal the aspect of Himself that transcends creation 
and its natural laws.80

I and none other: Having already negated the option 
of sending any emissary whatsoever, this expression 
seems superfluous.
Whenever God reveals that aspect of Himself that 
transcends creation, He is also revealing that aspect of 
Himself that transcends the dichotomy between good 
and evil. After all, good and evil are arbitrary concepts 
that God invented and defined for use in the created 
world. Therefore, whenever this level of Divinity is 
operative within creation, evil can claim equal rights to 
legitimacy along with good. Precautions must there-
fore be taken to ensure that this does not happen.81

God therefore concluded His announcement of this 
imminent revelation with the promise that He will 
not allow forces not subordinate to His will to take 
advantage of it. In other words, the revelation of His 
transcendence will be accompanied by the revelation 
that despite the existential equivalency of good and 
evil at this level, He still prefers good to evil.82

13 There were some Jews in Egyptian houses that 

night: Evidently, the well-known Jewish inferiority 
complex has existed for a long time. The Jews had 
witnessed amazing miracles over the past year, dem-
onstrating how God singled them out from all nations 
and was going to elevate them to the pinnacle of hu-
man achievement by giving them His Torah. Egyptian 
civilization lay crumbling at their feet. Yet, on the night 
of their redemption, when they should have felt un-
abashedly proud to be part of the chosen people, they 
were instead busy trying to ingratiate themselves with 
the Egyptians, trying to convince both themselves and 
the Egyptians that the Jews are really not special after 
all—and all this in violation of God’s specific instruc-
tion to stay at home that night!

Without denigrating any non-Jewish nation or indi-
vidual, God forbid, it is imperative that we provide 
ourselves and those around us once and for all with 
the education necessary to understand and appreci-
ate the differences between Jews and non-Jews. It 
is neither an embarrassment to ourselves nor any 
disparagement of non-Jews for a Jew to be proud 
to be Jewish and to affirm the uniqueness of the 
Jewish people.83

דְמִצְרַיִם  בְאַרְעָא  לֵי  12 וְאֶתְגְּ
ל־בּוּכְרָא  כָּ וְאֶקְטוֹל  הָדֵין  לֵילְיָא  בְּ
וְעַד  א  מֵאֱנָשָׁ דְמִצְרַיִם  אַרְעָא  בְּ
ד  עִירָא וּבְכָל־טַעֲוַת מִצְרָאֵי אַעְבֵּ בְּ
לְכוֹן  דְמָא  13 וִיהֵי  יְיָ:  אֲנָא  ינִין  דִּ
ן וְאֶחֱזֵי  מָּ י אַתּוּן תַּ א דִּ יָּ תַּ לְאָת עַל בָּ
יְהֵי  וְלָא  עֲלֵיכוֹן  וְאֵיחוּס  מָא  דְּ יַת 
מִקְטְלִי  בְּ לָא  לְחַבָּ מוֹתָא  בְכוֹן 

אַרְעָא דְמִצְרָיִם: בְּ

וּבְהַעֲבָרָה  לְמָקוֹם,  קוֹם  מִמָּ הָעוֹבֵר  מֶלֶךְ  כְּ י.  וְעָבַרְתִּ  12

אֶרֶץ מִצְרַיִם. אַף  כוֹר בְּ ן לוֹקִין: כָל־בְּ לָּ אַחַת וּבְרֶגַע אֶחָד כֻּ

כוֹרֵי מִצְרַיִם  מִצְרַיִם. וּמְנַיִן אַף בְּ כוֹרוֹת אֲחֵרִים וְהֵם בְּ בְּ

מִצְרַיִם  ה  "לְמַכֵּ לוֹמַר:  לְמוּד  תַּ אֲחֵרִים?  מְקוֹמוֹת  בִּ שֶׁ

עֲבֵרָה  הִתְחִיל בַּ הֵמָה. מִי שֶׁ בְכוֹרֵיהֶם"52: מֵאָדָם וְעַד־בְּ בִּ

ל עֵץ  רְעָנוּת: וּבְכָל־אֱלהֵֹי מִצְרַיִם. שֶׁ נּוּ מַתְחֶלֶת הַפֻּ — מִמֶּ

פָטִים  ה שְׁ כֶת לָאָרֶץ: אֶעֱשֶׂ סֶת וְנִתֶּ כֶת נִמֶּ ל מַתֶּ נִרְקֶבֶת, וְשֶׁ

ם  לִיחַ: 13 וְהָיָה הַדָּ אֲנִי ה'. אֲנִי בְעַצְמִי וְלֹא עַל יְדֵי שָׁ

לּאֹ  אן, שֶׁ לָכֶם לְאֹת. לָכֶם לְאוֹת וְלֹא לַאֲחֵרִים לְאוֹת. מִכָּ

לוּי  ם. הַכֹּל גָּ פְנִים: וְרָאִיתִי אֶת־הַדָּ א מִבִּ ם אֶלָּ נָתְנוּ הַדָּ

רוּךְ־הוּא: נוֹתֵן אֲנִי אֶת עֵינַי  דוֹשׁ בָּ א אָמַר הַקָּ לְפָנָיו, אֶלָּ

עֲלֵיכֶם:  אֲנִי  וּפוֹסֵחַ  מִצְוֹתַי,  בְּ עֲסוּקִים  ם  אַתֶּ שֶׁ לִרְאוֹת 

וַאֲנִי  וְהִמְלִיט"53.  סֹחַ  "פָּ לוֹ:  וְדוֹמֶה  י,  וְחָמַלְתִּ י.  וּפָסַחְתִּ

י"  "וּפָסַחְתִּ וּקְפִיצָה,  לּוּג  דִּ לְשׁוֹן  סִיחָה"  "פְּ כֹּל  אוֹמֵר: 

רוּיִם  הָיוּ שְׁ י מִצְרַיִם, שֶׁ רָאֵל לְבָתֵּ י יִשְׂ תֵּ ג הָיָה מִבָּ — מְדַלֵּ

וְכֵן  ים"54,  עִפִּ הַסְּ י  תֵּ עַל־שְׁ "פֹּסחִים  וְכֵן  זֶה.  בְתוֹךְ  זֶה 

וְהִמְלִיט"  סוֹחַ  "פָּ וְכֵן  קוֹפְצִים.  כְּ הוֹלְכִים  סְחִים  ל־הַפִּ כָּ

ין הַמּוּמָתִים: וְלאֹ־יִהְיֶה בָכֶם נֶגֶף.  טוֹ מִבֵּ גוֹ וּמְמַלְּ — מְדַלְּ

ל  בֵיתוֹ שֶׁ הָיָה מִצְרִי בְּ מִצְרַיִם. הֲרֵי שֶׁ אֲבָל הוֹוֶה הוּא בְּ

בָכֶם  "וְלֹא־יִהְיֶה  לוֹמַר:  לְמוּד  תַּ לֵט?  יִמָּ יָכוֹל  רָאֵל,  יִשְׂ

רָאֵל  הָיָה יִשְׂ יכֶם. הֲרֵי שֶׁ בָתֵּ בְּ מִצְרִי שֶׁ נֶגֶף", אֲבָל הוֹוֶה בְּ

לְמוּד לוֹמַר:  מוֹתוֹ? תַּ ל מִצְרִי שׁוֹמֵעַ אֲנִי יִלְקֶה כְּ בֵיתוֹ שֶׁ בְּ

"וְלֹא־יִהְיֶה בָכֶם נֶגֶף":
52. תהלים קלו, י.  53. ישעיה לא, ה.  54. מלכים־א יח, כא.

(Zohar Chadash, Yitro [beginning]). 80. Likutei Torah 2:12c; Sefer HaMa’amarim 5644, pp. 224 ff; Likutei Sichot, vol. 3, p. 855.  81. See 
also below, on 34:10.  82. Likutei Torah 2:12cd.  83. Sichot Kodesh 5636, vol. 1, pp. 409-413.   
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12 I will pass through the land of Egypt on that night in order to begin your 
redemption from exile, and the first act in this process is that I will instantaneous-
ly71 strike down every firstborn in the land of Egypt, whether man or beast. 
Since the men sinned first, they will be killed first; since the beasts were only used 
to oppress the people, they will be killed second. I will also kill all the firstborn 
of other non-Jewish nations that happen to be in Egypt—since these nations also 
relished the Jewish people’s suffering71a—and all the Egyptian firstborn that hap-
pen not to be in Egypt at that time. Upon all the gods of Egypt I will mete out 
chastisements: wooden idols will rot; metal idols will melt. I, God, will mete out 
these chastisements Myself, and not through any emissary. 
13 The blood will serve you as a sign on the houses in which you are: I will see 
that you did what I told you to do with the blood and in this merit I will merci-
fully pass over you, and there will be no destructive plague among you when 
I strike Egypt. But an Egyptian firstborn who happens to be in your home will 
nonetheless be killed.’ ” It was necessary to “pass over” the Israelites for two rea-
sons: because there were Egyptian houses in the Jewish region of Goshen,72 and 
because—despite God’s commandment not to leave their own homes until morn-
ing73—there were some Jews in Egyptian houses that night.74 

the momentum and take care not to slide back into 
previous habits.
In the coming messianic redemption, however, this 
caution will be unnecessary. Since this redemption 
will be absolute and encompass all reality, the exilic 
mentality of materialism will no longer exist. There 
will be no possibility of backsliding, so haste will not 
be necessary. As God tells us,75 “You will not leave in 
haste, nor will you walk hurriedly.”76

With your waist belted, your shoes on your feet, 
your staff in your hand: Allegorically, these three 
instructions for eating the Passover sacrifice are the 
three requirements for leaving any personal or collec-
tive “Egypt”:
Your waist belted: Just as the hips and waist support 
the rest of the body, so is our faith in God the founda-
tion and basis of Judaism. “Girding the waist” means 
strengthening our faith so it can permeate all aspects 
of our lives.
Your shoes on your feet: Shoes are made of animal leath-
er, which must be tanned and softened in order to be 
formed into the proper shape. They thus signify how 
we are to refine our animal nature and make it recep-
tive to Divine purposes. But even this is not enough; 
we must put these shoes “on our feet,” which means 
that we must harness our animal nature for holy pur-
poses, making it carry out our Divine soul’s will, just 
as the feet carry out the brain’s will to walk or run.

Your staff in your hand: Among other things, a staff 
serves to guide the animals accompanying a traveler, 
keeping them on the right path. Similarly, when our 
animal nature balks at the stringencies we may have 
adopted in our path toward holiness, we need to be 
able to prod it back in line.
Thus prepared, we can confidently leave our 
“Egypt.”77

You are to perform the rites…in an energetic, hasty 
manner: The Passover sacrifice had to be prepared 
hastily because it expressed the manner in which the 
people were redeemed from Egypt. After genera-
tions of sinking progressively deeper into Egyptian 
degradation, the people completely turned their lives 
around and ascended to the pinnacle of holiness at 
Mount Sinai in the short span of forty-nine days. This 
“quantum leap” truly required a “jump” from one re-
ality into another.78

12 I will pass through the land of Egypt on that 
night: The Jewish people had sunk almost to the na-
dir of impurity in Egypt,79 becoming almost fully ab-
sorbed into the mentality of Egyptian culture. As was 
mentioned previously, the basis of Egyptian civiliza-
tion was the belief in the immutable supremacy of the 
laws of nature.
Therefore, in order to extricate the Jewish people 
from Egyptian materialism, God could not “send an 
emissary,” i.e., a finite, created being. The idolatry of 

71. Likutei Sichot, vol. 36, pp. 45-49.  71a. Maskil LeDavid; cf. above, 11:5.  72. See on 1:21, above.  73. v. 22, below.  74. Likutei 
Sichot, vol. 36, p. 50.  75. Isaiah 52:12.  76. Tanya, chapter 31; Or HaTorah, Bo, pp. 291-2; Torat Shmuel, VeKachah (5637), chapters 
1-4; Sefer HaMa’amarim 5737, pp. 191-199.  77. Sefer HaMa’amarim 5737, pp. 200-207.  78. Encyclical letter of Nisan 1, 5736 (Torat 
Menachem—Igrot Melech, vol. 2, pp. 129-135; Likutei Sichot, vol. 12, pp. 161-162).  79. I.e., to the 49th of the fifty levels of impurity 
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 RASHI 

בא

 ONKELOS  יהוָֹה֑  ג לַֽ ם אֹת֖וֹ חַ֣ 14 וְהָיָה֩ הַיּ֨וֹם הַזֶּה֤ לָכֶם֙ לְזִכָּר֔וֹן וְחַגֹּתֶ֥

מַצּ֣וֹת  יָמִים֙  שִׁבְעַ֤ת   15 תְּחָגֻּהֽוּ:  ם  עוֹלָ֖ ת  חֻקַּ֥ ם  תֵיכֶ֔ לְדֹרֹ֣
י  כִּ֣ תֵּיכֶ֑ם  מִבָּֽ ר  שְּׂאֹ֖ יתוּ  תַּשְׁבִּ֥ רִאשׁ֔וֹן  הָֽ בַּיּ֣וֹם  ךְ  אַ֚ לוּ  תֹּאכֵ֔
מִיּ֥וֹם  ל  מִיִּשְׂרָאֵ֔ הַהִוא֙  הַנֶּפֶ֤שׁ  ה  וְנִכְרְתָ֞ ץ  חָמֵ֗ כָּל־אֹכֵ֣ל   |
דֶשׁ  רִאשׁוֹן֙ מִקְרָא־קֹ֔ י: 16 וּבַיּ֤וֹם הָֽ ן עַד־י֥וֹם הַשְּׁבִעִֽ רִאשֹׁ֖ הָֽ
דֶשׁ יִהְיֶה֣ לָכֶ֑ם כָּל־מְלָאכָה֙ לֹא־ י מִקְרָא־קֹ֖ וּבַיּוֹם֙ הַשְּׁבִיעִ֔
פֶשׁ ה֥וּא לְבַדּ֖וֹ יֵעָֽשֶׂ֥ה  ךְ אֲשֶׁ֣ר יֵאָֽכֵ֣ל לְכָל־נֶ֔ ם אַ֚ יֵעָֽשֶׂ֣ה בָהֶ֔
ה  הַזֶּ֔ הַיּ֣וֹם  צֶם֙  בְּעֶ֨ י  כִּ֗ אֶת־הַמַּצּוֹת֒  וּשְׁמַרְתֶּם֘   17 ם:  לָכֶֽ
ם אֶת־ יִם וּשְׁמַרְתֶּ֞ רֶץ מִצְרָ֑ ם מֵאֶ֣ הוֹצֵ֥אתִי אֶת־צִבְאֽוֹתֵיכֶ֖
ן בְּאַרְבָּעָה֩  רִאשֹׁ֡ ם: 18 בָּֽ ת עוֹלָֽ ם חֻקַּ֥ תֵיכֶ֖ הַיּ֥וֹם הַזֶּה֛ לְדֹרֹֽ
ד  אֶחָ� הָֽ י֣וֹם  ד  עַ֠ ת  מַצֹּ֑ אכְל֖וּ  תֹּֽ רֶב  בָּעֶ֔ דֶשׁ֙  לַחֹ֨ י֤וֹם  ר  עָשָׂ֨
א  ר לֹ֥א יִמָּצֵ֖ ים שְׂאֹ֕ רֶב: 19 שִׁבְעַ֣ת יָמִ֔ דֶשׁ בָּעָֽ ים לַחֹ֖ וְעֶשְׂרִ֛
ה הַנֶּפֶ֤שׁ הַהִוא֙  וְנִכְרְתָ֞ צֶת  | כָּל־אֹכֵ֣ל מַחְמֶ֗ י  כִּ֣ תֵּיכֶ֑ם  בְּבָֽ

רֶץ:  ח הָאָֽ ל בַּגֵּ֖ר וּבְאֶזְרַ֥ עֲדַ֣ת יִשְׂרָאֵ֔ מֵֽ

14 וִיהֵא יוֹמָא הָדֵין לְכוֹן לְדוּכְרָנָא 
לְדָרֵיכוֹן  יְיָ  א קֳדָם  חַגָּ יָתֵהּ  וּתְחַגּוּן 
בְעַת יוֹמִין  הּ: 15 שִׁ נֵּ חַגֻּ קְיָם עָלַם תְּ
יוֹמָא קַדְמָאָה  רַם בְּ יכְלוּן בְּ ירָן תֵּ טִּ פַּ
אֲרֵי  יכוֹן  תֵּ מִבָּ חֲמִירָא  לוּן  בַטְּ תְּ
א  אֱנָשָׁ יצֵי  תֵּ וְיִשְׁ חֲמִיעַ  יֵיכוֹל  ל־דְּ כָּ
קַדְמָאָה  מִיּוֹמָא  רָאֵל  שְׂ מִיִּ הַהוּא 
16 וּבְיוֹמָא  בִיעָאָה:  שְׁ יוֹמָא  עַד 
וּבְיוֹמָא  ישׁ  קַדִּ מְעָרַע  קַדְמָאָה 
לְכוֹן  יְהֵי  ישׁ  קַדִּ מְעָרַע  בִיעָאָה  שְׁ
הוֹן  בְּ יִתְעֲבֵיד  לָא  ל־עִיבִידָא  כָּ
לְכָל־נְפָשׁ  מִתְאֲכֵל  דִי  מָה  רַם  בְּ
לְכוֹן:  יִתְעֲבֵד  בִלְחוֹדוֹהִי  הוּא 
כְרַן  בִּ אֲרֵי  ירָא  טִּ פַּ יַת  רוּן  17 וְתִטְּ
חֵילֵיכוֹן  יַת  יקִית  אַפֵּ הָדֵין  יוֹמָא 
יַת  רוּן  וְתִטְּ דְמִצְרַיִם  מֵאַרְעָא 
עָלַם:  קְיָם  לְדָרֵיכוֹן  הָדֵין  יוֹמָא 
יוֹמָא  רָא  עֶשְׂ עָא  אַרְבְּ בְּ נִיסָן  18 בְּ
ירָא  טִּ פַּ יכְלוּן  תֵּ א  רַמְשָׁ בְּ לְיַרְחָא 
לְיַרְחָא  רִין  וְעֶשְׂ חָד  יוֹמָא  עַד 
חֲמִירָא  יוֹמִין  בְעַת  19 שִׁ א:  רַמְשָׁ בְּ
ל־ כָּ אֲרֵי  יכוֹן  בָתֵּ בְּ כַח  תְּ יִשְׁ לָא 
א  אֱנָשָׁ יצֵי  תֵּ וְיִשְׁ מַחְמְעָא  יֵיכוֹל  דְּ
גִיּוֹרָא  בְּ רָאֵל  דְיִשְׂ א  תָּ נִשְׁ מִכְּ הַהוּא 

יבָא דְאַרְעָא: וּבְיַצִּ

רוֹן  הוּא לְךָ לְזִכָּ רוֹן. לְדוֹרוֹת: וְחַגֹּתֶם אֹתוֹ. יוֹם שֶׁ 14 לְזִכָּ
רוֹן,  כָּ הַזִּ יוֹם  זֶהוּ  אֵי  מַעְנוּ  שָׁ לֹא  וַעֲדַיִן  חוֹגְגוֹ.  ה  אַתָּ
יְצָאתֶם"55,  ר  אֲשֶׁ ה  הַזֶּ אֶת־הַיּוֹם  "זָכוֹר  לוֹמַר:  לְמוּד  תַּ
יוֹם  וְאֵיזֶה  רוֹן.  זִכָּ ל  שֶׁ יוֹם  הוּא  הַיְצִיאָה  יּוֹם  שֶׁ לָמַדְנוּ 
הֱוֵי   — יָצְאוּ"  סַח  הַפֶּ חֳרַת  "מִמָּ לוֹמַר:  לְמוּד  תַּ יָצְאוּ? 
הֲרֵי לֵיל ט"ו  ל יוֹם־טוֹב, שֶׁ נִיסָן הוּא שֶׁ אוֹמֵר יוֹם ט"ו בְּ
אֲנִי  שׁוֹמֵעַ  לְדֹרֹתֵיכֶם.  יָצְאוּ:  וְלַבֹּקֶר  סַח  הַפֶּ אֶת  אָכְלוּ 
הוּ":  חָגֻּ ת עוֹלָם תְּ לְמוּד לוֹמַר: "חֻקַּ נַיִם, תַּ מִעוּט דּוֹרוֹת שְׁ
יָמִים  בְעַת  שִׁ יָמִים:  ל  שֶׁ יָמִים. שייטיינ"א56  בְעַת  שִׁ  15
יָמִים  ת  שֶׁ "שֵׁ אַחֵר הוּא אוֹמֵר:  וּבְמָקוֹם  תֹּאכֵלוּ.  מַצּוֹת 
אֵינוֹ  שֶׁ סַח  פֶּ ל  שֶׁ בִיעִי  שְׁ עַל  ד  לִמֵּ מַצּוֹת"57?  תֹּאכַל 
לּאֹ יֹאכַל חָמֵץ. מְנַיִן אַף  ה, וּבִלְבָד שֶׁ חוֹבָה לֶאֱכוֹל מַצָּ
ה  מִדָּ זוֹ  יָמִים" —  ת  שֶׁ "שֵׁ לוֹמַר:  לְמוּד  תַּ רְשׁוּת?  ה  ָ שּׁ שִׁ
ד, לֹא  לְלַמֵּ לָל  הַכְּ מִן  וְיָצָא  בִכְלָל  הָיָה  שֶׁ בָר  דָּ בַתּוֹרָה: 
לָל  הַכְּ עַל  ד  לְלַמֵּ א  אֶלָּ יָצָא,  לְבָד  בִּ עַצְמוֹ  עַל  ד  לְלַמֵּ
יָכוֹל  רְשׁוּת.  ה  ָ שּׁ שִׁ אַף  רְשׁוּת  בִיעִי  ְ מַה־שּׁ יָצָא —  לּוֹ  כֻּ
עֶרֶב  "בָּ לוֹמַר:  לְמוּד  תַּ רְשׁוּת?  הָרִאשׁוֹן  לַיְלָה  אַף 
יּוֹם הָרִאשׁוֹן  תוּב קְבָעוֹ חוֹבָה: אַךְ בַּ תֹּאכְלוּ מַצּוֹת", הַכָּ
לְפִי  "רִאשׁוֹן",  וְקָרוּי  טוֹב.  יוֹם  מֵעֶרֶב  אֹר.  שְּׂ יתוּ  בִּ שְׁ תַּ
"רִאשׁוֹן",  קָרוּי  מֻקְדָם  וּמָצִינוּ  בְעָה,  ִ הַשּׁ לִפְנֵי  הוּא  שֶׁ

 . נוֹלַדְתָּ אָדָם  פְנֵי  הַלִּ לֵד"58 —  וָּ תִּ אָדָם  "הֲרִאישׁוֹן  מוֹ:  כְּ
"לֹא  לְמוּד לוֹמַר:  תַּ בְעָה?  שִׁ ל  שֶׁ רִאשׁוֹן  א  אֶלָּ אֵינוֹ  אוֹ 
ם:  סַח וַעֲדַיִן חָמֵץ קַיָּ חַט הַפֶּ חַט עַל חָמֵץ" — לֹא תִשְׁ תִשְׁ
לְאָנוּס:  רָט  פְּ הּ,  וּבְדַעְתָּ הּ  נַפְשָׁ בְּ הִיא  שֶׁ כְּ הַהִוא.  פֶשׁ  הַנֶּ
לְעַם  לָהּ  וְתֵלֵךְ  רָאֵל  שְׂ מִיִּ רֵת  כָּ תִּ אֲנִי  שׁוֹמֵעַ  רָאֵל.  שְׂ מִיִּ
כָל־ בְּ פָנַי"59 —  "מִלְּ אַחֵר:  מָקוֹם  בְּ לוֹמַר  לְמוּד  תַּ אַחֵר, 

ם  הוּא רְשׁוּתִי: 16 מִקְרָא־קֹדֶשׁ. "מִקְרָא" — שֵׁ מָקוֹם שֶׁ
לאֹ־ וּכְסוּת:  ה  תִיָּ וּשְׁ לַאֲכִילָה  קֹדֶשׁ  אוֹתוֹ  קְרָא  בָר,  דָּ

"הוּא"  לְבַדּוֹ.  הוּא  אֲחֵרִים:  יְדֵי  עַל  אֲפִלּוּ  בָהֶם.  ה  יֵעָשֶׂ
ר לַעֲשׂוֹתָן מֵעֶרֶב יוֹם טוֹב: לְכָל־ אֶפְשָׁ ירָיו, שֶׁ וְלֹא מַכְשִׁ

לְמוּד לוֹמַר:  כְרִים? תַּ לַנָּ נֶפֶשׁ. אֲפִלּוּ לִבְהֵמָה. יָכוֹל אַף 
לּאֹ  שֶׁ צּוֹת.  אֶת־הַמַּ ם  מַרְתֶּ וּשְׁ  17 "אַךְ"(:  )נ"א:  "לָכֶם" 
צוֹנֵן.  לְטוֹשׁ בְּ פַח — תִּ אן אָמְרוּ: תָּ יָבוֹאוּ לִידֵי חִמּוּץ, מִכָּ
א  אֶלָּ צּוֹת"  הִי קוֹרֵא "אֶת־הַמַּ תְּ ה אוֹמֵר: אַל  יָּ יֹאשִׁ י  רִבִּ
ה,  צָּ הַמַּ אֶת  מַחֲמִיצִין  אֵין  שֶׁ דֶרֶךְ  כְּ  — צְוֹת"  "אֶת־הַמִּ
אָה לְיָדְךָ —  א אִם בָּ צְוָה, אֶלָּ ךְ אֵין מַחֲמִיצִין אֶת הַמִּ כָּ
לָאכָה:  מִמְּ ה.  הַזֶּ אֶת־הַיּוֹם  ם  מַרְתֶּ וּשְׁ ד:  מִיָּ אוֹתָהּ  ה  עֲשֵׂ
"דּוֹרוֹת"  נֶאֱמַר  לּאֹ  שֶׁ לְפִי  עוֹלָם.  ת  חֻקַּ לְדֹרֹתֵיכֶם 
לְכָךְ  הַחֲגִיגָה,  עַל  א  אֶלָּ לָאכָה,  הַמְּ עַל  עוֹלָם"  ת  וְ"חֻקַּ
ל־מְלָאכָה  "כָּ אַזְהָרַת  תֹאמַר:  לּאֹ  שֶׁ אן,  כָּ נָאוֹ  וּשְׁ חָזַר 

55. שמות יג, ג.  56. קְבוּצָה שֶׁל שִׁבְעָה.  57. דברים טז, ח.  58. איוב טו, ז.  59. ויקרא כב, ג.  60. שמות יג, ז. 
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14 “‘This day, the 15th of Nisan, shall become a day of remembrance for you, and 
you shall celebrate it as a festival to God; once you enter the Promised Land84 
you shall celebrate it as an everlasting statute throughout all your generations, 
as follows: 
15 For seven days, from the 15th to the 21st of Nisan, you shall eat matzos when-
ever you would like to eat bread, but on the previous day, the 14th of Nisan, you 
shall clear your houses of leavening agents, for the soul of anyone who eats 
leavened food intentionally from the first day until the seventh day will be cut 
off from Israel—he will die prematurely and childless.85 
16 The first day of these seven shall be designated a holy day and the seventh 
day shall be designated for you as a holy day, on which you should wear fine 
clothes and eat and drink special foods, and on which no work may be done, 
even by having others do it for you. The only exception to this is work that is 
required to be done to prepare any person or animal’s food—that alone may be 
done for you. But this exception does not include any type of food preparation 
that could just as effectively have been done before the holy day, nor any type of 
food preparation for non-Jews. 
17 You shall be vigilant regarding the matzos, taking care when baking them 
that they do not rise. Similarly, you should be vigilant regarding all the com-
mandments I will give you, performing each one at the earliest opportunity 
and not letting it figuratively become “stale.” For on this very day I will have 
brought your hosts out of the land of Egypt and I did not leave you in Egypt 
one moment longer than necessary. And you shall observe this day as a day of 
cessation from work not only this year but throughout all your generations as an 
everlasting statute. 
18 As mentioned previously,86 throughout the seven days of the holiday, eating 
matzos is optional (as long as you do not eat leaven). But in the first month, 
Nisan, in the evening following the fourteenth day of the month, it is obliga-
tory: you shall eat matzos. The prohibition against eating leaven applies not only 
to the seven days but to the nights before them, as well—from the evening of the 
15th until the evening of the 21st day of the month. 
19 For seven days no leavening agents may be found in your homes, i.e., in any 
place under your authority, for—as will be seen in the next verse—the prohibi-
tion against eating leaven applies not only to leavened food but also to leavening 
agents: the soul of anyone who eats leavening agents will be cut off from the 
community of Israel—he will die prematurely and childless87—whether he be 
a convert, whose ancestors did not participate in the miracle of the Exodus, or a 
native of the land, whose ancestors did. 

84. Below, 13:5-6.  85. Rashi on Leviticus 17:9, 20:20, 23:30.  86. v. 15.  87. As above, v. 15.  

הַדּוֹר:  לְאוֹתוֹ  א  אֶלָּ נֶאֶמְרָה,  לְדוֹרוֹת  לֹא  ה"   לֹא־יֵעָשֶׂ
בָר  כְּ וַהֲלֹא  נֶאֱמַר?  ה  לָמָּ רִים.   וְעֶשְׂ הָאֶחָד  יוֹם  עַד   18
לֵילוֹת  "יָמִים",  אֱמַר  נֶּ שֶׁ לְפִי  יָמִים"?!  בְעַת  "שִׁ נֶאֱמַר 
וְגוֹ': רִים"  וְעֶשְׂ הָאֶחָד  יוֹם  "עַד  לוֹמַר:  לְמוּד  תַּ  מְנַיִן? 
לוֹמַר:  לְמוּד  תַּ לִגְבוּלִין?  מְנַיִן  יכֶם.  בָתֵּ בְּ צֵא  יִמָּ לאֹ   19

מַה־  — יכֶם"  בָתֵּ "בְּ לוֹמַר  לְמוּד  מַה־תַּ בֻלֶךָ"60.  כָל־גְּ "בְּ
ל  רְשׁוּתְךָ, יָצָא חֶמְצוֹ שֶׁ בִּ בוּלְךָ שֶׁ רְשׁוּתְךָ, אַף גְּ יתְךָ בִּ בֵּ
ל־ י כָּ ל עָלָיו אַחֲרָיוּת: כִּ רָאֵל וְלֹא קִבֵּ הוּא אֵצֶל יִשְׂ נָכְרִי שֶׁ

בָר עָנַשׁ  אוֹר. וַהֲלֹא כְּ רֵת עַל הַשְּׂ אֹכֵל מַחְמֶצֶת. לַעֲנוֹשׁ כָּ

רָאוּי לַאֲכִילָה  לּאֹ תֹאמַר: חָמֵץ שֶׁ א, שֶׁ עַל הֶחָמֵץ?! אֶלָּ
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96. Sefer HaMa’amarim 5632, vol. 1, pp. 129, 284-285; Sefer HaMa’amarim 5678, pp. 239, 244-245; Sefer HaMa’amarim 5706, pp. 69-
70, 76.

בא

 ONKELOS  אכְל֖וּ  תֹּֽ ם  תֵיכֶ֔ מֽוֹשְׁבֹ֣ בְּכֹל֙  תֹאכֵ֑לוּ  לֹ֣א  צֶת  כָּל־מַחְמֶ֖  20

מַצּֽוֹת: פ
אמֶר אֲלֵהֶ֑ם  ל וַיֹּ֣ חמישי 21 וַיִּקְרָ֥א מֹשֶׁ֛ה לְכָל־זִקְנֵי֥ יִשְׂרָאֵ֖
סַח:  הַפָּֽ חֲט֥וּ  וְשַֽׁ ם  תֵיכֶ֖ לְמִשְׁפְּחֹֽ אן  צֹ֛ לָכֶ֥ם  וּקְח֨וּ  שְׁכ֗וּ  מִֽ
אֲשֶׁר־בַּסַּף֒  ם  בַּדָּ֣ וּטְבַלְתֶּם֘  אֵז֗וֹב  ת  אֲגֻדַּ֣ ם  וּלְקַחְתֶּ֞  22

ם אֲשֶׁ֣ר  ת מִן־הַדָּ֖ י הַמְּזוּזֹ֔ ם אֶל־הַמַּשְׁקוֹף֙ וְאֶל־שְׁתֵּ֣ וְהִגַּעְתֶּ֤
קֶר:  עַד־בֹּֽ תַח־בֵּית֖וֹ  מִפֶּֽ ישׁ  אִ֥ צְא֛וּ  תֵֽ לֹ֥א  ם  וְאַתֶּ֗ בַּסָּ֑ף 
עַל־ אֶת־הַדָּם֙  ה  וְרָאָ֤ יִם֒  אֶת־מִצְרַ֒ ף  לִנְגֹּ֣ יְהָֹוה֘  וְעָבַ֣ר   23

תַח וְלֹ֤א  ת וּפָסַ֤ח יְהָֹוה֙ עַל־הַפֶּ֔ י הַמְּזוּזֹ֑ ל שְׁתֵּ֣ הַמַּשְׁק֔וֹף וְעַ֖
ף:  ם לִנְגֹּֽ תֵּיכֶ֖ א אֶל־בָּֽ ית לָבֹ֥ יִתֵּן֙ הַמַּשְׁחִ֔



תֵיכְלוּן  לָא  ל־מַחְמְעָא  20 כָּ

ירָא:  טִּ פַּ יכְלוּן  תֵּ מוֹתְבָנֵיכוֹן  כֹל  בְּ

רָאֵל  יִשְׂ לְכָל־סָבֵי  ה  מֹשֶׁ 21 וּקְרָא 

מִן  לְכוֹן  וְסָבוּ  נְגִידוּ  לְהוֹן  וַאֲמַר 

סְחָא:  פִּ וְכוּסוּ  לְזַרְעֲיַתְכוֹן  עָנָא  נֵי  בְּ

אֵיזוֹבָא  אֵיסָרַת  בוּן  22 וְתִסְּ

וְתַדּוּן  בְמָנָא  דִי  דְמָא  בִּ לוּן  וְתִטְבְּ

מִן  א  יָּ סִפַּ ין  וּלְתַרְתֵּ קְפָא  לְשַׁ

קוּן  תִפְּ לָא  וְאַתּוּן  בְמָנָא  י  דִּ מָא  דְּ

צַפְרָא:  עַד  יתֵהּ  בֵּ רַע  מִתְּ אֱנַשׁ 

מִצְרָאֵי  יַת  לְמִמְחֵי  יְיָ  לֵי  23 וְיִתְגְּ

וְעַל  קְפָא  שַׁ עַל  מָא  דְּ יַת  וְיֶחֱזֵי 

רְעָא  תַּ עַל  יְיָ  וְיֵיחוּס  א  יָּ סִפַּ רֵין  תְּ

לְמֵיעַל  לָא  מְחַבְּ בֹּק  יִשְׁ  וְלָא 

יכוֹן לְמִמְחֵי:  לְבָתֵּ

אֵינוֹ רָאוּי לַאֲכִילָה לֹא יֵעָנֵשׁ עָלָיו.  אוֹר שֶׁ עָנַשׁ עָלָיו, שְׂ

אוֹר וְלֹא עָנַשׁ עַל הֶחָמֵץ, הָיִיתִי אוֹמֵר:  וְאִם עָנַשׁ עַל הַשְּׂ

אֵינוֹ  שֶׁ חָמֵץ  עָלָיו,  עָנַשׁ  אֲחֵרִים  ץ  מְחַמֵּ הוּא  שֶׁ אוֹר  שְׂ

נֵיהֶם:  שְׁ נֶאֶמְרוּ  לְכָךְ  עָלָיו,  יֵעָנֵשׁ  לֹא  אֲחֵרִים  ץ  מְחַמֵּ

רָאֵל, הֻצְרַךְ  ה לְיִשְׂ ס נַעֲשֶׂ הַנֵּ ר וּבְאֶזְרָח הָאָרֶץ. לְפִי שֶׁ גֵּ בַּ

רִים: 20 מַחְמֶצֶת לאֹ תֹאכֵלוּ. אַזְהָרָה עַל  לְרַבּוֹת אֶת הַגֵּ

כֹל  עֲרָבְתּוֹ: בְּ ל־מַחְמֶצֶת. לְהָבִיא אֶת תַּ אוֹר: כָּ אֲכִילַת שְׂ

הֵא רְאוּיָה  תְּ ד שֶׁ א לְלַמֵּ בֹתֵיכֶם תֹּאכְלוּ מַצּוֹת. זֶה בָּ מוֹשְׁ

וְחַלּוֹת  נִי  שֵׁ ר  לְמַעֲשֵׂ רָט  פְּ בוֹתֵיכֶם,  כָל־מוֹשְׁ בְּ לִיאָכֵל 

לּוֹ: וּקְחוּ.  ֶ שׁ לוֹ צֹאן, יִמְשׁוֹךְ מִשּׁ יֵּ כוּ. מִי שֶׁ תּוֹדָה: 21 מִשְׁ

לְבֵית  ה  שֶׂ חתֵֹיכֶם.  פְּ לְמִשְׁ וּק:  הַשּׁ מִן  ח  יִקַּ לוֹ,  אֵין  שֶׁ מִי 

ת אֵזוֹב.  בְעוֹלִין: אֲגֻדַּ שׁ־לוֹ גִּ יֶּ אָבוֹת: 22 אֵזוֹב. מִין יָרָק שֶׁ

מוֹ:  כְּ לִי,  כֶּ בַּ ף.  סָּ ר־בַּ אֲשֶׁ ה:  אֲגֻדָּ קְרוּיִין  קְלָחִין  ה  לֹשָׁ שְׁ

נָאוֹ?  וּשְׁ ה חָזַר  ף. לָמָּ סָּ בַּ ר  ם אֲשֶׁ סֶף"61: מִן־הַדָּ כֶּ "סִפּוֹת 

נוֹת, לְכָךְ נֶאֱמַר  תָּ לֹשׁ הַמַּ לּאֹ תֹאמַר: טְבִילָה אַחַת לְשָׁ שֶׁ

ם  הַדָּ מִן  וּנְתִינָה:  ל־נְתִינָה  כָּ הֵא  תְּ שֶׁ ף",  סָּ בַּ ר  עוֹד: "אֲשֶׁ

ם לאֹ תֵצְאוּ וְגוֹ'.  עָה טְבִילָה: וְאַתֶּ ל־הַגָּ ף, עַל כָּ סָּ ר בַּ אֲשֶׁ

אֵינוֹ   — ל  לְחַבֵּ חִית  שְׁ לַמַּ רְשׁוּת  נָה  תְּ נִּ שֶׁ מֵאַחַר  יד,  מַגִּ

לִים הוּא,  ע. וְלַיְלָה רְשׁוּת לַמְחַבְּ יק לְרָשָׁ ין צַדִּ מַבְחִין בֵּ

ל־חַיְתוֹ־יָעַר"62: 23 וּפָסַח. וְחָמַל.  אֱמַר: "בּוֹ־תִרְמֹשׂ כָּ נֶּ שֶׁ

ן לוֹ יְכֹלֶת  חִית. וְלֹא יִתֵּ שְׁ ן הַמַּ ג: וְלאֹ יִתֵּ וְיֵשׁ לוֹמַר: וְדִלֵּ

דִי"63: מוֹ: "וְלֹא־נְתָנוֹ אֱלֹהִים לְהָרַע עִמָּ לָבֹא, כְּ

61. מלכים־ב יב, יד.  62. תהלים קד, כ.  63. בראשית לא, ז.

[22] To the lintel and the two doorposts: The right 
doorpost alludes to chesed, the central sefirah of 
the right axis of sefirot; the left doorpost alludes to 
gevurah, the central sefirah of the left axis; the lin-
tel alludes to tiferet, the central sefirah of the center 
axis; and the door itself alludes to malchut. In Kab-
balistic terms, an imbalance in these coordinates of 
our Divine life produces a corresponding imbal-
ance in the hierarchy of Divine attributes through 
which God’s beneficence flows into reality.

It was therefore necessary to ensure that these axes 
were properly aligned and balanced in order for 
the revelation of the final plague to occur. 96

[23] God will pass: The first nine plagues were ex-
ecuted by the Name Elokim, which signifies God’s 
attribute of severity and judgment. The respite that 
followed each plague was a manifestation of the 
Name Havayah, which signifies God’s attribute of 
mercy. Inasmuch as Pharaoh and the Egyptians 
were already familiar with the Name Elokim and 
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20 You must not eat any leavening agent, even if it is mixed together with some 
other food. Regarding the matzos you must eat on the first night of Passover, you 
shall eat matzos that can be eaten wherever you live. This will exclude matzos 
that have been set aside as the second tithe88 or matzos that are part of a thanks-
giving offering,89 which will only be permitted to eat in the city surrounding 
the Temple.’ ”
Fifth Reading 21 Although God had given Moses and Aaron instructions both re-
garding the Passover sacrifice and the observance of the Passover holiday that the 
people would observe in the future, Moses decided to first convey only the laws 
pertaining to the sacrifice, since it was a hectic time, and only these laws were 
immediately pertinent.90 Moses summoned the elders of Israel. God had told 
Moses and Aaron to address the people together. Each of them deferred to the 
other, asking the other to begin the address until, miraculously, God’s message is-
sued from the space between them, giving the impression they were both speak-
ing simultaneously.91 In this way, Moses and Aaron said to them the details of 
the Passover sacrifice mentioned earlier, plus the following, which God had also 
told Moses: “Draw yourselves away from idolatry and replace your addiction to 
it with the activity of fulfilling God’s commandments,92 as follows: Draw forth 
lambs or kids for your families from your own flocks, if you have, or acquire 
them for yourselves in the market, and slaughter the Passover offering. 
22 You shall then take a bundle of three stalks of hyssop and dip it in the blood 
that is collected in the basin, and apply some of the blood in the basin to the 
lintel and the two doorposts. Dip the bundle in the blood before each application. 
Even though God has promised to spare you, none of you—even those who are 
not firstborn—may go out of the entrance of his house until morning, because 
at nighttime destructive angels have free reign and do not distinguish between 
the righteous and the wicked, and if any of you perishes, the Egyptians will claim 
that God’s assurance that none of you will be harmed93 was not fulfilled.94 
23 God will pass through Egypt to begin your redemption; the first part of this 
act will be for Him to strike Egypt by killing all their firstborn.95 He will see that 
you have put the blood on the lintel and on the two doorposts. In this merit, 
God will mercifully pass over the entrance to your houses, and not allow the 
destructive plague to enter your houses. 



22-23 You shall then take a bundle of hyssop and dip 
it in the blood that is in the basin, and apply some of 
the blood in the basin to the lintel and the two door-
posts…God will pass over the entrance and not al-
low the destructive plague to enter your houses: God 
is omniscient, so He certainly did not need any sign to 
show Him which house was Egyptian and which was 
Jewish. Rather, the application of blood was the act 
the people had to perform in order to enable them to 
receive the revelation of God’s transcendence that was 
to occur at midnight.

The two doorposts and the lintel above them signified 
the three axes of our Divine calling: the study of the 
Torah (the lintel between the two posts), prayer (the 
left post) and holy deeds (the right post). Together, 
these three constitute a complete, balanced life that 
enables us to fulfill our Divine mission of making the 
world into God’s home. The absence, overemphasis, 
or underemphasis of any of the three creates an im-
balance that prevents God’s presence from resting on 
our efforts. The door itself signified our readiness to 
obey God’s will (kabalat ol), since this commitment is 

88. Deuteronomy 14:22-27.  89. Leviticus 7:11-12.  90. Sichot Kodesh 5741, vol. 2, pp. 462-463.  91. Rashi on v. 3, above.  92. Rashi 
on v. 6, above.  93. Above, 11:7.  94. Mizrachi.  95. Above, v. 12.  
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עַד־ וּלְבָנֶי֖ךָ  לְחָק־לְךָ֥  הַזֶּה֑  אֶת־הַדָּבָ֣ר  ם  וּשְׁמַרְתֶּ֖  24

יְהָֹוה֛  ן  יִתֵּ� ר  אֲשֶׁ֨ רֶץ  אֶל־הָאָ֗ אוּ  י־תָבֹ֣ כִּֽ ה  וְהָיָ֞  25 ם:  עוֹלָֽ
את:  הַזֹּֽ ה  עֲבֹדָ֥ אֶת־הָֽ ם  וּשְׁמַרְתֶּ֖ דִּבֵּ֑ר  אֲשֶׁ֣ר  כַּֽ ם   לָכֶ֖
ה  עֲבֹדָ֥ הָֽ ה  מָ֛ בְּנֵיכֶ֑ם  ם  אֲלֵיכֶ֖ אמְר֥וּ  כִּי־יֹֽ ה  וְהָיָ֕  26

יהָֹוה֗  לַֽ ה֜וּא  סַח  זֶבַֽח־פֶּ֨ ם  וַֽאֲמַרְתֶּ֡  27 ם:  לָכֶֽ את  הַזֹּ֖
בְּנָגְפּ֥וֹ  יִם  בְּמִצְרַ֔ בְנֵֽי־יִשְׂרָאֵל֙  י  עַל־בָּתֵּ֤ ח  סַ֠ פָּ֠ אֲשֶׁ֣ר 
חֲוֽוּ:  שְׁתַּֽ וַיִּֽ ם  הָעָ֖ ד  וַיִּקֹּ֥ יל  הִצִּ֑ ינוּ  וְאֶת־בָּתֵּ֣ יִם   אֶת־מִצְרַ֖
�ה יְהָֹוה֛ אֶת־מֹשֶׁ֥ה  ר צִוָּ אֲשֶׁ֨ ל כַּֽ 28 וַיֵּֽלְכ֥וּ וַיַּֽעֲשׂ֖וּ בְּנֵי֣ יִשְׂרָאֵ֑

ן כֵּ֥ן עָשֽׂוּ: ס הֲרֹ֖ וְאַֽ

מָא הָדֵין לִקְיָם  תְגָּ רוּן יַת פִּ 24 וְתִטְּ

לָךְ וְלִבְנָיךְ עַד עַלְמָא:25 וִיהֵי אֲרֵי 

מָא  ן יְיָ לְכוֹן כְּ י יִתֵּ תֵיעֲלוּן לְאַרְעָא דִּ

הָדֵין:  לְחָנָא  פֻּ יַת  רוּן  וְתִטְּ יל  מַלֵּ דִי 

נֵיכוֹן  בְּ לְכוֹן  יֵימְרוּן  אֲרֵי  26 וִיהֵי 

מָה פֻלְחָנָא הָדֵין לְכוֹן: 27 וְתֵימְרוּן 

עַל  חָס  י  דִּ יְיָ  קֳדָם  הוּא  חֲיָס  בַח  דְּ

ד מְחָא  מִצְרַיִם כַּ רָאֵל בְּ י בְנֵי יִשְׂ תֵּ בָּ

יזִיב וּכְרַע  נָא שֵׁ תָּ בָּ וְיַת  יַת מִצְרָאֵי 

נֵי  א וּסְגִידוּ: 28 וַאֲזָלוּ וַעֲבָדוּ בְּ עַמָּ

ה  יְיָ יַת מֹשֶׁ יד  פַקֵּ מָא דִי  כְּ רָאֵל  יִשְׂ

ן עֲבָדוּ:  וְאַהֲרֹן כֵּ

זוֹ  מִצְוָה  תוּב  הַכָּ לָה  תָּ אֶל־הָאָרֶץ.  י־תָבֹאוּ  כִּ וְהָיָה   25

סַח אֶחָד  א פֶּ ר אֶלָּ דְבָּ בוּ בַמִּ בִיאָתָם לָאָרֶץ. וְלֹא נִתְחַיְּ בְּ

ר. וְהֵיכָן  בֵּ ר דִּ אֲשֶׁ בּוּר: כַּ י הַדִּ נִית עַל פִּ ֵ נָה הַשּׁ ָ שּׁ עָשׂוּ בַּ שֶׁ

קֹּד  וַיִּ  27 וְגוֹ'"64:  אֶל־הָאָרֶץ  אֶתְכֶם  "וְהֵבֵאתִי   — ר?  בֵּ דִּ

נִים  ה, וּבִיאַת הָאָרֶץ וּבְשׂוּרַת הַבָּ אֻלָּ שׂוֹרַת הַגְּ הָעָם. עַל בְּ

בָר עָשׂוּ?  רָאֵל. וְכִי כְּ נֵי יִשְׂ עֲשׂוּ בְּ לְכוּ וַיַּ הְיוּ לָהֶם: 28 וַיֵּ יִּ שֶׁ

לוּ  בְּ קִּ שֶׁ יוָן  מִכֵּ א,  אֶלָּ לָהֶם?!  נֶאֱמַר  חֹדֶשׁ  מֵרֹאשׁ  וַהֲלֹא 

עֲשׂוּ.  לְכוּ וַיַּ אִלּוּ עָשׂוּ: וַיֵּ תוּב כְּ עֲלֵיהֶם, מַעֲלֶה עֲלֵיהֶם הַכָּ

כָר  וְשָׂ לַהֲלִיכָה  כָר  שָׂ ן  לִתֵּ תוּב,  הַכָּ מָנָה  הַהֲלִיכָה  אַף 

בְחָן  יד שִׁ ה וְאַהֲרֹן. לְהַגִּ ה ה' אֶת־מֹשֶׁ ר צִוָּ אֲשֶׁ ה: כַּ יָּ לַעֲשִׂ

ה וְאַהֲרֹן.  ל־מִצְוֹת מֹשֶׁ ילוּ דָבָר מִכָּ לּאֹ הִפִּ רָאֵל, שֶׁ ל יִשְׂ שֶׁ

ן עָשׂוּ:  ה וְאַהֲרֹן כֵּ ן עָשׂוּ"? אַף מֹשֶׁ וּמַהוּ "כֵּ

64. שמות ו, ח.  65. שמות ט, טז.  
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103. Above, on 7:3-5.  104. Sefer HaMa’amarim 5646-5650, pp. 7-9; Sefer HaMa’amarim 5658, pp. 96-97; Sefer HaMa’amarim 5705, 
pp. 138-139; Sefer HaMa’amarim 5706, pp.70-71; see also Sefer HaMa’amarim 5678, p. 240; Sefer HaMa’amarim 5627, p. 221; Sefer 
HaMa’amarim 5631, vol. 1, p. 151.

[continued...] the purpose of the plagues was to 
make them also recognize the Name Havayah, it 
follows that the main part of each plague was not 
the devastation it caused but the respite that fol-
lowed it.103

In contrast, in the case of the tenth plague, the dev-
astation also issued from the Name Havayah. In 
other words, this plague was not an act of sever-
ity followed by an act of mercy; it was entirely an 
act of mercy. It was the final stroke in the process 
of disengaging the Jewish people from the Egyp-
tians. This was an act of mercy; the fact that it was 
manifest as an act of severity on the firstborn was 
because they personified the evil from which the 
Jewish people had to be freed.

Therefore, there was no respite after this plague. 
All the firstborn were slain in one instant, and even 
after Pharaoh relented, they were not restored to 

life. It was not an act of the Name Elokim that could 
be counteracted by the Name Havayah; it itself was 
an act of the Name Havayah. 

Inasmuch as the Jewish people are rooted in the 
Name Havayah, they had nothing to fear from the 
plagues issuing from the Name Elokim. But since 
the tenth plague issued from the Name Havayah, 
they were essentially vulnerable to this plague. 
The same revelation of the Name Havayah was 
occurring everywhere; the only factor that deter-
mined whom it would affect was the nature of the 
recipient, whether it was the good that had to be 
extracted from the evil or the evil from which the 
good had to be extracted.

Therefore, in this plague only, there had to be 
a sign distinguishing the Jewish people from 
the Egyptians.104
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24 You shall observe the practices and sacrifice of Passover as a statute for you 
and your children forever, once you have entered the Land of Israel. 
25 You shall maintain this service only once you have come into the land that 
God will give you, as He has spoken.97 As long as you will be in transit on the 
way to the Land of Israel, you are not required to observe this holiday unless God 
tells you to do so explicitly. 
26 And it shall come to pass, when your children ask you about the Passover 
offering, there might be among them rebellious children who phrase their ques-
tion: ‘What is this service of yours?’ They will refer to the service as ‘yours’ to 
imply that they would rather not participate in it themselves.98 
27 You shall answer, ‘It is the Passover offering to God, who passed over the 
houses of the Israelites in Egypt when He plagued the Egyptians, and spared 
our homes.’ ” When they heard what Moses told the elders, the people bowed 
down and prostrated themselves in thanksgiving for God’s promise of redemp-
tion, His reiteration of His promise to give them the Land of Israel, and for bless-
ing them with the promise of children.99

28 The Israelites resolved immediately to fulfill these instructions at their proper 
time, and therefore God considered it as if they went and did so immediately. 
He credited them for their good intentions, their praiseworthy actions, and even 
for the efforts they made in preparing to fulfill His will. When the time came, the 
Israelites did everything just as God had instructed Moses and Aaron, not omit-
ting a single detail. And Moses and Aaron did so, also.

the entrance into our active partnership with God to 
rectify the world. The lowly hyssop used to apply the 
blood signified the self-abnegation (bitul) we must 
cultivate in order to be receptive to God’s presence in 
our lives. The blood itself signified the vitality of our 
human/animal soul, which we applied with self-abne-
gation to the metaphysical construct of Torah, prayer, 
and good deeds, all performed out of recognition of 
our Divine duty.

As stated above, God revealed His transcendence 
when He killed the firstborn of Egypt, and there is 
no human effort that can invoke such a revelation. 
Nonetheless, the people had to prepare a “vessel” 
to receive the revelation, and this was the purpose 
of applying the blood to the doorway in the way 
prescribed here.100

From another perspective, the application of the 
blood indeed served as a sign:

The purpose of the first nine plagues was to bring 
the Egyptians to a knowledge of God, as discussed 
above.101 The Jewish people already basically believed 
in God, so there was no concern that these plagues 
would strike them.
The purpose of the tenth plague, however, was to 
slay the firstborn, not to educate them. And since 
many Jews also deserved the death penalty for having 
served idols, there was an acute need to distinguish 
them from the Egyptians and, more to the point, coun-
teract their culpability to the death penalty.
This was accomplished by the Passover sacrifice, since 
by slaughtering a lamb, the deity of Egypt, the Jews 
were putting their life in jeopardy. This willingness 
to suffer martyrdom for God expressed the people’s 
essential, inviolate bond to Him, which transcends  
all logic.
The merit of this act neutralized any culpability they 
had for whatever they had done in the past.102  

97. Above, 6:8.  98. Rashi on 13:5, below.  99. Vv. 24-26, above.  100. Sefer HaMa’amarim 5632, vol. 1, pp. 129, 284-285; Sefer 
HaMa’amarim 5678, pp. 239, 244-245; Sefer HaMa’amarim 5706, pp. 69-70, 76.  101. On 7:3-5.  102. Likutei Sichot, vol. 3, pp. 864-
866. 

Exodus 12:24-28
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 ONKELOS  רֶץ  יְלָה וַֽיהוָֹה֘ הִכָּ֣ה כָל־בְּכוֹר֘ בְּאֶ֣ י הַלַּ֗ חֲצִ֣ י | בַּֽ שישי 29 וַיְהִ֣
י  ד בְּכ֣וֹר הַשְּׁבִ֔ ר פַּרְעֹה֙ הַיֹּשֵׁ֣ב עַל־כִּסְא֔וֹ עַ֚ מִבְּכֹ֤ יִם֒  מִצְרַ֒
ה  פַּרְעֹ֜ קָם  וַיָּ֨  30 ה:  בְּהֵמָֽ בְּכ֥וֹר  ל  וְכֹ֖ הַבּ֑וֹר  בְּבֵ֣ית  ר  אֲשֶׁ֖
ה  גְדֹלָ֖ ה  צְעָקָ֥ י  וַתְּהִ֛ יִם  וְכָל־מִצְרַ֔ וְכָל־עֲבָדָיו֙  ה֤וּא  יְלָה  לַ֗
וַיִּקְרָא֩   31 ת:  מֵֽ ם  אֵין־שָׁ֖ אֲשֶׁ֥ר  יִת  בַּ֔ ין  כִּי־אֵ֣ יִם  בְּמִצְרָ֑
י גַּם־ אמֶר֙ ק֤וּמוּ צְּאוּ֙ מִתּ֣וֹךְ עַמִּ֔ יְלָה וַיֹּ֨ ן לַ֗ הֲרֹ֜ ה וּֽלְאַֽ לְמֹשֶׁ֨
ם:  כְּדַבֶּרְכֶֽ אֶת־יְהָֹוה֑  עִבְד֥וּ  וּלְכ֛וּ  ל  יִשְׂרָאֵ֑ גַּם־בְּנֵי֣  ם  אַתֶּ֖
וָלֵכ֑וּ  ם  דִּבַּרְתֶּ֖ אֲשֶׁ֥ר  כַּֽ קְח֛וּ  גַּם־בְּקַרְכֶ֥ם  ם  אנְכֶ֨ גַּם־צֹֽ  32

ר  לְמַהֵ֖ ם  עַל־הָעָ֔ יִם֙  מִצְרַ֨ חֱזַק֤  וַתֶּֽ  33 י:  גַּם־אֹתִֽ ם  רַכְתֶּ֖ וּבֵֽ
ים: 34 וַיִּשָּׂ֥א הָעָ֛ם  מְר֖וּ כֻּלָּ֥נוּ מֵתִֽ י אָֽ רֶץ כִּ֥ ם מִן־הָאָ֑ לְשַׁלְּחָ֣
ם  בְּשִׂמְלֹתָ֖ ת  צְרֻרֹ֥ ם  מִשְׁאֲרֹתָ֛ ץ  יֶחְמָ֑ רֶם  טֶ֣  אֶת־בְּצֵק֖וֹ 

ם:  עַל־שִׁכְמָֽ



33 Some of the Jews had second thoughts about 
leaving: God had to force these reluctant Jews out of 
Egypt by having the Egyptians urge them on.

Nowadays, there are also those among us who prefer 
to remain in exile rather than face what they imagine 

to be the “oppression” of living in God’s presence that 
will accompany the messianic redemption. Nonethe-
less, God will redeem these people, too, even against 
their will, for His mercy extends to all His creatures, 
and He always does what is best for them on all levels, 
even if they don’t presently realize or appreciate it.114

קְטַל  וַייָ  לֵילְיָא  פַלְגוּת  בְּ 29 וַהֲוָה 
דְמִצְרַיִם  אַרְעָא  בְּ ל־בּוּכְרָא  כָּ
ב  לְמִתַּ עֲתִיד  דַּ דְפַרְעֹה  מִבּוּכְרָא 
בּוּכְרָא  עַד  מַלְכוּתֵהּ  כּוּרְסֵי  עַל 
וְכֹל אֲסִירֵי  בֵית  בְּ דִי  בְיָא   דְשִׁ

רְעֹה  פַּ 30 וְקָם  דִבְעִירָא:  בּוּכְרָא 
וְכָל־ וְכָל־עַבְדּוֹהִי  הוּא  לֵילְיָא  בְּ
תָא  רַבְּ א  צְוַחְתָּ וַהֲוַת  מִצְרָאֵי 
לָא  י  דִּ יתָא  בֵּ לֵית  אֲרֵי  מִצְרַיִם  בְּ
ה  ן מִיתָא: 31 וּקְרָא לְמֹשֶׁ הֲוָה תַמָּ
פּוּקוּ  וַאֲמַר קוּמוּ  לֵילְיָא  בְּ וּלְאַהֲרֹן 
רָאֵל  נֵי יִשְׂ י אַף אַתּוּן אַף בְּ מִגּוֹ עַמִּ
מָא דַהֲוֵיתוּן  לָחוּ קֳדָם יְיָ כְּ וְאִיזִילוּ פְּ
תּוֹרֵיכוֹן  אַף  נְכֽוֹן  עָֽ 32 אַף  אַמְרִין: 
וְאִיזִילוּ  ילְתּוּן  מַלֵּ דִי  מָא  כְּ בָרוּ  דְּ
מִצְרָאֵי  33 וּתְקִיפוּ  עֲלָי:  אַף  וְצַלּוֹ 
חוּתְהוֹן  לָּ לְשַׁ לְאוֹחָאָה  א  עַמָּ עַל 
נָא מַיְתִין:  לָּ מִן אַרְעָא אֲרֵי אֲמָרוּ כֻּ
עַד  יהוֹן  לֵישֵׁ יַת  א  עַמָּ 34 וּנְטַל 
צְרִיר  אַצְוַתְהוֹן  מוֹתַר  חֲמָע  לָא 

תְפֵיהוֹן: יהוֹן עַל כַּ לְבוּשֵׁ בִּ

ינוֹ,  דִּ וּבֵית  הוּא   — "וַה'"  אֱמַר  נֶּ שֶׁ ל־מָקוֹם  כָּ וַה'.   29

ה כָל־ לוֹנִי וּפְלוֹנִי: הִכָּ מוֹ: פְּ י"ו לְשׁוֹן תּוֹסֶפֶת הוּא, כְּ הַוָּ שֶׁ

רְעֹה.  כֹר פַּ מִצְרַיִם: מִבְּ ה אַחֶרֶת, וְהוּא בְּ ל אֻמָּ כוֹר. אַף שֶׁ בְּ

כוֹרוֹת, וְעָלָיו הוּא  ר מִן הַבְּ יַּ תַּ כוֹר הָיָה, וְנִשְׁ רְעֹה בְּ אַף פַּ

עֲבוּר הַרְאֹתְךָ  יךָ, בַּ עֲבוּר זֹאת הֶעֱמַדְתִּ אוֹמֵר: "וְאוּלָם בַּ

מֵחִין  הָיוּ שְׂ בִי. שֶׁ ְ כוֹר הַשּׁ יַם סוּף: עַד בְּ אֶת־כֹּחִי"65 — בְּ

לּאֹ יֹאמְרוּ יִרְאָתֵנוּ הֵבִיאָה  רָאֵל. וְעוֹד, שֶׁ ל יִשְׂ לְאֵידָם שֶׁ

מָנָה  הֲרֵי  שֶׁ הָיָה,  כְלַל  בִּ פְחָה  ִ הַשּׁ וּבְכוֹר  זוֹ.  רְעָנוּת  פֻּ

חָשׁוּב  פְחָה  ִ הַשּׁ וּבְכוֹר  חוּת,  הַפָּ עַד  ן  כֻלָּ בְּ שֶׁ הֶחָשׁוּב  מִן 

וְלֹא  לַיְלָה.  תוֹ:  טָּ מִמִּ רְעֹה.  פַּ קָם  וַיָּ  30 בִי:  ֶ הַשּׁ כוֹר  מִבְּ

ה, וְאַחַר  חִלָּ יּוֹם: הוּא. תְּ עוֹת בַּ לֹשׁ שָׁ שָׁ לָכִים בְּ כְדֶרֶךְ הַמְּ

עֲבָדָיו  י  תֵּ בָּ עַל  ר  מְחַזֵּ הוּא  הָיָה  שֶׁ ד,  מְלַמֵּ עֲבָדָיו.  ךְ  כָּ

כוֹר  ם בְּ ם מֵת. יֵשׁ שָׁ ר אֵין־שָׁ יִת אֲשֶׁ י־אֵין בַּ וּמַעֲמִידָן: כִּ

כוֹר",  "בְּ קָרוּי  יִת  בַּ בַּ שֶׁ דוֹל  גָּ  — כוֹר  בְּ ם  שָׁ אֵין  מֵת,   —

בָר אַחֵר: מִצְרִיּוֹת  דָּ נֵהוּ"66.  כוֹר אֶתְּ בְּ אֱמַר: "אַף־אָנִי  נֶּ שֶׁ

נוּיִים, וְהָיוּ לָהֶם  קִים פְּ עֲלֵיהֶן, וְיוֹלְדוֹת מֵרַוָּ חַת בַּ מְזַנּוֹת תַּ

ל־אֶחָד  כָּ אַחַת,  ה  ָ לְאִשּׁ ה  ָ חֲמִשּׁ עָמִים  פְּ ה,  הַרְבֵּ כוֹרוֹת  בְּ

יד  מַגִּ לַיְלָה.  וּלְאַהֲרֹן  ה  לְמֹשֶׁ קְרָא  וַיִּ  31 לְאָבִיו:  כוֹר  בְּ

רוּי?  ה שָׁ תְחֵי הָעִיר וְצוֹעֵק: הֵיכָן מֹשֶׁ ר עַל פִּ הָיָה מְחַזֵּ שֶׁ

רָאֵל.   נֵי יִשְׂ ם־בְּ בָרִים: גַּ ם. הַגְּ ם־אַתֶּ רוּי?: גַּ הֵיכָן אַהֲרֹן שָׁ

ם  אֲמַרְתֶּ מוֹ שֶׁ רְכֶם. הַכֹּל כְּ דַבֶּ ף: וּלְכוּ עִבְדוּ אֶת־ה' כְּ הַטָּ

טֵל "מִי  חַ"67, בָּ לֵּ טֵל "לֹא אֲשַׁ י אֲנִי, בָּ אָמַרְתִּ מוֹ שֶׁ וְלֹא כְּ

ג"69:  יֻצָּ וּבְקַרְכֶם  צֹאנְכֶם  "רַק  טֵל  בָּ הַהֹלְכִים"68,  וָמִי 

ם"?  רְתֶּ בַּ ר דִּ אֲשֶׁ קַרְכֶם קְחוּ. וּמַהוּ "כַּ ם־בְּ ם־צֹאנְכֶם גַּ 32 גַּ

ר  אֲשֶׁ כַּ "קְחוּ  וְעֹלֹת"70,  זְבָחִים  יָדֵנוּ  בְּ ן  תֵּ תִּ ה  ם־אַתָּ "גַּ  —

לּאֹ אָמוּת,  לוּ עָלַי שֶׁ לְּ ם אוֹתִי. הִתְפַּ ם גַּ ם": וּבֵרַכְתֶּ רְתֶּ בַּ דִּ

ה  מֹשֶׁ גְזֵרַת  כִּ לֹא  אָמְרוּ:  מֵתִים.  נוּ  לָּ כֻּ  33 כוֹר:  בְּ אֲנִי  שֶׁ

שׁוּטִים  כוֹר"71, וְכָאן אַף הַפְּ ל־בְּ הֲרֵי אָמַר: "וּמֵת כָּ הוּא, שֶׁ

יֶחְמָץ.  34 טֶרֶם  אֶחָד:  בַיִת  בְּ רָה  עֲשָׂ אוֹ  ה  ָ חֲמִשּׁ מֵתִים, 

אֲרֹתָם.  מִשְׁ חִמּוּץ:  דֵי  כְּ הוֹת  לִשְׁ יחוּם  הִנִּ לֹא  ים  צְרִיִּ הַמִּ

הֵמוֹת  בְּ שֶׁ י  אַף־עַל־פִּ כְמָם.  עַל־שִׁ וּמָרוֹר:  ה  מַצָּ יָרֵי  שְׁ

צְוָה: בִים הָיוּ אֶת הַמִּ הֶם, מְחַבְּ ה הוֹלִיכוּ עִמָּ הַרְבֵּ

66. תהלים פט, כח.  67. שמות ה, ב.  68. שמות י, ח.  69. שם, כד.  70. שם, כה.  71. שמות יא, ה. 

10:24.  111. Below, 13:17, Sichot Kodesh 5725, vol. 1, p. 342.  112. Rashi on 14:5, below.  113. Above, v. 30.  114. MiMa’ayanei HaCha-
sidut, vol. 2, p. 61, quoting Sichot Kodesh 5730. 
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The Tenth Plague: The Firstborn, continued
Sixth Reading 29 It was exactly at midnight of the 15th of Nisan that God, in 
concurrence with the heavenly court, struck down every firstborn in the land 
of Egypt, even those who were not Egyptian,105 from the firstborn of Pharaoh sit-
ting on his throne to the firstborn of the prisoner in the dungeon, as well as ev-
ery firstborn animal.106 The only exception to this was Pharaoh himself: although 
he was a firstborn, God spared him in order for him to witness the miracle of the 
splitting of the sea and drown then. This plague did not last a full week, as did the 
others; it took place in one single moment.107 
30 Pharaoh rose from his bed in the night: first he arose, and then he awoke all 
his courtiers in their homes. And all the Egyptians awoke, too, and there was 
a great outcry in Egypt, for there was no house where there was not someone 
dead. If there was a firstborn son in the house, he died; if not, the head of the 
household (who may figuratively be termed its “firstborn”) died. In addition, 
since the Egyptians were steeped in adultery, there were often many firstborn in 
the same household, each the firstborn of the housewife by another paramour. 
31 Pharaoh searched all the entrances of the city and called out for Moses and 
Aaron in the night. When he found them, he said, “Get up and get out from 
among my people, you adults and the young children of Israel, too, and go and 
serve God as you said! 
32 Take both your flocks and your cattle, just as you stipulated—and not as I 
did, first refusing to let you go altogether,108 then stipulating that only your adults 
leave,109 and finally demanding only that your flocks not leave110—and go! And 
bless me too, that I not die, for I am also a firstborn!” There were some Israelites 
who were reluctant to leave, because they were wary of venturing forth into the 
barren, unknown desert. They felt that now that the Egyptians had suffered so 
much from the plagues, they would be more inclined to treat the Israelites bet-
ter. But these people had no chance to remain in Egypt, because Pharaoh was 
so distraught by the final plague that he forcibly drove every Israelite out of the 
country.111 Still, Pharaoh sent some of his officers with the people to make sure 
they stayed away only for three days, as they had said.112 
33 Some of the Jews had second thoughts about leaving, but the Egyptians urged 
the people on, hurrying them out of the land, for they said, “We are all dying! 
It is worse than Moses said it would be: not only the firstborn, but the rest of 
us—sometimes ten in the same household—are dying, too!” They did not realize 
that all those who were dying were technically firstborn.113 
34 The people had eaten their matzah with the Passover offering as they had been 
commanded, in the first half of the night. Now, in the early morning, the people 
had started to bake bread for the new day. But the Egyptians hurried them on 
their way, so the people took their dough before it had leavened—so the bread 
they ate on this day was matzah, also—with their leftover food (the matzah and 
bitter herbs left from the previous night’s meal) wrapped in their clothes on their 
shoulders. They could have had their animals carry these leftovers, but they pre-
ferred to carry them themselves because they cherished them since they had used 
them to fulfill God’s commandment. 



105. As above, v. 12.  106. See above, 11:5.  107. Likutei Sichot, vol. 31, p. 35, note 19.  108. Above, 5:2.  109. Above, 10:8.  110.  Above, 
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 ONKELOS  יִם  מִמִּצְרַ֔ יִּשְׁאֲלוּ֙  וַֽ מֹשֶׁ֑ה  כִּדְבַ֣ר  עָשׂ֖וּ  ל  וּבְנֵֽי־יִשְׂרָאֵ֥  35

ן הָעָ֛ם  ן אֶת־חֵ֥ ב וּשְׂמָלֹֽת: 36 וַֽיהָֹוה֞ נָתַ֨ כְּלֵי־כֶ֛סֶף וּכְלֵי֥ זָהָ֖
יִם: פ יְנַצְּל֖וּ אֶת־מִצְרָֽ יִם וַיַּשְׁאִל֑וּם וַֽ בְּעֵינֵי֥ מִצְרַ֖

כְּשֵׁשׁ־מֵא֨וֹת  תָה  סֻכֹּ֑ ס  רַעְמְסֵ֖ מֵֽ ל  בְנֵֽי־יִשְׂרָאֵ֛ וּ  וַיִּסְע�  37

ף:  ים לְבַ֥ד מִטָּֽ י הַגְּבָרִ֖ לֶף רַגְלִ֛ אֶ�

36 They thus drained Egypt: As mentioned previ-
ously,132 the “great wealth” the Jews took with them 
when they left Egypt was the power of holiness (Di-
vine “sparks”) that the Egyptians had misused and 
thereby had become embedded within depraved 
Egyptian civilization. The only Divine power that 
now remained in Egypt was the minimal, low-grade 
energy that was required to keep it in existence. This 
energy was the spiritual correlate to the minimal ma-
terial means the Jews left the Egyptians with which to 
survive. Everything beyond this, physically and spiri-
tually, left with the Jews.133

This is why the Exodus from Egypt was final; no Jew 
remained in Egypt, and the Torah in fact later pro-
hibits the Jewish people from ever again settling in 
Egypt.134 Once the land was essentially emptied of all 
the sparks of holiness that had been embedded there, 
there was no longer any reason for Jewish people to 
live there. This was not true of the other historic re-
demptions. When we were liberated from these other 
exiles, we did not empty these lands of Divine sparks, 
and therefore we often had to return to them sooner or 
later to continue the task.135

The messianic redemption, however, will be similar 
to the redemption from Egypt: all the sparks of holi-

ness will be finally and absolutely liberated from their 
present exile, and there will be no need to enter into 
any further exile to redeem them.136

In light of this difference, no one has the right to se-
quester himself in the holy pursuits of Torah study 
and prayer and forego his obligation to refine the 
world. Every spark of Divinity is unique and each 
one needs to be redeemed by utilizing the gifts of this 
world for holy purposes.137

The women brought along timbrels: As is often the 
case, the women demonstrated more faith and trust in 
God than did the men. The women of our generation, 
too, should not hesitate to demonstrate their certainty 
that the redemption is imminent. To be sure, until the 
moment of redemption arrives, we should all feel the 
bitterness of the exile and pray fervently to God that 
He bring it to its end. But at the same time, our un-
shakable confidence that God will fulfill His promise 
of redemption should fill us with overflowing joy. The 
women, on the strength of their innately more deep-
seated faith, should already begin celebrating the Re-
demption—even with music and dancing—and this 
should inspire the men to follow suit.138

מָא  פִתְגָּ כְּ עֲבָדוּ  רָאֵל  יִשְׂ 35 וּבְנֵי 
מָנִין  צְרָאֵי  מִמִּ אִילוּ  וּשְׁ ה  דְמֹשֶׁ
ין: 36 וַייָ  דְהַב וּלְבוּשִׁ כְסָף וּמָנִין דִּ דִּ
עֵינֵי מִצְרָאֵי  א לְרַחֲמִין בְּ יְהַב יַת עַמָּ
מִצְרָאֵי:  יַת  וְרוֹקִינוּ  אֵילֻנּוּן  וְאַשְׁ
מֵרַעְמְסֵס  רָאֵל  יִשְׂ בְנֵי  37 וּנְטָלוּ 
בְרָא  גַּ אַלְפִין  מְאָה  ית  שִׁ כְּ לְסֻכּוֹת 

פְלָא: ר מִטַּ רִגְלָאָה בַּ

אִישׁ  אֲלוּ  "וְיִשְׁ מִצְרַיִם:  בְּ לָהֶם  אָמַר  שֶׁ ה.  מֹשֶׁ דְבַר  כִּ  35

מִן  לָהֶם  חֲשׁוּבוֹת  הָיוּ  הֵן  אַף  מָלתֹ.  וּשְׂ רֵעֵהוּ"72:  מֵאֵת 

אִלוּם.  שְׁ סוּק חָשׁוּב: 36 וַיַּ פָּ אֻחָר בַּ הָב, וְהַמְּ סֶף וּמִן הַזָּ הַכֶּ

לָהֶם,  נוֹתְנִים  הָיוּ  מֵהֶם  שׁוֹאֲלִים  הָיוּ  לּאֹ  ֶ מַה־שּׁ אַף 

לוּ. "וְרוֹקִינוּ":  נַיִם, וָלֵךְ: וַיְנַצְּ ה אוֹמֵר אֶחָד — טוֹל שְׁ אַתָּ

ם  רִים מִיל הָיוּ, וּבָאוּ שָׁ 37 מֵרַעְמְסֵס סֻכֹּתָה. מֵאָה וְעֶשְׂ

רִים"73:  נְפֵי נְשָׁ א אֶתְכֶם עַל־כַּ אֱמַר: "וָאֶשָּׂ נֶּ עָה, שֶׁ לְפִי שָׁ

נָה וָמַעְלָה: רִים שָׁ ן עֶשְׂ בָרִים. מִבֶּ הַגְּ

72. שם, ב.  73. שמות יט, ד.  

115. Above, 11:2-3. Sefer HaSichot 5751, vol. 1, p. 271, note 5.  115a. Above, 3:22.  116. Rashi on 13:13, below.  117. See above, 
3:22.  118. Rashi on 15:20, below; Sichot Kodesh 5741, vol. 2., pp. 221-224, 231-232.   119. Genesis 50:25; below, 13:19, Rashi ad loc.  
120. See on Genesis 50:26.  121. Genesis 49:22.  122. See above, 6:1.  123. Rashi on 32:4, below; Midrash Tanchuma, Tisa 19; Rashi 
on Sanhedrin 103b.  124. Genesis 43:9, 44:32. 125. See Deuteronomy 33:7.  126. Rashi on 14:19, below.  127. Rashi on 19:4, below.  
128. Below, 13:21.   129. Likutei Sichot, vol. 8, p. 3, note 13.  130. Rashi on Numbers 13:25.  131. Numbers 33:4.  132. On 3:22, above.  
133. Sichot Kodesh 5741, vol. 3, pp. 361-363.  134. Y. Sukah 5:1.  135. Sha’ar HaMitzvot, Re’eh; Likutei Torah (Arizal), Ki Teizei.  136. Se-
fer HaMa’amarim 5734-5735, pp. 349-350.  137. Likutei Sichot, vol. 3, pp. 824-825.  138. Sefer HaSichot 5752, vol. 1, pp. 303-307.  
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35 In addition to having asked the Egyptians for utensils and clothing before the 
plague of the firstborn,115 the Israelites now did again as Moses had said, and 
requested silver and gold utensils and clothing—which they valued the most, in 
light of their impending journey 115a—from the Egyptians. Nonetheless, they did 
not carry these articles themselves, but rather loaded them on their donkeys.116 
36 God granted them favor in the eyes of the Egyptians so that they grant-
ed their request, and even gave them more than they asked for, and they thus 
drained Egypt of its wealth.117 In addition, the women were confident that God 
would perform miracles for them and brought along enough timbrels for all of 
them to celebrate with.118

Joseph had directed the people to take his remains from Egypt together with 
those of his brothers when they would leave.119 Moses went now to fulfill this 
directive. Since Joseph’s coffin was at the bottom of the Nile River,120 Moses had 
to use supernatural means to retrieve it. He wrote a Divine Name and the words 
“Arise, ox! Arise, ox!” on a plate and threw it into the river. (These words were an 
alternate way of pronouncing the words for “upon the wall” in Jacob’s blessing 
to Joseph.121) The coffin rose to the surface. While Moses was taking it out of the 
water, Micah122 secretly fetched the plate.123

The bodies of all Jacob’s sons were intact except for Judah’s, whose bones rolled 
around inside the coffin as it was carried. This 
was because his vow to be excluded from the 
afterlife if he did not return Benjamin to his fa-
ther124 was never annulled.125

From Raamses to Sukot
37 God sent an angel to show the people which 
way to go.126 On the morning of the 15th of 
Nisan, they gathered together at Raamses from 
all over Goshen in a miraculously short time.127 
The Israelites then journeyed from Raamses to 
a place that would soon be named128 Sukot, on 
the western shore of the western arm of the Sea 
of Reeds (i.e., the Gulf of Suez, see Figure 1). 
Moses counted them;129 they numbered about 
600,000 men aged 20 and older on foot, besides 
women and male children under twenty. Al-
though it was 120 mil (240,000 cubits, about 115 
kilometers or 72 miles—a three day journey130) 
from Raamses to Sukot, the people miraculous-
ly made this journey in a short time. As they 
were leaving, the Egyptians were busy burying 
their firstborn dead.131 Figure 1:  From Rameses to Sukot

Exodus 12:35-37
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כָּבֵ֥ד  מִקְנֶה֖  ר  וּבָקָ֔ אן  וְצֹ֣ ם  אִתָּ֑ עָלָ֣ה  ב  רַ֖ וְגַם־עֵרֶ֥ב   38

יִם  מִמִּצְרַ֛ יאוּ  הוֹצִ� ר  אֲשֶׁ֨ ק  אֶת־הַבָּצֵ֜ וַיֹּאפ֨וּ   39 ד:  מְאֹֽ
יָכְֽלוּ֙  וְלֹ֤א  יִם  מִמִּצְרַ֗ רְשׁ֣וּ  כִּי־גֹֽ ץ  חָמֵ֑ לֹ֣א  י  כִּ֣ מַצּ֖וֹת  ת  עֻגֹ֥
בְּנֵי֣  וּמוֹשַׁב֙   40 ם:  לָהֶֽ לֹֽא־עָשׂ֥וּ  ה  וְגַם־צֵדָ֖ הַּ  לְהִתְמַהְמֵ֔
וְאַרְבַּ֥ע  ה  שָׁנָ֔ ים  שְׁלשִׁ֣ יִם  בְּמִצְרָ֑ יָשְֽׁב֖וּ  אֲשֶׁ֥ר  ל   יִשְׂרָאֵ֔

מֵא֖וֹת שָׁנָֽה: 

causes the dough to rise and puff up into an aggran-
dized version of itself, just as the ego aggrandizes 
our sense of self far beyond what is real. This mat-

zah did not rise even though there was no specific 
command to prevent it from rising—or even to eat  
matzah altogether.              [continues...]

סְלִיקוּ  יאִין  סַגִּ נוּכְרָאִין  38 וְאַף 
יף  קִּ תַּ עִירָא  בְּ וְתוֹרֵי  וְעָאנָא  הוֹן  עִמְּ
י  דִּ א  לִישָׁ יַת  39 וַאֲפוֹ  א:  לַחְדָּ י  סַגִּ
ירִין אֲרֵי  טִּ רִיצִין פַּ צְרַיִם גְּ יקוּ מִמִּ אַפִּ
צְרַיִם וְלָא  רָכוּ מִמִּ לָא חֲמָע אֲרֵי אִתָּ
לָא  זְוָדִין  וְאַף  בָא  לְאִתְעַכָּ יְכִילוּ 
רָאֵל  נֵי יִשְׂ עֲבָדוּ לְהוֹן: 40 וּמוֹתַב בְּ
מְאָה  ע  אַרְבַּ מִצְרָיִם  בְּ יְתִיבוּ  י  דִּ

נִין: וּתְלָתִין שְׁ

רִים: 39 עֻגֹת מַצּוֹת.  ל גֵּ עֲרוֹבוֹת אֻמּוֹת שֶׁ 38 עֵרֶב רַב. תַּ

ה": וְגַם־ לּאֹ הֶחְמִיץ קָרוּי "מַצָּ צֵק שֶׁ ה. בָּ ל מַצָּ חֲרָרָה שֶׁ

רָאֵל,  יִשְׂ ל  שֶׁ בְחָן  שִׁ יד  מַגִּ רֶךְ.  לַדֶּ לָהֶם.  לאֹ־עָשׂוּ  צֵדָה 

א  אֶלָּ צֵדָה.  לֹא  בְּ ר  דְבָּ לַמִּ נֵצֵא  הֵיאַךְ  אָמְרוּ:  לּאֹ  שֶׁ

י לָךְ חֶסֶד  לָה: "זָכַרְתִּ בָּ קַּ פֹרָשׁ בַּ מְּ הֶאֱמִינוּ וְהָלְכוּ. הוּא שֶׁ

אֶרֶץ  בְּ ר  דְבָּ מִּ בַּ אַחֲרַי  ךְ  לֶכְתֵּ לוּלֹתָיִךְ,  כְּ אַהֲבַת  נְעוּרַיִךְ 

"קֹדֶשׁ  אַחֲרָיו:  מְפֹרָשׁ   — כָר?  וּמַה־שָּׂ זְרוּעָה"74.  לֹא 

אַחַר  מִצְרָיִם.  בְּ בוּ  יָשְׁ ר  אֲשֶׁ  40 וְגוֹ'"75:  לַה'  רָאֵל  יִשְׂ

ים  לשִֹׁ אֶרֶץ לֹא לָהֶם: שְׁ רִים בְּ בוּ גֵּ שְׁ יָּ יבוֹת שֶׁ אָר הַיְשִׁ שְׁ

יִצְחָק  נּוֹלָד  ֶ מִשּׁ הַכֹּל,  ין  בֵּ נָה.  שָׁ מֵאוֹת  ע  וְאַרְבַּ נָה  שָׁ

זֶרַע  לוֹ  הָיָה  ֶ מִשּׁ  — נָה  שָׁ מֵאוֹת  ע  אַרְבַּ הָיוּ  ו  עַכְשָׁ עַד 

נָה  ים שָׁ לֹשִׁ י־גֵר יִהְיֶה זַרְעֲךָ"76, וּשְׁ ם: "כִּ לְאַבְרָהָם נִתְקַיַּ

יִצְחָק.  נּוֹלָד  שֶׁ עַד  תָרִים,  הַבְּ ין  בֵּ זֵרַת  גְּ גְזְרָה  נִּ ֶ מִשּׁ הָיוּ 

הֲרֵי קְהָת מִן  הּ, שֶׁ אֶרֶץ מִצְרַיִם לְבַדָּ ר לוֹמַר בְּ וְאֵי אֶפְשָׁ

וְכָל־ נוֹתָיו  ל־שְׁ כָּ וַחֲשׁוֹב  צֵא  הָיָה,  יַעֲקֹב  עִם  אִים  הַבָּ

ל־ ה, לֹא תִמְצְאֵם כָּ ל מֹשֶׁ מֹנִים שֶׁ וּשְׁ נוֹ  בְּ נוֹת עַמְרָם  שְׁ

יָרַד  לּאֹ  שֶׁ לִקְהָת עַד  הָיוּ  נִים  שָׁ ה  הַרְבֵּ רְחָךְ  כָּ וְעַל  ךְ,  כָּ

נוֹת קְהָת,  שְׁ נוֹת עַמְרָם נִבְלָעִים בִּ ְ ה מִשּׁ לְמִצְרַיִם, וְהַרְבֵּ

נוֹת עַמְרָם, הֲרֵי  שְׁ ה נִבְלָעִים בִּ ל מֹשֶׁ מוֹנִים שֶׁ ְ ה מִשּׁ וְהַרְבֵּ

וְהֻזְקַקְתָּ  מִצְרַיִם.  לְבִיאַת  מֵאוֹת  ע  אַרְבַּ תִמְצָא  לּאֹ  שֶׁ

נִקְרְאוּ  יבוֹת  הַיְשִׁ אָר  שְׁ אַף  שֶׁ  — רְחָךְ  כָּ עַל   — לוֹמַר 

אַבְרָהָם  ם  ר־שָׁ ר־גָּ "אֲשֶׁ אֱמַר:  נֶּ שֶׁ חֶבְרוֹן,  בְּ אֲפִלּוּ  רוּת,  גֵּ

רוּ בָהּ"78.  ר־גָּ וְיִצְחָק"77, וְאוֹמֵר: "אֵת אֶרֶץ מְגֻרֵיהֶם אֲשֶׁ

הָיָה  ֶ י גֵר יִהְיֶה זַרְעֲךָ" — מִשּׁ ה צָרִיךְ לוֹמַר: "כִּ לְפִיכָךְ אַתָּ

יִצְחָק,  נּוֹלָד  ֶ מִשּׁ נָה  שָׁ מֵאוֹת  ע  אַרְבַּ מְנֶה  תִּ וּכְשֶׁ זֶרַע.  לוֹ 

ר  יאָתָן לְמִצְרַיִם עַד יְצִיאָתָן — מָאתַיִם וְעֶשֶׂ מְצָא מִבִּ תִּ

לֶךְ: נּוּ לְתַלְמַי הַמֶּ ִ שּׁ בָרִים שֶׁ נָה. וְזֶה אֶחָד מִן הַדְּ שָׁ

74. ירמיה ב, ב.  75. שם, ג.  76. בראשית טו, יג.  77. בראשית לה, כז.  78. שמות ו, ד.  

[38] A mixed multitude went up with them: As 
mentioned previously,149 when the world of Tohu 
collapsed, 288 general Divine sparks “fell” into 
the world and needed to be released from exile. 
Of these 288 general sparks, 202 were embedded 
in Egypt; through the Exodus, these 202 general 
sparks were indeed redeemed, embodied in the 
mixed multitude that joined the Jewish people as 

they left.150 The remaining 86 general sparks were 
elevated during the ensuing history of the Jewish 
people, as they gradually refined the materiality of 
the world151 by using it for Divine purposes.152

Now that all these sparks have been elevated, all 
that remains to usher in the final redemption is 
for us to joyfully accept its arrival and declare our 
readiness to greet it.153

 ONKELOS 

149. On Genesis 1:2.  150. This is alluded to by the numerical value of the word for “multitude” (רב), which is 202.  151. This is al-
luded to by the numerical value of the word for “nature” (הטבע), which is 86.  152. Torah Or 60c; Sefer HaMa’amarim 5689, p. 205, etc. 
153. Sefer HaSichot 5751, vol. 1, p. 188; Sefer HaSichot 5752, vol. 1, p. 65, etc.  
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38 Moreover, a mixed multitude of people from other nations asked Moses if 
they could join the ranks of the Israelites. Moses did not consult with God, but 
accepted them on his own authority, reasoning that it would be good for them to 
be attached to God’s presence.139 This multitude went up with them, as well as 
flocks and cattle—a great deal of livestock. The people also cut down the acacia 
trees that Jacob had planted when he came to Egypt and that he had told his chil-
dren to tell their progeny to take with them when they leave.140 
39 At Sukot, the Israelites baked the dough that they had brought out of their 
homes in Egypt into cakes of matzah, since it had not leavened, for they had 
been driven out of Egypt and could not delay, nor had they prepared any other 
provisions for themselves. Even though they were traveling into the desert, they 
relied on God to provide for them. God accounted this to their enduring merit. 
Miraculously, the bread they now baked sufficed for 61 meals,141 and was as tasty 
as the manna they would eventually receive from God.142 
40 The total length of time that the Israelites had lived in Egypt and other places 
as foreigners since God’s prophecy to Abraham “between the halves”143 (Nisan 
15, 2018) was exactly 430 years: 30 years from when God made the covenant un-
til Isaac’s birth,144 60 years from Isaac’s birth until Jacob’s birth,145 130 years from 
Jacob’s birth until his arrival in Egypt,146 and 210 years in Egypt.147 

139. Rashi on 32:7, below.  140. See on Genesis 46:6, below, 25:5.  141. Below, 16:2.  142. Rashi on 16:35, below.  143. Genesis 15.  
144.  Seder Olam Rabbah 1.  145. Genesis 25:26.  146. Genesis 47:9.  147. Rashi on Genesis 42:2.  148. Ma’amarei Admor HaZaken, Parash-
iot, vol. 1, pp. 247-248; Sha’arei Teshuvah, vol. 2, 10d ff; Or HaTorah, Nach, vol. 3, pp. 1247 ff.

38 A mixed multitude went up with them: These 
non-Jews were initially enthused about joining the 
ranks of God’s chosen people, anxiously looking for-
ward to doing God’s will. Yet, as we will see, they 
eventually slid back to their old ways of thinking, 
causing untold suffering as the history of the Jewish 
people unfolded.

The reason why they fell was because they were not 
yet spiritually mature enough to accompany the Jew-
ish people on their journey into the Torah’s lifestyle. 
Therefore, accepting them into their ranks was a peda-
gogic error on Moses’ part.

When a child is young, its parents must not grant its 
every wish; if the parents do so, the child will grow 
into an ingrate and eventually rebel against the par-
ents. Rather, the parents should deny the child some 
of the things it wants, thereby teaching the child not 
to take everything for granted and to appreciate the 
parents. Once the child is older and has learned this 
concept, the parents no longer need to deny it what it 
asks for, since it has learned to make only reasonable 
and positive requests.

God knew that accepting the mixed multitude at this 
point would be detrimental; they were not yet mature 

enough to appreciate the life of holiness and would 
eventually disdain it. Had they been initially rejected, 
they would have matured from the experience and 
would have been ready later to join the ranks of the 
Jewish people.

The Israelites, however, were already more spiritually 
mature at this point, and therefore the great attention 
God lavished upon them did not corrupt them, but by 
and large made them more humble and dedicated to 
God and His will.148

39 Since it had not leavened: Even though the jour-
ney from Raamses to Sukot took a miraculously short 
time, when we consider the time it took for them to 
set up camp, kindle fires, and start baking the dough, 
there was more than enough time for the dough to 
start to rise. Nevertheless, it did not rise.

This was because the spiritual dimension of what was 
happening influenced the physical reality. Spiritu-
ally, the Jews “had been driven out of Egypt”—they 
were uplifted to such spiritual heights that they totally 
transcended all semblance of ego and their conscious-
ness was filled with God’s absolute, all-encompassing 
reality. In this context, the dough could not rise, for 
leavening reflects the haughtiness of ego. Leavening 
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 ONKELOS  י  וַיְהִ֗ שָׁנָה֑  מֵא֖וֹת  וְאַרְבַּ֥ע  ה  שָׁנָ֔ ים  שְׁלשִׁ֣ מִקֵּץ֙  י  וַיְהִ֗  41

יִם:  רֶץ מִצְרָֽ ה יָצְֽא֛וּ כָּל־צִבְא֥וֹת יְהָֹו֖ה מֵאֶ֥ צֶם֙ הַיּ֣וֹם הַזֶּ֔ בְּעֶ֨
יִם  מִצְרָ֑ רֶץ  מֵאֶ֣ ם  לְהֽוֹצִיאָ֖ יהָֹוה֔  לַֽ הוּא֙  ים  שִׁמֻּרִ֥ לֵי֣ל   42

ל  יִשְׂרָאֵ֖ לְכָל־בְּנֵי֥  ים  שִׁמֻּרִ֛ יהָֹוה֔  לַֽ הַזֶּה֙  הֽוּא־הַלַּ֤יְלָה 
ם: פ רֹתָֽ לְדֹֽ

ת הַפָּ֑סַח כָּל־ את חֻקַּ֣ ן זֹ֖ הֲרֹ֔ אמֶר יְהָֹוה֙ אֶל־מֹשֶׁ֣ה וְאַֽ 43 וַיֹּ֤

מִקְנַת־כָּ֑סֶף  ישׁ  אִ֖ וְכָל־עֶבֶ֥ד   44 בּֽוֹ:  אכַל  לֹא־יֹ֥ ר  בֶּן־נֵכָ֖
אכַל  יר לֹא־יֹ֥ וְשָׂכִ֖ 45 תּוֹשָׁ֥ב  בּֽוֹ:  אכַל  יֹ֥ ז  אָ֖ אֹת֔וֹ  ה  וּמַלְתָּ֣
מִן־ מִן־הַבַּ֛יִת  יא  לֹֽא־תוֹצִ� ל  יֵאָֽכֵ֔ אֶחָד֙  בְּבַ֤יִת   46 בּֽוֹ: 

צֶם לֹ֥א תִשְׁבְּרוּ־בֽוֹ:  ר ח֑וּצָה וְעֶ֖ הַבָּשָׂ֖

מְאָה  ע  אַרְבַּ מִסּוֹף  41 וַהֲוָה 

יוֹמָא  כְרַן  בִּ וַהֲוָה  נִין  שְׁ וּתְלָתִין 

א דַייָ מֵאַרְעָא  ל־חֵילַיָּ הָדֵין נְפָקוּ כָּ

קֳדָם  הוּא  נְטִיר  42 לֵיל  דְמִצְרָיִם: 

דְמִצְרָיִם  מֵאַרְעָא  קוּתְהוֹן  לְאַפָּ יְיָ 

הוּא לֵילְיָא הָדֵין קֳדָם יְיָ נְטִיר לְכָל־

יְיָ  רָאֵל לְדָרֵיהוֹן: 43 וַאֲמַר  נֵי יִשְׂ בְּ

סְחָא  פִּ זֵרַת  גְּ א  דָּ וּלְאַהֲרֹן  ה  לְמֹשֶׁ

ד לָא יֵיכוֹל  מַּ תַּ יִשְׁ רָאֵל דְּ ר יִשְׂ ל־בַּ כָּ

א בַר זְבִינֵי כַסְפָּ הּ: 44 וְכָל־עֶבֶד גְּ  בֵּ

הּ:  בֵּ יֵיכוֹל  כֵן  בְּ יָתֵהּ  וְתִגְזַר 

הּ:  45 תּוֹתָבָא וַאֲגִירָא לָא יֵיכוֹל בֵּ

לָא  יִתְאֲכֵיל  חֲדָא  חֲבוּרָא  46 בַּ

לְבָרָא  סְרָא  בִּ מִן  יתָא  בֵּ מִן  קוּן  תַפְּ

הּ: רוּן בֵּ וְגַרְמָא לָא תִתְבְּ

ה.  עֶצֶם הַיּוֹם הַזֶּ נָה וְגוֹ' וַיְהִי בְּ ים שָׁ לשִֹׁ ץ שְׁ 41 וַיְהִי מִקֵּ

הֶרֶף  קוֹם, כְּ בָן הַמָּ ץ — לֹא עִכְּ יעַ הַקֵּ הִגִּ יוָן שֶׁ כֵּ יד, שֶׁ מַגִּ

אַבְרָהָם  אֵצֶל  רֵת  ָ הַשּׁ מַלְאֲכֵי  אוּ  בָּ נִיסָן  בְּ ט"ו  בְּ עַיִן. 

נִגְזְרָה  נִיסָן  בְּ וּבְט"ו  יִצְחָק,  נוֹלָד  נִיסָן  בְּ ט"ו  בְּ רוֹ,  לְבַשְּׂ

דוֹשׁ  הַקָּ הָיָה  שֶׁ רִים.  מֻּ שִׁ לֵיל   42 תָרִים:  הַבְּ ין  בֵּ זֵרַת  גְּ

ם הַבְטָחָתוֹ לְהוֹצִיאָם  ה לוֹ, לְקַיֵּ רוּךְ־הוּא שׁוֹמֵר וּמְצַפֶּ בָּ

יְלָה  הַלַּ הוּא  לַה'.  ה  הַזֶּ יְלָה  הוּא־הַלַּ מִצְרַיִם:  מֵאֶרֶץ 

נֶיךָ:  בָּ אֶת  גּוֹאֵל  אֲנִי  ה  הַזֶּ יְלָה  לַּ בַּ לְאַבְרָהָם:  אָמַר  שֶׁ

מִן  וּבָא  ר  מָּ מְשֻׁ לְדֹרֹתָם.  רָאֵל  יִשְׂ נֵי  לְכָל־בְּ רִים  מֻּ שִׁ

וְגוֹ'"79:  חִית  שְׁ הַמַּ ן  יִתֵּ "וְלֹא  אֱמַר:  נֶּ שֶׁ עִנְיַן  כָּ יקִין,  זִּ הַמַּ

ה  רָשָׁ נִיסָן נֶאֶמְרָה לָהֶם פָּ י"ד בְּ סַח. בְּ ת הַפָּ 43 זֹאת חֻקַּ

מַיִם.  ָ שּׁ בַּ שֶׁ לְאָבִיו  יו  מַעֲשָׂ רוּ  תְנַכְּ נִּ שֶׁ ן־נֵכָר.  ל־בֶּ כָּ זוֹ: 

ה  מָע: 44 וּמַלְתָּ מַשְׁ ד, בְּ מָּ רָאֵל מְשֻׁ וְאֶחָד נָכְרִי וְאֶחָד יִשְׂ

בַתּוּ  ילַת עֲבָדָיו מְעַכְּ מִּ יד, שֶׁ אֹתוֹ אָז יֹאכַל בּוֹ. רַבּוֹ. מַגִּ

י אֱלִיעֶזֶר אוֹמֵר:  עַ. רִבִּ י יְהוֹשֻׁ בְרֵי רִבִּ סַח, דִּ פֶּ אֱכֹל בַּ מִלֶּ

ן, מַה־ סַח. אִם כֵּ פֶּ אֱכֹל בַּ בַתּוּ מִלֶּ אֵין מִילַת עֲבָדָיו מְעַכְּ

ב. זֶה  לְמוּד לוֹמַר: "אָז יֹאכַל בּוֹ"? — הָעֶבֶד: 45 תּוֹשָׁ תַּ

לְמוּד לוֹמַר? וַהֲלֹא  כְרִי. וּמַה־תַּ כִיר. זֶה הַנָּ ב: וְשָׂ גֵר תּוֹשָׁ

א,  אֶלָּ בּוֹ"?!  יֹאכַל  לֹא  "וְכָל־עָרֵל  וְנֶאֱמַר:  הֵם,  עֲרֵלִים 

כִיר:  ב אוֹ שָׂ גוֹן: עַרְבִי מָהוּל, וְגִבְעוֹנִי מָהוּל, וְהוּא תוֹשָׁ כְּ

מְנִין  לּאֹ יַעֲשׂוּ הַנִּ חֲבוּרָה אַחַת, שֶׁ בַיִת אַחֵר יֵאָכֵל. בַּ 46 בְּ

חֲבוּרָה  בַּ אוֹמֵר  ה  אַתָּ קוּהוּ.  וִיחַלְּ חֲבוּרוֹת  י  תֵּ שְׁ עָלָיו 

ד  וּלְלַמֵּ מָעוֹ?  מַשְׁ כְּ אֶחָד,  בַיִת  בְּ א  אֶלָּ אֵינוֹ  אוֹ  אַחַת, 

לּאֹ  מִים, שֶׁ חָצֵר וְיָרְדוּ גְשָׁ אִם הִתְחִילוּ וְהָיוּ אוֹכְלִים בַּ שֶׁ

יֹאכְלוּ  ר  אֲשֶׁ ים  תִּ הַבָּ "עַל  לוֹמַר:  לְמוּד  תַּ יִת.  לַבַּ נְסוּ  יִכָּ

נֵי מְקוֹמוֹת:  שְׁ בִּ הָאוֹכֵל — אוֹכֵל  אן, שֶׁ הֶם". מִכָּ בָּ אוֹתוֹ 

רוּ־ בְּ יִת. מִן הַחֲבוּרָה: וְעֶצֶם לאֹ תִשְׁ לאֹ־תוֹצִיא מִן־הַבַּ

ר — יֶשׁ־ שָׂ יִת בָּ זַּ שׁ עָלָיו כַּ יֵּ גוֹן שֶׁ בוֹ. הָרָאוּי לַאֲכִילָה, כְּ

ר — אֵין בּוֹ  שָׂ יִת בָּ זַּ בִירַת עֶצֶם, אֵין עָלָיו כַּ וּם שְׁ בּוֹ מִשּׁ

בִירַת עֶצֶם: וּם שְׁ מִשּׁ

[41] All the hosts of God left the land of Egypt: 
Allegorically, the “hosts of God” refers to the 202 
Divine sparks that had been trapped in Egypt. As 
mentioned previously,159 all these sparks were lib-
erated at the Exodus.
This helps us understand why the exile and re-
demption from Egypt are considered the arche-

types for all ensuing exiles and redemptions, and 
why they alone are the focus of all our major na-
tional holidays and are given such prominence 
in our daily prayers. The recognition of spiritual 
bondage and the release from it are the basis of 
Jewish life. Further spiritual growth is not possible 
without first taking these basic steps. 160

79. שמות יב, כג.

159. On v. 38, above.  160. Torah Or 60c; Sefer HaMa’amarim 5743-5734, pp. 85-87.
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41 And at the end of 430 years, on that very day, all the hosts of God left the 
land of Egypt. Once the appointed time came, God did not delay the Exodus 
even by an instant. 
42 The night preceding this day was a night of expectation for God, to which 
He anxiously looked forward all these years, to fulfill His promise to take them 
out of the land of Egypt. This was the night that God referred to when He told 
Abraham, “On this night I will redeem your descendants.” This night remains 
an annual time of protection for all the Israelites against all forces of destruction 
throughout their generations.

The Passover Offering, continued
43 Earlier, in the morning of the 14th of Nisan, God said to Moses and Aaron, 
“This is an additional part of the law of the Passover sacrifice: No person who, 
by his acts, has made himself a stranger to God may eat of it. This includes a non-
Jew who has not converted to Judaism and an apostate Jew. 
44 If there be a non-Jewish bondman whom a Jewish man buys for money, you 
shall circumcise him, and then he may eat of it. Non-Jewish bondmen must be 
circumcised.154 Failure to circumcise the bondman disqualifies him—or, accord-
ing to another opinion, his master—from eating the Passover sacrifice. 
45 It will be presently stated that no uncircumcised person may eat the Passover 
sacrifice. In addition, neither a resident alien (i.e., a non-Jew who has undertaken 
to observe the Noahide code of laws and is therefore allowed to reside in the 
Land of Israel) nor a non-Jewish hired laborer may eat of it, even if either of them 
happens to be circumcised. 
46 As was stated previously,155 it shall be eaten by a single group. Once this 
group is formed, you may not split it into two groups, divide the offering, and 
eat it in these two groups. Furthermore, you shall not take any of the meat out 
of the group to eat it separately, nor break any of its bones that have a kezayit 
(approximately 29 ml or 1 oz.) or more of flesh on them. 

The cause of this spiritual ascent was the revelation 
of God’s infinite transcendence that occurred at mid-
night of the 15th of Nisan. The matzah the people ate 
on the morning of the 15th of Nisan was part of this 
post-revelation reality, so it simply could not rise, and 
there was no need to take any precautions to prevent 
if from rising. In contrast, the matzah that the people 
were commanded to eat in the future when they 
would each year celebrate the festival of Passover had 
to be protected from leavening.156  

The matzah we eat each year at the Seder, however, 

must be eaten before midnight, recalling the matzos 
we ate on the night of the Exodus before midnight. 
Inasmuch as this matzah was part of the pre-midnight 
reality, it must be carefully prevented from rising.157

41 All the hosts of God left the land of Egypt: A 
“host” is an army, a body of people who are ready 
to sacrifice their lives for the safety and integrity of 
the country they defend. The Jews earned this title by 
staunchly defending their identity and resisting the 
temptation to totally assimilate into Egyptian culture 
during their 210 years of exile, as we have seen.158 

154. Genesis 17:12.  155. Above, v. 3.  156. Above, 12:17.  157. Likutei Torah 2:13b; Sefer HaMa’amarim 5704, p. 171; Sefer HaMa’amarim 
Melukat, vol. 3, p. 113.  158. Overview to parashat Shemot. Sefer HaMa’amarim 5701, pp. 81-82, 87.  
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 ONKELOS  אִתְּךָ֜  י־יָג֨וּר  וְכִֽ  48 אֹתֽוֹ:  יַעֲֽשׂ֥וּ  ל  יִשְׂרָאֵ֖ כָּל־עֲדַ֥ת   47

יִקְרַ֣ב  וְאָז֙  ר  כָל־זָכָ֗ ל֣וֹ  וֹל  הִמּ� יהָֹוה֒  לַֽ סַח֘  פֶ֘ וְעָ֣שָׂה  ר  גֵּ֗
בּֽוֹ:  אכַל  לֹא־יֹ֥ ל  וְכָל־עָרֵ֖ רֶץ  הָאָ֑ ח  כְּאֶזְרַ֣ וְהָיָה֖  עֲשׂת֔וֹ  לַֽ
ם:  בְּתֽוֹכֲכֶֽ הַגָּר֥  וְלַגֵּ֖ר  ח  אֶזְרָ֑ לָֽ הְיֶה֖  יִֽ ת  אַחַ֔ ה  תּוֹרָ֣  49 

אֶת־מֹשֶׁ֥ה  יְהָֹוה֛  �ה  צִוָּ ר  אֲשֶׁ֨ כַּֽ ל  יִשְׂרָאֵ֑ כָּל־בְּנֵי֣  יַּֽעֲשׂ֖וּ  וַֽ  50

ן כֵּ֥ן עָשֽׂוּ: ס הֲרֹ֖ ת־אַֽ וְאֶֽ
ל  יִשְׂרָאֵ֛ �י  יא יְהָֹוה֜ אֶת־בְּנֵ הַזֶּה֑ הוֹצִ֨ הַיּ֣וֹם  צֶם  בְּעֶ֖ י  וַיְהִ֕  51

ם: פ יִם עַל־צִבְאֹתָֽ רֶץ מִצְרַ֖ מֵאֶ֥
י  קַדֶּשׁ־לִ֨  2 ר:  לֵּאמֹֽ אֶל־מֹשֶׁ֥ה  יְהָֹו֖ה  וַיְדַבֵּ֥ר   13:1 שביעי 
ה  ם וּבַבְּהֵמָ֑ אָדָ֖ ל בָּֽ חֶם֙ בִּבְנֵי֣ יִשְׂרָאֵ֔ כָל־בְּכ֜וֹר פֶּ֤טֶר כָּל־רֶ֨

י הֽוּא:  לִ֖



2 Consecrate to Me…every firstborn of man or beast: 
Allegorically, the term “firstborn” refers to the intel-
lect, the first conscious faculty of the soul that emerges 
from the pre-conscious faculties. (The intellect is fol-
lowed by the emotions and the faculties of expres-
sion.) The intellect is also termed “the firstborn” since 

it distinguishes man from all other creatures and is the 
source of his preeminence over creation.167

It is axiomatic in Judaism that human intellect can-
not grasp God’s essence; that is, we can never hope 
to understand the true nature or essence of God. In 
the words of the Zohar, “no thought can grasp Him at 

דוּן  יַעְבְּ רָאֵל  דְיִשְׂ א  תָּ נִשְׁ ל־כְּ 47 כָּ

יּוֹרָא  כוֹן גִּ ר עִמְּ יַּ יָתֵהּ: 48 וַאֲרֵי יִתְגַּ

ל־ סְחָא קֳדָם יְיָ מִגְזַר לֵהּ כָּ וְיַעֲבֵיד פִּ

וִיהֵי  דֵהּ  לְמֶעְבְּ יִקְרַב  וּבְכֵן  כוּרָא  דְּ

לָא  וְכָל־עַרְלָא  דְאַרְעָא  יבָא  יַצִּ כְּ

הֵי  תְּ חֲדָא  49 אוֹרַיְתָא  הּ:  בֵּ יֵיכוֹל 

ינֵיכוֹן:  בֵּ ר  יַּ יִתְגַּ דְּ וּלְגִיּוֹרָא  יבָא  לְיַצִּ

מָא  כְּ רָאֵל  יִשְׂ נֵי  ל־בְּ כָּ 50 וַעֲבָדוּ 

ן  כֵּ אַהֲרֹן  וְיַת  ה  מֹשֶׁ יַת  יְיָ  יד  פַקֵּ דִי 

הָדֵין  יוֹמָא  כְרַן  בִּ 51 וַהֲוָה  עֲבָדוּ: 

מֵאַרְעָא  רָאֵל  יִשְׂ נֵי  בְּ יַת  יְיָ  יק  אַפֵּ

יל  דְמִצְרַיִם עַל חֵילֵיהוֹן: 13:1 וּמַלִּ

ישׁ  2 אַקְדֵּ לְמֵימָר:  ה  מֹשֶׁ עִם  יְיָ 

א  ל־וַלְדָּ כָּ תַח  פָּ ל־בּוּכְרָא  כָּ קֳדָמַי 

וּבִבְעִירָא  א  אֱנָשָׁ בֶּ רָאֵל  יִשְׂ בְנֵי  בִּ

ילִי הוּא: דִּ

הוּא  ה נֶאֱמַר? לְפִי שֶׁ רָאֵל יַעֲשׂוּ אֹתוֹ. לָמָּ ל־עֲדַת יִשְׂ 47 כָּ

מְנוּ עָלָיו  נִּ ה לְבֵית־אָבֹת"80 — שֶׁ פֶסַח מִצְרַיִם: "שֶׂ אוֹמֵר בְּ

ל־ לְמוּד לוֹמַר: "כָּ ן? תַּ סַח דּוֹרוֹת כֵּ חוֹת, יָכוֹל אַף פֶּ פָּ לְמִשְׁ

ל־ כָּ יָכוֹל  פֶסַח.  ה  וְעָשָׂ  48 אֹתוֹ":  יַעֲשׂוּ  רָאֵל  יִשְׂ עֲדַת 

אֶזְרַח  לְמוּד לוֹמַר: "וְהָיָה כְּ ד? תַּ ה פֶסַח מִיָּ ר יַעֲשֶׂ יֵּ תְגַּ הַמִּ

י"ד: וְכָל־עָרֵל לאֹ־ ר בְּ י"ד אַף גֵּ הָאָרֶץ" — מָה אֶזְרָח בְּ

אֵינוֹ  תוּ אֶחָיו מֵחֲמַת מִילָה, שֶׁ מֵּ יֹאכַל בּוֹ. לְהָבִיא אֶת שֶׁ

ן־נֵכָר לֹא־יֹאכַל בּוֹ":  ד לַעֲרֵלוּת, וְאֵינוֹ נִלְמָד מִ"בֶּ מָּ מְשֻׁ

אָר  לִשְׁ אַף  לְאֶזְרָח  ר  גֵּ ווֹת  לְהַשְׁ וְגוֹ'.  אַחַת  תּוֹרָה   49

הָרֶחֶם  אֶת  תַח  פָּ שֶׁ ל־רֶחֶם.  כָּ טֶר  פֶּ  2 תּוֹרָה:  בַּ שֶׁ מִצְוֹת 

ית מָדוֹן"81. וְכֵן "יַפְטִירוּ  מוֹ: "פּוֹטֵר מַיִם רֵאשִׁ ה, כְּ חִלָּ תְּ

פָתַיִם: לִי הוּא. לְעַצְמִי קְנִיתִים, עַל  חוּ שְׂ פָה"82 — יִפְתְּ בְשָׂ

כוֹרֵי מִצְרַיִם:  יתִי בְּ הִכֵּ יְדֵי שֶׁ

80. שמות יב, ג.  81. משלי יז, יד.  82. תהלים כב, ח. 

[51] God took the Israelites out of the land of 
Egypt with all their hosts: Literally, this reads  
“…above all their hosts.” As mentioned previous-
ly,168 the “hosts” here are allegorically the sparks 
of Divine energy that were liberated at the Exo-
dus. The Israelites are referred to as being “above” 
these hosts since the Divine soul of the Jew is of a 

higher spiritual order than the Divine sparks that 
fell from the world of Tohu and became embed-
ded in the materiality of the world. This, in fact, is 
what enables us to elevate these sparks out of their 
material context and restore them to their former 
spirituality.169

167. See above, 4:23, for this use of the word “firstborn.”  168. On v. 41, above.  169. Torah Or 60c; Sefer HaMa’amarim 5743-5734, 
pp. 85-87.
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47 Although this time, I have required you to form family-groups to eat the Pass-
over offering,161 I will not require the groups to be family-based in the future. 
Rather, anyone from the entire community of Israel shall be able to join any 
group he or she wishes, to offer it and eat it together. 
48 When a convert living among you offers the Passover sacrifice to God, all 
the males in his household shall first be circumcised and only then may he draw 
near to offer it together with the rest of the community. He should not offer it 
immediately after he converts, but should wait until its proper time, and in this 
respect he will be just like a native of the land. Although there are people who 
are exempt from the requirement to be circumcised—as for example someone 
whose two older brothers died as a result of circumcision—nevertheless, no un-
circumcised man may eat of the Passover offering, even such people. 
49 A convert is subject to the same laws as a born Israelite not only with respect 
to the Passover offering; in all respects there shall be one law for the native and 
for the convert who lives among you.”
50 With regard to these laws, too,162 all the Israelites resolved immediately to 
fulfill these instructions at their proper time, and therefore God considered it as 
if they did so immediately. He credited them for their good intentions. When the 
time came, the Israelites did everything just as God had instructed Moses and 
Aaron, not omitting a single detail. And Moses and Aaron did so, also.
51 By this time, some Egyptians started to have second thoughts about letting the 
Jews go and tried to prevent them from leaving. Nonetheless, they did not suc-
ceed in stopping them,163 and thus, it was on that very same day that the Egyp-
tians tried to stop them that God took the Israelites out of the land of Egypt 
with all their hosts.

Consecrating the Firstborn
Seventh Reading 13:1 At Sukot, God spoke to Moses, saying, 
2 “Since I spared the firstborn of the Israelites in this most recent plague, they owe 
Me their lives. Therefore, consecrate to Me, from among the Israelites, every 
firstborn of man or beast which is the first issue of every womb; it is Mine. The 
firstborn men will become the priests, officiating at any private altars the people 
may set up to offer sacrifices. They will retain this function until the Tabernacle is 
constructed,164 at which point private altars will become forbidden and the priest-
hood will pass to the Levites.165 The firstborn from your herds and flocks will 
be given to the priests and sacrificed to Me, and your firstborn donkeys will be 
redeemed by giving the priests a lamb or kid in their stead.”166



161. Above, v. 3.  162. See above, v. 28.  163. Rashi on Deuteronomy 32:48; Likutei Sichot, vol. 19, p. 340, note 10.  164. See below, 
25:1 ff.  165. Below, v. 13; see Zevachim 14:4 (112b).  166. Below, vv. 11-13. 
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 ONKELOS  ר  אֲשֶׁ֨ הַזֶּה֙  אֶת־הַיּ֤וֹם  זָכ֞וֹר  ם  אֶל־הָעָ֗ ה  מֹשֶׁ֜ אמֶר  וַיֹּ֨  3
יא  הוֹצִ� ד  יָ֔ זֶק  בְּחֹ֣ י  כִּ֚ ים  עֲבָדִ֔ מִבֵּ֣ית  יִם֙  מִמִּצְרַ֨ ם  יְצָאתֶ֤
ים  צְאִ֑ ם יֹֽ ץ: 4 הַיּ֖וֹם אַתֶּ֣ ל חָמֵֽ ם מִזֶּה֑ וְלֹ֥א יֵאָֽכֵ֖ יְהָֹוה֛ אֶתְכֶ֖
רֶץ  אֶל־אֶ֣ יְהָֹוה֡  יאֲךָ֣  י־יְבִֽ כִֽ וְהָיָה֣   5 יב:  אָבִֽ הָֽ דֶשׁ  בְּחֹ֖
נִשְׁבַּ֤ע  ר  אֲשֶׁ֨ י  וְהַיְבוּסִ֗ חִוִּי֣  וְהַֽ י  אֱמֹרִ֜ וְהָֽ י  חִתִּ֨ וְהַֽ י  עֲנִ֠ כְּנַֽ הַֽ֠
בַדְתָּ֛ אֶת־ וְעָֽ וּדְבָ֑שׁ  ב  חָלָ֖ זָבַ֥ת  רֶץ  אֶ֛ ךְ  לָ֔ לָ֣תֶת  יךָ֙  אֲבֹתֶ֨ לַֽ
ת  ים תֹּאכַ֣ל מַצֹּ֑ דֶשׁ הַזֶּהֽ: 6 שִׁבְעַ֥ת יָמִ֖ את בַּחֹ֥ ה הַזֹּ֖ עֲבֹדָ֥ הָֽ

ה:  ג לַיהוָֹֽ י חַ֖ וּבַיּוֹם֙ הַשְּׁבִיעִ֔

4 This day, on which you are going out, is in the 
month of the beginning of ripening: As we have 
seen, Egyptian culture and religion revolved around 
nature, its laws, and its power. Nature is at the height 
of its power and beauty in the spring, when the world 

is blooming with new life and renewed energy. God 
therefore chose this season to redeem the Jewish peo-
ple, in order to demonstrate that nature is but a tool in 
His hand and has no power to resist His decree.180

דְכִירִין  הֱווֹ  א  לְעַמָּ ה  מֹשֶׁ 3 וַאֲמַר 
צְרַיִם  י נְפַקְתּוּן מִמִּ יַת יוֹמָא הָדֵין דִּ
יַד  תְקוֹף  בִּ אֲרֵי  עַבְדּוּתָא  ית  מִבֵּ
יִתְאֲכֵיל  וְלָא  א  מִכָּ יַתְכוֹן  יְיָ  יק  אַפֵּ
נַפְקִין  אַתּוּן  הָדֵין  4 יוֹמָא  חֲמִיעַ: 
אֲרֵי  5 וִיהֵי  דַאֲבִיבָא:  יַרְחָא  בְּ
אֵי  וְחִתָּ נַעֲנָאֵי  כְּ לַאֲרַע  יְיָ  ךְ  יַעֲלִנָּ
ם  קַיֵּ י  דִּ וִיבוּסָאֵי  אֵי  וְחִוָּ וֶאֱמוֹרָאֵי 
עַבְדָא  אֲרַע  לָךְ  ן  לְמִתַּ לַאֲבָהָתָךְ 
לְחָנָא  פֻּ יַת  וְתִפְלַח  וּדְבָשׁ  חֲלָב 
בְעָא יוֹמִין  יַרְחָא הָדֵין: 6 שִׁ הָדָא בְּ
בִיעָאָה  שְׁ וּבְיוֹמָא  ירָא  טִּ פַּ יכוּל  תֵּ

א קֳדָם יְיָ: חַגָּ

ירִין יְצִיאַת מִצְרַיִם  זְכִּ מַּ ד, שֶׁ ה. לִמֵּ 3 זָכוֹר אֶת־הַיּוֹם הַזֶּ

אֵיזֶה  חדֶֹשׁ הָאָבִיב. וְכִי לֹא הָיִינוּ יוֹדְעִים בְּ כָל־יוֹם: 4 בְּ בְּ
מַלְכֶם,  גְּ ךְ אָמַר לָהֶם: רְאוּ חֶסֶד שֶׁ א, כָּ חֹדֶשׁ יָצְאוּ? אֶלָּ
ה  חַמָּ לֹא  לָצֵאת,  ר  כָשֵׁ הוּא  שֶׁ חֹדֶשׁ  בְּ אֶתְכֶם  הוֹצִיא  שֶׁ
מִים. וְכֵן הוּא אוֹמֵר: "מוֹצִיא אֲסִירִים  ה וְלֹא גְשָׁ וְלֹא צִנָּ
אֶל־אֶרֶץ   5 לָצֵאת:  ר  כָשֵׁ הוּא  שֶׁ חֹדֶשׁ  רוֹת"83 —  כּוֹשָׁ בַּ
ה עֲמָמִין,  ָ א חֲמִשּׁ לּאֹ מָנָה אֶלָּ י שֶׁ נַעֲנִי וְגוֹ'. אַף־עַל־פִּ הַכְּ
הֵם.  נַעֲנִי  כְּ כְלָל  בִּ ן  לָּ כֻּ שֶׁ מע,  מַשְׁ בְּ גּוֹיִם  בְעָה  ל־שִׁ כָּ
א  ם אֶלָּ לּאֹ נִקְרָא לָהּ שֵׁ נַעַן הָיְתָה, שֶׁ חוֹת כְּ פְּ שְׁ וְאַחַת מִמִּ
אוֹמֵר:  הוּא  אַבְרָהָם  בְּ וְגוֹ'.  לַאֲבֹתֶיךָ  ע  בַּ נִשְׁ נַעֲנִי":  "כְּ
הוּא  וּבְיִצְחָק  וְגוֹ'.  אֶת־אַבְרָם"84  ה'  רַת  כָּ הַהוּא  יּוֹם  "בַּ

אוֹמֵר:  הוּא  וּבְיַעֲקֹב  וְגוֹ'"85.  הַזֹּאת  אָרֶץ  בָּ "גּוּר  אוֹמֵר: 
ה שֹׁכֵב עָלֶיהָ וְגוֹ'"86: זָבַת חָלָב וּדְבָשׁ.  ר אַתָּ "הָאָרֶץ אֲשֶׁ
אֵנִים:  מָרִים וּמִן הַתְּ בָשׁ זָב מִן הַתְּ ים, וְהַדְּ חָלָב זָב מִן הָעִזִּ
בָר נֶאֱמַר לְמַעְלָה:  סַח. וַהֲלֹא כְּ ל פֶּ אֶת־הָעֲבֹדָה הַזֹּאת. שֶׁ
נָאָה?  ה חָזַר וּשְׁ י־תָבֹאוּ אֶל־הָאָרֶץ וְגוֹ'"87, וְלָמָּ "וְהָיָה כִּ
ה רִאשׁוֹנָה נֶאֱמַר:  פָרָשָׁ הּ — בְּ שׁ בָּ תְחַדֵּ נִּ בָר שֶׁ בִיל דָּ שְׁ בִּ
הַזֹּאת  הָעֲבֹדָה  מָה  נֵיכֶם,  בְּ אֲלֵיכֶם  כִי־יֹאמְרוּ  "וְהָיָה 
הוֹצִיא אֶת עַצְמוֹ מִן  ר, שֶׁ תוּב מְדַבֵּ ע הַכָּ בֵן רָשָׁ לָכֶם"88, בְּ
אוֹל.  אֵינוֹ יוֹדֵעַ לִשְׁ בֵן שֶׁ דְתָּ לְבִנְךָ", בְּ לָל. וְכָאן: "וְהִגַּ הַכְּ
דָה  אַגָּ דִבְרֵי  בְּ ה  אַתָּ לוֹ  ח  פְתַּ תִּ שֶׁ דְךָ,  מְלַמֶּ תוּב   וְהַכָּ

ב: כִין אֶת הַלֵּ הַמּוֹשְׁ

83. תהלים סח, ז.  84. בראשית טו, יח.  85. בראשית כו, ג.  86. בראשית כח, יג.  87. שמות יב, כה.  88. שם, כו.

[5-6] When God will bring you to the land…for 
seven days you shall eat matzos: In Egypt, the 
people were required to eat matzah and refrain 
from leavened bread only for one night. (The fact 
that they also ate matzah on the subsequent days 
was only because they left Egypt hurriedly and 
did not have time to let the dough rise. Technically, 
however, there was no injunction to eat matzah 
nor any prohibition against eating leavened bread 
after the night of the 15th of Nisan.181) Only once 
they entered the Land of Israel were the Jews re-

quired both to eat matzah and refrain from leav-
ened bread for a whole week.
The reason for this is because eating matzah on the 
night of the 15th of Nisan elicits a new revelation of 
chochmah. Chochmah is the flash of insight that il-
lumines the mind with a new, higher awareness of 
God that it has never before experienced. This im-
mediately takes us out of “Egypt,” the limitations 
of our previous world-view.
But this flash of insight remains abstract until it af-
fects us profoundly enough to elicit an emotional 

180. Encyclical Letter of Nisan 11, 5725 (Torat Menachem—Igrot Melech, vol. 2, pp. 48-53).  181. Pesachim 96b.
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The Festival of Passover
3 Now that the people were camped at Sukot and were no longer in such a rush, 
Moses felt it was time to deliver the communications from God that he had not 
yet had time to deliver. Thus, before conveying the laws God had just told him 
(regarding consecrating the firstborn), he conveyed the laws God had told him 
previously (about observing the holiday of Passover in the future170), together 
with the following details.171 Moses said to the people: “Remember this day on 
which you went out of Egypt, the house of bondage, for with a mighty hand 
God brought you out of here. You must mention the Exodus every day. No leav-
ened food may be eaten on Passover, the holiday that will commemorate the 
Exodus, as will be detailed presently. 
4 See how kind God is to you: this day, on which you are going out, is in the 
month of the beginning of the grain-ripening.172 He is taking you out in the 
spring, when the weather is perfect for traveling. 
5 When God will bring you to the land of the Canaanite peoples, including 
the Canaanites themselves, the Hittites, the Amorites, the Hivites, the Jebusites, 
and the Perizites, which He swore to your forefathers to give to you,173 a land 
flowing with goats’ milk and date- and fig-honey, then you shall perform this 
service, that of offering the Passover sacrifice, every year on the 14th day of this 
month.” Moses did not mention the Perizites explicitly since they can be con-
strued to be included in the general term “Canaanites.” He did not mention the 
Girgashites because their territory was not distinguished as “flowing with milk 
and honey.”174 
6 He continued: “For seven days—from the 15th to the 21st of Nisan—you shall 
eat matzos whenever you would like to eat bread,175 and on the seventh day 
there shall be a festival to God.176 

all.”177 Nonetheless, we can still “grasp” God’s essence 
non-intellectually, through the inner yearnings of the 
heart.178 In order to bare these yearnings, however, we 
have to temporarily suspend our intellect; only then 
can we rise to a level of consciousness where the inner 
dimension of the heart reigns.

Therefore, in order accomplish the complete libera-
tion from Egypt—that is, from all boundaries that 
keep us from relating directly to God—it was neces-
sary to “slay the Egyptian firstborn,” which allegori-
cally means to temporarily “neutralize” our limited, 
human intellect.

Besides our human intellect, however, we also possess 
a Divine intellect, that of the Divine soul within us. In 
order to “grasp” God with the inner yearnings of the 
heart this intellect, too, has to be transcended, but it 

does not have to be “killed.” Its perspective, unlike the 
material perspective of the intellect of our human/ani-
mal soul, is a priori Divine. Although it cannot grasp 
God (since God cannot be grasped by any form of in-
tellect), it can lead us far above the material world, to 
the point beyond which only the inner yearnings of 
the heart can tread. Therefore, this “firstborn” needs 
only to be “consecrated,” not “slaughtered.” In order 
to maximize the use of our Divine intellect, we must 
devote it to delving as far as it can into the nature  
of God.

Consecrating the intellect to this end is a necessary 
ingredient of all our lives, both for those of us who 
are more “man” than “beast,” i.e., more naturally pre-
disposed toward the spiritual life, and for those of us 
who are more “beast” than “man,” i.e., who naturally 
tend to approach life materialistically.179

170. Above, 12:14-20.  171. Sichot Kodesh 5741, vol. 2, pp. 462-463.  172. Rashi on 23:15, below.  173. Genesis 15:18, 26:3, 28:13.  
174.  Likutei Sichot, vol. 21, p. 225, note 22.  175. Above, 12:15.  176. Above, 12:16.  177. Introduction to Tikunei Zohar (17a).  178. See 
Zohar 3:289b (in the Idra Zuta).  179. Ma’amarei Admor HaZaken HaKetzarim, pp. 33-34.  
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 ONKELOS  ץ  חָמֵ֗ לְךָ֜  ה  וְלֹא־יֵרָֽאֶ֨ ים  הַיָּמִ֑ שִׁבְעַ֣ת  ת  אֵ֖ ל  יֵאָֽכֵ֔ 7 מַצּוֹת֙ 
לְבִנְךָ֔  וְהִגַּדְתָּ֣   8 ךָ:  בְּכָל־גְּבֻלֶֽ ר  שְׂאֹ֖ לְךָ֛  ה  וְלֹא־יֵרָֽאֶ֥
י  בְּצֵאתִ֖ י  לִ֔ יְהָֹוה֙  עָשָׂ֤ה  ה  זֶ֗ עֲב֣וּר  בַּֽ ר  לֵאמֹ֑ הַה֖וּא  בַּיּ֥וֹם 
יךָ  עֵינֶ֔ בֵּ֣ין  וּלְזִכָּרוֹן֙  עַל־יָדְֽךָ֗  לְא֜וֹת  לְךָ֨  וְהָיָה֩   9 יִם:  מִמִּצְרָֽ
אֲךָ֥  הוֹצִֽ ה  חֲזָקָ֔ בְּיָד֣  י  כִּ֚ יךָ  בְּפִ֑ יְהָֹו֖ה  ת  תּוֹרַ֥ הְיֶה֛  תִּֽ עַן   לְמַ֗

יִם:  יְהָֹו֖ה מִמִּצְרָֽ

בְעַת יוֹמִין  ירָא יִתְאֲכֵיל יַת שִׁ טִּ 7 פַּ
יִתְחֲזֵי  וְלָא  חֲמִיעַ  לָךְ  יִתְחֲזֵי  וְלָא 
י  8 וּתְחַוֵּ חוּמָךְ:  כָל־תְּ בְּ חֲמִיר  לָךְ 
דִיל  בְּ לְמֵימָר  הַהוּא  יוֹמָא  בְּ לִבְרָךְ 
צְרָיִם:  מִמִּ קִי  מִפְּ בְּ לִי  יְיָ  עֲבַד  א  דָּ
9 וִיהֵי לָךְ לְאָת עַל יְדָךְ וּלְדָכְרָנָא 
תְהֵי אוֹרַיְתָא דַייָ  דִיל דִּ ין עֵינָיךְ בְּ בֵּ
יְיָ  קָךְ  אַפְּ יפָא  קִּ תַּ יָד  בְּ אֲרֵי  ךְ  פֻמָּ בְּ

צְרָיִם: מִמִּ

ה  סַח מַצָּ גוֹן: פֶּ ם מִצְוֹתָיו, כְּ אֲקַיֵּ עֲבוּר שֶׁ עֲבוּר זֶה. בַּ 8 בַּ

ע,  רָשָׁ ן  לַבֵּ שׁוּבָה  תְּ רָמַז  לִי.  ה'  ה  עָשָׂ לוּ:  הַלָּ וּמָרוֹר, 

ם לֹא הָיִיתָ  אִלּוּ הָיִיתָ שָׁ ה ה' לִי וְלֹא לָךְ, שֶׁ לוֹמַר: עָשָׂ

הְיֶה  אֵל: 9 וְהָיָה לְךָ לְאוֹת.  יְצִיאַת מִצְרַיִם תִּ דַאי לִגָּ כְּ

יּוֹת  רָשִׁ כְתֹּב פָּ תִּ ין עֵינֶיךָ. שֶׁ רוֹן בֵּ לְךָ לְאוֹת: עַל־יָדְךָ וּלְזִכָּ

מֹאל,  שְׂ יָד  עַל־יָדְךָ.  רוֹעַ:  וּבַזְּ רֹאשׁ  בָּ רֵם  וְתִקְשְׁ לוּ,  הַלָּ

יָד  הּ:  בָּ לִדְרֹשׁ  ה89,  נִיָּ שְׁ ה  פָרָשָׁ בְּ מָלֵא  "יָדְכָה"  לְפִיכָךְ 

הִיא כֵהָה: שֶׁ

[continued...] response. Until our new experience 
of God translates into more profound love and of 
Him, awe of Him, and so on, it has not fulfilled its 
purpose. It is therefore necessary to apply this new 
insight to all the seven emotions.
At the time of the Exodus, this process was accom-
plished by the Clouds of Glory that surrounded the 
Jews on their trek from Egypt.192 There were seven 
of these clouds, correlating to the seven emotions. 
Since all seven clouds surrounded the people at 
all times, it was enough to eat matzah once, on the 
night of the 15th of Nisan. The seven clouds then 
“distributed” the new chochmah to the seven emo-
tions they embodied.
Usually, we are only able to work on refining one 
emotion at a time, because the process of refin-
ing an emotion entails working out the concrete 
details of how the new insight impacts on it. The 
presence of the surrounding clouds, however, indi-
cated that the people’s emotions during this period 
were more abstract (makif) than concrete (penimi). 
In a sense, the Israelites lived their religious life 
entirely in the abstract until they entered the Land 
of Israel, at which point they started applying the 
lessons learned in the desert to real life.193 When 
we are living in the abstract, it is much easier to do 
several things at once.
When the people were about to enter the Land of

Israel, however, God removed the Clouds of Glory. 
At that point, we passed from the abstract religious 
life to the concrete. From then on, it became neces-
sary to eat matzah for seven days so the insight of 
chochmah could be integrated into one emotion at 
a time, until it had reached all seven.194[7] During 
the seven days matzos shall be eaten: The way 
this phrase is couched in the text, it can be read: 
“[through] matzos, the seven days shall be eaten.” 
Allegorically, this implies that the seven emotions 
must be refined (“eaten”) by matzah.
The flat matzah signifies self-abnegation and self-
lessness (bitul), as opposed to risen bread, which 
signifies ego, self-awareness, and self-orientation 
(yeshut). Self-abnegation is the inner experience 
of chochmah, the flash of new insight, for when we 
experience a new insight we are temporarily trans-
ported outside ourselves, lost in awe and wonder.
This sense of selflessness that accompanies new 
insight must be transferred to our seven emotions 
along with the implications the insight itself carries 
for our lives. Otherwise, our prior sense of self will 
oppose any changes in how we think, feel, and act. 
Selflessness is the key to spiritual growth.
Thus, the (inner experience of the) matzah (i.e., self-
lessness) “eats” (i.e., consumes the self-orientation 
of) the seven “days” (i.e., emotions).195

89. להלן פסוק טז.

192. Below, 13:21.  193. This dynamic will play an important role later, in understanding the incident of the spies (Numbers 13-
14).  194. Siddur im Dach 296c-298c; Likutei Torah 11c-12b.  195. Or HaTorah, Bo, p. 343; Sefer HaMa’amarim 5627, p. 242.  
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7 During the seven days matzos shall be eaten instead of leavened bread. Noth-
ing leavened of yours nor any leavening agent of yours may be seen—i.e., 
found—throughout your domain, i.e., in any place under your control.182 
8 And if at some point in the future any of you should have a child who does not 
yet know how to ask about the observance of Passover, you shall tell your child 
about the Exodus on your own on the anniversary of that day by recounting the 
miraculous story and thereby sparking his interest.183 On the other hand, if you 
have a rebellious child,184 you should answer him by pointing to the Passover of-
fering, the matzos, and the bitter herbs, and saying, ‘It is for the sake of fulfilling 
His commandments, like these, that God acted on my behalf when I came out of 
Egypt.’ Say ‘on my behalf’ and ‘when I came out’ rather than ‘on our behalf’ and 
‘when we came out.’ Although he indeed would have been redeemed (together 
with the rest of the rebellious people—for only those who refused to leave per-
ished beforehand185), he would not have been worthy of it.186 This hint may influ-
ence him to mend his ways. 
9 As an additional daily reminder of the Exodus, write these two passages of the 
Torah—this one and the following one, both of which describe the Exodus187—
twice: once on two separate parchments, and once together on the same parch-
ment. Place them in specially made leather boxes (tefilin): the single parchment 
with both passages into a box with one compartment, and the two separate parch-
ments into a box made with compartments for each passage.188 Attach leather 
straps to the boxes. The Exodus shall then be a sign for you when you wear the 
single-compartment tefilin on your left arm, and a reminder when you wear the 
multiple-compartment tefilin on your forehead above the point exactly between 
your eyes,189 so that the Torah of God will be on your lips, for with a mighty 
hand God brought you out of Egypt. 

8 And you shall tell your child on that day: Interest-
ingly, the commandment to recount the story of the 
Exodus, which is the source for the annual Passover 
Seder, is given in the context of describing “the child 
who does not know how to ask,” the most immature 
of all the four types of children to which we must tai-
lor our expositions of the Exodus story. This indicates 
that our duty to recount the Exodus applies mainly to 
this uninitiated child, that we must find the words to 
inspire even him or her with gratitude to God for lib-
erating us from Egypt of old and from all past, pres-
ent, future, personal, and collective Egypts.
This phenomenon derives from the fact that the Exo-
dus from Egypt was absolute, as we have mentioned: 
not one Jew remained in Egypt, nor any Jewish pos-
sessions, nor even any redeemable spark of Divine en-
ergy. Since the Exodus was so all-encompassing, the 
transmission of its message must also encompass each 

and every individual that can possibly understand it, 
even if this takes extraordinary effort.
By ensuring that even “the child who does not know 
how to ask” understands the meaning of the Exodus, 
we ensure that the other children will understand it 
as well, much as lifting up the bottom of any struc-
ture automatically raises the rest of the structure, as 
well.190

God acted on my behalf when I came out of Egypt: 
In the Exodus from Egypt, the wicked Israelites were 
redeemed even though they were not worthy. In the 
future redemption, however, everyone will be worthy 
of redemption. God will inspire everyone to repent, 
and everyone will, at least on some level. We will all 
therefore be deemed worthy of redemption.191

9 So that the Torah of God will be on your lips, for 
with a mighty hand God brought you out of Egypt: 

182. Above, 12:19-20.  183. Rashi on v. 5, above.  184. Above, 12:26.  185. Above, 10:22.  186. Likutei Sichot, vol. 27, p. 187, note 35.  
187. Exodus 13:1-10 and 11-16. The other two passages (Deuteronomy 6:4-9 and 11:13-21) were added to the tefilin in the 40th year 
after the Exodus.  188. See below, v. 16.  189. Likutei Sichot, vol. 9, p. 51, note 18.  190. Sefer HaMa’amarim 5734-5735, pp. 347-353.  
191. Likutei Sichot, vol. 11, p. 2. 
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 ONKELOS  ים  מִיָּמִ֖ לְמֽוֹעֲדָ֑הּ  את  הַזֹּ֖ ה  חֻקָּ֥ אֶת־הַֽ מַרְתָּ֛  וְשָֽׁ  10

ימָה: פ יָמִֽ
אֲשֶׁ֛ר  כַּֽ י  עֲנִ֔ כְּנַֽ הַֽ רֶץ  אֶל־אֶ֣ יְהָֹוה֙  אֲךָ֤  י־יְבִֽ כִּֽ ה  וְהָיָ֞  11

טֶר־ עֲבַרְתָּ֥ כָל־פֶּֽ וְהַֽ ךְ: 12  יךָ וּנְתָנָ֖הּ לָֽ אֲבֹתֶ֑ וְלַֽ נִשְׁבַּ֥ע לְךָ֖ 
לְךָ֛  יִהְיֶה֥  ר  אֲשֶׁ֨ ה  בְּהֵמָ֗ שֶׁ֣גֶר   | וְכָל־פֶּ֣טֶר  יהוָֹה֑  לַֽ חֶם  רֶ֖
וְאִם־ ה  בְשֶׂ֔ ה  תִּפְדֶּ֣ חֲמֹר֙  וְכָל־פֶּ֤טֶר   13 ה:  לַיהוָֹֽ ים  הַזְּכָרִ֖
ה: תִּפְדֶּֽ בְּבָנֶי֖ךָ  ם  אָדָ֛ בְּכ֥וֹר  ל  וְכֹ֨ וַֽעֲרַפְתּ֑וֹ  ה  תִפְדֶּ֖ לֹ֥א 

nation in the world.

God did this, of course, out of His love for the Jew-
ish people. We see that even the most refined, gentle 
parent will turn violent if someone dares to threaten 
the life of his or her only child. Similarly, the horrors 
God visited upon the Egyptians demonstrated the 
intensity of His love for His people; this love was so 
profound that it caused God, as it were, to act entirely 
out of character.

When we consider this and realize the extent of God’s 
love for us, we will be inspired to respond in kind and 
devote ourselves lovingly to learning His Torah and 
performing His commandments.204

It shall be a sign for you on your arm, and a remind-
er between your eyes: In the hand-tefilin, the specific 
passages from the Torah are written on a single piece 
of parchment that is inserted into one compartment; in 
the head-tefilin, they are written on separate pieces of 
parchment and inserted into separate compartments.

This is because in general, the proper way to set about 
understanding something is to first understand it in 
a general way, only then returning to focus on its de-
tails. The same applies to our understanding of the 
Exodus and its theological implications, this being 
the message of the tefilin. The hand-tefilin are put on 
first; they embody the general understanding of the 
Exodus, where all the details are part of one whole. 
The head-tefilin are put on second; they embody the 
detailed understanding, wherein each aspect of the 
subject is focused on separately.205

10 From year to year: This expression alludes to the 
idea that the original Exodus (which occurred in the 
first year) must illuminate our annual remembrance 
of the Exodus (in all subsequent years). We should 
strive to relive and re-experience the sublime Divine 
revelations that accompanied the first, prototypical 
Exodus, each of us on our own level and in a way rel-
evant to our personal lives.206

זִמְנֵהּ  בְּ הָדֵין  קְיָמָא  יַת  ר  10 וְתִטַּ

ךְ  יַעֲלִנָּ אֲרֵי  11 וִיהֵי  לִזְמָן:  מַן  מִזְּ

מָא דִי קַיֵּם לָךְ  נַעֲנָאֵי כְּ יְיָ לַאֲרַע כְּ

12 וְתַעֲבַר  לָךְ:  הּ  נִנַּ וְיִתְּ וְלַאֲבָהָתָךְ 

תַח  וְכָל־פָּ יְיָ  קֳדָם  א  וַלְדָּ תַח  ל־פָּ כָּ

כְרִין  דִּ לָךְ  יְהוֹן  י  דִּ עִירָא  בְּ וְלַד 

תַח  13 וְכָל־פָּ יְיָ:  קֳדָם  ישׁ  קְדִּ תַּ

אִמְרָא  בְּ פְרֹק  תִּ דַחֲמָרָא  בּוּכְרָא 

וְכָל־ וְתִנְקְפֵהּ  תִפְרֹק  לָא  וְאִם 

פְרֹק: בְנָיךְ תִּ א בִּ בּוּכְרָא דֶאֱנָשָׁ

י־יְבִאֲךָ. יֵשׁ  נָה: 11 וְהָיָה כִּ נָה לְשָׁ ָ מִים יָמִימָה. מִשּׁ 10 מִיָּ
כוֹרוֹת הַנּוֹלָדִים  שׁוּ בְּ לּאֹ קִדְּ אן, שֶׁ מְדו90ּ מִכָּ לָּ מֵרַבּוֹתֵינוּ שֶׁ
אִם  לוֹמַר:  זוֹ  יאָה  בִּ מְפָרֵשׁ  שׁוּ,  דְּ קִּ שֶׁ וְהָאוֹמֵר  ר.  דְבָּ מִּ בַּ
ם:  מוּהוּ שָׁ נֵס לָאָרֶץ וּתְקַיְּ זְכּוּ לִכָּ ר — תִּ דְבָּ מוּהוּ בַמִּ קַיְּ תְּ
אֶתְכֶם אֶל־ "וְהֵבֵאתִי  לְךָ? —  ע  בַּ נִשְׁ וְהֵיכָן  לְךָ.  ע  בַּ נִשְׁ

בְעֵינֶיךָ  הֵא  תְּ לָךְ.  וּנְתָנָהּ  וְגוֹ'"91:  אתִי  נָשָׂ ר  אֲשֶׁ הָאָרֶץ 
ת  ירוּשַׁ כִּ עֵינֶיךָ  בְּ הִי  תְּ וְאַל  בַיּוֹם,  בּוֹ  לְךָ  נְתָנָה  אִלּוּ  כְּ
ה,  א לְשׁוֹן הַפְרָשָׁ " אֶלָּ . אֵין "וְהַעֲבַרְתָּ אָבוֹת: 12 וְהַעֲבַרְתָּ
גֶר  שֶׁ לְבִתּוֹ"92:  אֶת־נַחֲלָתוֹ  ם  "וְהַעֲבַרְתֶּ אוֹמֵר:  הוּא  וְכֵן 
דְךָ  לֹא עִתּוֹ. וְלִמֶּ לָחַתּוּ בְּ רַתּוּ אִמּוֹ וּשְׁ גְּ ִ שּׁ הֵמָה. נֵפֶל שֶׁ בְּ
א אַחֲרָיו,  בְכוֹרָה לִפְטֹר אֶת הַבָּ הוּא קָדוֹשׁ בִּ תוּב, שֶׁ הַכָּ
גַר־אֲלָפֶיךָ"93.  "שְׁ מוֹ:  כְּ גֶר",  "שֶׁ קָרוּי  נֵפֶל  אֵינוֹ  שֶׁ  וְאַף 

בָר  כְּ הֲרֵי  שֶׁ פֶל,  הַנֵּ עַל  ד  לְלַמֵּ א  אֶלָּ בָא  לֹא  זֶה  אֲבָל 

הֵמָה  בְּ כוֹר  בְּ אַף  תֹּאמַר:  וְאִם  טֶר־רֶחֶם".  ל־פֶּ "כָּ תִיב  כְּ
בְקָרְךָ  "בִּ אַחֵר:  מָקוֹם  בְּ וּפֵרַשׁ  א  בָּ מָע,  מַשְׁ בְּ טְמֵאָה 
טֶר־ וּבְצֹאנְךָ"94. לָשׁוֹן אַחֵר יֵשׁ לְפָרֵשׁ: "וְהַעֲבַרְתָּ כָל־פֶּ

טֶר־חֲמֹר.  פֶּ  13 ר:  מְדַבֵּ תוּב  הַכָּ אָדָם  בְכוֹר  בִּ  — רֶחֶם" 
תוּב הִיא, לְפִי  הֵמָה טְמֵאָה. וּגְזֵרַת הַכָּ אָר בְּ טֶר שְׁ וְלֹא פֶּ
אֶת  עוּ  יְּ סִּ שֶׁ וְעוֹד,  לַחֲמוֹרִים.  מִצְרַיִם  כוֹרֵי  בְּ לוּ  מְשְׁ נִּ שֶׁ
הָבָם  וּמִזְּ ם  סְפָּ מִכַּ טְעוּנִים  צְרַיִם,  מִמִּ יצִיאָתָן  בִּ רָאֵל  יִשְׂ
ה לַכֹּהֵן, וּפֶטֶר חֲמוֹר  ה. נוֹתֵן שֶׂ ה בְשֶׂ פְדֶּ ל מִצְרַיִם: תִּ שֶׁ
עוֹרְפוֹ  וַעֲרַפְתּוֹ.  כֹּהֵן:  יַד  בְּ ין  חֻלִּ ה  וְהַשֶּׂ הֲנָאָה,  בַּ ר  מֻתָּ
ל כֹּהֵן,  קוֹפִיץ מֵאֲחוֹרָיו וְהוֹרְגוֹ. הוּא הִפְסִיד מָמוֹנוֹ שֶׁ בְּ
ה.  פְדֶּ תִּ בָנֶיךָ  בְּ אָדָם  כוֹר  וְכָל־בְּ מָמוֹנוֹ:  יַפְסִיד  לְפִיכָךְ 

מָקוֹם אַחֵר: דְיוֹנוֹ קָצוּב בְּ חָמֵשׁ סְלָעִים, פִּ

204. Torah Or 60d; Sefer HaMa’amarim 5632, vol. 1, pp. 126, 130.  205. Or HaTorah, Bo, p. 345.  206. Or Torah 86.

90. בכורות ד,ב.  91. שמות ו, ח.  92. במדבר כז, ח.  93. דברים ז, יג.  94. דברים טו, יט.
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10 Finally, you shall observe this ordinance—the Passover sacrifice and holi-
day—at its appointed time from year to year.”

Consecrating the Firstborn, continued
11 Moses then related the instructions regarding the firstborn to the people: “The 
following commandment will apply only when God brings you into the land 
of the Canaanites, as He swore that He would to you and your ancestors, and 
gives it to you—and, of course, on any specific occasion God commands you to 
observe it before this196In the merit of observing this commandment, you will 
enter the land;197 so whenever you perform it, thank God for giving you the land 
just as if He gave it to you that very day. 
12 You shall set apart for God every first issue of the womb. This applies even if 
the first issue of the womb is a miscarriage: every male firstling miscarriage that 
your cattle and flocks198 shall issue shall be God’s.
13 “This commandment applies only to kosher animals, with the following ex-
ception: You shall redeem every firstling donkey by giving a lamb or kid to a 
priest in its stead. The donkey then becomes yours; both your donkey and the 
priest’s lamb or kid are then non-sacrificial animals, and may be used as their 
owners wish. Donkeys are included in this practice because they bring to mind 
the Exodus from Egypt: they remind us both how steeped the Egyptians were in 
sexual depravity199 and how we used many donkeys to carry loads of Egyptian 
silver and gold when we left Egypt.200 If you do not redeem the donkey you must 
kill it in a particularly cruel manner: you must break its neck-bone from behind 
with a hatchet. You gain nothing by not redeeming the donkey (since it is forbid-
den for you to make any use of it until you redeem it—and in fact, you stand to 
gain by redeeming it with a lamb or kid, since they are worth less than it is). If you 
nonetheless refuse to redeem it, you have committed an act of pure, unmitigated 
cruelty toward the priest, depriving him of what is rightfully his for no reason 
other than spite. Therefore, you must kill your donkey cruelly: since animals’ 
owners feel for them, you will feel the animal’s pain and experience the cruelty of 
your own behavior.201 
“You shall also, once you enter the Land of Israel and set up the Temple, redeem 
every firstborn child among your sons,202 by giving five shekels of silver to a 
priest when the baby is a month old, as ‘payment’ for functioning in his stead.203

In other words, because God brought us out of Egypt 
with a mighty hand, we should keep the Torah of God 
on our lips.
God is normally good and merciful to all His creatures, 
constantly feeding them, clothing them, and provid-
ing for all their needs. It takes some special reason for 

Him to go against His primary mode of behavior and 
punish His creatures. Yet, this is exactly what He did 
in the Exodus from Egypt. God brought indescrib-
able suffering upon the Egyptian people, decimating 
them, destroying their land, crippling their economy, 
and taking away their prestige as the most powerful 

196. As He did here and as He will at the inauguration of the Tabernacle a year later (Numbers 3:40 ff).  197. Likutei Sichot, vol. 
31, p. 67, note 47.  198. Deuteronomy 15:19.  199. Ezekiel 23:19-20, Rashi and Metzudat David ad loc.  200. Above, 12:35.  201. Likutei 
Sichot, vol. 36, pp. 59-64.  202. Above, v. 2.  203. Numbers 18:16.
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ק״ה פסוקים. ימנ״ה סימן.

בא

 ONKELOS  את  מַה־זֹּ֑ ר  לֵאמֹ֣ ר  מָחָ֖ בִנְךָ֛  לְךָ֥  י־יִשְׁאָֽ כִּֽ ה  וְהָיָ֞  14 מפטיר 
מִבֵּ֥ית  יִם  מִמִּצְרַ֖ יְהָֹוה֛  נוּ  הֽוֹצִיאָ� ד  יָ֗ זֶק  בְּחֹ֣ יו  אֵלָ֔ מַרְתָּ֣  וְאָֽ
ג יְהָֹוה֤  וַיַּֽהֲרֹ֨ נוּ֒  י־הִקְשָׁ֣ה פַרְעֹה֘ לְשַׁלְּחֵ֒ כִּֽ י  וַיְהִ֗ ים: 15  עֲבָדִֽ
ה  ם וְעַד־בְּכ֣וֹר בְּהֵמָ֑ ר אָדָ֖ יִם מִבְּכֹ֥ רֶץ מִצְרַ֔ כָּל־בְּכוֹר֙ בְּאֶ֣
וְכָל־ ים  הַזְּכָרִ֔ חֶם֙  רֶ֨ כָּל־פֶּ֤טֶר  יהָֹוה֗  לַֽ חַ  זֹבֵ֜ י  אֲנִ֨ עַל־כֵּן֩ 
ת  וּלְטֽוֹטָפֹ֖ ה  ֣֥דְכָ֔ עַל־יָ לְאוֹת֙  וְהָיָה֤   16 ה:  אֶפְדֶּֽ בָּנַ֖י  בְּכ֥וֹר 

יִם: נוּ יְהָֹו֖ה מִמִּצְרָֽ ד הֽוֹצִיאָ֥ זֶק יָ֔ י בְּחֹ֣ בֵּ֣ין עֵינֶי֑ךָ כִּ֚



14 After the passing of the generation of the Exodus: 
Parents tend to relate only to those of their children 
who share their values and have chosen to perpetuate 
their lifestyle. They share a common language with 
these children; they live in the same universe of dis-
course as these children and they feel confident they 
can respond to their questions and issues.
However, if the parents have other children, who 
identify with more “modern” values and have turned 
their backs on the old ways, they may feel discon-

nected from these children and despair of being able 
to relate to them. They may feel they have no answers 
for these children’s questions and doubts.

The Torah’s message here to us is that as parents, we 
must not give up on these children. We must find a 
way to relate to them, to re-open the paths of commu-
nication, to let these children know that the Torah has 
the answers to their questions, and to welcome them 
back into the Torah’s value system.216

מְחָר  רָךְ  בְּ ךְ  אֲלִנָּ יִשְׁ אֲרֵי  14 וִיהֵי 
תְקוֹף  לְמֵימָר מָא דָא וְתֵימַר לֵהּ בִּ
ית  מִבֵּ צְרַיִם  מִמִּ יְיָ  קָנָא  אַפְּ יְדָא 
י  אַקְשֵׁ ד  כַּ 15 וַהֲוָה  עַבְדּוּתָא: 
ל־ כָּ יְיָ  וּקְטַל  חוּתָנָא  לָּ לְשַׁ פַרְעֹה 
אַרְעָא דְמִצְרַיִם מִבּוּכְרָא  בּוּכְרָא בְּ
עַל  דִבְעִירָא  בּוּכְרָא  וְעַד  א  דֶאֱנָשָׁ
תַח וְלָד  ל־פָּ ן אֲנָא דָבַח קֳדָם יְיָ כָּ כֵּ
אֶפְרֹק:  דִבְנַי  וְכָל־בּוּכְרָא  א  כְרַיָּ דִּ
ין  וְלִתְפִלִּ יְדָךְ  עַל  לְאָת  16 וִיהֵי 
קָנָא  אַפְּ יָד  תְקוֹף  בִּ אֲרֵי  עֵינָיךְ  ין  בֵּ

צְרָיִם: יְיָ מִמִּ

ו, וְיֵשׁ  הוּא עַכְשָׁ אָלְךָ בִנְךָ מָחָר. יֵשׁ "מָחָר" שֶׁ י־יִשְׁ 14 כִּ

גוֹן זֶה וּכְגוֹן: "מָחָר יֹאמְרוּ  הוּא לְאַחַר זְמַן, כְּ "מָחָר" שֶׁ

זֶה  מַה־זֹּאת.  רְאוּבֵן:  וּבְנֵי  גָד  בְנֵי  דִּ לְבָנֵינוּ"95,  בְנֵיכֶם 

וְסוֹתֵם  אֵלָתוֹ  שְׁ לְהַעֲמִיק  יוֹדֵעַ  אֵינוֹ  שֶׁ שׁ,  טִפֵּ תִינוֹק 

וְשׁוֹאֵל: "מַה־זֹּאת". וּבְמָקוֹם אַחֵר הוּא אוֹמֵר: "מָה הָעֵדֹת 

ן חָכָם.  בֵּ אֵלַת  וְגוֹ'"96, הֲרֵי זֹאת שְׁ טִים  פָּ שְׁ וְהַמִּ ים  וְהַחֻקִּ

יוֹדֵעַ  אֵינוֹ  וְשֶׁ ע,  רָשָׁ בָנִים:  עָה  אַרְבָּ נֶגֶד  כְּ תוֹרָה  רָה  בְּ דִּ

חָכְמָה: רֶךְ  דֶּ וֹאֵל  וְהַשּׁ סְתוּמָה,  דֶרֶךְ  וֹאֵל  וְהַשּׁ אוֹל,  לִשְׁ
 

ים  בָתִּ עָה  אַרְבָּ הֵם  שֶׁ ם  שֵׁ וְעַל  ין.  פִלִּ תְּ וּלְטוֹטָפֹת.   16

אַפְרִיקֵי  ת" בְּ יִם, "פַּ תַּ כִתְפֵי שְׁ קְרוּיִן "טוֹטָפֹת" — "טָט" בְּ

"אַל־ רוֹם"97,  אֶל־דָּ ף  "וְהַטֵּ עִם:  רוֹ  חִבְּ וּמְנַחֵם  יִם.  תַּ שְׁ

עֵינֶיךָ"  ין  בֵּ רוֹן  "וּלְזִכָּ מו99ֹ:  כְּ בּוּר,  דִּ לְשׁוֹן   — פוּ"98  טִּ תַּ

קְשׁוּרִים  אוֹתָם  הָרוֹאֶה  שֶׁ רִאשׁוֹנָה,  ה  פָרָשָׁ בְּ הָאֲמוּרָה 

ר־בּוֹ:  ס וִידַבֶּ ין הָעֵינַיִם, יִזְכֹּר הַנֵּ בֵּ

חסלת פרשת בא

216. Likutei Sichot, vol. 6, p. 268. 

95. יהושע כב, כד.  96. דברים ו, כ.  97. יחזקאל כא, ב.  98. מיכה ב, ו.  99. שמות יג, ט.
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BO

The Festival of Passover, continued
Maftir 14 “It was previously pointed out that you must make efforts to educate 
your children about the Passover holiday, even if they are rebellious or too un-
educated to know how to ask. The truth is that you must explain all of God’s 
commandments to all your children.207 Thus, if, in time to come, after the passing 
of the generation of the Exodus,208 you have a simple child, who does not delve 
deeply into things, and your simple child asks you about redeeming the firstborn 
by simply saying, ‘What is this? Why do we have to do all these things with first-
born men and animals?’ you shall say to him, ‘God brought us out of Egypt, out 
of the house of bondage, with a mighty hand. 
15 When Pharaoh stubbornly refused to let us leave, God slew every firstborn 
in the land of Egypt, the firstborn of both man and beast. I therefore sacrifice 
to God every male animal that is the first issue of the womb, and redeem every 
firstborn among my sons.’ 
16 This paragraph, too,209 shall be included in the tefilin you will wear as a sign on 
your arm and as a reminder—centered on your forehead above the point exactly 
between your eyes—that God brought us out of Egypt with a mighty hand. 
Whoever sees the tefilin will thus be reminded of the miracles of the Exodus and 
speak about them. Even though I am only telling you now to write two passages, 
make the head-tefilin with four compartments, for in the future I will tell you 
to place another two parchments in them.210 The hand-tefilin should consist of 
only one compartment, since you are to place all the specified passages in it on 
one parchment.
“If, on the other hand, your child is intelligent and asks you specific questions 
about the details of the commandments by saying, ‘What are the testimonies, 
statutes, and laws that God has commanded us?’211 you must answer his ques-
tions with due consideration. Thus, you must tailor your explanations of God’s 
commandments to your children’s disposition and mental capacities—whether 
they be wicked,212 too young to know how to ask,213 simple,214 or intelligent.”215



207. Likutei Sichot, vol. 27, pp. 185, 187.  208. Likutei Sichot, vol. 31, pp. 61-67.  209. Above, v. 9.  210. Likutei Sichot, vol. 9, p. 50, 
note 12.   211. Deuteronomy 6:20.  212. Above, 12:26 and 13:8.  213. Above, v. 8.  214. Above, v. 14.  215. Deuteronomy 6:20; Rashi 
on v. 14, above.

Exodus 13:14-16

The Haftarah for parashat Bo may be found on p. 307.
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