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Shemot

Overview

n the Book of Exodus, we see the seeds planted by the forefathers sprout: their de-

scendants are transformed into a nation, receive their code of life—the Torah, and

prepare to fulfill their mission in life by building the Tabernacle, God’s “home”
on earth.

Thus, the Hebrew name of the Book of Exodus is Shemot, meaning “Names,” for
through the events chronicled in this book, the Jewish nation and each individual Jew
receive their “name,” their essential national and personal identities as Jews.

The key to this process is exile. Exile calls forth the individual’s hidden potential, his
drive to survive despite the odds against him. In exile, a person cannot take life for grant-
ed; he must constantly decide whether to succumb or to overcome. The essential point of
self-determination that lies dormant during periods of prosperity and freedom is bared
and tested during exile. This is why King Solomon called the Egyptian exile “the iron
furnace”:' it burned away the dross covering the innate Jewish soul.

The Egyptian exile was both physical and spiritual. In fact, as we shall see, the spiri-
tual exile preceded and precipitated the physical exile, since every physical phenomenon
is just an expression of its spiritual antecedent. The Jews’ physical exile entailed loss of
autonomy and backbreaking bondage; their spiritual exile was enslavement to the host
culture, which led to the loss of Divine consciousness and the loss of their awareness of
God’s involvement in life. As we witness the descent of Jacob’s family into progressively
more severe physical exile, we can read between the lines and discern their descent into
greater and deeper spiritual exile.

As the spiritual and physical exiles both intensified, the Jews were forced to confront
their identity. Many of them succumbed to assimilation and were lost, but others strug-
gled to retain their Jewish identity: they tenaciously held on to their traditions, refusing
to give up even such incidental aspects of their heritage as their Jewish names and their
Jewish language.” The fact that they refused to give up even these external trappings of
their cultural heritage indicated that they still nurtured their inner seed of faith in their
destiny, even though they adopted certain aspects of the Egyptian mindset and lifestyle.

1.1 Kings 8:51. 2. Shemot Rabbah 1:28; Vayikra Rabbah 32:5; Sefer HaMa'amarim 5737, p. 118.



OVERVIEW OF SHEMOT

This explains why the Book of Exodus opens with a list of Jacob’s sons, even though
such a list seems superfluous. We already know the names of Jacobs’ sons: we have seen
them born® and listed twice,* the second time in even greater detail than here! Further-
more, this list contributes nothing to the narrative flow of the Biblical story. After we read
how Joseph was interred in Egypt at the end of the Book of Genesis, the narrative should
logically continue with how “the Israelites were fertile and prolific...and a new king, who
did not know Joseph, arose over Egypt.””

The sages give three reasons why Jacob’s sons are listed again:

¢ to stress that the Jews did not change their Jewish names to Egyptian
ones, that is, that they refused to assimilate totally into Egyptian cul-
ture;®

¢ to inform us that God considers the Jews as precious as the stars, whom
He also counts by name when they go into “exile” (at daybreak) and
when they come out of “exile” (at nightfall);” and

¢ totell us that Jews are essentially good, for the Torah introduces righteous
people with the formula “his name was x” and wicked people with the
formula “x was his name.”® Here, too, the phrase “these are the names”
precedes the list of proper names.

These reasons all highlight the unassailable core of Jewish essence, the seed of essence
planted by Abraham that lay dormant during the exile. Because of this inner essence, the
Jewish people are intrinsically motivated to fulfill their Divine mission. Their awareness
of this precious quality inspires them to cling to their identity and resist the temptation to
assimilate. In this context, listing the sons’ names individually also alludes to the fact that
every Jew has a unique purpose in rectifying creation.

So, we see that the emphasis on names alludes to both the condition of exile (i.e.,
that assimilation has progressed to the point where we are Jewish in name only) and the
means to overcome it (i.e., that we possess a core-essence of Jewish identity that cannot
be defiled).

Therefore, the first parashah of the book, which describes the exile—the spiritual de-
scent the Jewish people underwent and the horrors of their enslavement—is also called
Shemot, “Names,” even though the list of names with which it opens emphasizes that the
Jew’s essence is beyond exile.

This dichotomy is part of the nature of names in general. On the one hand, names are
arbitrary and reveal nothing about a person’s essence: two entirely different people can
have the same name. On the other hand, a person’s name is connected to his essence and
can awaken it. People focus totally when they are called by name (which is why people
who want to influence or disarm us make a point of addressing us by name); people can
be awakened from a swoon by calling their name; and according to Jewish mysticism,
a person’s name is the channel through which his existence and spiritual life-force flow
into his body. Names exhibit this duality because our true essence is normally hidden

3. Genesis 29:32-30:24. 4. Ibid. 35:22-26; 46:8-27. 5. Exodus 1:7-8. 6. Shemot Rabbah 1:28; Vayikra Rabbah 32:5. 7. Shemot Rabbah
1:3. See Isaiah 40:26; Psalms 147:4. 8. Rut Rabbah 4:3. The idea is that an egocentric, boastful person brandishes his name, while
a humble person is more self-effacing. For examples, see 1 Samuel 9:1, 9:2, 17:4, 25:25.



OVERVIEW OF SHEMOT

behind the many layers of social conventions and personality masks we have accumu-
lated throughout our lives. Normally, the only time our true essence cuts through these
facades is when they are of no relevance—when we are confronted with some challenge
that either threatens our lives or strikes deep into the essence of our being in some other
way. In other words, our true essence is accessed through the part of us that has the least
to do with the persona we have developed to present to the outside world —through our
name.

Once exile succeeded in revealing the inner essence of the Jewish people, they could
proceed on to the next phase: the giving of the Torah. The exile was prerequisite to re-
ceiving the Torah because the purpose of the Torah is to teach us how to bring Divine
consciousness into the most mundane aspects of reality, even those that appear to be
antithetical to Divine consciousness. The Jewish people actualized their innate ability to
do this, to overcome the forces opposing Godliness, in exile. Once the people received the
Torah, they could proceed to actualize its message in the world; this was the essence of
the Tabernacle.

The overall lesson of the Book of Exodus, the book of “Names,” then, is this: no matter
how hard it may seem, we must not give up the struggle for Divine consciousness; the op-
posing forces are mighty but we have the power to overcome them. Self-sacrifice reveals
the essence of our soul, and by revealing our soul and fulfilling its unique mission, we
help usher in the redemption.’

9. Likutei Sichot, vol. 3, pp. 843-848, vol. 16, pp. 34-37, vol. 26, pp. 301-305.
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& INNER DIMENSIONS 5

[continued...] and Israel. “Israel” refers to the pri-
mary sefirah of Divine consciousness, chochmah (be-
cause the word X7 is formed from the same let-
ters as the words Wx1*2—“mine is the head” —the
head being the seat of chochmah). “Jacob” refers to
the sefirah of chochmah as it descends into malchut,
the source of the two means of expression, thought
and speech (because the word 2py° can be read as °
2py—“the yud [descends into] the heel” —the letter
yud signifying chochmah and the “heel” referring to
malchut, the lowest sefirah). In this context, “the sons
of Israel” are the worlds produced by “Israel,” or
God's chochmah.

The difference between thought and speech is that
thought is directed inward while speech is directed
outward; we think for ourselves, we talk to others.
Therefore, in order for consciousness to descend
into thought, it is not necessary for it to change its
orientation in any way. The spiritual worlds, exist-
ing within God’s thought, constitute no more dras-
tic a constriction of His chochmah than that of being
articulated, i.e., of being present in malchut. In this
sense, Malchut and the spiritual worlds that issue
from it are on an equal footing vis-a-vis chochmah.

In contrast, in order for consciousness to descend
into speech, chochmah must first be translated into
emotion, for in order to relate to others, we have
to put an emotional slant on what we know. We
have to become motivated to share it with some-
one else. Thus, the physical world, resulting from
God’s speech, cannot be an expression of God’s cho-

4. Genesis 47:8. 5. Exodus 1:1. 6. Torah Or 49a-50d.

chmah directly, but only of God’s chochmah as it has
been first funneled through His emotions. Since the
physical world results from this lowering of God’s
chochmah into His emotions, the Divine conscious-
ness informing it is on a much lower level than that
of malchut.

These two stages of exile are alluded to in the two
verses that describe the Jews’ descent into Egypt:
“These are the names of the sons of Israel coming
to Egypt, Jacob and his sons...”* and “These are the
names of the sons of Israel who came to Egypt...
with Jacob.”® The first verse can be read to imply
that “Jacob” is reckoned with his sons as one of the
“children of Israel,” while the second verse implies
that “Jacob” and the “sons of Israel” are two sepa-
rate entities. This is because the first verse alludes
to the first stage of exile, wherein both “Jacob” (1mal-
chut) and the “sons of Israel” (the spiritual worlds)
represent the constriction of “Israel” (chochmah)
into expression—but do not entail any change of
orientation from inward to outward. The second
verse alludes to the second stage of exile, wherein
“Israel” (chochmah) is now funneled through the
emotions, and therefore “Jacob” (malchut) cannot
be considered its “son” together with the other
“sons of Israel” (the expression of God’s chochmah
in the physical world).

In this context, redemption from exile is the direct
experience of Divine consciousness—chochmah—
without it having to be limited by being forced into
the articulations of thought and speech.



Exodus 1:1-4

SHEMOT

Prelude to Slavery

Even though the Torah enumerated Jacob’s sons by name when they
came into Egypt' it does so again here, when they die, in order to indi-
cate how dear they were to God: These are the names of the sons of Is-
rael who came to Egypt; each man and his household came with Jacob:

Reuben, Simeon, Levi, and Judah,
Issachar, Zebulun and Benjamin,
Dan and Naphtali, Gad and Asher.

These are the names of the sons of Israel who came
to Egypt: As mentioned in the Overview, this verse
tells us that the Jewish people held on to their Jew-
ish identity despite the temptation to assimilate into
Egyptian society. Our sages say that because they re-
fused to compromise to the host culture on even such
an insignificant aspect of Judaism, God deemed them
worthy of being redeemed.

The same applies to the present exile: by hold-
ing on tenaciously to our traditions, even down to
those that appear to be subordinate, we will hasten

our redemption.?

This idea is alluded to in this verse. The word for
“sons” also means “children,” and the word Israel

(9%7W°) can be seen as an acronym for the names of the

¥ CHASIDIC INSIGHTS 3

patriarchs and matriarchs— Abraham (X), Isaac (°), Ja-
cob (°), Sarah (v), Rebecca (1), Rachel (7), and Leah (7).
This verse can therefore be interpreted allegorically,

as follows:

These are the names: We can be assured that our chil-
dren will retain their Jewish identity (“names”) and
be proud of their heritage if —

of the children of Israel: we raise them as descen-
dents of our holy patriarchs and matriarchs, even
though they —

came to Egypt: grow up in an environment that is hos-
tile to Jewish values.

And when they eventually leave their exile, they will
do so with the same Jewish identity (“names”) they
had originally.®

& INNER DIMENSIONS %

[1] These are the names of the sons of Israel who
came to Egypt...with Jacob: On the most funda-
mental, spiritual level, exile is synonymous with
the articulation of Divine consciousness. The es-
sence of Divine consciousness is intrinsically inef-
fable; in order to to be articulated, it has to be sig-
nificantly reduced in intensity.

As we have mentioned previously, for God, the act
of creation is essentially an act of limiting His con-
sciousness as He assumes the role of a “thinker”
and “speaker.” By “thinking,” God creates the
spiritual worlds; by “speaking,” He creates our
physical world.

By way of analogy: each of us knows so much that

it is virtually impossible to imagine conveying ev-
erything we know to someone else; it would take
an infinite number of words. It is less obvious but
equally true that it also impossible for us to think
all that we know; our power of thought is just as
incapable of thinking about all that we know as
our power of speech is of conveying it orally. If this
is true of our own, limited consciousness, it is cer-
tainly true of God’s consciousness.

Thus, Divine consciousness must be severely con-
stricted in order to be invested into thought and
speech; God’s consciousness “goes into exile” in
order to create reality. The dynamics of this pro-
cess are alluded to in the two names of Jacob, Jacob

1. Genesis 46:8-27. 2. Sefer HaMa'amarim 5737, p. 118. 3. Likutei Sichot, vol. 6., p. 243.
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After their passing and the ensuing descent of Divine
consciousness, infusing Divine consciousness into
mundane reality became a difficult, arduous process.
This was another consequence of spiritual exile.

The advantage of this descent is that, as we have seen,
“the response from above is commensurate with the
force of the impetus from below.” The Divine con-
sciousness brought into the world through hard effort
is higher than that simply emanated by a lofty soul;
it permeates deeper and becomes part and parcel of
reality. The effect the patriarchs had on the world, in
contrast, was ephemeral. It passed with their passing.
We have seen this same contrast with respect to the

lives and work of Abraham and Isaac. Here, it replays
itself in a wider context: the contrast between the pre-
paratory groundwork of the patriarchs vs. the perma-
nent effect on reality actualized through the giving of
the Torah—beginning with the exile preceding it."®

In a still wider context, the contrast between the Books
of Genesis (the story of the patriarchs) and Exodus
(the story of the people) is the contrast between the
Divine energy with which God sustains creation and
the Torah’s effect on reality. The former is constant,
while the latter always infuses new, higher energy
into reality.'®

& INNER DIMENSIONS %

[6] And so did all of that generation: The souls of
the patriarchs and Joseph were rooted in the world
of Atzilut; those of the other sons of Jacob were also
rooted in Atzilut but extended down into the world
of Beriah. In the world of Atzilut, God’s presence
is obvious; in the successively lower worlds, it be-
comes successively more hidden.

Exile is the disappearance of God’s presence be-
hind the cloud of creation’s self-awareness. In our
lives, we experience exile as the voice of our Divine
soul being drowned out by the noise of our ani-
mating soul and our body as they loudly demand

their needs and wants. The purpose of exile is that
we overcome this noise by refining our animating
soul and our body until they no longer overpower
our Divine soul and we can hear the voice of God
in our lives.

Itis therefore clear why the exile did not begin until
Joseph and his brothers had died. Possessing souls
openly rooted in the world of Atzilut, they were the
antithesis of exile. Exile could not begin as long as
they were alive. Only when they passed from the
scene and the dominant consciousness was that of
the lower worlds did the exile and slavery begin."”

15. Sefer HaMa’amarim 5669 (5749 edition), p. 229. 16. Or HaTorah, Shemot, p. 3. 17. Sefer HaMa'amarim 5669 (5749 edition),

p- 230.



Exodus 1:5-7 SHEMOT

Similarly, although the Torah has already told us that Jacob’s immediate descen-
dants numbered seventy,’ it repeats this fact here in order to contrast their small
number at the beginning of their stay in Egypt with their prolific growth while
they were there:® All of Jacob’s descendants then numbered seventy, including
Joseph, who, although he was living in Egypt, was not corrupted by it and there-
fore was still a true son of Jacob.

Joseph and all his brothers died, and so did all of that generation, the first
generation living in Egypt.’ The last son of Jacob to die was Levi, in the year 2332,
at the age of 137. Once all of Jacob’s sons had died, the Jews (except for the tribe
of Levi') began to neglect their traditions. One of the practices they abandoned
at this point was circumcision."

The Israelites were unnaturally fertile and prolific, they increased and be-

came exceedingly strong. The women gave birth regularly to sextuplets. Before
long, the land was filled with them.

& CHASIDIC INSIGHTS 3

Then numbered seventy: The Torah lists Jacob’s de-
scendants in two ways: by name and by count. A name
reflects an entity’s unique identity in contrast to other
entities in the same group. In contrast, when we count
the entities in a group, we focus on their common de-
nominator—the fact they are all members of the same

group. Their individual identities disappear.

By both counting the Jewish people and listing them
by name, God indicated that He loves them both for
each individual’s unique personality and for their
common Jewish identity, their shared, basic Jewish
consciousness. By stating this fact just before the Jews
descend into the bitter exile of spiritual and physical
servitude, the Torah indicates that God’s love for the
Jewish people is in no way mitigated by the fact that
He sends them into exile; although hidden, His love

for them endures nonetheless.'?

As will be seen later," this dichotomy became an issue
when Moses was first sent to redeem Israel.

And so did all of that generation: There were, in
fact, a few individuals who did live on into the suc-
ceeding generation, but they had no influence on the
spiritual tenor of the times. They could not prevent

the moral descent the Jews underwent after the first

generation of the exile died out, so they are reckoned
as having passed with that generation.

This first generation of Jacob’s descendants had been
raised in the Land of Israel. The Land of Israel pro-
motes belief in God, for its productivity depends on
intermittent rain, and this encourages its inhabitants
to pray for their sustenance. In contrast, Egypt is wa-
tered by the regular overflowing of the Nile. Although
the Nile’s overflowing also depends on rainfall, the
river’s source is far enough from the land of Egypt to
give the impression that it is not dependent on heav-
en. The Egyptians therefore grew to depend on nature
rather than on God.

As long as the generation that grew up in the Land of
Israel survived, the Jews’ belief in their dependency
on God remained intact. After they died out, however,
this belief waned, and the Jews gradually sunk into
the Egyptian perception that success in life depends
on following the laws of nature rather than on the su-
pernatural laws of God."

The patriarchs’ spiritual effect on the world was di-
rect; their Godly approach to life was so intense that
their holiness permeated the mundane world by the
sheer intensity of its radiance.

7. Genesis 46:27. 8. Likutei Sichot, vol. 6, p. 4, quoting Rashbam on 1:1 and Da’at Zekeinim on 1:5. 9. Likutei Sichot, vol. 6, p. 4.
10. Deuteronomy 33:9; Rashi ad loc. 11. Shemot Rabbah 1:8; see Rashi on Exodus 12:6. 12. Likutei Sichot, vol. 6, pp. 7-8, vol. 3, p.
844.13. Below, 3:13 and further. 14. Likutei Sichot, vol. 16, pp. 15-16.
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Lest they increase: Pharaoh himself already stat-
ed that the Jews “are becoming more numerous and
stronger than” the Egyptians. Nonetheless, what truly
frightened him was not this, but the threat that their
power increase still further.

Allegorically, the fact that the Jews were “numerous
and strong” refers to the innate holiness within each
of us, which is strong enough to subdue the material
urges of our heart. By raising our Divine conscious-
ness, we enable our Divine soul to control our animat-
ing soul and gradually refine it. As we have seen pre-
viously, the material urges of the heart are signified by
the seven Canaanite nations.
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Pharaoh was therefore not overly concerned with
the Jews being merely “numerous and strong” —for
the ongoing refinement of the animating soul did
not threaten him or the evil he embodied. For just as
Egypt was the prototypical exile, Pharaoh was the
embodiment of egocentricity, the overblown sense of
self that is the source of all other forms of evil and
materiality. The day-to-day, ongoing refinement of the
body and the animating soul that is accomplished by
ascending the ladder of Divine consciousness does
not strike deep enough to threaten egocentricity.

Therefore, what unsettled Pharaoh was the possibility
that the Jews would “increase”: that they would go
beyond their normal powers and attack the root of all

& A CLOSER LOOK =6

[8] A new king: Even if it was a new pharaoh, it
is inconceivable that he had not heard of Joseph—
who died only a few years prior to this—and of
how he saved Egypt from starvation. So in either
case, this king was clearly very wicked. The dif-
ference lies in whether his primary offense was
toward God or his fellow man:

If it was the same king, he sinned grievously
against his fellow man, since he was personally in-
debted to Joseph and by enslaving Joseph’s coun-
trymen he demonstrated exceptional ingratitude.

26. Shemot Rabbah 1:10, 5:18. 27. Likutei Sichot, vol. 16, pp. 8-10.

He was defying God less, however, since he could
reason that since Jacob and the Jewish people sub-
mitted to his sovereignty, God would allow him to
enslave them.

If it was a new king, his primary sin was against
God: since the Jews never submitted themselves to
him as their king, he could not argue that Divine
providence allowed him to enslave them. How-
ever, he was affronting his fellow man less in this
case, since he personally had not benefited from
Joseph’s benevolent statesmanship.”



Exodus 1:8-10 SHEMOT

The First Phase of Enslavement

At this time, a new king, who did not know Joseph, arose over Egypt. Accord-
ing to one opinion, this was in fact a new king; others say that this was the same
king, but that he acted as if he had never heard of Joseph.

He said to his people, “Look: the people, the Israelites, are becoming more
numerous and stronger than us.

Let us deal cleverly with them and their God —who is clearly involved in their
unnatural fertility —lest they increase and, in the event of war, join our enemies,
fight us, and go up out of the land, or, even worse, take over the country and
force us to go up out of the land.” In fact, the Israelites posed no real threat to the
Egyptians. The Israelites knew that Pharaoh (or his predecessor) had promoted
Joseph from slave to viceroy and graciously settled them in the best part of Egypt,
saving them from starvation. They were indebted to Pharaoh and the Egyptians,
and therefore entertained no thought of taking over the country."®

Rather, Pharaoh wanted to persecute the Jews for the simple sake of doing so. He
hated what the Jews represented, and he was concerned that Jewish monotheism
might prevail over Egyptian paganism. So, in addition to plotting how to decrease
the Jews’ physical numbers and diminish their power, he devised a plan to sink
them into Egyptian culture and make them forget their heritage. He consulted
with his advisors, the chief three of whom were Balaam, Jether (who would later
be known as Jethro'), and Job. Balaam devised a progressive plan of increasing
oppression designed to weaken the Jews’ birthrate. Jethro advised against this
plan; Job was undecided.” Pharaoh accepted Balaam’s strategy. Jethro, seeing that
he had fallen from the king’s favor, fled to Midian.?! Pharaoh gathered together all
the Jews and addressed them: “Please help me today with this work.” He picked
up a pail and a rake and began to make bricks. Most of those who saw Pharaoh
doing this came forward to help him. Moreover, Pharaoh hung a mold for bricks
around his neck. If a Jew declined to work, saying that he was too delicate, Phar-
oah’s officers said, “Are you then more delicate than Pharaoh?” In this way they
talked everyone into participating.”

Nonetheless, the tribe of Levi refused to work, claiming dispensation due to their
elite status as the people’s sages. Pharaoh and the Egyptians knew that Jacob
had accorded his son Levi special status by exempting him from carrying his cof-
fin,® so they accepted the Levites’ claim. Thus, the tribe of Levi remained exempt
from slavery. Nonetheless, just as the Levites devoted their lives to Torah study
in order to preserve the traditions for the rest of the people, the rest of the people
tulfilled the Levites” obligation to fulfill God’s prophecy to Abraham that his de-
scendants would have to be slaves.** Therefore, the Levites reaped the rewards of
Egyptian slavery together with their brethren, even though they did not actively
participate in it.”

When night fell, the officers asked the Jews to count how many bricks they
had made. After they did so, Pharaoh said, “Good! Make me this many bricks
every day!”*

18. Likutei Sichot, vol. 16, p. 9. 19. Rashi on 18:1, below. 20. Rashi on Numbers 24:21, based on Shemot Rabbah 1:9; Maskil leDavid
on Rashi here. 21. Sefer HaYashar. 22. Sotah 11a. 23. Rashi on Genesis 50:13. 24. Genesis 15:13. 25. Sichot Kodesh 5740, pp. 818-822.
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Even those who earn their livelihood in mundane pro-
fessions can sanctify their lives and fully utilize them
to fulfill their Divine mission of making the world into
God'’s home.

In this regard, we can all learn from the Levites’ be-
havior in Egypt. They knew that compromising even
a little in spiritual matters would only lead to more
compromises, eventually leading to physical enslave-
ment. There is no sense trying to placate materialistic
voices within or without by giving in. Rather, by hold-
ing our ground, we will remain invulnerable to the
slavery of materialism.*

But the more they oppressed them, the more they
increased and spread: As we have seen,® one of the
purposes of the Egyptian exile was to purify the Is-
raelites from any evil or materiality hidden in their
psyches, preparing them to receive the Torah. In or-
der for us to appreciate and internalize the spiritual-
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ity inherent in the Torah, we must purify ourselves
of as much gross materiality and other forms of evil
as possible.

In this light, it is not surprising that by oppressing
them, the Egyptians not only failed to weaken the
Jews, but in fact made them more and more prolific.
The sufferings of exile only increased the power and
presence of holiness in the world.*

Furthermore, just as the sufferings of the Egyptian
exile purified and prepared the Jews to receive the
Torah, our personal sufferings throughout our lives
purify and prepare us to receive the infinite Divine
revelations that await us in the afterlife.

And in a wider context: our sufferings—both as in-
dividuals and as a people, throughout our present
exile—have purified and prepared us for the sublime
Divine revelations that will accompany the imminent,
final redemption.®

& A CLOSER LOOK =6

[13] With backbreaking labor: When the Egyptians
saw that conscripting the Jews to build storage cit-
ies did not succeed in checking their birthrate, they
added mental demoralization to the hard work in
order to break their spirits, correctly believing that
this would weaken them physically, as well.

First, they made the men do women’s work and
the women do men’s work.* The change in routine
was unsettling, and both the men and the women
found themselves ill suited to each other’s jobs: the
women were not strong enough to do the men’s

work, and even though women’s work requires
less raw strength than men’s work, the endurance it
requires was more than the men were capable of.?”

Second, instead of having them build storage cities,
they made them do work without purpose, simply
for the sake of afflicting them. This was particu-
larly demoralizing, for even if a person is forced to
work hard, he can at least pride himself on having
done the job well if there is a specific objective. But
if there is no objective and the work has no end, it is
both physically and mentally backbreaking.*®

32. Likutei Sichot, vol. 2, pp. 488-89. 33. Overview to this parashah. 34. Torah Or 74ab; Or HaTorah, Shemot, p. 51. 35. Torah Or 49a
ff; Or HaTorah, Shemot, p. 11. 36. Sotah 11b. 37. Likutei Sichot, vol. 1, p. 117. 38. Sefer HaMa’amarim Kuntresim, vol. 1, p. 210.
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They appointed draft officers over them in order to afflict them with the
chores they imposed on them, and thus the Jews built up the existing cities of
Pitom and Raamses, making them fit to serve as storage cities for Pharaoh (see
Figure 1). The capital city of Pitom had been named after a rock formation on the
shores of the Sea of Reeds, which the Egyptians had named Pitom and marked
the boundary of Egypt.*

But the more the Egyptians oppressed them, the more God blessed the Isra-
elites so they increased and spread, and the Egyptians were frustrated over the
increase of the Israelites. This first phase of conscripted labor lasted about thirty
years, from some time after the year 2332 until 2362.

The Second Phase of Slavery

Seeing that this degree of slavery did not curb the Israelites’ proliferation, the
Egyptians enslaved the Israelites with backbreaking, i.e., demoralizing and un-
usual labor.

& CHASIDIC INSIGHTS 3

evil—egocentricity itself. He feared that “in the event
of war,” in the course of battling the seven material
urges of the heart, they would “join our enemies and
fight us” —they would be inspired by their struggle
against evil to strike at its very root.

The plan he devised against this was: “Let us deal clev-
erly with them,” meaning, “let us outsmart them by
preventing them from using their minds to enhance
their Divine consciousness—let us fill their minds
with our culture and our wisdom, to distract them
from the pursuit of Godly knowledge.” The common
denominator of all worldly culture and wis-

original enthusiasm for the Torah and assiduousness
in its study. This saved them from being corrupted by
the materialism of Egypt. Because they did not enter-
tain any mixed loyalties, they were not impressed by
Pharaoh’s rousing speeches. They were able to both
recognize his ploy and to resist it. Since they did not
succumb to spiritual domination, they could not be
subjected to physical domination, either.

The tribe of Levi is meant to serve as an example for
all of us. Even though we cannot all be Levites liter-
ally, we can still emulate their total devotion to God.

dom is that it promotes the ego, focusing our
attention on ourselves and thus diverting our
attention from God. This way, Pharaoh hoped
to keep the Jews at bay.

Jether (who would later be known as Jethro):
Jethro’s original name was Jether (“he who
adds” or “he who gives preeminence”), indi-

to his intellect over his emotions. He was gifted
with keen intelligence, and he used it for philo-

cating how he made sure to give preeminence [ /
K
8

~
sophical and theological inquiry, and more- \:§
over, he lived by the conclusions he reached. <)

Unfortunately, inasmuch as God’s presence was
extremely hidden in those days, his intellect
led him to the pagan worship of nature. It was
only much later that he eventually renounced
idolatry,® as will be seen further on.*

The tribe of Levi refused to work: Unlike their
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fellow brethren, the tribe of Levi retained their  Figure 1: Pitom and Raamses

28. See Rashi on 14:2. 29. Sefer HaMa’amarim 5669 (5749 edition), pp. 232-233. 30. 2:16, below. 31. Sefer HaMa’amarim Melukat,
vol. 3, p. 59.
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Torah was given at Mount Sinai, the “body” of the
Torah—its legal and homiletic aspects—were given
openly, while the “soul” of the Torah—its inner di-
mension—was concealed from the masses. When
the present exile ends with the final Redemption, the
Torah’s inner dimension will be openly revealed. Just
as the physical exile in Egypt purified the people and
prepared them to receive the “body” of the Torah, the
toil we subject ourselves to nowadays in learning the
revealed dimension of the Torah will purify us and
prepare us to receive the full revelation of the Torah'’s
“soul” that will accompany the final Redemption.*’

But instead of toiling in Torah, the Jews became lax
in their Torah study because of the pervasive influence
of the materialistic orientation of their host culture. In
this context, the phrase they embittered their lives took
on the meaning, “[the Egyptians] made their Torah
study seem bitter to them” (for, as above, the Torah is
the Jew’s “life” and source of vitality). When a person’s
enthusiasm and concern is divided between spiritual-
ity and materiality, the spiritual gradually loses its sa-
vor. And when that happens, it is only a short step to
full enslavement to the material.*

Moreover, God has given us infinite powers — planted
in our Divine soul —to fulfill our mission in this world.
If, however, we mistakenly use these infinite powers for
mundane ends alone (e.g., earning a living or pursuing
status or popularity), their infinite nature can make us
miserable. God intended that we limit our pursuit of
mundane ends, concentrating on them only as much as
is necessary to provide for our needs and to lead a bal-
anced life. When we exceed the limits the Torah places
on our involvement in these pursuits, we embark on an
endless chase that will never leave us satisfied. What
should have been the productive and satisfying job of
earning a living becomes a cruel taskmaster, pushing
us relentlessly after unattainable goals.

This is alluded to in these verses: by enslaving us with
“backbreaking labor,” these pursuits “embitter our
lives,” i.e., they sour our involvement with the Torah
and its commandments, our spiritual lives. We siphon

& CHASIDIC INSIGHTS 4
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our infinite powers into the finite, leaving ourselves
unable to use them for our infinite, spiritual pursuits.

On a more subtle level, misdirecting the infinite pow-
er of our Divine souls within the context of holiness also
“embitters our lives.” Each of us has a unique Divine
mission, and if we allow ourselves to be persuaded
to channel our powers into areas that are indeed holy
but not meant for us, we also deny ourselves the ex-
hilaration of fulfilling our Divine purpose.®!

Finally, when the people began to neglect the study
of the Torah and the fulfilling of God’s command-
ments, they eventually fell into the trap of idol wor-
ship. Their lack of enthusiasm in Torah study and the
empty time their idle lifestyle afforded them left a
void in their lives that they had to fill some other way,
and the thrill and easy spiritual high of idolatry was
eminently available in Egypt.

The lesson to be learned here is that the surest way to
ensure that we not fall into the decadence of material-
ism is to be enthusiastically involved in Torah study
and fulfilling its commandments.*

Actually, this verse alludes not only to how studying
Torah becomes an element of our spiritual exile, but
to how prayer and acts of kindness do, as well. For
we are taught that “the world stands on three things:
on [the study of] the Torah, on the Divine service, and
on acts of kindness.”* “Divine service” includes both
the sacrificial service in the Temple and the prayer ser-
vices that parallel it (and replace it when the Temple
is not standing). Not only does the world in general
stand on these three pillars, everyone’s individual life
does, as well. Thus, going into exile means that all
three take on the condition of exile:

They embittered their lives with hard labor: When we
are in exile, we should feel bitter about how we are
prevented or limited from living our real life—our
Divine life. This bitterness provides the backdrop for
our weekday prayers, in which we battle our material-
ist tendencies and try to overcome them. The greater
our embitterment, the harder we fight to wrest our-

49. Torah Or 49a; Sefer HaMa'amarim 5627, pp. 89-90; Sefer HaMa’amarim 5658, pp. 82-83; Sefer HaMa’amarim 5737, pp. 117, 121.
50. Likutei Sichot, vol. 2, p. 487. 51. Likutei Sichot, vol. 3, pp. 848-852. 52. Likutei Sichot, vol. 16, p. 117, note 31. 53. Avot 1:2.
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They embittered their lives with hard labor, making them work with mortar
and bricks, as well as all kinds of work in the field. All the work they subjected
them to was imposed with crushing harshness. This work indeed tired out the
men, but the women were determined to foil the Egyptians’ plans. They brought
their husbands food and drink in the fields, and after they had eaten, took out
their copper mirrors and had their husbands look at their reflections together
with them. The wives thus brought their husbands to admire their beauty and
aroused their marital passion. In this way, the people continued to be as prolific
as before.”

The Egyptians oppressed the people far beyond what would have been required
to fulfill God’s decree at the “Covenant between the Halves.”* Thus, even though
they were simply fulfilling God’s plan, they were still culpable and God was fully
justified in punishing them.*" Everyone in Egypt was happy to see the Israelites
suffer, down to the maidservants and foreign prisoners.** The Egyptians appoint-
ed taskmasters to wake up the Jews to work before sunrise.* This second phase
of conscripted labor began in 2362. The people’s leader at this time was Amram,
Levi’s grandson. In this year, his first child, a daughter, was born. He named her
Miriam after the new “bitterness” (merirut) of the exile. Four years later, in 2365,
Amram’s eldest son, Aaron, was born.

& CHASIDIC INSIGHTS 3

They embittered their lives with hard labor, with
mortar and bricks, as well as all kinds of work in the
field: As the people gradually sunk into the Egyptian
perception that success in life depends on following
the laws of nature,* they began to become lax in their
Torah studies.* Had they continued to labor in the
study of the Torah, they would not have had to labor
physically; they could have fulfilled the imperative of
exile by toiling in their studies. This verse would then
have had the following meaning:

They embittered their lives: they would have felt em-
bittered over their lack of understanding the To-
rah, which is our life, and striven to understand
it better —

with hard labor, ie., by logical argumentation (the
word for “hard” [kashah] being related to the word for
“argument” [kushya]), and —

with mortar, i.e., by deriving new laws through a for-
tiori reasoning (the word for “mortar” [chomer] be-
ing related to the word for this type of reasoning
[kal vechomer])—

and bricks, i.e., and by refining their understanding

of the legal material until they reached authoritative
legal decisions (the word for “bricks” [leveinim] be-
ing related to the word used for this process [libun
hilchata)), and —

all kinds of work in the field, i.e., by citing rulings from
Mishnaic sources not included in the canon of the
Mishnah (such a source being called an “external”
source [beraita]).*

They would have also replaced the unaccustomed
labor (referred to above by the words “backbreaking
labor”) with learning harder and more than they were
accustomed to.

Similarly, it is possible at all times to replace worldly
toil with toil in Torah study. As the sages say, “whoever
takes upon himself the burden of Torah study is re-
lieved of the burden of earning a living.”*” We may still
have to work, but our work will not be a burden; it will
be blessed with God’s guidance and assistance and not
worry us. Rather, we will be troubled by and absorbed
in the subject matter we are studying at the time.*

The purpose of the Exodus from Egypt was the giv-
ing of the Torah at Mount Sinai. Although the entire

39. Rashi on 38:8, below. 40. “And they will serve them and they will oppress them” (Genesis 15:13). 41. Likutei Sichot,
vol. 31, p. 31, from Mishneh Torah, Teshuvah 6; Hasagot HaRaavad ad loc.; Nachmanides and Bach aye on Genesis 15:13, etc.
42, See on 11:5, below. 43. Rashi on 2:11, below. 44. See on v. 6, above. 45. The Jews studied the Torah in Goshen; see Genesis
46:28. 46. Zohar 3:153a; Torah Or 49a. 47. Avot 3:5. 48. Likutei Sichot, vol. 1, pp. 116 ff.
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[15] The king of Egypt spoke to the Hebrew mid-
wives, one of whom was called Shifrah and the
other Puah: Birth is the process whereby something
fully-developed yet hidden is brought into revela-
tion. Spiritual “birth” occurs when we understand
something new about God and the emotional re-
sponse “born” of this understanding is allowed to
be revealed, to flower, and to flourish.

Just as the physical birth process is assisted by mid-
wives, the spiritual “birth” of the emotions from
the intellect is assisted by spiritual “midwives.”

Our innate emotional capacities can be chan-
neled in many ways: we can love and fear God, or
we can love and fear any of the material aspects
of life: food, clothing, shelter, people, prestige,
money, etc.

We channel our emotional capacities into real emo-
tions by thinking and talking about whatever we
want to get emotional about. If we think about and
discuss God, we will come to love and fear Him;
if we focus on the material aspects of life, we will
love and fear them.

Thinking and speaking are thus the two spiritual
“midwives” that enable us to express our innate
emotional capacity the way we choose.

When we think about a Divine idea, especially
when we achieve a new understanding about God,
this understanding is accompanied by a profound,
sublime experience of delight. There is no delight
so profound as a heightened understanding of God
and how He is manifest in creation. Although the
delight follows the new understanding and seem-
ingly is a direct outgrowth of it, it is not an intel-
lectual experience; it hails from a part of our souls

that transcends intellect. This transcendent seat of
delight is the sefirah of keter.

The midwives are therefore termed here specifi-
cally “Hebrew [12v] midwives” because they draw
the emotions from “beyond” [12y] the intellect; the
word “Hebrew” means “beyond.”

The first midwife was called Shifra [“beauty”], re-
ferring to how Divine thought and understanding
elicit an experience of sublime delight in the exqui-
site beauty inherent in Divine revelation.

The second midwife was called Puah [“cooing”],
referring to the power of speech (for cooing is an
oral articulation), the second way we focus our
emotional capacities on Divinity.

The suppression of Divine-oriented emotions is
allegorically synonymous with Egypt. Egypt sig-
nifies the constriction of binah, since the word for
“Egypt” [018n] means “constrictions” and can be
read as “the constriction [1¥n] of [the letters] o>.”
The numerical value of these two letters (@) is 50,
and we are taught that there are “fifty gates of bi-
nah.”®" Binah is the mother of the emotions, as we
have seen. Spiritual birth, then, is the process of
overcoming the constrictions of Egypt.

Pharaoh therefore sought to prevent this “birth,”
since he was the king of Egypt, the earthly personi-
fication of its evil. He spoke to Shifrah and Puabh,
the experience of delight and the power of speech,
and bid them not to focus on Divinity and facili-
tate the birth of holy emotions, but rather to stay
focused on materiality and keep reality entrenched
in material consciousness.*

61. Rosh Hashanah 21b. 62. Or HaTorah, Shemot, pp. 2503-4, pp. 2844-5, Devarim, pp. 1328-1329; Torat Chaim, Shemot (ed. 5763), 25c.
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The Third Phase of Slavery

Throughout their bitter exile, the Jews took heart from the fact that Jacob and
Joseph had promised them that they would eventually leave Egypt and return
to the Land of Israel. They were constantly reminded about this promise by the
presence of the grove of acacia trees that Jacob had planted when he first came to
Egypt.* Thus, about five years after the second phase of conscripted labor began,
the Egyptians realized that subjecting the Jews to backbreaking labor had also
not succeeded in crushing their spirits and curbing their fertility. So the king of
Egypt spoke to the Hebrew midwives, one of whom, Amram’s wife Yocheved,
was called Shifrah and the other, their five- or six-year old daughter Miriam, was
called Puah. Yocheved and Miriam were known by these names since they “im-
proved” [shapeir] the newborns (cleaning them and straightening their limbs) and
“cooed” [pa’eh] to them, respectively. In fact, the Israelite women were so skilled
in giving birth that they did not use midwives,” but in order to reassure them,
Yocheved and Miriam made it known that they were available in case of any com-
plications. Even though they were only two people, their reputation as wellborn
and righteous individuals (who would be granted Divine assistance if necessary)
was enough to reassure the entire population of birthing women.*

Exodus 1:15

& CHASIDIC INSIGHTS 3

selves from the chains of materialism. Arousing this
embitterment makes prayer “hard labor” (or “hard
service”), since it is indeed difficult to fight our inborn
predispositions toward the luxuries and indulgences
of life and find joy and exhilaration in Divinity instead.
In this context, this part of the verse can be read: “[The
material tendencies] embittered their [spiritual] lives
[in accordance with the effort they put into prayer,
their] hard labor.”

With mortar and bricks, as well as all kinds of work in the
field: This refers to our exertion in the study of Torah
during exile, as was explained above.

All the work they subjected them to was imposed with
crushing harshness: This phrase literally reads: “all their
work through which they worked on themselves with
crushing harshness.” Thus, it can refer to the work we
do on ourselves during exile. This refers to the third pil-
lar of life, acts of kindness, for the most effective way
of refining ourselves is by practicing acts of kindness
toward others, breaking our innate selfishness.

But being kind will not refine us if we are kind to oth-
ers only after we have satiated all our own needs first
or if we allow ourselves to congratulate ourselves on
our goodness. The Torah therefore tells us to work on
ourselves “with crushing hardness.” Pharaoh tried to

crush us by giving us work we were not accustomed
to; we must crush our own egos by doing more good
than we think we are capable of or than we think is
called for. Again, the word for “with crushing hard-
ness” [befarech] can be read as “with a soft mouth”
[be-feh rach], referring to Pharaoh’s rousing, patriotic
rhetoric. In our context, the “soft mouth” refers to the
gentle manner of speech we should cultivate in order
to reign in the explosive outbursts of our animal na-
ture, when it surfaces as anger or jealous indignation.
By staying calm, we can break our innate selfishness
and make real progress toward self-refinement.”

Jacob brought acacia trees to plant in Egypt: Al-
legorically, Egypt is the archetype for all exiles, and
acacia trees (a type of cedar) signify the righteous
individual —as it is written, “the righteous will flour-
ish like a date-palm and grow like a cedar in Leba-
non”*—and specifically the Jewish leader. Jacob is the
archetypal Jewish leader® who, due to his heightened
Divine consciousness, always exudes the presence of
the Land of Israel, even when he is physically together
with his people in exile. God “plants” these leaders in
every “Egypt” so they can inspire the people not to
give in to the pressures of exile and, on the contrary,
build a Divine sanctuary in the desert.®

54. Genesis 46:6; Likutei Sichot, vol. 31, p. 146. 55. Rashi on v. 19, below. 56. Hitva'aduyot 5746, vol. 2, pp. 372-373. 57. Torah
Or 51bc. 58. Psalms 92:13. 59. As alluded to by the fact that the letters that spell the word for “leader” (x*w1) can be seen as an
acronym for the words “a spark of Jacob, our father” (1ax 2py> 2w y83) (Megaleh Amukot 84, beginning of parashat Vayechi; Kehilat
Yaakov, s.v. Rebbe). 60. This is what the cedars were planted for. See below, 15:5. Likutei Sichot, vol. 31, p. 147-148.

11



maw

SECOND READING

— ONKELOS 03—
moTTZin IR T3 mK

ox x7am oy pmm k.  JNT)
RP72 0K AN AYLRR KT M2
RIP RPTT 17 A3RM KT
79037 K13 12y X717 O 1
N7 K7 0YIT KaYn Ty
DMYnRT XI%N KIP1 s KA
TIRT2Y T 17 MK R
IN7I2 17 IR 17T Kiang
X7 7K V797 KO R7IK)

MK ROUTIT RDTIYR KW
TITm7 noy X7 Ty K paan

T2 RO

SRR 1IW5 1702792 12T DML TR
DMRT? MoPIm” 0 enbhn — "2y Tivh —
"NiTPM” DA NITPMI NiKpa AT nina
nim% ni%wn 11 M0 TawT wniam R0 —
NN niSwn 12 NP nioMy Ry T
A2K7#7iw 91027 7007 AR TR M —
TR 11793 3INIT 712 2001 KoY A Y
2R K 7 2M TiY1 2 anik

& RASHI 3

DYIINTOY 1N NFN2PIIN 17702 eNR
(T NYT M2TDNY IFIN 1T N 1270

TPON 27 N2 WY N DONTTIN T

DTN I D TR

M7 NN FEPMR BiEmTIZR NN
DRI T T 0977wy o
TSI DI N 02 FHND 0N TP JYaNm)
DT PN NIZD 203 M ARTD MY

1M

YK WD BNANT Sy 157713 103 137722

Wy’ Aming1 S 1awn” IRTIp MK Dipn .nj‘;im
0 Y MK 93 AWin — *0MNaART-oY 1K)
021 DY KPR TEpn T XD i R 13TDN
YWinm 12 Ty Toyy vrmoyk 5 mxy
NipEON .OMTZMNK M 17 AT 00K
MW KR TR DBA- it om oy
MR Nia7 Niapy? nay WY nh Y
SIRPYR” WA oy Ty nynpwn My Xy 11
Ny Ay Tiwh — yn whR TIRXAY TR

0,00 MYNII.L16 1,8 NVID .15 .0 ) INPID .14 .10, TH PR .13 .0, A MDY .12 .0 PIDS.LL D PID9.10 3,10 PR .9 30 w8
21,00 9PN .21 .ND,DY .20 XD LN WK .19 .1 39 D117 .18 1,0V .17

& INNER DIMENSIONS 5

[continued...] propensity of the enveloping energies
to descend into the inner energies. Pharaoh knew
that if the enveloping energies would be allowed to
enter the inner energies, his higher source of power
would be cut off. By killing the boys, he hoped to
prevent this, and at the same time force the new-
borns’ life-force back to its source in the envelop-
ing energies, where he could appropriate it for his
OWn uses.

The female principle is associated with gevurah, the
power that successively decreases the intensity of
the inner energies so they can enliven and rectify

lower levels of reality. By keeping the girls alive,
Pharaoh hoped to decrease the intensity of the in-
ner energies enough so he could tap its lowest, re-
sidual levels.”

[17] But the midwives feared God: i.e., the Name
Elokim, which signifies gevurah, God’s power to
contract His Divine energy. It is this Name that en-
ables God’s chesed to be manifest in the world, since
unless chesed is dimmed, its propensity toward in-
finite bestowal will make it overwhelm the world
with God’s beneficence. The midwives were thus
afraid to contravene God’s plan of revealing His
chesed properly, so they let the boys live.®

67. Or HaTorah, Shemot, p. 2511. 68. Or HaTorah, Shemot, p. 2506-2507.
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Pharaoh’s astrologers told him that the Israelites” redeemer would soon be
born. When he heard this, he understood that he was not succeeding in his plan
to wipe out the Israelites. He therefore sought to eliminate the would-be redeem-
er by having all the newborn Israelite boys killed. Furthermore, he realized that
it was not enough to enslave the adults while allowing the children to grow up
as Jews. He therefore decreed that the girls be raised as Egyptians. Assuming
Yocheved and Miriam were practicing midwives, he said to them, “When you
deliver Hebrew women, look at the birthstool. If it is a boy, kill him; if it is a
girl, let her live.” Pharaoh did not disclose his plan for the girls to the midwives,
since he hoped in this way to make it easier for them to kill the boys.®® Later, when
he expanded the scope of his decree and instructed the Egyptians to drown their
baby boys, too, he articulated his plan for the girls explicitly.**

But the midwives feared God, and they did not do as the king of Egypt had
told them; on the contrary, they provided the newborns with food and water and
thus helped the boys live.

The king of Egypt summoned the midwives and demanded
of them, “Why have you done this, and kept the boys alive?”

The midwives answered Pharaoh, “Because the Hebrew women are not
like Egyptian women. They are skilled in giving birth. They are like animals,
who do not need midwives. Even if we would try to assist them, it wouldn’t
work: before the midwife would even get to them they would have already
given birth.”

& INNER DIMENSIONS 6

[16] If it is a boy, kill him; if it is a girl, let her
live: As we have pointed out earlier,” the feminine
principle of creation is the drive to make the world
into a home for God, while the male principle is
the drive to renew spiritual inspiration. These
two principles are sometimes at odds with each
other, but ultimately complement each other. In
particular, if the feminine principle is not periodi-
cally re-inspired by the male principle, it tends to
sink deeper and deeper into the materiality of the
world, eventually losing sight of its task and fur-
thering the cause of materialism for its own sake.

This is precisely what Pharaoh, the avatar of Egyp-
tian materialism, wanted. He sought to do away
with the male principle and propagate the feminine
principle on its own, in order to sink the world’s
consciousness ever further into materialism.®

Furthermore, faced with the increasing Jewish

population and concomitant increase in holiness in
the world, Pharaoh felt his source of power being
cut off. He knew that by killing the boys and keep-
ing the girls alive, he would be able to siphon off
Divine energy from the realm of holiness and use
it for his materialistic ends. This is because evil can
sustain itself in two ways:

* by ascending to access enveloping energies
(or makif) before they are drawn safely into
the inner energies (or penimi). At this level,
there is still no distinction between good
and evil, and both can lay equal claim to
Divine beneficence.

* Dby descending to access the leftover dregs of
the inner energies. At this level, the intensity of
Divine energy is so low that evil’s unworthiness
is irrelevant.

The male principle is associated with chesed, the

63. Likutei Sichot, vol. 1, p. 111. 64. Below, 1:22. 65. See on Genesis 2:22. 66. Sefer HaMa’amarin 5687, p. 52.
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& A CLOSER LOOK =6

[21] He granted them dynasties: This was a fitting
reward: The midwives saved the entire generation,
from whom all subsequent generations of Jews are
descended. Accordingly, God gave them a reward
that lasted not just for the duration of their life-
times but also for all generations.”

She also prophesied: Even though Miriam was

only a young girl, she received a prophecy (a) that
foretold the birth of the redeemer and greatest of
the prophets, (b) that concerned not just herself,
but her parents, and (c) that was given to her rather
than to her mother or father. This shows that even
at a young age she had already achieved an ad-
vanced level of prophecy.”

& INNER DIMENSIONS 5

[22] You shall cast every boy who is born into the
Nile: When Pharaoh saw that his original scheme
to keep diverting Divine energy away from the
realm of holiness failed (because the midwives
succeeded in keeping the Israelite boys alive), he
needed to find another way to push the male life-
force back into its source in the enveloping ener-
gies.® His alternative plan was to throw the boys
into the Nile.

The Nile is synonymous with the River Pishon, the

first of the four rivers to issue from the “river that
issued from Eden to water the garden”® of Eden.
As we have seen, Eden embodies chochmah and the
“river” that issues from it embodies binah. The Pis-
hon, being the closest river to branch off the river
of binah, embodies binah as well.

Binah is the source of enveloping energies, so by
throwing the boys into the Nile, Pharaoh hoped
to return their life-force into the enveloping
energies.®

78. Likutei Sichot, vol. 21, p. 6. 79. Likutei Sichot, vol. 11, p. 59. 80. See above, on vv. 16 and 17. 81. Genesis 2:10-11. 82. Or HaTorah,

Shemot, pp. 2507-2508, 2846-2847.
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Exodus 1:20-22 SHEMOT

In reward for their acts, God dealt kindly with the midwives, as is stated in
the next verse: He made them progenitors of the royal and priestly dynasties.
Because the midwives foiled Pharaoh’s plan, the people continued to increase
and grew very strong.

Because the midwives feared God, He granted them dynasties. Miriam be-
came the progenitor of the royal dynasty: King David is described as “the descen-
dant of Efrat,”® who is identified as Miriam.” Yocheved became the progenitor
of the priestly dynasty (through her son Aaron) and some of the Levitical dynas-
ties (through her son Moses).”! In addition, because the midwives feared God
and did not fulfill Pharaoh’s charge, Pharaoh had to plant Egyptians amongst
the Jews so they could hear when a Jewish woman gave birth and report this to
him. He therefore built the Egyptians houses in the Jewish settlement of Gos-
hen.” Thus the Egyptians were able to discover the newborn boys and kill them.
Seeing this, Amram said: “Why should we procreate for nothing?” He therefore
divorced his wife, Yocheved, and the rest of the Jews followed their example. But
their young, precocious” daughter Miriam argued that God’s commandment to
procreate must be followed regardless of what may or may not happen after-
wards, and that while Pharaoh’s decree affected only the boys, Amram had in
effect decreed against girls as well. She also prophesied that her parents would
bear a child who would be the Israelites’ redeemer. This argument and prophecy
convinced Amram, and he remarried Yocheved.”

On Adar 7, 2368, Yocheved gave birth to a son, who would later be named
Moses. The Egyptian astrologers saw that the Jews’ redeemer had indeed been
born, but that he would meet his end through water. (This vision was correct, but
referred to Moses’ trial with the waters of Merivah.”) They therefore counseled
Pharaoh to decree that the newborn boys should be cast into the river to drown.
Furthermore, they knew from history that God punishes wrongdoers measure
for measure. They therefore felt that the best way to thwart His plans would
be through water, since He had promised not to bring another flood upon the
world.” Since the astrologers did not know whether this redeemer was Jewish or
Egyptian, they counseled Pharaoh to decree that every boy born that day be cast
into the river, even the Egyptian ones.” Thus, Pharaoh then gave orders to all his
people: “You shall cast every boy who is born into the Nile, but you shall make
every girl —including the Israelite girls—live as Egyptians.”

¥ CHASIDIC INSIGHTS 3

You shall keep alive and raise them as Egyp- decree indicates that spiritual death is worse than
tians: Thus, Pharaoh decreed that the boys be killed = physical death.
physically and the girls be killed spiritually. The fact

Allegorically, the decree to throw the boys into the Nile
that the spiritual decree is stated after the physical

also alludes to immersing them in Egyptian culture,

69. 1 Samuel 17:12. 70. 1 Chronicles 2:19; Sotah 11b; Shemot Rabbah 1:17. Evidently, a female descendant of Caleb and Miriam
married someone in the line from Ram to Jesse (1 Chronicles 2:9-11; Ruth 4:18-21). Chidushei Aggadot on Sotah 11b. 71. Of course,
all the descendants of Levi became Levites, not just Yocheved’s descendants. But at this point, Moses had not yet been born, and
Yocheved could only have been the ancestress of the priestly line through Aaron. As a reward for her fear of God, she remarried
Amram (see below, 2:1) and gave birth to Moses, and thus became the progenitor of a Levitical line in addition to the priestly
line (1 Chronicles 23:14). 72. A manuscript of Rashi’s commentary cited in Likutei Sichot, vol. 21, p. 4, note 31; Pesikta Zotarta et
al. 73. See 2:8, below. Likutei Sichot, vol. 11, p. 60. 74. Rashi on 2:1, below. 75. Numbers 20:7-13. 76. Rashi on 1:10. 77. Shemot
Rabbah 1:24; Sotah 12b.
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the merit of the righteous women of that generation
our forefathers were redeemed from Egypt.”*

In the present exile, too, we will hasten the Redemp-
tion by ignoring societal pressure to drown our chil-
dren in the dominant culture and instead raising a
generation of Jews faithful to God’s Torah.”

How good he was: As our sages teach us, this also
means that Moses was born circumcised,” indicating
that his body contained no admixture of evil and there-
fore did not distract him with material or unholy sensu-
alurges. He was thus fit for his holy calling from birth.*

& RASHI ¢35

¥ CHASIDIC INSIGHTS 3
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These two circumstances surrounding Moses’ birth
expressed his two qualifications for leadership. Be-
ing born circumcised indicated his unique spiritual
stature and holiness. The house becoming filled with
light when he was born indicated his unique abil-
ity to disseminate holiness (and even channel mate-
rial goodness, as exemplified by visible light) to those
around him.”

Moses’ essential goodness enabled him to focus on
and draw out the good in others and prompted him
to do so.”

& INNER DIMENSIONS 6

[2] How good he was: Typically, as a soul descends
through the spiritual worlds on its way to its birth
in the physical world, its Divine consciousness di-
minishes in tandem. This is only so, however, be-
cause the soul passes through the external dimen-
sion of each world it traverses, which differs from
one world to the next. In contrast, the inner Divine
energy of all worlds is the same.

Moses’ soul descended via the inner Divine energy,
and therefore his soul was not affected by its de-
scent through the worlds. When he was born, his
soul possessed the same Divine consciousness it
possessed in its origin.”

Circumcision transforms marital relations from
an exercise in self-indulgence to a mature union of
souls. Cutting off the foreskin removes the barrier
of self-concern that makes us insensitive to others.
Spiritually, then, circumcision is the ongoing pro-
cess of teshuwah, our constant return to God.

There are two types of circumcision: the elimina-
tion of our gross lusts, which we can accomplish
on our own, and the elimination of our more subtle
lusts, for which we need God’s assistance. In the

present order, God circumcises our inner heart in
proportion to the extent to which we circumcise
our outer heart. In the messianic future, God will
circumcise our inner heart completely.

Moses was born circumcised, indicating that God
had circumcised his heart and he was born free of
both gross and subtle lusts.”

Moses’ soul was thus much loftier than the souls
of everyone else in his generation. In particular, he
was the one who nurtured their powers of faith
(emunah) and knowledge (da’at) until they matured
enough to forge a proper relationship with God.

For this reason, Moses is known as “the faithful
shepherd,” for just as a primary difference between
humans and animals is that only humans can attain
a mature belief in God and knowledge of Him, so
did the rest of the people look to Moses to nurture
their faith and knowledge of God.

The same is true in all generations: it is the task of
the Moses of that generation to provide his gen-
eration with the tools to attain mature faith and
knowledge of God.”

89. Sotah 11b. 90. Likutei Sichot, vol. 1, p. 112. 91. Sotah 12a. 92. Sefer HaMa'amarim 5698, pp. 214, 225; Sefer HaMa’amarim 5701,
p- 92. 93. Likutei Sichot, vol. 16, pp. 26-27. 94. Sefer HaMa’amarim 5700, p. 158. 95. Or HaTorah, Shemot, p. 59; Sefer HaMa’amarim
5630, pp. 56 ff. 96. Or HaTorah, Shemot, pp. 60-61. 97. Torah Or 74c-75b, 111ab; Sefer HaMa’amarim 5670, p. 120, p. 126.
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Exodus 2:1-2 SHEMOT

The Birth of Moses

The Torah now provides the details of Moses’ birth. As stated above, a certain
Levite man, i.e,, Amram, the grandson of Levi, went and re-married Yocheved,
who was Levi’s daughter. Even though she was 130 years old at this time, she
miraculously regained her youthful beauty when Amram remarried her. The rest
of the Jews again followed Amram’s example and remarried their wives. Miriam’s
argument thus led to the birth of the generation of Jews who left Egypt.

The woman Yocheved conceived as soon as she and Amram remarried, and on
Adar 7, 2368, she gave birth to a son prematurely, in the beginning of her seventh
month. The Jews knew that God had promised to redeem them, and it was rea-
sonable to assume that their redeemer would be born into a family of stature such
as Amram’s. Therefore, seeing that the room miraculously became filled with
light when he was born, Yocheved understood how good he was, i.e., she sus-
pected that he was destined for this greatness.® She therefore made extra efforts
to save him from the Egyptians. First, she kept him hidden for three months. She
was able to do this because the Egyptians came to inspect her home only when
nine months had passed after she remarried.

& CHASIDIC INSIGHTS 3

inasmuch as the Egyptians worshipped the Nile as the
source of both their livelihood and their culture.
Furthermore, we will see further on that when
there were not enough bricks to meet the build-
ing schedule, the Egyptians had the Jews immure
their children instead.* Allegorically, this means ce-
menting them into the institutional framework of
Egyptian civilization.

Egyptis the prototype of all exiles; in all exiles, the rul-

ing culture urges us to raise our children in its ways,
promising that this is the path to their material and
social success. As in Egypt, we must resist this urge
and ensure that our children grow up cherishing the
Torah’s values; this is what will ensure their material,
social, and spiritual happiness.*

The rest of the Jews remarried their wives: Refer-

ring to the women'’s efforts to conceive and raise chil-
dren despite Pharaoh’s decree, our sages state that “in

& INNER DIMENSIONS 5

[1] A Levite man went and married Levi’s daugh-
ter: The Torah does not mention Amram and Yoch-
eved by their own names in order to allude to the
following idea:

The relationship between husband and wife in mar-
riage can be a union of equals or one in which the
wife is subordinate to her husband. In the former,
the husband-as-equal is referred to simply as the
“man” (ish); in the latter, the husband is referred
to as the “master” (baal). Ideally, husband and wife
are equals, and this was the relationship between
Adam and Eve before the sin. During exile—and
its accompanying reduction of Divine conscious-
ness—the feminine principle is subordinate to the
male.’ Furthermore, the union of husband and
wife should ideally be a deep union of souls, rather
than a merely physical, superficial union.

The nature of any Divine emanation that descends
through the spiritual hierarchies into this world is
determined by the arrangement and alignment of
the sefirot and other channels it passes through. Our
actions here below influence these arrangements
and alignments, and thus affect directly the nature
of the Divine emanations that reach our world.

Therefore, in order to draw down Moses’ lofty soul
from its spiritual source, Amram and Yocheved
had to unite in the highest way possible: a union of
equals, at the level of Adam and Eve before the sin,
and a union of souls rather than just of bodies.

To indicate that he related here to his wife as an
equal, Amram is called simply “a man [ish].” To in-
dicate that their union was a union of souls, he and
Yocheved are called “a Levite” and “a daughter of
Levi,” for the word Levi means “accompany,”® re-
ferring to this type of soul-union.®

83. Mizrachi ad loc. 84. Below, 2:23. 85. Likutei Sichot, vol. 1, p. 111. 86. Cf. Hosea 2:18. 87. Cf. Genesis 29:34. 88. Or HaTorah,

Shemot, pp. 54-56.
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To bathe in the Nile: Both the nullification of the
Nile’s status as an idol and the nullification of the de-
cree to kill the Jewish children (physically and spiritu-
ally) occurred as Moses was being placed in the river.

This was no coincidence. As mentioned above,'®
the idolatry of the Nile was the belief in the laws of
nature to the exclusion of the laws of God, and Pha-

& CHASIDIC INSIGHTS ¢4

raoh’s decree was to immerse the Jewish children in
this misguided belief and the culture it produced.
This was only possible because the Jews’ former be-
lief in God had been weakened, and Moses’ mission
was to restore it. By restoring their belief in God, he
imbued them with the power to resist the idolatry of
the Nile.!”

& INNER DIMENSIONS 6

[6] A boy was crying: Moses’ lofty soul made him
cry over the bitterness of the exile and the fact that
Pharaoh was thwarting the revelation of Godliness

in the world. His crying aroused not only Pharaoh’s
daughter’s pity on him, but also God’s pity on the
world. This helped hasten the redemption.'®®

98. Shemot Rabbah 1:21. 99. Pesachim 25a; Mishneh Torah, Yesodei HaTorah 5:6-7; Shulchan Aruch 4:155. 100. See 1 Chronicles 4:17.
101. Sotah 12b. 102. Tzafnat Paneiach on 2:3; Likutei Sichot, vol. 6, p. 13. 103. Shemot Rabbah 1:24. 104. Shemot Rabbah 1:23; Me’am
Lo’ez. 105. Likutei Sichot, vol. 18, pp. 132-140. 106. On 1:6, above. 107. Likutei Sichot, vol. 16, pp. 16-17. 108. Or HaTorah, Devarim,
p- 328.
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Exodus 2:3-7 SHEMOT

Then, when she could no longer hide him, she got him a wicker basket and
caulked it with clay inside and pitch outside. She used clay to caulk the inside
since pitch has a foul smell, and she did not want anything to corrupt or damage
her child’s sensibilities. She placed the child in the basket, and placed it among
the rushes near the bank of the Nile. Yocheved wanted to place the basket in the
river itself, since the Egyptian astrologers would sense this and think that their
prophecy that the Jew’s redeemer would be punished through water had been
fulfilled, and Pharaoh would then nullify his decree that all the male babies be
thrown into the river.”® But she could not place the basket directly in the water,
since the Egyptians worshipped the river and the Torah prohibits deriving any
benefit from an object of idol worship.” Yet, she knew prophetically that it would
soon be permitted to place it in the river, so she made it waterproof and placed it
on the riverbank, trusting that God would see her plan to completion as soon as
it would be possible to do so.

The baby’s sister, Miriam, stationed herself at a distance to see what would
become of him.

Just then, Pharaoh’s daughter Bitya'® —who had decided to renounce idola-
try—went down to bathe, i.e,, ritually immerse herself in (lit., “on” or “concern-
ing”) the Nile, in order to spiritually cleanse herself of idolatry (including Nile-
worship).'"”! By using the Nile to renounce idolatry, she abrogated its status as an
idol. The basket then slipped into the river and floated into the princess’ field of
vision.!” As soon as the basket entered the river, the Egyptian astrologers sensed
it—as Yocheved had predicted —and Pharaoh, thinking that he had accomplished
his purposes, cancelled his decree to throw all baby boys into the river.'”® Bitya
saw the basket and told her attendant maidens that she was going to see what it
was. But her maidens opposed her. They said, “This is probably a Jewish baby,
placed here by his mother in order to save him. How can you show any inter-
est in its welfare? Should not at least the princess obey the king’s decrees?” God
therefore killed them; they walked to their deaths because of their conduct along
the Nile’s edge.'™ God spared only one maidservant, because it is not befitting
for a princess to go about unescorted. Bitya saw the basket among the rushes,
and sent her one remaining maidservant, and she took it. Alternatively, Bitya
stretched out her arm, which then miraculously became long enough to reach the
basket, and thus took the baby herself.

Opening the basket, she saw the baby. She also sensed God’s presence sur-
rounding him. Although the baby looked like a baby, he was crying with the
voice of a mature boy. Because he was crying, she had pity on him. When she
saw that he was circumcised, she said, “This is one of the Hebrew children.”
Bitya tried to use Egyptian wet-nurses to suckle the baby, but he refused. Because
his mouth was destined to converse directly with God, God did not allow him to
nurse from a pagan.

Seeing that he would not nurse from an Egyptian, Moses’ sister, Miriam, who
had been following Bitya, came forth and said to her, “Shall I go and call for you
a Hebrew wet-nurse to nurse the child for you?” Although Bitya would have
eventually discerned why Moses was not suckling, Miriam wanted to minimize
his suffering.'®

15



maw

THIRD READING

— ONKELOS 03—
MR VIS N2 A7 NYK
MR N M RE 2y NI
Y19 N2 77 NNK1 9 K\
¥2 APRIIRY I K 7 o
XDNK NI703 K N2 AKX KIXT
Xam FDPAIKY KM M
MM Y78 N2% AKX K
NIRRT Y napa 2% Ao
MM 11 AR XM M IR
PON YN KIM PRI K0P
Timnea xmomnx mb
T 1227 T YR 123 KM
i piival

M KW et Y Ty T ey
mnrpy” D X7 OipRa TeE Xan | R5ye” ona
122 XM YR SN Ny T e
PRYDK 1272 T 120 MK 290 91 AN
An7a Sy nyne wmmy 0P Ta% wim miph Tivxn
o2V ¥ym NS a1 vy N1 anbava kM
oK MR Sy mon T i ¥ UK
SMay UK TR onoxYnY 1230 ninpn oTmyn
T M27 N2 iy Sy oAby anTim aphn
XIT1,iN7an iRYim Tyn a1 ma vy inn
AYA KIMY 1203 ,inwR 5y X231 02 01on i
YD INIX X 1272 W IAE UK i

P52 AT AN 2T vy

& RASHI ¢4

NIPM FAPYT T2 037 N2 myueNm

"IN 02 FINETN2 M2 AN 9 T DNTIN
TRM TSNS 1NN WP RIT M I
"N37 INAM T2 23
"1 D AN FE Y NIPM 125 M9 D

DRNIM T2 TN

Sapbvg=Rayiny

N N R PI OOT O3 1T
VTN TR IR B N D202 N PN

PTINR

D7y3 mmbyr a7 mbyn qvm

M— TRIINITID YT KO AN A5

ARYIT TIWH XM ARYawT aannn 1o by
M2y W51 “KAZM X072 SMwng” K Tiwha
“XO7 EuamtRS” nd i 1w nnwn”
naman iKY RiK AX1 .Omn a0 72 Swn
RATIIRY T TIWS3,/wn” nman KXo winT "wn”
/WR AN DKWY 7030 DMR DR )
WX ATNIwmMTT KPR nwnT i 1R x5
SMIWT — 7AW 11, NI — "OR” 1 K
AWNY 03 ATAYR” K NIRTETT — 7K 1
NN KPXAPK W 51K YR 1Y TNK
T2 ,mINT Q03 XT3 T AYY SYsy man

2 PI09 .42 .0 311N L41 D N DYNN 40 LT, T 12N .39 .0 N YD 38

& INNER DIMENSIONS 5

[continued...] baby. Pharaoh knew that Moses’ soul
derived from the transcendent levels where good
and evil can both lay equal claim to God’s benefi-
cence.'” He assumed that by adopting Moses, it
would actually enhance his ability to divert Divine
energy for his own purposes.

His mistake was that evil can lay claim to transcen-
dent, enveloping energy only so long as it has not
been drawn into the inner energy. Once the envel-
oping energy has been drawn into the inner energy,
it has been harnessed for holy purposes and evil can
no longer lay claim to it.

When Bitya drew Moses out of the water, she was
drawing him out of the enveloping energy into the
inner energy. Therefore, not only did he not enhance

Pharaoh’s evil; he ultimately broke it entirely and
liberated the Jewish people from its stranglehold."®

On a deeper level, Moses’ soul hailed from the
world of Tohu, which is an expression of chesed, as
opposed to the present order of creation, the world
of Tikun, which is an expression of gevurah. This is
alluded to by the fact that Moses was drawn out of
the water, for water is associated with chesed: chesed
is the attribute of kindness, the desire to sustain and
enhance life, and water is one of the most basic ne-
cessities and enhancers of life.

Moses” mandate was to temper the severe gevurah
that constitutes the natural order of this world with
Divine chesed, revealed to humanity via the Torah."*

117. See on 1:16, above. 118. Or HaTorah, Shemot, pp. 2509 ff, pp. 2847-2848. 119. Torah Or 51d.
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Exodus 2:8-11 SHEMOT

Pharaoh’s daughter said to her, “Go.” So Miriam, although she was only seven,
miraculously ran as fast as a mature girl —or even a mature boy'”—and called
the child’s mother.

Pharaoh’s daughter said to Yocheved, “take this child and nurse him for me,
and I will pay your fee.” When she said “take this child,” she used a word that
can also mean “here is that which is yours,” unknowingly acknowledging that
the child was Yocheved’s. So the woman took the child and nursed him.

Yocheved did not return Moses to Bitya when she stopped nursing him, but
managed to keep him with her for quite a few years afterwards. She procrastinated
by telling her that the child had grown attached to her and would be traumatized
by having to leave her while young, and so forth. Thus, Moses grew up aware
of his nationality and loyal to the traditions of his people. But when the child
grew up to the age of 12 or s0,'"? and had attained an appreciable height, so that it
was impossible to procrastinate anymore,'"! Yocheved brought him to Pharaoh’s
daughter, and he was like a son to her. She was very fond of him. She named him
Moses [Moshe— “to draw out”], for, she said, “I drew him out of the water.”

Moses Flees Egypt

In those days, the precocious Moses was elevated by Pharaoh
to be the overseer of his personal household. Bitya was very fond of Moses and
influenced her father to appoint him to this position.'> Some years later, when he
was 18,'" he went out to his brethren and observed their suffering, for he felt for
them. He saw an Egyptian taskmaster striking one of Moses’ fellow Hebrews,
for this taskmaster used to beat this Jew constantly. When he would awaken the
Jew before daylight to go to work, he would slip into his house and consort with
his wife, who thought it was her husband. The Jew eventually discovered what
was happening; when the taskmaster realized that the Jew knew what he was do-
ing, he began to beat him all day. The Jew’s wife’s name was Shelomit bat Dibri."*

¥ CHASIDIC INSIGHTS ¢3

She brought him to Pharaoh’s daughter, and he
was like a son to her: Pharaoh and his court knew
that Moses was an Israelite infant, but they assumed
that if they raised him like an Egyptian, he would be-
come one of them. In fact, however, due to both his

lofty soul and his upbringing while still a child in his
parents’ home, he stayed aloof from the enticements
of Egyptian culture and the social status offered him,
and remained true to his people. We see here how cru-
cial is the early education of a child."

& INNER DIMENSIONS

[10] I drew him out of the water: While dry land
symbolizes the conscious mind, water symbolizes
the pre-conscious mind, for all the mineral, vegeta-
ble, and animal life of the sea is hidden from view.
The fact that Moses was drawn out of the water
indicates that his soul was rooted in pre-conscious-
ness. He was therefore innately predisposed toward
contemplation and inner thought, focused on cho-

109. Likutei Sichot, vol. 11, p. 60, note 37. 110. See Shemot Rabbah 5:2. 111. Likutei Sichot, vol. 16, p. 23. 112. Likutei Sichot, vol. 16,
Pp- 24. 113. Seder HaDorot 2386, from Sefer HaYashar. 114. See Leviticus 24:11. 115. Or HaTorah, Shemot, p. 54. 116. Below, on 4:10.

Sefer HaMa’amarim 5689, p. 174.
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chmah, the experience of flashes of insight issuing
from the preconscious mind, rather than on binah,
the integration of insight into the perceptual world.
It was for this reason that he had a speech impedi-
ment, as well, as shall be seen later.!®

This is why the Pharaoh agreed to let Bitya adopt
Moses, even though he knew he was an Israelite
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So he struck down the Egyptian: Moses was be-
ing groomed for greatness in Pharaoh’s household.
He was slated to rise to an influential position in the
Egyptian government and enjoy a comfortable and
prestigious life. He nonetheless risked his life and his
comfortable lifestyle in order to help his kinsmen.

Similarly, we should not hesitate to risk our own spiri-
tual, social, or material comfort in order to help rescue
our fellows who are suffering under spiritual or mate-
rial bondage.'*

To the wicked one: Our purpose in life is to make
this world into God’s home. It follows that all our
limbs and faculties were given to us for this purpose.
When we use our hand to hurt another person instead
of using it to fulfill God’s commandments or perform
acts of kindness, we betray our mission on earth and
may justifiably be called “wicked,” at least until we
regret and repent for this misuse of our Divine gifts.
In fact, this is true the minute we even raise our hand

¥ CHASIDIC INSIGHTS 3

against our fellow, even though we have not yet (and
might not at all) hit him, for this act itself is already a
misuse of the hand.'”

So the matter is known: Except for the tribe of Levi,
the Jews had gradually fallen into idol worship as part
of their assimilation into their host culture. Nonethe-
less, it was not idolatry but slander —a seemingly much
less grave offense—that threatened to jeopardize their
redemption.

This was because slander is symptomatic of a much
deeper shortcoming, egocentricity. Egocentricity
causes people to care primarily for their own interests
and prevents them from subordinating their own in-
terests to the good of others or to the common good.
When this approach to social interaction is lacking,

slander is the natural outcome.

Therefore, as long as there is slander, a group of indi-
viduals cannot become a cohesive nation. But this was
precisely the purpose of the redemption—to forge the

126. Sichot Kodesh 5740, vol. 1., pp. 784-788. 127. Likutei Sichot, vol. 31, pp. 5-6.
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Exodus 2:12-15 SHEMOT

Moses investigated what was happening: he turned this way and discovered
that this Egyptian was beating the Jew all day; and he turned that way and dis-
covered that he was consorting with his wife. He perceived prophetically that
there was no one from the taskmaster’s descendants destined to convert to Juda-
ism, so he decided to kill him. He turned this way and that and saw that there
was no one observing him, so he struck down the Egyptian by pronouncing
God’s Name,' and hid him in the sand.

But two Jews had indeed witnessed how Moses killed the Egyptian. When
Moses went out the next day to see his brethren, he saw these very same two
Hebrew men, Dathan and Aviram, quarreling. One of them had raised his hand
to hit the other. Moses said to this wicked person, “Why are you going to beat
your brother, even if he is wicked, just as you are?” Even though he had not yet
struck him, he is still considered “wicked,” for it is forbidden even to raise one’s
hand against one’s fellow. Similarly, Moses called the victim “wicked,” too, for
by engaging in a heated quarrel a person inevitably exaggerates—and thus falsi-
fies—his claims, even if they are justified to begin with.'*!

The Hebrew man retorted, “Who appointed you as a leader and judge over
us? You are just a boy! Do you intend to kill me as you killed the Egyptian?!”
Frightened, Moses concluded, “So the fact that I killed the Egyptian is known!
Pharaoh will hear about it and seek to execute me!” Besides this, however, Moses
was also afraid that his brethren would not be found worthy of being redeemed,
inasmuch as they were quarrelsome and willing to slander each other.'” He said,
“so the reason for what I had wondered —why the Jews, of all people, have been
made to suffer such severe bondage —is now known.”

Pharaoh heard about the incident, for Dathan and Aviram informed on Mo-
ses.'” Pharaoh therefore sought to kill Moses. He had him tried, but although
Moses had a speech impediment, he miraculously defended himself eloquently.
Still, Pharaoh wanted to pronounce him guilty, but God struck him dumb. Pha-
raoh then tried to mumble his intentions to his ministers, but God made the min-
isters deaf. Pharaoh motioned to the executioners to kill Moses, but miraculously,
the executioner’s sword was unable to harm him.!* God made the execution-
ers blind, and thus Moses fled from Pharaoh’s presence.'”” He fled to Ethiopia,
where he joined the army and 9 years later was crowned king. He remained king
of Ethiopia for 40 years.

In the year 2418 (while Moses was king of Ethiopia), certain families of the tribe
of Ephraim, assuming that the 400 years prophesied in the Covenant between
the Parts began as soon as the covenant was made (in the year 2018), concluded
that they were over. Mistakenly believing that the time of their redemption had
arrived, 30,000 armed men from this tribe left Egypt and set out toward the Land
of Israel. They took money with them but no provisions, assuming they would

120. Rashi on 2:14. 121. Likutei Sichot, vol. 24, pp. 152-156; note 35 there. 122. See Likutei Sichot, vol. 31, p. 9, note 17. 123. Since
Moses had tried to kill the Egyptian when no one was looking, it is unlikely that anyone other than these two had seen him.
Likutei Sichot, vol. 36, p. 1, note 8. 124. Rashi on 18:4, below. 125. Rashi on 4:11, below.
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Jewish people into a nation.

It was therefore necessary to crush the people’s ego-
centricity, and the most effective way of doing this
was to subject them to slavery. Thus, when Moses
saw that his brethren were slanderous, he under-
stood why they had to suffer the Egyptian bondage.
Indeed, the bondage did eventually quash their ego-
centricity and they stopped slandering each other.

Actually, the fact that the Jews had fallen into idolatry
and were thus morally indistinguishable from their
Egyptian hosts served to highlight the fact that God
chose them as His people out of His own free choice,
rather than because of any merit on their part. But
the fact that they had fallen into slander meant that
they were not acting as a nation, i.e., that effectively
they did not exist as an entity that God could choose.

True, other peoples engage in slander and this does
not keep them from joining together to form a nation.
But the Jewish people’s nationhood is much more
spiritually-based than that of other peoples, so any
lack of unity is much more detrimental to it.!*

Frightened...Pharaoh sought to kill Moses: This
implies that had Moses not been frightened, Pharaoh
would not have sought to kill him.

Belief in God’s omnipotence implies belief that He
can rescue us from any type of trouble—even if there
seems to be no natural way out. If, in addition to be-
lieving that He can help us, we confidently trust that
He indeed will help us, we thereby earn His help-
ful intervention in the natural course of events. As
the Tzemach Tzedek put it: “Think good and it will
be good.”*®

& RASHI 5
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Here, Moses had done two good things: he had de-
fended the Jew from the Egyptian who was hitting him
and he had rebuked the Jew who was about to beat his
fellow. Since he was fulfilling God’s will in doing these
good acts, he should have trusted in God’s protection
and been confident that his acts would not have any
negative repercussions. But because he did not trust
in God'’s protection, he forfeited it, and therefore Pha-
raoh indeed heard about the incident and sought to
kill him. Had Moses not been afraid —and not articu-
lated this fear —nothing would have happened.

The lesson for us is that when we are confronted with
obstacles in fulfilling our Divine mission, we should
realize that we ourselves can nullify them by trusting
in God to help us. Evincing such confidence does not
mean that we should not take whatever natural steps
are necessary to avoid trouble or solve our problems.
It merely means that we should trust God to crown
our efforts with success.

If He does not, we must believe —after the fact—that
this is His way of lovingly cleansing us from the ef-
fects of our wrongdoings, so that they not prevent us
from receiving His further beneficence in this world
or the next. But before the fact, we must believe that
our confidence that God will show us His goodness
and mercy will outweigh any demerits we might have
accrued by previous wrongdoings and will nullify the
need for such cleansing.

Our sages teach us that it was in the merit of their
confident trust in God that the Jews were delivered
from Egypt.”® So, too, our confidence that God will
redeem us from the present exile will itself hasten
the Redemption.™”

134. Likutei Sichot, vol. 31, pp. 8-14. 135. Igrot Kodesh Admor HaRayatz, vol. 2, p. 537; vol. 7, p. 197. 136. Midrash Tehilim 22.
137. Likutei Sichot, vol. 36, pp. 1-6, based on Chovot HaLevavot, Sha’ar HaBitachon 2, 3; Ikarim 4:46; Kad HaKemach, s.v. Bitachon,

etc.
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Exodus 2:15-18 SHEMOT

either buy food from the Philistines or conquer their country. But the Philistines
defeated them instead, and killed them all except for ten individuals who re-
turned to Egypt to report the events.'?

While Moses was in Ethiopia, Miriam married Caleb, son of Yefuneh, of the tribe
of Judah, and they had a son whom they named Hur.'”

In the year 2434, at the age of 67,"" Moses left Ethiopia and settled in the land
of Midian. He thought it was time to get married, so he sat down near a well,
following the example of his ancestor Jacob, who found his wife at a well
(see Figure 2).

Moses Settles in Midian

Now Jether, Pharaoh’s former advisor, had become the priest and leader of
Midian after he fled from Pharaoh.' But he later realized the folly of idolatry, so
he renounced the idolatrous religion of Midian. Because of this, the Midianites
excommunicated him and his family. He had seven daughters and no sons, and
since the Midianites had os-
tracized him, his daughters
had to tend his flocks. They
came to this well, drew wa-
ter, and filled the troughs to
water their father’s flocks,

but shepherds came and 9 G
drove them away because
their family had been excom-
municated. Moses arose and
rescued them, and then wa-
tered their flocks. As soon
as he started to draw wa- 1:’100;; ifolgfas
ter from the well, the water
level miraculously rose on
its own.

.jerranean Sea

Med?

ribe of Ephraim
attacks Philistia

When they came home
to their patriarch Reuel,
i.e.,, Jether—who was also
known as “Reuel” (“friend
of God”)™* because he had
renounced  idolatry'*—he T T
asked, “How is it that you
came home so early today?”

Moses travels from
Ethiopia to Midian

Figure 2: Moses flees from Egypt

128. Rashi on 15:14, below; 1 Chronicles 7:21; Seder HaDorot, s.v. 2418. 129. 1 Chronicles 2:19; Sotah 11b. 130. Seder HaDorot 2392,
2395, 2438, from Sefer HaYashar. 131. Above, on 1:10. 132. Rashi on 4:18, 18:1. 133. Sifrei, Beha'alotecha 20.
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The pleas...rose up before God: When their suffer-
ing reached this point, they finally turned to God and
began to ask Him to save them from it. God relates to
us as we relate to Him, so as soon as they remembered

¥ CHASIDIC INSIGHTS 3

Him and addressed Him as their father, He took note
of them and evinced His fatherly love for His children.
As soon as they prayed to God to deliver them, He
began doing so."*

& INNER DIMENSIONS 5

[23] The king of Egypt “died.” The Israelites
groaned...and cried out. The pleas...rose up be-
fore God: Although the suffering was bitter, it did
not become unbearable until Pharaoh “died.” Un-
til that point, the Jews sensed that by serving Pha-
raoh, they were extricating the sparks of holiness
buried deep within his evil exterior. This made
their suffering bearable, since it at least served
some purpose.

Once they had extracted all the sparks of holiness
within him, he “died”; his lifeline to holiness disin-

tegrated and he was given over wholly to the pow-
ers of evil, death, and destruction. At this point,
there was no longer any purpose in serving him,
and the people felt the unmitigated suffering of
the oppression. It was therefore specifically at this
point that they cried out to God.

And once there was no more good to be extracted
from Pharaoh, all that was left was to annihilate
him, and therefore, once the people cried out to
God, God called Moses to deliver the people and
crush Pharaoh with the ten plagues.'*®

144. Yom Tov Shel Rosh Hashanah 5766, pp. 60-61; Sefer HaMa’amarim Kuntresim, vol. 1, p. 64; Sefer HaMa'amarim 5689, p. 112.

145. Sefer HaMa'amarim 5669, pp. 234-235.
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Exodus 2:19-25 SHEMOT

They replied, “An Egyptian man rescued us from the hands of the shepherds.
He also drew water for us, but only once; after that, the water ascended out of the
well by itself until it had watered all the sheep.” Jether, having studied the tradi-
tions of the Jewish people in his search for religious truth, knew that water had
ascended out of the well for Jacob and Rachel. He thus recognized Moses as one
of their people, a monotheistic Israelite, who he could take for a son-in-law.

He therefore asked his daughters, “So where is he? Why did you leave the
man there? Call him, and let him have something to eat,” meaning, “perhaps he
will marry one of you” (just as Joseph euphemistically referred to Potiphar’s wife
as “the bread he eats” ).

Moses consented to stay with the man, but when Moses told Jether about his
adventures in Ethiopia, he suspected him of lying, and imprisoned him. After ten
years, when Moses was 77, Jether released him from prison and gave Moses his
daughter Zipporah as a wife."”” He made Moses tend his sheep and swear that he
would not leave Midian without his permission.

When Zipporah gave birth to a son, Moses named him Gershom [ger sham —
“a stranger there”], “for,” he said, “I have been a stranger in an alien land.”

The Fourth Phase of Slavery

It was during those many years in which Moses lived in Midian that the king
of Egypt contracted leprosy (which is allegorically compared to death). Attempt-
ing to alleviate his suffering, he ordered his soldiers to slaughter Israelite children
so he could bathe in their blood. Because of this, the Israelites groaned because
of the suffering they endured because of this program of treatment'’ and cried
out. The pleas that sprang from this program rose up before God.

God heard their anguished outcry, and God recalled His covenant with
Abraham, with Isaac, and with Jacob.

God looked upon the Israelites, and God took note. Having decided that it
was time for them to be redeemed, God had to select a redeemer. He appeared
to Aaron and told him to prophesy to the Israelites, preparing them for redemp-
tion by saying, “Let everyone discard all the idols in his sight, and do not defile
yourselves with the idols of Egypt, I am Gop, your God.”'*! But Aaron was not
successful in this mission; he could not convince the people to sever their ties
with Egyptian culture.

& INNER DIMENSIONS o6
[19] He also drew water for us: As was explained  the chesed of Tohu into the gevurah of the present
above,'* Moses hailed from the world of Tohu, al-  order of Tikun.'*®
luded to by water, and his mandate was to draw

138. Genesis 39:6; Rashi ad loc. 139. Sources cited in Seder HaDorot 2386, 2387, 2435, 2444. 140. Hitva'aduyot 5748, vol. 2, pp.
218-219, 224-225. 141. Ezekiel 20:7; Rashi on 4:10. 142. On 2:10, above. 143. Sefer HaMa’amarim 5688, p. 156; Sefer HaMa’amarim
5682, p. 38.
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tending God’s flock is the best preparation for leader-
ship positions.'*”

Another explanation why Moses worked as Jethro’s
shepherd is that he chose to do so. Like the patri-
archs, Moses preferred this type of work because it af-
fords one the opportunity to meditate and commune
with God.

Solitude and meditation are prerequisites to intellec-
tual advance. Quiet, peaceful solitude allows the indi-
vidual to focus all his mental and emotional faculties
as well as all his senses on the subject he is seeking to
understand. Since Moses aspired to climb the ladder
of Divine knowledge as far as possible, he valued the
isolation that being a shepherd afforded him.'"*

Moses ran after it: When Moses found the stray kid,
he did not get angry or punish it for leaving the fold.
He understood that it ran away because it was thirsty,
not because it wanted to rebel.

This is how we should treat our “flock,” our children
and students. If they stray, it is because they are thirsty
for God but do not realize they can quench their thirst
with the waters of the Torah. The true leader realizes
the real reason his charges flee, and therefore chases
after them and brings them back to the fold."*

Moses was tending the sheep of Jethro, priest of
Midian. He guided the flock...to the mountain of
God: The Torah reiterates that Jethro was the priest
of Midian in order to show us that Moses was able
to lead this priest’s flock to the mountain of God; i.e.,
that he was able to rescue the Divine sparks in Jethro’s

¥ CHASIDIC INSIGHTS 3

control from their idolatrous milieu and draw them
into God’s fold.” In this way, he proved that he was
capable of doing the same for the Jewish people.'*!

The bush was not being consumed: Allegorically,
the lowly thorn bush signifies simple, sincere folk,
while learned, accomplished people are like the prodi-
gious fruit tree. Although the simple folk are inferior
in their accomplishments, their fiery yearning for God
is never consummated; in this sense, they are spiritu-
ally superior to those who are aware of their accom-
plishments but are therefore prone to complacency.

By appearing to Moses in a thorn bush, God indicated
to him that in order to be a true leader and redeem his
people, he would have to recognize the intrinsic value
of the simple folk. In order to receive the Torah, which
binds finite man to the infinite God, Moses would
have to appreciate and teach others to appreciate the
unrequited yearning for God that only simple folk
demonstrate so eloquently. Because God is infinite, no
matter how spiritually accomplished we may be, there
will always be uncharted realms for us to traverse in
our journey to Him. True appreciation for the infinity
of God and His Torah is therefore reflected in our ap-
preciation of the unquenchable thirst for God evinced
by unlettered folk and our desire to emulate it.

Moses understood this hint and applied it immediate-
ly to himself. Not satisfied with all his prior spiritual
accomplishments, he was willing to abandon all his
preconceived notions of reality in order to understand
the anomaly of the burning bush. He said, “let me turn
away from where I am in order to approach there.” In

147. Likutei Sichot, vol. 8, pp. 250-251. 148. Likutei Diburim 136ab, 138ab. 149. See Sichot Kodesh 5740, pp. 222 ff, as quoted in
MiMa’aynei HaChassidut, vol. 2, p. 22. 150. Yalkut Reuveini on Genesis 31:9. 151. Likutei Sichot, vol. 16, pp. 16-17.
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Exodus 3:1-2

SHEMOT

Moses at the Burning Bush

So God examined the behavior of Moses, who was tending
the sheep of his father-in-law Jether, who would later be known as Jethro, priest
of Midian, and concluded that he would be suitable. For example, a kid once
ran away from the flock and reached a shady place near a pool of water where it
stopped to drink. Moses ran after it and, when he caught up with it, said: “I did
not know that you ran away because you were thirsty. You must be tired.” So
he carried the kid back to the flock. God said: “Because you showed such mer-

cy to a mortal man’s flock, you

will tend My flock, Israel.”*
Moses typically guided the
flock far into the desert so that
they would not graze in other
people’s property, and, on one
occasion, came to Mount Si-
nai, where God would eventu-
ally give the Torah; this moun-
tain was also known as Mount
Horeb (see Figure 3).

An angel of Gop appeared to
him in the heart of a blazing
fire from the midst of a thorn
bush. By revealing Himself in
a prickly thorn bush, God inti-
mated to Moses that He felt the
Israelites’ pain and suffering. As
Moses gazed, he saw that the
bush was on fire, but the bush
was not being consumed.

TZIN
DESERT

PARAN
DESERT

Figure 3: Moses at Mount Horeb

Moses was tending the sheep: Jethro was an intel-
ligent person (having served as an advisor to Pharaoh
and as the leader of Midian). He surely discerned Mo-
ses’intelligence and knew about his aristocratic status,
both as the son of Amram and as a prince in Pharaoh’s
court. It seems strange, then, that he should put him to
work as a shepherd.

One explanation is that Jethro sensed —consciously
or unconsciously —that Moses was destined to lead

146. Shemot Rabbah 2:2.
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God'’s flock and therefore—intentionally or uninten-
tionally —employed him in a way that would foster
his innate leadership traits in preparation for this.

A lesson we can learn from this is that even those of
us who feel that their social stature and intellectual
training qualify them for advanced educational posi-
tions or the like should not eschew teaching young
children, God’s “flock.” We should rather overlook
our qualifications, just as Moses did. On the contrary,
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of materiality is to reject them altogether. This is the
general reason behind all the prohibitions of the To-
rah. The Torah informs us which aspects of material
reality can be elevated and which cannot.'®

Remove your shoes: Prior to this, Moses had
reached the highest levels of Divine consciousness
an individual can reach with his own intellect. God
was now telling him that he could reach the next rung
on the spiritual ladder only by “removing his shoes,”
i.e.,, removing his connection to the earth—divesting
himself of the limitations of human logic and opening
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himself up to Divine intellect. In this way, he would be
prepared to tread on “holy ground.”**

The God of Abraham, the God of Isaac, and the
God of Jacob: God told Moses that, having reached the
pinnacle of Divine consciousness attainable through
isolation and meditation, it was now necessary to
relate to God the way the forefathers did, namely, to
bring Divine consciousness into the world. Moses re-
sisted this calling, since his nature was predisposed
to solitary self-introspection rather than teaching and
leadership.'®!

& INNER DIMENSIONS 5

[4] Moses, Moses: As mentioned above,!*> Moses’
soul descended into his physical body via the in-
ner Divine energy of the spiritual worlds, and
therefore his soul was not affected by its descent
through these worlds. His Divine consciousness
was not attenuated in order to conform to the in-
trinsic spirituality of each world. Thus, when he
was born, Moses’ soul possessed the same Divine
consciousness it possessed in its origin.

In the text of the Torah, this fact is alluded to by the

lack of a cantillation mark indicating a pause (pesik)
between the two instances of his name. This indi-
cates that the first “Moses,” Moses in his spiritual
origin, is the same as the second “Moses,” Moses in
his physical body.

In contrast, when the Torah records how God
called to Abraham and repeated his name, there
is a pause, for as lofty as Abraham’s soul was, it
was affected by its descent through the spiritual
worlds.!®

159. Or HaTorah, Shemot, pp. 66-67. 160. Likutei Diburim 138a ff. 161. Likutei Diburim 138a ff. 162. On 2:2. 163. Torah Or 76¢; Or
HaTorah, Shemot, pp. 59-60; Sefer HaMa’amarim 5630, pp. 56-57; Sefer HaMa’amarim 5702, p. 84.
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Exodus 3:3-6

SHEMOT

Moses said, “Let me turn away from what I am doing here and go over there to
behold this remarkable sight. Why doesn’t the bush burn?”

When Gopb saw that he had turned aside to look, He called to him from the

midst of the bush, saying, “Moses, Moses

'II

He replied, “Here I am.”

God said, “Come no nearer. Remove your shoes from your feet, for the place
on which you are standing is holy ground.”

After Moses did this, God said, “I am the God of your father, the God of Abra-
ham, the God of Isaac, and the God of Jacob.” Moses hid his face, since he was

afraid to look at God.

response, “when God saw that he had turned aside to
look, He called to him from the midst of the bush.”'®

The aspiration implicit in “Let me turn away from
where I am in order to approach there” is the founda-
tion of any relationship with God. It is what makes us
human, i.e., beings that aspire to ascend and transcend
in both intellectual depth and spiritual self-refine-
ment. It enables us to access our innate and infinite
potentials. In particular, it expresses the ambition of
the spiritual seeker who has chosen to climb the lad-
der of Divine consciousness by focusing his intellect
in solitary meditation.

Such an individual lives in a process of unending
ascent: whatever level of Divine consciousness he
achieves, he always aspires to ascend further. The
force of this aspiration unlocks all his human poten-
tials, strengthening his intellect, emotions, and senses.
He is constantly blessed with new insight and under-
standing, which in turn lead him on the dialectic path
toward deeper and deeper knowledge.'®

By showing Moses the burning bush, God also re-
vealed to him another aspect of the limitless nature
of the Torah.

Moses knew that, spiritually, leaving the shackles of
Egypt would mean transcending limited reality and
connecting to the infinity of God. But he assumed that
if someone would experience the infinite fire of Godly
yearning he would be consumed by it, for an experi-
ence of such magnitude should logically be more than
a finite being can bear. If he would not be consumed
by it, it would be because he was so addicted to mate-
riality that he was impervious to Divinity. He has suc-
cumbed to the fire of passion and lust for earthly in-
dulgences and by rejecting God he would irrevocably

& CHASIDIC INSIGHTS 3

seal his fate and be similarly consumed. Establishing
an unbounded relationship with God would there-
fore seem to lead to absurd consequences: the righ-
teous would leave the world and the wicked would be
locked into their wickedness.

God therefore showed Moses a bush that burned but
was not consumed. The Torah he would receive and
transmit to his people would enable the righteous to
balance their burning ecstasy with devotion to God’s
purpose here on earth, and thus enable them to with-
stand the inertia driving them out of the body. It would
also reveal the infinite, holy potential within even the
most wicked of people, enabling them to refocus their
lives at any time and transform their worldly fire into
holy, Divine fire."*

From another perspective, the lowly thorn bush
symbolized the Jewish people as a whole. Their intrin-
sic humility qualifies them to be the chosen people, for
“God is high, but He regards the lowly,”'*® and says, “I
dwell among the crushed and lowly.”*** The fact that
the bush was not consumed indicated that despite the
burning travails of slavery, the people would survive
intact, their innate love of God undiminished.”

From yet another perspective, the harmful, annoy-
ing, and inedible thorns of the thorn bush symbolize
evil. God thus taught Moses that He is present in ev-
erything, even evil; that evil has no independent ex-
istence without God."® This belief is essential in the
struggle to overcome evil.

Nonetheless, the bush was not being consumed, be-
cause the thorn bush signified true evil, the lowest
aspects of materiality, which cannot be elevated. The
only way to overcome and rectify these lowest aspects

152. Keter Shem Tov, addendum 14; Sefer HaSichot 5702, pp. 46-47. 153. Likutei Diburim 138b-139a. 154. Sefer HaMa'amarim 5704, p.
112. 155. Psalms 138:6. 156. Isaiah 57:15. 157. Or HaTorah, Shemot, p. 68. 158. Shemot Rabbah 2:9; Sefer HaMa'amarim 5704, p. 148.
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Exodus 3:7-13 SHEMOT

Gop said, “I have indeed seen the plight of My people in Egypt. I have heard
their outcry caused by their taskmasters, for I am aware of their pains.

I have come down to rescue them from the hands of the Egyptians, and to
take them up from that land to a good and ample land, to a land flowing with
goats’ milk and date- and fig-honey,'* the region of the Canaanites, the Hittites,
the Amorites, the Perizites, the Hivites, and the Jebusites. Even though I also
promised the territory of the Amonites, Moabites, and Edomites to Abraham,'®
you will not inherit these at this time.”'* God did not mention the Girgashites'®’
in this context because their territory was not distinguished as “flowing with milk
and honey.” ¢

“And now, the outcry of the Israelites has indeed reached Me, and I have also
seen the oppression to which the Egyptians are subjecting them.

Therefore, now go. I shall send you to Pharaoh to convince him to release the
people, and your words will be effective. You shall take My people, the Israel-
ites, out of Egypt.”

Moses said to God, “Who am I that I should go to Pharaoh? I am just a shep-
herd now, and I do not possess the social status to address a king. And moreover,
by what merit of theirs can I take the Israelites out of Egypt? This would require
amiracle, and in my perception they are not worthy of such a miracle. I have seen
that they are quarrelsome and willing to slander each other.”'®

God replied, “Do not worry about your status, for I will be with you, and you
will be speaking on My authority, not your own. You have seen here that the bush
performs My mission and is not consumed; this is your sign that you, too, will
not be harmed in the mission that I have sent you. As for your second question,
the people are indeed worthy of a miracle, for when you take the people out of
Egypt, you will be doing so in order that they all serve God by receiving My To-
rah on this mountain. It is therefore worth it for Me to perform miracles on their
behalf, even if they do not deserve it themselves.”

Moses said to God, “I am going to come to the Israelites and say to them,
“The God of your forefathers has sent me to you.” When they hear this, they will
ask me, “What is His Name?’ meaning, ‘What kind of God is it that allows the
children of these forefathers—whom He loved so dearly —to suffer in such a ter-
rible exile for so long? Why does He remember us only now that we have suffered
so much and thousands upon thousands of our children have been slaughtered?!
When they ask me this, what shall I tell them?”

164. Rashi on 13:5, below. 165. Genesis 15:18-21. 166. Hitva'aduyot 5745, vol. 2, pp. 1258-1259, 1267-1269. 167. Genesis 15:21.
168. Likutei Sichot, vol. 21, pp. 224-25; Nachmanides on this verse. 169. See above, 2:14.
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reasons for allowing us to suffer and seeing our con-
dition in the full context of His omniscience. If we ac-
knowledge this, we can then turn to Him and ask Him
to nonetheless behave toward us with revealed, self-
evident mercy.

In the messianic future, when God’s mercy will indeed
be fully revealed on earth, we will no longer need to
acknowledge that God’s mercy is operative even if
we cannot perceive it. We will pronounce His proper

Name, the mercy-Name, as it is written."”

This is My Name to be concealed; this is how I am
to be recalled for all generations: On a deeper level,
God told Moses here that it is possible to refine and
elevate the world, that the world is not just something
to be shunned in order to focus on philosophical and
spiritual pursuits. When God informed Moses that
through the Torah and its commandments it would
be possible to raise the Divine consciousness of the
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world, He won him over, and Moses agreed in prin-
ciple to forgo his isolation and to redeem the Jews.!”®

Say to them: Even though the Jews had sunk to
a precariously low spiritual state—and were even
serving idols—God did not tell Moses to rebuke them
for this or warn them that if they do not mend their
ways their exile will continue or get worse. Rather,
God instructed him to remind them of the merit of
their forbearers and announce that in this merit and
in the merit of their suffering they were about to be
redeemed. Only much later—when he had an alterna-
tive for them, a commandment for them to fulfill —did
Moses tell them to stop serving idols.'”

Similarly, we see nowadays as well that the most effec-
tive way to draw the hearts of our fellow Jews closer
to God is by first showing them the beauty of their
heritage and uplifting them with the promise of the
redemption.’®

177. Pesachim 50a; Likutei Sichot, vol. 26, pp. 19-25. 178. Likutei Diburim 139a. 179. Below, 12:21 and commentary ad loc.

180. Sefer HaSichot 5751, vol. 1, pp. 250, 252.
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Exodus 3:14-16 SHEMOT

God said to Moses, “Tell them that I was and shall continue to be with them
in this exile, just as I shall be with them in their later exiles. I do not ignore them
during their exiles, but in fact, I feel their suffering and suffer with them.” Mo-
ses said, “It is enough that they have to suffer their present exile; why should
I mention their future exiles?” God then said, “This is exactly what I meant.'”
Although I am telling you that I will suffer with them in their future exiles, you
shall say to the Israelites only that “The God who says “I shall be with them in
this exile” sent me to you.””'”!

God further said to Moses, “And if they ask, ‘If God feels our suffering, why
did He allow it to continue?” So shall you say to the Israelites: ‘Gop, the God of
mercy, the God of your forefathers—the God of Abraham, the God of Isaac, and
the God of Jacob—has sent me to you. The exile and all its suffering was in fact
an act of My mercy. The fact that this was not apparent was simply because My at-
tribute of mercy, although operative, is hidden in exile, and indeed, in this world
in general. Therefore, although “Gop” —indicating My attribute of mercy —is My
proper Name at all times, its pronunciation is to be concealed'”” from the gen-
eral populace until the final Redemption. Nonetheless, even now, it is possible to
call forth My mercy from its concealment, but not directly (by pronouncing the
mercy-Name as it is written). Instead, this is how I am to be recalled for all gen-
erations until the final Redemption: they should substitute!” the Name A-d-n-y
[“my Lord”'”] for My proper Name. They can elicit My mercy by pronouncing
the mercy-Name as if it were the Name of lordship, acknowledging that I run the
world and have My own, sometimes inscrutable reasons for running the world
the way I choose.”'”

“Go and assemble the elders, i.e., the leaders, of Israel and say
to them, ‘Gop, the God of your forefathers—the God of Abraham, Isaac, and
Jacob—appeared to me and said, “I have indeed remembered you and what is
being done to you in Egypt.

& CHASIDIC INSIGHTS 3

This is how I am to be recalled for all generations:  He is already acting mercifully with us but our lim-
In other words, we can elicit God’s revealed mercy ited perspective does not allow us to recognize this.
if we ask for it while fully cognizant of the fact that ~We accept Him as our Lord, as having His inscrutable

& INNER DIMENSIONS =6
[14] I shall be as I shall be: The numerical value  word for “truth” (n»x). In these words, God was
of the word for “I shall be” (7°nx) is 21. “I shall be  giving Moses the power to reveal the difficult but
as I shall be” implies multiplying the two words,  deep truth about God’s providence and care dur-
giving 21 x 21 = 441, the numerical value of the ing exile.””®

170. Chidushei Agadot, Berachot 9b. 171. Rashi does not take the word Ehyeh in this verse to itself be a Name of God (Likutei Sichot, vol.
26, p. 22). 172. The word for “forever” (p¥Y) is written such that it may be read, “to conceal” (2?y%). 173. The word for “how I am to

be recalled” (*157) may also mean “how I am to be mentioned.” 174. See Introduction. 175. Likutei Sichot, vol. 26, pp. 19-25. 176. Sefer
HaSichot 5697, p. 229.
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Exodus 3:17-22 SHEMOT

I have declared that I will bring you up from the affliction of Egypt, to the
land of the Canaanites, the Hittites, the Amorites, the Perizites, the Hivites,
and Jebusites, to a land flowing with goats’ milk and date- and fig-honey.” As
above,® God did not mention the Girgashites here because their territory was not
distinguished as “flowing with milk and honey.”

“They will heed your voice, because it has been passed down to them from
their forebearers that their redemption will be announced to them with the words
‘I have indeed remembered you.” Jacob said, ‘God will indeed remember you,”'*
and Joseph said, ‘God will indeed remember you.”'® You and the elders of Israel
shall then go to the king of Egypt and say to him, “Gop, the God of the He-
brews, appeared to us. So allow us now to make a three-day journey into the
wilderness so that we may sacrifice to Gop, our God.’

But I know that the king of Egypt will not allow you to go until I exercise My
strong hand and perform miracles.

So I will stretch forth My hand and strike Egypt with all My wondrous
deeds that I will perform in its midst, and then he will send you out. It is not
because of his own might that he will refuse to let you go, because as soon as I
perform the miracles I intend to, he will perforce let you go.

I will make this people favorable in the eyes of the Egyptians, so that when
you leave, you will not go empty-handed.

Every woman shall request objects of silver and gold, and —most impor-
tantly for the journey, both for protection from the elements and because it wears
out quickly on a journey’®?— clothing, from her neighbor and from the woman
in whose house she lodges. You shall place these on your sons and on your
daughters, and you will thus empty out Egypt. In this way, I will fulfill My
promise to Abraham: ‘and afterwards they will go out with great wealth.”'*”

& CHASIDIC INSIGHTS 3

From the affliction of Egypt...to a land flowing = When, however, we can serve God out of boundless

with milk and honey: Allegorically, milk and honey
indicate pleasure and delight in a person’s relation-
ship with God.

When we are afflicted or confined, our frustration
prevents us from functioning at full capacity; when
we enjoy full freedom of expression, we put to use
the full gamut of our abilities. Similarly, when we
are in spiritual “exile,” i.e., deprived of the full use
of our expressive capacities in our relationship with
God (either by outside forces or by our own devotion
to materialism), we have to fall back on simple faith
and self-discipline to continue fulfilling our Divine
mission. We may indeed accomplish things, and even
reveal our innermost devotion to God in the course of
doing so. But the scope of our relationship will remain
limited and stunted.

love for Him, “a love of delights,”'®® we can access our
full complement of abilities, blending and developing
them to express the Divine within us. When our re-
lationship with God is thus allowed to blossom and
grow, it eventually summons the innermost longings
of our heart.

Thus, God describes the type of relationship (“land”)
He seeks to bring his people to as “good and ample”'%
and “flowing with milk and honey.”'¥

You will thus empty out Egypt: It was not in or-
der to punish the Egyptians for maltreating the Jews
that God allowed them to impoverish Egypt when
they left, for then it would not have been necessary for
the Egyptians to esteem the Jews as they “lent” them
their possessions. (The Jews could have simply taken
what they needed, say, during the three days of dark-

181. 3:8. 182. Genesis 50:24; see Shemot Rabbah 5:16. 183. Genesis 50:25. 183a. Shemot Rabbah 3:11; Bereishit Rabbah 60:11. 184.
Genesis 15:14. 185. Song of Songs 7:7. 186. Above, verse 9. 187. Sefer HaMa’amarim 5686, pp. 246, 256.
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Moses knew that 210 years of exile had taken their
toll: the people had learned to take slavery as a
given and had sunk to an extremely low level of Di-
vine consciousness (and even practiced idolatry). He
therefore assumed that even though they did believe
that God would one day redeem them, it would be
hard for them to really believe that it was about to
happen. He therefore asked God for an additional,
concrete sign.'”

What is that in your hand: God hinted to Mo-
ses that he deserved to be hit with the staff he held
even though, as we said, he did not intend to speak
disparagingly of them, and certainly did not do so in
their presence.

The Torah does not speak disparagingly of anyone un-
less there is a reason to do so.'* It points out Moses’
error in order to teach us how severe an offense it is to
speak disparagingly of the Jewish people and how it
is possible to make amends for doing so.

If this was true in Moses’ time, it is certainly true now-
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adays. When the Torah was given, the Jewish people
became “a treasured people,”'”> “a kingdom of priests
and a holy nation.”' Since then, the Jewish people
have sanctified God’s name countless times and have
been purified by their exiles. Therefore, if a Jew is
lacking in his observance of the Torah, it cannot be be-
cause there is anything wrong with him; it can only be
because his evil inclination has temporarily gotten the
better of him or because he was not raised in an envi-
ronment that fostered a positive regard for religion.
For all these reasons, all Jews are of inestimable worth
and it is altogether out of order to speak disparagingly
of any of them."”

And grasp its tail: God here showed Moses how to
rectify the sin of slander. The tail, the hindmost part
of the animal, indicates lowliness and humility. By
humbling our ego, we eliminate the haughtiness that
makes us see others’ faults. Cleansed of its negativ-
ity, the staff turned back into a staff, and in fact be-
came “the staff of God”'”® that Moses used later to
perform miracles.'”

193. Sefer HaSichot 5751, vol. 1, pp. 247, 250-251. 194. Bava Batra 123a; see also Pesachim 3a. 195. Below, 19:5. 196. Below, 19:6.
197. Sefer HaSichot 5751, vol. 1, pp. 250-251. 198. Below, 4:17, 20. 199. Sefer HaSichot 5751, vol. 1, pp. 250-251.
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Exodus 4:1-5 SHEMOT

Moses replied, saying, “But they will not believe me nor listen to my voice,
for they will say, ‘Gop did not appear to you.””

Moses had a staff made out of sapphire'® in his hand. Gop said to him, “What
is that in your hand? You deserve to be hit with that which is in your hand™ be-
cause you spoke disparagingly against the people.” Moses answered, “A staff.”

God said, “Throw it on the ground.” Moses threw it on the ground and it
turned into a snake, and Moses fled from it. God turned it into a snake in order
to show Moses that he had slandered the Jewish people, just as the primordial
snake had spoken ill of God, calling Him jealous.'

Gop said to Moses, “Reach out and grasp its tail.” When he reached out and
took hold of the snake, it turned into a staff in his hand.

God said: “This is so that they will believe that Gop —the God of their forefa-
thers, the God of Abraham, the God of Isaac, and the God of Jacob—appeared
to you.”

& CHASIDIC INSIGHTS 3

ness.) Rather, in order to fulfill His promise to Abra-
ham, God had to make sure the Jews would feel that
they were receiving their just reward, their “salary”
for having worked so long and hard for Egypt. They
therefore had to receive their pay with their former
oppressors’ full consent and goodwill.

Allegorically, the “great wealth” the Jews took with
them when they left Egypt was the power of holiness
that the Egyptians had misused and thereby embed-
ded within depraved Egyptian civilization."! In this
context, this verse may be read:

Every woman: i.e., every Jew (God’s mate), during the
course of his or her stay on earth—

shall ‘borrow’ objects of silver and gold: is intended to
accrue higher levels of love (silver) and fear (gold)
of God—

as well as clothing: and express these in thought, word,
and deed (the garments of the soul)—

from her neighbor: by extracting the holiness both from
those aspects of reality with which he or she comes
into occasional contact—

and from the woman in whose house she lodges: as well as
from those parts of the world with which he or she
comes in constant contact.

Just as taking physical treasures with them did not
serve to punish the Egyptians but rather to reward the

Jews for their labor, taking the spiritual treasures with
them was not merely in order to liberate these trea-
sures but mainly in order to bring the Jews themselves
to a higher level of Divine consciousness.

Similarly, although every Jewish soul descends into
this world (its existential exile) in order to elevate the
sparks of holiness it contacts here and thereby make
this world a home for God, God’s main intent is that
the soul itself become more of a home for God—i.e.,
be brought to a higher level of Divine consciousness—
through its efforts.

If we are cognizant of this, we will not be content
with fulfilling our Divine mission in this world with
no more inspiration than the obedience of a devoted
servant. Rather, we will approach our task with the
enthusiasm that comes with full awareness of its pur-
pose: that we—together with the part of the world we
can influence—achieve a higher consciousness of God
through our efforts. Moreover, if we go further and
truly internalize this perspective, we will adopt God’s
purpose as our own, and thereby fulfill our mission
with consummate enthusiasm and mindfulness.'*?

But they will not believe me: But God had told
Moses explicitly that the people would hearken to him
because he was going to give them a sign—the expres-
sion Joseph had told them would announce their re-
demption! Why did Moses not believe God and ask
for an additional sign to give the people?

188. Rashi on 17:6, below. 189. The words for “What is that?” are combined into one word, which can be read, “from that.”
190. See commentary to Genesis 3:5. 191. Likutei Torah (Arizal), Teitzei; Torah Or 56d, 60c; Likutei Sichot, vol. 3, pp. 823 ff.

192. Likutei Sichot, vol. 21, pp. 15 ff, vol. 3, p. 826.
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humble, and therefore preoccupied with absorbing
the lessons of life he felt he so sorely needed to learn,
he assumed he would not be able to convey anything
to others. His internal focus had adversely affected his
ability to speak.?”

Although Moses initially suffered from a speech im-

& CHASIDIC INSIGHTS 3

pediment, we see that as he grew into the role of the
leader, he developed into the most eloquent of speak-
ers. This is because the very cause of his speech im-
pediment—his intense absorption in his own search
for God and concomitant self-refinement—brought
him to the selfless devotion to God and His people
that drove him to speak when the time came.?®

205. Sidur im Dach 110a. 206. Likutei Diburim 738a; Sefer HaSichot 5691, p. 248.
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Exodus 4:6-10 SHEMOT

Gop gave Moses a further sign, and said to him, “Put your hand in your bo-
som,” so he put his hand in his bosom. When he withdrew it, his hand became
afflicted with tzara’at, a disease that affects people guilty of slander,® white
as snow.

God said, “Put your hand back in your bosom,” so he put his hand back in
his bosom. When he withdrew it from his bosom, it had already resumed the
appearance of his skin—unlike the first time, when it became diseased only after
he withdrew it from his bosom. God here showed Moses that His goodness is
swifter than His punishment, and that the redemption from Egypt would pro-
ceed more quickly than the enslavement had.

God said: “If they do not believe you, and will not heed the first miraculous
sign—i.e.,, how your staff became a snake—then they will believe the second
sign—i.e.,, how you were punished for slandering them, for they have seen (in
incidences involving Pharaoh®” and Avimelech®”) how those who seek to harm
them are punished with diseases.

And if they do not believe even these two signs, and still do not heed your
voice, then you shall take some water from the Nile and pour it on the dry
ground. The water that you take from the Nile will turn into blood when it is
poured on the dry ground.”

God tried to convince Moses for a full week to agree to take the people out
of Egypt, but Moses was reluctant to assume any position greater than his el-
der brother Aaron. Moses said to Gop: “I beg You, O God, I am not a man of
words —not from yesterday, nor from the day before, nor from the first time You
spoke to Your servant a week ago, for I stammer and am not swift of tongue.”

¥ CHASIDIC INSIGHTS 3

For I stammer: Moses was exceedingly humble, unfolds. Here, we see that he was so humble that he
as will be amply demonstrated as the story of his life ~ viewed his own humility as a fault. Because he was

& INNER DIMENSIONS «6

[10] For I stammer: Moses’ soul originated in the  the purpose of redemption, teaching the Torah to
world of Tohu,”® which is characterized by Divine  the people.

consciousness that is too overwhelming to be ar- 5,4 therefore told Moses, “Who gives a man a

ticulated (i.e, “light” that is too powerful to be v Is it not I. God?” In other words, God

expressed in “vessels”). He understood that he 4,14 him that inasmuch as He Himself created the

would not be able to articulate any Divine revela- worlds of Tohu and Tikun (the world in which the
t?on he would. experience, and therefo.re was.un- “yvessels” are strong enough to contain the “light”),
fit to Con.unum.cate .GOd ) IonIEERE S, Thls handlc‘ap He can override their mutual exclusivity and allow
would disqualify him from leadership both with ¢, 00ne like Moses, despite his transcendental

regard to the redemption itself, which would re- consciousness, to articulate himself in the context
quire him to address Pharaoh, and with regard to ¢ Tig;s,.204

200. As seen in Numbrs 12:1-15; see Overview to parashat Tazria. 201. Genesis 12:10-20. 202. Genesis 20. 203. Above, on 2:6.
204. Torah Or 51b-52¢; Sefer HaSichot 5752, vol. 1, pp. 285 ff.
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Divine assistance, and someone who agrees to be a
leader limits the power at his disposal to his own, lim-
ited potentials. By first sincerely refusing to lead, the
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future leader articulates his awareness that in order to
lead successfully he must rely on God’s infinite pow-
ers.!

& INNER DIMENSIONS 6

[13] Send whom You will send: Once God prom-
ised Moses that he would be able to articulate him-
self in the context of Tikun, Moses began to think in
terms of doing this. But he was immediately struck
by the fact that the sefirot of Tikun function harmo-
niously together, which is not the case in the world
of Tohu. Seeing this, Moses felt humbled before the
rest of his generation, whose souls descended from
the world of Tikun. He felt unworthy of being their
leader, and again declined.

214. Sidur im Dach, 20d-21a. 215. Torah Or 52b.

Although Moses was correct about the advan-
tage of Tikun over Tohu, he lost sight of the fact
that the reason why the sefirot of Tohu do not in-
teract is because their “light” is so intense. It was
specifically because he embodied the unbounded
Divine consciousness of the world of Tohu that he
was uniquely suited for the role God called him to
fulfill. Redemption is dependent on expressing the
consciousness (“light”) of Tohu in the context (“ves-
sels”) of Tikun.*
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Exodus 4:11-15 SHEMOT

Gopb said to him, “Who gives a man a mouth, as I gave you when I enabled
you to defend yourself when you were being tried for killing the Egyptian? Who
makes him dumb, as I made Pharaoh so he could not sentence you? or deaf, as I
made his ministers so they could not hear his orders against you? or sighted, or
blind, as I made the executioners when you fled? Is it not I, Gop?

Now go, and I will be with you as you speak and instruct you what to say.”

Hearing this, Moses had to articulate his hesitation explicitly. He said, “I beg
you, O God! Please send Aaron, whom You usually send! He is older than I and
is already a prophet. Besides, since I am not destined to bring them into the land
of Israel, and I will therefore not be their ultimate redeemer, what is the purpose
in sending me?”

Gop displayed indignation toward Moses, and said: “Is not Aaron, your
brother, the one whom I had intended to make the Levite, making you the priest?
Because of your obstinacy in assuming leadership, I will eventually make him the
priest and you the Levite.”” In any case, I know that he can certainly speak! He
prophesied to the people when you were in Midian.*®® As for your concern about
assuming a position making you greater than him, indeed, he will be setting out
to meet you when you set out on your journey to Egypt, and when he sees you,
he will not be upset that I chose you to be the redeemer and not him; on the con-
trary, his heart will be glad.

You shall speak to him and put the words in his mouth. I will then be with
your mouth and his mouth, and I will instruct you what to do.

¥ CHASIDIC INSIGHTS 3

Whom You will send: According to our sages, Mo-
ses was suggesting that God send the Messiah.?” Why,
he asked, doesn’t God send someone who will finish
the job?

Moses understood that God knew that he could not
be the ultimate redeemer, yet nonetheless wished to
send him. His complaint, then, took this into account
and was justified.

Our sages therefore teach us that, at least allegorically,
God acquiesced: Moses would be both the redeemer
from Egypt and the final redeemer.?* Although Moses
and the Messiah are two separate people, they share
each other’s traits. Moses, primarily a teacher, hereaf-
ter evinced kingship. The Messiah, primarily a king,
will also be a teacher.

Normally, these two traits call upon different psy-
chological qualities. In order for someone to teach, he
must be aware of his superiority over his students. In
order for someone to rule—properly, that is—he must
make himself a selfless, transparent conduit of the Di-
vine power invested in him. Moses asked God to fuse
these two traits into one.

Similarly, every Jew is God’s emissary to redeem his
portion of the world, and therefore possesses a spark
of both Moses?'! and the Messiah.? In order to fulfill
his mission, he must evince both the teacher’s initia-
tive and creativity and the king’s selfless devotion to
his mission.??

By refusing the mantle of leadership, Moses demon-
strated that he was worthy of it. Leadership requires

207. Moses retained the status of priest until Aaron and his sons were initiated into this office, on the 1 of Nisan, 2449 (Likutei
Sichot, vol. 6, p. 175, note 28). 208. Above, on 2:25. 209. Pesikta Zotarta on this verse. 210. Shemot Rabbah 2:4, 6; Zohar 1:253a;
Sha’ar HaPesukim, Vayechi; Torah Or 75b. 211. Tanya, ch. 42 (59a). 212. Me’or Einaim, Pinchas. 213. Sefer HaSichot 5752, vol. 1, pp.
97-98, 107-109.
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Moses, and the Messiah used the donkey thus reflects
the three stages in our elevation and purification of
the material world.

In Abraham’s time, before the giving of the Torah, ma-
teriality could at best be controlled and tamed so as
not to interfere with the pursuit of holiness.?”> Mate-
rial things or pursuits could be harnessed temporar-
ily for holy purposes, but could not themselves become
holy. Abraham therefore only put his wood and knife
on the donkey, indicating that materiality at that point
could only be used as an instrument for holiness.

In Moses’ time, after the purification process of the ex-
ile and as the Torah was about to be given, it became
possible to sanctify materiality by imbuing it with
Divine consciousness. Thus, although Moses himself
could not yet ride the donkey, he could put his wife
and children on it. As we have seen before, the “femi-
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nine” side of our personality is our drive to reveal Di-
vinity in the physical world and, in this context, our
“progeny” is the heightened Divine consciousness we
propagate by revealing Divinity. With the giving of
the Torah, it became possible for Divinity to transform
materiality from an obstacle into a vehicle for Divine
purposes.

In the messianic era, materiality will be consummate-
ly refined. Fully stripped of its negative context, it will
be able to propel the soul beyond its innate capacities
of awareness into consummate consciousness of God'’s
essence.”?® Even our “masculine” sides, our drive for
abstract holiness, will be able to “ride the donkey,” to
be fulfilled through material things.

Analogously, these three stages exist in every indi-
vidual’s personal spiritual development, particularly
vis-a-vis his ability to elevate and refine materiality. In

225. In fact, we are taught that Abraham was the first person to harness a donkey (Tzeror HaMor on Genesis 22:3). 226. This
is because materiality, i.e., the erroneous presumption of possessing self-sustaining existence, can be derived only from God'’s
essence, the true reality of self-sustaining existence. (In contrast, spirituality, i.e., the awareness of being dependent on God'’s
reality, does not derive directly from God’s essence but rather from His revelation.)
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Exodus 4:16-20 SHEMOT

He will speak to the people for you. He will thus serve as your mouth, which
you insist is not capable of speaking clearly, and you will be his mentor. You will
not have to speak directly to the people at all.

And in your hand you shall take this staff, with which you will perform the
miraculous signs.”

Moses Sets Out for Egypt

Having accepted God’s mission, Moses left and returned to
Midian, to his father-in-law Jether—i.e., Jethro.?’* Moses was proud of his father-
in-law and assumed God chose him for his mission in his father-in-law’s merit.*"”
He respectfully asked Jethro’s permission to go,*"® and said to him, “I would like
to leave and return to my brethren in Egypt, to see if they are still alive.” Jethro
said to Moses, “Go in peace.”

Moses was still afraid that Dathan and Aviram would try to thwart his mission,
so Gop said to Moses in Midian, “You can go back to Egypt without worry, for
all the men who seek your life, i.e., Dathan and Aviram, have lost their fortunes
and therefore all their social status and clout, so it is as if they have died.”

Moses took his wife and sons and mounted them on the same donkey*"”
that Abraham saddled when he took Isaac to be bound* and on whom the Mes-
siah will ride when he is revealed.”! And he prepared to go back to the land of
Egypt; and Moses took the staff of God in his hand. Having been used for God’s
miracles, Moses’ staff now became “the staff of God.”

& CHASIDIC INSIGHTS 3

The donkey: The Torah takes the trouble to tell us
that Moses took his family back to Egypt on this mi-
raculous donkey because this is how God answered
Moses’ request that He send someone else to redeem
Israel. As we saw above, Moses had two reasons to de-
mur: (1) he hesitated to rise to a higher position than
his elder brother, and (2) he knew that, in any case, he
would not bring the people to their final redemption,
and therefore thought that the exercise was fruitless.

To answer these complaints, God had Moses ride the
donkey that Abraham had readily saddled to fulfill
His command, indicating to him that he, too, should
fulfill God’s command without hesitation. The fact
that this donkey was also the one that the Messiah
will ride indicated that Moses should regard the re-
demption from Egypt not as a failed attempt to reach
the ultimate redemption but as a necessary phase in
it. Furthermore, by emphasizing that the Messiah will
be revealed riding specifically on a lowly donkey, God
was telling Moses that his humility (in wishing to de-

fer to Aaron) was in fact his prime qualification for the
role of redeemer.??

Allegorically, the donkey alludes to the material
world, for the word for “donkey” (chamor) shares the
same root as “materiality” (chomer).”” Just as a don-
key enables a person to travel much farther and carry
more than he could by himself, the material world en-
ables the soul to accomplish much more than it could
without it. Nonetheless, the a priori nature of the ma-
terial world is to obstruct Divine consciousness and,
therefore, great care must be taken in how we become
involved with it.

With regard to Abraham, the Torah only tells us that
he saddled the donkey, implying that neither he, nor
Isaac, nor those accompanying them actually rode on
the donkey.”* In contrast, although Moses did not ride
the donkey himself, he had his wife and children ride
it. Finally, we are told that the Messiah will ride the
donkey himself. The progression in how Abraham,

216. Rashi here and on 18:1. 217. Rashi on 18:1. 218. Above, 2:21. 219. Le., not just a donkey but the donkey. 220. Genesis 22:3.
221. Zechariah 9:9. 222. Likutei Sichot, vol. 31, pp. 15-19. 223. Gur Aryeh on this verse; Gevurot Hashem 29, etc. 224. See on Genesis

22:3.
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Moses took the staff of God in his hand: Even though,
as we see throughout the story, Moses gave Pharaoh
the honor due him as a king and spoke respectfully to
him, he made no compromises in his demands con-
cerning the people’s spiritual and physical needs. He
spoke with “the staff of God in his hand,” with true
Jewish authority and determination.

The lesson for us here is that whenever we are con-
fronted with an “Egyptian king,” someone who seeks
to impose upon us elements of a lifestyle that are an-
tithetical to Jewish values—even if this is done solici-
tously or innocently —we must recognize the inherent
danger in succumbing to such pressure. In the end,

& CHASIDIC INSIGHTS 3

this Pharaoh will tell us to drown ourselves (or our
children) in material culture. We must therefore re-
spectfully but resolutely insist on living according to
the Torah'’s values.??

My preeminent son: By referring to the Jewish
people as His son, God implied that (a) He would be
angry with anyone who harms them, the same as a
father would be angry with anyone who harms his
child,*® and (b) the love between Him and them is as
essential as that between a father and a son. No matter
how depraved the people may have become, God’s
love for them always remains intact. And conversely,
every Jew feels as close as son or daughter to God; this

231. Likutei Sichot, vol. 31, pp. 19 ff; vol. 1, pp. 70-73. 232. Likutei Sichot, vol. 16, pp. 11-12. 233. Sefer HaMa'amarim 5701, p. 82;

Sefer HaMa’amarim 5684, p. 236.
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Exodus 4:21-24 SHEMOT

Gop said to Moses, “When you go back to Egypt, be aware of all the won-
drous powers that I will have placed in your hand when you stand before Pha-
raoh, and do not hesitate to use them before Pharaoh. However, I know that
because he will refuse to listen to Me, I shall harden his heart?”” and he will not
allow the people to leave.

You shall then say to Pharaoh, “Thus has Gop said: “Of all My children, the
nations of the earth, Israel is My preeminent son, whom I have chosen to fulfill
My mission. Furthermore, in the lineage of the patriarchs of My chosen nation,
their progenitor Israel, although born after Esau, purchased the birthright from
him and is therefore the firstborn son in this respect, as well.”

I am therefore telling you in God’s Name: “Send forth My son so that he may
serve Me. Yet I know that you will refuse to let him leave, so know now that in
order to secure Israel’s release from your country, I will kill your firstborn son,
and you have no defense against My threat.”””

So Moses prepared to go. But Zipporah had just given birth to their second
son, Eliezer. Moses knew that if he circumcised his son before they left, they
would have to wait to set out until the baby healed. However, since God had not
waited for this but had told him to go, he understood that he should not delay
following God’s command, and postponed the circumcision so he could set out
immediately. When they were at their lodgings on the way, closer to their des-
tination and the danger to the infant was not so great, Moses could have safely
circumcised him. But instead of circumcising him immediately, he arranged their
lodgings first. Although this was a slight oversight, it indicated that Moses had
not absorbed the full gravity of obeying God’s will and was therefore unfit to
serve as the people’s leader and example. Gop therefore confronted Moses and
sought to put him to death, because he had abrogated his mission in life and thus
forfeited his right to live.

& CHASIDIC INSIGHTS 3

the early stages of our spiritual development, we need
to subdue our inborn material orientation, preventing
it from acting as an obstacle to our holier pursuits. As
we mature, the Divine consciousness generated by the
Torah we study and the commandments we perform
begins to permeate our materiality. We can begin to
use materiality for holy purposes (for example, we
can eat, sleep, earn a living, etc., with the intention
to thereby have the means to study the Torah and
perform the commandments). In this way, we fulfill
the sages’ instruction that “all your deeds should be
done for the sake of heaven.”?* Finally, as we refine
our materiality, our material experiences themselves
are transformed into vehicles for experiencing Divin-

ity. In this way, we fulfill the verse,” “Know Him in
all your ways.”

In fact, the prophets use fwo images to describe the
advent of the Messiah. In one, he is “poor, riding on
a donkey”; in the other, he comes “with the clouds of
heaven.”?” We may reconcile these images by apply-
ing them to the two facets of the Divine revelation that
will accompany the messianic Redemption. Using
materiality “for the sake of heaven” will reveal “the
clouds of heaven,” the innate spirituality within cre-
ation. Knowing God “in all your ways” will reveal the
Divinity that is “riding on the donkey,” the transcen-
dent consciousness of God’s essence.!

227. See below, 7:3. 228. Avot 2:12; see Mishneh Torah, Dei’ot 3:3. 229. Proverbs 3:6; see Mishneh Torah, loc cit. 230. Daniel 7:13.
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feeling may sometimes fall dormant, but it can always
be awakened.”®

Sometimes, God expresses His love for His people by
calling them His “little son.” This is because a parent’s
love for his infant child is pure. It is not obscured by
any appreciation the parent may have for his child’s
acquired qualities or achievements. It is an expression
of their essential connection, the parent loving the
child simply because it is his child.

Here, however, God expresses His love for His people
by calling them His “eminent” child, indicating His
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appreciation for their accomplishments. This is be-
cause ideally, our achievements should enhance our
consciousness of our essential connection to God, not
obscure it. We should strive to mature intellectually,
emotionally, and behaviorally because of our simple,
filial devotion to God’s will. In this way, we demon-
strate our desire to permeate all aspects of our lives
with this devotion. By retaining this essential, child-
like bond with God even while exercising our own
prowess, God’s pure parental love for us will remain
undiluted —and even be enhanced—by our accom-
plishments.?

238. Tanya, chapter 2; Sefer HaMa’amarim 5689, p. 112. 239. Likutei Sichot, vol. 21, pp. 20-26.
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Exodus 4:25-5:1 SHEMOT

He sent an angel in the form of a snake, and this angel swallowed him from his
head to his thigh, spit him out, and then swallowed him again from his feet to his
thigh. Witnessing this, Zipporah understood why God'’s angel was about to kill
her husband. So Zipporah quickly took a sharp stone and cut off her son’s fore-
skin herself and threw it down at Moses’ feet. She said to the baby: “You almost
caused my bridegroom’s bloodshed!”

Seeing Zipporah’s alacrity, God was assured that her positive influence would
correct Moses’ negligent attitude. The angel then released Moses, and Zipporah
said, “My bridegroom’s bloodshed was almost occasioned by circumcision.”

Gop said to Aaron in Egypt, “Go into the desert to meet Moses.” He went
and met him at the Mountain of God, i.e., Mount Sinai, where God had revealed
Himself to Moses, and kissed him.

Moses related to Aaron all the words of Gop, who had dispatched him, as
well as all the miraculous signs about which He had instructed him. When
Aaron saw Moses” wife and children, he said, “We are troubled that our people
are in Egypt, and you want to add to their ranks?” Moses concurred, and sent his
wife and children back to Midian.>**

So Moses and Aaron went together to Egypt, and they assembled all the el-
ders of the Israelites. Inasmuch as the tribe of Levi was not enslaved, Moses and
Aaron could come and go as they pleased.”

Aaron related all the words that Gop had told Moses, and performed the
miraculous signs before the people.

Throughout the long years of exile, the people had held fast to their belief that
God would one day redeem them. But as the slavery had worsened and time wore
on, certain elements of the people had become skeptical and even begun to chide
and mock those who still believed. The combination of suffering and scoffing had
made the majority almost despair of ever being redeemed. But when Moses and
Aaron announced the imminent redemption, the people believed, and when
they heard that Gop had taken note of the Israelites and that He had observed
their misery, they bowed down and prostrated themselves in thanks.>*

Moses Meets Pharaoh

Although the elders were meant to go with Moses and Aaron
to Pharaoh,” they slipped away one by one, so that in the end, only Moses and
Aaron later went to Pharaoh and said, “This is what Gop, the God of Israel, has
said: “‘Send forth My people, so that they may celebrate a festival for Me in the
wilderness.””

234. Rashi on 18:2, below. 235. See above, 1:10. Rashi on 5:4, below. 236. Sefer HaMa'amarim 5705, pp. 174-175. 237. See above, 3:18.
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Moses, Aaron, and the rest of the Levites assuredly
had their own domestic affairs to attend to, as Pha-
raoh correctly assumed. Pharaoh erred only in assum-
ing that the Levites considered these to be a “chore”
and were therefore looking for some escape. In truth,
the Levites took care of their private affairs willingly
and capably.

The lesson here is that even someone who, like a Lev-
ite, has dedicated his life to studying and disseminat-
ing the Torah, fulfilling its commandments, and en-
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couraging and enabling others to do likewise, should
not shirk his domestic responsibilities. If he is lax in
these, it probably means he is lax in his main work as
well. Rather, he must do his share of helping around
the house and, if he is a parent, educating his sons and
daughters. Let him take his example from Moses and
Aaron: although they took the time to run their house-
holds properly, this did not keep them from fulfilling
their mission to bring God’s word to Pharaoh.?*

Allegorically, there is a Pharaoh within each of us:

& A CLOSER LOOK =6

[3] Let us therefore make a three-day journey:
Even though he intended for the Jews to leave
Egypt permanently, Moses asked Pharaoh’s per-
mission for just a three-day journey. He did this
in order to demonstrate Pharaoh’s cruelty: after
two hundred and ten years of slavery, he would
not agree to even three days of vacation. The cruel
plagues with which God would punish the Egyp-
tians were therefore not excessive, but rather a fit-
ting punishment for their own, excessive cruelty.
Even later, when Pharaoh agreed to let the Jews go,

he kept rescinding his permission. Only after the
last plague did he see that there was truly no alter-
native but to let them go.

Furthermore, Moses did not technically lie, since
he never said that the people would return after
three days. The implication was that after three
days, he and his people would decide whether
or not they would return. This explains why the
Egyptians saw the Jews take all their possessions
with them for this supposedly three-day excursion
and did not question them about it.**®

245. Sichot Kodesh 5740, pp. 792-793. 246. Likutei Sichot, vol. 6, p. 255.
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Exodus 5:2-4 SHEMOT

Pharaoh replied, “Who is Gop that I should heed His voice and let Israel go?
I do not recognize Gopb, nor will I let Israel leave.”

They said, “The God of the Hebrews has appeared to us. Let us therefore
make a three-day journey in the wilderness and we shall sacrifice to Gop, our
God, lest He strike us [i.e., you—they spoke euphemistically out of respect for
Pharaoh’s office—] with a plague or the sword.”

The king of Egypt said to them, “Moses and Aaron, why are you distracting
the people from their daily work? I don’t believe that God revealed Himself to
you and told you to take them on vacation. And anyway, they don't need a vaca-
tion: I am not overburdening them with an excessive workload, for they accepted
this work upon themselves willingly and have gotten used to it! No, I think you've
come here with these stories because you're lazy and trying to avoid your own
personal obligations. And the same probably applies to your whole tribe: you all
want to avoid running your home affairs, so you came up with this idea of taking
the people into the desert to offer sacrifices. Well, I advise you to stop being lazy
and get back to your own chores!”**

& CHASIDIC INSIGHTS 3

I do not recognize Gop: As we mentioned previ-
ously, the Divine Name Havayah (translated here as
“Gop,” with small capitals) refers to the transcendent
aspects of God, to God as He exists outside the context
of creation. In contrast, the Name Elokim (translated
here as “God,” with lower case letters) refers to the
immanent aspects of God, that is, to God the Creator,
to the aspects of God that are discernable or can be
deduced by observing created reality.

Pharaoh did indeed believe in the immanent aspects
of God, but he knew nothing of God’s transcendent as-
pects. He knew that God created the world and estab-
lished certain rules as laws of nature, one of which is
that the strong should overpower and rule the weak.
Since the Egyptians were stronger than the Jews, Pha-
raoh felt that it was their God-given right to rule over
them. He could not accept the possibility that there
was an aspect of God that transcended nature, that
could override the laws of nature and declare that
the strong should release the weak from their rule,
even against their will, simply because this is the right
thing to do.?*!

Another way of viewing this is that Pharaoh was a de-
ist: he believed that God created the world but then
abandoned it to the forces of nature, which are hence-
forth immutable.?*?

God therefore sent Moses to perform miracles and
plagues before Pharaoh, to show him that God is not
limited by the laws of nature.?*

Get back to your own chores: Pharaoh was a wise
man. He realized that every nation needs its elite class
devoted to preserving its cultural identity and lore.
He therefore did not object to Moses and Aaron learn-
ing and even teaching the Torah to the other Jews. He
objected to their upsetting the status quo, by which
the Jews were enslaved both because the Egyptians
were more powerful than they were and because their
Divinely-ordained sentence of four hundred years of
slavery had not yet ended.

The essence of the Exodus, however, was to demon-
strate that the Jewish people are not bound by the
laws of nature, and therefore Moses and Aaron did
not accept Pharaoh’s reasoning.

The lesson for us here is that those who are fortunate
enough to be relatively free from the cultural enslave-
ment of materialistic society should never succumb to
complacency. As long as there are those “enslaved” to
materialism, we should not hesitate to defy the con-
ception that religion belongs to a clerical elite or only
to special occasions. We must seek to free everyone
from the bonds of material slavery and allow the To-

rah to permeate all aspects of life.**

240. Sichot Kodesh 5740, vol. 1, pp. 779-781, 788-791. 241. Sefer HaMa’amarim 5679, pp. 360 ff; Sefer HaMa’amarim 5688, pp.
68 ff; Likutei Sichot, vol. 1, pp. 239 ff. 242. Or HaTorah, Shemot, pp. 1985-1986. 243. Torah Or 50b; Sefer HaMa’amarim 5705,

p- 139. 244. Likutei Sichot, vol. 16, pp. 29-32.
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Exodus 5:5-12 SHEMOT

Pharaoh thought: “If the Levites are so lazy that they consider their daily chores
an oppressive burden, the same is probably true of the people as a whole.” Pha-
raoh continued, “The people of the land are now numerous, and you would
have them cease from their work, which they consider not just normal work
but hard labor! You want them to take a vacation for three whole days? This will
cause us a great loss in productivity!”

Pharaoh thought further: “If the people are so lazy and consider their daily
workload so burdensome, they are probably not working up to par. We have to
do something to make them work harder.” So,*” on that day, Pharaoh gave or-
ders to the people’s Egyptian taskmasters and Israelite foremen,** as follows:

“You shall no longer provide the people with straw for making bricks as you
did until now; let them go and gather their own straw.

However, you must impose upon them the same quota of bricks as they made
until now. Do not reduce it. For they are evidently lazy; that is why they are cry-
ing out and saying, ‘Let us go and sacrifice to our God!

Make the work heavier for the men and let them keep at it; then they will stop
talking vain words.”

The people’s Egyptian taskmasters and Israelite foremen went out and told
the people as follows, “This is what Pharaoh has said: ‘I will no longer give
you straw.

Therefore, you must quickly go and get your own straw wherever you can
find it, because nothing has been reduced from your usual daily workload —
your quota remains unchanged.”” They did not, however, tell them why Pharaoh
was no longer providing them with straw. Furthermore, they referred to the Is-
raelites’ tasks as their “(usual) workload” and not as their “(burdensome) labor”
since they wanted to give the impression that the demands they were now mak-
ing of them were not unusual or excessive.**

So the people spread out over the entire land of Egypt to gather stubble
for straw.

¥ CHASIDIC INSIGHTS 3

just as Pharaoh ruled the greatest civilization in his
time, the Torah exhorts every Jew to consider himself
the “ruler of the world,” i.e., to accept responsibil-
ity for the destiny of all reality.” In this context, we
must look at ourselves and ask, “Am I being lazy? Do
I consider my mission in this world my normal ‘work-
load” or ‘hard labor,” a ‘chore?”” Furthermore, we
must ensure that we fulfill our daily quota of accom-
plishment, relying neither on yesterday’s laurels nor

tomorrow’s opportunities.

How can we demand this of ourselves? When we avail
ourselves of the “Moses and Aarons” of the genera-
tion that take us out of Egypt, out of our personal limi-
tations. This is why the theme of the Exodus is incor-
porated in our daily prayers—to remind us daily that
yesterday’s accomplishments are today’s Egypt, and
we must always strive for greater accomplishments in
the realm of holiness from day to day.>

247. Sichot Kodesh 5740, vol. 1, pp. 791-792. 248. See above, on 1:11. 249. Sichot Kodesh 5740, vol. 1, pp. 791-792. 250. “Every
person should say, ‘the world was created for me’” (Sanhedrin 37a). 251. Sichot Kodesh 5740, p. 793.
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Exodus 5:13-22 SHEMOT

The Egyptian taskmasters pressured them and said, “You must complete
your daily quota of work, just as before, when straw was provided.”

But the Israelite foremen had pity on the people and did not urge them to meet
their quota, so, after a few days, the foremen from among the Israelites, whom
Pharaoh’s taskmasters had appointed over them, were flogged by the taskmas-
ters. The foremen were told by the taskmasters, “Why did you not complete
your former brick-making quota, neither yesterday nor today?”

The Israelites’ foremen came and cried out to Pharaoh, saying, “Why are you
doing this to us, your servants?

Your servants are not given any straw, yet the taskmasters tell us, “‘Make the
same number of bricks as before!” Your servants are being flogged unjustly, and
the sin is therefore not ours but your people’s!”

He retorted, “Lazy, that’s what you are, lazy! That’s why you are saying, ‘Let
us go and sacrifice to Gop.’

Now go and get to work! You will not be given any straw, but you must de-
liver your quota of bricks!” The Egyptians now began to enforce the Jew’s quota
of bricks so rigidly that if it was not fulfilled, they immured their children into
the walls.?

The Israelites’ foremen saw their fellow Israelites in the painful predicament
that resulted from the order they relayed: “You shall not reduce your daily quo-
ta of bricks.”

Dathan and Aviram encountered Moses and Aaron standing before them as
they were leaving Pharaoh’s presence.

They said to them, “May Gob reveal Himself to you and judge you, for you
have made us loathsome in the eyes of Pharaoh and his servants, providing
them with a sword with which to kill us! Leave us alone and let us serve the
Egyptians!”*?

Moses Complains; God Rebukes

Moses returned to Gop and said, “O God, why have You mistreated
this people? Things have gotten so bad that the Egyptians are immuring the Is-
raelites’ children in the buildings if they do not meet their daily quota of bricks!
And why have You sent me?

& CHASIDIC INSIGHTS 3

Why have you mistreated this people? Although emotions—love, fear, mercy, etc.—can be guided by
the forefathers suffered, they never questioned God’s  the intellect, they can also override it if they are strong
justice. Moses, however, did. This is because the fore-  enough. When one person loves another strongly, he
fathers mainly related to God emotionally, while Mo-  can remain devoted to him even when doing so be-
ses related to God more intellectually. Although the comes illogical. Similarly, when we are emotionally

252. Sanhedrin 111a; Tana d'vei Eliahu 7; Sefer HaYashar. 253. Rashi on 14:12, below.
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caring shepherd, concerned for every one in his flock.
This trait enabled him to devote himself to teaching
the Torah to the people, to help each individual reach
the highest level of Divine consciousness he or she
could.

This is why Moses addressed God as though he was
indeed questioning His justice —even though in truth,
he wasn't. By phrasing his question this way, Moses
undertook to solidify the faith of even those Jews
whose faith was so weak that they could question
God'’s justice.

As we shall see,*® in response to Moses’ question, to
his desire to understand God’s ways, God told him
that the purpose of the exile was to enable the people
to reach a higher level of Divine consciousness than
they could by relying solely on their inheritance from
the patriarchs.?!

Gop said to Moses: God’s response to His justice
being questioned was that Moses should have learned
from the example of Abraham. Although all the pa-
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triarchs had undergone tests of faith, the situations of
Abraham and Moses were particularly analogous in
that in both cases —

¢ God had promised something and then appeared to
renege on His promise. After promising Abraham
progeny through Isaac, He told him to slaughter
him; after promising Moses that He would redeem
the Jews, He sent him on a mission that only in-
tensified their suffering. In each case, the promise
raised the hopes of fulfillment; this made the pain
of disillusionment all the more intense.

¢ The future of the entire Jewish people was at
stake.

Therefore, Moses should have learned from Abra-
ham’s example in fhis case.

As stated above, Moses only appeared to question
God’s justice. The answer to Moses’ real question—his
plea to understand something of God’s justice so his
faith and the faith of the people could be internal-
ized—comes at the beginning of the next parashah.*

259. On 3:1, above. 260. Below, on 6:3. 261. Likutei Sichot, vol. 16, p. 51. 262. Likutei Sichot, vol. 16, p. 48.
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Exodus 5:23-6:1 SHEMOT

For since I went to Pharaoh to speak in Your name, he has made things worse
for this people, and still You have not delivered Your people!”

Gop said to Moses, “Are you questioning my justice? The children that are
being immured are only those who would have become consummately wicked
had they lived, and in this way I am purifying the people of their immoral ele-
ments and saving these children from future punishment. If you wish, you may
test Me in this: I will allow you to save one of them, and you will see what will
happen.” Moses went and saved a child named Micah, who in fact later played
a key role in the sin of the Golden Calf.** God continued: “Now, because you
questioned my justice, you will only see what I shall do to Pharaoh: that because
of My strong hand he will send them forth, and indeed, he will be so anxious
to send them forth that he will forcibly drive them out of his land even before
they have prepared properly for their journey and are ready to go.” But I will
not allow you to see Israel’s victory over the kings of Canaan. You should have
learned from Abraham: even though I promised him that he would father a na-
tion through Isaac, when I told him to slaughter Isaac he did not question Me,
even though My command seemed to contravene My promise.”>*

The Haftarah for parashat Shemot may be found on p. 301.

o
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bound to God, anomalies in His behavior toward us
do not challenge our faith in Him.

Thus, even though the forefathers used their intel-
lect to relate to God, their strong emotional ties with
Him made any incongruities in His behavior toward
them inconsequential. In contrast, although Moses
also had emotional ties with God, the preeminence of
his intellect made his people’s suffering an issue that
had to be resolved; until it was, he could not proceed
in his Divine mission or progress in his relationship
with God.

As we shall see, God’s reply to Moses” question was
that it was time for him to integrate the emotionalism
of the forefathers into his relationship with God.*”

On a deeper level, Moses was not casting any asper-
sions on God’s justice, but was seeking to intellectual-
ly understand it. It was the same when he asked God
what His Name is;*® he was not questioning God'’s
justice, just asking to understand it.

Together with the rest of the Jewish people, Moses
had inherited his faith in God from the patriarchs.
This inherited faith was indeed very strong, as seen

from the fact that it withstood hundreds of years of
exile and slavery. But in order to be redeemed from
Egypt and receive the Torah, the people had to reach
a still more profound level of faith. It was not enough
for their relationship with God to be a cultural inheri-
tance from their ancestors; they had to make it their
own. For only when a person internalizes his faith and
makes it his own can it permeate his whole being and
inform all aspects of his life.

Ironically, the way we transform our inherited faith
into our own possession is by questioning the faith be-
queathed to us by our cultural heritage. Not through
questioning out of doubt or for the sake of question-
ing, but in order to truly understand the underpin-
nings of this faith. If we neglect to do this and base
our religiosity solely on our inherited faith, we are
likely to eventually question this inherited faith out
of doubt.

Moses embodied the quest to internalize faith, and
this is what he sought to accomplish for the Jewish
people. As we saw above,” God selected Moses for
the task of redeeming the people and transmitting the
Torah to them because he had shown himself to be a

254. Below, 12:36 and 32:4; Rashi on Sanhedrin 101b. 255. See below, 12:31-33. 256. Likutei Sichot, vol. 16, pp. 47-50. 257. Likutei
Sichot, vol. 3, pp. 856-858. 258. Above, 3:13-15; see commentary ad loc.
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