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P arashat Vaeira encompasses the first seven of the ten plagues, the cataclysms 
God utilized to demonstrate to the Jews, the Egyptians, and the whole world 
that He is the sole master over creation and all its forces. In this context, the 

term Vaeira (“And I appeared”) is quite applicable to the content of the parashah: God 
“comes out of hiding,” as it were, and manifests His supernatural, miraculous power 
before all humanity.

However, let us recall that the opening words of this parashah are part of God’s answer 
to Moses’ incriminating question at the end of the previous parashah: “O God, why have 
You mistreated this people?” Although we have seen that, in the larger perspective, Mo-
ses did not question God’s justice with these words, their contextual meaning is that he 
did. In this context, the parashah’s opening words are God’s rebuke to Moses; God takes 
Moses to task for questioning His justice. This is certainly interesting, but it must also be 
relevant; the Torah would not have recorded an incident that apparently reflects so dis-
paragingly on Moses unless there was some lesson for us in it.

That lesson emerges when we consider the background of Moses’ question. Moses was 
raised in the home of Amram, the most illustrious Jew in his generation, the eldest son 
of Kehot, the son of Levi, whose tribe selflessly devoted itself to preserving the teachings 
and traditions the nation received from the patriarchs. Thus, Moses was certainly well-
schooled in his youth regarding the patriarchs and matriarchs and their devoted, unques-
tioning faith in God, which they retained even when that faith had been severely tested.

But he also knew that God is supposed to be kind and merciful, that the Jews are His 
chosen people, and that their unbearable suffering had exceeded any rational justifica-
tion. He therefore candidly cried out, screamed, and pleaded: “O God, why have You 
mistreated this people?!”

The fact that God immortalized this outcry by recording it in the Torah implies that 
Moses’ mistake was not complaining against God per se, but rather something else.

God tells Moses what that missing “something else” was by beginning His rebuke 
with the words: “I am God, and I appeared,” or literally, “and I was seen.” Of course, it is 
impossible to see God, for God has no physical form that can be captured by our sense of 
sight. But by couching His revelation in these terms, God is saying that it is possible to be 
as certain of His reality as we are certain about what we have seen with our own eyes.

Seeing something makes a deep impression on us; we trust the truth of what we see 
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Overview Of vaeira

implicitly. For this reason, someone who witnesses an incident that is later brought to 
court cannot serve as a judge for that case. His memory of what he saw renders him im-
pervious to the arguments of the litigants, which cannot sway his version of the events.1 
(In contrast, when we simply hear about something from someone else, a third party can 
contest the veracity of what we heard and even succeed in convincing us otherwise.)

Thus, God told Moses: “Of course you believe in Me. You have absorbed the teach-
ings of your family and do not doubt Me. But you must nurture your faith further, until 
it becomes so concrete that you virtually see Me in creation—that your are so sure of My 
reality that nothing can sway your conviction of it. Then, you will not be troubled by the 
contradiction between your faith and what your intellect tells you.”

Yes, God wants us to use our rational intellect to relate to the world and to Him, and 
when this intellect tells us that something seems amiss in the way God is running the 
world, we must not suppress the truth as we see it; we must shout at God: “Why have You 
mistreated this people?! Why do You allow us to suffer? Are we not your chosen people, 
your firstborn son? Where is your compassion? Where is your justice?!”

But at the same time, these questions cannot and must not assault in the slightest our 
absolute and unshakable faith in God’s reality and goodness. More to the point, they must 
not interfere in the slightest with our business of fulfilling all our obligations in terms of 
God’s will for us and our mission on earth. Our impassioned, anguished cry and the ac-
cusations we hurl at God must coexist with our enthusiastic alacrity in doing His will and 
our profound gratitude for the opportunity to perform it.

It is thus significant that this parashah, throughout which the Jewish people are im-
mersed in the depths of the Egyptian exile, is entitled Vaeira—“I was seen.” The lesson we 
are to take from it is that we must simultaneously stubbornly refuse to reconcile ourselves 
to remaining even one more minute in exile, while at the same time stubbornly refusing 
to let the fact that we are in exile—in the meantime—interfere with what we have to ac-
complish right now.

From where, then, are we to draw the power to believe in God so thoroughly that we 
virtually see Him, even in the darkest moments of exile? God answers this question in His 
following words: “I appeared to Abraham, Isaac, and Jacob.” The patriarchs possessed 
this unshakable faith, and as their progeny, we inherit it directly from them. According 
to the Torah’s laws of inheritance, the inheritor need not possess any particular or spe-
cial qualities in order to inherit. He inherits fully and completely just by virtue of being  
an inheritor.

Our implicit and infinite faith in God is our inheritance to claim. All we must do is nur-
ture it—“shepherd faith”2—and we, too, will virtually “see” God. This faith will enable 
us to live out the final moments of our exile yearning for and demanding its end while 
maximizing our use of the remaining time. In this merit, we will witness the fulfillment of 
God’s promise: “The glory of God will be revealed, and all flesh will see it together,”3 with 
the final Redemption ushered in by the Messiah.4

1. Rosh HaShanah 26a.  2. Psalms 37:3.  3. Isaiah 40:5.  4. Hitva’aduyot 5743, vol. 2, pp. 823-830.



וארא FIRST READING

 ONKELOS  יְהָֹוֽה:  אֲנִי֥  יו  אֵלָ֖ אמֶר  וַיֹּ֥ אֶל־מֹשֶׁ֑ה  ים  אֱלֹהִ֖ וַיְדַבֵּ֥ר   6:2 

י  שַׁדָּ֑ ל  בְּאֵ֣ ב  ל־יַעֲֽקֹ֖ וְאֶֽ ק  אֶל־יִצְחָ֥ אֶל־אַבְרָהָ֛ם  א  וָֽאֵרָ֗  3
ם:  עְתִּי לָהֶֽ י יְהָֹוה֔ לֹ֥א נוֹדַ֖ וּשְׁמִ֣

עַל  ט,  פָּ מִשְׁ אִתּוֹ  ר  בֵּ דִּ ה.  אֶל־מֹשֶׁ אֱלהִֹים  ר  וַיְדַבֵּ  2

ה"1:  הַזֶּ לָעָם  הֲרֵעֹתָה  "לָמָה  וְלוֹמַר:  ר  לְדַבֵּ ה  הִקְשָׁ שֶׁ

כִים  תְהַלְּ כָר טוֹב לַמִּ ם שָׂ לֵּ וַיֹּאמֶר אֵלָיו אֲנִי ה'. נֶאֱמָן לְשַׁ

י  רְתִּ בַּ דִּ בָרַי שֶׁ ם דְּ י אִם לְקַיֵּ יךָ, כִּ לַחְתִּ ם שְׁ לְפָנַי. וְלֹא לְחִנָּ

נִדְרָשׁ  הוּא  שֶׁ מָצִינוּ  ה  הַזֶּ שׁוֹן  וּבַלָּ הָרִאשׁוֹנִים.  לָאָבוֹת 

הוּא  שֶׁ כְּ רַע,  לְהִפָּ נֶאֱמָן   — ה'"  "אֲנִי  מְקוֹמוֹת:  ה  כַמָּ בְּ

אֲנִי  אֱלֹהֶיךָ,  ם  אֶת־שֵׁ לְתָּ  "וְחִלַּ גוֹן:  כְּ עֹנֶשׁ,  אֵצֶל  אָמוּר 

ם  מַרְתֶּ גוֹן : "וּשְׁ הוּא אָמוּר אֵצֶל קִיּוּם מִצְוֹת, כְּ ה'"2. וּכְשֶׁ

כָר:  שָׂ ן  לִתֵּ נֶאֱמָן   — ה'"3  אֲנִי  אֹתָם,  יתֶם  וַעֲשִׂ  מִצְוֹתַי 

הַבְטָחוֹת,  ים  הִבְטַחְתִּ י.  דָּ שַׁ אֵל  בְּ הָאָבוֹת:  וָאֵרָא. אֶל   3

י  מִי ה' לאֹ נוֹדַעְתִּ י": וּשְׁ דַּ י לָהֶם "אֲנִי אֵל שַׁ ן אָמַרְתִּ וּבְכֻלָּ

י" —  א "לֹא נוֹדַעְתִּ אן, אֶלָּ תִיב כָּ י״ אֵין כְּ לָהֶם. ״לֹא הוֹדַעְתִּ

מִי  עָלֶיהָ נִקְרָא שְׁ י, שֶׁ לִּ ת אֲמִתּוּת שֶׁ מִדַּ י לָהֶם בְּ רְתִּ לֹא נִכַּ

י:  מְתִּ ים וְלֹא קִיַּ הֲרֵי הִבְטַחְתִּ בָרַי, שֶׁ ת דְּ "ה'" — נֶאֱמָן לְאַמֵּ

לֵהּ  וַאֲמַר  ה  מֹשֶׁ עִם  יְיָ  יל  וּמַלִּ  6:2
לְאַבְרָהָם  לֵיתִי  וְאִתְגְּ  3 יְיָ:  אֲנָא 
מִי יְיָ  י וּשְׁ דָּ אֵל שַׁ לְיִצְחָק וּלְיַעֲקֹב בְּ

לָא אוֹדָעִית לְהוֹן: 

In this context, God’s answer to Moses was: “I had 
to subject them to the exile because I want them to 
rise to the level of Divine consciousness of the Name 
Havayah. In order for them to want this, I had to first 
show them what life is like without it.”11

Even though God created the world with the Name 
Havayah—as evidenced by the verse, “By the word of 
God the heavens were made”12—this Name was hid-
den within the Name Elokim, which is the only Name 
used in the account of creation. Similarly, although the 
Name Havayah was revealed to the patriarchs, it was 
still garbed in the Name Elokim. Overall, God revealed 
Himself in the patriarchal age as the God of nature.
Here, however, “God [Elokim] spoke to Moses and said 
to him: ‘I am God.’ ” The Name Elokim, so to speak, de-
clared openly that it, too, is really the Name Havayah. 
Nature “admitted” that there is no such thing as na-
ture, that the world does not run on “automatic pilot.” 
God Himself, as He transcends nature, is the sole force 
in reality; even what appears to be “nature” is simply 
His power choosing to manifest itself through nature.
In this sense, God’s purpose in giving the Torah was to 
bring us to the awareness that the Name Elokim is one 
with the Name Havayah.13

3 I appeared to Abraham, to Isaac, and to Jacob: God 
chides Moses: “Even though I did not fulfill My prom-
ises to the patriarchs, they did not complain. You, 
however, do complain.”
We explained above that Moses complained because 
his relationship with God was chiefly intellectual, 
whereas the patriarchs’ relationship with God was 
chiefly emotional. Here, God responds to Moses’ com-
plaint by saying that the redemption from Egypt will 
reveal God’s transcendence. This implies that the nat-
ural mutual exclusivity of intellect and emotions will 

be overridden, making it possible for someone who 
is predominantly intellectual—such as Moses—to in-
ternalize the advantages of emotionality, as well. This 
new reality will have two implications for Moses:

1. God’s behavior will no longer challenge Moses’ faith 
in Him, and therefore he will not question it. As we 
will see, this super-rational relationship with God is 
a fundamental aspect of the bond forged between 
God and the Jewish people through the Torah.

2. Moses will develop a greater appreciation for ap-
plying the insights and understanding gleaned from 
intellectual inquiry to the real world. The nature of 
intellectual inquiry is such that it absorbs us in what 
we are thinking about, removing us somewhat from 
reality. We become less sensitive to other people’s 
needs and less concerned with concretizing our 
ideals. By integrating the advantages of emotion-
ality, Moses will overcome this drawback of intel-
lectualism. Inasmuch as the purpose of the Torah 
is to bring Divine consciousness down to earth, this 
concern with the real world is also a fundamental 
aspect of the bond forged between God and the 
Jewish people through the Torah.

These lessons apply to us, as well. Those of us who 
are of a more intellectual bent must integrate the pa-
triarchs’ emotional surrender to God, taking care that 
our intellectualism not distract us from the needs of 
others or the exigencies of reality. On the other hand, 
those of us who are of a more emotional bent must try 
to emulate the intellectualism of Moses, setting aside 
daily time to study even the most abstract and seem-
ingly irrelevant aspects of the Torah.

Just as this inter-inclusion of intellect and emotion set 
the stage for the exodus from Egypt, so will it hasten 
the coming Redemption.14

 RASHI 

1. שמות ה, כב.  2. ויקרא יט, יב.  3. ויקרא כב, לא.

 CHASIDIC INSIGHTS 

11. Torah Or 50bc; Sefer HaMa’amarim 5655, pp. 18-26; Sefer HaMa’amarim 5712, pp. 150, 154; Ma’amarei Admor HaZaken, Parashiot, 
vol. 1, pp. 241 ff; Addenda to Ma’amarei Admor HaZaken, Parashiot (ed. 5749), pp. 26 ff.  12. Psalms 33:6.  13. Sefer HaMa’amarim 
5738, pp. 147-8; Sefer HaMa’amarim 5669, pp. 133 ff; Torah Or 56c.   14. Likutei Sichot, vol. 3, pp. 854-860.  
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God Rebukes Moses, continued
6:2 God rebuked1 Moses for having asked him “why have You mistreated this 
people?”2 by saying to him: “I am God; this is My proper Name, which indicates 
that I can be relied upon to reward those faithful to Me. 
3 Yet, I appeared to Abraham, Isaac, and Jacob only as El Shadai [“God Al-
mighty”], which is just an appellation indicating My omnipotence, when I prom-
ised them the Land of Israel.3 Since I did not fulfill these promises in their lifetimes, 
I was not manifest to them by My Name God, which indicates My trustworthi-
ness, even though they were aware of this Name. 

2 I am God: This statement is God’s preface to His an-
nouncement that He is about to redeem His people. It 
informs us that the reason He exiled us to Egypt was 
in order to bring us to the level of Divine conscious-
ness signified by the Name Havayah.
The Name Havayah connotes God’s trustworthiness 
because it indicates His transcendence, i.e., that He is 
not limited by the laws of the world He created. In 
order to make us fully aware of His transcendence, 
God had to put us in a context of seemingly inescap-
able limitation and then remove us from it. Egypt was 
the perfect venue for this demonstration—as we have 
seen, its very name means “limitation.”
Even though the forefathers reached sublime levels of 
Divine consciousness, they did not experience God’s 
absolute transcendence. God therefore contrasts His 
revelation to them with the revelation the Jewish peo-
ple are now ripe to experience by virtue of having en-
dured slavery to Egypt—that is, slavery to limitation.

This preface is thus God’s response to the complaint 
Moses had just voiced: “Why have you mistreated this 
people?” The exile and redemption from Egypt are a 
lesson in life that the Jewish people had to learn in or-
der to become God’s nation, and it is a lesson we must 
all internalize if we are ever to rise above the enervat-
ing routine and vacuity of mundane life. Our personal 
redemption is not complete until we have reached the 
transcendence implied by the Name Havayah, that is 
to say, until all that we are and do is permeated by 
consummate Divine consciousness that absorbs us to-
tally into His essence.2

On another level, the exile was necessary in order 
to make the people desire freedom. Specifically, their 
subjugation to the nature-worshipping Egyptians was 
necessary in order to make them desire the freedom 
from this limited consciousness that is available only 
through the Torah.

[2] I am God: On yet a deeper level, in order for 
a new level of Divinity to be revealed, the previ-
ous level of Divine revelation must be withdrawn; 
otherwise it will interfere with the new revelation. 
Therefore, before the revelation embodied in the 
Giving of the Torah could take place, the Godliness 
that permeated the world during the patriarchal 
age had to be withdrawn, and this withdrawal of 
Divine beneficence resulted in the Egyptian exile.
Furthermore, the greater the upcoming revelation, 
the greater must be the withdrawal of Divinity that 
precedes it. Because the Divine revelation that ac-
companied the Giving of the Torah was so great, the 
Egyptian exile had to last for a relatively long time.
By the same token, the present exile has lasted so 
long because the Divine revelations that are to ac-
company the messianic redemption will be greater 
than any the world has yet seen.5 

According to the Midrash,6 Moses said to God: 
“The generation of the dispersion deserved to be 
punished because they rebelled against You. But 
this generation has not rebelled against you, so 
why do you subject them to such oppression?” Ac-
cording to Rabbi Yitzchak Luria,7 God answered: 
“Indeed, this generation is the reincarnation of the 
generation of the dispersion. Because that genera-
tion sinned by building a tower out of bricks and 
mortar,8 I am rectifying their souls by forcing this 
generation to make mortar and bricks.”9

In this sense, the phrase “God said, I am God” 
means that God’s attribute of justice (indicated by 
the Name Elokim), meting out punishment in kind, 
is really just a disguised form of His attribute of 
mercy (indicated by the Name Havayah). By subject-
ing the people to this servitude, God was rectifying 
and healing them of their past sins.10

 CHASIDIC INSIGHTS 

1. As evidenced by the unusual use of the Name Elokim, rather than the Name Havayah, in this verse.  2. Above, 5:22.  3. To Abraham: Gen-
esis 17:1,8; to Isaac: ibid. 26:3; to Jacob: ibid. 35:9-12.  4. Likutei Sichot, vol. 31, pp. 23 ff.  5. Torah Or 56a ff.  6. Shemot Rabbah 5:22.  7. Sha’ar 
HaKavanot, Derushei Pesach 1; Sha’ar HaPesukim, Shemot.  8. Genesis 11:3.  9. Exodus 1:14.  10. Pelach HaRimon, vol. 2, pp. 32, 35-36.

Exodus 6:2-3
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וארא FIRST READING

 ONKELOS 

Melukat, vol. 5, pp. 137 ff.  22. This is alluded to by the fact that the Thirteen Attributes of Mercy (below, 34:6) begin with two 
instances of the Name Havayah.  23. Sefer HaMa’amarim 5729, pp. 99-100; Sefer HaMa’amarim 5714, p. 56.  24. Sefer HaMa’amarim 
5678, p. 145.

 RASHI 

אֶת־ ם  לָהֶ֖ ת  לָתֵ֥ ם  אִתָּ֔ אֶת־בְּרִיתִי֙  תִי  הֲקִמֹ֤ ם  וְגַ֨  4
 | וְגַם֣   5 הּ:  בָֽ אֲשֶׁר־גָּר֥וּ  ם  מְגֻֽרֵיהֶ֖ רֶץ  אֶ֥ ת  אֵ֛ כְּנָעַ֑ן  רֶץ   אֶ֣
יִם  מִצְרַ֖ אֲשֶׁ֥ר  ל  יִשְׂרָאֵ֔ בְּנֵי֣  אֲקַת֙  ת־נַֽ אֶֽ עְתִּי  שָׁמַ֗ אֲנִי֣ 
לִבְנֵֽי־ ר  אֱמֹ֥ ן  לָכֵ֞  6 י:  אֶת־בְּרִיתִֽ ר  וָֽאֶזְכֹּ֖ ם  אֹתָ֑ ים  עֲבִדִ֣ מַֽ
סִבְלֹ֣ת  חַת֙  מִתַּ֨ ם  אֶתְכֶ֗ י  וְהֽוֹצֵאתִ֣ יְהָֹוה֒  אֲנִי֣  יִשְׂרָאֵל֘ 
אֶתְכֶם֙  י  אַלְתִּ֤ וְגָֽ ם  דָתָ֑ עֲבֹֽ מֵֽ ם  אֶתְכֶ֖ י  וְהִצַּלְתִּ֥ יִם  מִצְרַ֔
אֶתְכֶ֥ם  י  קַחְתִּ֨ וְלָֽ  7 ים:  גְּדֹלִֽ ים  וּבִשְׁפָטִ֖ ה  נְטוּיָ֔ בִּזְר֣וֹעַ 
יְהָֹוה֙  אֲנִי֤  י  כִּ֣ ם  ידַעְתֶּ֗ וִֽ ים  אלֹהִ֑ לֵֽ ם  לָכֶ֖ וְהָיִי֥תִי  ם  לְעָ֔ לִי֙ 
יִם:  מִצְרָֽ סִבְל֥וֹת  חַת  מִתַּ֖ ם  אֶתְכֶ֔ יא  הַמּוֹצִ֣ ם   אֱלֹ֣הֵיכֶ֔
י  אֶת־יָדִ֔ אתִי֙  נָשָׂ֨ אֲשֶׁ֤ר  רֶץ  אֶל־הָאָ֔ אֶתְכֶם֙  י  בֵאתִ֤ וְהֵֽ  8
הּ לָכֶ֛ם  י אֹתָ֥ תַתִּ֨ ב וְנָֽ ק וּֽלְיַעֲֽקֹ֑ הּ לְאַבְרָהָ֥ם לְיִצְחָ֖ ת אֹתָ֔ לָתֵ֣

ה אֲנִי֥ יְהָֹוֽה:  מֽוֹרָשָׁ֖

לָהֶם  רְאֵיתִי  נִּ שֶׁ כְּ וְגַם  וְגוֹ'.  רִיתִי  אֶת־בְּ הֲקִמֹתִי  וְגַם   4
וּבֵינֵיהֶם:  ינִי  בֵּ רִיתִי  בְּ י  וְהֶעֱמַדְתִּ י  בְתִּ הִצַּ י"  דַּ שַׁ "אֵל  בְּ
מִילָה  ת  פָרָשַׁ בְּ לְאַבְרָהָם  נָעַן.  כְּ אֶת־אֶרֶץ  לָהֶם  לָתֵת 
אַחֲרֶיךָ  וּלְזַרְעֲךָ  לְךָ  י  וְנָתַתִּ וְגוֹ'  י  דַּ שַׁ "אֲנִי־אֵל  נֶאֱמַר: 
ן  אֶתֵּ וּלְזַרְעֲךָ  י־לְךָ  "כִּ לְיִצְחָק:  מְגֻרֶיךָ"4.  אֶרֶץ  אֵת 
ר  אֲשֶׁ בֻעָה  ְ אֶת־הַשּׁ וַהֲקִמֹתִי  הָאֵל,  ל־הָאֲרָצֹת  אֶת־כָּ
י  עְתִּ בַּ שְׁ נִּ שֶׁ בוּעָה  שְׁ וְאוֹתָהּ  לְאַבְרָהָם"5.  י  עְתִּ בַּ נִשְׁ
י  דַּ שַׁ אֵל  "אֲנִי  לְיַעֲקֹב:  י  אָמַרְתִּ י",  דַּ שַׁ "אֵל  בְּ לְאַבְרָהָם 
י  דַרְתִּ נָּ שֶׁ הֲרֵי  וְגוֹ'"6.  ר  אֲשֶׁ וְאֶת־הָאָרֶץ  וְגוֹ'  וּרְבֵה  רֵה  פְּ

י  וְהֶעֱמַדְתִּ י  בְתִּ הִצַּ שֶׁ מוֹ  כְּ י: 5 וְגַם אֲנִי.  מְתִּ קִיַּ וְלֹא  לָהֶם 
אֶת־נַאֲקַת  י  מַעְתִּ "שָׁ לְפִיכָךְ  ם.  לְקַיֵּ עָלַי  יֵשׁ  רִית,  הַבְּ
אֹתָם  מַעֲבִדִים  מִצְרַיִם  ר  אֲשֶׁ הַנּוֹאֲקִים:  רָאֵל"  יִשְׂ נֵי  בְּ
י  אָמַרְתִּ תָרִים  הַבְּ ין  בֵּ בְרִית  בִּ י  כִּ רִית.  הַבְּ וָאֶזְכֹּר. אוֹתוֹ 
ן אָנֹכִי"7: 6 לָכֵן.  עַל־ ר יַעֲבֹדוּ דָּ לוֹ: "וְגַם אֶת־הַגּוֹי אֲשֶׁ

אֱמָן  רָאֵל אֲנִי ה'. הַנֶּ בוּעָה: אֱמֹר לִבְנֵי־יִשְׂ ְ י אוֹתָהּ הַשּׁ פִּ
יו: "וְאַחֲרֵי־ י כֵן הִבְטַחְתִּ הַבְטָחָתִי: וְהוֹצֵאתִי אֶתְכֶם. כִּ בְּ

א  מַשָּׂ טוֹרַח  מִצְרַיִם.  סִבְלתֹ  דוֹל"8:  גָּ רְכֻשׁ  בִּ יֵצְאוּ  כֵן 
כִסְאִי:  בַע בְּ ָ אתִי אֶת־יָדִי. הֲרִימוֹתִיהָ לְהִשּׁ מִצְרַיִם: 8 נָשָׂ

הוֹן  עִמְּ קְיָמִי  יַת  אֲקֵימִית  וְאַף   4

יַת  דִכְנָעַן  אַרְעָא  יַת  לְהוֹן  ן  לְמִתַּ

בַהּ:  אִתּוֹתָבוּ  י  דִּ תּוֹתָבוּתְהוֹן  אֲרַע 

נֵי  מִיעַ יַת קְבֵילַת בְּ 5 וְאַף קֳדָמַי שְׁ

הוֹן  בְּ מַפְלְחִין  מִצְרָאֵי  י  דִּ רָאֵל  יִשְׂ

אֵימַר  כֵן  בְּ  6 קְיָמִי:  יַת  וּדְכִירְנָא 

יַתְכוֹן  יק  וְאַפֵּ יְיָ  רָאֵל אֲנָא  יִשְׂ לִבְנֵי 

יזִיב  וְאֵשֵׁ מִצְרָאֵי  לְחַן  פֻּ דְחוֹק  מִגּוֹ 

יַתְכוֹן  וְאֶפְרוֹק  לְחַנְהוֹן  מִפֻּ יַתְכוֹן 

רַבְרְבִין:  וּבְדִינִין  מְרָמָא  דְרַע  בִּ

א  לְעַמָּ קֳדָמַי  יַתְכוֹן  7 וַאֲקָרֵיב 

אֲרֵי  וְתֵדְעוּן  לֵאלָהָא  לְכוֹן  וְאֶהֱוֵי 

יק יַתְכוֹן מִגּוֹ  אַפֵּ יְיָ אֱלָהֲכוֹן דְּ אֲנָא 

לְחַן מִצְרָאֵי: 8 וְאַעֵיל יַתְכוֹן  דְחוֹק פֻּ

ן  מֵימְרִי לְמִתַּ בְּ ימִית  קַיֵּ י  דִּ לְאַרְעָא 

וּלְיַעֲקֹב  לְיִצְחָק  לְאַבְרָהָם  יָתַהּ 

א אֲנָא יְיָ:  ן יָתַהּ לְכוֹן יְרֻתָּ וְאֶתֵּ

nature’s laws.21

I was not known to them by My Name God: Another 
way of expressing the idea that the patriarchs did not 
experience a true manifestation of the Name Havayah, 
even though they were aware of it, is to say that there 
are two such Names, one that is manifest within na-
ture and one that transcends it.22 The patriarchs expe-
rienced the former but not the latter.23

6-8 I am God…: The repeated use of the Name Ha-
vayah here–and especially the explicit statement, “you 
shall know that I am God”—illustrates the point made 
above: that the purpose of the exile was that we reach 
the Divine consciousness signified by this Name.
6-7 I will free you…save you from their servitude…
redeem you…I will take you to Myself: The four 
verbs in this passage allude to four ascending levels in 
our relationship with God:

 I will free you: This refers to shunning evil. By shun-
ning evil, we become free agents, unencumbered 
by its oppressive grip on us. 

 I will save you from their servitude: This refers to do-
ing good, i.e., actively performing God’s command-
ments. Only by actively engaging in good deeds 
can we be saved from backsliding into enslavement 
to evil.

 I will redeem you: This refers to studying the To-
rah, since the Torah is the means by which we ac-
cess God’s infinity even while in this finite world, 
and thereby are redeemed from the limitations  
of nature.

 I will take you to Myself: This refers to clinging to 
God Himself, whose essence transcends all catego-
rization, both the finite and the infinite.24

 CHASIDIC INSIGHTS 
4. בראשית יז, א־ח.  5. שם כו, ג.  6. בראשית לה, יא־יב.  7. בראשית טו, יד.  8. שם.
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 CHASIDIC INSIGHTS 

4 Nonetheless, they did not question My trustworthiness. The proof is that when 
I appeared to them as El Shadai, I also made My covenant with them to give 
them the land of Canaan, the land of their sojourning in which they stayed. But 
when Abraham had to bury Sarah and pay an exorbitant price for a gravesite,15 
and when Isaac had to defend his rights to the wells he dug,16 and when Jacob 
had to pay for a field in which to camp,17 none of them questioned My justice. In 
contrast, the first thing you asked Me when I approached you for this mission was 
‘When they ask me, “what is His Name?”—when they ask me what kind of God 
is it that fails to fulfill His promises—what shall I tell them?’18 You suspected Me 
of sending you on a doomed venture. And now, at the first setback in your mis-
sion, you have questioned My justice!”19

These same words contain the instructions God gave to Moses after rebuking him: 
[2] He said to him, “I am God; this is My proper Name, which indicates that I can 
be relied upon to reward those faithful to Me, for because of My transcendence, 
nothing can prevent Me from fulfilling My promises. This, then, is why I have 
sent you: [3] I appeared to Abraham, Isaac, and Jacob, when I made promises to 
them, only as El Shadai, which indicates My omnipotence, but was not known to 
them by the Name indicating My trustworthiness—God—for I did not fulfill these 
promises to them. They knew of this Name, but did not experience its full signifi-
cance firsthand. [4] On these occasions, I also made My covenant with them to 
give them the land of Canaan, the land of their sojourning in which they stayed.
5  I have therefore heard the Israelites’ groaning, complaining that the Egyp-
tians are enslaving them, and I have recalled My covenant to punish the nation 
that enslaves them.20

6 “Therefore, in accordance with these promises, convey to the Israelites: ‘I 
am God, who can be relied upon to reward those faithful to Him. I will there-
fore free you from the burdens of the Egyptians, as I promised, save you 
from their servitude, and redeem you with an outstretched arm and with  
great chastisements. 
7 I will take you to Myself as a nation, and I will be your God. And thus you 
shall know that I am God, your God, who is freeing you from the burdens of 
the Egyptians. 
8 I will bring you to the land regarding which I raised My hand to swear that I 
would give it to Abraham, Isaac, and Jacob, and I will give it to you as a heri-
tage; I am God.’ ”

I appeared to Abraham, Isaac, and Jacob as El Sha-
dai [“God Almighty”]: Even though this Divine 
Name does not appear in the Torah until the history 
of the patriarchs, we are taught that it was already re-
vealed in the world at creation. Shadai means “who is 
enough,” referring to how God halted the process of 
creation by saying “enough!” as it were, once it had 
proceeded exactly as far as He intended.
However, the word Shadai can also mean “who has 

enough,” i.e., that God’s power is sufficient to sup-
ply His creation with all its needs. This aspect of God 
is the source of all the miracles that take place with-
out openly overriding the laws of nature. This is the 
additional aspect of this Name that was revealed to  
the patriarchs.
With the Giving of the Torah, the Name Havayah 
was revealed in the world; this Name is the source 
of a higher order of miracles, those that openly defy  

15. Genesis 23.  16. Genesis 26:15-22.  17. Genesis 33:19.  18. Above, 3:13.  19. Rashi on 6:9, below. Liktuei Sichot, vol. 12, pp. 85-
86; vol. 21, pp. 34-35.  20. Genesis 15:14.  21. Sefer HaMa’amarim 5629, p. 49; Sefer HaMa’amarim 5630, p. 62; Sefer HaMa’amarim 

Exodus 6:4-8
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וארא FIRST READING

 ONKELOS 

 RASHI 
נְחוּמִין: מִקּצֶֹר רוּחַ.  לוּ תַּ ה. לֹא קִבְּ מְעוּ אֶל־מֹשֶׁ 9 וְלאֹ שָׁ
יָכוֹל  וְאֵינוֹ  קְצָרָה  ימָתוֹ  וּנְשִׁ רוּחוֹ  מֵיצֵר,  הוּא  שֶׁ ל־מִי  כָּ
ה  פָרָשָׁ בְּ י  מַעְתִּ שָׁ זֶה  לְעִנְיָן  קָרוֹב  ימָתוֹ.  נְשִׁ בִּ לְהַאֲרִיךְ 
קְרָא  י אֱלִיעֶזֶר, וְהֵבִיא לִי רְאָיָה מִמִּ רַבִּ בְּ רוּךְ  י בָּ זוֹ מֵרַבִּ
בוּרָתִי, וְיָדְעוּ  עַם הַזּאֹת אוֹדִיעֵם אֶת־יָדִי וְאֶת־גְּ פַּ זֶה: "בַּ
אֶת  ן  מְאַמֵּ רוּךְ־הוּא  בָּ דוֹשׁ  הַקָּ שֶׁ כְּ לָמַדְנוּ,  מִי ה'"9.  י־שְׁ כִּ
ן  כֵּ וְכָל־שֶׁ "ה'",  מוֹ  ְ שּׁ שֶׁ מוֹדִיעַ  לְפֻרְעָנוּת,  אֲפִלּוּ  בָרָיו  דְּ
מַעְלָה,  ל  שֶׁ לָעִנְיָן  דְרָשׁוּהו10ּ  וְרַבּוֹתֵינוּ  הַאֲמָנָה לְטוֹבָה. 
רוּךְ־ דוֹשׁ בָּ ה: "לָמָה הֲרֵעֹתָה"11, אָמַר לוֹ הַקָּ אָמַר מֹשֶׁ שֶׁ

חִין, יֶשׁ־לִי לְהִתְאוֹנֵן  כְּ תַּ אָבְדִין וְלָא מִשְׁ הוּא: חֲבָל עַל דְּ
"אֵל  ה פְעָמִים נִגְלֵיתִי אֲלֵיהֶם בְּ עַל מִיתַת הָאָבוֹת, הַרְבֵּ
מוֹ,  ְ : "מַה־שּׁ ה אָמַרְתָּ מֶךָ, וְאַתָּ ְ י" וְלֹא אָמְרוּ לִי מַה־שּׁ דַּ שַׁ
שׁ אַבְרָהָם  קֵּ בִּ מָה אֹמַר אֲלֵהֶם"12: וְגַם הֲקִמֹתִי וְגוֹ'. וּכְשֶׁ
דָמִים  בְּ נָה  קָּ שֶׁ עַד  קֶבֶר,  מָצָא  לֹא  רָה,  שָׂ אֶת  לִקְבּרֹ 
ר  אֲשֶׁ אֵרוֹת  הַבְּ עַל  עָלָיו  עִרְעֲרוּ  יִצְחָק,  בְּ וְכֵן  ים.  מְרֻבִּ
ם  ר נָטָה־שָׁ דֶה אֲשֶׁ קֶן אֶת־חֶלְקַת הַשָּׂ יַעֲקֹב: "וַיִּ חָפַר. וְכֵן בְּ
: "לָמָה  ה אָמַרְתָּ אָהֳלוֹ"13, וְלֹא הִרְהֲרוּ אַחַר מִדּוֹתַי, וְאַתָּ
נֵי  מִפְּ קְרָא,  הַמִּ אַחַר  ב  ֵ מִתְיַשּׁ דְרָשׁ  הַמִּ וְאֵין  הֲרֵעֹתָה". 

אֲלוּ לִי״.  מִי ה' לֹא שָׁ לּאֹ נֶאֱמַר ״וּשְׁ ה דְבָרִים: אַחַת, שֶׁ מָּ כַּ
גְלָה  נִּ שֶׁ ה כְּ חִלָּ מוֹ. הֲרֵי תְּ ךְ שְׁ כָּ וְאִם תֹּאמַר: לֹא הוֹדִיעָם שֶׁ
ר הוֹצֵאתִיךָ  אֲשֶׁ נֶאֱמַר: "אֲנִי ה'  תָרִים  הַבְּ ין  בֵּ לְאַבְרָהָם 
דְבָרִים  כֶת בִּ מִיכָה נִמְשֶׁ ים"14. וְעוֹד, הֵיאַךְ הַסְּ דִּ שְׂ מֵאוּר כַּ

אֱמֹר  לָכֵן  וְגוֹ'  י  מַעְתִּ שָׁ אֲנִי  "וְגַם  לְכָאן:  סוֹמֵךְ  הוּא  שֶׁ
עַל  קְרָא  הַמִּ ב  ֵ יִתְיַשּׁ אוֹמֵר,  אֲנִי  לְכָךְ  רָאֵל".  לִבְנֵי־יִשְׂ
אֱמַר:  נֶּ רֵשׁ, שֶׁ דָּ ה תִּ רָשָׁ בוּר עַל אָפְנָיו וְהַדְּ בָר דָּ שׁוּטוֹ דָּ פְּ
ישׁ יְפֹצֵץ סָלַע"15 —  אֵשׁ נְאֻם־ה', וּכְפַטִּ "הֲלוֹא כֹה דְבָרִי כָּ
מָעֵנִי פַרְעֹה. זֶה אֶחָד  ה נִיצוֹצוֹת: 12 וְאֵיךְ יִשְׁ ק לְכַמָּ מִתְחַלֵּ
פָתַיִם.  פָתָיִם. אָטוּם שְׂ תּוֹרָה: עֲרַל שְׂ בַּ רָה קַל וָחֹמֶר שֶׁ מֵעֲשָׂ
הוּא אָטוּם: "עֲרֵלָה  ל־לְשׁוֹן "עָרְלָה", אֲנִי אוֹמֵר שֶׁ וְכֵן כָּ
אֲטוּמִים   — "עַרְלֵי־לֵב"17  מוֹעַ.  ְ מִשּׁ אֲטוּמָה   — אָזְנָם"16 
כְרוּת  ִ ם מִשּׁ ה וְהֵעָרֵל"18 — וְהֵאָטֵּ תֵה גַם־אַתָּ מֵהָבִין. "שְׁ
ה  וּמְכֻסֶּ יד אָטוּם  הַגִּ שֶׁ ר"19 —  שָׂ בָּ לָלָה. "עָרְלַת  הַקְּ כּוֹס 
ם עָרְלָתוֹ"20 — עֲשׂוּ לוֹ אֹטֶם וְכִסּוּי, אִסּוּר  הּ. "וַעֲרַלְתֶּ בָּ
נִים יִהְיֶה לָכֶם עֲרֵלִים"21  לֹשׁ שָׁ פְנֵי אֲכִילָתוֹ. "שָׁ יל בִּ בְדִּ יַּ שֶׁ
ה  ר ה' אֶל־מֹשֶׁ אָכְלוֹ: 13 וַיְדַבֵּ ל מִלְּ ה וּמֻבְדָּ — אָטוּם וּמְכֻסֶּ
פָתָיִם"22,  שְׂ עֲרַל  "וַאֲנִי  ה:  מֹשֶׁ אָמַר  שֶׁ לְפִי  וְאֶל־אַהֲרֹן. 
לְפֶה  לוֹ  לִהְיוֹת  אַהֲרֹן,  אֶת  רוּךְ־הוּא  בָּ דוֹשׁ  הַקָּ לוֹ  צֵרַף 
לְהַנְהִיגָם  עֲלֵיהֶם  ם  צִוָּ רָאֵל.  יִשְׂ נֵי  ם אֶל־בְּ וַיְצַוֵּ וּלְמֵלִיץ: 
ם עָלָיו  רְעֹה מֶלֶךְ מִצְרָיִם. צִוָּ נַחַת וְלִסְבּלֹ אוֹתָם: וְאֶל־פַּ בְּ
ם עַל  דִבְרֵיהֶם. זֶהוּ מִדְרָשׁוֹ. וּפְשׁוּטוֹ: צִוָּ בוֹד בְּ לַחֲלוֹק לוֹ כָּ
וּוּי מַהוּ?  רְעֹה. וּדְבַר הַצִּ לִיחוּתוֹ אֶל פַּ רָאֵל וְעַל שְׁ בַר יִשְׂ דְּ
מִתּוֹךְ  א,  אֶלָּ חַס.  הַיַּ סֵדֶר  לְאַחַר  ה,  נִיָּ שְׁ ה  פָרָשָׁ בְּ מְפֹרָשׁ 
י בֵית־ ה רָאשֵׁ "אֵלֶּ ה וְאַהֲרֹן, הִפְסִיק הָעִנְיָן בְּ יר מֹשֶׁ הִזְכִּ שֶׁ

ה וְאַהֲרֹן, וּבְמִי נִתְיַחֲסוּ:  דֵנוּ הֵיאַךְ נוֹלְדוּ מֹשֶׁ אֲבֹתָם", לְלַמְּ
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ה  מְעוּ֙ אֶל־מֹשֶׁ֔ ל וְלֹ֤א שָֽׁ ן אֶל־בְּנֵי֣ יִשְׂרָאֵ֑ 9 וַיְדַבֵּ֥ר מֹשֶׁ֛ה כֵּ֖
ה: פ ה קָשָֽׁ עֲבֹדָ֖ צֶר ר֔וּחַ וּמֵֽ מִקֹּ֣

אֶל־ ר  דַבֵּ֔ א  בֹּ֣  11 ר:  לֵּאמֹֽ אֶל־מֹשֶׁ֥ה  יְהָֹו֖ה  וַיְדַבֵּ֥ר   10

אַרְצֽוֹ:  מֵֽ ל  אֶת־בְּנֵֽי־יִשְׂרָאֵ֖ ישַׁלַּ֥ח  וִֽ יִם  מִצְרָ֑ לֶךְ  מֶ֣ ה  פַּרְעֹ֖
בְּנֵֽי־יִשְׂרָאֵל֙ לֹא־ הֵ֤ן  ר  ה לִפְנֵי֥ יְהָֹו֖ה לֵאמֹ֑ וַיְדַבֵּ֣ר מֹשֶׁ֔  12

יִם: פ י עֲרַ֥ל שְׂפָתָֽ אֲנִ֖ ה וַֽ י וְאֵיךְ֙ יִשְׁמָעֵנִ֣י פַרְעֹ֔ מְע֣וּ אֵלַ֔ שָֽׁ
אֶל־בְּנֵי֣  וַיְצַוֵּם֙  הֲרֹן֒  ל־אַֽ וְאֶֽ אֶל־מֹשֶׁ֣ה  יְהָֹוה֘  וַיְדַבֵּ֣ר   13

אֶת־בְּנֵֽי־ יא  לְהוֹצִ֥ יִם  מִצְרָ֑ לֶךְ  מֶ֣ ה  וְאֶל־פַּרְעֹ֖ ל  יִשְׂרָאֵ֔
יִם: ס רֶץ מִצְרָֽ ל מֵאֶ֥ יִשְׂרָאֵ֖

רָאֵל  יִשְׂ נֵי  בְּ ן עִם  כֵּ ה  יל מֹשֶׁ וּמַלִּ  9
רוּחַ  מֵעֲיַק  ה  מֹשֶׁ מִן  ילוּ  קַבִּ וְלָא 

עֲלֵיהוֹן:  י  קְשֵׁ דַהֲוָה  לְחָנָא  וּמִפֻּ

לְמֵימָר:  ה  מֹשֶׁ עִם  יְיָ  יל  10 וּמַלִּ
א  מַלְכָּ רְעֹה  פַּ עִם  יל  מַלֵּ עוּל   11
רָאֵל  יִשְׂ נֵי  בְּ יַת  ח  לַּ וִישַׁ דְמִצְרַיִם 

יְיָ  קֳדָם  ה  מֹשֶׁ יל  וּמַלִּ  12 מֵאַרְעֵהּ: 

ילוּ  רָאֵ ל לָא קַבִּ לְמֵימָר הָא בְנֵי יִשְׂ

פַרְעֹה  י  מִנִּ ל  יְקַבֵּ וְאֵיכְדֵין  י  מִנִּ

יְיָ  יל  וּמַלִּ  13 מַמְלָל:  יר  יַקִּ וַאֲנָא 

ידִנּוּן לְוַת  ה וְעִם אַהֲרֹן וּפַקֵּ עִם מֹשֶׁ

א  מַלְכָּ רְעֹה  פַּ וּלְוַת  רָאֵל  יִשְׂ נֵי  בְּ

רָאֵל  יִשְׂ נֵי  בְּ יַת  קָא  לְאַפָּ דְמִצְרָיִם 

מֵאַרְעָא דְמִצְרָיִם: 

In order to overcome these two obstacles:
God charged Moses and Aaron regarding the Israelites: i.e., 
He connected34 them to the people and, through them, 
to the physical world.

And Pharaoh: He connected them to Pharaoh, forcing 
Pharaoh to hold on to the Jews and to refuse to let 
them go. And all this was—
In order to take the Israelites out of Egypt.35

HaMa’amarim 5627, pp. 95, 104.  34. The verb “to command” also means “to connect.”  35. Likutei Amarim (the Maggid) 178; Or 
HaTorah, Shemot, vol. 1, p. 209.

 9. ירמיה טז, כא.  10. סנהדרין קיא, א.  11. שמות ה, כב.  12. שמות ג, יג.  13. בראשית לג, יט.  14. בראשית טו, ז.  15. ירמיה כג, כט.  16. ירמיהו ו, י.  
17. ירמיה ט, כה.  18. חבקוק ב, טז.  19. ע"פ בראשית יז, יא־כה; ויקרא יב, ג; יחזקאל מד, ז, ט.  20. ויקרא יט, כג.  21. שם.  22. לעיל פסוק יב.
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25. See above, 4:31.  26. Sefer HaMa’amarim 5705, pp. 134-135.  27. Sefer HaMa’amarim 5705, p. 21.  28. Rashi on Numbers 12:13.  
29. These are specified later, in 7:1-2.  30.  Rashi on Genesis 50:16.  31. Tanya, chapter 42.  32. Sefer HaSichot 5703, p. 66.  33. Sefer 
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9 When things got worse after Moses announced the redemption, the scoffers and 
skeptics again25 succeeded in demoralizing the people and making them despair 
of being redeemed.26 So Moses related God’s message via Aaron to the Israelites, 
but they did not listen to Moses, because of their anguish of spirit evinced by 
their shortness of breath, which had made them despair of being redeemed, and 
because of the harsh labor, which had made them skeptical of Moses’ promises.27 
10 God then spoke to Moses, saying, 
11 “Come and speak to Pharaoh, king of Egypt, so that he will send the Israel-
ites out of his land.”
12 But Moses spoke before God, saying, “Even the Israelites have not listened 
to me, so how will Pharaoh listen to me? For it is clear now that not only do I 
stammer and have a slow tongue; even when I addressed the people via Aaron I 
was so inept at transmitting Your message that I may as well be a man of blocked 
lips, who cannot speak altogether. Now answer me; tell me if you plan to redeem 
the Jews or not.”28

13 God therefore spoke to both Moses and to Aaron, giving them specific in-
structions regarding how they were to address Pharaoh.29 In addition, He made 
them His emissaries30 to the Israelites and to Pharaoh, king of Egypt, charging 
them to speak patiently to the former and respectfully to the latter, in order to 
successfully take the Israelites out of Egypt.

9 But they did not listen to Moses, because of their 
anguish of spirit and harsh labor: Each one of us pos-
sesses an “inner Moses,” which is our awareness and 
knowledge of God.31 The reason why we often do not 
sense it or hear its voice is because of the “anguish of 
spirit and harsh labor,” that is, because of the travails 
of our exile. But it is present nonetheless.32

12-13 “Even the Israelites have not listened to me, 
so how will Pharaoh listen to me?”…God spoke to 
Moses and to Aaron…He commanded them to speak 
to the Israelites…in order to take the Israelites out 
of Egypt: The people by this point had all but given 
up hope. God therefore told Moses to enlist Aaron’s 
help in buoying up their spirits. Moses, the transmit-
ter of the Torah, personified the descent of Divinity 
into the world. In contrast, Aaron, who was to become 
the progenitor of the priestly line, personified the as-
cent of the world into Divinity that occurred through 
the priestly rites. It was therefore necessary for him 
to be involved in uplifting the people so they could 
leave Egypt.
Allegorically, the Israelites signify the Divine soul 
within each of us, while Pharaoh signifies the hu-
man soul (with its animal drives) within us. Egypt, 
as we know, signifies the constricted consciousness 
of the material world. Moses’ question to God, in this 
context, was: “If, because of its suffering in exile, the 
Divine soul—which is by nature foreign to the physi-

cal world—has despaired of being liberated from the 
constrictions of materiality, how can I hope to inspire 
the human-animal soul to want to leave? The material 
world is its natural habitat!”
To this, God replied, “Indeed, you and your approach 
are not able to inspire the human/animal soul in this 
way. This aspect of the personality cannot relate di-
rectly to pure, Divine concepts and values. For this, 
you must enlist the help of Aaron, someone who is 
able to speak to individuals on their level.”
We, too, must find and enlist the Aaron within us when 
we seek to inspire the human/animal side of ourselves 
(or others) to reorient itself toward Divinity.33

13 God spoke to Moses and to Aaron: According to 
Rabbi Dovber, the Maggid of Mezeritch, there were 
two obstacles preventing the redemption from Egypt 
from happening the way God wanted it to:
 Moses and Aaron at this point were too absorbed in 

the spiritual dimension of life to be capable of serv-
ing as channels for God’s revelations to the world.

 Pharaoh, the arch-opponent to Godly revelation, 
knew that the impending plagues would unequivo-
cally demonstrate God’s existence and omnipo-
tence. He was willing to do anything—even release 
the Israelites from slavery—rather than allow the 
great revelations of God attending the plagues  
to occur.

Exodus 6:9-13
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וארא

 ONKELOS 

 RASHI 

ר  בְּכֹ֣ ן  רְאוּבֵ֜ י  בְּנֵ֨ ם  בֵית־אֲבֹתָ֑ רָאשֵׁ֣י  לֶּה  אֵ֖  14 שני 
ן:  ת רְאוּבֵֽ לֶּה מִשְׁפְּחֹ֥ י אֵ֖ ן וְכַרְמִ֔ ל חֲנ֤וֹךְ וּפַלּוּא֙ חֶצְרֹ֣  יִשְׂרָאֵ֗
וְשָׁא֖וּל  חַר  וְצֹ֔ ין  וְיָכִ֣ הַד֙  וְאֹ֨ ין  וְיָמִ֤ ל  יְמוּאֵ֨ שִׁמְע֗וֹן  וּבְנֵי֣   15

שְׁמ֤וֹת  לֶּה  וְאֵ֨  16 שִׁמְעֽוֹן:  ת  מִשְׁפְּחֹ֥ לֶּה  אֵ֖ עֲנִ֑ית  כְּנַֽ בֶּן־הַֽ
י  לֵוִ֔ חַיֵּי֣  וּשְׁנֵי֙  י  וּמְרָרִ֑ ת  וּקְהָ֖ גֵּֽרְשׁ֕וֹן  ם  לְדֹתָ֔ לְתֹ֣ בְּנֵֽי־לֵוִי֙ 
י  וְשִׁמְעִ֖ לִבְנִי֥  גֵֽרְשׁ֛וֹן  בְּנֵי֥   17 שָׁנָֽה:  ת  וּמְאַ֖ ים  וּשְׁלשִׁ֛ שֶׁ֧בַע 
ל  ר וְחֶבְר֖וֹן וְעֻזִּיאֵ֑ ם וְיִצְהָ֔ ת עַמְרָ֣ ם: 18 וּבְנֵי֣ קְהָ֔ לְמִשְׁפְּחֹתָֽ
י  ת שָׁנָֽה: 19 וּבְנֵי֥ מְרָרִ֖ ים וּמְאַ֖ ת שָׁל֧שׁ וּשְׁלשִׁ֛ וּשְׁנֵי֙ חַיֵּי֣ קְהָ֔
ח  וַיִּקַּ֨  20 ם:  לְדֹתָֽ לְתֹֽ י  הַלֵּוִ֖ ת  מִשְׁפְּחֹ֥ לֶּה  אֵ֛ י  וּמוּשִׁ֑ י   מַחְלִ֣
ן  הֲרֹ֖ ת־אַֽ לֶד ל֔וֹ אֶֽ ה וַתֵּ֣ דָתוֹ֙ ל֣וֹ לְאִשָּׁ֔ ם אֶת־יוֹכֶ֤בֶד דֹּֽ עַמְרָ֜
ת שָׁנָֽה:  ים וּמְאַ֖ ם שֶׁ֧בַע וּשְׁלשִׁ֛ וְאֶת־מֹשֶׁ֑ה וּשְׁנֵי֙ חַיֵּי֣ עַמְרָ֔
ל  ישָׁאֵ֥ מִֽ ל  עֻזִּיאֵ֑ י: 22 וּבְנֵי֖  וְזִכְרִֽ וָנֶ֖פֶג  רַח  קֹ֥ יִצְהָ֑ר  21 וּבְנֵי֖ 

בַּת־ אֶת־אֱלִישֶׁ֧בַע  ן  הֲרֹ֜ אַֽ ח  וַיִּקַּ֨  23 י:  וְסִתְרִֽ ן  וְאֶלְצָפָ֖
אֶת־נָדָב֙  ל֗וֹ  לֶד  וַתֵּ֣ לְאִשָּׁ֑ה  ל֣וֹ  שׁ֖וֹן  נַחְֹ אֲח֥וֹת  ב  ינָדָ֛ עַמִּֽ
רַח  קֹ֔ וּבְנֵי֣   24 ר:  יתָמָֽ וְאֶת־אִֽ אֶת־אֶלְעָזָר֖  וְאֶת־אֲבִיה֔וּא 

י:  ת הַקָּרְחִֽ לֶּה מִשְׁפְּחֹ֥ יאָסָ֑ף אֵ֖ יר וְאֶלְקָנָה֖ וַֽאֲבִֽ אַסִּ֥



בְטוֹ  הֻזְקַק לְיַחֵס שִׁ י בֵית־אֲבֹתָם. מִתּוֹךְ שֶׁ ה רָאשֵׁ 14 אֵלֶּ

ה וְאַהֲרֹן, הִתְחִיל  בִיל מֹשֶׁ שְׁ ה וְאַהֲרֹן בִּ ל לֵוִי עַד מֹשֶׁ שֶׁ

דוֹלָה23  הַגְּ א  סִיקְתָּ וּבַפְּ מֵרְאוּבֵן.  תּוֹלְדוֹתָם  רֶךְ  דֶּ לְיַחֲסָם 

בָטִים  שְׁ ה  לֹשָׁ לִשְׁ אֲבִיהֶם  יַעֲקֹב  נְטְרָם  קִּ שֶׁ לְפִי  רָאִיתִי: 

ם,  לְבַדָּ אן  כָּ וְיִחֲסָם  תוּב  הַכָּ חָזַר  מוֹתוֹ,  עַת  שְׁ בִּ לוּ,  הַלָּ

נִמְנוּ  ה  לָמָּ וְגוֹ'.  לֵוִי  י  חַיֵּ נֵי  חֲשׁוּבִים הֵם: 16 וּשְׁ שֶׁ לוֹמַר 

ל־זְמַן  כָּ עְבּוּד, שֶׁ ִ ה יְמֵי הַשּׁ מָּ ל לֵוִי? לְהוֹדִיעַ כַּ נוֹתָיו שֶׁ שְׁ

אֱמַר:  נֶּ שֶׁ עְבּוּד,  שִׁ הָיָה  לֹא  ם,  קַיָּ בָטִים  ְ הַשּׁ מִן  אֶחָד  שֶׁ

מֶלֶךְ־ קָם  "וַיָּ ךְ:  כָּ וְאַחַר  וְכָל־אֶחָיו"24,  יוֹסֵף  מָת  "וַיָּ

י קְהָת...  נֵי חַיֵּ ם: 18 וּשְׁ לָּ חָדָשׁ"25. וְלֵוִי הֶאֱרִיךְ יָמִים עַל כֻּ

ב  בּוֹן זֶה אָנוּ לְמֵדִים עַל מוֹשַׁ י עַמְרָם וְגוֹ'. מֵחֶשְׁ נֵי חַיֵּ וּשְׁ

לּאֹ  תוּב26, שֶׁ אָמַר הַכָּ נָה" שֶׁ ע מֵאוֹת שָׁ רָאֵל "אַרְבַּ נֵי יִשְׂ בְּ

יִצְחָק:  נּוֹלַד  שֶׁ מִיּוֹם  א  אֶלָּ הָיוּ,  הּ  לְבַדָּ מִצְרַיִם  אֶרֶץ  בְּ

נוֹתָיו  ל־שְׁ כָּ חֲשֹׁב  הָיָה,  מִצְרַיִם  מִיּוֹרְדֵי  קְהָת  הֲרֵי  שֶׁ

ע  אַרְבַּ תִמְצְאֵם  ה, לֹא  מֹשֶׁ ל  שֶׁ מוֹנִים  וּשְׁ עַמְרָם  נוֹת  וּשְׁ

נֵי הָאָבוֹת:  שְׁ נִים בִּ נִים נִבְלָעִים לַבָּ ה שָׁ נָה, וְהַרְבֵּ מֵאוֹת שָׁ

ת לֵוִי אֲחוֹת קְהָת:  20 יוֹכֶבֶד דֹּדָתוֹ. "אֲחַת אֲבוּהִי" — בַּ

צָרִיךְ  ה  ָ אִשּׁ א  הַנּוֹשֵׂ לָמַדְנוּ:  אן  מִכָּ נַחְשׁוֹן.  אֲחוֹת   23

אַחֶיהָ:  לִבְדוֹק בְּ

אֲבָהַתְהוֹן  בֵית  י  רֵישֵׁ ין  אִלֵּ  14
רָאֵל  דְיִשְׂ בּוּכְרָא  רְאוּבֵן  נֵי  בְּ
ין  אִלֵּ וְכַרְמִי  חֶצְרוֹן  וּפַלּוּא  חֲנוֹךְ 
מְעוֹן  שִׁ וּבְנֵי   15 רְאוּבֵן:  זַרְעֲיַת 
וְצֹחַר  וְיָכִין  וְאֹהַד  וְיָמִין  יְמוּאֵל 
זַרְעֲיַת  ין  אִלֵּ נַעֲנִיתָא  כְּ ר  בַּ אוּל  וְשָׁ
לֵוִי  נֵי  בְּ מָהַת  שְׁ ין  וְאִלֵּ  16 מְעוֹן:  שִׁ
וּמְרָרִי  וּקְהָת  רְשׁוֹן  גֵּ לְתוּלְדַתְהוֹן 
בַע  וּשְׁ וּתְלָתִין  מְאָה  לֵוִי  י  חַיֵּ נֵי  וּשְׁ
מְעִי  וְשִׁ לִבְנִי  גֵרְשׁוֹן  נֵי  בְּ  17 נִין:  שְׁ
עַמְרָם  קְהָת  וּבְנֵי   18 לְזַרְעֲיַתְהוֹן: 
י  חַיֵּ נֵי  וּשְׁ יאֵל  וְעֻזִּ וְחֶבְרוֹן  וְיִצְהָר 
נִין:  שְׁ וּתְלַת  וּתְלָתִין  מְאָה   קְהָת 
ין  אִלֵּ י  וּמוּשִׁ מַחְלִי  מְרָרִי  וּבְנֵי   19
וּנְסִיב   20 לְתוּלְדַתְהוֹן:  לֵוִי  זַרְעֲיַת 
אֲבוּהִי  אֲחַת  יוֹכֶבֶד  יַת  עַמְרָם 
אַהֲרֹן  יַת  לֵהּ  וִילֵידַת  לְאִתּוּ  לֵהּ 
מְאָה  עַמְרָם  י  חַיֵּ נֵי  וּשְׁ ה  מֹשֶׁ וְיַת 
נִין: 21 וּבְנֵי יִצְהָר  בַע שְׁ וּתְלָתִין וּשְׁ
יאֵל  עֻזִּ וּבְנֵי   22 וְזִכְרִי:  וָנֶפֶג  קֹרַח 
וּנְסֵיב   23 וְסִתְרִי:  וְאֶלְצָפָן  אֵל  מִישָׁ
ינָדָב  עַמִּ ת  בַּ בַע  אֱלִישֶׁ יַת  אַהֲרֹן 
וִילֵידַת  לְאִתּוּ  לֵהּ  נַחְשׁוֹן  דְּ אֲחָתֵהּ 
לֵהּ יַת נָדָב וְיַת אֲבִיהוּא יַת אֶלְעָזָר 
יר  אַסִּ קֹרַח  24 וּבְנֵי  אִיתָמָר:  וְיַת 
זַרְעֲיַת  ין  אִלֵּ וַאֲבִיאָסָף  וְאֶלְקָנָה 

קֹרַח: 

23. פסיקתא רבתי פרשה ז.  24. שמות א, ו.  25. פסוק ח.  26. בראשית טו, יג.
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[20] Amram’s aunt: The Torah prohibits a man 
from marrying his father’s sister.47 However, as we 
have seen,48 before the Torah was formally given, 
only the Torah’s for non-Jews were legally binding, 

and non-Jews are permitted to marry paternal 
relatives,49 so Amram was permitted to marry his 
father’s sister.50

� A CLOSER LOOK �

47. Leviticus 18:12.  48. Genesis 43:16.  49. Rashi on Genesis 20:12.  50. Likutei Sichot, vol. 6, p. 43, note 15.
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Moses’ and Aaron’s Lineage
Second Reading 14 Moses’ and Aaron’s lineage was an important factor contrib-
uting to the esteem the people accorded them as leaders. They were members of 
the most respected tribe, Levi, and of the most respected Levite family, that of 
Amram. The Torah therefore now articulates Moses’ and Aaron’s lineage. In order 
to highlight their place amongst the descendants of Jacob, the Torah lists Jacob’s 
descendants in order as far back as Levi, in order to establish Moses and Aaron as 
descendants of Jacob’s third son. By emphasizing how they were the sons of Am-
ram and Yocheved, the Torah further highlights how they were born and raised 
in an environment of dedication to ideals and bravery: Yocheved fearlessly de-
fied Pharaoh’s order to murder the newborn Jewish boys, and Amram remarried 
his wife despite Pharaoh’s order.36 Finally, since Jacob had reprimanded Reuben, 
Simeon, and Levi,37 the progeny of these sons are now listed again, indicating that 
their status as Jacob’s sons was not compromised by his rebuke.
The following are the heads of the paternal clans of the first three tribes:38

The sons of Reuben, Israel’s—i.e., Jacob’s—firstborn, were Chanoch, Palu, Chet-
zron, and Karmi; those are the families of Reuben.
15 The sons of Simeon were Yemuel, Yamin, Ohad, Yachin, Tzochar, and Shaul, 
the son of Dinah, who was considered the Canaanite woman;39 those are the 
families of Simeon.
16 These are the names of the sons of Levi in their order of birth: Gershon, 
Kehot, and Merari. The years of Levi’s life came to 137 when he died, in the  
year 2332.40 
17 The sons of Gershon were Livni and Shimi, with their respective families. 
18 The sons of Kehot were Amram, Yitzhar, Chevron, and Uziel. The years of 
Kehot’s life came to 133 when he died, in the year 2370 or a year or two before.41 
19 The sons of Merari were Machli and Mushi. The above are the families of 
Levi, in their order of birth.
20 Amram married Yocheved, who was both the daughter of Levi42—having the 
same father as Kehot, and Amram’s aunt—having the same mother as Kehot. She 
was thus a woman of nobility.43 She bore him Aaron and Moses. The years of 
Amram’s life came to 137 when he died, some time before the year 2399.44

21 The sons of Yitzhar were Korach, Nefeg, and Zichri. 
22 The sons of Uziel were Mishael, Eltzafan, and Sitri. 
23 Aaron married Elisheva, daughter of Aminadav and sister of Nachshon, the 
prince of the tribe of Judah45—from her mention as Nachshon’s sister we see that 
when someone is considering marrying a certain woman he should examine her 
brothers46—and she bore him Nadav, Avihu, Eleazar, and Itamar.
24 The sons of Korach were Asir, Elkanah, and Aviasaf; those are the families 
of the clan of Korach.



36. Likutei Sichot, vol. 16, pp. 63-64.  37. Genesis 49:3-7.  38. Genesis 46:8-11.  39. See on Geneis 46:10.  40. See above, 1:6.  41. Seder 
HaDorot 2369.  42. See above, 2:1.  43. Likutei Sichot, vol. 6, pp. 42-45.  44. Seder HaDorot 2255, 2261, 2392.  45. Numbers 1:7.  46. See 
Likutei Sichot, vol. 6, p. 44, note 18.  
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ל֣וֹ  פּֽוּטִיאֵל֙  מִבְּנ֤וֹת  קַח־ל֨וֹ  לָֽ ן  הֲרֹ֜ בֶּן־אַֽ ר  וְאֶלְעָזָ֨  25

ם  לְוִיִּ֖ הַֽ אֲב֥וֹת  לֶּה רָאשֵׁ֛י  אֵ֗ ס  ינְחָ֑ ל֖וֹ אֶת־פִּֽ לֶד  וַתֵּ֥ ה  לְאִשָּׁ֔

יְהָֹוה֙  ר  אָמַ֤ ר  אֲשֶׁ֨ וּמֹשֶׁ֑ה  ן  הֲרֹ֖ אַֽ ה֥וּא   26 ם:  לְמִשְׁפְּחֹתָֽ

עַל־ יִם  מִצְרַ֖ רֶץ  מֵאֶ֥ ל  יִשְׂרָאֵ֛ אֶת־בְּנֵי֧  יאוּ  הוֹצִ֜ ם  לָהֶ֔

יִם  לֶךְ־מִצְרַ֔ מֶֽ ה  אֶל־פַּרְעֹ֣ מְדַבְּרִים֙  הַֽ ם  27 הֵ֗ ם:  צִבְאֹתָֽ

ן:  הֲרֹֽ וְאַֽ ה  מֹשֶׁ֖ ה֥וּא  יִם  מִמִּצְרָ֑ ל  אֶת־בְּנֵֽי־יִשְׂרָאֵ֖ יא  לְהוֹצִ֥

יִם: ס רֶץ מִצְרָֽ ה בְּאֶ֥ י בְּי֨וֹם דִּבֶּ֧ר יְהָֹוה֛ אֶל־מֹשֶׁ֖ 28 וַיְהִ֗

ם עֲגָלִים לַעֲבוֹדָה  טֵּ פִּ רַע יִתְרוֹ, שֶׁ נוֹת פּוּטִיאֵל. מִזֶּ 25 מִבְּ

ה.  יִצְרוֹ: 26 הוּא אַהֲרֹן וּמֹשֶׁ ט בְּ טְפֵּ פִּ רַע יוֹסֵף, שֶׁ זָרָה. וּמִזֶּ

"הוּא  לְעַמְרָם.  יוֹכֶבֶד  לְדָה  יָּ שֶׁ לְמַעְלָה,  רוּ  הֻזְכְּ שֶׁ אֵלּוּ 

ה, וְיֵשׁ  ים אַהֲרֹן לְמֹשֶׁ קְדִּ מַּ ה", יֵשׁ מְקוֹמוֹת שֶׁ אַהֲרֹן וּמֹשֶׁ

קוּלִין  ְ שּׁ שֶׁ לְךָ  לוֹמַר  לְאַהֲרֹן,  ה  מֹשֶׁ ים  קְדִּ מַּ שֶׁ מְקוֹמוֹת 

בְטֵיהֶם.  ל־צְבָאָם לְשִׁ צִבְאוֹתָם, כָּ אֶחָד: עַל צִבְאֹתָם. בְּ כְּ

ךָ  "עַל־חַרְבְּ אֶחָת:  אוֹת  מְקוֹם  בִּ א  אֶלָּ אֵינוֹ  שֶׁ "עַל"  יֵשׁ 

כֶם"28 —  ם עַל־חַרְבְּ ךָ". "עֲמַדְתֶּ חַרְבְּ מוֹ "בְּ תִחְיֶה"27 — כְּ

צְטַוּוּ, הֵם  נִּ רִים וְגוֹ'. הֵם שֶׁ כֶם": 27 הֵם הַמְדַבְּ חַרְבְּ מוֹ "בְּ כְּ

וּבְצִדְקָתָם,  לִיחוּתָם  שְׁ בִּ הֵם  וְאַהֲרֹן.  ה  מֹשֶׁ הוּא  מוּ:  יְּ קִּ שֶׁ

ר  מְחֻבָּ וְגוֹ'.  ר  בֶּ דִּ יוֹם  בְּ וַיְהִי   28 סוֹף:  וְעַד  ה  חִלָּ  מִתְּ

אַחֲרָיו:  לְּ קְרָא שֶׁ לַמִּ

לֵהּ  נְסִיב  אַהֲרֹן  ר  בַּ וְאֶלְעָזָר   25
וִילֵידַת  לְאִתּוּ  לֵהּ  פּוּטִיאֵל  נַת  מִבְּ

אֲבָהַת  י  רֵישֵׁ ין  אִלֵּ ינְחָס  פִּ יַת  לֵהּ 

אַהֲרֹן  הוּא   26 לְזַרְעֲיַתְהוֹן:  לֵיוָאֵי 

יַת  יקוּ  אַפִּ לְהוֹן  יְיָ  אֲמַר  י  דִּ ה  וּמֹשֶׁ

עַל  דְמִצְרַיִם  מֵאַרְעָא  רָאֵל  יִשְׂ נֵי  בְּ

עִם  לִין  מְמַלְּ דִּ 27 אִנּוּן  חֵילֵיהוֹן: 

קָא יַת  א דְמִצְרַיִם לְאַפָּ רְעֹה מַלְכָּ פַּ

ה  מֹשֶׁ הוּא  צְרָיִם  מִמִּ רָאֵל  יִשְׂ נֵי  בְּ

יְיָ  יל  דְמַלִּ יוֹמָא  בְּ וַהֲוָה   28 וְאַהֲרֹן: 

אַרְעָא דְמִצְרָיִם: ה בְּ עִם מֹשֶׁ

In terms of our daily lives, Moses, the transmitter of 
the Torah, signifies the study of the Torah and per-
forming its commandments, while Aaron signifies 
prayer, inasmuch as the daily prayers correspond to 
the sacrificial rites performed by the priests, Aaron’s 
descendants. Just as, in these verses, Moses sometimes 
precedes Aaron and Aaron sometimes precedes Mo-
ses, so must the study of the Torah sometimes pre-
cede prayer while sometimes prayer must precede the 
study of the Torah.

In some instances, we may need to study the Torah or 
fulfill some commandment first in order to be prop-
erly prepared to express our love for God through 
prayer. Other times, we might need first to connect 
ourselves to God through prayer in order to study the 
Torah and fulfill its commandments out of proper, self-
less devotion to God.56

From another perspective, Aaron signifies our intel-
lectual bond with God, while Moses signifies our su-
pra-intellectual bond with God. In this context, “the 
Israelites” signify our Divine nature while “Pharaoh” 
signifies our human/animal nature.

Therefore, when discussing how to speak to the Isra-
elites, Aaron is given precedence, since it is usually 
enough to use the intellect to rouse our inner Divin-
ity and generate feelings of love for God. Our Divine 
side responds well to logic and philosophical demon-
strations. But when discussing how to speak to Pha-
raoh, Moses is given precedence, for in order to get 
the human/animal side of our personalities to answer 
God’s calling, the force of intellect and logic is not 
enough. We must therefore emulate Moses and excite 
it with supra-intellectual revelations of God. Chief 
among these techniques is recounting how God has 
performed miracles through the sages of the Torah 
throughout history, up to our present time.57

From still another perspective, Moses personified the 
descent of Divinity into the world, while Aaron per-
sonified the ascent of the world into Divinity.58 Since 
the Exodus from Egypt was the ascent of the world 
toward Divinity, Aaron is mentioned first in this con-
text. And since it was necessary to break Pharaoh’s 
evil with a direct revelation of Divinity—intentionally 
without regard to his inability to withstand such a 
revelation—Moses is mentioned first in this context.59

 CHASIDIC INSIGHTS 

27. בראשית כז, מ.  28. יחזקאל לג, כו.

56. Likutei Torah 3:83c.  57. Or HaTorah, Shemot, vol. 1, pp. 225-230; cf. Sha’ar HaYichud VeHaEmunah, chapter 5 (79b-80a).   
58. Above, on vv. 12-13.  59. Sefer HaMa’amarim 5744, pp. 283 ff; Sefer HaMa’amarim 5730, pp. 91 ff; Ma’amarei Admor HaZaken 
5563, vol. 1, pp. 122 ff; Sefer HaMa’amarim 5655, pp. 62 ff; Sefer HaMa’amarim 5680, pp. 231 ff.
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25 Eleazar, the son of Aaron, married one of the daughters of Putiel—i.e., a 
descendant of Jethro, who fattened [pitem] calves to sacrifice them to idols, and 
of Joseph, who talked [pitpeit] his evil inclination out of making him sin with 
Potiphar’s wife—and she bore him Pinchas. The above are the heads of the pa-
ternal clans of the Levites, by their families.

 

Moses and Aaron go to Pharaoh
Having now established the lineage of Moses and Aaron, the Torah finishes de-
scribing how Moses and Aaron were suited for their mission: 
26 These are the same Aaron and Moses to whom God said, “Bring the Isra-
elites out of Egypt according to their tribal groups.” They both played integral 
roles in this mission; in this sense, they were both equal. 
27 They are the ones who spoke to Pharaoh, king of Egypt, in order to take the 
Israelites out of Egypt. They were selected for this mission because they were 
raised in an environment of selfless dedication and bravery,51 and they lived up 
to these expectations. They were Moses and Aaron: each accepted and fulfilled 
God’s mission in accordance with his unique qualities, and both were consistent 
in their dedication and integrity throughout their mission.52

28 The Torah now resumes the narrative: On the day that God had spoken to 
Moses in the land of Egypt,...

 CHASIDIC INSIGHTS 
26 Aaron and Moses…Moses and Aaron: In Kabbal-
ah, Moses and Aaron personify the two Divine Names 
Havayah and Elokim, respectively.53 The Name Havayah 
signifies God’s transcendence, while the Name Elokim 
signifies His immanence hidden within creation. The 
allusion to these two Names in both orders refers to 
the union of these two Names, i.e., the awareness that 
God’s transcendence informs His immanence.
There are two ways we can experience this conscious-
ness: as a gift from God, or as a result of our own ef-
forts. The former experience is more transcendent, 

but the latter permeates our consciousness more thor-
oughly and permanently.54 Both ways are necessary 
and are an inherent part of the Giving of the Torah.

The phrase “Aaron and Moses”—the “natural” way 
we would expect the two brothers to be listed, in their 
order of birth—alludes to the way God confers this 
consciousness upon us, descending “naturally.” The 
phrase “Moses and Aaron”—referring to their con-
sistency—alludes to the permanence of Divine con-
sciousness that we attain on our own.55

51. Above, 6:14.  52. Likutei Sichot, vol. 16, pp. 58-67.  53. Zohar 2:26b; Or HaTorah, Vaeira, p. 145, p. 226 ff.  54. These two facets 
of the union of these two Names are alluded to by the repetition of the phrase “God is God” in 1 Kings 18:39 and in the two 
juxtaposed verses Deuteronomy 4:35 and 4:39.  55. Likutei Sichot, vol. 16, pp. 67-68.  
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Jacob

Reuben Simeon Levi

Chanoch
Palu
Chetzron
Karmi
Yemuel

Yamin
Ohad
Yachin
Tzochar
Shaul

Gershon Kehat Merari

Livni  Shimi    Amram = Yocheved  Yitzhar  Chevron  Uziel  Machli  Mushi

Aaron = Elisheva  Moses  Korach  Nefeg  Zichri  Mishael  Eltzafan  Sitri

Nadav  Avihu  Eleazar  Itamar Asir  Elkanah  Aviasaf

Figure 1: Moses’ and Aaron’s lineage
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64. Likutei Sichot, vol. 16, pp. 74-76.  65. Above, 4:16.  66. Likutei Sichot, vol. 16, pp. 76-77.

 CHASIDIC INSIGHTS 
ing his own gifts to accomplish his mission. Once he 
was void of all ego and pretension, he could serve as a 
transparent conduit for God’s power.
Similarly, there are times in our lives when our animal 
nature seems to have the upper hand. At such times, 
the best way to overcome it is to rage against it, insult 
it, and humiliate it. Exposing it for what it is breaks its 
power over us. We derive this power to brazenly op-
pose the forces of darkness from the “spark” of Moses 
within each of us. 
The same is true regarding our mission to oppose the 
forces of darkness in the world at large. In this effort, 
we are all emissaries of the leader, the “Moses” of our 
generation. Of course, we must always convey God’s 
message in a pleasant and peaceful way, just as God 
commanded Moses to address Pharaoh respectfully. 
But at the same time, we must approach our “Pha-
raohs” fearlessly and forcefully. If we remain true to 
the Divine message “Moses” communicates to us—
just as Moses had to convey God’s message to Pharaoh 
without embellishment—we can break the power of 
darkness and help bring God’s redemptive light to  
the world.64

You shall repeat before Pharaoh everything that I 

shall command you: The people heard God’s message 
to Moses only indirectly, through Aaron, while Pha-
raoh was privileged to hear it directly from Moses. Is 
this fair? Why should Pharaoh be so highly rewarded 
for his evil?
The answer to this question lies in the way the Torah 
describes Aaron’s role in each context. To the people, 
he simply transmitted Moses’ message, acting as his 
“mouth”65 both in regard to the language of the mes-
sage (Hebrew) and its content. His function was sim-
ply to compensate for Moses’ speech impediment. 
Thus, there was no deficiency in the Divine message 
the people heard from Aaron—in fact, they heard it 
more clearly through him than they would have had 
they heard it directly from Moses.
To Pharaoh, however, Aaron was Moses’ “prophet.” 
He translated the message into Egyptian and garbed 
it in his own words, using his understanding of Pha-
raoh’s psychology to phrase the message in what he 
considered to be the most effective way. This was 
necessary because the Divine message Pharaoh heard 
from Moses was totally incomprehensible to him.
Thus, although Pharaoh heard God’s message ver-
batim, in the final analysis, the people heard it more 
directly.66

 RASHI 

ר  ר אֲנִי֣ יְהָֹוה֑ דַּבֵּ֗ וַיְדַבֵּ֧ר יְהָֹוה֛ אֶל־מֹשֶׁ֥ה לֵּאמֹ֖ שלישי 29 
יךָ:  אֵלֶֽ דֹּבֵ֥ר  י  אֲנִ֖ ת כָּל־אֲשֶׁ֥ר  אֵ֛ יִם  מִצְרַ֔ לֶךְ  מֶ֣ אֶל־פַּרְעֹה֙ 
יךְ  וְאֵ֕ יִם  שְׂפָתַ֔ עֲרַ֣ל  אֲנִי֙  הֵ֤ן  יְהָֹוה֑  לִפְנֵי֣  ה  מֹשֶׁ֖ אמֶר  וַיֹּ֥  30

ה: פ י פַּרְעֹֽ ע אֵלַ֖ יִשְׁמַ֥
ה  ים לְפַרְעֹ֑ יךָ אֱלֹהִ֖ ה נְתַתִּ֥ ה רְאֵ֛ אמֶר יְהָֹוה֙ אֶל־מֹשֶׁ֔ 7:1 וַיֹּ֤

ת כָּל־אֲשֶׁ֣ר  ר אֵ֖ ה תְדַבֵּ֔ ךָ: 2 אַתָּ֣ יךָ יִהְיֶה֥ נְבִיאֶֽ ן אָחִ֖ הֲרֹ֥ וְאַֽ
אֶת־בְּנֵֽי־ וְשִׁלַּ֥ח  ה  אֶל־פַּרְעֹ֔ יְדַבֵּ֣ר  יךָ֙  אָחִ֨ ן  הֲרֹ֤ וְאַֽ אֲצַוֶּ֑֑ךָּ 

אַרְצֽוֹ:  ל מֵֽ יִשְׂרָאֵ֖



בּוּר עַצְמוֹ הָאָמוּר לְמַעְלָה: "בֹּא  ר ה'. הוּא הַדִּ 29 וַיְדַבֵּ
הִפְסִיק  א, מִתּוֹךְ שֶׁ רְעֹה מֶלֶךְ מִצְרָיִם"29. אֶלָּ ר אֶל־פַּ דַבֵּ
דֵי לְיַחֲסָם, חָזַר הָעִנְיָן עָלָיו לְהַתְחִיל בּוֹ: אֲנִי ה'.  הָעִנְיָן כְּ
30 וַיֹּאמֶר  לִיחוּתִי:  שְׁ בְרֵי  דִּ ם  וּלְקַיֵּ לְחֲךָ,  לְשָׁ אֲנִי  דַאי  כְּ
"הֵן  לְמַעְלָה:  אָמַר  שֶׁ הָאֲמִירָה  הִיא  ה'.  לִפְנֵי  ה  מֹשֶׁ
אן,  כָּ תוּב  הַכָּ נָה  וְשָׁ אֵלַי"30.  מְעוּ  לֹא־שָׁ רָאֵל  נֵי־יִשְׂ בְּ
אָדָם הָאוֹמֵר  יטָה, כְּ ִ הִפְסִיק הָעִנְיָן. וְכָךְ הִיא הַשּׁ יוָן שֶׁ כֵּ
לְפַרְעֹה.  אֱלהִֹים  יךָ  נְתַתִּ  1 הָרִאשׁוֹנוֹת:  עַל  נַחֲזוֹר 

נְבִיאֶךָ.  יִהְיֶה  וְיִסּוּרִין:  מַכּוֹת  בְּ לִרְדּוֹתוֹ  וְרוֹדֶה  שׁוֹפֵט 
אָדָם  נְבוּאָה,  ל־לְשׁוֹן  כָּ וְכֵן  מָנָךְ".  "מְתֻרְגְּ תַרְגּוּמוֹ:  כְּ
זְרַת:  מִגִּ וְהוּא  תּוֹכָחוֹת,  בְרֵי  דִּ לָעָם  מִיעַ  וּמַשְׁ כְרִיז  הַמַּ
מֵהִתְנַבּוֹת"  "וַיְכַל  חָכְמָה"32,  "יָנוּב  פָתָיִם"31,  שְׂ "נִיב 
ה  אַתָּ  2 פריידיו"ר34:  לוֹ  קוֹרְאִין  וּבְלַעַז  מוּאֵל33.  שְׁ דִּ
מַעְתּוֹ  ְ שּׁ פִי שֶׁ לִיחוּת כְּ לִיחוּת וּשְׁ ל־שְׁ עַם אַחַת, כָּ ר. פַּ תְדַבֵּ

פַרְעֹה:  אָזְנֵי  בְּ וְיַטְעִימֶנּוּ  יַמְלִיצֶנּוּ  אָחִיךָ  וְאַהֲרֹן  י,  מִפִּ

לְמֵימָר  ה  מֹשֶׁ עִם  יְיָ  יל  וּמַלִּ  29

א  מַלְכָּ רְעֹה  פַּ עִם  יל  מַלֵּ יְיָ  אֲנָא 

יל  מְמַלֵּ אֲנָא  י  ל־דִּ כָּ יַת  דְמִצְרַיִם 

הָא  יְיָ  קֳדָם  ה  מֹשֶׁ וַאֲמַר   30 ךְ:  עִמָּ

יל  יְקַבֵּ וְאֵיכְדֵין  מַמְלַל  יר  יַקִּ אֲנָא 

ה  לְמֹשֶׁ יְיָ  וַאֲמַר   7:1 רְעֹה:  פַּ י  מִנִּ

וְאַהֲרֹן  לְפַרְעֹה  רַב  יתָךְ  מַנִּ דְּ חֲזֵי 

יל  מַלֵּ מָנָךְ: 2 אַתְּ תְּ אֲחוּךְ יְהִי מְתֻרְגְּ

אֲחוּךְ  וְאַהֲרֹן  ךְ  דִנָּ אֲפַקְּ י  ל־דִּ כָּ יַת 

נֵי  בְּ יַת  ח  לַּ וִישַׁ רְעֹה  פַּ עִם  יל   יְמַלֵּ

רָאֵל מֵאַרְעֵהּ:  יִשְׂ

29. פסוק י.  30. פסוק יב.  31. ישעיה נז, יט.  32. משלי י, לא.  33. א י, יג.  34. פְּרַקְלִיט, הַטּוֹעֵן לִפְנֵי בֵּית הַדִּין.
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[1] I have made you a master over Pharaoh: Liter-
ally, this reads, “I have made you God over Pha-
raoh.” In other words, God here assured Moses 
that he would be able to invoke God’s power to 
overcome Pharaoh.

This was necessary because Pharaoh was then at 
the height of his power. The origin of evil is the 
world of Tohu, which is higher on the rung of Di-
vinity than the world of Tikun, the origin of ho-
liness. This does not mean that evil is better than 
holiness, only that it possesses more innate power. 
Indeed, the major challenge of life is to harness the 
power inherent in evil for the purpose of goodness 
and holiness. But when evil manifests its source—
that is, it asserts its perceived independence from 

God—it is too powerful for the forces of holiness 
within creation to overcome.
In such instances, only God Himself can help. 
God’s essence transcends both Tohu and Tikun and 
can break the otherwise invincible power of evil. 
For this reason, God had to assure Moses that He 
would come to his aid.
The same holds true in every generation. The 
leaders of each generation, who are worthy to 
stand in Moses’ stead due to their complete self-
abnegation before God, are able to invoke God’s 
Divine power to overcome the forces of evil. We, 
as individuals, can partake of this power when 
we are properly connected and devoted to the  
generation’s leaders.63

60. Above, 6:11.  61. Above, 6:12.  62. Likutei Sichot, vol. 16, pp. 69-74.  63. Sefer HaMa’amarim 5715, pp. 225 ff; Sefer HaMa’amarim 
5722, pp. 190 ff.

 CHASIDIC INSIGHTS 

Third Reading 29 ...when God had spoken to Moses, saying, “I am God; tell 
Pharaoh, king of Egypt, all that I am saying to you,”60 
30 Moses had replied, “The people themselves did not listen to me, even though 
I spoke to them via Aaron. It is clear now that not only do I stammer and have a 
slow tongue; I am so unskilled in transmitting Your message that I may as well be 
a man of blocked lips, so how will Pharaoh ever listen to me?”61

7:1 To this, God now replied to Moses: “Observe! I have made you a master 
over Pharaoh. You will rebuke him forcefully and afflict him with plagues and 
suffering. Your brother Aaron shall be your spokesman. Specifically, despite 
your speech impediment and inarticulateness, I will give you the ability to speak 
authoritatively: 
2 You shall repeat before Pharaoh everything that I shall command you, exactly 
as you heard it from Me, in Hebrew. Pharaoh does not understand Hebrew, but 
that does not matter—the purpose of your oratory will be to establish you as ‘a 
master over Pharaoh,’ and repeating My exact words in a stern tone will have this 
effect. Afterwards, your brother Aaron shall repeat it to Pharaoh, translating it 
into his language and articulating it eloquently so that he be convinced to send 
forth the Israelites from his land.62 



2 You shall repeat before Pharaoh everything that I 
shall command you, exactly as you heard it from Me, 
in Hebrew: At this point, Pharaoh, the embodiment of 
evil in his day, was at the height of his power. No hu-
man power could resist him; only God Himself. This 
is why God told Moses, “Observe! I have made you 
a master [Elokim, literally, ‘God’] over Pharaoh.” He 
channeled His own Divine power through Moses.
This is why God told Moses to repeat verbatim—in 
Hebrew!—what he heard from Him. The purpose of 
his pronouncements was to break the power of evil 

even while it was at its greatest power. Moses, as a 
human being, was not involved in this at all; he was 
simply the channel through which God’s power could 
attack Pharaoh. Only after this power had been bro-
ken was there place for Aaron to speak to Pharaoh on 
a human level.
Moses was able to serve as a conduit for this Divine 
power two reasons: first, because he was the Divinely-
appointed leader of his generation, through whom 
God’s blessing flows into the world in any case; and 
second, because Moses had already despaired of us-

Exodus 6:29-7:2
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80. Torat Chaim, Shemot 396b-397a; Sefer HaMa’amarim 5678, p. 240; Sefer HaMa’amarim 5705, p. 139; Sefer HaMa’amarim 5706, p. 
71.  81. On Genesis 1:2.  82. See below, on 12:38.  83. In this context, the verb “to know” (לדעת) in the phrase “the Egyptians will 
recognize [lit., know] that I am God” means “to break” (a meaning it has in Judges 8:16), rendering the phrase, “the Egyptians will 
be broken, knowing that I am God.”  84. Torah Or 56d ff; Or HaTorah, Vaeira, pp. 2606 ff; Sefer HaMa’amarim 5741, pp. 113 ff.

 RASHI 

 CHASIDIC INSIGHTS 

י וְאֶת־ תֹתַ֛ י אֶת־אֹֽ ה וְהִרְבֵּיתִ֧ ה אֶת־לֵב֣ פַּרְעֹ֑ 3 וַֽאֲנִי֥ אַקְשֶׁ֖
י  תַתִּ֥ ה וְנָֽ ע אֲלֵכֶם֙ פַּרְעֹ֔ יִם: 4 וְלֹֽא־יִשְׁמַ֤ רֶץ מִצְרָֽ י בְּאֶ֥ מֽוֹפְתַ֖
בְנֵֽי־ י  אֶת־עַמִּ֤ י  אֶת־צִבְאֹתַ֜ י  וְהֽוֹצֵאתִ֨ יִם  בְּמִצְרָ֑ י  אֶת־יָדִ֖
יִם֙  ים: 5 וְיָדְֽע֤וּ מִצְרַ֨ ים גְּדֹלִֽ יִם בִּשְׁפָטִ֖ רֶץ מִצְרַ֔ יִשְׂרָאֵל֙ מֵאֶ֣
י אֶת־ יִם וְהֽוֹצֵאתִ֥ י עַל־מִצְרָ֑ י אֶת־יָדִ֖ י־אֲנִי֣ יְהָֹוה֔ בִּנְטֹתִ֥ כִּֽ
צִוָּה֧  ר  אֲשֶׁ֨ כַּֽ ן  הֲרֹ֑ וְאַֽ ה  מֹשֶׁ֖ וַיַּעַ֥שׂ   6 ם:  מִתּוֹכָֽ ל  בְּנֵֽי־יִשְׂרָאֵ֖

ם כֵּ֥ן עָשֽׂוּ:  יְהָֹוה֛ אֹתָ֖

דְפַרְעֹה  א  לִבָּ יַת  י  אַקְשֵׁ וַאֲנָא   3
אַרְעָא  י יַת אַתְוָתַי וְיַת מוֹפְתַי בְּ וְאַסְגֵּ
רְעֹה  כוֹן פַּ ל מִנְּ דְמִצְרָיִם: 4 וְלָא יְקַבֵּ
מִצְרָיִם  בְּ בוּרְתִי  גְּ מְחַת  יַת  ן  וְאֶתֵּ
רָאֵל  י בְנֵי יִשְׂ יק יַת חֵילִי יַת עַמִּ וְאַפֵּ
רַבְרְבִין:  דִינִין  בְּ דְמִצְרַיִם   מֵאַרְעָא 
ד  כַּ יְיָ  אֲנָא  אֲרֵי  מִצְרָאֵי  וְיֵדְעוּן   5
מִצְרָיִם  עַל  בוּרְתִי  גְּ מְחַת  יַת  אָרֵם 
ינֵיהוֹן:  מִבֵּ רָאֵל  יִשְׂ נֵי  בְּ יַת  יק  וְאַפֵּ
יד  מָא דְפַקִּ ה וְאַהֲרֹן כְּ 6 וַעֲבַד מֹשֶׁ

ן עֲבָדוּ:  יְיָ יַתְהוֹן כֵּ

all that happens is for our sakes, despite the fact that 
God certainly orchestrates humanity’s affairs with an 
eye to the needs of every creature, person, and na-
tion. Therefore, we should never succumb to fear in 
the face of world events,77 but rather strengthen our 
commitment to studying the Torah and fulfilling its 
commandments in preparation for the imminent, ulti-
mate, messianic redemption.78

I will harden Pharaoh’s heart: Evil itself possesses no 
desire to do evil; indeed, it possesses no free choice at 
all. It is only because God desires that some evil occur 
that it happens.
We should therefore always remember that any mani-
festation of “Egypt”—that is, some limitation in our 
Divine mission or obstacle to it—has no intrinsic real-
ity; there is no independent entity here that we have 
to contend with. The “Pharaoh” opposing us is just 
God’s way of challenging us to summon deeper pow-
ers and determination to overcome them, thereby re-
vealing deeper levels of our bond with Him.79

The Egyptians will recognize that I am God: The 
Name of God used here is the Name Havayah, which, 
as we have seen, indicates God’s attribute of mercy, 
the opposite of judgment. In this context, the purpose 
of the plagues was to introduce God’s mercy to the 
Egyptians. As worshippers of nature, the Egyptians 
were fully acquainted with God’s power of blind judg-
ment, by which survival belongs to the fittest, but they 
did not yet know that God is greater than nature, and 
can override the laws of unforgiving nature when He 
sees fit.

Thus, we will see that what impressed Pharaoh most 
was Moses’ ability to stop the plagues, rather than to 
initiate them. The necromancers of Pharaoh’s court 
were indeed able to duplicate some of the plagues, 
for they knew how to manipulate nature to an extent, 
and were thus able to summon the forces of nature to 
wreak destruction. But they could not reverse or check 
these forces. Only Moses, by invoking God’s mercy 
through prayer, could do so.80

[3-5] The Egyptians will recognize that I am 
God: As we have seen,81 when the world of Tohu 
collapsed, 288 general sparks of Divine energy 
(“light”) fell into the realm of evil. In order to liber-
ate the fallen sparks of Tohu, it is necessary to break 
through the hard shells encasing them. The hard 
shell is the façade of materialism the conceals the 
true Divine reality of all things.

Of these 288 general fallen sparks, 202 became em-
bedded in Egypt.82 The purpose of the ten plagues, 
in this context, was to break the stubborn material-
istic outlook of Egypt so the Divine sparks embed-
ded in it could be released. This is why there had 
to be ten plagues: Just as there are ten sefirot of holi-
ness, so are there ten parallel sefirot of evil. Each 
plague broke83 another façade of nature.84

35. צפניה ג, ו־ז.

וְגָלוּי  י,  נֶגְדִּ כְּ וְהִתְרִיס  יעַ  הִרְשִׁ שֶׁ מֵאַחַר  ה.  אַקְשֶׁ וַאֲנִי   3

לֵם לָשׁוּב, טוֹב לִי  אֻמּוֹת לָתֵת לֵב שָׁ אֵין נַחַת רוּחַ בָּ לְפָנַי שֶׁ

ם אֶת  ירוּ אַתֶּ ה לִבּוֹ, לְמַעַן הַרְבּוֹת בּוֹ אוֹתוֹתַי וְתַכִּ ֶ תְקַשּׁ יִּ שֶׁ

רְעָנוּת רוּךְ־הוּא מֵבִיא פֻּ דוֹשׁ בָּ ל הַקָּ תוֹ שֶׁ בוּרוֹתַי. וְכֵן מִדָּ גְּ

אֱמַר:  נֶּ שֶׁ וְיִירָאוּ,  רָאֵל  יִשְׂ מְעוּ  שְׁ יִּ שֶׁ דֵי  כְּ הָאֻמּוֹת,  עַל 

ירְאִי אוֹתִי  י אַךְ־תִּ נּוֹתָם וְגוֹ' אָמַרְתִּ מּוּ פִּ י גוֹיִם נָשַׁ "הִכְרַתִּ

חָמֵשׁ מַכּוֹת הָרִאשׁוֹנוֹת  י־כֵן, בְּ קְחִי מוּסָר"35. וְאַף־עַל־פִּ תִּ

לֵב־ חֱזַק  "וַיֶּ א  אֶלָּ רְעֹה",  פַּ ק ה' אֶת־לֵב  "וַיְחַזֵּ נֶאֱמַר  לֹא 

הֶם:  שׁ, לְהַכּוֹת בָּ רְעֹה": 4 אֶת־יָדִי. יָד מַמָּ פַּ
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67. Above, 5:2.  68. Likutei Sichot, vol. 6, pp. 62-63; vol. 31, p. 31, from Nachalat Yaakov.  69. Likutei Sichot, vol. 6, pp. 64-65.  70. Ex-
odus 7:17, 8:6, 8:18, 9:14, 9:29, 11:7. The same is said of the Splitting of the Sea: Exodus 14:4, 14:18.  71. Genesis 15:14.  72. Rashi ad loc.  
73. Mishneh Torah, Teshuvah 6:3; Commentary to Avot, Introduction, ch. 8.  74. Seforno and others.  75. Exodus 9:16.  76. Exodus 10:2; 
Rashi on Exodus 7:3.  77. See Yalkut Shimoni, Isaiah 499.  78. Likutei Sichot, vol. 36, pp. 33-37.  79. Address of Motzaei Shabbat Vaeira 5738.  

 CHASIDIC INSIGHTS 
3-5 I will harden Pharaoh’s heart…Pharaoh will not 
listen to you…The Egyptians will recognize that I am 
God: In many instances,70 the Torah states that the pur-
pose of the plagues was to convince Pharaoh and the 
Egyptians of God’s reality and power in order that they 
release the Jewish people as He had commanded.
On the other hand, God promised Abraham that He 
would punish the Egyptians for enslaving the Jew-
ish people,71 and He fulfilled this promise with the 
plagues.72 This being the case, God would have had 
to inflict the plagues on the Egyptians whether or not 
they acknowledged His existence and power, and 
even if Pharaoh had agreed to release the Jews when 
Moses first asked him to.
Similar reasons are given for why God took away 
Pharaoh’s free choice. In the basic, contextual sense of 
the Torah, God did this in order to punish Pharaoh for 
brazenly boasting that he was a totally free agent and 
did not have to listen to God.
But there are other reasons, as well. According to some 
opinions,73 God made Pharaoh stubborn as a punish-
ment for having enslaved the Jewish people. By mak-
ing him stubborn, God forced him to endure punish-
ment commensurate with his crime of oppressing the 
Jews. Making Pharaoh stubborn was thus God’s way 
of fulfilling His promise to Abraham that He would 
punish the nation who enslaved the Jewish people.
According to yet other opinions,74 God made Pharaoh 
stubborn in order to make him witness a sufficient 

number of plagues to convince him of God’s existence 
and omnipotence and inspire him to finally submit to 
God’s request of his own accord.
We could attempt to reconcile these two opinions re-
garding the purpose for the plagues by assuming that 
God had to convince the Egyptians of His reality and 
power so they could realize it was He who was pun-
ishing them for enslaving the Jews. But elsewhere,75 
the Torah implies that convincing the Egyptians was 
an end in and of itself, as well.
Rather, the solution is that convincing the Egyptians 
was itself their punishment. Since the entire civiliza-
tion of Egypt was based on the denial of God (i.e., ei-
ther of His existence or of His presence), demonstrat-
ing His existence and omnipotence exposed the sham 
of their culture and demoralized them completely.
But in still other places,76 the Torah implies that the 
plagues were meant to impress the Jews and educate 
them regarding God’s mastery over nature.
This can be explained by recalling that, in essence, the 
purpose of everything that happens in the world—in-
cluding the creation of the world altogether—is for the 
sake of the Jews, to better enable them to fulfill their 
Divine mission. Even when there is also some other 
purpose behind what happens, its ultimate purpose is 
for the Jews’ benefit.
This is the lesson here for us. No matter how insig-
nificant the Jewish people seem to be in the scheme 
of world affairs, we must always recall that ultimately, 

3 Nonetheless, I will harden Pharaoh’s heart. He refused to listen to Me, brazen-
ly asserting that he can do as he pleases.67 Measure for measure, I will punish him 
for this by limiting his free choice. At first I will harden his heart indirectly, by al-
lowing him to think that you are performing witchcraft and the like. If he persists 
in refusing to submit to Me, I will then harden his heart directly, as a punishment 
for his own obstinacy.68 I will thereby have cause to increase My miraculous 
signs and wonders in the land of Egypt. This will impress the people with My 
power and bolster their faith in Me. Nonetheless, even though I will harden his 
heart, if he truly wishes he will still be able to repent.69 
4 Pharaoh will not listen to you. I will then stretch forth My arm over Egypt 
and bring forth My hosts—My people, the Israelites—from the land of Egypt, 
bringing great chastisements upon Egypt. 
5 The Egyptians, too, will recognize that I am God, when I raise My hand over 
Egypt and bring out the Israelites from their midst.”
6 Moses and Aaron did exactly as God had instructed them, as will be  
described presently. 
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ים שָׁנָה֑  ן בֶּן־שָׁל֥שׁ וּשְׁמֹנִ֖ הֲרֹ֔ ה וְאַ֣ 7 וּמשֶׁה֙ בֶּן־שְׁמֹנִי֣ם שָׁנָ֔
ה: פ ם אֶל־פַּרְעֹֽ בְּדַבְּרָ֖

ר:  לֵאמֹֽ ן  ל־אַהֲרֹ֖ וְאֶֽ אֶל־מֹשֶׁ֥ה  יְהָֹוה֔  אמֶר  וַיֹּ֣  8 רביעי 
מַרְתָּ֣  ם מוֹפֵ֑ת וְאָֽ ר תְּנ֥וּ לָכֶ֖ ר אֲלֵכֶ֤ם פַּרְעֹה֙ לֵאמֹ֔ 9 כִּי֩ יְדַבֵּ֨
ין:  י לְתַנִּֽ ה יְהִ֥ ת־מַטְּךָ֛ וְהַשְׁלֵךְ֥ לִפְנֵֽי־פַרְעֹ֖ ח אֶֽ ן קַ֧ הֲרֹ֗ ל־אַֽ אֶֽ
צִוָּה֣  ר  אֲשֶׁ֖ כַּֽ ן  וַיַּֽעֲשׂוּ־כֵ֔ ה  וְאַהֲרֹן֙ אֶל־פַּרְעֹ֔ א מֹשֶׁ֤ה  וַיָּבֹ֨  10

יו  ה וְלִפְנֵי֥ עֲבָדָ֖ הוּ לִפְנֵי֥ פַרְעֹ֛ ן אֶת־מַטֵּ֗ הֲרֹ֜ ךְ אַֽ יְהָֹוה֑ וַיַּשְׁלֵ֨
ים  מְכַשְּׁפִ֑ וְלַֽ ים  חֲכָמִ֖ לַֽ ה  גַּם־פַּרְעֹ֔ וַיִּקְרָא֙   11 ין:  לְתַנִּֽ י  וַיְהִ֥
יכוּ֙  ן: 12 וַיַּשְׁלִ֨ ם כֵּֽ הֲטֵיהֶ֖ יִם בְּלַֽ י מִצְרַ֛ ם חַרְטֻמֵּ֥ וַיַּֽעֲשׂ֨וּ גַם־הֵ֜
ם:  ן אֶת־מַטֹּתָֽ הֲרֹ֖ ה־אַֽ הְי֖וּ לְתַנִּינִ֑ם וַיִּבְלַ֥ע מַטֵּֽ הוּ וַיִּֽ ישׁ מַטֵּ֔ אִ֣
דִּבֶּ֥ר  ר  אֲשֶׁ֖ כַּֽ אֲלֵהֶ֑ם  ע  שָׁמַ֖ וְלֹ֥א  ה  פַּרְעֹ֔ לֵב֣  יֶּֽחֱזַק֙  וַֽ  13

יְהָֹוֽה: ס



וֹלֵחַ  שּׁ שֶׁ מִי  בְּ צְרוֹךְ  שׁ  יֵּ שֶׁ לְהוֹדִיעַ  אוֹת,  מוֹפֵת.   9

יהוֹן",  לַחֲשֵׁ "בְּ לַהֲטֵיהֶם.  בְּ  11 נָחָשׁ:  ין.  לְתַנִּ  10 אֶתְכֶם: 

הַחֶרֶב  "לַהַט  לוֹ:  לְדַמּוֹת  וְיֵשׁ  קְרָא.  מִּ בַּ מְיוֹן  דִּ לוֹ  וְאֵין 

כֶת עַל יְדֵי לַחַשׁ:  הִיא מִתְהַפֶּ כֶת"36 — דּוֹמֶה שֶׁ תְהַפֶּ הַמִּ

לַע  ה, בָּ ה מַטֶּ חָזַר וְנַעֲשָׂ ה־אַהֲרֹן. מֵאַחַר שֶׁ בְלַע מַטֵּ 12 וַיִּ

ן:  לָּ אֶת כֻּ

ר  נִין וְאַהֲרֹן בַּ מָנִין שְׁ ר תְּ ה בַּ 7 וּמֹשֶׁ

לוּתְהוֹן עִם  מַלָּ נִין בְּ מָנִין וּתְלַת שְׁ תְּ

ה וּלְאַהֲרֹן  יְיָ לְמֹשֶׁ רְעֹה: 8 וַאֲמַר  פַּ

כוֹן  עִמְּ יל  יְמַלֵּ אֲרֵי   9 לְמֵימָר: 

אָתָא  לְכוֹן  הָבוּ  לְמֵימָר  רְעֹה  פַּ

וְתֵימַר לְאַהֲרֹן סַב יַת חוּטְרָךְ וּרְמֵי 

וְעַל   10 ינָא:  לְתַנִּ יְהִי  רְעֹה  פַּ קֳדָם 

וַעֲבָדוּ  רְעֹה  פַּ לְוַת  וְאַהֲרֹן  ה  מֹשֶׁ

יְיָ וּרְמָא אַהֲרֹן יַת  יד  מָא דְפַקִּ כְּ כֵן 

רְעֹה וָקֳדָם עַבְדּוֹהִי  פַּ חוּטְרֵהּ קֳדָם 

רְעֹה  ינָא: 11 וּקְרָא אַף פַּ וַהֲוָה לְתַנִּ

אַף  וַעֲבָדוּ  א  יָּ וּלְחָרָשַׁ א  ימַיָּ לְחַכִּ

ן:  כֵּ יהוֹן  לַחֲשֵׁ בְּ מִצְרָיִם  י  חָרָשֵׁ אִנּוּן 

א  ינַיָּ בַר חוּטְרֵהּ וַהֲווּ לְתַנִּ 12 וּרְמוֹ גְּ

וּבְלַע חוּטְרָא דְאַהֲרֹן יַת חוּטְרֵיהוֹן: 

יל  א דְפַרְעֹה וְלָא קַבֵּ ף לִבָּ קַּ 13 וְאִתַּ

יל יְיָ:  מָא דְמַלִּ הוֹן כְּ מִנְּ

[10] After a short while it reverted back into its 
former state, a staff: The purpose of transforming 
Aaron’s staff into a snake was to demonstrate God’s 
mastery over nature. Once that had been demon-
strated, the Divine energy that was miraculously 
keeping the staff in snake-form was spent, and the 
staff simply reverted back to its natural state. No 
additional act or miracle was required.

In contrast, when God had earlier changed Mo-
ses’ staff into a serpent,93 it was in order to show 
him that he had figuratively “become a serpent” 
by slandering the Jewish people. The nature of the 
miracle was not that the staff was being held in an 
unnatural state; it had actually been transformed 
into a serpent and this had become its new natural 
state. Therefore, a specific, deliberate act (Moses’ 
grabbing it by the tail) was required to change it 
back to a staff.94[12] Even though it was once again 
a staff: Had Aaron’s staff remained a serpent and 

then swallowed the necromancers’ staves/serpents, 
it would still have been a miracle, because although 
it is natural for serpents to swallow other serpents, 
it is not natural for one serpent to swallow many, 
one after the other. But such a miracle, impressive 
though it may have been, would not have dem-
onstrated God’s dominion over the Egyptians as 
clearly as the miracle of a staff swallowing a slew 
of serpents, for it is totally unnatural for a staff to 
swallow a serpent. The message of such a feat could 
only be God’s dominion, for a staff is a symbol of 
authority.

Therefore it was necessary for Aaron’s serpent to 
revert to being a staff before it swallowed the nec-
romancers’ serpents, for the very purpose of this 
miracle —which was a prelude to the ten plagues —
was to demonstrate God’s absolute dominion over 
the Egyptians.95

93. Above, 4:2-5.  94. Likutei Sichot, vol. 26, pp. 51-52.  95. Ibid., p. 55.

36. בראשית ג, כד.
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7 Moses was ten months short of 80 years old85 and Aaron was 83 years old when 
they spoke to Pharaoh in the year 2447.
Fourth Reading 8 In addition, God said to Moses and Aaron as follows: 
9 “When Pharaoh speaks to you and says, ‘Produce a marvel for yourselves, to 
prove that God, who sent you, is powerful enough that I should listen to you,’ 
Moses shall say to Aaron, ‘Take your86 staff and throw it down in front of Pha-
raoh. It will become a serpent.’ ” God knew that this would not overly impress 
the Egyptians, but it would enable a further miracle to occur that would demon-
strate His dominion over Egypt.
10 So Moses and Aaron went to Pharaoh and did exactly as God had com-
manded. Aaron threw his staff down in front of Pharaoh and in front of his 
courtiers, and it became a serpent. Once the staff had turned into a serpent, this 
miracle had fulfilled its purpose, so after a short while it reverted back into its 
former state, a staff. 
11 Pharaoh too summoned his wise men and magicians, and the necroman-
cers87 also did likewise with their incantations: 
12 Each of them threw down his staff and the staves turned into serpents. But Aar-
on’s staff—even though it was once again a staff—swallowed up their staffs, but 
did not become any thicker because of this. Since a staff is a symbol of power and 
dominion, this miracle demonstrated God’s power and dominion over Egypt.88 
13 But despite this, Pharaoh’s heart stiffened and he paid no heed to Moses and 
Aaron, just as God had said.89



[8] Take your staff…it will become a serpent: God 
did not merely change Aaron’s staff into another 
inanimate object; He transformed it from a lifeless 
staff into a living animal. 

Changing something into something else can only 
be accomplished by changing the letters of God’s 
speech that are enlivening the object. It was neces-
sary to do this for a number of the plagues.90

Allegorically, a staff signifies the direct, orderly 
descent of God’s beneficence into reality, which 
creates and sustains the many levels of creation as 
it proceeds further “down” the hierarchy of reality. 
A serpent, in contrast, signifies the evil of Egypt, 
which is simply a reincarnation of the primordial 
snake of the Garden of Eden, the embodiment of 
exaggeratedly self-assertive ego.

By changing Aaron’s staff into a serpent, God 
proved to Pharaoh that even he owes his existence 
to God’s creative energy. The fact that Pharaoh did 
not sense this, and even brazenly asserted that he 
himself was a god,91 demonstrates that Pharaoh’s 
spiritual source is the very bottom of God’s “staff,” 
i.e., the lowest point of Divine revelation, where its 
intensity is so dimmed that the creatures created 
by it sense only their reality, and not God’s.

When the serpent reverted to a staff and Aaron’s 
staff swallowed the Egyptian serpents, it showed 
that not only is God’s creative energy the original 
source of Egypt’s life force, it is also the source of 
Egypt’s continuous existence from minute to min-
ute. At any moment God can change the serpent 
back to a staff, annihilating evil and making it dis-
appear without a trace.92

85. Likutei Sichot, vol. 20, p. 26, note 25.  86. See Sichot Kodesh 5734, vol. 1, pp. 270-271, 274-276; Likutei Sichot, vol. 26, p. 53, note 
38.  87. See on Genesis 41:8.  88. Likutei Sichot, vol. 26, pp. 49-56.  89. Above, v. 3.  90. Sefer HaMa’amarim 5679, pp. 323-324; Sefer 
HaMa’amarim 5700, p. 20 (in second numbering sequence).  91. Below, 7:14. This endemically Egyptian attitude resurfaced again, 
later on in history, when a later Pharaoh said, “My Nile is mine, and I have made myself” (Ezekiel 29:3).  92. Torah Or 57b; Or 
HaTorah, Vaeira pp. 2607-2608; Sefer HaMa’amarim 5741, pp. 115 ff.
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לְשַׁלַּ֥ח  ן  מֵאֵ֖ ה  פַּרְעֹ֑ לֵב֣  ד  כָּבֵ֖ ה  יְהָֹוה֙ אֶל־מֹשֶׁ֔ אמֶר  וַיֹּ֤  14

יְמָה וְנִצַּבְתָּ֥  קֶר הִנֵּה֙ יֹצֵ֣א הַמַּ֔ ה בַּבֹּ֗ ם: 15 לֵךְ֣ אֶל־פַּרְעֹ֞ הָעָֽ
שׁ  לְנָחָ֖ אֲשֶׁר־נֶהְפַּ֥ךְ  וְהַמַּטֶּ֛ה  ר  הַיְאֹ֑ עַל־שְׂפַ֣ת  לִקְרָאת֖וֹ 
עִבְרִים֙  הָֽ אֱלֹהֵ֤י  יְהָֹוה֞  יו  אֵלָ֗ מַרְתָּ֣  וְאָֽ  16 ךָ:  בְּיָדֶֽ ח  תִּקַּ֥
בַּמִּדְבָּ֑ר  נִי  וְיַעַֽבְדֻ֖ י  אֶת־עַמִּ֔ שַׁלַּח֙  ר  לֵאמֹ֔ יךָ֙  אֵלֶ֨ נִי  שְׁלָחַ֤

ה:  עְתָּ עַד־כֹּֽ וְהִנֵּה֥ לֹֽא־שָׁמַ֖

ם  הוּא שֵׁ נֵי שֶׁ ר", מִפְּ יר" וְלֹא "אִתְיַקַּ רְגּוּמוֹ "יַקִּ בֵד. תַּ 14 כָּ

יְמָה.  בָר"37: 15 הִנֵּה יֹצֵא הַמַּ ךָ הַדָּ י־כָבֵד מִמְּ מוֹ: "כִּ בָר, כְּ דָּ

אֵינוֹ צָרִיךְ  ה עַצְמוֹ אֱלוֹהַּ וְאוֹמֵר שֶׁ הָיָה עוֹשֶׂ לִנְקָבָיו, שֶׁ

ם צְרָכָיו: 16 עַד־ ה שָׁ ילוּס וְעוֹשֶׂ ים וְיוֹצֵא לַנִּ כִּ לִנְקָבָיו, וּמַשְׁ

כוֹרוֹת,  ת בְּ י מַכַּ נִּ מַע מִמֶּ שְׁ תִּ ה. וּמִדְרָשׁו38ֹ: עַד שֶׁ כֹּה. עַד הֵנָּ

יְלָה"39:  חֲצֹת הַלַּ "כֹה" — "כֹּה אָמַר ה' כַּ הּ בְּ ח בָּ אֶפְתַּ שֶׁ

א  לִבָּ יר  יַקִּ ה  לְמֹשֶׁ יְיָ  וַאֲמַר   14
א:  עַמָּ חָא  לָּ לְשַׁ סָרִיב   דְפַרְעֹה 
הָא  צַפְרָא  בְּ רְעֹה  פַּ לְוַת  אִיזֵיל   15
לָקֳדָמוּתֵהּ  ד  וְתִתְעַתַּ א  לְמַיָּ נָפִיק 
יף נַהֲרָא וְחוּטְרָא דִי אִתְהֲפִיךְ  עַל כֵּ
לֵהּ  וְתֵימַר   16 ידָךְ:  בִּ ב  סַּ תִּ לְחִוְיָא 
לְוָתָךְ  חַנִי  לְּ שַׁ דִיהוּדָאֵי  אֱלָהָא  יְיָ 
וְיִפְלְחוּן  י  עַמִּ יַת  ח  לַּ שַׁ לְמֵימָר 
א  ילְתָּ קַבֵּ וְהָא לָא  רָא  מַדְבְּ בְּ קֳדָמַי 

עָן:  עַד כְּ

[14] Pharaoh’s heart is unmoved: Until this point, 
the Torah has used the verb “to harden” (לחזק)i

100 to 
refer to Pharaoh’s stubborn heart. In constrast, the 
adjective used in this verse to describe Pharaoh’s 
heart is “heavy” or “unmoved” (כבד). This word 
also means “liver,” so the phrase in this verse can 
be read, “Pharaoh’s heart became a liver.”

One meaning of this is that Pharaoh’s heart had 
been emptied of all emotion, and had become as 
unfeeling as his liver.101

Another meaning is that Pharaoh’s heart, rather 
than constantly pumping blood out of itself, as the 

heart normally does, now became filled with blood 
constantly, as is the liver. As we will see,102 warm 
blood allegorically signifies enthusiasm for the 
material side of life. The heart turning into a liver 
thus signifies replacing the normal, healthy balance 
between the spiritual and material pursuits—signi-
fied by how the heart periodically empties itself of 
its blood—with a total absorption with materiality.

Thus, it was no surprise that when he was con-
fronted with God’s message, Pharaoh chose to ig-
nore its validity and instead identify fully with the 
one-sided perspective of gross materialism.103

96. 7:17.  97. 8:18.  98. 9:14.  99. Abarbanel on Exodus 7:15-8:12; cited in Likutei Sichot, vol. 36, p. 34.  100. Above, 4:21, 7:13.  101. Se-
fer HaMa’amarim 5697, p. 268.  102. Below, on v. 17.  103. Sefer HaMa’amarim 5702, p. 79.

37. שמות יח, יח.  38. פסיקתא זוטרתא. ועיין "תורה שלימה" סעיף סו.  39. שמות יא, ד.

[continued...] Nile, (2) warning him in the pal-
ace, and (3) no recorded warning. With regard to 
the lessons, Moses mentions lessons only before 
the first of each set of three. As we will see later, 
the first nine plagues were intended to teach the 
Egyptians certain truths about God’s existence and 
providence. The purpose of the tenth plague was 
not didactic in nature at all; its purpose was rather 
to actualize the redemption (i.e., to finally sepa-
rate and withdraw the Jews from the Egyptians).

Specifically, the first set of three plagues was in-

tended to demonstrate God’s existence, the second 
set His providence, and the third set His power. 
These three lessons are alluded to in God’s words 
to Pharaoh: “that I am God [i.e., that I exist],”96 
“that I am God in the midst of the earth [i.e., that 
My providence pervades all creation]”97 and “that 
there is none like Me [i.e., as powerful as I am] in 
all the earth.”98 This explains why the lessons are 
given only for the first plague of each set of three 
and why the warnings follow a pattern repeated 
for each set of three.99
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The First Plague: Blood
14 So God told Moses and Aaron to announce the first plague. On Sivan 15, 2447, 
He said to Moses, “Although I indirectly hardened Pharaoh’s heart by allowing 
the necromancers to make him think that your demonstration was simply magic, 
he did not pay attention to the fact that Aaron’s serpent swallowed their staffs. He 
hardened his heart on his own beyond what I did to harden it. Pharaoh’s heart 
is therefore unmoved; he refuses to send the people forth and deserves to be 
punished. 
15 Go to Pharaoh in the morning, for that is when he goes out to the water to 
relieve himself privately, so he can pretend to be a god the rest of the day. Station 
yourself opposite him on the bank of the Nile River. Tell Aaron: “Take in your 
hand the staff that turned into a serpent.” 
16 You shall have Aaron say to him: ‘God, God of the Hebrews, has sent me to 
you to say, “Let My people go, so that they may serve Me in the wilderness!” 
Until now you have not paid attention, and I know that you will not pay atten-
tion until the tenth plague, the slaughtering of the firstborn. 

The Ten Plagues: If we examine the literary structure of the Torah’s description of the ten plagues, a clear 
pattern emerges:

plague warning or announcement lesson for Pharaoh

1 Blood “Go to Pharaoh in the morning…
Station yourself…”

“Through this you will recognize 
that I am God”

2 Frogs “Come to Pharaoh…” none articulated

3 Lice no warning articulated none articulated

4 The Mixed Horde “Rise early…Station yourself…” “Thus you will realize that I am 
God in the midst of the land.”

5 Epidemic “Come to Pharaoh…” none articulated

6 Inflammation no warning articulated none articulated

7 Hail “Rise early…Station yourself…” “So that you will know that there is 
none like Me in all the world.”

8 Locusts “Come to Pharaoh…” none articulated

9 Darkness no warning articulated none articulated

10 The Firstborn
given while Moses and Aaron 
were already in Pharaoh’s 
presence

“In order that you may know that 
God is differentiating between the 
Egyptians and Israel.”

We see here that the ten plagues are subdivided 
into three sets of three, followed by the single, 

tenth plague. With regard to the warnings, there 
are three cycles of (1) warning Pharaoh at the 
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י  נֹכִ֜ אָֽ ה  הִנֵּ֨ יְהָֹוה֑  אֲנִי֣  י  כִּ֖ ע  תֵּדַ֔ את  בְּזֹ֣ יְהָֹוה֔  ר  אָמַ֣ ה  כֹּ֚  17

ר וְנֶֽהֶפְכ֥וּ  יִם אֲשֶׁ֥ר בַּיְאֹ֖ י עַל־הַמַּ֛ מַכֶּ֣ה | בַּמַּטֶּ֣ה אֲשֶׁר־בְּיָדִ֗
ר וְנִלְא֣וּ  שׁ הַיְאֹ֑ ר תָּמ֖וּת וּבָאַ֣ ם: 18 וְהַדָּגָה֧ אֲשֶׁר־בַּיְאֹ֛ לְדָֽ

ר: ס יִם מִן־הַיְאֹֽ יִם לִשְׁתּ֥וֹת מַ֖ מִצְרַ֔
מַטְּךָ֣  ח  קַ֣ ן  הֲרֹ֡ ל־אַֽ אֶֽ ר  אֱמֹ֣ ה  אֶל־מֹשֶׁ֗ יְהָֹוה֜  אמֶר  וַיֹּ֨  19

רֵיהֶ֣ם  עַל־יְאֹֽ  | ם  הֲרֹתָ֣ עַל־נַֽ יִם  מִצְרַ֜ י  עַל־מֵימֵ֨ וּנְטֵה־יָדְֽךָ֩ 
יָה  וְהָ֤ ם  הְיוּ־דָ֑ וְיִֽ ם  ימֵיהֶ֖ מֵֽ כָּל־מִקְוֵה֥  וְעַ֛ל  ם  וְעַל־אַגְמֵיהֶ֗
וַיַּֽעֲשׂוּ־  20 ים:  אֲבָנִֽ וּבָֽ ים  עֵצִ֖ וּבָֽ יִם  מִצְרַ֔ רֶץ  בְּכָל־אֶ֣ דָם֙ 
֤֑ךְ  וַיַּ בַּמַּטֶּה֙  ֤֑רֶם  וַיָּ יְהָֹוה֗  צִוָּה֣   | אֲשֶׁ֣ר  כַּֽ ן  הֲרֹ֜ וְאַֽ ה  מֹשֶׁ֨ כֵן֩ 
יו  עֲבָדָ֑ וּלְעֵינֵי֖  ה  פַרְעֹ֔ לְעֵינֵי֣  ר  בַּיְאֹ֔ אֲשֶׁ֣ר  יִם֙  אֶת־הַמַּ֨
ה  וְהַדָּגָ֨  21 ם:  לְדָֽ ר  אֲשֶׁר־בַּיְאֹ֖ יִם  כָּל־הַמַּ֥ פְכ֛וּ  וַיֵּהָֽ
יִם  מִצְרַ֔ וְלֹא־יָכְל֣וּ  ר  הַיְאֹ֔ שׁ  וַיִּבְאַ֣ תָה֙  מֵ֨ ר  אֲשֶׁר־בַּיְאֹ֥
יִם:  מִצְרָֽ רֶץ  בְּכָל־אֶ֥ ם  הַדָּ֖ י  וַיְהִ֥ ר  מִן־הַיְאֹ֑ יִם  מַ֖  לִשְׁתּ֥וֹת 
וַיֶּֽחֱזַק֤ לֵב־פַּרְעֹה֙  טֵיהֶ֑ם  יִם בְּלָֽ י מִצְרַ֖ וַיַּֽעֲשׂוּ־כֵ֛ן חַרְטֻמֵּ֥  22

ר דִּבֶּ֥ר יְהָֹוֽה:  אֲשֶׁ֖ ם כַּֽ ע אֲלֵהֶ֔ וְלֹֽא־שָׁמַ֣

 CHASIDIC INSIGHTS 

מִצְרַיִם,  בְּ יוֹרְדִים  מִים  שָׁ גְּ אֵין  שֶׁ לְפִי  לְדָם.  וְנֶהֶפְכוּ   17

עוֹבְדִים  וּמִצְרִים  הָאָרֶץ,  אֶת  קֶה  וּמַשְׁ עוֹלֶה  וְנִילוּס 

הִלְקָה  ךְ  כָּ וְאַחַר  יִרְאָתָם  אֶת  הִלְקָה  לְפִיכָךְ  ילוּס,  לַנִּ

הַיְאוֹר,  לְמֵי  רְפוּאָה  שׁ  לְבַקֵּ מִצְרַיִם.  וְנִלְאוּ   18 אוֹתָם: 

הֵגֵן  שֶׁ לְפִי  אֶל־אַהֲרֹן.  אֱמֹר   19 תּוֹת:  לִשְׁ רְאוּיִין  הְיוּ  יִּ שֶׁ

לַךְ לְתוֹכוֹ, לְפִיכָךְ לֹא לָקָה עַל  שְׁ נִּ שֶׁ ה כְּ הַיְאוֹר עַל מֹשֶׁ

אַהֲרֹן:  יְדֵי  עַל  וְלָקָה  עִים,  בַצְפַרְדְּ וְלֹא  ם  בַדָּ לֹא  יָדוֹ, 

נוּ:  לָּ שֶׁ נְהָרוֹת  עֵין  כְּ כִים,  הַמּוֹשְׁ נְהָרוֹת  הֵם  נַהֲרֹתָם. 

פַת  ידֵי אָדָם מִשְּׂ רִים, הָעֲשׂוּיוֹת בִּ רֵיכוֹת נִגָּ יְאֹרֵיהֶם. הֵם בְּ

רֶךְ  רְכִים וְעוֹלֶה דֶּ דוֹת. וְנִילוּס — מֵימָיו מִתְבָּ הָר לַשָּׂ הַנָּ

אֵינָן  דוֹת: אַגְמֵיהֶם. קְבוּצַת מַיִם שֶׁ קֶה הַשָּׂ הַיְאוֹרִים וּמַשְׁ

מָקוֹם אֶחָד, וְקוֹרִין  א עוֹמְדִין בְּ כִין אֶלָּ נוֹבְעִין וְאֵינָן מוֹשְׁ

רְחֲצָאוֹת  מֶּ בַּ אַף  מִצְרַיִם.  כָל־אֶרֶץ  בְּ אישטנ"ק40:  לוֹ 

כְלֵי  בִּ ים: וּבָעֵצִים וּבַאֲבָנִים. מַיִם שֶׁ תִּ בָּ בַּ אוֹת שֶׁ טָּ וּבָאַמְבַּ

ט  לָּ אוֹמְרִין אוֹתוֹ בַּ לָטֵיהֶם. לַחַשׁ שֶׁ עֵץ וּבִכְלֵי אֶבֶן: 22 בְּ

דִים.  ה שֵׁ לָטֵיהֶם" — מַעֲשֵׂ אי. וְרַבּוֹתֵינוּ אָמְרו41ּ: "בְּ וּבַחֲשַׁ

רְעֹה. לוֹמַר,  חֱזַק לֵב־פַּ פִים: וַיֶּ ה כְשָׁ לַהֲטֵיהֶם" — מַעֲשֵׂ "בְּ

ם מַכְנִיסִים  בֶן אַתֶּ ן, תֶּ ים כֵּ ם עוֹשִׂ פוּת אַתֶּ ְ עַל יְדֵי מְכַשּׁ

פוּת  ְ ם מְבִיאִין מְכַשּׁ בֶן. אַף אַתֶּ הּ תֶּ לָּ כֻּ לְעָפְרַיִם — עִיר שֶׁ

פִים:  שָׁ הּ כְּ לָּ כֻּ לְמִצְרַיִם שֶׁ

אֲרֵי  ע  תִדַּ דָא  בְּ יְיָ  אֲמַר  דְנַן  כִּ  17

י  דִּ חוּטְרָא  בְּ מָחֵי  אֲנָא  יְיָ הָא  אֲנָא 

כוּן  י בְנַהֲרָא וְיִתְהַפְּ א דִּ בִידִי עַל מַיָּ

לִדְמָא: 18 וְנוּנֵי דִי בְנַהֲרָא יְמוּתוּן 

י  תֵּ וְיִסְרֵי נַהֲרָא וְיִלְאוּן מִצְרָאֵי לְמִשְׁ

ה  א מִן נַהֲרָא: 19 וַאֲמַר יְיָ לְמֹשֶׁ מַיָּ

אֱמַר לְאַהֲרֹן סַב חוּטְרָךְ וַאֲרֵם יְדָךְ 

נַהֲרֵיהוֹן  עַל  דְמִצְרָאֵי  א  מַיָּ עַל 

וְעַל  אַגְמֵיהוֹן  וְעַל  אֲרִיתֵיהוֹן  עַל 

וִיהוֹן  מֵימֵיהוֹן  ת  נִישַׁ כְּ ית  ל־בֵּ כָּ

כָל־אַרְעָא  בְּ דְמָא  וִיהֵא  מָא  דְּ

דְמִצְרַיִם וּבְמָנֵי אָעָא וּבְמָנֵי אַבְנָא: 

מָא  כְּ וְאַהֲרֹן  ה  מֹשֶׁ כֵן  וַעֲבָדוּ   20

יד יְיָ וַאֲרֵם בְחוּטְרָא וּמְחָא יַת  דְפַקִּ

י בְנַהֲרָא לְעֵינֵי פַרְעֹה וּלְעֵינֵי  א דִּ מַיָּ

דִי  א  ל־מַיָּ כָּ וְאִתְהֲפִיכוּ  עַבְדּוֹהִי 

בְנַהֲרָא לִדְמָא: 21 וְנוּנֵי דִי בְנַהֲרָא 

מִיתוּ וּסְרִי נַהֲרָא וְלָא יְכִילוּ מִצְרָאֵי 

וַהֲוָה דְמָא  א מִן נַהֲרָא  י מַיָּ תֵּ לְמִשְׁ

כָל־אַרְעָא דְמִצְרָיִם: 22 וַעֲבָדוּ כֵן  בְּ

ף  קַּ וְאִתַּ יהוֹן  לַחֲשֵׁ בְּ מִצְרַיִם  י  חָרָשֵׁ

הוֹן  מִנְּ יל  קַבֵּ וְלָא  דְפַרְעֹה  א  לִבָּ

יל יְיָ:  מָא דְמַלִּ כְּ

ence to Divinity into warm enthusiasm for it. This had 
to be the first step because indifference can quickly 
lead to a drastic decline in commitment. Once this 
was precluded, the path was open to additional, more 
specific stages through which God’s reality could be 
impressed on Egypt’s (and the world’s) awareness.
A similar lesson applies to anyone striving to leave the 
slavery of Egypt—the tyranny of his or her material 
drives and bodily desires. Our first step in this pro-

cess must be to replace our a priori cold indifference to 
all things Jewish and holy with warm enthusiasm for 
God, His Torah, and its commandments. We should 
not delude ourselves into thinking that it is possible to 
remain aloof and neutral, indifferent to both spiritual-
ity and materiality. If we neglect our responsibility to 
cultivate an energetic and enthusiastic attitude toward 
the Torah and its commandments, we face the specter 
of a swift decline into the decadence of Egypt.108

40. אֲגַם.  41. סנהדרין סז, ב.
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17 Now this is what God has said: “Through this you will recognize that I am 
God.” I am now going to strike the water in the river with the staff in my hand, 
and it will turn into blood. 
18 The fish in the river will die and the river will become putrid, and the Egyp-
tians will grow weary of trying ways to treat the river in order to drink water 
from it.’ ” Since the Egyptians worshipped the Nile as their source of life-giving 
and irrigating water, God struck it first, in order to demonstrate its vulnerabil-
ity. This demoralized the Egyptians. Aaron continued to warn Pharaoh for three 
weeks.104

19 On the 8th of Tamuz, God said to Moses, “Since the Nile served to protect you 
when you were a baby, you should not strike it yourself. Instead, say to Aaron, 
‘Take your staff and raise your hand over the waters of Egypt—over their rivers, 
their canals, their ponds, and all their bodies of water—and they shall turn into 
blood. There will be blood even in the bathhouses and private baths throughout 
all the land of Egypt, even in vessels of wood and stone, for the water in them 
will also turn to blood.’ ”
20 Moses and Aaron did exactly as God had commanded: Aaron raised the staff 
and struck the water in the Nile River in the sight of Pharaoh and his courtiers, 
and all the water in the river turned into blood. 
21 The fish in the river died and the river became putrid, so that the Egyptians 
were unable to drink water from the river. There was blood everywhere in 
Egypt, wherever the river water was drawn. The plague also affected the river in 
Goshen, where the Jews lived, in order that Pharaoh not have the opportunity to 
say that the Nile, the Egyptian’s deity, was immune to God’s plague there.105 The 
people were, however, able to dig wells that provided fresh water. This made it 
clear that the object of the plague was only the Egyptians’ deity.106 
22 The necromancers of Egypt then did likewise, changing some of the well wa-
ter into blood with their demon-conjuring incantations.107 So Pharaoh rational-
ized that Moses and Aaron were just performing magic, which was commonplace 
in Egypt. His heart stiffened and he paid no heed to Moses and Aaron, just as 
God had said. 

17 I am now going to strike the water…and it will 
turn into blood: Water is cold, whereas blood is 
warm. There are two types of coldness and two types 
of warmth: a person whose primary orientation in life 
is material will be cold to spiritual concerns and warm 
to material concerns; a person whose primary orienta-
tion is spiritual will be cold to material concerns and 
warm to spiritual concerns.

River water—particularly the water of the Nile—sig-
nifies the coldness of materiality toward spiritual 
concerns. As we have noted, the annual flooding of 
the Nile gave the Egyptians the impression that their 
sustenance was due simply to the regular, orderly 
functioning of nature, without any need of recourse 

to a supernatural God. Such an environment fostered 
indifference to the notion that there is a Divine force 
that surpasses and controls nature.
In contrast, rainwater signifies the coldness of spiri-
tuality toward material concerns. The Land of Israel’s 
dependence upon rainwater was conducive to keep-
ing its inhabitants aware of their dependence on God’s 
good graces for their sustenance. This awareness of 
God bred a healthy indifference toward the façade of 
the laws of nature’s stranglehold over life.
The very first of the ten plagues, the ten stages by 
which Egypt was subdued, was transforming the 
coldness of its water into the heat of blood. Allegori-
cally, this signifies the transformation of cold indiffer-

104. Rashi on 7:25.  105. Likutei Sichot, vol. 11, p. 31-32.  106. Hitva’aduyot 5747, vol. 2, p. 342.  107. Likutei Sichot, vol. 31, pp. 36-37, 
and notes 30-31.  108. Likutei Sichot, vol. 1, p. 121. 
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את:  א אֶל־בֵּית֑וֹ וְלֹא־שָׁ֥ת לִבּ֖וֹ גַּם־לָזֹֽ וַיָּבֹ֖ ה  וַיִּפֶ֣ן פַּרְעֹ֔  23

י  כִּ֣ לִשְׁתּ֑וֹת  יִם  מַ֣ ר  הַיְאֹ֖ ת  סְבִיבֹ֥ יִם  כָל־מִצְרַ֛ וַיַּחְפְּר֧וּ   24

ים  יָמִ֑ א שִׁבְעַ֣ת  וַיִּמָּלֵ֖ ר: 25  י הַיְאֹֽ ת מִמֵּימֵ֖ יָכְֽלוּ֙ לִשְׁתֹּ֔ לֹ֤א 
ר: פ י הַכּוֹת־יְהָֹו֖ה אֶת־הַיְאֹֽ חֲרֵ֥ אַֽ

מַרְתָּ֣  וְאָֽ ה  אֶל־פַּרְעֹ֑ א  בֹּ֖ ה  אֶל־מֹשֶׁ֔ יְהָֹוה֙  אמֶר  וַיֹּ֤  26

נִי:  וְיַעַֽבְדֻֽ י  אֶת־עַמִּ֖ שַׁלַּ֥ח  יְהָֹוה֔  ר  אָמַ֣ ה  כֹּ֚ יו   אֵלָ֗
י נֹגֵף֛ אֶת־כָּל־גְּבֽוּלְךָ֖  נֹכִ֗ ה לְשַׁלֵּ֑חַ הִנֵּה֣ אָֽ ן אַתָּ֖ 27 וְאִם־מָאֵ֥

וּבָ֣אוּ  וְעָלוּ֙  צְפַרְדְּעִים֒  הַיְאֹר֘  ץ  וְשָׁרַ֣  28 ים:  צְפַרְדְּעִֽ בַּֽ
יךָ֙  עֲבָדֶ֨ וּבְבֵ֤ית  ךָ  וְעַל־מִטָּתֶ֑ בְךָ֖  מִשְׁכָּֽ ר  חֲדַ֥ וּבַֽ ךָ  בְּבֵיתֶ֔
וּֽבְעַמְּךָ֖  וּבְכָ֥ה   29 יךָ:  וּבְמִשְׁאֲרוֹתֶֽ יךָ  וּבְתַנּוּרֶ֖ ךָ  וּבְעַמֶּ֔
אֶל־ יְהָֹוה֘  אמֶר  וַיֹּ֣  8:1 ים:  צְפַרְדְּעִֽ הַֽ יַעֲֽל֖וּ  יךָ  וּבְכָל־עֲבָדֶ֑
ת  ל־הַנְּהָרֹ֔ ךָ עַ֨ ן נְטֵ֤ה אֶת־יָדְֽךָ֙ בְּמַטֶּ֔ הֲרֹ֗ ל־אַֽ ר אֶֽ משֶׁה֒ אֱמֹ֣
עַל־ ים  צְפַרְדְּעִ֖ אֶת־הַֽ וְהַ֥עַל  ים  אֲגַמִּ֑ וְעַל־הָֽ ים  עַל־הַיְאֹרִ֖

יִם:  רֶץ מִצְרָֽ אֶ֥

לָזֶה  וְלֹא  ין,  לְתַנִּ ךְ  הְפַּ נֶּ שֶׁ ה  טֶּ הַמַּ ם־לָזֹאת. לְמוֹפֵת  גַּ  23

ב הַיְאוֹר  לּאֹ שָׁ בְעַת יָמִים שֶׁ לֵא. מִנְיַן שִׁ מָּ ם: 25 וַיִּ ל דָּ שֶׁ

ה  לֹשָׁ ת רְבִיעַ חֹדֶשׁ, וּשְׁ שֶׁ מֶּ ה מְשַׁ כָּ הָיְתָה הַמַּ לְקַדְמוּתוֹ, שֶׁ

ה.  אַתָּ וְאִם־מָאֵן   27 בָהֶם:  וּמַתְרֶה  מֵעִיד  הָיָה  חֲלָקִים 

א  מוֹ "מְמָאֵן" "מְסָרֵב", אֶלָּ ה. "מָאֵן" — כְּ וְאִם סָרְבָן אַתָּ

קַט",  "שָׁ לֵו"42,  "שָׁ מוֹ:  כְּ פְעָל,  הַמִּ ם  שֵׁ עַל  הָאָדָם  נּוּי  כִּ

ל־לְשׁוֹן  כָּ וְכֵן  ה,  מַכֶּ בוּלְךָ.  ל־גְּ אֶת־כָּ נֹגֵף  וְזָעֵף"43:  "סָר 

ה. וְכֵן: "וְנָגְפוּ  א לְשׁוֹן מַכָּ פָה" אֵינוֹ לְשׁוֹן מִיתָה אֶלָּ "מַגֵּ

פוּ  יִתְנַגְּ "וּבְטֶרֶם  וְכֵן:  מִיתָה.  לְשׁוֹן  אֵינוֹ  הָרָה"44,  ה  ָ אִשּׁ

נֶגֶף"47:  "וּלְאֶבֶן  רַגְלֶךָ"46,  אֶבֶן  בָּ גֹּף  ן־תִּ "פֶּ רַגְלֵיכֶם"45, 

עֲבָדֶיךָ.  בֵית  בְּ ךְ  כָּ וְאַחַר  בֵיתֶךָ.  בְּ הַיְאוֹר:  מִן  28 וְעָלוּ. 

נּוּ  ה — "וַיֹּאמֶר אֶל־עַמּוֹ"48, וּמִמֶּ חִלָּ עֵצָה תְּ הוּא הִתְחִיל בָּ

מֵעֵיהֶם  תוֹךְ  בְּ ךָ.  וּבְעַמְּ וּבְכָה   29 רְעָנוּת:  הַפֻּ הִתְחִילָה 

נִכְנָסִין וּמְקַרְקְרִין: 

לְבֵיתֵהּ  וְעַל  פַרְעֹה  נֵי  וְאִתְפְּ  23

הּ אַף לְדָא: 24 וַחֲפָרוּ  י לִבֵּ וִּ וְלָא שַׁ

א  מַיָּ נַהֲרָא  סַחֲרָנֵי  כָל־מִצְרָאֵי 

י  תֵּ לְמִשְׁ יְכִילוּ  לָא  אֲרֵי  י  תֵּ לְמִשְׁ

לִימוּ  וּשְׁ  25 בְנַהֲרָא:  דִּ א  יָּ מִמַּ

יַת  יְיָ  מְחָא  דִּ תַר  בָּ יוֹמִין  בְעָא  שַׁ

עוּל  ה  לְמֹשֶׁ יְיָ  וַאֲמַר   26 נַהֲרָא: 

אֲמַר  דְנַן  כִּ לֵהּ  וְתֵימַר  רְעֹה  פַּ לְוַת 

קֳדָמַי:  וְיִפְלְחוּן  י  עַמִּ יַת  ח  לַּ שַׁ  יְיָ 

חָא הָא אֲנָא  לָּ 27 וְאִם מְסָרֵב אַתְּ לְשַׁ

א:  עָנַיָּ עוּרְדְּ בְּ חוּמָךְ  ל־תְּ כָּ יַת   מָחֵי 

א  עָנַיָּ עוּרְדְּ נַהֲרָא  י  וִירַבֵּ  28

וּבְאִידְרוֹן  בֵיתָךְ  בְּ וְיַעֲלוּן  קוּן  וְיִסְּ

עַרְסָתָךְ  וְעַל  בָךְ  כְּ מִשְׁ ית  בֵּ

וּבְתַנּוּרָיךְ  ךְ  וּבְעַמָּ יךְ  עַבְדָּ וּבְבֵית 

ךְ  וּבְעַמָּ וּבָךְ   29 וּבְאַצְוָתָיךְ: 

א:  עָנַיָּ עוּרְדְּ קוּן  יִסְּ יךְ   וּבְכָל־עַבְדָּ

לְאַהֲרֹן  אֱמַר  ה  לְמֹשֶׁ יְיָ  וַאֲמַר   8:1

א  נַהֲרַיָּ עַל  חוּטְרָךְ  בְּ יְדָךְ  יַת  אֲרֵים 

יק יַת  א וְאַסֵּ א וְעַל אַגְמַיָּ עַל אֲרִיתַיָּ

א עַל אַרְעָא דְמִצְרָיִם:  עָנַיָּ עוּרְדְּ

for us, so to speak, to invite the king into his palace 
until it has been scrubbed clean. But when God takes 
the initiative, as He did here, He can begin by “doing 
good.” When He reveals His presence, the revelation 
itself automatically drives out the evil.

Yet, we do not necessarily have to wait for God to take 
the initiative in order to take advantage of the second 
method. We can ourselves elicit intense Divine revela-
tions that can dispel and displace negative influences, 
obviating the need for struggling with them. The ad-
vantage of this method is that we are spared the dan-
ger of sullying ourselves by contending directly with 
negativity. In the words of the Tanya, “he who wrestles 

with a filthy person is bound to become soiled him-
self.”114

One sure way of eliciting such Divine revelations is by 
studying the inner dimension of the Torah. This study 
has the added advantage of enabling us to replace our 
inborn cold indifference to Divinity with warm enthu-
siasm.115

A frog’s natural habitat is water; for a frog to jump 
into a piping hot oven is an act of self-sacrifice. God 
did not let this selfless act of obedience to His will 
go unrewarded: when it was time to end this plague, 
“the frogs in the houses, the courtyards, and the fields 
died”116—but those in the ovens remained alive.117

 CHASIDIC INSIGHTS 

114. Tanya, chapter 28 (35b).  115. Likutei Sichot, vol. 1, pp. 123-125.  116. Below, 8:8.  117. Yalkut Shimoni, Vaeira 182.

42. יחזקאל כג, מב. איוב טז, יב.  43. מלכים־א כ, מג.  44. שמות כא, כב.  45. ירמיה יג, טז.  46. תהלים צא, יב.  47. ישעיה ח, יד.  48. שמות א, ט.
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 CHASIDIC INSIGHTS 

23 Pharaoh turned and went into his palace, paying no attention even to this, 
just as he paid no attention to how Aaron’s staff turned into a serpent. In the both 
cases, he convinced himself that Moses and Aaron were just performing magic.109 
24 All the Egyptians dug around the river for water to drink, since they could 
not drink any water from the river. 
25 Seven full days passed from the time God struck the river until the blood 
reverted to water, but Pharaoh did not relent.
Each plague lasted a month: Moses and Aaron spent three quarters of the month 
informing Pharaoh about what was going to happen and warning him of the 
consequences of his obstinacy,110 and the plague itself lasted a week. Thus, the ten 
plagues spanned a time-period of ten months.

The Second Plague: Frogs
26 On the 15th of Tamuz, immediately after the first plague ended, God told Mo-
ses to announce the second plague: frogs. He said to Moses, “Come to Pharaoh 
and say to him: This is what God has said: ‘Let My people go so they may  
serve Me. 
27 If you refuse to let them leave, I will plague all your territory with frogs. 
28 The river will swarm with frogs, and when they emerge, they will go first 
into your palace and your bedroom and on to your bed, and then into the homes 
of your courtiers and among your people, and into your ovens and kneading 
bowls. Since you were the first to propose oppressing the people, you will be the 
first to suffer. 
29 The frogs will enter alive into you, your people, and all your courtiers and 
croak from within your stomachs.’ ”
8:1 After three weeks, on the 8th of Av, God said to Moses, “This plague involves 
the Nile river, as well, so you will not initiate it, either. Instead, say to Aaron, 
‘Raise your hand with your staff over the rivers, the canals, and the ponds, and 
make the frogs come up over the land of Egypt.’ ”

28 Into your ovens: As explained above,111 the plague 
of blood signified how Egypt’s cold indifference to-
ward God must be replaced with warm enthusiasm 
for it. Once this has been accomplished, the second 
stage is to replace the erstwhile Egyptian enthusiasm 
for materiality with cold indifference to it. Inasmuch 
as frogs are cold creatures, their invasion of the Egyp-
tians’ ovens signified how the heat of Egyptian mate-
rialism was taken over by cold apathy.112

When we set out to welcome God into any particu-
lar aspect of our lives, the normal, logical procedure is 
to first rid ourselves of those elements of our lives that 

are antithetical to Divinity and only then to do what-
ever it is that we hope will raise our (or the world’s) 
Divine consciousness. In the words of the Psalms, 
“turn from evil, and [only then] do good.”113

Yet here, we see the opposite course was followed. 
First the evil (the cold Nile river) was turned into good 
(the hot blood), and only then was the evil (the hot 
Egyptian ovens) neutralized (by the cold frogs).

The difference lies in who is taking the initiative. 
When we take the initiative and work using our own, 
limited resources, we must first “turn from evil” be-
fore we “do good,” for it is simply not appropriate 

109. Likutei Sichot, vol. 26, p. 54, note 43.  110. See Likutei Sichot, vol. 6, pp. 58-60, vol. 31, p. 39.  111. On v. 17.  112. Likutei Sichot, 
vol. 1, p. 123.  113. Psalms 34:15.

Exodus 7:22-8:1
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וארא

 ONKELOS 

 RASHI 

עַ  הַצְּפַרְדֵּ֔ עַל֙  וַתַּ֨ יִם  מִצְרָ֑ י  מֵימֵ֣ ל  עַ֖ אֶת־יָד֔וֹ  הֲרֹן֙  אַֽ וַיֵּט֤   2
ים  חַרְטֻמִּ֖ הַֽ וַיַּֽעֲשׂוּ־כֵ֥ן   3 יִם:  מִצְרָֽ רֶץ  אֶת־אֶ֥ ס  וַתְּכַ֖
יִם:  מִצְרָֽ רֶץ  עַל־אֶ֥ ים  צְפַרְדְּעִ֖ אֶת־הַֽ וַיַּֽעֲל֥וּ  טֵיהֶ֑ם   בְּלָֽ
אֶל־ ירוּ  הַעְתִּ֣ אמֶר֙  וַיֹּ֨ ן  הֲרֹ֗ וּֽלְאַֽ לְמֹשֶׁ֣ה  ה  פַרְעֹ֜ א  וַיִּקְרָ֨  4
אֶת־ וַֽאֲשַׁלְּחָה֙  י  עַמִּ֑ וּמֵֽ נִּי  מִמֶּ֖ ים  צְפַרְדְּעִ֔ הַֽ וְיָסֵר֙  יְהָֹוה֔ 
ר  הִתְפָּאֵ֣ לְפַרְעֹה֘  מֹשֶׁ֣ה  אמֶר  וַיֹּ֨  5 ה:  יהוָֹֽ לַֽ וְיִזְבְּח֖וּ  ם  הָעָ֔
לְהַכְרִית֙  וּֽלְעַמְּךָ֔  יךָ֙  עֲבָדֶ֨ וְלַֽ לְךָ֗  יר  אַעְתִּ֣  | י  לְמָתַ֣ עָלַי֒ 
רְנָה:  תִּשָּׁאַֽ ר  בַּיְאֹ֖ ק  רַ֥ יךָ  וּמִבָּתֶּ֑ מִמְּךָ֖  ים  צְפַרְדְּעִ֔  הַֽ
ין  כִּי־אֵ֖ ע  תֵּדַ֔ עַן  לְמַ֣ כִּדְבָ֣רְךָ֔  אמֶר֙  וַיֹּ֨ ר  לְמָחָ֑ אמֶר  וַיֹּ֖  6

ינוּ: יהוָֹה֥ אֱלֹהֵֽ כַּֽ
יךָ  עֲבָדֶ֖ וּמֵֽ יךָ  וּמִבָּ֣תֶּ֔ מִמְּךָ֙  ים  צְפַרְדְּעִ֗ הַֽ וְסָר֣וּ   7 חמישי 
ם  ן מֵעִ֣ הֲרֹ֖ וְאַֽ וַיֵּצֵ֥א מֹשֶׁ֛ה  רְנָה: 8  ר תִּשָּׁאַֽ ק בַּיְאֹ֖ עַמֶּ֑ךָ רַ֥ וּמֵֽ
ים  צְפַרְדְּעִ֖ הַֽ עַל־דְּבַ֥ר  אֶל־יְהָֹוה֔  משֶׁה֙  וַיִּצְעַ֤ק  ה  פַּרְעֹ֑
תוּ֙  וַיָּמֻ֨ מֹשֶׁ֑ה  כִּדְבַ֣ר  יְהָֹו֖ה  וַיַּעַ֥שׂ   9 ה:  לְפַרְעֹֽ אֲשֶׁר־שָׂ֥ם 
ת:  וּמִן־הַשָּׂדֹֽ ת  חֲצֵרֹ֖ מִן־הַֽ ים  מִן־הַבָּתִּ֥ ים  צְפַרְדְּעִ֔  הַֽ

רֶץ:  שׁ הָאָֽ ם וַתִּבְאַ֖ ם חֳמָרִ֑ ם חֳמָרִ֣ 10 וַיִּצְבְּר֥וּ אֹתָ֖



ין  מַכִּ וְהָיוּ  הָיְתָה,  אַחַת  עַ  צְפַרְדֵּ עַ.  פַרְדֵּ הַצְּ עַל  וַתַּ  2

מִדְרָשׁוֹ.  זֶהוּ  נְחִילִים.  נְחִילִים  זֶת  מַתֶּ וְהִיא  אוֹתָהּ 

לְשׁוֹן  קוֹרֵא  עִים  הַצְפַרְדְּ רוּץ  שֵׁ לוֹמַר  יֵשׁ  וּפְשׁוּטוֹ, 

ה, פידולייר"א  ם"49 — הָרְחִישָׁ נָּ הִי הַכִּ וְכֵן: "וַתְּ יְחִידוּת. 

לַעַז51:  עַ" — גרינוילייר"א בְּ פַרְדֵּ עַל הַצְּ לַעַז50. אַף "וַתַּ  בְּ

הַחוֹצֵב  עַל  רְזֶן  הַגַּ אֵר  "הֲיִתְפָּ מוֹ:  כְּ עָלַי.  אֵר  הִתְפָּ  5

לַעַז53.  בְּ ונטי"ר  ךָ,  מִמְּ גָדוֹל  אֲנִי  לוֹמַר:  חַ  בֵּ תַּ מִשְׁ בּוֹ"52, 

בָר  אוֹל דָּ ם וְלִשְׁ ח לְהִתְחַכֵּ בַּ תַּ אֵר עָלַי" — הִשְׁ וְכֵן "הִתְפָּ

לְךָ.  יר  אַעְתִּ לְמָתַי  לַעֲשׂוֹתוֹ:  אוּכַל  לּאֹ  שֶׁ וְלוֹמַר  דוֹל  גָּ

עִים,  פַרְדְּ הַצְּ הַכְרָתַת  עַל  הַיּוֹם  לְךָ  יר  אַעְתִּ ר  אֶת־אֲשֶׁ

בָרִי לַמּוֹעֵד  לִים דְּ רְתוּ, וְתִרְאֶה אִם אַשְׁ כָּ יִּ רְצֶה שֶׁ לְמָתַי תִּ

מָע מָתַי  יר" הָיָה מַשְׁ ע לִי. אִלּוּ נֶאֱמַר "מָתַי אַעְתִּ קְבַּ תִּ שֶׁ

הַיּוֹם  אֲנִי  מָע,  מַשְׁ "לְמָתַי" —  אֱמַר  נֶּ שֶׁ ו  עַכְשָׁ ל.  לֵּ אֶתְפַּ

ע עָלַי,  קְבַּ תִּ עִים לִזְמַן שֶׁ פַרְדְּ רְתוּ הַצְּ כָּ יִּ ל עָלֶיךָ שֶׁ לֵּ אֶתְפַּ

ירוּ"  "הַעְתִּ יר"  "אַעְתִּ רְתוּ.  כָּ יִּ שֶׁ רְצֶה  תִּ יוֹם  לְאֵיזֶה  אֱמֹר 

י",  "וְעָתַרְתִּ "עִתְרוּ"  ר"  "אֶעְתַּ נֶאֱמַר  וְלֹא  י",  רְתִּ "וְהַעְתַּ

ר  וְכַאֲשֶׁ הוּא,  לֶל  פֶּ הַרְבּוֹת  "עָתַר"  לְשׁוֹן  ל  כָּ שֶׁ נֵי  מִפְּ

ךְ  כָּ מַפְעִיל,  לְשׁוֹן  יתִי"  "וְהִרְבֵּ ה"  "אַרְבֶּ "הַרְבּוּ"  יֵאָמֵר 

בָרִים.  דְּ  — י"  רְתִּ "וְהַעְתַּ ירוּ"  "הַעְתִּ יר"  "אַעְתִּ יֵאָמֵר 

יתֶם:  הִרְבֵּ  — בְרֵיכֶם"54  דִּ עָלַי  ם  רְתֶּ "וְהַעְתַּ ם:  לְכֻלָּ  וְאָב 

צֵא...  רְתוּ לְמָחָר: 8 וַיֵּ כָּ יִּ ל הַיּוֹם שֶׁ לֵּ 6 וַיֹּאמֶר לְמָחָר. הִתְפַּ

רְתוּ לְמָחָר: 10 חֳמָרִם חֳמָרִם. צִבּוּרִים  כָּ יִּ ד, שֶׁ צְעַק. מִיָּ וַיִּ

ין:  לִּ גוֹרִין" — גַּ תַרְגּוּמוֹ: "דְּ צִבּוּרִים, כְּ

א  מַיָּ עַל  יְדֵהּ  יַת  אַהֲרֹן  וַאֲרֵים   2

וַחֲפוּ  א  עָנַיָּ עוּרְדְּ וּסְלִיקוּ  דְמִצְרַיִם 

כֵן  3 וַעֲבָדוּ  דְמִצְרָיִם:  אַרְעָא  יַת 

יַת  יקוּ  וְאַסִּ יהוֹן  לַחֲשֵׁ בְּ א  יָּ חָרָשַׁ

דְמִצְרָיִם:  אַרְעָא  עַל  א  עָנַיָּ עוּרְדְּ

וּלְאַהֲרֹן  ה  לְמֹשֶׁ פַרְעֹה  4 וּקְרָא 

א  עָנַיָּ י עוּרְדְּ וַאֲמַר צַלּוּ קֳדָם יְיָ וְיַעְדֵּ

א  עַמָּ יַת  ח  לַּ וַאֲשַׁ י  וּמֵעַמִּ י  מִנִּ

ה  מֹשֶׁ וַאֲמַר   5 יְיָ:  קֳדָם  חוּן  וְיִדְבְּ

לִי  וְהַב  בוּרָא  גְּ לָךְ  אַל  שְׁ לְפַרְעֹה 

יךְ  י עֲלָךְ וְעַל עַבְדָּ זְמַן לְאֵימָתַי אֲצַלֵּ

ךְ  א מִנָּ עָנַיָּ יצָאָה עוּרְדְּ ךְ לְשֵׁ וְעַל עַמָּ

אֲרוּן:  תַּ יִשְׁ בְנַהֲרָא  דִּ יךְ לְחוֹד  תָּ וּמִבָּ

מָךְ  פִתְגָּ כְּ וַאֲמַר  לִמְחָר  6 וַאֲמַר 

ייָ אֱלָהָנָא:  ע אֲרֵי לֵית כַּ תִדַּ דִיל דְּ בְּ

יךְ  תָּ וּמִבָּ ךְ  מִנָּ א  עָנַיָּ עוּרְדְּ וְיֶעְדּוּן   7

בְנַהֲרָא  דִּ לְחוֹד  ךְ  וּמֵעַמָּ יךְ  וּמֵעַבְדָּ

וְאַהֲרֹן  ה  מֹשֶׁ 8 וּנְפַק  אֲרוּן:  תַּ יִשְׁ

ה קֳדָם יְיָ עַל  י מֹשֶׁ רְעֹה וְצַלִּ וַת פַּ מִלְּ

לְפַרְעֹה:  י  וִּ שַׁ י  דִּ א  עָנַיָּ עוּרְדְּ עֵיסַק 

ה וּמִיתוּ  מָא דְמֹשֶׁ פִתְגָּ 9 וַעֲבַד יְיָ כְּ

רָתָא וּמִן  א מִן דָּ יָּ תַּ א מִן בָּ עָנַיָּ עוּרְדְּ

גוֹרִין  דְּ יַתְהוֹן  וּכְנָשׁוּ   10 חַקְלָתָא: 

גוֹרִין וּסְרִיאוּ עַל אַרְעָא:  דְּ

God…,” which implies exerting oneself in prayer.  121. Sichot Kodesh 5740, vol. 1, pp. 816, 826.  122. Hitva’aduyot 5744, vol. 2, pp. 
795-796, 824-830.  123. Sichot Kodesh 5740, vol. 1, p. 826.  124. Numbers 12:3, cf. Exodus 16:7-8.  125. Sefer HaMa’amarim 5709, p. 

49. שמות ח, יג.  50. קְבוּצַת כִּנִּים.  51. קְבוּצַת צְפַרְדְּעִים.  52. ישעיה י, טו.  53. לְהִתְפָּאֵר, לְהִשְׁתַּבֵּחַ.  54. יחזקאל לה, יג.
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2 Aaron raised his hand over the waters of Egypt, and the swarm of frogs came 
up and covered the land of Egypt in the following way: one frog emerged from the 
water, but when the Egyptians struck it, it miraculously split into many swarms. 
Frogs also swarmed out of the river in Goshen, where the Jews lived, again, in 
order that Pharaoh not have the opportunity to say that the river—which was the 
Egyptian’s deity—was immune to God’s plague there.118 
3 The necromancers did the same with their incantations: they too made a frog 
that split into many swarms119 of frogs come up over the land of Egypt. So Pha-
raoh could again rationalize that Moses and Aaron were performing magic.
4 Pharaoh summoned Moses and Aaron and said, “Entreat God to remove the 
frogs from me and my people, and I will let the people leave so that they may 
sacrifice to God!”
5 Moses replied to Pharaoh, “Try and pride yourself over me by daring me to do 
something you don’t think I can do: have God remove the frogs at a specific time. 
For what time shall I pray—for you and your courtiers and your people—to 
eradicate the frogs from you and your homes so that they remain only in the 
river?”
6 Pharaoh would have preferred to be rid of the frogs immediately. But he still 
thought that Moses and Aaron were just practicing magic, and that if God was in-
volved in this plague at all, it was because Moses and Aaron were using magical 
means to conjure Him into doing their bidding. He therefore assumed it would 
take them some time to perform the rites necessary to end the plague.120 With this 
in mind, he replied, “Pray now that they disappear at least by tomorrow.”121 So 
Moses said, “It will be as you say, so that you will recognize that there is none 
like God, our God.
Fifth Reading 7 “The frogs will depart from you, as well as from your houses 
and your courtiers and your people, and they will remain only in the river, 
as a constant reminder of how this plague proved your deity to be powerless  
against God.”122

8 Moses and Aaron then left Pharaoh’s presence, and Moses cried out to God 
concerning the frogs that He had brought upon Pharaoh, that He should re-
move them the next day, which happened to be the seventh day of the plague in 
any case.123 
9 God did as Moses asked, and the frogs in the houses, the courtyards, and the 
fields died. 
10 The Egyptians piled them into heaps, and the land stank. 



5 Pride yourself over me: Moses, the humblest of all 
people,124 certainly did not intend to boast, even be-
fore Pharaoh. Rather, his total lack of ego made him a 
transparent vehicle for fulfilling God’s purposes, and 

he always identified fully with God, who was acting 
through him. It was in this sense that he dared Pha-
raoh to “pride yourself over me.”125

118. Likutei Sichot, vol. 11, p. 31-32.  119. Likutei Sichot, vol. 16, p. 82, note 21.  120. This is why he said (v. 4, above), “entreat 

Exodus 8:2-10
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וארא

 ONKELOS  ה וְהַכְבֵּד֙ אֶת־לִבּ֔וֹ וְלֹ֥א  רְוָחָ֔ יְתָה֙ הָֽ י הָֽ ה כִּ֤ ֣֑רְא פַּרְעֹ֗ וַיַּ  11

ר דִּבֶּ֥ר יְהָֹוֽה: ס אֲשֶׁ֖ ע אֲלֵהֶ֑ם כַּֽ שָׁמַ֖
ת־ אֶֽ נְטֵ֣ה  ן  הֲרֹ֔ ל־אַֽ אֶֽ אֱמֹר֙  אֶל־משֶׁה֒  יְהָֹוה֘  אמֶר  וַיֹּ֣  12

רֶץ  בְּכָל־אֶ֥ ם  לְכִנִּ֖ וְהָיָה֥  רֶץ  הָאָ֑ אֶת־עֲפַ֣ר  ךְ  וְהַ֖ מַטְּךָ֔ 
וַיַּךְ֙  הוּ֙  בְמַטֵּ֨ אֶת־יָד֤וֹ  ן  הֲרֹ֨ אַֽ וַיֵּט֩  ן  וַיַּֽעֲשׂוּ־כֵ֗  13 יִם:  מִצְרָֽ
כָּל־ ה  וּבַבְּהֵמָ֑ ם  אָדָ֖ בָּֽ ם  הַכִּנָּ֔ וַתְּהִי֙  רֶץ  הָאָ֔ אֶת־עֲפַ֣ר 
וַיַּֽעֲשׂוּ־  14 יִם:  מִצְרָֽ רֶץ  בְּכָל־אֶ֥ ים  כִנִּ֖ הָיָה֥  רֶץ  הָאָ֛ עֲפַ֥ר 
לוּ  יָכֹ֑ וְלֹ֣א  ים  אֶת־הַכִּנִּ֖ יא  לְהוֹצִ֥ טֵיהֶ֛ם  בְּלָֽ ים  חַרְטֻמִּ֧ הַֽ ן  כֵ֨
חַרְטֻמִּם֙ אֶל־ אמְר֤וּ הַֽ ה: 15 וַיֹּֽ ם וּבַבְּהֵמָֽ אָדָ֖ ם בָּֽ וַתְּהִי֙ הַכִּנָּ֔
ע  וְלֹֽא־שָׁמַ֣ לֵב־פַּרְעֹה֙  וַיֶּֽחֱזַק֤  וא  הִ֑ ים  אֱלֹהִ֖ אֶצְבַּ֥ע  ה  פַּרְעֹ֔

ר דִּבֶּ֥ר יְהָֹוֽה: ס אֲשֶׁ֖ ם כַּֽ אֲלֵהֶ֔

"הָלוֹךְ  מוֹ:  כְּ הוּא,  עוֹל  פָּ לָשׁוֹן  אֶת־לִבּוֹ.  ד  וְהַכְבֵּ  11

לוֹ  אוֹל  "וְשָׁ אֶת־מוֹאָב"56,  "וְהַכּוֹת  וְכֵן:  וְנָסוֹעַ"55. 

ר?  בֵּ ר ה'. וְהֵיכָן דִּ בֶּ ר דִּ אֲשֶׁ ה וּפָצֹעַ"58: כַּ אלֹהִים"57, "הַכֵּ בֵּ

רְעֹה"59: 12 אֱמֹר אֶל־אַהֲרֹן. לֹא  מַע אֲלֵכֶם פַּ — "וְלֹא־יִשְׁ

הֵגֵן עָלָיו  ה, לְפִי שֶׁ דַאי לִלְקוֹת עַל יְדֵי מֹשֶׁ הָיָה הֶעָפָר כְּ

חוֹל"60, וְלָקָה עַל יְדֵי  טְמְנֵהוּ בַּ צְרִי — "וַיִּ הָרַג אֶת הַמִּ שֶׁ כְּ

לַעַז61:  בְּ ה, פידולייר"א  הָרְחִישָׁ ם.  נָּ הַכִּ הִי  וַתְּ  13 אַהֲרֹן: 

קוֹם  מִמָּ וּלְהוֹצִיאָם  לִבְרֹאתָם  ים.  נִּ אֶת־הַכִּ לְהוֹצִיא   14

חוּתָה  פְּ ה  רִיָּ בְּ עַל  שׁוֹלֵט  ד  ֵ הַשּׁ אֵין  שֶׁ יָכֹלוּ.  וְלאֹ  אַחֵר: 

עַל  אֵינָהּ  זוֹ  ה  מַכָּ הִוא.  אֱלהִֹים  ע  אֶצְבַּ  15 עוֹרָה:  שְּׂ מִכִּ

ר ה'. "וְלֹא־ בֶּ ר דִּ אֲשֶׁ קוֹם הִיא: כַּ פִים, מֵאֵת הַמָּ יְדֵי כְשָׁ

רְעֹה"62:  מַע אֲלֵכֶם פַּ יִשְׁ

א  רְוַחְתָּ הֲוַת  אֲרֵי  פַרְעֹה  וַחֲזָא   11

הוֹן  מִנְּ ל  קַבֵּ וְלָא  הּ  לִבֵּ יַת  ר  וְיַקַּ

ה  יל יְיָ: 12 וַאֲמַר יְיָ לְמֹשֶׁ מַלִּ מָא דְּ כְּ

חוּטְרָךְ  יַת  אֲרֵם  לְאַהֲרֹן  אֱמַר 

וִיהֵי  דְאַרְעָא  עַפְרָא  יַת  וּמְחֵי 

דְמִצְרָיִם:  כָל־אַרְעָא  בְּ לְקַלְמְתָא 

יַת  אַהֲרֹן  וַאֲרֵם  כֵן  וַעֲבָדוּ   13

עַפְרָא  יַת  וּמְחָא  חוּטְרֵהּ  בְּ יְדֵהּ 

א  אֱנָשָׁ בֶּ קַלְמְתָא  וַהֲוַת  דְאַרְעָא 

הֲוַת  דְאַרְעָא  ל־עַפְרָא  כָּ וּבִבְעִירָא 

דְמִצְרָיִם:  כָל־אַרְעָא  בְּ  קַלְמְתָא 

יהוֹן  לַחֲשֵׁ בְּ א  יָּ חָרָשַׁ כֵן  וַעֲבָדוּ   14

יְכִילוּ  וְלָא  קַלְמְתָא  יַת  קָא  לְאַפָּ

וּבִבְעִירָא:  א  אֱנָשָׁ בֶּ קַלְמְתָא   וַהֲוַת 

א לְפַרְעֹה מָחָא מִן  יָּ 15 וַאֲמָרוּ חָרָשַׁ

דְפַרְעֹה  א  לִבָּ ף  קַּ וְאִתַּ הִיא  יְיָ  קֳדָם 

יל יְיָ:  מַלִּ מָא דְּ הוֹן כְּ יל מִנְּ וְלָא קַבִּ

[12] It will turn into lice: The Hebrew word for 
“louse” (כינה) is akin to the word for “appellation” 
or “descriptive name” (כינוי). Addressing or refer-
ring to someone by a descriptive name or nick-
name  is one step removed from using the person’s 
proper name.
The Torah in fact will later place great emphasis 
on “destroying the names” of idols, and inform us 
that the way this is done is by refraining from refer-
ring to these false gods by their proper names.133

With regard to God, the use of appellations alludes 
to the process whereby the Divinity within God’s 
proper Names is diminished or “stepped-down” 
by altering these Names or by referring to God by 
other names altogether. This process is, as we have 
seen, the spiritual essence of exile, and is alluded to 
in the verse that opens the Book of Exodus: “These 

are the names…who came to Egypt,” Egypt being 
synonymous with constriction and contraction. It 
is only through the dimming of Divine light and 
consciousness that created beings can suffer the 
delusion of thinking that they exist independently 
and owe nothing to God.
Specifically, the numerical value of the word for 
“lice” (כנים) is 120, the number of permutations 
of the Name Elokim (אלהים)i,134 which, among all 
of God’s Names, indicates the contraction of Divin-
ity into the guise of nature, as has been explained 
previously.
Smiting Egypt with lice, then, was turning the very 
essence of evil against itself. God responded to 
evil’s reliance on diminished Divine consciousness 
by diminishing the Divinity sustaining it even fur-
ther, thereby cutting off its life force altogether.135

 RASHI 

133. Deuteronomy 12:3; Rashi ad loc.  134. Pri Etz Chaim, Chag HaMatzot 7.  135. Or HaTorah, Bereishit, pp. 124b-125a, 444ab.

55. בראשית יב, ט.  56. מלכים־ב ג, כד.  57. שמואל־א כב, יג.  58. מלכים־א כ, לז.  59. שמות ז, ד.  60. שמות ב, יב.  61. קְבוּצַת כִּנִּים.  62. שמות ז, ד.
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11 But when Pharaoh saw that there was relief, he continued to harden his 
heart and would not listen to Moses and Aaron, just as God had said,126 since 
his necromancers had also produced swarms of frogs, allowing him to rationalize 
that this plague, too, was just magic.127

The Third Plague: Lice
12 So, on the 15th of Av, God told Moses to announce the third plague—lice—and 
to warn Pharaoh about it. But Pharaoh did not listen, so, after warning Pharaoh 
for three weeks, on the 8th of Elul, God said to Moses, “This plague involves the 
dirt, which you used to hide the Egyptian you slew.128 Therefore, in recognition 
of its help, you shall not initiate this plague, either. Instead, say to Aaron, ‘Raise 
your staff and strike the dust of the earth, and it will turn into lice throughout 
the land of Egypt.’ ”
13 They did this. Aaron raised his hand with his staff and struck the dust of the 
earth, and the swarm of lice came upon man and beast. All the dust of the earth 
turned into lice throughout the land of Egypt. This plague, too, struck the Jews 
in Goshen, for it was necessary to demonstrate to Pharaoh’s necromancers that it 
affected all of Egypt and therefore could only be an act of God, rather than affect-
ing only a part of Egypt, which could allow them to think that Moses and Aaron 
produced it by means of magic.129 
14 The necromancers tried likewise to bring forth lice from some other source 
with their demon-conjuring incantations, but they could not, for the demons 
had no power over anything smaller than a barleycorn, the minimum size a bone 
from a corpse must be to carry defilement. The swarm of lice remained on man 
and beast.
15 The necromancers said to Pharaoh, “This is the finger of God, and not mag-
ic, for we cannot imitate it.” But nevertheless, since this plague was produced 
by something Aaron did, Pharaoh rationalized that it was done by some kind 
of magic, but that Moses and Aaron were more skilled magicians than his nec-
romancers.130 So Pharaoh’s heart stiffened and he paid no heed to Moses and 
Aaron, just as God had said.131

12 It will turn into lice: The louse is a parasite; it lives 
off animals and people without contributing anything 
to their lives (except, perhaps, a reminder to improve 
their hygiene!). It is therefore seen as a metaphor for 
evil, inasmuch as evil thrives by sucking the life force 
out of holiness rather than by its own merits.

Just as a louse can attach itself to a person only if his 
hygiene is lax, evil can only suck vitality out of holi-
ness when we allow our Divine consciousness to lapse 
and either fall into misdeed or the apathy towards ho-

liness that leaves us vulnerable to the enticements of 
materialism.
By infesting the Egyptians with lice, God was in ef-
fect showing them what their own philosophy of life 
makes them into. Their indifference to Divinity made 
them into “parasites”; all their achievements in litera-
ture, art, architecture, science, and so on, served only 
to aggrandize themselves and enhance the material 
aspect of life. As such, they were siphoning vitality 
off of the forces of holiness in the world rather than  
aiding them.132

126. Above, 7:4.  127. Likutei Sichot, vol. 36, p. 31.  128. Above, 2:12.  129. Likutei Sichot, vol. 11, p. 31-32.  130. Likutei Sichot, vol. 36, 
p. 31.  131. Above, 7:4.  132. Or HaTorah, Bereishit, pp. 124b-125a, 444ab.
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קֶר֙ וְהִתְיַצֵּב֙ לִפְנֵי֣  ה הַשְׁכֵּ֤ם בַּבֹּ֨ אמֶר יְהָֹוה֜ אֶל־מֹשֶׁ֗ וַיֹּ֨  16

יְהָֹוה֔  ר  אָמַ֣ ה  כֹּ֚ יו  אֵלָ֗ מַרְתָּ֣  וְאָֽ יְמָה  הַמָּ֑ יוֹצֵ֣א  הִנֵּ֖ה  ה  פַרְעֹ֔
אֶת־עַמִּי֒  מְשַׁלֵּחַ֣  ינְךָ֘  אִם־אֵֽ י  כִּ֣  17 נִי:  וְיַעַֽבְדֻֽ י  עַמִּ֖ שַׁלַּ֥ח 
עָרֹ֑ב  יךָ אֶת־הֶֽ וּבְבָתֶּ֖ וּֽבְעַמְּךָ֛  יךָ  עֲבָדֶ֧ וּבַֽ בְּךָ֜  יחַ  מַשְׁלִ֨ הִנְנִי֩ 
אֲשֶׁר־הֵ֥ם  ה  אֲדָמָ֖ הָֽ וְגַם֥  ב  אֶת־הֶ֣עָרֹ֔ יִם֙  מִצְרַ֨ י  בָּתֵּ֤ לְא֜וּ  וּמָ֨
רֶץ גּ֗שֶׁן אֲשֶׁ֤ר עַמִּי֙  יהָ: 18 וְהִפְלֵיתִי֩ בַיּ֨וֹם הַה֜וּא אֶת־אֶ֣ עָלֶֽ
אֲנִי֥  י  כִּ֛ ע  תֵּדַ֔ עַן  לְמַ֣ ב  עָרֹ֑ ם  הֱיוֹת־שָׁ֖ י  לְבִלְתִּ֥ יהָ  עָלֶ֔ עֹמֵ֣ד 

רֶץ: רֶב הָאָֽ יְהָֹו֖ה בְּקֶ֥
הְיֶה֖  יִֽ ר  לְמָחָ֥ עַמֶּ֑ךָ  וּבֵ֣ין  י  עַמִּ֖ בֵּ֥ין  ת  פְדֻ֔ י  וְשַׂמְתִּ֣  19 שישי 
בֵּ֥יתָה  ד  כָּבֵ֔ עָרֹ֣ב  וַיָּבֹא֙  ן  כֵּ֔ יְהָֹוה֙  וַיַּעַ֤שׂ   20 הַזֶּהֽ:  ת  הָאֹ֥
רֶץ  הָאָ֖ תִּשָּׁחֵ֥ת  יִם  מִצְרַ֛ רֶץ  וּבְכָל־אֶ֧ יו  עֲבָדָ֑ וּבֵ֣ית  ה  פַרְעֹ֖
אמֶר  ן וַיֹּ֗ הֲרֹ֑ ה וּֽלְאַֽ ה אֶל־מֹשֶׁ֖ ב: 21 וַיִּקְרָ֣א פַרְעֹ֔ מִפְּנֵי֥ הֶעָרֹֽ
נָכוֹן֙  לֹ֤א  ה  מֹשֶׁ֗ אמֶר  וַיֹּ֣  22 רֶץ:  בָּאָֽ ם  לֵאלֹֽהֵיכֶ֖ זִבְח֥וּ  לְכ֛וּ 
הֵ֣ן  אֱלֹהֵ֑ינוּ  יהוָֹה֣  לַֽ ח  נִזְבַּ֖ יִם  מִצְרַ֔ תּֽוֹעֲבַ֣ת  י  כִּ֚ ן  כֵּ֔ עֲשׂ֣וֹת  לַֽ

ם וְלֹ֥א יִסְקְלֻֽנוּ:  ינֵיהֶ֖ יִם לְעֵֽ ח אֶת־תּֽוֹעֲבַ֥ת מִצְרַ֛ נִזְבַּ֞



ח־ לַּ אֲשַׁ הֵמוֹת  ן־בְּ "וְשֶׁ וְכֵן:  בְךָ.  מְגָרֶה  ךָ.  בְּ לִיחַ  מַשְׁ  17
אֶת־הֶעָרֹב.  לַעַז64:  בְּ סּוּי, אינטיציי"ר  שִׁ לְשׁוֹן  ם"63 —  בָּ
עִרְבּוּבְיָא,  בְּ ים  וְעַקְרַבִּ ים  וּנְחָשִׁ רָעוֹת  חַיּוֹת  ל־מִינֵי  כָּ
כָל־ בְּ דָה,  אַגָּ בָּ בָר  דָּ בַּ טַעַם  וְיֵשׁ  הֶם.  בָּ חִיתִים  מַשְׁ וְהָיוּ 

טַכְסִיסֵי מִלְחֲמוֹת מְלָכִים  ה זּוֹ. בְּ ה זּוֹ וְלָמָּ ה לָמָּ ה וּמַכָּ מַכָּ
ה  חִלָּ תְּ בַּ עִיר,  עַל  רָה  צָּ שֶׁ כְּ מַלְכוּת  סֵדֶר  כְּ עֲלֵיהֶם,  א  בָּ
וּמְרִיעִין  עֲלֵיהֶם  תּוֹקְעִין  ךְ  כָּ וְאַחַר  מַעַיְנוֹתֶיהָ,  מְקַלְקֵל 
עִים מְקַרְקְרִים  פַרְדְּ הַצְּ וְכֵן  וּלְבַהֲלָם.  לְיָרְאָם  וֹפָרוֹת  שּׁ בְּ
נְחוּמָא65:  תַּ י  רַבִּ מִדְרַשׁ  בְּ דְאִיתָא  כִּ וְכוּ',   וְהוֹמִים 
"לֹא־ וְכֵן  ה'"66,  "וְהִפְלָה  וְכֵן  י,  תִּ וְהִפְרַשְׁ וְהִפְלֵיתִי.   18

הִיא  ת  וּמֻפְרֶשֶׁ לֶת  מֻבְדֶּ לֹא   — ךָ"67  מִמְּ הִיא  נִפְלֵאת 

אַף־עַל־ הָאָרֶץ.  קֶרֶב  בְּ ה'  אֲנִי  י  כִּ דַע  תֵּ לְמַעַן  ךָ:  מִמְּ
חְתּוֹנִים:  תַּ בַּ מֶת  מִתְקַיֶּ זֵרָתִי  גְּ מַיִם,  ָ שּׁ בַּ כִינָתִי  ְ שּׁ שֶׁ י   פִּ
חֵת  ָ שּׁ ךָ: 20 תִּ י וּבֵין עַמֶּ ין עַמִּ יל בֵּ בְדִּ יַּ י פְדֻת. שֶׁ מְתִּ 19 וְשַׂ
לַת אַרְעָא": 21 זִבְחוּ  חֲתָה הָאָרֶץ — "אִתְחַבָּ הָאָרֶץ. נִשְׁ
ר:  דְבָּ מִּ בַּ תֵלְכוּ  וְלֹא  מְקוֹמְכֶם,  בִּ אָרֶץ.  בָּ  לֵאלהֵֹיכֶם 
מוֹ: "וּלְמִלְכֹּם תּוֹעֲבַת  22 תּוֹעֲבַת מִצְרַיִם. יִרְאַת מִצְרַיִם, כְּ
רָאֵל קוֹרֵא אוֹתָהּ "תּוֹעֵבָה". וְעוֹד  נֵי־עַמּוֹן"68. וְאֵצֶל יִשְׂ בְּ
נאוּי  בָר שָׂ לְשׁוֹן אַחֵר: "תּוֹעֲבַת מִצְרַיִם" — דָּ יֵשׁ לוֹמַר בִּ
הֲרֵי יִרְאָתָם אָנוּ  אָנוּ זוֹבְחִים, שֶׁ הוּא לְמִצְרַיִם, זְבִיחָה שֶׁ

ה:  תְמִיָּ זוֹבְחִים: וְלאֹ יִסְקְלֻנוּ. בִּ

צַפְרָא  ם בְּ ה אַקְדֵּ 16 וַאֲמַר יְיָ לְמֹשֶׁ
נָפִיק  הָא  רְעֹה  פַּ קֳדָם  ד  וְאִתְעַתַּ
יְיָ  אֲמַר  דְנַן  כִּ לֵהּ  וְתֵימַר  א  לְמַיָּ
אֲרֵי   17 קֳדָמַי:  וְיִפְלְחוּן  י  עַמִּ ח  לַּ שַׁ
הָא  י  עַמִּ יַת  ח  לַּ מְשַׁ לֵיתָךְ  אִם 
ךְ  וּבְעַמָּ יךְ  וּבְעַבְדָּ ךְ  בָּ לַח  מַשְׁ אֲנָא 
י  תֵּ בָּ וְיִתְמְלוּן  עֲרוֹבָא  יַת  יךְ  וּבְבָתָּ
אַרְעָא  וְאַף  עֲרוֹבָא  יַת  מִצְרָאֵי 
יוֹמָא  בְּ וְאַפְרֵישׁ   18 עֲלַהּ:  אִנּוּן  דְּ
י  עַמִּ י  דִּ ן  דְגֹשֶׁ אַרְעָא  יַת  הַהוּא 
ן  תַמָּ לְמֶהֱוֵי  לָא  דְּ דִיל  בְּ עֲלַהּ  רֵי  שָׁ
יְיָ  אֲנָא  אֲרֵי  ע  תִדַּ דְּ דִיל  בְּ עֲרוֹבָא 
י פֻרְקַן  וִּ גוֹ אַרְעָא: 19 וַאֲשַׁ יט בְּ לִּ שַׁ
ךְ אַיְתֵי מָחָא לִמְחָר  י וְעַל עַמָּ לְעַמִּ
ן  כֵּ יְיָ  וַעֲבַד   20 הָדֵין:  אָתָא  יְהֵי 
רְעֹה  פַּ לְבֵית  יף  תַקִּ עֲרוֹבָא  וַאֲתָא 
וּבְכָל־אַרְעָא  עַבְדּוֹהִי  וּלְבֵית 
לַת אַרְעָא מִן קֳדָם  דְמִצְרַיִם אִתְחַבָּ
ה  לְמֹשֶׁ פַרְעֹה  וּקְרָא   21 עֲרוֹבָא: 
קֳדָם  חוּ  בָּ דַּ אִיזִילוּ  וַאֲמַר  וּלְאַהֲרֹן 
ה  מֹשֶׁ 22 וַאֲמַר  אַרְעָא:  בְּ אֱלָהֲכוֹן 
עִירָא  בְּ אֲרֵי  ן  כֵּ ד  לְמֶעְבַּ ין  תַקֵּ לָא 
אֲנַחְנָא  הּ  מִנֵּ לֵהּ  דָחֲלִין  דְמִצְרָאֵי 
חָא קֳדָם יְיָ אֱלָהָנָא הָא  נַסְבִין לְדַבָּ
דָחֲלִין  דְמִצְרָאֵי  עִירָא  בְּ יַת  ח  נְדַבַּ
יֵימְרוּן  הֲלָא  חָזָן  יְהוֹן  וְאִנּוּן  לֵהּ 

מָנָא:  לְמִרְגְּ

63. דברים לב, כד.  64. לְדַרְבֵּן, לְשַׁסּוֹת.  65. פרשת בא סימן ד.  66. שמות ט, ד.  67. דברים ל, יא.
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 CHASIDIC INSIGHTS 
tically Jewish can we properly evaluate each element 
of non-Jewish culture and choose what to co-opt and 
what to reject.
By the same token, it is imperative for us—in such 
times, especially—to delineate clearly who is a Jew 
and who is not. As we will see,139 Jewish identity is 
not simply a matter of a preference of faith, but is de-
termined by a person’s spiritual anatomy. Thus, when 
the dominant culture celebrates the cause of absolute 

equivalence it becomes especially crucial for us to ed-
ucate ourselves regarding what it means to be a Jew 
and what Jewish values are.
Since Jews and non-Jews are distinguished by their 
spiritual anatomy, this inherent distinction is part of 
their essence, and not a function of their behavior—or 
even their beliefs. In Egypt, there were Jews who were 
so immersed in Egyptian culture and society that they 
preferred not to leave. Nonetheless, these Jews, were 
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The Fourth Plague: The Mixed Horde
16 So, on the 15th of Elul, God told Moses to announce the fourth plague—the 
mixed horde—and warn Pharaoh about it. God said to Moses, “Rise early in the 
morning and station yourself before Pharaoh as he is going out to the water, 
and you shall say to him: This is what God has said: ‘Let My people go so that 
they may serve Me. 
17 For if you do not let My people leave, I will incite a mixed horde of wild 
beasts, snakes, and scorpions against you, your courtiers, your people, and your 
homes. I will incite them to be especially vicious, and they will harm you and 
wreak destruction throughout your land. I will bring them into Egypt from the 
surrounding areas, and they will miraculously come in a chaotic mixture. This will 
be more terrifying than if they were to have come naturally, species by species.136 
The houses of the Egyptians will be filled with the mixed horde of wild beasts, 
as will the ground upon which they stand be filled with snakes and scorpions. 
18 On that day, unlike the first three plagues,137 I will set apart the land of Gos-
hen, where My people dwell, so that there will not be any mixed horde there. 
Thus you will realize that I am God not only in heaven but also on earth, in the 
midst of the land.
Sixth Reading 19 “I will make a redemptive distinction between My people 
and your people. This miraculous sign will come about tomorrow.’ ”
20 But Pharaoh did not heed Moses’ warning, so, on Tishrei 8, 2448, God did this, 
and a huge mixed horde of wild beasts came upon the homes of Pharaoh and 
of his courtiers; throughout the land of Egypt the land was devastated by the 
mixed horde of wild beasts. Since Moses and Aaron did not perform a specific act 
to cause this plague, the necromancers had no illusions that it was performed by 
magic, and therefore did not try to imitate it.138

21 Pharaoh summoned Moses and Aaron and said, “Go and sacrifice to your 
God in this land. You can serve him here and there is no need for you to make a 
journey into the desert.”
22 Moses said, “It would not be proper to do so, for it is the deity of Egypt that 
we would sacrifice to God, our God. We are going to sacrifice sheep, one of the 
animals you worship as an idol. If we were to sacrifice the deity of the Egyptians 
before their very eyes, would they not stone us?! 



19 I will make a redemptive distinction between My 
people and your people: The simple reason for this 
distinction is that unlike the first three plagues, there 
was no reason this time to afflict the Jews along with 
the Egyptians, so God spared them from this plague.
On a deeper level, however, there is a lesson here for 
us, too. The main miracle of this plague and its most 
frightening facet was that the horde attacked as a wild, 
anarchic mixture rather than species by species. Simi-
larly, it is specifically when the established boundar-
ies that have always kept society intact are challenged 

and defied that we must strengthen the conceptual 
boundaries between Jewish and non-Jewish values, 
attitudes, and behavior.
Sometimes, the spirit of the times fosters the impres-
sion that boundaries are a bad thing, that the best 
way of exercising our freedom is by doing away with 
restraint and convention. Although there may some-
times be value in questioning the entrenched mores 
of secular society, this must be done from a stance of 
deep commitment to the Divine values of the Torah. 
Only when we are clear about what values are authen-

136. Likutei Sichot, vol. 11, p. 28.  137. Likutei Sichot, vol. 11, p. 31-32.  138. Likutei Sichot, vol. 36, p. 31.  139. Below, on 19:5.  
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ינוּ  יהוָֹה֣ אֱלֹהֵ֔ חְנוּ֙ לַֽ ךְ בַּמִּדְבָּ֑ר וְזָבַ֨ ים נֵלֵ֖ רֶךְ שְׁל֣שֶׁת יָמִ֔ 23 דֶּ֚

אֲשַׁלַּ֤ח  י  נֹכִ֞ אָֽ ה  פַּרְעֹ֗ אמֶר  וַיֹּ֣  24 ינוּ:  אֵלֵֽ ר  יֹאמַ֥ ר  אֲשֶׁ֖ כַּֽ
הַרְחֵ֥ק  ק  רַ֛ ר  בַּמִּדְבָּ֔ אֱלֹֽהֵיכֶם֙  יהוָֹה֤  לַֽ ם  וּזְבַחְתֶּ֞ אֶתְכֶם֙ 
ה  מֹשֶׁ֗ אמֶר  וַיֹּ֣  25 י:  עֲדִֽ בַּֽ ירוּ  הַעְתִּ֖ לָלֶכֶ֑ת  יקוּ  לֹֽא־תַרְחִ֖
עָרֹ֗ב  הֶֽ וְסָ֣ר  י אֶל־יְהָֹוה֔  וְהַעְתַּרְתִּ֣ עִמָּךְ֙  מֵֽ יוֹצֵ֤א  י  נֹכִ֜ אָֽ ה  הִנֵּ֨
ל  הָתֵ֔ פַּרְעֹה֙  ק אַל־יֹסֵ֤ף  רַ֗ ר  מָחָ֑ עַמּ֖וֹ  וּמֵֽ יו  עֲבָדָ֥ מֵֽ ה  מִפַּרְעֹ֛
ם  ה מֵעִ֣ ה: 26 וַיֵּצֵ֥א מֹשֶׁ֖ יהוָֹֽ חַ לַֽ ם לִזְבֹּ֖ לְבִלְתִּי֙ שַׁלַּ֣ח אֶת־הָעָ֔
סַר֙  ה וַיָּ֨ ר אֶל־יְהָֹוֽה: 27 וַיַּעַ֤שׂ יְהָֹוה֙ כִּדְבַ֣ר מֹשֶׁ֔ ה וַיֶּעְתַּ֖ פַּרְעֹ֑
ד: 28 וַיַּכְבֵּ֤ד  ר אֶחָֽ עַמּ֑וֹ לֹ֥א נִשְׁאַ֖ יו וּמֵֽ עֲבָדָ֣ ה מֵֽ עָרֹ֔ב מִפַּרְעֹ֖ הֶֽ
ם: פ ח אֶת־הָעָֽ את וְלֹ֥א שִׁלַּ֖ פַּרְעֹה֙ אֶת־לִבּ֔וֹ גַּ֖ם בַּפַּ֣עַם הַזֹּ֑
יו  ה וְדִבַּרְתָּ֣ אֵלָ֗ א אֶל־פַּרְעֹ֑ ה בֹּ֖ אמֶר יְהָֹוה֙ אֶל־מֹשֶׁ֔ 9:1 וַיֹּ֤

נִי:  וְיַעַֽבְדֻֽ י  ים שַׁלַּ֥ח אֶת־עַמִּ֖ עִבְרִ֔ הָֽ ר יְהָֹוה֙ אֱלֹהֵ֣י  ה־אָמַ֤ כֹּֽ
ה  הִנֵּ֨  3 ם:  בָּֽ חֲזִי֥ק  מַֽ וְעֽוֹדְךָ֖  לְשַׁלֵּ֑חַ  ה  אַתָּ֖ ן  אִם־מָאֵ֥ י  כִּ֛  2
חֲמֹרִים֙  בַּֽ ים  בַּסּוּסִ֤ ה  בַּשָּׂדֶ֔ אֲשֶׁ֣ר  בְּמִקְנְךָ֙  ה  הוֹיָ֗ יַד־יְהָֹוה֜ 
ד: 4 וְהִפְלָ֣ה יְהָֹוה֔  בֶר כָּבֵ֥ד מְאֹֽ אן דֶּ֖ ר וּבַצֹּ֑ ים בַּבָּקָ֖ בַּגְּמַלִּ֔
מִכָּל־ יָמ֛וּת  וְלֹ֥א  יִם  מִצְרָ֑ מִקְנֵה֣  ין  וּבֵ֖ ל  יִשְׂרָאֵ֔ מִקְנֵה֣  ין  בֵּ֚
ר  מָחָ֗ ר  לֵאמֹ֑ מוֹעֵד֣  יְהָֹו֖ה  וַיָּשֶׂ֥ם   5 ר:  דָּבָֽ ל  יִשְׂרָאֵ֖ לִבְנֵי֥ 
עַשׂ יְהָֹוה֜ אֶת־הַדָּבָ֤ר  רֶץ: 6 וַיַּ֨ יַעֲֽשֶׂ֧ה יְהָֹוה֛ הַדָּבָ֥ר הַזֶּה֖ בָּאָֽ
בְנֵֽי־ וּמִמִּקְנֵה֥  יִם  מִצְרָ֑ מִקְנֵה֣  ל  כֹּ֖ מָת  וַיָּ֕ ת  חֳרָ֔ מָּ֣ מִֽ הַזֶּה֙ 

ד:  ל לֹא־מֵ֥ת אֶחָֽ יִשְׂרָאֵ֖

ץ  נִתְאַמֵּ אֶל־ה'.  ר  עְתַּ וַיֶּ  26 'לְהָתֵל':  מוֹ  כְּ הָתֵל.   25
יר", הָיָה יָכוֹל לוֹמַר,  עְתִּ א לוֹמַר "וַיַּ ה. וְכֵן אִם בָּ תְפִלָּ בִּ
לְשׁוֹן  הוּא אוֹמֵר בִּ שֶׁ יו כְּ ה'. עַכְשָׁ תְפִלָּ ה בִּ רְבֶּ מָע 'וַיַּ וּמַשְׁ
הֶעָרֹב.  וְיָסַר   27 ל':  לֵּ לְהִתְפַּ ה  רְבֶּ 'וַיַּ מָע  מַשְׁ פְעַל",  "וַיִּ
הָיָה  מֵתוּ  אִם  שֶׁ עִים,  הַצְפַרְדְּ תוּ  מֵּ שֶׁ מוֹ  כְּ מֵתוּ  וְלֹא 
אַף־עַל־ הַזֹּאת.  עַם  פַּ בַּ ם  גַּ  28 עוֹרוֹתָם:  בְּ הֲנָאָה  לָהֶם 

הַבְטָחָתוֹ:  ם  קִיֵּ ח אֶתְכֶם"69, לֹא  לַּ אֲשַׁ אָמַר: "אָנֹכִי  שֶׁ י  פִּ
יו"70:  מְבֻשָׁ בִּ "וְהֶחֱזִיקָה  מוֹ:  כְּ ם,  בָּ אוֹחֵז  ם.  בָּ 2 מַחֲזִיק 
לְשׁוֹן  בִּ יֵאָמֵר  כֵן  י  כִּ "הֹוֶה",  לְשׁוֹן  הוֹיָה.  יַד־ה'  הִנֵּה   3
הְיֶה",  עָבַר — "הָיְתָה", וְעַל הֶעָתִיד — "תִּ נְקֵבָה: עַל שֶׁ
ה" "רוֹצָה"  "רוֹעָה":  מוֹ: "עוֹשָׂ וְעַל הָעוֹמֵד — "הוֹיָה", כְּ

4 וְהִפְלָה. וְהִבְדּיל: 

נֵיזִיל  יוֹמִין  לָתָא  תְּ מַהֲלַךְ   23
אֱלָהָנָא  יְיָ  קֳדָם  ח  וּנְדַבַּ רָא  מַדְבְּ בְּ
רְעֹה  יֵימַר לָנָא: 24 וַאֲמַר פַּ מָא דְּ כְּ
חוּן  וּתְדַבְּ יַתְכוֹן  ח  לַּ אֲשַׁ אֲנָא 
לְחוֹד  רָא  מַדְבְּ בְּ אֱלָהֲכוֹן  יְיָ  קֳדָם 
צַלּוּ  לְמֵיזַל  תְרַחֲקוּן  לָא  אַרְחָקָא 
אֲנָא  הָא  ה  מֹשֶׁ וַאֲמַר   25 עֲלָי: 
י  וְיֶעְדֵּ יְיָ  קֳדָם  י  וַאֲצַלֵּ ךְ  מֵעִמָּ נָפִיק 
הּ  וּמֵעַמֵּ רְעֹה מֵעַבְדּוֹהִי  מִפַּ עֲרוֹבָא 
רְעֹה  פַּ יוֹסֵף  לָא  לְחוֹד  מְחָר 
יַת  חָא  לָּ לְשַׁ לָא  דְּ דִיל  בְּ רָא  קָּ לְשַׁ
וּנְפַק   26 יְיָ:  קֳדָם  חָא  לְדַבָּ א  עַמָּ
קֳדָם  י  וְצַלִּ רְעֹה  פַּ קֳדָם  מִן  ה  מֹשֶׁ
ה  דְמֹשֶׁ מָא  פִתְגָּ כְּ יְיָ  וַעֲבַד   27 יְיָ: 
מֵעַבְדּוֹהִי  רְעֹה  מִפַּ עֲרוֹבָא  י  וְאַעְדֵּ
ר  אַר חָד: 28 וְיַקַּ תָּ הּ לָא אִשְׁ וּמֵעַמֵּ
הָדָא  זִמְנָא  בְּ אַף  הּ  לִבֵּ יַת  רְעֹה  פַּ
יְיָ  וַאֲמַר   9:1 א:  עַמָּ יַת  ח  לַּ שַׁ וְלָא 
יל  וּתְמַלֵּ רְעֹה  פַּ לְוַת  עוּל  ה  לְמֹשֶׁ
דְנַן אֲמַר יְיָ אֱלָהָא דִיהוּדָאֵי  הּ כִּ עִמֵּ
י וְיִפְלְחוּן קֳדָמָי: 2 אֲרֵי  ח יַת עַמִּ לַּ שַׁ
עַן  כְּ וְעַד  חָא  לָּ לְשַׁ אַתְּ  מְסָרֵב  אִם 
מִן  מָחָא  הָא   3 הוֹן:  בְּ מַתְקֵיף  אַתְּ 
בְחַקְלָא  י  דִּ בְעִירָךְ  בִּ הַוְיָא  יְיָ  קֳדָם 
תוֹרֵי  בְּ י  גְמַלֵּ בִּ חֲמָרֵי  בַּ סוּסְוָתָא  בְּ
א: 4 וְיַפְרֵשׁ  י לַחְדָּ וּבְעָנָא מוֹתָא סַגִּ
עִירָא  רָאֵל וּבֵין בְּ עִירָא דְיִשְׂ ין בְּ יְיָ בֵּ
דִבְנֵי  א  מִכֹּלָּ יְמוּת  וְלָא  דְמִצְרָאֵי 
זִמְנָא  יְיָ  י  וִּ 5 וְשַׁ עַם:  מִדָּ רָאֵל  יִשְׂ
מָא הָדֵין  תְגָּ לְמֵימָר מְחָר יַעֲבֵיד יְיָ פִּ
מָא  תְגָּ פִּ יַת  יְיָ  וַעֲבַד   6 אַרְעָא:  בְּ
ל־ כָּ וּמִית  דְבַתְרוֹהִי  יוֹמָא  בְּ הָדֵין 
דִבְנֵי  עִירָא  וּמִבְּ דְמִצְרָאֵי  עִירָא  בְּ

רָאֵל לָא מִית חָד:  יִשְׂ

68. מלכים־ב כג, יג.  69. שמות ח, כד.  70. דברים כה, יא.
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 CHASIDIC INSIGHTS 
also distinguished from their Egyptian neighbors in 
the plague of the wild horde.
When we all accept this intrinsic difference between 
Jew and non-Jew, we will all be able to understand our 
true identity and be who we really are. This will make 

it easier for all us to connect with God, and when we 
all re-connect with God, this will remove all the ob-
stacles in the way of the whole world’s true and final 
Redemption.142



VAEIRA

23 We must make a three-day journey into the wilderness and sacrifice to God, 
our God, according to what He will tell us.”
24 Pharaoh said, “Very well; I will let you leave so that you can sacrifice to 
God, your God, in the wilderness, but you must not travel far. And pray  
for me!”
25 Moses answered, “I am now going to leave your presence and I will pray to 
God, and tomorrow the horde of wild beasts will go away from Pharaoh and 
his courtiers and his people. But let Pharaoh never again deceive us by not al-
lowing the people to leave and sacrifice to God!”
26 Moses then left Pharaoh’s presence and prayed to God. 
27 God did as Moses asked and removed the mixed horde of wild beasts from 
Pharaoh and his courtiers and his people. They went back to where they came 
from and not one remained. They did not simply die, as did the frogs, for then 
the Egyptians could have made use of their hides. 
28 But this time, too, Pharaoh hardened his heart, and he did not let the  
people leave.

The Fifth Plague: Epidemic
9:1 So, on the 15th of Tishrei, God told Moses to announce the fifth plague—an 
epidemic—and warn Pharaoh about it. On the last day of the warning, God said 
to Moses, “Come to Pharaoh and tell him, ‘This is what God, God of the He-
brews, has said: “Let My people go so that they may serve Me.” 
2 For if you refuse to let them leave and continue to detain them, 
3 the power of God will be directed against your livestock in the field—
against the horses, the donkeys, the camels, the cattle, and the flocks—with 
a very serious epidemic. It will not affect the animals in the barns and stables,  
however.140 
4 God will also differentiate between the livestock of Israel and the livestock 
of the Egyptians, and nothing belonging to the Israelites will die. 
5 God has fixed a time, saying, “Tomorrow God will do this thing in  
the land.” ’ ”
6 So Moses and Aaron went to warn Pharaoh, but Pharaoh did not heed their 
warning. Nonetheless, there were Egyptians who had learned by now to take Mo-
ses seriously, and they gathered their animals into their barns and stables. Thus, 
when God did this thing the next day, the 8th of Marcheshvan, all the livestock 
of the Egyptians that were left in the fields died. But of the livestock of the Is-
raelites not a single animal died, even those in the fields. Here, too, Moses and 
Aaron did not perform any specific act to cause this plague, so the necromancers 
did not try to prove that it was magic by imitating them.141 

140. Rashi on v. 10, below.  141. Likutei Sichot, vol. 36, p. 31.  142. Likutei Sichot, vol. 11, pp. 32-33.  

Exodus 8:23-9:6
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ד  ל עַד־אֶחָ֑ ה לֹא־מֵ֛ת מִמִּקְנֵה֥ יִשְׂרָאֵ֖ ה וְהִנֵּ֗ 7 וַיִּשְׁלַ֣ח פַּרְעֹ֔

ם: פ ח אֶת־הָעָֽ ה וְלֹ֥א שִׁלַּ֖ וַיִּכְבַּד֙ לֵב֣ פַּרְעֹ֔

מְלֹ֣א  לָכֶם֙  קְח֤וּ  הֲרֹן֒  ל־אַֽ וְאֶֽ אֶל־מֹשֶׁ֣ה  יְהָֹוה֘  אמֶר  וַיֹּ֣  8

ה:  יְמָה לְעֵינֵי֥ פַרְעֹֽ ן וּזְרָק֥וֹ מֹשֶׁ֛ה הַשָּׁמַ֖ יחַ כִּבְשָׁ֑ ם פִּ֖ חָפְנֵיכֶ֔

ם  אָדָ֜ עַל־הָֽ ה  וְהָיָ֨ יִם  מִצְרָ֑ רֶץ  כָּל־אֶ֣ ל  עַ֖ ק  לְאָבָ֔ וְהָיָה֣   9

יִם:  רֶץ מִצְרָֽ ת בְּכָל־אֶ֥ חַ אֲבַעְבֻּעֹ֖ ין פֹּרֵ֛ ה לִשְׁחִ֥ וְעַל־הַבְּהֵמָ֗

ק  וַיִּזְרֹ֥ ה  פַרְעֹ֔ לִפְנֵי֣  וַיַּֽעַמְדוּ֙  ן  הַכִּבְשָׁ֗ יחַ  אֶת־פִּ֣ וַיִּקְח֞וּ   10

ם  אָדָ֖ בָּֽ חַ  פֹּרֵ֕ ת  י שְׁחִין֙ אֲבַעְבֻּעֹ֔ וַיְהִ֗ יְמָה  ה הַשָּׁמָ֑ אֹת֛וֹ מֹשֶׁ֖

ה  מֹשֶׁ֖ לִפְנֵי֥  ד  עֲמֹ֛ לַֽ ים  חַרְטֻמִּ֗ הַֽ וְלֹא־יָכְֽל֣וּ   11 ה:  וּבַבְּהֵמָֽ

יִם:  וּבְכָל־מִצְרָֽ ם  חַרְטֻמִּ֖ בַּֽ ין  הַשְּׁחִ֔ י־הָיָה֣  כִּֽ ין  הַשְּׁחִ֑  מִפְּנֵי֣ 

אֲשֶׁ֛ר  ע אֲלֵהֶ֑ם כַּֽ ה וְלֹ֥א שָׁמַ֖ 12 וַיְחַזֵּק֤ יְהָֹוה֙ אֶת־לֵב֣ פַּרְעֹ֔

ה: ס דִּבֶּ֥ר יְהָֹו֖ה אֶל־מֹשֶֽׁ

פויי"ל  ]נוסח אחר:  לַעַז71  בְּ יילוני"ש  חָפְנֵיכֶם.  מְלאֹ   8

עֲמוּמִים  חָלִים  הַגֶּ מִן  ח  פָּ הַנִּ בָר  דָּ ן.  בְשָׁ כִּ יחַ  פִּ לַעַז72[:  בְּ

לְשׁוֹן  יחַ",  "פִּ אולבי"ש73.  וּבְלַעַז  ן.  כִבְשָׁ בְּ רָפִים  שְׂ הַנִּ

וְכָל־ ה.  מֹשֶׁ וּזְרָקוֹ  וּמַפְרִיחָן:  מְפִיחָן  הָרוּחַ  שֶׁ הֲפָחָה, 

ים  יָד אַחַת. הֲרֵי נִסִּ א בְּ כֹחַ, אֵינוֹ נִזְרָק אֶלָּ זְרָק בְּ בָר הַנִּ דָּ

חָפְנַיִם  ה מְלֹא  ל מֹשֶׁ שֶׁ הֶחֱזִיק קֻמְצוֹ  שֶׁ ה: אֶחָד —  הַרְבֵּ

ל־אֶרֶץ  כָּ עַל  הֶאָבָק  הָלַךְ  שֶׁ וְאֶחָד —  אַהֲרֹן.  ל  וְשֶׁ לּוֹ  שֶׁ

י  חִין סָגֵּ תַרְגּוּמוֹ: "לִשְׁ עֹת. כְּ חִין פֹּרֵחַ אֲבַעְבֻּ מִצְרָיִם: 9 לִשְׁ

חִין. לְשׁוֹן  הֶן בּוּעוֹת: שְׁ עַל יָדוֹ צוֹמְחִין בָּ אֲבַעְבּוּעִין", שֶׁ

חוּנָה": 10  נָה שְׁ נָה74: "שָׁ לְשׁוֹן מִשְׁ ה יֵשׁ בִּ חֲמִימוּת, וְהַרְבֵּ

הֵמוֹת  הֵמָה. וְאִם תֹּאמַר: מֵאַיִן הָיוּ לָהֶם הַבְּ אָדָם וּבַבְּ בָּ

א, לֹא  מָת כֹּל מִקְנֵה מִצְרָיִם"75?! אֶלָּ בָר נֶאֱמַר: "וַיָּ וַהֲלֹא כְּ

אֱמַר:  נֶּ שֶׁ לְבָד,  בִּ דוֹת  שָּׂ בַּ שֶׁ א עַל אוֹתָן  אֶלָּ גְזֵרָה  נִגְזְרָה 

בַר ה' הֵנִיס אֶת  דְּ רֵא אֶת  וְהַיָּ דֶה"76.  שָּׂ בַּ ר  מִקְנְךָ אֲשֶׁ "בְּ

ח  קַּ א, אֵצֶל: "וַיִּ מְכִילְתָּ נוּיָה בִּ ים. וְכֵן שְׁ תִּ מִקְנֵהוּ אֶל הַבָּ

חוּר"77:  שׁ־מֵאוֹת רֶכֶב בָּ שֵׁ

מִית  לָא  וְהָא  רְעֹה  פַּ לַח  וּשְׁ  7
ר  רָאֵל עַד חָד וְאִתְיַקַּ עִירָא דְיִשְׂ מִבְּ
א:  עַמָּ יַת  ח  לַּ שַׁ וְלָא  דְפַרְעֹה  א   לִבָּ
ה וּלְאַהֲרֹן סִיבוּ לְכוֹן  8 וַאֲמַר יְיָ לְמֹשֶׁ
הּ  אַתּוּנָא וְיִזְרְקִנֵּ יחַ דְּ מְלֵי חָפְנֵיכוֹן פִּ
רְעֹה:  פַּ קֳדָם  א  מַיָּ שְׁ לְצֵית  ה   מֹשֶׁ

ל־אַרְעָא  כָּ עַל  לְאַבְקָא  וִיהֵי   9
וְעַל  א  אֱנָשָׁ עַל  וִיהֵי  דְמִצְרַיִם 
אֲבַעְבּוּעִין  סָגֵי  יחֲנָא  לְשִׁ עִירָא  בְּ
וּנְסִיבוּ   10 דְמִצְרָיִם:  כָל־אַרְעָא  בְּ
קֳדָם  וְקָמוּ  דְאַתּוּנָא  יחָא  פִּ יַת 
לְצֵית  ה  מֹשֶׁ יָתֵהּ  וּזְרַק  רְעֹה  פַּ
אֲבַעְבּוּעִין  יחֲנָא  שִׁ וַהֲוָה  א  מַיָּ שְׁ
וְלָא   11 וּבִבְעִירָא:  א  אֱנָשָׁ בֶּ סָגֵי 
קֳדָם  לְמֵיקָם  א  יָּ חָרָשַׁ יְכִילוּ 
הֲוָה  אֲרֵי  יחֲנָא  שִׁ קֳדָם  מִן  ה  מֹשֶׁ
וּבְכָל־מִצְרָאֵי:  א  יָּ חָרָשַׁ בְּ יחֲנָא   שִׁ

דְפַרְעֹה  א  לִבָּ יַת  יְיָ  וְאַתְקֵיף   12
יְיָ  יל  דְמַלֵּ מָא  כְּ הוֹן  מִנְּ יל  קַבֵּ וְלָא 

ה:  עִם מֹשֶׁ

stand before Moses to challenge him because the nature of this inflammation 
overthrew their stance, for the inflammation had attacked the necromancers to-
gether with all of Egypt. From this point on, the necromancers no longer tried 
to expose Moses as a magician, even when he did seem to produce a plague by a 
specific action.146 
12 There was thus no room for Pharaoh to rationalize, but now God hardened 
Pharaoh’s heart directly, as a punishment for his earlier obstinacy, so he did not 
listen to Moses and Aaron, just as God had said to Moses.147

71. גַּלּוֹנִים — מִדּוֹת הַיֹּבֶשׁ.  72. אֶגְרוֹף.  73. גֶּחָלִים.  74. יומא נג, ב.  75. פסוק ו.  76. פסוק ג.  77. שמות יד, ז.
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146. As was the case with the plagues of hail (9:22-23, below) and darkness (10:12-13, below). Likutei Sichot, vol. 36, pp. 31-32.   
147. Above, on 7:3.  
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7 Pharaoh inquired and discovered that not even one animal of the livestock of 
the Israelites had died, but nevertheless, Pharaoh’s heart was hardened and he 
did not let the people leave.

The Sixth Plague: Inflammation of the Skin
8 So, on the 15th of Marcheshvan, God told Moses to announce the sixth plague—
inflammation of the skin—and warn Pharaoh about it. But Pharaoh did not pay 
heed, so on the 8th of Kislev, God said to Moses and Aaron, “Take for yourselves 
two handfuls each of soot from a hot kiln, and Moses will then miraculously 
take hold of both his and Aaron’s two handfuls in one of his fists (which normally 
holds only half a handful143). Then, let Moses throw all four handfuls at once 
heavenwards before Pharaoh’s eyes. 
9 It will miraculously spread and become dust over the entire land of Egypt, 
and even though by then it will be cold, it will miraculously cause an inflam-
mation erupting into blisters on man and beast throughout the land of Egypt. 
Furthermore, the inflammation will miraculously erupt over the whole body, not 
only where the dust falls.144 Nonetheless, here too, the plague will affect only the 
animals left out in the fields.”
10 They took the soot of a kiln and stood before Pharaoh, and Moses threw it 
heavenwards. It spread and became dust over all of Egypt, and caused an in-
flammation that erupted into blisters on man and beast.
Unlike the previous two plagues,145 this one was produced by specific acts that 
made it appeared to be caused by magic: Moses and Aaron had to use soot of a 
hot kiln; Moses had to hold a relatively large amount of soot; he had to throw it 
forcibly into the air; and the inflammation did not erupt until the dust hit the skin. 
But the results were too miraculous to have been caused by magic: the soot was 
already cold when it hit the skin; the amount Moses held was still far too little 
to spread over all Egypt; he could not have naturally thrown something as light 
as soot heavenward, let alone over all Egypt; and once the dust hit the skin, the 
inflammation erupted even where the dust had not hit it. Thus, this plague dem-
onstrated decisively that God has power over nature. Until now, the necroman-
cers had admitted that the plagues were “the finger of God” only when they were 
caused either by something that could not be manipulated by magic (because 
it was too small, as was the case with the third plague, lice) or when they were 
caused without any manipulation at all (as was the case with the fourth and fifth 
plagues, the mixed horde and the epidemic). They still believed, however, that 
God’s power over the forces of nature that are susceptible to magic was no greater 
than their own. Here, they had to admit that God could manipulate the forces of 
nature that are susceptible to magic far beyond their ability to do so. 
11 The necromancers were therefore completely demoralized: they could not 

143. Bereishit Rabbah 5:7.  144. Likutei Sichot, vol. 36, p. 29.  145. Above, 8:20 and 9:6.
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ב לִפְנֵי֣  קֶר וְהִתְיַצֵּ֖ ה הַשְׁכֵּ֣ם בַּבֹּ֔ אמֶר יְהָֹוה֙ אֶל־מֹשֶׁ֔ וַיֹּ֤  13

ים  עִבְרִ֔ הָֽ אֱלֹהֵ֣י  יְהָֹוה֙  ר  ה־אָמַ֤ כֹּֽ יו  אֵלָ֗ מַרְתָּ֣  וְאָֽ ה  פַרְעֹ֑
חַ  י שֹׁלֵ֜ את אֲנִ֨ י | בַּפַּ֣עַם הַזֹּ֗ נִי: 14 כִּ֣ י וְיַעַֽבְדֻֽ שַׁלַּ֥ח אֶת־עַמִּ֖
ע  עֲב֣וּר תֵּדַ֔ יךָ וּבְעַמֶּ֑ךָ בַּֽ עֲבָדֶ֖ ךָ וּבַֽ ל־לִבְּ֔ פֹתַי֙ אֶֽ אֶת־כָּל־מַגֵּֽ
אֶת־ שָׁלַ֣חְתִּי  עַתָּה֙  י  כִּ֤  15 רֶץ:  בְּכָל־הָאָֽ נִי  כָּמֹ֖ ין  אֵ֥ י  כִּ֛
רֶץ:  מִן־הָאָֽ ד  וַתִּכָּחֵ֖ בֶר  בַּדָּ֑ ת־עַמְּךָ֖  וְאֶֽ אֽוֹתְךָ֛  ךְ  וָאַ֥ י   יָדִ֔
תְךָ֣ אֶת־ עֲב֖וּר הַרְאֹֽ יךָ בַּֽ עֱמַדְתִּ֔ עֲב֥וּר זֹאת֙ הֶֽ ם בַּֽ 16 וְאוּלָ֗

רֶץ: י בְּכָל־הָאָֽ עַן סַפֵּ֥ר שְׁמִ֖ י וּלְמַ֛ כֹּחִ֑
ם: 18 הִנְנִי֤  י שַׁלְּחָֽ י לְבִלְתִּ֖ שביעי 17 עֽוֹדְךָ֖ מִסְתּוֹלֵל֣ בְּעַמִּ֑
הוּ֙  ר לֹֽא־הָיָה֤ כָמֹ֨ ד אֲשֶׁ֨ ד כָּבֵ֣ד מְאֹ֑ ר בָּרָ֖ מַמְטִיר֙ כָּעֵת֣ מָחָ֔

תָּה:  ה וְעַד־עָֽ יִם לְמִן־הַיּ֥וֹם הִוָּֽסְדָ֖ בְּמִצְרַ֔



כוֹרוֹת  בְּ ת  כַּ מַּ שֶׁ אן,  מִכָּ לָמַדְנוּ  פֹתַי.  ל־מַגֵּ אֶת־כָּ  14
כּוֹת:  ל־הַמַּ כָּ נֶגֶד  כְּ קוּלָה  שְׁ כּוּרוֹת[  בַּ אחר78:   ]נוסח 
רָצִיתִי,  אִלּוּ  י  כִּ וְגוֹ'.  אֶת־יָדִי  י  לַחְתִּ שָׁ ה  עַתָּ י  כִּ  15-16
יהָ  לַחְתִּ שְׁ בֶר,  דֶּ בַּ יתִים  הִכִּ שֶׁ מִקְנְךָ  בְּ יָדִי  הָיְתָה  שֶׁ כְּ
מִן  חֵד  כָּ וַתִּ הֵמוֹת,  הַבְּ עִם  ךָ  עַמְּ וְאֶת  אוֹתְךָ  יתִי  וְהִכֵּ
עוֹדְךָ   17 וְגוֹ':  יךָ"  הֶעֱמַדְתִּ זֹאת  עֲבוּר  "בַּ אֲבָל  הָאָרֶץ. 
וְהוּא  י",  עַמִּ בְּ הּ  בֵּ ת  בִישַׁ "כְּ תַרְגּוּמוֹ:  כְּ י.  עַמִּ בְּ מִסְתּוֹלֵל 
וּבְלַעַז  א",  בִישָׁ כְּ מִינַן: "אֹרַח  מְתַרְגְּ דִּ ה"79,  זְרַת "מְסִלָּ מִגִּ
ל־ כָּ ץ"81:  מִקֵּ "וַיְהִי  סוֹף  בְּ י  תִּ רַשְׁ פֵּ וּכְבָר  קלקיי"ר80. 

לְשׁוֹן  בִּ ר  לְדַבֵּ בָאָה  וְהִיא  סָמֶ"ךְ  יְסוֹדָהּ  ת  חִלַּ תְּ שֶׁ בָה  תֵּ

אוֹתִיּוֹת  אֶמְצַע  בְּ מּוּשׁ  שִׁ ל  שֶׁ י"ו  הַתָּ נוֹתֵן  עֵל" —  "מִתְפַּ
זְרַת  מִגִּ הֶחָגָב"82 —  ל  בֵּ "וְיִסְתַּ וּכְגוֹן:  זוֹ,  גוֹן  כְּ ר,  עִקָּ ל  שֶׁ
וְכֵן  וְנָגִיד.  ר  שַׂ זְרַת  מִגִּ  — עָלֵינוּ"83  רֵר  תָּ י־תִשְׂ "כִּ סָבֹל. 
לְמָחָר,  הַזֹּאת  עֵת  כָּ מָחָר.  עֵת  18 כָּ הֲוֵית"84:  ל  כַּ "מִסְתַּ
ה לְכָאן,  יעַ חַמָּ גִּ תַּ שֶׁ כֹּתֶל — לְמָחָר כְּ רִיטָה בַּ רַט לוֹ שְׂ שָׂ
ת  חִלַּ תְּ שֶׁ בָה  וְכָל־תֵּ דָה.  תְיַסְּ נִּ שֶׁ סְדָה.  הִוָּ רָד:  הַבָּ יֵרֵד 
הִיא  שֶׁ כְּ "יָסֹר",  "יָדֹעַ"  "יָלֹד"  "יָסֹד"  גוֹן  כְּ יוּ"ד,  יְסוֹדָהּ 
סְדָה",  מוֹ "הִוָּ מְקוֹם הַיּוּ"ד, כְּ י"ו בִּ בֹא הַוָּ עֶלֶת — תָּ מִתְפַּ
לֹא־ דְבָרִים  "בִּ לְיוֹסֵף"87,  לֵד  וָּ "וַיִּ דַע"86,  וָּ "וַיִּ לְדָהּ"85,  "הִוָּ

סֶר עָבֶד"88:  יִוָּ

צַפְרָא  ם בְּ ה אַקְדֵּ 13 וַאֲמַר יְיָ לְמֹשֶׁ
לֵהּ  וְתֵימַר  רְעֹה  פַּ קֳדָם  ד  וְתִתְעַתַּ
דִיהוּדָאֵי  אֱלָהָא  יְיָ  אֲמַר  דְנַן  כִּ
 14 קֳדָמָי:  וְיִפְלְחוּן  י  עַמִּ יַת  ח  לַּ שַׁ
יַת  לַח  שָׁ אֲנָא  הָדָא  זִמְנָא  בְּ אֲרֵי 
ךְ  וּבְעַמָּ יךְ  וּבְעַבְדָּ ךְ  לִבָּ בְּ ל־מְחָתַי  כָּ
יט  לִּ כְוָתִי שַׁ ע אֲרֵי לֵית דִּ תִדַּ דִיל דְּ בְּ
קָרֵיב  כְעַן  אֲרֵי   15 כָל־אַרְעָא:  בְּ
בוּרְתִי  לָחִית פּוֹן יַת מְחַת גְּ שְׁ קֳדָמַי דִּ
מוֹתָא  בְּ ךְ  עַמָּ וְיַת  יָתָךְ  וּמָחִית 
וּבְרַם   16 אַרְעָא:  מִן  יצִיתָא  תֵּ וְאִשְׁ
דִיל לְאַחֲזָיוּתָךְ  ךְ בְּ ימְתָּ א קַיֵּ דִיל דָּ בְּ
עָן  תָּ מִשְׁ יהוֹן  דִּ וּבְדִיל  חֵילִי  יַת 
עַד   17 כָל־אַרְעָא:  בְּ מִי  שְׁ בוּרַת  גְּ
דִיל  בְּ י  עַמִּ בְּ הּ  בֵּ ת  בִישַׁ כְּ אַתְּ  עַן  כְּ
אֲנָא  הָא   18 חוּתְהוֹן:  לָּ לְשַׁ לָא  דְּ
א  רְדָּ בַּ מְחָר  הָדֵין  נָא  עִדָּ כְּ מָחֵית 
דִכְוָתֵהּ  הֲוָה  לָא  י  דִּ א  לַחְדָּ יף  קִּ תַּ
כְלָלַת  תַּ דְאִשְׁ יוֹמָא  לְמִן  מִצְרַיִם   בְּ

עָן:  וְעַד כְּ

78. עיין לקו"ש חל"א עמ' 43. הערה 30.  79. ישעיה יא, טז.  80. לִכְבֹּשׁ.  81. בראשית מד, טז.  82. קהלת יב, ה.  83. במדבר טז, יג.  84. דניאל ז, ח.  85. הושע 
ב, ה.  86. אסתר ב, כב.  87. בראשית מו, כ.  88. משלי כט, יט.
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2:116a; Me’orei Or, s.v. kotel (Kaf 16).  157. Zohar 3:257b (in Raya Mehemna); Sha’ar HaYichud veHaEmunah 7 (82a).  158. Exodus 7:5, 
17, 8:18, etc.  159. Likutei Sichot, vol. 31, pp. 44-45, based on Maskil LeDavid.

spectively, this plague was thus trig-
gered by the unification of these two Divine 
attributes.

	 Similarly, although this was a particularly se-
vere plague, as indicated by the harsh warning 
preceding it, this very warning included merci-
ful instructions how to avert it. No such warn-
ing was given with any other plague.

	Also, the hail itself comprised both water and 
fire, which also correlate allegorically to the Di-
vine attributes of mercy and judgment.

	 Finally, the Name Havayah transcends time,157 
while the Name Elokim signifies God’s presence 

contracted into nature, including time. So, inas-
much as this plague, like all the plagues, mani-
fested the Name Havayah,158 the fact that it was 
timed precisely further indicates that it embod-
ied the union of the Names Havayah and Elokim.

The purpose of blending these two opposing Di-
vine attributes in one plague was to demonstrate 
that they are both attributes of one God, who tran-
scends all dichotomies. This was a shock to the 
Egyptian worldview, which prefers to conceive 
of reality as prey to a conglomeration of disparate 
forces and thereby avoid admitting the reality of a 
single and sole Divine authority.159

� INNER DIMENSIONS �
[continued...]
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The Seventh Plague: Hail
13 On the 15th of Kislev, God told Moses to announce the seventh plague—hail. 
God did not have Moses warn Pharaoh, because He had already deprived him of 
his free choice, and warning would therefore be pointless. He simply had Moses 
demand that Pharaoh release the people and inform him that He was going to 
send the next plague.148 On the last day of the this announcement-period, God 
said to Moses, “Rise early in the morning and station yourself before Pharaoh, 
and you shall say to him: This is what God, God of the Hebrews, has said, ‘Let 
My people go so that they may serve Me. 
14 For this time I am about to send a plague that will prove as devastating to 
your beliefs as all My other plagues together. I will send it against your very 
heart and against your courtiers and your people, so that you will know that 
there is none like Me in all the world. 
15 I could now have stretched forth My arm and smitten you and your people 
with the epidemic I sent against the animals, and you would have been obliter-
ated from the world. 
16 Nevertheless, I have spared you for this purpose: in order to show you My 
power, and in order that My Name may resound throughout the world. I will 
spare you until the end—even when I kill all the firstborn,149 even though you 
yourself are a firstborn—for this purpose.150

Seventh Reading 17 “ ‘Yet you are still treading upon My people and not letting 
them leave.’ ” 
18 Moses made a scratch on the wall where the sun had cast a shadow and con-
tinued to deliver God’s message: “ ‘I will demonstrate My absolute power over 
the forces of nature by showing you that I can control them with perfect timing.151 
At this time tomorrow, when the shadow reaches this mark again, I will rain 
down a very heavy hail. Never before in Egypt, from the day it was founded 
until now, has there been anything like it. I am using the sun to measure the 
time—rather than any kind of man-made timer—so no one will be able to contest 
the accuracy of My prediction because of the inaccuracy of their clocks or because 
someone tampers with them.152 



148. Likutei Sichot, vol. 6, p. 62, note 30.  149. As foretold above, 4:22.  150. Rashi on 12:29, below.  151. Likutei Sichot, vol. 31, pp. 
41-44.  152. Likutei Sichot, vol. 31, p. 44.  153. Below, v. 27.  154. Below, 10:7.  155. Likutei Sichot, vol. 6, p. 60, note 21. 156. Zohar 
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� A CLOSER LOOK �
[14] As devastating...as all My other plagues to-
gether: This is evident from the fact that this plague 
forced Pharaoh to admit for the first time that he 

had erred by not releasing the people,153 and from 
Pharaoh’s courtier’s declaration in its wake154 that 
“Egypt is ruined.”155

[18] Moses made a scratch on the wall where the 
sun had cast a shadow: The uniqueness of the 
plague of hail was its blend of Divine mercy and 
judgment:

	Allegorically, the sun alludes to the Name 
Havayah and the wall to the Name Elokim.156 
Inasmuch as these two Names signify God’s 
attributes of mercy and severe judgment, re-

� INNER DIMENSIONS �
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ה  ת כָּל־אֲשֶׁ֥ר לְךָ֖ בַּשָּׂדֶ֑ ת־מִקְנְךָ֔ וְאֵ֛ ה שְׁלַ֤ח הָעֵז֙ אֶֽ 19 וְעַתָּ֗

יֵאָֽסֵף֙  וְלֹ֤א  ה  בַשָּׂדֶ֗ אֲשֶׁר־יִמָּצֵ֣א  ה  וְהַבְּהֵמָ֜ ם  אָדָ֨ כָּל־הָֽ
אֶת־דְּבַ֣ר  הַיָּרֵא֙   20 תוּ:  וָמֵֽ ד  הַבָּרָ֖ עֲלֵהֶ֛ם  ד  וְיָרַ֧ יְתָה  הַבַּ֔
וְאֶת־מִקְנֵה֖וּ אֶל־ יו  הֵנִי֛ס אֶת־עֲבָדָ֥ ה  פַּרְעֹ֑ י  עַבְדֵ֖ מֵֽ יְהָֹוה֔ 
ב  יַּֽעֲזֹ֛ וַֽ יְהָֹוה֑  אֶל־דְּבַ֣ר  לִבּ֖וֹ  לֹא־שָׂ֛ם  וַֽאֲשֶׁ֥ר   21 ים:  הַבָּתִּֽ

ה: פ יו וְאֶת־מִקְנֵה֖וּ בַּשָּׂדֶֽ אֶת־עֲבָדָ֥
עַל־ אֶת־יָדְֽךָ֙  נְטֵ֤ה  ה  אֶל־מֹשֶׁ֗ יְהָֹוה֜  אמֶר  וַיֹּ֨  22

ם  אָדָ֣ עַל־הָֽ יִם  מִצְרָ֑ רֶץ  בְּכָל־אֶ֣ ד  בָרָ֖ י  וִיהִ֥ יִם  הַשָּׁמַ֔
יִם:  מִצְרָֽ רֶץ  בְּאֶ֥ ה  הַשָּׂדֶ֖ כָּל־עֵשֶׂ֥ב  וְעַ֛ל  ה   וְעַל־הַבְּהֵמָ֗
קֹלֹת֙  ן  נָתַ֤ וַֽיהָֹוה֗  יִם֒  עַל־הַשָּׁמַ֒ הוּ֘  אֶת־מַטֵּ֘ מֹשֶׁ֣ה  ט  וַיֵּ֨  23

רֶץ  עַל־אֶ֥ ד  בָּרָ֖ יְהָֹוה֛  וַיַּמְטֵ֧ר  רְצָה  אָ֑ שׁ  הֲלַךְ־אֵ֖ וַתִּֽ ד  וּבָרָ֔
ד  הַבָּרָ֑ בְּת֣וֹךְ  חַת  מִתְלַקַּ֖ שׁ  וְאֵ֕ ד  בָרָ֔ י  וַיְהִ֣  24 יִם:  מִצְרָֽ
יִם  מִצְרַ֔ רֶץ  בְּכָל־אֶ֣ הוּ֙  כָמֹ֨ לֹֽא־הָיָה֤  ר  שֶׁ֠ אֲ֠ ד  מְאֹ֔ כָּבֵ֣ד 
יִם  מִצְרַ֗ רֶץ  בְּכָל־אֶ֣ ד  הַבָּרָ֜ ךְ  וַיַּ֨  25 לְגֽוֹי:  ה  יְתָ֥ הָֽ ז  מֵאָ֖
כָּל־ ת  וְאֵ֨ ה  וְעַד־בְּהֵמָ֑ ם  אָדָ֖ מֵֽ ה  בַּשָּׂדֶ֔ כָּל־אֲשֶׁ֣ר  ת  אֵ֚
ר:  שִׁבֵּֽ ה  הַשָּׂדֶ֖ וְאֶת־כָּל־עֵץ֥  ד  הַבָּרָ֔ הִכָּ֣ה  הַשָּׂדֶה֙   עֵשֶׂ֤ב 
הָיָה֖  לֹ֥א  ל  יִשְׂרָאֵ֑ בְּנֵי֣  ם  אֲשֶׁר־שָׁ֖ גּ֔שֶׁן  רֶץ  בְּאֶ֣ ק  רַ֚  26

אמֶר  וַיֹּ֥ ן  הֲרֹ֔ וּֽלְאַֽ לְמֹשֶׁ֣ה  וַיִּקְרָא֙  ה  פַּרְעֹ֗ וַיִּשְׁלַ֣ח   27 ד:  בָּרָֽ
ים:  רְשָׁעִֽ י הָֽ יק וַֽאֲנִי֥ וְעַמִּ֖ ם חָטָ֣אתִי הַפָּ֑עַם יְהָֹוה֙ הַצַּדִּ֔ אֲלֵהֶ֖
ד  וּבָרָ֑ ים  אֱלֹהִ֖ קֹלֹ֥ת  ת  הְיֹ֛ מִֽ ב  וְרַ֕ אֶל־יְהָֹוה֔  ירוּ֙  הַעְתִּ֨  28

אֵלָיו֙  אמֶר  וַיֹּ֤  29 ד:  עֲמֹֽ לַֽ סִפ֖וּן  תֹֽ וְלֹ֥א  ם  אֶתְכֶ֔ ה  וַֽאֲשַׁלְּחָ֣
אֶל־יְהָֹוה֑  י  אֶת־כַּפַּ֖ שׂ  אֶפְרֹ֥ יר  אֶת־הָעִ֔ כְּצֵאתִי֙  ה  מֹשֶׁ֔
י  כִּ֥ ע  תֵּדַ֔ עַן  לְמַ֣ הְיֶה־ע֔וֹד  יִֽ לֹ֣א  וְהַבָּרָד֙  יֶחְדָּל֗וּן  הַקֹּל֣וֹת 

רֶץ:  יהוָֹ֖ה הָאָֽ לַֽ

בֵי  "יוֹשְׁ וְכֵן  נוֹשׁ".  כְּ לַח  "שְׁ תַרְגּוּמוֹ:  כְּ הָעֵז.  לַח  שְׁ  19
יֵאָסֵף  וְלאֹ  בִנְיָמִן"90:  נֵי  בְּ "הָעִזוּ  הֵעִיזוּ"89,  בִים  הַגֵּ
לְשׁוֹן  הִבְרִיחַ,  הֵנִיס.   20 הוּא:  הַכְנָסָה  לְשׁוֹן  יְתָה.  הַבַּ
וּמִדְרַשׁ  מַיִם.  ָ הַשּׁ לְצַד  מַיִם.  ָ עַל־הַשּׁ  22 ה"91:  מֹשֶׁ נָס  "וַיָּ
ה לְמַעְלָה מִן  רוּךְ־הוּא לְמֹשֶׁ דוֹשׁ בָּ יהוֹ הַקָּ דָה92: הִגְבִּ אַגָּ

 — נֵס  תוֹךְ  בְּ נֵס  רָד.  הַבָּ תוֹךְ  בְּ חַת  מִתְלַקַּ  24 מַיִם:  ָ הַשּׁ
רָד מַיִם הוּא. וְלַעֲשׂוֹת רְצוֹן  רָד מְעֹרָבִין, וְהַבָּ הָאֵשׁ וְהַבָּ
הוֹרִיד  ֶ מַה־שּׁ י לוֹ בְּ ינֵיהֶם: 28 וְרַב. דַּ לוֹם בֵּ קוֹנָם, עָשׂוּ שָׁ
תוֹךְ הָעִיר  צֵאתִי אֶת־הָעִיר. מִן הָעִיר. אֲבָל בְּ בָר: 29 כְּ כְּ

לּוּלִים:  הָיְתָה מְלֵאָה גִּ ל, לְפִי שֶׁ לֵּ לֹא הִתְפַּ

עִירָךְ  בְּ יַת  נֹשׁ  כְּ לַח  שְׁ וּכְעַן   19
ל־ כָּ חַקְלָא  בְּ לָךְ  י  ל־דִּ כָּ וְיַת 
כַח  תְּ יִשְׁ י  דִּ וּבְעִירָא  א  אֱנָשָׁ
לְבֵיתָא  נֵישׁ  יִתְכְּ וְלָא  חַקְלָא  בְּ
וִימוּתוּן:  א  רְדָּ בַּ עֲלֵיהוֹן   וְיֵחוּת 
מֵעַבְדֵי  דַייָ  מָא  תְגָּ מִפִּ דָחִיל  דְּ  20
עִירֵהּ  נַשׁ יַת עַבְדּוֹהִי וְיַת בְּ רְעֹה כְּ פַּ
הּ  לִבֵּ י  וִּ שַׁ לָא  וְדִי   21 א:  יָּ לְבָתַּ
עַבְדּוֹהִי  יַת  בַק  וּשְׁ דַייָ  מָא  לְפִתְגָּ
וַאֲמַר   22 חַקְלָא:  בְּ עִירֵהּ  בְּ וְיַת 
צֵית  עַל  יְדָךְ  יַת  אֲרֵם  ה  לְמֹשֶׁ יְיָ 
כָל־אַרְעָא  בְּ א  בַרְדָּ וִיהֵא  א  מַיָּ שְׁ
עִירָא  בְּ וְעַל  א  אֱנָשָׁ עַל  דְמִצְרַיִם 
אַרְעָא  בְּ דְחַקְלָא  א  בָּ ל־עִשְׂ כָּ וְעַל 
יַת  ה  מֹשֶׁ וַאֲרֵם   23 דְמִצְרָיִם: 
יְהַב  וַייָ  א  מַיָּ שְׁ צֵית  עַל  חוּטְרֵהּ 
תָא  ָ אֶשּׁ כָא  וּמְהַלְּ א  וּבַרְדָּ קָלִין 
עַל  א  רְדָּ בַּ יְיָ  וְאַמְטַר  אַרְעָא  עַל 
א  בַרְדָּ 24 וַהֲוָה  דְמִצְרָיִם:  אַרְעָא 
א  בַרְדָּ גוֹ  בְּ לְהֲבָא  תַּ מִשְׁ תָא  ָ וְאֶשּׁ
דִכְוָתֵהּ  הֲוָה  לָא  י  דִּ א  לַחְדָּ יף  קִּ תַּ
ן  מֵעִדַּ דְמִצְרָיִם  כָל־אַרְעָא  בְּ
א  בַרְדָּ 25 וּמְחָא  לְעָם:  הֲוָת  דַּ
י  ל־דִּ כָּ יַת  דְמִצְרַיִם  כָל־אַרְעָא  בְּ
וְיַת  עִירָא  בְּ וְעַד  א  מֵאֱנָשָׁ בְחַקְלָא 
א  בַרְדָּ מְחָא  דְחַקְלָא  א  בָּ ל־עִשְׂ כָּ
 26 ר:  בַּ תַּ דְחַקְלָא  ל־אִילָנֵי  כָּ וְיַת 
נֵי  בְּ ן  תַמָּ י  דִּ ן  דְגֹשֶׁ אַרְעָא  בְּ לְחוֹד 
לַח  א: 27 וּשְׁ רְדָּ רָאֵל לָא הֲוָה בַּ יִשְׂ
ה וּלְאַהֲרֹן וַאֲמַר  רְעֹה וּקְרָא לְמֹשֶׁ פַּ
אָה  זַכָּ יְיָ  הָדָא  זִמְנָא  חָבִית  לְהוֹן 
קֳדָם  צַלּוֹ   28 בִין:  חַיָּ י  וְעַמִּ וַאֲנָא 
יְהוֹן  לָא  דְּ רְוַח  קֳדָמוֹהִי  י  וְסַגִּ יְיָ 
קֳדָם  מִן  ין  אִלֵּ כְּ לְוָט  דִּ קָלִין  עֲלָנָא 
וְלָא  יַתְכוֹן  ח  לַּ וַאֲשַׁ א,  וּבַרְדָּ יְיָ 
לֵהּ  29 וַאֲמַר  בָא:  לְאִתְעַכָּ תוֹסְפוּן 
א אֶפְרֹשׂ יַת  קַרְתָּ קִי מִן  מִפְּ כְּ ה  מֹשֶׁ
יִתְמַנְעוּן  א  קָלַיָּ יְיָ  קֳדָם  צְלוֹ  בִּ יְדַי 
ע  תִדַּ דְּ דִיל  בְּ עוֹד  יְהֵי  לָא  א  וּבַרְדָּ

אֲרֵי דַייָ אַרְעָא: 

89. ישעיה י, לא.  90. ירמיה ו, א.  91. שמות ד, ג.  92. עיין תנחומא וארא סימן טו.
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19 So now, send word and gather in your livestock and everything you possess 
in the field. Any man or beast that is in the field and is not brought indoors will 
be pelted by the hail and will die.”
20 Pharaoh did not heed Moses’ warning, but those among Pharaoh’s court-
iers who by now feared the word of God made their slaves and livestock  
flee indoors, 
21 while those who did not heed the word of God left their slaves and livestock 
in the field.
22 On the 8th of Tevet, God said to Moses, “Raise your hand heavenwards, and 
I will give your hands power over the heavens: there will be hail throughout all 
the land of Egypt—on man and on beast and on all the plants of the field in the 
land of Egypt.”
23 Moses raised his staff heavenwards. God gave forth thunder and hail, and 
fire miraculously came down to the ground inside the hail, even though fire by 
its nature rises rather than descends, and God rained down hail over the land 
of Egypt. 
24 The hail was very heavy—with lightning flashing miraculously in the 
midst of the hail—such as had never been in all the land of Egypt since it  
became a nation. 
25 Throughout the land of Egypt, the hail struck down whatever was outdoors, 
whether man or beast. The hail struck down all the plants of the field, and shat-
tered every tree in the fields. 
26 Only in the land of Goshen, where the Israelites were, was there no hail.
27 Pharaoh sent word and summoned Moses and Aaron and said to them, 
“This time I have sinned. God is the Righteous One, and I and my people are 
the wicked ones. 
28 Pray to God: there has been enough heaven-sent thunder and hail. I will let 
you leave and you need stay no longer.”
29 Moses said to him, “Now that some of your people have gathered their sheep 
into the city, your city is full of the object of your idol-worship,160 so I cannot pray 
within it. But when I go out of the city, I will spread out my hands in prayer 
to God. The thunder will cease and there will no more hail—so that you will 
know that the world belongs to God. 

160. Devek Tov.  161. Likutei Sichot, vol. 25, p. 261, note 32.

Exodus 9:19-29
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[24] Lightning flashing in the midst of the hail: 
The coexistence of fire and ice within the hail was 
not predicated on either of them “softening” or 
otherwise abdicating the intensity of their intrinsic 
properties in order not to conflict with the other. 

The ice remained hard enough to injure and the 
fire hot enough to burn. This mutual coexistence 
was possible only because both fire and ice were 
subject to the will of their Creator, whose will tran-
scends the limitations of nature.161 



וארא

 ONKELOS 

 RASHI 

יְהָֹוה֥  מִפְּנֵי֖  ירְא֔וּן  תִּֽ רֶם  טֶ֣ י  כִּ֚ עְתִּי  יָדַ֕ יךָ  וַֽעֲבָדֶ֑ ה  וְאַתָּ֖  30

הַשְּׂעֹרָה֙  י  כִּ֤ נכָֻּ֑תָה  ה  וְהַשְּׂעֹרָ֖ ה  וְהַפִּשְׁתָּ֥  31 ים:  אֱלֹהִֽ
י  מֶת לֹ֣א נכֻּ֑וּ כִּ֥ ה וְהַכֻּסֶּ֖ חִטָּ֥ ל: 32 וְהַֽ ה גִּבְעֹֽ יב וְהַפִּשְׁתָּ֖ אָבִ֔

נָּה: אֲפִילֹ֖ת הֵֽ
שׂ  וַיִּפְרֹ֥ יר  אֶת־הָעִ֔ פַּרְעֹה֙  ם  מֵעִ֤ ה  מֹשֶׁ֜ א  וַיֵּצֵ֨  33 מפטיר 
לֹֽא־ ר  וּמָטָ֖ ד  וְהַבָּרָ֔ הַקֹּלוֹת֙  וַיַּחְדְּל֤וּ  אֶל־יְהָֹוה֑  יו  כַּפָּ֖
ד  וְהַבָּרָ֛ ר  הַמָּטָ֧ ל  י־חָדַ֨ כִּֽ ה  פַּרְעֹ֗ ֣֑רְא  וַיַּ  34 רְצָה:  אָֽ ךְ  נִתַּ֥
יו:  וַֽעֲבָדָֽ ה֥וּא  לִבּ֖וֹ  וַיַּכְבֵּ֥ד  א  חֲטֹ֑ לַֽ סֶף  וַיֹּ֣  וְהַקֹּלֹ֖ת 
אֲשֶׁ֛ר  כַּֽ ל  יִשְׂרָאֵ֑ ח אֶת־בְּנֵי֣  ה וְלֹ֥א שִׁלַּ֖ יֶּֽחֱזַק֙ לֵב֣ פַּרְעֹ֔ וַֽ  35

ה: דִּבֶּ֥ר יְהָֹו֖ה בְּיַד־מֹשֶֽׁ



"טֶרֶם"  כֹּל  וְכֵן  תִירְאוּן.  לֹא  עֲדַיִן  ירְאוּן.  תִּ טֶרֶם   30

מוֹ:  כְּ "קֹדֶם".  לְשׁוֹן  וְאֵינוֹ  הוּא,  לֹא"  "עֲדַיִן  קְרָא  מִּ בַּ שֶׁ

יִצְמָח"94  "טֶרֶם  כִיבוּ".  שְׁ לָא  "עַד   — בוּ"93  כָּ יִשְׁ "טֶרֶם 

עֲדַיִן  י  כִּ י  יָדַעְתִּ הוּא —  ן  כֵּ זֶה  אַף  צְמַח".  לֹא  "עַד   —

קִלְקוּלְכֶם:  בְּ עַמְדוּ  תַּ הָרְוָחָה  הְיֶה  תִּ ֶ וּמִשּׁ יְרֵאִים,   אֵינְכֶם 

"פַרְעֹה  לְשׁוֹן  רָה,  בְּ נִשְׁ תָה.  נֻכָּ עֹרָה  וְהַשְּׂ ה  תָּ שְׁ וְהַפִּ  31

לְפָרְשׁוֹ  כֵן  יִתָּ וְלֹא  נֻכּוּ".  "לֹא  וְכֵן  "נְכָאִים"96.  נְכֹה"95, 

תָה"  "נֻכָּ לְפָרֵשׁ  הֵ"א  מְקוֹם  בִּ נוּ"ן  אֵין  שֶׁ אָה,  הַכָּ לְשׁוֹן 

שֹׁרשׁ  הַנּוּ"ן  א  אֶלָּ "הֻכּוּ",  מוֹ  כְּ "נֻכּוּ"  תָה",  "הֻכָּ מוֹ  כְּ

עֹרָה  י הַשְּׂ פּוּ עַצְמֹתָיו"97: כִּ זְרַת "וְשֻׁ בָה, וַהֲרֵי הוּא מִגִּ תֵּ בַּ

וְנָפְלוּ.  רוּ  בְּ תַּ וְנִשְׁ יהָ,  ֶ קַשּׁ בְּ וְעוֹמֶדֶת  רָה  כְּ בִּ בָר  כְּ אָבִיב. 

גִבְעוֹלֶיהָ:  בְּ לַעֲמֹד  ה  וְהֻקְשָׁ בָר  כְּ דְלָה  גָּ ה,  תָּ שְׁ הַפִּ וְכֵן 

חַל"98:  י הַנָּ אִבֵּ יהָ, לְשׁוֹן "בְּ אִבֶּ בְּ עוֹרָה אָבִיב. עָמְדָה  הַשְּׂ

ה. מְאוּחָרוֹת, וַעֲדַיִן הָיוּ רַכּוֹת וִיכוֹלוֹת  י אֲפִילתֹ הֵנָּ 32 כִּ

ב  ל־עֵשֶׂ אֱמַר: "וְאֵת כָּ נֶּ י שֶׁ ה. וְאַף־עַל־פִּ פְנֵי קָשֶׁ לַעֲמֹד בִּ

מִקְרָא,  ל  שֶׁ שׁוּטוֹ  פְּ לְפָרֵשׁ  יֵשׁ  רָד"99,  הַבָּ ה  הִכָּ דֶה  הַשָּׂ

רָד.  בָּ בַּ לִלְקוֹת  הָרְאוּיִים  קִלְחָם,  בְּ הָעוֹמְדִים  בִים  עֲשָׂ בַּ

חְלְקוּ עַל זֹאת,  נֶּ נְחוּמָא100: יֵשׁ מֵרַבּוֹתֵינוּ שֶׁ י תַּ וּמִדְרַשׁ רַבִּ

לֹּא  לְאֵי פְלָאוֹת נַעֲשׂוּ לָהֶם שֶׁ י אֲפִילֹת" — פִּ וְדָרְשׁוּ: "כִּ

אֲוִיר, לֹא  הָיוּ בָּ יעַ. וְאַף אוֹתָן שֶׁ ךְ. לֹא הִגִּ לָקוּ: 33 לאֹ־נִתַּ

בֻעָה"  ְ ךְ עָלֵינוּ הָאָלָה וְהַשּׁ תַּ יעוּ לָאָרֶץ, וְדוֹמֶה לוֹ: "וַתִּ הִגִּ

חֵלֶק  רוֹ בְּ ן־סָרוּק חִבְּ יעַ עָלֵינוּ. וּמְנַחֵם בֶּ עֶזְרָא101 — וְתַגִּ דְּ

אֶת  אֲנִי  וְרוֹאֶה  כֶת.  מַתֶּ יְצִיקַת  לְשׁוֹן  סֶף"102  כֶּ הִתּוּךְ  "כְּ

"לָצֶקֶת"104 —  יךְ".  "וְאַתִּ צֹק"103 —  "וַיִּ תַרְגּוּמוֹ:  כְּ בָרָיו  דְּ

ק לָאָרֶץ:  ךְ לָאָרֶץ" — לֹא הֻצַּ כָא". אַף זֶה: "לֹא־נִתַּ "לְאַתָּ

חסלת פרשת וארא

עַן  יךְ יְדַעְנָא אֲרֵי עַד כְּ 30 וְאַתְּ וְעַבְדָּ

נַעְתּוּן מִן קֳדָם יְיָ אֱלהִֹים:  לָא אִתְכְּ

א  נָא וּסְעָרֵי לְקוֹ אֲרֵי סַעֲרַיָּ 31 וְכִתָּ

א  יָּ בְעוֹלִין: 32 וְחִטַּ נָא גִּ אֲבִיבִין וְכִתָּ

אֲפֵילָתָא  אֲרֵי  לְקוֹ  לָא  א  יָּ וְכֻנְתַּ

רְעֹה  פַּ וַת  מִלְּ ה  מֹשֶׁ וּנְפַק   33 אִנּוּן: 

קֳדָם  צְלוֹ  בִּ יְדוֹהִי  וּפְרַס  א  קַרְתָּ יַת 

וּמִטְרָא  א  וּבַרְדָּ א  קָלַיָּ וְאִתְמְנָעוּ  יְיָ 

אַרְעָא:  עַל  מְטָא  לָא  נָחִית  דַהֲוָה 

34 וַחֲזָא פַרְעֹה אֲרֵי אִתְמְנַע מִטְרָא 

לְמֶחֱטֵי  וְאוֹסִיף  א  וְקָלַיָּ א  וּבַרְדָּ

וְעַבְדּוֹהִי:  הוּא  הּ  לְלִבֵּ רֵהּ  וְיַקְּ

ח  לַּ א דְפַרְעֹה וְלָא שַׁ ף לִבָּ קַּ 35 וְאִתַּ

יְיָ  יל  מַלֵּ דִי  מָא  כְּ רָאֵל  יִשְׂ נֵי  בְּ  יַת 

ה: ידָא דְמֹשֶׁ בִּ

93. בראשית יט, ד.  94. בראשית ב, ה.  95. מלכים־ב כג, כט.  96. ישעיה טז, ז.  97. איוב לג, כא.  98. שיר השירים ו, יא.  99. שמות ט, כה.  100. וארא 
סימן טז.  101. דניאל ט, יא.  102. יחזקאל כב, כב.  103. שמות לח, ה.  104. שמות לח, כז.
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VAEIRA

 CHASIDIC INSIGHTS 

30 But as for you and your courtiers, I know that you are not yet afraid of God, 
despite what you say.”
31 The flax and barley were crushed by the hail, since the barley was ripe and 
the flax had formed stalks. 
32 But the wheat and spelt were not crushed, since they are late in sprouting 
and were therefore still pliable. They merely bent from the force of the impact. 
Even so, it was a miracle that the hail did not destroy them, too.
Maftir 33 Moses left Pharaoh’s presence and went out of the city, and spread 
his hands out to God. The thunder and hail ceased: the hailstones in mid-flight 
disappeared before reaching the ground. The rain stopped pouring down on the 
ground: even the drops that were falling stopped in midair when Moses prayed; 
they either fell to the ground later or evaporated on the spot.162 
34 But when Pharaoh saw that the rain and hail and thunder had ceased, he 
continued to sin. His heart, like that of his courtiers, remained unmoved. 
35 Pharaoh’s heart was stiffened and he did not let the Israelites leave, just as 
God had said through Moses.



33 They either fell to the ground later or evapo-
rated on the spot: According to the first possibility, 
the plague did not disappear completely, only its ef-
fects were neutralized and the damage it was caus-
ing stopped. According to the second possibility, the 
plague disappeared completely.

Since this plague was the result of Pharaoh’s sin, the 
above two possibilities are dependent on just how 
much power can be ascribed to Pharaoh’s repentance.

Once the Torah was given, inherent goodness was 
fixed as the Jew’s true nature. Similarly, non-Jews were 
given the opportunity to root their dominant nature 
in goodness by accepting their obligations as defined 
by the Torah.163 (This confers on them the status of a 
Righteous Gentile.) In such cases, then, the evil that 
envelops the soul of the (non-Jewish) sinner is a tem-
porary affixture that adheres to his psyche only until 
he repents. As soon as he repents, the evil disappears, 
and when the evil disappears, the punishment or suf-
fering it caused disappears with it.

In the case of a non-Jew who does not choose to root 
his nature in goodness, the evil that envelops his soul 
when he sins is not a foreign adhesion but an actual 

addition to his provisionally unholy nature. There-
fore, when he repents of this sin, his repentance only 
has the power to eliminate the harmful effects of the 
sin—the punishment or suffering it caused—but not 
to uproot its effects entirely. 

Before the Torah was given, it could be argued that 
non-Jews then were similar to present-era non-Jews 
who have not opted to be Righteous Gentiles, in-
asmuch as the opportunity to re-root themselves 
in goodness that came with the giving of the Torah 
was not yet available to them. Or, it could be argued 
that all non-Jews were similar to Jews and Righteous 
Gentiles after the Torah was given, since this distinc-
tion between Jew and non-Jew became operative only 
upon the Giving of the Torah.

According to the first opinion, Pharaoh’s repentance 
was only able to stop the detrimental effects of the 
plague, and therefore the hail merely stopped in its 
tracks, but did not disappear altogether. According to 
the second opinion, Pharaoh’s repentance obliterated 
his sin and its effects entirely, and therefore the hail 
disappeared completely.164

162. Likutei Sichot, vol. 6, pp. 46-50.  163. See below, on 19:5.  164. Likutei Sichot, vol. 6, pp. 52-56.

Exodus 9:30-35

The Haftarah for parashat Vaeira may be found on p. 304.
The Maftir and Haftarah for Rosh Chodesh may be found on p. 336.
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