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Toldot

Overview

he subject of Parashat Toldot is Isaac, Abraham’s heir and successor. Isaac was the

child of Abraham and Sarah’s old age, the son for whom they had prayed and

waited for decades and on whom they pinned all their hopes of continuing their
lifework so that their vision of making the world into God’s home not come to naught.
They made great sacrifices in order to properly groom him for his future role and arrange
a suitable match for him so that he, in turn, could perpetuate their heritage and vision.

Yet, the picture the Torah presents us of Isaac seems in many ways the antithesis of
all that we know about his father Abraham. True, Isaac is no less devoted to carrying
out God’s will than is Abraham, and is even prepared to sacrifice his life without hesita-
tion at God’s behest. But in the Torah’s account of Isaac’s life, we see no expansion of his
father’s great undertaking of educating humanity, no new branches in the family enter-
prise. Unlike Abraham, Isaac fights no great battles, hardly mingles in world affairs, never
leaves the confines of the Holy Land, and takes no additional wives or handmaids in
order to enlarge his immediate family beyond the two children born to him from his one
wife. He seems content to passively let life unfold around him; he is much more passively
acted upon by events and circumstances than actively initiating them. In fact, his life is
so bereft of activity that although he lived the longest of the patriarchs, he is the subject
of only one parashah (in contrast with Abraham and Sarah’s three and Jacob’s six!). The
one and only active undertaking the Torah relates regarding Isaac is that he dug wells.
Is this—of all things—the only achievement the illustrious heir to Abraham’s legacy is
capable of?

On the other hand, the Torah records no hint that anyone—not Abraham, and not even
God Himself —was in any way dissatisfied by Isaac’s apparent passivity. There seems to
be a tacit understanding that Isaac was doing what he was supposed to be doing. Quietly,
and without fanfare, he continued his father’s enterprise, not by emulating his father’s
behavior but by taking it to the next, higher level.

Isaac understood (and, in all likelihood, so did Abraham) that as revolutionary and
necessary as Abraham’s work was, it was, by nature, of limited effect. Abraham’s method
of disseminating Divine consciousness was to spread it to everyone—to reach the widest-
possible audience by making no prior demands on his listeners. This was really the only
way he could succeed in publicizing his message, for since the world was not yet inter-
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OVERVIEW OF TOLDOT

ested in what he had to say, stipulating conditions would have unnecessarily limited his
influence. The disadvantage of his approach was that by not requiring any preparatory
work from his audience, Abraham did not effect any permanent change in them.

When we read an assignment before hearing a lecture, we are much better able to
absorb the contents of the lecture than when we hear it “cold.” If the subject-matter is
totally new to us, we are likely to not understand a word and walk away as ignorant of
the subject as we were before we entered the lecture hall, and certainly not be affected by
what we heard. The most we can get out of such an experience is to be vaguely impressed
by the personality of the lecturer and/or the apparent depth of the topic. We may be
inspired to read the assignment next time, but the lecture’s success in having changed our
perspectives or affected our lives in any tangible way is nil.

Similarly, Abraham may have impressed and inspired his audiences, but since he did
not require them to do any “homework,” that is, to follow up his teachings by refin-
ing themselves further, they could not attain any levels of Divine consciousness higher
than those he could expose them to himself. They remained essentially unchanged by his
teachings. This is not meant to belittle the tremendous impact of Abraham’s efforts—he
influenced thousands of people and attracted a sizeable following. But these masses were
nourished wholly by his inspiration, charisma, and personal example. When they left his
presence and resumed their own lives, their enthusiasm for his teachings waned.

Isaac thus sensed that the very approach responsible for the outstanding success of
his father’s program was, paradoxically, also the greatest threat to its perpetuation. He
understood that, in order to ensure the continued success of his father’s undertaking, his
own discipline, strictness, rigorousness and a respect for standards (gevurah) would now
have to complement his father’s loving-kindness (chesed), just as his mother’s particular-
ism had had to complement his father’s universalism.

He introduced into Abraham’s program the ideal of self-refinement, of encouraging
the disciple to assume responsibility for laying the spiritual groundwork before hearing
the master’s lesson. Whereas Abraham’s approach can be conceived of as a downward
vector, bringing Divinity “down” to even the lowest rungs of humanity, Isaac’s approach
can be conceived of as an upward vector, elevating people so they can integrate increas-
ingly higher levels of Divine consciousness into their lives.

This was precisely the message Isaac communicated to the world by digging wells.
As opposed to filling a pit with water brought from elsewhere, digging a well reveals an
already-existing source of water merely concealed beneath layers of earth. If Abraham’s
message to the world was: “Come revive your jaded, insensate minds with the refreshing
water of Divine consciousness,” Isaac’s message was: “Now that you have been revived,
look for your own source of water. Dig away all the dirt, rid yourself of all the filth encum-
bering your life, and you will reveal within yourself a wellspring of Divine awareness that
will serve to quench your spiritual thirst your whole lifetime.”

(True, Abraham also dug wells. But it is profoundly telling that all his wells were
blocked up by his enemies. The whole notion of well-digging was so uncharacteristic of
his approach that the wells he dug proved to be short-lived.)

In this regard, Isaac was the perfect model for humanity. We find him meditating in
the field, shunning superficial conflict with his neighbors, constantly striving to refine
himself, and always focusing inward. In this way, he reached a spiritual perfection so
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OVERVIEW OF TOLDOT

intense that, coupled with his material success, it drew others to him instinctively.! He
had no need to seek disciples; disciples sought him. His charismatic spirituality even won
over the ruling powers, who had previously banished him from their country out of jeal-
ousy of his success and growing following.?

This is why this parashah is called Toldot, which means “descendants.” Adam, Noah,
Shem, Abraham, Jacob, and even Terach, Ishmael, and Esau—all the central personalities
of Genesis—had descendants, and the Torah sees fit to enumerate them. Yet it is only the
chronicle of Isaac’s lifework, as recorded in the single parashah that focuses on him, that is
entitled Toldot. For only Isaac embodied and preached the approach that ensures lasting
results, that produces disciples—one’s spiritual “children” —capable of standing on their
own.

The shortcoming in Isaac’s approach was that since he made his influence totally con-
tingent on his disciples’ preparedness, they were limited by their ability to elevate them-
selves on their own. Thus, although the changes they made in their lives under Isaac’s
tutelage were more long-lasting than those made by Abraham’s disciples under his, the
levels of Divine consciousness they experienced were much less lofty. Abraham showed
them great heights, but could not keep them there; Isaac kept them where he took them,
but would not expose them to anything that they themselves were not ready to internal-
ize.

Furthermore, by insisting that his audience elevate themselves in order to receive
Divine consciousness, Isaac made it effectively impossible for Divine consciousness to
filter down to the lower strata of humanity; for Abraham, this had not been a problem.

The lesson we must learn from Isaac’s life is that while it is true that we must pri-
marily emulate Abraham’s work, spreading Divine consciousness as widely as possible,
we must, at the same time, not neglect our own spiritual development. Successfully dis-
seminating Divine consciousness depends on our own spiritual growth, for we cannot
hope to inspire others if we allow our personal spiritual wellsprings to run dry. On the
contrary, the more our audience senses that we take spiritual self-development seriously,
the more they will be swept up by our enthusiasm, even if it is communicated to them
only subliminally.

As we shall see, the true synthesis of Abraham’s and Isaac’s approaches was effected
in the life and approach of Isaac’s son Jacob. Nonetheless, the unique inner intensity of
Isaac’s approach renders it central to the prophetic vision of the messianic future. Until
the Messiah comes, we, like Abraham, are required by the Torah to actively convey its
message to the non-Jewish world.? In the messianic future, in contrast, we will not have
to reach out to the world; rather—

The mountain of God’s House shall be exalted above the hills, and all nations
shall flow unto it. Many peoples shall go and say, “Come, let us go up to the
mountain of God, to the House of the God of Jacob, that He may teach us
of His ways so we may walk in His paths.” For the Torah will go forth from
Zion and the word of God from Jerusalem.*

1. Below, 26:13. 2. Below, 26:16, 26-29. 3. Mishneh Torah, Melachim 8:10. 4. Isaiah 2:2-3.
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OVERVIEW OF TOLDOT

The intense spirituality emanating from the Holy Temple in Jerusalem will draw the
world-at-large to it like a magnet; just as Isaac had no need to leave the Holy Land, so,
too, will the Jewish people’s manifest spiritual charisma inspire the non-Jewish world
to come to the Holy City to learn God’s will, thereby transforming the whole world into
God’s home.®

5. Torah Or 17c; Likutei Sichot, vol. 1, pp. 27-29, vol. 5, pp. 71-72, vol. 15, pp. 194-195, vol. 25, pp. 123-130.
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either out of fear of punishment or out of fear of the
spiritual defilement caused by sin. This is referred
to as the lower level of fear (yirah tata’ah).

[Son of] Abraham (kindness/love): doing God’s will
and loving Him in order to receive material or
spiritual reward. This is called “small love” (ahavah
zuta).

*

*

Abraham: doing God’s will and loving God without
regard for reward. This is called “great love” (ahavah
rabbah).

[was the father of] Isaac: doing God’s will out of a hu-
mility born of the awareness of God’s loftiness and
infinite greatness. On this level, one is not motivated
by fear of the repercussions of contravening God'’s
will but rather by revulsion at the very act of contra-
vening the will of the infinite God. This is the higher
level of fear (yirah ila’ah). This level transcends the
level of “great love,” since in the latter, some ves-
tige of the self that experiences love remains. In this
fourth and highest level, we have risen to a state of
true selflessness.

*

The sequence in which Abraham and Isaac’s names
are mentioned reflects the order in which we climb the
ladder of spiritual development, first serving God out
of self-interest' and eventually maturing to a relation-
ship built on self-transcendence.

We tend to limit our relationship with God to being
either love-based or fear-based, since we all possess a
natural propensity toward one or the other. This verse
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teaches us that as heirs of Abraham and Isaac, we are
both able and obligated to fulfill God’s will out of all
four levels of motivation, regardless of our natural pre-
disposition.'

Abraham was the father of Isaac: As we have seen,®
God miraculously made Isaac resemble Abraham so
that it would be obvious that Abraham was his father.
The Torah’s only allusion to this fact, however, is in this
verse, which the Midrash' interprets as testimony to
the fact that “Isaac was the son of Abraham,” for their
uncanny resemblance made it self-evident that “Abra-
ham was the father of Isaac.”

The Torah alludes to this miracle only at this point,
when Isaac is already a grown man, for it was only
once Isaac had matured and formulated his own
unique style in fulfilling his Divine mission—which
was very different than that of his father’s—that his fi-
delity to his father’s ideals came into question. Unlike
Abraham, Isaac did not actively engage in outreach;
rather, people were drawn to him by virtue of his being
a paragon of virtue. This gave the impression that he
was more of an innovator interested in forging a new
path than a perpetuator of his father’s legacy, lending
weight to the arguments of those scoffers who ques-
tioned his legitimacy. In fact, since Abraham personi-
fied kindness and Isaac severity, it could be argued that
Ishmael —who personified at least a fallen version of
kindness'—should be considered the true perpetuator
of Abraham’s message to the world.

9. Psalms 22:2. See also Psalms 52:3. 10. Likutei Levi Yitzchak, Zohar 1:11 ff. 11. See Nazir 23b. 12. Likutei Sichot, vol. 3, pp. 781-782.
13. Above, 21:2. 14. Agadat Bereishit 37; Tanchuma, Toldot 1; Bava Metzia 87a. 15. See above, on 25:18.
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Genesis 25:19-20 TOLDOT

The Birth of Jacob and Esau

After recording Abraham’s death in the previous parashah,' the Torah began
its description of how God fulfilled His promise of making his two “highborn”
sons, Isaac and Ishmael, into great nations. It detailed the history of Ishmael’s de-
scendants, noting how they imitated the behavior of Abraham’s “lowborn” sons
(whom he had fathered with his concubine Hagar) in choosing to sever themselves
from Abraham’s spiritual heritage. In this parashah, the Torah now details the his-
tory of Isaac’s descendants, noting how they followed the pattern set by Abraham’s
“highborn” sons:

+ Isaac (like his father Abraham) had two full-status sons: Esau and Jacob.

+ Isaac’s elder son, Esau (like Abraham’s eldest son), although born first, was
in fact of secondary status, for he had been conceived second.

+ Isaac’s elder son, Esau (like Abraham’s eldest son), chose the path of un-
bridled sensualism, while his younger son, Jacob (like Abraham’s younger
son) chose the path of Divine service.

¢ Isaac’s elder son, Esau (like Abraham’s elder son), protested the transfer-
ence of the mantle of leadership to his younger brother.

The following—Jacob and Esau, whose births will presently be recounted —are
the descendants of Isaac, son of Abraham. Although Abraham was also the father
of Ishmael, his life’s work was perpetuated by virtue of the fact that he was the
father of Isaac, who remained loyal to Abraham’s moral legacy.

Isaac was forty years old when he married Rebecca, in the year 2088, when she
was three years old. Although Rebecca was the daughter of the wicked Bethuel
the Aramean of Padan Aram and the sister of the wicked Laban the Aramean
as well, and she had been born into and raised in an immoral environment, their
influence did not taint her spiritually. Aram is referred to here as Padan Aram be-
cause padan means both (a) “double” (the region of Aram comprised two coun-
tries, Aram Naharayim? and Aram Tzovah®) and (b) “field.”

¥ CHASIDIC INSIGHTS ¢3
Isaac son of Abraham...Abraham was the father

Isaac embodies severity. Despite the necessity of some-

of Isaac: The Midrash interprets this seeming tautol-
ogy to mean that Isaac took pride in being Abraham’s
son and, conversely, that Abraham took pride in being
Isaac’s father.*

Taking pride in the achievements of our forebears, al-
though praiseworthy, is not sufficient. We must con-
duct ourselves in a manner that enables our forebears
to take pride in us, as well.?

In this verse, the second mention of Abraham’s name
occurs immediately after the first, whereas the second
mention of Isaac’s name occurs a number of words af-
ter its first mention. This alludes to an important les-
son, both in educating the young as well as in how we
are to conduct our personal interactions.

As we have seen, Abraham embodies kindness, while

times employing disciplinary measures, we should nev-
er do so twice in succession. There must always be an
interval of kindness between every two such occasions.*

This is why Isaac’s name never appears twice in suc-
cession throughout the entire Torah. In contrast, the
names of Abraham (signifying kindness) and Jacob
(signifying harmony) do appear consecutively.” Simi-
larly, the Name of God that indicates His severity (Elo-
kim) never appears twice in succession in the entire
Torah, whereas the Names that indicate His kindness
(Havayah® and Keil’) do."

The names of both patriarchs mentioned in this verse
each appear twice; these four mentions allude to the
four types of motivation to fulfill God’s will:

o Isaac (severity/fear): doing God’s will out of fear—

1. Above, before v. 12. 2. Above, 24:10. 3. 2 Samuel 10:6-8; Psalms 60:2. 4. Tanchuma, Toldot 4; Bereishit Rabbah 63:2. 5. Likutei Sichot,
vol. 2, p. 661, vol. 3, pp. 780-787. 6. See above on 6:14. 7. Abraham: this verse and above, 22:11; Jacob: below, 46:2. 8. Exodus 34:6.
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purposes, whereas Ishmael and Esau did not). In our
case, Jacob personified the naturally-pious type and
Esau personified the type challenged by an inborn
evil inclination.

Thus, Esau’s God-given mission in life was to demon-
strate that a person with a strong propensity for evil
is capable of overcoming temptation and remaining
righteous. God intentionally created him with an in-
born penchant for idolatry in order that he overcome
it. And in fact, until he turned thirteen,® Esau’s pro-
pensity toward wickedness did not lead him astray.
He channeled his innate cunning toward outsmarting
his evil inclination, co-opting the material and sensual
aspects of life for holy purposes. It was only when he
turned thirteen that he rejected the ideals of his father
and grandfather. He became a “man of the field” and
an expert in ensnaring in the negative sense.

The patriarchs themselves seemingly personified only
the first type of spiritual self-refinement, that of the in-
nately pious. Upon closer examination, however, we
see that they also personified something of the second
type. They, too, had to overcome many challenges, al-
beit from without—hostility toward them and perse-
cution by others.

As we have seen, the lives and experiences of the
patriarchs presage our own, endowing us with the
strength to overcome our challenges. Their success
in overcoming their own challenges is what gives us
the strength to overcome our challenges, both external
and internal.

In addition, Esau’s intended existence—and as he in-

& CHASIDIC INSIGHTS 3

deed lived until age thirteen—serves as a model for
how we should interact with the “field” of life, i.e.,
our mundane pursuits, the challenging arena outside
the protective cocoon of the synagogue and of study-
ing the Torah. Our task is not only to emulate Jacob
by being “dwellers of tents,” but to also emulate Esau
by becoming “hunters” in the jungle of mundaneness
and transforming even that untamed domain into a
home for God. Nonetheless, we must first be “dwellers
of tents,” immersed in the study of the Torah and the
fulfillment of God’s commandments, in order to garner
the necessary strength with which to engage in “hunt-
ing” and, in turn, transforming the “field.”?

According to Rabbi Shlomo Ephraim Lunshitz,” Re-
becca understood on her own that she was carrying
twins, and assumed that one of them was wicked since
it kept trying to escape her womb whenever she would
pass by a temple of idol worship. As such, she felt she
would have no advantage over Hagar, who had borne
the wicked Ishmael. (As for the righteous child in
her womb, she attributed that merit to Isaac.) She ap-
proached the sages of the academy of Shem and Ever
to ask if her prayers had been at all effective beyond
simply enabling her to conceive.

The prophet consoled her by telling her that although
one of the twins would indeed be wicked, he would
have noble descendants, many of whom would even
convert to Judaism and become prophets and sages. She
would thus be superior to Hagar, since Ishmael would
have no such descendants. And indeed, throughout
history, most converts to Judaism have been descen-
dants of Esau; almost none have been descendants

24. Maimonides, Commentary on the Mishnah, Avot, chapter 6. 25. See below, verse 27. 26. Likutei Sichot, vol. 20, pp. 108-114. 27. Kli

Yekar on this passage.
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Genesis 25:21-22 TOLDOT

Rebecca only became physically mature enough to conceive at the age of thir-
teen. Despite this, she still remained barren even after reaching maturation. Isaac
and Rebecca waited and prayed for children for ten years, just as his parents, Abra-
ham and Sarah, had,'® after which they realized that the time had come to take
additional measures. But unlike his father, Isaac did not want to procreate through
his wife’s handmaid. Abraham had conferred upon him the status of a sacrificial
animal;"” hence Isaac understood that, because of this holy status, he should not
defile himself, even in such a subtle way as this."”® Isaac and Rebecca therefore de-
cided instead to increase the intensity and frequency of their prayers. Isaac plead-
ed with Gop while his wife did the same at the opposite side of the room, for she
was barren. Even though they both prayed intensely, Gop responded specifically
to Isaac’s plea, for the prayers of a righteous person who is the child of a righ-
teous parent are more effective than those of a righteous person who is the child
of a wicked parent. Thus, his wife Rebecca conceived. She became pregnant with
twins; the first one to be conceived developed deeper inside her womb than the
second, who developed positioned to be born first."”

The children struggled within her. When she would pass by the academy of
Shem and Ever, Jacob would try to get out; when she would pass by a temple of
idol worship, Esau would try to get out. They also fought between themselves over
which one would inherit the blessings of the physical world and which one the
blessings of the World to Come. Not knowing she was carrying twins, she said,
“If the pain of pregnancy is so great, why did I pray for it?” So she went to the
academy of Shem and Ever to inquire of Gop as to what exactly was causing her
so much discomfort.

& CHASIDIC INSIGHTS 3

This is an additional reason why the Torah alludes at
this point to Abraham’s incontrovertible paternity of
Isaac. Having just finished detailing the line of Ishma-
el, it now emphasizes that Abraham’s moral legacy was
perpetuated specifically by Isaac. For, as we have seen,
the true way to actualize kindness is by tempering it
with severity.?

Isaac pleaded with Gob: According to the Midrash,
Rebecca’s inability to bear a child was not caused by
ordinary infertility but rather due to the fact that she
was born without a womb.” Only direct Divine inter-
vention could enable her to bear a child. This is why
Isaac and Rebecca did not merely pray for a child; they
pleaded for one. They increased the intensity and fre-
quency of their prayers to elicit a level of Divine benefi-
cence so sublime that it would engender the creation of
a new, supra-natural reality.

The Talmud? thus associates the word for “plead”
(ny?) with the word for “pitchfork” (). Just as a
pitchfork overturns the grain and moves it from place
to place, so do the prayers of the righteous “overturn”
God’s attitude toward us, changing it from severe

to merciful.?

When she passed by a temple of idol worship,
Esau would try to get out: How could the child of two
entirely righteous individuals possibly possess a pro-
pensity for evil, even in utero?

The answer is, paradoxically, that it is precisely because
the patriarchs and matriarchs were paragons of spiri-
tual perfection that some of their children were born
with seemingly problematic propensities. Perfection
implies completeness, so the patriarchs and matri-
archs’ spiritual perfection had to comprise all possible
paths of spiritual self-refinement.

These diverse paths in spiritual self-refinement can
be grouped into two general categories: that of the
innately pious, who are not tempted by evil, and
that of those who behave righteously despite their at-
traction to materiality?* Thus, all three patriarchal
couples bore both types of children: Abraham and
Sarah bore Isaac and Ishmael, Isaac and Rebecca bore
Jacob and Esau, and Jacob and Leah bore Issachar
and Zebulun (the difference being, of course, that Ze-
bulun channeled his attraction to materiality for holy

16. Above, 16:3. 17. Above, 22:13. 18. Rashi on v. 26, below. 19. Rashi on v. 26, below. 20. Likutei Sichot, vol. 20, pp. 101-105.
21. Bereishit Rabbah 63:5. 22. Yevamot 64a. 23. Or HaTorah Bereishit, vol. 1, p. 274; Sefer HaMa’amarim 5684, p. 112.
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On a deeper level, however, Rebecca’s complete nine-
month pregnancy can be seen as a manifestation of
the completion embodied in the unification of the two
paths of self-refinement embodied in her twins. As we
have seen,” Jacob and Esau personified the two gen-
eral types of virtuous people—the innately virtuous
(Jacob) and those who must overcome their animalis-
tic inclinations (Esau) to become virtuous. This latter
type, in one aspect, is superior to the former, since it
must evince greater commitment to goodness by trans-
forming even the unholy aspects of creation into holi-
ness. Tamar’s twins, in contrast, were both inclined to
goodness. Her pregnancy was therefore “incomplete”
in this regard.*’

The first one emerged: As we have seen, Esau is a
metaphor for our animating soul. Just as Esau emerged
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from Rebecca’s womb before Jacob, so, too, does our
inner Esau get a head start on our inner Jacob: whereas
our Divine soul manifests itself gradually, only be-
coming fully manifest when we reach the age of bar or
bat mitzvah, our animating soul is fully manifest from
birth.*

Yet, “his hand was grasping Esau’s heel”: Our inner
Jacob, our Divine soul, grasps at our inner Esau, our
animating soul. The purpose of its descent into this
world is to refine the animating soul and actualize its
inherent potential for goodness.*

Moreover, Esau’s heel symbolizes the lowest levels of
Esau, meaning the lowest levels of animalistic mate-
rialism. Our Divine soul strives to elevate and refine
even those aspects of life normally considered intrinsi-
cally outside the realm of holiness.*®

HaMa'amarim 5691, p. 328 (Sefer HaMa’amarim Kuntreisim, vol. 1, 196b). 37. Below, 38:27. 38. Rashi. 39. On verse 22 above. 40. Li-
kutei Sichot, vol. 30, pp. 114-115. 41. See Zohar 1:179b. 42. See Likutei Sichot, vol. 5, p. 416. 43. Sefer HaSichot 5751, vol. 1, pp. 145-146.
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Genesis 25:23-26 TOLDOT

Gop told Shem to say to her, “The progenitors of two nations are in your
womb. Both nations will be powerful and, in the future, their two leaders will be
world-renowned for their wealth.” Nonetheless, these two powers will diverge
the moment they emerge from within you: The younger will be predisposed to-
ward righteousness and the elder toward wickedness. Furthermore, although they
will both be powerful, they will never wield equal power simultaneously; when
one rises, the other will fall, and vice-versa. Thus, the upper hand will pass from
one power to the other and back again. Nonetheless, even when the younger has
the upper hand, the elder and his descendants will always serve the younger and
his descendants.”?

Her pregnancy reached full term, because one of the twins in her womb was
predisposed to wickedness. Rebecca therefore did not possess enough merit to
warrant that God shorten her uncomfortable pregnancy.®

The first one emerged ruddy —a portent that he would be a shedder of blood —
and full of hair all over like a woolen cloak that is covered with hair, so everyone
present at his birth called him Esau [Asui—"“completed”]. This name stuck.

His brother then emerged, and his hand was grasping Esau’s heel —a portent
that the nation that would descend from him would rise to power “on the heels”
of the nation that would descend from Esau: as soon as the latter’s power would
begin to wane, the former would wrest dominion from it. He was also born grasp-
ing Esau’s heel because, since he was conceived first,’ he wanted to emerge first
and receive the birthright. God named this second son Jacob [Ya’akov, from akeiv —
“heel”] by inspiring Isaac to give him a name recalling how he was born grasping
Esau’s heel. Jacob was born circumcised.”” Isaac was in his sixtieth year when
Rebecca gave birth to them.

& CHASIDIC INSIGHTS 3

of Ishmael . ®

The historical fact that most converts to Judaism have
been descendants of Esau is one manifestation of the
sublime Divine energies that he possessed, as we
shall explain.®*

Which one would inherit the blessings of the physi-
cal world and which one the blessings of the World
to Come: This is a further indication that Esau was not
innately evil, for had he been so, he would not have
been interested in the World to Come. True, his focus
was on this world, but he saw the World to Come as a
source of inspiration and guidance in accomplishing
his goal of refining the world. Jacob’s focus, in contrast,
was mainly the World to Come, the goal of the con-
stant ascent in Divine consciousness. But he wanted
this world also, since he knew that answering the chal-
lenges of this world enables us to attain higher levels in
the World to Come.*

When one rises, the other will fall: Metaphorically,
Jacob and Esau represent the two opposing drives that

exist within us all. We each possess an inner Jacob—
our Divine soul with its Godly drives, and an inner
Esau—our animating soul with its selfish drives. When
our Divine soul asserts itself, it weakens the materialis-
tic tendencies of the animating soul.

The Divine soul overcomes the animating soul in the
same way that light overcomes darkness. Light does
not have to actively exert itself to disperse darkness—
the darkness simply fades away. Similarly, as soon as
we let the holiness and goodness of our Divine souls
shine, by studying the Torah and observing the com-
mandments, the selfishness of the animating soul dis-
appears.*

Her pregnancy reached full term: Two generations
later, another set of twin boys was born, to Rebecca’s
grandson Judah and his wife Tamar.”” But since both of
Tamar’s twins, Peretz and Zerach, were righteous, God
rewarded her by shortening her uncomfortable preg-
nancy to seven months.*

28. Referring to Rabbi Yehudah HaNasi (president of the Sanhedrin 165-192 CE) and (presumably) the Roman emperor Marcus
Aurelius Antoninus (ruled 161-180 CE). 29. Likutei Sichot, vol. 15, pp. 294-295. 30. Cf. below, 38:27. Likutei Sichot, vol. 30, pp. 110-
115. 31. Above, v. 21. 32. Bereishit Rabbah 84:6, cited by Rashi on 37:2, below. 33. Midbar Kedeimot, s.v. geirim; Sefer HaMa’'amarim
5562, vol. 2, p. 505.  34. Below, on verse 28. Likutei Sichot, vol. 15, p. 196, note 54. 35. Likutei Sichot, vol. 20, pp.108 ff. 36. Sefer
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his children, despite their diverse personalities.*

The fact that Jacob uniquely possessed this level of
perfection was also reflected in his being born circum-
cised.>* As was discussed above, the act of circumcision
effects three distinct changes of status in the person
being circumcised: the negation of the status of being
uncircumcised, the acquisition of the status of being
circumcised, and the acquisition of the status of having
undergone the act of circumcision itself. When a child
is born circumcised, as was Jacob, the first two types of
status are achieved automatically; all that is required is
a symbolic drawing of blood from the organ so he can
acquire the third status.

As we saw, the first two aspects of circumcision al-
lude to the first two types of perfection, which were
attained by Abraham and Isaac. The third aspect, the
act of circumcision itself, alludes to the type of perfec-
tion that only Jacob attained. Thus, the fact that Jacob
was born circumcised and thereby automatically satis-
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fied the first two aspects of circumcision indicates that
he was uniquely connected to the third aspect, which
alludes to the third type of perfection, which he alone
attained.®

He went to live in the tents of Shem and Ever to study
the Torah: Not only did Jacob devote himself to the
study of the Torah; he also took pains to ensure that the
study of the Torah continue to thrive and grow. Later in
his life, he established a center for Torah study in Egypt
before moving there.* By studying Torah himself as
well as establishing study centers for his children, he
ensured that all of his children remain loyal Jews.

As long as we follow in Jacob’s path—both scheduling
fixed times to study the Torah ourselves as well as hav-
ing our children educated in schools whose primary
focus is the study of the Torah—we can be certain that
all of our children will remain loyal Jews. Furthermore,
we are assured that we will merit to see them succeed,
not only spiritually but materially as well.*”

& INNER DIMENSIONS 6

[28] Isaac loved Esau for the game he provided:
Metaphorically, “game” refers to the sublime
“sparks” of holiness that Esau possessed, including
the sparks of the lofty souls of future converts to
Judaism who would become great Jewish leaders.
Counted among Esau’s descendents are the prophet
Obadiah;*® the great sages of the Mishnah—Shem-
ayah, Avtalyon,® Rabbi Akiva,® and Rabbi Meir®' —
and Onkelos,® the author of the standard Aramaic
translation of the Torah. Isaac sensed this great po-
tential for holiness within Esau, and loved him for it.

Esau’s latent holiness, being his greatest asset, is
symbolized by his head, while his wicked, lowly

behavior is symbolized by his body. For this reason,
Esau’s severed head was buried in Isaac’s bosom,%
for once it was isolated from the wickedness of his
body, it was indeed suitable to rest in Isaac’s prox-
imity.

As we will see,* Isaac’s lifelong mission was to dig
beneath the surface and reveal the dormant poten-
tial in that which appeared to be lowly and unre-
deemable. It was precisely for this reason that he
loved Esau so greatly and wanted to give him his
blessings, for he felt that by showering him with
love and blessings, he would awaken and unleash
the potential for holiness hidden deep within him.®

Sichot, vol. 5, pp. 417-418. 58. Sanhedrin 39b. 59. Mishneh Torah, Introduction; Maimonides, Commentary on the Mishnah, Eiduyot 1:3,
5:6; Seder HaDorot, s.v. Shemayah; Eiden Tzion, s.v. Shemayah v’ Avtalyon. 60. Mishneh Torah, Introduction; Seder HaDorot, s.v. Akiva;
Sha’ar HaGilgulim, Introduction 34. 61. Mishneh Torah, Introduction; Seder HaDorot, s.v. Meir; Eiden Tzion, s.v. Rabbi Meir. 62. Torah
Or 20c; Torat Chaim, Bereishit 121b, 187b; Ma’amarei Admor HaEmtzai, Bereishit, pp. 182, 270. 63. Targum Yonatan on 50:13 below.

64. See below 26:18-22. 65. Likutei Sichot, vol. 15, pp. 192-198.
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Genesis 25:27-29 TOLDOT

The Sale of the Birthright

Although Esau was indeed inclined toward sensuality from birth, Abraham’s
tutelage and positive influence inspired him to channel this inclination positively.
But when the boys grew to maturity and turned thirteen (in the year 2121), they
chose divergent paths in life. Jacob continued studying and living an unblemished
life, while Esau, although continuing to don the external trappings of righteous-
ness, secretly* pursued a life of unbridled sensualism. In order to hide this tenden-
cy from his father, Esau became an expert in ensnaring him into thinking he was
exceedingly pious by asking him clever questions. For example, Isaac continued
Abraham’s practice of voluntarily observing the commandments, including tith-
ing all his possessions.* Esau asked a clever question about tithing salt and straw:
although the intrinsic value of these commodities is negligible, they can be used to
enhance other commodities. For example, salt enhances the natural taste of food;
straw can be added to clay to make bricks. Should their worth be assessed accord-
ing to their actual monetary value or according to their value when used to their
best advantage, as in the above example?*® Questions like this led Isaac to believe
that Esau was truly pious. In reality, however, Esau was an undisciplined man,
who spent his time in the field, hunting animals and birds. In contrast, Jacob was
a guileless man, and, not pretending to be anything he was not, went to live in the
tents of Shem and Ever to study the Torah.

Isaac loved Esau, both for the game he provided from his hunting and because
he was deceived by his cunning words, while Rebecca loved Jacob.

By the time Esau turned fifteen (in the year 2123), he was eager to start liv-
ing his chosen, immoral lifestyle openly. Although God had originally intended
that Abraham live to the age of 180, He shortened his life by five years so that he
not have to witness Esau’s defection from his ideals.*” On the day his grandfather
Abraham died, Jacob was cooking a stew of red lentils to serve his father as the
customary first meal of mourners (for the round lentils are a reminder that mourn-
ing is part of the cycle of life). Esau came in from the field, exhausted from his first
foray into active immorality, in which he actually committed murder.

& CHASIDIC INSIGHTS 3

Esau became an expert in ensnaring him into
thinking he was exceedingly pious: The Torah men-
tions this negative characteristic of Isaac’s son in order
to warn us to always be on guard against the machina-
tions of our own inner “Esau,” our evil inclination. Not

only one who embodied the highest implication of this
word —unquestioning faith in God and unwavering
commitment to Him under all circumstances.

Jacob left the Land of Israel to live in Charan, a degen-
erate, idolatrous environment.”® He was forced to flee

always does the evil inclination counsel us to deliber-
ately defy God’s will. At times, it may offer an osten-
sibly pious excuse for not doing a specific good deed;
at other times, it may provide a seemingly righteous
and justifiable reason to perform a specific misdeed.
We must train ourselves to see through these ploys
and recognize them for what they are: obstacles to the
fulfillment of our Divine mission.*®

Jacob was a guileless man: The word for “guile-
less” (tam) also connotes completeness and perfection
(temimut). As we have seen,® although all the patri-
archs possessed the quality of perfection, Jacob was the

his brother, who sought to kill him, and then to live
with and work for the devious Laban for twenty years.
He subsequently endured decades of painful separa-
tion from his beloved son Joseph, whom he thought
dead. Yet throughout all his travails, he remained de-
vout, his faith in God never wavering. Jacob thus per-
sonified unchanging, consistent truth.>

Thanks to this quality of consistent truth, Jacob suc-
ceeded —unlike Abraham and Isaac before him®—in
raising all his children to follow the path of holiness.
Specifically because his perfection lay in his overarch-
ing commitment to God, he was able to instill it in all

44. Mizrachi. 45. Above, 14:20. 46. Likutei Sichot, vol. 25, pp. 116-119. 47. Above, vv. 7-8. 48. Hitva'aduyot 5744, vol. 4, p. 2397; see
HaYom Yom, 23 Sivan. 49. On 17:1, above. 50. Above, 12:2,24:1-7. 51. Zohar 1:139a; Tanya, chapter 13. 52. See Sifri on Deuteronomy
32:9. 53. Likutei Sichot, vol. 30, pp. 48-52. 54. Above, v. 26. 55. Likutei Sichot, vol. 30, p. 52, note 78. 56. Below, 46:28. 57. Likutei
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Do not go down to Egypt: The true home of the
Jewish people is the Land of Israel, for God made this
land uniquely conducive to feeling His presence. It is
for this very reason that the sages of the Talmud state
that, while in exile, the Jewish people are considered
“children that have been banished from their Father’s
table.””* Therefore, even though the circumstances of
exile may compel us to temporarily live outside the
Holy Land, we should never forget that the lands of
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our Diaspora are not our true home. We should yearn
constantly for God to restore us to “His table”; indeed,
the daily liturgy ensures that we pray—and even de-
mand” —several times a day that He do so.”

It was because Isaac was consecrated as an ascent-of-
fering that God did not allow him to leave the Holy
Land. The more we emulate Isaac’s holiness, the more
deeply will we feel how the Holy Land is our home
and how incongruous is our exile from it.”

66. Ezekiel 44:20; Sanhedrin 22b. 67. Above, 22:13. 68. Above, 24:3-8. Likutei Sichot, vol. 15, pp. 200-209, vol. 25, p. 153. 69. Rashi
on v. 12, below; Mizrachi; Nitzutzei Orot and Nitzutzei HaZohar on Zohar 1:141a; Likutei Sichot, vol. 15, p. 203, note 26. 70. Numbers
34:1-6. 71. See Mishneh Torah, Avodah Zarah 1:3. 72. Pirkei d’Rabbi Eliezer 39. 73. Likutei Sichot, vol. 15, pp. 208-209 and note 68 ad
loc. 74. Berachot 3a. 75. See Bet Yosef on Tur, Orach Chaim 188; Midrash Tehilim 17; Midrash Shmuel 31. 76. Three times daily in the
amidah prayer as well is in the grace after meals. 77. Likutei Sichot, vol. 25, pp. 123-124.
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Genesis 25:30-26:2 TOLDOT

Esau said to Jacob, “Now feed me a gulp of that red, red stuff, for I'm exhaust-
ed!” He was therefore given the nickname Edom [adom —“red”].

Jacob knew that Esau’s birthright as the firstborn included the duty and privi-
lege of offering the family’s sacrifices. But since Esau’s degenerate behavior clearly
rendered him unworthy of this privilege, Jacob replied, “I will feed you, but only if
you sell me your birthright, irrevocably, so the transaction will be as clear as day.”

Esau foresaw that the day would come when the privilege of offering sacrifices
would no longer belong to the firstborn. Furthermore, he asked Jacob, “Why do
you want the birthright, anyway?” Jacob answered, “Offering sacrifices is clearly
a very serious and important occupation, because performing it incorrectly makes
one liable to serious punishment. Some infringements, such as performing it when
drunk or with hair that has not been cut in thirty days, are even punishable by
death!”* Esau said, “Look, I'm going to eventually die, and after my death the
birthright will in any event not pass on to my progeny down through the genera-
tions; furthermore, even while it still belongs to me, I'm going to die on account of
it anyway, so of what use is a birthright to me? Fine, I agree to sell it to you.”

Jacob said, “Make an oath to me this day,” so he swore to him and sold his
birthright to Jacob.

Jacob then gave Esau bread and the lentil stew; he ate and drank, and got
up and left. And thus Esau spurned the birthright, in accord with his increasing
wickedness.

Isaac in Philistia

There was again a famine in the land, apart from the first famine that had
been in the days of Abraham, so Isaac left Hebron and went to dwell with Avi-
melech, king of the Philistines, in Gerar.

Isaac had previously considered going down to Egypt, just as his father Abra-
ham had, but Gop appeared to him and said, “Do not go down to Egypt, for since
you have the sacred status of a sacrificial animal, it is not fitting for you to live
outside the Land of Israel, in a place where people are not yet conscious of God’s
presence.® Rather, live in the part of the Holy Land of which I shall tell you.
Go to Philistia and settle in Gerar. True, this area is not actually part of the land I
promised to Abraham,® but it is close enough to have been positively influenced
by him; moreover, it will eventually become part of the Holy Land.” It is therefore
not inappropriate for you to live there.

& A CLOSER LOOK =6

[2] Outside the Land of Israel, in a place where
people are not yet conscious of God’s presence:
Abraham’s educational efforts in the Land of Israel
had succeeded in disseminating Divine awareness
among its inhabitants.”" Although the effect his ef-
forts had on their behavior was minimal, they were
still considered God-fearing in contrast to those liv-
ing outside the Land of Israel, who possessed only
the slightest awareness of God and whose behavior

170

was commensurately ungodly. It was therefore in-
appropriate for the saintly Isaac to leave the Land
of Israel to dwell among them.

In this vein, the Midrash” relates that when Ja-
cob left the Land of Israel to descend to Egypt, he
thought, “How can I leave the land of my fathers,
the land of my birth, and the land in which God’s
presence rests, to go to a land...where there is no
fear of Heaven among the populace?””?
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Abraham’s life of self-sacrifice for God enabled him to
reach an even higher level of “hearing”: God’s voice
and message not only penetrated his mind and heart;
they also affected his whole physical body and entire
life, even their lowest aspects, as represented by the
heel.®

Abraham heeded My voice, and observed My restric-
tions, My commandments, My rules, and My instruc-
tion: The Talmud deduces from this verse that Abra-
ham observed all the precepts of the Torah prior to
their having been commanded at Mount Sinai.** How-
ever, he observed many of them solely in a spiritual
way, and not in the physical manner mandated once
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the Torah was given.”” What can we learn from Abra-
ham’s spiritual observance of the commandments, be-
ing that we are commanded to fulfill them physically?

When we encourage people to perform command-
ments and they subsequently do so at our behest, they
have fulfilled the commandment physically. However,
because it was our influence that brought them to do
so, it is considered as if we had performed these com-
mandments spiritually. Thus, in addition to the physi-
cal observance of the commandments that we our-
selves fulfill, we must also imitate Abraham’s spiritual
observance, by influencing others to perform them.®

& A CLOSER LOOK =&

[5] Because Abraham heeded My voice: The word
used here for “because” (2py) is numerically equiv-
alent to 172. The Talmud states that this alludes to
the fact that Abraham heeded God'’s voice for a pe-
riod of 172 years: he recognized God'’s existence at
the age of three, and worshipped Him continually
until his passing at the age of 175.* Maimonides, in
contrast, tells us that Abraham discovered God at
the age of forty.”

At age three, Abraham was clearly not mature

enough to understand the philosophical necessity of
God’s existence. His recognition of God was there-
fore limited to belief in, rather than knowledge of,
God. Since for Maimonides, apprehension of God
was superior to belief in Him, he therefore wrote
that Abraham first recognized God’s existence at
the age of forty, since only at the age of full intel-
lectual maturity, i.e., forty,’' can a person be said to
know God—at least to the extent possible for the
human mind.*

85. Sefer HaMa'amarim 5697, p. 306; Sefer HaMa'amarim 5708, pp. 252-254; Likutei Sichot, vol. 31, p. 202. 86. Kidushin 82a. 87. Torah
Or 11d. 88. Hitva'aduyot 5745, vol. 1, p. 575. 89. Nedarim 32a. 90. Mishneh Torah, Avodah Zarah 1:3. 91. See Avot 5:22. 92. Likutei

Sichot, vol. 34, p. 175; see Likutei Sichot, vol. 20, pp. 20-21.
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Genesis 26:3-5 TOLDOT

Sojourn in this land, and even though it has also been somewhat affected by
the famine,”® I will be with you and bless you, for I will give all these lands to
you and your descendants, and I will fulfill the oath that I made to your father
Abraham:”

I will make your descendants so numerous that you will not be able to count
them, just as it is impossible to count the stars of the sky,* and will give all these
lands to your descendants. And all the nations of the earth will bless themselves
by mentioning the names of your descendants: when someone will want to bless
his children, he will say, ‘May you be like Isaac’s children.’

I confer all these blessings upon you because your father Abraham heeded
My voice when I tested him, and voluntarily chose to scrupulously adhere to the
teachings of the Torah, even though he was not at all legally required to: There are
certain commandments that I have given humanity explicitly, yet others that they
have taken upon themselves voluntarily to observe, and one (circumcision) that I
commanded him expressly. But above and beyond all this, he also observed My
restrictions, i.e., the unofficial safeguards (which I will in the future leave up to
the sages to legislate) designed to keep people from violating official restrictions;
My commandments, i.e., the ordinances that human intellect dictates in any case;
and My rules, i.e., those commandments that have no rational explanation. In ad-
dition, I confer these blessings upon you because your father Abraham studied My
instructions, i.e., the written Torah and its oral explanation.”®'

¥ CHASIDIC INSIGHTS 3

Isaac had considered going down to Egypt, just as his
father Abraham had: Having been raised by his father
to believe in Divine providence, Isaac assumed that the
famine was meant to induce him to journey outside the
Land of Israel in order to disseminate Divine teachings
there, just as his father had done.*?

But God told Isaac not to leave the land, thereby affirm-
ing that his particular mode of bringing Divine aware-
ness to the world differed from Abraham’s. Abraham
taught through outreach, traveling to his audience and
tailoring his message to his listeners’ ability to grasp.
Isaac, in contrast, was to focus on intensifying his own
Divine consciousness and that of his own immediate
milieu. The force, clarity, and vigor this inner work
would give Isaac a magnetic charisma that would
draw the outside world to him and make them aspire
to emulate him.

And, indeed, the subsequent events proved this the
case. As we will see later, Avimelech, king of Philistia,
sought to make Isaac his ally, telling him that “we have
seen that God is with you.”®

Abraham is the paradigm of those who sanctify the
world from within; Isaac is the paradigm of those who
sanctify the world from without, sequestered in syna-
gogues and centers of Torah study. The latter should

intend, as did Isaac, that their insular activities affect
the world around them.

Since the patriarchs are the fathers of us all, each type
of person must take time out to sanctify the world
through the means that that is primarily the domain of
the other type. Torah students must take time off from
their studies to teach and help others, and working
people must take time off from their jobs to study the
Torah. But even when working people take time out
for study, they should do so with the intent of spiritu-
alizing the material world, only this time through an
insular-type activity.*

Because Abraham heeded My voice: The word for
“because” in this verse (2py) also means “heel” (just as
the result of a cause is said to follow “on its heels”), and
the word for “heeded” (ynw) literally means “heard.”
This phrase can thus be interpreted to read: “Abraham
heard My voice down to his heel.”

In general, there are two levels of hearing someone
else’s words: superficial hearing, by which the listener
physically hears that which is said but does not absorb
the message, and profound listening, by which the in-
formation is both heard and penetrates to the listener’s
mind and heart, as well.

78. Rashi on v. 12, below. 79. Above, 22:16-17. 80. Likutei Sichot, vol. 19, p. 20, note 49. 81. Likutei Sichot, vol. 17, p. 317. 82. Above,
12:10. 83. See above on 17:15 regarding Sarah. 84. Likutei Sichot, vol. 25, pp. 124-129.
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Genesis 26:6-17 TOLDOT

So Isaac settled in Gerar.

When the local people asked about his wife, he said —just as Abraham had re-
sponded regarding Sarah —“She is my sister.” He purposely misled them because
he was afraid to say to them, “She is my wife” —“lest,” he thought to himself, “thelo-
cal people kill me on account of Rebecca, because she is of beautiful appearance.”

But, unlike what Pharaoh had done to Sarah, the king did not abduct Rebecca at
once. Therefore, after Isaac had already been there a long time, he decided that he
no longer needed to be so circumspect. Avimelech, king of the Philistines, looked
out the window of his palace and caught sight of Isaac gladdening his wife Re-
becca in the course of marital intimacy.

Avimelech summoned Isaac and said, “So she is really your wife! How could
you have said, “‘She is my sister'?” Isaac answered him, “For I thought, ‘Lest I die
because of her.” ”

Avimelech then said, “What have you done to us? I, the most preeminent
one among the people, could easily have had relations with your wife, and you
would have brought guilt upon us!”

Avimelech issued an order of warning to all the people: “Whosoever lays a
finger on this man or his wife shall surely be put to death.”

Isaac sowed grain in that region and in that year. Being that it was not a partic-
ularly fertile area, and it was also a year of famine, he estimated that it would be a
small yield. But he nonetheless reaped a hundredfold more than he expected, for
Gop had blessed him. Furthermore, when they then calculated the yield for the
purpose of taking tithes, they found that it had miraculously increased a hundred-
fold again, in the merit of his intention to tithe it, for Gop had blessed him.”

Thus, the man prospered, and continued to prosper until he
became extremely wealthy. His wealth became proverbial; a common saying was:
“Better the dung of Isaac’s mules than the gold and silver of Avimelech.”

He owned flocks and herds and many business enterprises, and the Philis-
tines envied him.

They blocked up all the wells that his father’s servants had dug in the days
of his father Abraham,” and filled them with earth. Their pretext was that these
wells could serve as a water supply for an invading army.

Avimelech said to Isaac, “Go away from us, for you have become much more
powerful than we are.”

Isaac went away from there and encamped in the Gerar Valley, at a distance
from the city, and settled there.

& CHASIDIC INSIGHTS 3
Isaac sowed grain in that region and in that year: As  grain was to be afforded the opportunity to give char-

we know, whatever the patriarchs’ involvement in the ity to the poor. Isaac wished to fulfill the command-

physical world, it was for purely spiritual purposes;*®  ment of tithing, which the Torah stipulates can only be

they did everything solely with the objective of fulfill-  performed with one’s own produce.”

ing God’s will.? In this case, Isaac’s true goal in sowing

93. Likutei Sichot, vol. 5, pp. 121-125. 94. Above, 21:25-26. 95. Tanya, chapter 23. 96. See Bereishit Rabbah 47:6. 97. Mishneh Torah,
Ma’aser 2:2. Likutei Sichot, vol. 5, p. 74, based on Pirkei d’'Rabbi Eliezer 33.
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tual defilement; and studying inspirational teachings
of the Torah.'®

These three types of preparation are derived from the
parallel characteristic behavior of each of the patriarchs
during their lifetimes: Charity is alluded to by Abra-
ham’s performance of deeds of kindness.'” Immersion
in water is alluded to by Isaac’s efforts in digging wells.
Inspirational Torah study is alluded to by Jacob’s devo-
tion to the study of the Torah.'®

The shepherds...quarreled with Isaac’s shepherds,
saying...the water is ours: Isaac’s wells were then
commandeered by the Philistines. Sometimes even our
most well-intentioned efforts or spiritual labor boo-
merang, actually strengthening the forces that oppose
holiness. We learn from Isaac that we should not be
discouraged in the face of such unexpected setbacks,
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but rather to continue our endeavors, which are certain
to eventually succeed.

In particular, “digging wells” can mean digging for the
goodness within people who appear to be worth noth-
ing more than stones and mud, in order to reveal the
fountain of spirituality and holiness buried beneath
their soulless exterior. Just as Isaac dug wells despite
the opposition of the Philistines, we should not be dis-
couraged from reaching out to those who deliberately,
and even sometimes spitefully, oppose holiness. Even
if our initial efforts meet with failure—or worse, our
actions actually backfire —we, like Isaac, must continue
digging until we uncover those hidden wellsprings.'®

So he named it Rechovot [“open spaces”]: These
three wells presage the three Temples that Isaac’s de-
scendants would later build. Isaac’s first two wells,

& INNER DIMENSIONS

[18] And gave them the same names that his fa-
ther had given them: Or literally, “and gave them
names (MnW) like the names (nww) that his father had
given them.” The first time the word for “names”
appears in this verse, in reference to Isaac’s wells,
it is spelled with the letter vav; the second time, in
reference to Abraham’s wells, it is spelled without
the letter vav.

The image of the vav, a vertical line, represents a
flow from a higher to a lower point. As we have
seen, Abraham’s inspiration did not permanently
refine and transform his students. This fact is reflect-
ed in the missing vav—his inspiration did not “de-
scend” into their consciousness. In contrast, Isaac’s
inspiration did effect a transformation in his stu-
dents, which is why the vav is present in his wells.'””

103. Likutei Torah 43b. 104. Megaleh Amukot 250; see above, 18:19. 105. Above, 25:27. Reshimot 20. 106. Likutei Sichot, vol. 1, pp.

29-31. 107. Sefer HaMa'amarim Kuntreisim, vol. 2, pp. 800-804.
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Genesis 26:18-22

TOLDOT

He re-dug the other wells of water that had been dug in the days of his fa-
ther Abraham, which the Philistines had blocked up after Abraham’s death, and
gave them the same names that his father had given them.

Isaac’s servants then dug elsewhere in the Gerar valley, and found a well of

fresh spring water there.

The shepherds of Gerar quarreled with Isaac’s shepherds, saying, “Since we
use this land to pasture our flocks, the water you have discovered is ours.” Isaac
named the well Esek [“contention”], because they had contended with him.

They dug another well, and they quarreled over that one, too, so Isaac named

it Sitnah [“harassment”].

He moved on from there and dug yet another well, and they did not quar-
rel over it, so he named it Rechovot [“open spaces”], saying, “For now Gop
has granted us ample space to expand, and we shall flourish materially in the

land.”?®

He re-dug the wells of water that had been dug in
the days of his father Abraham: Despite the fact that
digging wells characterized Isaac’s approach in fulfill-
ing the Divine mission, he did not begin digging wells
until after Abraham died. This is because as long as
Abraham was alive, he was the spiritual leader of his
generation and set the tone for how the Divine mission
was to be fulfilled. Therefore, during Abraham’s life-
time, Isaac assisted him in his work; only when Isaac
assumed the mantle of spiritual leadership did he be-
gin to innovate.”

Which the Philistines had blocked up after Abra-
ham’s death: As explained in the Overview, digging
wells alludes to the process of self-refinement prereq-
uisite to integrating Divine revelation. The Philistines
succeeded in blocking up Abraham’s wells because
his methodology in spreading Divine awareness was
antithetical to that exemplified by digging wells; he
merely inspired others, but did not uncover their in-
ner wellsprings of goodness. In contrast, Isaac’s meth-
odology in spreading Divine awareness was perfectly
exemplified by digging wells: he made people take a
candid look at themselves, forcing them to confront
their psychological blocks standing in the way of living
the Divine life, thereby uncovering their hidden good-
ness. He not only inspired others, but effected change
in them. Therefore, the Philistines could not block up
his wells.

Spiritually, the Philistines represent unbridled ma-
terialism. The root of the word for “Philistine” (w%p)
means “to penetrate,” “to break through borders.” The
Philistine’s blocking up of Abraham’s wells alludes to
the victory of unbridled hedonism over Godly inspira-
tion.

We often experience this dynamic during prayer. When

& CHASIDIC INSIGHTS 3

we pray and meditate, we “dig wells” by clearing away
the emotional and mental “dirt” that has “blocked up”
the flow of fresh “water” extant within our souls. But
when we conclude our prayers and re-enter the world
of our mundane affairs, the inspiration of prayer van-
ishes; the well has once again been blocked up by our
inner “Philistines,” our ingrained relish for material
satisfaction.

This happens if we fail to direct our inspiration during
prayer toward correcting a particular character flaw,
opting rather to revel in our uplifted state of inspira-
tion. In contrast, when we focus on improving a spe-
cific character trait while praying, we effect a change in
ourselves, enabling us to retain our commitment and
inspiration even after re-entering the material world;
our “wells” are no longer at risk of once again becom-
ing “blocked up.”'®

The Philistines personified the evil of unrestrained
levity and mindless frivolity. In this context, the word
for “Philistine” implies “uncontrolled abandon.” They
were thus the natural opponents of Abraham and Isaac,
who personified the joy that accompanies feeling close
to God. The Philistines tried to appropriate the holy
joy of Abraham and Isaac for their own, erroneously
claiming that the service of God, which should be seri-
ous and solemn, cannot tolerate laughter and joyful re-
lease. These, they claimed, can only be used for empty
levity and scoffing. This is why they plugged up Abra-
ham’s wells and claimed Isaac’s for their own.'"

Isaac’s servants...found a well of fresh spring wa-
ter: There are three recommended steps we can take
to prepare ourselves spiritually for prayer: giving
charity,'” which inspires God to act charitably toward
us and answer our prayers; immersing in a natural
body of water or mikveh, which purifies us from spiri-

98. Likutei Sichot, vol. 10, pp. 72-74. 99. Likutei Sichot, vol. 5, pp. 373-374. 100. Sefer HaMa’amarim Kuntreisim, vol. 2, pp. 800-804;
Likutei Sichot, vol. 15, pp. 194. See Torah Or 17a-c; Likutei Sichot, vol. 1, pp. 27-29. 101. Torah Or 61c; Or HaTorah, Beshalach, p. 367.

See Avodah Zarah 19a. 102. Bava Batra 10a.
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to God'’s will. Thus, our spiritual handicap becomes an
advantage in this context: emptied of self-interest, our
deeds become purer, and can therefore be more truly
permeated with Divinity.

We therefore see that the Tabernacle that was built in
the desert—which was constructed with the aid of an
abundance of Divine guidance and Divine interven-
tion"’—did not endure as long as the Temples in Je-
rusalem, which were built with less Divine guidance'
and amid less Divine revelation. The first Temple, in
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turn, did not endure as long as the second Temple,'?

which was built with even less Divine involvement
than the first'® and amid less Divine revelation. Final-
ly, the third Temple, which will be built out of the good
deeds accrued over the course of our last and longest
exile, will endure eternally.'*

We have found water: Isaac, who embodied Divine
severity and judgment, dug a total of four wells, cor-
responding to the four days of Divine judgment in the
Jewish year, as follows:

110. See Rashi on Exodus 39:33. 111. See 2 Samuel 7:6; Mishneh Torah, Beit HaBechirah 1:1, 3. 112. Bava Batra 3ab. 113. See Mishneh

Torah, Beit HaBechirah 1:4. 114. Likutei Sichot, vol. 30, pp. 116-122.
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Genesis 26:23-32

TOLDOT

Isaac in Beersheba
From there, he went up to Beersheba.

Gop appeared to him that night and said, “I am the God of your father Abra-
ham. Do not be afraid due to all this contention, for I am with you. I will bless
you and make your descendants numerous, for the sake of My servant Abra-

ham.”

Isaac built an altar there and invoked Gop. He pitched his tent there, and
there Isaac’s servants dug yet another well, but did not discover water immedi-

ately.

In the meantime, Avimelech came to him from Gerar, together with a group of
some of his friends and Pikol, chief of his troops.

Isaac said to them, “Why have you come to me, seeing that you evidently hate
me and therefore sent me away from you?”

They replied, “We have seen about your father and seen regarding you, too,
that Gop has been with you, granting you unnatural success,'® so we said: Let
the solemn oath made between us and your father now continue to be in force
between us and you, and let us make a covenant with you

that you will do us no evil, just as we did you no harm when we asked you to
leave, and just as we treated you only with kindness and let you leave in peace.
Now, you please treat us in the same manner, you who are blessed by Gop.”

Isaac agreed to their proposal. He prepared them a feast and

they ate and drank.

They got up early in the morning and made an oath to each other. Isaac then
sent them on their way and they departed from him in peace.

On that very day, Isaac’s servants came and told him about the well they had
dug, and they said to him, “We have found water!”

which were a subject of contention with the Philistines,
foreshadowed the first and second Temples, which
were ultimately destroyed. The third well, over which
the Philistines did not contend, presages the third Tem-
ple, which will be built in the messianic era and will
never be destroyed.'®”

This metaphor is particularly apt, as both the wells
and the Temples were the result of a synthesis of both
human and non-human effort. Although well water
gushes out of a spring on its own force, it cannot do
so unless the well has been dug. Similarly, although
God rests His presence in the Temple, He cannot do
so until a Temple in which to rest His presence is built.
In order to elicit God’s presence, the Temple must be
built not only with physical materials but also with our
good deeds. No matter how imposing or resplendent
the structure, if the people who build it are not worthy,

& CHASIDIC INSIGHTS 3

God'’s presence will not manifest itself in it.

Moreover, the worthiness of the people is what deter-
mines the permanence of the Temple. The more our Di-
vine consciousness is such that we live our lives solely
in order to fulfill God’s will, the more perfect vessels
we are for Godliness, being empty of any vestige of
self. So too, the more selfless our motivation, the more
the Temple built by us will be permeated with Godli-
ness, and the more it will reflect God’s eternality.

In times of greater Divine revelation, people are natu-
rally more attuned to holiness and spirituality. In such
times, observing God’s commandments makes sense
to us intellectually and feels right emotionally, so our
primary motivation is personal, even selfish. In times
of lesser Divine revelation, we become less attuned to
holiness and spirituality, so our motivation to observe
the commandments derives more from our submission

108. Likutei Sichot, vol. 25, p. 217, note 36. 109. Nachmanides on verse 20, above; Rabbeinu Bachaye on verse 19, above.
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¥ CHASIDIC INSIGHTS 3

Esek (Contention): This first well corresponds to the first
day of Rosh HaShanah, during which Satan, the pros-
ecutor of the Heavenly Court, contends with the Jewish
nation and attempts to indict them for their sins.

Sitnah (Harassment): This well corresponds to the sec-
ond day of Rosh HaShanah, on which Satan’s opposi-
tion is less harsh than on the first day—he no longer
contends, but only harasses. This qualitative difference is
alluded to by the fact that the reason why Isaac named
the first well “contention” is mentioned explicitly (“be-
cause they had contended with him”), while the reason
why he named the second well “harassment” is not.

Rechovot (Open Spaces or Relief): This well, dug by Isaac
himself, corresponds to Yom Kippur, the one day of the
year on which Satan is not allowed to prosecute. The
word for “the Satan” (jown) is numerically equivalent

to 364, alluding to the 364 days of the year on which
he can bring charges against us, whereas on the 365"
day, Yom Kippur, he is forced to remain silent.'” Just
as the Philistines did not contend with Isaac over this
well, so, too does Satan not contend with us on Yom
Kippur.

Shevuah (Oath or Seven): This well corresponds to the
seventh day of Sukot (known as Hosha’ana Rabbah), on
which the world is judged regarding the quantity of
rain that will fall during the coming winter. Isaac’s ser-
vants seemed surprised to discover water in this well,
too, since this day is not as holy as Rosh HaShanah or
Yom Kippur.'?

His eyesight had become dim...by Divine provi-

dence so that he could be deceived into blessing Ja-
cob rather than Esau: Instead of arranging for Isaac

& A CLOSER LOOK =6

[1] The smoke from Esau’s wives’ idolatrous in-
cense offerings gradually dimmed his eyesight: Al-
though smoke can indeed damage one’s eyesight,'*
the type of smoke emitted by the idolatrous incense
offerings of Esau’s wives obviously was not the
sort that could blind a person, since neither Esau
nor his wives went blind, even though they came

into much closer contact with the smoke than Isaac
when performing their idolatrous rites.

Rather, Isaac’s blindness was caused by his expo-
sure to smoke coming specifically from idol-wor-
ship. He was so pure that his eyes could not tolerate
this visible manifestation of idolatry.’” He therefore
went blind.'?

122. Nedarim 32b. 123. Likutei Levi Yitzchak, Igrot, pp. 329-330. 124. See Proverbs 10:26. 125. See Habakkuk 1:13 and commentary
of Rabbi David Kimchi, ad loc. 126. Likutei Sichot, vol. 5, pp. 139-140.
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Genesis 26:33-27:1 TOLDOT

He named the well Shivah [from she-
vuah—"“oath”]. The name of the city was
therefore not changed, but re-designat-
ed!”® as Beersheba [“Well of the Oath”],
and this remains its name to this very
day (see Figure 27).

Esau Marries

In the year 2148, when Esau was forty Be'er LaChai Ro'i
years old, he recalled that his father had J
married at that same age. Therefore, in / e ae ' T T

filial emulation of his father’s conduct, Figure 27: Isaac in Philistia

he also married. Despite having seduced

married women and ravished them over the course of the preceding twenty-five
years in flagrant disregard of his father’s morals, he did not consider this affectation
the least bit hypocritical. Esau married two women: the first was named Oholiva-
mah the daughter of Anah,''® but Esau nicknamed her Judith [Yehudit—"“a woman
who acknowledges (that idolatry is false)”] in order to trick Isaac into thinking
that she was righteous. In order to hide the fact that she was illegitimate (since she
was actually the daughter of Anah’s wife by Anah’s father'”), Esau called her the
daughter of Be’eri [“My well”], implying that her father had engaged in digging
wells for the advancement of civilization, just as Isaac had. Esau called her father
the Hittite rather than the Hivite, because he wanted Isaac to think that she was
a local girl."® The second was named Adah, daughter of Elon; people nicknamed
her Basmat [“spice woman”] daughter of Elon the Hittite because she regularly
burned incense-offerings to idols. Esau did not change her nickname; he simply
lied to Isaac and said that she was so named because her deeds were as morally
pleasing as the fragrance of spices is physically pleasing.'"

These wives were spiritually rebellious toward Isaac and Rebecca and caused
them great anguish for, among other things, they unabashedly served idols.

The Blessings of Isaac

Twenty-three years after Esau married, in the year 2171, Isaac had grown old.
Despite the fact that he had been blessed by God with good health and longevity,'*
the smoke from Esau’s wives’ idolatrous incense offerings gradually dimmed his
eyesight. In addition, his eyesight had already become dim by then because of the
ministering angels’ tears that had fallen into his eyes when he was bound on the
altar, eighty-six years prior to this.”* All this was arranged by Divine providence
so that he would be deceived into blessing Jacob rather than Esau, as will now be
recounted.

He summoned his elder son Esau and said to him, “My son,” and he answered
him, “Here I am.”

115. See above, 21:31. 116. Rashi on 36:2, below. 117. Below, 36:2. 118. Cf. 24:3, above. Likutei Sichot, vol. 5, pp. 166-168, with notes
16 and 18. 119. Maskil LeDavid. 120. Above, 25:11. Likutei Sichot, vol. 15, pp. 211-215, 217. 121. Above, 22:10.
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Rebecca realized Isaac’s error. It was true that Jacob
was not the cunning, wild warrior that Esau was. But
his prowess in Torah study could well provide him
with the cunning necessary to wrest the sparks of holi-
ness from the clutches of evil when confronted with the
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challenge. On the contrary: Jacob’s devotedness to the
Torah would imbue him with a much stronger drive to
make the world into God’s home—and the knowledge
and skill to do it—than Esau could possess.'®

& INNER DIMENSIONS 6

[4] So that I may grant you my soul’s blessing: Al-
though Isaac recognized Esau’s shortcomings,* he
chose to give him the blessings anyway because he
saw that Esau possessed an exalted soul originat-
ing in the lofty but inchoate energies of the world
of Tohu.

Isaac sought to liberate these spiritual forces by giv-
ing Esau the blessings. He intended to bless him
with the benediction of “dew,” associated with a
sublime Divine energy capable of reviving the dead
in the messianic era.

In truth, however, the blessings would not have suc-
ceeded in elevating Esau. Instead, one of two things
would have happened: either they would have pen-
etrated him but had no impact, like someone who
swallows food whole without chewing; or they
would have overwhelmed his being and brought
about his death.

Rather, Esau could only be elevated through Jacob,
for the lofty energies of Tohu had to be integrated
within the world of order, Tikun. God therefore en-
sured that Jacob receive the blessings so he would
be able to elevate Esau, who represented the physi-
cal realm.

Because of the loftiness of this blessing, Isaac could
not consciously give it to Jacob—it had to bypass
Isaac’s consciousness. God therefore arranged that
the blessing be received by Jacob without Isaac’s
knowledge at the time."?”

Jacob, the recipient of the blessing, also had to be
operating at a level where his consciousness would
not hinder receiving the blessing. In order to receive
the blessings, he had to exhibit self-sacrifice, which
he did by exposing himself to the risk of being
cursed by his father.'

135. Likutei Sichot, vol. 20, p. 114. 136. See above, on verse 1. 137. Torah Or 20b; Sefer HiMa'amarim Melukat, vol. 4, p. 64. 138. Likutei

Sichot, vol. 1, p. 56. See below, on verse 13.
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Isaac said, “See, I have now grown old; I am now 123 years old. I do not know
the day of my death. True, God blessed me with longevity, but it could be that this
blessing has already run its course. As a rule, people die either five years before or
five years after the age at which their parents died. Of my two parents, my mother
died at the younger age, 127. But she had already reached old age—her natural
longevity'¥ —at ninety;'* she lived until 127 only because of God’s blessing. If my
natural longevity is to be five years less than my mother’s, that is, age eighty-five,
then I have already lived out the same Divine blessing of thirty-seven additional
years that my mother did."” It is therefore time to put my affairs in order. In par-
ticular, I must bless you, in order that the spiritual leadership of the family pass on
to you after I die. In order for me to bless you properly,  must be properly inspired;
I must sense the spiritual potential in some physical act of yours.

So therefore, now, please, sharpen your weapons—your sword and the arrows
for your bow —and go out to the field and trap me some ownerless game. Be sure
to trap only an ownerless deer, so that you not serve me something stolen, and to
sharpen the slaughtering knife so that you slaughter the animal in accordance with
the Torah’s laws.

Then prepare me some delicacies to my liking, and bring them to me so that I
may eat, so that I may grant you my soul’s blessing before I die.”

Rebecca had been listening while Isaac was speaking to Esau, his son. Esau
went out to the field —intending to trap some ownerless game, as his father had
stipulated, but was nevertheless also prepared to bring home stolen game if no
ownerless deer could be found.

When Esau left, Rebecca said to her son Jacob, “I just heard your father speak-
ing to your brother Esau, saying,

‘Bring me some game and prepare me delicacies, so that I may eat and bless
you in Gop’s presence and with His approval before I die.”

& CHASIDIC INSIGHTS 3

to become blind, God could have simply revealed
Esau’s wickedness and unworthiness to his father; God
would not have been divulging anything that Isaac did
not already suspect of his son. After all, Isaac already
knew that Esau’s wives were idolaters—although he
excused his son by saying that he could not control his
wives—and that he did not usually mention God in his
conversation.'

God'’s reticence in this matter teaches us an important
lesson: If God chose to allow Isaac to go blind rather
than speak negatively about the wicked Esau, certainly
we must take extreme care not to speak negatively of
others.

Similarly, the Talmud'' relates how God refused to
identify Achan by name as the one who had stolen
some of the spoils that had been dedicated to God after

the conquest of Jericho. The sacrilege of one lone in-
dividual caused God’s protection to be removed from
the entire Jewish army,"*? yet when Joshua asked God
to name the culprit, He responded, “Am I to be a tale-
bearer to you?”'%

So that I may grant you my soul’s blessing: Isaac
wanted to bless Esau—thus naming him his succes-
sor—rather than Jacob, for he envisioned him as a
fearless, Godly warrior, dedicated to combating evil.
Although he saw how Esau had succumbed to the very
forces he originally battled and had now totally sided
with evil, he felt that if he would only bless him, he
would again take up the cause of good and righteous-
ness. With his superior power, sophistication, and skill,
he would then be able to accomplish God’s purposes
on earth far better than Jacob would.'

127. Above, 18:11. 128. Above, 17:17. 129. Likutei Sichot, vol. 15, pp. 217-220. 130. V. 21, below. Cf. Nachmanides and commentar-
ies on Rashi ad loc. 131. Sanhedrin 11a. 132. Joshua 7. 133. Likutei Sichot, vol. 15, pp. 215-216. 134. Torah Or 20c ff.
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Perhaps my father will...regard me as an impostor,
and I will bring a curse upon myself, not a blessing:
The Midrash applies the verse, “Those who sow with
tears will reap with joy,”'* to Jacob."* Jacob was filled
with dread and despair over having to deceive his fa-
ther and possibly incur his curse, especially since he
was an artless person by nature and lying was anath-
ema to him." But through this painful experience of
“sowing with tears,” he was able to receive the bless-
ings, to then be able “to reap with joy.”

Similarly, in our lives, it is often through pain and des-
peration that we attain the greatest blessings.'*®

Rebecca took...Esau’s clothes...and put them on...
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Jacob: In addition to the explanations given above'¥”
as to why Jacob had to receive the blessings dressed
as Esau, there is also a homiletic interpretation: Rebec-
ca wanted to ensure that Isaac’s blessings would rest
upon her descendants, the Jewish people, no matter
to what degree they would remain openly loyal to the
teachings and practices of the Torah. By having Jacob
receive Isaac’s blessings dressed as Esau, Rebecca en-
sured that the blessings would rest even on those Jews
who would drift away from their Jewish roots and
would no longer be recognizable as Jacob’s children.
We learn from Rebecca that even those Jews disguised
as “Esau” are deserving of blessing since, beneath their
external garb, they too are truly “Jacob.”'

143. Psalms 126:5. 144. Bereishit Rabbah 79:4 and 65:11. 145. Sefer HaMa’amarim 5703, p. 186; Sefer HaMa’amarim Melukat, vol. 4, p.
64, note 11. 146. Sefer HaMa'amarim 5704, pp. 239-241. 147. On verses 4 and 15. See also below, on verse 35. 148. From a letter of

the Rebbe, cited in Biurei HaChumash, Bereishit, vol. 1, p. 350.
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So now, my son, heed my words in regard to what I command you.

Your father provided in our marriage contract that I may take two kid-goats
from the flock every day; if need be. Therefore, go to the flock and bring me from
there two choice kid-goats. Since today is the 14" of Nisan, we will use one for the
Passover-offering, and I will make delicacies out of the other one of them, such as
your father likes, for the meat of a kid-goat can be made to taste like deer meat.

You shall then bring them to your father and he will eat, so that he will bless
you before he dies.”

Jacob said to Rebecca his mother, “But my brother Esau is a hairy man, while
I am a smooth-skinned man.

Perhaps my father will touch me, and then he will regard me as an impostor,
and I will bring a curse upon myself, not a blessing!”

His mother said to him, “Let your curse be upon me, my son. Just heed my
voice and go and bring them to me.”

He went and got them and brought them to his mother, and his mother pre-
pared delicacies to his father’s liking,.

Rebecca then took her older son Esau’s clean clothes, which had belonged
to Nimrod; Esau had coveted them and killed Nimrod to acquire them.'* These
clothes were with her in the house because Esau did not trust his wives; to pre-
vent his wives from stealing them, he kept them at his mother’s house. She put
them on her younger son Jacob,

and placed the kid-goat skins on his arms and on the smooth part of his
neck.

She then handed to her son Jacob the delicacies and the bread she had pre-
pared.

He came to his father and said, “Father,” and he replied, “Here I am. Who are
you, my son?”

& INNER DIMENSIONS 6

140

[13] Let your curse be upon me: As we have seen,
receiving these lofty blessings called for self-sacri-
fice. When Rebecca demonstrated to Jacob that she
was prepared to sacrifice her own life in order that
he receive the blessings, he understood their mo-
mentous importance, and from then on was willing
to go along with her plan, even if it meant risking
his own life. He became convinced not because he
thought that she would bear the consequences of
his actions, but rather because her selfless declara-
tion taught him the critical importance of his receiv-
ing the blessings and that he must do so with self-
sacrifice.'!

[15] Rebecca...took her older son Esau’s...
clothes...and put them on her younger son Jacob:

177

The words for “older” and “younger” can also be
translated as “the great one” and “the small one.”
Esau is called “great” since he embodies the great
and intense energies of Tohu. Jacob is called “small”
since he embodies the restrained energies of Tikun.

As is known, the intense energies of Tohu “explod-
ed,” causing its lofty sparks to become embedded
in physical reality. Through observance of the com-
mandments, which involve physical matter, we re-
deem those sparks and access the intense energies
of Tohu.

Metaphorically, then, “donning the garments of
Esau” means engaging in the observance of the
commandments, which are “garbed in the garments
of Esau,” physical matter.'?

139. Bereishit Rabbah 65:16. 140. Above, on verse 4. 141. Likutei Sichot, vol. 1, p. 56. 142. Sefer HaMa'amarim 5702, p. 40.
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study of the Torah. We pray before studying in order to
boost our Divine consciousness enough to ensure that
we remain aware of the Torah’s Divine author while we
are studying it."? (The exception, mentioned above,'"
is the inspirational parts of the Torah, which may be
studied in preparation for prayer.)
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The voice is the voice of Jacob...the hands are the
hands of Esau: The Midrash reads the verse as follows:
“When the voice of Jacob, the voice of the Jewish people,
isheard praying and studying Torah in the synagogues
and halls of Torah study, the hands of Esau cannot harm
them.”’™ This verse echoes the prophecy given to

& INNER DIMENSIONS %

[25] And he brought him wine: According to the
Zohar," Jacob diluted the wine he served Isaac with
water. Wine signifies gevurah (strength), since it
intensifies the emotions. Wine is [thus] associated
with fire, which is constantly drawn upward and
yearns to escape from the wick restraining it. Wine
is thus a metaphor for one who longs to escape the
limitations of this world and cleave to God. This
quality is associated with the world of Tohu.

In contrast, water, which naturally flows down-

ward, is a metaphor for bringing God into the
world through performing the commandments. As
we have seen, Abraham is compared to water and
Isaac to fire.”*® Jacob, who embodied the ultimate
synthesis of these two approaches, therefore mixed
water into the wine he gave his father. This synthe-
sis is the hallmark of the world of Tikun.

This synthesis is further alluded to in the rare dou-
ble cantillation mark (a mercha kefulah) under the
word for “him” (1%) in this phrase.’>”

152. Sefer HaMa'amarim 5699, p. 34. 153. On 26:19. 154. Bereishit Rabbah 65:20. Cf. Yefeh Toar ad loc. 155. 3:189a. 156. See above, on

26:18. 157. Torah Or 25b.
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Genesis 27:19-27 TOLDOT

Jacob answered his father, “[It is] I; Esau [is] your firstborn.” Since the verb
“to be” is not articulated in Hebrew, Jacob’s answer had two meanings: (a) “I am
Esau, your firstborn,” and (b) “It is I; Esau is your firstborn.” Jacob intended his
father to understand his words according to the first meaning, but in order not to
be technically guilty of lying, he phrased his reply so that it could also be under-
stood the second way. Continuing to pose as Esau, Jacob said, “I have done as you
told me.” Jacob intended his father to understand this statement to mean that he
had fulfilled Isaac’s instruction to Esau, i.e., to prepare him a meal; in order not
to be technically guilty of lying, Jacob phrased this statement so that it could also
be understood, “I have always done as you instructed me.” He continued, “Please
arise and be seated at the table, and partake of my game, so that you may grant
me your soul’s blessing.”

Isaac asked his son, “How did you find it so quickly, my son?” He replied,
“Because Gop, your God, arranged it to happen this way for me.”

Isaac said to himself, “This seems out of character for Esau: he does not usually
mention God, nor does he usually address me so politely.” He therefore said to
Jacob, “Please come close and let me touch you, my son. Are you really my son
Esau?”

So Jacob drew close to his father Isaac, who touched him and said, “The
voice—the manner of speaking—is the voice of Jacob, but the hands—to the
physical touch—are the hands of Esau.”

He did not recognize him, because his arms were hairy like the arms of his
brother Esau, so he proceeded to prepare to bless him.

He said, “So you really are my son Esau,” and he replied, “I [am].” Here again,
Jacob simply said “I,” intending to mean simply “It is I,” but allowing his father to
understand his reply as meaning “I am [Esau].”

Then Isaac said, “Serve me so that I may partake of my son’s game, so that I
may grant you my soul’s blessing.”

Jacob served him and he ate, and he brought him wine and he drank.
His father Isaac said to him, “Please come close and kiss me, my son.”

He came close and kissed him, and Isaac smelled the fragrance of his gar-
ments. Although goatskins usually have an unpleasant odor, in this case they mi-
raculously took on the fragrance of an apple orchard, like the Garden of Eden.'
Isaac blessed him with ten blessings,'® as follows: He said, “See, my son’s fra-
grance is already like the fragrance of a field which Gob has blessed. This indi-
cates that you are fit to receive my blessings.

& CHASIDIC INSIGHTS 8

luding to prayer, is spelled without a vav, since prayer
rises upward. The second “voice,” alluding to Torah

The voice (%) is the voice (9p) of Jacob: The word
“voice” appears twice in this verse, alluding to the

two types of voices employed by “Jacob,” i.e., the Jew-
ish people, in their relationship with God: the voice
of prayer and the voice of Torah study. As we have
seen,'™ the image of the vav, a vertical line, denotes
a downward flow. The first “voice” in this verse, al-

study, is spelled with a vav, since studying the Torah
“brings down” God’s lofty wisdom into the finite hu-
man mind.

The order of the two “voices” in the verse reflects their
proper sequence in our lives: Prayer must precede the

149. Above, 2:9. 150. Bereishit Rabbah 84:6, cited by Rashi on 37:2, below. 151. Above, on 26:18.
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perity as a reward'® for having drawn the transcen-
dent holiness of the Ten Commandments into the nat-
ural order signified by the ten statements with which
God created the world. True, throughout history, these
blessings of prosperity have not, by-and-large, been
fulfilled; the Jewish people have not generally enjoyed
abundant material wealth. This is because there are ac-
tually two facets to God’s reward to us for fulfilling His
commandments: spiritual reward, i.e., sublime levels
of Divine consciousness, and material reward, i.e., ma-
terial prosperity. We cannot receive the full spiritual re-
ward for observing the commandments until the world
is prepared for it, that is, until its materiality has been
sufficiently refined so that it can tolerate the infusion
of such sublime levels of Divine consciousness. In the
meantime, we only receive a glimmer of this reward, in
the form of heightened spiritual awareness and inspi-
ration. Inasmuch as the spiritual and material facets of
our reward are inexorably intertwined, our great ma-
terial reward is also being delayed; in the meantime,
we receive only an occasional trickle of it. When the
Messiah comes, however, all these blocks will disap-

& CHASIDIC INSIGHTS 8

pear, the physicality of the world will be refined, and
we will receive our full spiritual and material rewards
for having fulfilled God’s commandments.

Because of the imminence of the messianic era, the
world has already become somewhat refined. Increas-
ing numbers of people are seeking spiritual enlighten-
ment, and spiritual experiences are in many respects
more easily attainable than in the past. In tandem, we
have already begun to taste the full material reward we
will receive in that time, and can in many ways see the
empirical results of our good deeds.'®

Let my father arise and partake of his son’s game:
Esau’s respect for his father was exemplary. He made it
a point to wait on his father dressed in the special gar-
ments he had taken from Nimrod, which he valued so
much that he entrusted them solely to his mother Re-
becca’s care.””’ Later on, when he decides to kill Jacob,
he refrains from doing so—despite his raging anger—
in order not to pain his father.'”*

Nevertheless, his reverence for his father did not pre-
vent him from speaking to him discourteously, saying,

166. Exodus 20:1, 24:12. 167. Above, before 1:1. 168. See Leviticus 26:3-4. 169. Likutei Sichot, vol. 1, pp. 58-59. 170. Bereishit Rabbah

65:16. 171. Below, verse 41 and Rashi ad loc.
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Genesis 27:28-31 TOLDOT

May God therefore grant you all the following blessings, plus
the ability to capitalize on them and increase them by yourself."”® But whatever He
grants you, may He give it to you only if you deserve it, for I know that you and
your descendants will accept His justice unquestioningly.

Besides having already given you the fragrance of a blessed field, may He give you
(1) of the dew of the heavens and (2) the fat—i.e., the choicest fruits—of the land,
and (3) an abundance of grain and (4) wine.

(5) May peoples serve you, and (6) nations bow down to you. (7) May you be
master over your brothers, and (8) may your mother’s sons prostrate themselves
before you. Although it may seem to you, at the outset, that your life is cursed, rest
assured that, in the end, (9) those who curse you shall be cursed, and (10) those

who bless you shall be blessed.”

It was just then, when Isaac had finished blessing Jacob, and when Jacob had
scarcely left his father Isaac’s presence, that his brother Esau came back from his

hunt.

He, too, had prepared delicacies and brought them to his father. He said to his
father, “Let my father arise and partake of his son’s game, so that you may give

me your soul’s blessing.”

Rebecca, “When one rises, the other will fall.”'> When
Jacob strengthens himself with Torah study and prayer,
Esau falls.'®

See, my son’s fragrance is like the fragrance of a
field which Gop has blessed: Prior to pronouncing
his blessings, Isaac saw visions of the construction, de-
struction, and reconstruction of the Temple, as alluded
to in this verse:

My son’s fragrance: The word for “my son” (beni) is sim-
ilar to the word for “constructed” (banui), and there-
fore alludes to Isaac’s vision of the constructed Temple.
“Fragrance” also alludes to the Temple, since the sac-
rifices are described as creating a “fragrance pleasing
to God.”*®!

Like the fragrance of a field: “Field” alludes to the de-
struction of the Temple, as in the verse, “Zion shall be
plowed like a field.”

Which God has blessed: This alludes to the reconstruction
of the Temple.'

Isaac intended for his blessing to confer upon Esau the
power to repent. He was therefore granted a vision of
the built Temple, followed by visions of its destruction
and subsequent reconstruction, for the process of de-
struction followed by reconstruction parallels the pro-
cess of sin followed by repentance. It is for this very
reason that the destruction is symbolized by a plowed
field, because in the first stage of repentance —realizing
how bitter is our estrangement from God —we meta-
phorically “plow” our own selves; that is to say, we
break up our hardened psyches so that new growth

& CHASIDIC INSIGHTS 3

can take place, and “overturn” our previous selves in
order make way for our new selves.

This “self-plowing,” however, is only the first step in
the process. We may indeed experience an overwhelm-
ing sense of regret and desire for change, yet neglect
to actually change our behavior because we continue
to be immersed in our daily routine and distracted
by it. We must therefore stay focused—even while
“plowing” —on the next step: the “planting” and the
growth that it will bring in its wake.

Isaac was therefore also granted a vision of the recon-
structed Temple, indicating that his blessings would
empower their recipient to not only experience regret,
but to proceed on to the process of growth, as well.**

May God grant you: We are taught that God creat-
ed the world with ten statements.'®® As we shall see,!®®
the entire Torah is encapsulated within the Ten Com-
mandments we heard at Mount Sinai. The fact that the
creation of the world and the giving of the Torah both
revolve around the number ten indicates that they are
intrinsically related: the world was created through the
Torah and for the Torah.'®”

In other words, God’s ten creational statements thus
signify the natural order of reality, while the Ten Com-
mandments signify the heightened Divine awareness
that we are expected to infuse into natural reality
through learning the Torah and observing its com-
mandments, thereby sanctifying all of life and trans-
forming the world into God’s home.

Isaac blessed Jacob with ten blessings of material pros-

158. Likutei Sichot, vol. 10, pp. 82-83. 159. Above, 25:23. 160. Sefer HaMa'amarim 5709, p. 34. See above, on 25:23. 161. Genesis 8:21,
etc. 162. Micah 3:12. 163. Sifrei, Deuteronomy 33:12. 164. Likutei Sichot, vol. 10, pp. 85-86. 165. Avot 5:1. See Rosh HaShanah 32a; Zo-
har 3:11b ff; Tikunei Zohar 83ab; Pelach HaRimon (commentary on Pardes Rimonin) 2:2, 2:4 (quoted in Melechet Shlomo on Avot 5:1)
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Your brother came with guile: The blessings Isaac
bestowed upon Jacob were for material prosperity. The
fact that he obtained them with guile is meant to offer
us instruction as to how we should engage in our own
material pursuits. When eating or conducting busi-
ness, for example, we may appear to be merely tending
to our physical needs, similar to the materialistic Esau.
But behind this facade, we should really be thinking

& CHASIDIC INSIGHTS 3

29 29N 51

like Jacob: our true intention should be a spiritual
one—to eat in order to have the strength to study the
Torah and observe the commandments, to earn a liveli-
hood in order to have the financial means with which
to fulfill the commandments, and so on. This is the sort
of “duplicity” that we are to employ in our interactions
with the material world.'””
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Genesis 27:32-39 TOLDOT

His father Isaac asked him, “Who are you?” and he replied, “I am your first-
born son, Esau.”

Isaac shuddered in great bewilderment. At that moment, he also had a vision
of Purgatory opening up beneath Esau’s feet. From this, he understood that it was
indeed Esau in front of him. He therefore asked, “Then who was it—and where is
he—who trapped game and brought it to me, and I partook of it all before your
arrival, and I blessed him? I miraculously tasted in the food he served me every
single flavor that I desired to find in it. Therefore, although he received my bless-
ings by tricking me, I understand now that he really was the one who deserved my
blessing, so he will indeed be blessed.” Yet Isaac still feared that he done some-
thing terribly wrong by blessing Jacob, since Esau was, after all, his firstborn.

When Esau heard his father's words, he let out an exceedingly great and bitter
cry and said to his father, “Bless me, too, my father!”

He replied, “Your brother came with guile and took your blessing.”

Esau said, “Is that why he was named Jacob [Yaakov, from the verb akov—
“ensnare”], foretelling that he would someday ensnare me twice?!” Hearing this,
Isaac asked, “What did he do to you the first time?” Esau replied, “He took away
my birthright, and now look, he has also taken my blessing!” “If so,” Isaac said,
“I have committed no wrong, for I have indeed blessed my firstborn!” Esau then
asked Isaac, “Have you not reserved a blessing for me?”

Isaac answered, saying to Esau, “What good will a blessing do you now? I have
made him master over you, and have given him all his brothers as servants, so
whatever belongs to you—even your children!"”>—will now automatically be his!
And I have sustained him with grain and wine, so what, then, is there left that I
can do for you, my son?”

Esau said to his father, “Do you have only one blessing, my father? Father,
bless me too!” And Esau wept aloud.

His father Isaac then replied and said to him, “Very well, I shall bless you as
you request. But when I blessed Jacob, I stipulated that my blessings would take
effect only if he deserved them, for I sensed that he would accept God’s justice
unquestioningly. You and your descendants, however, will not be so accepting
of God’s will; I fear you will rebel against God if He does not grant you what you
think you deserve. Therefore, whether you deserve it or not,'”* I hereby bless you
that your dwelling will be blessed with the fat of the land and with the dew of
the heavens above. Even though your land will belong to your brother and you
will serve him, you will live in comfort. The future homeland of your mightiest
descendants will be the fertile Italian peninsula.

& CHASIDIC INSIGHTS ¢4

“Let my father arise,” as opposed to his brother Jacob’s =~ We learn from Esau’s behavior that it does not suffice
courteous mode of address, “Please arise.”'”* Similarly,  to merely do what is right; we must do what is right in
he makes coarse reference to his father’s death, say- arefined way. Our speech should not only be meaning-
ing, “The days of mourning for my father will soon be  ful and free of any prohibited types of talk (falsehood,
here.”'” gossip, etc.); it should also be refined, as Jacob’s was.'”

172. Likutei Sichot, vol. 5, p. 233. 173. Rashi on v. 28, above. 174. Above, verse 19; Rashi on verse 22, above. 175. Below, verse 41.
176. Sefer HaMa’amarim 5697, p. 232. 177. Likutei Sichot, vol. 3, p. 796.
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Genesis 27:40-28:3 TOLDOT

You shall live by your sword, and you shall serve your brother. But when
you see Jacob or his descendants sinning, and are therefore rightly aggrieved that
they were the primary recipients of the blessings, you will be permitted to throw
his yoke off your neck and temporarily be freed of his lordship, even though you
remain his servant in essence.”'”®

Esau harbored hatred toward his brother Jacob because of the inferior bless-
ing with which his father had blessed him, and wanted to seek revenge from
him. But he did not want to upset his father, so Esau said to himself, “The days
of mourning for my father will soon be here; I will wait until after his death and
then kill my brother Jacob.”

Isaac Sends Jacob to Padan Aram

Rebecca was told through Divine inspiration what her older son Esau had said
to himself. She sent word and summoned her younger son Jacob, and said, “Your
brother Esau is consoling himself over the appropriation of the blessings he feels
were rightfully meant to be conferred on him by planning to kill you. He regrets
being your brother; in his eyes, you are already dead and it is as if he is now being
consoled by others over your death.

So now, my son, listen to my voice: arise and flee to my brother Laban in
Charan.

Remain with him a while, up to seven years,'”” until your brother’s anger has
subsided,

until your brother’s rage against you has abated and he has forgotten what
you did to him. I will then send word and bring you from there. Do not make the
grave error of lingering around to try to defend yourself against his attack, for if
you kill him, his children will then seek to avenge their father’s death and kill you
in turn. Why should I be bereaved of both of you in one day?” Rebecca unwit-
tingly prophesied here that Jacob and Esau would die around the same time and
both be buried on the same day.'®

Rebecca then said to Isaac, “I am disgusted with my life because of the Hittite
women. If Jacob marries a Hittite girl like these that Esau married, one of the lo-
cal girls, why should I go on living?”

So Isaac called for Jacob and blessed him as follows.!®! He instructed him,
saying to him, “Do not take a wife from among the Canaanite women.

Arise and set out for Padan Aram, to the house of Bethuel, your mother’s fa-
ther, and take yourself a wife from there, from among the daughters of Laban,
your mother’s brother.

And may God Almighty, who is the infinite source of blessing, bless you and
make you fruitful and numerous, so that your descendants become a community
of peoples.

178. Likutei Sichot, vol. 15, p. 295, note 18. 179. Rashi on 29:18, below. 180. Below, 50:13. 181. Likutei Sichot, vol. 20, p. 119, note
30.
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TOLDOT

You are now setting out on a journey. Traveling generally decreases a person’s
odds of having children and adversely affects a person’s renown.'® Nevertheless,
may God bestow upon you the same blessing that He gave to my father Abraham
when he set out on a journey, i.e., to become a great and famous nation'® despite
the negative effects of the journey. And may your children also gain renown: may
people invoke their names when they bless one another as examples to be emu-
lated.'®* Moreover, God’s blessing to Abraham included not only fertility and re-
nowny; it also included the promise that his descendants will one day proudly refer
to themselves collectively by his name. May God fulfill this promise in you. Laden
with such blessings, I have no qualms about sending you off to Charan to marry,
even though, in my case, my father Abraham preferred for me to remain here and
have a wife brought to me from Charan. True, these blessings were not fulfilled in
my father Abraham himself, for he only had one successor (myself) and his other
son, Ishmael, has been more despised than admired.”® May God therefore fulfill
these blessings through you, for yourself and for your descendants with you,
rather than through Esau and his descendants. Furthermore, although of course
I know that God promised that Ishmael'® and Esau'® will also become great na-
tions, this promise has no bearing whatsoever on the blessing He bestowed on my
father Abraham.'®® Furthermore, do not think that my purpose in sending you out
of Canaan to start your family while Esau remains here is for him to inherit the
land. On the contrary: specifically because I am passing on Abraham’s blessing of
fertility to you, it will be you who will take possession of the land in which you
have been sojourning, which God gave to Abraham.”'*

Isaac then sent Jacob on his way and he set out for Padan
Aram, to the house of Laban, son of Bethuel the Aramean, the brother of Re-
becca, who was the mother of Jacob and Esau. As Abraham had done when he
dispatched Eliezer, Isaac, too, sent Jacob laden with gifts for the future bride and
her family, along with a document attesting to the fact that he was bequeathing all
his wealth to Jacob.!*®

Esau Takes Another Wife

When Esau saw that Isaac had blessed Jacob and had sent him to Padan Aram
to take himself a wife from there, and that when he blessed him he had com-
manded him, saying, “Do not take a wife from among the Canaanite girls,”

and that Jacob had obeyed his father and mother, and had gone to Pa-
dan Aram,

Esau understood that the Canaanite girls were evil in the eyes of his father
Isaac.

So Esau went off immediately, trying to flaunt his alacrity,'” to his uncle Ish-
mael, and married his cousin Machalat, daughter of Abraham’s son Ishmael, in
order to show that he was no less deferential to his father’s wishes than was his

182. See above, 12:2. 183. Above, 12:2. 184. Above, 22:18. 185. Above, 16:12. 186. Above, 16:10-11, 17:20. 187. Above, 25:23.
188. Above, 17:19, 21 (Ishmael), 27:33-35 (Esau). 189. Likutei Sichot, vol. 20, pp. 117-123. 190. Rashi on 29:11, below. 191. Likutei
Sichot, vol. 5, p. 165, note 13.
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brother, Jacob; in fact, he was even more deferential to his father’s wishes, because
Jacob had been explicitly instructed to marry a family girl whereas he did so of his
own volition. For two reasons, however, Esau did not follow Jacob to Padan Aram
to marry one of his cousins from the royal line of Shem: Firstly, he understood that
Jacob had gone there in order to fulfill Isaac’s blessings, and he knew very well that
he was no longer party to these blessings.'” And secondly, he sought to outdo Ja-
cob—who went to marry a girl who was merely a member of Abraham’s extended
family —by marrying a girl who was Abraham’s direct descendant.'”

Shortly after Machalat became engaged to Esau, her father Ishmael died, making
her an orphan bride. Therefore, when she married Esau, she did so only as the sis-
ter of her brother Nevayot, who was responsible for handling the wedding in lieu
of their late father. She continued to be called “the sister of Nevayot” throughout
her life."*

Machalat’s given name was Basmat (not to be confused with Esau’s Hittite wife,
Basmat daughter of Elon'”). She was nicknamed Machalat (“The Forgiven One”)
on her wedding day because she repented of all past sins on that day, and God
forgives all a person’s past sins on their wedding day if they repent properly.'*
She was thus a righteous woman; Esau wanted to use this fact as a ploy to trick his
father into believing that he, too, had repented. But he married her in addition to
his other, Canaanite wives—he did not divorce them. It was therefore clear that,
just as his first marriages had been acts of duplicity, so, too, was this marriage.'*”

Esau also heard that Isaac had promised Jacob that he would inherit the land of
Israel, so Esau looked for another place to live and started spending time around
Mount Seir."”® He did not move their permanently until later."”

The Haftarah for parashat Toldot may be found on p. 347.

oa°

192. Likutei Sichot, vol. 15, pp. 221-225. 193. Likutei Sichot, vol. 5, p. 165, note 14. 194. Below, 36:2; Likutei Sichot, vol. 5, p. 168.
195. Above, 26:34. 196. Rashi on 36:3, below; Likutei Sichot, vol. 5, p. 170. 197. Likutei Sichot, vol. 35, pp. 113-116. 198. Below, 32:4.
Likutei Sichot, vol. 10, p. 111, note 19. 199. Below, 36:6.
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Haftarah for Toldot
Malachi 1:1-2:7

In parashat Toldot, the lines begin to be drawn between the opposing cultures derived from the twin brothers Jacob
and Esau. In this haftarah, God reaffirms is choice for the descendants and inheritors of Jacob, despite the apparent
success of Esau’s materiality, which served to enervate the Jewish people’s enthusiasm for their Divine mission.

The prophetic burden of the word of
Gop, to be transmitted to Israel through
Malachi:

“Iloved you, says Gob. If you ask, ‘How
have You shown Your love for us?’ this
is Gop’s response: “Was not Esau Jacob’s
brother? Yet I loved Jacob, giving him the
most desirable land on earth; 3 and I hated
Esau, banishing him from that land so
Jacob could have it. I made his mountains
desolation and his heritage a habitat for
the jackals of the desert.”

If Edom says, “We have become destitute,
but we will return to the land we have been
forced to leave and rebuild our ruins,’
then this is what Gop of Hosts has said:
‘They may build, but I will demolish,
and they will be known as ‘the region of
wickedness, the people who angered Gop
forever.” 5 Your eyes shall behold it, and
you will say, “Gop is known as great even
beyond the borders of Israel, by making it
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A son is required to honor his father;
and a servant, his master. ‘If, then, I am a
father to you, where is My honor? And if
I am a master to you, where is My awe?”
says Gop of Hosts to you, the priests who scorn My Name. You say, as I knew you
would, “How have we scorned Your Name?’ 7 I answer, ‘By offering abominable food
on My altar.” You say, ‘"How have we abominated You?’ I answer, ‘By saying, “God’s
table is contemptible.” You have scorned the law according to which priests working in
the Temple may not swap among themselves their portions in the various sacrifices and
grain offerings, but rather each priest must receive his portion of every sacrifice and grain
offering, no matter how minute.” Thus, if it happened that each priest only received a few
crumbs of a grain offering, you called God’s table contemptible.

And when you present a blind animal for sacrifice, is that not evil? And when
you offer up the lame or sick, is that not evil? Just try to present such things to your
governor! Will he be pleased with you, or receive you favorably?’ says Gop of Hosts.

22. Menachot 73a.
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“Yet now, you priests, the people ask of
you, “Please implore the favor of God,
that He be gracious to us!” But this evil
is your own doing, so will He receive the
prayers you offer favorably?’ says Gop of
Hosts.

‘If only there were one among you who
would close the Temple doors, so that you
might not kindle fire on My altar in vain
and offer up such abominable sacrifices.
Moreover, you expected Me to reward you
for even the slightest task in the Temple,
so I have no pleasure in you,” says Gop
of Hosts, ‘and I will not accept a gift-
offering from your hand. 11 For from
where the sun rises until where it sets,
My Name is great among the nations.
Even idolaters know that I am the supreme
God. Everywhere, burnt offerings are
presented by the gentiles to My Name, as
well as pure grain-offerings, for My Name
is great among the nations,” says Gop of
Hosts. ‘Furthermore, wherever there are
Torah scholars who study the laws of the
sacrifices, and wherever there are Jews who
do My will and pray sincerely, I consider
it as if they had offered up pure grain-
offerings to Me. 12 But you priests profane
My Name and My altar by saying, “God’s
table is abominable,” and by remarking,
“Its food is contemptible.”

You people of Israel say, “Here is a
feeble animal”; you offer up emaciated
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animals, saying that this is the best you can afford. You thereby aggrieve My altar,” says
Gop of Hosts. “You bring the stolen, the lame, and the sick, and present them as a gift

offering. Will I accept it from your hand?’ says Gop.

‘Cursed be the deceiver who has

a robust ram in his flock, yet vows and sacrifices something blemished to God, saying
he has none better than this; for I am a great King,” says Gop of Hosts, ‘and My Name is

feared among the nations.

And now, O priests, this commandment is for you: Do not offer up such animals on

My altar!

If you will not listen, and will not take it to heart, to give glory to My Name,” says Gop
of Hosts, ‘then I will send a curse among you, and I will curse your blessings, i.e., your
grain, wine, and oil. Indeed, I have already cursed them, because you do not take it to
heart and I know you will not obey this command. > I am going to rebuke your seed in
the field and strew dung on your faces—the dung of your festival sacrifices—and it will
make you resemble it.
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Then you will finally know that I have
sent you this commandment, so that you
repent and My covenant with the priests
of the tribe of Levi may endure,’ says
Gop of Hosts. 5 ‘My covenant with the
priests was for life and peace;” I granted
them to them, to be accepted in awe. And,
indeed, the priests of old stood in awe
of Me, and stood in dread of My Name.

The teaching of truth was in the priest’s
mouth, and no wrong was found on his
lips; he walked with Me in peace and
uprightness, and turned many away from
transgression. 7 For the lips of the priest
must guard knowledge because men will
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seek instruction from his mouth, since he is the emissary of Gop of Hosts.” ”
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23. Numbers 25:12.
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